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FOREWORD
The interrelationship and interaction of human cultures and civilizations hasmade the contributions of each the common heritage of men in all ages and allplaces. Early Muslim scholars were able to communicate with their Westerncounterparts through contacts made during the Crusades; at Muslim universitiesand centres of learning in Muslim Spain {al-Andalus, or Andalusia) and Sicily towhich many European students went for education; and at the universities andcentres of learning in Europe itself (such as Salerno, Padua, Montpellier, Paris,and Oxford), where Islamic works were taught in Latin translations. Among theMuslim scholars well-known in the centres of learning throughout the worldwere al-Razl (Rhazes), Ibn Sina (Avicenna), Ibn Rushd (Averroes), al Khwarizmiand Ibn Khaldurt. Muslim scholars such as these and others produced originalworks in many fields. Many of them possessed encyclopaedic knowledge anddistinguished themselves in many disparate fields of knowledge.
In view of this, the Center for Muslim Contribution to Civilization was estab-lished in order to acquaint non-Muslims with the contributions Islam has givento human civilization as a whole. The Great Books of Islamic Civilization Projectattempts to cover the first 800 years of Islam, or what may be called Islam'sClassical Period. This project aims at making available in English a wide selectionof works representative of Islamic civilization in all its diversity. It is made upof translations of original Arabic works that were produced in the formativecenturies of Islam, and is meant to serve the needs of a potentially large reader-ship. Not only the specialist and scholar, but the non-specialist with an interestin Islam and its cultural heritage will be able to benefit from the series.Together, the works should serve as a rich source for the study of the early periodsof Islamic thought.
In selecting the books for the series, the Center took into account all majorareas of Islamic intellectual pursuit that could be represented. Thus the seriesincludes works not only on better-known subjects such as law, theology,jurisprudence, history and politics, but also on subjects such as literature, medi-cine, astronomy, optics and geography. The specific criteria used to selectindividual books were these: that a book should give a faithful and comprehensiveaccount of its field; and that it should be an authoritative source. The readerthus has at his disposal virtually a whole library of informative and enlighteningworks.
Each book in the series has been translated by a qualified scholar and reviewedby another expert. While the style of one translation will naturally differ from
X
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another, the translators have endeavoured, to the extent it was possible, to makethe works accessible to the common reader. As a rule, the use of footnotes hasbeen kept to a minimum, though a more extensive use of them was necessitatedin some cases.
This series is presented in the hope that it will contribute to a greater under-standing in the West of the cultural and intellectual heritage of Islam and willtherefore provide an important means towards greater understanding of today'sworld.
May God Help Us!
Muhammad bin Hamad Ai-ThaniChairman ofthe Board of Trustees
ABOUT THIS SERIES
This series of Arabic works, made available in English translation, represents anoutstanding selection of important Islamic studies in a variety of fields of knowl-edge. The works selected for inclusion in this series meet specific criteria. Theyare recognized by Muslim scholars as being early and important in their fields, asworks whose importance is broadly recognized by international scholars, and ashaving had a genuinely significant impact on the development of human culture.
Readers will therefore see that this series includes a variety of works in thepurely Islamic sciences, such as Qur'an, hadith, theology, prophetic traditions(sunna), and jurisprudence ifiqh). Also represented will be books by Muslimscientists on medicine, astronomy, geography, physics, chemistry, horticulture,and other fields.
The work of translating these texts has been entrusted to a group of profes-sors in the Islamic and Western worlds who are recognized authorities in then-fields. It has been deemed appropriate, in order to ensure accuracy and fluency,that two persons, one with Arabic as his mother tongue and another withEnglish as his mother tongue, should participate together in the translation andrevision of each text.
This series is distinguished from other similar intercultural projects by itsdistinctive objectives and methodology. These works will fill a genuine gap inthe library of human thought. They will prove extremely useful to all those withan interest in Islamic culture, its interaction with Western thought, and itsimpact on culture throughout the world. They will, it is hoped, fulfil an importantrole in enhancing world understanding at a time when there is such evident andurgent need for the development of peaceful coexistence.
This series is published by the Center for Muslim Contribution toCivilization, which serves as a research centre under the patronage of H.H.Sheikh Hamad bin Khalifa al-Thani, Amir of Qatar, It is directed by a Board ofTrustees chaired by H.E. Sheikh Muhammad bin Hamad al-Thani, the formerMinister of Education of Qatar. The Board is comprised of a group ofprominent scholars. These include H.E. Dr Abul-Wafa al-Taftazani*, DeputyRector of Cairo University, and Dr Yusuf al-Qaradhawi, Director of the Siraand Sunna Research Center. At its inception the Center was directed by the lateDr Mohammad Ibrahim Kazim, former Rector of Qatar University, who estab-lished its initial objectives.
The Center was until recently directed by Dr Karnal Nagi, the Foreign CulturalRelations Advisor of the Ministry of Education of Qatar. He was assisted by a
* Died 1994, may Allah have mercy on him.
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Board comprising a number of academicians of Qatar University, in addition toa consultative committee chaired by Dr Ezzeddin Ibrahim, former Rector of theUniversity of the United Arab Emirates. A further committee acting on behalfof the Center has been the prominent university professors who act under thechairmanship of Dr Raji Rammuny, Professor of Arabic at the University ofMichigan. This committee is charged with making known, in Europe and inAmerica, the books selected for translation, and in selecting and enlisting prop-erly qualified university professors, orientalists and students of Islamic studiesto undertake the work of translation and revision, as well as overseeing the pub-lication process.
CENTER FOR MUSLIMCONTRIBUTION TO CIVILIZATION
Board of Trustees
H.E. Sheikh Muhammad bin Hamad al-ThaniChairman
Members
1. H.Eminence Sheikh al-Azhar, Cairo, Arab Republic of Egypt.
2. Director-General of the Islamic Educational, Scientific and Cultural Organization(ISESCO).
3. Director-General of the Arab League Educational, Cultural and Scientific Organization(ALECSO).
4. H.E. the Minister of Education, State of Qatar.
5. H.E. the Minister of Education, Kuwait.
6. H.E. the Minister of Education, Oman.
7. H.E. the Secretary-General of the Muslim World Association, Saudi Arabia.
8. H.E. Dr Ezzeddin Ibrahim, Cultural Advisor to H.H. the President of the U.A.E.
9. Professor Yusuf al-Qaradawi, Director, Sira and S.unna Research Centre, University of Qatar.
10. Chairman, Arab Historians Union.
11. Professor Cesar Adib Majul, Professor at the American Universities.
Following are the names of the late prominent Muslim figures who (may Allah have mercy uponthem) passed away after they had taken vital roles in the preliminary discussions of the Center'sgoals, work plan and activities. They are:
1. Dr Kamal Naji, former General Supervisor, Center for Muslim Contribution to Civilization,Qatar (7 October 1997).
2. Sheikh Jad al-Haq Ali Jad al-Haq, Sheikh al-Azhar, Cairo, Arab Republic of Egypt.
3. Dr Muhammad Ibrahim Kazim, former Rector, University of Qatar.
4. Sheikh Abdullah bin Ibrahim al-Ansari, former Chairman, Department for the Revival ofIslamic Cultural Heritage, State of Qatar.
5. Muhammad al-Fasi, former Honorary Chairman, Islamic University Rabat,Kingdom of Morocco.
6. Dr Abul Wafa al-Taftazani, former Deputy Rector, University of Cairo,Arab Republic of Egypt.
7. Senator Mamimatal Tamano, former member of the Philippino Congress andMuslim leader in the Philippines.
CENTER FOR MUSLIMCONTRIBUTION TO CIVILIZATION
Board
H.E. Sheikh Muhammad bin Hamad al-ThaniChairman of the Board of Trustees
Professor Osman Sid-Ahmad Ismail ai-BiliGeneral Supervisor, Professor of Middle Eastern and Islamic History, University of Qatar
Members
1. H.E. Professor Muhammad Abdul-Rahim Kafud, Minister of Education and HigherEducation, State of Qatar.
2. Professor Ibrahim Saleh al-Nuaimi, former Rector, University of Qatar.
3. Professor Yusuf al-Qaradawi, Director, Sira and Surma Research Centre, University of Qatar.
4. Professor Husam al Khateeb, Professor of Arabic, University of Qatar.
5. H.E. Dr Hasan al-Nima, Ambassador, State of Qatar.
6. Dr Hasan al Ansari, Amiri Diwan, State of Qatar.
7. Dr Ahmad Muhammad Ubaidan (Treasurer) Observer, Advisory Counciland Director-General, Trans-Orient Establishment (Doha, Qatar).
Center's AdvisorsH.E. Dr Ezzeddin IbrahimCultural Advisor to H.H. the President of the U.A.E.
Professor Raji Mahmoud RammunyDirector of the Center's Translation Committee in the U.S.A.Professor of Arabic Studies, Department of Near Eastern Studies,University of Michigan, U.S.A.
The work at hand in its original Arabic is, in a sense, the product of two minds:the author himself, Abu al-Fida3 ^mad al-Dln Ismail b. cUmar b. Kathir,1 and,to a lesser extent, its editor, Mustafa cAbd al-Wahid. In his introduction to theArabic, cAbd al-Wahid points out that this work is in fact the culmination of asearch for a biography of the Prophet Muhammad to which Ibn Kathlr makesreference in his celebrated exegesis of the Qui0an. There is, however, no extantcopy of any such independent biographical study traceable to Ibn Kathlr. Thatsuch a study did exist is questionable, notwithstanding Ibn Kathlr's own allusionthereto. Given the unavailability of this particular work, cAbd al-Wahid offersthe theory that the biography in question is none other than that which appearsin Ibn Kathlr's chief work, his opus on history, the al-Bidaya wa al-Nihaya? Heargues that the sira section of the latter work is so comprehensive in its analysisof the life and times of the Prophet Muhammad as to almost obviate the need forany independent study of the same topic. The biography at hand, therefore, is thesame as found in the al-Bidaya. Nevertheless, cAbd al-Wahid must be commendedfor the not inconsiderable task of editing and publishing this particular section asan independent unit, and appropriately titling it al-Sira al-Nabawiyya li IbnKathlr.
Ibn Kathlr, whose ancestors are said to have been from Iraq, was himselfborn around the year 1313 CE/700 AH in the Boesra district of easternDamascus. He died 74 years later, shortly after suffering a total loss of vision.He counts as his tutors such illustrious personages as the eminent historianShams al-Din al-Dhahabl, the Malikl jurist Abu Musa al-Qarafi, and the cele-brated Damascene polemicist and jurist Ibn Taymiyya al-Harranl.
Ibn Kathlr's was an era of the great political and social upheavals that posedmany challenges to the Muslim world at large, and in particular, to its scholars.What with the scourge of the Tartars threatening the very existence of Islam as asocio-political entity from the outside and the sectarian and ethnic strife createdby the Mamluk revolution doing much the same from within, Ibn Kathir and his
1. According to R. Y. Curtis, Authoritative Interpretation of Classical Islamic Tafsir: CriticalAnalysis of Ibn Kathlr's Tafsir al-Qur'Sn al-'Aztm (unpublished dissertation, Ann Arbor:University of Michigan, 1989) (21), classical bibliographers have cited Ibn Kathir's name in morethan one way. Al-Dhahabl for instance, in the supplement to his bibliography, Dhayl Tadhkirat al-HuffSzy gives Ibn Kathlr's name as Isma'Il b. Umar b. Kathir b. Paw b. Kathlr b. Zar*. Otherversions have been given, however, such as appear in al-Zirikll's al-AHatn (1: 320) and Ulnar RidaKahhala's Mu'jam al-MtfaUifin (1: 28).
2. According to C. Brockelman in his Geschichte der Arabischen Literatur ii. 49, this historicalwork of Ibn Kathir is itself based on al-Birzali's chronicle. For more information see also, IbnHadjar al-Asqalanl, al-Durar al-Kamina (Cod. Vienna, no. 1172).
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colleagues, no doubt, had huge challenges with which to contend. In addition,the unrelenting pestilence and drought that had plagued the Levant and areaseast thereof, made their burden all the more unwieldy. He died in 1387 CE/775AH and lies buried in Damascus next to his master, Ibn Taymiyyah. He wasmourned by his wife Zaynab, the daughter of his teacher, al-Mizzi, who, accordingto some reports, was an accomplished scholar in her own right. She bore him foursons, one of whom succeeded his father to the post of principal of the teachingacademy al-Madrasa al-Salihiyya.3
Ibn Kathlr, true to the pre-eminent tendencies of the academic milieu withinwhich he functioned, brings to his study of the Prophet of Islam the method of themuhaddith, the scholar of hadith traditions, more assiduously than he does that ofthe traditional historian. In doing so, however, he has, I believe, substantiallysucceeded in combining two of the three sources available for the pursuit of thehistorical Muhammad: the hadith literature and the sira; the Qur'an, being thethird such source, features less prominently, if not altogether rarely, in hisstudy. Given the very extensive usage of hadith material in this particular work,a word about the classical nature of such material and its contemporaneousvalidity would be appropriate at this point.
Early historical studies of Muslim society and culture, as A. A. Duri pointsout, "followed broadly two lines that were distinct from each other - that ofhadith, and that of the tribes (i.e. the ayyam anecdotes as narrated by theakhbaris and the ruwai), which is in a sense a continuation of pre-lslamicactivities. "These two lines", he explains, "reflect the two major currents inearly Islamic society — the Islamic and the tribal lines which influenced allaspects of life."4 According to Muslim tradition, the learning and transmissionof the sayings and actions of Muhammad, his tacit approvals and disapprovals ofthe actions of others, and his general behaviour had religious significance secondonly to that of the Qur'an. To that end Muslim scholars began the collection ofsuch data as was related to the Prophet and his era even while he was stillalive. At first, the system of oral retention was popular, but by the middle of thefirst century of the Muslim era, written compilations of hadith traditions beganto appear. By the end of the third quarter of that century, "a pattern was fixedfor the learning and teaching of the hadith which nourished in the second andthird centuries."5 A system of sorts for verifying the authenticity of suchprophetic traditions was allegedly extant from the earliest of times - albeit in a
3. Curtis, 23.
4. Professor Ditri's article is in large measure an elucidation of what he calls "the tribal type ofhistory". See in this regard 'The Iraq School of History to the Ninth Century', in Historians of theMiddle East, ed. B. Lewis and P. M. Holt (Oxford University Press, 1962).
5. M. M. Azami, Studies in Early Hadith Literature (Indianapolis: American Trust Publications,1983), 186,
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rather rudimentary manner. That system, however, was neither systematizednor rigorously applied until the advent of the civil wars (fitna), whereuponsources were no longer regarded, prima facie, as trustworthy, but were insteadincreasingly scrutinized to establish authenticity. Thus evolved the elaborateisnad system where every hadith was scrutinized from two perspectives; the text(matn) containing the information transmitted as such, and the chain of trans-mitters (sanad) giving the names of all those responsible for transmitting suchinformation from the Prophet himself.
As indicated earlier, Ibn Kathir's method in this particular work is more thatof the hadith scholars than it is of the historian; al-Bukharl, Muslim and moreso, al-Baihaqi, Ahmad b. Hanbal, and Abti Nu'aim thus feature more promi-nently as sources for his biography than do historians such as Ibn Ishaq, IbnHisham or Tabari. But, as cAbd al-Wahid rightly points out, Ibn Kathir, onoccasion, is not averse to using some rather obscure historical works, some eventhat are no longer extant: the rare historical tractate of Musa b. Uqba, and theal-Rawd al-Anf of al-Suhayll are examples thereof.
True to tradition, if not quite on the same scale as, for instance, Ibn Hisham,are Ibn Kathir's copious citations of poetry, almost all of which seem to have beentaken from Muhammad b. Ishaq's biography of the Prophet. The poems deal witha variety of themes and styles: there is, for instance, the unmistakable sarcasm ofKa<ab b. Zuhayr as reflected in his lampooning of the Prophet, followed by hissubsequent retraction and apology as in the much celebrated poem, Banut Sucad;there is also the occasional celebration of pre-Islarnic Arabian chivalry, as in thehaunting ode of Abu al-Bakhtari b. Hisham, when he speaks so movingly of hisvirtual self-immolation for the love of a friend. Then, of course, there are theevocative panegyrics of Hassan b. Thabit in defence of Islam, its Prophet, andhis Companions.
Ibn Kathir, oddly enough for someone who has plumbed the depths of hadithmethodology, frequently paraphrases, not just the many references to scholarssuch as Ibn Ishaq, but also, at times, the very hadith material he so often quotes.He thus takes almost the same liberties with such material as he does withworks on history, and the reader, particularly of the Arabic text, sometimessearches in vain for all but the gist of the traditions that he ascribes to, say, thesahih of Bukhari or that of Muslim. cAbd al-Wahid offers two possible reasonsfor this anomaly; the one I believe to be somewhat more plausible than theother. It may well be, he suggests, that Ibn Kathir was simply quoting frommemory, seeing no need for any further textual verification, or it may also bethat he is, in fact, using sources unavailable to us today. This latter hypothesisis, I believe, somewhat disingenuous for it requires, amongst other things, thatIbn Kathir possessed not one, but an entire set of hadith works unique to hislibrary alone!
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The text itself suffers from a singular lack of the literary cadence that makesthe historical works of al-Tabarl, for instance, more of a pleasure to read. Thisseems to result from Ibn Kathir's efforts to present an authentic description ofthe life and times of the Prophet of Islam, and to submit such data as is found inthe popular biographical works to the scrutiny of hadith literature. The flow ofhis text is, without question, a casualty of this exercise. But, as has been pointedout by a scholar of the Bible, "If we read biblical narrative (or in this case the siramaterial) as a story, we abandon its historical truth. If we read it as literature, wewill often find literary art in it, but this art takes us further from truth."6 Notthat the method of Ibn Kathlr is altogether without its redeeming features: itcertainly provides useful information to scholars, particularly those of the tradi-tional schools, who would prefer to have the classical sources for sira studiesclose at hand.
The contents of works such as Ibn Kathir's sira are today regarded by manyscholars of Islam as largely proto-historical, focusing, that is, on an era whosesource documentation falls short of contemporary historiographical standards.It is, some say, the stuff of myth and legend, entwined in places with real his-torical data. For modern historians of Islam and the Middle East such asMaxime Rodinson, Patricia Crone et al., sira material contains, in the firstinstance, virtually "nothing of which we can say for certain that it incontestablydates back to the time of the Prophet".7 And so, "when doing research aboutthe life and work of the Prophet Muhammad", Rudi Paret warns, "we on prin-ciple distrust the traditional statement and explanation of facts given by latergenerations, in so far as they cannot be verified by internal evidence or in someother way." 8
In addition, the work at hand may be seen by some to be no more than theproduct of one who had a variety of interests in the topic: one who was, at oneand the same time, a historian, a scribe of "sacred biography", and also a devotee;the results of an endeavour such as Ibn Kathir's, therefore, risk being perceivedas less than the product of dispassionate scholarship.9
This critical approach to Islamic historiography emerged gradually in the18th and 19th centuries. It was, understandably, only a matter of time beforeAlbert Schweitzer's "quest of the historical Christ" would be appropriated by
6. See Robin L. Fox, The Unauthorized Version: Truth and Fiction in the Bible (New York:Alfred A. Knopf, 1992).
7. This particular statement appears in the introduction to Maxime Rodinson's own biographyof the Prophet. See Maxime Rodinson, Mohammed. Trans. Anne Carter (London, 1971).
8. For the full text of this article see R. Paret, "Recent European Research on the Life andWork of Prophet Muhammad", Journal of the Pakistan Historical Society, Karachi, 1958.
9. See in this regard G. D. Newby, The Making of the Last Prophet: A Reconstruction of theEarliest Biography of Muhammad (Columbia: University of Southern California Press, 1989).
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scholars of Islamic history in their search of the demythologized Muhammad;after all, this kind of appropriation of the analytical tools indigenous to studies ofChristianity for the unravelling of the Islamic historical experience has becomealmost a convention in Islamic and Middle Eastern studies. Yet the entireprocess is, I believe, fraught with questionable hypotheses, broad generalizationsand a certain disregard for the spatio-temporal factors that shape ostensibly sim-ilar events. The application of New Testament heuristic tools such as Form andRedaction criticism to the corpus of information pertaining to the sira seems tobetray a casual disregard for the Sitz im Leben of that very corpus. The life andwork of Jesus is clearly different from that of Muhammad; the former's mission- if it can be described as such - is, for example, singularly devoid of the politicaland socio-economic objectives that informed that of the latter. It is, therefore,hardly surprising, as F. E. Peters in his recent article "The Quest of theHistorical Muhammad" points out, that "even though a great deal of effort hasbeen invested in research into the life and times of Muhammad, the results donot seem at all comparable to those achieved in research on Jesus, and the reasonsare not at all clear."10
Ever since Gustav Weil presented his Mohammad der Prophet, sein Leben undseine Lehre in 1843, scholars have endeavoured to unravel the historicalMuhammad using a variety of tools and strategems. Initially the materialoffered by Muslim historians such as Ibn Ishaq, Ibn Hisham and more import-antly, al-Tabari was used almost unquestioningly by Christian scholars who, asHolt characterizes them, belonged mainly to "holy orders".11 Their primarypurpose, it would seem, was to provide a spirited defence of Christian theologyand dogma against the claims of Islam and its adherents. The polemics thatensued were, in the main, reflective of the attitude that there was "not anyrational inducement in all (that Muslims) believe or practice; insomuch thatcommon sense must be discarded in order to embrace their system."12 As forMuhammad, he was for many in that era "so coarse and barbarous an imposter,that there is not a man, who does not or cannot perceive plainly his cheat andcorruption."13 Humphrey Prideaux, the 17th-century lecturer in Hebrew atOxford, captured rather succinctly the disposition of scholars vis-a-vis thestudy of Muhammad, in the rather long-winded title of his work, The truenature of imposture fully display'd in the life of Mahomet. With a discourse annex'd
10. F. E. Peters, "The Quest of the Historical Muhammad", in International Journal ofMiddleEast Studies 23 (19912), 291-315.
11. See P. M. Holt, "The Treatment of Arab Historians by Prideaux, Ockley, and Sale", inHistorians of the Middle East, ed. B. Lewis and P. M. Holt (Oxford University Press, 1962),290-302.
12. Ibid., 300.
13. Ibid., 300.
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for the vindication of Christianity from this charge. Offered to the consideration ofthe Deists of the present age.14 Later Simon Ockiey, the somewhat less acerbicand brusque vicar of Swavesey in Cambridgeshire, authored The History of theSaracens, a "much more solid contribution to historical knowledge" as Holtputs it, but one that none the less did "not fail to follow common form bystigmatizing Muhammad in his first line, as 'the great Imposter' and thendescribing the Arab conquests as 'that grievous calamity'."15 The liberalism thatswept across Europe in the 18th century helped create a relatively less hostileattitude among European scholars towards Islam and its leader. We thusfind during that era scholars such as Henri de Boulainvillier emerging.Boulainvillier, his theological affinities notwithstanding, assumed a decidedlymore conciliatory tone in his biography of Muhammad, La vie de Mahomet. Forhim, Christianity is undoubtedly superior to Islam but he is, none the less,quite charitable in his evaluation of his subject, and says: "With respect to theessential doctrines of religion, all that (Muhammad) has laid down is true; buthe has not laid down all that is true; and that is the whole difference betweenour religion and his."16
The quest itself began in earnest in the writings of the Belgian Jesuit, HenriLammens. Whereas Theodor Noeldeke, prior to him, had largely failed in hisattempts to unravel "the historical person of Muhammad", Lammens ploddedon, and succeeded to some extent, in demonstrating "the possibility of the criti-ical analysis of the sira". Lammens' efforts, however, were directed, not at abiographical study of Muhammad per se, but rather on the search for the secretof his personal appeal and the rapid expansion of his message. "Muhammad tohim, was a historical problem as well as a symbol of Islam's obstinacy and insen-sitiveness to the missionary influence."17
Lammens also happened to be among the first to argue, with some conviction,that the hadith traditions as well as the sira material on the Prophet are, on thewhole, fictitious. This inaugurated a new perspective on Islamic history: theemphasis shifted from a critique of the actors in that history to the questioningof the source material itself.
In the 19th century, the Hungarian scholar Ignaz Goldziher concluded thatmuch of the hadith material was but a "pious fraud . . . invoked by every group(in early Islam) for every idea it evolved; .. . through solid chains (isnad) of tra-dition, all such matters acquired an unbroken tie to the 'Companions' who hadheard those pronouncements and statutes from the Prophet or had seen him act
14. Ibid., 291.
15. Ibid., 311.
16. P. M. Holt, The Treatment of Arab History, 300.
17. K. S. Salibi, "Islam and Syria in the Writings of Henri Lammens", in Historians of theMiddle East, ed. B. Lewis and P. M. Holt (Oxford University Press, 1962), 330-342.
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in pertinent ways."18 Later Professor J. Schacht further explored the foregoinghypotheses by subjecting the isnad of a few legal traditions to an exhaustivescrutiny. He concluded that "hardly any of these traditions, as far as matters ofreligious law are concerned, can be considered authentic; they were put into cir-culation . . . from the first half of the second century onwards."19 From thisothers were quick to extrapolate that even the biographical material is fraudu-lent. Crone thus states: "that the bulk of the sira . . . consists of second centuryhadiths has not been disputed by any historian, and this point may be taken asconceded."20
Not all Western scholars, however were as eager to jettison the classicalmaterial. W. M. Watt, writing in his Muhammad at Mecca, is clearly morereluctant than Crone, for example, to reject out of hand all such material, simplyon the strength of Schacht's conclusion. He thus maintains that "In the legalsphere there may have been some sheer invention of traditions, it would seem.But in the historical sphere, in so far as the two may be separated, and apartfrom some exceptional cases, the nearest to such invention in the best earlyhistorians appears to be a 'tendential shaping' of the material. . ,"21
It must be remembered, however, that traditional Muslim scholars display littleawareness of the foregoing conundrum. The classical methodology of hadithcriticism as practised by early Muslim scholars, with its close scrutiny of the isnUdand the mutun of prophetic traditions, has, in the main, not been discredited, oreven questioned, by Muslim scholars. If anything, that methodology has todaybeen given a new lease of life by scholars such as Nasir al-Din al-Albani, who, forexample, regard the re-evaluation of the early sources as integral to what they callthe Islamic renaissance (al-Nakda al-Islamiyyd). Such a renaissance, Albani argues,will fall far short of its goals, without a thoroughgoing purge of what remains ofthe spurious material that had crept into hadith and sira works during the turbu-lent epoch of early Islamic history.22 He thus set himself the task of appraisingscholars and the Muslim laity alike to those traditions that were deemed spuriousby the regimen of classical hadith studies. His findings, which were first publishedunder the title "al-Ahadith al-Da'ifah wa al-Mauducah" in a weekly column inthe magazine al-Tamaddun al-hlami, now comprise a multi-volume work,appropriately titled Sihilah al-Ahadith al-DaHfah wa al-MaudifahP
18. See Goldziher's chapter on the development of the law in Islam in Introduction to IslamicLaw and Theology (Princeton: Princeton University Press, 1981).
19. J. Schacht, The Origins of Muhammadan Jurisprudence (Oxford University Press, 1959).
20. Crone, Slaves on Horses^ 14 15.
21. W. G. Watt, Muhammad at Mecca (Oxford University Press, 1953), xiii.
22. M. N. Al-Albani, Silsilah al-Ahadith al-DaHfah ma al-Maudifah. Vol. i. Damascus?:Manshurat al-Maktab aUslami, 1376 h.
23. Ibid., 6.
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Clearly not all contemporary scholars are as eager as Schacht et al. to ring thedeath knell on kadith literature as a tool for unravelling early Islamic history.Azami for one, in his studies on early kadith literature has attempted to showthat kadith literature is indeed the richest source for the investigation of that era,for it provides, among other things, material for the understanding of the legal,cultural and religious ideas of those early centuries. He maintains that thetheories of Margoliouth, Goldziher and more recently, Schacht can no longer beincontestably accepted given the recent discoveries of manuscripts or research.According to him
"In the period referred to, works on the biography of the Prophet and on otherhistorical topics were in a very advanced stage. We find that work on the biographyof the Prophet was begun by the Companions. cAbd AHah b. cAmr b. al-cAsrecorded many historical events. It is possible still to trace his work in the ahadithnarrated by 'Ami b. Shu5aib (d. 118 ah) as he utilized his great grandfather (AbdAllah b. 'Ami's books. Urwah (d. 93 ah) in his biography of the Prophet nameshis authority and most probably he had obtained the information in writing.There are works mentioned here and there on a single topic of the Sirah, e.g.Memorandum on the Servants of the Prophet, a book on the ambassadors of theProphet to different rulers and chieftains with their negotiations. There arereferences to the collections of the Prophet's letters in a very early period."24
But it is, in fact, these very sources that Azami cites that have, through the useof contemporary literary and hermeneutical tools, been relegated to no morethan "the rubble of early Muslim history". For Patricia Crone therefore, the"inertia" of material such as appears heretofore "comes across very strongly inmodern scholarship on the first two centuries of Islam."25 "The bulk of it", sheargues, "has an alarming tendency to degenerate into mere rearrangements ofthe same old canon - Muslim chronicles in modern languages and graced withmodern titles."26
Others, such as Juynfaoll, have strived to arrive at the inevitable solution inter-me'diaire, "a conceivable position that could be taken between the two points ofview represented respectively by Muslim and Western scholarship."27 For himtherefore, the hadith traditions "taken as a whole" do provide a fairly reliablerendition of early Islamic history, and "a judiciously and cautiously formulatedoverall view of what all those early reports . . . collectively point to, may in alllikelihood be taken to be not very far from the truth of 'what really happened'."28
24. Azami, Early Hadilh, 7-8.
25. See in this regard the introduction to her work, Slaves on Horses: The Evolution of theIslamic Polity (Cambridge University Press, 1980).
26. Ibid., 13.
27. See G. H. A. Juynboll, Muslim Tradition: Studies in Chronology, Provenance and Authorshipof Early hadith (Cambridge University Press, 1983), 1.
28. Ibid., 7.
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Finally, the true value of this particular work probably resides outside thecontext of the foregoing academic debate, for as Gadamer explains in Truth andMethod™ "The meaning of a literary work is never exhausted by the intentionsof its author; as the work passes from one cultural or historical context toanother, new meanings may be culled from it which were perhaps never antici-pated by its author or contemporary audience."30
Ahmed FareedReviewer of Volume I
29. H. G. Gadamer, Truth and Method (London, 1975).
30. This is in fact an interpretation of Gadamer's thoughts as espoused hy T. Eagleton in hisstudy, Literary Theory: An Introduction (Minneapolis: University of Minnesota Press, 1983), 71.
TRANSLATOR'S PREFACE
As has often been observed, translation is impossible, since the associations andemotive content of words in one language and culture differ from those of allothers. Attempts at translation, therefore, inevitably represent strivings forcompromise. While accuracy and precision are prime objectives, the ultimatelynecessary requirements for clarity and comprehension in the host language mayrequire simplification or even omission from the original text. The dilemmasinherent in these conflicting objectives are at times irreconcilable, and this isparticularly true when one is dealing, as here, with languages and cultures so farremoved as ancient Arabic and modern English. This translation, composed ineveryday, contemporary English, gives no impression of the ubiquitous rarities,oddities and archaisms of vocabulary and syntax that make the originalextremely challenging to comprehend. It is hoped, of course, that the innumer-able compromises that this translation represents will be accepted as good-faithattempts to convey the spirit and purpose of the original in a form that readers ofEnglish will not find impossibly daunting.
In some instances Ibn Kathir repeats anecdotal ahadith with differing chainsof authority that are almost identical in content; often, as will be seen, theaccounts differ in only very few of their words and these are typically vocabularyrarities. While such variations between accounts may seem of scant interest tothe Western reader, they have nevertheless been left complete and intact in thistranslation. Including them in full, as in the original work, gives a strong impres-sion of the care with which these anecdotes have been handed down and theimpression of their likely authenticity is therefore enhanced. This seems espe-cially the case where the discrepancies involve vocabulary rarities that aresynonymous. It seems that it would be just such words that would have beensubjected to dispute, change or loss from memory.
Ibn Kathir's objective was to appear authoritative and discriminating in hischoices of inclusion and discussion of specific ahadith; to him the listing of allthe names of his authorities and his comments on their reputations was an essen-tial component of this lectures. The give-and-take of oral lecturing - of whichthis work is essentially a record - would have enabled immediate verbalclarification. Our English text, in contrast, has to stand by itself, and to presentan inherent and visible logic and clarity; it must also give some impression of thereliability of the Arabic text that is indicated by its complexity, and by the carewith which the names of quoted sources are given and at times evaluated.
A perpetual challenge in presenting this text has therefore been to leave theessential narratives clear and succinct while including yet simplifying the lines ofauthority on which their authenticity is based. The names of authorities quoted
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have been included in full, since their identities were of prime importance forthe initial 'readership' of this work as well as to students and researchers today.However, the exact nature and relative value of the means of transmission fromauthority to authority and the suggestions implied of Ibn Kathlr's preference forcertain sources over others, have not been conveyed with exactitude, since com-mon English vocabulary is unable to convey some of the subtleties of the Arabictechnical terms employed for this purpose. The essential completeness of theoriginal text in this translation does, however, enable serious students of earlyIslamic materials to bring their own differentiation to bear by their knowledge ofthe reputations of the persons quoted.
Certain words common in this text - such as Abu and sural — change in theirform in Arabic to accord with basic grammatical rules. Here, however, to avoidconfusion for those readers who do not know Arabic, they have been left in theform in which they are most commonly met. Initial hamza, moreover, has beenomitted. Since early Arabic manuscripts, like the Arabic printed version of thistext, are devoid of quotation marks, the identity of the narrator is sometimesunclear. Similarly, it is occasionally difficult to discern whether comments at theend of an account are those of the transmitting authority or of Ibn Kathir him-self. Footnotes referring to these and similar textual difficulties have been keptto a minimum, while brief parenthetical explanatory comments have sometimesbeen inserted to aid the general reader.
Discriminating and knowledgeable readers and reviewers will no doubt finddiscrepancies and perhaps inaccuracies in this lengthy and demanding text,especially in the extensive poems quoted. For these the translator - and hisreviewers, text editors and typesetters - apologize. But since this work offersintimate details not elsewhere available in English about Arabian history and theinspiration and leadership of Islam in its earliest formative period, it would seemunsatisfactory to leave it in a language and form accessible only to a small coterieof scholars. The evident religious historical and philosophical interest of thistext suggests that all those associated with its production may properly takerefuge and find consolation from criticism in the knowledge that 'to err ishuman'. To attempt the impossible, moreover, while perhaps foolhardy, issurely more laudable than to make no attempt at all.
Trevor Le GassickAnn Arbor, 1997
VOLUME I
In the name of God, the most Beneficent, the most Merciful
It has been said that all Arabs trace their origins to Ishmael, the son of Abraham;upon them both be peace, salutation, and homage. However, what is well knownto be true is that the '-arab al-cAriba (the original Arabs) came before Ishmael.Among them were the peoples of Ad, ThamQd, Tasm, Jadis, Umaym, Jurhum,and the cAmahq, as well as others known only to God. Also, these peoples bothcame before and were contemporaries of al-Khalil.1 Yet the '■arab al-mustafriba(the Arabized Arabs), the Arabs of the Hijaz, were descendants of Ishmael, sonof Abraham; upon both of them be peace.
The Arabs of the Yemen, the Himyar, are well known to have been fromQahtan, whose name was Muhzam, as Ibn Makula said. It has been stated thatthey were a group of four brothers; Qahtan, Qahit, Muqhit, and Faligh. Qahtanwas the son of Hud; it is also said that he was Hud, or that Hud was his brother orone of his offspring. Qahtan is also said to have descended from Ishmael, as IbnIshaq and others relate it. One authority stated that Qahtan was the son ofal-Hamaysac, son of Tayman, son of Qaydhar, son of Nabt, son of Ishmael. Andthere are other genealogies tracing him back to Ishmael; but God knows best.Al-Bukhari treats this in his chapter on tracing the ancestry of Yemen back toIshmael. He states that Musaddad related to him, quoting Yahya, from Yazid b.Abl cUbayd, and also Salama - God be pleased with him - as follows, "TheMessenger of God (SAAS) went out and confronted a group from Aslam whowere fighting one another with swords. He said to one of the two sides, 'Combat,O sons of Ishmael, I am with the so-and-so tribe.' So they stopped fighting.'What's wrong with you?' he asked. 'But how can we combat if you are with theso-and-so tribe?' they replied. 'Go on, combat,' he insisted, 'I'm with all of you.'"
Al-Bukhari alone gives this tradition. In one of his versions the tradition goes,"Combat, O sons of Ishmael. Your forebear was a skilled marksman. Combat;I'm with Ibn al-Adrac." And when they stopped fighting, he said, "Go on, com-bat. I'm with all of you."
Al-Bukhari states, "And Aslam b. Afsa b. Haritha b. cAmr b. 'Amir is fromthe tribe of Khuza'a." He means the following: that Khuza'a was one group ofthose who were split off from the tribes of Saba' when God sent on them theflood of al-(Aram, as will be explained later. And the Aws and the Khazraj tribes
1. al-Khalil is an epithet of Abraham, which literally means in Arabic "the true friend" or"companion". Here this honorific connotes "the true follower of God".
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were from Saba5 also. The Prophet (SAAS) had said to them, "Combat, O sonsof Ishmael." By so saying he was pointing out that they were from Ishmael's lineof ancestry. Others interpret his words as meaning the entire Arab race, thoughthat interpretation is far-fetched, since it contradicts without proof the apparentmeaning. But the overwhelming view is that the Qahtani Arabs, whether theywere from Yemen or somewhere else, were not from the line of Ishmael.
Most consider that all the Arabs are divided into two strains, those of Qahtanand those of cAdnan. Those of Qahtan consist of two peoples: Saba' andHadramawt. Those of cAdnan are also from two peoples-. Rabi'a and Mudar, thetwo sons of Nizar b. Ma<ad b. cAdnan, A fifth people, the Quda'a, are the objectof dispute. One theory asserts that they are from cAdnan; Ibn cAbd al-Barrreports that the majority so believes. This theory is related from Ibn cAbbas, Ibn'Umar, and Jubayr b. Murtm. It is also preferred by al-Zubayr b. Bakkar, hisuncle Muscab al-Zubayrl, and Ibn Hisham. According to Ibn cAbd al-Barrand others, the name "Qudaca son of Macad" appeared in a hadith but this isincorrect.
In addition it is said that Qudaca continued to trace the ancestry back tocAdnan, both before and after the coming of Islam. But by the time of Khalid b.Yazld b. Mu'awiya, some of them being maternal uncles of his, they were trac-ing back to Qahtan. In that regard A%ha b. Tha^laba composed the followingverses:
"Inform Qud^ in the letter that but for the vicars of God's people, they would nothave been embraced (into Islam).
Qudaca has said, 'We are among the fortune blessed.'2
And only God knows if they have been honest and spoken true.
They claimed a father who never had their mother;
They may know, but they are fearful (to tell the truth)."
Abu cAmr al-Suhayll has also mentioned unique Arab poetry whichreproaches Quda'a for attributing their descent to Yemen. But God knows best.
The second theory is that Qudaca has descended from Qahtan; Ibn Ishaq,al-Kalbi, and a number of other genealogists subscribe to this view.
Ibn Ishaq gave his genealogy as being Quda<a b. Malik, b. Hirnyar, b. Saba', b.Yashjub, b. Yacrub, b. Qahtan.
A certain poet of theirs, <Amr b. Murra, a Companion of the Prophet towhom two hadiths are attributed, composed the verses:
"O caller, summon us and rejoice;Be of Quda^, stand not aloof in shame.We descend from the noble and handsome
2. A play on Yemen, pronounced "yaman" in Arabic, a word meaning "success", "happiness","luck".
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Quda'a, son of Malik, son of Himyar.The line is well-known and fault-free,Engraved in the stone beneath the pulpit."
One genealogist gave the line as follows: Quda'a b. Malik, b. cAm.r, b. Murra,b. Zayd, b. Himyar,
Ibn Lahl^ stated, on the authority of Ma'ruf b. Suwayd from Abu UshabaMuhammad b. Musa, from Uqba b. cAmir, that the last-mentioned said, "Iasked the Messenger of God (SAAS) whether we were descended from Ma'ad.He replied that we were not. So I asked who we were. He replied, 'You aredescended from Quda^ b. Malik b. Himyar.'"
Abu cUmar b. cAbd al-Barr said the following: "People do not dispute thatJuhayna b. Zayd b. Aswad b. Aslam b. cImran b. al-Haf b. Qudaca is the tribe of'Uqba b. (Amir al-Juhani. Accordingly, 0x143% would be in Yemen in the tribeof Himyar b. Saba5."
Some genealogists combine these ancestries, as in the report of al-Zubayr b.Bakkar and others to the effect that Quda'a was a woman of the jurhum who wasmarried to Malik b. Himyar, from whom she gave birth to Quda'a. Then, shemarried Ma<ad b. cAdnan, while her son was still small; some even claim that shewas pregnant with Quda'u prior to her marriage (to Ma'ad). Thus, Quda'a wasascribed descent from his mother's husband, as was frequently the custom insuch cases. But God knows best.
Muhammad b. Sallam of Basra, the skilled genealogist, said, "The Arabscame from three strains: cAdnan, Qahtan, and Quda'a." When he was asked whowere the more numerous, the descendants of cAdnan or those of Qahtan, hereplied, "It depends on Quda'a; if they related to Yemen, then Qahtans are morenumerous; if to Aden, then cAdnans are more."
All this points to Qudaca's inconsistency in relating their descent. However, ifthe aforementioned hadtth from Ibn Lahi'a is true, then it proves their beingfrom Qahtan. But God knows best. And God Almighty did state: "O people, wehave created you from a male and a female and made you into nations and tribes,that you may know one another. Truly, in God's sight it is the most pious of youwho are the most noble" {surat al-Hujurat, XLIX, v. 13).
Genealogists indicate that their taxonomy has the following order: sh^ub(peoples); qabaHl (tribes); (-ama>ir (tribal confederations); butun (sub-tribes);afkhadh (small divisions of a tribe); fasa'il (extended kinsfolk); and '■asha'ir(extended families). And the last refers to those closest to a man, and there areno more terms thereafter.
Let us begin with mention of the Qahtan, then the Arabs of the Hijaz who arethe cAdnan, and discussion of the jahiliyya era (before Islam, that is) as a way ofleading up to the biography of the Messenger of God (SAAS). All this if it bethe will of God, in whom there is trust.
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Al-Bukhari stated, in his chapter, An Account of Qahtan, as follows: "cAbdal-(Aziz b. <Abd Allah told us, quoting Sulayman b. Bilal, from Thawr b. Zayd,from Abu al-Ghayth, from Abu Hurayra, that the Prophet (SAAS) said,'Judgement Day will not come until a man from the Qahtan goes forth drivingthe people before him with his stick.' Muslim also relates it in that way, fromQutayba, from al-Darawardl, from Thawr b. Zayd."
Al-Suhayli said that Qahtan was the first to whom were spoken the phrasesabayta al-la^nar1 (i.e. "you have scorned the malediction") and anHm sabahan (i.e."have a happy morning!").
The Imam Ahmad said, "Abu al-Mughlra related to us, from Jarlr, andRashid b. Sa**! al~Muqra3I told me, from Abo Hayy, from Dhu Fajar, that theMessenger of God (SAAS) said, 'This status once belonged to Himyar, but Godwithdrew it from them and placed it with Quraysh and warn, sin, ya, ^ayn, waw,dal, alifhamza, lam, ya, ha, mint.''" cAbd Allah said, "This was in a document ofmy father, and as he related it to us he spoke it out directly as meaning thewords, wa sayaHidu ilayhim, meaning 'it will return to them.'"
The Story of Saba'.
God Almighty said, "For Saba1 there was indeed a sign in their dwelling-place:two gardens, on the right hand and on the left. 'Eat of the bounty from yourLord, and render Him thanks.' Good was the country, and forgiving the Lord.But they turned away, so We sent down upon them the torrent of al-cArim, andchanged their gardens into ones of bitter fruit, tamarisks, and a few lote trees.Thus We punished them for their disbelief, and is it not the disbelievers alonewhom We punish? And We placed between them and the villages We hadblessed other settlements, easily seen, well spaced for journeying, (saying)'Travel in them in safety by day and night.' They responded, 'O God, extendthe distances between our travel stops.' They harmed themselves, and We madeof them tales to be told and scattered them asunder. In that there are signs for allwho are truly patient and thankful" {sural Saba*, XXXIV, v. 15—19).
The genealogists, including Muhammad b. Ishaq, give the name as Saba1 cAbdShams b. Yashjub b. Yacrub b, Qahtan; they say that he was the first of the Arabswho saba>4 and that that was why he was called Saba'. He was also called al-RiiHsh("the philanthropist"), because he gave to the people from his own wealth.
3. A salutation made to kings in the pre-Islamic era, meaning "your deeds are too impeccable todeserve malediction, O king."
4. The word lends itself to various interpretations. Thus A. Guillaume, in his translation of IbnIshaq's The Life of Muhammad (Oxford, 1955, p4) renders it "to take captives". Dictionaries giveother meanings that might also fit this context. For example, in E. W. Lane's Arabic-EnglishLexicon -we find safra->as "to renege on an oath" or "to imply God's abandonment of a person".
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Al-Suhayli said, "It is related that he was the first person to be crowned."Some stated that he was a Muslim and that he wrote verses predicting theadvent of the Messenger of God {SAAS). In that poetry are the lines:
"He will control after us a mighty domain,
A prophet who will give not licence to evil.
After him, other kings from among them will hold sway
Ruling all men, with no dishonour nor disgrace.
After them, rulers of ours will control
And our kingdom will be fragmented.
After Qahtan a prophet will rule,
Pious, humble, the very best of mankind.
He will be named Ahmad, and I wish
I could be given to live a year after his coming
To support him and award him my aid
With all fully-armed warriors and all marksmen.
When he appears, become his helpers and let
Him who meets him pass on my greeting."
Ibn Dihya related this in his book al-Tanwlr ft Mawtid al-Bashir al-Nadhir{Illuminating the Birth of the Messenger, the Herald).
Imam Ahmad stated that Abu cAbd al-Rahman related to him, quoting cAbdAllah b. Lahi^, on the authority of cAbd Allah b. Hubayra al-Saba'i, from cAbdal-Rahman b, Wala, that the last-named said that he heard cAbd Allah b.cAbbas say that a man once asked the Prophet (SAAS) who or what Saba3might signify, whether a man, a woman, or a territory. He replied, "Certainlyhe was a man who gave birth to ten children. Six of them dwelled in Yemenand four in Syria. Those in Yemen were Madhhij, Kinda, al-Azd, the AshWis,Anmar, and Himyar, all Arabs; in Syria they were Lakhm, Judham, 'Amila, andGhassan."
We related in our Tafsir (Exegesis) that it was Farwa b. Musayk al-Ghutayfiwho asked about that; also therein we analysed the lines of transmission and thephraseology of this tradition. And all praise be to God!
What is meant here is that Saba5 encompasses all these tribes. Among themthere used to be [kings] in the lands of Yemen called the tababfia; tubba1 in the sin-gular. Their kings would wear crowns during their reign, as also did the Chosroes,the kings of the Persians. The Arabs used to apply the word tubba*- to each kingwho rules Yemen, along with al-Shahr and Hadramawt, just as they applied qaysarto kings ruling Syria and the peninsula, kisra to those ruling Persia, ftu^un toEgypt's rulers, al-najashi to those over Abyssinia, and batlaymus to India's kings.Balqis5 was one of the Himyarite riders of Yemen. They used to be in a state ofgreat felicity, with abundant prosperity and a plenitude of local fruits and pro-
5. Balqis is identified as the Queen of Sheba who married King Solomon,
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duce. However, they lived in rectitude, propriety, and right guidance. But whenthey replaced God's blessings by disbelief, these kings brought their people to ruin.
Muhammad b. Ishaq stated from Wahb b. Munabbih, "God sent to them 13prophets." And al-Suddl claimed that he sent 12,000 prophets to them! But Godknows best.
What is implied here is that they deviated from the true guidance into errorand bowed down to the sun apart from God. That was so in the time of Balqlsand beforehand as well, continuing up to when God sent the flood of al-cArimupon them. As the Almighty said, "But they turned away, so We sent down uponthem the torrent of al-cArim, and changed their gardens into ones of bitter fruit,tamarisks, and a few lote trees. Thus We punished them for their disbelief, and isit not the disbelievers alone whom We punish?" {surat Saba?, XXXIV, v. 16-17).
A number of former and contemporary scholars on the Qur>an commentariesand others have related that the Ma'rib dam was constructed where waters flowedbetween two mountains; in ancient times they built an extremely strong dam thereso that the water-level reached these mountain tops. On those mountains theyplanted many fields and orchards with elegant and highly productive trees. It is saidthat Saba* b. Yacrib built it and that it was fed by 70 valleys with 30 outlets forthe water from it. But he died before it was completed and so Himyar finished itafter him. It was one farsakk6 long and one farsakh wide. People lived there in greatfelicity, prosperity, and ease. So much so, that Qatada and others related ithat theorchards gave fruit of such quantity and ripeness that a woman could fill a largebasket on her head from the fruit dropping in it as she passed below. It is said thatthere were no fleas or dangerous beasts there; the climate being wholesome and theland excellent, as the Almighty stated, "For Saba' there was indeed a sign in theirdwelling-place; two gardens, one on the right hand and one on the left. 'Eat fromthe bounty of your Lord, and render Him thanks - a fair land and a much-forgivingLord'" {surat Saba?, XXXIV, v.15). And He also stated, "And so your Lordproclaimed: 'If you give thanks, I give you increase thereof; but if you show ingrati-tude, then is my punishment severe indeed"' {surat Ibrahim, XIV, v. 7).
Then they worshipped other than God and were discontent with His bounty;after He had made their travel stages close together, made good their orchards,and secured their roads, they asked Him to extend their travel stages, to maketheir journeys difficult and tiresome, and to replace good by evil. They did justlike the Israelites when they requested that He exchange manna and quails forvegetables, cucumbers, garlic, lentils, and onions. And so they nullified thatgreat blessing and common good by despoiling the land and scattering the people,then, as the Almighty said, "they turned away and so We sent down upon themthe torrent of aPArim" {surat Saba?, XXXIV, v. 16).
6. Parasang, an ancient Persian measure of length, equal to about 3i miles.
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More than one source related that God dispatched rodents against the baseof the dam, that is, large rats, or, it is said, moles; and when people knew ofthis, they set up nets. But, it having been so decreed, these efforts did no goodand their precautions were useless. When the destruction at the base was welladvanced, the dam fell and collapsed and the water flowed out. Thus thestreams and rivers were cut off; all those fruits were lost and all the produceand trees perished. Afterwards they were replaced with inferior trees andfruits, as All-powerful and Almighty God has stated, "and we changed theirgardens into ones of khamt and athl (bitter fruit and tamarisks)" (surat Saba?,XXXIV, v. 16).
Ibn cAbbas, Mujahid, and others stated that khamt is the arak tree which givesa fruit known as the barir, whereas the athl is the tarfa0, the tamarisk, or somesuch similar tree that produces wood without fruit. The Qui°an verse continues,"and a few lote-trees". This refers to the fact that when the nabaq, the "Christ'sthorn" tree, gives fruit it does so in very small quantity despite the profusenessof its thorns. The proportion of its fruit is similar, then, to what the proverbimplies, "like the meat of a scrawny camel high on a rock-strewn mountain", notan easy path to be climbed, nor a nice fat meal to be attained. This, then, is whythe Almighty states, "Thus We punished them for their disbelief, and is it notthe disbelievers alone whom We punish?"
That is, He only metes out such severe punishment to those who disbelievein Him, give the lie to His messengers, disobey His commands, and defile Hissanctuaries.
The Almighty also said, "We made of them tales to be told and scatteredthem asunder." In fact, when their wealth was gone and their lands were in ruin,they were forced to depart. So they scattered into the lower areas and into thehigher reaches of the country, in all directions, aydi Saba? (in disarray that is) asthe common idiom goes. Some of them settled in Hijaz, the Khuzaca tribeamong them; they migrated to the suburbs of Mecca, with the consequences thatwe will relate later. Others went to what is now Medina, being the first to settlethere. They were later joined by three tribes of Jews: Banti Qaynuqac, BanuQuray?a, and Banti al-Nadlr. These made a pact with the tribes of Aws andKhazraj and stayed with them, as we will relate. Other groups from Saba5 movedto Syria and it was later they who became Christian; these were the Ghassan,cAmila, Bahra5, Lakhm, Judham, Tanukh, Taghlib, and others.
Muhammad b. Ishaq stated that Abn Ubayda told him that al-A^ha b. Qaysb. Thalaba, also known as Maymun b. Qays, spoke the verses:
"In that there is a moral for those who seek morals,Ma^rib was wiped out by the torrent of al-cArim,Marble, built for them by Hirnyar,Which did not budge when the raging billows came.
8
THE LIFE OF THE PROPHET MUHAMMAD
Its water irrigated the crops and the vinesFar and wide, since it was decreedThen they were scattered and could notGive drink to si child when just weaned."
Muhammad b. Ishaq, in his biography of the Prophet (SAAS), indicated thatthe first man to leave Yemen before the flooding of al-cArim was <Amr b. cAmirof the Lakhm tribe. Lakhm was the son of cAdi b. al-Harith b. Murra b. Udad b.Zayd b. Hamays^ b. cAmr b. cArib b. Yashjub b. Zayd b. Kahlan b. Saba5.Lakhm's genealogy has also been given as Lakhm b. cAdi b. cAmr b. Saba', asIbn Hisham states.
According to Ibn Ishaq, "The reason for his departure from Yemen was, asAbu Zayd al-amflri related to me, that he saw rodents buTTowmg into theMa'rib dam which held back the water which they distributed over their landas they pleased. He realized that the dam would not last, and so he decided toemigrate from Yemen. So he tricked his people, as follows. He ordered hisyoungest son to stand up to him and strike him back if he should berate andstrike him. His son did as he was told and cAmr then said, 'I will not remain in aland where my youngest son has slapped my face,' So some of Yemen's triballeaders said, 'Let's take advantage of cAmr's anger and buy up his properties.'Then cAmr moved with his sons and grandsons. The Azd tribe then stated thatthey would not remain behind after cAmr; so they sold their properties and leftwith him. They journeyed until they reached the land of cAkk, crossing to andfro across their territory. So cAkk attacked them, their battles favouring firstone side, then the other. On this fighting, 'Abbas b. Mirdas spoke the followingverses:
'And <Akk b. £Adnan were those who toyed withGhassan until they were completely expelled.'
" cAmr's people therefore disengaged from them and dispersed in differentdirections. The family of Jafna b. cAmr b. 'Amir went to Syria, while the Awsand the Khazraj settled in Yathrib and Khuzaca went to Marra.7 The Azdal-Sarat went to al-Sarat, the Azd cUman to cUman. Then God dispatched thetorrent down upon the dam and destroyed it, concerning which event Godrevealed these verses in the Qur5an." Something close to this account was alsorelated from al-Saddi.
According to Muhammad b. Ishaq in this account, cAmr b. cAmir was asoothsayer. Others say that his wife, Tartfa daughter of al-Khayr, the Himyaritewoman, was a soothsayer and that she told him of the imminent doom of theircountry. Apparently they saw proof of that in the rats being given control overtheir dam, and that was why they acted as they did. God alone knows best.
7. Known as mart al-Zakran, on the road to Mecca.
IMAM ABU AL-FIDA' ISMA'IL IBN KATHlR
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I have given a lengthy account of cAmr's story, from Ikrima, as related by IbnAbl Halim, in my Tafs.it (Exegesis).
Division
Not all of Saba5 left Yemen when they were afflicted with the torrent of aPArim;the majority of them remained. The people of Ma'rib, who had the dam, movedinto different parts of the country. That is the gist of the previously mentionedhadith coming down from Ibn cAbbas to the effect that all the tribes of Saba5 didnot leave Yemen, but four went to Syria while six remained. These wereMadhhij, Kinda, Anmar, and the Ash'aris. Anmar was the father of Khathcam,Bajila, and Himyar; so these were the six tribes from Saba* who remained inYemen. They continued retaining the rights of power and the tababfa kingshipuntil the king of Abyssinia took that position from them through the army he sentunder his two generals Abraha and Aryat. The Abyssinian rule lasted some 70years until Sayf b. Dhu Yazan the Himyarite regained control, and that was ashort time before the birth of the Messenger of God (SAAS). This we willrecount in detail shortly, God willing, and upon Him is all trust and dependence.
Later the Messenger of God (SAAS) sent cAll and Khalid b. al-Walld to thepeople of Yemen, then he sent Abu Musa al-Ash'arl and Mu'adh b. Jabal. Theywere calling people to worship God and making clear to them matters ofdoctrine. After that al-Aswad al-cAnsI gained control over Yemen and heexpelled the deputies of the Messenger of God (SAAS). When al-Aswad waskilled, the power of Islam became firmly established over Yemen, during therule of Abu Bakr "the trusting", God be pleased with him.
The Story of Rablca b. Nasr b. Abu Ilaritha b. cAmr b. <Amir.
The man referred to in the above heading was of the Lakhm tribe; this is whatIbn Ishaq related. Al-Suhayli stated that the genealogists of Yemen give hisname as Nasr b. Rabi'a; but he was really Rabica b. Nasr b. al-Harith b. Namarab. Lakhm. Al-Zubayr b. Bakkar gave his genealogy as Rabi'a b. Nasr b. Malik b.Shacwadh b. Malik b. cAjam b. cAmr b. Namara b. Lakhm. Lakhm was thebrother of Judham; he was named Lakhm because he had lakkmed his brotheron the cheek, i.e. he had struck him there. The brother bit his hand in return sojadhammg it; hence he was called Judham.
Rabi^ was one of the tubbac kings of Himyar, and about him is told the tale ofhis contacts with the two soothsayers Shiqq and Satih, and how they warnedhim of the coming of the Messenger of God (SAAS).
Satlh was named Rabl£ b. Rabfo b. Mascud b. Mazin b. Dhi'b b. cAdi b.Mazin Ghassan. Shiqq was the son of Sa'b b. Yashkur b. Ruhm b. Afrak b. Qays b.
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cAbqar b. Anmar b. Nizar. Some say that Anmar was the son ofIrash b. Lihyanb. cAmr b. al-Ghawth b. Nabit b. Malik b. Zayd b. Kahlan b. Saba5. It is saidthat Satih had no limbs but was like a watersldn, with his face in his chest. Whenhe got angry he would puff up and sit. Shiqq was one-half a man. And it is saidthat Khalid b. cAbd Allah al-Qasri was of his progeny. According to al-Suhayllboth Shiqq and Satih were born on the same day when Tan f a, daughter ofal-Khayr, the Himyarite woman, died. It is said that she spat into the mouth ofeach of them, each therefore inheriting the gift of divination from her. She wasthe wife of cAmr b. cAmir, previously mentioned. But God knows best.
Muhammad Ibn Ishaq said that Rabi'a b. Nasr was king of Yemen and of thetrue line of the tubba1 kings. He saw a vision that awed and terrified him. So hegathered every single soothsayer, magician, bird prognosticator, and star foretellerin his kingdom and told them, "I have seen visions that amazed and scared me.Tell me what they were and how to interpret them." They replied, "Relate themto us and we will interpret them.'" He responded, "If I do tell you what they wereI won't feel secure with your explanation; the only one capable of interpretingthem will be someone who knows what they were before I tell them."
One of the wise men then suggested, "If that is what the king wants, then heshould send for Shiqq and Satih.. No one is more knowledgeable than they; theywill tell him what he asked for."
So the king sent for them, and Satih arrived before Shiqq. Their conversationwent as follows:
The king: "I have seen visions that amazed and scared me; tell me what theywere, and if you are right you will interpret them correctly."
Satih: "I will do so. You saw fire emerge from the darkness, fall on lowground, and consume every living being with a skull."
The king: "You've not made a single error, Satih. So how do you interpretthem?"
Satih: "I swear by all the snakes between the two stony plains, that theAbyssinians will descend upon your land and will surely reign over all betweenAbyan and Jurash."
The king: "That, Satih, angers and hurts me greatly; will that occur in mytime or later?"
Satih: "Later, by your father I swear, some time later, after more than 60 or70 years have passed."
The king: "And will their dominion endure or be cut short?"
Satih: "It will be cut down to some 70 years, and then they will be killed andexpelled in flight."
The king: "Who will then follow, after their killing and expulsion?"
Satih: "Irani Dhu Yazan will follow, emerging from Aden to fight them, andhe will not leave one of them in Yemen."
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The king: "And will his era endure or be cut short?"Satih: "It will be cut short."The king: "Who will do this?"
Satih: "A prophet, pure, to whom revelation comes from the All-high."The king: "And from where will this prophet come?"
Satih: "He will descend from Ghalib b. Fihr b. Malik b. al-Nadr. And therule will be with his people till the end of time."The king: "Does time end?"
Satih: "Yes, on that day when the first and the last shall all be assembled andthe good will be happy, the evil mortified."
The king: "Is this really true, what you're telling me? "
Satih: "Yes, by the twilight, the dark of night, and the spreading dawn, what Itold you really is the truth."
Then Shiqq arrived and the king spoke to him as he had to Satih but hid fromhim what he had foreseen to establish whether they would be in agreement ornot. Shiqq told him, "You saw fire emerge from the dark, fall down between ameadow and a hillock, and eat up every breathing creature there."
When Shiqq said this, the king knew that they were in agreement and sayingone and the same thing, except for Satlh's words being "fall on low ground andconsume every living being with a skull", while Shiqq's were "between ameadow and a hillock and eat up every breathing creature there". So the kingtold him he had it right and asked his interpretation.
Shiqq: "I swear by all the men who live between two stony plains that theblacks will descend upon your land, oppress all your young, and reign over allbetween Abyan and Najran."
The king: "By your father, Shiqq, that angers and hurts me greatly; will thatoccur during or after my reign?"
Shiqq: "No, it will be in a later period. And then a great man will emerge tosave your people and inflict on your enemies all disgrace."
The king: "And who will this great saviour be?"
Shiqq: "A young man who is guilt-free and faultless and will emerge from theline of Dhu Yazan."
The king: "And will his reign last long?"
Shiqq: "No, it will be brought short by a messenger dispatched, who willbring truth and justice, and come from a people of religion and virtue in whompower shall reside until the Day of Separation."
The king: "What is the Day of Separation?"
Shiqq: "A day when the pious shall be rewarded, when calls shall be madefrom the heavens that the living and the dead shall hear, and men shall begathered to the appointed place. Then the pious shall receive victory andrewards."
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The king: "Is it really true what you predict?"
Shiqq: "Yes, by the Lord of the heavens and the earth and of all high and lowbetween them both, what I have informed you is all true and doubt-free."
Ibn Ishaq stated that the soothsayers' prediction had great impact on Rabija b.Nasr and so he provisioned all his family and relatives for departure to Iraq. Hewrote for them to a Persian king called Sabur b. Khurzadh who settled them inal-Hira. According to Ibn Ishaq, the progeny of Rabi'a b. Nasr includedal-Nu'man b. al-Mundhir, son of al-Nucman b. al-Mundhir b. cAmr b. cAdl b.Rabl'a b. Nasr. This al-Nu(man was viceroy over al-Hira for the Persian kings;and the Arabs used to send delegations to him and gave him praise. This, then,is what Muhammad b. Ishaq said about al-Nu'man b. al-Mundhir being of theline of Rabl'a b. Nasr, according to most people. Ibn Ishaq related that when thesword of al-Nucman b. al-Mundhir was brought to the Commander of theFaithful, cUmar b. al-Khattab, he asked Jubayr b. Murtm from whom it hadcome. He replied, "From the remains of Qanas b. Ma%d b. cAdnan." Ibn Ishaqcommented that it was unclear who that person was.
The Story of Tubbac Abu Karib Tubban As^d, king of Yemen, with thepeople of Medina; how he wished to raid the Holy Sanctuary at Mecca.Then he dignified and venerated it and covered it with cloth; thus hewas the first to do so.
Ibn Ishaq stated that when Rabfa b. Nasr died all kingship in Yemen reverted toHassan b. Tubban Ascad Abu Karib. Tubban As<ad was the last tubbatm, he wasthe son of Kulki Karib b. Zayd. Zayd, the first tubba\ was the son of cAmr Dhual-Adh^r b. Abraha Dhu al-Manar b. al-Ra'ish b. cAdi b. Sayfi b. Saba5al-Asghar b. Ka'h Kahf al-Zulum b. Zayd b. Sahl b. cAmr b. Qays b. Mu<awiyab. Jusham b. cAbd Shams b. Wa'il b. al-Ghawth b. Qatan b. cArib b. Zuhayr b.Ayman b. al-Hamaysac b. al-cAranjaj. The latter was Himyar b. Saba' al-Akbarb. Yacrub b. Yashjub b. Qahtan. cAbd al-Malik b. Hisham gave Saba5's line asbeing son of Yashjub b. Yacrub b. Qahtan.
According to Ibn Ishaq, Tubban As'ad Abu Karib was he who went toMedina and led two Jewish rabbis to Yemen and refurbished and covered withcloth the holy sanctuary. His reign preceded that of Rabi^ b. Nasr. He hadrouted his return journey from a campaign in the east through Medina. First hehad passed there without bothering its inhabitants and left among them a son ofhis who was treacherously killed. He advanced against it, determined to destroyit, wipe out its people, and cut down its date-palms. So this clan of the ansafl
8. The Medinan followers of the Prophet Muhammad who granted him refuge after his emi-gration from Mecca.
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joined up against him, their leader being (Amr b. Talk, the brother of Banual-Najjar and also one of Banu cAmr b. Mabdhul. Mabdhul's name was cAmir b.Malik b. al^Najjar, and al-Najjar's name was Taym Allah b. Tha'laba b. cAmr b.al-Khazraj b. Harith b. Thalaba b. 'Arar b. 'Amir.
Ibn Hisham stated that cAmr b. Talla was cAmr b. Mu<awiya b. cAmr b. 'Amirb. Malik b. al-Najjar, that Talla was his mother and that she was the daughter of'Amir b. Zurayq al-Khazrajiyya.
Ibn Ishaq's account proceeds: "A certain man of Banu cAdi b. al-Najjar, calledAhmar, attacked and killed one of the followers of Tubbac whom he found cuttingdown date clusters off one of his date-loaded palm trees, saying, 'Dates belongonly to those who pollinate them.' This added to Tubbac's animosity towardsthem and fighting broke out.
"The ansar claimed that they would fight against him by day and host him bynight; their saying this surprised Tubba< who would say, 'Our people, by God,are certainly generous!'"
Ibn Ishaq related about the ansar that Tubbac's anger was directed onlyagainst the Jews and that they, the ansar, protected them from him. Al-Suhayl!stated that Tubbac only came to give victory to the ansar, his cousins, against theJews who had taken up residence with them in Medina on certain conditionsthat they had not kept, and because they were behaving arrogantly. Godknows best.
Ibn Ishaq's account relates that while Tubbac was engaged in this fightingagainst them, two Jewish rabbis came to him; they were both deeply learned menfrom Banu Qurayza. When they heard how he intended to destroy the city andits inhabitants, they told him, "O king, do not do this. Unless you adopt a differentcourse from that you intend, you will be prevented from accomplishing it, andwe will not be able to save you from swift retribution." Tubbac asked why thiswas so, and they replied, "This is where a prophet will migrate; he will go forthfrom this holy sanctuary from Quraysh in times to come and this shall be hishome and his abode."
So Tubbac changed his plan; he recognized the learning they had and wasintrigued by what he had heard from them. He therefore departed from Medinaand adopted the rabbis' religion. According to Ibn Ishaq, Tubbac and his peoplehad idols whom they worshipped.
Tubba( then set off towards Mecca on his way to Yemen. When he arrivedbetween cUsfan and Amaj he was approached by some men of the tribe ofHudhayl b. Mudrika b. Ilyas b. Mudar b. Nizar b. Ma*ad b. 'Adnan. They askedhim, "O king, may we lead you to an ancient treasury overlooked by kings beforeyourself, in which there are pearls, chrysolite, sapphires, gold, and silver?""Certainly you may," he replied. They said, "It is a building in Mecca whosepeople worship it and offer prayers there."
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Actually the Hudhaylls sought to destroy him by this, since they knew thatany king wanting this or being disrespectful there would perish.
After agreeing to their suggestion Tubba< sent word to the two rabbis askingtheir advice. They replied, "Those people wished only your death and thedestruction of your army. We know of no other building than that in the landthat God Almighty and Glorious has taken for Himself. If you do as they suggest,you will perish, as will all those with you."
Tubbac asked what he should do when he approached the building and theysaid he should do the same as those who lived there, that he should circumam-bulate it and venerate and honour it, shaving his head and acting with humilitybefore it until he left it.
The king then asked, "What is it that prevents you both from doing thesame?" They replied, "It certainly is the house of our father Abraham, on whombe peace, and it is as we told you, but the people there have created a barrierbetween us and it by the idols they have set up about it and the blood they shedthere. They are unclean and polytheists." This was the gist of their words.
Tubbac saw the good of their advice and the truth of their words and so hesummoned the men from Hudhayl, cut off their hands and feet, and continuedto Mecca. There he performed the circumambulation of the building, madesacrifice, and shaved his head. He remained in Mecca for six days, so they say,providing sacrificial feasts for its people and giving them honey to drink. In adream he was shown that he should cover the building, so he clothed it withpalm fronds. Then, in another dream, he was shown that he should clothe it insomething better, so he dressed it with a Yemeni tribal fabric. Again he had avision that he should clothe it even better, so he covered it with fine sheets andstriped cloth. People claim that Tubbac was thus the first to clothe the building.He ordered its guardians from the Jurhum tribe to clean it thoroughly and toprevent any blood, dead bodies, or menstruating women from coming close to it.He also made for it a door and a key.
On this subject Subay'a, daughter of al-Ahabb, spoke the following verses forher son Khalid b. cAbd Manaf b. Ka<b b. Sa<d b. Taym b. Murra b. Ka<b b.Lu'ayy b. Ghalib, telling him to avoid sinning in Mecca and reminding himwhat Tubba£ had done there:
"O my son, in Mecca neither do wrong to the young nor to the old.
Preserve its sanctity, my son, and let not conceit confuse you.
Whoever sins in Mecca, my son, meets extreme disaster.
His face, my son, shall be beaten, his cheeks consumed by fire.
I have tested this there, my son, and found those harming it perish.
God made it secure, though no towers are built in its courtyards.
God made its birds inviolate and also the white-footed crows on Mt. Thabir.
Tubbac raided it, but dressed its buildings with new, smooth cloth.
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My God humbled his power there, so he made proper sacrifice,Walking barefoot towards it, in its courtyard,And offering two thousand camels,
Well-feeding its people the flesh of Mahry camels and cattle,
Giving them strained honey and barley-water to drink.
And God destroyed the army of the elephants, casting rocks amongst them,
Ending their rule in far distant lands, in Persia and Khazir.
So hear when this is told, and understand how things ended."
Ibn Ishaq continued: "Thereafter Tubbac left for Yemen, taking his armedmen and the two rabbis with him. On his arrival he asked his people to adopt thereligion he had embraced, but they refused until it should be put to the test offire as was the custom in Yemen."
He went on: "I was told by Abu Malik b. Thaclaba b. Abu Malik al-Qurazithat he heard Ibrahim b. Muhammad b. Talha b. cUbayd Allah say that whenTubbac reached the outskirts of Yemen, Himyar intercepted him and deniedhim entry. They told him, 'You shall not enter our land; you have abandonedour faith.' So Tubba' called on them to embrace his new religion, proclaiming itto be better than theirs. They asked whether he would agree to put the issue* between them to the test of the fire, and he agreed."
He continued: "There was in Yemen, as Yemenis assert, a fire they wouldemploy to adjudicate differences; it would consume wrongdoers but not harmthe innocent. And so Tubbac's people and the two rabbis walked to the fire site.His people took their idols and carried their sacrificial offerings, while the rabbiswore their sacred books around their necks. They all sat near the spot fromwhich the fire would emerge. When it raged towards them they drew away andavoided it. The onlookers berated them and ordered them to endure it, and theydid so until it enveloped them and consumed their idols and sacred objects andthose men of Himyar who carried them. But the two rabbis emerged safe, withtheir holy books around their necks, unharmed though their foreheads weresweating. Thereupon the Himyarites adopted their religion; and this was howJudaism began in Yemen."
Ibn Ishaq continued to report that one authority told him that the two rabbisand the men of Himyar approached the fire only seeking to force it back, for itwas said that truth lay with him who could do this. The Himyarites approachedthe fire bearing their idols to force it back, but it closed on them seeking toconsume them. So they drew away and were not able to force it back. Later thetwo rabbis approached it and began reciting the Torah. The fire withdrew fromthem and so they forced it back to where it emerged. Thereupon the Himyaritesadopted their religion. But God knows best which report is true.
Ibn Ishaq went on: " They had a temple called RPam which they veneratedand where they made sacrifice; there they received oracular messages while
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engaged in their polytheistic practices. The two rabbis told Tubbac, 'It is just adevil who is deceiving the people that way; let us deal with him.' Tubbac agreedand the rabbis, so the Yemenis say, forced out from it a black dog which theykilled. Then they destroyed that temple; and its ruins - so I have been told - stillto this day bear traces of the blood shed on it."
In our new Tafsir {Exegesis) of the Qur'an we have told of the tradition comingfrom the Prophet (SAAS) wherein he said, "Do not curse Tubba£; he hadbecome a Muslim."
Al-Suhayli stated that Mu'ammar related from Hum am b. Munabbih fromAbu Hurayra that the Messenger of God (SAAS) said, "Do not curse As%d theHimyarite; it was he who first clothed the kat-baP According to al-Suhayli,Tubbac spoke the following verses when the two rabbis told him about theMessenger of God (SAAS):
"I do testify that Ahmad is a messenger from God, guiltless his soul,If only my life were extended up to his, I would have been a helper, a cousin to him,I would have fought his enemies with the sword and cleared all cares from hisbreast."
These verses continued to be handed down and memorised among the ansar;they were with Abu Ayyub al-ansari, may God be pleased with him and blesshim. Al-Suhayli stated that Ibn Abu al-Dunya indicated in his Kitab al-Qubur(Book of Graves) that a grave was dug up at San'a in which two females werefound and along with them a silver tablet on which was written in gold, "This isthe grave of Lamis and Hubba, two daughters of Tubba(, who died declaring,'There is no God but God alone and without peer,' and before them the righteoushad died saying the same."
Later, rule passed to Hassan b. Tubban As'ad, and he was the brother ofal-Yamama al-Zarqa5 who was crucified on the gate of the city of Jaw, whichfrom that day on was named al-Yamama.
Ibn Ishaq continued that when Tubbac's son Hassan b. Abl Karib TubbanAs'ad became king, he set out with the people of Yemen, wishing to subdue thelands of the Arabs and the Persians. But by the time they were somewhere inIraq, the Himyarites and the Yemenites disliked going further with him andwanted to return to their own countries and families. So they spoke to a brotherof Hassan named cAmr, who was there with him in the army, as follows: "Killyour brother Hassan and we will make you king over us and you can take usback home." He said he would, and there was agreement about this except inthe case of Dhu Rucayn the Himyarite. He urged cAmr against this, but cAmrdisagreed. So Dhu Ru'ayn composed a poem containing the following twoverses:
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"Whoever would exchange insomnia for sleep? Happy he who sleeps in peace.Though Himyar has betrayed in treachery, Dhu Ru'ayn has God's forgiveness."
This poem he then entrusted to cAmr. When the latter did kill his brotherHassan and returned to Yemen, he was deprived of sleep and suffered insomnia.When he asked physicians, astrologists, soothsayers, and diviners what waswrong, they told him, "No one has ever killed his brother or relative unjustlywithout losing his sleep and suffering insomnia." Thereupon he set about killingall those who had encouraged him to murder his brother. Finally, he came toDhu Ru'ayn who told him, "I have cause for you to spare me." When cAmrasked why, he drew attention to the document he had entrusted to him. cArm-then took out the verses, read them and realized that Dhu Ru'ayn had advisedhim well. cAmr perished and Himyar's state fell into disorder and disarray.
USURPATION OF THE THRONE OF YEMEN B Y LAKHNI'A DHU
S HAN ATIR.
He ruled there for 27 years.
Ibn Ishaq continued that a Himyarite not of the royal lines then took controlof Yemen, a man called Lakhnl'a Yanuf Dhu Shanatir. He murdered the mostprominent Yemenites and abused the country's royal families. He was, more-over, a most depraved man, behaving as had the people of Lot. He would sendfor a royal prince and attack him in an upper chamber he had constructed forthat purpose; this was to prevent the prince from ruling after him. Eventually hewould look down from his high chamber to his guards and soldiers below andplace a tooth-cleaning stick in his mouth to show them that he had finished withthe prince.
One day he sent for Zur<a Dhu Nuwas b. Tubban AsW, the brother of Hassan,who had been a small boy when Hassan was murdered. He had grown up to be afine, intelligent, and handsome young man. When a messenger came to fetch himhe realized what was in store for him, so he hid a thin metal blade between his footand sandal. When they were alone and Lakhnlca attacked him, Dhu Nuwas foughtback and stabbed and killed him. Then he cut off his head and placed it in thewindow out of which Lakhni'a had looked below. Having placed a tooth-cleaningstick in his mouth he then went outside. The guards called to him, "Hey there,Dhu Nuwas, fresh and moist, or all dried out?" He told them in reply to ask thehead of "Hell-bent" there in the window, and they saw that LakhniVs head hadbeen cut off. They then caught up with Dhu Nuwas and implored him to betheir king now that he had spared them from the evil tyrant.
So they made him king, and Himyar and the tribes of Yemen united underhim. He was the last of the kings of Himyar. He took the name Yttsuf and ruledfor an extended period.
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In Najran there were still some remnants of followers of the religion of Jesus,son of Mary, on whom be peace. They were people of goodness and virtue andtheir leader's name was lAbd Allah b. al-Thamir.
Ibn Ishaq then related how the people of Najran adopted Christianity due tothe influence of a man named Faymiyun, a Christian from Syria. He was a manwhose prayers were answered and was accompanied by a man named Salih.They spent each Sunday in prayer, while Faymiyun worked the rest of the weekas a builder. He said prayers for the sick, the crippled, and the disabled, andtheir ills would be cured. Eventually he and his friend were taken prisoner bybedouins and were sold in Najran. The man who bought Faymiyun was astonishedto see that when he began his prayers in the house at night it would fill withlight.
The people of Najran worshipped a tall palm tree, bowing down before it andfestooning it with their wives' jewellery. Faymiyun said to his master, "If I wereto say a prayer to God against this tree and it were destroyed, would you recog-nize that your religion is false?" His master agreed that he would, and gatheredall the people from Najran together. Faymiyun then went into his prayer-roomand asked God to destroy the tree. So God sent a storm that tore it up by theroots and threw it flat on the ground. Thereupon the people of Najran adoptedChristianity and he encouraged them to follow the Gospel until they were over-taken by the same events that affected the Christians all over the world.
That was how Christianity came to Najran in the Arab lands.
Then Ibn Ishaq related the story of cAbd Allah b. al-Thamir when he adoptedChristianity at the hands of Faymiyun and how Dhu Nuwas killed him and hiscompanions and dug the ukhdud, the trench, for them. According to Ibn Hishamthat ukhdud was a long trench in the ground like a ditch. Dhu Nuwas kindledfires in it and burned these people with them; he also killed many others, to thetotal of almost 20,000, as is examined at length in the study of siirat al-Buruj(LXXXV) in our Tafsir (Exegesis) of the Qur'an.9 And all praise be to God!
An Account of how rule in Yemen passed from Himyar and wastransferred to the black Abyssinians.
The aforementioned events support the predictions of the two soothsayers,Shiqq and Satih. Only one of the people of Najran survived; his name was DawsDhu Thalaban and he escaped on his horse in the desert and could not becaught. He continued travelling until he reached Caesar, the emperor ofByzantium. Since the emperor was also a Christian, as he was, he told him whatDhu Nuwas and his troops had done and asked his aid. The emperor replied
9. Ibn Kathir, Tafsir      Vol. 4, pp491-7.
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that Daws' land was very far, but that he would write a message to the king ofAbyssinia who was also of the same religion and whose country was closer athand. The emperor then wrote such a message asking him to provide help and toseek revenge for Daws.
So Daws took Caesar's letter to the Negus10 who dispatched 70,000 troopsfrom Abyssinia under the leadership of one of his officers named Aryat, alongwith another named Abraha al-Ashram. Aryat crossed over the sea and reachedthe shores of Yemen, accompanied by Daws. Dhu Nuwas came out to meet himwith his forces made up from Himyar and the Yemeni tribes under his control.When they engaged, Dhu Nuwas and his men were defeated. When he realizedthat disaster had befallen himself and his people, Dhu Nuwas turned his horseto the sea and beat it until it entered the water and took him through the shallowsand out to the depths of the sea where he perished. Aryat entered Yemen andtook control there. At this point Ibn Ishaq records several poems by the Arabsdetailing these strange events. These poems are in fine, eloquent, vivid, and elegantlanguage, but we omit them here to avoid boring or wearying the reader. AndGod is our helper.
An Account of how Abraha al-Ashram rebelled against, fought, andkilled Aryat, and so assumed power over Yemen.
Ibn Ishaq stated: "Aryat remained in control over Yemen for some years buteventually Abraha challenged him and the Abyssinian forces split into two sides.One side moved to attack the other, but when the armies approached for battle,Abraha sent a message to Aryat suggesting that he was wrong to pit theAbyssinians against one another to the ultimate damage of all, and that theyshould meet alone in battle, all forces then combining under the authority of theone victorious. To this Aryat responded with agreement.
"Abraha, a short, stocky man and a devout Christian, then went out to fightAryat who was tall, handsome, powerfully built, and bore a javelin. BehindAbraha was a slave named cAtwada protecting his rear. Aryat struck out, aimingat the top of Abraha's head, but his javelin hit him on the forehead and slit hiseyebrow, eye, nose, and Up; that was why he was known as al-Askram, i.e. thecleft-face. Then cAtwada advanced from behind Abraha and attacked and killedAryat. The forces of Aryat went over to Abraha and all Abyssinians in Yemenunited under him. Abraha then paid over the blood price for Aryat's death.
"When this news reached the Negus, who had dispatched them both toYemen, he was furious at Abraha, for he had attacked and killed his commanderwithout orders from himself. Then the Negus swore an oath that he would give
10. The title given to the ruler of Abyssinia (now Ethiopia).
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Abraha no respite until he had trodden his land and cut off his locks. So Abrahashaved bis head and filled a leather bag with Yemeni soil which he sent to theNegus with a message saying, 'O king, Aryat was merely your slave as I am. Wediffered about your command; everyone owes you obedience. But I wasstronger, more effective, and more skilful than he was in managing Abyssinianaffairs. I shaved my head completely when I heard of the king's oath and havesent to him a bag of my country's soil so that he may tread it underfoot and sokeep his oath.' This message pleased the Negus when he received it, and he senthim a message that Abraha should remain in Yemen until further orders. And soit was that Abraha did remain in Yemen."
An Account of why Abraha attacked Mecca with elephants to put theka^a to waste and how God quickly destroyed him.
As God Almighty stated in the Qur'an, "Have you not seen how God dealt withthose who had elephants? Did he not defeat their scheme, sending flocks of birdswhich cast upon them stones of baked clay, rendering them like digested chaff?"(siirat al-Fil, CV, v. 1-5).
It was said, according to af-Tabarl, that the first person to tame an elephantwas Ifridun b. Athfiyan, who killed al-Dahhak. It was also he who first saddledhorses. The first person to domesticate and ride a horse, though, wasFathamurath, who was the third of the world's kings. It was also said thatIshmael, son of Abraham, upon both of whom be peace, was the first to ride ahorse, and it is likely that he was the first Arab to ride. But God knows best.
Some say that, in spite of their size, elephants are scared of cats. Some armycommanders brought cats into the pitch of battle when fighting the Indians, andso the elephants ran away.
Ibn Ishaq continued: "Later Abraha built al-Qullays church in San'a5, the likeof which had never at that time been seen on earth before. He wrote to theNegus saying, 'I built a church for you the like of which was never built for anyking before you, and I will not cease striving until I divert to it the Arabs' pil-grimage.'"
Al-Suhayli stated that Abraha sought to humiliate the people of Yemen bybuilding this ugly church, humbling them in a variety of ways. He invariablyamputated the hand of any labourer who arrived for work after dawn. He beganto transfer to it, from the Balqis palace, marble, stone, and splendid furnishings.In it he erected crosses of gold and silver and pulpits made of ivory and ebony.Al-Qullays was built very tall indeed and its spaciousness was amazing. Wheneventually Abraha died and the Abyssinians dispersed, spirits would inflict evilon anyone daring to take any of its building materials or furnishings. This was
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because the building was undertaken in the name of two idols, Ku'ayb and hiswife. The height of each of these was 60 cubits. Consequently the Yemenis leftthe church alone. It remained just as it had been up till the time of al-Saffah, thefirst of the eAbbasid caliphs. He sent there a group of men of determination,judgement, and knowledge who demolished it stone by stone; and today itsremains are completely effaced.
Ibn Ishaq continued: "When the Arabs learned of and talked about Abraha'smessage to the Negus, a certain intercalator of the Kinana tribe became enraged;the intercalators were the ones who would postpone a sacred month in Mecca,during which warfare would have been forbidden, when they wanted to makewar. This is referred to in the Qur'an: 'The practice of postponing (the sacredmonth) is merely further disbelieP" (sural al-Bara'a, IX, v.37).
Ibn Ishaq went on: "This Kinanite then travelled to the al-Qullays churchand squatted down there, that is he defecated without anyone seeing, then leftand returned home. When Abraha was informed of this he demanded to knowwho had done such a thing. He was told: 'It was one of the people of that bayt(building) in Mecca to which the Arabs made pilgrimage. When he heard ofwhat you said of your intention to change the Arabs' pilgrimage to this church ofyours, he became angry and so defiled it, thereby indicating that it was unworthyof being a place of pilgrimage.'
"Abraha was enraged at this and he swore that he would go to the kcfiba anddestroy it. And so he ordered his Abyssinian troops to equip themselves andmake ready, and then he set forth with his elephant. The Arabs were highlyanxious and alarmed when they heard of this and considered it their duty to dobattle with him, when they learned he wanted to destroy the kacba, God's sacrededifice. A member of the Yemeni nobility named Dhu Nafr summoned his peopleand those Arabs who would support him to do battle with Abraha and preventhis destruction of the ka^ba. Some did respond and they engaged in battle. DhuNafr and his supporters were vanquished and he himself was taken prisoner andbrought before Abraha. When about to be killed, Dhu Nafr suggested to Abrahathat he might well be more useful to him alive than dead. So Abraha kept himprisoner, in chains; he was a clement person.
"Abraha continued ahead to meet further adversaries and in the area ofKhathcam came up against Nufayl b. Habib aTKhathcami with his two alliedtribes of Shahran and Nahis, along with other Arab supporting tribes. They didbattle, Abraha won, and took Nufayl prisoner. When Abraha was about to executehim, Nufayl pleaded for his life and offered to be his guide in the Arab territory,guaranteeing that the tribes under him would be obedient to Abraha. So Abrahareleased him and went on ahead, with Nufayl acting as^guide.
"Reaching Ta>if, Abraha was met by Maseud b. Mu<attib b. Malik b. Ka<b b.cAmr b. Sa<d b. cAwf b. Thaqlf along with the warriors of Thaqlf. They
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addressed Abraha, saying, 'O king, we are your slaves, fully obedient to you; wehave no dispute with you and this temple of ours is not the one you want.' Bythis they meant the temple devoted to the goddess al-Lat. 'What you want is thebuilding in Mecca; we will send guides to take you there.' So Abraha passedthem by unmolested."
Ibn Ishaq went on, "The temple of al-Lat was one they had there in al-Ta-'ifthat they venerated almost as was the kcf-ba.
"So Thaqif sent with Abraha Abu Righal as guide to Mecca, They travelled asfar as al-Mughammis where they made a stop. It was there that Abu Righal diedand thereafter the Arabs stoned his grave; his grave is the one at al-Mughammisthat people still stone. In the story of Thamud, Abu Righal was one of their menwho would seek refuge at the sanctuary but was struck and killed by a stone as heleft it. Once the Messenger of God (SAAS) said to his Companions, 'And theproof is that he was buried with two branches of gold.' When his grave wasdisinterred, they did find them. He was said to be known as Abu Thaqif."
The connection between this and Ibn Ishaq's account is that the name of thislatter Abu Righal was the same as that of his ancestor and that the people stonedhis grave just as they did that of the former. But God knows best. Jarlr spoke theverse: "When al-Farazdaq dies, then may people stone his grave like they stonedAbuRighal's."11
It seems evident that he was the second.
Ibn Ishaq continued: "When Abraha made a halt at al-Mughammis he sent onahead to Mecca one of his Abyssinian men named al-Aswad b. Maqsud withsome cavalry. He brought to him the possessions of the people of Tihama, fromQuraysh and others; this included 200 camels belonging to cAbd al-Muttalib b.Hashim who was at that time the leader and elder of Quraysh. As a result,Quraysh, Kinana, and Hudhayl, and all those venerating the katba decided to dobattle with Abraha but abandoned this idea when they learned they hadinsufficient power to match him."
Abraha then sent Hunata the Himyarite to Mecca with the following order:"Find the leader and the most noble of these people. Then tell him that the kingsays, 'I have not come to war upon you, but only to destroy that building (thek&ba). If you do not engage in warfare to prevent our access to it, then I shall haveno need for your blood.' If he does not want war, bring him to me with you."
When Hunata entered Mecca he asked after the leader of Quraysh. He wasdirected to cAbd al-Muttalib b. Hashim and so passed on Abraha's message tohim. cAbd al-Muttalib replied, "By God, we do not want war with him and havenot the power for it; this house is God's sacred house and that of His truefollower Abraham, upon whom be peace." He was saying in effect, "If God does
11. Jarir and al-Farazdaq, who lived during the seventh to eighth centuries AD, are rememberedchiefly for their satiric verses aimed at one another.
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protect it from Abraha, then it is because it is His holy sanctuary and His house.If he abandons it to him, then, by God, there's no way for us to defend it."
Hunata then told cAbd al-Muttalib that he must accompany him to Abraha inaccord with his orders.
So {Abd al-Muttalib set off along with some of his sons. Arriving at Abraha'sencampment, he asked to see Dhu Nafr, who was a friend of his. When he metDhu Nafr, still in confinement, he asked him whether he had any solution totheir predicament. Dhu Nafr replied, "How can a man have a solution when heis a king's prisoner and is expecting to be killed at any time? I have no advice togive you, except to say that Unays, the elephant keeper, is a friend of mine. I willsend him a message strongly commending you and ask him to seek permissionfor you to address the king. Speak to him as you see fit, and Unays will intercedeon your behalf as well as he can."
cAbd al-Muttalib agreed and Dhu Nafr sent Unays the following message:"cAbd al-Muttalib is lord of Quraysh and custodian of the well12 of Mecca; hefeeds both men in the plains and wild animals on the mountains. The king seized200 of his camels. So seek permission for him to see the king and intercede forhim as best you can." Unays responded that he would.
Unays then spoke to Abraha, saying, "O king, here at your door seekingaudience is the lord of Quraysh and keeper of the well of Mecca; he feeds bothmen in the plains and the wild beasts in the mountains. Allow him in to see youto discuss a matter with you." Abraha let him in.
cAbd al-Muttalib was the most dignified, handsome, and impressive of men.When Abraha saw him, he wanted to honour him by not making him sit belowhimself. But he did not want the Abyssinians to see him sitting next to himselfon the throne. So Abraha descended, sat down on a carpet, and had cAbdal-Muttalib take his place beside him. He then told his interpreter to ask why hehad come and he did so. *Abd al-Muttalib replied, "What I want is for the kingto return the 200 camels he took from me as compensation."
Hearing this, the king told his translator to reply as follows: "You impressedme when I saw you, but you displeased me when you spoke. You want to talk tome about 200 camels I took from you in compensation, but not about thebuilding which is your religion and your ancestors' religion that I have come todestroy?"
cAbd al-Muttalib replied, "I am the owner of the camels; the building has itsown master who will protect it."
Abraha replied, "He won't protect it from me."
"Then it's between you and Him," cAbd al-Muttalib said.
And so Abraha returned his camels to cAbd al-Muttalib.
12. The reference is to zamzam, the holy well in Mecca.
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Ibn Ishaq stated that when he went in to see Abraha, cAbd al-Muttalib wasaccompanied by Yafaur b. Nafatha b. cAdi b. al-Dil b. Bakr b. cAbd Manat b.Kinana, leader of Banu Bala- tribe, and Khuwaylid b. Wa'ila, leader of Hud hay 1.
These men offered Abraha one-third of the produce of Tihama if he wouldwithdraw and not destroy the building. But Abraha refused their offer. AndGod alone knows whether or not that happened.
When they left Abraha, cAbd al-Muttalib went to report to Quraysh and toldthem to retreat from Mecca to defensive positions in the mountains. Then cAbdal-Muttalib took hold of the metal door knocker of the kacba and stood therewith a group of men from Quraysh praying to God and asking His help againstAbraha and his troops. As he stood holding the kacba door knocker, cAbdal-Muttalib recited the verses:
"O God, Your worshippers protect their homes, so protect Your building,
Let not their cross and their power vanquish Yours tomorrow
If You should leave them free with our qibla^ then that is what You will."
Ibn Hi sham said that these were what he found to be the authentic verses ofthis poem,
Ibn Ishaq reported that cAbd al-Muttalib then released the kacba door-knockerand went off, along with his men of Quraysh, to the mountain peaks, taking updefensive positions and waiting for whatever Abraha might do.
Next morning Abraha prepared to enter Mecca, readying his elephant andequipping his troops. The elephant's name was Mahrmld. When they directedthe elephant towards Mecca, Nufayl b. Habib came close to it, took its ear andtold it, "Kneel down, then go back to where you came from. Here you are inGod's holy land." Then he released the elephant's ear and it knelt.
According to al-Suhayli this means that the elephant fell to the ground, sinceit is not in the nature of elephants to kneel; although it has been said that someelephants do kneel like camels. God knows best.
Nufayl b. Habib hurried off into the mountains. Abraha's troops beat theelephant to make it stand up, struck its head with axes, and stuck hooks into itshide until it bled. But it refused to stand. Then they turned it to face towardsYemen, and it got up and moved in a hurry. When they directed it towards Syriaand then towards the east it did the same. But when they turned it towardsMecca it knelt again.
Then God sent against them birds from the sea like swifts and crows, eachone of which carried three stones, one in its beak and one in each claw. Thestones were like chickpeas and lentils. Every soldier hit died, but not all werestruck.
13. The qibla is the direction, usually indicated by a decorated niche in the wall of a mosque, towhich Muslims turn in prayer, towards the ka^bu, that is.
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So they retreated in haste along the road by which they had come, calling outfor Nufayl b. Hablb to lead them on the way back to Yemen. About this situationNufayl spoke these verses:
"Greetings to you from us, O Rudayna. How much we have gladdened our eyesthis morning!
Rudayna, had but you seen, but may you see not, what we saw at Mt. Muhassab.Then you would have forgiven and praised me, and not felt ill will at what passedbetween us.
I praised God to see the birds, and feared that a stone be cast upon me.While all called out for Nufayl, as though I owed the Abyssinians some debt,"
Ibn Ishaq continued, "So down they scrambled by any path, dying randomlywhere they went. Abraha was struck on his body and they carried him away ashis fingers dropped off one by one. As they fell pus and blood emerged. Whenthey got him to San'a he was like a baby bird. He finally died when his heartburst from his chest. Or so they say."
Ibn Ishaq went on to relate that Yacqub b.HJtba told him that it was reportedthat measles and smallpox were seen for the first time in Arab lands that year.Also that that was the first year bitter plants were observed there: the Africanrue, the colocynth, and the Asclepias gigantea.
Ibn Ishaq commented that when God sent Muhammad (SA AS) one of theactions he enumerated as God's grace and bounties upon Quraysh was Hishaving repelled the Abyssinians and saved Quraysh for posterity. And so Godspoke in the Qur>an, "Have you not seen how God dealt with those who hadelephants? Did he not defeat their scheme, sending flocks of birds which castupon them hard stones of baked clay, rendering them like digested chaff?"{sural al-Fil, CV, v. 1—5).
At this point both Ibn Ishaq and Ibn Hi sham go into interpretations of thischapter and the one that follows it. I have dealt with this in my Tafsir (Exegesis)1*in all sufficiency, God be willing, and to Him is due all praise and credit.
Ibn Hisham stated that the word al-ababil, flocks, means groups; the Arabsused no singular form for this noun that we know. He also stated that regardingthe word al-sijjil, i.e. "hard", Yunus the grammarian and Abu Ubayda told himthat the Arabs used it to mean "very solid". Some commentators claim that thelatter is really two Persian words made into one by the Arabs, they being sanjandjill. The first of these means "stone", the second "clay", so the combinationword would indicate something made of both of these. The word <asaf in theQur'an passage quoted above means vegetation foliage that has not been chewed.Al-Kisa5i said that he had heard from a grammarian that the singular of the wordal-ababil is Mil.
14. Ibn Kathir, TafsirVol. 4, pp548-53.
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Many early authorities interpreted this word al-abqb%l to mean birds that followone another hither and thither in groups.
According to Ibn 'Abbas they had beaks like those of birds but paws like thoseof dogs.
"Ikrima said that their heads were like those of lions which emerged at themfrom the sea and that these were green.
cUbayd b. cUmayr said that they were black sea-birds bearing stones in theirbeaks and claws.
According to Ibn cAbbas they were similar in form to the griffins of NorthAfrica. He also maintained that the smallest stones they had were like humanheads, some as big as camels. That is what Yunus b. Bukayr said on the author-ity of Ibn Ishaq. It is also said they were small - but God knows best.
Ibn Abi Hatim said that he was told, by Abu Zvx% Muhammad b. cAbd Allahb. Abu Shayba, and Abu Mu<awiya, from al-Acmash, Abu Sufyan, and cUbaydb. Umayr, that when God wished to destroy those with the elephant He sentupon them birds like swifts that were raised up from the sea. Each bird carriedthree stones, two in its claws and one in its beak. He said the birds came, linedup over their heads, screeched, and dropped what was in their claws and beaks.Each stone that fell on a man's head exited through his behind and each stonethat fell on one side of a man exited from the other. God also sent a fierce galewhich struck the stones and increased their velocity. And so they were all killed.
But, as Ibn Ishaq has stated above, not all were struck by the stones. Some didreturn to Yemen to tell their people of the disaster that befell them. And it wasalso said that Abraha, God curse him, went back, his fingers dropping off one byone, and that when he reached Yemen his chest burst open and he died.
Ibn Ishaq related that cAbd Allah b. Abu Bakr told him, on the authority of^mra, that cA5isha15 said, "I saw the elephant's keeper and guide in Mecca, bothblind and crippled, begging for food." As mentioned above, the keeper's namewas Unays, though no name was given for its guide. But God knows best.
Al-Naqqash stated in his Qur'an exegesis that a torrent bore away their bodiesinto the sea. Al-Suhayll said that the events of the elephant occurred on the firstday of Muharram, year 886 of the era of Dhu al-Qarnayn (Alexander the Great).
And I add that it was the same year that the Messenger of God (SAAS) wasborn, as is generally known. It is also said, however, that these events precededhis birth by some years, as we will report, God willing, and in Him we trust.
Here Ibn Ishaq mentions the poetry recited by the Arabs on this great occasionon which God rendered His sacred house victorious, wishing it to be honoured,respected, purified, and dignified through the mission of Muhammad (SAAS)and through the true religion He legislated to him. One of the elements of this
IS. (A>isha was the daughter of Abu Bakr and became the wife of the Prophet.
27
religion, indeed one of its pillars, is prayer, the direction of which would betowards this sanctified kacba. What God did then to the elephant's army was nota victory for Quraysh over the Abyssinian Christians; the Abyssinians were atthat time closer to it (i.e. to victory from God) than the polytheist Quraysh. Thevictory belonged to the sacred house and served to set the foundation and pavethe way for the mission of Muhammad (SAAS).
Included in this poetry are the verses of cAbd Allah b. al-Zibacra aI~Sahmi:
"They fled in terror from Mecca's interior, its sanctuary undisturbed for ages past;
Sirius had created no nights inviolate since not even one of the mightiest of mencould ever aspire to attack it.
Ask the Abyssinian prince what he saw of it; he who has knowledge of it shallinform the ignorant.
Sixty thousand men did not return to their land, even their sick did not live aftertheir homecoming.
cAd and Jurhum were there before them, but God held it high above all men."Abu Qays b. al-Aslat al-ansari al-Madam also spoke verses on the subject:
"God's work it was the day of the Abyssinians' elephant; many times did they urgeit on, but it didn't budge;
Their hooks were under its sides and they slashed its trunk until it tore.
They used a knife instead of a whip; when they aimed it at its back it was badlywounded.
So it turned and ran away, and those there did fail for their evil.
God sent a gale down upon them, overwhelming them as if they were dwarves.
Their priests urged fortitude but they screamed like bleating sheep."
Abu al-Salt Rabl<a b. Abu Rabi^ Wahb b. eAllaj al-Thaqafi spoke the followingverses, though Ibn Hisham attributed them to Umayya b. Abu al-Salt:
"Our Lord's signs are manifestly clear, only disbelievers doubting them.He created night and day and all clear, its reckoning determined.Then a merciful Lord makes clear the day with a sun of spreading rays.He kept the elephant at al-Mughammis until it crawled as though hamstrung.Kneeling down like a camel, and still, as if it were carved out of a rock from themountain.
Around it heroes from among the kings of Kinda, eagle-like lords in warsThey left it, then all fled in fright, each with a broken leg.
All religions except Abraham's al-Hanifa are null in God's sight on Judgement Day."Abu Qays b, al-Aslat said also:
"Arise and pray to your God, cleansing yourself at the pillars of His house betweenthe rugged mountains.
From it you had a certain calamity on the day of Abu Yaksum [Abraha, tr.], leaderof the phalanges:
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His elite walks on the plain, his troops on their camels at the mountain heights.
When you received victory from the Owner of the Throne, hosts of angels repelledthem, casting soil and stones.
Quickly they turned in flight; and of the Abyssinians all who returned wereinjured."
Also among such verses is the one of "Ubayd Allah b. Qays al-Ruqayyatextolling the greatness of the k<£ba and its protection through the destruction ofthose wishing it harm:
"Split-face (Abraha) attacked it, coming with his elephant, but his army turnedback, defeated.
Birds rained stones down upon them until he was like a man being stoned.Whoever attacks that place returns with his armies defeated, humiliated."
Ibn Ishaq and others related that upon the demise of Abraha, his son Yaksumassumed power, followed by the latter's brother Masruq b. Abraha. He was thelast of their kings and it was from him that Sayf b. Dhu Yazan of Himyarwrested the kingship with the aid of troops he brought from ChosroeAnushirwan, as we shall relate. The events with the elephant occurred in themonth of Muharram, in the year 886 in the era of Dhu al-Qarnayn, Alexanderson of Phillip, the Macedonian, after whom the Greeks count their calendar.
Abraha and his two sons having died and Abyssinian rule over Yemen havingended, al-Qullays, the temple Abraha had built, in his ignorance and stupidity,as a substitute for the Arab pilgrimage, was abandoned and left unattended. Hehad constructed over it two wooden idols, Ku*ayb and his wife, each one 60cubits high. These idols were invested by spirits, and consequendy anyonechancing to take anything from the temple building or its furnishings wouldcome to harm. This continued to be the case until the time of al-Saffah, the firstof the cAbbasid caliphs. When he was told about it and all its marble andfurnishings that Abraha had brought from the Balqis casde in Yemen, he sentpeople to disassemble it stone by stone and to take away all its contents. That ishow al-Suhayll related it; God knows best.
An Account of the reversion of the kingship from the Abyssinians toSayfb. Dhu Yazan the Himyarite, just as the two soothsayers hadpredicted to Rabfa b. Nasr, the Lakhmite.
Muhammad b. Ishaq, God have mercy on him, said that when Abraha died, hisson Yaksum b. Abraha became king over the Abyssinians. Abraha's agnomenwas Abu Yaksum, i.e. the father of Yaksum. Then, when Yaksum died hisbrother Masruq b. Abraha became the Abyssinian king over Yemen.
29
Ultimately, the people of Yemen having so long suffered in misery, Sayf b.Dhu Yazan, the Himyarite, became rebellious. His genealogy was Sayf b. DhuYazan b. Dhu Asbah b. Malik b. Zayd b. Sahl b.cAmr b. Qays b. Mu<awiya b.Jashm b. cAbd Shams b. Wa5il b. ai-Ghawth b. Qutun b. cArib b. Zuhayr b.Ayman b. al-Hamaysac b. al-'Aranjaj, the last being Himyar b. Saba5. Sayf wasalso known as Abu Murra.
He made his way to the Byzantine emperor and complained to him of thestate of affairs in Yemen, asking him to oust the Abyssinians and appoint himgovernor there. He suggested the emperor send from Byzantium whatevertroops he thought necessary for this purpose and so himself would become kingof Yemen, The emperor declined.
So Sayf went to al-Nucman b. al-Mundhir, who was Chosroe's vice-regentover al-Hlra and the neighbouring territories in Iraq, and complained to himabout the Abyssinians. Al-Nu'man responded that every year he sent an officialdelegation to Chosroe, and invited Sayf to stay with him until then. Sayfagreed.
Sayf later did accompany al-Nu'man, who took him in to see Chosroe, seatedin the chamber where his crown was kept. His crown was like a large grainbucket and was, so they say, set with rubies, chrysolites, pearls, gold, and silver,suspended by a gold chain from the dome of his audience chamber. His neck didnot bear the crown; he was kept hidden by a cloth until he sat down there. Thenhe would put his head into his crown. When he was thus positioned on histhrone, the cloth would be removed. All who saw him for the first time wouldkneel down in awe of him.
When Sayf entered he bowed his head down low, and the king commented,"It is really stupid to come in through such a tall doorway and bow one's headdown so low!"
When this remark was transmitted to Sayf, he responded that he had onlydone this out of his preoccupying distress that overwhelmed all else. He thenwent on to say, "O king, crows have taken charge of our country!"
"What crows?" Chosroe asked, "the ones from Abyssinia or from Sind?"
"From Abyssinia. I've come to ask your help; and you shall have kingshipover all our land."
Chosroe replied, "Your country is far away, and its riches meagre. I'm notgoing to embroil an army from Persia in Arabia. I don't need that."
He then presented Sayf with 10,000 pure-minted dirhams and a robe ofhonour. Having received these, Sayf went outside and began distributing themoney to people. When the emperor heard of this he wondered why, and so sentfor him and asked him why he was throwing away a king's gift to people.
Sayf replied, "What else am I to do with your gift? Are not the mountains ofmy country made of gold and silver?"
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He said this to arouse Chosroe's interest. So Chosroe then assembled hisadvisers and asked their counsel about Sayf and his mission. They remindedhim of the presence in his gaols of prisoners he had condemned to death andsuggested he send them with Sayf. For if they were killed that was what Chosroehad intended for them anyway, and if they triumphed his own domain would beexpanded.
Chosroe therefore sent off with Sayf eight hundred men from his prisons andplaced them under the command of a man named Wahriz, an elder of the highestrepute and ancestry. They set sail in eight ships, of which two sank; so six shipseventually arrived on the coast of Aden.
Sayf gathered together all his own men he could to help Wahriz, saying, "Myleg is with yours till we all die or all triumph." Wahriz replied that that was fair.
Masruq b. Abraha then came out with his troops to meet them in battle.Wahriz sent his own son out to do combat and test their mettle. Wahriz's sonwas slain; this increased the anger and hatred the father had for them.
When the enemy troops were positioned on the battlefield, Wahriz asked hismen to indicate which was their king. They pointed to a man on an elephantwith a crown and wearing a ruby between his eyes. He saw him and told themnot to attack him.
For some time nothing was done. Then Wahriz asked what the Abyssinianleader was doing now. They told him he was now on a horse. Again Wahriz toldthem not to attack him, and for long they waited. Eventually Wahriz asked afterthe king and was told he was now on a mule. "So", Wahriz commented, "on anass's filly, is he? He has humbled himself and his domain. I'll take a shot at him.If you see his companions not moving, then stay still till I give you furtherorders, for I will have missed the man. But if you see his people crowdingaround him and not advancing, I shall have hit him. In that case, you advance atthem."
With that he braced his bowstring; they say his bow was so stiff only he couldbrace it. He then had his eyebrows tied back and let the arrow fly. He split theruby between the king's eyes and the arrow pierced right through his head andemerged from its back. He was knocked off his mount, and the Abyssiniansmilled around him in confusion. The Persians charged and the Abyssinians weredefeated, being killed or fleeing in all directions.
Wahriz advanced to enter Sanca5. When he reached its gateway he insistedthat his banner could never enter in a lowered position, and that they shouldtherefore demolish the gate. This was done and he went inside with his bannerheld high. Sayf b. Dhu Yazan then said:
"People thought the two kingdoms had united.
If some had really believed it, then the matter would be serious and grave.We killed the general Masruq and spilt blood on the sandhills.
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The new general, Wahriz, the people's general, swore an oathNot to drink wine before taking prisoners and booty."
Arabs from Hijaz and elsewhere came in delegations to Sayf, praising himand congratulating him that the kingship had gone to him. Quraysh sent such adelegation and its number included cAbd al-Muttalib b. Hashim. Sayf gave himthe glad tidings of the coming of the Messenger of God (SAAS) and informedhim of what he knew about him. Details of this will be given hereafter in thechapter related to the predictions of his coming.
According to Ibn Ishaq, Abu aUSalt b. Rabl^ ai-Thaqafi spoke the followingverses. However, Ibn Hisham attributed them to Umayya b. Abu al-Salt.
"Let vengeance seekers be like Ibn Dhu Yazan, who took to the sea and for agessought a way to his enemies,
Going to Caesar when his journey seemed right, but finding there none of what hesought.
Then he turned after ten years to Chosroe, disregarding his life and the costUntil he came bringing a band of free men; how quickly you sped!What a fine group of men; I never saw their like before.
Persian braves, mighty warriors, archers, like lions raising their cubs in the forests,Their bows shooting arrows like howdah poles, swiftly dispatching their enemies.You sent lions against black dogs, their prey defeated and lost in the landSo drink up, enjoy your crown, and settle at the top of Ghumdan's palace as yourpermanent home.
Those were fine deeds. They were not two pails of milk mixed with water and laterturning to urine!"
It is said that Ghumdan mentioned here was a palace in Yemen built by Yacrubb. Qahtan; it was owned after him by Wa'ila b. Himyar b. Saba'. It was reputedto be 20 storeys high. God knows best.
Ibn Ishaq relates that 'Adi b. Zayd al-Hlrl, of the Banu Tamim, spoke theseverses,
"What after San(a>? There lived governors of abundant gifts.Its builders raised it high to the scattering clouds, its chambers musk-scented.■Guarded by the mountains against the enemy hordes, its heights unscalable.The hooting of owls pleasingly answered at night by the flute players.Fate led there the army of free men, their knights in procession,Crossing the desert on mules bearing death, accompanied by their foals,Until the princes saw them from the castle heights, their divisions armour-clad,The day they shouted at the barbarians and al-Yaksum, 'Damn all who flee!'A day long remembered, when a prosperous way of life ended which had beensecure,
A day when the one was replaced by the many, so times change, many the marvels,After the Tubbac kings came noblemen whose satraps held quiet sway there."
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According to Ibn Hisham this is what Satlh meant when he said, "Iram DhuYazan will follow, emerging from Aden to fight them, and he will leave not oneof them in Yemen." This is also what Shiqq meant by saying, "a young man,guilt-free and faultless, who will emerge from the line of Dhu Yazan."
Ibn Ishaq's account states, "So Wahriz and the Persians stayed in Yemen.And the abua3*6 who live in Yemen today are descendants of these Persiantroops."
The rule of the Abyssinians in Yemen, lasting between Aryat's arrival and thedeath of Masruq b, Abraha at the hands of the Persians and the removal of theAbyssinians, was 72 years. Their dominion was passed through four rulers,Aryat, then Abraha, then Yaksum b. Abraha, and finally Masruq b. Abraha.
An Account of how Persian rule in Yemen ended.
Ibn Hisham's account states that eventually Wahriz died and Chosroe appointedhis son al-Marzuban b. Wahriz over Yemen; when he died, Chosroe appointedthe latter's son al-Taynujan. Later Chosroe exiled al-Taynujan from Yemen andappointed Badhan to the rule; it was during his reign that the Messenger of God(SAAS) was appointed to his mission.
Ibn Hisham also relates that he was informed, on the authority of al-Zuhri,that the latter said that Chosroe wrote the following to Badhan, "I am told that aman from Quraysh has appeared in Mecca claiming to be a prophet. Travel tohim and seek his repentance. If he repents, well and good. If he does not, sendme his head!"
Badhan sent Chosroe's message to the Messenger of God (SAAS) whoreplied, "God has promised me that Chosroe will be killed on such and such aday and month." When this response was brought to Badhan he came to a haltand waited, saying, "If indeed he be a Prophet, it will occur as he said." AndGod did kill Chosroe on the day foreseen by the Messenger of God (SAAS).
According to Ibn Hisham he died at the hands of his son Shirawayh. Othersstate that his sons joined forces to kill him.
This Chosroe was by name Abrawiz b. Hurmuz b. Anushirw&n b. Qabbadh.It was he who defeated the Byzantines, as referred to in the Almighty's words inthe Qur>an, "A.L.M. The Romans have been defeated in the closest land" (siiratal-Rum, XXX, v. 1-3). This will be explained later.
According to al-Suhayli his death occurred the night of Tuesday, the tenth ofJumada al-Ula, of the year 9 AH. What happened, it is thought, though God
16. The word in Arabic means "sons". Originally it was used in this context to refer to the off-spring of the Persians who accompanied Sayf b. Dhu Yazan to Yemen. Then the term becamemore loosely used to refer to those whose mothers were not from the same race as their fathers.
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alone knows, is that when the Messenger of God (SAAS) wrote to Chosroeinviting him to accept Islam, he became enraged, tore up the letter and thenwrote his own instructions to his governor in Yemen.
Some accounts report that the Messenger of God (SAAS) replied to Badhan'semissary with the words, "This night my Lord has killed your lord." And it wasas he said, Chosroe being killed that very same night by his sons as a result of hishaving changed from justice to tyranny. Having deposed him they appointed hisson Shlrawayh in his place. But he only lived on for six months or less after hehad murdered his father.
Khalid b. Hiqq al-Shaybani spoke the following verses on this:
"And there was Chosroe, sliced up by his sons with swords as if he were meat.One day fate did bring him to term; is there not a term for every pregnantmother? "
Al-Zuhri added that when news of Chosroe's death reached Badhan, he sentword to the Messenger of God (SAAS) of the acceptance of Islam by himselfand the Persians along with him. His Persian envoys asked, "To whom do webelong, Messenger of God?" He replied, "You are from us and to us, the peopleof the House." According to al-Zuhri, that was why the Messenger of God(SAAS) spoke the words, "Salman is of us, the people of the House."
It seems that this was after the emigration of the Messenger of God (SAAS)to Medina. He therefore sent his commanders to Yemen to inform people ofwhat was good and to caii upon them to believe in God, the Almighty andGlorious. First he dispatched Khalid b. al-Walld and cAIi b. Abu Talib; laterAbu Musa al-Ash'ari and Mu^dh b. Jabal followed them, and Yemen and itspeople accepted Islam.
Badhan died and his son Shahr b. Badhan ruled after him. It was he whomal-Aswad al-'Ansi killed after al-Aswad had pretended prophecy and takenShahr's wife, as we will report, and expelled from Yemen the deputies of theMessenger of God (SAAS). When al-Aswad was killed the authority of Islamreturned.
Ibn Hi sham stated that it was he whom Satih had meant by his words, "AProphet pure to whom revelation comes from the All-high," He was also meantby Shiqq when he said that Persian rule would be "brought short by a messengerdispatched, who will bring forth truth and justice among a people of religion andvirtue, in whom power shall reside until the Day of Separation."
Ibn Ishaq states also that there was, so they claim, a stone inscription inYemen, from the Book of Psalms, dating from ancient times which read, "Whorules Dhamar? Himyar the Good. Who rules Dhamar? The evil Abyssinians.Who rules Dhamar? The free Persians. Who rules Dhamar? Quraysh themerchants."
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A poet's words on this subject are recorded by al-Mascudl as follows, "WhenDhamar was named, it was asked, 'To whom do you belong?' 'To Himyar thegood', came the reply. Asked to whom next, the reply came, 'To the Abyssiniansmost vile.' 'To whom next?' it was asked, and 'To the free Persians' came thereply. 'To whom next?' it was asked, and 'To the merchants of Quraysh,' camethe reply."
It is said that these verses quoted by Muhammad b. Ishaq were foundinscribed at the grave of Hud, upon whom be peace, when the wind exposed histomb in Yemen. That was shortly before the time of Balqls, in the days ofMalik b. Dhu al-Manar, brother of cAmr Dhu al-Adh^r b. Dhu al-Manar. It issaid also that it was inscribed on Hud's tomb and that those were his ownwords.
It is al-Suhayli who related this; God knows best.The Story of al-Satirun, King of al-Hadr
His story was related at this point by cAbd al~Malik b. Hisham because of whatcertain scholars of genealogy had stated in connection with al-N^man b.al-Mundhir, mentioned above. They related that when Sayf b. Dhu Yazan wentto al-Nucman and asked him for help in regaining control over Yemen, it wasstated that al-Nu'man had descended from al-Satirun, king of al-Hadr.
We earlier stated from Ibn Ishaq that al-Nucman b. al-Mundhir was of theline of Rabija b. Nasr, and that it was reported from Jubayr b. Mutcim that hewas a descendant of Qanas b. Macad b. cAdnan. These are, then, three state-ments on his genealogy, and Ibn Hisham went on to tell about the king ofal-Hadr.
Al-Hadr was a great fortress built by that king, whose name was al-Satirun,on the banks of the Euphrates. It was positioned high up and built tall and veryspacious, its accommodations being like those of a large town. It was extremelywell fortified and decorated in the utmost luxury, splendour, and good taste; itreceived taxes from all the surrounding areas.
The genealogy of al-Satirun, as given by Ibn al-Kalbi, was al-Dayzin b.Mucawiya b. ^bayd b. Ajram, from the tribe of Sulayh b. Hulwan b. al~Haf b.Quda^a.
Others said that he was of the al-Jaramiqa, one of the Tawa'if kings whom heused to lead when they gathered to make war against one of their enemies. Hisfortress was between the Tigris and the Euphrates.
Ibn Hisham went on to state that Chosroe Sabur Dhu al-Aktaf attackedal-Satirun, king of al-Hadr.
Someone other than Ibn Hisham stated that the one who attacked the king ofal-Hadr was Sabur b. Ardashir b. Babik, the first of the Sassanian kings, who
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humiliated the Tawa'if kings and returned control to the Chosroes. Sabur Dhual-Aktaf, this authority claims, came a long time afterwards. God knows best.That information comes from al Suhayli.
Ibn Hisham's account continues, "And Sabur besieged al-Hadr for twoyears." Others say four years.
His reason for doing this was that al-Satirun had attacked Sabur's territoryduring the latter's absence in Iraq. The daughter of al-Satirun, whose name wasal-Nadira, looked down and saw Sabur dressed in silk garments and wearing agold crown studded with topaz, emeralds and pearls; and he was handsome. Soshe secretly sent him a message asking if he would marry her if she opened thefortress gate for him. He replied that he would.
That evening al-Satirun drank wine rill he was drunk; he was always drunkwhen he went to bed. Then she took the fortress keys from beneath his head andgave them to a servant of hers who opened the gates. Another account states thatshe directed Sabur's people to a wide water channel through which they enteredal-Hadr. Yet another version has her telling them of a spell over the fortress;they knew it would not be conquered until a grey pigeon was taken, its feet dyedwith the menstrual fluid of a blue-eyed virgin, and then released. If it droppedon the walls of the fortress the spell would be removed and the gates wouldopen. Sabur did this, and the gates did come open.
So Sabur went inside, killed al-Satirun, confiscated al-Hadr and thendestroyed it. Then he took al-Nadira away with him and married her. Whilesleeping at night in bed, she began tossing and turning and could not sleep.Sabur had candles brought and they searched her bed, in which they discoveredone myrtle leaf. Sabur asked her if that was what had kept her awake, and shereplied that it was.
Sabur asked her how her father had treated her. She answered, "He furnishedme with silk brocade, dressed me in silk, gave me the choicest food17 to eat andwine to drink."
Sabur commented, "And then you treated him the way you did! You'd do thesame to me quicker!"
Then he tied her tresses to the tail of a horse and it galloped away until shewas killed.
Acsha Bani Qays b. Tha^aba composed these verses about this:
"Consider al-Hadr and its people's ease; but do blessings last forever?Shahbur kept his troops there two years, striking it with their adzes.And when he gave prayer to his Lord, and repented, He took no revenge.Did his Lord provide him extra power, and was there ever the like of his castle?
17. In the original the text reads, "gave me brain as food to eat". Cooked brain was considered adelicacy.
36
THE LIFE OF THE PROPHET MUHAMMAD
He had appealed to his people, 'Come to your task; it is set;
Die nobly with your swords; I see death is ordained for those so fated.' "
Also cAdl b. Zayd spoke the following verses in this regard,
"Al-Hadr was afflicted from above by a dreadful, terrible, huge calamityDue to a maiden who did not protect her father when he was delirious and off hisguard;
She gave him much evening wine, undiluted, which he drank abundantly. Andwine deludes, its imbiber never quenched.
That night she surrendered her people, believing the (enemy's) chief would marryher,
But next morning the bride's reward was blood running in streams,Al-Hadr was ruined and confiscated; her chamber was fired and its contentsburned."
<Adi b. Zayd also recited the verses,
"O malicious blamer of fate, are you guilt-free and perfect?
Or has time promised you a solid pledge to be ever safe? Indeed you are stupid andconceited.
Or whom did you see fate made immortal, and who had a watchful guard lest he beharmed?
Where now is Caesar Anushirwan, the king of kings, or where Sabur beforehim?
The noble Banu Asfar, kings of Byzantium, not one of them remains remembered.
And al-Hadr's lord, built by him, with both the Tigris and the al-KhabOr riversmade to flow to it,
Of marble built and plaster adorned, with birds nesting in its heights,
Unsuspecting of misfortune, yet all state now gone, its gates deserted.
Remember the lord of al-Khawarnaq,18 who set forth one day, though right guidancerequires thought.
His wealth and properties delighted him, the sea was his command, and his palaceal-Sadlr,
Yet his heart was converted and he said, 'What joy for the living to death pro-gressing,
Then becoming like leaves dried and tossed by the wind and breezes?'"
The man referred to in the verses above as the 'lord of al-Khawarnaq' was aking of by-gone days who had been warned by a learned man of his time abouthis conduct and practices. The king had exceeded his bounds, become arrogantand self-willed, and followed his own instincts unbridled. The learned manwarned him by reference to the kings and states that had preceded him, how
18. He is referring to al-Nutoan, king of al-Hira, who owned the two palaces of al-Khawarnaqand al-Sadlr. He is mentioned frequently in the poetry of the pre-Islamic era.
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they had gone without a trace, and that nothing he took from others would notbe transmitted from him in turn to those following him. This advice had impactand influence on him, and he was converted, giving thought to both his presentand past and to the constraints of the grave. So he repented, returned to the faithand changed his ways. He abdicated, dressed himself as a mendicant, went offinto the wilderness and the desert, and enjoyed solitude, shunning that pursuitof the senses and disobedience to the Lord of the Heavens followed by mostpeople.
His story was told in extensive detail by the Sheikh and Imam Muwaffaq b.Qudama al-Maqdisl, may the Almighty have mercy on him, in his bookAl-Tawwabun {The Repentants). Similarly, the kafiz Abu al-Qasim al-Suhaylireported it, thoroughly documented, in his book Al-Rawd al-Unuf (The VirginMeadows) which is clearly written and well organized.
An Account ofthe Tawa'if kings.
Regarding the ruler of al-Hadr, Satirun, he was, as previously explained, con-sidered a precursor to the rest of the Tawa>if('factions') kings. He lived at thetime of Alexander, son of Phillip of Macedonia, the Greek. This came aboutwhen Alexander defeated the king of the Persians, Darius son of Darius.Alexander subjugated Darius's kingdom, destroyed his land, arrested the bestof his people, expropriated his produce, scattered the Persians to the winds,and determined that they should never thereafter join together and unite theirforces.
So he began appointing a separate king over each group of people in any givenarea, Arabs and non-Arabs alike. Thereafter each of these kings would protecthis own area, preserve his own allotment, and exploit his own region. When oneking died, he would be succeeded by his son or by some other one of his people.This system prevailed for about 500 years.
Eventually, in the time of Ardashir b. Babik of Banu Sasan b. Bahman b.Asfandiyar b. Yashtasib b. Lahrasib, their kingdom returned to its formercondition. Ardashir took over, rejoined the petty kingdoms altogether in one,and ended the rule of the Taw&ifkmgs; so not a trace of them remained.
Ardashir delayed besieging the oldest-established, greatest, and most powerfulof these kinglets, the ruler of al-Hadr, since he was their leader and precursor.When Ardashir died, his son Sabur turned his attention to al-Hadr and besiegedit until he conquered it, as told above. And God, all Glorious and Almighty,knows best.
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An Account of the sons of Ishmael who were the Arabs ofHijaz, and ofevents of the jahiliyya period up to the time of the Mission.
We have already, in a previous work,19 given an account of Ishmael, upon whombe peace, along with the Prophets. It tells of how his father Abraham, uponwhom be blessings and peace, bore him away with his wife Hajar and made themto dwell in the Mecca valley between the mountains of Faran, an unpleasant anddesolate place. Ishmael was still unweaned at the time. Then Abraham wentaway and left them there, God having commanded him to do so. Ishmael'smother had nothing except a leather bag containing dates and a skin-bottle withwater in it. When that was exhausted, God made the well zamzam flow forHajar, it being a tasty sustenance for the hungry and a cure for the sick, as isrelated in the long hadtth of Ibn cAbbas recorded by al-Bukhari, God have mercyon him.
Later, Jurhum, who were a group of the original Arabs who were descendedfrom the ancient Arab tribes, settled near Hajar in Mecca, with no right to thewater except for their own drinking and use. Hajar felt comfortable and securewith them.
Abraham, peace be upon him, kept an eye on them all the time; it is said hewould ride his horse, al-Buraq, on his journeys to and from Jerusalem.
Later, when the boy became a youth and he would busy himself with hisfather, the issue of making sacrifice arose, the sacrifice being in realityIshmael.
When Ishmael grew up, he married a woman from Jurhum, then left her andmarried another, the daughter of Mudad b. cAmr al-Jurhumi. She bore him12 sons whose names have been mentioned before. These were: Nabit, Qaydhar,Adhbul, Misha, Mismac, Mashl, Dimma, Adhar, Yatur, Nabsh, Tima, andQaydhumS. These are as given by Muhammad b. Ishaq and others using writtensources. He also had one daughter whose name was Nasma; it was she hemarried to his nephew al-cIsa b. Ishaq b. Abraham. From her were born to himal-Rum and Faris, and also al-Ashban, in one of the two accounts.
The Arabs of Hijaz, with all their different tribes, are traced in their genealogyto Ishmael's two sons Nabit and Qaydhar. After Ishmael, the governor andruler-in-chief of Mecca and the custodian of the temple and of the well zamzamwas Nabit, cousin through his mother to the Jurhumites.
Later the Jurhumites gained control over al-bayt (the ka'-ba), being jealous oftheir relatives, and ruled in Mecca and the areas around it for a long time inplace of Ishmael's line. The first to gain control after Nabit was Mudad b. cAmrb. Sacd b. al-Raqib b/Aybar b. Nabt b. Jurhum.
19. Ibn Kathir, al-Bidaya wa al-Nihaya {The Beginning and the End), Vol. 1.
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Jurhum was the son of Qahtan. His line was also given as Jurhum b. Yaqtunb. cAybar b. Shalikh b. Arafkhshud b. Sam b. Nuh al-Jurhumi. The Jurhumitessettled in the heights of Mecca, at al-Qucayqican.
Al-Samaydac, leader of Qatura? had settled with his people in the lower part ofMecca. The Jurhumites and Qatura', charged a tax on all who passed by them ontheir ways to Mecca.
Ultimately warfare broke out between the tribes of Jurhum and Qatura\Al-Samaydac was killed, and full power over Mecca and al-bayt thus were gainedby Mudad. The descendants of Ishmael did not contend with him despitetheir large numbers, respected position, and the diversity of their locationsthroughout Mecca and its surroundings; this was due to their family ties to themand to the majesty of the sacred bayt.
After Mudad, power went to his son al-Harith and then to his son, (Amr.
Later Jurhum acted wrongfully in Mecca and corruption there spread.People came to disrespect the sacred mosque. It is even said that one of theirmen, named Isaf b. Baghl, and a woman named NaHla, daughter of Wa'il, metinside the katba and that he committed fornication with her. And so Godturned them into two rocks which the people set up near the temple as a warningto others. After a great deal of time had passed, these two rocks became theobject of worship aside from God, during the period of Khuzaca. This will befurther explained later. These became two idols set on high and named Isaf andNa>ila.
When the misdeeds of Jurhum in the sacred land grew worse, Khuzaca, whohad settled near the sanctuary, arose against them. They, Khuzaca, were of theline of <Amr b. cAmir who had left Yemen because of what he expected wouldoccur with the cArim torrent, as we have related above. It is also said thatKhuza'a traced their descent to IshmaeFs sons. God knows best.
Anyway, Khuza'a did join together to fight Jurhum and they engaged inbattle; the descendants of Ishmael sided with neither party.
Khuza'a, being the tribe of Bakr b. cAbd Manat and Ghubshan, gained victoryand ousted them from the kacba.
cAmr b. al-Harith b. Mudad al-Jurhumi, their leader, made off with thekacba's two gazelles, made of gold, the cornerstone, the 'black stone' that is, aswell as decorated swords and other items, and buried them all in the wellzamzam, which he filled with earth. Then he and his people moved out, back toYemen.
On this subject (Amr b. al-Harith b. Mudad composed the following:
"Her tears flowing and her eyes red and sore, in grief she said'It's as though between al-Hajun and al-Safa there has never been a friend, and noevening pleasure in Mecca.'
So I told her, my heart made to flutter as though by a bird between my ribs:
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'Yes indeed; we were its people but changing times and evil misfortunes destroyedus,
We were custodians of the kalba after Nabit, circling it around, our fine stateclear.
We took charge of the temple after Nabit with dignity, the wealthy gaining nofavour with us.
We had power and prestige, so be proud of our reign, no tribe there more proudthan us.
Did you not marry a woman to Ishmael, the finest man I knew, so his descendants
are from us, and we are his relatives.'
So what if the world turn against us? Life has its turns and tribulations
It was the king, the almighty ruler, who used his power to oust us; thus, O people,
do the fates decree.
If the carefree sleep and I not rest, then I say, 'O enthroned one, why did Suhayland cAmir die?'
In exchange for them I got faces I dislike, tribes including Himyar and Yuhabir,We were despised, after having been in delight, passing years thus biting us.Tears flowed from eyes weeping for a land with a secure and sacred place andshrines,
Weeping for a place whose pigeons are left unharmed, living safe there, and sparrowstoo.
In it wild animals are safe and may leave it without fear - they would never beattacked."
According to Ibn Ishaq, cAmr b. al-Harith b. Mudad also spoke as followsaddressing Banu Bakr and Ghubshan who came to power after themselves inMecca:
"O people, move along; your end is that one day you will not be able to move.Urge on your mounts, release their reins before your death, and do with us whatyou will do.
We were people as you were; fate changed us; you will become as we became."
Ibn TTisham stated that these verses were the ones he found to be genuine.And a certain authority on poetry told me that these verses are the first poemsspoken by the Arabs and that they were discovered inscribed on rocks in Yemen,their author's name not being given.
Al-Suhayli recorded companion verses to this poetry, telling along with thema strange tale and peculiar chants. He said that Abu al-Walid al-Azraql, in hisbook Fa0il Mecca {The Virtues of Mecca), added to the above-mentioned versesby cAmr b. al-Harith b. Mudad the following:
"Fate has turned against us and destroyed us through injustice there, our peopleplundering others.
Ask about the deeds of others before you, so that the path of disgrace be made clear.Once before you we were kings over people, living resident in God's sanctuary."
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The Story of Khuza'a and an account of cAmr b. Luhayy and theworship of idols in Arab lands.
According to Ibn Ishaq, Ghubshan of Khuzaca governed the ka'-ba instead ofBanu Bakr b. cAbd Manat; the first of these new rulers was cAmr b. al-Harith theGhubshani. At that time Quraysh were migrants, living in small settlements andlittle encampments scattered about among their people, Banu Kinana.
Khuza<a were so-named because they takhazza% separated, from the men ofcAmr b. cAmir when they came from Yemen on their way to Syria. Khuza'astopped in Marr al-Dhahran and settled there.
On this subject <Awn b. Ayyub al-Ansari and thereafter al-Khazraji spoke thefollowing verses:
"When we went down into the vale of Marr Khuza'a 'separated' from us into smallgroups of people;
They occupied every valley of Tihama, seeking protection by their solid spears andsharp-pointed swords."
Abu al-Mutahhir Ismacli b. Rafic al-Ansari al-Awsl said:
"When we went down to the vale of Mecca Khuza% gave praise to the house of theintolerant eater
Taking residence in small villages and riding off in separate groups to all settlementsin high land and low.
They ousted Jurhum from the vale of Mecca, wrapping themselves in strong-backed Khuza^ pride."
So Khuzaca took control of the ka'-ba, inheriting that rule by primogenitureuntil the last of them, Hulayl b. Hubshiyya b. Salul b. Ka<b b. cAmr b. Rabi'aal-KhuzacI. It was his daughter Hubba who got married to Qusayy b. Kilab; tohim were born his four sons cAbd al-Dar, cAbd Manaf, cAbd al-TJzza, and cAbd.Eventually he gained control over the ka^a, as I will later explain in detail ifGod Almighty wills it, and in Him is all trust.
Khuzaca continued controlling the temple some 300 years; some say 500, andGod knows best. Their period of rule was damned, because it was during theirperiod that idols were first worshipped in Hijaz.
This came about because of their leader cAmr b. Luhayy, God curse him; itwas he who first influenced them towards idol worship. He was a man of enormouswealth. They say he gouged out the eyes of 20 camels to show that he owned20,000 of them.
It was a custom among the Arabs that anyone who came to own 1,000 camelsshould gouge out the eyes of one of them. By doing this he would avert the evileye of malicious envy from them. Al-Azraqi was one of those who related thispractice.
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According to al-Suhayll, in the time of al-hajj, the pilgrimage, he probablysacrificed 10,000 animals and awarded 10,000 sacerdotal garments per year. Hewould feed the Arabs, preparing for them food of dates mixed with butter andhoney, and give them barley wine to drink. They say that his word and deedwere like law among them, due to his generosity, and to the high regard anddeep respect they held for him.
Ibn Hisham states that a learned man told him that cAmr b. Luhayy once leftMecca for Syria on business and reached Ma'ab in the Balqac region. There atthat time lived the cAmalIq, the sons of (Imlaq or, as some say^mliq b. Lawadhb. Sam b. Nuh. cAmr witnessed them worshipping idols, so he asked them why.They replied that if they asked the idols for rain it came, or for victory they wonit.
cAmr then asked them to give him an idol he could take to Arab lands where itcould be worshipped, and they gave him one named Hubal. This he brought toMecca and set on a pedestal and ordered the people to worship and venerate it.
According to Ibn Ishaq, people claimed that the first to worship idols were ofthe tribe of Ishmael. They did so because as they started to travel outside Mecca,having felt constrained and overcrowded there and seeking living-space else-where, they would always carry with them a stone from the sanctuary tovenerate the shrine. Wherever they settled they would put down the stone andcircumambulate it as they would the ktfba. Eventually they took to worshippingany stone that pleased or inspired them, thus reverting to pagan ways andneglecting the religion they had followed.
In the sahth collection we find a statement from Abu Raja5 al-Utaridl as follows:"In the pre-Islamic period, if we found no rock then we would gather up a pileof dirt, bring a goat, milk it on to the pile, and then circumambulate it."
Ibn Ishaq's narration goes on: "And they substituted another religion for thatof Abraham and Ishmael, upon both of whom be peace, worshipping idols andfollowing the false ways of the people before them."
Nevertheless they did maintain some of the practices of the era of Abraham,upon whom be peace. These included venerating the kcfiba, circumambulatingit, going there for pilgrimage and visitation, mounting the hills of cArafat andMuzdalifa, making sacrifice and invoking God's name at both pilgrimage andvisitation and at the same time introducing innovations.
The tribes of Kinana and Quraysh would make the cry, "Labbayka,Allakumma, labbaykai At your service, O God, at your service! At your service;you have no partner except one who is yours. You rule him, he rules not."
They would affirm His unity in their invocation and then include reference totheir idols as well while asserting that He had power over them. God Almightystated to Muhammad (SAAS), "Most of them do not believe in God withoutassociating others" {surat Yusufy XII, v. 106). This meant, "they do not state My
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unity out of knowledge of My right unless they also ascribe to me some associateof My own creation."
Al-Suhayll and others state that the first to utter this prayer was cAmr b.Luhayy and that Satan appeared before him as an old man and taught him that.cAmr would listen as he recited it, then say as he had. And the Arabs followedhis lead in so reciting.
And it is established in al-Bukharl's sahih collection that the Messenger ofGod (SAAS) would say "Qadi. Qad?\ when he heard people recite the words,"At your service, O God, you have no partner." That meant: "Enough rightthere!"
Al-Bukhari stated that Ishaq b. Ibrahim related to him, quoting Yahya b.Adam, quoting Israel, from Abu Hafs, from Abu Hurayra, that the Prophet(SAAS) said, "The first person to set slaves free and also to worship idols was AbuKhuza'a cAmr b. cAmir and I have seen him dragging his intestines in hell-fire."Ahmad (sic) is unique in giving the account thus.
This account necessitates that cAmr b. Luhayy was Abu Khuza<a, all the tribebeing traced back to him, as some genealogists maintain, according to Ibn Ishaqand others. Had we been left with only that one account, then it would be plainas it stands, even to be considered documentary. But other accounts exist whichcontradict it in some ways.
Al-Bukhari stated that Abu al-Yaman told him that Shucayb told him fromal-Zuhrl that the latter heard al-Musayyab say, "Al-bahira is the camel that isnot milked by anyone, since its milk is left for the idols; and al-saHba is the camelthat does not carry anything since it is set aside for their gods."
Abu Hurayra stated that the Prophet (SAAS) said, "I saw cAmr b. 'AmiraI-Khuzaci dragging his insides in hell-fire; he was the first person who set loosethe al-saHba camels."
Al-Bukhari also relates it thus, and Muslim too, from a tradition from Salih b.Klsan, from al-Zuhrl, from Sa'id and back to Abu Hurayra.
Then al-Bukhari states that Ibn al-Had passed it on from al-Zuhrl.
According to al-Hakim, al-Bukhari meant that Ibn al-Hadd recounted it fromcAbd al-Wahhab b. Bukht from al-Zuhri. That is what he stated.
Ahmad related it from cAmr b. Salama al-Khuzacl, from al-Layth b. Sacd, fromYazid b. al-Had, from al-Zuhrl, from Sacid back to Abu Hurayra, who said thathe heard the Messenger of God (SAAS) state: "I saw cAmr b. {Amir dragging hisinsides in hell-fire; it was he who first let loose the sawa'ib (pi. oisaHba) and whobahara, set aside the milk of, the bahira camels."
(Abd al-Wahhab b. Bukht was mentioned by neither of these authorities,though he was by al-Hakim. God knows best.
Ahmad also said that cAbd al-Razzaq related to him, quoting Macmar, fromal-Zuhrl, from Abu Hurayra who said that the Messenger of God (SAAS) said:
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"I saw cAmr b. ^Amir al-Khuzacl dragging his insides in hell-fire, and it was hewho first let loose the sawatib?''
This tradition, as given, is missing a link of transmission. The correct chainwould be to include al-Zuhri as having received it from Sacid, as above.
Use in this tradition and the previous one of the term al-KhuzaH in the nameindicates that he was not the founder of the tribe but rather named after it. Alsothe use in the narration of the term Abu Khuzaca, the father of Khuza'a, as furtherabove, is a slip of the pen by the traditionalist for Akku Khuzaca, brother ofKhuzaca, or an indication that he was given the nickname Abu Khuza'a. Use ofthis last term could not be intended as informing us that he was father of thewhole Khuzaca tribe; God knows best.
Muhammad b. Ishaq said that Muhammad b. Ibrahim b. al-I.Iarith al-Taymlrelated to him that Abu Salih al-Samman told him that he heard Abu Hurayrasay that he heard the Messenger of God (SAAS) say to Aktham b. al-Jawnal-Khuza^l: "O Aktham, I saw cAmr b. T.uhayy b. Qamaca b. Khindif dragginghis insides in hell-fire and I never saw two men more alike than you and he."Aktham replied, "Maybe this resemblance to him is harmful to me, OMessenger of God?" He answered, "No; you are a believer while he is a disbeliever.It was he who first changed the religion of Ishmael, who set up idols, who setaside al-bahira camels' milk for the idols, established certain animals as free fromburden-bearing, disallowed sacrifice of the male of twin goats, or considered certainstallion camels free from work."20 There are no traditions to this effect in the"books," i.e. the canon.21
Ibn Jarlr related this same tradition in similar words from Hannad b. cAbda,from Muhammad b. cAmr, from Abu Salama, from Abu Hurayra, back to theProphet (SAAS). And this tradition too is not in the "books".
Al Bukharl said that Muhammad b. Abu Ya<qub Abu cAbd Allah al-Kirmanlrelated to him that Hassan b. Ibrahim told him, quoting Yunus from al-Zuhri,from <Urwa that cA5isha said that the Messenger of God (SAAS) said, "I saw hellwith its denizens beating one another and I saw cAmr dragging along his insides;it was he who first set loose the al-sa'iba camels." Al-Bukhari alone reported thishadith.
What is meant here is that cAmr b. Luhayy, God curse him, introduced certaininnovations into the religion by which he changed the religion of Abraham. TheArabs imitated him in adopting these and thus strayed far off, in ways that weredeplorable and atrocious.
Almighty God had expressed disapproval of these things in various verses ofHis unassailable Qur'an. The Almighty stated: "And do not speak lies with what
20. See surat al-Ma'ida, V, v. 103.
21. He is referring to the canonical sources of law based on authenticated traditions.
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your tongues describe, saying: 'This is lawful', and, 'this is unlawful', thusfalsely attributing lies to God" (sural al-Nahl, XVI, v.116). The Almighty alsosaid, "God has not ordained the hakim, the saHba, the wasila, or the haml. But itis those who disbelieve who falsely attribute lies to God. Yet most of them donot understand" (sural al-Matida, V, v. 103).
I have elsewhere elaborated on all this and shown how the earlier authoritiesdiffered among themselves in explaining that. Those who wish may find itthere;22 and to God all praise and goodwill.
The Almighty also said, "And they put aside for what they know not a portionof what We have provided for them. By God, you will surely be questionedabout what you have been falsely attributing" (sural al-Nakl, XVI, v.56).
The Almighty stated as well, "And they set aside for God a portion of thecrops and livestock He bestowed on them and said, 'This is for God!' by theirassertion, and, 'This is for our associate gods!' So that which is for theirassociates does not reach God, while what was God's does reach their associates!Evil is what they judge. Likewise, these associates have deemed appropriate formany of the polytheists the killing of their children; this is to destroy them anddistort their religion. Had God not wished, they would not have done so. Soignore them and what they invent. They said: 'These are animals and producethat are sacrosanct. None but whom we say shall taste them.' This they claim,and, 'These are animals whose backs are sacrosanct' And, 'These are animals overwhom God's name shall not be invoked.' These are falsehoods attributed to Godand He will punish them for their inventions. And they said, 'What is within thewombs of these animals is specifically for our menfolk and forbidden for ourwives', whereas if it be stillborn then they are all partners in it. God will pun-ish them for their characterizations. He is wise, all-knowing. Lost are those whokilled their children foolishly and without knowledge, and who proscribed whatGod has endowed them with, attributing falsehood to God. They had goneastray, and they were not rightly guided" (sural al-Arfam, VI, v.136-40).
In his sahih collection, al-Bukhari stated, in his chapter entitled: "The Arabsbefore Islam" that Abu al-Nucman and Abu cAwana both related to him on theauthority of Abu Bishr, from Sacid b. Jubayr, from Ibn cAbbas who said: "If itplease you to know the ignorance of the Arabs before Islam, then read thoseverses coming after verse 130 in sural al-Ancam: 'Lost are those who killed theirchildren foolishly and without knowledge and who proscribed what God hasendowed them with, attributing falsehood to God. They had gone astray, andthey were not rightly guided'" (VI, v. 140).
We have given explanation for this verse and how they used to innovate withfoolish and immoral laws, which their leader cAmr b. Luhayy, God damn him,
22. Ibn Kathir, Tafsir . . . Vol. 2, pp!07-9. ■
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had thought gave some benefit and kindness to animals. In this he was a liar anda cheat.
Yet despite this folly and error, those silly and ignorant people did follow hislead. In fact they followed him into errors even more grievous and serious thanthese, namely in worshipping idols along with God the Almighty and Glorious.
They thus brought changes into the true religion and straight path God hadsent down to Abraham, His true companion, which is worship of God alonewithout associate, and proscription of polytheism.
They changed the ceremonies of the pilgrimage and the tenets of the religionwithout knowledge or proof or directives either strong or weak. In this theybehaved similarly to those of the polytheist peoples who had preceded them.
They were like the people of Noah. These were those who first associated oth-ers with God and who worshipped idols. For this reason God sent Noah tothem. He was the first messenger sent to turn people from worship of idols, aswe learn from Noah's story in the QurTin: "And they said: 'Do not abandonyour gods; do not forsake Wadd, Suwac, Yaghuth, Yacuq, and Nasr'; many didthey lead astray. Give evil-doers increase of nothing but their error!" (surat Niih,LXXI, v.23-4).
Ibn cAbbas said that these were persons of virtue from among Noah's people;when they died people would attend their graves and eventually came to worshipthem. We have previously given enough information about their worshippractices23 to obviate need for its repetition here.
According to Ibn Ishaq and others, having made these changes to the religion ofIshmael, the Arabs continued having idols. Banu Kalb b. Wabra b. Taghlib b.Hulwan b. <Imran b. al-Haf b. Quda*a had an idol named Wadd. It was set up inDumat al-Jandal. At a place called Ruhat there was Suwac, idol of the BanuHudhayl b. Ilyas b. Mudrika b. Madar. Yaghuth was the idol for Banu Ancamfrom Tayyi5, and for the people of Jurash from Madhhij. It was set up at Jurash.Also there was Yacuq in the land of Hamdan in Yemen, used by Banu Khaywan,a tribe of Hamdan. In the land of Himyar was Nasr, belonging to a tribe calledDhu al-Kulac.
Ibn Ishaq goes on to report that Khawlan had in their land an idol called cAmmAnas. They would, it is said, set aside part of their crops and livestock fordivision between it and God. Whatever of God's portion came into the share ofcAmm Anas they would leave for the latter, while if any set aside for cAmm Anaswent into the portion set aside for God, they would retrieve it for cAmm Anas. Itwas about them that God revealed, "And they set aside for God a portion of thecrops and livestock which He had bestowed upon them" (surat al-Ancam, VI,v.136).
23. Jbn Kathir, TafsirVol. 4, pp426, 427.
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Banu Milkan b. Kinana b. Khuzayma b. Mudrika had an idol named Sacd, atall rock in open desert in their territory. One of their men took a herd of hiscamels to stand near by there to receive the idol's blessing, so they say. Butwhen the camels, which were for meat and not riding, saw the idol stained withthe blood of sacrifices, they shied away and scattered in all directions. Theirowner became enraged and picked up a rock and threw it at the idol, saying,"May God not bless you; you caused my camels to flee from me!" Then hewent off to find them and round them up. When he had done so, he spoke theverses:
"We came to Sa<d for him to put us all together, but Sacd scattered us; so we are notofSa'd.
Is Sa<d anything but a stone in the desert offering no prayer for anyone, whethermisled or righdy guided."
Ibn Ishaq went on to report that Daws had an idol belonging to <Amr b.Humama al-Dawsi. Moreover Quraysh had emplaced an idol over a well insidethe kacba whose name was Hubal. As previously stated, Ibn Hisham reported itto have been the first idol set up by cAmr b. Luhayy, God curse him.
Ibn Ishaq goes on to state that they adopted Isaf and Na'ila as gods, emplacednear zamzam, where they would make sacrifice to them. He reports that theywere a man and a woman who had sexual intercourse in the kalba, and so Godtransformed them into two rocks.
Ibn Ishaq went on to state that cAbd Allah b. Abu Bakr b. Muhammad b.cAmr b, Hazm reported that cAmra quoted cA>isha as saying, "We always heardthat Isaf and Na'ila were a man and a woman of Jurhum who fornicated in thekalba, so God, Almighty and Glorious, turned them both into stone." Godknows best.
And it has also been said that God did not postpone their punishment untilthey had fornicated there, but that He transformed them before the deed andthat thereafter they were set up on the mountains of al-Safa and al-Marwa.When it was the time of cAmr b. Luhayy, he placed them both at zamzam andpeople began circumambulating them.
On this subject Abu Talib spoke the verse:
"Where the Ash'arun kneel their mounts, where the streams flow from Isaf andNa'il."
Al-Waqidl reported that when the Messenger of God (SAAS) ordered thedestruction of Na'ila, the day he conquered Mecca, there emerged from it ablack woman with grey hair tearing at her face, lamenting and wailing loudly.
Al-Suhayll has said that Aja and Sulma, which are two mountains in Hijaz,were in fact named after a man named Aja b.'Abd al-Hayy who fornicated withSulma, daughter of Ham, and that they were both turned into idols in these
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mountains that were named after them. He also said that between Aja and SulmaTayyi3 had an idol named Qals.
Ibn Ishaq's account goes on to say that the people of each house had an idol theywould worship there and that if a man were to journey he would touch the idolbefore mounting. This was also what he would begin by doing upon his returnbefore he went inside to his family. When God sent Muhammad (SAAS) withthe message of the unity of God, Quraysh said, "He has made the gods into onegod! How very strange!"
Ibn Ishaq went on to relate that along with the ktfba the Arabs venerated tawaghit.These were buildings they honoured in much the same way as they did the ka'-ba.They had custodians and priests, and offerings would be made to them just as tothe kacba, along with the rituals of circumambulation and blood sacrifice. Butthey still recognized the precedence of the ka'-ba over them because it was thebuilding and mosque of Abraham, God's true companion, peace be upon him.
Quraysh and the Banu Kinana had an idol named al-cUzza at Nakhla andBanu Shayban of Sulaym were its custodians and priests; they were allies ofBanfl Hashirn. Khalid b. al-Walld destroyed it when he conquered them, as weshall relate.
Al-Lat was the idol for Thaqlf at al-Ta'if and its custodians and priests wereBanfl Mucattib from Thaqlf. Abfl Sufyan and al Mughira b. Shu<ba destroyed itafter the people of al-Ta3if accepted Islam, as we shall relate later.
Manat was the idol of the tribes of al - Aws and al-Khazraj and the people ofMedina who shared their religion in the coastal region, towards al-Mushallal inQudayd. Abu Sufyan destroyed it also. Some say it was cAll b. AbCt Talib whodid it, as we will relate.
Dhu al-Khalasa was an idol of Daws, Khathcam, and Bajlla and the Arabs intheir territory of Tabala. It was called "the southern (Yemeni) katba'\ while theone in Mecca was known as the "northern (Syria, Shami) katba". Jarir b. cAbdAllah al-Bajl! destroyed it, as we will explain.
Qals was an idol of Tayyi5 and those two nearby mountains, meaning Aja andSulma, famous mountains referred to above.
RPam was a temple of Himyar and the people of Yemen, as above related inthe story of Tubbac, one of the kings of Himyar, and the story of the two rabbiswhen they destroyed it and killed a black dog that came from it.
RudaJ was a temple of Banu Rablca b. Ka'b b. Sacd Ibn Zayd Manat b,Tamim. About it al-Mustawghir Ka<b b. Rabi'a b. Ka^ spoke the verse:
"I struck Ruda3 so violently I left it a ruin in a black plain.
And cAbd Allah helped in destroying it, and with the like of cAbd Allah sins areobliterated."
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It is said that this al-Mustawghir lived for 330 years, he being the longest-lived of all Mudar, It was he who spoke the lines:
"I have wearied of life and its length; I have lived for years in their hundreds;One century was followed by two more, adding up the years from all the manymonths.
Is what is left anything but like what we spent? Days and nights pass and urge uson."
According to Ibn Hisham these lines should be attributed to Zuhayr b. Janabb. Hubal.
Al-Suhayli stated that the persons who lived longer than two or three hundredyears include this Zuhayr, cUbayd b. Shariyya, Daghfal b. Hanzala al-Nassaba,al-Rabl* b. Dabac al-Fuzari, Dhu al-Isbac al-(Adwam and Nasr b. Dihman b.Ashjac b. Rayth b. Ghatfan. The hair of this last-mentioned blackened after ithad turned white, and his back became straight after having been crooked.
Ibn Ishaq's account continues, indicating that Dhu al-Katat was an idol ofBakr and Taghlib, the two sons of Wa'il, and lyad at Sandad. Concerning itA'sha of Banii Qays b. Tha^aba spoke the verse:
"Between al-Khawarnaq, al-Sadir, Bariq, and the temple with battlements atSandad."
The first part of this poem is as follows:
"I have learned, even if I lived longer, that one's path is that followed by theancients.
What can I hope after the Al Muharriq have left their homes and after lyadtoo?
They settled at Anqara, where Tigris water flowed to them, coming from the loftymountains,
The land of al-Khawarnaq, al-Sadir, and Bariq, and the house of temples ofSindad.
The winds stormed over the sites of their dwellings, as though their time werepredestined,
And I see that pleasure and all things enjoyed turn to decay and end."
According to al-Suhayll, al-Khawarnaq was a palace built by al-Nu^man theElder for Sabur so that he could have his children there in it with him. It wasdesigned by a man named Sinammar over 20 years. No finer building than it hadever been seen. Al-Nu'man feared that Sinammar might build a similar one forothers, so he cast him down from its heights and killed him. A poet thereforespoke the following lines about him:
"He recompensed me, may God give him His worst punishment, as Sinnamar wasrecompensed, and he was guiltless.
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Except his Striving on the building for twenty years with the best bricks, saffronand ceramics.
And when the building was complete and it towered like a mountain or a difficultheight
He threw down Sinammar on to the top of his head; that being, by God, one of themost ignominious acts ever done."
Al-Suhayli stated that al-Jahiz recited it in his Kitab al-Hctyawan {Book ofAnimals). The word al-Sinammar is one of the names of the moon. What isimplied here is that all such houses were destroyed when Islam came. TheMessenger of God (SAAS) dispatched troops of his men to each of these palacesto destroy them, and he sent to those idols men who broke them to pieces.Ultimately nothing remained to rival the k^ba, and God was worshipped aloneand without associate. All this will be explained in detail in its place, if GodAlmighty wills it, and in Him there is trust.
An Account ofcAdnan, Forebear of the Arabs of the Hijaz from whomthe line goes down to the Prophet (SAAS).
There is no question of cAdnan being of the line of Ishmael, son of Abraham,upon both of whom be peace. What dispute there is relates to the number offorebears there were from cAdnan to Ishmael according to the varioussources.
At one end of the spectrum, there is the extreme view that considers there tohave been forty; this is the view of Christians and Jews who adopted it from thewritings of Rakhiya, the clerk of Armiya (Jeremy) b. Halqiya, as we will relate.
Some authorities maintain there were thirty, others twenty, yet more fifteen,ten, nine, or seven.
It has been said that the lowest estimate given is for four, according to theaccount given by Musa b. Yacqub, on the authority of cAbd Allah b. Wahb b.Zumca al-Zumaci from his aunt, and then from Umm Salama who stated thatthe Prophet (SAAS) said that the line was: "Ma'ad b. cAdnan b. Adad b. Zand b.al-Yara b. Acraq al-Thara".
According to Umm Salama this Zanad was al-Hamaysac, al-Yara was Nabit,while Acraq al-Thara was Ishmael. This was implied because he was Abraham'sson; for Abraham was not consumed by hell-fire, since fire does not consumemoist earth, the meaning of al-thara.
Al-Darqatnl stated that he knew of no "Zand" except the one in this tradition,and Zand b. al-Jawn, who was Abu Dalama the poet.
AbO al-Qasim al-Suhayli and other Imams stated that the time lapse betweencAdrian and Ishmael was too great for there to have been only four, ten, or even
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twenty generations between them. That, they said, was because the age of Ma'adson of cAdnan was twelve at the time of Bukhtunassar (Nebuchadnezzar).
Abu Jacfar al-Tabari and others related that Almighty God sent a revelation atthat time to Armiya' b. Haiqiya' telling him to go to Bukhtunassar to inform himthat God had given him rule over the Arabs. And God commanded Armiya' tocarry with him Ma<ad b. cAdnan on the horse al-Buraq so that they would notbear him any rancour saying, "For I shall draw forth from his loins a nobleProphet by whom I shall seal the prophets."
Armiya' did that, bearing Ma<ad on al-Buraq to the land of Syria where hegrew up among the Jews who remained there following the destruction of thetemple at Jerusalem. There he married a woman named Ma'ana, daughter ofJawshin of Ban Q Dibb b. Jurhum, before returning to his own land. He returnedafter unrest had quietened down and accord prevailed in the Arabian peninsula.Rakhiya, Armiya' 's scribe, wrote his master's genealogy down in a document hehad there which was to go into Armiya''s library; and he similarly preserved thegenealogy of Ma'ad. But God knows best.
And this is why Malik, God bless him, did not enthuse over the attempt attracing genealogy back to before cAdnan.
Al-Suhayh commented further, "We have merely discussed tracing backthese lines to accord with the school of thought of those scholars who favour anddo not disapprove of it, men such as Ibn Ishaq, al-Bukhari, al-Zubayr b. Bakkar,al-Tabarl, and others."
As for Malik, God have mercy on him, he expressed disapproval when askedabout someone tracing his descent back to Adam and commented: "Whencecomes to him knowledge of that?" When he was asked about tracing back toIshmael, he expressed similar disapproval, asking, "Who could provide suchinformation?" Malik also disliked tracing the genealogy of the prophets, such assaying, "Abraham son of so-and-so". Al-Mu'aytl stated this in his book.
Al-Suhayli commented also that Malik's viewpoint was analogous to what wasrelated of cUrwa b. al-Zubayr who is reported to have said, "We have found noone who knows the line between cAdnan and Ishmael."
It is reported that Ibn cAbbas said, "Between cAdnan and Ishmael there were30 ancestors who are unknown."
Ibn cAbbas is also reputed to have said when he traced back lines of descent as faras ^dnan: "The genealogists have hed. Twice or thrice." And that (scepticism)24is even more characteristic of Ibn Mascud, whose (attitude) was like that of IbncAbbas.
Umar b. al Khaj.lab stated, "We carry back the genealogy only as far ascAdnan."
24. Translator's interpretation.
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Abu cUmar b. cAbd al-Barr stated in his book Al-Anbd? fi Ma'rifat QabaHlal-Ruwah {Facts Concerning Knowledge of the Tribes of the Transmitters) that IbnT-ahi'a related from Abu al-Aswad that he heard 'Urwa b. al-Zubayr say, "Wenever found anyone who knew genealogy back past {Adnan, nor past Qahtan,unless they were using conjecture."
Abu al-Aswad stated that he had heard Abu Bakr Sdayman b. AbuKhaythama, one of the very most knowledgeable men of the poetry and thegenealogy of Quraysh, say, "We never knew anyone with information goingback beyond Ma(ad b. cAdnan, whether relating to poetry or other knowl-edge."
Abu 'Umar said that there was a group of the predecessors including <AbdAllah b. Mascud, cAmr b. Maymun al-Azdi, and Muhammad b. Ka'b al-Quradhlwho, when they recited the verse from the Qur'an "and those after themwhom no one but God knows" {siirat Ibrahim, XIV, v.9) would comment, "Thegenealogists lied."
Abu TJ mar, God have mercy on him, stated, "We hold the meaning of this todiffer from their interpretation. What is implied is that regarding those whoclaim to enumerate Adam's descendants, no one knows them except God whocreated them. But as for the lines of descent of the Arabs, the scholars conver-sant with their history and genealogy were aware of and learned by heart aboutthe people and the major tribes, differing in some details of that."
AbO HJrnar continued to state that the leading scholars regarding the genealogyof cAdnan gave his descent as: " cAdnan b. Udad b. Muqawwim b. Nahllr b.Tayrah b. Yacrub b. Yashjub b. Nabit b. Ishmael b. Abraham, peace be upon thelatter two mentioned." And this is how Muhammad b. Ishaq b. Yasar gave it inthe Prophet's biography.
Ibn Hisham stated, "cAdnan is said to be the son of Udd", meaning that hewas cAdnan b. Udd b. Udad.
Thereafter Aba cUmar listed the remainder of the lineage back to Adam.
As for the genealogies of the other Arab tribes back to cAdnan, these arepreserved and well known and no two people conflict about them.
The genealogy of the Prophet (SAAS) back to cAdnan is incontestably clear,as evident as the break of day. A verbatim hadith marf&25 has been reported tosupport that. We will give it in the appropriate place, after discussion of theArab tribes and reporting their genealogies and how these were accuratelyarranged into the lines of lofty and noble descent. All this, if God Almighty willsit, and in Him we trust and depend; there is no power and no strength except inGod the Powerful, the Wise.
25. This term denotes a tradition that is traceable in ascending order of authorities back to theProphet Muhammad. See Glossary.
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Nothing could be finer than the verses stating the Prophet's genealogy by ImamAbu al-cAbbas cAbd Allah b. Muhammad al-Nashi3 in the famous poem ascribedto him as follows:
"I praised the Messenger of God, seeking by praising him a plenitude of the best ofrewards for myself;
I praised a mail beyond praise, unique in his qualities, far beyond others far or near,A Prophet whose light shone high in places east, his gifts apparent to the people ofplaces west.
The prophets brought him to us before his coming, news of him spreading on allsides.
The foretelling divines began calling his name, using it to fend off the impact ofmisleading ideas.
Idols were given voice declaring to God their innocence of those who told theuntruths.
They spoke in clear words to the unbelievers, 'A prophet has come to you fromLu'ayy b. Ghalib.'
And evil spirits wanted to eavesdrop but shooting stars scattered them from theirseats.
He led us to where we would never have found our way, so lengthy was our blindnessto clear philosophies.
He brought evidences showing that they were signs from one Almighty in rewardand punishment
One of which was the splitting of the moon in two, mountain tops then being coveredas if by a turban by the moonbeams.
And another was the rising of water springs between his fingertips while no wells orpools were near.
By it he quenched the thirst of a large crowd; and the water flowed into rivulets inall directions, down to the plain land.
And a well brimmed over at his arrow's touch, one before too dry for a singledrinker's palate.
And the udder flowed to his palm's rub, which before when squeezed for liquid hadno teat to respond to a milkman's touch.
And there was eloquent utterance from the hand of a fortune-teller about plans ofan enemy bent on attack.
And his being told of matters before their being, and of the after-effects to comewhen these did arise.
And from those signs there was revelation he brought, one that is expedient, tocome with a multitude of wonders.
Thought could not conceive of it,2* and so the like of which no eloquent man couldarticulate, nor did it occur to the mind of any preacher.
It encompassed all knowledge, embraced all wisdom, eluding the aim of thescheming and deceitful.
26. The reference is to the revelation of the Qur'an.
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He brought it to us, not through a trickster's tales, a scribe's pages, or an author'sdescription.
Revelation comes to him sometimes to answer a questioner, to respond to a solutionseeker, or in the exhortation of someone who is conversing;
For the bringing of proofs, the imposition of laws, the telling of narration, or theinterpretation of purpose;
For the quotation of proverbs, the proving of a case, the revealing of some dis-believer, or the suspension of a liar;
In the meeting of some assembly, in the thick of some battle, or as difficult, puzzlingproblems occur.
So, it came down in different ways, with straight^jut meaning and flowingvarieties.
Its verses confirm each other, as if their meanings were scrutinized by a watchful eye.
And the inability of man to achieve such as we have described is well known by themany who attempted (to imitate it).
For father he had (Abd Allah, the most noble of fathers, inheriting from him themost noble of qualities.
And from Shayba, be he praised, in whom Quraysh had pride above all others ofhonour and high station;
He who by whose face clouds were sought to bring rain, and whose views werefollowed in troubled times.
And from Hashim, who built his lofty, honourable repute through brave exploitsand his gracious generosity.
And (Abd Manaf, who taught his people not to exceed the bounds of their ambitions,and how to control their desires.
And Qusayy, whose nobility of line is at such a level as to be beyond anyone'sreach;
Through him God assembled the tribes after they had been split apart by the greedof thieving hands.
And Kilab attained a fortress in the peaks of glory, beyond the reach of all, near andfar alike.
And Murra, whose firmness of resolve was not dissolved by the disgrace of any foolor the evil of any sinner.
And Ka'b, whose glory was too high for any seeker of fame to follow his footsteps;and who reached the highest rank with the least of efforts.
And LuJayy who wiped out his enemies; thus he subdued the supercilious, thehaughty, and the most victorious.
And in Ghalib was such courage that he refused for his people to be overcome byany mighty one, and repelled from them every violent enemy.
And Fihr had in Quraysh an oratory to rely upon when conflicts erupted.
And Malik was always the best of maliks (lords), the most honourable of companions,the most honourable of masters.
And al-Nadr had such elevation as to outstrip all, right on up to meet the gleaminglight of the stars.
IMAM ABO AL-FIDA' ISMAIL IBN KATHIR
55
By my life, Kinana displayed even before him qualities too fine for any conquerorto attain.
And before him Khuzayma established in his honour an ancient heritage fromhonoured kin.
And Mudrika, no man everyudrik (achieved) the like of what he had. He was mostvirtuous and most high, beyond mere base pursuits.
And Ilyas, for him al-ya's (despair) was dictated for his enemies even before thesquadrons met in battle.
And for Mudar the total glory had always been his whenever mounted warriors hadmet in battle.
And Nizar achieved among his people a leadership position, so lofty as to outstripthe gaze of anyone staring hard to see.
And Macad was an Hidda (instrument) for his allies when they feared the plots oftheir warring foe.
And <Adnan is still, if his virtue be assessed, unique and above all peer or companion.
And for Udd, virtue td'adda (was discharged) emanating from his seif-resolve andan inheritance passed down from grand, wise chieftains.
And in Udad there was calm judgement adorned with sagacity, for calm judgementgains from a frowning of eyebrows.27
And Hamaysa( continued to reach ever-new heights, and follow after the desiredfar-reaching aspirations.
And Nabt who came from the family tree of glory had built up his lofty refuge onthe towering mountains.
And Qaydhar was accorded the generosity of Hatim, the wisdom of Luqman andthe determination of Hajib.
These were progeny of Ishmael, true to his vows, a man whose level of greatnesscould never be exceeded by others.
And God's "companion" (Abraham) who was the most noble of men ever to walkor ride upon earth.
And Tarih, whose lasting reputation for generosity had made apparent his laudabledeeds.
And Nahur, the nahhar (butcher) of his enemies had many memorable accomplish-ments those accounting cannot enumerate.
And Ashrac, a forest lion in battle, cutting a person to shreds with his sharpweapons.
And ArghQ, a deputy to be trusted in warfare, tenacious against a mean-spiritedantagonist.
And Faligh is not left behind his people in virtue, nor does he pass beneath them inrank.
And Shalikh and Arfakhshidh and Sam, had qualities so great as to protect themfrom any detractor or accuser.
And Nuh (Noah) still retains high regard with God, who counts him among goodmen, well-chosen.
27. The frowning eyebrows imply deep thought or sagacity.
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And Lamk, his father, stood out among the finest, brave against the mail dadwarrior.
And before Lamk there was yet Mutawashlikh, who drove away his enemies withtough spears.
And Idris the prophet was one with status with God beyond compare with that ofany ambition.
And Yarid was a man great among his people's leaders, scornful of the base, clearand precise in his purpose.
And Mihlayil had understanding of virtues from which all unpleasant defects hadbeen refined away.
And Qaynan of old acquired the glory of his people, gaining the sum mit of prestigeby the stride of his riding camels.
And Anush devoted himself to glory and deemed it far above base desires.
And Shith stuck to principle, a man of virtue and nobility, free of mean faults.
All of these gained from Adam's light and from his stem gathered the fruits ofgoodness.
And the Messenger of God was the most noble ever born; he emerged from the lineof all these fine, distinguished individuals.
His male forebears matched his female ancestors, all clear of any taint of dis-grace.
May there be upon him the peace of God on every day that dawn gives us light andat every sunset too."
Thus did Sheikh Abu <Umar b. cAbd aJ-Barr present to us this ode, as did alsoour Sheikh Abu al-Hajjaj al-Mi/.zi, the hafiz, in his edition of the poetry of Abual-cAbbas cAbd Allah b. Muhammad al-Nashp, known as Ibn Sharshir.
His origins were from al Anbar. He went to Baghdad and then travelled toEgypt, where he stayed until he died in the year 293 AH. He was a MuHazilitheologian, and Sheikh Abu al-l.Iasan al-cAshcari wrote about him in his textal-Maqulat, in his discussion of the MuHazila.
He was an accomplished poet, to the degree that his mastery was such thathe would invent verses that reversed those of others, and composed poetry tochallenge other poets, devising oratorical phrases and rhetorical flourishesthey could not match. Consequently some accused him of insanity and delir-ium.
Al-Khatib al-Baghdadi referred to him as having composed an ode inmonorhymc that totalled some 4,000 verses. Al-Najim quoted these andrecorded his death, as stated above.
i comment that this ode gives evidence of his virtue, eloquence, knowledge,understanding, fine memory, diction, and masterly poetic skills. These verseson the noble lineage of the Prophet (SAAS) are precious jewels from hisgreat repertoire of poetry. God bless him and reward him for all hisactivities.
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An Account of the genealogical origins of the Arabs ofHijaz up to
cAdnan.
These matters are due to cAdnan having had two sons, Macad and cAkk.
According to ai-Suhayli. cAdnan also had a son named al-Iiarith, and anothernamed al-Madhhab. It is also stated that some include al-Dahhak among hissons. However, al-Dahhak is also said to have been a son of Ma<ad, not cAdnan.It is also believed that cAdan, for whom the city of Aden is named, and similarlyAbyan, were named after sons of'Adnan. That is what al-Tabari related.
cAkk married into the Ash'ari tribe and lived in their territory in Yemen.Their language became unified and some of the people of Yemen claimed themas their own. They give his line as cAkk b. cAdnan b. cAbd Allah b. al-Azd b.Yaghuth; others give the line as cAkk b. cAdnan b. al-Dhavb b. cAbd Allah b.al-Asad. Al-Rayth is also given as an alternative to al-Uhayb. What is true iswhat we have stated, that they are of the line of cAdnan. cAbbas b. Mirdas spokethe verse:
"cAkk b. cAdnan, who toyed with Ghassan until they were totally driven away."
As for Macad, he had four sons: Nizar, Qiida'a, Qanas, and lyad. Quda'a wasMacad's first-born who was commonly known by the surname of Aba Qiida'a(father of Qiida'a). We have earlier given a different genealogy for Qiida'a, but it isthis one that is considered correct by Ibn Ishaq and others. And God knows best.
As for Qanas, it is said that his line died out, except that al Nu'man b.al-Mundhir who was Chosroe's governor at al-Hira was one of his descendants,according to a number of past authorities. Another view is that he was fromHimyar, as we have indicated earlier. God knows best.
As for Nizar, to him were born Rabl'a, Mudar, and Anmar. Ibn Hishamindicated that lyad was also the son of Nizar, as was spoken in the followingverse:
"[A]nd braves their faces fine, descendants of lyad b. Nizar b. Ma'ad."
He stated that lyad and Mudar were full brothers, their mother being Sawda,daughter of cAkk b. cAdnan. And the mother of Rabica and Anmar wasShuqayqa, daughter of cAkk b. cAdnan. Her name was also given as Jumca,daughter of cAkk b. (Adnan.
According to Ibn Ishaq, Anmar was the father of Khathcam and Bajila, of thetribe of Jarlr b. cAbd Allah al-Bajali. He added that they went to Yemen andstayed there.
Ibn Hisham said that the Yemenis state his line to have been Anmar b. Irashb. Lihyan b. cAmr b. al-Ghawth b. Nabt b. Malik b. Zayd b. Kahlan b. Saba5.
I consider that the tradition quoted above relating to Saba5 substantiates this.God knows best.
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They say that Mudar was the first to use chants with camels. That is becausehe had a fine voice and because one day he fell off his mount and dislocated hisarm. In pain he shouted, "Wayadayah! Wayadayah!" ("Oh, my hands, myhands!") and at that the camels stretched out their necks listening.
According to Ibn Ishaq, Mudar b. Nizar had two sons, Ilyas and cAylan. ToIlyas were born Mudrika, Tabikha and Qamaca; their mother was Khindif,daughter of (Imran b. al-Haf b. Qudaca.
Ibn Ishaq stated that Mudrika's real name was cAmir, and that of Tabikhawas cAmr. One day they went hunting and while they were cooking theircatch, their camels fan off. ^Amir chased after them and caught them, whilehis brother sat cooking. When they returned to their father and related this tohim, he commented to cAmir, "You are Mudrika" {the catcher), while tocAmr he said, "You are Tabikha" (the cook). As for Qamaca, the genealogistsof Mudar claim that Khuza'a was a son of {Amr b. Luhayy b. Qamaca b.Ilyas.
In my view it is obvious that he was a descendant of theirs and not of theirfather, and that they were of Himyar, previously mentioned. God knows best.
Ibn Ishaq said that Mudrika gave birth to Khuzayma and Hudhayl, and thattheir mother was a woman from Quda'a tribe. To Khuzayma were born Kinana,Asad, Asada, and al-Hun.
Kinana gave birth to al-Nadr, Malik, cAbd Manat, and Milkan. Aba Jacfaral-Tabari added to these four cAmir, al-Harith, al-Nadir, Ghanam, Sa'U, cAwf,Jarwal, al-Jaral, and Ghazwan.
An Account ofQuraysh regarding their genealogy, etymology, andmerit. They are the tribe of al-Nadr b. Kinana.
According to Ibn Ishaq, the mother of al-Nadr was Barra, daughter of Murr b.Udd b. Tabikha (Ibn Hisham adds that Tabikha was the son of Ilyas b. Mudar),while the rest of his sons were of a different mother. Ibn Hisham disagrees withIbn Ishaq, having Barra daughter of Murr as the mother of al-Nadr, Malik, andMilkan. The mother of <Abd Manat was Hala, daughter of Suwayd b. al-Ghitnffrom Azd of Shanu'a.
Ibn Hisham stated that al-Nadar was Quraysh; anyone born in his line is aQurayshite, anyone not so born is not. He also said that some state that Fihr b.Malik was Quraysh, those of his line therefore being Qurayshite; those not of hisline were non-Qurayshite.
These two statements have been handed down by more than one expertgenealogist, such as Sheikh Abu cUmar b. cAbd al-Barr and al-Zubayr b. Bakkar,Mus'ab, and others.
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According to Abu cUbayd and Ibn cAbd ai-Barr, the majority's view is thatQuraysh derived from al-Nadr b. Kinana, based on a hadith of al-Ash'ath b.Qays. And it is this authority who was an important source for Hi shim b.Muhammad b. al-Sa^b al-Kalbi and Abu cUbayda Macmar b. al-Muthanna; heis a prime resource for the doctrine of al-Shafi% may God bless him.
Abu Umar, moreover, chose Fihr b. Malik as the originator of Quraysh, insist-ing that anyone today having descent from Quraysh stems from Fihr b. Malik. Hethen related the choice made in his statement to the authority of al-Zubayr b.Bakkar, Mus/ab al-Zubayri and {Ali b. Kaysan, saying, "They are the source forthis, al-Zubayr b. Bakkar having stated, 'The genealogists of Quraysh and othersare agreed that Quraysh branched off only from Fihr b. Malik.' The genealogistsof Quraysh whom I have consulted consider those of his line to be Qurayshites,whereas those prior to him in their line are thought not from Quraysh."
Abu Umar then effectively substantiated this view and defended it by pointingout that he and those of similar views were those most knowledgeable of thegenealogy and history of their own people.
Al-Bukhan related from the tradition of Kulayb b. Wa°il as follows: "I said tothe nursemaid (meaning Zaynab, daughter of Abo Salama) of the Prophet(SAAS) 'Tell me about the Prophet (SAAS). Was he from Mudar?' She replied,'From whom else but from Mudar of Banu al-Nadr b. Kinana?'"
Al-Tabaram said, "We were told by Ibrahim b. Na°ila al-Asbaham, by Ismacllb. cAmr al-Bajali, and by al-Hasan b. Salih from his father, from al-Jashlshal-Kindi who said, 'A group of people from Kinda tribe came to the Messengerof God (SAAS) and told him, "You are from us," claiming kinship with him.But he responded, "No, we're Banu al-Nadr b. Kinana; we neither contradictour mother nor refute our father.'""
Imam Abu Uthman Sacid b. Yahya b. Sacid said, "We were told by my fatherand by al-Kalbi on the authority of Abu Salih from Ibn ^bbas that the lattersaid, 'A man from Kinda, called al-Jashlsh, came to the Prophet (SAAS) andsaid, "O Messenger of God, we claim cAbd Manaf as one of us." The Prophet(SAAS), turned away from him. The man came back with the same commentand again was ignored. Once more he said the same. Then the Prophet (SAAS)stated, "We are from Banu al-Nadr b. Kinana. We neither contradict ourmother nor refute our father."'"
Al-Ash'ath commented (probably to al-Jashish, tr.) "Shouldn't you havestayed silent after the first time?"
This response refuted their claim, and from the tongue of his Prophet(SAAS). And this is strange also from this viewpoint; al-Kalbi, moreover, is aweak authority. But God knows best.
Imam Ahmad said that Bahz and cAffan related to him as follows: "We wereboth told by Hammad b. Salama that Uqayl b. Abu Talha said (cAffan gave his
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name as cUqay! b. Talha al-Salmi) on the authority of Muslim b. al-Haysamfrom a!-Ashcafh b. Qays, that the latter said that he came to the Messenger ofGod (SAAS) in a delegation from Kinda. (cAFfan added the words 'who didnot consider me their best man') and said to him, 'O Messenger of God, weclaim you to be one of us.' The Messenger of God (SAAS) replied, 'We areBan a al-Nadr b. Kinana; we neither contradict our mother nor refute ourfather.'"
Al-Ash'afh b. Qays commented, "By God, I never hear anyone denying thatQuraysh is from al-Nadr b. Kinana without whipping him to the limit."
And thus was this related by Ibn Maja along various lines of transmissionfrom Hammad b. Salama.
This line of tradition is truly fine and is authoritative in this matter. No atten-tion is due thereafter to any opposing view. But God knows best. Ail praise andcredit belong to God.
Jarir b. cAtiyya al-Tamiml spoke the following verses in praising Hisham b.cAbd al-Malik b. Marwan:
"The mother who gave birth to Quraysh was not one as to cause doubt as to ancestry,nor was she barren;
And no stud was of more noble stock than your father, nor was there ever an unclemore fine than Tamlm."
Ibn Hisham stated: "Here is meant the mother of al-Nadr b, Kinana, who wasBarra daughter of Murr, sister of Tamim b. Murr."
The derivation of the word Quraysh is said to come from the word al-taqarrusk,which means to join together after dispersal. This relates to the period ofQusayy b. Kilab when they were dispersed and he brought them together at theholy sanctuary, as we shall explain. Hudhafa b. Ghanim at cAdawl spoke theverse:
"Your father was Qusayy, known as 'the gatherer'; through him God gatheredtogether the tribes from Fihr."
Some say thai Qusayy was known as Quraysh. The word meant "gatheringtogether"; al-taqarrush meant al- tajammu* or "joining together", as Abu Khaldaal Yashkurl said: "Brothers who gathered (q&rrashu) upon us faults, in ourrecent era and also ancient..."
It is also said that Quraysh were so named from al taqarrush, a word meaningbusiness and trading. This was related by Ibn Hisham, God have mercy on him.
Al-Jawharl said, ual- qursh means 'earning' and 'accumulating' and the verbalform is qarasha in the past tense,yaqrushu in the present tense." Al Parra0 statedthat it was from this word that Quraysh was named, they being a tribe and their
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originator al-Nadr b. Kinana. All his descendants are Qurayshite back as far asKinana's son, but not before him.
Some say the word stems from t he idea of al-taftish, i.e. "search". Hisham b.al Kalbl stated that al-Nadr b. Kinana was named "Quraysh" because he would"yaqrish" for what people lacked or needed, providing that with his own wealth.Al-taqrish means al-taftish and his sons would yaqrtshwia, i.e. "search out" pilgrimsin need and donate to them what they needed to return home. And so they werenamed "Quraysh" because of their engaging in this qarsh.
Al-Harith b. Hilliza made a verse to the effect that al-laqarrush meantal-taftish:
"O you who speaks and 'searches1 (al-muqarrish) for us with cAmr, is he allowed tolive?"
It was al-Zubayr b. Bakkar who related that verse.
Quraysh was also said to be a diminutive form of qarsh, a sea animal. A poetonce said:
"Quraysh are those that inhabit the sea; for them the Quraysh were named'Quraysh'."
Al-Bayhaql said that Abu Nasr b. Qatada informed him that Abu a! HasancAli b. cIsa al-Malini, quoting Muhammad b. al-Hasan b. al-Khahl al-Nisawl,related that Abti Kurayb told them from Waqic b. al-Jarrah, on the authority ofHisham b. cLrwa on the authority of his father from Abu Rakana al-'Amirl thatMucawiya asked Ibn cAbbas, "Why were Quraysh so named?" He replied,"After a sea creature, the biggest of all, that is called al-qarsh. It never passes byanything, lean or fat, without eating it." "So recite me some verse about that,"Mu'awiya asked, and Ibn cAbbas spoke the verses of al-Jumahl as follows:
"Quraysh are those that inhabit the sea; for them the Quraysh were named Quraysh,They eat all, lean or fat, not leaving a feather of any two-winged thing.Thus in the land the tribe of Quraysh eats up the land ravenously.Theirs is at the end of time a prophet; among them will be plenty of wounded anddead."
It is also said they were named after Quraysh b. al-Harith b. Yakhlud b.al-Nadr b. Kinana. He was the guide and the storeskeeper of Banu al-Nadr. TheArabs would say, "The caravan of Quraysh" has come, instead of the "caravan ofBanu al-Nadr". They also say that it was his son Badr b. Quraysh who dug thewell attributed to him where the great battle occurred on the day of al-Furqan("proof", i.e. the battle of Badr) when the two armies met. God knows best.
The relative adjective derived from Quraysh is qurashi or qumyshi. Al-Jawharlsaid, "And the latter is the standard."
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A poet spoke the verse,
"Every Qurayshite (quraysht) who is honourable, quick to fill demands for generosityand honour."28
Muslim related in his sahih collection from a tradition of Abu cAmr andal-AwzacJ that Shaddad Abu cAmmar related to him that Wathila b. al-Asqactold him that the Messenger of God (SAAS) said, "God chose Kinana fromamong the sons of Ishmael, Quraysh from Kinana, Hashim from Quraysh andmyself from the descendants of Hashim."
Abu 'Amr b. £Abd al-Barr said, "Banu cAbd al-Muttalib are known as thefasila, the family, of the Messenger of God (SAAS); Banu Hashim was hisfakhdh, his tribal subsection; Banu {Abd Manaf was his batn, his tribal subdivision;Quraysh was his Hmara, his mini-tribe; Banu Kinana was his qabila, his tribalconfederation; and Mudar was his sha'-b, his people. May God's blessings andpeace be upon him always till the Day of Judgement."
Ibn Ishaq stated, "Al-Nadar b. Kinana gave birth to Malik and Yakhlud." Tothese Ibn Hisham added "al-Salt". The mother of them all was the daughter ofSacd b. al-Zarib aI-cAdwani.
Kuthayyir b. cAbd al-Rahman, who is Kuthayyir cAzza, one of the BanuMulayh b. {Amr of Khuzaca, spoke the verses:
"Is my father not al-Salt, my brothers not the finest among the noblemen of Banual-Nadr?
You see on us as on them the same kerchiefs of mixed weave and the same Hadramiwaist-wrappers
So if you are not of Banu al-Nadr, then leave the green thorn trees at the ends ofthe high valleys."
Ibn Hisham said that Banu Mulayh b. tAmr were descendants of al-Salt b. al-Nadr.
According to Ibn Ishaq, Malik b. al-Nadr fathered Fihr b. Malik, his motherbeing Jandala, daughter of al-Harith b. Mudad al-Asghar. Fihr fathered Ghalib,Muharib, al-Harith, and Asad, their mother being Layla, daughter of Sa'd b.Hudhayl b. Mudrika. Ibn Hisham stated that they had a sister from their fathernamed Jandala, daughter of Fihr.
According to Ibn Ishaq, Ghalib b. Fihr had sons named Lu'ayy b. Ghalib andTaym b. Ghalib who were known as the Banu al-Adram. Their mother wasSalma, daughter of <Amr al-Khuzacl.
Ibn Hisham states there was another son, Qays b. Ghalib, whose mother wasSalma, daughter of Ka<b b. cAmr al-KhuzacI and that she was the mother ofLu'ayy and Taym.
28. Several lines of abstruse poetry illustrating Arabic grammatical concepts have been omittedfrom the English translation.
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According to Ibn Ishaq, Lu'ayy b. Ghalib had four sons: Ka'b, cAmir, Sama,and cAwf.
Ibn Hisham said he was also reputed to have had another son, al-Harith, andthat they made up the Jusham b. al-Harith among Hizzan of Rabl'a. Andanother son was Sa^ b. Lu'ayy who came to be the bunana among Shayban b.Thalaba. Bunana was a nursemaid for them. There was also Khuzayma b.Lu'ayy who formed the cA'idha among Shayban b. Thalaba.
Then Ibn Ishaq gives the story of Sama b. Lu3ayy and how he went to 'Umanand lived there. That was due to a quarrel between himself and his brothercAmir. cAmir made him afraid and so he fled to cUman, dying there as a stranger.What happened was that while he was grazing his camel a snake bit its lip makingit fall on its side. Then the snake bit and killed Sama. It is said that he wrotethese verses with his finger on the ground:
"Eyes, weep for Sama b. Lu'ayy, the snake has clung to Sama.None such as Sama b. Lu5ayy have I seen, found a dead victim of a camel.Send a messenger to cAmir and Ka'b that my soul yearns for them.Though my home is in Uman I am a Ghalibi who emigrated but not from poverty.Perhaps the glass you have poured, Ibn Lu'ayy, fearing death, has not really beenpoured.
You aimed to repel death, O Ibn Lu'ayy, but no one so intending has power overdeath,
And many a silent, plodding camel you've left prostrate after long, intenseexercise."
And Ibn Hisham said that he heard that a son of Sama went to theMessenger of God (SAAS) and introduced himself as descended from Sama b.Lu'ayy. The Messenger of God (SAAS) asked him, "The poet?" One of hisCompanions then said, "O Messenger of God, you seem to be referring to hisline of verse,
'Perhaps the glass you've poured, Ibn Lu'ayy, fearing death, has not really beenpoured.'
And he answered, "Yes indeed."
Al-Suhayli recorded from others that Sama had no children. Al-Zubayr said,"Sama b. Lu'ayy had Ghalib, al-Nabit, and al-Harith." Others maintained that hehad descendants in Iraq who hated cAli. Among them was cAli b. al-Ja'ad, who usedto revile his father for having named him cAli. Among the descendants of Sama b.Lu>ayy was Muhammad b. <Arcara b. al-Yazid, who was the sheikh of al-Bukhari.
Ibn Ishaq said, "They claim that cAwf b. LuJayy travelled with a caravan fromQuraysh and to the territory of Ghatafan b. Saed b. Qays b. cAylan. There he wasdelayed so the rest of his people left him behind and went off. Then Thalaba b.
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Sacd, he being his brother by the genealogy of Banu Dhubyan, came along,detained him, arranged his marriage, and treated him like an intimate and abrother. His relationship became widely known among Banu Dhubyan.
They say it was Tha^aba who said to cAwf the following verse when he wasdelayed and left behind:
"O Ibn LiPayy, tether your camel with me; your people have left you and youought not to be left."
Ibn Ishaq continued to indicate that either Muhammad b. Ja'fer b. al-Zubayr,or Muhammad b. £Abd al-Rahman b. cAbd Allah b. al-Husayn told him thatcUmar b. al-Khattab had said, "If I were to claim an attachment to any Arabtribe or that they had a relationship to us, it would be to Banu Murra b. cAwf.We know kindred men among them and also how they treated that man." Bythis he meant cAwf b. Lu'ayy.
He went on to relate that a man he did not distrust had told him that cLmar b.al-Khattab said to some men of Banu Murra: "If you want to trace back yourgenealogy to your kinfolk, then trace it to cAwf."
Ibn Ishaq added that these people were nobles of Ghatafan, their leaders andelite, with good reputation locally and in all of Ghatafan and Qays, and that theydid maintain their own genealogy. If their ancestry were referred to by others,they would say, "We neither deny nor disown it. That is the ancestry we prefer."Then they would recite their verses recalling their relationship to I.u'ayy.
Ibn Ishaq said that they practised the system of basl. This entailed the practiceamong the Arabs of considering eight months of their year as sacrosanct. TheArabs would recognize that and allow them safe-conduct in those months andthey would allow them the same. Rabl'a and Mudar, however, to my knowledgeonly considered four months a year as sacred, these being Dhu al Qa'da, Dhual Hijja, al Muharram; and concerning the fourth, Rajab, they differed. Mudarconsidered that it fell between Jumada. and Shaman, while Rabica maintained itcame between Sha(ban and Shawwal.
It has been established in both of the sahih collections, on the authority of AbDBakrah, that the Messenger of God (SAAS) stated in his khutbat al-wada'-^farewell address, "Time has revolved in its own fashion since the day God createdthe heavens and the earth, the year consisting of twelve months, four of whichare sacred. Three of these are contiguous: Dhu al-Qacda, Dhu al-Hijja, andal Muharram, and there is also Mudar's month of Rajab which comes betweenjumada and Sha'ban." Thus by saying this he expressed preference for the viewof Mudar and not for that of Rabl'a.
God the Almighty and Glorious stated in the Qur'an, "With God the monthsnumber twelve, so ordained by God, (since) the day he created the heavens andthe earth; of these four are sacred" (sural al-Tawba, IX, v. 3 6).
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This constitutes a reply to Banu cAwf b. T.u'ayy for their considering thesacred months eight in number. In so doing they added to God's decree,introducing therein something which was not part thereof.
His statement in the hadith that "three are contiguous [months]" is a dis-approval of the attitude of the al-nasP people who delayed the sacred month,making it Safar, rather than al-Muharram. Also, the phrase therein "Mudar'smonth of Rajab" is a refutation of RablVs view.
Ibn Ishaq stated that Ka'b b. Lu'ayy had three sons, Murra, cAdl and Husays.Murra also had three, named Kilab, Taym and Yaqaza, from three mothers.
Kilab gave birth to two sons, Qusayy and Zuhra; the mother of both wasFatima, daughter of Sacd b. Sayal, one of the al-Jadara of Jucthumat al-Asadfrom the Yemen, who were allies of Banu al-Dl! b. Bakr b. cAbd Manat b.Kinana. Of her father a poet spoke the verse:
"We have never seen any person, of all the people we have known, like Sa^ b. SayalA knight who combats with both his right hand and left; if his foe stood down frombattle he would dismount
A knight luring horsemen to destruction like a kestrel with partridges."
According to al-Suhayli, Sayal's full name was Khayr b. Jamala and he wasthe first person who had swords plated with gold and silver.
Ibn Ishaq stated that they were known as the "al-Jadara'' because cAmir b.cAmr b. Khuzayma b. ju^thuma had married the daughter of al-Harith b.Mudad the Jurhumite. The Jurhum were at that time guardians of the House ofGod and built a jiddr, a wall, around the kalba; eAmir was therefore namedal-Jadir and his descendants ai-Jadara.
An Account of Qusayy b. Kilab and of his pari in regainingguardianship over the ka%a for Quraysh by taking it from Khuza^a.Horn Quraysh gathered together at the holy place which God secured forthe worshippers, after having lived scattered and fragmented in themountains and hollows.
What happened was that when his father died, Qusayy's mother was married toRabiea b. Haram of cUdhra and he took her and her son to his own country.Later, when he grew up, Qusayy came to Mecca and married Hubba, daughterof the chief of Khuza'a, Hulayl b. I.Iubshiyya.
Regarding Khu/aca, they say that Hulayl entrusted guardianship over theholy House to Qusayy because of the large family Qusayy had with his daughter.Hulayl told him, "You have more right to it than I do."
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Tbn Ishaq stated that this account was heard only from Khuza^. He said thatothers claim that he sought the assistance of his maternal brothers, their leaderbeing Rizah b. Rabica, and of the tribes of Kinana and Quda^a and of some menin the Mecca region from Quraysh and others. And so he ousted them (Khuzaca)from the House of God and he himself assumed control over it.
This all occurred because the prerogative of the pilgrims' ijaza29 was held bythe Sufa. They were the tribe of al-Ghawth b. Murr b. Udd b. Tabikha b. Ilyasb. Mudar. People did not throw their stones (Jimar) until they (the Sufa) haddone so, nor did they leave Mina before the Sufa did; these prerogativesremained theirs until they died out.
Then Banu Sacd b. Zayd Manat b. Tamlm inherited these rights from themby kinship. The first of them was Safwan b. al-Harith b. Shijna b. ^tarid b.cAwf b. Ka^. b. Sacd b. Zayd Manat b. Tamlm, This power resided in hispeople until the rise of Islam in the time of the last of them, who was Karib b.Safwan.
The ijaza, the descent from al-Muzdalifa,30 was the prerogative of c Ad wanuntil the coming of Islam in the time of the last of them, who was Abu SayyaracAmila b. al-Aczal. His name was said to have been aI-cAs, while al-A'zal's namewas Khalid. He used to give people the permission while seated on a one-eyedass he had, for 40 years moving forth on it at that station. He was the first personto establish the bloodwit at 100 camels, as well as the first to say the phrase, "Mt.Thabir shines so that we may ride forth."
That is what al-Suhayll related.
And there was cAmir b. al-Zarib al-cAdwani. In the case of all conflicts arisingamong the Arabs, they would come to him for adjudication and accept whateverhe decided. On one occasion they asked him to resolve the matter of inheritanceto a hermaphrodite. He lay awake all night reflecting on how to adjudicate thisand when a slave-girl of his, Sukhayla by name, who used to pasture his sheep,saw him thus, she enquired of him, "What is wrong with you, poor thing, thatyou spend the night awake? " So he told her, in case she might be of help. Andshe replied, "Judge by where from urination comes." He commented,"Sukhayla, you've shown the way well, by God." And that was how he diddecide.
Al-Suhayll pointed out that reaching a decision by such logic constituted useof al-istidlal bi al-amarat wa al-calamat, "inference from signs and indications", amethod with a basis in the law. God stated in the Qiu°an: "And they brought hisshirt with false blood upon it" {surat Yusuf, XII, v.18) since it bore no signs of awolPs fangs. God also stated, "If his shirt has been torn from the front, she has
29. The giving of permission to the pilgrims to descend from Mt. eArafat.
30. A station midway between Mina and {Arafat where pilgrims spend the night of 9th Dhual-Hijja on their return journey from 'Arafat.
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told the truth and he is a liar, whereas if the shirt has been torn from behind,then she lied and he is truthful" {surat Yusuf, XII, v.26-7). And in the hadith,there are the words, "Wait for her; if she delivers it (the baby) as comely, light-brown, and with curly locks, then indeed it is (the child) of him whom she wasaccused of being with."
Ibn Ishaq went on to state that al-nasP, the postponement of sacred months,was decided by the time of Fuqaym b. cAdl b. cAmir b. Thalaba b. al-Harith b.Malik b. Kinana b. Khuzayma b. Mudrika b. Ilyas b. Mudar. He reported thatthe first of the Arabs to intercalate the months was al-Qalammas, who wasHudhayfa b. cAbd b. Fuqaym b. {Adl. After him came his son cAbbad, and thenQalac b. cAbbad, followed by Umayya b. Qalac and cAwf b. Umayya. The last ofthem was Abu Thumama Junada b. cAwf b. Qalac b. cAbbad b. Hudhayfa, thelast named being al-Qalammas. Islam arose during Abu Thamama's time.
When the Arabs had completed the pilgrimage they would gather aroundhim and he would address them, specifying which months were sacred. If hewanted to establish a free period, he would declare al-Muharram free andsubstitute Safar for it to accord with the number of months God had madesacred. He would state, "O God, I have made free the first of the al-Safarmonths, and postponed the others till next year." And the Arabs would followhim in that. On this matter the following verses were spoken by cUmayr b.Qays, one of Banu Firas b. Ghanm b. Malik b. Kinana; "Umayr was also knownas JadhI al-Ti'an:
"Macad have learned that my people are noble, that they have noble forebears.Which people have escaped our retribution and which have we not bridled?Are we not those who intercalate for Ma'ad, deciding which free months shall bemade sacred?"
Qusayy was lord and master over his people, obeyed and revered. Eventually hegathered Quraysh together from their various locations in the Arabian peninsulaand gained the help of the Arab tribes that obeyed him in making war onKhuza'a, in removing them from the House of God, and in handing over itsguardianship to himself. They engaged in many battles with much bloodshedand then agreed upon arbitration. They appointed as arbitrator Yacmur b. *Awfb. Ka^ b. {Amir b. Layth b. Bakr b. cAbd Manat b. Kinana who decreed thatQusayy was more fit for guardianship over the House than Khuzaca was. Heruled that all losses inflicted on Qusayy by Khuza'a and Banu Bakr were an issuethat should be "crushed underfoot", and that what losses Khuzaca and BanuBakr had received from Quraysh, Kinana, and Qudaca should be compensatedby bloodwit payment. His decision meant that Qusayy should be given freeaccess to Mecca and the katba. Thereat Ya'mur was nicknamed al-Shadhdhakh,"the crusher".
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Ibn Ishaq further related that Qusayy thus gained guardianship over the Houseand control over Mecca. He brought together to Mecca his people from theirdwellings and acted as king over them and over all the Meccans as well; and theytreated him as king. However, he confirmed the Arabs in their prior practices,considering that to be a duty incumbent upon himself that he ought not change.He thus confirmed Safwan, cAdwan, al~nasa>ay "the intercalators", and Murra b.cAwf in their previous practices, until Islam came and God destroyed all of that.
Qusayy was the first of Barm Ka^b who took the kingship and was obeyed assuch by his people. He had rights of the hijaba, the saqaya, the rifada, the nadwa,and the lima??1 Thus he controlled all of Mecca's honours. He divided upMecca among his people into quarters and he settled each family of Qurayshinto their dwellings there.
And so I say, that thus right was done to those worthy of it, justice returningafter having left. Quraysh settled in their dwellings, ended the aims and aspirationsof Khuza'a, and regained their ancient and venerable house. Nevertheless, theykept what Khuza'a had instituted, including the worship of idols, setting them uparound the katba, making sacrifice to them, praying near them, and beseechinghelp and fortune from them.
Qusayy settled the Quraysh tribes in the plains and also in the heights ofMecca and they were henceforth known respectively as the "plains Quraysh"and the "highland Quraysh".
Qusayy b. Kilab enjoyed total authority, including being guardian and keeperof the ka'-ba and the awarder of battle banners. He also constructed a building toprevent violence and resolve disputes; this he named the dar al-nadwa, theassembly house. When a conflict became serious the chiefs of each of the tribeswould meet, take counsel there, and decide the issue. All contracts and marriageagreements would be made there. And that was also the only place where a girlwould first wear the darac, the sleeved chemise, when she reached the age to do so.
The door to this building was facing the masjid al-haram, the holy mosque.Later it became owned by Hakim b. Hizam, after belonging to Banu cAbdal-Dar. He sold it, during the reign of Mu^wiya, for 100,000 dirhams.Mu'awiya criticized him for having done so, saying, "You've sold your people'shonour for 100,000."
But Hakim replied, "But today nobility is measured by one's piety. I boughtit, by God, before Islam for a skinful of wine and now here I've sold it for100,000. And I swear that the money will go to charity in God's cause, so whichof us had been cheated?" This was related by al-Darqutnl in the Asms? Rijalal-Muwatta? {Identities of the Men in the Muwatta*) (of Malik b. Anas).
31. These terms refer, respectively, to the guardianship of the temple, the provision of waterfor the pilgrims, the provision of food for them, the presiding over their assemblies, and theissuance of the banners carried by them.
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He had the prerogative of providing drink for the pilgrims; they drank onlyfrom his cisterns. At that time, in Mecca the holy well, zamzam, was obliterated,as it had been since the time of Jurhum. People had forgotten about it because ofits great antiquity and they could not locate its whereabouts. According toal-Waqidi, Qusayy was the first person to institute lighting a fire at al-Muzdalifato guide people coming there from 'Arafat.
The word al-rifada means providing food for the pilgrims during the pilgrim-age season until they leave to return to their own countries.
Ibn Ishaq went on to relate that Qusayy had imposed this rifada on his people,having said, "O People of Quraysh, you are God's neighbours and the inhabitantsof Mecca and of the holy places. The pilgrims are God's guests and visitors toHis House. They have full right to hospitality. So provide food and drink forthem during the pilgrimage days, until they depart from you." And so they did.Each year they would set aside a portion of their wealth as a tribute they wouldpay him. He would use it to provide food for the people during the days theywere at Mina. This practice was followed at his command during al-jahiliyya,the pre-Islamic period, and it has passed on thereafter up to the present. It isthe food the sultan provides for people at Mina each year until the pilgrimageends.
My own comment is to add that this practice ended after the time of IbnIshSq. It was then ordered that a portion of the bayt al-mal, the general treasury,be spent to transport food and drink for wayfarers arriving for the pilgrimage.This was a good policy for reasons too many to mention. But duty dictates thatthis expense should come directly from the treasury as a priority; most appro-priately, it. should come from the masses of the dhimma, the protectednon-Muslims, since they do not make pilgrimage to the ancient House. It isstated in the hadith sayings, "Regarding him who is able to make the pilgrimagebut does not do so, let him die, if he wishes, a Jew or a Christian."
One of their poets said in praise of Qusayy and his honour among his people.
"Qusayy was known, I swear it, as the 'gatherer'; through him God gatheredtogether the tribes of Fihr.
They filled the plain with glory and power and drove from us the satanic Ban aBakr."
Ibn Ishaq related that when Qusayy had finished his war, his brother Rizah b.Rabl'a left for his own country accompanied by his three paternal brothers, whowere Hunn, Mahmud, and Julhuma by name. And Rizah spoke the followingverses in responding to Qusayy:
"When an envoy came from Qusayy saying, 'Respond to your friend',
We arose to him leading our fine horses, leaving aside the slow and overweight.
We travelled with them by night till dawn, sheltering by day to survive.
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They were speedy as sand-grouse to the water, as we answered Qusayy's messenger.We gathered men from al-Sirr32 and the two Ashmadhs,33 collecting tribesmenfrom each village.
What a band of horse that night, over a thousand, running free and fast,When they passed by (Asjar and took the quick route from Mustanakh,Skirting the edge of Wariqan and passing by al-'Arj and a tribe encamped,Overstepping the pasture, not tasting it, racing on, night-long, from Marr,Keeping the colts near their dams to minimize their neighing.When reaching Mecca, we destroyed the men tribe after tribe,Switching them with our sword-blades, rendering them witless from all sidesCrushing them beneath our horses' hooves, as does the strong and mighty to thelowly.
We killed Khuza'a in their own home, and Bakr group by group.We banished them from the Sovereign's land, so that they would never settle goodland again,
We captured them in irons and quenched our vengeance thirst from all theirtribes."
According to Ibn Ishaq, when Rizah returned home, God gave him increase.He also gave Hunn increase; they constitute the two tribes of ^dhra to this day.Again according to Ibn Ishaq, Qusayy b. Kilab said in that regard,
"I am the son of Banu Lu3ayy, the defenders; my home is in Mecca, there was Iraised,
And on to the plains, as Ma<ad learned; with its lush pastures I was really content.I would not have conquered it, had the sons of Qaydhar and al-Nabit not settledthere.
Rizah was my supporter and by him I came supreme; I fear no evil for as long as Ishall live."
According to al-Umawi, citing al-Ashram from Abu ^Jbayda, fromMuhammad b. Hafs, Rizah only arrived after Qusayy had expelled Khuza^.God knows best.
Section.
When Qusayy grew old he entrusted all the prerogatives he had enjoyed -leadership of Quraysh and its honour of governing the provision of food anddrink for the pilgrims, guardianship of the House, the issuance of banners, andthe summoning of assemblies - to his son cAbd al-Dar, who was his oldest.
He only entrusted him with all these prerogatives because the rest of hisbrothers, cAbd Manaf, cAbd Shams, and <Abd had become noblemen during
32. A valley.
33. Two mountains between Medina and the town of Khaybar.
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their father's rule and had attained great power and prestige. Thus Qusayywished for cAbd al-Dar to be equal to them in prestige and so gave him alonethese powers. cAbd al-Dar's brothers did not dispute his action. But when theyall had passed away their sons came into conflict about this and said, "Qusayyonly entrusted cAbd al-Dar with all that to equalize him with his brothers; weare entitled to what our fathers were due."
£Abd al-Dar's family replied, "This is a matter that Qusayy decided in ourfavour, and we have the greater right."
And so a great dispute arose among them; and Quraysh split into two factions,one giving allegiance and alliance to the family of cAbd al-Dar, the other to thefamily of cAbd Manaf with whom they made a formal pact. Upon making theoath they placed their hands into a deep dish containing perfume. Then theywent and wiped their hands on the corners of the ka^ba. This was thereafterknown as the "Treaty of the Perfumed".
On the cAbd Manaf side there were the Quraysh tribes of Banu Asad b. £Abdal-<Uzza b. Qusayy, Banu Zuhra, Banu Taym, and Banu al-Harith b. Fihr. Onthe side of cAbd al-Dar's descendants were Banu Makhzum, Banu Sahm, BanuJumah, and Banu cAdi. The tribes of Banu cAmir b. Lu5ayy and Muharib b. Fihrremained separate from the rest, not allying with either side.
Ultimately they made peace, agreeing that the prerogatives of feeding andwatering the pilgrims should be held by Banu *Abd Manaf, while those ofguardianship of the kacba, issuance of banners, and calling of assemblies wereto be held by Banu eAbd al-Dar. This arrangement became firm and perma-nent.
Al-Umawi related from al-Ashram, on the authority of Abu tUbayda that anumber of the Khuzaca claim that after Qusayy had married Hubba daughter ofHulayl, he (Hulayl) found the guardianship of the kacba onerous and passed iton to his daughter Hubba, appointing Abu Ghubshan Salim b. cAmr b. Lu'ayyb. Malkan b. Qusayy b. Haritha b. cAmr b. ^mir as her trustee for it. Qusayypurchased the guardianship of the ka^ba from him for a skin of wine and a youngriding camel. And so there arose the saying, "A worse deal than that of AbuGhubshan!" When Khuzaca saw this happen they attacked Qusayy, who calledfor assistance from his brother; when he and his men arrived the issue wasresolved as reported above. Ultimately Qusayy passed on the prerogatives of pro-tection and guardianship of the House, issuance of banners, calling of assemblies,and feeding and watering the pilgrims to his son cAbd al-Dar, as will be related indetail. The ijaza, giving permission to leave Muzdalifa, was established as a rightof Banu cAdwan, the nasi?, the right of calendar intercalation, went to Fuqaym,while the Sofa enjoyed that of ijaza, that is, of the nafr, the giving of the signal toleave Mina. All this information on the prerogatives of these people has beendetailed above.
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Ibn Ishaq stated that Qusayy had four sons and two daughters, the sons beingcAbd Manaf, cAbd al-Dar, cAbd al-^zza, and cAbd, the daughters Takhmur andBarra. The mother of all these was Hubba, daughter of Hulayl b. Hubshiyya b.Salul b. Ka<b b. {Amr, aI-KhuzacI. It was from Hulayl that Qusayy b. Kilab tookcontrol over the Sacred House.
According to Ibn Hisham, cAbd Manaf b. Qusayy had four sons, Hashim,cAbd Shams, and al-Muttalib, their mother being cAtika daughter of Murra b.Hilal. Another son of his was Nawfal b. cAbd Manaf, his mother being Waqida,daughter of cAmr al-Maziniyya.
Ibn Hisham stated as well that cAbd Manaf also fathered Abu cAmr, Tumadir,Qulaba, Hayya, Rayta, Umm al-Akhtham, and Umm Sufyan.
Also according to Ibn Hisham, Hashim b. fAbd Manaf had four {sic) sons andfive daughters. The sons were named cAbd al-Muttalib, Asad, and Abu Sayfl;the daughters were Nadla, al-Shaffa°, Khalida, Daclfa, Ruqayya, and Hayya.The mother of cAbd al-Muttalib and Ruqayya was Salma, daughter of cAmr b.Zayd b. Labld b. Khidash b. 'Amir b. Ghanm b. <Adi b. al-Najjar from Medina.Ibn Hisham also gave the names of the mothers of the remaining children.
He stated that cAbd al-Muttalib had ten sons and six daughters. The sonswere al-cAbbas, Hamza, *Abd Allah, Abu Talib (whose name was cAbd Manafand not cUmran), al-Zubayr, al-Harith, who was the first-born of his father whowas therefore accorded his name, Jahl (whom some name as Hajl), who wasnicknamed at-Ghaydaq, "the liberal", for his generosity, al-Muqawwim, Dirar,and Abu Lahab (whose name was *Abd al-HJzza). His daughters' names wereSafiyya, Umm Hakim al-Bayda5, cAtika, Umayma, cArwa, and Barra. And IbnHisham also gave the names of their mothers. He stated that the mother of cAbdAllah, Abu Talib, al-Zubayr and all the girls except Safiyya was Fatima, daughterof cAmr b. cA5idh b. fUmran b. Makhzum b. Yaqza b. Murra b. Ka'ti b. Lu'ayyb. Ghalib b. Fihr b. Malik b. al-Nadr b. Kinana b. Khuzayma b. Mudrika b.Ilyas b. Mudar b. Nizar b. Ma'ad b. ^dnan.
He said further that cAbd Allah fathered Muhammad, the Messenger of God(SAAS), the lord of all Adam's children. His mother was Amina daughter ofWahb b. (Abd Manaf b. Zuhra b. Kilab b. Murra b. Kali b. LuJayy. He thengave mention of all her maternal forebears.
Ibn Hisham concluded that the Prophet (SAAS) was the most noble ofAdam's children in worthiness and descent from both his father and his mother.
Previously recounted is the following statement of al-Awza(i on the authorityof Shaddad Abu (Ammar from Wathila b. al-Asqa': "The Messenger of God(SAAS) said, 'God chose Kinana from IshmaePs progeny and Quraysh fromKinana, Hashim from Quraysh, and myself from Hashim.'" Muslim recountedthis tradition.
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There will follow hereafter an account of the noble birth of the Prophet(SAAS) and of the events and circumstances surrounding it. And in recountinghis honoured ancestry there will be other useful information not here given, ifGod Almighty so wills it, and in Him is all trust and reliance.
An Account ofa variety of events that occurred in the jahiliyya.
It has already been recounted how Jurhum assumed control over the Housefrom Banu Ismacil out of envy for them because they were the children of theirdaughters. And similarly how it was that Khuza<a fell upon Jurhum and tookover the House from them, and how ultimately its guardianship fell to Qusayyand his sons, continuing in their hands until God sent his Messenger (SAAS)and how those prerogatives became established as they were.
Section: Information about a group of men famous in the jahiliyya.
An Account of Khalid b. Sinan the cAbsite mho lived in theinter-prophet period and who some allege mas a prophet.But God knows best.
The hafiz Abti al-Qasim al-Tabaranl stated that Ahmad b. Zuhayr al-Tasaturrirelated, quoting Yahya b. al-Mu^lla b. Mansur al-Razi, quoting Muhammad b.al-Salt, quoting Qays b. al-Rabic, from Salim al-Aftas, from Sacid b. Jubayr, andfrom Ibn "Abbas as follows, "The daughter of Khalid b. Sinan came to theProphet (SAAS) and he smoothed out his robe for her (to sit on), saying, 'Here'sthe daughter of a prophet whose people squandered him.'"
The hafiz Abti Bakr al-Bazzar reported it from Yahya b. al-Mu^i b. Mansur,from Muhammad b. al-Salt, from Qays, from Salim, from Sacid, from Ibn'Abbas, as follows, "Someone made reference to Khalid b. Sinan in the presenceof the Messenger of God (SAAS) who commented, 'That was a prophet whosepeople squandered him.'"
Al-Bazzar then said, "And we have no direct reference of this hadith to theProphet other than in this form. Qays b. al-Rabic was highly respected, though hewas not regarded as having been a good memorizer. He had a son who would addextraneous material into the traditions he related. But God knows best." Al-Bazzarstated, "This hadith was also related by al-Thawrl from Salim al-Aftas, transmittedforward indirectly from Sacld b. Jubayr."
The hafiz Abu Ya^a al-Mawsili stated that al-Mu^la b. Mahdi al-Mawsilirelated to him, as did Abu cAwana, from Abti Yiinis, from cAkrama and down toIbn 'Abbas, that a man from cAbs called Khalid b. Sinan said to his people, "I
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shall put out from you the fire of al-Harratayn!" But one of his peopleresponded, "O Khalid, you have only ever told us the truth; what have you to dowith the fire of al-Harratayn you claim you will extinguish?"
So Khalid went forth accompanied by some of his people, including cUmarab. Ziyad, until they reached where the fire emerged from a fissure in themountain. Khalid then drew a line at which he made them sit, saying, "If I amdelayed, do not call for me by my name." As the fire spurted out, it lookedlike sorrel-red horses following one another. Khalid approached it and beganbeating it with his stick saying, "Bada, bada, bada kullu huda; the son of thegoatherds worn an claimed I won't come out from it bearing my clothes in myhand." Then he went inside the fissure with the fire. When he had been gone along time, Umara b. Ziyad said to Khalid's people, "By God, if he were alivehe would have eome out to you by now!" Some said, "Call out to him byname."
The account continued, indicating that others replied, "He forbade us to callhim by his name." But some did so and he emerged carrying his head, complaining,"Didn't I forbid you to call me by name? By God, you've killed me, so bury me!And if some donkeys pass, one of which is bobtailed, then exhume me and you'llfind me alive."
They did bury him and some donkeys did pass by, one of them being bob-tailed. So some wanted to exhume him as he had told them to do but ^maraargued, "No don't exhume him. By God, Mudar won't go around saying that wedig up our dead!" Khalid had also told them, "In my wife's possession there aretwo tablets into which you must look if you should have difficulties; if you do soyou will find a response to your questions. But do not let a menstruating womantouch them." They therefore went to his wife and asked her about these tabletsand she brought them out. However, she was in menstruation, and so whateverknowledge was in them had gone,
Abtl Yunus stated that Sammak b. Harb responded that the Prophet (SAAS)was asked about Khalid and he replied, "That was a prophet whose peoplesquandered him."
Abu Yunus also reported that Sammak b. Harb said that the son of Khalid b.Sinan came to the Prophet (SAAS) who told him, "Welcome to my brother'sson!" This comment is traced back to Ibn cAbbas who makes no reference to hisbeing a prophet. The accounts that do so cannot use this comment as a proofthat he was a prophet. What is most probable is that he was a pious man withcertain qualities and gifts. This is because if he had indeed lived in the inter-prophet period, it was firmly established as incontrovertible in the sakihcollection of al-Bukhari that the Messenger of God (SAAS) stated, "The closestof men to Jesus son of Mary is myself, for there came no prophet between himand me." And if Khalid had lived earlier, he could not have been a prophet,
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because God Almighty stated, "that you may warn a people to whom no warnerhad come before you" (surat ai-Sajda, XXXII, v.3).
A number of scholars have stated that God Almighty sent no prophet to theArabs after Ishmael except Muhammad (SAAS), the Seal of the Prophetsmentioned by Abraham, God's true follower, who built the venerated kacbawhich God made the direction of prayer as a law for all the earth's people; andthe other prophets announced to their peoples his coming, right on up to the lastof them to do so, namely Jesus son of Mary, upon whom be peace.
And in this same way may be refuted the reports of al-Suhayli and othersconcerning the dispatch to the Arabs of another prophet named Shu'ayb b. DhiMuhdhim b. Shu'ayb b. Safwan, lord of Madyan. Also the story that Hanzalab. Safwan was sent to the Arabs and that since both he and Shu£ayb had beendisowned, God imposed Bukhtunassar (Nebuchadnezzar) over the Arabs whosuffered from him killing and captivity similar to those endured by the Israelites;all this occurred in the time of Ma*ad b. cAdnan.
What is evident is that these people were all good men advocating righteousness.But God knows best. We have previously given mention of cAmr b. Luhayy b.Qamca b. Khindif in the account of Khuza<a following Jurhum.
An Account of Hatim al-Ta'i, a good and generous man.of the jahiliyya
period.
He was Hatim b. cAbd Allah b. Sa<d b. al-Hashraj b. Imru3 al-Qays b. (Adl b.Ahzam b. Abu Ahzam, the name of the last being Haruma b. Rabica b. Jarwal b.Tha^ b. cAmr b. al-Ghawth b. TayyP Abtt Saffana al-Ta'I. Hatim was the fatherof cAdi b. Hatim al-sahabi, "the Companion of the Prophet". He was a generousman much praised in the jahiliyya period, as was his son after the coming ofIslam.
Hatim was a man of such distinction and generosity that many extraordinaryevents and strange accounts are associated with him. However, by these deedshe did not seek the grace of God or the hereafter but was motivated by desire forfame and recognition.
The hafiz Abu Bakr al-Bazzar stated in his compilation of traditions thatMuhammad b. Mu^ammar related to him, as did 'Ubayd b. Waqid the Qaysite,as did Abu Nasr who was al-Naji, from c Abd Allah b. Dinar, from Ibn Urnarthat Hatim was referred to in the presence of the Prophet (SAAS) and he com-mented, "That man wanted something, and he attained it."
This is a curious n-adition. Al-Darqutni said that cUbayd b. Waqid wasunique in transmitting it, on the authority of Abu Nasr ai-Na/l, whose name issaid to have been Hamrnad.
76
THE LIFE OF THE PROPHET MUHAMMAD
According to Ibn cAsakir, Abu Ahmad al-Hakim made a distinction betweenAbu Nasr ai-Naji and Abu Nasr Hammad and that he was not named "al-Naji".Yet several accounts related by the hafiz, Ibn cAsakir refer to an "Abu NasrShayba al-Najl". But God knows best.
Imam Ahmad (b. Hanbal) stated that Yazid b. Ismail related to him, as didSufyan, from Sammak b. Harb, from Mari b. Qatarl, from eAdi b. Hatim whostated that he said to the Messenger of God (SAAS); "My father was verygenerous to his kinsfolk and very active on their behalf; does he get somethingfor that, some reward?" He responded, "Your father had sought something, andhe attained it."
This tradition was similarly reported by Abu Ya^a, from al-Qawarirl, fromGhandar, from Shu'ba, from Sammak, in the form: "He responded, 'Yourfather had wanted something, and he got it.'" By this he meant reputation. Abual-Qasim al-Baghawi related it thus, from cAli b. al-Ja'tl from Shu'ba.
In the sahih tradition compendium it has been established that the three kindsof people by whom the fires of hell are fed include the man who spends hismoney {on others) so that he will be considered generous. His pay-off is in havingthat said of him on earth. So, too, is it with the scholar and the warrior. And inanother tradition in the sahih it tells how people asked the Messenger of God(SAAS) about <Abd Allah b. Jud<an b. <Amr b. Ka<b b. Sa<d b. Taym b. Murra,saying, "He was hospitable, freed slaves, and gave to charity; did that benefithim?" He responded, "But he never once said, 'O God, forgive me my sins onJudgement Day.'" This man was also one of those who were famous for theirgenerosity, who gave food in years of famine and times of destitution.
The hafiz Abo Bakr al-Bayhaql stated that he was informed by the hafiz Abu<Abd Allah, Abu Bakr Muhammad b. <Abd Allah b. Yusuf al-Umanl, that AbuSacid Ubayd b. Kathir b. cAbd al-Wahid al-Kufi related to him, as did Dirar b.Surd, and cAsim b. Hamid, from Abu Hamza al-Thamali, from cAbd al Rahmanb. Jandab, from Kumayl b. Ziyad al-NakhcI who said that cAll b. Abu Talibexclaimed, "Glory be to God! How many a man acts pious for gain! How strangeis someone who is approached by his Muslim brother in need yet does not seehis way to doing good. For even if he did not hope for reward or fear punish-ment he ought to make haste in acting with nobility for it is such deeds that leadto success."
A man thereupon arose to ask him, "O Commander of the Believers, I pledgeyou my father and my mother, did you hear that from the Messenger of God(SAAS)?" fAli replied, "Yes. And I've a tale even better than that. When Ta'l'swomen were brought in as captives, one of them was red-haired, cherry-lipped,smooth-skinned, slender-necked, fine-nosed, with a straight figure, raised head,full ankles, plump legs, rounded thighs, slim waist, slender sides and well-shaped body. I was much struck by her when I saw her and said I would request
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the Messenger of God {SAAS) to award her to me in my portion of the booty.But when she spoke I forgot her beauty for the eloquence I heard. She said, 'OMuhammad, will you not release me and spare me the malicious gloating of theArab tribes, for I am the daughter of the leader of my people. My father wasguardian of our sacred objects, he relieved the distressed, fed the hungry,clothed the naked, gave generous hospitality, provided the best of food, spreadpeace abroad and never refused the request of the needy. I am the daughter ofHatim al-Ta*!.'
"The Prophet (SAAS) replied, 'O girl, all that truly describes the believers.Had your father been a believer, we would certainly have been merciful to him.Release her, for her father was a man who loved to perform good deeds, andGod Almighty loves good deeds.'
"At that Abu Burda b. Niyar arose and said, 'O Messenger of God, does Godreally love good deeds?'
"The Messenger of God (SAAS) replied, 'By him in whose hand is my soul,no one will enter heaven except by good deeds.'"
Abu Bakr b. Abu al-Dunya stated that cUmar b. Bakr related to him, fromAbu cAbd al-Rahman al-Ta'i (his name being al-Qasim b. cAdi) from Uthman;from cArakl b. Hulays al-Ta°l, from his father, from his grandfather (who wasthe brother of cAdi b. Hatim from his mother's side), that someone said toal-Nawar, wife of Hatim, "Tell us about Hatim."
She replied, "Everything about him was wonderful. Once we were afflictedwith a year of utter desolation when the earth quaked, the skies filled with dustand wet nurses were too drained to suckle their children. The camels hadbecome completely emaciated, their bones showing through, and not producinga drop of milk. And our money was all dried up.
"One interminable, cold night, with the small children writhing from hunger{their names were cAbd Allah and cAdl and Saffana), he said, 'By God, we don'thave anything to pacify them with.' So he arose to one of the boys and lifted himup, while I went over to the girl to pacify her. And, by God, they only quieteneddown after a good part of the night had elapsed. After that we went to the otherboy and rocked him until he became quiet, or almost so.
"Then we spread out a frayed Syrian rug we had and laid out the children onit, with me and him sleeping in the one room with the children in between us.Then he approached me, soothing me so I would sleep. I knew what he wanted,so I pretended to sleep. He asked, 'How are you? Have you fallen asleep?' I saidnothing and he commented, 'I see that she has fallen asleep, but I'm not sleepy.'
"When the night became pitch black, the stars having almost disappeared andthere was neither sound nor movement astir, the side of our tent was lifted. Hecalled out, 'Who is there?' The person went away. At daybreak, or thereabouts,he again said, 'Who is there?' and a woman replied, 'It is your neighbour
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so-and-so, Abu cAdl; I have no one to turn to but you. I'm coming to you frommy children who are moaning like wolves from their hunger. 'Bring them to mequickly,' he told her."
AI-Nawar went on, "I jumped up and exclaimed, 'What are you doing? Liedown! Your children are writhing from hunger and you've no means to soothethem, so what can you do for her and her children?' He responded, 'Be silent; byGod, I will satisfy you, if God wills it.'"
She went on, "So in she came, carrying two children and with four otherswalking at her side, as though she were an ostrich surrounded by her chicks.Then he went over to his horse, thrust his spear in its upper chest and struck hisflint and lit a fire. Next he brought a long knife and skinned the horse afterwhich he handed the knife to the woman saying, 'After you.' Then he said,'Now send your children.' And she did so. Then he said (to al-Nawar) 'You, evilwoman, would you eat something before a poor man's children!'
"He then went all round to each one of them until they had all got up andapproached the horse. Then he wrapped himself up in his cloak and stretchedout to one side watching us. And, by God, he did not taste one bite himself, eventhough he was the most of all in need. And by next morning there was nothingof the horse left but bones and hooves!"
Al-Darqutnl stated that Qa<Ii (judge) Abu cAbd Allah al-Muhamill related tohim, as did cAbd Allah b. Abu Sa'd, as did cUthaym b. Thawaba b. Hatimal-Ta5I from his father, from his grandfather, that Hatim's wife said to Hatim,"O Abu Saffana, I desire that you and I eat alone together, with no one elsethere." So he gave her instructions, and she moved her tent a parasang, a coupleof miles, away from the rest. He ordered food and it was prepared, and the tentcurtains were let down for him and for her. When the food was cooked, he tookoff his head-covering, then spoke these verses,
"Do not you cook my pot with your curtains hiding it; for me, then, what you cookis forbidden.
But at that hill light the fire with heavy wood if you do light it, not with quickkindling wood."
The narrator continued, "Then he drew aside the curtains, brought out thefood and invited in the people. He and they then ate. She told him, 'You haven'tfulfilled what you said.' And he responded, 'I couldn't bring myself to do it. Myspirit was too noble to bring blame on me for this, when before I have alwaysbeen generous.' He then spoke the following:
'I oppose the miser's spirit till I overcome it and leave alone that of the generousman, not battling it.
My neighbour woman has no complaint of me except that I do not visit her whenher husband is away.
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My goodness shall attain her, and her husband will return to her, while her veilshave not fallen short for her.'"
Hatim's verse includes the following:
"If I spent the night drinking and drinking in order to get drunk, may I neverquench my thirst!
If I spent the night deceiving my neighbour to cheat with his wife, hiding by thedark, may I never be unseen!
Would I disgrace my neighbour woman and betray my neighbour?By God, that I'll never do so long as I live."
And also:
"It never harmed my neighbour next to whom I live that his door had no curtain;I look down when my neighbour's wife appears, until the women's quarters hideher again."
He also recited:
"It's not of my nature to curse a cousin or to reject someone's request,
And many an envious word I've heard for no wrongdoing on my part and said, 'Let
it pass and spare me.'
They blamed it on my account but it never blemished me; my forehead never
sweated for it.
The two-faced finds me free but does not imitate me when he leaves.
I overcome his evil and turn from him, preserving my repute and my faith."
And also he composed:
"Ask, O Umm Malik, the wretched and cold if, when he comes to me between myfire and larder,
I smile on him. He is the first person served; on him I lavish charity, denying himnot."
He also said:
"If you give your stomach its request, and your sexual desire too, they'll bothtogether reach the utmost blame."
The judge Abu al-Faraj al-Mu^fa b. Zakariyya' al-Jarirl said that al-Husaynb. al-Qasim al-Kawkabi related to him, as did Abu al-cAbbas al-Mubarrid thatal-Thawrl told him, from Abu 'Ubayda, that when the following verses ofal-Mutalamrnis reached Hatim al-T^i,
"One of little wealth you can repair and he survive, but not the man of much cor-ruption.
And preserving wealth is better than exhausting it and wandering abroad withoutprovisions",
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he said, "What's wrong with him, may God cut his tongue! Is he advising peopleto be miserly? Should he not have said,
'Generosity will not exhaust one's wealth before its going, nor stinginess increasethe miser's wealth.
So don't seek wealth through living miserly; for every day there's a blessing thatcomes anew.
Do you not see that wealth comes and goes, and that He who gives to you is not faraway.'"
The judge Abu al-Faraj commented, "He (Hatim) spoke well with thosewords, 'He who gives to you is not far away,' and if he had been a Muslim, goodwould have been hoped for him in the hereafter. For God stated in the Qur'an,"Ask of God from His bounty" {surat al-Nisfi, IV, v.32) and also, "If my servantsask you about me (then say) that I am nigh and that I answer the call of thosewho pray to me" (sural al-Baqara, II, v. 186).
And from al-Waddah b. Ma^ad al-Ta5i comes the account that Hatim al-TaJIpresented himself at the court of al-N^man b. al-Mundhir, who received andhonoured him. Then upon his departure he gave him two camels loaded withgold and silver, as well as valued produce of his land. So off went Hatim, to bemet by bedouins of the Tayyi5 tribe as he approached home. They addressed himthus, "O Hatim, you've just come from the king, whereas we have come from ourpeople in poverty!" Hatim responded, "Come and take what I have, and distributeit amongst you." They rushed forward to do so, taking and distributing the giftsof al-Nucman. Then his maidservant, Tarifa, came out to Hatim and said, "Bothbe pious and keep some for yourself; these people won't leave you a dinar or adirham, a sheep or a camel." Hatim responded by speaking the verses,
"Tarifa said: 'You keep us no dirhams, though we are neither wasteful nor over-burdened with them.'
If what we have is used up, then God will provide for us from someone else and it isnot we who will provide for ourselves.
No sooner does the dirham get acquainted with our rags than it passes on over andleaves again.
If our dirhams were once to assemble together, they'd compete with one anotherfor ways to give charity."
Abu Bakr b. "Ayyash said that Hatim was once asked whether any other Arabwas more generous than he and he replied, "All the Arabs are more generousthan me!" Hatim then went on to relate that once he overnighted with a youngArab, an orphan, who had 100 sheep. So he slaughtered for him one ewe andwhen he brought it in and offered him its brain, Hatim commented, "Whatdelicious brain!" Thereupon the young Arab kept on bringing him more andmore of it until he told him he had had enough. Nest morning Hatim found outthat the young Arab had killed all 100 of the sheep and had nothing at all left for
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himself! Hatim was asked what he did then, and he replied, "However could Ithank him enough if I were to do all in the world for him? But in any case, I didgive him 100 of my very best camels."
Muhammad b. Jacfar al-Khara'iti stated in his book Makarim al-Akhlaq (Acts ofNobility of Character), that al-'Abbas b. al-Fadl al-Rabci related to him, as did Ishaqb. Ibrahim, as did Hammad al-Rawiyya and some elderly men of Tayyl}, that it issaid that cAntara, daughter of cAfif b. cAmr b. Imru5 al-Qays, the mother of Hatimal-Ta'i, could never hold on to anything due to her munificent generosity. Herbrothers would restrain her but she ignored them. Since she was a woman ofwealth they ultimately imprisoned her inside a house for a year, even feeding herthere to make her change her behaviour. After a year they released her, believingshe had reformed, and paid her over a portion of her money and told her to enjoyit. But a woman from Hawazin who used to visit her came and asked her for moneyand she responded, "Take this money, for, by God, I've so suffered hunger myself,I'll spare no effort not to deny anyone who asks of me." Then she spoke the followingverses,
"By my life, I have been so bitten before by hunger, that I'll spare no efforts never todeny the hungry,
So say now to this man blaming me, 'Spare me, and if you don't then chew on yourown fingers!'
What can you tell your sister except your blame or the reproach of those who aremisers.
What you witness today is only my nature, and how, O brother, should I abandon mynature?"
Al-Haytham b. cAdi stated, on the authority of Malhan b. cAraki b. cAdl b.Hatim, on the authority of his father and his grandfather that he witnessed Hatim'sexcessive generosity and that Hatim had said to him, "Now, son, I pride myself onthree qualities - I've never exposed a woman neighbour to suspicion, never givenmy trust and not fulfilled it, and no one has ever come to harm from me."
Abu Bakr aL-Khara^iti said, "cAli b. Harb related to us, quoting cAbd al-Rahmanb. Yahya al-'Adawi, quoting Hisham b. Muhammad b. al-SaJib al-Kalbi, on theauthority of Abu Miskin (otherwise known as Jafar b. al-Muharrir b. al-Walid)from al-Muharrir Mawla Abu Hurayra, as follows: 'A party of men from the cAbdal-Qays tribe passed the grave of Hatim al-Ta'i and came near by. One of them,Abu al-Khaybari by name, went over and began running his foot over his grave,saying, "O Abti Ja^34 give us hospitality!" One of his companions exclaimed,"What are you doing, talking to a decomposed corpse!" After darkness had fallenthey went to sleep, but the man who had addressed Hatim awoke in a fright andbegan shouting, "Everyone, look to your mounts; Hatim came to me while I sleptand spoke verses I've memorized that went:
34. Nickname of Hatim al-Ta'i.
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'O Abu al-Khaybari, you're a man who brings disgrace and dishonour to the tribe.You brought your companions to seek hospitality at a grave whose corpse had per-ished.
Do you wish to blame me when you stay here, while around you is the TayyP tribeand their generosity?
We're ones to satisfy our guests, and delay the milking of their camels when theycome to us.""35
"He (Abu Hurayra) went on: 'And then, to their surprise, the camel of theman who had spoken to the grave began hobbling on three legs. So they killed itand cooked and ate it, saying: "By God, Hatim hosted us both alive and dead!"
" 'Next morning they mounted their friend behind another rider and set offand were surprised to see a man waving to them as he approached on a camel,leading another behind him. "Which of you is Abu al-Khayban?" he asked. Abaal-Khaybari identified himself and the man explained, "Hatim came to me in mysleep and told me he had hosted your companions with your camel, and so heasked me to bring you this mount. Take it!" And he gave it to him.' "
An Account ofsome matters relating to ^Abd Allah b. Ju&an.
His genealogy was cAbd Allah, son of Jud'an, son of cAmr, son of Ka"h, son ofSa<d, son of Taym, son of Murrah, lord of the Banu Taym. He was the nephewof the father of Abu Bakr al-Siddiq, "the trusting", God bless him.
He was a noble knight during the era before Islam, one of those who gave gen-erously to the needy.
At first he was poor and deprived, mean and sinful, so that his people, tribe,kinsfolk, and family all hated him, even his father too.
One day he went off into the outskirts of Mecca, aimless and miserable, andnoticed a fissure in a mountain. He thought there might be something there thatwould harm him, so he approached it, so that he might die and so be relievedfrom his sufferings.
When he drew near it, he saw a serpent coming out towards him, darting athim. He tried to avoid it, jumping away, but it was no use. But when it was uponhim, he saw it to be of gold, its eyes of sapphire. So he destroyed it, picked it up,and went into the cave. To his amazement, there he found the graves of some ofthe kings of Jurhum, including that of al-Harith b. Mudad, who had long agodisappeared without trace. On their heads he found plaques of gold giving thedates of their death and the periods of their reigns. All about them were largequantities of jewels, pearls, gold, and silver. Of these he took what he wantedand left, after having marked the entry to the cave. When he reached his people
35. So that the guests can keep the milk of their camels for themselves.
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he made gifts to them so that they loved him and then he became their leader.He would feed the people and when he ran out of valuables he would go off tothe cave, get more and return. Of those who reported this were cAbd al-Malik b.Hisham in his book al-Tijan (The Crowns), and Ahmad b. cAmmar in the workentided Rayy al-^Atish wa Uns al-Wahish {Quenching the Thirsty and Comfortingthe Lonely). He had a watering trough from which mounted riders would feed;the trough was so large that a boy fell in and drowned.
Ibn Qutayba and others reported that the Messenger of God (SAAS) said, "Iused to shelter in the shade of cAbd Allah b. Jud<an's watering trough during thesweltering heat of midday."
In a hadtth relating to the death of Abu Jahl, the Messenger of God (SAAS)said to his Companions, "Look for him among the dead; you will recognize himby a scar on his knee. I was competing with him among the crowd at a feastgiven by Ibn Judcan. I knocked him over and he fell against his knee whichbroke, the damage still being visible there on it." And they did find him just so.
People report that he used to feed people with dates and barley and with milkto drink until he heard the verses of Umayya b. Abu al-Salt:
"I've seen doers and their deeds, and found their noblest to be Banu al-Dayyan.Wheat mixed with honey is their food, not what BanO Jud<an entertain us with."
So Ibn Jud<an sent off 2,000 camels to Syria, and they returned bearing wheat,honey and butter. Then he had a man call out each night from the kalba roof,"You're all to come to Ibn Jud^n's trough." Whereupon Umayya spoke thefollowing:
"He has one energetic fellow summoning (people) in Mecca, while another calls outfrom above its kacba
To come to large wooden platters filled with ears of wheat mixed with honey."
Yet despite all this, it is established in the sahih tradition collection of Muslim(b. al-Hadjdjaj) that cA'isha said: "O Messenger of God, Ibn Jud<an used todonate food to eat and was hospitable to guests; will that benefit him onJudgement Day?" He replied, "No; he never once said: 'O my Lord, forgive memy sins on Judgement Day.'"
An Account ofImru? al-Qays b. Hujr al-Kindi, author of one ofthe
mv^allaqat odes.
His ode is the most magnificent and best known of them all, and it begins:
"Halt here, both of you, and let us lament memory of a loved one and a dwelling ..."
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A]-Imam Ahmad stated that Hushaym related to him, as did Abu al-Jahmal-Wasiti, from al-Zuhri, from Abu Salama, from Abu Hurayra, that theMessenger of God (SAAS) said: "Imru5 al-Qays will be the company commanderof the poets on their way to hell-fire!"
A large number of transmitters related this tradition from Hushaym, includingBishr b. al-Hakam, al-Hasan b. cArafa, (Abd Allah b. Harun, the Commanderof the faithful al-MaJmun, brother of al-Amln, and Yahya b. Macin. Ibn <Adlconsidered the transmission chain to be through <Abd al-Razzaq from al-Zuhrl,but this would then be discontinuous and bad from another direction, throughAbu Hurayra; and it would not be a reliable tradition except from the fixst chainof transmission.
The hafiz Ibn cAsakir gave the genealogy of Imru° al-Qays as having been theson of Hujr, son of al-Harith, son of cAmr, son of Hujr, the akil al-mirar-^ sonof cAmr, son of Mu^wiya, son of al-Harith, son of Yafrub, son of Thawr, son ofMurtac, son of Mu'awiya b. Kinda. He was also known as Abu Yazid, AbuWahb, and Abu al-Harith al-Kindl. He lived in the regions of Damascus andmentioned a number of these in his poetry, as for example in the lines:
"Halt here, both of you, and let us lament memory of a loved one and a dwelling atthe winding ridges between al-Dakhul and Hawmal,
TMih and al-Miqrat; its traces have not been erased by the interweaving windsfrom south and north."
These are well-known places in Huran.37
He then related, on a chain of authorities through Hisham b. Muhammad b.al-Sa'ib al-Kalbl that Farwa b. Sacid b. cAfif b. Ma<di Karib related to him, fromhis father, from his grandfather, that while he and others were with the Messengerof God (SAAS) along came a delegation from Yemen. They said, "O Messengerof God, God gave us life by two verses from the poetry of Jmrv? al-Qays." Hereplied, "How so?" They explained, "We were making our way to visit you butlost our way en route, spending three days unable to get water. So we split up at thebase of an acacia and a mimosa so that we each could die in the shade of a tree.When we were at our last gasp, there was a man speeding on his camel. Whenone of our men saw him, he spoke the following verses, the rider hearing them:
'And when she (the wild ass) says that the water was her desire but that the white ofher veins was bloody38
She made for the well at Darij, its green slime shading it, overflowing.'39
36. One who ate the bitter desert plant Centaurea calcitrapa.
37. Huran is a plateau south of Damascus in Syria.
38. He implies that though the animal was thirsty, it was afraid that hunters might shoot it andthat its veins would bleed.
39. Darij was near where the 'Abd tribe dwelt. The verse suggests that the animal headed forthat well to be able to hide from hunters in the thick underbush.
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"So the rider asked, 'Whose verses are those?' He saw our state of exhaustion.We answered, 'Imru* al-Qays b. Hujr.' Then he said, 'By God, he did not lie;this is Darij, where you are now.' So we looked, and there was the water about50 arm's-lengths away. We slowly made our way to it on our mounts and foundit just as Imru' al-Qays had said, with 'green-slime shading it'.
"Then the Messenger of God (SAAS) commented, 'That's a man who isremembered on earth but forgotten in the next world, honoured in the formerbut ignored in the latter. In his hands he will carry the banner of the poets, leadingthem to hell-fire.'"
Al-Kalbi reported that Imru' al-Qays advanced with his banners flyingintending to battle Banu Asad after they had killed his father and passed byTabala. There was the shrine of Dhu al-Khalasa, an idol at which the Arabs wouldseek divine support. Imru5 al-Qays asked for prophecy and the arrow for negationcame out. This then happened a second and a third time. At that he broke thearrows and struck them against the face of Dhu al-Khalasa, exclaiming: "You'd biteyour father's penis! If your father were the man murdered, you'd not impedeme!" He then launched a raid against Banu Asad and engaged them in swift battle.
And al-Kalbl commented that (from then on) until the arrival of Islam, sup-port from Dhu al-Khalasa was not sought.
Some say that Imru* al-Qays gave praise to the Byzantine emperor and askedhis support and assistance in certain wars but did not receive encouragementfrom him. Consequently Imru5 al-Qays spoke verses against him, and it is saidthat the emperor gave him poison to drink and so killed him. Death came to himwhen he was beside the grave of a woman on a mountain called cAsib and it wasthere he wrote the verses:
"Oh neighbour, the shrine is near and I rest where a mountain cleft is estab-lished.
Oh neighbour, we are strangers here and all strangers are of a common kin."
They say that the seven mu^allaqat, the select, displayed odes, were hung upon the kacba. That was because when one of the Arabs composed an ode hewould exhibit it to Quraysh. If they approved of it they would hang it on thekatba in recognition of its worth. It is from this practice that the seven odes weregathered. The first of these, as previously noted, was by Imru5 al-Qays b. Hujrthe Kindite, as previously mentioned. It begins:
"Halt here, both of you, and let us lament memory of a loved one and a dwelling atthe winding ridges between al-Dakhul and Hawmal."
The second ode was by al-Nabigha al-Dhubyanl, whose given name wasZiyad b. Mu<awiya . He is also said to have been Ziyad b. cAmr b. Mu^wiya,who was the son of Dabbab b. Jabir b. Yarbuc b. Ghayz b. Murra b.cAwf b. Sacd
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b. Dhubyan b. Baghld. His ode begins:
"Oh abode of Mayya at al-cAlya>, the mountain top; your people have gone for solong and earlier generations dwelt there."
The third ode was by Zuhayr b. Abu Sulma, also named Rabi'a b. Riyahal-Muzaiii. It begins:
"Are there still some voiceless remnants of Umm cAwfa's dwelling at the plain ofal-Darraj and al-Mutathallam?"
The fourth was composed by Tarafa b. al (Abd b. Sufyan b. Sa^ b. Malik b.Dubay<a b. Qays b. Thalaba, the son of Ukaba b. Sa<b bSAh b. Bakr b. Wa'il. Itopens:
"On the rocky ground of Thahmad, there are traces still of Khawla, visible like theshadow of an old tattoo on the back of a hand."
The fifth ode was by cAntara b. Shaddad b. Mu^wiya b. Qurad b. Makhzumb. Rabi'a b. Malik b. Ghalib, the son of Qutay^, the son of cAbs the <Absite. Itbegins:
"Have the poets left anything unsaid, or have you recognized the abode after usingimagination?"
The sixth was by {Alqama b.cAbda b. al-Nucman b. Qays, a member of BanuTamlm. It opens:
"Though your heart is burdened with care, there is joy in beautiful women; soonafter youth comes time for greyness."
The seventh ode - and there are some who do not affirm it to have been oneof the tnucallaqat, as, for example al-Asma'i and others — is by Labld, the son ofRabi'a b. Malik b. Jacfar b. Kilab b. Rabl'a b. £Amir b. Sa'sa^ b. Mu<awiya b.Bakr b. Hawazin b. Mansur b. Ikrima b. Khasafa b. Qays b/Aylan b. Mudar. Itbegins:
"The place where she dwelt at Mina; its water-troughs and its mountains have beendeserted."
As for the ode of unknown authorship, according to Abu <Ubayda, al-AsmacI,al-Mubarrid and others, it reads:
"Is there any reply for one who asks at the ruins; or has it ever been accustomed tospeak?"
It is a lengthy poem and has many fine lines.
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SOME INFORMATION ABOUT UMAYYA B. ABUAL-SALT AL-THAQAFI,-HE WAS A PRE-ISLAMIC POET WHO LIVED ON TO THE TIME OF
ISLAM.
The hafiz Ibn cAsakir said that his name was Umayya b. Abu al-Salt, cAbd Allah b.Abu Rabi'a b. cAwf, the son of TJqda b. <Izza b. <Awf b. Thaqif b. Munabbih b.Bakr b. Hawazin, known as Abu cUthman and some say Abu al-Hakam al-Thaqafi.
He was a pre-Islamic poet who went to Damascus before Islam. It is said thathe was a righteous man and initially a man of the faith, but he turned away fromit, and that God was referring to him in the words: "Tell them of him to whomwe brought our signs, but he passed them by; so Satan followed him, and hewent astray" (sural al-A*raf \ VII, v. 175).
Al-Zubayr b. Bakkar said that Ruqayya daughter of cAbd Shams b. cAbdManaf gave birth to Umayya the poet, the son of Abu al-Salt, whose name wasRabi'a b. Wahb b. <Ilaj b. Abu Salama b. Thaqif.
Others said that his father was a famous poet of Ta'ff, and that Umayya wastheir best poet.
cAbd al-Razzaq said that al-Thawri stated that Habib b. Abu Thabit reportedto him that cAbd Allah b, <Amr said that by God's words: "Tell them of him towhom we brought our signs but he passed them by; so Satan followed him andhe went astray", Umayya b. Abu al-Salt was implied.
And thus did Abu Bakr b. Mardawayh, from Abu Bakr al-Shafi'I, fromMu'adh b. al-Muthannii, from Musaddad, from Abu cAwana, from (Abdal-Malik b/Umayr, from Nafic b. 'Asim b. Mascud. He said that he was in acircle in which was cAbd Allah b. (Amr. One person there quoted the verse inthe Qur'an chapter al-A'raf. "Tell them of him to whom we brought our signsbut he passed them by." So he asked, "Do you know who he is?" Someone said:"Sayfi b. al-Rahib." Someone else said, "No, he is Balaam, an Israelite.""Incorrect," he replied. Someone asked, "Who, then?" "Umayya b. Abu al-Salt,"he answered.
Abu Salih and al-Kalbi said the same, and Qatada reported it from severalothers.
Al-Tabranl said that cAli b.'Abd al-cAziz related to him, quoting cAbd Allahb. Shablb al-Rabci, quoting Muhammad b. Maslama b. Hisham al-Makhzumi,quoting Ismacil, the son of al-Turayh b. Ismacil al-Thaqafi, that his father toldhim on the authority of his father, from Marwan b. al-Hakam, from Mu'awiya b.Abtl Sufyan from his father, saying: "I and Umayya b. Abu al-Salt went on busi-ness to Syria and whenever we stopped anywhere for the night Umayya wouldtake out a sacred book he had and would read it to us. This went on until westopped at a Christian village. So its people came to him, honoured him andgave him presents, and he went off with them to their houses.
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"Late in the morning he came back, threw off his two garments and took outtwo black ones he had and dressed in them. He then asked me: 'Abu Sufyan, doyou have access to any Christian scholar well versed in the Bible you could ask aquestion?' I replied, 'I've no interest in that; if such a person were to tell mesomething I wanted, I'd not trust him. And if he told me something I disliked,I'd certainly be very angry with him.'"
He went on, "So he went away and a Christian sheikh disputed with him.Then Umayya came in to me and said: 'What prevents you from going to thissheikh?' I replied that I was not of his religion, but Umayya responded, 'Sowhat? You'd hear and see wonderful things from him.' Then he said: 'You're ofThaqlf, aren't you?' 'No,' I replied, 'but I am of Quraysh.' 'Well,' he asked, 'sowhat prevents you from going to the sheikh? He likes you, I swear it, and he'dcounsel you.'
"Umayya then left and remained with them till he returned to us later thatnight; he undressed and lay down on his bed. But I swear he was restless!
"Next morning he was sad and depressed, his 'evening drink dropping on hismorning draught' (as the saying goes) not speaking to us, nor we to him.Eventually he said, 'Won't you ride?' I responded: 'You want to leave then?' Hereplied, 'Yes.'
"So we rode away and travelled for two nights. Then on the third night hesaid: 'Wouldn't you like to talk, Abu Sufyan?' I replied, 'There's something youwant to tell? I swear, I never saw anything like the way you came back from yourfriend.'
'"Well that's something you've nothing to do with; but it's to do with some-thing that scared me about ray munqalab (hereafter).'"'Do you have a munqalab then?' I asked.
"'Yes, by God,' he replied, 'I'm to die then be brought back to life.'" 'Want to take my wager?' I asked."'What about?'
" 'That you'll not be brought back nor be called to account.'
"He laughed, then said, 'Oh but yes, by God, Abu Sufyan; we certainly willbe brought back, and then called to account so that one group can enter heavenand another hell-fire.'
" 'And which group are you in according to what your friend told you?'
" 'He has no knowledge of that, either in my case or his own.'
"We journeyed on for two more nights, with him wondering at me and melaughing at him, until we reached the Damascus valley. There we sold ourgoods, remaining there two months.
"Then we again journeyed on until we reached a Christian village, where wemade a stop. When they saw him they came to him, gave him gifts and he wentwith them to their houses. He came back in the afternoon, put on bis two garments
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and went to them. He returned later that night, threw off his clothes and fell onhis bed. But I swear he did not sleep a wink.
"Next morning he was sad and depressed, not talking to us nor we to him.Then he said, 'Wouldn't you like to move on?'
'"Why yes,' I responded. So we travelled on several nights, with him stilldepressed. Eventually he spoke, asking, 'Abu Sufyan, would you like to travel onin advance of our companions?'
"'Would you like that?' I responded.
"'Yes,'he replied.
"So off we went and travelled one hour's distance ahead of our companions.Then he said: 'Let's go to a rock.'
"'What do you want,' I asked him and he replied, 'Tell me about ^tba b.Rabi%; does he avoid doing wrong or evil?'
"'Certainly, by God.'
"'Is he held in esteem by high and low, a central figure in the tribe?'"'Yes.'
"'Do you know any man of Quraysh more noble than him?'
" 'No, by God, I know of no one.'
" 'Is he financially needy?' he asked.
" 'On the contrary, he's a man of great wealth.'
'"How old is he?'
"'He's over a hundred,' I replied.
"'So nobility, age, and wealth have brought him contempt.'
" 'Why should all that bring him contempt? No, by God, they benefit him.'
" 'Just so; would you like to rest here?' he then asked.
" 'I would,' I replied.
"So we rested till our fatigue passed. Then we travelled on till we alighted atthe next rest station where we stayed. When it was night he spoke to me: cAbuSufyan.'
"'What do you want?' I asked.
'"Would you like to proceed as yesterday?'
'"Would you?' I asked.
"'Yes,' he replied.
"So on we went on two long-necked camels until we were ahead. He said:'Let's go to a rock and talk again about ^tba b. Rabi'u.'"'Let's talk of him again,' I replied.
"'Does he avoid wrongdoing and evil and do good and order good be done?'he asked.
"'Yes, by God, all that he does.'"'Is he wealthy?''"Yes, he's wealthy,'
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" 'Do you know of any man of Quraysh more central than him?'
"'No, no one.'
" 'How old is he?' he asked.
" 'He is over a hundred.'
"'So his age, nobility, and wealth have brought him contempt?'
"'Certainly not, by God; if you have something to say, then do so.'
"'No,' he replied, 'Just remember what I said, whatever results from it.'
"Then he went on: 'What so affected me was going to that scholar and askinghim some things and then saying to him, "Tell me about the prophet who isexpected."
"'He replied that he was an Arab; I responded that I knew that, and askedhim from what group of Arabs.
"'He said: "He is from the people of a house to which the Arabs make pil-grimage."
"'I said, "We have a house to which the Arabs make pilgrimage."
'"He replied: "He is one of your brothers from Quraysh."
" 'This had an impact on me, by God, like nothing ever had before, and thesuccess of this world and the next left my grasp. I had wanted to be him. I askedhim then:
'""If so it will be, describe him to me."
"'"He is a man young when he entered old age; he started out avoidingwrongdoing and evil, doing good and ordering it. He is poor, respected by highand low and has a central position in the tribe. Most of his army are of angels."
"' "What is the sign of that?" I asked and he replied:
"'"After the death of Jesus son of Mary, peace be upon him, Syria suffered 80earthquakes, each causing a disaster. One overall quake is left which will bringseveral disasters."'"
Abu Sufyan went on: "I responded: 'But, by God, that's silly; if God sent amessenger he would only take him away in age and honour,'
"Umayya spoke up, 'But by him whose name you invoked, that's how it is, AbuSufyan. He is reiterating that the Christian's statement is true. Shall we rest here?'
'"Yes, I'd like that,' I responded."
He went on: "So there we stayed until our fatigue left us and we travelled ontill we were a two-stage or two-nights' distance from Mecca. Then a ridercaught us up from behind; we questioned him and he said: 'After you left, thepeople of Syria suffered an earthquake that devastated them and caused themheavy losses.'"
Abu Sufyan went on: "Then Umayya approached me and asked: 'So what doyou think about what the Christian said, Abu Sufyan?'
"I replied: 'By God, it's my considered view that what your friend told youwas right.'"
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Abu Sufyan continued: "So we arrived at Mecca where I settled my currentaffairs, then left for Yemen on business, staying there five months before returningto Mecca.
"While there at my house people come to greet me and ask me about theirgoods. Eventually Muhammad b. cAbd Allah came to me; Hind was there withme playing with her children. He greeted me, welcomed me back and asked meabout my journey and accommodations, but he did not enquire about his goods.Then he rose. I commented to Hind, 'By God, that surprises me! Every one ofQuraysh who had goods with me asked me about them, but this man did not askabout his.'
"Hind asked: 'Don't you know what's going on with him?'"Apprehensive, I asked her what, and she replied: 'He claims to be a messengerfrom God.'
"She dumbfounded me. I recalled what the Christian had said, and I shivered.Hind asked me what was the matter and I came to myself and said: 'This iscrazy! He is too smart to say that.'
" 'On the contrary,' she explained, 'he really is saying that and promulgatingthat. He also has followers in his religion.'
" 'This is crazy,' I repeated."
Abu Sufyan continued: "I then went outside and while performing a ritualcircumambulation of the kacba I met up with him. I said to him: 'Your goodstotalled up to so-and-so and there were profits. Send someone to receive them; Iwon't be taking out the cut I charge my own people.'
"But he refused that, saying: 'Then I won't accept them.' I went on: 'Thensend someone to take them and I will subtract the cut I get from my people.' Sohe did send for his goods and received them, while I had from him what I wouldtake from others."
Abu Sufyan went on: "Soon thereafter I left for Yemen. Then I went to Ta'if,where I stayed with Umayya b. Abu al-Salt. He said he wanted to ask me some-thing, and I enquired what. He said: 'Do you remember what the Christiansaid?'
"I replied: 'I do remember and it has come about.''"Who is he then?' he asked.'"He is Muhammad b.<Abd Allah,' I replied.'"The son of <Abd al-Muttalib?'
"'Yes, the son of cAbd al-Muttalib.' Then I related to him what Hind hadsaid.
" 'Well, God alone knows!' he exclaimed, and began sweating profusely.
"Then he said: 'By God, Abu Sufyan, perhaps it is him! The descriptioncertainly fits him. And if he has appeared while I'm alive, I'll seek from Godsuccess from him in absolution.'
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"I then went off to Yemen and soon heard there of his appearance as aprophet. So I went forth until I reached Umayya b. Abu al-Salt in al-Ta'if andasked: 'Oh Abu "Uthman, you must have heard about about what's going onwith the man.'
"'It has come to pass, by my life.'
" 'So how do you stand with him, Abu ^thman?'
"He replied, 'I wasn't one to believe in any prophet coming from any tribeother than Thaqif.'"
Abu Sufyan continued: "I went on again to Mecca which didn't take longsince it was not far, and I found that his companions were being beaten andreviled.
"So I began asking myself: 'Where are his hosts of angels?' And I was assailedby the Jealousies that enter people."
This (previous) anecdote was also reported by the hafiz al-Bayhaqi in the bookal~Dala?il {The Signs) from a hadith via Ismacil b. Turayh. But the sequence givenby al-Tabrani we have quoted is fuller and lengthier. But God knows best.
Al-Tabram stated that Bakr b. Ahmad b. Nufayl related to him, quoting cAbdAllah b. Shabib, quoting Ya'qub b. Muhammad al-Zuhri, quoting Mujashic b.cAmr al-Asadi, quoting Layth b. Sa^, from Abu al-Aswad Muhammad b. cAbdal-Rahman from Urwa b. al-Zubayr, from Mucawiya b. Abu Sufyan, from AbuSufyan b. Harb, who said that: "Umayya b. Abu al-Salt had been (with me) atGhazza or Iliya? and while we were returning home Umayya asked me: 'AbuSufyan, would you like to go on in advance of our companions so that we cantalk?'
"'Yes,' I agreed.
"So we did."
"Then he asked: 'What about <Utba b. Rabi<a?'
" 'Honoured by high and low.'
'"And does he avoid sin and evil deeds?'
"'Yes.'
" 'Is he aged and of noble birth?'" 'Both aged and of noble birth.'"'Nobility and age have brought him contempt!'"'You lie; his increase in age brought him only increase in honour.''"Abu Sufyan, that's a word I've never heard anyone say to me since Ireached awareness; don't rush to judgement before I tell you.'"'Well then do so,' I responded.
" 'In my books I would find reference to a prophet who would be sent fromthis area of ours and I thought - indeed I had no doubt — that I would be him.But when I enquired of scholars, he was to be of Banu cAbd Manaf. So I looked
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into Banu cAbd Manaf and the only person I found worthy of such a mission was^tba b. Rabi<a. And when you told me of his age, I knew that it was not him,since he had passed the age of 40 and had not received revelation.'"
Abu Sufyan went on: "So destiny struck its blow and revelation came to theMessenger of God (SAAS). And I left in a party of Quraysh on a business trip toYemen, so I passed by Umayya and commented mockingly: 'Well Umayya, theprophet you were describing has emerged.'
"'Indeed he is true, you should follow him,' he replied.
'"But what prevents you from following him?' I enquired.
"'Nothing but the embarrassment before the women of Thaqif. I have beentelling them that I was him, then they would see me a follower of a young man ofBanu cAbd Manaf!'
"Then Umayya continued: 'It's to me as though, Abu Sufyan, you've defiedhim then have been bound fast like a billy goat and taken to him for whateverjudgement he might want.'"
cAbd al-Razzaq said that Ma'mar related to him, from al-Kalbl, as follows:"Umayya was once lying down with two of his daughters present when one ofthem got scared and screamed to him, 'What's wrong?' he asked her. Shereplied: 'I saw two eagles rip off the roof of the house. Then one of themswooped down on you and split open your belly while the other perched on topof the house. The latter asked: "Is he aware?" "Yes," was the response. "Is hepure?" the eagle asked again. "No," came the answer.'
"He then said: 'This was good expected of your father; but he did it not.'"
This was also told from another source in another way. Ishaq b. Bishr said,from Muhammad b. Ishaq, from al-Zuhri, from Sa'ld b. al-Musayyib andnjthman b. cAbd al-Rahman, from al-Zuhri, from Sa(ld b. al-Musayyib thatal-Farfa, sister of Umayya b. Abu al-Salt, went to see the Messenger of God(SAAS) after the conquest of Mecca. She was a person of reason, intellect, andbeauty, and the Messenger of God (SAAS) was much impressed by her. Oneday he asked her: "Farfe, do you know any of your brother's poetry?" "Yesindeed; and even more remarkable than that is what I've seen."
She went on: "My brother was on a journey and after he left he appeared tome, and came and lay on my bed while I was stripping hair off a piece of hide Iheld. Suddenly two white birds - or what seemed like two white birds -appeared. One alighted at the high window while the other came in anddescended on to him. The latter then made a split between his chest and hispubic region, put its hand inside him, drew forth his heart, placed it on its palmthen sniffed it. The other bird then asked: 'Is he aware?' 'Yes, he's aware,' thesecond replied. 'Is he pure?' it asked again. 'He declined,' answered the second.Then it replaced his heart where it belonged and the wound was healed in thetwinkling of an eye. Then the two birds were both gone.
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"When I had seen that I went over to him and stirred him, saying: 'Do youfeel anything?' He answered, 'No, except for some weakness in my body.'
"I had been alarmed at what I had seen and he asked, 'Why do I see youupset?'
"So I told him what had happened, and he responded: 'Goodness was wantedof me but was averted from me.' He then spoke the verses:
'My cares' distresses flowed on, blinding my eyes, my tears preceding,From the certainty that had come to me, and I had been brought no disavowal con-veyed by anyone who spoke (to me),
Will I be one of those blazed by fire surrounding them like a tent (by its smoke andflames)
Or will I dwell in the paradise promised the guiltless, its cushions piled high?The two positions are not equal there, nor are actions equal in kind,They are two groups, one who enter paradise, its gardens enfolding them,And another group sent to hell, its installations paining them;These hearts were long accustomed, whenever tending to good, to have barriers setup against them,
And these were diverted to misfortune away from the pursuit of paradise by aworld which God will erase.
A slave who called for his soul and censured it, knowing that God, the acutelyaware, is clearly watching,
What gives the spirit a desire for life? Even though it lives a while, death overtakes
it.
One fleeing his fate will one day soon unexpectedly agree to it,
If you don't die exultant you will die decrepit; death has a cup and man must taste
it.'"
She went on: "Then he continued on his journey, but only a little thereafterhe was borne along in his bier. When news of it came to me I went to him andfound him laid out in his burial winding-sheet. When I drew near him he emit-ted a deep sigh and stared; he looked up to the ceiling and raised his voice,saying:
uiLabbaykuma\ Labbaykumal At your service, at your service both of you;here I am before you both, not with money to ransom me nor with a clan toprotect me.'
"He then lost consciousness, having emitted a deep sigh. So I said, 'The manhas expired!'
"But he stared up to the ceiling and raised his voice, saying: 'At your service,at your service both; here am I before you both. Not innocent to seek forgive-ness, nor with kinsfolk to achieve victory.'
"Then he lost consciousness, but suddenly emitted a deep sigh, stared up tothe ceiling and said: 'At your service, at your service both, here am I before youboth, blessed by good fortune but destroyed by wrongdoing.'
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"Then he lost consciousness, but suddenly emitted a deep sigh and said, 'Atyour service, at your service you both, here I am before you both.
"'If, O Lord, you forgive, forgive en masse; what slave of yours has no pain.'
"Then he lost consciousness but soon emitted a deep sigh, and said: 'Eachlife, though it may last very long, is moving on but once till when it ceases.
'"Would that I were, before what appeared to me, shepherding goats in themountain heights.'"
She went on: "And then he died. The Messenger of God (SAAS) told me: 'OFari'a, your brother is like him to whom God brought his signs but he passedthem by ...' (to the end of the verse)" {surat al-A^af, VII, v. 175).
Al-Khatabl spoke of the strangeness of this hadith.
The hafiz Ibn 'Asakir related of al-Zuhn that he said, "Umayya b. Abu al Saltspoke the verse:
'Is there not a messenger to us from us who can inform us what is the distance ofour ultimate goal from the beginning of our course.'"
Al-Zuhrl went on: "Then Umayya b. Abu al-Salt left for Bahrain and theMessenger of God (SAAS) claimed prophecy. Umayya resided eight years inBahrain then went to Ta'if, where he asked people, 'What is Muhammad son ofcAbd Allah saying?'
"They replied: 'He claims that he is a prophet; he is the one you were wishingfor.'"
He continued: "So Umayya left for Mecca where he met him and asked: 'Oson of cAbd al-Muttahb, what is this you are saying?' He replied: 'I say that I amthe Messenger of God, and that there is no God but Him.' Umayya said, 'Iwould like to speak with you; give me an appointment tomorrow.' 'Certainly,you have an appointment tomorrow,' came the reply. Umayya then asked:'Would you like me to come alone or with a group of my friends?' 'Whicheveryou prefer,' responded the Messenger of God (SAAS). 'Then I will come with agroup, and so you too come with a group,' concluded Umayya.
"So early morning Umayya appeared with a group from Quraysh while theMessenger of God (SAAS) came with a number of his Companions. They all satdown in the shade of the ka^ba. Umayya began by making an address, then spokesome rhyming prose, and recited some poetry. When he had finished the poetry,he said: 'Answer me then, son of cAbd al-Muttalib.' At that the Messenger ofGod (SAAS) spoke the words, 'In the name of God the beneficent, the merciful,Ya Sin. By the Qur'an full of wisdom.' {surat Ya Sin, XXXVI, v. 1-2). When hehad finished the chapter, Umayya arose suddenly and walked off, dragging hisfeet. The Quraysh men followed him, asking, 'Well, what do you have to say,Umayya?' 'I bear witness', replied Umayya, 'that he is right.' 'Will you followhim?' they asked. 'Until I look into his case,' he replied."
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He continued: "Umayya went off to Syria and the Messenger of God(SAAS) left for Medina. Then, following the deaths of the people at the battle ofBadr, Umayya returned from Syria and stayed at Badr. He travelled on to seethe Messenger of God (SAAS). Someone asked Umayya: 'O Abu al-Salt, whatdo you want?' 'I want Muhammad,' he replied. 'What will you do?' he wasasked. He replied, 'I believe in him and I will throw him the keys of this affair.'Someone asked him: 'Do you know who is in the burial pit?' 'No,' he answered.He was told: 'In it are Utba b. Rabica and Shayba b. Rabl'a, your maternaluncle's sons, along with his mother Rabl'a, daughter of cAbd Shams.'"
He went on: "So Umayya mutilated the ears of his riding camel and cut off itstail,40 then stood over the pit and spoke the verses:
'What is in Badr - Mt. cAqanqal but chiefs and noble lords ...'(up to the end of the ode, which we will give in full in relating the history of thebattle of Badr, if God wills it.)
"He then returned to Mecca and Ta^if and left Islam."The source then related the story of the two birds and that of his death as wehave given. At his death he spoke the verses:
"Each life, though it may last very long, is moving on but once till when it ceases.Would that I were before what appeared to me, shepherding goats in the mountainheights,
So keep death before your vision and beware the destruction of fate, for fate has itsevil demons
Their claws attaining lions, wild bulls, and the young child with red eyes41 at alighthouse,
And the mountain vultures, the fleeing gazelles, and the young ostrich, mixed inflock, thin."
He means in these verses that wild animals in the deserts do not escape death,nor do vultures living on mountain tops; death does not leave alone the youngfor their youth, nor the old for their age. Al-Khatabi and others have spoken ofthe rarity of these accounts.
Al-Suhayli mentioned in his book al-Tahif wa al-IHam {Identifying andInforming) that Umayya b. Abu al-Salt was the first who said, "bismikaAllahumma", i.e. "in your name, O God". And concerning that he told a strangetale, as follows. He says that they were among a group of Quraysh who wentaway on a journey. They included Harb b. Umayya, the father of Abu Sufyan.On their way they came across a snake and killed it. But that evening a spiritwoman came to them and berated them for killing that snake. With her she had a
40. Presumably actions denoting his mourning for his relatives.
41. Presumably from weeping.
97
staff which she struck on the ground so hard that it completely stampeded theircamels and they scattered in all directions. So off they went and chased them tillthey had them back. When they were all gathered, she again appeared, struckher staff on the ground and stampeded the camels. So off they went to search forthem but having failed they asked Umayya, "By God, do you have any way outof our problem?" He replied, "No, by God, but I'll look into it." So they travelledon into that region hoping to find someone whom they could ask for some solutionto their trouble. Eventually they saw a light ahead in the distance. When theyarrived there they found an old man lighting a fire at the door of his tent. But hewas in fact an evil spirit who was extremely tiny and ugly. They greeted him andhe asked them what they wanted. (When they told him) he said: "When she comesto you, say: 'In your name, O God' and she will flee." So when the travellers hadassembled their camels and she came for the third or fourth time, Umayyalooked her in the face and said: "In your name, O God." She promptly fled indisarray. But the evil spirits attacked Harb b. Umayya and killed him with thatsnake. His companions buried him there far from home or friend. On thatsubject the spirits spoke the verse:
"The grave of Harb is in a wasteland and there is no grave near that of Harb."
Some people say that Umayya sometimes understood the languages of theanimals. When passing some bird in his travel he would tell his companions,"This one says so-and-so." But they would say they did not know whether hespoke the truth. But once they passed by a flock of sheep from which an ewe andher kid had been separated. She turned to it and bleated, as though urging it tohurry. Umayya asked his companions whether they knew what it said and theyreplied that they did not. He explained: "She's saying, 'Let's hurry along so thewolf won't come and eat you up like one did your brother last year.'" The groupmoved quickly on and asked the shepherd whether a wolf had eaten a sheep inthat area the previous year. He replied in the affirmative! One day, moreover,Umayya passed by a mule carrying a woman and raising its head to her andgrumbling. Umayya said: "The mule is telling the woman that there's a needlein the saddle which she mounted on him." So they took the woman off, untiedthe saddle, and discovered there was a needle as he had said.
Ibn al-Sikkit recounted that Umayya b. Abu al-Salt was drinking when a crowcawed. Umayya said, "May you have dust twice in your mouth!" His compan-ions asked Umayya what it was saying and he replied that it had said: "You'lldrink that cup in your hand then die." At that point the crow cawed again andUmayya reported: "It says: 'The proof is that I'm going to fly down to thisgarbage pile, eat some and a bone is going to stick in my throat so I will die.'" Atthat the crow swooped down to the garbage pile, ate something, a bone lodged inits throat and it died!
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Umayya said, "Well, he spoke the truth in this about himself but I'm going tosee whether he was right about me or not." He then drank that cup in his hand,keeled over, and died!
The following anecdote is established in the sahih collection in a hadith of IbnMahdi from al-Thawrl from cAbd al-Malik b. Umayr, from Abu Salama, fromAbu Hurayra who said that the Messenger of God (SAAS) said: "The truestword spoken by a poet is the verse of Labid:42
'Is not all vain except God.'
"And Umayya b. Abu al-Salt almost became a Muslim."
The Imam Ahmad stated that Rawh related to him, quoting Zakariya5 b. Ishaq,from Ibrahim b. Maysara, that he heard cAmr b. al-Sharld say that al-Sharldstated, "I was riding on the same camel as the Messenger of God (SAAS) whenhe asked me, 'Do you know any of the verses of Umayya b. Abu al-Salt?' 'Whyyes,' I replied. 'So recite them,' he asked. I then did recite a line and he went onasking for more, with me reciting till I had spoken a hundred lines for him. Atthat point the Prophet (SAAS) remained silent as did I."
This anecdote is similarly told by Muslim from a hadith of Sufyan b. 'Uyaynafrom Abu Tamlm b. Maysara. In another line we have it from cAmr b. al-SharJdfrom his father al-Sharid b. Suwayd al-Thaqafi from the Prophet (SAAS). Insome accounts the Messenger of God's words were, "If he had almost become aMuslim."
Yahya b. Muhammad b. Sa'id stated that Ibrahim b. Sa£id al-Jawhari relatedto him, quoting Abu Usama, quoting Hatim b. Abu Sufra, from Simak b. Harb,from cAmr b. Nan4, from al-Sharld al-Hamdani (whose uncles were of Thaqlf)that he said, "We went off with the Messenger of God (SAAS) on the 'farewellpilgrimage'. While I was walking along one day I sensed the tread of a camelbehind me and it was the Messenger of God (SAAS). He said: 'Al-Sharid?' Ireplied, 'Yes.' Then he asked, 'Can't I give you a ride?' 'Why certainly,' Iaccepted. I was not tired but wanted the baraka, the blessing, of riding with theMessenger of God (SAAS). So he made his camel kneel and carried me, asking:'Do you know any verses of Umayya b. Abu al-Salt?' I replied in the affirmativeand he asked me to recite them, which I did. 'I think he spoke a hundred verses,'he commented. Then he added, 'God has knowledge about Umayya b. Abual-Salt.'"
Ibn Sacid then stated, "This is a strange hadith; and in what is related is thatthe Messenger of God (SAAS) said of Umayya: 'His poetry believed but hisheart disbelieved.' God alone knows."
Imam Ahmad stated: " cAbd Allah b. Muhammad - who was Abu Bakr b. AbuShayba - related to us, quoting <Abda b. Sulayman, from Muhammad b. Ishaq,
42. A poet mentioned earlier as one of the authors of the famous mu'atlaqat odes.
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from Yacqub b. ^Utba, from cIkrima, from Ibn cAbbas, that the Messenger ofGod (SAAS) declared Umayya to be truthful in a piece of his poetry which says:
'As a man with a bull beneath his right foot, and an eagle for the other, and a lion inwaiting;
And the sun appears at the end of each night, its colour red in the morning and turn-ing rosy;
It is reluctant to arise for us, in its gentleness, unless tortured or else flogged.'"
The Messenger of God (SAAS) said (of this verse): "He spoke the truth."
In an account of Abu Bakr al-Hudhali, from Ikrima, from Ibn 'Abbas, he (theProphet) said, "The sun never rises until it is urged up by 70,000 angels saying:'Come on up! Come on up!' And it replies: 'I will not rise above any people whoworship me to the exclusion of God.' When just about to rise a devil comes to thesun intending to divert it, but it rises between the devil's horns and burns him.And when the sun gathers itself for its setting it directs itself to God, the Almightyand Glorious. So a devil comes to it wishing to divert it from its obeisance but itsets between his horns and burns him."
Ibn cAsakir gives this anecdote at greater length.
In his poem on the throne-bearers, Umayya recited:
"And there's many a bearer of one of the supports of his throne, who, were it notfor the God of creation, would be fatigued and slow-moving,
Standing on their feet, weary beneath it, their jugular veins trembling from theseverity of their fear."
These verses were transmitted by Ibn cAsakir.
It is reported from al-AsmacI that he would recite the following verses ofUmayya:
"Glorify God, for He is worthy of glory; our Lord in heaven has been mighty.There in his great edifice that existed prior to man, above the heavens, where helaid down his throne.
Longer it is than sight can see, before it you see al-mala'ik (the angels) bow down."
According to al-AsmacI, the word al-maWik (in the last line quoted), is theplural of malak, angel, while the word al-sur (translated as "those bowingdown") is the plural of aswar, meaning "bending the neck". These are they whobear the throne.
The following verses praising cAbd Allah b. Judcan of Taym are also from thepoetry of Umayya b. Abu al-Salt:
"Should I make mention of my need or is your sensitivity enough for me; yournature is goodness
And your knowledge of rights; you are of lofty status; refinement, high esteem, andmajesty are yours.
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You are a generous man whose fine character no morning or evening time canchange.
You compete with the wind by your nobility and generosity when cold winternights prevent the dog from staying outside {the tent).43
Your land is one of all nobility built by Banu Taym, and you are its sky.
Any man who one day praises you has in offering praise in itself reward enough."
Umayya offered him other verses of praise in his poetry.
This man cAbd Allah b. jud^n was a much praised, very noble, and famousman. He had a platter from which a rider could eat while on his mount, since itwas so large and piled with food. He would fill it with the finest wheat mixedwith butter and honey. He used to pay to free slaves and help the unfortunate.cA3isha asked the Prophet (SAAS) whether all that would ultimately benefit him.But he replied: "He never once said the words: 'O Lord, forgive me my sins onjudgement Day!1"
Other fine lines of his poetry include:
"They do not plough the earth with wooden branches, when requests are made ofthem, as if seeking an excuse.44
Rather, when asked they uncover their faces and you see them cheerful with thefinest of colouring.
And if the needy stay amidst their dwelling, they make him again a master ofneighing horses and slaves,
And whatever dangerous enterprise to which you invite them, they block out thesun's rays with their knights."
This ends the biographical notice relating to Umayya b. Abu al-Salt.
BAHIRA THE MONK.
It was he who perceived prophethood in the Messenger of God (SAAS) when hewas with his uncle Abu Talib and went to Syria in a company of merchants ofMecca. He was at that time 12 years of age. (Bahira) saw a cloud shading himapart from the rest, so he made food for them and invited them to be his guests,as we will relate in the biography.
Al-Tirmidhl related an account which we discussed in detail therein. Thehafiz Ibn cAsakir recounted various testimonies and evidences relating to thebiography of Bahira, but did not recount what al-Tirmidhi told; and that isstrange.
Ibn cAsakir reported that Bahira lived in a village called al-Kafr situated somesix miles from Basra. That is the place known as "Bahira's monastery". And it is
43. Barking dogs and fires lit outside the tent in the desert were signals for passers-by that atribe was encamped, and that guests were welcome to stop and rest, and enjoy hospitality there.
44. That is, by pretending to be too busy.
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also said that he lived in a village called Manfa<a in the plain of Balqa', beyondZayra. But God knows best.
An Account of Quss b. SaSda al-Iyadi.
The hafiz Abu Bakr Muhammad b. Ja£far b. Sahl al-Khara^iti said in his bookHawatifal-Jan (The Calls of the Spirits) that Da wild al-Qantarl related to him,quoting <Abd Allah b. Salih and Abu cAbd Allah al-Mashriqi, from Abual-Harith al-Warraq, from Thawr b. Yazld, from Muriq al-cIjil, from TJbada b.al-Samit that the latter said that when the delegation from the tribe of Iyad cameto the Prophet (SAAS) he asked: "O members of the Iyad delegation, what hap-pened to Quss b. Sa(ida al-Iyadi?" They replied, "He died, O Messenger ofGod." He commented, "Well, I once witnessed him at the HJkaz festivalmounted on a red camel speaking words of strange and wonderful eloquencethat I find I don't recall." A bedouin from the far back of the group came up tohim and said: "I remember it, O Messenger of God," and the Prophet (SAAS)was pleased at this. "Yes", the man went on, "he was at the HJkaz festival on ared camel and saying, 'O people gather around, for all those who have passedaway are gone. And things to come will come. Gloomy nights. Castle-filledskies. Seas that rage. Splendorous stars. Towering mountains. Flowing streams.In the heavens there is notice; on earth there is warning. How is it I see peoplepass away and do not return? Were they content to stay and did so? Or werethey left and fell asleep? Quss swears by an oath beyond reproach, that God hasa religion more pleasing than the one you follow,' Then he recited as follows:
'In those who first passed away in ages gone there are signs for us,Since I saw ways leading to death which had no beginnings,And I saw my people passing towards them, young and old alike,Not anyone who has passed on will come to you, nor will any of those who stayremain behind;
I have become sure that I will inevitably pass on to where the people have gone,'"
This chain of authorities as given is strange. Al-Tabarani related it fromanother line, stating in his book al-Mifjam al-Kabir (The Great Encyclopedia)that Muhammad b. al-Sarrl b. Mahran b. al-Naqid al-Baghdadl related to him,quoting Muhammad b. Hassan al-Sahrai, quoting Muhammad b. al-Hajjaj,from Mujalid, from al-Shatyl, from Ibn cAbbas, that he said: "The delegationfrom cAbd al-Qays came to see the Prophet (SAAS) and he asked them, 'Whichof you knows al-Quss b. Sacida al-Iyadi?' They replied, 'We all knew him, OMessenger of God.' 'Well, what's he done?' he asked. 'He died,' they told him.He went on: 'I'll never forget him at the 'Ukaz festival in the sacred month. Hewas on a red camel addressing the people in the words, "O people, gather, listen
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and take note. Those who live die. Those who die pass away. And what is tocome will come. In heaven there is notice and on earth there is warning. Aresting-place is put down and a roof is raised up. Stars move to and fro and seasdo not empty. And Quss swore a true oath that if there be contentment in thematter, then discontent will follow! God has a religion more beloved by Himthan that in which you engage. How is it I see people pass away and do notreturn? Were they content to stay and did so? Or were they left and fell asleep?"Then the Messenger of God (SAAS) asked, 'Can anyone among you recite hispoetry?' One of them responded:
'In those who first passed away in ages gone there are signs for us.
Since I never saw ways leading to death which had no beginnings,
And I saw my people moving towards them, young and old alike,
The past will never return for me, nor will any of those who stay remain behind.
I have become sure I will inevitably pass on to where the people have gone."'
The hafiz al-Bayhaql thus transmitted it in his book, DalaHl al-Nubuwwa(Signs of the Propkethood) in a line from Muhammad b. Hasan al-Sahmi, Andthus did we relate it in the fragment collected by al-Ustadh Abu MuhammadcAbd Allah b. Jacfar b. Darstawayh relating to Quss. He stated: "cAbd al-Karlmb. al-Haytham, the man from Dayr cAqul, related it to us from Sa(id b. Shabib,from Muhammad b. al-Hajjaj Abu Ibrahim al-Wasiti, a resident of Baghdad,known as sahib al-harisa ('master of the beef and bulgar dish'). And he was calleda liar by Yahya b. Ma<In and Abu Hatim al-Razl and al-Darqutni. Also, morethan one, including Ibn cAdl, accused him of fabricating the hadith"
Al-Bazzar and Abu Nu^ym related it from the account of this Muhammad b.al-Hajjaj. And Ibn Darstawayh and Abu Nu'aym recounted it by way ofal-Kalbl, from Abu Salih, from Ibn cAbbas. And this chain is preferable to thatpreceding it. In this account it is Abu Bakr who tells the story in its entirety,both its poetry and prose, before the Messenger of God (SAAS).
And the hafiz Abu Nu'uym related it from a hadith of Ahmad b. Musa b.Ishaq al-Khatmi. cAli b. al-Husayn b. Muhammad al-Makhzuml related to us,quoting Abu Hatim al-Sijistanl, quoting Wahb b. Jarir, from Muhammad b.Ishaq, from al-Zuhri, from Sacid b. al-Musayyab from Ibn {Abbas as follows: "Adelegation from Bakr b. Wa5il came to the Messenger of God (SAAS) and heasked them, 'What did your ally do whose name was Quss b. Sacida al-Iyadi?' "Then he recounted the anecdote at length.
Sheikh Ahmad b. Abu Talib al-Hajjar, the authority on lines of transmissionand travel, recounted to us, on the basis of ijazai5 if not samara46 that Jacfar b.cAll al-Hamdam told him the following tradition by ijaza, quoting the hafiz Abu
45. Having heard it from a secondary source.
46. Having heard it himself from a named authority.
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Tahir Ahmad b. Muhammad b. Ahmad b. Ibrahim aI~Salafi, who told this accountas having himself heard it directly. He stated that he read it from his Sheikh, thehafiz Abu cAbd Allah al-Dhahabi. Also Abu 'All al-Hasan b. cAli b. Abu Bakral-Khallal recounted it as one the latter had himself heard directly. He also saidthat he heard it directly from Jacfar b. cAll, and also directly from al-Salafi. Also,Abu cAbd Allah Muhammad b. Ahmad b. Ibrahim al-Razi informed us, quotingAbu al-Fadl Muhammad b. Ahmad b. "Isa al-Sa^l, quoting Abu al-QasimUbayd Allah b. Ahmad b. 'All al-Muqrl3, and it was also related to him by AbuMuhammad cAbd Allah b. Jacfar b. Darstawayh, the grammarian, by Ismacil b.Ibrahim b. Ahmad al-Sa^l, the qatfi, judge, of Fans (Persia) by Abu DawudSulayman b. Sayf b. Yahya b. Dirham al-Ta?! who was a man from Harran, byAbu (Amr Sa'id b. Yarbuc, from Muhammad b. Ishaq. Abu Talib was also told bysome of our scholars on the authority of al-Hasan b. Abu al-Hasan al-Basrl, thatthe last mentioned said: "Al-Jarud b. al-Mu'alla b. Hanash b. Mu'alla al-cAbdiwas a Christian of great learning in the interpretation and analysis of theholy texts, an expert on the history and sayings of the Persians, well versed inphilosophy and medicine, a man of evident good manners and culture, fine inappearance and of great wealth. He went to see the Prophet (SAAS) as a memberof a delegation of men of sound judgement, maturity, eloquence, and scholarshipfrom the tribe of cAbd Qays. When he approached the Prophet (SAAS) he stoodbefore him, gestured towards him and spoke the verses:
'O Prophet of the right guidance, men have come to you through deserts andmirages,
Crossing down the flat open lands towards you, not counting fatigue for you asfatigue at all.
All the short-legged beasts gready urged along in speed by our young she-camels,The fine horses racing over the land, bolting with their mailclad warriors lite stars,glinting,
Seeking to avert the suffering of an awful day, one of terror, pain, and greatdistress, ■
A day when all mankind will be brought together, a day separating out all whostrayed in disobedience,
Moving towards a light from God, a proof, a favour and a grace to be attained,
God distinguished you with all good, O son of Amina, through her; when (forothers) good only comes and goes.
So, give your blessings in abundance, O proof of God, unlike the blessings of a false(prophet).'
"When he finished, the Prophet (SAAS) invited him to sit down close tohimself and said, 'O Jarud, both you and your people are late in coming.'
"Al-Jarud responded, 'By my father and my mother, anyone late coming toyou is indeed unfortunate, that being the greatest of faults, the worst of sins. But
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I'm not one of those who saw you or heard of you, aggressed against you, andfollowed someone other than you. I now follow a religion of which you haveknowledge. But I have come to you and here I am, abandoning it for your religion.Will that not have faults, sins, and misdeeds forgiven and please the Lord?'
"The Messenger of God (SAAS) replied, 'I will guarantee you that! Sosincerely express your belief in the unity (i.e. monotheism) and give up thereligion of Christianity.'
" Al-Jarud replied: 'By my father and my mother, extend your hand, for I bearwitness that there is no God but God alone and that He has no associate; and Itestify that you are Muhammad, His slave and His Messenger.'
"And so he accepted Islam, as did some of his people.
"And the Prophet (SAAS) was pleased at their accepting Islam and treatedthem with such honour and generosity as to make them very happy anddelighted.
"Then the Messenger of God went over to them and asked, 'Does any one ofyou know Quss b. Sacida al-Iyadi?'
"Al-Jarud replied: 'By my father and mother, we all know him. And I amone who knows a lot about him. Quss, O Messenger of God, was a fine Arabknight. He lived 600 years, of which he spent five lifetimes living in the waste-lands and deserts, crying out the glory of God like Jesus did. He settlednowhere, had no home to shelter him and no neighbour to appreciate him. Hedressed in hair-cloth and outdid the fasting ascetics. He never tired of hismonastic ways, on his journeys living off ostrich eggs and befriending lions,enjoying the darkness, observing and considering, thinking and experiencing.
"'He therefore became one whose wisdom was legion, awe-inspiring thingsbeing discovered through him, and he attained the leadership of the disciples ofChrist in reputation.
"'He was the first Arab to acknowledge God and to accept His unity. Hedevoted himself firmly to God, becoming fully convinced of life after death andof judgement. He warned of the evil of refusal and enjoined action before it wastoo late. He reminded of death and spoke of his acceptance of fate without eitheranger or pleasure. He visited graves and preached of resurrection day. He spokeverses in elegy. He gave thought to the fates and informed about the heavens andabout nature. He talked of the stars and discussed the water. He described theseas and informed of ancient relics. He orated while riding and exhorted withperseverance. He admonished against grief and against an excess of anger. Hewrote many sermons and made mention of all things terrible. He spoke com-pellingly in his orations, gave explanation in his writings, expressed fear of time,cautioned against weakness, exalted God's power, avoided any blasphemy,expressed yearning for the pure faith, and called for immersion in religious lifeand thought.
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"'He is the person who said on the day of the lUkaz, festival:
"East and west, orphans and groups, peace and war, dry and moist, brackish wateror sweet, suns and moons, winds and rains, nights and days, females and males, landsand seas, seeds and plants, fathers and mothers, united and scattered, signs followedby signs, light and dark, abundance and nothingness, a Lord and idols, mankind hasgone astray, the raising of a child, the burial of a dead one, the cultivation of a harvest,rich and poor, benefactor and evil-doer, woe to the indolent, let the worker improvehis labour, and let the hopeful lose his hope. Nay; on the contrary He is one God, neithergiven birth nor a father. He both repeats and does for the first time. He makes to dieand brings to life. He created male and female, Lord of the first life and of the afterlife.
"Moreover, O tribe of lyad, where now are Thamud and cAd? Where are thefathers and their forefathers? Where now are those (who were) ill and those whovisited them? To each is his appointed time. Quss swears by the Lord of mankind,and the one who flattens the smooth ground, you will be gathered individually, onassembly day, when horns will be blown and drums be beaten, when the earth willshine, and the preacher exhort and the despairing withdraw and the observer gazesout; woe to him who turns away from the truth most evident, and the shining light,and the great Judgement Day, on the day of separating, and the scales of justice, whenHe who decrees decides, and the apostle gives testimony, and the allies are far off, andthe faults are apparent, and so one group goes to paradise, and one group to hell-fire."
"'It is he who spoke the verses:
"The heart passionately recalled and reflected: nights within which there are days.
And bucketsful pouring from storm clouds that burst forth with water, there beingfire in their insides,
Their light blinded the eye and violent thunder was cast in east and west;
There are lofty castles possessed of wealth while others are empty and uninhabited.
There are unshakable mountains towering, and seas whose waters abound,
There are stars which flash in the dark of night which we see every day arerevolved,
And then there is a sun urged on by moon of night, each pursuing the other and inmotion.
There are the young, the hoary, and the old, all of them one day to meet above.And there is plenty beyond the surmise of those whose mind is not perplexed.All these I mentioned are signs of God for the souls of good guidance andwisdom.'""
Al-Hasan went on: "And the Messenger of God (SAAS) said: 'Whatever elseI may forget, I will never forget him (Quss) at the tUkaz festival, standing up ona red camel and addressing the people: 'Gather around and listen, and havingheard, be aware, benefit! And speak, and if you speak, tell the truth! He wholives dies, he who dies is gone, and all that is coming will come, rain and plants,the living and the dead, dark nights and skies with zodiac signs, and stars that
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shine, and seas that rage, and light and shade, and nights and days, and inno-cence and sins. There is knowledge in the heavens and lessons on earth such asto amaze even the perspicacious. There is a ground laid out, a roof raised up,stars that set, seas that do not empty, destinies drawing near, a treacherousfate, as sharp as a surgeon's knife and as accurate as a precise scale. Quss swearsan oath, neither insincere nor sinning thereby, that if there be any pleasure inthis mattter, then there will surely be discontent.' Then he said, 'O people, Godhas a religion which is more pleasing to him than this religion of yours youengage in. And this is its time, its epoch.' Then he said, 'How is it I see peoplego but not return? Were they content to stay and did so? Or were they left andfell asleep?'
"The Messenger of God (SAAS) then turned to some of his Companions andsaid, 'Which one of you can recite his verses to us?' Abu Bakr, the truthful,replied, 'By my father and my mother, I witnessed him on that day when hespoke the verses:
"In those who went first in ages past are clear proofs for us.
Since I saw ways leading to death which had no beginnings.
And I saw my people moving towards them, young and old alike.
The past will never come back to me, nor will any of those who stay remain behind;
I have become sure that I will inevitably pass on to where the people have gone."'
"Then a tall, broad-shouldered, venerable old sheikh of cAbd Qays approachedthe Messenger of God (SAAS) and said, 'By my father and my mother, I sawsomething remarkable from Quss.'
"The Messenger of God (SAAS) asked, 'What was it you saw, O brotherfrom cAbd Qays?'
"He explained: 'In my youth some camels I owned wandered off, so I hurriedand followed their trail into rocky desert land where there were thorny twigs,wastelands of dead tree roots and palm trunks, waterlily ponds, and ostrichtracks and nests. While I passed along the trails in these high and low wastes, Icame to a hilly area whose upper slopes were thick with thorn trees, theirbranches hanging low, their first fruits like seeds of pepper and heads ofchamomile. Suddenly there was a bubbling spring, a green meadow, and a loftytree. And there too was Quss b. Sa'ida at the base of that tree, standing with astick in his hand. I approached him and said, "Good morning to you!" "Goodmorning to you likewise" he replied. There were many lions going down to drinkat the water-hole. Whenever one tried to drink from the hole before another hewould strike it with his stick and say: "Be patient! Wait till the one before youdrinks!" I was absolutely amazed at that. He looked across at me and said, "Don'tbe afraid." Then I saw two graves with a mosque between them. I asked him,"What are these graves?" He replied, "They're the graves of two brothers who
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used to pray to God, Almighty and Glorious is He, at this spot. I remain herebetween their two graves, praying to God until I join them." I asked him, "Butwouldn't it be better for you to join your people and enjoy their well-being andexplain to them what it is they do that is evil?"
'""May your death make your mother grieve! Don't you know how Ishmael'ssons abandoned the faith of their father and followed rival gods and veneratedidols?"
" 'Then he approached the graves and spoke the following verses:
"O my two friends, arise; long have you lain. I urge you not to prolong your slumber;
I see sleep between your skin and your bones, as though he who gives a drug todrink has given it to you.
Is it from your long sleep that you do not respond to him who calls you, as thoughhe who gives a drug to drink has given it to you?
Do you not know that I am in Najran alone, with no friend there but for you two?
Living at your graves, not leaving night after night until your response is heard.
I weep for you throughout my life, and what had the heartbroken gained that wewept for you both?
If a soul were to be a ransom for the soul of another, I would strive to have my soulbecome ransom for you both
As if death were the closest goal for my soul when death had come to you in yourtwo graves."'"
Al-Hasan went on: "So the Messenger of God (SAAS) then said, 'God havemercy on Quss! He will be resurrected as a whole nation by himself onJudgement Day.'"
This tradition is very strange in this regard; and it is mursal.47 However,al-Hasan did hear it from al-Jarud. God knows best!
Al-Bayhaql related it, quoting the hafiz Abu al-Qasim Ibn cAsakir, fromanother route, from a hadith of Muhammad b. Isa b. Muhammad b. Sacldai-Qurashl al-Akhbarl, as follows: "My father related to us, quoting cAli b.Sulayman b. cAll, from cAli b. cAbd Allah, from <Abd Allah b. 'Abbas, may Godbe pleased with them both, as follows: 'Al-Jarud b. cAbd Allah came forward andrecalled almost the same anecdote, at length, with much additional prose andpoetry. In that account there is the story of the man whose camels went astrayand he went to find them. The man recited, "So I stayed the night in a valleywhere I was scared for my life, having only my sword to rely on, watching thestars, peering into the blackness, until the night had gone its term and morningwas almost breathing; I then heard someone speak aloud the verses:
'O you lying down in the pitch black of night, God has sent a prophet in the sacredsanctuary,
47. That is, its authority chain extends back to a successor rather than a Companion of theProphet.
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From Mas him, a people of trust and honour, illuminating all most gloomy, darkand impenetrable.'"
" 'The man continued, "I turned but saw no one and heard nothing else. So Ithen spoke the following:
'O you who speaks in darkest night, welcome indeed to you, a phantom who visitedus!
Explain, may God give you guidance, in tone of words, what it is you urge that canbe gained?'
"'"I then heard a clearing of the throat and a voice saying, 'The light hasappeared; and falsehood has been defeated. For God has sent Muhammad withrighteousness, the master of the red mount, and the crown and the helmet, he ofthe shining visage, and the full eyebrows, and the eyes of marked contrastbetween the white of the cornea and the black of the iris, the man responsible forthe words of the "shahada", or testimony of the faith: ula ilaha ilia Allah","thereis no God but God". That person is Muhammad, the one sent to the black andthe white, to the people of the village and the people of the deserts.'" Then herecited the words:
"Praise be to God who did not create nature in vain;
He did not once leave us forsaken after Jesus, nor was He uncaring.
He sent among us Ahmad, the best Prophet ever dispatched.
May God bless him whenever parties of men hurried (to seek audience with) him." '"
The same source attributes the following verses to Quss b. Sacida:
"O announcer of death and of the grave, in the tomb there are men in rags whichare remnants of their clothing.
Leave them, for one day they will be called; and they, if they do waken from theirsleep, will stay awake.
Until they revert to some state other than theirs, to a new creation similar to whatthey were before.
Some will be naked, some in their clothes, some of which will be new, some quicklyfrayed and tattered."
Also, al-Bayhaqi related it from Abu Muhammad b. cAbd Allah b. Yusuf b.Ahmad al-Asbahanl who said that Abu Bakr Ahmad b. Sacid b. Fardakhal-Akhmlmi of Mecca related it to him, quoting al-Qasim b. cAbd Allah b.Mahdl, quoting Abu cAbd Allah Sac!d b. <Abd al-Rahrnan al-Makhzumi, quotingSufyan b. 'Uyayna, from Abu Hamza al-Thamall, from Sacld b. Jubayr, fromIbn cAbbas. The latter related the anecdote and the recitation and said that theyfound at his head a sheet on which wctc the verses:
"O announcer of death and of the dead, in the tomb there are men in rags which areremnants of their clothing,
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Leave then, for one day they will be called, just as those who have fainted away atthunder will be aroused from their sleep.
Some will be naked and others will be dead in their clothes, some of which arebluish and shabby."
So the Messenger of God (SAAS) said, "By Him who sent me with the truth,Quss did believe in Judgement Day!"
The origins of this tradition are well known; these other lines of transmissiondespite their weakness, are helpful in affirming the origin of the anecdote.
Abu Muhammad b. Darstawayh commented upon the strangeness of whatoccured in this hadith; most of it is obvious, if God Almighty wishes it so. Wehave drawn attention in our marginal commentary to what is extremely strangeabout it.
Al-Bayhaqi said that Abu Sacd Sacid b. Muhammad b. Ahmad al-Shu'aythiinformed him that Abu <Amr b. Abu Tahir al-Muhammadabadhl related to himverbally that Abu Lubaba Muhammad b. al-Mahdi al-Abyurdl related to him,quoting his father, quoting Sacld b. Hubayra, quoting al-Muctamir b. Sulaymanfrom his father, all from Anas b. Malik, who said: "A delegation from Iyad wentto the Prophet (SAAS) and he asked: 'What did Quss b. Sacida do?' Theyreplied: 'He died.' He commented, 'Well, I heard some words from him I nolonger recall.' Some of those present told him they remembered them, so heasked them to tell them. One of them responded, 'He stood up at the cUkazfestival and said, "O people, listen, hear, and take note. All those who live die.And all those who die pass away. And all that is to come will come. Dark nights.Skies with zodiac signs. Stars that shine. Seas that rage. Mountains tower above.Rivers flow. In heaven there is notice and on earth there is warning. I see peopledie and not return. Were they content to stay and did so? Or were they left andfell asleep? Quss swears an oath by God, not sinning thereby, that God has areligion which is more pleasing to Him than that you engage in." Then herecited the verses:
"In those who went first in ages past are clear proofs for us.Since I saw ways leading to death for people which had no beginnings,And I saw my people moving towards them, young and old alike.I have become sure that I will inevitably pass on to where the people have gone."5"
Al-Bayhaqi then traces it back by other routes that we have referred to hereto-fore. After all of this, he then stated: "That hadith was narrated from al-Kalbifrom Abu Salih, from Ibn 'Abbas, with additions and deletions. It is also relatedvia another way and with an incomplete line of transmission from al-Hasanal-Basri. It is also related in abbreviated form in a hadith from Sacd b. AbuWaqqas and Abu Hurayra." And I comment: also from Ubada b. al-Samit, asgiven above, and cAbd Allah b. Mascud, as related by Abu Nu^ym in his book
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al-Dafflil {The Signs), from cAbd Allah b. Muhammad b. Uthman al-Wasitl,from Abu al-Walld Tarlf, son of Ubayd Allah the mawla (freedman) of AbuTalib of al-Mawsil from Yahya b. cAbd al-Hamid al-Hammam, from AbuMu<awiya, from al-Acmash, from Abu al-Duha, from Masruq, from Ibn Mas^d,and he related it. And Abu Nu'aym also related the hadlth of the aforementioned<Ubada and Sacd b. Abu Waqqas.
Then al-Bayhaql stated, "And since the hadith is related from other routes,even if some of them are weak, it shows that it did have an origin. But Godknows best."
An Account ofZayd b. lAmr b. Nufayl, God be pleased with him.
He was Zayd b.<Amr b. Nufayl b.<Abd al-«Uzza b. Riyah b. <Abd Allah b. Qurzb. Razah b. cAdi b. Kacb b. Ltfayy al-Qurashl al-'AdawI.
Al-Khattab, father of Uinar b. al-Khattab, was both his uncle and brother fromhis mother. That was because cAmr b. Nufayl had had a child by his father'swife after his father. She had had his brother al-Khattab by Nufayl. Al-Zubayrb. Bakkar and Muhammad b. Ishaq told us of this.
Zayd b. cAmr gave up the worship of idols and abandoned their religion; hewould only eat what had been slaughtered in the name of God alone.
Yunus b. Bukayr stated on the authority of Muhammad b. Ishaq as follows:"Hisham b. cUrwa related to me, from his father, that Asma5, daughter of AbuBakr, said: 1 saw Zayd b. 'Amr b. Nufayl leaning his back against the kacba saying,"O tribe of Quraysh, by Him in whose hand is Zayd's soul, not one of you apartfrom myself follows the religion of Abraham." Moreover, he would say, "OGod, if only I knew the "way most favoured by you, I would worship you by it,but I do not know." Also he would bow in prayer while on his mount.'"
Abu Usama too related this, from Hisham, and added, "He would praytowards the kalba and say, 'My God is the God of Abraham, and my religion isthat of Abraham.' He would give life back to girls about to be killed at birth,telling a man wishing to kill his daughter, 'Don't kill her. Give her to me to lookafter. When she grows up, you can take her back or if you wish give her up.'"
Al-Nasa5i derived this account through Abu Usama; and al-Bukhart commentedupon it saying, "And al-Layth said: 'Hisham b. Urwa wrote to me about it fromhis father.'"
Yunus b. Bukayr stated on the authority of Muhammad b. Ishaq, as follows,"There was a group of Quraysh who consisted of Zayd b, cAmr b. Nufayl,Waraqa b. Nawfal b. Asad b. cAbd al-Uzza, cUthman b. al-Huwayrith b. Asadb. <Abd al-qjzza, and cAbd Allah b. Jahsh b. RPab b. Yacmur b. Sabra b. Murrab. Kabir b. Ghunm b. Dudan b. Asad b. Khuzayma, whose mother was Umayya
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daughter of cAbd al-Muttalib and whose sister was Zaynab, daughter of Jahshwhom the Prophet (SAAS) married after his mawla, his freedman, Zayd b.Haritha, as we will relate hereafter. These men were present among Qurayshwhen they were before an idol of theirs to which they would make sacrifice atone of their feast days. As they all gathered, this group of men met apart andagreed that they would make a secret pact of friendship with one another. One ofthem said, 'By God, you know that your people are doing nothing; they havestrayed from the religion of Abraham and gone against it. Why worship someidol incapable of doing harm or good? Seek out for yourselves!'
"So they left, seeking and searching throughout the land to find the hanifiyya,the religion of Abraham.
"As for Waraqa b. Nawfal, he became a Christian and became learned inChristianity, seeking out its scriptures from its adherents until he acquired agreat knowledge from those who follow the Bible.
"None of this group was a man more honourable in deed nor more dedicatedthan Zayd b,eAmr b. Nufayl. He gave up the idols and abandoned all the religions,of the Jews, the Christians, and all the sects except the hanifiyya, the religion ofAbraham. He spoke of the unity of God alone and cast aside the gods beneathHim, He ate none of the meat his people slaughtered, and warned them of thejudgement they would suffer from the practices they followed."
He went on: "Al-Khattab so persecuted him that eventually Zayd left him bygoing to the heights of Mecca. So al-Khattab assigned a group of young Qurayshthugs to watch him and told them not to let him enter Mecca. He never did soexcept without their knowledge, and when they found out they harmed him andevicted him violently, hating that he should spoil their religion for them or getothers to join him in his own practice."
Musa b. Uqba stated that he heard someone he trusted give a report aboutZayd b. cAmr b. Nufayl to the effect that he would criticize Quraysh for theslaughter of their beasts, saying, "Sheep were created by God and He bringsdown from the skies the water that makes vegetation grow for them from theearth, so why do you slaughter them in the name of gods other than God, denyingall that and venerating them?"
Yunus said, on the authority of Ibn Ishaq: "Zayd b.cAmr b. Nufayl had deter-mined to leave Mecca and travel across the land seeking the hanafiyya, thereligion of Abraham. His wife Safiyya, daughter of al-Hadrami, whenever shesaw him preparing to make the departure he wished, would warn al-Khattab b.Nufayl.
"Zayd did leave for Syria, enquiring and seeking the religion of Abrahamamong the people of the first holy book. They say he went on doing this until hecovered al-Mawsil and all Mesopotamia, finally reaching Syria and travellingthroughout it. Eventually he came upon a monk in a church in the region of
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al-Balqa3 who had, as they claim, much learning in Christianity. Zayd asked himabout the hanifiyya, the religion of Abraham, and the monk replied, 'You areasking about a religion you'll not find anyone today to instruct you in. Thosewho had knowledge and familiarity with it have faded away and gone. But theemergence of a prophet draws near, his time having come.' Now Zayd hadexamined Judaism and Christianity, but had not been content with anything inthem, and so he left quickly for Mecca after what the monk had told him. Butwhen he was in Lakhm territory he was attacked and killed. Waraqa spoke thefollowing verses eulogizing him:
'You followed the proper course and did right, O son of 'Amr; and indeed you haveavoided the ovens of hell,
By your worshipping a Lord unlike any other and by your abandoning the idols oftyrants as they are,
Man may indeed be reached by God's mercy, even though he be seventy valleysbeneath the earth.'"
Muhammad b. TJthman b. Abu Shayba said, "Ahmad b. Tariq al-Wabishirelated to us, quoting cAmr b. cAtiyya, from his father, from Ibn MJmar, fromZayd b. <Amr b. Nufayl, that the latter worshipped God before the coming ofIslam. He once came to a Jew and told him he wanted him to induct him into hisreligion. The Jew replied, 'I will not accept you in my religion until you experienceyour share of God's anger.' Zayd replied, 'It is from the anger of God that I amfleeing.'
"Zayd went on further till he came to a Christian, telling him he would like toengage with him in his religion. The Christian replied, Til not accept you in myreligion until you experience your share of false guidance.' Zayd replied, 'It isfrom false guidance that I flee.' The Christian then told him: 'I will show youthe way to a religion in which, if you follow it, you will be rightly guided.' 'Whatreligion is that?' asked Zayd. 'The religion of Abraham,' he replied. So Zaydsaid, 'O God, I swear to you that I will follow the religion of Abraham; in it Ishall live and die.'
"When Zayd's story was referred to the Prophet (SAAS) he stated, 'He willbe as a nation all by himself on Judgement Day.'"
Musa b. 'Uqba, on the authority of Salim from Ibn fUmar, related approxi-mately the same.
Muhammad b. Sa<d stated: "cAll b. Muhammad b. <Abd Allah b. Sayfal-Qurashi related to us, from Ismail, from Mujalid from al-Sha'bi, from cAbdal-Rahman b. Zayd b. al-Khattab as follows: 'Zayd b. cAmr b. Nufayl said, "Iexamined Judaism and Christianity and disliked them both. I travelled in Syriaand the neighbouring lands and eventually came to a monk in a cell. I told him ofmy alienation from my own people and of my dislike for the worship of idols,
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Judaism, and Christianity. He told me, 'I see you desire the religion of Abraham,0 brother from the people of Mecca. You are searching for a religion that todayno one adheres to, the religion of your father Abraham. He was a hanif, neither aJew nor a Christian. He prayed and prostrated himself in the direction of thathouse which is in your land. So you must go to your own country. God will sendfrom your people in your land one who will bring the religion of Abraham, thehanifiyya; he is the most noble of creation in God's sight.'" ? "
Yunus stated that Ibn Ishaq said, "A member of the family of Zayd b.'Amr b.Nufayl related to me the following, 'Zayd used to say when he entered the kalba,"Here I am before you, really and truly, in worship, verity and submission. Iturn in submission quoting Abraham, facing the katya." He would stand as hewould say, "O my God, I am submissive to you, fearful, and humble. Whateverpainful task you impose, I will perform it. It is faith I desire, not vanity. He whojourneys in the heat is not as one who naps in the afternoon.""'
Abu Dawud al-Tayalisi stated, "Al-Mascudi related to us, from Nufayl b.Hisham b. Sacld b. Zayd b. cAmr b. Nufayl al-'Adawl, on the authority of hisfather, from his grandfather, that Zayd b. (Amr and Waraqa b. Nawfal went offseeking religion and finally met a monk at al-Mawsil. The monk asked Zayd,'Where have you travelled from, O camel master?' 'From Abraham's building,' hereplied. 'What are you seeking?' then asked the monk. 'I am seeking the religion,'replied Zayd. The monk responded, 'Go back; it is soon to appear in your land.'
"Zayd went on: 'Now Waraqa did adopt Christianity; but in my case,although I intended to become Christian he (the monk) would not accept me.'So Zayd returned home and spoke the words: 'Here I am before You, in truth,in worship and in submission. It is faith I desire, not vanity. Is he who journeysin the heat as one who naps in the afternoon? I believe in what Abraham believedin.' He also said, 'O my God, I am submissive to You, fearful, and humble.Whatever painful task You impose, I will perform it.' Then he would bow downand prostrate himself in prayer."
The account continues, "His son, by whom I mean Sacld b. Zayd, one of the'■ashra^ the ten, God bless him, said, 'O Messenger of God, my father was asyou have seen and heard; seek forgiveness for him.' He replied, 'Yes; he will beraised up on Judgement Day as a nation, by himself.'''
It continues: "And Zayd b. cAmr b. Zayd came to the Messenger of God whenthe latter was in the company of Zayd b. Haritha; the two men were eating from adining-table set out for them. They invited Zayd b. cAmr to eat with them, but hereplied, 'I am not one who eats what has been slaughtered on sacrificial stones.'"
48. Al-'-ashra al-mubashshara (the promised ten) denotes ten persons variously reported in non-canonical traditions as having been assured places in paradise. They include: Abu Bakr, tUmar,^thrnan, cAll, Talha, Zubayr, <Abd ai-Rahihan b. <Awf, Sa<d b. Abl Waqqas, and Sacid b. Zayd,along with the Prophet (SAAS).
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Muhammad b. Sa'd stated, "Muhammad b. 'Amr related to us, Abu Bakr b.Abu Sabra related to me, from MGsa b. Maysara, from Ibn Abu Mulayka, fromHajar b. Abu Ihab, as follows, 'I saw Zayd b.cAmr while I was at the idol namedBawana, just after he had returned from Syria. He was observing the sun; whenit set he approached the k&ba and performed the prayer of two prostrations.Then he said, "This is the qibla, the prayer site, to which Abraham and Ishmaeldirected themselves. I do not worship a stone, nor pray to it, nor eat what wassarificed to it, nor will I seek the judgement of divining arrows. Yet I will praytowards this house till I die."
'"He would also perform the pilgrimage and station himself on Mt. 'Arafat.He would also make the prayer call saying, "Labbaykl At Your service; there isno partner to You, nor any peer.11 Then he would leave cArafat, walking andpraying, saying, "Labbayk\ At Your service, in worship and submission."'"
Al-Waqidi stated, "'All b. *Tsa al-Hakami related to me, from his father, fromcAmir b. Rabl'a as follows, 'I heard Zayd b. cAmr b. Nufayl say, "I await thecoming of a prophet from the progeny of Ishmael, then from the tribe of cAbd alMuttalib. I do not see myself living to his time. But I have faith in him, assert histruthfulness, and testify that he is a prophet. If you live on a long time and seehim, then tell him of my greetings to him. I will inform you of his qualities sothat he will not be unknown to you." I replied, "Do so then."
" 'He continued, "He will be a man neither tall nor short with neither muchnor little hair. Redness is never absent from his eye. He bears the mark ofprophethood between his shoulders. His name is to be Ahmad and this countrywill be the place of his birth and his mission. Then his people will expel himfrom it and will disapprove of his message until he will emigrate to Yathrib; andso his authority will appear. Take care that you are not deceived about him, for Ihave travelled all over seeking the religion of Abraham, And those of the Jews,Christians, and Magians to whom I made enquiry answered, 'That religion isbehind you.' And they would describe him as I have described him to you andsay, 'There is no prophet but him.'"'
"cAmir b. Rablca stated, 'And when I became a Muslim I informed theMessenger of God (SAAS) of the words of Zayd b.cAmr and did pass on hisgreetings to him. He returned such greeting to him and prayed for mercy forhim, saying, 'I have seen him in paradise in long, flowing robes."'
Al-Bukhan stated in his sahih collection in his account on Zayd b. cAmr b.Nufayl that Muhammad b. Abu Bakr related to him that Fudayl b. Sulaymanrelated to us, quoting Musa b. cUqba, that Salim related, from cAbd Allah b.cUmar, that the Prophet (SAAS) met Zayd b/Amr b. Nufayl in the lowlands ofBaldah, before revelation descended upon the Prophet. A meal was set out forthe Prophet (SAAS) but he, Zayd, refused to eat of it. Then Zayd said, "I'm notgoing to eat from what you slaughter on your sacrificial stones; and I will only
US
eat what has had the name of God spoken over it." Zayd b. cAmr would criticizeQuraysh for the animal sacrifices they made, saying, "Sheep are created by God;He sends rain down from the skies and makes things grow for them from theearth. But then you slaughter them in the name of gods other than Him, denyingall of that and venerating them!"
Musa b. 'Uqba said that Salim b. <Abd Allah related to him (indicating thathe would not acknowledge what he related except that he spoke of it on theauthority of Ibn £Umar) that Zayd b.cAmr b. Nufayl left for Syria enquiringafter the religion he would follow and met a learned Jew whom he asked abouthis religion. Zayd said, "I'm inclined towards adopting your religion, so tellme of it." The man replied, "You will not be in our religion until you receiveyour share of God's anger." Zayd replied, "But it's only God's anger fromwhich I flee; I bear none of God's anger, nor could I. Can you then direct meto something else?" He replied, "I don't know of anything - except for you tobe a hanif?'' "What", asked Zayd, "is a kantf}" "The religion of Abraham,peace be upon him; he was neither a Jew nor a Christian and worshipped nonebut God."
So Zayd left and met a Christian scholar to whom he spoke as before. But theChristian replied, "You will not be of our religion until you take your share ofthe curses of God." Zayd replied, "But it's only from the curses of God that Iflee. I do not at all ever bear the curses of God or His anger, nor could I. Sowould you direct me to something else?" "I don't know of anything, except foryou to be a hanif,'" the Christian answered. "What is a hanif?" Zayd asked. "It isthe religion of Abraham," the Christian answered; "he was neither a Jew nor aChristian and worshipped none but God."
Having considered their statement about Abraham, Zayd went outside andwhen he was in open country, he raised his hands and said, "O God, I testifythat I follow the religion of Abraham."
Al-Bukharl went on: "And al-Layth said, 'Hisham b. ^Urwa wrote to me, onthe authority of his father, and that of Asma5 daughter of Abu Bakr, may God bepleased with them both; he quotes her as having said, "I saw Zayd b. cAmr b.Nufayl standing leaning his back against the kalba, saying, 'O tribe of Quraysh,by God, none of you is in Abraham's religion except me.' And he used to givelife back to a girl about to be killed at birth, saying to the man who wished to killhis daughter, 'Don't kill her; I will take care of providing for her.' Then hewould take her away, and when she grew up he would tell her father, 'If you like,I'll either return her to you or provide for her.""" This brings to an endal-Bukhan's account of Zayd.
This last anecdote was corroborated by the fyafiz Ibn 'Asakir in a line ofauthority from Abu Bakr b. Abu Dawud from *Isa b. Hammad, from al~Layth,from Hisham, from his father back to Asma', and his account is similar.
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cAbd al-Rahrnan b. Abu al-Zinad said that on a line of authority from Hishamb. ^rwa, from his father, Asma° said: "I heard Zayd b. cAmr b. Nufayl say, as hewas resting his back against the kalba: 'O tribe of Quraysh, beware of adultery; itbequeaths poverty.'"
Here in his account Ibn 'Asakir gave several very strange anecdotes, some ofwhich are extremely implausible. Then he related from a variety of lines back tothe Messenger of God (SAAS) as having said: "He will be raised up on JudgementDay as a nation all by himself." These accounts include the one by Muhammad b.fUthman b. Abu Shayba in -which he indicated that Yusuf b. Ya'qub al-Saffar andYahya b. Sacid al-UmawI related to him, from Mujalid, from al-Sha<bi, fromJabir, that the Messenger of God (SAAS) was asked about Zayd b. cAmr b. Nufaylhaving approached the qibla before the coming of Islam and saying, "My God isthe God of Abraham, and my religion that of Abraham" and then making theprayer prostrations. The Messenger of God (SAAS) said, "That man will begathered (on Judgement Day) as a nation all by himself between me and Jesusson of Mary." The chain of authorities for this is very good.
Al-Waqidl stated that Musa b. Shayba related to him, from Kharija b. (AbdAllah b. KarD. b. Malik, who said, "I heard Sa£id b. al-Musayyab make referenceto Zayd b.'Amr b. Nufayl with the words, 'He died while Quraysh were buildingthe kifba, five years before the divine inspiration descended upon the Messengerof God (SAAS). And death came to him while he spoke the words, "I follow thereligion of Abraham.'" His son Sacid b. Zayd became a Muslim and a followerof the Messenger of God (SAAS). Once Umar b. al-Khattab and Sacid b. Zaydapproached the Messenger of God (SAAS) and asked him about Zayd b/Amr b.Nufayl and he responded, 'May God give him forgiveness and grant him mercy.He died following the religion of Abraham.' And after that day Muslims neverfailed to pray for forgivenesss and mercy for him whenever they mentioned hisname. And then Sacid b. al-Musayyab himself spoke the words, 'May God granthim mercy and forgiveness.'"
Muhammad b. Sa<d quoted al-Waqidi as having said, "Zakariyya' b. Yahyaal-Sa<di related to me that he heard his father say, 'Zayd b.'Amr b. Nufayl diedin Mecca and he was buried at the foot of Mt. HiraV"
We, however, stated previously that he died in the land of al-Balqa5 in Syria,when he was attacked by some men of the tribe of Lakhm who killed him at aplace called Mayfa'a. But God knows best.
Al-Baghandl said, giving a line of authorities through Abu Sacid al-Ashajj,Abu Mu'awiya, Hisham and his father, that cAJisha said, "The Messenger ofGod (SAAS) stated, T entered paradise and saw that Zayd b. cAmr b. Nufaylhad two fine, lofty trees.'"
Among the verses of Zayd b. cAmr b. Nufayl, God have mercy on him, are thelines:
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"To God I give my praise and homage, expressing a lasting joy that time will notfade.
To the Sovereign Lord all high, above whom there is none, a God to whom no
other Lord can draw close."
t
It is also said that these lines are of Umayya b. Abu al-Salt. But God knowsbest.
Among his verses affirming the oneness of God are the lines related byMuhammad b. Ishaq and al-Zubayr b. Bakkar, among others:
"I turn my face in submission to Him to whom the earth bearing heavy rocks submits;He laid it down and when it setded He made it firm and level, then raised up themountains above it.
I turn my face in submission to Him to whom the clouds bearing sweet cool watersubmit,
When they are drawn along to a place, they obey, and pour water down copiouslyupon it.
I turn my face in submission to Him to whom the wind, changing direction hitherand yon, submits."
Muhammad b. Ishaq said, "I heard from Hisham b/Urwa that, according tohis father, Zayd b.cAmr spoke the verses:
"Is it one Lord or one thousand I'm to worship according to your calculations?I have abandoned al-Lat and ai-cUzza together; thus do all those who are firm anddetermined.
It is not al-Uzza I worship, nor her daughters, nor do I visit the two idols of thecAmr tribe.
Nor do I worship Ghanm, though he was our Lord when I had little wisdom.I was perplexed - and at night many things are strange that a sensible man under-stands well by day -
That God erased many men who lived in wickedness,
Yet gave long life to others through the faith of a people so that from them a youngchild could multiply,
And though a man may falter, one day he may be cured, as a green tree branch willleaf again,
But I worship the All-merciful, my lord, that the compassionate Lord may forgivemy sins.
So preserve your fear of God your Lord; while you preserve it you will not be lost.You will see that the abode of the innocent is paradise, and that there is a burninghell-fire for disbelievers,
Shame while alive and when they die they will suffer terrible torture."
This is the complete text of this poem as given by Muhammad b. Ishaq. Abual-Qasim al-Baghawi related it from Mus'ab b. cAbd Allah, from al-Dahhak b.fLTthman, from cAbd al-Rahman b. Abu al-Zinad.
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Hisham b. {Urwa stated, from his father, that AsmaJ, daughter of Abu Bakr,said, "Zayd b. cAmr b. Nufayl spoke the following verses:
'I have abandoned all spirits and demons; thus do all those who are firm and deter-mined-,
It is not aMUzza I worship, nor her daughters, nor do I revere the two idols of theTasam tribe.
Nor do I worship Ghanm, though he was our lord when I had little wisdom,Is it one lord or a thousand I'm to worship according to your calculations?Do you not know that God erased many men who lived in wickedness,And gave long life to others through the faith of a people so that from them a youngboy could grow up.
And though a man may falter, one day he may be cured, as a green tree branch willleaf again.'"
Waraqa b. Nawfal spoke the following poetry:
"You followed the proper course and did right, O son of £Amr, but indeed you haveavoided the hot ovens of hell,
For your worship of a Lord unlike any other and for your abandoning as they arethe spirits of the mountains,
I say that when I descend into some eerie place: have pity, do not let enemiesappear before me.
Have pity! For you are the hope of the spirits; and you are my God, our Lord, andmy hope.
Let the mercy of his Lord attain a man, even if he be seventy valleys down beneaththe earth.
I worship a Lord who responds, and I will not be seen worshipping someone whodoes not ever hear anyone calling.
I say as I pray in every church: 'Blessed be You; I have indeed prayed much inYour name.'"
It has been stated earlier that Zayd b. cAmr b. Nufayl left for Syria along withWaraqa b. Nawfal, fUthman b. al-Huwayrith, and Ubayd Allah b. Jahsh. Allbecame Christians except Zayd, who adopted no religion but remained in hisnatural state of the worship of God alone and without partner, following as besthe could the religion of Abraham, as we have mentioned.
As for Waraqa b. Nawfal, his story will be told in discussion of the beginningsof the divine mission.
As for cUthman b. al-Huwayrith, he remained in Syria until he died therewhile with Caesar. His story is very strange and was related by al-Umawi. Inbrief it is as follows. When he approached Caesar and complained to him of thetreatment he had received from his own people, Caesar wrote for him to IbnJafna, the king of the Arabs of Syria, to the effect that he should provide an armyto go with him to make war against Quraysh. He did decide to do so, but the
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bedouins wrote to him advising him against that action because of what they sawto be the greatness of Mecca, and also how God had treated the army that hadcome with the elephants. So Ibn Jama invested him with a tunic dyed with poisonand he was killed by it. Zayd b. cAmr b. Nufayl eulogized him in poetry recordedby al-UmawI which we have left out for brevity's sake.
His death occurred some three years before the mission of Islam. But God,All-glorious and Almighty is He, knows best.
An Account ofsome of the events that occurred in the time of the fatra,49including the building of the ka'ba.
It has been said that it was Adam who first built it. Such a statement comesdown in a hadlth that is marfui50 and came on the authority of cAbd Allah b.cAmr ; Ibn LahlSi is one of its chain of authorities and he is an authority con-sidered daHf, weak.
The most credible of statements is that Abraham, al-Khalil, "the true friend",peace be upon him, was the first who built it, as reported above. Simak b. Harbso related, from Khalid b. 'ArVa back to cAli b. Abu Talib who said, "Then itcollapsed, was rebuilt by al^amaliqa, 'the giants', fell down and was built againby Jurhum; thereafter it collapsed and was rebuilt by Quraysh."
Here I will recount its being built by Quraysh; this occurred some five, or assome say fifteen, years before the coming of Islam. AJ-Zuhrl stated, "TheMessenger of God (SAAS) had by then attained puberty." Material related to allthat will come in its proper place, if God wills it, and in Him there is trust.
An Account of Kacb b. Lu^ayy.
Abu Nu'trym related in a line from Muhammad b. al-Hasan b. Zabala, fromMuhammad b. Talha al-Taymi, from Muhammad b. Ibrahim b. al-Harith back toAbu Sal am a who said, "Ka'b b. Lu'ayy would gather his people on Friday, a dayQuraysh used to name al-'-aruba, and he would address them as follows: 'Andmoreover you must listen, learn, understand, and know. Tranquil night, sunlitday; the earth is flat, the skies erected, the mountains bulwarks, the stars markers.The first are as the last, the female and the male, the couple, and whatever excites,all heads for decay. So respect your ties of relationship and preserve your kinship,
49. Al-fatra is a word given in Arabic to mean the period or the interval between two prophets.Here it refers to the interval between the life of Jesus and that of Muhammad.
50. A tradition related by a Companion of the Prophet and reporting the latter's words oractions.
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and make your wealth multiply. For did you ever see return someone whoexpired, or a dead person revived? The (eternal) abode is before you and thoughtis not what you express. Embellish and venerate your sanctuary and preserveit well; for to it glorious tidings will come. And from it will emerge a nobleprophet.'
"Then he would say,
'Daytime and night, every day has a happening; the same to us whether by day timeor night.
They both bring events when they arrive and their coverings over us bring manyblessings.
The Prophet Muhammad will come unexpectedly, and bring such news; believableindeed is their bearer.'
"Then he would say, 'By God, were I but part of them, by hearing and sight,by hand and foot, I would vigorously rise up like a camel, and charge into it likea stallion.'
"Then he would say, 'Would that I could witness the impact of his mission,when the tribe seeks the truth without vigour.'"
Between the death of Ka'b b. Lu*ayy and the mission of the Messenger ofGod (SAAS) there was a period of 560 years.
An Account of the re-digging of the well zamzam by cAbd al-Muttalibb. Hashim, its whereabouts having been lost from the period whenJurhum filled and levelled it, up to his own time.
Muhammad b. Ishaq stated, "cAbd al-Muttalib was sleeping in the sacredenclosure when he received a vision ordering him to dig up zamzam.
"cAbd al-Muttalib was the first to begin digging it, according to what wasrelated to me by Yazid b. Abu Habib al-Misri from Marthad b. cAbd Allahal-Yazani, from cAbd Allah b. DhuTayr al-Ghafiqi, namely, that the lastmentioned heard (Ali b. Abu Talib, God be pleased with him, telling how cAbdal-Muttalib had been ordered to dig zamzam. cAll reported <Abd al-Muttalib assaying: 'I was sleeping in the sanctuary when a vision came to me and said, "DigtibaV "But what's tiba?" I asked. But it vanished.
" 'Next day when I again went to my bed and slept, he came again and said,"Dig barraV "But what's barra}" I asked. But it vanished.
" 'Next day when I again went to my bed and slept, he came again and said,"Dig al-madnunal" "But what's al-madnuna}" I asked. But it vanished.
" 'Next day when I again went to my bed and slept, he came again and said,"Dig zamzam\" "But what's zamzam}" I asked. "It will never fail or dry up; it
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will water the grand pilgrim. It lies between the dung and the blood, near thenest of the crow with the white leg and the ants' nest."'
"The matter having been clarified and he having been directed to its location,and knowing that he had been spoken to in truth, he took up his pick-axe nextday and went off in the company of his son al-Harith b. cAbd al-Muttalib, hisonly son at that time. So he dug down for it and when the coping stone appearedto cAbd al-Muttalib he let out a cry of praise for God. Quraysh therefore knewthat he had achieved his purpose so they came and told him, 'O cAbdal-Muttalib, that is the well of our father Ishmael; we have a right to it, so makeus partners in it with yourself.' 'I will do no such thing; I was specificallyassigned to this without you; I was given it from among you all,' he replied.They asked again, 'Treat us fairly; we'll not leave you alone till we share withyou in it.' {Abd al-Muttalib replied, 'Then appoint someone of your choice forme to ask to adjudicate the matter with you.' 'The woman diviner of the BanuSa<d b. Hudhaym,' they suggested. cAbd al-Muttalib agreed; the woman lived inthe uplands of Syria.
"So cAbd al-Muttalib mounted up with a company of men of the BanuUmmaya, along with members of each tribe of Quraysh and they all left. Theearth at that time was waterless and having travelled some distance cAbdal-Muttalib and his friends had used up their water. They were so thirsty thatthey became convinced they were doomed. They therefore asked the other partyfor water, but they refused, saying, 'We're in a waterless desert and we fear forourselves a similar plight that afflicts you.' cAbd al-Muttalib then said, 'I thinkeach man should dig a grave for himself with the strength he has remaining, sothat when anyone dies his friends can put him in the hole and cover him up, andso on till there is only one man left. Better the loss (without burial) of one thanthat of a whole company.' 'What you instruct is good,' they agreed.
"So each man dug himself a hole, and they sat down to await death fromthirst. But then cAbd al-Muttalib told his companions, 'By God, our castingourselves down by our own hands like this for death without searching the landand exerting ourselves is truly weakness; God may well provide us water some-where in this land. Mount up!' So they did so. But when cAbd al-Muttaliburged his mount up, a spring of sweet water burst up from beneath its hoof!(Abd al-Muttalib made exclamations of God's greatness, as did his companions;he and they dismounted, drank, and filled their water flasks. Then <Abdal-Muttalib called the Quraysh tribesmen who had been watching all this, saying,'Come on over to the spring. God has given us water.' So they came and drank,all filling their flasks. They then said, 'Judgement has been made, by God, inyour favour against us! We won't ever dispute with you over zamzam. He whogave you this water in this desert is also He who gave you zamzam. So return toyour drawing of water, it being your right.'
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"So he and they all went back without consulting the diviner. And Qurayshgave cAbd al-Muttalib free access to zamzam.""
Ibn Ishaq stated, "And that is the account I heard on the authority of cAll b.Abu Talib concerning zamzam"
He also said, "I heard someone relate a tradition that {Abd al-Muttalib wastold, when ordered to dig zamzam:
'Then pray for abundant water without impurities to quench God's pilgrimsat all the sacred sites.
'There's nothing to fear so long as it provides.'
"Having been told so, <Abd al-Muttalib went to Quraysh and said to them,'You should know that I have been ordered to dig zamzam.' They asked, 'Andwas it explained to you where it lies?' When he responded in the negative, theytold him, 'Then go back to your bed where you had your vision. For if it in truthcame from God, it will be made clear to you, whereas if it came from Satan, itwill not reappear to you.' <Abd al-Muttalib did return and slept and did receive avisitation, being told: 'Dig zamzam. You will not regret if you do dig it. It is aninheritance from your most mighty Father. It will never fail or dry up. It willwater the grand pilgrim. Like fleeing ostriches, it will never be divided. A truth-sayer vows it to a benefactor. It will be an inheritance and a secure contract. It isnot as some things you might have known. And it lies between the dung and theblood.'"
Ibn Ishaq went on, "It is claimed that when this was said to cAbd al-Muttalib,he asked, 'Then where is it?' He was then told that it was near the ants' nestwhere the crow would peck the next day. But God knows whether that was so.
"Next day cAbd al-Muttalib went with his son al-Harith, his only son at thattime (al-Umawl added: 'along with his servant Asram') and found the ants' nestand the crow pecking near by, between the two idols Isaf and Na'ila, at whichQuraysh would make sacrifice. So he brought his pick-axe to dig where he hadbeen told. But Quraysh stood in his way saying, 'By God, we'll not allow you todig down between our two idols to which we make sacrifice.' cAbd al-Muttalibaddressed his son al-Harith, 'Protect me so I can dig, for by God I shall carry onand do what I was ordered.' When Quraysh realized that he would not backdown, they made way for him to dig and left him alone. He had not been diggingfor long before the coping stone appeared and he acclaimed the greatness ofGod, knowing that truth had been spoken to him. Persisting in the digging, hefound there two golden gazelles that Jurhum had buried, along with some whitemetal swords and some breast-plates.
"Quraysh then addressed him, 'O £Abd al-Muttalib, we have a right to sharein this.' 'No,' he replied, 'but let us decide what is equitable between us. Let ususe divinatory arrows over it.' 'What shall we do then?' they asked. He replied,'I will make two arrows for the ka<ba, two for myself, and two for you. Whoever
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has his arrows come out for something, that he shall have. Whoever has hisarrows left behind gets nothing.' They agreed that this was fair. So he made twoyellow arrows for the ka^ba, two black ones for himself, and two white ones forthem. Then he gave the arrows to the diviner at the site of the idol Hubal, whowas to cast them. And Hubal was the largest of their idols; that was why AbuSufyan said at the battle of Uhud, 'Arise, O Hubal!', referring to that idol. SocAbd al-Muttalib said a prayer to God."
Yunus b. Bukayr recounted, from Muhammad b. Ishaq, that <Abd al-Muttalib began saying:
"O God, You are the much-praised King; my Lord; You are the one who initiatesand repeats,
The one who is firmly holding the rocky mountain; from You comes all that is newor that is old.
If You wish, You give inspiration as You want, to find the place of the ornamentsand the steel.
So make clear today what You wish; I have made a vow to Him who decidesGive it, O my Lord, to me, and I'll not go back."
"The diviner cast the arrows and the two yellow ones went towards thegazelles, giving them to the kat-ba, the two black ones came out for the swordsand armour, making them for cAbd al-Muttalib, but the two arrows for Qurayshremained behind. So cAbd al-Muttalib hammered down the two swords into adoor for the kalba into which he incorporated the two golden gazelles. This was,so they say, the first decoration of gold the ka'-ba had."
Thereafter (Abd al-Muttalib took charge of providing water from zamzam tothe pilgrims. And Ibn Ishaq and others relate that Mecca had many wells in itprior to the appearance of zamzam at the time of <Abd al-Muttalib. Ibn Ishaq,moreover, enumerated and named them, and told their whereabouts in andaround Mecca as well as those who dug them. His account of this concludes,''''Zamzam overshadowed all the other wells, their customers preferring to go toit, because of its proximity to the holy mosque, the superiority of its water overthe rest, and its having been the well of Ishmael, son of Abraham. The cAbdManaf tribe expressed because of it a superiority over all Quraysh as well as allthe other Arabs."
It is established in the sahih collection of Muslim in the material relating tothe adoption of Islam by Abu Dharr, that the Messenger of God (SAAS) saidthe following about zamzam: "It is the taste supreme. It is the cure ofdisease."
The Imam Ahmad (Ibn Hanbal) said, "cAbd Allah b. al-Walid related to us,on the authority of <Abd Allah b. al-Mucmil, from Abu al-Zubayr, from Jabir b.cAbd Allah, that the Messenger of God (SAAS) said, 'The water of zamzam isfor what is drunk from it.'"
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Ibn Maja related this also, from a hadith of cAbd Allah b. al-Mu3mii. Theyspoke it and gave its wording as: "The water of zamzam is for what is drunk toit." Suwayd b. Sa<id related it from <Abd Allah b. al-Mubarak, from cAbdal-Rahman b. Abu al-Mawali, from Muhammad b. al-Munkadir, from Jabir,from the Prophet (SAAS) who said, "The water of zamzam is for what is drunkto it." However, Suwayd b. Sacid is a weak link. The tradition as preserved fromIbn al-Mubarak from cAbd Allah b. al-MuJmil is as given above. Al-Hakimrelated it from Ibn cAbbas in the form "The water of zamzam is for what isdrunk to it." And this is questionable. But God knows best.
Similarly, Ibn Maja and al-Hakim relate that Ibn cAbbas said to a man,"When you drink from zamzam face the kalba and repeat the name of God.Then breathe deeply three times and drink from it until you are full. Whenfinished, give praise to God. For the Messenger of God (SAAS) said, 'Theevidence of the differences between us and the hypocrites is that they do notdrink to the fill from the water of zamzam.'"
And it is related from cAbd al-Muttalib that he said, "O God, I do not allow aperson to wash with it; it is for people to drink hillun, 'freely available', wa,'and1, ballun, 'allowed'."51
Some learned scholars report this from al-cAbbas b. cAbd al-Muttalib but infact it came from cAbd al-Muttalib himself, for it was he who restored zamzamas stated above. But God knows best.
Al-Umawl wrote in his Maghazt work as follows: "Abu Ubayd related to us,Yahya b. Sa(ld informed us, from cAbd al-Rahman b. Harmala, that the lastmentioned said that he heard Sacld b. al-Musayyab relate that <Abd al-Muttalibb. Hashim remarked when he dug zamzam, 'I do not allow a person to wash withit; it is freely available and allowed for a person to drink it.' To that purpose hehad two basins for it, one for drinking, the other for the prayer ablution. At thatpoint he said, 'I do not allow a person to wash with it, deeming it inappropriatefor the mosque to be washed in.'"
According to Abu 'Ubayd, al-AsmacI stated that his saying wa ballun ^s, anitba\52 "corroboration of the preceding word", hillun. But Abu Ubayd objectedthat an itbat cannot occur with the reave of conjunction (pa meaning "and")but it is used because, as Muctamir b. Sulayman had indicated, ballun in thelanguage of Himyar means mubah, i.e. "allowed".
Abu 'Ubayd then said, "Abu Bakr b. ^yyash related to us, from cAsim b. Abual-Nujttd, that he heard Zirr (say) that he heard al-cAbbas state, 'I do not allow aperson to wash in it.'" And cAbd al-Rahman b. Mahdi related to us, as did
51. Discussion of these words hillun ma ballun follows in the text. Also, another meaning of theword ballun is "for wetting".
52. In Arabic grammar itba1 is intensification by repetition of a word with its initial consonantchanged.
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Sufyan, from £Abd ai-Rjihman b. 'Alqama, that the last mentioned heard IbncAbbas say the same."
And this tradition relating back to both of them is true; it has them so sayingin their own era with the purpose of informing and establishing what cAbdal-Muttalib had specified when he dug it; thus it does not contradict the precedingaccount. But God knows best.
The rights to providing water for the pilgrims remained with cAbd al-Muttalibas long as he lived, thereafter passing to his son Abu Talib for a period. Then itso happened that he became impoverished for a while and went into debt to hisbrother al-cAbbas for 10,000 from one year to the next. Aba Talib spent themoney on matters relating to watering the pilgrims, and when the next yeararrived he had nothing left. So he asked his brother for a loan of 14,000 to thefollowing year, at which time, he promised, he would repay the total debt. Butal-cAbbas agreed only on condition that if Abu Talib did not repay it, control ofthe well would transfer to himself. To this Abu Talib agreed.
When the next year arrived Abu Talib had nothing to give to al-cAbbas and sohe relinquished control of the well to him. Thereafter it went to <Abd Allah,al-cAbbas' son, then to cAll b. cAbd Allah b. cAbbas, to Dawud b. cAli, toSulayman b. cAli and to ^sa b. cAll. Then al-Mansur took it over and entrustedits control to his mamla, his freed slave, Abu Ruzayn. Al-Umawl gave this account.
An Account oflAbd al-Muttalib's vow to sacrifice one of his sons.
Ibn Ishaq stated, "It is claimed that when cAbd al-Muttalib received suchopposition from Quraysh over the digging of zamzam, he vowed that if ten sonswere born to him who grew up and protected him, he would sacrifice one ofthem for God at the kcf-ba.
"Eventually he had ten sons grown up whom he knew would give him protec-tion. Their names were al-Harith, al-Zubayr, Hajl, Dirar, al-Muqawwim, AbuLahab, al-cAbbas, Hamza, Abu Talib, and cAbd Allah. He assembled them andtold them of his vow and asked them to honour his pledge to God, Almighty andAll-glorious is He. They obeyed, and asked him what he wanted them to do. Heasked each of them to take an arrow, write his name on it and return to him.
"They did so and he went with them inside the kalba to the site of their godHubal where there was the well in which offerings to the ka^ba would be placed.There, near Hubal, were seven arrows which they would use for divining ajudgement over some matter of consequence, a question of blood-money, kinship,or the like. They would come to Hubal to seek a resolution, accepting whateverthey were ordered to do or to refrain from."
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The outcome was that when cAbd al-Muttalib came to seek judgement withthe arrows from Hubal, the one with the name of his son cAbd Allah came forth.He was his youngest boy and the one he loved most, but eAbd al-Muttalib tookhis son cAbd Allah by the hand, drew but his knife, and went up to Isaf andNa'ila53 to sacrifice him. At this Quraysh left their meeting-places and asked himwhat he intended to do. When he replied that he was going to sacrifice cAbdAllah, they, along with cAbd Allah's brothers, said, "By God, do not sacrificehim without seeking forgiveness for him; if you do this men will keep bringingtheir sons to sacrifice and how could that go on?"
Yunus b. Bukayr related from Ibn Ishaq that al-(Abbas was the one who drewcAbd Allah out from beneath his father's foot when he had placed it on him tosacrifice him. And it is said that he scarred his face so badly that it remainedvisible there till he died.
Thereafter Quraysh advised that cAbd al-Muttalib should go to the Hijazwhere there was a woman diviner who had an attendant spirit, and that heshould consult her. "That", they said, "is the best you can do. If she then ordersyou to sacrifice him, do so; but if she tells you to do something that provides youa way out, then accept it."
So they left for Medina, where they found that the diviner whose name wasSajah, as Yunus b. Bukayr reported from Ibn Ishaq, was at Khaybar. They rodeoff again and went to her and sought her advice, cAbd al-Muttalib telling her ofthe whole problem regarding him and his son. She told them: "Leave me today,until my attendant spirit comes and I can ask him."
They left her and cAbd al-Muttalib prayed to God. Next day they went backto her and she informed them that she had had a message. "How much is theblood-money you prescribe? " she asked. "Ten camels," they told her, that beingthen the case. "Then go back to your land and present your man as an offeringand do the same with ten camels. Then cast arrows to decide between him andthem. If the divining arrow points to him then add to the number of camels untilyour god is satisfied; if it points to the camels, then sacrifice them in his place.That way you will please your god and save your man."
So they went back to Mecca and, when they had agreed to do as she had said,4Abd al-Muttalib said prayers to God. Then they offered up cAbd Allah and theten camels as sacrifice and cast the arrow. It came out against <Abd Allah so theyadded ten more camels and tried once more. Again it came out against him andthey added ten more, then kept on doing so until the camels reached one hundredin number. When they next cast the arrow it came out for the camels. At thatpoint the men of Quraysh told {Abd al-Muttalib, who was standing near Hubalpraying to God, "It's all over! Your God is pleased, O cAbd al-Muttalib." It is
53. Two idols referred to earlier.
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claimed that he then replied, "No, not until I cast the arrows three times." Sothey did cast three times, the arrow always indicating the camels, which wereslaughtered and left there for anyone to take without hindrance. And IbnHisham reported "And it is said, for any wild beast to take as well."
It is otherwise related that when the number of camels reached 100 the arrowwas still against cAbd Allah, so they added another 100, making 200, and thesame thing happened. Likewise it did with 300. It was then that the arrow cameout against the camels, whereupon cAbd al Muttalib slaughtered them. But thefirst account is the true one. Though God knows best.
Ibn Jarlr related, from Yunus b. cAbd al-A^a, from Ibn Wahb, from Yunus b.Yazld, from al-Zuhrl from Qabisa b. Dhu'ayb that Ibn cAbbas was asked foradvice by a woman who had vowed to sacrifice her son at the kacba. He told herto sacrifice 100 camels instead and related to her the above account about 'Abdal-Muttalib. She then asked cAbd Allah b. 'Umar but he gave her no legaldecision, simply refraining from doing so. The problem then reached Marwanb. al-Hakam, who was the governor of Medina. He said, "Neither of them gave acorrect decision." He then ordered the woman to perform whatever acts of charityshe could, forbidding her from sacrificing her son and not ordering her toslaughter any camels. And the people accepted Marwan's judgement in the matter.But God knows best.
An Account ofcAbd al-Muttalib's marriage of his son cAbd Allah toAmina bint Wahb al-Zuhriyya.
Ibn Ishaq stated: "<Abd al-Muttalib then left, holding his son cAbd Allah by thehand. They passed, it is claimed, a woman of Banu Asad b. cAbd al-^zza b.Qusayy who was named Umm Qattal; she was the sister of Waraqa b. Nawfal b.Asad b. cAbd al-'Uzza b. Qusayy and had been there at the ka^ba . She staredinto the face of cAbd Allah and asked him where he was going. 'With my father,'he replied. 'If you will have me now,' she said, 'you can have the like number ofcamels that were sacrificed for you!' 'But I am with my father, and I may notoppose him or leave him,' he answered."
<Abd al-Muttalib took him further on till they reached Wahb b. cAbd Manafb. Zuhra b. Kilab b. Murra b. Ka<b b. Lu'ayy b. Ghalib b. Fihr who was at thattime leader of Banu Zuhra in both age and honour. He agreed to marry to <AbdAllah his daughter Amina, who was then the woman most highly regardedamong his people.
It is claimed that cAbd Allah consummated the marriage then and there, andthat she conceived the Messenger of God (SAAS). Afterwards he left her andpassed again by the woman who had made a proposition to him. He asked her,
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"How come you're not making me the offer today you did yesterday?" Shereplied, "The light you bore yesterday has left you, and 1 need you no more."She had heard from her brother Waraqa b. Nawfal who had become a Christianand studied the Scriptures, that there was to be a prophet come to that nation,and she wanted him to be born to her. So God made him of the finest and mostnoble lineage, as the Almighty put it, in the Qui°an, "And God knows bestwhere to place His prophethood" (sQrat al-Ancam, VI, v. 124). We will relate thebirth itself in detail.
And among the verses spoken by Umm Qattal expressing her disappointment ather failure to get what she had wanted are the following lines related by al-Bayhaqlfrom Yunus b. Bukayr from Muhammad b. Ishaq, God be pleased with him:
"And so on to Banu Zuhra, where they were, and to Amina who bore a boyShe sees al-Mahdi, the right-guided, when he mounted her, and a light that hadpreceded him ahead..."
and so on to the lines:
"All creation, all mankind, were hoping for him to lead the people as an Imam,rightly guided.
God shaped him from a light, making it pure, its glow taking the gloom from us.That is the work of your lord who singled him out, whether he would move aheadone day or stay
He guides the people of Mecca after faithlessness, enjoining thereafter the fast."
Abu Bakr Muhammad b. Sahl al-Khara'iH said that {Ali b. Harb related tohim, as did Muhammad b. Umara al-Qurashi, as did Muslim b. Khalidal~Zanji, as did Ibn Jurayj from 'Ata* b. Abu Ribah, from Ibn 'Abbas that the lattersaid, "When cAbd al-Muttalib went off with his son cAbd Allah to arrange hismarriage, he passed by a woman diviner of the Tibala people who had adoptedthe Jewish faith and read the Scriptures, her name being Fatima daughter ofMurr al-Khathcamiyya. She saw the light of prophethood on cAbd Allah's faceand said, 'Young man, would you like to have me now and let me give you 100camels?' (Abd Allah replied with the verse,
'I'd rather die than do the forbidden, and staying here is not allowed, I clearly see.So how could we do what you desire?'"
Then (Abd Allah passed on with his father who married him to Amina daughterof Wahb b. cAbd Manaf b. Zuhra; and he stayed three nights with her. Then hehad an urge to accept the woman's offer so he went to her. "Well, what did youdo after (seeing) me?" she asked. And he told her. She then said: "By God, I'mnot a woman of doubtful morals; but I did see a light in your face, and I wantedit to be in me. But God refused to put it anywhere other than He wished." ThenFatima spoke the following verses:
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"I saw a sign shine forth, glistening like raindrops in dark storm clouds,Which appeared to me as a light uluminating all around it, as the full moon shinesforth.
And I hoped to attain it, a source of pride I could capture, but not everyone whostrikes his flint lights fire,
For God is what a Zuhriyya woman took, though your two garments are what sheseized; but she did not know that."
She also spoke the verses:
"O Banu Hashirn, it came off from your brother to Umayna (Amina) as they werepassionately consummating their marriage,
As the lamp when it dies down leaves behind its wicks, stained with oil,
Not ail the wealth a man holds is achieved by resoluteness, nor is what escapes himalways from lassitude.
So be moderate in pursuing what you want; good luck and misfortune contendingtogether should suffice you,
Suffice you either a hand tight closed or a hand laid open, fingers stretched.
When Umayna (Amina) got from him what she had, she received from him anhonour, never to come again."
And Imam Abu Nu'ayrn, the kafiz, in his book Dala?il al-Nubuwwa (Signs ofthe Prophethood), related on a chain from Yacqub b. Muhammad al-Zuhri, fromcAbd al-cAziz b. cUmran, from cAbd Allah b. Jafar, from Ibn cAwn, fromal-Miswar b. Makhrama, from Ibn cAbbas as follows: "cAbd ai-Muttaiib went toYemen on a winter's journey and stayed with a Jewish high priest. cAbdal-Muttalib said, 'And one of the monks — by that he meant a scholar of theScriptures - said to me, "O cAbd al-Muttalib, would you allow me to look at acertain part of you?" "Yes, if it be nothing shameful," I replied. Then the manopened up one of my nostrils and looked inside it, and did the same with theother one, saying, "I swear that in one of your hands you will have power and inthe other prophethood. But we find that to be in the Banu Zuhra, so how canthat be?" I replied that I did not know. The man then asked, "Do you have asha'a?" I asked him what he meant by this word shfra and he replied, a wife. Ireplied that I did not at that time and he said, "Well, when you go back marrysomeone from them (i.e. Banu Zuhra)."'
"So when cAbd al-Muttalib did return home he married Hala, daughter ofWahb b. cAbd Manaf b. Zuhra, and she gave birth to Hamza and Safiyya. ThencAbd Allah son of cAbd al-Muttalib married Amina daughter of Wahb and shegave birth to the Messenger of God (SAAS).
"When cAbd Allah married Amina, the men of Quraysh commented, 'He wonout', i.e. cAbd Allah beat out or defeated his father <Abd al-Muttalib."
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THE BOOK OF THE LIFE OF
THE MESSENGER OF GOD (SAAS).
An Account of his life story, his battles and raids, the delegations to him,and his natural qualities, his virtues, and the features distinguishing him.
CHAPTER: AN ACCOUNT OF HIS NOBLE ANCESTR Y AND THEEXCELLENCE OF HIS HIGH LINEAGE.
God Almighty's words were: "God knows best where to place His prophethood"(surat al-Ancam, VI, v. 124).
When Heraclius, the Roman emperor, asked Abu Sufyan questions relating tothe qualities of the Prophet (SAAS), he wanted to know how good his lineage" was in his people. Abu Sufyan replied, "He does indeed have good lineage inus." Heraclius commented, "Thus are the messengers given their missionswithin the ancestry of their own people." He meant from among peoples withthe highest reputation and the most numerous tribal connections. May God'sblessing be upon them all.
He was the best of Adam's sons, their pride on earth and the hereafter. Hewas known as the father of al-Qasim and of Ibrahim, as Muhammad, as Ahmad,as al-Mahi, "the Abolisher", the one by whom disbelief was abolished, asal-lAqib, "the Ultimate" after whom no prophet would follow, as al-Hashir, "theGatherer", i.e. he at whose feet the people would gather, as al-Muqaffi, "theTracker", as nabl al-Rahma, "the Prophet of Mercy", as nabi al-Tawba, "theProphet of Repentance", as nabi al-Malhama, "the Prophet of the FierceBattle", as khatim al-nabiyyin, "the Seal of the Prophets", as al-fatih, "theConqueror", as Taha, as Yasin, and as ^Abd Allah, "God's Servant".
According to al-Bayhaqi some authorities added more names to these. Hesaid, "In the Qur'ah, God named him rasul, 'messenger', nabi, 'prophet', ummi,'unlettered', shahid, 'witness-giver', mubashshir, 'bringer of good tidings', nadhir,'admonisher', daH ila Allah bi idknihi, 'he who calls to God with His permis-sion', siraj munir, 'illuminating lamp', rd?uf rahim, 'kind and compassionate', andmudhakkir, 'reminder'. And God made him mercy, a blessing, and a guide."
We will give the accounts relating to the names attributed to him (SAAS) in achapter we will include after the completion of the biography. For on this sub-ject many traditions have come down, responsibility for gathering them havingbeen assumed by two of the great huffaz Abu Bakr al-Bayhaqi and Abu al-Qasimb. cAsakir. Some people have written works specifically on these names, some
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going so far as to gather as many as 1,000. But the great legal scholar Abu Bakrb. al-cArabi al-Malikl, who interpreted the words of al-Tirmidhi in his bookt-Aridat al-Ahwadhi {The Expert's Clear Review'), gives 64 such names. But Godknows best.
He was the son of cAbd Allah who was in turn the youngest son of his fathercAbd al-Muttalib; cAbd Allah was the man who lay down to be sacrificed but wasransomed by 100 camels, as previously explained.
Al-Zuhri said, "And cAbd Allah was the most handsome man in Quraysh. Hewas brother to al-Harith, al-Zubayr, Ham/.a, Darar, Abu Talib, whose owngiven name was cAbd Manaf, Abu Lahab, whose given name was cAbd al-cUzza,al-Muqawwim, whose given name was cAbd al-Ka^a, though some say thesewere two men, Hajl, whose given name was al-Mughlra, al-Ghaydaq, a man ofgreat generosity whose given name was Nawfal, though some say that was Hajl.These, then, were the paternal uncles of the Prophet (SAAS).
"His aunts numbered six; they were Arwa, Barra, Umayma, Safiyya, cAtika,and Umm Hakim, she being al-Bayda*, 'the white woman'. We will talk of all ofthese later, if God wills it.
"All of these were children of cAbd al-Muttalib, whose own name wasShayba, 'grey', so known because of his grey hair; alternatively his name Shayba,meant 'the one praised for his generosity'. However, he was known as cAbdal-Muttalib because when his father Hashim had passed through Medina on atrading mission to Syria, he had stayed at the house of (Amr b. Zayd b. Labld b.Haram b. Khidash b. Khindaf b. <Adi b. al-Najjar al-Khazrajl al-Najjart whowas the leader of his tribe. Hashim was much taken with cAmr's daughter Salmaand asked her father to engage her in marriage. He did so but on condition thatshe should remain there with him. Some say that the condition was that sheshould only give birth there with him in Medina. When Hashim returned fromSyria he consummated marriage with her and took her with him to Mecca.When he next went away on business she was pregnant and he took her withhim, leaving her in Medina. Hashim then went off to Syria but died at Ghazza .When Salma gave birth to her child she named him Shayba. He remained therewith his maternal uncles of the Banu cAdi b. al-Najjar for seven years.
"Then his uncle al-Muttalib b. cAbd Manaf came and secretly took him awayfrom his mother and returned with him to Mecca. When people there saw themboth on his mount they asked him who the boy was and he replied, 'My cAbd,my servant!' Then they all came up and welcomed the boy, addressing him con-sequently as <Abd al-Muttalib, i.e. al-Muttalib's servant, and the name stuck tohim.
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"He rose to a great position of leadership among Quraysh, becoming theirmost honoured chief. They united behind him and in him rested the rights ofal-saqaya and al-rifada^ as had been the case with al-Muttalib. It wasal-Muttalib who dug out the well zamzam, which had been covered up since theJurhum era. He was the first to decorate the ka'-ba with gold, overlaying its doorswith those two golden gazelles he found in zamzam along with the two white-metal swords."
According to Ibn Hisham, cAbd al-Muttalib was brother to Asad, Nadla, AbuSayfi, Hayya, Khalida, Ruqayya, al-Shaffa' and Dacifa. All these were childrenof Hashim. His real name was cAmr, but he was called Hashim, i.e. "thecrusher", because he would crush bread with meat and broth for his people dur-ing years of famine, as Matrud b. Ka^ al-Khuzaci said in his ode; the poem isalternatively attributed to al-Zaba'ra Walid cAbd Allah. The verses are:
"cAmr is he who crushed the bread and meat for his people, the people of Meccasuffering drought and hunger.
He received charge of both expeditions, the winter caravan and that of the sum-mers."
This related to his having been the first to institute the two expeditions, ofwinter and of summer; he was the oldest of his father's children. Ibn Jarirrelated that he was the twin brother of cAbd Shams, and that Hashim came forthwith his leg attached to his twin brother's head, which was only separated afterblood had flowed between them. People said that that signified wars betweentheir progeny; and so there occurred the confrontation between Banu af^Abbasand Banu Umayya b. cAbd Shams in the year 133 AH.
Their third brother, al-Muttalib, was his father's youngest boy; their motherwas cAtika, daughter of Murra, son of Hilal.
The fourth of the siblings was Nawfal, born to another mother named Waqidadaughter of cAmr of the tribe of Mazin. These brothers ruled their people aftertheir father; they were known as al-mujirun, "the protectors". That is becausethey negotiated safe conduct for their people of Quraysh with the kings of theneighbouring lands so that they could enter them for trading. Hashim won safepassage from the rulers of Syria, Byzantium, and Ghassan; cAbd Shams won thesame from the Great Negus, the emperor of Abyssinia; Nawfal gained it forthem from the Chosroes, while al-Muttalib received it from the kings ofHimyar.
It was of them that a poet composed the lines,
"O you, man, changing your luggage, have you not dismounted at the family ofcAbdManaf?"
54. The provision of water and food to the pilgrims.
Hashim enjoyed the rights of feeding and watering the pilgrims following hisfather, and it is to him as well as to his brother al-Muttalib, that his kinsfolkclaimed relationship. The two men were as one during both the pre- and post-Islamic periods, never differing. They (and their progeny) all togetherconstituted one multi-sided tribe. But the progeny of their brothers cAbd Shamsand Nawfal separated out. That is why Abu Talib stated in his ode:
"God requited us Abd Shams and Nawfal as a punishment for evil, immediate, notdelayed."
No family from one father is known who were so far removed from oneanother in their deaths as they were. Hashim died in Ghazza in Syria, cAbdShams died in Mecca, Nawfal in Salman in Iraq, while al-Muttalib, known as"the moon" for his fine looks, died in Radman on the way to Yemen. These,then are the four famous brothers, Hashim, eAbd Shams, Nawfal, andal-Muttalib.
They did have a fifth brother who was not famous. He was known as Abu<Amr, his own name being cAbd, from the name cAbd Qusayy. People called him<Abd b. Qusayy; he died childless. This is what al-Zubayr b. Bakkar and otherssaid. They also had six sisters whose names were Tamadur, Hayya, Rita, Qilaba,Umm al-Akhtham, and Umm Sufyan.
All these, then, were children of cAbd Manaf. Manaf was the name of an idol,and the original name of cAbd Manaf was "al-Mughira". He took the leadershipduring his father's time, and his nobility was unexcelled. He was the brother ofcAbd al-Dar who was his father's eldest son. To him he delegated variousappointments, as told above. There were also <Abd al-'Uzza, (Abd, Barra, andTakhmur, the mother of them all being Hubba, daughter of Hulayl b.Hubshiyya b. Salol b. Ka(b b. cAmr the Khuzacl. Her father was the last of thekings of Khuza(a who were the guardians of the ka'ba. All were descendants ofQusayy, whose given name was Zayd. He was known as Qusayy because hismother had married Rabica b. Haram b. 'Udhra after his father; Rabija travelledwith her to his own land while her son was still young, and Qusayy was sonamed because of this, i.e. "little stranger". He later, when fully grown,returned to Mecca and united Quraysh into one, having gathered them togetherfrom all parts of the land. He removed Khuzaca's power from the House (thekcfiba) and expelled them from Mecca, thus restoring what was right. He becameabsolute ruler over Quraysh and controlled the feeding and watering of thepilgrims, systems he established, along with the sadana, the hijaba, and al-lima.55And his house was where public meetings were held, all of which is explainedabove. It is due to this that a poet spoke the line:
55. These offices referred, respectively, to the keeper of the ka'-ba, the chamberlain, and thehoisting of the banner.
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"Qusayy, by my life, was known as a 'gatherer together'; through him God gatheredup all the tribes of Fihr."
He was the brother of Zuhra, both being sons of Kilab, who was the brotherof Taym and of Yaqza Abu Makhzum. All three were sons of Murra, who wasthe brother of cAdl and Husays.
All of these were progeny of Kacb. It was he who used to address his peopleeach Friday and announce to them the glad tidings of the coming of theMessenger of God (SAAS), reciting poetry to that effect as we have given above.Ka*b was brother to cAmir, Sama, Khuzayma, Sa^, al-Harith, and cAwf, theseven being sons of Lu5ayy, brother of Taym al-Adram. These latter two weresons of Ghalib, brother of al-Harith and Muharib. These three were sons ofFihr who was the brother of al-Harith, both of them being sons of Malik. Hewas the brother of al-Salt and Yakhlud, who were sons of al-Nadr who was givendue credit for bringing Quraysh together into the right way, as we have shownheretofore. He was the brother of Malik, Malkan, cAbd Manat, and others. Allthese were born to Kinana, brother of Asad, Asada, and al-Hawn, sons ofKhuzayma who was brother to Hudhayl. These two were sons of Mudrika,whose name was cAmr who was brother to Tabikha whose name was cAmir, andto Qamaca. These three were sons of Ilyas; his brother was cAylan who fatheredall of Qays. These two were sons of Mudar, brother of Rabl^. These two menwere known as al-Sarihan, the candid ones, of the line of Ishmael; they hadbrothers named Anmar and Iyad who went to Yemen. These four were sons ofNizar, brother of Quda^a, according, that is, to a group of those who considerQuda^a to have been Hijazi and (Adnani in line, as we have explained above.These last two, Nizar and Quda'a, were sons of Ma<ad b. cAdnan.
This genealogy, described as above, is without dispute among scholars. Allthe tribes of the Arabs of Hijaz combine in this line of descent. That is why IbncAbbas and others comment on the Quranic verse, "Say, I shall not ask of youall any other reward than that of love for those related" (siirat al-Shura, XLII,v.23) by implying that there was not a single subtribe of Quraysh devoid oflinear connection with the Messenger of God (SAAS).
Ibn cAbbas, God be pleased with him, was correct and conservative in sayingas he did. Namely, that all the cAdnan Arab tribes relate to him through theirfathers' lines and many through their mothers' lines as well, as Muhammad b.Ishaq and others showed through their tracing of all his mothers and of those ofthe rest back through their maternal lines at great length.
Ibn Ishaq, God have mercy on him, and the hafiz Ibn cAsakir recorded all this.
In our comments above on the biography of cAdnan we gave details of hisdescent and matters relating thereto. He was very definitely of Ishmael's line,though there is some variance in the number of generations between them, as isshown in accounts we explained above. But God knows best.
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We also reported the rest of the genealogy back from cAdnan to Adam, alongwith the ode of Abu aI-cAbbas al-Nashi' incorporating that material. All this wasin the material relating to the Arabs of Hijaz, our thanks be to God.
The Imam Abu Jacfar b. Jarlr, God have mercy on him, gave a very useful,succinct, and accurate account of that in the opening part of his history.
We have one hadtth relating to his descent from cAdnan actually spoken whenhe was on the minbar, the pulpit, but God knows how authentic it is. The hafizAbu Bakr al-Bayhaqi said that Abu al-Hasan cAli b. Ahmad b. cUmar b. Hafs,the reciter in Baghdad, informed him that Abu Isa Bakkar b. Ahmad b. Bakkarrelated to him, as did Abu jacfar Ahmad b. Musa b. Sacd in a transcription dated296, quoting Abu jacfar Muhammad b. Aban al-Qalanisi, quoting AbuMuhammad cAbd Allah b. Muhammad b. Rabl'a al-Qaddami, quoting Malik b.Anas, from al-Zuhri, from Anas, and from Abu Bakr b. cAbd al-Rahman b.al-Harith b. Hishara as follows: "It reached the Prophet (SAAS) that some menof Kinda were claiming relationship to him, so he stated, 'Al-cAbbas and AbuSufyan b. Harb would say that only to make us look bad; we will never deny ourforefathers. We are Banu al-Nadr b. Kinana.'"
The account states that the Prophet gave an address as follows: "I amMuhammad son of cAbd {Allah b. cAbd al-Muttalib b. Hashim b. cAbd Manaf b.Qusayy b. Kilab b. Murra b. Kacb b. Lu'ayy b. Ghalib b. Fihr b. Malik b.al-Nadr b. Kinana b. Khuzayma b. Mudrika b. Ilyas b. Mudar b. Nizar. Andwhenever people divided off into two groups God placed me in the better. I wasborn from my two parents and was tainted by none of the debauchery of the erabefore Islam. I was the product of true marriage, not fornication, right downfrom Adam to my father and my mother. I am the best of you in spirit and thebest of you in parentage."
This tradition is a very strange one from Malik. Al-Qaddami alone transmitsit, and he is a weak authority. Nevertheless we will give several testimonies insupport of it from other sources.
Regarding his having said, as above, "I was the product of true marriage, notfornication", <Abd al-Razzaq stated that Ibn cUyayna informed him, from Ja£far b.Muhammad, that his father Abu Jafar al-Baqir making reference to the Qur'anicverse, "A messenger has come to you from yourselves" (surat al-Tawba, IX, v. 128)said that, "He was not tainted at all by his birth during the jahiliyya, the pre-Islamic era"; and the Messenger of God (SAAS) said, "I was the product of truemarriage, not fornication." This tradition is very incomplete in its transmission.
The same was related by al-Bayhaqi from al-Hakim, from al~Asamm, fromMuhammad b. Ishaq al-San'anl, from Yahya b. Abu Bukayr, from cAbdal-Ghaffar b. al-Qasim, from Jatfar b. Muhammad, from his father, that theMessenger of God (SAAS) said, "God produced me from a true marriage, notfrom fornication."
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Ibn "Adi related it with a complete transmission chain as follows, "Ahmad b.Hafs related to us, as did Muhammad b. Abu cAmr al-cAdani al-Makkl, as didMuhammad b. Jacfar b. Muhammad b. cAli b. al-Husayn, saying, 'My fathertestified to me, on the authority of his father and his grandfather, as havingheard from cAll b. Abu Talib that the Prophet (SAAS) said, "I was the productof true marriage, not fornication, from Adam right on up to when my father andmother had me. And I was not at all tainted by the fornication of thejahiliyya."''"
This is a strange tradition from this line of transmission and can scarcely becredited.
Hushaym said, "Al-Madinl related to me, from Abu al-Huwayrith, from IbncAbbas, that the Messenger of God (SAAS) said, 'Nothing of the fornication ofthejfihiliyya was born in me; I was born from nothing but a true marriage, justlike the true marriage of Islam.'"
This too is strange. The hafiz Ibn cAsakir passed it on, then substantiated itby a tradition of Abu Hurayra, and there is weakness in its transmission fromhim. But God knows best.
Muhammad b. Sa'd said, "Muhammad b. cUmar informed us, quotingMuhammad b. cAbd Allah b. Muslim, from his uncle al-Zuhri, from 'Urwa,from cA}isha who said that the Messenger of God (SAAS) said, 'I was born froma true marriage, not fornication.'"
Moreover Ibn cAsakir passed down from a tradition of Abu ^sim, fromShablb, from flkrima, from Ibn cAbbas who with reference to the Qur'anic verse"your ever-changing presence among those who prostrate in prayer" (suratal-Shulara', XXVI, v.219) quoted the Prophet as saying, "from prophet toprophet until I was brought forth as a prophet." He related this on the authorityof<Ata>.
Muhammad b. Sacd said, "Hisham b. Muhammad al-Kalbi informed us, fromhis father who said, 'I wrote out some 500 maternal ancestors for the Prophet(SAAS) and found fornication in not one of them, nor anything relating to (theevil ways) of Xhe.jahiliyya.''''''
It is established in the sahih collection of al-Bukharl from a hadith of (Amr b.Abu cAmr from Sacld al-Maqbirl, from Abu Hurayra who said, "TheMessenger of God (SAAS) stated, 'I was sent on through the best of generationsof humankind, age after age, until I received my mission in the century in whichI lived.'"
In the sahib of Muslim, from a tradition of al-Awza'i from Shaddad AbucAmmar, from Wathila b. aI-Asqa(, comes the statement of the Messenger ofGod (SAAS): "God chose Ishmael from the children of Abraham, Banii Kin anafrom the tribe of Ishmael, Quraysh from the tribe of Kinana, Banii Hashim fromQuraysh, and myself from Banu Hashim."
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The Imam Ahmad (Ibn Hanbai) stated that Abu Nu'aym related to him, fromSufyan, from Yazld b. Abu Ziyad, from cAbd Allah b. al-Harith b. Nawfal, fromal-Muttalib b. Abu Wadaca, who said that Al-cAbbas stated, "Certain things thepeople were saying reached the Prophet (SAAS) so he mounted the pulpit andasked, 'Who am I?' They replied, 'You are the Messenger of God.' He replied,'I am Muhammad b. <Abd Allah b. cAbd al-Muttalib; God devised creation andmade me part of his best creatures. He made them all into two groups, placingme in the better of them. He created the tribes and placed me in the best one,subdivided them into buyut (clans) and placed me in the best one. And so I amthe best of you both in clan and in spirit.'" May God's grace and blessings beupon him always and forever till Judgement Day!
Ya^flb b. Sufyan said that Ubayd Allah b. Musa related to him, from Ismacilb. Abu Khalid, from Yazld b. Abu Ziyad, from <Abd Allah b. al-Harith b.Nawfal, from ai-cAbbas b. <Abd al-Muttalib, who said, "I once said, 'OMessenger of God, when Quraysh meet one another they do so joyfully, butwhen they meet us it is as if we don't know them.' The Messenger of God(SAAS) became extremely angry when he heard that and said, 'By Him in whosehand is the soul of Muhammad, faith will never enter the heart of any man untilhe loves you all for the sake of God and his Messenger.'
"I commented, 'O Messenger of God, Quraysh sat recalling their lines ofgenealogy and you they compared to a date palm in a hole in the ground.'
"The Messenger of God (SAAS) responded, 'On the day when God createdman he placed me among the best of them. Then when He divided them intotribes He placed me in the best one. And when He made the buyut, clans, heplaced me in the best one. And so I am the best of them in spirit and the best inclan.'"
Abu Bakr b. Abu Shayba related it from Ibn Fudayl from Yazld b. Abu Ziyad,from cAbd Allah b. al-Harith, from Rabija b. al-Harith who said, "(Thecomment) reached the Prophet (SAAS) and he responded to it as above." But he(i.e. Rabi<a b. al-Harith) made no mention of al-'Abbas.
Ya'qub b. Sufyan said that Yahya b. £Abd al-Hamld related to him, as didQays b. cAbd Allah, from al-Acmash, from cAllla b. Rubci from Ibn cAbbas, whosaid: "The Messenger of God (SAAS) stated, 'God divided creation into twoparts and placed me in the better of them. This relates to His words (in theQui°an) "and those of the right" and "those of the left". And I am of those of theright, indeed the best one of them. God then split these two parts into thirdsplacing me in the best third. This relates to His words "those of al-maymana"(the right wing) and to "al-sabiqun, al-sabiqun" (those in the forefront). I am oneof those in the forefront; indeed I am the best of them.
'"Then He made those thirds into tribes and placed me in the best of them.That relates to His words, "We made you into peoples and tribes so that you
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would know one another; the most noble of you in God's sight are the mostpious. God is indeed knowing, informed" (surat al-Hujurat, XLIX, v,13). And Iam the most pious of Adam's sons and the most noble of them with God.Without boast.
" 'God then made the tribes into buyut, clans, and placed me in the best ofthem. This relates to God's words. "God wants only to remove from youwhat is unclear, O people of the house, purifying you thoroughly" (suratal~Ahzab, XXXIII, v.33). And I and the people of my house are purified ofsin.'"
This hadith is somewhat strange and objectionable.
Al-Hakim and al-Bayhaqi related from a hadith from Muhammad b. Dhakwan,the uncle of the son of Hamad b. Zayd, from cAmr b. Dinar, from Ibn Umar whosaid, "We were sitting in the courtyard of the Prophet (SAAS) when a womanpassed by. Someone said, 'That's the daughter of the Messenger of God (SAAS)!'Abu Sufyan then commented, 'Muhammad's presence in Banu Hashim is like asweet basil plant amidst rotten garbage!' The woman hurried off and informed theProphet (SAAS).
"Soon the Messenger of God (SAAS) arrived, his face showing his anger. Hesaid, 'What's the meaning of certain statements reaching me about people? Godcreated all seven heavens and chose the highest for whomsoever of his creatureshe wished to dwell there. Then he created all living things and chose from themmankind. From mankind he chose the Arabs and from them Mudar. FromMudar he chose Quraysh and from them the Banu Hashim. From Banu Hashimhe chose me. I am the choicest of the chosen; so whoever loves the Arabs, it isthrough loving me that he loves them. Whoever hates the Arabs, it is throughhating me that he hates them.'"
This too is a strange hadith.
It is established in the sahih collection of al-Bukhari that the Messenger ofGod (SAAS) said, "I am (to be) lord of Adam's sons on Judgement Day, withoutboasting."
Al-Hakim and al-Bayhaqi recounted from a hadith of Musa b. cUbayda that(Amr b. cAbd Allah b. Nawfal related to him from al-Zuhrl, from Abu cUsama orAbu Salama, from cA5isha, God bless her, who said that the Messenger of God(SAAS) stated, "Gabriel said to me, 'I searched the earth from east to west butfound no man superior to Muhammad; and I searched the earth from east towest but found no tribe superior to the Banii Hashim.'"
The h&fiz al~BayhaqI said, "These traditions, even though the transmitters ofsome are unreliable, do substantiate one another. And the message of all doesrelate back to the hadith of Wathila b. al-Asqac. But God knows best."
On this subject Abu Talib spoke the following verses in praise of the Prophet(SAAS):
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"Were Quraysh to gather one day to boast, cAbd Manaf would be their heart andcore,
And if the chiefs of cAbd Manaf were assessed, their most noble and ancient of linewould be from Has him,
Were they to boast one day, then Muhammad would be the one chosen from theirinmost, and their pride.
Quraysh, all and sundry of them, plotted against us, but they did not succeed andwere confounded;
Since ancient days we reject injustice and if others turned away in contempt we setthem straight.
Each day we protect their sanctuary from evil, repelling from their refuges all seekingthem;
By us the dried-out branches are revived, their roots becoming moist and growingunder our protection."
Abu al-Sakn Zakariyya' b. Yahya al-Ta*! said in the famous anecdote ascribedto him: "'Umar b. Abu Zuhr b. Hasln said, on the authority of his grandfatherHamid b. Munhib, that his grandfather Khuraym b. Aws stated, 'I went away tojoin the Messenger of God (SAAS) and came to him at his camp at Tabuk. I hadbecome a Muslim. I heard aPAbbas b. cAbd al-Muttalib say, "Oh Messenger ofGod, I would like to speak verses in your praise." The Messenger of God(SAAS) replied, "Speak on and may God not block your tongue." So he recited,
"Before this you were pleasantly in the shade (of paradise) in a place where leavesclustered above.
Then you came down to this land; no human you, no embryo, no clot.A droplet, rather, riding (Noah's) vessel, the deep having bridled an eagle and hisfamily.
Being carried from loins to womb, one world passing, another surface appearing,
Until your supreme house encompassed Khindaf5* so lofty (in honour), beneathher all other beings.
When you were born the earth glowed, the horizon shining with your light.
So we are in that illumination and that light, making our way upon the paths ofrighteousness."'"
This poem has been ascribed to Hassan b. Thabit.
The hafiz Abu al-Qasim b. cAsakir recounted in a line of transmission fromAbu al-Hasan b. Abu Hadid as follows that Muhammad, b. Abu Nasr informedhim, cAbd al-Salam b. Muhammad b. Ahmad al-Qurashl told him, Abu HaslnMuhammad b. Ismacll b. Muhammad al-Tamimi related to him, as didMuhammad b. cAbd Allah al-Zahid al-Khurasani, as did Ishaq b. Ibrahim b.Sinan, as did Sallam b. Sulayman Abu al-cAbbas al-Makfuf al-Madacini, as did
56. Khindaf was the wife of Ilyas, mother of Mudrika, referred to earlier in the lineage fromwhich the Prophet descended.
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Warqa? b. Umar, from Ibn Abu Najih from cAta° and Mujahid from Ibn cAbbaswho said, "I posed the following question to the Messenger of God (SAAS),'Where were you, may my parents be your ransom, when Adam was still inparadise?' He replied, smiling so broadly all his teeth could be seen, 'I was in hisloins. Then the vessel carried me into the loins of my father Noah, who castme out into the loins of my father Abraham. My parents never once engaged infornication. God went on transporting me from respectable loins to chastewombs, pure and unsullied, and whenever a line split I was always in the betterhalf. God has covenanted prophethood in me and made Islam my pact. He mademention of me in the Torah and in the Bible. All the prophets made clear myqualities; the earth brightens with my light and the dark clouds with my face. Hetaught me His Book and gave me honour in His heaven. He cut off for me one ofHis own names; the enthroned One is Mahmud, while I am Muhammad andAhmad. He promised me that He would reward me with a garden and withal-kawtkar, the river of paradise, that He would make me the first intercessorand the first for whom there was intercession. He drew me forth, moreover, outof the best marriage for my people, and they are those who give much praise,enjoin good deeds and prohibit sin.'"
Ibn cAbbas stated, "Hassan b. Thabit spoke the following verses about theProphet (SAAS):
'Before this you were pleasandy in the shade, and in a place where the leaves are
plaited together,
Then you dwelt in this land; no human you, no embryo, no clot,
Purified, riding the vessel, the deep flood having bridled an eagle and his family,
You were carried from loin to womb; whenever one surface passed, another
appeared.'
"So the Prophet (SAAS) said, 'May God have mercy on Hassan!' And cAll b.Abu Talib commented, 'Hassan deserves paradise, by the Lord of the k&bal'"
The hafiz Ibn cAsakir then stated: "This tradition is very strange!"
And I say, it is highly objectionable. And it is well established that theseverses are by al-cAbbas, God be pleased with him. They were, moreover, passedon from a tradition of Abu al-Sakn Zakariyya5 b. Yahya al-Ta5l, as above.
I also comment that some claim that the verses are of al-(Abbas b. Mardasal-Salaml. But God knows best.
An observation: The qadi ^yad stated in his book al-Skifa? {Healing):"Regarding the name 'Ahmad' mentioned in the (holy) Books and of whom theprophets gave glad tidings, God in His wisdom prevented anyone to be namedby it before Him, so that no confusion or doubt should descend on those weak ofheart."
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Similarly with "Muhammad" as well; none of the Arabs or any other peoplewas named by it until shortly before his birth word was spread that a prophetwould be sent whose name would be "Muhammad". And so a small Arab groupdid give their sons that name hoping that one of them would be he. But Godknows best where to place His message.
These were "Muhammad" b. Uhayha b. al-Julah al-Awsi, "Muhammad" b.Maslama al-Ansari, "Muhammad" b. Barra' al-Bakri, "Muhammad" b. Sufyanb. Mujashi', "Muhammad" b. Humran al-Jucfi, and "Muhammad" b. Khuzacial-Sulml; no seventh person was so named.
It is said that the first person named "Muhammad" was Muhammad b.Sufyan b, Mujashi£; in Yemen they say, however, that it was "Muhammad" b.al~Yahmud of Azd.
Moreover, God protected those so named from claiming the prophethood orothers from claiming it for them. Not one of them showed any manifestationthat would cause anyone to suspect of such, until the two signs were realized inhim (SAAS) "signs that could not be denied", that being His expression.
CHAPTER ON THE BIR TH OF THE MESSENGER OF GOD (SAAS).
He was born on a Monday. This is from what is related by Muslim in his sahihcollection, from a hadith told by Ghaylan b. Jarlr from cAbd Allah b. Ma<badal-Zimmani, from Abu Qatada to the effect that a bedouin said, "O Messengerof God, what do you say about fasting on Mondays?" He replied, "That is theday I was born, and the day I was first sent revelation."
The Imam Ahmad said, "Musa b. Dawud related to us, as did Ibn Lahi'a, fromKhalid b. Abu Umran, from Han ash al-San'ani, from Ibn cAbbas who said, 'TheMessenger of God (SAAS) was born on a Monday. He received the prophethoodon a Monday, left Mecca for Medina as an emigrant on a Monday, arrived atMedina on a Monday, died on a Monday, and raised up the stone on a Monday.'"
Only Ahmad gives the tradition thus, but 'Amr b. Bukayr related it from IbnLahi'a with an addition of the words, "The Quranic sural al-MaHda (Ch. V)was revealed on a Monday, with the words, "This day have I completed for youyour religion" (V, v.3).
Some others relate it thus from Musa b. Dawud with a further addition, "Thebattle of Badr was on a Monday." Yazid b. Hablb was one of those who statedthis. But it is highly objectionable.
According to Ibn cAsakir what is generally accepted is that the battle of Badrand the revelation of "This day have I completed for you your religion" bothoccurred on a Friday. And Ibn 'Asakir spoke the truth.
cAbd Allah b. cAmr recounted, from Kurayb, from Ibn cAbbas who said, "TheMessenger of God (SAAS) was born and died on a Monday."
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Similar reports from different lines of transmission also have Ibn 'Abbas sayingthat he was born on a Monday.
This, then, is a matter without dispute, namely that he was born on aMonday. Unlikely, indeed in error, is the view of those who say he was born onFriday, the 17th day, the month of Rabl( al-Awwal. This idea was transmittedby the hafiz Ibn Dihya from what he had read in the book: IHam al-Ruwat biA'lam al-Huda {Informing the Narrators of the Signs of Righteousness) written bycertain Shicites. But then Ibn Dihya proceeded to denigrate this account; and itis appropriate to criticize it since it contradicts authenticated tradition.
Most people believe that the birth occurred in the month of Rablc al-Awwal,and, it is said, on the second day thereof. Ibn cAbd al-Barr stated this in hisexhaustive study and al-Waqidi related it from Abu Macshar Nujayh b. cAbdal-Rahman al-Madanl.
Some say that it occurred on the 8th of the month. Al-Humaydl related it sofrom Ibn Hazm. Malik, cUqayl, and Yunis Ibn Yazld, and others related thisfrom al-Zuhrl, from Muhammad b. Jubayr b. Murtm.
Ibn £Abd al-Barr recounted that the historians had verified this, and the greathafiz Muhammad b. Musa al-Khawarizml so determined it. The hafiz Abual-Khattab b. Dihya considered it likely in his book; al- Tanwir ft Mawlid al-Bashiral-Nadhir {Enlightenment on the Birth ofthe Warner and the Bearer of Glad Tidings).
And it is said, in an account transmitted by Ibn Dihya in his book, that itoccurred on the 10th of the month; Ibn cAsakir related this from Abu Ja'faral-Baqir as did Mujalid from al-Sha'bi, as above.
The birth is also said to have come on the 12th of the month, Ibn Ishaq statesthis. Ibn Abu Shayba relates this too in his compilation, on the authority ofcAffan, from Sacld b. Mina?, from Jabir and from Ibn ^bbas, the latter twohaving stated, "The Messenger of God (SAAS) was born in the 'year of theelephant', on Monday the 12th of Rabic al-Awwal. On that same day he receivedhis mission, was carried up to heaven, emigrated from Mecca, and died. Andthis is what is widely known to most people; but God knows best."
He is also said to have been born on the 17th, as Ibn Dihya reported fromsome of the Shi'a. But also on the 8th, Ibn Dihya so stating from the writing ofthe wazir, the government minister, Abu Rafic, son of the hafiz Abu Muhammadb. Hazm, from his father. What is correct about the account of Ibn Hazm, thefirst, that it occurred on the 8th, is as al-Humaydl recounted from him; this isbest established.
There is a second account, namely that he was born in Ramadan. Ibn cAbdal-Barr transmitted this from al-Zubayr b. Bakkar. This is a very strange state-ment. Its basis is the fact that he doubtless received revelation in Ramadan, atthe beginning of the 40th year of his life. And so his birth should be in Ramadan.However, this is debatable. But God knows best.
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Khaytham b. Sulayman, the hafi$, related from Khalaf b. MuhammadKirdaws al-Wasiti, from al -Mucalla b. cAbd al-Rahman, from cAbd al-Hamid b.Ja'far, from al-Zuhri, from Ubayd Allah b. cAbd Allah, from Ibn cAbbas whosaid, "The Messenger of God (SAAS) was born on a Monday in Rabf al-Awwaland revelation of his prophethood came down to him on Monday, the first ofRabfi al-Awwal\ also the Qur'an chapter al-Baqara {The Cow; II) was revealed ona Monday in Rablc al-Awwal."
This is very strange. It is Ibn cAsakir who related it.
Al-Zubayr b. Bakkar stated, "His mother became pregnant with him duringayyam al-tashriq, the celebratory feast days,57 in the vale of Abu Talib, nearal-jumrat al-wusta, the central stoning pile at Mina. He was born in Mecca in thehouse known as that of Muhammad b. Yusuf, brother of al-Hajjaj b. Ytisuf, onthe 12th of Ramadan."
The hafiz Ibn 'Asakir recounted this from a line through Muhammad b.cUthman b. Uqba b. Makram, from al-Musayyab b. Sharik, from Shucayb b.Shu'ayb, from his father, from his grandfather, who said, "The Messenger ofGod (SAAS) was conceived on the day of cAshara\ the 9th or 10th day ofMuharram, and he was born on Monday, the 12th of Ramadan in the 23rd yearafter the attack on Mecca by the troops with elephants."
Other sources relate that al-Khayzuran, the mother of Harun al-Rashid, whenshe performed the pilgrimage, ordered the conversion of this house into amosque. It is known by her name to this day.
Al-Suhayll gave the date of his birth as the 20th of Nisan, April. This was themost appropriate time and season; and that was in the year 882 of the era ofAlexander, according to those who use astronomical almanacs.
And they claim that the ascendant was at twenty degrees from Capricorn, andthat Jupiter and Saturn were joined together at a position within three degrees ofScorpio, a position in the middle of the heavens. This was in correspondencewith the stages of Aries. The birth occurred as the moon first arose at the begin-ning of the night. Ibn Dihya transmitted all this; but God knows best.
According to Ibn Ishaq, his birth occurred in the year of the elephant.
And this is what is well known to the people at large. Ibrahim b. al-Mundhiral-Hizami said, "And this is something about which our scholars have no doubt,the fact that he was born in the year of the elephant; and that he received hismission as a prophet at the beginning of the 40th year after the attack withelephants."
57. The term was applied to the three days foJlowing the Day of Immoktion during the Ilajjfestival.
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Al-Bayhaqi related this as well from a tradition of Abu Ishaq al-Sabici, fromSacld b. Jubayr from Ibn Abbas who said, "The Messenger of God (SAAS) wasbom in the year of the elephant attack."
Muhammad b. Ishaq stated, "Al-Muttalib b. cAbd Allah b. Qays b.Makhrama related, from his father, from his grandfather Qays b. Makhrama,who said, 'The Messenger of God (SAAS) and I were born in the year of the ele-phant attack; our births were contemporaneous.'"
tUthman, may God be pleased with him, asked Qubath b. Ashy am, brother ofBanu Yacmur b. Layth, "Were you the greater58 (in age) or was the Messenger ofGod (SAAS)?" He replied, "The Messenger of God (SAAS) was 'grater' thanme, but I was earlier in birth. I saw the elephants' droppings when still greenand changing (in colour)." AI-Tirmidhi related this, as did al-Hakim from ahadith of Muhammad b. Ishaq.
Ibn Ishaq stated: "The Messenger of God (SAAS) was 20 in the year ofHikazP
He also said, "Al-fijar® took place 20 years after the elephant attack. Thebuilding of the katya was done 15 years after al-fijar, and the divine missioncame about 5 years after its building."
Muhammad b. Jubayr b. Mutcim stated, "Ukaz occurred 15 years after the'elephant' battle, the building of the ka^ba 10 years thereafter, and the mission 15years after that."
The hafiz al-Bayhaqi related from a tradition of cAbd al~cAziz b. Abu Thabital-Madini as follows: "Al-Zubayr b. Musa related to us on the authority of Abual-Huwayrith, saying, 'I heard cAbd al-Malik b. Marwan say to Qubath b.Ashyam al-Kinani al-Laythl, "O Qubath, which of you, you or the Messenger ofGod (SAAS) was akbar?" He replied, "The Messenger of God (SAAS) wasakbar (i.e. greater) than me, but I was asann, older. The Messenger of God(SAAS) was born during the year of the elephant attack, but I was aware enoughto recall my mother standing with me upon the elephant's dung while it was stillchanging (in colour). And the Messenger of God (SAAS) became a Prophet atthe beginning of 40 years thereafter.'1'"
Ya^ub b. Sufyan said, "Yahya b. cAbd Allah b. Bukayr related to us,Nucaym, meaning Ibn Maysara, related to us, from certain others, fromSuwayd b. Ghana, that the last-mentioned stated, 'I am contemporary inbirth with the Messenger of God (SAAS); I was born in the year of the elephantattack.'"
Al-Bayhaqi stated, "It is related from Suwayd b. Ghafla that he said, 'I amyounger than the Messenger of God (SAAS) by two years.'"
58. The word akbar is used which may mean "older" or "greater"; hence the exchanges in theaccounts that follow.
59. Battles at "Ukaz between Arab tribes during months when warfare was proscribed.
145
Yacqub said: "And Ibrahim b. al-Mundhir related to us, as did cAbd al-cAzlzb. Abu Thabit, (and) cAbd Allah b. Vthman b. Abu Sulayman ai-Nawfallrelated to me, from his father, from Muhammad b. Jubayr b. Mutcim, saying,'The Messenger of God (SAAS) was born in the year of the elephant attack, andthe Ukaz incident occurred 15 years later. The kifiba was built early in the 25thyear after the elephant attack, and the Messenger of God (SAAS) became aProphet at the beginning of the 40th year after that attack.'"
The outcome is that the Messenger of God (SAAS) was, according to majorityopinion, born in the year of the elephant attack. Some say the birth occurred onemonth after that event, others say 40 days, yet others 50 days, which is the mostfavoured date.
And according to Abu Jacfar al-Baqir, the arrival of the elephants was half-way through the month of al-Muharram, while the birth of the Messenger ofGod (SAAS) occurred 55 days thereafter.
But others say that, on the contrary, the elephant attack occurred ten yearsbefore the birth of the Messenger of God (SAAS). Ibn Abza stated this.
The attack is also said to have occurred 23 years before his birth; this is whatShu'ayb b. Shu'ayb related from his father from his grandfather, as stated above.Alternatively, the birth is said to have come 30 years after the attack; Musa b.'Uqba stated this, from al-Zuhri, God be pleased with him. And Musa b. Uqbahimself, God be pleased with him also, chose this date.
Abu Zakariyya5 al-cIjlani stated that the birth came 40 years after the attack;Ibn cAsakir recounted this, something very strange.
Even stranger is the statement of Khalifa b. Khayyat who said, "Shu'ayb b.Hibban related to me, from cAbd al-Wahid son of Abu cAmr, from al-Kalbi,from Abu Salih, from Ibn cAbbas as follows: 'The Messenger of God (SAAS)was born 15 years before the elephant attack.'" This statement is unique,objectionable, and considered weak as well.
Khalifa b. Khayyat stated, "The consensus is that he was born, peace be uponhim, in the year of the elephants' attack."
A DESCRIPTION OF HIS NOBLE BIRTH (SAAS).
It has been told above how cAbd al-Muttalib sacrificed the 100 camels, God hav-ing saved him from fulfilment of his vow to sacrifice his son cAbd Allah. Thiswas in accord with what He had decreed of old, that the nabi al-ummi, the unlet-tered Prophet (SAAS) the "seal of the prophets", and the lord of all the progenyof Adam would appear. Thereafter, as explained, He arranged the marriage ofcAbd Allah to the most noble of the women of Quraysh, Amina, daughter ofWahb b. <Abd Manaf b. Zuhra al-Zuhriyya. And when the groom took her as his
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wife and consummated the marriage, she became pregnant with the Messengerof God (SAAS).
Umm Qattai, Raqlqa, daughter of Nawfal, sister of Waraqa b. Nawfal, saw thesign of light appear between cAbd Allah's eyes before he united with Amina. Shewished for it to be transmitted to herself, because of all the tidings she had heardfrom her brother foretelling the coming of Muhammad (SAAS) and that his timewas near; she therefore offered herself to cAbd Allah. Some authorities add "Tohave him marry her". That does seem most likely. But God knows best. But <AbdAllah resisted her and when that dazzling light had gone to Amina after he con-summated marriage with her, it seems that he regretted not having accepted whatUmm Qattal had offered. And so he approached her to have her repeat her offer.But she now said she had no need of him and was sad at what she had missed.She therefore recited on that subject the fine and eloquent poetry we quotedabove. The chaste abstinence of cAbd Allah was not to his own credit but to thatof the Messenger of God (SAAS); it reflected the words of God Almighty, "Godknows best wherein to place His mission" {sural al-Ancam, VI, v. 124).
The tradition, from a good transmission line, has already been given that theProphet (SAAS) stated, "I was born of marriage, not fornication."
What is intended here is (to say) that after his mother had conceived him hisfather died and he remained a foetus in his mother's womb, as it is generallyunderstood.
Muhammad b. Sa<d stated that Muhammad b. ^rnar, he being al-Waqidi,related to him, as did Musa b. cUbayda al-Yazidl, as did Sacid b. Abu Zayd,from Ayyub b. <Abd al-Rahman b. Abu Sa'sa'a, as follows: "cAbd Allah b. <Abdal-Muttalib went off to Ghazza in a Quraysh trading caravan. When theyfinished their business they left there and passed through Medina. By then cAbdAllah was sick and he asked that he be left there in the company of Banti cAdi b.al-Najjar to whom he was related.
"He stayed there with them sick for one month while his friends continuedback to Mecca. There cAbd al-Muttalib asked them about his son <Abd Allahand they told him of how he was sick and they had left him with his relatives ofBanu <Adl b. al-Najjar. cAbd al-Muttalib sent to him his oldest son al-Harith,but the latter found that cAbd Allah had died and been buried in the house ofal-Nabigha. And so al-Harith returned to his father and told him this.
cAbd al-Muttalib and his brothers and sisters all grieved terribly at his loss.
The Messenger of God (SAAS) was at that time still a foetus; Abd Allah, sonof cAbd al-Muttalib, was 25 when he died."
Al-Waqidi asserted, "This is the most firmly based of the accounts of thedeath of cAbd Allah and of his age that we have."
Al-Waqidi also said, "Macmar related to me from al-Zuhri that cAbdal-Muttalib sent cAbd Allah to Medina to purchase dates for them but he died."
IMAM ABU AL-FIDA' ISMAIL IBN KATHIR
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Muhammad b. Sa<d said, "Hisham b. Muhammad b. al-Sacib al-Kalbl told usfrom his father as well as from cAwana b. al-Hakam that they had both said thatcAbd Allah b. <Abd al-Muttalib died after the Messenger of God (SAAS) hadreached 28 months; and it is also said he was 7 months old."
Muhammad b. Sa<d stated, "The first account is better established, namelythat when he died the Messenger of God (SAAS) was still a foetus."
Al-Zubayr b. Bakkar said, "Muhammad b. Hasan related to me, from cAbdal-Salam, from Ibn Kharbudh, as follows, <Abd Allah died in Medina when theMessenger of God (SAAS) was 2 months old. His mother died when he was 4years of age, and his grandfather when he was 8. And so he was entrusted to hisuncle, Abu Talib."
What al-Waqidi considered more probable and the hafiz Muhammad b. Sacdwrote, was that when his father died the Messenger of God (SAAS) was still afoetus in his mother's womb.
And this is the epitome and highest rank of being an orphan.
In the haditk literature occur the words, "and the visions of my mother who saw,as she bore me, a light came forth from her that lit up the castles of Syria."
Muhammad b. Ishaq stated that Amina, daughter of Wahb and mother of theMessenger of God (SAAS), used to say that when she became pregnant with theMessenger of God (SAAS), a voice told her: "You are pregnant with the lord ofthis nation; when he drops to the ground (in birth) say the words, 'I invoke forhim the protection of the One God, from the evil of all who envy, from everyonecommitted to his oath and every prowling slave; may a champion protect me, forhe is with the All-praised and All-glorious One, until I see him come into view.
" 'And the proof of that is a light accompanying him that will fill the castles ofBusra in Syria. And at his birth, then call him Muhammad, for in the Torah hisname is "Ahmad" and the hosts of earth and heaven give him hamd, praise. Inthe Gospels his name is "Ahmad", the hosts of heaven and earth giving himhamd, praise. And his name in the Qui°an is "Muhammad", "the praisedone."'"
But these traditions require that she had a vision when she became pregnantwith him, that a light was emanating from her by which the castles of Syria wereilluminated. And then, when she gave birth to him, she actually saw by her eyesa realization of that, just as she had seen beforehand, as told here. But Godknows best.
Muhammad b. Sacd stated that Muhammad b. Umar, he being al~Waqidi,informed him that Muhammad b. cAbd Allah b. Muslim related to him, fromal-Zuhri, what follows. Al-Waqidi also stated that Musa b. cAbda related to himthe following, from his brother and Muhammad b. Ka<b al-Qurazi; as did cAbdAllah b. J afar al-Zuhri, from his aunt Umm Bakr, daughter of al-Miswar, from
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her father; as did cAbd al-Rahman b. Ibrahim al-Mazanl and Ziyad b. Hashraj,from Abu Wajza; as did Ma(mar from Abu Nujayh, from Mujahid; as did Talhab. cAmr from lAp? from Ibn £Abbas. The accounts of some of these correlatewith those of others. These accounts state that Amina daughter of Wahb said, "Ibecame pregnant with him (meaning the Messenger of God (SAAS)) and hecaused me no difficulties up to when I gave birth to him. When he was separatedfrom me a light emerged along with him that lit all between east and west. Thenhe dropped to the ground, resting upon his hands, and took up a handful ofearth which he gripped tight, raising his head towards heaven."
Some sources word this tradition, "he dropped down resting upon his kneesand there emerged with him a light by which were illuminated the castles andmarket-places of Syria, even so that the necks of the camels at Busra could beseen, while he raised his head towards heaven."
The hafiz Abu Bakr al-Bayhaql said that Muhammad b. <Abd Allah, the hafiz,informed him, quoting Muhammad b. Ismacil, quoting Muhammad b. Ishaq,and Yunus b. Mubashshir b. al-Hasan, quoting Yacqub b. Muhammad al-Zuhri,quoting cAbd al-cAzlz b. cImran, quoting cAbd Allah b. <Uthman b. AbuSulayman b. Jubayr b. Mutcim, from his father, from Ibn Abu Suwaydal-Thaqafl, from <Uthman b. Abu al-'As as follows: "My mother told me thatshe witnessed the giving of the birth by Amina daughter of Wahb to theMessenger of God (SAAS) the night the birth occurred." She said, "All I couldsee in the house was light. As I looked I saw the stars coming so close that I saidthat they were going to fall on me!"
The qa4l (judge) 'Iyad recounted, from al-Shaffa*, mother of eAbd al-Rahmanb. (Awf, that she was his midwife and that she said that when he dropped intoher hands and first made a sound, she heard a voice say, "May God have mercyon you!" And (she said) that a light shone from him by which the castles ofByzantium could be seen.
Muhammad b. Ishaq said that when she gave birth to him she sent her slavegirl to £Abd al-Muttalib, his father having died while she was pregnant (it is alsosaid that <Abd Allah died when the Prophet (SAAS) was 28 months old, andGod knows best which account is true) to say to him, "A boy has been born toyou, so look to him."
When cAbd al-Muttalib came to her she related to him what she had seenwhen she bore him, what she had been told about him, and what she had beenordered to name him.
So cAbd al-Muttalib took him in to Hubal; inside the ka^ba, and stood andprayed, thanking God the Almighty and Glorious, and speaking the verses,
"Praise be to God who gave me this fine, wonderful boy,
Who already in the cradle leads all boys; 1 entrust his safety to the pillared House
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Until he becomes the epitome of young men, until I see him fully grown.I seek his protection from all who hate, and from the envious and the unstable,From those with ambition but eyeless, until I see him highly eloquent;You are he who was named in the Qur'an, in books whose meanings are wellestablished,
(Your name being) cAhrnad, written upon the tongue."
Al-Bayhaqi stated, "Abu cAbd Allah the hafiz informed us, quoting Abu BakrMuhammad b. Ahmad b. Hatim al-Darabardl, of Merv, Abu cAbd Allahal~Bushanji related to us, quoting Abu Ayyub Sulayman b. Salama al-Khaba'irt,quoting Yunus b. cAta° b. Uthman b. Rabi'a b. Ziyad b. al-Harith al-Sadda% ofEgypt, quoting al-Hakam b. Aban, from Tkrima, from Ibn cAbbas, from hisfather al-cAbbas b. cAbd al-Muttalib, God bless him, as follows. "TheMessenger of God (SAAS) was born circumcised and with his umbilical cordsevered. His grandfather cAbd al-Muttalib was amazed at this and found favourin him, saying, 'This son of mine is sure to be important.' And so he was."
There is dispute over the veracity of this.
The hafiz Ibn cAsakir told it, from an account of Sufyan b. Muhammadal-Massisi, from Hushaym, from Yunus b. cUbayd, from al-Hasan, from Anas,as follows: The Messenger of God (SAAS) said, "One way God honoured mewas in my being born already circumcised, so that no one saw my private parts."
He (Ibn {Asakir) then related it on a line of transmission from al-Hasan b.'Arafa, on the authority of Hushaym.
He thereafter related it from Muhammad b. Muhammad b. Sulayman, hebeing al-Baghandl, who said that cAbd al-Rahman b. Ayyub al-Himsl related tohim, quoting Musa b. Abu Musa al-Maqdisi, that Khalid b. Salama related tohim, from Nafi*, from Ibn cUmar, that the latter said, "The Messenger of God(SAAS) was born circumcised and with his umbilical cord detached."
Abu Nucaym stated that Abu Ahmad Muhammad b. Ahmad al-Ghitriflrelated to him, quoting al-Husayn b. Ahmad b. cAbd Allah al-Malikl, quotingSulayman b. Salama al-Khabacin, quoting Yunus b. 'Ata5, quoting al-Hakam b.Aban, quoting ^krima, from Ibn cAbbas, from his father al-cAbbas, as follows,"The Messenger of God (SAAS) was born circumcised and with his umbilicalcord detached. This amazed his grandfather cAbd al-Muttalib and he foundfavour in him, saying, 'This son of mine is sure to be important.' And so hewas."
Some authorities claim authenticity for this tradition for the lines of transmis-sion it has; some even claim for it the status of mutamatir.60 However, this isdebatable.
6(h The term connotes a tradition related by consecutive testimonies and therefore one ofevident authenticity.
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The word makhtun given in these traditions means "having the foreskin cutoff"; the word masrur means "having had the umbilical cord from his mothersevered".
The hafiz Ibn cAsakir related from cAbd al-Rahman b. cUyayna al-Basri asfollows, u<Ali b. Muhammad aI-Mada5ini al-Salmi related to us, quoting Salamab. Muharib b. Muslim b. Ziyad, from his father, from Abu Bakra, that Gabrielcircumcised the Prophet (SAAS) when he cleansed his heart."
This is extremely strange.
It is also said that it was his grandfather cAbd al-Muttalib who circumcisedhim and held a celebration for him to which he gathered all Quraysh. But Godknows best.
Al-Bayhaqi said that Abu cAbd Allah the hafiz informed us, quotingMuhammad b. Kamil al-Qadl - verbally — that Muhammad b. Isma'il — meaningal-Salmi - related to him that Abu Salih cAbd Allah b. Salih related to him thatMu'awiya b. Salih told him, from Abu al-Hakam al-Tanukhi as follows: "Whena child was born to Quraysh they would entrust it to some Quraysh women tillnext morning. They would place an upside-down pottery vessel over it. Whenthe Messenger of God (SAAS) was born, (Abd al-Muttalib entrusted him to thewomen and they did put over him an upside-down pottery vessel. When theycame to him next morning they discovered that the vessel had split into twopieces and fallen away from him. They found him there with his eyes wide opengazing up to heaven! When <Abd al-Muttalib arrived they told him, 'We neversaw a newborn child like him! We discovered that the vessel had split in twoaway from him and found him open-eyed and gazing up to heaven!' He com-mented, 'Take care of him; I hope he will be of importance, or that he willachieve good.'"
On the seventh day he made sacrifice for him and invited Quraysh to see him.When they had feasted, they asked, "O (Abd al-Muttalib, what have youthought of naming this son of yours you have honoured?" "I have named himMuhammad," he replied. "Why", they asked, "have you preferred him not tohave one of the names of his kinsfolk?" "Because I wanted God to praise him inheaven and His creatures to praise him on earth," he replied.
Language scholars say, "All that invites the qualities of good is named'Muhammad'." As the poet said,
To you, blameless as you are, I have urged on my mount, to him who is the gloriousand noble master, the one 'Muhammad'" (i.e. "the laudable one").
Some scholars say that God, the Almighty and Glorious, encouraged them toname him Muhammad for the praiseworthy qualities he possessed; so that wordand deed be joined and that the name and the one named be appropriately
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congruent in form and concept. As his uncle Abu Talib composed - and theverse is also attributed to Hassan -
"God took a part of His own name for him, to honour him; for He of the throne isnamed 'Mahmud' (i.e. he to whom praise is due) while he is 'Muhammad'."
We will report the various names and qualities by which he (SAAS) is known,these being his evident qualities and pure virtues, the evidences of his prophet-hood, and the attributes of his status. All these we will give at the end of thebiography, if God wills it so.
The hafiz Abo Bakr al-Bayhaqi said that Abu cAbd Allah the hafiz informedhim that Abu al-cAbbas Muhammad b. Ya'qub related to him, quoting Ahmadb. Shayban al-Ramall, quoting Ahmad b. Ibrahim al-Huball, quotingal-Haytham b. Jamil, quoting Zuhayr, from Muharib b. Dithar, from <Amr b.Yathribl, from al-cAbbas b. cAbd al-Muttalib, as follows: "I said: 'O Messengerof God, it was a sign of your prophethood that encouraged me to join your reli-gion. I saw you in the cradle whispering to the moon and gesturing to it withyour finger. And it would move in the direction you indicated.' He replied, 'Iwould talk to it and it to me and it would distract me from crying. And I wouldhear its palpitations when it would prostrate beneath God's throne.'"
He (Abu Bakr al-Bayhaqi) then said, "He (Ahmad b. Ibrahim Hubali) trans-mitted only this one tradition, and he is not known."
Section: On the signs that occurred on the night ofthe birth of the Prophet (SAAS).
In the section on Hawatifal-fan {The Cries of the Spirits), we told of the down-cast faces of many of the idols and how they fell from their places on that night,and of what the Negus, the king of Abyssinia, saw. Similarly we have reportedthe appearance of the light that came with him that even lit up the castles ofSyria when he was born, and how he dropped into a kneeling position and raisedhis head to heaven. We told also how the vessel split asunder from above hishonoured face, what was seen by the light in the house where he was born andhow the stars came down close to them, and other such events.
Al-Suhayll related from the Qui°an commentary of Baqi b. Makhlid, thehafiz, that Satan let out four cries. One came when he was cursed (by God);another when he was sent down from heaven; a third when the Messenger ofGod (SAAS) was born; and the fourth when surat al-Fatiha, the opening verseof the QurJan, came down.
Muhammad b. Ishaq said that Hisham b.cUrwa would tell traditions on theauthority of his father, that came from 'A'isha, who once said, "There was a Jewwho resided in Mecca and did business there. On the night when the Messenger
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of God (SAAS) was born, the man addressed a gathering of Quraysh with thewords, 'O Quraysh, did a birth occur among you this night?' They replied thatthey did not know. He then exclaimed, 'Well, God is very great; if that shouldhave missed you, then no matter. Do look, and remember what I am telling you.This night a prophet has been born to this last nation; between his shouldersthere is a mark consisting of successive lines of hair looking like a horse's mane.He will not suckle for two nights and this is because a spirit will have put hisfinger into his mouth and prevented him from suckling.'
"The gathering broke up at this with all amazed at what he had told them.When they returned to their homes each one told his family. And theyresponded, 'By God, a child was born to cAbd Allah, son of cAbd al-Muttalib, aboy they named "Muhammad".' The people then gathered and asked oneanother, 'Did you hear what the Jew said, and have you heard of the birth of theboy?' They then hurried off to the Jew and told him the news. He asked them togo with him, so that he could see the boy. They left together and took him in toAmina, saying, 'Bring out your son for us.' She did so and they uncovered hisback. There they saw the mark and the Jew fell down in a faint. When he cameto, they asked him what was the matter with him. He replied, 'By God,prophecy has left Israel's tribe; are you glad with it, O Quraysh? He will soempower you that news of it will spread from east and west!'"
Muhammad b. Ishaq said that Salih b. Ibrahim b. cAbd al-Rahman b. cAwfrelated to him, from Yahya b. cAbd Allah b. eAbd al-Rahman b. Sa^ b. Zurara,as follows, "Certain trustworthy men of my tribe told me that Hassan b. Thabitonce said, 'I was a mature lad of seven or eight, capable of understanding all Isaw and heard, when one morning a Jew in Yathrib began shouting for the atten-tion of his people. When they gathered about him -1 heard all that myself — theyasked him what the matter was. He replied, "The star has risen beneath which'Ahmad' will be born this night.'""
The hafiz Abu Nucaym related in the book, DaWil al-Nubuwwa (Signs of theProphethood), from a tradition of Abu Bakr b. cAbd Allah aI-cAmiri, fromSulayman b. Suhayra and Dhurayh b. cAbd al-Rahman, both of their accountscoming from cAbd al-Rahman b. Abu Sacid, from his father, who said that heheard Abu Malik b. Sinan say: "I came one day to talk with Banu cAbdal-Ashhal, with whom we then had a truce, and heard the Jew Yushuc say, 'Thetime approaches for the coming of a prophet named Ahmad who will arise fromthe sanctuary.' Khalifa b. Tha^laba al-Ashhali asked him, sarcastically, 'Howmight you describe him?' He responded, 'A man neither short nor tall, withfine, light eyes; he wears a full cloak and rides a donkey, carries his sword overhis shoulder and to this land will he migrate.'"
Abu Malik went on, "When I returned to my own people and expressed atthat time my surprise at what Yushuc had been saying, I heard one of our own
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men comment, 'So is it Yushu( who alone says that? All the Jews of Yathrib aresaying the same!"'
Abu Malik continued, "I thereafter left and visited the Banu Qurayza whom Ifound in assembly discussing the Prophet (SAAS). Al-Zubayr b. Bata said, 'Thered star has risen and it only ever rises on the departure or emergence of aprophet. And the only one left is Ahmad; this will be the place to which he willmigrate.' And Abu Sa'id said, 'When the Prophet (SAAS) eventually arrivedmy father told him this story, and the Messenger of God (SAAS) commented,"If al-Zubayr had adopted Islam, then his fellow Jewish leaders would also havedone so; but they all followed him."'"
Abu Nucaym said that HJmar b. Muhammad related to him, quoting Ibrahimb. al-Sindl, quoting al-Nadr b. Salama, quoting Ismacil b. Qays b. Sulayman b.Zayd b. Thabit, from Ibrahim b. Yahya b. Thabit, who said that he heard Zaydb. Thabit say, "The Jewish rabbis of the Banu Qurayza and al-Nadlr woulddiscuss the description of the Prophet (SAAS), and when the red star arose, theysaid that it was for a prophet after whom there would be no other, that his namewas Ahmad and that he would migrate to Yathrib. But when the Messenger ofGod (SAAS) ultimately arrived in the town they denied him, expressing theirenvy and disbelief."
This story is also given by the hafiz Abu Nu'aym in his book from other linesof transmission, and may God be praised.
AbQ Nu^ym and Muhammad b. Hiban said that Abu Bakr b. Abu <Asimrelated to them, quoting Wahb b. Baqiyya, quoting Khalid, from Muhammad b.cAmr, from Abu Salama and Yahya b. cAbd al-Rahman b. Hatib, from Usama b.Zayd who said that Zayd b. cAmr b. Nufayl stated, "A priest of Syria once toldme, 'A prophet has come in your land. While he was arriving, his star arose. Sogo home, believe in him and follow him!'"
An Account of the shaking of the palace, and of the falling of thebalconies, the extinguishing of the fires, the visions of the Magiansupreme priest, and other such signs.
The hafiz Abu Bakr Muhammad b. Jacfar b. Sahl al-Khara'iG stated in the book,Hamatif al~jfan (The Cries of the Spirits), that cAll b. Harb related to him, quot-ing Abu Ayyub Yacla b. cImran, from the family of Jarir b. *Abd Allah al-Bajaliquoting Makhzum b. HanP al-Makhzumi, from his father who reached the ageof 150 years, as follows, "When it was the night in which the Messenger of God(SAAS) was born Chosroe's domed palace shook and 14 balconies upon it felldown. Also the 'fire of Persia' went out, having not done so for a thousand yearsbefore, and Lake Sawa emptied. A Magian priest saw (in a dream) wild camels
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leading pure-bred horses that had crossed the Tigris river and spread into theirland. This greatly alarmed Chosroe when he told him of it next morning; he puton a brave front and pretended lack of concern but then decided not to conceal itfrom his governors. He therefore summoned them, put on his crown, and satupon his throne. Then he had them brought in and when they gathered aroundhim he said, 'Do you know why I have summoned you?' They replied that allthey knew was that their king wanted to tell them something. At that point amessage came telling of the extinguishing of the fire, news that further upset theking. He then told them what he (the priest) had seen and what had alarmedhim.
"The supreme priest explained, 'Last night I saw, may God save the realm, avision/ He then recounted his vision of the camels and the king asked him howhe interpreted it. He replied that it concerned some event occurring over in theterritory of the Arabs who would understand it better than they themselves.
"Thereupon the king wrote a message, saying, 'From Chosroe, king of kings, toal-Nucman b. al-Mundhir: Greetings. Send me some man learned in what I wishto question him about.' Al-Nucman then dispatched to him cAbd al-Masih b. cAmrb. Hayyan b. Buqayla al-Ghassani. When he arrived Chosroe asked him, 'Do youhave knowledge of what I wish to question you about?' cAbd al-Masih replied,'Let the king inform or question me as however he wishes; if I have knowledgeof it (then good), otherwise I will inform him of someone who does know.'
"So Chosroe told him what he had been informed and cAbd al-Masih replied,'An uncle of mine named Satih who lives in the uplands of Syria will haveknowledge of that.' Chosroe then told him to go to this man to ask him what hewanted to know and then to return with the explanation.
" cAbd al-Masih left but Satih, by the time he reached him, was on his death-bed. cAbd al-Masih greeted him and talked to him, but Satih made no reply. SocAbd al-Masih then spoke the following verses:
'Has the noble lord of Yemen gone deaf or does he hear; or has he died, the ulti-mate reins (death) having him in tow.
O he who determines the course, one that would exhaust anyone, your visitor is thelocal sheikh of the Sunan family.
His mother is of the family of Dhi'b ('wolf) b. Hajan (crooked of staff, evil-eyed) vicious of fang, raucous to the ear.
White, full of cloak and body, a messenger from the king of the Persians, travel-ling by night till deep slumber.
Carried over the earth by a strong, large she-camel, tireless, unawed by thunder orvicissitudes of time.
Lifting me with a bump and dropping me with a crash, bare of breast and lowerback,
Enveloped by a gale of manure dust, as though blasting from the two sides of amountain.'
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"When Satih heard those verses he raised his head and said, 'Why, it's cAbdal-Maslh, ridden here on a tireless mount, who's come to Satih, looking down atmy death-bed; you've been sent by the king of the Sassanians, because of theshaking of his palace, the extinguishing of the fires, and the visions of the priestwho saw wild camels leading pure-bred horses that had crossed the Tigris andspread into their lands.
" 'O {Abd al-Maslh, when many recitations have been made and the sceptre-bearer has appeared, the Samawa valley flooded, Lake Sawa dried up, and thefires of Persia gone out, then Syria is Syria no more for Satih. Of them there shallreign kings and queens to the number of their balconies; all that will be, will be.'
"At that Satih died, right then and there. So cAbd al-Maslh mounted hiscamel, saying the following verses:
'Get going, for you are decisive and expeditious; separation and change do notalarm you.
If the rule of the Sassanians is ending (so be it), for man is all stages and periods oftime,
They may have achieved a status whose power mighty lions dread,Of whom was Bahrain of the Tower and his brothers, the al-Hurmuzan, and Saburand Sabur.61
People are indeed changeable; knowing that one of them has become destitute he isthen despised and abandoned,
And many are the people who are (erroneously) influenced by what they hear, as ifdistracted by playing flutes.
However, should they see someone with riches and prosperity, then they are to himclosely associated. This has been the secret of life, well preserved and repeatedlyvalidated (they say), that's the province and concern of the unknown,
And good and evil stick always as a pair; for good is pursued relendessly, evilavoided.'
"When {Abd al-Maslh came in to Chosroe and told hira what Satih had said,Chosroe replied, 'So, until 14 of us have ruled, many things can happen!'
"Ten of their kings did rule in a period of four years and the remainder ruledon until the caliphate of cUthman, God be pleased with him."
AHSayhaqi related this from an account of cAbd al-Rahman b. Muhammad b.Idris, from cAll b. Harb al-Musili in similar form.
The last of their kings, the one from whom rule was wrested, was Yazdajardb. Shahriyar b. Abrawiz b. Hurmuz b. Anushirwan; it was the last mentioned inwhose era the domed palace shook. His forebears had ruled for 3,164 years. Thefirst of their kings was Juyumart b. Umaym b. Lawadh b. Sam b. Noah.Mention of the lives of Shiqq and Satih have been given above.
61. Bahram, Sabur, and Sabur were Sassanian kings. Al-Hurmuzan was a famous Persian militaryleader.
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Regarding this man Satih, the hafiz Ibn cAsakir stated in his history: "Hisname was al-Rabi* b. Rabl'a b. Mascud b. Mazin b. DhPb b. cAdl b. Mazin b.al Azd. He was known as al-Rabic b. Mascnd; his mother was Radca daughter ofSa<d b. al-Harith al-Hajun."
Other accounts of his ancestry also exist. He lived at al-Jabiyya.62
Moreover, he (Ibn cAsakir) related from Abu Hatim al-Sijistani that the latterheard some sheikhs, among whom were Abu cUbayda and others say, "He(Satih) came after Luqman b, cAd. He was born at the time of the torrent ofal-cArim and he lived on to the era of King Dhu Nil was, a period of some 30 gen-erations. He dwelt in al-Bahrain. The tribe of {Abd Qays claimed him as theirs,as also did Azd. Most authorities claim him to have been of Azd; we do not knowfrom whom he was descended. His descendants, however, say he was from Azd."
It is related of Ibn cAbbas that he said, "No one in all mankind was like Satih;he was like flesh on a butcher's block, devoid of bones or sinew except for hishead, his eyes, and his hands. He folded up from feet to neck like a garment. Andthe only part of him that moved was his tongue."
Others say that when he became angry he would puff up and sit.
Ibn cAbbas recounted that when Satih went to Mecca he was met by a groupof their leaders among whom were 'Abd Shams and cAbd Manaf, sons ofQusayy. They questioned him on a variety of matters and he responded to themfrankly. They asked him how it would be at the end of time and he replied,"Take this from me and as God's inspiration to me, you are now, Arabs, in anage of decrepitude in terms of both your vision and that of foreigners. You haveneither knowledge nor understanding. After you there will arise those withunderstanding. They will seek after all ranges of knowledge and they will destroythe idols, pursue the worthless, fight the non-Arabs, and go in search of thespoils of war. What will happen ultimately and for ever, will be that a right-guided prophet will surely draw you forth from this land and lead you to thetruth. He will refute Yagoth and the lies, be innocent of worship of the devil, andpray to one Lord alone. Then God will take him unto Himself, giving him praiseand the best abode, one lost to the world but seen there in heaven. Thenal-Siddiq ('the trusting', i.e. the first Caliph Abu Bakr) will follow him; when hegives judgement he will speak aright, and there will be no rush nor rupture inrestoring rights. He will be followed by al-Hanif ('The Sincere', i.e. the secondCaliph, Ulnar), the noble and demanding lord. He will be the 'host supreme'and best arbiter of the faith." He then made mention of (the third Caliph)Uthman and his murder, and of the rule thereafter of the Umayyads and thecAbbasids and all the disturbances and wars that followed. Ibn cAsakir traces hisline of transmission back to Ibn cAbbas, in all its length.
62. Said to have been a man-made ditch filled with drinking-water for the camels.
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We stated previously his comment to Rabi'a b. Nasr, king of Yemen, and howSaah described the vision he had had before he was himself told of it. And thenwe related how he predicted the disturbances and the changes of governmentthat would occur in Yemen before reaching Sayf b. Dhu Yazan. Rabl'a b. Nasrthen asked whether that rule would hold or be broken and Satlh replied it wouldend. The king asked who would end it, and Satlh responded, "A pure prophet towhom inspiration comes from the Almighty." When asked from which tribe theprophet would come, he replied, "From the progeny of Ghalib b. Fihr b. Malikb. al-Nadr; and the rule shall be in his people till the end of time." "And shallthere be an end to time?" the king asked. "Yes, indeed," was the reply, "on thatday the first and the last shall be gathered and the good rejoice while the evilsuffer." "Is what you are telling me really true?" the king asked. "Yes", Satlhreplied, "by the dawn and the dusk and by the moon when it becomes full, whatI have told you is indeed true." And Shiqq was in complete agreement with allthis, using different phraseology, as we have shown above.
Among the verses of Satlh are the lines,
"Act in God's piety in secret and in public, and never deceitfully pretend goodfaith.
And always be a protector and shield for those neighbouring you when fate'smisfortunes befall them."
That poetry was transmitted by the hafiz Abu cAsakir. Al-Mu'afa b.Zakariyya' al-Janri, moreover, cited that and stated, "Stories relating to Satlhare many, and several scholars have collected them. What is well known is thathe was a soothsayer and gave information about the Prophet (SAAS) anddescribed both his qualities and his mission. And it is related to us through achain of authorities God alone can judge, that the Prophet (SAAS) was askedabout Satih and responded, "He was a prophet, squandered by his own people."
Regarding this tradition, my own comment is that it is without foundation inany of the established works of Islam. I do not consider its authority chain to bewell founded; one similar to it is given relative to Khalid b. Sinan al-cAbsi and ittoo lacks veracity.
What is evident in these expressions points to Satlh having had excellentknowledge, and they do evince believability. But he did not survive on after thecoming of Islam, as al-Jarlrl maintained. In this regard, he tells us that Satih toldhis nephew, "O cAbd al-Maslh (if) when many recitations have been made, andthe sceptre-bearer has appeared, the Samawa valley has flooded, Lake Sawadried up, and the fires of Persia gone out, then Syria is Syria no more for Satlh;then kings and queens will reign to the number of their balconies; and all thatwill be, will be." At that Satlh died then and there. This was after the birth ofthe Messenger of God (SAAS) by a month or, a shay'a, a portion thereof, that is,less than that.
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His death occurred in a part of Syria contiguous to the land of Iraq; and Godalone knows the truth about Satlh and what became of him.
Ibn Tarar al-Jarlri relates that he lived 700 years. Others say he lived 500; yetothers 300. But God knows best.
Ibn cAsakir related that a king once asked Satih about the family origin of ayoung man about whom there was some disagreement. He therefore informedhim of the facts at length and with wit and eloquence. The king then asked Satlhto tell him about how he knew all that. Satlh replied, "This knowledge of minedoes not come from me, not by guesswork or by thought; I took it from a brotherof mine who heard inspiration on Mt. Sinai." The king then asked, "Have youseen your brother, this genie; is he with you and won't he depart from you?"Satih replied, "He will cease to exist when I do. I only ever pronounce what hesays."
As stated previously, he and Shiqq b. Mus^b b. Yashkur b. Rahm b. Basr b.^Uqba, the other diviner, were both born on the same day. They were carried tothe fortune-teller, Tarifa, daughter of al-Husayn al-Hamidiyya, and she spatinto their mouths. And so they inherited divination from her. She died that verysame day. Satlh was half-human. It is said that Khalid b. cAbd Allah al-Qusriwas of his progeny. Shiqq died a very long time before Satlh.
Regarding cAbd al-Masih b. (Amr b. Qays b. Hayyan b. Buqayla al-Ghassanl,the Christian, he was very long-lived.
The hafiz Ibn cAsakir gave his life story in his history, saying therein that itwas he who made the peace treaty for al-Hira with Khalid b. al-Walid; he gaveat length the story of their contact. Also he reported that <Abd al-Masih once ateby his own band some rapid-acting poison, but that no harm came to him. Thiswas because as he took it he spoke the words, "In the name of God; and by God,Lord of the earth and the heaven, who (ensures that) no harm will come whenHis name is invoked." He then ate it, swooned, and beat his hands on his chest.He poured with sweat and then, God bless him, recovered. Verses other thanthose previously quoted are also attributed to cAbd al-Masih.
Abu Nu'aym said that Muhammad b. Ahmad b. al-Hasan related to us, quotingMuhammad b. Uthman b. Abu Shayba, quoting cUqba b. Makram, quotingal-Musayyab b. Shank, quoting Muhammad b. Shank, all on the authority ofShu^yb b. Shu'ayb, from his father and from his grandfather, as follows, "AtMarr al-Dhahran there was a certain monk from Syria named cAysa. He wasunder the protection of al-cAs b. Wa'il. God had given him great knowledge andplaced in him many qualities for the people of Mecca, qualities of goodness,kindness, and learning.
"He kept to a cell he had and came down to Mecca every year to meet thepeople and to say to them, 'O people of Mecca, soon there will be born among
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you a child to whom the Arabs will look for guidance and who will hold swayover the foreigners. This is his time. Whoever has contact with him and followshim will achieve success, while those in contact with him who oppose him willexperience failure. By God, I did not leave the land of fine wine, leavened bread,and security and come to live in the land of hunger, poverty, and fear for anyreason other than to seek him.'
"No birth in Mecca ever occurred without his asking about it, but he wouldalways say, 'He's not come yet.' When people would ask for a description ofhim, he would decline. He would hide that information because of what he knewthe future leader would experience from his tribe, fearing for himself that itmight some day result in harm, however slight, to him.
"When the morning arrived of the day when the birth of the Messenger ofGod (SAAS) occurred, cAbd Allah son of cAbd al-Muttalib went out to seecAysa. He stood at the foot of the monk's cell and called out, 'Hallo there, cAysS.'The response came, 'Who is there?' 'I am {Abd Allah,' he replied. Then cAysalooked down at him and said, 'Be his father! The child I used to tell you of hasbeen born, and on a Monday. He shall also receive God's mission on a Monday,and he will die on a Monday.'
"Abd Allah replied, 'Well, this morning a boy was born to me.' 'And whathave you named him?' the monk asked. 'Muhammad.' 'By God,' exclaimed'AysS, 'I wanted the child to be born among you, the people of the House (thekacba), because of three factors of which we know. Those were that his star aroseyesterday, that he was born today, and that his name is Muhammad. Go to him,for he whom I used to foretell is your son.' £Abd Allah asked, 'How do you knowhe is my son? Perhaps some other child will be born today.' 'Your son,' themonk replied, 'has got the right name. And God has never been one to confusescholars; it is a proof. And a (further) sign of that is the fact that he is currentlyin pain. He will suffer for three days. Then for three days he will show hungerand after that be cured. So you hold your tongue; for no one ever before hasbeen the object of the envy (there will be) for him, no one has been the object ofsuch hatred as he will have. If you live until his mission appears and heannounces himself, then you will experience from your people what you willonly endure by patience and in humility. So hold your tongue and protect him,'cAbd Allah then asked, 'What will his life-span be?' 'Whether his life be long orshort, he will not attain seventy. He will die a short span before that, in hissixties, at age 61 or 63, at an age average for his people.'"
The account goes on, "The Messenger of God (SAAS) was conceived on the10th of muharram and born on Monday, the 12th of Ramadan, 23 years after theattack of those with elephants."
Thus did Abu Nucaym relate it; and there is some strangeness in theaccount.
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An Account of the rearing and suckling of the Prophet (SAAS).
Umm Ayman, whose given name was Baraka, reared him. The Prophet (SAAS)had inherited her from his father. When he grew up he emancipated her andmarried her to his mamla, his freed-slave, Zayd b. Haritha. She gave birth toUsama b. Zayd, God be pleased with them all.
The Prophet (SAAS) was suckled, as well as by his mother, by the freed-slave ofhis uncle Abu Lahab who was named Thuwayba, and later by Halima al-Sa'tliyya.
Ai-Bukhart and Muslim extracted in their two sahik tradition collections froma hadlth of al-Zuhri, from Urwa b. al-Zubayr, from Zaynab daughter of UmmSalama, from Umm Hablba daughter of Abu Sufyan, as follows. She said, "OMessenger of God, marry my sister, Abu Sufyan's daughter." According toMuslim's account the words used were, "my sister <Azza, Abu Sufyan's daughter."
The Messenger of God (SAAS) replied, "Would you like that then?" Shereplied, "Yes; I'm not unmarried (and available) for you. And the person whoshares best with me in goodness is my sister."
The Prophet (SAAS) responded, "But that would not be permissible for me."
She commented, "We are discussing your marrying Abu Salama's daughter."Also in an account the words, "Durra, Abu Salama's daughter," are given.
"You mean Umm Salama's daughter?"
"Yes," I replied.
"But", he explained, "even if she were not under my care in my household,she would not be permitted for me. She is my niece by suckling. Her father AbuSalama and I were both suckled by Thuwayba. So don't propose your daughtersor your sisters for me."
Al-Bukharl's account adds, "cLrwa said, 'And Thuwayba was a mawlat, afreed-slave woman of Abu Lahab whom he had emancipated. So she suckled theMessenger of God (SAAS).'"
And when Abu Lahab was dead, one of his family, greatly disappointed, wasshown him. The man asked him, "What happened to you?" Abu Lahab replied,"I experienced nothing good after (leaving) you, except for being given to drinkfrom this for my having emancipated Thuwayba." And he pointed to the hollowbetween his thumb and adjoining fingers.
Al-Suhayli and others report that the one who saw him was his brotheral-(Abbas. And this occurred a year after the death of Abu Lahab, after the battleof Badr. Their account relates that Abu Lahab said to al-cAbbas, "It (i.e. thepunishment of hell) is alleviated for me on Mondays."
This is explained as being because when Thuwayba told him the news of thebirth of his nephew Muhammad, son of cAbd Allah, he emancipated her at once.And he was rewarded thus for that.
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An Account of the suckling of the Prophet (SAAS) by Halima,daughter of Abu DhiPayb of the Sacd tribe, and of the signs of theprophethood and of blessedness apparent on him.
Muhammad b. Ishaq said, "Halima daughter of Abu Dhu'ayb was asked tosuckle him. Abu Dhu'ayb's given name was cAbd Allah b. al-Harith b. Shijna b.Jabir b. Rizam b. Nasira b. Fusayya b. Nasr, b. Sa'd b. Bakr b. Hawazin b.Mansur b. 'Ikrima b. Khasafa b. Qays cAylan b. Mudar.
"And the name of the foster father of the Messenger of God (SAAS), that isHallma's husband, was al-Harith b. {Abd al-cUzza b. RifaSa b. Mallan b. Nasirab. Sa^ b. Bakr b. Hawazin.
"His foster-brother was cAbd Allah b. al-Harith; and Unaysa and Khidimadaughters of al-Harith were his foster-sisters. The last named was known as'al-Shayma'; and it is said that she would cradle the Messenger of God (SAAS)along with her mother while he was with them."
Ibn Ishaq went on to report that Jahm b. Abu Jahm (the mawla, the freed-slave, of a woman of the Banu Tamlm who lived with al-Harith b. Hatib, whowas known as "the mawla of al-Harith b. Hatib"), told him that someone relatedto him from someone who heard cAbd Allah b. Jafar b. Abu Talib say that it wasrelated to him that Halima, daughter of al-Harith, had said, "I arrived at Meccaalong with other women (al-Waqidi told, with a chain of authorities, that theywere ten in number from Banu Sacd b. Bakr who acted as foster-mothers alongwith her) from Banu Sacd looking for babies to suckle; it was a year of famine. Iarrived on a dark grey she-ass worn out from riding. With us I had a boy of ourown, and an old milch camel which, I swear, wasn't giving a drop of milk. Thatwhole night, along with that boy of ours, we did not sleep at all. There was nothingin my breast of use to him and nothing in our milch camel to feed him. We did,however, have hopes of rain and relief. So on I went on that old ass of mine,which lagged behind the other riders because of its weakness and its thirst, muchto their annoyance.
"So we arrived in Mecca and, I swear, I don't know of one woman of ourswho was not offered the Messenger of God (SAAS); but all refused him when itwas said that he was an orphan. We refused him saying, 'What good could hismother do for us? What we want is some help from the boy's father; what couldhis mother do for us?' I swear, every single one of my women companions, allexcept me, did take a baby to suckle.
"Having found no one except him and being assembled to leave, I said to myhusband, al-Harith b. <Abd al-Uzza, 'By God, I hate to go back amongst mycompanions without having a baby to suckle. I'll go off to that orphan and takehim.' He replied, 'It's not your duty to do so; and so perhaps God will bring us
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some blessings through him.' And so I went off and got him; and the fact is, byGod, I only took him because I couldn't find anyone else.
"No sooner had I taken him and brought him back to my baggage than mybreasts welcomed him, giving him all the milk he wanted. He drank till he wassatisfied and his foster-brother drank his fill too. My husband then went over tothat old milch camel of ours and, to his surprise, she was full. He milked her andwe both drank till we were satisfied. We then spent a fine night together.
"Next morning my husband said, 'Halima, by God I really think you've takena person who is blessed! You see what a fine, happy night we passed when wetook him? May God Almighty go on bringing us more benefit yet!'
"We then left to return to our own land. And, I swear, my she-ass went offahead of all the other riders, with not a single donkey able to catch up with her.Eventually my women companions said, 'Hey there, O daughter of AbuDhu'ayb! Is that the she ass you were riding when you left with us?' I replied,'Yes indeed, it's her.' They commented, 'Well, by God, something's reallyhappened to her!'
"Eventually we were back in Banu Sacd territory, and I knew no other part ofGod's earth more barren than it is. But my goats would graze free, then leave thegrazing, satisfied and full of milk and we would milk them as ever we wished.And this while no one around us, near or far, had their ewes give so much as adrop of milk, their ewes always going hungry. Finally the others said to theirshepherds: 'Woe on you! Just watch where the flock of Abu Du'ayb's daughtergrazes. You graze along with them.' And this they would do, theirs grazingwhere mine went, but their flocks remained hungry, not giving a drop of milk,while mine were satisfied and full so we could milk them as much as we wanted.
"And God went on blessing us this way, and we recognized it. Then hereached two years of age. He was already growing up a very fine boy, not like theother children. I swear that by age two he was a sturdy boy, so we took him tohis mother; we were very covetous of him because of having seen the blessingshe had brought. When his mother saw him I told her, 'Let us bring back this sonof ours some other year. We are concerned he might catch a disease fromMecca.' We kept on at her until she agreed and sent him off with us and westayed with him for two or three months more.
"Then one time he was out behind our dwellings with one of his foster-brotherswith our animals. Suddenly that foster-brother came in greatly agitated and said,'That Quraysh brother of mine! Two men dressed in white came to him, laidhim down, and split open his abdomen!'
"At this his father and I rushed outside towards him. We found him standingthere, his colour pale. His foster-father hugged him and asked, 'What's wrong,son?' He replied, 'Two men dressed in white came to me. They laid me downand opened my abdomen. Then they drew something from inside it and threw it
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away . After that they put my abdomen back as before.' So we took the boy backwith us and his foster father said, 'Halima, I'm afraid my foster son has becomeafflicted; let's hurry and give him back to his family before what we fear doesdevelop.' So we did take him back. His mother was very surprised to see himand when we gave him over to her she said, 'So why did you bring him back,nurse? You both wanted to have him so much.' 'No, it's nothing,' we replied,'it's just that God has relieved us of our task. We did our duty. We're afraidsome harm or accident may befall him, so we are returning him to his own people.'His mother insisted, 'What's going on with you both! Tell me truthfully what'sworrying you!' She would not leave us alone till we told her what had happened.She asked, 'Are you afraid for him from Satan? Absolutely not; Satan won't getto him. By God, this son of mine has a great future before him. Should I tell youwhat happened with him?' 'Please do,' we asked. 'Well,' she explained, 'when Iwas pregnant with him, he was the lightest child I ever bore. And when carryinghim I saw in my sleep a light emanating so bright it lit up the castles of Syria!And then, when he was born, he came out in a manner that babies never do,drew himself up on his arms and lifted his head up to heaven. So leave him, anddon't worry.'"
This account has been related through various other lines as well, and it isone of the best known, and most frequently told by the biographers and earlyhistorians.
Al-Waqidi said that Macadh b. Muhammad related to him, from cAta' b. AbuRabbah, from Ibn cAbbas, as follows, "Halima once went out to seek the Prophet(SAAS) and she found their animals to be sleeping in the sun. Him she foundwith his sister. She asked, 'Why outside in this heat?' His sister replied, 'Mybrother doesn't get hot; I saw a cloud shading him that stopped when he did andmoved when he did, till he came to this spot.'"
Ibn Ishaq said that Thawr b. Yazld related to him, from Khalid b. Ma^an,from the Companions of the Messenger of God (SAAS) that the Companionsonce asked him to tell them about himself. He responded, "I am the one calledfor by my father Abraham, the glad tidings foreseen by Jesus, peace be uponthem both. When she bore me my mother saw that a light came from inside herthat illuminated the castles of Syria. I was suckled by the tribe of Sa^ b. Bakrand while I was among some of our animals two men dressed in white came,carrying a golden basin filled with ice. They laid me down, cut open myabdomen and took out my heart. This they split and extracted from it a blackclot that they threw away. They then washed my heart and insides with that iceuntil clean. Having put it back as before, one of them said to his companion,'Weigh him against ten of his nation.' He did so, but I outweighed them. Hethen said, 'Weigh him against a hundred of his nation.' This he did but I out-weighed them. He said, 'Weigh him against a thousand.' The other man did, but
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I outweighed them too. The first man then said, 'Leave him now, for even if youweighed him against his entire nation, he would outweigh them!'"This has a fine, strong chain of authorities.
Tbn Ishaq also narrated that Abu Nu'aym, the haftz, related this story in hiswork al-DalaHl {The Signs) by way of Umar b. al-Subh, known as Abu Nu'aym,from Thawr b. Yazid, from Makhul, from Shaddad b. Aws, in a much lengthenedversion. But this cUmar b. Subh should be ignored, for he was a liar who wasaccused of invention. For this reason we will not mention the text of the tradition,for it gives no pleasure.
Ibn Ishaq then said that Abu cAmr b. Hamdan related to him, quotingal-Hasan b. Nafir, quoting cAmr b. Uthman, quoting Baqiyya b. al-Walid, fromBuhayr b. Sacld, from Khalid b. Ma^an, from cAbd al-Rahman b. cAmral-Salami, from ^tba b. cAbd Allah, as follows. A man asked the Prophet(SAAS), "What was it happened to you first, O Messenger of God?" He replied,"My wet-nurse was from the Banu Sacd b. Bakr. One time a son of hers and Iwent off with our flock without taking any food with us. So I said, 'Hey brother,go back and get us some food from our mother's home.' So my brother hurriedaway while I stayed with the animals. Then two white birds like eagles came alongand one said to the other, 'Is that he?' 'Yes,' the other replied. Then they bothswooped down, took hold of me and laid me out on my back. They then split myabdomen, extracted my heart, cut it open, and took out from it two black clots.One bird said to his companion, 'Bring me some ice water.' And with it theycleaned my insides. The first bird then said, 'Now get some cold water.' With thatthey washed my heart. Then the bird said, 'Bring me al-sakina (quietude).' Thisthey sprinkled into my heart. The one said to the other, 'Sew it up.' So he did thatand then placed on my heart the seal of prophethood. After that one bird said tothe other, 'Place him in one balance scale and a thousand of his people in theother.' And when I looked up, there were the thousand above me, and I was con-cerned that some of them might tumble down on to me. Then the bird said, 'If hiswhole nation were balanced against him, he would still outweigh them.' Thenboth birds went away, leaving me there. I was tremendously afraid and raced offto my foster-mother and told her what had happened. She was afraid I'd lost mymind and exclaimed, 'God protect you!' Then she got an ass of hers ready fortravel and put me on it. She rode behind me and we travelled till we reached mymother. She then said, 'Well, I've fulfilled my pact and agreement.' She thentold my mother what had happened, but it didn't shock her. She said, 'What Isaw was that a light came from inside me that lit up the castles of Syria.'"
Ahmad related it from a tradition told by Baqiyya b. al-Walld. cAbd Allah b.al-Mubarak and others similarly told this from Baqiyya b. al-Walid.
Ibn cAsakir related it through Abu Dawud al-Tayalisi. Jacfar b. cAbd Allah b.cLthman al-Qurashi related to him that cLmayr b. Umar b. cUrwa b. al-Zubayr
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informed him as follows, "I heard ^Urwa b. al-Zubayr relate from Abu Dharral-Ghifari who said that he asked, cO Messenger of God, how were youinformed that you were a prophet and when did you become convinced that youwere one?' He replied, 'O Abu Dharr, two angels came to me when I was in oneof the valleys of Mecca. One of them dropped down to the ground, while theother remained suspended between heaven and earth. One said to the other, "Isthat he?" "Yes, it's he." The one said, "Weigh him against another man." Hedid so, and I outweighed him.'"
He then told it till the end, recounting how his chest was opened and sewn upand the seal was placed between his shoulders. He then said, "Then finally theyturned away from me, as if their work was fully done."
Moreover Ibn 'Asakir gave it from Ubayy b. Kafb in similar words, and fromShaddad b. Aws in a more simple form than that.
And it is established in the sahih collection of Muslim through Hammad b.Salama, from Thabit, from Anas b. Malik that the Messenger of God (SAAS) wasvisited by Gabriel, on whom be peace, while he was playing with the other boys.Gabriel took him, laid him down, split his heart open, took it out and withdrew ablack clot from inside it, saying, "That's the devil's Jot!" Then he washed it in agolden basin with water from (the well called) zamzam. He then mended it andput it back in its place. The other boys raced off to his mother - meaning his nurse- and told her, "Muhammad has been killed!" When they met him he was verypale. Anas stated, "And I used to see the mark of the sewing on his chest."
Ibn cAsakir related this through Ibn Wahb, from (Amr b. al-Harith, fromcAbd Rabbihi Ibn Sacid, from Thabit al-Banani, from Anas, to the effect thatprayer was prescribed in Medina and that two angels came to the Messenger ofGod (SAAS), took him to zamzam, split open his abdomen, took out his insidesand put them in a basin of gold, washed them in zamzam water then filled hisinsides with wisdom and knowledge.
And the tradition also comes through Ibn Wahb, from Yacqub b. (Abdal-Rahman al-Zuhn, from his father, from cAbd al-Rahman b.cAmir b. 'Utba b.Abu Waqqas, from Anas, who said, "The Messenger of God (SAAS) was visitedthree nights. (A voice) said: 'Take him who is the best of them and their leader.'So they took the Messenger of God (SAAS), conducted him to zamzam) openedhis abdomen, brought a gold bowl, washed out his insides then filled them withwisdom and faith."
This is substantiated by the account of Sulayman b. al-Muqhira, fromThabit, from Anas.
In the two sahih collections it is given through Sharik b. Abu Nimr, fromAnas, and also from al-Zuhn from Anas, from Abu Dharr and Qatada fromAnas, and from Malik b. Sa'sa'a from the Prophet (SAAS) in the recounting ofal~hra? (the ascension to heaven), as the story of the laying open of his chest (as
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occurring) on that night, and its being washed with zamzam water.
There is no denying the probability of that occurring twice, once when he wasyoung and once on the night of the ascension in preparation for his going to jointhe heavenly assemblage of angels, and of conferring with and appearing beforethe Lord, the Almighty, Glorious, Blessed, and Exalted one.
Ibn Ishaq stated, "The Messenger of God (SAAS) used to tell hisCompanions, 'I am the most Arab of you all; I am of Quraysh and was suckledbyBantl Sa^b. Bakr."'
Ibn Ishaq reported, "When Hallma was returning him to his mother after hehad been weaned, she passed with him by a caravan of Christians. They came upto him, turned him around in their hands and said, 'We must take this boy toour king; he is a person of great importance.' And Hallma managed to evadethem only after great effort."
He reported also that when Hallma was returning him fearing some harm hadcome to him, as she approached Mecca she lost him and could not find him. Soshe went to his grandfather cAbd al-Muttalib, and he and a group of men wentoff to search for him. It was Waraqa b. Nawfal and another man of Quraysh whofound him and brought him to his grandfather. He put him on his shoulders andcircumambulated (the ka^a), praying to God for the boy's protection, and thenreturned him to his mother Amlna.
Al-Umawl related through Uthman b. cAbd al-Rahman al-Waqqasi, a weakauthority, from al-Zuhrl, from Sacid b. al-Musayyab, the story of the birth ofthe Prophet (SAAS), and of his being suckled by Hahma with a course differentfrom that of Muhammad b. Ishaq. He stated that cAbd al-Muttalib ordered hisson <Abd Allah to take the baby and go around the quarters of the bedouin tofind a foster-mother for him. He did so and eventually hired Hallma to sucklehim. He recounted that the boy stayed with her for six years, being brought eachyear to visit his grandfather. When the opening of his chest occurred while hewas with them, she took him back and he lived with his mother until he waseight, when she died. Thereupon his grandfather <Abd al-Muttalib took chargeof him, but he too died when the Prophet (SAAS) was ten. Then his two uncles,his father's two brothers al-Zubayr and Abu Talib, took responsibility for him.In his early teens his uncle al-Zubayr took him to Yemen. His account states thaton that journey they saw signs (of his prophethood). One of these was that a stal-lion camel had made its way some distance along a valley through which theparty was passing. When the stallion saw the Messenger of God (SAAS), it kneltdown and rubbed its chest on the ground and so he mounted it. Another signwas that they came to a stream in violent flood but God Almighty dried it up sothat they could cross it. Thereafter his uncle al-Zubayr died; at that time he wasfourteen and Abu Talib alone took charge of him.
What is implied here is that the blessedness of the Prophet (SAAS) came
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down upon Hallma al-Sa^iyya and her family, when he was young and then hisvirtues reverted to the people of Hawazin when he took them prisoners aftertheir battle; that occurred a month following the capture of Mecca. They wererelated to him because of his being suckled among them. He therefore releasedthem, taking pity on them, and treating them with kindness, as will be related infull in its proper place, if God wills it.
Concerning the battle with Hawazin, Muhammad b. Ishaq related from cAmrb. Shu'ayb, from his father, from his grandfather, who said, "We were with theMessenger of God (SAAS) at the battle of Hunayn and when he seized theirproperties and took them prisoners, a delegation from Hawazin who hadaccepted Islam came to him at al-Jicrana63. They said, 'O Messenger of God, weare one family and tribe. You know well what misfortune has befallen us. Havemercy on us, and may God have mercy on you.' Their spokesman Zuhayr b.Surad then arose and said, 'O Messenger of God, those prisoners you have inthe stockades are your aunts and your nurses who looked after you. If we hadsuckled Ibn Abu Shamar or al-Nucman b, al~Mundhir and then we were to suf-fer from them what we have from you, we would have hoped for their help andkindness. And yet you are the most honourable of men.' He then recited theverses:
'Have pity on us, O Messenger of God, in kindness; for you are the man we pleadwith and implore.
Have pity on a tribe ruined by fate, their whole divided, their fortune adverselychanged,
Which has left us to cry out in sorrow; a people in whose hearts there is gloom andtragedy,
Unless you ward it off with kindnesses you spread forth, O most superior of men in
wisdom when it is tested.
Have pity on women you once sucked, your mouth filled with their pure milk,Have pity on women you once sucked, for then whatever happens will sustain your
reputation.
Do not make us as those who scattered and died; spare us, for we are a tribe of fame.We give thanks for kindnesses even if not redeemed, and after this day we will havea store (of good will).'"
This story is also related through 'Ubayd Allah b. Rumahis al-Kalbi al-Ramlifrom Ziyad b. Tariq al-Jashami, from Abu Sarad Zuhayr b. Jarwal, who was theleader of his people. The last-mentioned stated, "When the Messenger of God(SAAS) took us prisoners at the battle of Hunayn he was separating the menfrom the women. So I jumped up, stood before him and spoke some verses tohim, reminding him of the time when he was a boy and grew up among Hawazinwho suckled him:
63. A place between Mecca and al-Ta'if.
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'Have mercy on us, Messenger of God, in gentleness, for you are the man we hopefor and await.
Have mercy on a people ruined by fate, their whole divided, their fortune adverselychanged,
The fighting left us a war-cry only of sadness; a people in whose hearts there isgloom and tragedy.
Unless you ward it off with kindness you spread forth, O most superior of men inwisdom when he is tested
Have pity on women you used to suck, your mouth filled with their pure milk;
When you were a small child you used to suck them and then whatever happenswill sustain your reputation.
Do not make us as those who scattered and died; spare us for we are a tribe of fame.
We give thanks for kindness, even if disavowed, for after this day we will have store(of goodwill);
Dress in forgiveness those you used to suck, your mothers; for acts of forgivenessbecome widely known.
We hope for forgiveness from you; dress these people in it, if forgive you will, andthen be triumphant.
So forgive and may God forgive you from whatever you fear on Judgement Daywhen victory shall be given you.'
"The Messenger of God (SAAS) then said, 'Whatever prizes were due myselfor the family of cAbd al-Muttalib, that goes to God and to you all.' Al-ansat^then said, 'And what was to be for us we give to God and to his Messenger(SAAS).'"
It will be later told how he set them free; they were 6,000, men and womencombined. He gave them many camels and people. So that Abu al-Husayn b.Faris said, "The value of what he gave them that day totalled 500,000 dirhams."
All this then came from his early blessings on earth: what blessings, then, willhe bestow on those who follow him in the next world!
Division
After recounting the return of the Prophet (SAAS) to his mother Amlna follow-ing his suckling by Hallma, Ibn Ishaq told how the Messenger of God (SAAS)stayed with his mother Amina, daughter of Wahb, and his grandfather (Abdal-Muttalib in the care and trust of God, And God nurtured him like a fine plantfor the honour He intended for him. When he reached the age of six his motherAmina daughter of Wahb died.
Ibn Ishaq stated, "cAbd Allah b. Abu Bakr b. Muhammad b. cAmr b. Hazamrelated to me that Amlna, the mother of the Messenger of God (SAAS), died
64. Al-ansar is a term denoting the Muslims of Medina who granted the Prophet refuge follow-ing his migration from Mecca.
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when he was six at ai-Abwa5, a place between Mecca and Medina. She had takenhim to visit his uncles of the tribe of cAdi b. al-Najjar and died when she wasreturning with him to Mecca."
Al-Waqidi related, with chains of authorities, that the Prophet (SAAS) wastaken by his mother to Medina, in the company of Umm Ayman, when he wassix years old and that she visited his uncles.
Umm Ayman said, "One day two Jews of Medina came to me and said, 'Bringout Ahmad for us to see.' They then looked at him and turned him around intheir hands. Then one of them said to the other, 'This is the Prophet of thisnation. And this shall be the abode of his refuge, where very many will be takenprisoner and many will be killed.'
"When his mother heard this she was afraid and left. And it was at al-Abwa°that she died, on her way home."
The Imam Ahmad said that Husayn b. Muhammad related to us, quotingAyytlb b. Jabir, from Simak, from al-Qasim b. cAbd al Rahman, from IbnBurayda, from his father (Burayda) who said, "We left along with the Messengerof God (SAAS) and travelled until we reached Waddan. Then he told us to waitthere until he returned. He went off and later returned looking grave. Then hesaid, 'I went to the grave of Muhammad's mother and asked my Lord for inter-cession for her. But He would not allow me that. I had forbidden you fromvisiting graves; do visit them. Similarly I had forbidden you from eating the fleshof sacrificed animals after three days had passed; do eat and take what you want.I had forbidden you from drinking from these vessels; do drink as you will.'"
Al-Bayhaqi related this tradition through Sufyan al-Thawrl, from cAlqama b.Yazld, from Sulayman b. Burayda from his father as follows: "The Prophet(SAAS) went over to the site of a grave and the other men sat down around him.He began to move his head as though addressing someone, and then he wept.<Umar went over to him and asked, 'What is making you weep, O Messenger ofGod?' He replied, "This is the grave of Amina daughter of Wahb, 1 asked myLord for permission to visit her grave and he gave permission. I also asked forforgiveness for her, but this He refused me. Sympathy for her overwhelmed meand so I wept.' And I never saw an occasion of greater weeping than that."
He was corroborated by Muharib b. Dithar, from (Ibn) Burayda, from hisfather.
Moreover al-Bayhaqi related from al-Hakim, from al-Asamm, from Bahr b.Nasr, from cAbd Allah b. Wahb that Ibn Jurayj related to us, from Ayyub b.Hani5, from Masrtiq b. al-Ajdac, from cAbd Allah b. Mascud as follows, "TheMessenger of God (SAAS) went off to look at graves and we went with him. Hetold us to sit down and we did. Then he walked on till he stopped at one grave.He spoke to it at length and then there arose a lamentation and weeping from theMessenger of God (SAAS). And we all wept at his crying so.
170
THE LIFE OF THE PROPHET MUHAMMAD
"Then the Messenger of God (SAAS) came over to us and was met by <lJmarb. al-Khattab who said, 'O Messenger of God, what made you weep? It made usweep and scared us.'
"Then he came and sat down with us and asked, 'My weeping scared you, didit?' 'Indeed yes,' we replied. He explained, 'The grave you saw me addressingwas that of Amina, daughter of Wahb. I asked my Lord's permission to visit itand he allowed me. Then I asked His permission to seek forgiveness for her, butthis He did not permit me. Then there were revealed to me the verses:
"It is not for the Prophet and for those who believe to ask forgiveness for idolaters,even if related to them, once it has become clear to them that those are going to hell.Abraham's seeking pardon for bis father resulted only from a promise he had madehim; and when it became clear to Abraham that he (his father) was an enemy of God,he (Abraham) disowned him. Abraham was certainly soft of heart, long-suffering"(surat al-Tawba, IX,v.ll3, 114). And I was affected by the emotion a son feels for hismother; that it was made me weep.'"
A unique tradition, one they (the major scholars of the traditions) did notpropagate.
Muslim related from Abu Bakr b. Abu Shayba, from Muhammad b. <Ubayd,from Yazld b. Kaysan, from Abu Hazim, from Abu Hurayra as follows: "TheProphet (SAAS) visited his mother's grave; he wept and this made those withhim weep too. Then he said, 'I asked my Lord's permission to visit my mother'sgrave and He allowed me. I also asked his permission to seek forgiveness for her,but he did not permit me. So do visit graves; they will remind you of death.'"
Muslim related, from Abu Bakr b. Abu Shayba, from cAfTan, from Hammadb. Salama, from Thabk, from Anas, that a man asked, "O Messenger of God,where is my father?" He replied, "In hell-fire." Then when the man turnedaway, he called out to him: "My father and yours are both in hell."
Al-Bayhaqi related from a tradition of Abu Nu'aym al-Fadl b. Dukayn, fromIbrahim b. Sa^, from al-Zuhri, from cAmir b. Sa^, from his father as follows,"A bedouin came to the Prophet (SAAS) and said, 'My father used to give tocharity, and so on and so forth. So where is he now?' He replied, 'In hell-fire.'
"The bedouin appeared angered at that and asked, 'Well, Messenger of God,and where's your father?' He replied, 'Whenever you pass by the grave of anunbeliever, warn him of hell-fire.'
"Thereafter the bedouin accepted Islam and said, 'The Messenger of God(SAAS) put a heavy burden on me; when I pass the grave of an unbeliever, Inever fail to warn him of hell-fire!'"
A unique tradition, and one they (the major scholars of the traditions) did notpropagate.
The Imam Ahmad said, "Abu cAbd al-Rahman related to us, as did Sacld - hebeing Ibn Abu Ayyub - as did Rabija b. Sayf al-Mac5firl, from Abu cAbdal-Rahman al-Hubll, from <Abd Allah b. <Amr as follows, "While we were walk-
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ing with the Messenger of God (SAAS) he noticed a woman he did not think herecognized. When half-way across the street he stopped until she reached him.Surprisingly, it was Fatima, the daughter of the Messenger of God (SAAS). Hesaid, 'Fatima what brings you out of your house?' She replied, 'I came to visitthe family in this house, expressing my condolences to them for their dead.' Hecommented, 'Perhaps you went as far as al-kuda (the grave) with them.' Shereplied, 'God forbid that I would have gone to that with them, having heardwhat you have said about that' He went on, 'Well, if you had gone that far withthem you would not see paradise until your father's grandfather sees paradise!'"Ahmad also related this, as did Abu Dawud, al-Nasa'i, and al-Bayhaql from ahadtth of Rabica b. Sayf b. Manic al-Ma<afiri al-Sanarm al-Iskandari. Al-Bukharisaid the tradition has faults. Al-Nasa5I said there was nothing wrong with it.Once he said "It is trustworthy." But in another account that it was "weak". IbnHabban made mention of it in al-Thiqat and said, "He made a lot of errors." Al-Darqutnl stated that it was "sound". Ibn Yunus stated in the Tartkh Misr(History of Egypt) that "there are faults in his narration." He died in approxi-mately 120 AH.
And what is meant by al-kuda is the "grave". And it is also said to mean"lamentation".
What the tradition means Is that cAbd al-Muttalib died while still being amember of pre-Islamic society; this contrasts with the views of some of the Shi'aabout him and Abu Talib. This will be dealt with in the material on the death ofAbu Talib.
Al-Bayhaql stated, after relating these traditions in his work Dala'ilal-Nubuwwa (Signs of the Propkethood), "And how would the father and grand-father of the Prophet (SAAS) not be in such circumstances regarding thehereafter when they used to worship idols until they died, and they did not fol-low the religion of Jesus son of Mary upon whom be peace? Yet their havingbeen unbelievers did not impair the lineage of the Prophet (SAAS), becausemarriages between unbelievers were valid. Did not many men adopt Islam,along with their wives, but not have either to renew their marriage contracts orto separate from their wives, since these would similarly be allowed under Islam?And to God goes all success." Thus ended his comments.
My own comment is, that the relating by the Prophet (SAAS) that his ownparents and his grandfather cAbd al-Muttalib were in hell does not contradictthe tradition related from him via various authorities that those who lived duringthe interregnum between the emergence of two prophets, children, the insane,and the deaf would all be put to the test in the assemblies on Judgement Day.This we laid out with chapter and verse in our Qur>an exegesis dealing with theAlmighty's words: "and We have never punished before sending a prophet"(sural al-Isra>, XVII, v. 15). There will be some among these groups who will
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respond and others who will not. Those people, then, will be among those whowill not respond; there is no inconsistency here, grace and praise be to God.
As for the tradition related by al-Suhayli about which it was mentioned thatthere are persons in its lineage who are unknown, traced back to the son of Abual-Zinad, from *Urwa from 'A^sha, God bless her, that the Messenger of God(SAAS) asked his Lord to bring his parents back to life and that God did so andthat they expressed faith in him; this is a highly unreliable tradition. Eventhough all this would be possible in terms of the power of God Almighty.However, what is well established in the sahih collections does contradict thistradition. And God knows best.
Division
Ibn Ishaq stated, "When the Messenger of God (SAAS) lived with his grand-father cAbd al-Muttalib b. Hashim - that is, after the death of his motherAmina daughter of Wahb - a spread would be set out for cAbd al-Muttalib inthe shade of the kacba. His sons would seat themselves around his spread untilhe would come to it. But none of his sons would actually sit upon it, out ofrespect for him. The Messenger of God (SAAS), when a young boy, wouldcome along and sit down on it. Then his uncles would take him to remove himfrom it, but cAbd al-Muttalib would say, if he saw them doing that, 'Leave myson (sic) alone; he has great things ahead of him.' Then he would sit down withhim on his spread, rub his back, and it would please him to watch what hewould do."
Al-Waqidi said that Muhammad b. cAbd Allah related to him, from al-Zuhrl,as did cAbd Allah b. Ja<far from cAbd al-Wahid b. Hamza b. <Abd Allah, andHashim b. 'Asim aLAslaml from al-Mundhir b. Jahm, and Macmar from IbnAbo Najih from Mujahid and cAbd al-Rahman b. cAbd al-cAzrz from Abual-Huwayrith, and Ibn Abu Sabra from Sulayman b. Sahim, from Nafic, fromIbn Jubayr, the narration of some interfering with that of others, as follows:"The Messenger of God (SAAS) used to live with his mother Amina -daughterof Wahb and when she died his grandfather cAbd al-Muttalib took him tohimself, treating him with a closeness and kindness he had not shown to his ownson. He would allow and encourage him to come close to him, and the boywould go in to him when he was alone or asleep. He would sit down on hisspread, and cAbd al-Muttalib would say when he saw him do this, "Leave myson alone; he will establish a kingdom.'"
A group of men from Banu Mudlij said to cAbd al-Muttalib, "Take good careof him; for we have never seen anyone with so noble a lineage as his." So <Abdal-Muttalib said to Aba Talib: "Listen to what these men are saying." And AbuTalib did take care of him.
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cAbd al-Muttalib said to Umm Ayman - who had suckled him - "O Baraka,do not neglect my son. I found him with some boys close to the lote-tree; andthe People of the Book (i.e. Christians and Jews) claim that my boy will be theProphet of this nation."
cAbd al-Muttalib used never to eat without saying, "Bring my son," And hewould be brought to him.
And when death approached cAbd al-Muttalib he charged Abu Talib with thecare and safe-keeping of the Messenger of God (SAAS).
Then cAbd al-Muttalib died and was buried at al-HajUn.
Ibn Ishaq stated, "And when the Messenger of God (SAAS) was eight, hisgrandfather cAbd al-Muttalib died." He also stated that cAbd al-Muttalib hadsummoned his daughters and told them that they should compose elegies forhim; these daughters were called Arwa, Umayma, Barra, Safiyya, cAtika, andUmm Hakim al-Bayda5.
Ibn Ishaq mentioned their poems and what they said in mourning theirfather, all while he listened, before he in fact died. Their words of mourningwere extremely eloquent. He described that in great detail.
Ibn Hisham said, "I never met any scholar of poetry who knew these verses."
Ibn Ishaq stated, "And when cAbd al-Muttalib b. Hashim died, control overproviding water for the pilgrims and over zamzam went after him to al-cAbbaswho was the youngest of his brothers.
This control remained his until the coming of Islam, after which theMessenger of God (SAAS) confirmed it for aMAbbas.
The Messenger of God (SAAS) was with his uncle Abu Talib after havingbeen with his grandfather eAbd al-Muttalib. This was because the latter hadplaced him in trust of his uncle and because Abu Talib was the full brother ofhis father cAbd Allah, the mother of both having been Fatima daughter of cAmrb. 'A'idh b. Tmran b. Makhztlm."
Ibn Ishaq went on: "AbQ Talib was the one who took charge of the Messengerof God (SAAS); he cared for him completely."
Al-Waqidi stated that Macmar told him, from Ibn Najih, from Mujahid; andthat Ma<adh b. Muhammad al-Ansari related to him from cAta>, from IbncAbbas, as did Muhammad b. Salih and cAbd Allah b. Ja'far, as did Ibrahim b.Ismacil b. Abu Hablba, the account of each of these corresponding with oneanother, as follows: "When (Abd al-Muttalib died AbtJ Talib took theMessenger of God (SAAS) to live with him.
"Abu Talib was not wealthy; he loved the boy very much, more so than hischildren. The boy slept always by his side and went wherever he did.
"Abu Talib had very great and unusual depth of affection for him. He wouldgive the boy's food special attention. And if his own children ever ate, alone or as
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a group, without the boy's presence, they would remain unsatisfied, whereaswhen the Prophet would eat with them they would be well satisfied. Whenserving his family a daytime meal he would tell them to wait till the boy's arrival.When the Messenger of God would arrive and eat with them, they would getsatisfied, and part of the food would remain uneaten. But if he did not eat withthem they would remain unsatisfied. Abu Talib would say, 'You are clearlyblessed.'
"In the morning the other boys would arise bleary-eyed and dishevelled whilethe Messenger of God (SAAS) would get up bright-eyed and with his hair inplace."
Al-Hasan b. cArafa stated that cAli b. Thabit related to him from Talha b.cAmr that the latter heard 'Ata1 b. Abu Rabbah report having heard Ibn 'Abbassay, "Abu Talib's family would get up in the morning with bleary, dirty eyes,while the Messenger of God (SAAS) would get up bright-eyed and with his hairneatly groomed."
Early each morning Abu Talib would bring to the boys their food platter andthey would all sit down and snatch at it. The Messenger of God (SAAS),however, would keep his hand away and not grab at the food along with them.When his uncle saw this he set food aside for him alone.
Ibn Ishaq said, "Yahcya b. cAbd Allah b. al-Zubayr related to me that hisfather told him that there was a certain man of Lihb who could predict thefuture. Whenever he came to Mecca the men of Quraysh would take their boysto him to see and predict their futures."
He went on, "So Abu Talib brought the Messenger of God (SAAS) to himwhen he was still a boy, along with some others. The fortune-teller looked at theMessenger of God, but then something engaged his attention. When finishedwith that, he said, 'Bring that boy over to me!' When Abu Talib saw howinterested the man was in him, he took him away. Then the man exclaimed,'Woe on you! Bring back to me that boy I saw earlier; by God, he has a bigfuture ahead of him!'
"But Abu Talib hurried away with him."
Section: The journey of the Prophet (SAAS) with his uncle Abu Talib away toSyria and on what transpired with the monk Bahlra.
Ibn Ishaq stated that thereafter Abu Talib left with a trading caravan for Syria.As he was preparing to depart and assembling the goods, the Messenger of God(SAAS) began to miss him badly, or so they claim.
So Abu Talib took pity on him and said words to the effect that, "By God, I'lltake him away with me and never be parted from him, just as he will not beparted from me!"
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He did leave with him. Eventually the caravan made a halt at Busra in Syria,where there was a monk named Bahira living in a cell. He was very learned inChristianity; the cell he lived in had always been occupied by some monk whowould acquire their Christian learning from a book, as they claim, which theyhad passed down in inheritance from one elder to the next.
They stopped that year near Bahira, as they had often done previously withouthis paying them attention. When they halted, then, near his cell, this time hemade a lot of food for them. This, they claim, was because of a vision he hadseen while he was in his cell; he had seen the Messenger of God ($AAS)approaching in the caravan, with a cloud casting its shade only on him. Whenthey had arrived they had dismounted in the shade of a tree near the monk.When he looked up at the cloud he saw it was shading the tree, the branches ofwhich were extending out over the Messenger of God (SAAS) so that he wasshaded beneath them.
When Bahira saw this he came down from his cell and, having ordered foodwhich was then prepared, he sent word over to the travellers saying, "OQuraysh, I have prepared food for you and would like you all to come over, greatand small, and freemen or slaves."
One Quraysh man commented to him, "By God, Bahira, you've put yourselfto much trouble today! You've never done this for us, even though we've passedby you here often before. Why today?"
Bahira replied, "You are right; before it was as you say. But you are myguests, and I wanted to honour you and so have prepared you some food. I wantall of you to eat of it."
So they gathered around him. But the Messenger of God (SAAS), because ofhis youth, was left behind with the baggage, beneath the tree.
When Bahira saw them he did not see the quality he had seen and known tobe the boy's. So he said, "O Quraysh let not any one of you be left out of myfeast."
They replied, "O Bahira, the only one left out who ought to have come to you isa boy; he is the youngest of our party and he remained behind with the baggage."Bahira insisted. "Do not do this; call him over and let him attend this feast alongwith you."
One of the Quraysh party exclaimed, "By al-Lat and al-'Uzza it really is ashame on us that Muhammad son of cAbd Allah son of cAbd al-Muttalib be keptback from eating the food among us."
Then he went over to the boy, brought him back, and sat him down amongthe rest.
When Bahira saw him he began to scrutinize him very intently, looking atvarious parts of his body and finding certain qualities in him. Finally, when allhad finished dining and had dispersed, Bahira went up to the boy and said,
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"Boy, by al-Lat and al-Uzza I charge you to answer what I will ask you." Bahiraonly used these words because he had heard the boy's people swearing by thesetwo gods.
They claim that the Messenger of God (SAAS) told him: "Don't ask meanything by al-Lat and al-^zza; for, by God, I hate nothing more than them."So Bahira said, "By God, would you tell me about what I ask you?" So the boytold him to ask whatever he liked.
The monk then asked him various questions about his sleep, habits, circum-stances, and so on; and the Messenger of God (SAAS) responded. And whatBahira heard matched the description he expected.
Then he looked at the boy's back and saw the seal of prophethood between hisshoulders, in the very place according to the description he had.
Haying concluded this, he went over to the boy's uncle Abu Talib and asked,"What relation is he to you?" "He is my son," he replied.
Bahira objected, "He's not your son. This boy can't have a living father."
"Well," Abu Talib replied, "he's actually my nephew."
"And what happened to his father?" the monk asked.
"He died while the boy's mother was still pregnant with him."
"Now you're telling the truth," the monk went on. "Take your brother's sonback to his own country and guard him from the Jews. For, by God, if they seehim and know what I know, they will do him evil. This nephew of yours has agreat future before him; take him back soon to his own country."
So his uncle Abu Talib left with him for Mecca quickly, as soon as he hadfinished his business in Syria.
Ibn Ishaq stated, "They claim, according to what people said, that Zurayr,Tammam, and Daris - all believers in the Scriptures - had also seen whatBahira noticed in the Messenger of God (SAAS) on that trip with his uncle AbuTalib. They tried to get him, but Bahira kept them away from him, makingreference to God and to the description of him and mention of him they wouldfind in the Holy Scripture, as well as the statement that they would not succeedin getting him. They recognized the reference he was making to them, and sincethey believed what he said they let the boy alone and went away."
Yunus b. Bukayr recalled, on the authority of Ibn Ishaq, that Abu Talib spokethree odes on this subject.
This is how Ibn Ishaq related this sequence of events, but he gave no chain ofauthorities for it. A similar account also came down by way of a musnad marfu'-.^
The hafiz Abu Bakr al-Khara'iti stated that cAbbas b. Muhammad al-Durirelated to him, as did Qarad Abu Nuh, as did Yunus, from Ibn Ishaq, from Abu
65. The term denotes a tradition attributed to the Prophet that has a complete line oftransmission.
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Bakr b. Abu Musa, from his father, as follows: "Abu Talib went off to Syriaalong with the Messenger of God {SAAS) and a number of Quraysh elders.When they reached a point overlooking the monk - meaning Bahira - they wentdown and untied their baggage. The monk then came out to them, whereaspreviously when they had passed by he had not come out or even turned towardsthem."
He went on, "He came down, then, as they were untying their baggage, andwalked among them until he came and took the Prophet (SAAS) by the handand said, 'This is the Lord of all mankind!'"
In the account of al-Bayhaql the phrase he used was longer, saying also, "Thisis the Messenger of the Lord of the worlds; God sent him as a mercy to allmankind."
Some of the Quraysh elders then asked him, "What is it you know?" Hereplied, "When you looked down from the mountain road every single tree andevery rock bent down in worship. And they would only prostrate themselvesbefore a prophet. And I know him by the mark of prophefhood below the cartilageof his shoulder blades."
He then went back and prepared food for them. When he brought it, the boywas tending to the camels. The monk told them to send for him. As heapproached a cloud was shading him, and as the boy came near the others themonk exclaimed, "See; there is a cloud above him!" When the boy arrived hefound that the others had preceded him to the shade of the tree, but when he satdown the shade moved out over him. The monk commented, "Just look how thetree's shade moved over him!"
While Bahira was standing there urging them not to take him into Byzantineterritory, saying that when they saw him the Romans would recognize him byhis description and would kill him, he turned around and, to his surprise, sawseven Romans who had arrived. He greeted them and asked why they had come.They replied, "We have information that there's this prophet who will comeforth this month and so we have been sending men along each route; news wehad of him brought us along this route of yours." "Do you", Bahira asked, "haveanyone superior to you coming along behind you?" They replied, "No; it's justthe information we had about him brought us along this road of yours." Bahirathen asked them, "Have you ever known any matter God wished to bring aboutthat anyone was able to reverse?" They said they had not, and then they pledgedhim allegiance and stayed with him there at Bahlra's place.
The account goes on, reporting that the monk then asked, "I abjure you byGod to tell me, which of you is his guardian?" "Abu Talib," they replied.
Bahira kept on admonishing him (Abu Talib) until he took the boy back (toMecca); Abu Bakr sent Bilal along with him and the monk provisioned him withcake and oil.
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Thus al-Tirmidhi told it, from Abu al-cAbbas al-Fadl b. Sahl aI-Acraj, fromQarad Abu Nuh. Al-Hakim, al-Bayhaql, and Ibn cAsakir derive it through Abual-^Abbas Muhammad b. Yacqub al-Asamm from "Abbas b. Muhammadal-Durl.
And thus too did more than one hafiz relate it from an account of Abu NuhcAbd al-Rahman b. Ghazwan al-Khuza% their mawla, their freed slave. He wasknown as al-Dabbi, and also as Qarad; he lived in Baghdad and was one of those"trustworthy sources" vouched for by al-Bukharl. A number of legal scholarsand hufaz declare him trustworthy, and I never knew anyone who impugnedhim. Nevertheless, there are unique aspects to this account of his.
Al-Tirmidhi stated: "The tradition is good, though unusual. We know of itonly from this account."
cAbbas al-Duri said, "There is no one in the world who relates it apart fromQarad Abu Nuh; Ahmad b. Hanbal, God have mercy on him, heard this fromhim, and Yahya b. Mucin similarly for its unique and unusual quality."Al-Bayhaqi and Ibn cAsakir related it.
My comment is that one strange aspect to the tradition is its being attributedback to the Companions, whereas Abu Musa al-(Ash'ari only came forward (intoIslam) in the year of the battle of Khaybar, in the seventh year of the hijra. Thisview does not reflect Ibn Ishaq's statement that includes him amongst those whoemigrated to Abyssinia from Mecca.
By all estimations the story was attributed (back to the Prophet); the incidentoccurred, as some sources maintain, when the Messenger of God (SAAS) was 12years old. Perhaps Abu Musa received it from the Prophet (SAAS), in whichcase it would be very accurate. Or he could have received it from some of themajor Companions, God be pleased with them. Alternatively the incident mighthave been well known and often mentioned and the narrator took it fromknowledge widely current.
The second strange aspect is that the cloud was not referred to in any accountmore reliable than this one. The third problem relates to the words: "Abu Bakrsent Bilal along with him." If the age of the Prophet (SAAS) at that time wastwelve, then Abu Bakr would have been nine or ten. Bilal's age would have beenless than that. And where was Abu Bakr at that time? And where was Bilal? Both(being there) would be strange, certainly, unless it be said that this occurredwhen the Messenger of God (SAAS) was full grown. This would mean that thetrip took place later than it is supposed, or that the statement that he was twelveat the time is inaccurate; al-Waqidl related the incident contingent upon that.Yet al-Suhayli stated on the authority of certain sources, that the age of theprophet (SAAS) at the time was nine. So God knows best.
Al-Waqidi stated that Muhammad b. Salih related to him, as did cAbd Allahb. Ja^far and Ibrahim b. Ismacil b. Abu Habiba, from Dawud b. al-Husayn, as
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follows: "When the Messenger of God (SAAS) reached the age of twelve, hisuncle Abu Talib took him along to Syria in the caravan he was accompanying toengage in business there. They made a halt with the monk Bahlra, who madesome statements in confidence to Abu Talib. Bahlra told him to look after theboy and Abu Talib sent him back to Mecca. The Messenger of God lived as ayouth with Abu Talib, while God protected him and preserved him from theevils of thejakiliyya period for the honour He wished for him."
When he grew up he was consequently the most honourable man of his people,the best in character, the most noble in his relationships, the best neighbour, themost prudent, trustworthy and truthful, and the man most removed fromimmorality or harmfulness. He was never seen to do anyone harm or to quarrelwith anyone, so that his people named him al-Amin, "the trustworthy one"because of all the fine qualities God had joined together in him.
Abu Talib protected and cared for him, aided and assisted him until hisdeath.
Muhammad b. Sacd stated, "Khalid b. Ma^an told us, Muctamir b. Sulaymanrelated to us, that he heard his father relate from Abu Mijliz that cAbdal-Muttalib or Abu Talib - Khalid was unsure which one - said, that when cAbdAllah died he was sorry for Muhammad and never went away on any trip with-out taking him with him. And when he was on the way to Syria and stopped toset up camp, a monk came to him there and said, 'You have a man of goodnessamong you.' Then he said, 'Where is the father of this boy?' The reply wasgiven, 'I am his guardian' (or it was said, 'he is his guardian'). The monkcommented: 'Take care of this boy; do not take him to Syria. The Jews arejealous, and I fear for him from them.' He was told, 'It is not you who are sayingthat but God himself.' So he did take him back, and said, 'O God, I placeMuhammad in your care!' Then he died."
The Story of Bahlra.
Al-Suhayli related, quoting the biographical writings of al-Zuhri, that Bahlrawas a Jewish high priest.
My comment is, that it appears from the course of the story that he was aChristian monk. But God knows best.
From al-Mascudi comes the information that he was a man of the (Abdal-Qays tribe, and that his name was Jirjis.
In the work al-Mifarif {Knowledge) of Ibn Qutayba it states, "A voice washeard in thejahiliyya period, shortly before Islam, calling out the words, 'O yea,the finest of men on earth are three: Bahlra, RPab b. al-Barra5 al-Shanni, and thethird is still awaited." The third and one awaited was the Messenger of God(SAAS).
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Ibn Qutayba stated, "Al-tish is always seen at the graves of Ri<ab al-Shanmand of his son who came after him." This word, al-tish, means light rain.
Section: On the early upbringing and raising of the Messenger of God (SAAS) andhow God caredfor him and protected hint; how he had been an orphan and God gavehim a home and destitute and God enriched him.
Muhammad b. Ishaq stated, "And so the Messenger of God (SAAS) became ayouth under the care and protection of God who saved him from the evils ofthcjahiliyya because of the honour and mission He wished for him. When hegrew up he was the finest man among his people, the best of them in characterand repute, the best of neighbours, the most prudent, the most honest inspeech and most trustworthy, and the one most removed from immoralityand those characteristics that corrupt men, which he avoided because of hisnobility."
Consequently the name by which he was known among Quraysh was noneother than al-Amin, "the trustworthy", because of the fine qualities God hadjoined in him.
The Messenger of God (SAAS), as I was told, used to relate about those(pre-Islamic) practices, matters from which God had protected him in his youthand time of ignorance. He said, "Once I happened to be amongst some Qurayshboys carrying some stones for those games boys play. Each of us was exposed,having taken up his shirt and fastened it around his neck to carry stones in. I wasrunning along with them in this way and having fallen behind I suddenlyreceived a very painful slap from someone who spoke the words, 'Put your shirton properly!' So I took it and put it back on properly and began carrying thestones around my neck with my shirt on, alone among my friends."
This anecdote is similar to the one in the sahih collection relating to the buildingof the ka<-ba, when he and his uncle al-cAbbas were hauling (stones). If not thesame, it certainly precedes that and is seemingly preparing for it. But Godknows best.
cAbd al-Razzaq said that Ibn Jurayj informed him, quoting cAmr b. Dinar,that he heard Jabir b. <Abd Allah say, "When the kacba was being built, theMessenger of God (SAAS) went off to transport stones. Al-cAbbas said to theMessenger of God (SAAS), 'Put your shirt over your shoulder for the stones.'He did so, but fell to the ground and his eyes were drawn up to heaven. Then hegot up and said, 'It was my shirt.' So it was put back on him properly."
The two traditionalists brought this hadith out in the two sahih collections,from an account of cAbd al-Razzaq. They also extrapolated it from an account ofRawh b. <Ubada from Zakariyya' b. Abu Ishaq, from cAmr b. Dinar from Jabir tothe same effect.
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Al-Bayhaqi said that the hafiz Abu cAbd Allah and Abu Sacld b. Abu fAmrinformed him that Abu aPAbbas Muhammad b. Ya^ub told them thatMuhammad b. Ishaq al-Saghanl related to him, quoting Muhammad b. Bukayral-Hadrami, quoting £Abd al-Rahman b. cAbd Allah al-Dashtaki, quoting cAmrb. Abu Qays, from Simak, from cIkrima, who said that Ibn cAbbas related tohim from his father that he would carry stones to the kalba when Quraysh wasbuilding it. Quraysh divided up into two groups, with the men transporting thestones and the women the mortar mix.
He went on: "I was with my nephew, carrying the rocks, wearing our shirtsaround our necks; when we came up to other people we covered up. While I waswalking along with Muhammad in front of me, he fell down and stretched outflat on his face. I hurried along, threw down my rocks; meanwhile he was lookingup to heaven. 'What's wrong?' I asked. He got up and took his shirt, saying, 'Iwas forbidden from walking uncovered.'" Ibn cAbbas went on, "I hid this fromthe others for fear they would say (he) was mad."
Al-Bayhaqi related from a tradition of Yflnus b. Bukayr, from Muhammad b.Ishaq, that Muhammad b. cAbd Allah b. Qays b. Makhrama related to him, fromal-Hasan b. Muhammad b. cAll b. Abu Talib, from his father and from hisgrandfather, cAli b. Abu Talib, who said that he heard the Messenger of God(SAAS) say, "I wasn't interested in performing those things with women thatpeople during the jahiliyya used to do; except, that is, on two nights on whichGod, Almighty and Glorious is He, restrained me.
"One evening I and a young man of Mecca were watching some sheep belong-ing to some people there. I said to him, 'Would you keep an eye on my sheep so Ican go into Mecca and spend an evening there like other lads?' 'Sure,' hereplied. So I went into town and stopped at the first house where I heard themusic of tambourines and flutes. I asked what was going on and was told that aman and woman had married. So I sat down to watch. But God struck my earsand, I swear, next thing I knew I was being awakened by the sun's touch, I wentback to my friend, who asked what I had done. I replied, 'I didn't do a thing.'Then I told him what I had seen.
"Then one other night I asked him to watch my sheep so I could go to a party.He agreed, so I went off to Mecca and heard the same as I had the previous occa-sion. Again I was told that there was a marriage and so sat down to watch. ButGod again struck my ears and, I swear, I was later awakened by the sun's touch.
"When I returned to my friend he asked what I had done. 'Not a thing,' Ireplied, and then I told him what had happened. And, by God, I never tried orreturned to anything like that thereafter right up to when Almighty andGlorious God honoured me with His prophethood."
This is a very strange tradition. It could be about 'All himself, with the finalwords "up to when Almighty and Glorious God honoured me with his prophet-hood" having been added. But God knows best.
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This scholar Ibn Ishaq is mentioned by Ibn Hibban as being a very reliablesource. Some authorities claim him to be an author of a sahih collection of tradi-tions. In his supplementary notes, this sheikh of ours commented on this, "Idon't fully stand behind this," But God knows best.
The hafiz al-Bayhaqi said that the hafiz cAbd Allah related to him, quotingAbu al-cAbbas Muhammad b. Ya<qub, quoting al-Hasan b. cAli b. cAffanal-cAmiri, quoting Abu Usama, quoting Muhammad b. cAmr, from Abu Salamaand Yahya b. <Abd Rahman b. Hatib, from Usama b. Zayd, from Zayd b.Haritha, who said, "There was a brass idol called Isaf and Na'ila which thepolytheists would touch as they performed their circumambulation. TheMessenger of God (SAAS) said 'Don't touch it.'"
Zayd continued, "Well, as we went round (again) I told myself I would touchit to see what would happen. When I did so, the Messenger of God (SAAS)asked me, 'Were you not forbidden to do that?'"
Al-Bayhaqi said that others added, from Muhammad b. cAmr, giving a chainof authorities, that Zayd said, "By Him who honoured him and revealed to himthe Holy Book, he (the Prophet) never saluted an idol right up to when GodAlmighty honoured him as He did and gave revelation to him,"
We earlier made reference to the comment of the Messenger of God (SAAS)when Bahira put a question to him invoking al-Lat and al-Uzza: "By God, donot question me by invoking them! I hate nothing so much as them!"
As for the tradition given by the hafiz Abu Bakr al-Bayhaqi, Abu Sa^al-Mahm informed us, Abu Ahmad b. {Adl, the hafiz told us, Ibrahim b. Asbatrelated to us, as did cUthman b. Abu Shayba, as did Jarir, from Sufyanal-Thawrl, from Muhammad b. cAbd Allah b. Muhammad b. HJqayl, from Jabirb. cAbd Allah, God bless him, as follows: "The Prophet (SAAS) used to attendthe ceremonies of the polytheists along with them. But once he heard two angelsbehind him, one saying to the other, 'Let's move up and stand right behind theMessenger of God (SAAS).' But the other objected, 'How can we stand rightbehind him when he is in the habit of saluting idols?'"
He went on, "And thereafter he never again attended such ceremonies withthe polytheists."
This is a tradition several authorities deny being attributed to cUthman b.Abu Shayba. Regarding it Imam Ahmad commented: "His brother would neverspeak any such words."
Al-Bayhaqi related from various sources that his meaning was that hewitnessed those who saluted idols, and that that was before God made revelationto him. But God knows best.
We previously reported a tradition from Zayd b. Haritha to the effect that heabstained from witnessing the ceremonies of the polytheists until God honouredhim with His mission.
183
It is established in the tradition that he did not participate in the assembly atal-Muzdalifa during the night on Mt, 'Arafat. Indeed he did not assemble withthe people at cArafat.
Similarly Yunus b. Bukayr said, from Muhammad b. Ishaq, that cAbd Allahb. Abu Bakr related to him, from "Uthman b. Abu Sulayman, from Nafic b.Jubayr b. Mutcim, from his father jubayr who said, "I saw the Messenger ofGod (SAAS) while he was a member of his people's religion. He would sta-tion himself there on a camel of his at 'Arafat, among his people until he racedaway with them, God the Almighty and Glorious giving him blessing thereby."
Al-BayhaqI stated, "The meaning of the words 'a member of his people'sreligion' refers to the remnants of the heritage of Abraham and Ishmael, on bothof whom be peace. The Prophet (SAAS) never at any time associated with Allahany other god."
I also comment, that from these words of (al-Bayhaqi) it is to be understoodthat he did attend the assembly at 'Arafat before he received revelation. And itwas this that was a "blessing" to him from God the Almighty and Glorious.
The Imam Ahmad related this tradition from Yacqub, from Muhammad b.Ishaq. The words he used were: "I saw the Messenger of God (SAAS) before hereceived revelation while he was positioned on a camel of his with his people oncArafat so that he would move forward with them, this being a blessing fromGod."
The Imam Ahmad said that Sufyan related to him, from cAmr, fromMuhammad b. Jubayr b. Mutcim, from his father, saying, "I lost track of a camelof mine in the Urana valley (close to cArafat) and went off to look for it. I foundthe Prophet (SAAS) in the assembly there. I said, 'He's one of the hums (a wordused for Quraysh). What's he doing here?'"
They both derived this from a tradition of Sufyan b. <Uyayna to that effect.
An Account of how the Prophet (SAAS) witnessed the war known asal-fijar, the sacrilegious war.
Ibn Ishaq said, "The 'sacrilegious' war raged at a time when the Messenger ofGod (SAAS) was 20. It was named the fijar (sacrilegious) war because the twotribes Kinana and Qays 'Aylan acted as though the sacred month (when warfarewas disallowed) was open for them to fighting. The leader of Quraysh and ofKinana was Harb b. Umayya b. cAbd Shams. Early in the day of the battle, Qayswere defeating Kinana, but by midday the victory had gone to Kinana over
Qays."
Ibn Hisham stated, "When the Messenger of God reached 14 - or IS — asAbu 'Ubayda the grammarian related to me, from Abu cAmr b. al-'Ala*, the
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'sacrilegious' war broke out between Quraysh and its Kinana supporters andQays {Aylan.
"What started it was that <Urwa al-Rahhal b. <Utba b. Jacfar b. Kilab b. Rabijab. <Amr b. Sacsaca b. Mucawiya b. Bakr b. Hawazin had given a passing permis-sion to a trading caravan of musk which belonged to al-Nucman b. al-Mundhir.And so al-Barrad b. Qays, one of the tribe of Dumra b. Bakr b. cAbd Manat b.Kinana asked, 'Are you going to apply the same against Kinana's will?' 'Yes,'was the reply, 'and against everyone.'
"So ^rwa al-Rahhal set out with the trading party and al-Barrad left too,seeking to catch him unawares. When the party reached the high ground ofTayman Dhu Tilal, cUrwa became careless and al-Barrad fell upon him andkilled him; this was during the sacred month. Consequently the warfare becameknown as 'sacrilegious'." Al-Barrad spoke the following verses about all this:
"There's many a tragedy that distressed people before me that I, O Banu Bakr,stood firm against.
Thereby I destroyed the houses of Banu Kilab and humbled the freed slaves tosubmission.
I raised my fist against him at Dhu Tilal and he dropped like a felled tree."
Labid b. Rabi^ b. Malik b. Jacfar b. Kilab also composed the lines:
"Tell Banu Kilab, if you chance on them, and cAmir, that there are some who canmaster disasters,
Tell Banu Numayr, if you chance on them, and the dead man's uncles of BanuHilal,
That the expected al-Rahhal now rests at Tayman Dhu Tilal."
Ibn Hisham continued, "A man arrived and told Quraysh of it, saying,'Al-Barrad has killed cUrwa, and during the sacred month, at Ukaz.' They thenrode off, unbeknown to Hawazin. When Hawazin learned of this they pursuedthem and caught up with them before they reached the sacred territory. Theyengaged in battle till nightfall but then they went inside the sacred territory andHawazin gave up on them.
"They met for several days after that battle, with the people going forth undervarious banners with a leader from each of the tribes of Quraysh and Kinana,and a leader from each of the tribes of Qays.
"The Messenger of God (SAAS) was present at some of these battles, hisuncles having taken him with themselves. The Messenger of God (SAAS) said,'I was giving arrows to my uncles.' That is, he would gather for them the arrowstheir enemy had shot at them."
Ibn Hisham said, "The account of the 'sacrilegious' war is very long, longer thanI have recounted. But I have been deterred from recounting it because it wouldhave interrupted the telling of the biography of the Messenger of God (SAAS)."
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Al-Suhayll said that al~fijar is spelt with an "i" after the "P, in the like formto qital, fighting. The fijar wars among the Arabs totalled four, and al-Mascudigave reference to all of them.
He went on, "The last of them was this one involving al-Barrad. The fightingin it consisted of four battles: the battle of Shamta, and the battle of al-'Abla*,both near 'Ukaz, and the battle of al-Sharb, which was the major battle. It wasthis one that the Messenger of God (SAAS) attended. For this battle thechieftains of Quraysh ;md Banu Kinana, respectively Harb b. Umayya and hisbrother Sufyan, made a pact not to take to flight. On that occasion Qays weredefeated, except for Banu Nadr who held out. The fourth battle was atal-Harlra, near Nakhla. Then they made an agreement to meet the followingyear at cUkaz. When they assembled to fulfil this appointment cUtba b. Rabicarode out on his camel and called out: 'O tribe of Mudar, what is it you arefighting for?' Hawazin replied, 'What are you suggesting?' 'Peace,' he replied.'How,' they asked. He said, 'We pay you blood-money for your dead, and willleave people hostage with you to guarantee payment; and we will forgo ourblood-money you owe.' 'Who will guarantee us that?' 'I will,' he replied. 'Andwho are you?' they demanded. 'I am ^tba b. Rabl'a,' he told them.
"On that basis peace was made, and they sent out to them 40 men, includingHakim b. Hizan. And when Banu cAmr b. Sa'sa'a saw the guarantee hostages intheir hands they gave up their claims and the 'sacrilegious' war was at an end."
Al-Umawi gave an account of the "sacrilegious" wars and the battles thatoccurred, detailing them at length, his information deriving from al-Athram,who was al-Mughlra b. cAJl, from Abu cUbayda Macmar b. al-Muthanna.
CHAPTER: HOW THE MESSENGER OF GOD (SAAS) WITNESSED THE
PACT OFAL-FUDOL,
The hafiz al-Bayhaql said that Abu Sa<d al-Malini told him, Abu Ahmad b.(Adi, the hafiz, related to him, quoting Yahya b. cAli b. Hashim al-Khaffaf,quoting Ismacll b. cAliyya, from cAbd al-Rahman b. Ishaq, from al-Zuhrl, fromMuhammad b. Jubayr b. Mutcim from his father, that the Messenger of God(SAAS) said, "I was a witness, with my uncles, to the pact of al-mutayyabin andI would not have wanted to renege - or some such word - for the very choicestherd."
He (al^Bayhaql) said that this tradition was related in these words also byBishr b. al-Mufaddal, from cAbd al-Rahman.
He also said that Abu Nasr b. Qatada related to him, quoting Abu {Amr b.Matar, quoting Abu Bakr b. Ahmad b. Dawud al-Samnani, quoting Mucall3 b.Mahdl, quoting Abu cAwana, all from tUmar b. Abu Salama, from his father,from Abu Hurayra, that the Messenger of God (SAAS) said. "The only pact I
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witnessed Quraysh make was that of al-mutayyabin. And I'd not have abrogatedit in return for the choicest herd."
He said that al-mutayyabin referred to Hashim, Umayya, Zahra, andMakhzum.
Al-BayhaqI said, "This explanation is also interpolated within the tradition,but I do not know who it was who said it."
Some biographers maintain that he was referring to the fudiil pact; for theProphet (SAAS) was not yet born at the time of the mutayyabin pact.
In my view, there is no disputing that. The fact is that Quraysh did concludea treaty following the death of Qusayy. They disputed the fact of Qusayy havingleft to his son cAbd al-Dar the right to control provision of food and drink to thepilgrims, raising the banner at the katba, its guardianship, and the convening ofthe assembly. The tribe of cAbd Manaf disputed them these prerogatives andvarious of the Quraysh tribes gave alliance and help for victory to one or otherside.
So the partisans of Abd Manaf brought a bowl filled with al-tib, nutmegpowder, into which they placed their hands and swore allegiance to one another.When they had done so, they wiped their hands over the corners of the house(the kacba). They were therefore named the mutayyabina, as mentioned above;this took place long ago.
But what is meant by this alliance, is the treaty of al-fudul, a word meaning"the excess" or "remnants". This was sworn in the home of cAbd Allah b.Jud'an, as al-Humaydi related it, from Sufyan son of cUyayna, from cAbd Allah,from Muhammad and cAbd al-Rahman, two sons of Abu Bakr. They stated thatthe Messenger of God (SAAS) said, "I witnessed in the house of <Abd Allah b.Jud'an a treaty to which I would have responded positively if, during Islam, Ihad been invited to participate in it. They made an agreement to return anyexcess to those who had owned it, and that no one should take unfair advantageover anyone."
The authorities stated that the fudiil pact was concluded 20 years before theprophethood, in the eleventh month, Dhu al-Qa^da, that date being some fourmonths after the al-fijar war. That was because the al-fijar occurred in Shaman,the eighth month of the same year.
The al-fudul treaty was reputed the most fair and honourable pact reachedamong the Arabs. The first man who suggested and advocated it was al-Zubayr,son of cAbd al-Muttalib. The cause for it was that a man from Zabid broughtsome goods to Mecca and these were brought from him by al-cAs son of Wacilwho held back some of what was due to him. So the man from Zabid complainedabout him to his allies who were the tribes of cAbd al-Dar, Makhzum, Jumah,Sahm, and cAdl b. Kacb, but they declined to help him against al-'As son ofWa{il and instead they roughed him up and drove him away. Having experienced
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such ill-treatment, the man from Zabid approached Abu Qubays at daybreak,while Quraysh were in their assemblies around the kacba, and called out at thetop of his voice:
"O heirs of Fihr, there's a man being wronged of his goods, right here in the middleof Mecca, far from his own home and people.
"A man dishevelled and deprived, who has not completed his pilgrimage; fellowmen, I'm right here at the very heart of the hijr.66
"The sacrosanct is for those whose nobility is complete; there is nothing sacrosanctfor the robe of the immoral and treacherous."
At this arose al-Zubayr b. cAbd al-Muttalib and said, "This matter can't beignored."
So the men of Hashim, Zuhra, and Taym b. Murra assembled in the home of<Abd Allah b. Jud^n who prepared food for them. They established their pact inDhu al-QaMa, a sacrosanct month, agreeing and swearing by God that theywould act in unison with any WTdnged person against the wrongdoer until hisrights were fulfilled, for so long as the sea makes wool wet and the mountainsThabir and Hira5 remain firmly set in their place and that they would comfort(people) as long as they are alive.
Quraysh named that pact al-fudul, saying, "Those men went into thatmatter ftfadl, i.e. 'to excess'. Afterwards they walked over to aI-cAs b. Wa'iland took away from him the goods of the man from Zabid and returned them tohim."
Al-Zubayr b. cAbd al-Muttalib spoke the following verses about this pact:
"I swore, Let's make a pact against them, though we're ail members of one tribe.
We'll call it al-fudiil; if we make a pact by it the stranger could overcome thoseunder local protection,
And those who go around the kacba will know that we reject injustice and willprevent all things shameful."
Al-Zubayr also spoke the following:
"Al-fudul made a pact and alliance that no evildoer shall dwell in Mecca's heart.This was a matter they firmly agreed and so the protected neighbour and theunprotected stranger are safe among them."
Qasirn b. Thabit related, in a curious hadith that, "A man of Khath'am cameto Mecca either as a pilgrim or to perform the tumra (the 'minor pilgrimage'),and brought with him a daughter of his named al-Qatul, an exceedingly modestgirl. But Nabih b. al-Hajjaj seized her and took her away from him. So the manof Khathcam said, 'Who will help me against this man?' He was advised toinvoke the pact of al-fudul.
66. The space on the north-west side of the ka'-ba enclosed by the curved wall, the hatim.
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"So he stood at the ka(ba and called out, 'O you who made the pact ofal-fudulV Men flocked to him from all sides, their swords unsheathed and shout-ing, 'Help is here; what's the matter?' He told them how Nabih had wrongedhim by taking his daughter from him by force.
"The men went with him to Nablh's house and he came out to them. Theytold him, 'Bring the girl out! You know who we are and the pact on which we'veagreed!' 'I'll do it,' he replied, 'But let me enjoy her tonight!' 'Certainly not, byGod,' they insisted, 'and there will be no intercourse!' So he brought her out tothem speaking the verses:
"My friends are gone, and I have not greeted al-Qatul; I did not say to them apleasant farewell,
For the al-fuiul reiterated that they protect her; yet I still see myself not fearingthe al-fudul
Don't think, girl, that I, that evening the riders left, did not feel disregarded bytheir going."
And lines other than these were also given.
It has been said that this was known as the "pact of al-fudul" merely becauseit was like an agreement reached by the Jurhum tribe that similarly favouredvictims over oppressors. There were those of their leaders who advocated this,each one of whom bore the name "Fadl". They were al-Fadl b. Fadala, al-Fadlb. Wada(a, and al-Fadl b. al-Harith. This is what Ibn Qutayba stated. Othersgive the names as al-Fadl b. Sharaca, al-Fadl b. Bida^a and al-Fadl b. Qudaca. Itwas al-Suhayli, God be pleased with him, who reported this.
Muhammad b. Ishaq b. Yasar said, "Tribes of Quraysh suggested making a pactand assembled for that purpose in the house of cAbd Allah b. Judcan because ofhis high reputation and age.
"The pact made there at his house was between Banu Hashim, Banu cAbdal-Muttalib, Banu Asad b. <Abd al-^zza, Zuhra b. Kilab, and Taym b. Murra.They made a pact and agreement that they would support any man in Meccawho was wronged, whether from their own people or someone who had merelycome there, against whoever had wronged him, and that they would ensure thathis rights be upheld.
"Quraysh named that agreement the 'pact of al-fuduF
Muhammad b. Ishaq said that Muhammad b. Zayd b. al-Muhajir b. Qunfudhof Taym related to him that he heard Talha b, *Abd Allah b. cAwf al-Zuhri saythat the Messenger of God (SAAS) stated, "I witnessed in the house of cAbdAllah b. Jud'an a pact made that I wouldn't have exchanged for the choicestherd; and if it had been suggested after Islam, I would have responded positivelyto it."
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Ibn Ishaq said that Yazld b. cAbd Allah b. Usama b. al-Hadi al-Laythi relatedto him that Muhammad b. Ibrahim b. al-Harith of Taym told him that therewas between al-Husayn b. cAli b. Abu Talib and al-Walid b. Utba b. AbuSufyan - al-Walid being at that time governor of al-Medina, having beenappointed over it by his uncle Mu'awiya b. Abu Sufyan — a dispute over someproperty they owned at (the village of) Dhu al-Marwa. It seems that al-Walidwas using his power to take advantage of al-Husayn. So al-Husayn told him, "Iswear by God that you will either justly recognize my rights or I will draw mysword and stand up in the mosque of the Messenger of God (SAAS) and invokethe pact of al-fudul."
Ibn Ishaq continued, "So <Abd Allah b. al-Zubayr, who was with al-Walidwhen al-Husayn made this statement, said, 'And I too swear by God that if hedoes invoke it, I'll draw my sword and stand there with him until he gets hisjustice or we'll all die together.'"
Ibn Ishaq stated that when al-Miswar b. Makhrama b. Nawfal al-Zuhri andcAbd al-Rahman b. cUthman b. 'Ubayd Allah of Taym heard of the incident,they gave similar responses.
And when al-Walid b. Utba heard what had been said, he treated al-Husaynjusdy and made him content.
Section: On the marriage of the Prophet (SAAS) to Khadija,
DAUGHTER OF KHUWAYLID B. ASAD B. cABD AL-cUZZA B. QUSAYY.
Ibn Ishaq stated, "Khadija daughter of Khuwaylid was a merchant woman ofstature and wealth. She would employ men to trade her goods on a profit-sharingbasis.
"When she heard of the truthfulness, trustworthy nature and fine character ofthe Messenger of God (SAAS), she sent for him and proposed that he shouldtake some of her goods on a trading venture to Syria; she offered him betterterms than she did other merchants and suggested he be accompanied by ayouth in her employment whose name was Maysara.
"The Messenger of God (SAAS) accepted this offer and set off with hergoods, in the company of Maysara. When they reached Syria, the Messenger ofGod (SAAS) made a halt beneath the shade of a tree near the cell of a certainmonk. This monk looked out at Maysara and said, 'Who is that man restingbeneath the tree?' Maysara responded, 'He is of Quraysh, those who guard thesanctuary.' The monk responded, 'No one but a prophet has ever stoppedbeneath that tree.'
"The Messenger of God (SAAS) then sold his wares, the goods that he hadbrought, and bought those things he wanted. Thereafter he set off in a caravanfor Mecca, Maysara accompanying him.
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"At midday when it was fiercely hot, Maysara would see, so they say, twoangels shading him from the sun as he travelled forward on his earriel.
"When he reached Mecca and brought the goods back to Khadija, she soldthem for twice their cost or thereabouts. Maysara related to her what the monkhad said, and how he had seen the angels giving him shade.
"Now Khadija was a decisive, noble, and intelligent lady, as well as possessedof all the other fine qualities God had endowed her with. When Maysara toldher all this she sent for the Messenger of God (SAAS) and said to him, so theysay, 'Cousin, I am interested in you because of your being related to me, becauseof your high reputation among your people, and because of your trustworthiness,fine character and truthfulness,' She then offered herself to him in marriage.
"Khadija was the highest-born, most respected and wealthiest woman inQuraysh. All her people were covetous of all that and would have attained it ifthey could.
"When she said this to the Messenger of God (SAAS), he reported it to hisuncles. One of these, Hamza, went off with him to visit Khuwaylid b. Asad andmade an engagement between them. Thereafter the Prophet (SAAS) did marryher."
Ibn Hisham stated, "He gave her 20 young female camels as a dowry. She wasthe first woman he married. And he married no other woman until she died."
Ibn Jshaq said, "It was she who bore all the children of the Messenger of God(SAAS) except for Ibrahim. His sons from her were al-Qasim, by whose namehe was known, as 'Abu al-Qasim', 'father of Qasim' that is. Al-Tayyib andal-Tahir were his other sons. His daughters were named Zaynab, Ruqayya,Unini Kulthum, and Fatima."
Ibn Hisham stated, "The first-born of the boys was al-Qasim, then cameal-Tayyib, followed by al-Tahir. The first-born girl was Ruqayya, followed byZaynab, Umm Kulthum, and Fatima, in that order."
AI-Bayhaql stated, from al-Hakim that he read, by the hand of Abu Bakr b.Abu Khaythama, that Mus%b b. cAbd Allah al~Zubayri related to him, saying,"The eldest of his sons was al-Qasim. Then came Zaynab, followed by cAbdAllah, Umm Kulthum, Fatima, and Ruqayya. The first of his children to die wasal-Qasim, followed by cAbd Allah. Khadija is said to have died at age 65 or at age50, the latter being more likely."
Others say that al-Qasim attained an age when he could ride, even on light,swift camels but then he died, after the call to prophethood.
Others say he died while still unweaned. The Messenger of God (SAAS) said,"In heaven there is a place for him where he can complete his suckling."
However, it is well known that this statement applied to (his son) Ibrahim.
Yunus b. Bukayr stated that Ibrahim b. cUthman related to him from al-Qasimfrom Ibn cAbbas, who said, "Khadija gave birth from the Messenger of God
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(SAAS) to two boys and four girls. These were al-Qasim, cAbd Allah, Fatima,Umm Kulthum, Zaynab, and Ruqayya."
Al-Zubayr b. Bakkar said, "It was cAbd Allah who was known as 'al-Tayyib'(the good) and 'al-Tahir' {the pure). He was given these appellations because hewas born after the call to prophethood. His other sons died before his mission.All his daughters were born prior to the call to the prophethood, and emigratedwith him (SAAS)."
Ibn Hi sham stated, "Ibrahim was born to Maria the Copt who was presentedto the Prophet (SAAS) by al-Muqawqis, governor of Alexandria; she was from(the Upper Egypt town of) Kurat AndaV
We will discuss the wives and children of the Messenger of God (SAAS) in aseparate section at the end of this biography, if God Almighty wills it; and inHim we trust.
Ibn Hisham said, "The Messenger of God (SAAS) was 25 years of age when hemarried Khadija, according to the account of several scholars, including AbucAmr al-Madanl."
Yacqub b. Sufyan stated, "I wrote down, from Ibrahim b. al-Mundhir, thefollowing: Ulnar b. Abu Bakr al-Mucammill related to me that more than oneauthority related to him that cAmr b. Asad married Khadija to the Messenger ofGod (SAAS) when he was 25 years of age and Quraysh were building the ka^ha."
Similarly, al-Bayhaql transmitted from al-Hakim that the age of theMessenger of God (SAAS) when he married Khadija was 25 and that she wasthen 35. It is also said that she was 25.
Al-Bayhaql stated, in a chapter entitled: "The employment the Messenger ofGod had before he married Khadija" as follows:
"Abu cAbd Allah the hofiz narrated to us, quoting Abu Bakr b. cAbd Allah,quoting al-Hasan b, Sufyan; and Suwayd b. Sa^d related to us, quoting cAmr b.Abu Yahya b. Sa'ld al-Qurashi, from his grandfather Sacid, from Abu Hurayrawho said that the Messenger of God (SAAS) stated, 'God never sent anyone tobe a prophet without his having been a shepherd for sheep.' His Companionsasked him, 'And you too, O Messenger of God?' He replied, 'I shepherded themfor Meccans at al-Qararit.'"
Al-Bukharl related it from Ahmad b. Muhammad the Meccan, from cAmr b.Yahya.
Thereafter al-Bayhaql related the same tradition by way of al-Rabic b. Badr, aweak link, from Abu al-Zubayr, from Jabir who said that the Messenger of God(SAAS) said, "My wage from Khadija for two expeditions was a young she-camel."
Al-Bayhaql related, through Hammad b. Salama, from cAll b. Zayd, from'Ammar b. Abu cAmmar, from Ibn 'Abbas who said, "Khadlja's father married
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the Messenger of God (SAAS) to her at a time when he {her father) was - and Ithink this! is what he said - drunk!"
Then jil-Bayhaql stated that AbQ al-Husayn b. al-Fadl al-Qattan related tohim, as did cAbd Allah b. Jafar, as did Ya^ub b. Sufyan, who said that he wastold by Ibrahim b. al-Mundhir, and by Umar b. Abu Bakr al-Mu^mmili and bycAbd Allah b. Abu cUbayd b. Muhammad b. (Amnw b. Yasir, from his fatherfrom Muqsim b. Abu al-Qasim, the mawla of <Abd Allah b. al-Harith b. Nawfal,that fAbd Allah b. al-Harith related to him that (Amraar b. Yasir, whenever heheard people discussing the marriage of the Messenger of God (SAAS) toKhadlja and embellishing it as they did, would tell them, "I know better thananyone else about his marriage to her. I was his companion and his close friend.One day I was out with the Messenger of God (SAAS) and when we came toal-Hazura we passed by Khadija's sister who was seated on a fine-colouredcamel she had for sale. She called to me and I went over to her, while theMessenger of God (SAAS) stood there waiting for me. She said, 'Would thatfriend of yours like to marry Khadlja?'
"So I went back to him and told him and he responded, 'Indeed I certainlywould!'
"I then reported to her what the Messenger of God (SAAS) had said and shesuggested, 'Come and visit us tomorrow.' When we did so next day we foundthat they had slaughtered a cow and dressed Khadija's father in ceremonialclothes; and his beard had been dyed yellow. I spoke with her brother and hewith his father, who had been drinking wine. The brother told him of theMessenger of God (SAAS) and of his reputation and asked him if he wouldconduct his marriage. And so he did marry him to Khadlja. They cooked thecow and we ate from it, after which her father went to sleep. When he woke uphe was sober and he said, 'What's this I'm wearing, what's this yellow and whythis food?' His daughter who had spoken to cAmmar replied, 'It was yourson-in-law Muhammad son of cAbd Allah who gave you the ceremonial outfitand he who presented the cow to you, and we slaughtered it when you marriedhim to Khadlja.'
"He denied having concluded this marriage with him and stormed off,shouting, to al-Hijr. Banu Hashim brought out the Messenger of God (SAAS)and they all went off to talk to him. Khadija's father demanded, 'Where's thisman of yours you claim I married to Khadlja?' The Messenger of God (SAAS)made his presence known to him. Having looked at him, her father then said,'If I already performed his marriage, then so be it. If I didn't before, I do sonow!'"
Al-Zuhrl stated in his works of biography that her father married her to himwhen he was drunk. His account is similar to the foregoing. Al-Suhayll (similarly)related it.
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Al-Mucammill stated, "What is generally agreed upon is that it was her uncle,cAmr b. Asad, who married her to him."
This is what al-Suhayll preferred. He related so on the authority of IbncAbbas and cA'isha. The latter said, "Khuwaylid had died before al-fijar, the'sacrilegious' war. It was he who had fought against Tubba( when he wanted toremove the 'black stone' to Yemen. Khuwaylid and a group from Quraysh hadprevented him from doing so. Then Tubbac had a nightmare about it, changedhis mind, and left the 'black stone' where it was."
Ibn Ishaq related at the end of his biography that Khadija's brother, cAmr b.Khuwaylid, was the one who married her to the Messenger of God (SAAS), butGod knows best.
Division
Ibn Ishaq stated that Khadija, daughter of Khuwaylid, had informed Waraqa b.Nawfal b. Asad b. cAbd ai-Uzza b. Qusayy, who was her cousin and a Christianwho had studied the Scriptures and human knowledge, of what her youngemployee (Maysara) had told her of what the monk had said, and how he hadseen the two angels shading him. Waraqa had then told her, "If this is true,Khadija, then Muhammad is the Prophet of this nation. I learned that a prophetwas expected for this nation, and this is his time." These were approximately thewords he used.
Thereafter Waraqa had impatiently awaited his coming, asking how long itwould be. He spoke the following verses on the subject:
"I persisted, being persistent in recalling both a worry that often inspired my tears,And a description from Khadija, following (another) description; my waiting has
been long, O Khadija,
In the heart of Mecca, with my hoping because of your words that I would see some
solution.
From what you related as the words of a priest who was a monk whom I would hateto be wrong,
That Muhammad will one day prevail and defeat whomever opposes him,Making a light appear in the land by which he will bring change to all creation.Those who oppose him will meet defeat, while those who aid him will achieve success.Would that I be there to witness, for I'll be the first of them in participating.Participating in that which Quraysh will hate, however much they bluster in theirMecca.
I aspire, through him whom they all hate, to reach the Enthroned One, even if theydescend, aside.
Is it not folly to disbelieve in Him who chooses, He who raised the stars?If they and I survive, things will happen at which the disbelievers will be sorelydiscomfited.
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Even if I perish, so does every man meet from the fates with destruction anddeath."
Waraqa also spoke the following lines, according to the account given of himby Yunus b. Bukayr from Ibn Ishaq:
"Will you leave early in the morning, or late tonight, or in the evening, there beinga fire alight in your heart from your concealing your sadness?
At parting from a people whom I do not like to leave, as if after two days' journeyaway they seem very far removed.
And at true information related about Muhammad, told about him when he waselsewhere by an honest man.
The man came back to you, O best of free women, whom you had sent to theGhawr lowland and to the plateaux of the Najd ranges.
To the markets of Busra with the mounts that left early, bent over with their loads,slow-moving.
He tells us of things good, through his knowledge; and truth has doors for whichkeys exist.
That {Abd Allah's son, Ahmad, is being sent to all people everywhere.My belief is that he will be sent to tell the truth, just as God's two servants Hudand Salih were sent
And Moses, and Abraham, until his glory shall be witnessed and widely spreadabroad by report, very clear;
And there shall follow him the tribes of Lu'ayy and Ghalib, their young and theirgrey leaders alike.
If I survive till his era reaches the people, then I will give glad tidings of love.If not, O Khadija, then you should know that I shall be travelling the wide earth,far from your land."
AHJmawI added the lines:
"Following the religion of Him who established all things, He who had virtue far
greater than all men.
And erected a secure building in Mecca, whose lamplight glitters in the dark,
A meeting place for all the various tribes, a place to which the tired, fine mounts
hurry,
Standing tall like arrows of fine wood, the sinews winding around them suspendedabove their pastern-joints."
Other verses of this, as given by Abu al-Ojsim al-Suhayll in his work al-Rawd{The Gardens) are the following:
"I gave advice to the tribes, telling them 'I came to warn, so let no one deceive you.'
Do not worship any God other than your creator, and if others call you, then say,'We are in conflict with you.'
Glory everlasting be to Him of the throne; both the waters and the dry landglorified Him before us.
IMAM ABU AL-FIDA5 ISMA'IL ffiN KATHIR
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All things beneath the sky are subjugated before Him; no one should oppose Hisdominion.
Nothing that you see has its splendour last, but God remains, though wealth andprogeny perish.
With his treasures, one day Hurmuz did not prevail, and the tribe of cAd soughteternity, but they did not last.
Nor Solomon either, for the winds blew him away, and all spirits and men too, awaste land between them.
Where are those kings whose glory was such that delegations would come to themfrom all parts?
A great basin is up there where, without falsehood, all must gather one day, just asthey did."
He then said, "Abu al-Faraj similarly attributed these to Waraqa." He alsocommented that some of these verses are also considered to have been byUmayya b. Abu al-Salt.
I would also add that we have been told that cUmar b. al~Khattab, God blesshim, used sometimes to quote some of these verses. But God knows best.
Section: On Quraysh having rebuilt the ka'ba five years before the coming of theprophethood.
Al-Bayhaql recounts the building of the katba to have been before the marriageof the Prophet (SAAS), to Khadija.
However, it is widely known that the building by Quraysh of the ka^ba tookplace some ten years following their marriage, as we have stated.
Al~Bayhaql begins by relating the kapha's construction as having occurred inthe time of Abraham, as we have stated in our earlier account of him. He givesthe hadith of Ibn cAbbas recorded in the sakih collection of al-Bukharl and alsomakes reference to some of the accounts attributed to Israeli legends regardingthe construction of the ka^ba in Adam's lifetime.
But that is not correct, for the plain statement in the QurJan establishes thatAbraham was the first person to begin building it, the first to establish it.Moreover its site was revered before that, honoured, and cared for throughouttime. God Almighty stated,
"The first 'house' established for mankind was the one in Bekka (Mecca),blessed and a guidance for the worlds. In it there are clear signs. (There is) thestone on which Abraham stood. Whoever enters it shall be safe. Men owe it toGod to make pilgrimage to the House, (all) those who can afford to do so" (suratAl-Vmran, III, v.%, 97).
In the two sahihs it is said of Abu Dharr that he stated, "I asked, 'OMessenger of God, which mosque was established first?' He replied, 'The
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al-Haram mosque (the 'Holy Mosque' in Mecca) 'Which one next?' I enquired.'The al-Aqsa mosque' (the 'further mosque', in Jerusalem). 'How many yearsintervened?', I asked. 'Forty years', he replied."
We have earlier addressed this issue and the fact that the al-Aqsa mosque wasestablished by (the tribe of) Israel, by Jacob, peace be upon him.
In both sahik collections it is stated: "This land was made sacred by Godwhen he created the heavens and the earth. It is made sacred by the sanctity ofGod until Judgement Day."
Al-Bayhaqi stated that Abu cAbd Allah, the hafiz, informed him, as did AbucAbd Allah al-Saffar, Ahmad b. Mahran, <Ubayd Allah, and Israel, from AbuYahya, from Mujahid, from cAbd Allah b. cAmr as follows, "The house (ofworship) existed 2,000 years before the earth: 'And lo! the earth was laid out'{sural al-Inshiqaq, LXXXW, v.3). "It was," he said, "laid out beneath it."
He said, "And Mansur traced this account back to Mujahid."
I consider this very strange. It is as though it comes from the two baggagecamels seized by <Abd Allah b. (Amr at the battle of Yarmuk which weretransporting Israeli legends, from which he used to relate; they told of strangeand objectionable things.
Then al-Bayhaql stated that Abu <Abd Allah, the hafiz, informed him,quoting Abu Jacfar Muhammad b. Muhammad b. Muhammad b. cAbd Allahal-Baghdadi, quoting Yahya b. cUthman b. Salih, as did Abu Salih al-Juhanl,quoting Ibn Lahl'a, from Yazid b. Abu al-Khayr, from <Abd Allah b. cAmr b.al-'As that the Messenger of God (SAAS) said, "God sent down Gabriel toAdam and Eve, and told them: 'Build a house of worship for me.' Gabrieldrew it out for them and Adam began digging while Eve transported until thewater spoke to him, calling out from beneath him, 'That's enough, Adam!'When they had finished building, God revealed to him that he shouldcircumambulate it. He was told, 'You are the first man, and this is the firsthouse.' Thereafter the centuries succeeded one another until Noah madepilgrimage there. Further centuries went by until Abraham constructed itsfoundations."
AI-BayhaqI stated, "Ibn Lahica is the only one transmitting this tradition inthis way."
I consider him to be a weak source. If its transmission had stopped directlywith cAbd Allah b. cAmr it would have been a stronger and more authentictradition. But God knows best.
AI-Rabic stated that al-Shafici informed him, as did Sufyan, from Ibn AbuLabid, from Muhammad b. Ka^ al-Qurazi - or someone else - that he (theProphet, SAAS) said, "Adam performed the pilgrimage and the angels met himand told him, 'Your sacrifice made has been successful. We made pilgrimage2,000 years before you!'"
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Yunus b. Bukayr stated that Ibn Ishaq said, "Buqayya or, he said, someonetrustworthy of Medina - related to me, from 'Urwa b, al-Zubayr that he (theProphet) said, 'There has never been a prophet who has not made pilgrimage tothe ka^ba - except, that is, for Hud and Salih.'"
But I have elsewhere reported their pilgrimage to it; by which I meant theirhaving made pilgrimage to its site, even though it was not yet built. But Godknows best.
After this al-Bayhaqi reported the hadith from Ibn cAbbas giving in full thestory of Abraham, upon whom be peace; it is included in the sakih collection ofal-Bukhari.
Al-Bayhaqi then related from the hadith of Simak b. Harb, on the authority ofKhalid b. 'Ar^ra, as follows: "A man asked cAli about God's statement (in theQui°an): 'The first house (of worship) established for mankind was the one inBekka (Mecca), blessed and a guidance for the world' and asked whether it reallywas the first house built on earth.
"He replied, 'No, but it was the first one in which blessings and guidance forall mankind were in place, along with the stone on which Abraham stood; andwhoever enters it is safe. And if you like, we can tell you how it was constructed.
"'Almighty God sent a revelation to Abraham, saying, "Build for me a house onearth!" This command disturbed him greatly. So God sent down al-sakina, whichis a strong, wind with a head to it. Head and wind pursued one another until finallystopping. Thereupon the gale whirled around itself at a certain spot, like the coilsof a snake. So Abraham built (there) until he reached the position for the stone.He then said to his son: "Help me by finding a stone." He searched for one andbrought it, but found that the 'black stone' had already been set in place. Heasked his father, "Where did you get that?" "Someone came who wouldn't relyon your building. Gabriel brought it from heaven." So he finished it.
'"Time passed and it fell down. So the ^amaliqa (the giants) rebuilt it andwhen it next collapsed it was Jurhum who reconstructed it.
"'Again it collapsed and Quraysh rebuilt it, the Messenger of God (SAAS)being a young man at that time. When they wanted to lift into place the 'blackstone' they fell into a dispute who should do so. They agreed they would let thefirst person to come along that street decide. It was the Messenger of God(SAAS) who came by first, so he decided for them to place it in a piece of cloth,so that all the tribes would lift it to its place.'"
AbQ Dawud al-Tayllisi said that Hammad b. Salama and Qays and Sallamrelated to him, all on the authority of Simak b. Harb, from Khalid b. 'Ar^ra,from cAll b. Aba Talib who said, "When the ka'ba fell down after Jurhum,Quraysh rebuilt it. And when they wanted to position the stone they fell into adispute with one another. So they agreed that the first person to come in thedoor should do it.
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"The Messenger of God (SAAS) came in through the Banu Shayba door. Hetold them to bring a robe in the centre of which he placed the stone. Then heordered each subtribe to take hold of an edge of the cloth. They then lifted it upand the Messenger of God (SAAS) took the stone and positioned it."
Ya^ub b. Sufyan said that Asbugh b. Faraj related to him, as did Ibn Wahb,from Ysnus from Ibn Shihab as follows: "When the Messenger of God (SAAS)reached puberty a woman set alight to the kacba. A spark from her fire lit someof the cloth covering of the kalba and it burned. So they tore it down and rebuiltit up to that point in the corner where a dispute arose among Quraysh as towhich of the tribes should be entrusted with raising it.
"They agreed to appoint as arbitrator the first person who came up tothem. It was the Messenger of God (SAAS) who did so, he being a youth,and he was wearing a leopardskin sash. They asked him to decide the issueand he told them to get the corner piece, which was placed in a cloth. Thenhe asked the leader of each tribe to come forward and gave each one a side ofthe cloth while he climbed up. They lifted it up and he put the corner piecein position.
"As he increased in age he became only more pleasing, and so they gave himthe sobriquet al-Amin, 'the trustworthy', even before revelation came down tohim. They adopted the practice of never slaughtering a camel for sacrifice withoutseeking him, and he would say a prayer over it for them."
The context of this tradition is good, it being from the biographies written byal-Zuhrl.
One strange element in it is the wording "when he reached puberty". For it iswell known that this occurred when the Messenger of God (SAAS) was 35. Thisis established by Muhammad Ibn Ishaq b. Yasar, God bless him.
Musa b. ^qba stated that the building of the ka'-ba occurred 15 years prior tothe prophethood. Similarly, Mujahid agreed, as did 'Urwa, Muhammad b.Jubayr b. Mutcim and others. But God knows best.
Musa b. Uqba said, "There was a period of 15 years between the 'sacrilegious'war al-fijar and the building of the kacira."
I observe that al-fijar and the pact of al-fudul came in one year, when theMessenger of God (SAAS) was 20. This fact substantiates what Muhammad b.Ishaq said. But God knows best.
Musa b. ^qba said: "Quraysh were motivated towards rebuilding the kacbabecause water would flood in from its top, from above the earth roof with whichit was covered and which was in disrepair. Consequently they were concernedthat water might leak inside.
"Also, a man named Mulayh had stolen the kapha's incense and they wantedto rebuild it taller and raise its door so that only those they wished could enter it.
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"They therefore established a fund for the costs and hired workers and thenwent there one morning to tear it down, despite their concern and apprehensionthat God might prevent them from doing what they wanted.
"The first man to start and to take down a piece of it was al-Walid b.al-Mugbira. When they saw what al-Walid had done the others followed bydoing the same; they levelled it and were pleased to have done so.
"When they wanted to begin rebuilding it, they brought the workmen, butnot one of them would set foot anywhere before it.
"They claimed that they saw a snake encircling the building completely, itshead reaching back to its tail. They were terrified of it and afraid that what theywere doing would destroy them.
The kacba had been their haven and safe refuge from others as well as a sourceof their pride. Because of their confusion and worry at what had happened tothem, al-Mughlra b. cAbd Allah b. 'Amr b. Makhzum stood up and remindedthem of the advice and orders he had given them, namely that they should notdispute or envy one another in rebuilding it, but should divide it into quartersand use no ill-gotten money in its construction.
"When they had decided to proceed, the snake disappeared up into the sky,and they could see that this was the work of God, Almighty and All-powerful isHe."
His account also states that some people maintain that a bird picked it up andtossed it away towards Ajyad.67
Muhammad b. Ishaq b. Yasar said, 'When the Messenger of God (SAAS)reached 35 Quraysh reached an agreement to rebuild the kat-ba. They did sobecause they were concerned about reroofing it, being afraid its roof wouldcollapse since it was made only of stones set above its frame. They also wanted tomake it taller as well as reroof it.
"That was because some men had stolen the kapha's treasure which had beenkept in a well in its middle. The man who was found in possession of thetreasure was Duwayk, a freed-man of Banu Mulayh b. cAmr b. Khuza'a.Consequently Quraysh cut off his hand.
"Quraysh claims that those who stole it planted it with Duwayk.
"The sea had cast ashore at Jidda a ship belonging to a Byzantine trader. Theship had broken up, so they took its wood to use for the kapha's roof."
Al-Umawi said, "This ship belonged to the emperor of Byzantium and wascarrying building materials, marble, wood, and metal. The emperor had sentthis off with Baqum the Byzantine for the church the Persians had burnedbelonging to the Abyssinians. When it had reached its anchorage at Jidda Godhad sent a gale which destroyed it."
67. Ajyad is a mountain at Mecca.
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Ibn Ishaq said, "In Mecca there was a Copt who was a carpenter and so theyhad available to them some of what was needed to repair it.
"There was a serpent that would emerge from the kapha's well into which theywould drop every day the sacrificial offerings. It would emerge and sun itself onthe kapha's wall. They were all afraid of it, because whenever anyone approachedit, it would raise its head, move its coils audibly and open its mouth. One day asit lay on the kapha's wall as was its habit, God sent down a bird which snatched itup and flew away with it.
"At this Quraysh said, 'Now we can hope that God is pleased at ourplan. We have a local carpenter, and wood, and God has taken care of theserpent.'"
Al-Suhayli recounted, on the authority of Razln, that a thief had entered thekacba during the Jurhum era to steal its treasure but that the well had caved inon him. Some men had come and lifted him out and retrieved what he hadtaken. After that, a serpent resided in the well, its head as big as that of a younggoat, its belly white and its back black. It had lived there for 500 years. This wasthe serpent mentioned by Muhammad b. Ishaq.
Muhammad b. Ishaq stated, "When they had agreed on demolishing andrebuilding it, Abu Wahb b. <Amr b. 'A'idh b. cAbd b. cImran b. Makhzum(whose name according to Ibn Hisham was cA5idh b. cImran b. Makhzum) wentand removed a stone from the kacba but it flew straight out of his hand back toits position. So he said, 'O Quraysh, in rebuilding it, use only money that youhave fairly earned. Nothing gained from prostitution, usury, or injustice againstany person must enter it.'"
(Some) people attribute this statement to al~Walld b. al-Mughlra b. cAbdAllah b. Urnav b. Makhzum. Ibn Ishaq, moreover, was inclined to believe thatthe man who said this was Abu Wahb b. cAmr. He said that he was the maternaluncle of the father of the Prophet (SAAS), and a very highly regarded andhonourable man.
Ibn Ishaq said, "Then Quraysh divided up the ka^ba. The side with the door wasentrusted to the tribes of cAbd Manaf and Zuhra, that between the 'black stone'corner and the Yemeni corner went to the Banu Makhzum, along with variousother Quraysh tribes. The back of the kacba went to the tribes of Jumah andSahm; the hijr (shrine) side was entrusted to the tribes of cAbd al-Dar b. Qusayyand Asad b. cAbd al-cUzza, while the cAdi b. Ka'b were assigned the rahwal-hatim, the enclosed slope around the walls.
"But the people were apprehensive about demolishing it and were very scaredof it. So al-Walid b. al-Mughlra said, 'I shall begin demolishing it.1 And he tookup a pkk-axe and set about it, saying, 'O God, it is not to be feared. O God,good is all we want.'
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"He then demolished some of the side where two rukn, the sacred corners,are. That night everyone expected something bad would happen and said, 'Let'skeep watch on him and if he comes to harm we'll not demolish any more of itand we'll repair it just as it was. But if nothing happens to him, then God willhave been pleased by our action in destroying it.'
"Early next morning al-Walld recommenced his work of demolition, and theothers joined in with him. Eventually they had demolished it down to thefoundations established by Abraham, peace be upon him. They uncovered somegreen rocks interlocking together like teeth."
In the sahih of al-Bukhari an account from Yazld b. Rumah gives the phrase"interlocking together like camels' humps". And al-Suhayli said, "I consider thewording in the biography 'like teeth' to be imaginary." But God knows best.
Ibn Ishaq stated, "A certain reciter of traditions related to me as follows, 'Aman of Quraysh, who were demolishing the kacba, put his crowbar between twostones to remove one of them and when the stone moved all Mecca shook, sothey stopped working on that foundation.'"
Musa b. HJqba stated, "cAbd Allah b. 'Abbas claimed that leaders of Qurayshrelated that when they had assembled to extract stones to set up the (stations of)Abraham and Ishmael, upon both of whom be peace, one of their tribesmenbegan removing one of the stones from the original foundation. When he lifted itup, not knowing that it was from the original foundation, the onlookers saw alight emitting from beneath it that almost dazzled the man's sight. Then thestone jumped out of his hand and dropped back into its place. The man and theother builders were terrified. But when the stone again hid from them what wasbeneath it they went back to their building, saying, 'Don't move that stone, orany of those next to it.'"
Ibn Ishaq stated, "It was related to me that Quraysh found in the corner adocument with Syriac writing on it and they did not know what it was until aJew read it to them. It said, 'I am God, Lord of Bakka (Mecca). I created it theday I created the heavens and the earth and formed the sun and the moon. I haveset seven trusty angels around it. It will not cease to exist until its akhshabaha(a word Ibn Hi sham interpreted to mean "its two mountains") disapppear, ablessing to its people in their water and their milk.'"
Ibn Ishaq stated, "It was related to me that they found in the shrine a documentstating, 'Mecca is God's holy House. Its sustenance shall come from three paths;let it not be first desecrated by its own people.'"
He also stated that Layth b. Abu Sulaym claimed that they had found a stonein the kalba 40 years before the coming of the mission of the Prophet (SAAS) —if what they said is true - on which was written, "He who plants good shallharvest joy; he who plants evil shall harvest regret. If you do evil things, shall
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you be rewarded with good things? Indeed so, just as grapes are harvested fromthorns!"
Sacid b. Yahya al-Umawi stated that al-Muctamir b. Sulayman al-Raqqlrelated to him, from cAbd Allah b. Bishr al-Zuhrl, with a chain of authoritiesback to the prophet (SAAS), who said, "In the shrine three slates were found.On the first was written, 'It is I, God, Lord of Bakka; I made it when I made thesun and the moon and I have set seven trusty angels around it. And I haveblessed its people in the meat and in the milk.'
"On the second it said, 'I am God, Lord of Bakka. I created al-rahim, kinship,which I derived from my name, (Rahim, (meaning) merciful and compassionate).He who acts kindly to his kin, so will I treat; he who severs his ties of kinship, sowill I treat.'
"On the third was written: 'I am God, Lord of Bakka. I created goodness andevil and I predetermine. Joy shall be for those who bring good, and woe uponthose who bring evil!"'
Ibn Ishaq continued, "Then the tribes of Quraysh gathered stories to rebuild it,each one collecting them separately.
"They built it up until it reached the place for the (black) stone but then fellinto dispute about it. Each tribe wanted to raise it into its position, regardless ofthe rest. Eventually they broke up, established alliances, and readied to do battle.Banu {Abd al-Dar brought a bowl full of blood and they and Banu cAdl b. Kacbb. Lu'ayy made a pact to fight to the death, placing their hands into that bowl ofblood. And so they were known as the 'blood-lickers'.
"Quraysh remained in this confrontation for four or five nights, then they mettogether in the mosque, debated one another but divided into equal sides.
"Some scholars of the traditions claim that Abu Umayya b. al-Mughlra b. cAbdAllah b. HJmar b. Makhzum, who was at that time the oldest man in all Quraysh,said, 'O Tribe of of Quraysh, resolve your dispute by agreeing that the first manwho enters by the door of this mosque will decide the issue.' They agreed.
"The first man to enter was the Messenger of God (SAAS) and when theysaw him they said, 'This is al-Amin, "the trustworthy"; we are satisfied. This isMuhammad.' When he reached them and they told him of the problem, theMessenger of God (SAAS) said: 'Bring me a robe.' One was brought to him andhe took the cornerpiece (the 'black stone') and placed it on the robe. Then hesaid, 'Let each tribe grasp one side of the cloth. Then all raise it up.' This theydid until it was at the right spot, whereupon the Messenger of God (SAAS)himself positioned it. Then they built above it."
Quraysh used to refer to the Messenger of God (SAAS) as "the trustworthy".
Imam Ahmad stated that cAbd al-Samad related to him, quoting Thabit —meaning Abu Yazid - quoting IIilal - meaning Ibn Ilabban - from Mujahid
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from his mawla, whose name was al-Sacib b. cAbd Allah, that the last-mentionedrelated to him that he was one of those who built the ka(ba before the coming ofIslam. He stated, "I had a stone I had sculpted that I worshipped besides God. Iused to bring clotted milk unfit for myself and pour it over it. Then a dog wouldlick it off, raise its hind leg and urinate on it. We continued building until wereached the position for the (black) stone, but no one knew where it was. Butthen it was seen among our rocks looking like a man's head with a face almostdistinguishable. A leader of Quraysh said, 'We'll position it.' But others saidthey top would do it. People suggested an arbitrator be appointed and theyagreed that he should be the first man to appear from the mountain road. And itwas the Messenger of God (SAAS) who arrived, and those there commented,'Well, it's the "trustworthy" who's come.' They talked to him and he placed iton a cloak. He then summoned their head men and they lifted it up while he,(SAAS) placed it in its position."
Ibn Ishaq stated, "At the time of the Prophet (SAAS), the ka^ba measured 18cubits and was covered by Egyptian-woven Qabati cloth. Later it was covered byal-burild68 cloths. The first to clothe it with the dibaj silk brocade was al-Hajjajb. Yusuf."
My comment is that they left out of it the hijr area that was six or seven cubitslong in the direction of Syria. They had insufficient funds for that; that is, theywere not able to rebuild it on Abraham's foundations. They constructed onedoor for the k(fba on the east side, placing it high up so that not everyone couldget inside. This allowed them to permit inside only those they wished.
It has been established in both sakih collections, on the authority of cA'isha,God be pleased with her, that the Messenger of God (SAAS) told her: "Don'tyou know that your people had insufficient funds for the expenses? If it were notfor the fact that your people were only recently unbelievers, I would have torndown the kalba and made for it one door on the east and another on the west.And I would have included the hijr area within it."
This was how Ibn Zubayr rebuilt it, just as the Messenger of God (SAAS)had indicated. It was done in the utmost splendour and beauty, one completewhole on the foundations of al-Khalll (Abraham). It had two doors at groundlevel, on the east and west sides, and people would enter through one and exitthrough the other.
When he had executed Ibn al-Zubayr, al-Hajjaj wrote to the Caliph of thetime, cAbd al-Malik b. Marwan, concerning what Ibn Zubayr had done; andthey believed that he had made the changes on his own authority.
And so it was ordered that it be restored to its original state. They set to workon the "Syrian" wall, tearing it down and removing the (black) stone, laying out
68. Al-burud is the name given to striped-cloth sheets.
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its stones on the ka'-ba floor. Then its door was raised and the western door wasblocked off; the eastern one was left as it was. When it was the time of al-Mahdi- or his son al-Mansur - he (the ruler) sought advice from Malik on rebuilding itas it had been remodelled by Ibn al-Zubayr. But Malik, God be pleased withhim, said, "I hate for the rulers to treat it like a plaything."
And so he left it as it was; it remains the same to this day.
As for the masjid al-haram, the sacred mosque at Mecca, the first man toremove the buildings around the kcfba was <Umar b. al-Khattab, God be pleasedwith him. He purchased them from their owners and demolished them. WhenTJthman ruled he bought other houses which he added to it. When Ibnal-Zubayr succeeded, he reinforced it, improved its walls, and increased thenumber of its doors. But he was not able to make any additions to increase itssize.
When cAbd al-Malik b. Marwan seized power he made the walls of the sacredmosque taller and ordered that the kacba be covered by the dibaj. The one whocarried out this order was al-Hajjaj b. Yusuf.
We have elsewhere related the history of the building of the House and thetraditions that came down about that in our exegesis of the sural al-Baqara(Qur'an, II) in reference to the verse: "When we ordered Abraham to raise thefoundations of the house along with Ishmael" (verse 127). Our explanation ofthis is lengthy and exhaustive and whoever wishes could write it down here. Andall praise and power be to God.
Ibn Ishaq stated, "When they had finished the construction, having built it asthey wished, al-Zubayr b. <Abd al-Muttalib spoke the following verses about theserpent that caused Quraysh to be afraid of rebuilding the kacba:
"I was amazed at the eagle aiming straight for the serpent when it was in an excitedstate.
It used to make a rustling sound, and sometimes it would dash out;When we began the building it increased our awe of the structure and we werescared.
When we were too afraid to drive it away an eagle came, swooping straight down at
it.
It grasped it tight, then left the building to us; there being nothing else in its way.Together we assembled to begin the building, for which we already had thefoundations and the soil;
Next morning its foundations were raised, our men wearing no clothes.
The Lord ennobled Banu Lu'ayy through it and there's no denying their founding
it.
Banu cAd! had also assembled there, and Murra who were preceded by Kilab.The Lord thereby established us in glory, and it is from God that reward isrequested.'"
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Wc earlier treated in a separate passage how God protected the Messenger ofGod (SAAS) from the bad practices of the pre-Islamic era. He and his uncleal-(Abbas used to transport stones and when he (SAAS) positioned his loinclothover his shoulder beneath the stones, he was forbidden from doing so and there-fore reverted to his former practice.
Division
Ibn Ishaq related how Quraysh began the practice of calling themselvesal-Hums, a word implying intensity in religion, and intolerance.
This is because they gave extreme veneration to the holy places, to the extentthat they required people not to leave there on the night of the procession tocArafat. They would say, "We are men of the holy places, the haram, and theQuttan, those who dwell at God's house."
They would not make the halt on Mt. cArafat, though they knew that was thewish of Abraham, peace be upon him, in order not to abandon the corrupt inno-vative practices they themselves established. They would not put away forstorage sour cheese made from milk or butter, or clarify fat while they were in astate of ritual uncleanliness. While in this state, they would not enter any tentmade of hair, and would seek shelter from the sun only under tents made ofleather. Similarly they prevented those making the greater or smaller pilgrimagefrom eating any but Quraysh food while in that state, and these people couldonly circumambulate wearing Quraysh clothes. If one of these pilgrims couldnot find a gown from one of the Hums, who were Quraysh either by birth or byhaving joined Quraysh from Kinana and Khuza'a, they would have to circum-ambulate naked, even if they were women. A woman who happened to go roundin this manner would place her hand over her vagina and recite:
"Today all or part may appear, but visible though it may be, I do not make it avail-able!"
If anyone who had access to the garment of a Hums person were too proud touse it, then he could go round in his own clothes, but when he had finished hehad to throw them aside; thereafter, they could not be used again, either by themor by anyone else, nor ever touched. The Arabs used to call such clothes al-luqa,"cast-offs". A certain poet spoke the lines:
"How sad it is, my returning to it, it being like a proscribed thing cast ofFbefore thepilgrims."
Ibn Ishaq stated, "They continued in these practices until God sentMuhammad (SAAS) and revealed the Qur'an to him, as a retort to them andtheir innovations. God said, 'Hasten forth from the place where people hasten
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from' {surat al-Baqara, II, v. 199). By this is meant the masses of the Arabs fromcArafat. And also that same verse reads, 'and ask the forgiveness of God; surelyGod is forgiving, merciful.'"
As we have previously shown, the Messenger of God (SAAS) would make thehalt at cArafat before he received his prophethood, this being an award grantedby God to him.
God also revealed to him a response to their practice of forbidding peoplecertain actions and foods in the words, "O mankind, attend to your dress atevery prayer meeting and eat and drink, but do not be extreme. God does notlove extremists. Say, 'Who made forbidden clothing (from) God that Hebrought forth for His worshippers, along with all good provisions?'" {suratal-AWaf, VII, v.31-2).
Ziyad al-Bakka5i stated from Ibn Ishaq, "But I don't know whether theirmaking these innovations preceded or followed the battle of the elephant."
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THE BOOK OF THE APOSTLESHIP OF THEMESSENGER OF GOD (SAAS) AND AN
ACCOUNT OF SOME OF THE PREDICTIVESIGNS THEREOF.
Muhammad b. Ishaq, God bless him, stated: "Jewish Rabbis, Christian priestsand Arab soothsayers all spoke of the Messenger of God (SAAS) before bismission as the time for it approached.
"The rabbis and the priests found in their books descriptions of him and ofhis time along with inferences relating to him from their prophets."
God Almighty said, "Those who follow the Messenger, the prophet, theummt, "the unlettered", to whom they will find written reference in the Torahand the Bible requiring them to do good and warning them of evil, allowingthem the good things and forbidding them the bad, removing the burden andchains formerly upon them; so those who believe in him, honour him and aidhim and follow the light that was sent down with him, those will be successful"(siirat al-A^af, VII, v. 157).
God Almighty stated, "And when Jesus son of Mary said, 'O children ofIsrael, I am God's messenger to you, bringing affirmation of the Torah beforeme and giving ridings of a prophet who will come after me whose name will beAhmad"' (siirat al-Saff, LXI, v.6). And God Almighty said, "Muhammad is theMessenger of God. And those with him are those who are very severe against theunbelievers, compassionate with one another. You shall see them bowing down,prostrating themselves, seeking grace from God, and approval. They have markson their faces from their prostrations. That is their likeness in the Torah and inthe Bible. (They are) like plants. (God) brings forth their sprouts and thenstrengthens them and thickens them so they stand straight on their stalks. Hepleases the planters to discomfort through them the unbelievers. God gavepromise of forgiveness and great reward to those who believe in him and performrighteous deeds" {siirat al-Fath, XLVIII, v.29).
And God Almighty said, "When God made the covenant with the Prophets,saying, 'I gave you the Scripture and wisdom, then there will come unto you amessenger confirming what you possess; you shall believe in him and render himhelp.' He said, 'Do you agree and accept my covenant as binding to you?' Theyreplied, 'We affirm.' He said, 'So bear witness and I along with you am a witness'"(sural Al-lImran, III, v.81).
In the sahih of al-Bukhari there is a hadith from Ibn cAbbas that states, "God
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never sent down a prophet without entering into a covenant upon him (to theeffect that) if Muhammad were sent down his mission when he was (already)living, then he (that prophet) would believe in him and aid him. God orderedhim to take a covenant to his people that if Muhammad were given his missionduring their lifetime, then they should believe in him, aid him, and followhim."
This confirms that all prophets had talked about him and were commanded tofollow him.
Abraham, upon whom be peace, stated in the prayer he made about the peopleof Mecca, "O our Lord! Send among them as a messenger one of their ownpeople, who will recite to them Your signs and teach them the scriptures andwisdom and purify them. You are the mighty one, the wise" (sttrat al-Baqara, II,v.129).
Imam Ahmad said that Abu al-Nadr related to him, quoting al-Faraj b.Fadala, quoting Luqman b. cAmir, who said that he heard Abu Umama say,"I asked the Prophet, 'O Messenger of God, what was the beginning of yourmission?'
"He replied, 'The prayer of my father Abraham, the glad tidings from Jesus,and my mother's seeing a light emitting from her that illuminated the castles ofSyria.'"
Muhammad b. Ishaq said that just such a statement was related to him fromThawr b. Yazld, from Khalid b. Macdan, from the Companions of the Prophet(SAAS).
By this is meant his wanting to refer to the beginning of his mission among hispeople and the spreading and expanding of his fame. And so he made mentionof the prayer of Abraham, to whom the Arabs trace their descent. Then theprediction of Jesus, the 'Seal' of the prophets of the tribe of Israel, as mentionedbefore. This shows that there were other prophets between these two who alsogave tidings of his coming.
Regarding (the assembly of) the archangels, their cognizance of him was wide-spread and well known before the creation of Adam, upon whom be prayersand peace. Imam Ahmad stated that cAbd al-Rahman b. Mahdi related to him,quoting Mu'awiyya5 b. Salih, from Sacld b. Suwayd al-Kalbi, from (Abd al-A^Iab. Hilal al-Salami, from al-^Irbad b. Sariyya who stated, "The Messenger ofGod (SAAS) said, 'For God I am the Seal of the prophets; Adam was well madein His likeness. And I shall tell you of the first of it: my father Abraham's prayer,the prediction of Jesus about my coming, and the visions seen by my mother, aswell as by the mothers of the believers.'"
Al-Layth related this from Mu^wiyya' b. Salih who said, "When she deliv-ered him, his mother saw a light from him that illuminated the castles of Syria."
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Imam Ahmad also said, "cAbd al-Rahman related to us, as did Mansur b.Sa^, from Badll b. Maysara, from cAbd Allah b. Shaqiq, from Maysara al-Fajr,who stated, 'I asked, O Messenger of God, when did you become a prophet?' Hereplied, 'When Adam was between the spirit and the body.'"
Ahmad is the sole source of these.
cUmar b. Ahmad b. Shahin related this in the work entitled DaWilal-Nubuwwa (Signs of the Prophethood) from a hadtth of Abu Hurayra whostated, "cAbd Allah b. Muhammad b. cAbd al-'Aziz - meaning Abu al-Qasimal-Baghawi - related to us, as did Abu Hammam al-Walid b. Muslim, fromal-Awza% and I was told by Yahya from Abu Salama, from Abu Hurayra, whosaid that the Messenger of God (SAAS) was asked, 'When was it made yourduty to become a prophet?' He replied, 'Between the making of Adam and thebreathing of the spirit into him.'"
It was related on another line of authorities from al-Awzaci who used thewords "and Adam was formed in his likeness".
It was also related from al-Baghawi, from Ahmad b. al-Miqdam, fromBaqiyya b. Sa'id b. Bashir, from Qatada, from Abu Hurayra, relating to thewords of Almighty God, "And when we made a covenant with the prophets, andwith you, and with Noah" (surat al-Akzab, XXXIII, v.7) that the Messenger ofGod (SAAS) stated, "I was the first of the prophets to be created and the last ofthem to be sent."
And from a hadith of Abu Muzahim, on the authority of Qays b. al-Rabic,from Jabir, from al-Sha'bl, from Ibn cAbbas, that someone asked, "O Messengerof God, when were you a prophet?" He replied, "While Adam was betweenspirit and body."
The Arab soothsayers had been told by the devils from the jinn things overheardby them while they were still not prevented from so doing by having stars cast atthem. Soothsayers, male and female, continued mentioning such matters, withoutthe Arabs giving any credence to them, until God Almighty sent him, and thereoccurred those things they had talked of and so recognized.
When the time of the Messenger of God and his prophethood approached,the devils were screened from overhearing and they were prevented fromoccupying those seats from which they used to overhear. Stars were hurled atthem, and the devils knew that that was because of an order coming from God,the Almighty and Glorious.
On this subject God sent down to his messenger (SAAS) the words, "Say: ithas been revealed to me that a group of jinn listened and then said, 'We heard awonderful Qur'an which guides towards the right, and we believed in it. And wewill never associate any other god with our Lord'" (sural al-Jinn; LXXII, v. 1—2).
We have given prior explanation to all that in our Tafiir, exegesis of the
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Qur'an, as well as to God's words, "And when we directed (mention) towardsyou (of) a group of jinn who listened to the Qur^an. And when they came to it,they said, 'Listen silendy!' And when it was over they turned back to their peoplewarning them, and saying: 'O people ours, we have heard a book sent down afterMoses verifying what came before it, guiding towards the truth, and to thestraight path'" (surat al-Ahqaf, XLVI, v.29, 30). All this too we elucidated there.
Muhammad b. Ishaq stated that Ya'qub b. HJtba b. al-Mughlra b. al-Akhnasrelated to him that he was told that the first Arabs to be afraid at (seeing) thestars being thrown was the tribe of Thaqif. They consulted one of their men onthe subject, whose name was cAmr b. Umayya, one of Banu ^laj, he being themost shrewd and astute of all Arabs. They asked him, "O cAmr, don't you seewhat's going on in the heavens, all those stars being thrown about?"
He replied, "I certainly do. Keep watch and if the ones being cast are mostprominent stars, the ones by which men are guided on land and sea, and by therising and setting of which the seasons of summer and winter are marked, forthe good of men in their lives, then, by God, it means the end of the world, andthe destruction of all creation. If it is other stars, while the prominent starsremain firm in their place, then it is occurring for some purpose God intends formankind. So what could that be?"
Ibn Ishaq said, "A certain scholar related to me that a woman of Banu Sahmknown as al-Ghaytala who had been a soothsayer before the coming of Islam wasvisited one night by her other world contact who swooped down beneath her,then said, T know what I know; a day of slaying and slaughtering.' When shetold Quraysh of this they asked, 'What does he mean?'
"When he came to her on another night, swooping down beneath her, he said,'Havines! What ravines? In them, down their sides, Ka% will fall.' When thisreached Quraysh they said, 'What does this mean? This is something that willhappen; look to see what it will be.'
"But they could not interpret it until the battles of Badr and Uhud took placein 'ravines'; then they knew what it was the spirit had told her."
Ibn Ishaq stated, "cAlt b. Nafr5 al-Jurashi related to me that Janb, a tribe fromYemen, had a soothsayer before Islam came. And when news of the Messengerof God (SAAS) spread among the Arabs, Janb asked their soothsayer, 'Findout about this man for us' and they assembled (to hear him) at the foot of hismountain.
"When the sun rose he came down to them and stood leaning on a bow hehad. Then, having gazed up for a long time into the sky, he began to leap about.Then he spoke: 'O people, God has honoured Muhammad by choosing him. Hehas purified his heart and his insides. But, O people, his stay among you will beshort.1 He then hurried back up his mountain, returning whence he had come."
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Thereafter Ibn Ishaq mentions the story of Siwad b. Qarib. We have post-poned giving it until the section on The Cries of the Spirits.
Division
Ibn Ishaq stated that cAsim b. cAmr b. Qatada related to him, from some ofhis tribe, as follows: "One of the things that brought us into Islam - alongwith the mercy of God Almighty and His guidance - was what we heardfrom a Jew. We were at that time polytheists and worshipped idols, whilethey, the Jews, were people with Scriptures who had knowledge we did not.There was always enmity between us and them and if ever we bested them insome way they disliked they would tell us, 'The time is near for a prophet; hewill now be sent, and with him we will kill you just as Ad and Iram werekilled.'
"We heard that from them often.
"So when God sent His messenger (SAAS) we responded positively when heinvited us to God, and became aware of what their threats to us meant. Wetherefore hastened to him before them and believed in him, while they disbelievedin him.
"Concerning us and them this verse was sent down: 'And when there came tothem a book from God verifying what they had, though they formerly prayedfor victory against those who disbelieved; and when there came to them thatwhich they knew, they disbelieved in it. And so may God's curse be upon thedisbelievers'" (surat al-Baqara, II, v.89).
Warqa1 stated, from Ibn Abu Najih from cAli al-Azdi that the Jews used tosay: "O God send us this prophet who will judge between us and the people whoseek victory by him." It was al-Bayhaql who related this.
Thereafter it was related through cAbd al»Malik b. Harun b. cAnbara, fromhis father, from his grandfather, from Sacld b. Jubayr, from Ibn cAbbas, whosaid, "The Jews were at Khaybar battling Ghatafan, but whenever battle wasjoined the Jews of Khaybar were defeated. So the Jews resorted to this prayer,saying, 'O God, we will ask you by Muhammad's Tightness, the Prophet, thenmmi1 "the unlettered", whom you promised us you would send at the end oftime, if you will give us victory over them.'"
The report went on to say that when they met in battle and they spoke thisprayer they defeated Ghatafan.
Yet when the Prophet (SAAS) was sent, they disbelieved in him. And so God,Almighty and Glorious is He, revealed the words, "they formerly prayed forvictory against those who disbelieved."
cAtiyya related approximately the same from Ibn 'Abbas, and also said thatIkrima used similar words.
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Ibn Ishaq stated that Salih b. Ibrahim b. cAbd al Rahman b. <Awf related to him,from Mahmod b. Labld, from Salama b. Salam b. Waqsh, who was at the battleof Badr, who said, "We had a Jewish neighbour from Banu cAbd al-Ashhal andhe came out of his house one day to us. At that time, I was the youngest of myhousehold; I was wearing a fur gown I had and was lying in it in the courtyard ofmy family's house.
"The Jew talked of the resurrection, the Day of Judgement, the reckoning,the scales, paradise, and hell-fire.
"This he told to polytheists, idolaters who did not believe in any life afterdeath.
"They replied, 'Come on, now! You really think people can be sent, aftertheir death, to some place where there is a paradise, and a fire where they will bepunished for their deeds?'
"'Yes indeed,' he replied, 'and by Him by whom oaths are sworn, anyonegoing into that fire would prefer being placed in the hottest oven in the house,and having it covered over him, and he being let out of it only next day.'
" 'Good gracious! But what proof is there?' they asked.
"'A prophet is being sent from hereabouts in these lands,' he replied, andgestured over towards Mecca and Yemen.
'"When will we see him?' they enquired.
"He looked over at me, I being the youngest one there, and said, 'If this ladlives a normal lifespan, he'll live to his time.'"
Salama said, "And a day and a night had scarcely passed thereafter until Godsent the Messenger of God (SAAS) who lived among us. And so we believed inhim. But he (the Jew) disbelieved in him out of evil and envy.
"So we asked him, 'What now then; aren't you the one who told us certainthings about him?'
"'Yes,' he replied, 'but he's not the one."'
This anecdote was also related by Ahmad, from Yacqub from his father, fromibn 'Abbas. And al-Bayhaqi told it from al-Hakim with a chain of authoritiesthrough Yunus b. Bukayr.
Abu Nu<aym related in al-Dala'il {The Signs), from cAsim b. Umar b. Qatada,from MahmDd b. Labid, from Muhammad b. Salama, saying, "In the tribe ofcAbd al-Ashhal there was only one Jew, whose name was Yushac. When I was stilla boy, wearing a waist-wrapper, I heard him say, 'The time is near for a prophetto be sent to you from somewhere over near this building.' And he pointed overat God's temple, saying, 'And whoever lives till then, let him believe in him.'
"And the Messenger of God (SAAS) was sent and we accepted Islam, whilehe, living there among us, did not, out of envy and evil."
We have already given the account of Abu Sa'id, from his father, about thisYushac's having told of the coming of the Messenger of God (SAAS) and of
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having given his description. Also we told of al-Zubayr b. Bata's account of theappearance of a star at the birth of the Messenger of God (SAAS).
Al-Hakim related this anecdote from al-Bayhaqi with a chain of authoritiesthrough Yunus b. Bukayr.
Ibn Ishaq said that cAsim b. Ulnar b. Qatada related to him about a sheikh ofBanu Qurayza who asked him, "Do you know how it came about that Islam wasaccepted by Thaclaba b. Sa'ya and Usayd b. Sacya along with Asad b. ^Ubayd, allof Banu Hudal, brothers of Banu Qurayza, with whom they had lived in the daysbefore Islam but who then became their masters after Islam?'1
cAsim said, "I do not." Whereupon the sheikh told him, "A Jew from Syriacalled Ibn al-Hayyiban came to us some years before the arrival of Islam andlived among us. And by God, I never knew a non-Muslim (one who does notperform the five daily prayers) better than him. Well, he was living there with usat a time of drought, so we asked him, 'Please, Ibn al-Hayyiban, pray for rain forus!' But he replied, 'No, by God, I'll not do that until you pay me.' 'Howmuch?' we asked. 'A saca weight of dates or two mudd weights of barley.' 'We'llpay it,' we agreed.
"He then went out with us to the top of our parched land and prayed for rainfor us. And by God, he no sooner got up but clouds came and it rained! Yetothers had done that once, twice, and thrice!
"Later his death came while he lived with us. When he knew he was dying, hesaid, 'O Jews, what do you think it was that brought me from a land of wine andbread to one of poverty and hunger?' 'You know that best,' we replied. He thensaid, 'I only came to this country because I expected the arrival of a prophetwhose time is near. This land is where he will take refuge. And I had hoped thathe would be sent so that I could follow him. His time is near for you. But don'thasten to him, O Jews, for he is sent to shed the blood and capture the womenand children of those who oppose him. And that (hurrying to him) will not preventhim treating you thus.'
"And when the Messenger of God (SAAS) was sent, he besieged BanuQurayza. Those grown men who had been young boys at the earlier occasionaddressed their people, saying, 'O Banu Qurayza, he is, by God, the prophetforetold to you by Ibn al-Hayyiban.' They replied, 'He is not.' The meninsisted, saying, 'Yes he is. He has just his description.' So they went downand accepted Islam, and by doing so saved their blood, their property, and theirpeople."
Ibn Ishaq commented, "This account reached us from Jewish rabbis."
Earlier we gave an account of the arrival at Medina of the Tubbac of Yemen,Abu Karib Tubban As'ad, and of his siege of it; and how those two rabbis came
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out to him and told him, "You shall have no path to it. It will be the place ofrefuge for a prophet at the end of time", and how that made him turn away fromthe town.
Abu Nu'aym told in his work, al-Bala'il {The Signs), on a line of authoritiesthrough al-Walid b. Muslim, that Muhammad b. Hamza b. Yusuf b. <Abd Allahb. Sallam related to him, from his father and grandfather, the following, "cAbdAllah b. Sallam stated that God having wished good guidance for Zayd b. Sacya,Zayd said, 'All marks of the prophethood were there as expected for me torecognize on the face of Muhammad (SAAS) when I looked at him, except thatthere were two I had not explored in him: that his patient wisdom preceded hisignorance, and that the more ignorance was directed at him, the more his patientwisdom increased.'
"He stated further, 'I used to be nice to him so that I could mix with him andget to know his wisdom and his foolishness.'
"He then told a story of his having made an advance payment to the Prophet(SAAS) for profit. He went on, 'And when the time for the loan was due, I wentto him and grabbed him by the closure of his cloak and gown, he being then at afuneral with some of his Companions. I also glared at him in an ugly fashion andsaid, "O Muhammad, aren't you going to pay me my due? By God, I never knewyou of the tribe of <Abd al-Muttalib to be late payers!"
"fCUmar stared over at me, his eyes rolled like revolving celestial bodies.Then he said, "You enemy of God! Do you dare say to the Messenger of God(SAAS) what I am hearing and do what I am seeing? By Him who sent him withthe truth, if I were not wary of his blaming me, I would cut off your head withmy sword!"
'"Meanwhile, the Messenger of God (SAAS) was looking at cUmar, smilingquietly with gentleness. Then he said, "<Umar, both he and I were in need ofsomething other than that from you; you should have told me to pay up properly,and him to behave better. Take him away, Umar, and pay him his due. Andgive him 20 sd°s weight of dates as a bonus!'"
"And so Zayd b. Sacya, may God be pleased with him, became a Muslim. Hewas present with the Messenger of God at all the battles, and he died in the yearof Tabuk, God bless him."
Then Ibn Ishaq, God be pleased with him, recounted how Salman al-Farisi,"the Persian", God bless him, became a Muslim. He stated that £Asim b. cUmarb. Qatada the ansari, the "helper", related to him, from Mahmud b. Labid, fromcAbd Allah b. cAbbas, who said that Salman al-Farisi told him as follows, "I wasa Persian from Isfahan and dwelt in a village called Jayy. My father was theheadman of the village and I was the one he most loved of all creatures; his affec-tion for me was so strong that he kept me closeted in his house like a slave-girl.
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"I took pains to be a good Magian, and became the keeper of the fire, the onewho lights it and never for a moment lets it go out.
"My father owned a large farm and one day, when he was busy constructing abuilding, he said to me, 'Son, I'm too busy to leave here today for the farm, soyou go and look to it.' And he told me certain things he wanted. Then he toldme, 'Don't be away from me too long. If you are I'll be more concerned aboutyou than about my farm or work, and you'll keep me from everything else.'
"So I left for the farm as he had told me and on my way I passed by a churchfor Christians and heard their voices as they prayed there. I didn't know anythingabout other people, because my father had kept me shut up at home. So when Iheard their voices I went in to them to find out what they were doing. WhenI saw them I was much impressed with their prayers and wanted to join them. Isaid to myself, 'This, by God, is better than the religion we have.'
"So I didn't leave them until sunset and neglected to go to my father'sfarm.
"I asked them, 'Where is the origin of this religion?' 'In Syria,' theyreplied.
"I then went back to my father who had sent people to look for me and hadbeen distracted from all his work. When I arrived he asked, 'Well, son, wherewere you? Didn't I ask you to do something?' 'O Father,' I replied, 'I went bysome people praying in a church of theirs and I was much impressed by what Isaw of their religion. So I stayed with them till sunset.'
"'Son, there's no good in that religion. Your religion and that of your fore-fathers is better than it.'
"'But no,' I replied, 'I swear by God theirs is better than ours.'
"My father was afraid for me and set chains on my legs and imprisoned me inhis house. So I sent a message to the Christians saying, 'If a caravan comes toyou from Syria send word to me about them.'
"A caravan did arrive from Syria and the Christians came and told me aboutthem. I said to them, 'When they finish their business and are about to returnhome, then tell me.'
"When they were ready to go home they let me know and I threw the shacklesoff ray legs and left with them. When we arrived in Syria, I asked, 'Who is themost learned man in this religion?' 'The bishop in the church,' they replied.
"So I went to him and said, 'I really like this religion, and I want to join youand to serve you in your church, to learn from you and to pray with you.'
"'Come on in,' he invited me.
"So I joined him. But he was an evil man, demanding alms from his peopleand whatever they collected he would store away for himself and not give to thepoor. Eventually he had gathered seven jars of gold and silver.
"I hated him mightily for what I saw him doing.
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"Then he died, and the Christians assembled to bury him. I told them, 'Thiswas an evil man. He demanded alms from you but when you brought it to himhe stored it away for himself and gave none of it to the poor.'
"They asked me, 'How do you know that?' and I replied that I could takethem to his treasure. 'Do so!' they told me, so I showed them where it was andthey brought out seven jars filled with gold and silver. When they saw it theysaid, 'We'll never give him burial!' And so they crucified and stoned him.
"Then they brought another man to take his place. And," said Salman, "Inever saw a man who did not attend the five prayers who was better than he, normore ascetic, nor more enthusiastic about the afterlife, nor more devoted bothday and night. I loved him as I had never loved before.
"So I stayed with him for a time and then his death approached. I asked him,'Since I've been with you I've loved you as never before. But now what youknow to be God's decree is approaching, so to whom do you entrust me? Andwhat are your orders to me?'
"'My son,' he replied, 'I don't know anyone who has done as I have. Peoplehave either died or changed or abandoned most of their prior practices, exceptfor one man in Mawsil; he practises as I did. Join him.'
"So when he died and was buried, I joined the leader of al-Mawsil. I told him,'So-and-so enjoined me at his death to come to you; he told me you are as hewas.' 'Stay with me,' I was invited.
"I did so and found him the best of men, like his friend. But soon he was todie. And when death was near for him, I told him, 'So-and-so entrusted me toyou and told me to join you. Now God's decree, as you know, is near for you, sowhom do you recommend to me, and what are your orders to me?' 'My son,' hereplied, 'I don't know anyone else who is as we were, except one man at Nasibln,so join him.'
"When he did die and was buried, I joined the bishop at Nasibln and told himmy story and what my two masters had ordered me. 'Stay with me,' he said. Andso I did so, finding him extremely good, as his two colleagues had been. But, Iswear by God, death soon approached him too, so I asked him, 'So-and-sorecommended one man to me, who recommended me to another, who recom-mended me to you. Whom do you recommend for me, and what are yourorders?'
" 'My son,' he said, 'I don't know anyone who is still as we were whom I canrecommend, except for one man at ^Amuriyya in Byzantium. He is as we were. Ifyou wish, go to him.'
"When he died and was buried, I joined the bishop of cAmuriyya, and relatedto him my story. He said, 'Stay with me.' So I did stay there, and he was thebest of men, as well-directed and fine in his behaviour as his predecessors hadbeen.
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"I worked hard and earned well and eventually I had some cows and a smallgoat. But then God's decree came for him too and I told him, 'So-and-sorecommended someone to me, who recommended me to another, he to another,then he to another and so on until you were recommended me. To whom doyou recommend me and what are your orders?'
" 'My son,' he replied, 'I don't know anyone who is as we were to whom to sendyou. But the time is near for a prophet being sent with Abraham's religion whowill come forth in the land of the Arabs. He will move to refuge to somewherewith date-palms growing between two scorched, rocky plains. He has signs thatare unmistakable. He eats things given to him as gifts but not alms. And betweenhis shoulders there is the seal of prophethood. If you can go there, do so.'
"Then he died and was buried, and I stayed in 'Amuriyya for the length oftime God wished.
"Eventually a group of merchants of the Kalb tribe passed by and I askedthem to take me to the land of the Arabs and offered them my cows and goat.They agreed, so I gave them to them and they took me with them as far as Wadial-Qura. There they did me evil by selling me as a slave to a Jew. There withhira I saw palm trees and hoped that might be the land my master had described.
"While I was there with him he received a visit from a cousin of his of BanuQurayza from Medina. He sold me to him, who bore me off to Medina. And Iswear by God, as soon as I saw it I recognized it as my friend had described it tome. And there it was I stayed.
"Then the mission came to the Messenger of God (SAAS), who remained inMecca without me hearing any report of him, busy as I was in the toil of slavery.But then he took refuge in Medina.
"One day I was doing some work for my master at the top of a palm tree, withhim sitting there underneath, when a cousin of his came and stopped there. 'Heythere, so-and-so,' the cousin said, 'God damn those ansar of Banu Qayla! Theyare assembled at Qiba} in support of a man come from Mecca whom they claimto be a prophet.'"
Salman continued, "When I heard this I began to tremble, so much I thoughtI would fall down on top of my master! So I climbed down the tree and beganquestioning his cousin.
"This angered my master and he slapped me hard. Then he asked, 'What'sthis to do with you? Get back to your work!'
'"It's nothing,' I replied, 'I just wanted to clarify what he said.'"
Salman went on: "I had put aside some food, so that evening I took it to theMessenger of God (SAAS) he being at Qiba1, and went in to see him, saying, 'Iheard you were a good man and that you have with you some companions whoare strangers and needy. This is some food I have to give as alms, and I consideryou have more right to it than anyone else.'
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"I then handed it to him and the Messenger of God (SAAS) said to hiscompanions, 'Eat it then.' He himself took none."This is one test passed," I told myself.
"Then I left him and saved up some more, while the Messenger of God(SAAS) was moving on towards Medina. I then went to him again and said, 'Inoticed you didn't eat from the food I gave as alms. This is a present I wish tohonour you with.'
"The Messenger of God (SAAS) did eat from this and told his companions todo the same, which they did.
"And again I said to myself: 'That makes it two!'
"I then went to the Messenger of God (SAAS) when he was at Baqieal-Gharqad, the cemetery, where he had followed the funeral procession of oneof his companions. He was wearing two cloaks, sitting there among his com-panions. I greeted him, then came round behind him to look at his back to findout if I could see the mark my former master had described to me. When theMessenger of God (SAAS) saw me go behind him he knew I was trying to establishsomething of what had been described to me. So he threw off his cloak from hisback and I looked at the sign and recognized it. I then prostrated myself beforehim, kissing him and weeping. The Messenger of God (SAAS) then told me,'Turn around!' So I stood up in front of him and told him my story as I have toyou, O Ibn cAbbas.
"The Messenger of God (SAAS) then wanted his companions to hear mystory."
Thereafter Salman was so engaged at his work as a slave that he missedparticipation with the Messenger of God (SAAS) at the battles of Badr and Uhud.
Salman continued, "Eventually the Messenger of God (SAAS) said to me,'Salman, write!' So I wrote out for my master an agreement that I would plant300 palm trees watered by a well and pay 40 ounces (of gold). The Messenger ofGod (SAAS) then said to his companions, 'Help your brother.' So they helpedme, one man with 30 seedlings, another with 20, another with 15, and anotherwith 10, each one participating as he could, until I had all the 300 together.Then the Messenger of God (SAAS) told me, 'Now Salman, go and dig theholes for them. When you have finished come to me so that I can plant themwith my own hands.'
"So I dug and my companions helped me and when we had finished I wentand told him. He then went out with me to them and we began handing him theseedlings which the Messenger of God (SAAS) himself planted. When we hadfinished, and this I swear by Him in whose hands Salman is, not one of thoseplants died.
"I had now settled up for the palm trees but was still in debt for the money.Now the Messenger of God (SAAS) was given a quantity of gold the size of a
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chicken's egg from a mine. He said, 'Hasn't the Persian done accounts?' I thensaid a prayer for him. Next, he said, 'Take this and pay off what you owe,Salman.'
"I asked him, 'Where will this stand relative to what I owe, O Messenger ofGod?' He said, 'Take it, for God will pay your debt with it.' So I took it andweighed it for them and, I swear by Him in whose hand Salman is, it was 40ounces! So I gave my debt in full.'
"And Salman was set free."
"And", concluded Salman, "I was present with the Messenger of God(SAAS) at the battle of al-khandaq ('the trench') as a free man, and never missedanother battle where he participated."
Ibn Ishaq continued, "Yazld b. Abu Habib related to me, from a man fromthe cAbd al-Qays tribe, from Salman, who said, 'When I asked, "Where will thisstand relative to what I owe, O Messenger of God?" he took it (the gold nugget),turned it over on his tongue and then said, "Take it; pay them in full with this."And so I did and with it paid off the 40 ounces.'"
Muhammad b. Ishaq stated that <Asim b. Umar b. Qatada related to me that areliable authority told him from Umar b. cAbd al-'Aziz b. Marwan who said thatit was related to him about Salman that when he, Salman, was telling his story tothe Messenger of God (SAAS), he said that the bishop of cAmtlriyya told him,"Go this way and that in Syria, and there you will find a man who dwells betweentwo thickets. Every year he emerges from one of these and then is accosted bypeople who are sick. Every one of these for whom he says a prayer is cured. Soask him about this religion you're seeking. And he will tell you about it."
Salman said, "So I left and travelled to the place he had described and I foundpeople gathered there with their sick waiting until the night the man wouldmove out from one of the thickets towards the other. (When he came out) thepeople there overwhelmed him and every sick person for whom he prayed wascured. They beat me to him and I couldn't get near him rill he entered thethicket he was heading for, when I touched his shoulder. 'Who is that?' he askedand turned towards me. I replied, 'God have mercy on you! Do tell me about thehanifiyya, Abraham's religion!'
"'You're asking me about something people don't enquire about nowadays.The time is near for the coming of a prophet who will be sent down with thatreligion; he will be one of the people of the sanctuary. Go to him and he will takeyou to it.' He then went into the thicket.
"At this the Messenger of God (SAAS) commented: 'If you have told me thetruth, O Salman, you have met Jesus son of Mary!'"
That, then, is how this anecdote is worded. There is (in its chain of authori-ties) one man of questionable reliability, he being Sheikh (Asim b. ^Umar b.
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Qatada. That link is also said to have been al-Hasan b. tUmara. The tradition isalso missing a link, indeed untraceable, between cUmar b. cAbd al-cAziz andSalman, may God be pleased with him.
As for his words, "If you have told me the truth, O Salman, you have metJesus son of Mary," these are very strange, if not unacceptable. For the periodinvolved must, by all accounts, be one of 400 years, perhaps even 600 years bythe solar calendar. The longest anyone suggests that Salman lived is some 350years. Al-cAbbas b. Yazid al-Bahrani related that the consensus of his elders wasthat he lived for 250 years; they differed as to whether it could have been asmuch as 350 years. But God knows best. And it seems that he was saying, "Youmet a (good) follower of Jesus, son of Mary." And that could well be true.
Al-Suhayli stated, "The man of questionable reliability (in the above chain ofauthorities) is al-Hasan b. cUmara, a weak authority. But if he was correct, thenthere is nothing unacceptable about it. Because Ibn Jarir related that Jesus camedown again to earth after he had been resurrected and that he found his motherand another woman weeping at the cross of the crucified man. Jesus told themthat he had not been killed, and after that he sent his disciples."
He went on: "And if it is possible that he came down once, then it is possiblehe did so many times. Moreover there is his evident return when he broke thecross and killed the pig and thereafter married a woman of Banu Jidham andfinally was buried in a chamber of the grave (usually referred to as the garden) ofthe Messenger of God (SAAS)."
Al-Bayhaql related in his book DaliPil al-Nubuwwa (Signs of the Prophethood)this story of Salman by way of Yuri us b. Bukayr, from Muhammad b. Ishaq aspreviously given. And he also related it from al-Hakim, from al-Asamm b.Yahya b. Abu Talib.
'All b. cAsim related to us, as did Hatim b. Abu Sufra, from Simak b. Harb,from Yazid b. Suhan, that he heard Salman relating how his accepting Islam firstoccurred. Salman made a lengthy account of how he had originated in Ramhurmuzand that he had a wealthy brother,who was older than himself. He himself waspoor and under his brother's care, and the son of the headman of Ramhurmuzwas his friend, with whom he would visit a teacher. And his friend also used tocall upon some Christian worshippers who lived in a cave. Salman asked hisfriend to take him to visit them, but the reply was, "You're just a young man, andI'm afraid that you will betray them and that my father will kill them." And sohe made him promise that he would not do anything his friend would not like.
So he accompanied his friend and they (the Christians) were six or seven innumber. And they looked as if, from all their praying, their souls had left them;they fasted by day and stayed up (praying) at night, and ate trees or whateverthey found.
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He related of them that they believed in all the previous messengers fromGod and that Jesus was a worshipper of God, His messenger, and the son of Hisslave-girl and that God aided him with miracles.
They told him, "Boy, you have a Lord; and will have an afterlife. Awaitingyou there is to be a heaven and a hell. And those people who worship fires areunbelievers and in error. God is not pleased with what they do, and they are notin his religion."
Thereafter Salman went to them often with his friend and eventually joinedthem totally. But then the ruler of that land expelled them, and he was the fatherof the young man who had visited them with Salman. The ruler imprisoned hisson at home. Salman presented their religion to his older brother but the lattersaid, "I'm personally just busy with making my living."
So Salman went away with them, and they entered the church at al-Mawsil,whose people made them welcome. "Then", continued Salman, "they wanted toleave me there with those people, but I refused to do anything but accompanythem. So then they went further until they came to a mountain valley, and themonks of that region hurried down to greet them and to be with them. Themonks asked them how it had been away, and also enquired about me, and theypraised me highly."
Then there arrived a man much respected among them who addressed themand gave all due praise to God. He made mention of the messengers and whatassistance they were given. He also talked of Jesus son of Mary and how he wasthe slave of God and His Messenger. He enjoined them to be good and forbadethem evil. Then when his former companions wished to go further on, Salmankept with this man and followed him. He would fast by day and stay up at night(praying) from one Sunday to the next. He would go out before them and givethem sermons, enjoining good and forbidding evil. This went on for a longperiod and then he wished to visit Jerusalem, and Salman accompanied himthere.
Salman went on, "As he walked he would turn towards me, draw near,preach to me, and tell me that I had a Lord, that there were heaven, hell, andan accounting before me, reminding me of approximately what he wouldpreach to the congregation on Sundays. One time he told me, 'O Salman, Godwill send a messenger whose name is Ahmad. He will come up out of Tihama;he will eat a gift, but not alms. And between his shoulders there will be a sealof prophethood. This is the time now approaching when he will appear. I aman old man, and I don't think I will live until his coming. But if you do, thenbelieve in him and follow him.' 'But what', I asked, 'if he tells me to abandonyour faith and practices?' He replied, 'No matter what he orders you, hebrings the truth with him, and the wish of the Most Merciful One is in whathe says.'"
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Salman then related their arrival in Jerusalem and that his companion wor-shipped at various places there. Before he went to sleep, the priest told him towake him up when the shadow arrived at a certain place. But Salman let him resta little longer than he had requested and when he awoke he first praised Godthen reproached Salman for not having done as he requested. They then leftJerusalem and (Salman's account continues), "A cripple begged, '() worshipperof God, I asked of you when you arrived, but you gave me nothing. I am nowasking you again,' The priest looked but found no one else. So he took him bythe hand and said, 'Stand up, in the name of God.' The man did so, and therewas nothing wrong with him, no diseases at all; he was moving as if with theslightest limp. The priest then told me, 'O, worshipper of God, load up mybaggage for me so I can go off to my own people and tell them the good tidings.'I got busy doing this, but when I wanted to go over to him, I could not find him.I did not know where he had gone. And whenever I asked anyone about him,they told me, 'He's out ahead of you.'
"Eventually I was met by a caravan of Arabs of Banu Kalb and I made enquiryof them. When they heard my accent one man made his camel kneel andmounted me up behind him, and they brought me to their land.
"There they sold me, and a Christian woman bought me and put me to workin a garden she had.
"Then the Messenger of God (SAAS) arrived."
Salman related after this how he went to see him (the Prophet) and gave himalms, then a gift to test what his companion had told him, and asked to see theseal . When he did see it he believed at once and informed the Messenger of God(SAAS) what he had been told.
The account then tells of the Messenger of God (SAAS), having summonedAbu Bakr, "the trusting", who bought Salman from the woman and then set himfree.
Salman went on: "Later I asked the Messenger of God one day about theChristians' religion. He replied, 'There's no good in them.' I remembered allthose I had accompanied and in particular that good man who had been inJerusalem with me, and so his words had great impact on me. Then God sentdown to the Messenger of God (SAAS) the statement: 'Certainly you will findthat the people the most violent in their enmity to those who believe are the Jewsalong with polytheists. And you will find that the closest of people in friendshipto those who believe are those who say, "We are Christians." That is becausethere are priests and monks among them and because they do not behave withconceit' {mrat al-Ma?ida, V, v.82).
"The Messenger of God (SAAS) summoned me, and I was afraid when Icame. When I sat before him he recited, 'In the name of God the most com-passionate, the most merciful. "That is because there are priests and monks
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among them, and because they do not behave with conceit," Then he said, 'OSalman, those whom you accompanied, and your friend as well, were notChristians; they were Muslims.' I replied, 'By Him who sent you with the truth,he certainly did order me to follow you.' And when I said, 'But what if he tellsme to leave your religion and your practices?' he did say, 'Yes; do leave that, forthe truth, and what pleases God is whatever he orders you.'"
In this passage there are many strange elements and some differences with thetext cited by Muhammad Ibn Ishaq. Ibn Ishaq's is stronger in its chains ofauthorities, better in its narrative, and closer to that related by al-Bukhari in hissahih collection. The latter relies on the hadith of Muctamar b. Sulayman b.Tarkhan al-Taymi, from his father, from Abu Uthman al-Nahdi, from Salmanal-Farisi. That account relates dozens of interactions, from master to master,that is, from teacher to teacher, and from guide to guide. But God knows best.
Al-Suhayll said, "There were 30 changes in all, from one master to the next."But God knows best.
Similarly the haftz Abu Nu'aym abbreviated the account of Salman's conver-sion in his work al-Dala>il {The Signs). In it he gave many different chains ofauthorities, and many different phrases. In some of these the name of the womanwho made the contract about him was named Halbasa. But God knows best.
An Account of certain strange events relating thereto.
Abu Nu^ym stated in al-DalaHl that Sulayman b. Ahmad related to him, quotingMuhammad b. Zakariyya5 al-Ghalabl, quoting al-'Ala5 b. al-Fadl b. cAbdal-Malik b. Abu al-Sawiyya al-Minqari, as did {Abbad b. Kasslb, from his father,from Abu cAtwara al-KhuzacI, from SacTr b. Sawada al-cAmirI, who said, "I wasin love with one of the finest ladies of the tribe. For her I rode every kind ofmount, difficult and submissive alike, leaving no place untried in my hopes ofbusiness and profit. I left Syria with goods and produce I wanted to sell to thecrowds of pilgrims and Arabs and so entered Mecca one very dark night. Istayed until night was over and when I lifted my head I could see a pavilion overagainst the top of the mountain quilted out of heavy cloth from al-Ta'if. Animalswere being slaughtered and others brought. People were eating and others encour-aging the cooks to hurry up. There, too, was a man calling loudly from a hilltop,saying, 'O pilgrims, come on over and eat lunch!' There was also a little manover on a path calling out, 'O pilgrims, if you have eaten, pass on till supper.' Iwas amazed by what I saw and went over there seeking the group's leader. Oneman saw what I wanted and told me, 'Straight ahead!'
"Then i saw an old man whose cheeks were very red and who seemed to havea star shining forth from his forehead. He had twisted around his head a black
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turban from beneath the folds of which his head-parting appeared, sesame seedin colour." (Some accounts give the wording as "sitting on a chair of blacksamasim wood with a saddle cushion beneath it.") "In his hand he lightly held arod. All around him sheikhs were sitting, their heads held down, and not one ofthem was saying a word. Information had reached me in Syria that this was thetime for the arrival of the ummi (unlettered) Prophet, so when I saw this man Ithought it was he. So I said to him, 'Peace be upon you, O Messenger of God!'He replied in anger, 'Stop that! No! I wish I were he.' I asked, 'Who is thatsheikh?' 'That's Abu Nadla, Hashim b. cAbd Manaf.' So I turned away, saying,'Now that is glory! Not like that of the house of Jafna!'"
By this he meant the Arab kings of Syria of the Ghassan tribe, who wereknown as the Al (family of) Jafna. The office he was describing relative toHashim was that of the rifada, namely the feeding of the pilgrims.
Abu Nu<aym said that cAbd Allah b. Muhammad b. Jacfar related to him, quotingMuhammad b. Ahmad b. Abu Yahya, quoting Sa^id b. ^thman, quoting cAll b.Qutayba al~Khurasani, quoting Khali d b. Ilyas, from Abu Bakr b. cAbd Allah b.Aba al-Jahm, from his father from his grandfather, who said that he heard AbuTalib relate the following about cAbd al-Muttalib. He said, "While I was sleepingin the hijr enclosure, I had visions that scared me really badly. I went to aQuraysh soothsayer and I was wearing a silk shawl and my long hair was brushingmy shoulders. When she looked at me, she knew from my face that somethingwas changed• at that time I was the leader of my tribe. She said, 'What is wrongwith our master that he has come to us, his face so changed? Is he afraid of somefateful happening?' 'Indeed I am,' I replied.
"Now she never first addressed anyone before they kissed her right hand. Shewould then place that hand on top of her head and the person would tell herwhat he wanted. I did not do that because I was the chief of my tribe.
"So I then sat down and said, 'As I lay sleeping last night in the hijr I had avision of a tree having grown up, its head touching the sky and its boughs touchingboth the east and the west. And I never saw any light shine more brightly, 70times brighter than the sun's light. I saw the Arabs and the non-Arabs alikeprostrate before it, while it grew broader, taller, and more dazzling all the time,sometimes dimming but then gleaming again. I saw a group of men of Qurayshwho had grasped its branches, while another group of them wanted to cut itdown. When they came near it they were fended away by a young man moregood and handsome than I had ever seen before. And he was breaking theirbacks and gouging their eyes. I raised my hand to have my share of the tree butthe young man stopped rae. 'But who is to have it, then?' I asked. He replied, 'Itis for those who climbed it, and they were there before you.' At that I woke up ina fright.
IMAM ABO AL-FIDA' ISMA <IL IBN KATHIR
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"I saw that the expression on the face of the soothsayer had now altered. Shesaid, 'If your vision was true, then a man will emerge from your offspring whowill rule both east and west, a man whom all will follow.'"
After that he - cAbd ai-Muttalib, that is - said to Abu Talib: "Maybe you areto be that person."
Abu Talib used to tell this anecdote after the birth of the Messenger of God,following his receiving his mission. Then he said, "As God knows best, the treewas Abu al-Qasim, the Trustworthy." Someone asked Abu Talib, "So don't youbelieve?" He replied, "Shame and disgrace!"
Abu Nu'aym stated that Sulayman b. Ahmad related to him, quotingMuhammad b. Zakariyya1 al-Ghalabi, quoting al-'Abbas b. Bakkar al-Dabbl,quoting Abu Bakr al-Hudhall, from Tkrima, from Ibn cAbbas that al-cAbbassaid, "I went off in a caravan to Yemen to trade. In that party was Abu Sufyan b.Harb, When we were in Yemen I used to prepare the food one day and then go-offwith Abu Sufyan and others. Then next day Abu Sufyan would prepare the foodand do the same as I had. One day when I was to prepare it, he asked, 'Abu al-Fadl,how would you like to go to my house and send your food to me?' I agreed.
"So I went with the group to his place and I sent off for the food. Wheneveryone had finished eating, they left but he kept me there. He asked, 'Abual-Fadl, are you aware that your brother's son claims to be the Messenger ofGod?' I replied, 'Which one of my brother's sons?' Abu Sufyan said, 'Wouldyou evade me? Which of your brother's sons would it have to be saying thatexcept one?' 'Nevertheless, which one?' I asked. 'He is Muhammad b. cAbdAllah,' he replied. 'He's done that?' I enquired. 'He certainly has,' he insisted.
"He then took out a letter to him from his son Hanzala b. Abu Sufyan whichsaid, 'This is to tell you that Muhammad stood up in the open space and said, 'Iam the Messenger of God; I summon you to God, Almighty and Glorious isHe!' Al-<Abbas replied, 'O Abo Hanzala, I think he's telling the truth!'
'"Easy does it, O Abu al-Fadl! By God, I don't like him saying that. (Yet) Idon't fear any harm for us from his saying that, O son of cAbd al-Muttalib. ByGod, Quraysh is always saying something or other is yours, and there's purposebehind each of them! Have you heard of that, Abu al-Fadl?' 'Yes, I have,' Ireplied. So he said, 'You're cursed with this, by God!' 'Maybe we're blessedwith it,' I responded."
APAbbas went on: "It was only a few days thereafter that cAbd Allah b.Hudhafa brought that 'mfoTnaanon, he being a believer. That news spread in allthe assemblies of Yemen. Abn Sufyan used to attend one assembly in Yemenwhere a rabbi would talk. And the Jew said to him, 'What's this news? I've heardthat you have among you the uncle of the man who has been saying thesethings.'
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"Abu Sufyan replied, 'Yes, that's true. I am his uncle.' The Jew asked, 'Hisfather's brother?' 'Yes,' Abu Sufyan told him. 'Well tell me about him,' he said.
"'Don't ask me,' he responded. 'I am not at all pleased at him making thatclaim, and I don't want to find fault with him, though there are others betterthan him.'"
"The Jew noticed that Abu Sufyan did not want to diminish his support norto criticize him.
'"He has no ill will towards the jews, or the Torah,' the Jew commented."
Al-<Abbas stated: "Having been invited by the rabbi, I went and sat in at oneof their meetings the next day. Abu Sufyan b. Harb was there along with therabbi. I said to the rabbi, 'I've been told that you asked my cousin about one ofour men who claims to be the Messenger of God (SAAS) and that he told you hewas his uncle. But he is not his uncle but his cousin. I'm his uncle, his father'sbrother.'
"'You're his father's brother?' he asked and I stated I was."He then approached Abu Sufyan and asked, 'Did he tell the truth?' 'Yes, hedid,' he replied.
"Then I said, 'Ask me some questions, and if I lie, he can refute me.'
"He came over to me and said, 'I ask you now, has your brother's son sexualdesires or immoral behaviour?'
"'Certainly not, by the God of cAbd al-Muttalib,' I replied, 'and he has neverHed or cheated. Among Quraysh he is known as "the Trustworthy".'
"'Does he write by his own hand?' he asked."
Al-£Abbas thought it would be better for him if he did write by his own hand,and he wanted to say he did. But then he remembered AbQ Sufyan's being thereand how he would call him a liar and refute him. So al-cAbbas replied, "No, hedoesn't write."
He continued, "The rabbi jumped up, and his loose robe fell down as heexclaimed, 'Jews will be slaughtered, Jews killed!'"
Al-cAbbas went on, "And when we returned home, Abu Sufyan said, 'O Abual-Fadl, the Jews are terrified of your nephew.' I asked him, 'Well, having seenwhat you have, do you believe in him? If it's true, you could be there early; but ifit's not, you'd only be among others like you.'
"He replied: 'I'll not believe in him till I see horses high up on Mt. KadaV"
'"What do you mean?' I asked. 'Just a phrase that came to mind,' he replied.'Except that I know that God won't allow horsemen to climb up on KadaV"
Al~cAbbas said, "But when the Messenger of God (SAAS) conquered Meccaand we looked up at the horsemen high on Kada1, I said, 'Well Abu Sufyan,remember what you said?'
" 'Yes,' he replied, 'I certainly do. And thanks be to God for guiding me toIslam.'"
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This account is excellent, fully illuminated by the light of truth, even thoughsome people cast doubts on some who reported it. But God knows best.
We have previously given the story of Abu Sufyan's contact with Umayya b.Abu al-Salt and it is similar to that given here. It is one of the strangest and bestauthenticated of stories, and one that is clear.
Also there will come the story of Abu Sufyan with Heraclius, the King ofByzantium, when the former was asked to describe the Messenger of God(SAAS) and how he then thus gave proof of his truthfulness, prophethood, andmission. The King replied, "I knew he was coming, but did not realize he wasone of you. If I had known I would survive to his time, I would have striven tomeet him. If I had been with him, I would have washed his feet. And if what yousay is true, he will govern wherever these two feet of mine are placed," So did ithappen, all power and praise be to God.
The hafiz Abu Nu'aym gave more instances with lengthy and better reportsrelating to monks, rabbis, and Arabs; may God have mercy on him and blesshim.
The Story of cAmr b. Murra al-Juhani.
Al-Tabarani stated that <Ali b. Ibrahim al-Khuzaci al-Ahwazi related to him,quoting (Abd Allah b. Dawud b. Dalhath b. Ismail b. <Abd Allah b. Sharih b.Yasir b. Suwayd, the Companion of the Messenger of God (SAAS), quoting hisfather, from his father Dalhath, from his father Ismacll, that his father cAbdAllah related to him from his father, that his father Yasir b. Suwayd related tohim from cAmr b. Murra al-Juhani, who said, "I went on a pilgrimage before thecoming of Islam. In my dream, when I was in Mecca, I saw a shining lightemerging from the kalba, and going as far as the mountains of Yathrib and thefertile slopes of Yanbu'. I heard a voice coming from amidst the light saying,'The shadows are dispersed, the light shines bright, and the Seal of the Prophetshas been sent.'
"Then another light shone, so that I could see to the castles of al-Hira and toAbyad al-MadaHn, Chosroe's palace. I heard a voice from that light calling,'Islam has appeared! The idols are destroyed! And all is made whole!'
"I awoke with a start and called out to my people, 'By God, something iscertainly going to happen in this tribe of Quraysh!' And I told them what I hadseen.
"When we reached home, the news came that a man called Ahmad hadreceived a mission. So I went to him and told him what I had seen. He then saidto me, 'O cAmr b. Murra, I am the Prophet sent to all mankind; I summon themto Islam, order them to shed blood and to bring reconciliation, to pray to God
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and reject idols, to make the pilgrimage to the ka^a, to fast the month ofRamadan, one month out of twelve. For those who respond, there is paradise;for those who rebel, the fire. So have faith, O (Amr, and God will protect youfrom the terror of hell!'
"I said, 'I give testimony that there is no God but God, and that you are theMessenger of God. I have faith in your message as to what is permitted and pro-hibited, even though that offends many peoples.' I then recited to him verses that Ihad spoken when I heard of him. We had an idol whom my father worshipped, andI went and destroyed it. Then I joined the Prophet (SAAS), speaking the verses,
'I gave witness that God is truth, and that I am the first to abandon stone worship,I busied myself taking flight to you, crossing wild deserts and sand wastesTo accompany the best of men in spirit and line, the messenger of mankind's Lordabove the stars.'
"The Prophet (SAAS) said, 'Welcome to you indeed, O cAmr b. Murra.' AndI replied, 'O Messenger of God, send me to my people so that God may favourthem through me as He did me through you.'
"So he sent me to them, saying, 'Behave with kindness and speak the truth.Be you not churlish, nor arrogant, nor envious.'"
He told how he came to his people, and summoned them to the teachings ofthe Messenger of God (SAAS) and they all accepted Islam, except for one oftheir men. cAmr then went with them to the Messenger of God (SAAS) whogreeted and welcomed them. He wrote for them a document as follows:
"In the name of God the Most Merciful and Beneficent. This document is asafe-passage from God through the words of the Messenger of God (SAAS)through a truth-telling document and a veracious spokesman, sent with cAmr b.Murra al-Juhani to Juhayna b. Zayd. For you there shall be the lowlands and theslopes, the depths and the sides of the valleys. You shall cultivate their produceand drink their pure water, provided that you affirm that you shall forsake one-fifth (of the harvest) and keep praying the five prayers. (Your rich shall pay thealms to the poor): one ewe for each forty sheep and one ewe for each five camels,or two ewes for any combination thereof. The rich shall not be eligible to receivecharity. And God will bear witness that we so agreed, and the Muslims attendingwill bear witness. (This document is) handwritten by Qays b. Shammas."
He then gave some verses spoken by cAmr b. Murra on that subject, as isdepicted in the great musnad hadith collection. In God we trust, and upon Himwe rely.
And God Almighty said, "And when we made a covenant with the prophets andwith you and with Noah and Abraham and Moses and Jesus son of Mary, andwe made a firm covenant with them" (surat al-Ahzab, XXXIII, v.7).
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Many of our early ancestors said, "When God made his covenant withmankind the day he said, 'Am I not your Lord?', he made a special agreementwith the prophets. And He affirmed that that group (consisted) of five great law-giving prophets, the first of whom was Noah and the last Muhammad (SAAS)."
The hafiz Abu Nu'aym informed us in his book the DalWil al-Nubuwma(Signs of the Prophethood) through various routes from al-Walld b. Muslim, thatal-Awzaci related to him, as did Yahya b. Abu Kathir, from Abu Salama, fromAbu Hurayra, who said that the Prophet (SAAS) was asked, "When was theprophethood required of you?" He replied, "Between the creation of Adam andthe blowing of the spirit into him."
Al-Tirmidhl related it similarly through al-Walld b. Muslim. He defined it as"good, but unique as a hadith from Abu Hurayra; we know of it only from thatline".
Abu Nu'aym stated that Sulayman b. Ahmad related to him, quoting Ya^ubb. Ishaq b. al-Zubayr al-Halabi, quoting Abu Jacfar al-Nufayll, quoting cAmr b.Waqid, from 'Urwa b. Ruwaym, from al-Sunabihi, saying that cUmar said, "OMessenger of God, when were you made a prophet?" He replied, "While Adamwas being formed in the clay."
He then related it from a hadith of Nasr b. Muzahim from Qays b. Rabi*, fromJabir al-Jucfi, from al-Sha^I, from Ibn cAbbas, who said that someone asked, "OMessenger of God, when were you (made) a prophet?" He replied, "WhileAdam was between soul and body."
In the tradition we gave in the story of Adam when God extracted from hisloins his progeny, He singled out the prophets by a light between their eyes. It isapparent — but God knows best — that it (i.e. the light) was commensurate withtheir levels and ranks in God's view. If that be the case, then the light ofMuhammad (SAAS) was greater, stronger, and more evident than that of all therest.
And this is a great and obvious distinction and indication of his nobility andhigh worth.
And to that effect there is the hadith spoken by Imam Ahmad who said thatcAbd al-Rahman b. Mahdi related to him, as did Mu<awiya b. Salih from Sa^idb. Suwayd al-Kalbi, from cAbd al-A^a b. Hilal al-Salaml from aPlrbad b.Sariyya, who said that the Messenger of God (SAAS) stated, "In God's view Iwas the Seal of the Prophets while Adam was still within his clay. And I shall tellyou of the first of it - the prayer of my father Abraham, the glad tidings of Jesusregarding me, the visions my mother saw, and similarly those that the mothersof the believers see."
Al-Layth and Ibn Wahb related this from cAbd al-Rahman b. Mahdi, and(Abd Allah b. Salih from Mu<awiya b. Salih, who added, "his mother saw, whenshe delivered him, a light from him that illuminated the castles of Syria."
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Imam Ahmad stated that cAbd al-Rahman related to him, as did Man stir b.Sacid, from Badil, from cAbd Allah b. Shaqiq, from Maysara al-Fajr, who statedthat he said, "O Messenger of God, when were you a prophet?" And he replied,"While Adam was between spirit and body."
The line of transmission of this tradition is also excellent.
Ibrahim b. Tahman related it similarly, along with Hammad b. Zayd andKhalid al-Hadhdha* from Bad)! b. Maysara. >
Abu Nucaym related it from Muhammad b. Umar b. Aslam, fromMuhammad b. Bakr b. cAmr al-Bahill, from Shayban, from al-Hasan b. Dinar,from cAbd Allah b. Sufyan, from Maysara al-Fajr, who said that he asked, "OMessenger of God, when were you a prophet?" He replied, "While Adam wasbetween spirit and body."
The hafiz Abu Nu'aym stated in his book DalaHl al-Nubuwvpa (Signs of theProphethood) that Abu cAmr b, Hamdan related to him, quoting al-Hasan b,Sufyan, quoting Hi sham b. '■Ammar, quoting al-Walid b. Muslim, fromKhulayd b. Daclaj, and Sacld, from Qatada, from al-Hasan, from Abu Hurayra,from the Prophet (SAAS), about Almighty God's words, "And when we made acovenant with the Prophets." He said, "I was the first of the Prophets in cre-ation, and the last of them to be sent."
He then related it from Hi sham b. 'Ammar from Baqiyya, from Sacld b.Nusayr, from Qatada, from al-Hasan, from Abu Hurayra, traced back similarly.
He also related it through Sacid b. Abu cAruba and Shayban, from Qatadawho said, "It was related to us that the Messenger of God (SAAS) said the like."And this account is very firm and reliable. But God knows best.
This acknowledges the extremely high regard in which he is held among theheavenly host of angels, that he is recognized among them for having been theSeal of the Prophets even before the soul was blown into Adam. This is becauseGod's knowledge of that was prior, most assuredly before the creation of theearth and heaven. And so all that remained necessary was to make reference tothe recognition there was among the heavenly hosts. But God knows best.
Abu Nu'-aym reported from a haditk of cAbd al-Raziq from Ma'mar, fromHammam, from Abu Hurayra, the haditk being agreed upon as stating, "We arethose who will have precedence at Judgement Day and who will be judgedbefore the other creatures, even though they were brought the Scriptures beforewe were, we receiving them after them."
Abu Nu^ym added at the end, "And he (SAAS) was the last of them toreceive a mission, and through him the prophethood ended. He will take prece-dence on Judgement Day, because he was the first covenanted for prophethood."
He then said, "That hadith depicts the high honour of the Messenger ofGod (SAAS) regarding God's appointing him to the prophethood before thecompletion of the creation of Adam. It is likely that it is this affirmation that
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God conveyed to His angels, of what there was previously in His knowledge,and His judgement of sending a mission to him till the end of time."
This comment is in agreement with what we previously stated. And so allpraise be to God.
In his interpretation of the hadith of cAbd al-Rahman b. Zayd b. Aslam —about which there is some controversy - al-Hakim related from his father, fromhis grandfather, from Umar b. al-Khattab, God be pleased with him, that theMessenger of God (SAAS) said, "When Adam committed sin, he said, 'O God,I ask you for Muhammad's sake, won't you forgive me?' God replied, 'O Adam,how did you know Muhammad when I haven't created him yet?' Adam replied,'O Lord, because when you created me with your own hand and blew life intome from your spirit, I raised my head and saw on the foundations beneath thethrone the writing, "There is no God but God. Muhammad is the Messenger ofGod." I knew that you would never have added to your own name anyone butthe most precious to you of your creation.' God replied, 'You have spoken thetruth, O Adam; he is to me the most precious of my creation. And since youasked in his name, you have my forgiveness. Were it not for Muhammad, Iwould not have created you.'"
Al-Bayhaql said, "cAbd al-Rahman b. Zayd b. Aslam alone gave this tradition,and it is weak. But God knows best.
God Almighty said, "And when God made a covenant with the prophets,saying, 'I brought you the Scripture and wisdom, then a Messenger will comeunto you verifying what you have. Let you believe in him well, and aid him!' Hesaid, 'Have you agreed, and accepted my covenant in that?' They replied,'We have agreed.' He said, 'Then bear witness and I too along with you will bearwitness. Whoever revokes this hereafter, those are sinners!'" (surat Al-'Imran,IILv.81 2).
cAli b. Abu Talib and cAbd Allah b. cAbbas, God bless them, said, "God neversent any prophet without first making a covenant with him (to the effect that) ifMuhammad (SAAS) was sent when that prophet was alive, then he wouldbelieve in him and aid him. And He ordered him to convey the covenant to hispeople, that if Muhammad was sent while they were living, they really wouldbelieve in him and aid him to make him victorious."
This is a recognition and an affirmation of his honour and high stature amongall the religions and upon the tongues of all the prophets. It is an announcementto them and from them of his being a Messenger to the end of time and of hisbeing the most noble of the messengers and the Seal of the Prophets.
And God has made plain all the facts about him, all information, all secretspertaining to him. He made his splendour very clear, as well as facts of his birthand homeland through the words of Abraham the "true friend", peace be upon
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him, when he finished building the kaQba: "() our Lord, send among them aMessenger from among themselves who will recite to them your signs and teachthem the Scripture and wisdom, and purify them. You are the Mighty and theWise" (sural al-Baqara, II, v. 129).
The first clear and evident sign of his status among the people of the earthcame, then, on the tongue of Abraham, the "true friend", the prophet, the nextmost honoured by God after Muhammad (SAAS),
This why Imam Ahmad said that Abu al-Nadr related to him, quotingal-Faraj, meaning Ibn Fadala, as did Luqman b. cAmir, who said that he heardAbu A m ama say that he once asked, "O Messenger of God, what was the beginningof your mission?" He replied, "It was the prayer of my father Abraham, the gladtidings of Jesus, and my mother's seeing a light emitting from her that illuminatedthe castles of Syria."
Imam Ahmad alone gave this tradition, and none of the authors of the six(canonical) books (of traditions) included it.
The hafiz Abu Bakr b. Abu cAsim related in his book al-Mawlid (The Birth)through Baqiyya, from Safwan b. cAmr, from Hajar b. Hajar, from Abu Mariq,that a bedouin asked, "O Messenger of God, what event was it that began yourprophethood?" He replied, "God took from me the covenant, as he tookcovenants from the other prophets." And the mother of the Messenger of God(SAAS) saw in her sleep that a light was emitting from between her feet that litup the casdes of Syria.
Imam Muhammad b. Ishaq b. Yasar stated that Thawr b. Yazid related tohim from Khalid b. Ma^an, from the Companions of the Messenger of God(SAAS) that they, the Companions, asked, "O Messenger of God, tell us aboutyourself." He replied, "The prayer of my father Abraham, the glad tidings ofJesus, and (the fact that) my mother saw, when she was pregnant, that a lightcame from inside her that illuminated Busra in Syria."
The chain of authorities of this tradition is also excellent.
It contains good news for the people of our community in the lands of Busra.It is the first place in Syria to receive the light of the prophethood; and to Godall praise and favour are due. That is why it was the first city of Syria to beconquered. It was taken peacefully during the caliphate of Abu Bakr, God bepleased with him. The Messenger of God (SAAS) travelled there twice in thecompany of his uncle Abu Talib when he was a boy of 12. It was there the storyof Bahira the monk was set, as we have related above. The second time he waswith Maysara, the freed man of Khadlja, while on a trading expedition on herbehalf. Also, it has the spot where the camel known as the camel of theMessenger of God (SAAS) had knelt. Its remains are still there, so they say.Eventually its remains were gathered, and a mosque, famous to this day, wasbuilt over it. That is the town where the necks of the camels lit up from the light
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of the fire that came from Hijaz in the year 654, according to the statement madeby the Messenger of God (SAAS), who said, "A fire leaves Hijaz that illuminatesthe necks of the camels at Busra."
And God Almighty stated, "Those who follow the Prophet, the ummt (unlettered),whom they find written down with them in the Torah and the Gospel, whoorders people to be good and forbids them evil, and who makes lawful for themgood things and makes unlawful foul things, who removes from them theirburden and the chains that were upon them. And so those who believe in himand honour him and help him and who follow the light that came down withhim, those shall be successful" (surat al-Alraf, VII, v. 157).
Imam Ahmad stated that Ismacil related to him, from al-Jurayri, from AbuSakhr al-Uqayli, who said that a bedouin told him that he had brought in somemerchandise to Medina while the Messenger of God (SAAS) was still alive. Andwhen he had finished selling it, he told himself that he should meet that man andlisten to him.
The bedouin said, "He met me when he was walking between Abu Bakr andUlnar. I followed them until they came to a Jew holding and reading the Torah,and consoling himself with it at the death of a son of his, the best and mosthandsome of boys. The Messenger of God (SAAS) asked him, 'I beg of you, byHim who sent down the Torah, do you see in your Scripture any description ofme and my place of origin?' The man made a gesture with his head, meaning,'no'. But his (dead) son spoke, saying, 'But yes, by Him who sent down the Torah,we do find in our Scriptures a description of you and of your place of origin! Ibear witness that there is no God but God, and that you are the Messenger ofGod.' And so he said, 'Keep away the Jew from your brother.' Then he (theProphet) took care of winding the dead boy in his shroud and performed theprayers for the dead over him."
This chain of authorities is excellent, and there are testimonies to its veracityin the sahih from Anas b. Malik.
Abu al-Qasim al-Baghawi stated that cAbd al Wahid b. Ghiyath, Abu Bahrthat is, related to him, quoting cAbd al-cAziz b. Muslim, quoting 'Asirn b.Kulayb, from his father, from al-Sallatan b. cAsim, who related that his unclesaid that he was seated with the Prophet (SAAS) when he gazed over at a certainman, a jew wearing a shirt, trousers, and sandals. The Prophet (SAAS) begantalking to him. The man asked, "O Messenger of God ..." The Messenger ofGod (SAAS) responded, "Are you witnessing that I am the Messenger of God?""No," the man said. The Messenger of God (SAAS) then asked him, "Do youread the Torah?" "Yes," the man replied. He asked, "Do you read the Gospel?""Yes, the man replied. "And the Qur'an?" "No," the Jew replied. "But if youwant, I will." The Prophet (SAAS) then asked, "In what you read of the Torah
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and the Gospel, do you find me to be a prophet?" The man answered, "We dofind a description of you and of your place of origin. When you came, we hopedyou would be one of us. But when we saw you we knew that you were not he."The Messenger of God (SAAS) then asked, "Why is that, O Jew?" He replied,"We find it to be written down that, 'There will enter paradise from his nation70,000'. But with you we see only a few men."
The Messenger of God (SAAS) then responded, "My nation is far greater innumber than 70,000, and 70,000 more again."
This is a unique hadith from such a source, and they (the scholars) have notpromulgated it.
Muhammad b. Ishaq stated, from Salim, the freed-man of cAbd Allah b.Mup', from Abu Hurayra who said that some Jews came to the Messenger ofGod (SAAS) who said, "Bring out your most knowledgeable man." Theyreplied, "He is cAbd Allah b. Suriya." The Messenger of God (SAAS) sat withhim alone and adjured him by his religion and by God's blessings to them, byGod who had fed them with manna and quails and shaded them with clouds."Do you know me as the Messenger of God?" the Prophet (SAAS) asked. "Yesindeed, by God," the Jew responded. "And my people know what I know. Youare fully apparent in the Torah. But they are envious."
"So what prevents you (from believing)?" he asked.
"I just hate to disagree with my people," the Jew replied. "Maybe they willfollow you and accept Islam, then I will."
Salama b. al-Fadl stated, from Muhammad b, Ishaq, from Muhammad b.Abu Muhammad, from ^Ikrima, from Ibn "Abbas, to the effect that he used tosay that the Messenger of God (SAAS) wrote to the Jews of Khaybar as follows,"In the name of God the most merciful and beneficent, from Muhammad, theMessenger of God, the companion and brother of Moses and the corroborator ofthe message Moses brought. God stated to you, 'O Jews, people of the Torah,you will find in your book the fact that Muhammad is the Messenger of God; andthose who are with him are violent against unbelievers, compassionate amongthemselves. You see them bowing down and prostrating themselves, desiringgrace and approval from God. They have marks on their faces from the effectsof prostration. That is how they are compared in the Torah and in the Gospel.(They are) like a plant that emits its shoot, then strengthens it so that it thickensand stands straight on its stem. He (God) gives the sowers delight so thatHe may enrage through them the unbelievers. God has promised forgivenessand great reward to those of them who believe and do good' (surat al-Fath,XLVII, v.29). I adjure you by God by that which has come down to you, andby Him who fed manna and quails to your forebears and tribes, who driedup the sea for your forefathers to save you from Pharaoh and his deeds, can younot tell us whether you find in God's revelations to you (the fact) that you
235
should believe in Muhammad? And if you do not discover that in yourScriptures, then there is no hatred for you. (But now) what is right has becomeclear from what is error. And I call you to God and to his Prophet (SAAS)."
Muhammad b. Ishaq b. Yasar related in his book al-Mubtadd1 (The Beginning)from Sacid b. Bashir, from Qatada, from Ka% al-Ahbar, and others relatedfrom Wahb b. Munabbih, that Bukhtunassar (Nebuchadnezzar), after he haddestroyed Jerusalem and kept the Jews in subjugation for seven years, sawstrange visions in a dream that terrified him. And so he assembled his soothsayersand wise men and questioned them about those visions of his. They suggested,"If the King first tells us of them, then we can interpret them." But he replied,"I've forgotten them. And if you don't tell me in three days about them, I'll killthe lot of you!"
Off they went very fearful of his threat. Daniel, in gaol at the time, heard of thisand told the gaoler, "Go and tell the King, 'We have a man who has knowledgeof your visions and can interpret them.'"
So he went to tell the King who summoned Daniel. When he entered, Danieldid not bow down to him, so the King demanded, "What prevents you fromprostrating before me?" Daniel replied, "God brought me knowledge, andordered me not to bow to anyone but Him." Bukhtunassar then said, "I likethose who fulfil their duty to their masters. Tell me about my vision."
Daniel said to him, "You saw a huge idol, its feet on the ground and its headin the sky. Its upper part was of gold, its middle of silver, its lower part of brass,its legs of iron and its feet of clay. While you were looking at it, delighted by itsbeauty and the intricacy of its workmanship, God cast down a stone from heavenwhich hit the top of its head and crushed it completely. Its gold, silver, brass,iron, and clay became mixed together so that it seemed to you that even if allmen and all the spirits were to try to differentiate its components they wouldfail. When you looked at the stone that had been thrown, you saw it get biggerand bigger until it filled all the earth so that all you could see was it and the sky."
Bukhtunassar said, "You are right. That is the vision I saw. What does itmean?"
"Well", replied Daniel, "the idol represents various nations, early, inter-mediate, and late in time. The stone by which the idol was struck is a religionGod will send and reveal to these nations at time's end. And God will send aprophet, an ummi, from the Arabs who will conquer with it all the nations andall the religions, as you saw the stone destroy the various components of theidol. It will overcome all the nations and religions, just as you saw the stoneoverwhelm the entire earth. God will purify the truth and annihilate false-hood through it. Through it He will guide those in error. He will teach theilliterate, strengthen the weak, uplift the humble, and give victory to thedisadvantaged."
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The account ends the story by Bukhtunassar releasing the Israelites throughDaniel, peace be upon him.
Al-Waqidi related, with a chain of authorities from al-Mughlra b. Shu^a, thestory of the latter's going to al-Muqawkis, King of Alexandria, and of beingquestioned by him about the qualities of the Messenger of God (SAAS) similarlyto how Heraclius asked Abll Sufyan Sakhr b. Harb. He related how he questionedthe Christian bishops in the churches for a description of the Messenger of God(SAAS) and how they did so. It is a long story that is related by the hafiz AbuNu'aym in DalaHl al-Nubuwwa (Signs of the Prophethood).
It is established in the sahlh that the Messenger of God (SAAS) went pastsome Jewish schools and asked them, "O Jews, accept Islam. For, by Him inwhose hand is my soul, you will certainly find description of me in yourscriptures."
Imam Ahmad stated that Musa b. Dawud related to him, quoting Fulayh b.Sulayman, from Hilal b. 'All, from cAta> b. Yasar who said that he met cAbdAllah b. cAmr b. al-cAs and asked him, "Describe to me the qualities of theMessenger of God (SAAS) that are in the Torah." He replied, "Certainly. He is,by God, referred to in the Torah as he is in the Qur^an. 'O Prophet, we have sentyou to give witness, to bring good tidings, and to warn, and to protect the illiterate.You are my slave and my messenger. I have named you al-Mutawakkil, "themanager", a man not rough or uncouth nor one who shouts loudly in themarkets. A man who does not pay back evil with evil, but one who forgives andpardons. God will not take him until they set the deviant community aright bythem saying, "There is no God but God." By him He will open blind eyes, deafears, and closed hearts.'"
Al-Bukhari related this from Muhammad b. Sinan from Fulayh. He alsorelated it from cAbd Allah (who was the son of Raja3, or as others say the son ofSalih) from cAbd al-Aziz b. Abu Salama, from Hilal b. cAlluya, and his text issimilar to this, with additions.
Ibn Jarlr related it from a hadith of Fulayh, from Hilal, from cAta>. Hisaccount adds the words, "And cAta° said, 'I met Ka^ and asked him about that,and he did not disagree by so much as a letter; though he said, "among themerchants". And he gave the line of authorities as Sacld, from Hilal, from cAta°from cAbd Allah b. Salam.'"
The hafiz, Abu Bakr al-Bayhaql stated that Abu al-Husayn b. al-Mufaddalal-Qattan related to him, quoting cAbd Allah b. Ja<far, quoting Ya(qub b.Sufyan, quoting Abu Salih, quoting al-Layth, quoting Khalid b. Yazld, fromSacid b. Abu Hilal b. Usama, from ^ta* b. Yasar, from Ibn Sallam, who usedto say, "We do find a description of the Messenger of God (SAAS) in thewording, 'We have sent you as a man to witness and to bring tidings, to warn
237
and to protect the illiterate. You are My slave and My messenger. I havenamed him al-Mutawwakil, "the manager"; he will be neither rough noruncouth nor one who shouts loudly in the markets. He will not requite evilwith the same but will pardon and make allowance. And He will not take himuntil he sets the deviant community aright by having them bear witness thatthere is no God but God. By him He will open blind eyes, deaf ears, and closedhearts.'"
cAta° b. Yasar stated, "AI-Laythi informed me that he heard KacD al-Ahbarsay the same as Ibn Sallam."
My comment is, that this tradition from cAbd Allah b. Sallam is similar,though the account from cAbd Allah b. ^Amr is lengthier. However, he found atthe battle of Yarmuk two bags full of the books of the people of the Scriptures,and he used to talk about them a great deal.
And it should be recognized that many of our forebears used to apply theword "Torah" to the books of the peoples of the scriptures. These are in theirview more comprehensive than those God revealed to Moses. This fact isattested from the hadtth.
Yunus stated from Muhammad b. Ishaq that Muhammad b. Thabit b.Shurahbil related to him, from Ibn Abu Awfa, from Umm al-Darda1 who saidthat she asked Kacb al-Ahbar: "How do you find the description of theMessenger of God (SAAS) in the Torah?"
"We find him as Muhammad the Messenger of God; his name isal-Mutawwakil. He is not rough nor uncouth nor one who shouts loudly inthe markets. He has been given the keys. Through him, God will give sight toeyes that are damaged, and hearing to ears that are dulled. He will set righttwisted tongues, through him, until they give witness that there is no God butGod, one and without partner. And through him He will aid and protect theill-treated."
And this is also related from Kacb from a different chain of authorities.
Al-Bayhaqi related, from al-Hakim, from Abu al-Walid al-Faqlh, fromal-Hasan b. Sufyan who indicated that ^tba b. Mukrim related to him, quotingAbu Qatan cAmr b. al-Haytham, quoting Hamza b. al-Zayyat, from Sulaymanal-A^iash, from cAll b. Mudrik from Abu Zur'a, from Abu Hurayra, thatregarding the wording, "And you were not besides Mt. Tur when we called" thetradition gives, "it was called out to them, 'O nation of Muhammad, I haveresponded to you before you called to me, and have given to you before youasked me.'"
Wahb b. Munabbih mentioned that God revealed to Dawud (David) in theBook of Psalms, "O Dawud, there will come after you a prophet named Ahmadand Muhammad, a truthful man, a lord; I will never be angry with him, and hewill never make me angry with him. I have forgiven him before he disobeyed
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me, both his previous and his later sins. His nation is forgiven. I have made giftsto them similar to those I gave to the prophets, and imposed duties upon themthat I imposed upon the prophets and the messengers, so that they will come tome on Judgement Day with their light like that of the prophets."
The text continues until the words, "O Dawud, I have given preference toMuhammad and to his nation above all the nations."
Knowledge of the existence of reference to him in the books of the peoples of theScriptures, a fact known to the religion, is essential. And many verses of the holyQur'an give proof of that and we have, praise be to God, made reference to thosein the proper places.
One such verse is, "(As for) those to whom we gave the Scripture before it,they believe in it. And when it is recited to them, they say, 'We believe in it. It isthe truth from our Lord. We were already submitting Muslims before it'" (surataJ-Qem, XXVII, v.52-3).
And Almighty God said, "Those to whom we have brought the book knowhim as they know their sons. (Yet) a group of them certainly conceal the truth,though they know it" (surat al-Baqara, II, v. 146).
Almighty God also said, "Those who were given the knowledge of it prostratethemselves on their faces when it is recited to them and they say, 'Glory be toour Lord; the promise of our Lord is fulfilled"' (siirat al-hr$, XVII, V.107--8).This means that if it were the promise of our Lord that Muhammad (SAAS)exists and be sent, then that is an indisputable fact. And all praise to Himcapable of whatever he wishes; there is nothing he is incapable of doing.
And the Almighty said, making reference to the priests and monks, "Andwhen they hear what was revealed to the Messenger, you see their eyes overflowwith tears for the truth they recognize. They say, 'O God, we believe, so write usdown among those bearing witness' (surat al-Mtfida, V, v.83).
In the story of the Negus, Salman, <Abd Allah b. Salam and others, as willcome hereafter, there are many testimonials to this effect. And all praise andpower are to God.
In the explanatory notes relating to the lives of the prophets (in the textal-Bidaya wa al-Nihaya: The Beginning and the End) we referred to theirdescriptions of the mission of the Messenger of God (SAAS), of his towns ofbirth and of refuge, and of his nation. These occur in the accounts of Moses,Isaiah, Jeremiah, Daniel, and others.
Almighty God has related of the last of the prophets of the Israelites, Jesus,son of Mary, that he stood up among his people and addressed them as follows,"I am the Messenger of God to you, verifying what is in the Torah that camebefore me and announcing the coming of a messenger who will come to you afterme and whose name is Ahmad" (surat ai-Saff, LXI, v.6).
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And in the Gospel there are the tidings of al-Farqalit, "the Paraclete",69 bywhom Muhammad (SAAS) is meant.
AI-Bayhaqi related from al-Hakim, from al-Asamm, from Ahmad b. cAbdal-Jabbar, from Yunus b. Bukayr, from Yunus b. cAmr, from al-cIzar b. Harb,from 'A'isha, God be pleased with her, that the Messenger of God (SAAS) said,"It is written in the Gospel (that he will be) not rough, nor uncouth, not onewho shouts loudly in the markets, and does not repay evil with the like, butrather who pardons and forgives."
Yacqub b. Sufyan stated that Fayd al-Bajall related to him, quoting Salam b.Miskin, from Muqatil b, Hayyan who said that the Almighty and Glorious Godrevealed to Jesus, son of Mary, as follows: "Serve me well and listen and obey, OSon of the pure, chaste, virgin. We have created you without a physical fatherand have made you a sign for the worlds, so worship me. And explain to the peo-ple of Suran, in Syraic, and tell those around you that I am the existent truththat will not pass away. Believe in the Arab ummi (unlettered) Prophet; he whohas the camel, and wears a midra'-a (outer garment), and a turban that is hiscrown, and sandals, and has a cane that is his staff. His hair is curly, his brow isbroad, his eyebrows are joined, his eyes are large, his lashes are fine, his eyes areblack, his nose is curved, his cheeks are distinct, and his beard is full. The sweatof his face is like pearls; from him the scent of musk emanates. His neck is like asilver vessel, and along his collarbone gold seems to flow. He has hairs that growlong and soft from his throat down to his navel, his stomach bearing no otherhair. He is broad of fingers and toes. He overshadows all when he is with others.When he walks he seems to emerge from the rock and flow from a stream. Hehas few progeny, as if he wanted males as his offspring."
This is also how al-Bayhaql related this account, through Ya'qOb b. Sufyan.
Al-Bayhaqi related that Uthman b. al-Hakam b. Rafic b. Sinan said, "Some ofmy older male relatives told me that they had in their possession a documentthey had inherited before Islam and still had when God brought Islam, Whenthe Messenger of God (SAAS) came to Medina they told him of it and broughtit to him. In it was written, 'In the name of God, His words are truth while thoseof evil-doers shall perish. This statement is for a nation that will come at the endof time who will wash their extremities and wear a loincloth around their waists.They will plunge into the seas after their enemies. They will perform prayersthat would have saved Noah's people from the flood if spoken then, and (Ad'speople would not have been destroyed by the wind, and Thamud's would nothave been destroyed by the shouting. In the name of God, His words are truth,
69. For the interpretation of the Comforter or "Paraclete" (The Gospel according to John, 15.23ff) as referring to the Prophet (SAAS), see Ibn Ishaq, Sirat Rastil Allah, Vol. I (Turath al-Islamseries), ed. M. al-Saqqa et al., p. 233. A Guillaume's trans., The Life of Muhammad (OxfordUniversity Press, 1955), p. 104, may also be consulted.
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while those of evil-doers shall perish.' The document then recounted anotherstory. The Messenger of God (SAAS) was astonished at what was read to himfrom it."
We recounted, regarding the verse in sBrat al-A^af, "whom they find writtendown along with them in the Torah and the Gospel" (VII, v. 157) the story ofHisham b. al-'As al-Umawi when (Abu Bakr) al-Siddlq sent him with a group ofmen to Heraclius, calling upon him to worship God, Almighty and Glorious isHe. He related how Heraclius brought out for them pictures of the prophets in apiece of cloth, from Adam to Muhammad (SAAS). It showed how they had alllooked. Then he related how, when he brought out the picture of Muhammad(SAAS) Heraclius stood up to show his respect for him. He then sat down againand gazed at it, contemplating it closely. The group then asked him where hehad obtained the picture and he responded, "Adam asked his Lord to show himall the prophets he had produced. And God did reveal their pictures to him.They were kept in the treasury of Adam, peace be upon him, where the sun sets.And Dhu al-Qarnayn (Alexander) took them out and gave them to Daniel."
The account continues, "Heraclius then stated, 'O how I wish I could leavemy kingdom and were a slave to the worst of your kings till I die.' He thendismissed us, giving us generous gifts, and we left."
When the group returned to Abu Bakr and related to him what they had seen,how he had rewarded them, and what he had said, he wept and said, "Poor man!If God had wished good for him, He would have done so." Then he said, "TheMessenger of God (SAAS) related to us that they and the Jews would findamong them the description of Muhammad (SAAS)."
Al-Hakim related this tradition in full. It is written down here from theexegesis. AI-Bayhaq! related it in Dala?il al-Nubuwwa (Signs of the Prophethood).
Al-Umawi stated that cAbd Allah b. Ziyad related to him from Ibn Ishaq whosaid that Ya'qub b. cAbd Allah b. JaTar b. cAmr b. Umayya related to him, fromhis father, from his grandfather cAmr b. Umayya, who said, "I brought in someslaves from the Negus who had given them to me. They said, 'O cAmr, if we sawthe Messenger of God, we would recognize him without you telling us.' AbuBakr passed by, so I asked them, 'Is that he?' 'No,' they replied. cUmar went byand I asked, 'Is that he?' 'No,' they responded.
"We went inside the house and the Messenger of God (SAAS) went by andthen they called out to me, 'O cAmr that is the Messenger of God (SAAS).'When I looked I saw it was he, yet no one had told them so. They recognizedhim from the writings they had."
We previously recounted the warning made by Saba5 to his people, and howhe had announced to them the coming of the Messenger of God (SAAS) inpoetry we gave earlier in his biography. So there is no need to repeat it. Also we
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earlier recounted the words of the two rabbis to Tubbac, the Yemeni, when hebesieged the people of Medina, telling him that it was to be the place of refugefor a prophet at the end of time. And so he retired from the city and composedverses that include his salutations to the Prophet (SAAS).
The Story of Sayf b. Dhu Yazan the Himyarite and his foretelling thecoming of the umnii Prophet.
The hafiz Abu Bakr Muhammad b. Jacfar b. Sahl al-Khara'itl stated in his bookHatpatif al-Jann {Calls of the Jinn) that cAli b. Harb related to him, quotingAhmad b. cUthman b. Hakim, quoting cAmr b. Bakr - who was the son ofBakkar al-Qa'nabl - from Ahmad b. al-Qasim, from Muhammad b. al-Sa'ibal-Kalbi, from Abu Salih, from £Abd Allah b. rAbbas who said that when whenSayf b. Dhu Yazan came to power over Abyssinia (Ibii al-Mundhir said that hisname was al-Nucman b. Qays), that being two years after the birth of theMessenger of God (SAAS), a delegation of Arabs, including poets, went tocongratulate and praise him and to recognize his achievements.
Among those who went to him was one delegation from Quraysh thatincluded cAbd al-Muttalib b. Hashim, Umayya b. cAbd Shams, £Abd Allah b.Judcan, and Khuwaylid b. Asad, along with other Quraysh leaders. They went toSanca3 to see him, but he was in Ra's Ghumdan to which Umayya b. Abu al-Saltmade reference in the line of poetry:
"Drink up, may you enjoy it, with your crown raised upon your head at Ra'sGhumdan, a home for you to stay in."
The chamberlain went in to him and told the King where they were and he gavethem permission to attend him. When cAbd al-Muttalib arrived he asked to speakwith the King, who replied, "If you are a man who speaks before kings, then I giveyou permission to do so now." cAbd al-Muttalib responded, "God has placed you,O King, in a high, impregnable, lofty, and splendid position, having given yougrowth in a spot where your roots have developed strong and well, firmly estab-lished, and eminently branched, in the most noble of lands, the best of origins.You are, may you be immune to curses, the King of the Arabs, their springtimethat their land brings to growth, the head of the Arabs to which you give leader-ship, their pier upon which they depend, their refuge to which people haverecourse. Your forebears were the best ever, and from them you came to us as thebest successor. None with such forebears could fail, none perish with you as theirsuccessor. O King, we are the people of God's sanctuary, the custodians of Hishouse. He who delighted you by removing the cares that oppressed us has broughtus up to you, and so we are a delegation of congratulation, not of complaint."
The King asked, "And who are you who speak?"
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He replied, "I am <Abd al-Muttalib b. Hashim." "Our sister's son?" "Yes.""Approach then." When he had done so the King addressed him and the delega-tion, saying, "Welcome indeed to you; may you enjoy your stay and find usgenerous hosts. The King has heard your speeches and of your kinship andaccepted your petition. You are welcome at all times. You will be honoured aslong as you stay, and awarded gifts when you leave."
The Arab delegation then went off to the guest quarters where they stayed amonth having no access to the King but not being given permission to leave. Hethen again turned his attention fully to them and sent for cAbd al-Muttalib withwhom he sat alone, close by himself. He then said, "O cAbd al-Muttalib, I amgoing to reveal to you a secret I know that I would not reveal to anyone else. ButI believe you worthy of it and will tell you of it. Let you keep it to yourself untilGod makes His purpose known. For God will achieve His goal.
"I have found in the hidden book and the treasured knowledge we preserveand protect for ourselves alone certain information of vital and critical impor-tance that affects the honour and virtue of mankind in general, your communityin particular, and you in person."
cAbd al-Muttalib asked, "O King, the like of you brings joy and good! What isit, O he for whom company after company of bedouins would sacrifice them-selves? "
He replied, "When a youth is born in Tihama who has a sign upon him, abirthmark between his shoulders, he shall have leadership and through him youshall have primacy till Judgement Day."
cAbd al-Muttalib exclaimed, "May you be immune to curses, I have been betterrewarded than any visitor before! And were it not for the great dignity, honourand glory of the King, I would ask him whose coming it is he is announcing suchas to bring such joy to me."
Ibn Dhu Yazan responded, "This is the time for his birth, or he may havealready been born. His name is to be Muhammad. His father and his mother willdie and his grandfather and his uncle will care for him, and hold him alwaysdear. God will send him plainly and He will make us his helpers, through whomGod will give power to His allies, humble His enemies, strike people downeverywhere, render permissible the most precious of things on earth, destroy theidols, extinguish the fires, worship the All-Merciful, rout out the devil, his wordbeing final, his rule being justice, demanding goodness and acting it, avertingfrom evil and abolishing it."
cAbd al-Muttalib responded, "O King, may your power increase, your gloryrise, your kingdom last, and your life be long, such is my origin. And so if poweris coming to me plainly, then it has all become somewhat clear to me."
Ibn Dhu Yazan responded, "By the House that has a screen and the marks onthe idols, you O cAbd al-Muttalib are, without doubt, his grandfather."
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cAbd al-Muttalib fell down prostrate in worship. The King then said, "Liftyour head, calm yourself, and be content. Did you have any prior sense of what Itold you?"
"O King," he replied, "I had one son in whom I delighted and whose fondcompanion I was. I married him to a noble lady of his tribe, Amina b. Wahb, andshe had a son I named Muhammad. But his father died, then his mother, and Iand his uncle brought him up."
Ibn Dhu Yazan then said, "What I told you is as you told me. Take care ofyour boy and protect him from the Jews; for they are his enemies. God will givethem no path to him. Keep what I have told you from the group with you, for Iam concerned that they or their children may feel some rivalry at your havingthe leadership and so scheme and plot his destruction. If I were not aware that Iwill die before his mission, I would take my men and cavalry and go to Yathrib,the seat of his reign. For I find in previous knowledge and the Scriptures that itwill be in Yathrib that he will establish his power, there that he will find those toaid him, and there that his grave will be. If I were not concerned with protectinghim from curses and from bodily harm, I would make public all about himdespite his youth and would have crushed the Arabs' nobles and leaders underhis foot. But I am charging you with that since I do not find inadequate thosewho are with you."
He then ordered that each one of them be presented with ten male and tenfemale slaves, one hundred camels, two sets of fine, striped clothing, five rotls ofgold, ten rotls of silver, and a receptacle filled with ambergris.
For cAbd al-Muttalib he ordered ten times that amount. He told him tocome back to him after one year, but Ibn Dhu Yazan died before the year hadpassed.
£Abd al-Muttalib used often to say, "O Tribe of Quraysh, let not any one ofyou envy me the generosity of the king's gift, large though it was, for it will notlast forever. But do envy me the repute, honour and pride there will be for meand for my ancestors to come."
He would be asked, "When will that be?" And he would then reply, "It willone day be known, though after some period."
On this subject Umayya b. cAbd Shams spoke the verses,
"We brought away good counsel, carrying it in bags on our mounts and on the
saddle bags of camels, male and female;
Their grazing grounds stripped bare, rising high up to San'a5 from a deep ravine,Leading us to Ibn Dhu Yazan, their appetite carrying them across the scant fodder
of the road,
Feeding in their imagination on the lightning flashing constantly.When they reached Sanca3 they stayed in the home of the king and of ancientdignity."
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The hafiz Abfl Nu'aym related it thus in al DaWil {The Signs) through cAmrb. Baklr b. Bakkar al-Qa^abi. Then Abu Nu'iiym said, "I was told on theauthority of Abu al-Hasan cAli b. Ibrahim b. cAbd Rabbihi b. Muhammad b.<Abd al-cAziz b. 'Afir b. cAbd al-cAziz b. al-Safar b. cAfir b. Zur<a b. Sayf b. DhuYazan who said it was related to him by his father Abu Yazan Ibrahim, and byhis uncle Ahmad b. Muhammad Abu Raja5, and his uncle Muhammad b. <Abdal-cAziz and by cAbd al-Aziz b. cAfir, from his father, from Zur'a b. Sayf b. DhuYazan the Himyarite who said, 'When my grandfather Sayf b. Dhu Yazangained control over Abyssinia ..     and he related it in full.
Abu Bakr al -Khara'iti stated that Abu Yusuf Ya'qub b. Ishaq al-Qalusirelated to him, quoting aPAla' b. ai-Fadl b. Abu Sawiyya that he was informedby his father from his father <Abd al-Malik b. Abu Sawiyya, from his grandfa-ther Abu Sawiyya, from his father Khalifa, who said that he asked Muhammadb. cUthman b. Rablca b. SawaJa b. Khath'am b. Sacd, how was it his fathernamed him Muhammad. He replied that he asked his father the same question,and he replied, "Four men from Banu Tamlm, including myself, went on a trip.The group consisted of myself, Sufyan b. Mujashi* b. Darim, Usama b. Malik b.Jundab b. al-cAqid and Yazid b. Rabi'a b. Kinana b. Hurbus b. Mazin. Wetravelled to see Ibn Jafna, the King of Ghassan. When we were overlooking Syriawe alighted at a stream where there were some small trees and we talked together.A monk overheard our conversation and, as he looked down on us, he said, 'Thatlanguage (of yours) is not the speech of this country.' We replied, 'No, we'refrom a tribe of Mudar.' 'From which subtribe?' he asked. 'From Khindif,' wetold him. 'Very soon will be the mission of a prophet who will be the very lastone of all prophets. Hurry to him and take your chances with him and you'll bewise.' We asked him, 'What is his name?' 'His name is Muhammad,' he replied.
He went on, "When we came back from the land of Ibn Jafna each one of ushad a son and each one named his Muhammad."
This means that each of them wanted his own son to be this Prophet whosecoming had been foreseen.
The hafiz Abu Bakr al-KharaHti stated that cAbd Allah b. Abu Sa<d related tohim, quoting Hazim b. cAqqal b. al-Zahr b. Habib b. al-Mundhir b. Abual-Husayn b. al-Samaw5al b. cAdiya, quoting Jabir b. Jaddan b. Jamlc b. clJl:hmanb. Sammak b. al-Husayn b. al-Samaw'al b. cAdiya that when death was close toal-Aws b. Haritha b. Thalaba b, <Amr b. cAmir, his people of Ghassan gatheredaround him and said, "You know that God's decree for you is near. We used totell you in your youth to get married, but you refused. This brother of yours,al-Khazraj, has five sons, but you have none other than Malik." He replied, "Noone shall perish who has left behind the like of Malik. He who is capable ofdrawing fire out of stone is capable of giving progeny to Malik, and fine heroicprogeny too. Everyone, in any case, is headed for death."
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He then went to Malik and said, "0 son, (if it is a matter of choice, thenchoose) death over infamy, punishment over blame, stoicism over rage. Thegrave is better than poverty. And those few in number are those humiliated.Those who can attack are those who can escape. And defending women is part ofbeing honourable. Time is of two days - one for you and one against. If it'sgoing for you, don't overdo it, if against you don't give up. Either state willexhaust itself. Neither crowned kingship nor despised ridicule are permanent.Greet your day well, and God will bless you." He then spoke the followingverses:
"I witnessed the taking of prisoners at the battle of Al-Muharriq, and I lived (tosee) God's punishment for the sin (of Thamud) at al-Hijr
I never saw any man, king or pauper, who was not on his way to the grave.
All glory be to Him who destroyed Thamud and Jurhum; He wil! leave for me myprogeny till time's end,
So that they will delight the kin of cAmr b. 'Amir (and protect them) against thosewho seek revenge.
And even if time had not worn me out and turned my head grey - for greynesscomes with age -
We do have a Lord sitting high upon his throne who knows what good and evilthere will be.
Has it not come to my people that God has a message by which good and happypeople can succeed
When the Messenger was sent out from Ghalib's tribe at Mecca, between Meccaand al-Hijr?
There; so seek his victory for your country, O tribe of cAmir, for happiness is invictory."
Thereupon, so the account states, he died.
CHAPTER ON THE CRIES OF THE SPIRITS, CONSISTING OF WHATWORDS OF INSPIRATION THE SPIRITS GAVE TO THE TONGUES OFSOOTHSAYERS, AND WHICH WERE TO BE HEARD BY THE IDOLS.
We previously reported the words of Shiqq and Satih to Rabi'a b. Nasr, King ofYemen, announcing the coming of the Messenger of God (SAAS) of his being,
"A chaste messenger to whom revelation comes from the All-High."
Regarding his birth, there would come the words of Satih to cAbd al-Masih,"when many recitations have been made, Lake Sawa dried up, and the sceptre-bearer has appeared", by which he was referring to the Messenger of God(SAAS), as we will explain in detail.
Al-Bukharl stated that Yahya b. Sulayman al-Jucfi related to him, quoting IbnWahb, quoting 'Arar - he being Muhammad b. Zayd - that Salim told him from
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cAbd Allah b. Umar who said, "I never heard Umar ever say of anything, 'Ithink it so' without it being as he thought it would."
"While Uinar b. al-Khattab was seated one day, a handsome man passed by.Umar said, 'Either I'm mistaken or that man has not adopted Islam, or maybehe was a soothsayer. Bring him to me.'
"So he was summoned and told the same. He commented, 'I never thought Iwould meet a Muslim man in the manner I did today!'
'"I invite you to tell me about yourself.'
" 'I was a soothsayer in the old days before Islam,' he told him.
"'And what was the strangest thing your female jinni friend, your channel,brought you?'
" 'Once, in the market, she came to me and I recognized that she was in a stateof panic. She said, "Do you not see the spirits and their despondency, theirdespair after their decadence, and their clinging to their fast mounts and to thecloth under their saddles?"
"Umar said, 'He spoke true. While I was asleep near their gods a man camewith a calf that he sacrificed. And I then heard a voice cry out louder than any Ihad ever heard before. It said, "O Jalih, a success! An eloquent man! He says,'There is no God but God!"' Everyone jumped up, and I said, "I'll not leavetill I know what's behind this!" Then (the voice) called out, "O Jalih, a success,an eloquent man! He says 'There is no God but God!'" So I arose, and soonthereafter it was said, 'This was a prophet.'"
Al-Bukharl alone gave this tradition.
The man speaking here was Sawwad b. Qarib al-Azdi, called al-Sadusi, of thepeople of al-Sarat of the Balqac mountains. He had the honour of being aCompanion and envoy of the Prophet (SAAS). Aba Hatim and Ibn Mandahstated that Sacid b. Jubayr and Abu Jacfar Muhammad b. cAli quoted him.Al-Bukhari said, "He had the honour of being a Companion." Similarly Ahmadb. Ruh al-BardhacT, the hafiz, included his name among the Companions, quotingal-Darqutnl and others besides these two. The hafiz cAbd al-Gham b. Sacidal-Misri said that his name was spelled, "Sawad", not "Sawwad" b. Qarib.Uthman al-Waqqasi related from Muhammad b. K_a1i al-Qurazi that he was aYemeni noble man.
Abu Nu^ym mentioned him in al-DaMil {The Signs). The account relating tohim was also told by others at greater length but based upon al-Bukhan'saccount.
Muhammad b. Ishaq stated that a reliable source related to him, from cAbdAllah b. Ka.'h, the freed-man of Uthman b. {Affan, that it was told to him thatUmar b. al-Khattab, God be pleased with him, was one day sitting in themosque of the Messenger of God (SAAS) when an Arab came in looking for
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him. When "Umar looked at him he commented, "That man is still a polytheist,still an unbeliever, or maybe he was a soothsayer before Islam."
The man greeted him, then sat down. cUmar addressed him, "Have youbecome a Muslim?" "Oh yes, O Commander of the Faithful," the man replied."Were you a soothsayer before Islam?" <Umar asked.
The man replied, "Glory be to God, O Commander of the Faithful, you'recasting suspicion on me; and you are receiving me with words I never heard youuse to any other of your subjects since you came to power."
"O God, forgive me," exclaimed cUmar. "Before Islam we were involved inthings far worse than that. We worshipped idols and adopted images until Godfavoured us with His Messenger and with Islam."
"Yes, by God, O Commander of the Faithful. I was a soothsayer beforeIslam."
"Then tell me what your channel had informed you."
"It came to me one month or so before Islam and said, 'Do you not see thespirits and their despondency, their despair for their religion, and their clingingto their fast mounts and to the cloth under their saddles?'"
Ibn Ishaq commented that the preceding quotation was rhymed prose and notpoetry.
"At that, cUmar said, addressing the people around him, 'I swear, I was oncenear an idol, before Islam, along with a group of Quraysh. An Arab hadsacrificed a calf and we were waiting for him to divide it up so we would haveour share. Then I heard a voice louder than I had ever heard before coming outfrom the calf's belly. This was a month or so before Islam. The voice said, 'ODharih, success is won! A man is crying out and saying, "There is no God butGod.""'
Ibn Hisham commented, "Another version has the words as, 'A man is cryingout, his language eloquent, and saying, "There is no God but God."'"He went on, "A scholar learned in poetry recited to me the lines,
'I was surprised at the spirits and their grief and their gripping their cloth-blanketson their mounts
Heading for Mecca, seeking guidance, for the believing spirits are not like theimpure ones.'"
The hafiz Abu Ya^a al-Mawsill stated that it was related to him by Yahya b.Hijr b. al-Nucman the Syrian, and also by cAll b. Mansur al-Anbari, fromMuhammad b. <Abd al-Rahman al-WaqqasI, from Muhammad b. Ka'bal-Qurazi, who said that while Umar b. al-Khattab, God bless him, was one dayseated, a man passed him by and someone asked, "O Commander of theFaithful, do you know this passer-by?" "Who is he?", he asked. They replied,"That is Sawwad b. Qarib whose channel came to him and told him about therising of the Messenger of God (SAAS)."
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cUmar sent for him and asked him whether he was Sawwad b. (^arib, and theman replied that he was.
"Are you still a soothsayer, as you were?" asked {Umar.
The man became angry and replied, "No one greeted me that way since Ibecame a Muslim, O Commander of the Faithful."
"O glory be to God!" exclaimed cUmar, "the polytheism we used to followwas far worse than the soothsaying you were involved in! But tell me what it wasyour channel told you of the coming of the Messenger of God (SAAS)."
"Certainly, O Commander of the Faithful. One night I was between sleep andwakefulness when my channel came to me, kicked me and said, 'Up you get, OSawwad b. Qarib, listen to what I have to say and comprehend, if you can. Amessenger has been sent from the tribe of Lu'ayy b. Ghalib calling people toGod and to His worship.' He then recited these verses,
'I was surprised at the spirits and their intentions and their gripping their saddle-bags on their mounts
Heading for Mecca, seeking guidance, for the honest spirits are not like the lyingones.
So head to the finest men of Hashim, their best men are not like their hindmost.'"I told it, 'Let me sleep. I'm very sleepy now.'
"The next night back he came and kicked me, saying, 'Up you get, O Sawwadb. Qarib, and listen to what I am saying. And comprehend, if you can. Amessenger has been sent from the tribe of Lu5ayy b. Ghalib, calling men to Godand to His worship.' He then recited these verses,
'I was surprised at the spirits and their knowledge, and their gripping their baggageon their mounts
Heading for Mecca, seeking guidance, for believing spirits are not like those thatdisbelieve.
So head for the finest men of Hashim, amidst their hills and rocks.'
" 'Leave me alone to sleep,' I pleaded, 'I'm very sleepy.'
"The third night, again it came and kicked me, saying, 'Up you get, OSawwad b. Qarib, and listen to what I am saying. And comprehend, if youcan. A messenger has been sent from the tribe of Lu5ayy b. Ghalib, calling mento God and to His worship.' He then recited the verses,
'I was surprised at the spirits and their perceptions, and their gripping their clothblankets on their mounts
Heading for Mecca, seeking guidance, for the gracious of the spirits are not like thefoul ones.
So head for the finest men of Hashim, and raise your eyes to their head.'
"So I got up, saying, 'God has put my heart to the test.' I readied my camelfor travel and went off to the city - by which he meant Mecca - and there I saw
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the Messenger of God (SAAS) amidst his Companions. I approached him andsaid, 'Listen to what I have to say, O Messenger of God.' 'Let's hear it,' hereplied. So I recited to him the following verses.
'My channel came to me after rest and sleep, and I never experienced him to beuntruthful.
Three nights and each time he would say, "A messenger has come out to you of(the tribe of) Lu5ayy b. Ghalib".
So I tucked up my waist-wrapper, for travel, and my strong and swift she-camelcarried me across the deserts
And I bear witness that there is nothing besides God, and that you are safe fromany conqueror
And that you are the messenger with closest access of all to God, O you born of thefinest and best of men.
So order us to do whatever you are told, O best man ever to walk, even if whatcomes is such as to make the hair grey;
Intercede for me when intercession time comes, for none but you can help Sawwadb. Qarib.'
"The Messenger of God (SAAS) and his Companions were most pleased atwhat I had said, their pleasure being evident in their faces.
"tUmar b. al-Khattab jumped from his place and came close to him and said,'I wanted to hear that from you. Can your channel come to you today?'
"But after I had read the Qur'an, then never again; God's book does awaywith any need for spirits.
" Ulnar then said, 'Once we were in a quarter of Quraysh known by theirname of the Dharth family. They had sacrificed a calf and the butcher was cuttingit up when we heard a voice emitting from its stomach. We could not see anything(there), however. It said, 'O family of Dharih, success is won. A voice is cryingout, its tongue eloquent, giving witness that there is no God but God.'"
This account is abbreviated, as that of al-Bukhan shows. They do substantiatethat the one hearing the voice from the calf was Umar b. al-Khattab. But Godknows best.
The hafiz Abu Bakr Muhammad b. Ja'far b. Sahl al-Khara°itS stated, in hiswork that he compiled on the cries of the spirits, that Abu Musa ^mran b.Musa al-Mu'addib related to him, quoting Muhammad b. Tmran b.Muhammad b. cAbd al-Rahman b. Abu Layla, quoting Sacid b. Ubayd Allahal-Wassabi, from his father, from Abu Jacfar Muhammad b. 'All, who said thatSawwad b. Qarib al-Sadusl came in to cUmar b. al-Khattab, God be pleasedwith him, and the latter said to him, "By God, O Sawwad b. Qarib, I adjure youto say whether nowadays your soothsaying benefits you." He replied, "Glory beto God, O Commander of the Faithful, you've never greeted anyone else theway you have me!" "Glory be to God indeed, O Sawwad," he replied, "our
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polytheistic practices were worse than your soothsaying. By God, O Sawwad,I've heard a most strange account relating to you." "Yes indeed, O Commanderof the Faithful, strange it certainly was." "Tell me about it," asked cUmar.
"Well, I was a soothsayer before Islam. One night when I was asleep, mychannel came to me, kicked me and said, 'O Sawwad, listen to what I will tellyou.' 'Go on,' I said. It then recited,
'I was surprised at the spirits and their concern, and how they gripped their blan-kets on their mounts
Heading for Mecca seeking guidance, for those of them that believe are not likethose that are evil.
So travel to the best of Hashim and raise your eyes to their head.'
"But I went to sleep, not caring at all what he had said. Then he came backthe second night, kicked me and said, 'Up you get, Sawwad b. Qarib and listento what I say.' 'Well let's hear it,' I said. He then recited,
'I was surprised at the spirits and their intentions and their gripping their saddle-bags on their mounts
Heading for Mecca, seeking guidance, for the honest spirits are not like the lying ones.
So head for the finest man of Hashim, for their foremost men are not like theirhindmost.'
"His words did intrigue me, somewhat, but I went to sleep. The third night hecame again, kicked me and said, 'O Sawwad b. Qarib, are you going to compre-hend or not?"
"'How?' I asked. He explained, 'A prophet has come forth in Mecca callingfor worship of his Lord. Go and join him. Listen to what I tell you.' 'Let's hearit,' I said. Then he recited,
'I was surprised at the spirits and their fright, and how they gripped their clothblankets to their mounts
Heading for Mecca, seeking guidance, for the spirits who believe are unlike thosewho disbelieve.
So travel to the best of Hashim, between their hills and rocks.'
"So I realized that God wished me well. I went and got a striped garment Ihad, unsewed it, put it on and placed my feet in the saddle stirrups of my cameland rode off till I reached the Prophet (SAAS). He then suggested to me that Ibecome a Muslim, and I did so. I told him what had happened, and he said,'When the Muslims are all gathered, tell them this.' So when all were assembled,I got up and recited the following verses,
'My channel came to me after rest and sleep, and I never knew him to be untruthful;Three nights, and each time he would say, "A messenger has come to you out ofLu5ayy b. Ghafib."
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So I tucked up my waist-wrapper for travel, and my strong and swift she-camelcarried me across the deserts,
And I know that there is nothing besides God, and that you are safe from anyconqueror
And that you are the Messenger with closest access of all to God, O you born of thefinest and best of men.
So order us to do whatever you are told, O best messenger, even if what comes issuch as to make the hair grey.'
"The Muslims," he concluded, "were delighted with this."
"Well," asked "TJmar, "do you have any sense of that now? " "Since God hastaught me the Qur>an now, then no."
Muhammad b. al-Sa'ib al-Kalbi related this anecdote from his father, fromcUmar b. Hafs. He said that when Sawwad b. Qarib came to Umar, the latterasked, "O Sawwad b. Qarib, what remains from your being a soothsayer?"
He got angry and retorted, "O Commander of the Faithful. I don't think yougreeted any Arab like that before."
When cUmar saw the anger in his face, he said, "Look Sawwad, the polythe-ism we were previously involved in was worse." Then he went on, "Tell me,Sawwad, that story I've so wanted to hear from you."
"Certainly. Once I was tending some camels of mine at al-Sarat. One nightwhen I was asleep a channel I had came to me, kicked me and said, 'Up you get,Sawwad b. Qarib! A prophet has appeared in Tihama who calls people to thetruth and to the straight path.'" He then related the story as given above, addingone last line to the poetry. It read:
"And intercede for me on a day when no relative than you will be of any use forSawwad b. Qarib."
The Messenger of God (SAAS) told him: "Go to your people and speak theseverses to them."
The hafiz Ibn cAsakir related this story through Sulayman b. cAbdal-Rahman, from al-Hakam b. Ya<la b. cAta> al-Muharibi, from cAbbad b. <Abdal-Samad, from Sa{id b. Jubayr who said that Sawwad b. Qarib al-Azdirecounted to him, "I was sleeping up on a mountain of al-Sarat when someonecame and kicked me .. ." And he went on to tell the story too.
It was also related through Muhammad b. al-Barra0, from Abu Bakr b.£Ayyash, from Abu Ishaq from al-Barra', who said that Sawwad b. Qarib stated,"I was living in India when one night my channel came to me . . ." and he toldthe whole story. Then, after reciting the final piece of poetry, he said, "And theMessenger of God (SAAS) laughed so loud his back teeth were visible, and hecommented, 'You did well, Sawwad!'"
Abu Nu%ym stated in his book DaWil al-Nabumwa (Signs of theProphethood) that cAbd Allah b. Muhammad b. jafar related to him, quoting
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cAbd al-Rahman b. al-Hasan, quoting cAll b. Harb, quoting Abu al-MundhirHisham b. Muhammad b. aI-Sa°ib, from his father, from cAbd Allah al-^manl,who said that they had a man called Mazin b. al-cAdub who was custodian of anidol at a village called Samaya, in cUman. Banu al-Samit revered this idol, alongwith Banu Hutama and Muhra, who were related to Mazin through his uncleson his mother's side, her name being Zaynab d. {Abd Allah b. Rablca b.Khuways, of Banu Nam ran.
Mazin said, "One day we brought a ewe to the idol for slaughter, it being oursacrifice, and I heard a voice emanating from the idol saying, 'O Mazin, hear andrejoice. Goodness has emerged and evil been submerged. A prophet has beensent from Mudar with God's greatest religion. Abandon something carved fromstone and you will be saved from scorching fire.'
"I was extremely scared to hear this.
"Then, a few days later, we sacrificed another ewe, and heard a voice from theidol say, 'Come to me, come close and hear what you cannot ignore. This is aprophet who has been sent; he has brought truth revealed. Believe in him so thatyou will avoid the heat of a fire that will flame, a fire set alight by the stone.'"
Mazin continued, "This is amazing, I thought. And this is good intended forme. Then a man from Hijaz arrived, and I asked him what news there was backhome. He replied, 'A man called Ahmad has emerged who tells everyone whocomes to him to respond to God's Messenger.'"
"This news relates to what I heard, I thought. So I rushed to the idol andbroke it into small pieces. I then mounted up and rode off to the Messenger ofGod (SAAS). God then opened my heart to Islam, which I accepted. I spoke theverses,
'I broke Yajur into pieces, there now being a Lord through whom we would seefalse guidance and delusion,
Through the Hashimite, who led us out of our error, his religion having beenunknown to me.
O rider, tell (Amr and its brothers that I detest those who said, "My Lord isYajir.'""
By cAmr here he means al-Samit, the silent one. By "brothers" he meansHutama.
"I said, 'O Messenger of God, I'm a man who is crazy for pleasure, for womenand wine. But now the years are pressing hard, the money is gone, the concu-bines have thinned out, and I have no son. Please pray to God to alleviate mysuffering, to make us modest, and to grant me a son.'
"The Prophet (SAAS) then spoke a prayer: 'O God, exchange his pleasure-seeking with Qur'an readings, his immorality with morality, his sin andcorruption with chastity, make him modest, and grant him a son.'"
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Mazin went on: "And so God alleviated my suffering and 'Uman becamefertile. I married four noble women, learned by heart a portion of the Qur^an,and God granted me my son Hayyan." He then recited the verses:
"My mount galloped towards you, O Messenger of God, traversing the desertsfrom cUman to al-cArj,
So that you would intercede for me, O you who are the best of those who walked onearth; and God would forgive me, and I return victorious.
To people whose religion I contradict; their beliefs and likes are different frommine.
I was a man crazy over wine and women all my youth, until my boyhood almostwore out;
He substituted fear and anxiety for the wine, and gave me chastity for immortality,and reinforced my virtue.
So my interest and intent turned to the holy fight, and to God I direct my fasting,to God my pilgrimage."
He went on, "So when I came back to my people, they censured me andcursed me, and set one of their poets to attack me. And I realized that if Iresponded in like kind, I would only harm myself.
"So I moved away from them. Then a great delegation of them came to me; Ihad been formerly in charge of their affairs. They told me, 'O Cousin, we hatewhat has happened. If you can put it all aside, then return and be in charge ofour affairs. And we'll not bother you or whatever is in your religion.'
"So I did return with them and spoke the lines,
'Your hatred for us is bitter in taste, whereas our dislike for you, O my people,tasted like buttermilk;
Time (fate) would not notice if your faults were laid out, but all of you when ourfaults are extolled are keenly aware;
Our poet does not answer you back, while your poet is eloquent and flamboyant incursing us.
Towards you, you should know, there is in (our) hearts only irritation, while inyours there is hatred and loathing.'"
Mazin ended: "Then God led them all to Islam."
The hafiz Abu Nu^ym related from a hodith of (Abd Allah b. Muhammad b.<Uqayl, from Jabir b. <Abd Allah, who said, "The first news of the mission of theMessenger of God (SAAS) in Medina was as follows. A certain woman ofMedina had a channel who would come to her in the form of a white bird. Italighted on a wall they had and she asked it, 'Why don't you come on down sothat we can talk together and exchange news?' It replied, 'A Prophet has beensent in Mecca who has prohibited fornication. And so our pleasure is pre-vented.'"
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Al-Waqidi stated that {Abd al-Rahman b. cAbd ai-cAzIz related to him, fromal-Zuhrl, from cAli b. al-Husayn, as follows, "The first news that arrived inMedina about the Messenger of God (SAAS) was that a woman called Fatimahad a channel (a male jinn) that came to her one day but stood on a wall. Sheasked it, 'Aren't you coming down?' 'No, a Messenger has been sent who hasprohibited fornication,' he replied.
"One of the early Muslims related the same account also. He mentioned thatthe woman's channel was called Ibn Ludhan, and stated that he had been absentfrom her a long time, and then when he did come she reproached him and hereplied, 'I went to the Messenger and heard him forbidding fornication; sogood-bye to you!'"
Al-Waqidi stated that Muhammad b. Salih related to him, from cAsim b.cUmar b. Qatada who said that Uthman b. cAffan stated, "We left in a camelcaravan for Syria, before the Messenger of God (SAAS) received his mission.When we were on the outskirts of Syria where a female soothsayer lived, shestood in our way and said that her channel came to her and stopped at her door.So she asked him to come in, but he replied, 'There's no way for that; Ahmadhas come forth and an unendurable situation has arisen.'"
njthman continued, "Then I left and, upon returning to Mecca discoveredthat the Messenger of God (SAAS) had announced his mission in Mecca andwas calling people to God the Almighty and Glorious."
Al-Waqidl stated that Muhammad b. cAbd Allah al-Zuhrl related to him, saying,"It used to be that inspired voices were heard; but when Islam came these werebanned."
There was a woman of Banu Asad named Sacira who had a spirit companion.When it learned that inspired voices were not being allowed, he came to her andentered her chest where he made such an uproar that she lost her mind. Frominside her chest he began shouting, "Embracing has been banned.Companionship has been abolished! And an unendurable situation has arisen!Ahmad has forbidden fornication."
The hafiz Abu Bakr d-Khara°iti stated that Abd Allah b. Muhammadal-BalawI - in Egypt - related to him, quoting cUmara b. Zayd, quoting Isa b.Yazid, from Salih b. Kisan, from someone who told it to him, from Mirdas b.Qays al-Sadllsi, who said, "I was present with the Prophet (SAAS) when thesubject of soothsaying came up and the changes that had occurred in it as aresult of his coming forth. I said to him, 'O Messenger of God, some of thatused to go on among us. I can tell you about a slave-girl we had calledal-KhuIasa about whom nothing but good was known until she came to us andsaid, "O tribe of Daws something very strange has happened to me; did you everknow anything except good (about me)?" We asked, "What's wrong?" Shereplied, "I was out with my sheep when a cloud overshadowed me, and I had
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some strange experience, some sense of a man with a woman. I was afraid Imight be pregnant." Eventually came the time for her to give birth, and she didproduce a boy who had lop-ears like those of a dog. He remained with us till theage when he would play with other boys. Then one day he jumped into the air,threw off his waist wrapper and began screaming out at the top of his voice,saying, 'Ya wayla, ya wayla, ya cawla ya 'awla, woe on the sheep, woe on Fahmwho is the fire brand, there are horsemen, by God, behind the mountain path,and among them are youths who are handsome, noble."'
"So we mounted up, our weapons ready, and asked, 'O you, woe to you, whatdo you see?' He asked, 'Is there some menstruating girl among you?' 'Who canfind one for us?' we asked. An old sheikh of ours said, 'Yes, I have a daughter of achaste mother.' We told him to bring her at once. So the sheikh brought the girland (he) went up the mountain, telling her: 'Throw off your clothes and go out infront of them.' He then told our men, 'Follow on after her.' Then he said to one ofour men called Ahmad b. Habis, 'O Ahmad b. Habis you get the first rider!' SoAhmad charged and struck the first rider, felling him. And they were defeated andwe plundered them. Then we built a house over them which we named 'Dhual-Khulasa'. And this boy never told us anything that did not come out as he said.
"Until your mission, that is, O Messenger of God. One day he told us, 'Otribe of Daws, Banu al-Harith b. Ka^ has encamped.' So we rode off, with himtelling us, 'Urge your horses on at speed, and stuff the enemy into their graves!Sweep them away in the morning and drink wine in the evening!'
"We met them in battle, but they utterly defeated us. So when we returned tohim we demanded, 'What's wrong with you? What have you done to us?' Whenwe looked at him we saw his eyes all red and his ears standing straight up. Hewas absolutely furious, almost exploding with anger. Then he left.
"We rode away and eventually forgave him, and nothing happened for awhile. Then he summoned us and said, 'How would you like to go on a raidthat will give you glory, and provide you fine booty so that you'll have a realtreasure?' 'We need that more than anyone,' we replied. So he said, 'Thenmount up.' We did so and asked, 'What next?' He replied: 'Attack Banual-Harith b. Maslama!' Then he said, 'Stop.' So we did, and he said, 'AttackFahm!' Then he went on, 'But you've no bad blood with them; attack Mudar;they have horses and cattle.' Then he said, 'No; attack Durayd b. al-Simma.They're few in number and under protection.' Then he said, 'No; instead goafter (the tribe of) Ka<b b. Rablca. first, lodge them at the estate of cAmir b.Sa'sa'a, then do battle with them!'
"So we engaged them in battle but they defeated us, indeed humiliated us. Sowhen we returned we asked him, 'Woe on you! What are you doing to us?' Hereplied, 'I just don't know; he who was telling me the truth is now lying to me.Imprison me in my house for three days, then come back.'
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"We did that. Then, after three days, we returned to him and let him out.And to our surprise he was like a stone of fire! He said, 'O Daws, heaven isprotected! And the best of prophets has come forth!' 'Where?' we asked. 'InMecca; and I am dying, so bury me on a mountain top, for I shall burst intoflames. If you leave me (uriburied) I will be a source of your shame. When yousee me catch fire and flame, then throw three stones at me and with each one say,"In your name, O God." Then I will die down and go out.'
"And he did die and burst into flame! We did what he had told us, throwingthree stones and saying after each one 'O God, in your name!' And he did diedown and go out.
"Things went on as before until the pilgrims came and told us of your mission,O Messenger of God."Very strange!
Al-Waqidl related to us, from his father, from the son of Abo DhPb, fromMuslim b. Jandab, from al-Nadr b. Sufyan al-Hudhali, from his father, whosaid, "We left for Syria on a camel caravan and when we were between al-Zarqa*and Mucan, having stopped there to rest for the night, along came a horseman,seemingly somehow between earth and sky, who called out, 'Get up, all you whosleep! This is no time to rest! Ahmad has come forth and put all the spirits toflight!'
"We were terrified, though brave men we were, all having heard this.
"So we travelled back to our people and when we arrived we found themdiscussing a conflict in Mecca among Quraysh about a Prophet who had come forthfrom among them, from the cAbd al-Muttalib family, whose name was Ahmad."
Abu Nu*aym related this.
Al-Khara'itI stated that cAbd Allah b. Muhammad al-Balawi - in Egypt -related to him, quoting Umara b. Zayd, cAbd Allah b, al-'Ala3, quoting Yahyab. 'Urwa, from his father, who said that a group from Quraysh, includingWaraqa b. Nawfal b. Asad b. (Abd al-cUzza b. Qusayy, Zayd b. cAmr b. Nufayl,cAbd Allah b. Jahsh b. Ri'ab and cUthman b. al-Huwayrith, were once at a placewhere they had an idol around which they would assemble. That particular daythey had set aside as a holiday each year. They would worship it and makesacrifice of camels to it and then feast, drink wine, and say prayers to it. Whenthey went into it that night, they saw it to be overturned onto its face. Theydisliked that, so they took it and set it back up as before. Soon, however, ittumbled over violently, but they set it back straight as before. Again, for a thirdtime, it fell over.
Seeing this they were both amazed and very worried. cUthman b.al-Huwayrith said, "Why is it turning upside down so much? This must bebecause something has happened." This was occurring during the night whenthe Messenger of God (S AAS) was born.
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Ulhman then spoke the following verses,
"O festival idol, around whom assemble the chiefs of delegations come from far andnear,
You turn upside down if defeated; tell us why. Is this unimportant, or do you turnin anger?
If this is for some sin we have committed, we will acknowledge it and give up thissin,
But if you have been defeated and turned over in abasement, then among idols youare no Lord, no master."
They then set the idol back in its position. When they did so, a great voicerang out from inside the idol, saying,
"It fell over because of a newly born, light from whom illuminated all the mountainsides of all the earth, in east and west,
To which all the idols, without exception, fell down and at which the hearts of allthe kings of the earth, without exception, trembled in fear.
And the fires of all the Persians died down and went out, the king of the Persianshimself spending a night of great anxiety.
The soothsayers of the unknown having been abandoned by their spirits, fromthem no information coming, true or false.
O Qusayy, come back from your error, come over to Islam and to the wide-openhouse."
When they heard this they conferred together in private and some of themsaid, "Let us be truthful to one another and keep our secret among one another."All of them said, "Yes indeed!"
Waraqa b. Nawfal told them, "By God, you all know that your people haveno religion. They have made an enormous mistake and abandoned Abraham'sreligion. What purpose is there in a stone you circumambulate that does nothear, nor see, nor can do any good or harm? O my people, adopt a religion!"
The account proceeds, "And so thereupon they left, travelling all over askingabout the hanifiyya, the religion of Abraham, God bless him."
As for Waraqa b. Nawfal, he became a Christian, studied the Scriptures andso became very learned.
Uthman b. al-Huwayrith travelled to the emperor, became a Christian andlived there in high estate with him.
Zayd b. eAmr b. Nufayl tried to leave but was gaoled. Eventually, however,he did leave, travelling far and wide till he reached al-Raqqa, in the Arabianpeninsula. There he met a learned monk whom he told what he wanted to know.Then the monk said, "You are seeking a religion to which you won't find anyoneto lead you. But the time is near for a prophet who will come forth from yourland and who will be sent with the hanifiyya religion."
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When he was told this Zayd headed back for Mecca but the Lakhmitesattacked and killed him.
As for <Abd Allah b. Jahsh, he stayed in Mecca until the Prophet (SAAS) wassent. He left thereafter with the others who went to Abyssinia. Once there, hebecame a Christian and abandoned Islam. He remained there till he died, still aChristian.
There is testimony for this in the earlier account given of the life of Zayd b.cAmr b. Nufayl.
Al-KharaMti stated that Ahmad b. Ishaq b. Salih Abu Bakr al-Warraq relatedto him, quoting cAmr b. cUthman, quoting his father, quoting cAbd Allah b.cAbd al-cAzr/, quoting Muhammad b. cAbd al-cAziz, from al-Zuhrl, from cAbdal-Rahman b. Anas al-Sulami, from aPAbbas b. Mirdas who said he was oneday busy impregnating a milch-camel at midday when a white dove appearedbefore him with a rider on its back all dressed in clothing as white as milk. Therider said to him, "O (Abbas b. Mirdas, don't you see that the heavens haveassembled their guards, that war has choked on its own breath, that the mountshave their riding blankets saddled, and that there (has come) he who broughtpiety and devotion on Monday, the night of the third day, the master of thefurthest-riding camel?"
Al-cAbbas then said, "So I returned in a fright, very scared by what I had seenand heard. Then I went to an idol we had called al-Dimar that we used to worship;it would address us from inside its belly. I swept up all around it, anointed it andkissed it, and then a voice sounded from inside it saying,
'Tell all the tribes of Sulaym that al-Dimar is gone, and that the people of themosque have triumphed.
Al-Dimar is dead, though once he was worshipped, before prayer with the ProphetMuhammad.
He who inherited the prophethood and the right path following the son of Mary isfrom Quraysh, rightly guided.'"
He continued, "So off I went until I reached my people and told them whathad happened. Then I left, along with 300 of my men of Banu Haritha, to jointhe Messenger of God (SAAS), who was at Medina. We entered the mosque andwhen the Messenger of God (SAAS) saw me he said, 'O cAbbas, how did youracceptance of Islam come about?' I then told him the story. He was delighted,and thereupon I and my men all adopted Islam."
The hafiz Abu Nu'aym related this in the al-DaWil {The Signs) from anaccount of Abu Bakr b. Abu cAsim, from cAmr b. cUthman.
He then recounted it again through al-Asma'i, who said, that al-Wassafirelated to him, from Mansur b. af-Mu^tarnir, from Qabisa b. <Amr b. Ishaqal-Khuza% from al-£Abbas b. Mirdas al-Sulami, who said, "My adoption of
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Islam first came about this way. My father Mirdas, when near death, recom-mended to me an idol named Dimar he had. So I placed it in a building andestablished a visitation time, once each day. Now when the Prophet (SAAS)came forth, I heard a voice calling out through the night that scared me. So Ihurried to Dimar seeking its help and heard a voice coming from its belly thatsaid,
'Tell to the tribe of all Sulaym that al-Anis (the close friend)70 is gone and thatthe people of the mosque live on.
" 'Dimar has perished, and he was once worshipped, before the Scripture (wassent) to the Prophet Muhammad.
" 'He who has inherited the prophethood and the right path, after the son ofMary, is from Quraysh, rightly guided.'"
He went on, "I kept this from my people. After they had returned from thebattle (of the siege of Medina) I was out with my herd on the side of the ravine atDhat ^rq, asleep, when I heard a voice. Then I saw a man riding on a dove'swing and saying, 'The light appeared on the night before Tuesday along with(the birth of) the master of the she-camel named al^Adba??1 at the house ofBanu al cAnqaV And another voice, from the left, replied, 'Tell the disheartenedspirits that the mount has put on its saddle blankets, that heaven has beenprotected by its guards.'
"I jumped up in fright at this and knew that Muhammad was a messenger.So I rode my mare as fast as I could till I reached him and pledged him myallegiance. Then I went off, burned Dimar in fire, returned again to theMessenger of God (SAAS) and recited to him the following verses:
'By your life, by my making Dimar as partner with the Lord of the worldsAnd by my leaving the Messenger of God with the Aws tribe around him, thosebeing his helpers;
I am like someone who left the easy ground and sought out the difficult one, to findhis path into the most difficult of matters,
So I believed in God, whose servant I am, and opposed those who have begun seekingdestruction.
And I turned my face towards Mecca, seeking to declare allegiance to the blessedProphet of the most noble men,
A Prophet who came to us after Jesus, with a message of truth in which there is theconclusive word.
Entrusted with the Qur'an, the first Intercessor and the first Messenger to respondto the angels,
He restored the bonds of Islam after they had been broken, making them firm andestablishing the rituals.
70. He is referring to the idol piraar.
71. The camel of the Prophet (SAAS) was so named.
260
THE LIFE OF THE PROPHET MUHAMMAD
I meant you, O best man of all the world; you have been situated at the top of allheights and possessed all eminence and honour.
You are the purified one of Quraysh; when they fade away you will remain blessedfor the ages.
When the two tribes Ka<b and Malik trace their lineage we find you of puredescent, and your fertile women too.'"
AHChara°itI stated that <Abd Allah b. Muhammad al-Balawi, in Egypt,related to him, quoting cUmara b. Zayd, quoting Ishaq b. Bishr and Salama b.al-Fadl, from Muhammad b. Ishaq who said that it was related to him by asheikh from among the Companions -whose name was cAbd Allah b. Mahmud,from the family of Muhammad b. Maslama, that he said that he was informedthat men of Khathcam used to say, "This is what drew us to Islam. We used tobe a people who worshipped idols. One day we were at an idol of ours when agroup came to seek the idol's advice in settling a dispute among them. Suddenlya voice called out to them:
'O people possessed of bodies, old men and young alike, what are you with yourperplexed minds to rely on idols for judgements?
Are all of you in confusion, sleeping, or do you not see what I see: a shining light,clearing up the darkness, has emerged to view from Tiham?
That is a prophet, Lord of mankind, who has brought Islam after disbelief.
The All-Merciful has honoured him by making him a leader, and a messengerwhose words are truthful.
The most just of all judges, he commands prayer and fasting
And piety and reconciliation and drives people away from evil.
And from immorality, idol worship, and sin; he is from Hashim among the elite ofleaders
Announcing (his mission) in the sacred land.'
"And when we heard this, we broke away from the idol, came to the Prophet(SAAS) and accepted Islam."
AUChara^iti stated that cAbd Allah al-Balawi related to him, quoting Umara,quoting cUbayd Allah b. al-'Ala0, quoting Muhammad b. Akbar, from Sacld b.Jubayr, that there was a man from the Banu Tamim called Rafic b. ^mayr, ahighly skilled tracker, the best of all men in travelling at night, and the mostintrepid in danger. The Arabs therefore used to call him "Ducmus of the Arabs",a name implying his skill in following a trail and his bravery. He recounted howhe first adopted Islam, as follows, "One night I was travelling over deep sandwhen I felt very sleepy. So I dismounted, tied my camel down, rested my headon its leg and went to sleep. Before falling asleep I said a prayer: 'I seek protec-tion from the master (spirit) of this valley against being harmed or disturbed byevil spirits.' In my sleep I saw a young man creeping up on my camel, a spear-head in his hand with which he was going to stab her in the throat. At that I
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awoke in alarm and, though I looked in all directions, I could see nothing. I toldmyself it was just a dream. So I went back into a light sleep and saw the same as Ihad before. Again I awoke, walked all around my camel but saw nothing. Oncemore I slept, saw the same and awoke to find my camel trembling. Again I slept,saw the vision once more and awoke to find my camel in a disturbed state. Iturned around and there was a young man just like I had seen in my dream,carrying a spearhead in his hand which was being restrained by an old man whowas reciting:
'O Malik b. Muhalhil b. Dithar, easy does it, my mantle and waist-wrapper be yourransom,
Leave the human's camel alone, don't harm it and choose instead whatever of mybulls you want.
You're showing me a side of yourself I never knew, not to honour my relationshipto you and my honour.
Going up to him with a poisoned spearhead! Woe to you for doing so, O Abual-Ghaffar.
If it were not for shame and your family being neighbours, I'd tell you things of meI've not disclosed.'
"After he had spoken thus, the young man responded:
'Did you want to raise and drop our reputation for no contemptible action, O Abual-lzar?
They never in the past had a lord among them; it is Banu al-Akhyar who are best.So go your way, O Mucakbar; however, the protector was Muhalhil b. Dithar.'
"While they were thus disputing three bulls emerged from the wilderness andthe old man said to the young one, 'Go on now, nephew, just take any one ofthese you want in compensation for the camel of my human friend here.' So theyoung man did take one bull and left with it. Then the old man turned to me andsaid, 'When you go down into some valley or other and are afraid, then say, "Itake refuge in God, the Lord of Muhammad, from the terror of this valley."Don't seek the protection of any spirit because they're all finished.' I asked him,'Who is this Muhammad?' He replied, 'He is an Arab prophet, neither of theeast nor of the west, who was sent down on a Monday.' 'Where does he live?' Iasked. 'Yathrib, where there are palm trees', he replied. So I rode off on mymount as soon as dawn broke and rode on and on till I entered Medina (i.e.Yathrib). The Messenger of God (SAAS) saw me and he told me my storybefore I told him anything about it! He invited me into Islam, and I did acceptIslam."
Sa'ld b. Jubayr commented, "We used to think that it was about him thatGod revealed the words, 'There were human men who used to seek protectionfrom spirit men, and so made them more malicious'" (surat al-Jinn, LXXII, v.6).
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Al-KharaPiti related, through Ibrahim b. Ismacll b. Hammad b. Abu Hanifa,from Dawud b. al-Husayn, from Tkrims, from Ibn f Abbas, from cAli, who said,"If you should be in a valley where you fear lions, then say 'I seek protectionfrom Daniel and the well against the evil of the lion.'"
Al-Balawl recounted, from Umara b. Zayd, from Ibrahim b. Sacd, fromMuhammad b. Ishaq who said that Yahya b. cAbd Allah b. al-Harith related tohim, from his father, from Ibn eAbbas, the story of cAli's killing the jinn in thewell which had a flag that was at al-Juhfa. This happened when the Messengerof God (SAAS) sent him to get water; they (the jinn) wanted to prevent him andso they cut up the bucket. He then went down to them; this is a long and veryobjectionable story. But God knows best.
Al-Khara5itl stated that it was related to him by Abu al-Harith Muhammad b.Mus<ab the Damascene and others, and also by Sulayman, son of the daughter ofSharahbil the Damascene, and by cAbd al-Quddus b. al-Hajjaj, as by Khalid b.Sa'id, from al-Sha^i, from a man who said that he was once attending an assemblywith cUmar b. al-Khattab. There also present were a group of the Companionsof the Prophet (SAAS), who were discussing the virtues of the Qm°an. One ofthem referred to the final verses of surat al-Nahl (XVI). Another suggested suratYa Sin (XXXVI). cAll said, "How about the Ayat al-Kurst? ('The ThroneVerse', surat al-Baqara, II, v.255). It has 70 words, each one of which has ablessing."
One of those present was 'Arnr b. Macdi Karib who was never lost for acomment. He asked, "Where do you stand regarding the invocation, 'In thename of God, the most Merciful, the most Beneficent'?" cUmar said, "Tell usan anecdote, O Abu Thawr?" (addressing cAmr).
He responded, "One rime, before Islam, I felt terribly hungry, so I urged onmy horse into the wilderness, but all I found were some ostrich eggs. As I wentfurther I came across a bedouin sheikh in a tent with a girl beside him who wasas beautiful as the rising sun. He also had some young goats. I addressed him,saying, 'Surrender, may your mother be bereft of you!' He raised his head to meand replied, 'Now lad, if you need hospitality, then dismount. If you want help,I'll help you.' But I replied, 'Surrender!' He then recited the following verses,
'We offered you hospitality out of kindness on our part, but you were notconverted, in ignorance, acting as the unlucky do.
You came and insulted us and were rude. And your throat would be slashed beforeyou get what you hoped to get from my daughter.'"
He went on: "And then all of a sudden he leapt at me, saying, Tn the name ofGod, the Most Merciful, the Most Beneficent.' Suddenly I felt as if I werebeneath him in submission. He then asked, 'Well, shall I kill you or let you go?''Let me go,' I said. Then he stood back from me. But at that point my spirit
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persuaded me to try again, so Isaid, 'Surrender! May your mother be bereft ofyou!' He responded with the verses:
'In the name of God and the All-Merciful, we were victorious there, and by theMost Beneficent it was we conquered.
But the determination of a haughty man will do no good when once we go forth tobattle.'
"He then leapt at me, while I was there under him in submission. 'Well,' hesaid, 'should I kill you or let you go?' 'Let me go,' I replied. He stood back fromme and I hurried some small distance away. But then I said to myself, 'O cAmr,can this old sheikh really defeat you? By God, better you be dead than alive.' SoI went back to him and said again, 'Surrender! May your mother be bereft ofyou!' Again he leapt at me, saying, 'In the name of God, the most Merciful andBeneficent,' and again I suddenly found myself there in submission beneathhim. Again he asked, 'Should I kill you or let you go?' Again I replied, 'Let mego.' 'Impossible! Now girl, bring me the sharp dagger.' She brought it to himand he lopped off my forelock! When the Arabs defeated a man and lopped offhis forelock they would be placing him into servitude. So I stayed with him for atime as his servant. He then said to me, 'O cAmr, I want you to ride out into thedesert with me. I have fear of you yet am fully confident in the words, "In thename of God, the most Merciful, the most Beneficent."'
"So off we went till we came to a valley that was overgrown, awesome andspirit-ridden. He cried out at the top of his voice, 'In the name of God, the mostMerciful and Beneficent!' Immediately every bird there left its cover and flewoff. He repeated the same cry and every single lion there fled its den. Again hemade the cry and all of a sudden there before us was an Abyssinian who hadcome out at us from the valley, standing there like a tall palm tree. The sheikhsaid to me, 'O cAmr, when you see us both go off alone together, then say, "Maymy master overcome him through the words 'In the name of God, the mostMerciful, the most Beneficent."" But when I saw them alone together I said,'May my master overcome him through al-Lat and al-cUzza.' So the sheikh didnothing. He then came back to me and said, 'You realize you disobeyed me?''Yes,' I replied, 'but I won't do it again.' He then said, 'When you see us alonetogether, then say, "May my master overcome him through the words 'In thename of God, the most Merciful, the most Beneficent."" 'All right,' I agreed.So when I saw them go off alone together I did say, 'May my master overcomehim through (the words) "In the name of God, the most Merciful, the mostBeneficent."' The sheikh then threw himself upon the Abyssinian, sliced at himwith his sword, slit his stomach open and drew out from his insides somethingin the form of a black candle. He then said, 'O <Amr, this is his deceit and hisrancour.' He then asked me, 'Do you know who this girl is?' 'No,' I answered.
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'This', he replied, 'is al-Farica, daughter of al-Salil al-Jurhumi, a leader of thedemon spirits. Those are all her people, her relatives. Every year one man ofthem makes an attack on me, but God helps me defeat him through the words,'In the name of God, the most Merciful, the most Beneficent."' He then said,'You saw how I treated that Abyssinian. Now I'm really hungry, so get mesomething to eat.' I rode my mount off into the desert but only found someostrich eggs. These I brought back for him but found him asleep. Beneath hishead there was something that looked like a piece of wood. When I drew it out itwas a sword, its size being one hand-span by seven. I struck his legs off with oneblow which severed them along with his feet. He sat up on his haunches andcried out, 'May God destroy you! How treacherous you are, traitor!'"'Umar then asked, "What did you do then?"
"Well," cAmr replied, "I just kept hitting him till I had chopped him up intolittle bits." He remained silent in sorrow a while, then went on, reciting the
verses:
"Through deceit and from close by you took Islam's brother; I never heard the likein Arabs of former times.
(Even) the non-Arabs would be shamed in their honour to do as you did; may youperish for what you did to this able Lord.
Yet I am amazed that you were able to murder him; and that you did not care how(well) he treated you when you sinned.
He was a chief who had forgiven you often and whose hands clung to you at hisplace of death.
Yet if I had been acting during Islam as they have done to polytheists and those ofthe cross,
Then you would have attained by my justice a terrible fate such as to make its suf-ferer call out in grief and woe,"
"And what happened to the slave girl?" he asked. cAmr replied, "I then wentto her. When she saw me, she said, 'What happened to the sheikh?' 'TheAbyssinian killed him,' I replied. 'You lie!' she cried. 'You killed him, bybetraying him!' Then she recited the verses:
'O eyes, weep well for the brave warrior, then weep copious droplets more;
Do not tire of weeping, for fate has deceived you (in taking) a trustworthy man whohad truth and was patient.
A man who was pious, stately and wise, a man worthy of glory on Judgement Day.
How sad I am that you let cAmr live, for time has given you up to your fate.
By my life, if you had not sought him out in betrayal, you would have faced a lionas sharp as a sword.'
"What she said greatly angered me so I drew my sword and entered the tentto kill her. But in the tent I found no one. So I herded up the cattle and camehome."
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This is a curious anecdote.
It is obvious that the sheikh was a demon spirit, one of those that adoptedIslam and learned the Qui°an, one thing he used being the invocation "In thename of God the most Merciful, the most Beneficent." He would seek protectionby speaking it.
Al-Khara'iti stated that cAbd Allah b. Muhammad al-Balawi related to him,quoting Umara b. Zayd, saying that cAbd Allah b. al-^Ala5 related to him, fromHi sham b. 'Urwa, from his father, from his grandmother Asma5, daughter ofAbu Bakr, who said, "Zayd b. (Amr b. Nufayl and Waraqa b. Nawfal used to tellhow they went to the Negus after the retreat of Abraha from Mecca. Theywould say, 'When we went in to him, he told us, "O you two men of Quraysh,tell me truthfully. Was there born among you a boy whose father wanted tosacrifice him and who had divining arrows cast about him, but who was savedand had many camels sacrificed for him?"
"'Yes,' we replied. 'Do you have knowledge of him then, and of what becameof him?' We replied, 'He married a woman named Amina, daughter of Wahb; heleft her pregnant then went away.' 'Do you know if a child was born or not?'
"Waraqa b. Nawfal replied, 'I will tell you, O King. I had spent a night at anidol of ours around which we used to circumambulate and worship. Suddenly Iheard a voice emanating from its belly that said, "The Prophet is born and so thekings are abased, falsehood is averted and polytheism is dead."
"'The idol therupon tipped over on to its face.'
"Zayd b. cAmr b. Nufayl then spoke, 'I had a similar experience, O King.''Let's hear it,' he was told. He related as follows, 'On just such a night as he toldof, I left my people, who were talking about Amina's being pregnant, and wentto Mt. Abu Qubays, wanting to be alone there because of something that wasbothering me. Suddenly I saw a man descend from the skies who had two greenwings. He stood atop Mt. Abu Qubays, then looked down over Mecca and said,'Satan is humiliated and the idols are cast down. The 'Trustworthy One' isborn.' He then spread out a cloth he had with him and floated away on it to theeast and west. I saw that he had lit up all beneath the sky and a light was shiningso brightly that it almost blinded me. I was awed by what I had seen. The manwho had called out flapped his wings and flew down to the kacba, a light shiningfrom him that illuminated all Tihama. He then spoke, "The earth is aflame andhas reached its springtime." He then gestured towards the idols that were in theka'-ba and they all fell down.'
"The Negus said, 'Let me tell you now what happened to me. I was asleepthat same night you mentioned, alone in a pavilion, when out from the groundcame a neck and a head which said, "Woe has befallen the warriors with elephants!flocks of birds cast clay stones at them. The criminal aggressor al-Ashram has
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perished! And the ummi prophet has been born, he from Mecca, from the sacredquarter. Whoever responds to him will be glad; whoever scorns him will be sad."He then entered the earth and was gone. I tried to scream, but couldn't say aword. I then tried to get up, but could not do so. I struck the pavilion with myhand and my family heard this and came to me. I told them, "Keep theAbyssinians away from me." They did so. And then I regained use of my tongueand feet.'"
If God Almighty wills it, I will now give accounts, in the stories relating to thebirth, concerning the visions of Chosroe of the collapse of 14 balconies of hispalace, of the extinguishing of his fires, of the visions of his soothsayer, andSatih's interpretation of these through the help of cAbd al-Masih.
The hafiz Abii al-Qasim b. ^sakir related in his history work dealing with thelife of al-Harith b. Han? b. al-Mudlij b. Ibn al-Miqdad b. Zamal b. cAmral-cUdhrI, from his father, from his grandfather, from his father, from Zamal b.cAmr ai-Udhri, who said, "The Banu cLdhra had an idol called Samam whomthey venerated. And it was kept with Banu Hind b. Hiram b. Dabba b. cAbd b.Kablr b. cUdhra, its guardian being a man called Tariq. People used to makesacrifice near it. When the Messenger of God (SAAS) came forth we heard avoice that said, 'O Banu Hind b. Hiram, the truth has come forth and Samamhas gone; Islam has done away with idol worship.' We were very alarmed andawed by this. Nothing more happened for several days, but then we heard avoice saying, 'O Tariq; the truth-telling Prophet has been sent with spokeninspiration. A man has emerged in the land of Tihama announcing the truth;those who support him will live secure, while those who desert him will regret it.This now is my farewell until Judgement Day.'
'"At that', Zamal said, 'the idol fell forward on its face. So I bought a ridingcamel and rode off to the Messenger of God (SAAS) along with a group of mytribesmen. I recited to him the following verses:
'To you, O Messenger of God, I directed (my mount), driving it hard over high
rough ground and sandy lowlands
To give strong help to the best of men, to tie a rope of yours to my own,
And I testify that there is nothing besides God, and that I will worship Him so long
as my shoes weigh down my feet.'
"'So I accepted Islam and pledged my allegiance to him. We told him whatwe had heard, and he responded, "That was demon-spirit talk.'"
"He then said, 'O you Arabs, I am the Messenger of God to you and to allmankind. I call upon you to worship God alone. I tell you I am his Messengerand his servant and that you must make pilgrimage to the kalba, fast for onemonth out of twelve, that being Ramadan. Those of you who respond to meshall have paradise as your abode. Whoever opposes me will have hell-fire as hisfinal destiny.'
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"He went on, 'So we accepted Islam and he made a pact with us. He wrote adocument for us as follows: "In the name of God, the most Merciful and mostBeneficent; this is from Muhammad, the Messenger of God, to Zamal b. cAmrand to those in particular who accepted Islam with him. I am sending him to hispeople intentionally. Whoever accepts Islam is on the side of God and hisMessenger. Whoever refuses can have a truce for two months. Witnessed by cAllb. Abu Talib and Muhammad b. Maslama al-Ansari." "'
Ibn cAsakir at this point made the comment, "Very strange!"
Sa'id b. Yahya b. Sacid al-Umawi stated in his history of the Prophet's warsthat Muhammad b. SaMd - meaning his uncle - told him that Muhammad b.al-Munkadir said that he was told that Ibn cAbbas said that a demon-spirit calledout to Abu Qubays, saying,
"O people of Fihr! May God find your views repugnant; how petty minds andintelligence are
When they disregard those slandering the religion of their fathers, those nobleguardians!
He has allied with the spirits, the spirits of Busra against you, along with the men ofthe palm trees and the forest
You are about to see the horsemen running (right and left) swiftly killing people insheepskin garments.
Is there any noble man among you, who has the spirit of a free man, a man ofillustrious parents and relatives,
A man to strike a blow that will be a warning and a rupture from anxiety andworry?"
Ibn cAbbas stated, "This poetry became a refrain for the people of Mecca, andthey would recite it to one another. The Messenger of God (SAAS) said, 'Thisis a devil who speaks to people through the idols; his name is Mis^r; and Godwill confound him.' Nothing else happened for three days and then a voice criedout on the mountain:
'We killed Mis'ar in three days when he disgraced the spirits and advocated evil.I slashed at his head with a sharp sword drawn because he reviled our Prophetmade pure.'
"The Messenger of God (SAAS) then said, 'This is a genie whose name isSamij; when he believed in me, I renamed him cAbd Allah; he told me he spentthree days searching for him (Mis(ar).' cAli said, 'May God reward him well, OMessenger of God.'"
The hafiz Abu Nu'aym stated in the al-DaWil {The Signs) that cAbd Allah b.Muhammad b. Jacfar related to him, quoting Abu al-Fadl Muhammad b. cAbda!-Rahman b. Musa b. Abu Harb al-Saffar, quoting cAbbas b. al-Farajal-Riyashi, quoting Sulayman b. cAbd al-cAziz b. Abu Thabit, from his father,
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from cAbd al-Harrrid b. Bahrain, from Shahr b. Hawshab, from Ibn cAbbas,from Sacd b. ^badii, who said, "The Messenger of God (SAAS) sent me on amission to Hadramawt72 before his migration. On the way, during the night, Iheard a voice cry out,
'O Abu (Amr, insomnia afflicted me, sleep fled and slumber was impossible
At thought of a group of men who came before and now are gone; and all mankind
have their palaces disappear.
They passed away, moving to their deaths, destined (to their graves) not to a watering
place.
They left, while I remained behind, alone, with no one to assist me,Futile, unable to even deal with an issue that a child could handle (with ease).After all, I am not remaining with a people whose tombs are like those of ThamudAnd cAd and the centuries are all equal to death, all being mere stalks after harvest.'
"Another voice then called out, 'O Kharcab, "soft twig", has wonder takenyour senses? Wonderful, wonderful things are happening between Zahra andYathrib.'
"'What's happened there, O Shahib?' He replied, 'The Prophet of peace hasbeen sent with the best of words to all of humanity. And he has left the holyplaces for the date palms and forts.'
"He asked, 'What's it all about, this Prophet with a mission, the RevealedScripture and this "chosen" ummi}' He replied, 'He is a descendant of Lu'ayy b.Ghalib, son of Fihr b. Malik b. al-Nadr b. Kinana.' The second voice replied, 'Owhat a pity? I'm too old for this, ray time is all gone. Al-Nadr b. Kinana and Iused to aim at the same target, drink cold milk together. Early one cold morningI accompanied him out from Dawha; he arose with the sun and set with it too,with him telling what he heard and verifying what he saw. If this man is of hisdescent then the sword is sheathed, fear has gone, sexual immorality is over, andusury is no more.'
" 'Then tell me what will be?' He replied, 'Distress, misery, and hunger areover. Strength and bravery are over, except for what is to remain in the tribe ofKhuza'a. Oppression, sufferings, along with high character are gone, except forwhat is to remain in the tribes of Khazraj and Aws. Conceit and arrogance aregone too, along with calumny and perfidy, except for what is to remain in BanuBakr, meaning Ibn Hawazin. Regrettable and sinful deeds are over, except forwhat is to remain in Khafhcam,'
" 'Tell me what else will be?' He replied, 'If goodness is defeated and the freewoman suppressed, then leave the land of migration. If the peace is disruptedand family ties are broken, then leave the holy land.' 'Tell me what will be?' Hereplied, 'Were it not for ears that hear, eyes that shine, I would tell you what
72. Part of south-western Arabia, on the Arabian Sea.
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would fill you with dread.' Then he went on, 'Nowhere have I slept in peace, OIbn Ghawt, without a morning arriving for us.'
"He went on: 'And then he screamed like a woman in labour. Dawn thenbroke and I went to look. And what I saw was a small iguana and a snake, bothdead.
"It was only through this incident that I learned that the Messenger of God(SAAS) had migrated to Medina."
Abu Nu'aym then related this story from Muhammad b. Jacfar, from Ibrahimb. cAli, from al-Nadr b. Salama, from Hassan b. cUbada b. Musa, from cAbdal-Hamid b. Bahram, from Shahr, from Ibn cAbbas, from Sa£d b. cUbada, asfollows, "After we pledged our allegiance to the Messenger of God (SAAS) oncAqaba night, I left for Hadramawt on business. That having been concluded, Istarted back. Some distance along the way I fell asleep and awoke in a fright tohear a voice shouting, 'O Abu cAmr, insomnia has afflicted me, sleep has fledand my slumber is interrupted.'" And he recounted the whole incident as givenabove.
Abu Nu'aym stated that Muhammad b. Jacfar related to him, quoting Ibrahimb. eAll, quoting al-Nadr b. Salama, quoting Abu Ghazlyya Muhammad b. Musa,from al-eAttaf b. Khalid al-Wassabl, from Khalid b. Sacld, from his father, whosaid that he heard Tamlm ai~Dari say, "I was in Syria when the Messenger ofGod (SAAS) received his mission. I left on some business and on the way nightfell. I said, 'I claim to be under the protection of the chief spirit of this valley forthis night.' When I went to bed, I heard someone I could not see calling out,'Seek God's protection. For no spirit can give anyone protection from God.' 'ByGod,' I exclaimed, 'what are you saying?' The voice replied, 'The Messenger ofthe ummis, the Messenger of God, has come forth. We prayed behind him atal-Hajun. We accepted Islam and became his followers. The tricks of thedemon-spirits are over, and they have been pelted with shooting stars. Hurry toMuhammad, the Messenger of the Lord of the worlds, and accept Islam.'"
Tamlm went on, "When morning came I went on to Ayyub's monastery,where I asked to see a monk and told him what had happened. He said, 'Theyspoke the truth to you. He is leaving the holy place, and the place where he ismigrating is holy. He is the best of prophets. Do not let anyone beat you tohim.'"
Tamim continued, "I took the trouble to travel hurriedly until I reached theMessenger of God (SAAS) and then accepted Islam."
Hatim b. Ismacil stated, from cAbd Allah b. Yazid al-Hudhall, from cAbdAllah b. Sacida al-Hudhali, from his father, who said, "We were at our idolnamed Suwac, having brought some sheep of ours to him. They consisted of 200ewes that were afflicted with mange. We brought them close to him seeking hisblessing. Then I heard a voice calling out from the belly of the idol, 'The tricks
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of the demon-spirits are no more; we have been pelted with shooting stars - allfor a Prophet whose name is Ahmad!'
" 'You have misled us, by God!' i exclaimed. I turned the face of my sheepaway, urging them towards my people, and I then saw a man who told me of theappearance of the Prophet (SAAS)."
Abu Nu%ym mentioned this account as such, without elaboration. He thenstated that HJmar b. Muhammad b. Jacfar related to him, quoting Ibrahim b.al-Sindi, quoting al-Nadr b. Salama, quoting Muhammad b. Maslamaal-MakhzQml, quoting Yahya b. Sulayman, from Hakim b. cAta> al-Zafarl, whois of Banu Sulaym, descended from Rashid b. cAbd Rabbihl, from his father,from his grandfather, from Rashid b. cAbd Rabbihl, who said, "The idol knownas Suwac was at al-Mrtat, one of a group worshipped by the tribes of Hudhayland Banu Zafar b. Sulaym." Banu Zafar dispatched Rashid b. (Abd Rabbihl witha gift for Suwac from Sulaym.
Rashid went on, "At dawn I attended an idol before the idol Suwac. As I didso, all of a sudden a voice rang out from its belly, 'How strange! How verystrange that a prophet should come forth from the family of cAbd al-Muttalibwho would ban fornication, usury and sacrificing to idols! And the skies arebeing guarded and we are being pelted by shooting stars! How strange! Howvery strange!' Then another idol screamed out from deep within itself,'Al-pimar has been abandoned, and he used to be worshipped! The ProphetAhmad has come forth. He says the prayers, orders the payment of alms, fasting,piety, and kindness to relatives.' Then another voice shouted from the belly ofanother idol:
'He who has inherited the prophethood and the true religion after Mary's son is ofQuraysh, rightly guided
A prophet come to inform of what is past, and what is today the truth, ortomorrow.'"
Rashid went on: "Next dawn I attended Suwac and there were two jackalslicking all around it and eating what had been sacrificed to it. And they weredirecting their urine on to it."
At this Rashid b. *Abd Rabbihl spoke the verse:
"Is this a lord upon whose head two jackals urinate? Whoever has jackals urinateupon him is disgraced!"
"This occurred at the time of the emergence of the Prophet (SAAS), hismigration to Medina and his acceptance by the people. And so Rashid left andmade his way to the Prophet (SAAS) in Medina, taking along a dog he had withhim. Now at that time Rashid's name was Zalim, tyrant, evil-doer, and that ofhis dog Rashid, rightly guided. The Prophet (SAAS) asked him what his namewas. He replied 'Zalim'. 'And what is your dog's name?' 'Rashid,' he replied.
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'Well,' said the Prophet (SAAS), 'Now your name is Rashid and your dog'sZalim!' And the Prophet (SAAS) laughed.
"And so Rashid pledged his allegiance to him and remained in Mecca withhim. He then made a request to the Messenger of God (SAAS) to receive theland fees for Wahat, and he described it to him. The Messenger of God (SAAS)gave him the land fees right for the heights above Wahat, along with control overshafrpa al-faras, the 'horse bridle', monument and over the rituals there ofthrowing stones at it three times. He presented him with a waterskin filled withwater and spat in it. He told him, 'Empty it out at the top of the tract, and don'tdeny people access to its overflow.' And so he did. He therefore channelled thewater into an open ditch which still flows to this day. Around it he planted palmtrees. It is said that all Wahat uses it for their water supply and that the peoplethere call it 'the water of the Messenger of God (SAAS).' The people of Wahatalso wash in it. Rashid's stone-casting site was attended by many travelling parties,called the 'caravans of the stone'. One morning Rashid went to Suwac anddemolished it."
Abu Nu'aym stated that Sulayman b. Ahmad related to him, quoting cAli b.Ibrahim aI-Khuzaci al~AhwazI, quoting Abu Muhammad cAbd Allah b. Dawudb. Dalhath b. Isma'il b. Musric b. Yasir b. Suwayd, the Companion of theMessenger of God (SAAS), from his father, from his father Dalhath from hisfather Isma'll, that the father of the last-mentioned, cAbd Allah, related to himfrom his father Musric b. Yasir that his father Yasir related to him, from cAmr b.Murra al-Juhanm who used to tell the following, "Once, before Islam, I went onpilgrimage with a party from my tribe. At Mecca, during my sleep, I saw ablinding light emitting from the kacba, so strong that it lit up Mt. Yathrib andthe mountains overlooking the town. I heard a voice in the light that said, 'Theshadows have been dispelled, the light now shines bright, and the last of theprophets has been sent.'
"Then another light shone forth by which I could see the castles of al-Hiraand Chosroe's palace. I also heard a voice in the light that called out, Tslam hasappeared, the idols have been demolished and reconciliation has come.'
"I awoke with a start and said to my people, 'By God, in this Quraysh quartersomething tremendous is going to happen!' And I told them what I had seen.When we got back home a man arrived who told us that someone named Ahmadhad received a mission. I went to that man, and told him what I had seen. Hetold me, 'O cAmr b. Murra, I have been dispatched to all mankind to invite theminto Islam, to command them not to shed blood, to bring about reconciliation, toworship God, to reject the idols, to make pilgrimage to the ka'ba, and to fast onemonth in twelve, Ramadan that is. For those who respond there will be paradise.Whoever disobeys will go to the fire. So you, cAmr b. Murra, you believe andGod will spare you from the fires of hell.'
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"I therefore said, 'I bear witness that there is no God but God and that youare the Messenger of God. I believe in all you have brought us regarding what islawful and what is disallowed, even though that will give offence to many people.'I then recited to him some verses I had composed when I had heard of him. Weused to have an idol, and my father was its guardian, I went to it and demolishedit and then joined up with the Prophet (SAAS). I recited,
'I bore witness that God is truth and that I will be the first to abandon the stoneidols;
I then hurried to depart to you, travelling over ravines and flat lands towards you.To attend the very best of men in spirit and in ancestry, the messenger of man'ssovereign above the stars.'
"The Prophet (SAAS) responded, 'Welcome indeed, O cAmr b. Murra.' Ireplied, 'O Messenger, may my father and mother be sacrifice for you! Send meback to my own people, so that God may give me to benefit them as he has givenyou to me.'
"So he did send me to them, saying, 'Speak only what is right; do not beharsh, noT arrogant, nor envious.'
"When I went to my people, I told them, 'O you, Banu Rifaca, and you too,BanQ Juhayna, I am a messenger to you from the Messenger of God. I invite youto paradise and warn you of the fire. I command you not to shed blood, toenourage reconciliation, to worship God, to reject the idols, to make pilgrimageto the ka'ba, to fast during Ramadan, one month in twelve. Those who respondwill go to paradise. Those who disobey will go to the fires. O people of Juhayna,God, all praise be to Him, has made you better than your forebears. He madeyou hate, in your state of ignorance, the obscene practices which others havefound acceptable. They used to unite two sisters, men would marry theirfathers' wives, and they would allow warfare during the sacred month. Sorespond to this Prophet (SAAS) sent to you from Banu Lu'ayy b. Ghahb, andyou will attain respect on earth and honour in the hereafter. Hurry! Hurry to dothis, so that you will find favour with God.'
"They did all respond, except for one man. He arose and said, 'O cAmr b.Murra, may God embitter your life for you! Do you order us to reject our godsand break apart our community by abandoning the religion of our forefathers infavour of what this Qurayshite from Tihama advocates? No; and you are neitherwelcome nor honoured here!' He then spoke the verses,
'Ibn Murra has come here and made a speech, but it's not a speech of someonewanting goodness.
I consider his words and deeds will be one day, however long the wait, mere winds.Are we to deprecate our elders now gone? Whoever seeks for that will never achievesuccess.'
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"To that cAmr b. Murra responded, 'Whoever is the liar, may God embitterhis life, silence his tongue, and blind his sight!'
" cAmr b. Murra went on: 'And by God, by the time he died his mouth haddropped, he had lost all taste for food, and he was blind and dumb.'
"cAmr b. Murra and those others of his people who had accepted Islam thenwent to the Prophet (SAAS). He welcomed and honoured them and wrote forthem a document, the text of which was as follows, 'In the name of God, themost Merciful, the most Beneficent, this document is from God through thetongue of the Messenger of God and is a trustworthy document, a spoken truth,(sent) with cAmr b. Murra al-Juhani to Juhayna b. Zayd: "You shall have thelow-lying flat and fertile lands and the sides and backs of the valleys, and all theirvegetation and their pure water to drink. Provided that you forsake one fifth (ofthe harvest), and perform the five daily prayers. Your rich shall pay alms (to thepoor): one ewe for each forty sheep, and one ewe for each five camels, or twoewes for any combination thereof. The rich shall not be eligible to receive charity.The Muslims present here witness this document (written by) Qays b.Shammas, may God bless them all.'""
That was when cAmr b. Murra spoke the following verses,
"Did you not see that God has made his religion apparent and made plain the proofof the Qur'an to cAmir,
A document from the'Merciful one, a light for our community and our descendantsin desert and town alike.
To the best of all walking on the earth, its very best when troubles loom thick.
We obeyed the Messenger of God when the enemy tribes were torn apart by sharpswords and valiant knights.
We are a tribe walled about by our glory, when during warfare the heads of greatmen are brought in.
We are the warriors, entertain the batde with strong arms and shining swords in thehands of our valiant raiders;
Around him you see the ansar, his followers, protecting their prince with theirspearpoints and the flats of their swords;
When warfare goes on at every great event, grinding with its mill the strongest oflions,
His complexion remains serene, his face gleaming like the light of the full moonamidst the stars."
Abu 'Uthman Sacid b. Yahya al-Umawi stated in his Maghazi collection thatcAbd Allah related to him, quoting Abu cAbd Allah, quoting al-Mujalid b. Sacld,and al-Ajlah, from al-Shi'bi, quoting a sheikh of Juhayna, who said, "One of ourmen became extremely sick, so ill that we dug his grave and prepared to buryhim. He passed out, then opened his eyes and came to again and asked, 'Haveyou dug my grave?' 'Yes,' we told him. He then asked, 'What did al-Fusal do?'
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making reference to a cousin of his. We r eplied, 'Salih passed by a while ago andasked after you.' 'He's soon going to be put in my grave; a spirit came to me afterI became unconscious and said, "Weep to Hubal; don't you see your grave isbeing made ready and that your mother is almost bereft of you? What do youthink? Supposing we were to reverse it away from you and then filled the gravewith stones and threw in it al-Fusal who passed by and said he would take yourplace, thinking he would not do so. Will you thank your Lord and pray andabandon the religion of those who worship idols and who go astray?" "Yes," Ireplied. The voice said, "Get up; you are made healthy."
He went on, "So the man was cured and al-Fusal died and was put in hisgrave."
Al-Juhayni stated, "And I saw that man of the Juhayna tribe after that; he waspraying, cursing the idols and striking them."
Al-Umawi said that cAbd Allah related to him, saying that once, when Umarb. al-Khattab, God be pleased with him, was in a gathering where they werediscussing the spirits Khuraym b. Fatik al-Asadl said, "Should I tell you how Icame to adopt Islam?" "Yes, do," he said.
"I was once searching for a young she-camel of mine, following a trail of hersthat went up and down till finally I was at Abraq al-cAzzaf. There I tied mycamel-mount down and spoke the words, 'I claim protection from the chiefspirit of this place; I claim protection from the leader of this valley.' When I haddone so, a voice called out the following verses,
'Woe to you! Seek protection with the Lord of majesty, glory, exaltation, andprecedence
And then recite verses from (sural) al-Anfal, saying that God is One, and do notworry,'
"I was dumbfounded, but once regaining my wits, I said,'O voice what is it you say? Is it truth you have, or falsehood? Make plain,may God guide you, what is the way?'"It spoke again:
'This is the Messenger of God, he who does good deeds, at Yathrib, who calls tosalvation,
Who commands piety, prayer and restrains people from sins.'
"I said, 'I'll not rest till I come to him, and believe in him.' I then set my footin the stirrup of my mount and spoke the verses,
'Guide me, guide me on the right course, may you never hunger or lack shelter solong as you live.
May you never cease being a lord of strength; don't keep the good you were grantedfrom all the spirits as long as you live.'
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"He replied,
'May God accompany you and lead your mount; may He enhance your wage andprotect your soul;
Believe in Him, may my Lord grant you success, and give him a great victory as hewill you.'
"'Who are you; may God forgive you. Tell me so I can inform him when Icome to him.' He replied, 'I am Malik b. Malik and am his chief over the spiritsof Nasibin. Your camel is being protected until I reunite it with your people, ifGodwills it.'"
The narrator went on, "So I travelled on till I reached Medina; it was a Fridayand people were on their way to the mosque. There the Prophet (SAAS) wasupon the minbar, the pulpit, looking wonderful as he addressed the congregation.I told myself I would make my camel kneel at the door of the mosque until heprayed. Then I would go in to him, accept Islam and tell him of it. When I hadset my camel down, out to me came Abu Dhar who said, 'Welcome, indeedwelcome! We heard of your having become a Muslim, so come on in and pray.'
"I did so, and later went to the Messenger of God (SAAS) and he told me ofmy accepting Islam. I commented, 'Praise be to God!' He said, 'By the way,your friend did keep faith with you, that being his nature. He did lead yourcamel back to your people.'"
Al-Tabarani related this anecdote in his discussion of the life of Khuraym b.Fatik in his encyclopedia. There he stated that al-Husayn b. Ishaq al-Yasirlrelated to him, quoting Muhammad b. Ibrahim al-Shami, quoting cAbd Allah b.Musa al-Iskandari, quoting Muhammad b. Ishaq, from Sacid b. Abu Sacidal-Maqburl, from Abii Hurayra, who said that Khuraym b. Fatik said to Umarb. al-Khattab, "O Commander of the Faithful, may I tell you how I came toaccept Islam?" "Certainly," he replied.
He then recounted it as above except for saying, "Then Abu Bakr al-Siddlq,'the trusting', came out and said, 'Come inside. We have heard about youraccepting Islam.' I replied, 'But I don't know how to cleanse myself properly.'So he taught me how and afterwards I went in to the mosque where I saw theMessenger of God (SAAS) looking really happy and saying, 'There is no singleMuslim who has performed the ablutions, and done so properly, who then hasprayed, learned it by heart and understood it, who will not enter paradise.'
"cUmar then told me, 'Bring us some proof of this (your conversion) or I willpunish you severely.' So a sheikh of Quraysh, <Uthman b. cAffan, testified on mybehalf and his testimony was accepted."
The same source then related this anecdote from Muhammad b. TJthman b.Abu Shayba, from Muhammad b. Taym, from Muhammad b. Khalifa, fromMuhammad b. al-Hasan, from his father, who said, "TLJmar b. al -Khattab said
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to Khuraym b. Fatik, 'Tell me some hadtth I will enjoy.'" He then related thestory exactly as in the first version.
Abu Nu'aym stated that Sulayman b. Ahmad related to him, quoting Abu cAbdal -Malik Ahmad b. Ibrahim al-Qurashi al-Dimashql, quoting Sulayman b. (Abdal-Rahman, the son of Shurahbll's daughter, quoting Isma£il b. Ayyash, fromYahya b. Abu 'Amr al-Shaybani, from <Abd Allah b. al-Daylarai, who said that aman came to Ibn cAbbas and said, "We have heard that you, in reference toSatlh, maintain that God created him. But why would He have created ofmankind anyone like him?" He replied, "Yes, God did create Satlh al-Ghassaniout of flesh over strips of palm bark. He had no bones or sinews except for hisskull and his two hands. He was folded over from his feet to his collarbone as arobe is folded; the only part of him that moved was his tongue. When he wantedto travel to Mecca, he was carried on a board and brought there. Four men ofQuraysh went out to greet him, they being (Abd Shams and Hashim, the sons ofcAbd Manaf b. Qusayy, al-Ahwas b. Fihr, and cUqayl b. Abu Waqqas. Theypretended different identities and told him, 'We are men of Jumah who havecome to you. We heard of your arrival so thought we would come to you; ourdoing so is a right of yours and a duty of ours.' Uqayl presented him with anIndian platter and a straight Rudayni lance which were placed by the door of theholy kalba to determine whether or not Satlh would see them.
"Saph spoke: 'O HJqayl, give me your hand.' Uqayl did so and Satlh continued,£0 cUqayl, by the hidden world, by Him who forgives sins, by the pact that isfulfilled and by the kifiba that is built, you have presented me with a gift, the Indianplatter and the straight Rudayni spear.' They replied, 'You are right, O Satlh!' Hethen said, 'By Him who brings joy, by the rainbow, by all other joys, by the orphanlying prostrate, by the palm trees, the fresh plants, and by the dates, the crow as itpassed by presented itself and made known that your group is not of Jumah, andthat their ancestry is of great Quraysh.' They replied, 'You are right, O Satlh! Weare of those who guard the holy ka^a; we have come to visit you because ofwhat we have learned of your knowledge. So tell us what will happen in this rimeof ours and what will come hereafter; perhaps you do have knowledge of that.'"
He replied, "Now you are telling the truth! Take the following from me andfrom what God has inspired me with. You, O Arabs, are in the age of senility;your mental perception is the same as that of the non-Arabs. You have neitherknowledge nor understanding. But from your descendants there will come peopleof understanding who will seek out all kinds of knowledge. They will destroy theidols, reach the dam, kill foreigners, and seek after booty."
They then asked, "But who will those men be, Satlh?" He replied, "By thepillared house, by security, and by tranquillity, after you there will be yourdescendants; it is they who will destroy the idols, forbid the worship of Satan,
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worship the All-Merciful alone, spread the best of all religions, honour thebuilding (the kalba), and ask judgements of the young heroes.""Whose progeny will they be?" they asked.
"By the most noble of ah, by Him who communicates with the nobles, by Himwho moves the winding dunes, by Him who multiplies by doubling, thousandswill arise from the line of <Abd Shams and cAbd Manaf, and there will be dis-putation over this."
"O Satih," they commented, "what misery there will be for them, from whatyou tell us you know. From what land will those men come?"
He replied, "By Him who will remain everlasting, by Him who will reacheternity, there will come forth from this land a young man who will guide towhat is right, who will reject the idol Yaghuth and illusion, who will be innocentof worshipping what is repugnant; he will worship one Lord alone. And thenGod will cause him to die, with all praise. From the earth he will be missed; inheaven he will be witnessed. After him al-siddiq ("the trusting", i.e. Abu Bakr)will come to rule; when he judges he speaks the truth and in restoring right he isneither foolish nor intemperate. Then he will be followed to power by al-hanif,("the true believer", i.e. the Caliph Umar), he who puts to the test and is lordly,a man who disavows violent language, who gives hospitality to guests, and whois wise and prudent in his judgements. Then there will follow him a man whowill be demanding and invite others to the cause, and various groups and factionswill assemble about him. Then they will kill him out of envy and rage; the oldman will be seized and hacked to pieces and men will speak orations over him.73Then will follow al-nasir, "the protector", a man who will confuse right opinionwith that of the unfriendly ones. Soldiers will rule over the earth. Then afterhim his son will reign, and take what he gathers yet gain little praise. He willconsume his wealth and eat alone. Those after him of his progeny will expandthat wealth. Following him will rule a number of kings; doubtless there will bemuch blood spilled over them. After them will come the beggars, who will soonbe folded up like cloth. Then will come a strong and ruthless man, who destroysjustice, subjugates Egypt and conquers the earth with brutality. Then will comea man short of stature, who will have a mark on his back, die violently and sogood-bye! Then for a while a young man will rule who will leave the kingdomruined. His brother will succeed him and continue the same way, concerninghimself with wealth-gathering and speech-making. After him a fool will rule, aworldly, comfort-loving and spoiled man. His intimates and family will advisehim, then rise up against him, depose him from rule and kill him. Then afterhim will rule al-sabi1, "the seventh", who will leave the kingdom a wasteland.His sons in his rule will be like those who are deformed, all of them. After that,
73. The assassinated Caliph Uthman is clearly implied.
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every destitute fellow will hunger for rule. He will be followed by the greedyone. A group of Qahtan will favour Nizar when they meet at Damascus, in twogroups between Bunyan and Lubnan. Yemen at that time will consist of twoparties, those engaging in consultation, and those holding back. Nothing will beseen except failure and disintegration, prisoners in chains surrounded by swordsand horses. Thereafter dwellings will be demolished, widows will be plundered,pregnant women will miscarry, and earthquakes will occur. Wa'il will seek theCaliphate and Nizar will be furious. Slaves and evil men will be favoured, whilethe best of men will be in disfavour. Prices will rise, in the month of Safar, andpeople will kill each other. Then they will move into trenches which will havehair-cloth and trees to block the rivers, and he will defeat them early in the day.The best will appear, but neither sleep nor decision will avail them. (This willcontinue) until he enters one of the chief cities, where death and fate will over-come him. The archers will come and assemble on foot, to kill the mail-eladwarriors and to capture the defenders. The evil-doers will perish; there he willbe seized, at the headwaters. Then religion will die out, all things fall into dis-array, the Scriptures are disbelieved, the bridges are demolished, and the onlyones who escape are those on islands in the seas. Then the seeds will go bad, thebedouin will appear, there not being among them anyone to warn them againstwhat is immoral and sinful, at a time of great difficulty, if people had decency,but alas! Wishful thinking will do no good."
They asked, "What then, Satlh?" He replied, "Then there will appear a manfrom the people of Yemen, a man like a strong, thick rope, and through him Godwill abolish dissension."
The above material is a strange relic. We have recorded it here for itspeculiarity, and for the references to the dissensions and battles it includes.
The story of Shiqq and Saflh with Rabi'a b. Nasr, king of Yemen, and how heannounced the coming of the Messenger of God (SAAS) has been given above.Similarly we already recounted the story of Satlh with his nephew cAbd al-Masih,when the king of the Banu Sasan sent him when the palace was shaken, the fireswere extinguished^ and the high priest had his visions. All that occurred on thenight of the birth of him who, by his skarfa, superseded all other religions.
CHAPTER ON THE MANNER OF THE BEGINNING OF THEREVELATION TO THE MESSENGER OF GOD (SAAS) AND ANACCOUNT OF THE FIRST REVELATION TO HIM FROM THEGLORIOUS QUR'AN.
This occurred when he was 40 years of age.
Ibn Jarir recounted, from Ibn cAbbas and Sacid b. al-Musayyib, that his age atthe time was 43.
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AlHukhart stated that Yahya b. Bukayr related to him, quoting al-Layth,from Uqayl, from Ibn Shihab, from 'Urwa b. al-Zubayr, from cA>isha, God bepleased with her, who said, "The first indication of revelation to the Messengerof God (SAAS) came in the form of true visions in his sleep. Every vision he hadcame like the breaking of dawn.
"He then developed a liking for solitude. He would spend time alone in thecave Hira5, where he would seek religious purification through devotions. Hewould stay there many nights and then return to his family for more provisionsto continue doing so; then he would come down to Khadija and repeat the same.
"Eventually the truth came to him while he was there in that cave Hira\
"The angel came and told him, 'Read!' He replied, 'I don't read.' He thensaid, 'The angel then overpowered me and choked me until I could bear it nomore, and then he released me. Again he said, 'Read!' Again I replied, 'I don'tread.' Once more he overpowered me and choked me till I could bear it no more,then he released me and said, 'Read!' I replied, 'I don't read.' Again he over-powered me and choked me a third time until I could bear it no more. Then hereleased me and said, 'Read in the name of your Lord who created; He createdman from a clot. Read! Your Lord is the most noble, He who taught by the pen.He taught man what he did not know' (surat al-cAlaq, XCVI, v. 1-5).
"The Messenger of God (SAAS) returned home with this, his heart palpitating.He went in to Khadija, daughter of Khuwaylid, and said, 'Wrap me up! Wrapme up!' They did so until the terror left him.
"He then spoke to Khadija, telling her what had happened, saying, 'I wasafraid for myself.'
"Khadija replied, 'Oh no! I swear by God He would never abuse you. Youmaintain family ties, you are hospitable to guests, you support the weak, providefor the poor and help out when tragedy strikes.'
"Khadija then hurried off with him to Waraqa b. Nawfal b. Asad b. <Abdal-^zza, who was her cousin. He had earlier become a Christian, and used towrite the Hebrew script, copying out from the Bible in Hebrew whatever Godinspired him to write. He was an old man by then, and he was blind.
"Khadija told him, 'O cousin! Listen to your nephew!' Waraqa thenaddressed him, 'O nephew, what did you see?' The Messenger of God (SAAS)then told him what he had seen. Waraqa commented, 'This was the angelGabriel who used to come down to Moses. How I wish I were a young managain! I hope I am still alive when your people exile you!' The Messenger ofGod (SAAS) exclaimed, 'Are they to exile me?' 'Yes,' he replied, 'no one hasever received what you have without being treated as an enemy. If I am alivewhen your time comes, I will give you every help.'
"Not long thereafter Waraqa died, and the revelation waned for a period, sothat the Messenger of God (SAAS) was so depressed — as we have been told -
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that he would frequently feel like throwing himself down from the summits ofhigh mountains. Whenever he reached the top of a mountain, to throw himselfdown, Gabriel would appear and say, 'O Muhammad, you are in truth theMessenger of God!' This would relieve his distress and he would return down.And if the inspiration was again long in coming, he would feel and do the same."
Another account gives the same wording, except that it substitutes the word"when" for the word "whenever" above.
The account is given in full in this way in the Bab al-Tacbir {The Chapter onExpression) in al-Bukhari's work.
Ibn Shihab stated that Abu Salama b. cAbd al-Rahman informed him that Jabirb. cAbd Allah al-Ansan said, in relating matters concerning the revelation period,that the Prophet (SAAS) said, "While I was walking, I heard a voice from the sky.I raised my sight and there was the angel who had come to me at Hira5 seated ona throne between the sky and the earth, I was terrified and returned home, saying,'Wrap me up! Wrap me up!' And so God revealed the verse, 'O you who are allwrapped up! Arise and give warning! And glorify your Lord! Purify yourgarments! And shun idolatry!' (surat al~Muddaththir, LXXIV, v. 1-5). And therevelation became stronger and continued uninterrupted."
Al-Bukhan added that cAbd Allah b. Yusuf and Abu Salih gave this traditiona further link, from al-Layth. And Hilal b. Raddad added a link, from al-Zuhn.Yunus and Macmar, moreover, gave in the prior text the word bawadir,"emotions", in place of the word fit1 ad, "heart".
This tradition was related by Imam al-Bukhari, God be pleased with him, invarious parts of his work. We have discussed it at length in our first commentaryon al-Bukhari, in the book on The Beginnings of the Revelation, in terms of bothits chain of authorities and its text. And to God is all praise and grace.
In his sahih collection, Muslim derives this tradition from an account ofal-Layth, and through YQnus and Macmar from al-Zuhn, just as al-Bukhariattributes it to their authority. In our own commentaries we referred to theadditions made by Muslim and to his accounts of it. And to God be praise.Muslim's account of the above goes as far as the above words of Waraqa, "I willgive you every help."
The statement, given above, of cA'isha, mother of the believers, that, "the firstindication of revelation to the Messenger of God (SAAS) came in the form oftrue visions. Every vision he had came like the breaking of dawn" corroborateswhat Muhammad b. Ishaq b. Yasar related from cUbayd b. 'Umayr ai-Laythi, tothe effect that the Prophet (SAAS) said, "And Gabriel brought me while I wasasleep a piece of silk brocade cloth with writing on it. He told me, 'Read!' Ireplied, 'What should I read?' Thereupon he choked me till I thought it meantdeath. But then he released me." He related the rest of cAJisha's statement in thesame words.
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This came as a prelude to the awakening that followed. The Prophet (SAAS) isreported to have expressly stated this in the book on the magkazi, the militarycampaigns, by Musa b. ^qba, from al-Zuhri; therein it states that he saw all thatin a dream, and that the angel appeared to him thereafter when he was awake.
The hafiz Abu Nu'aym al-Asbahani stated in his work DaWil al-Nubuwwa(Signs of the Prophethood) as follows, "Muhammad b. Ahmad b. al-Hasan relatedto us, quoting Muhammad b. cUthman b. Abu Shayba, quoting Janab b.al-Harith, quoting cAbd Allah b. al-Ajlah, from Ibrahim, from cAlqama b. Qays,who said, 'The first visitation to prophets is during their sleep, so that they willremain calm; revelation comes thereafter.' This comment comes directly fromcAlqama b. Qays himself. It is an appropriate one that is substantiated by bothwhat preceded and what followed it."
A DISCUSSION OF THE AGE OF THE PROPHET (SAAS) AT THE TIMEOF HIS RECEIVING THE MISSION AND THE DATE THEREOF.
Imam Ahmad stated that Muhammad b. Abu cAdi related to him, from Dawudb. Abu Hind, from cAmir al-Sha^i, that the Messenger of God (SAAS) receivedhis mission when he was 40 years old. The angel Israfll was entrusted with hisprophethood for three years, during which he would teach him words and facts;the Qur'an was not revealed then. After those three years Gabriel was entrustedwith his prophethood and the Qur'an was revealed through his voice over a20-year period, 10 in Mecca and 10 in Medina. The Prophet (SAAS) died whenhe was 63 years old.
This chain of authorities back to al-Sha'bi is a correct one. It establishes thatIsrafll was entrusted with him for a 3-year period after his age of 40, and thatGabriel came thereafter.
Sheikh Shihab al-Dln Abu Shama, however, has stated, "cA5isha's accountdoes not refute this. It is possible that first of all he did receive visions, and thatIsrafll was put in charge of him during the period he spent alone in Hira', castingwords at him at speed and not actually staying with him, and teaching himgradually. This was so until Gabriel came to him and taught him, after havingthrottled him three times. And so cA'isha related what had happened to himwith Gabriel and did not tell what had occurred with Israfll in order to shortenthe account. Or she did not know about the story of Israfll."
Imam Ahmad stated that Yahya b. Hisham recounted to him, from cIkrima,from Ibn cAbbas who said, "The Qui°an was revealed to the Prophet (SAAS)when he was 43 years of age. He stayed in Mecca for 10 years and lived inMedina for 10. He died at the age of 63."
Yahya b. Sacid and Sa^id b. al-Musayyib related the same. Then both Ahmadb. Ghundar and Yazid b. Harun related from Hisham, from Ikrima, from Ibn
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'Abbas, that he said, "The Messenger of God (SAAS) received his mission andthe Qii3°an was revealed to him when he was 40 years old. He stayed in Meccafor 13 years, and in Medina for 10. He died at the age of 63."
Imam Ahmad stated that cAffan related to him, quoting Hammad b. Salama,quoting cAmmar b. Abu cAmmar, from Ibn cAbbas who said, "The Prophet(SAAS) lived in Mecca for 15 years, for 7 of which he was seeing the light andhearing the voice, and then for 8 years while he was receiving revelation. Helived in Medina for 10 years."
Abu Shama stated, "The Messenger of God used to see strange visions beforehis mission."
On this same subject there is the material in the sahih collection of Muslim,on the authority of Jabir b. Samura, who said that the Messenger of God(SAAS) stated, "I know a rock in Mecca that would greet me before I receivedmy mission. I still know it now." The statement ended thus.
The Messenger of God (SAAS) only preferred the seclusion and being alonefrom his people because of the clear error in which he saw them engaged. Thiswas in their worshipping and prostrating before idols. His liking for being aloneincreased as God's revelation to him came closer (SAAS).
Muhammad b. Ishaq recounted, from cAbd al-Malik b. cAbd Allah b. AbuSufyan b. al-'Ala1 b. Haritha — who was, he said a very attentive listener — from acertain scholar who said, "The Messenger of God (SAAS) used to go out toHira* for one month every year and pray alone, he being one of those Qurayshmen who would, in the jahiliyya, practise this prayer in seclusion. He wouldfeed the poor who would come to him. Having left there he would not re-enterhis own home without first circumambulating the kcfba.'"
This was related similarly from Wahb b. Kaysan, to the effect that he heard<Ubayd b. cUmayr telling cAbd Allah b. al-Zubayr a similar account.
This shows that it was a custom for religious-minded men of Quraysh to goand stay on Hira5 for prayer. This is why Abu Talib spoke the following line inhis famous ode:
"By Thawr and by Him who established Thablr in its place, and by those whoascend to Hira', and then descend."
This is the correct form for the recitation of this verse, as mentioned byal-Suhayli, Abu Shama and our Sheikh, the hafiz Abu al-Hajjaj al-Mizzi, Godbe pleased with them all. Some reciters made a mistake in this verse, making itread, "and by those who go up to ascend in kar, 'heat', and descend." Thisversion is weak and incorrect. Though God alone knows best.
The word Hira5 is sometimes treated as contracted or lengthened, declined orindeclinable. It is a mountain in the heights over Mecca, three miles distant from
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it, to the left side of the path to Mina. It has a summit that overlooks the ka^ba toone side, and the cave is on that side. How splendid is the verse of Ru'ba b.aI-cAjjaj:
"But no, by the Lord of the secure (pigeons) dwelling (at the ka'-ba), and by theLord of a corner 1-Iira5, sloping downwards..."
The explanation (by al-Bukhari) that al-Tahannuth means devotion, is oneinterpreted from the context. Otherwise, the truth of al-Tahannuth, as inter-preted from its form, lies in what al-Suhayll suggested, namely, "entering intoal-hinth'\ i.e. sin or perjury. However, a few words in the language were heardto mean "the departure from" rather than "entering into". These words have aform like the verb tahannatha, i.e. "he left the state of hinth". Examples wouldbe tahawwaba, i.e. "he abstained from crime", and taharraja, i.e. "he kept awayfrom sin", and tcPaththama, i.e. "he abstained from iniquity". Similarly there islahajjada, a word meaning to give up al-hujud, sleep to attend prayer. Also thereare tanajjasa, "he left an impure state", i.e. he cleaned himself, and taqadhdhara,"he avoided foul actions". Abu Shama cited this example.
Ibn al-Acrabi was asked about his interpreting yatahannathu as meaning "heperforms his devotions", and he replied, "Well, I don't actually know that, butthere is the example of yatakannafu, derived from the word al-hanifiyya, signify-ing the religion of Abraham, peace be upon him."
Ibn Hisham stated, "The Arabs say al-tahannuth and al-tahannuf (as havingthe same meaning), where the letter/has replaced the letter tk. This is similar tothe change from jaddafa to jadhdkafa, both meaning "he rowed a boat". AsRu'ba's verse goes,
"... if my stones were with al-ajdhaf. .     by which he means al-ajdatk (thegraves).
Abu ^bayda related to me that the bedouin say fumma for thumma, meaning"then".
I would add that some commentators say wa fumuha when they mean watkumuka, when referring to thumy i.e. "garlic".
The scholars differ over the devotion to prayer of the prophet (SAAS) before hismission, whether he was following some religion, and what that was.Some say that it was the religion of Noah.
Others suggest that of Abraham, it being the most similar as well as the mostpowerful.
Others say that of Moses, yet others that of Jesus.
Others say that all that is established is that he did have a religion, and that hefollowed and observed it.
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For the interpretation of these statements and the circumstances in whichthey were made, one should look elsewhere in works on the origins of Islamicjurisprudence. But God knows best.
The words "eventually the truth came suddenly to him while he was in thecave Hira'" mean that it came to him abruptly and unexpectedly. As God stated,"And you had no hope that the Book would be delivered to you, but it is a mercyfrom your Lord" (surat al-Qasas, XXVIII, v.86).
The first portion of this holy chapter, namely "Read in the name of your Lordwho created; He created man from a clot. Read! Your Lord is the most noble,He who taught by the pen. He taught man what he did not know" (suratal-'Alaq, XCVI, v. 1-5) was the first part of the Qui°an revealed, as we estab-lished in the commentary and in what will follow; it came on a Monday.
It has been similarly affirmed in the sahih collection of Muslim, on theauthority of Abu Qatada, that the Messenger of God (SAAS) was asked aboutfasting on Mondays. He replied, "That is a day on which I was born, and a dayon which I received revelation."
Ibn cAbbas stated, "Your prophet Muhammad (SAAS) was born on aMonday, and he was made a prophet on a Monday."
cUbayd b. Umayr, Abu Jacfar al-Baqir, and several other scholars similarlystated that he received revelation on a Monday; this is a matter undisputed amongthem.
It is said, moreover, that that occurred during the month of Rabic al-Awwal; ithas also been previously stated from Ibn cAbbas and Jabir that he was born onthe 12th of Rabic al-Awwal, received his mission on the same date, and also onthat day he was raised to heaven.
It is also widely believed that he received his mission in Ramadan, as has beenstated by Ubayd b. cUmayr, Muhammad b. Ishaq and others.
Ibn Ishaq stated this, using as evidence God's statement "the month ofRamadan, during which the Qur'an was revealed as a guidance to mankind"(surat al-Baqara, II, v. 185). And it is said that this was on the 10th.
Al-Waqidl attributed to Ja'far al-Baqir, to whom his chain of authoritiesextended, the words, "The beginning of the revelation to the Messenger of God(SAAS) occurred on Monday, the 17th of Ramadan; others, however, say it wasthe 24th."
Imam Ahmad stated that Abu Sacid, a freed-man of the Bantl Hashim, relatedto him, quoting (Urnran Abu al-cAwwam, from Qatada, from Abu al-Malih,from Wathila b. al-Asqac, that the Messenger of God (SAAS) said, "The tabletsof Abraham were revealed on the first night of Ramadan, the Torah on the 6th ofRamadan, and the Bible on the 13th of Ramadan, while the Qur'an was revealedon the 14th of Ramadan."
Ibn Mardawayh related much the same in a tradition back to the Prophet
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(SAAS) that is based on the authority of Jabir b. cAbd Allah.
Therefore, a majority of the Companions and followers of the Prophet (SAAS)have concluded that the laylat al-qadar, the "night of destiny", was the 24th.
Regarding Gabriel's order "Read!", the reply was, "I don't read." The truth isthat this statement, "I don't read", is a negation, that is, it implies, "I am not aman who knows how to read well." Among those who prefer this interpretationare al-Nawawi and, before him, Sheikh Abo Shama.
Those who interpret this as interrogatory are incorrect, because the prefixedba°, as in ma ana biqari, i.e. "I don't read", is not added if the intent is to affirm.
The first interpretation is substantiated by what Abu Nu'aym related from ahadith that comes down through al-Mu'tamir b. Sulayman from his father whosaid that the Messenger of God (SAAS) said, fearful and shaking, "I have neverread a document; I don't do that well. I neither read nor write." And so Gabrielseized him and choked him violently. He then released him and told him,"Read!" Muhammad (SAAS) then replied, "I don't see anything to read; and Idon't read, or write."
It is also read in the form fa ghattani or wa ghattani in the two sahth collections,or qad ghattani. These all mean "he choked me". The phrase hatta balagha minnial-juhd, "till I could bear it no more", is read either with a damma or with a fathaon the j (i.e. al-juhd or al~jahd); also with a fatha or a damma on the third letter,d, for either the nominative or the accusative case (i.e. al-juhdu or al-juhda). He,Gabriel, did this to him three times.
Abu Sulayman al-Khattabi stated, "Gabriel only did that to test his patienceand to discipline him so that he would be agreeable to bear the burdens ofprophethood placed upon him. Because of these burdens he would be grippedby a feverish condition and have a high temperature, that is, he would breathehard and sweat profusely."
Others say that Gabriel acted in this way for various reasons. He wanted toawaken him to the gravity of what was being placed upon him by treating him insuch a distressing fashion. As God Almighty stated, "We are indeed placingupon you a heavy message" {surat al-Muzzammily LXXIII, v. 5). This is why,when revelation came to him, his face would turn red and he would breatheheavily and fast, like a young camel, while his forehead would stream withperspiration on an extremely cold day.
Regarding the statement quoted above, "The Messenger (SAAS) returnedhome to Khadija with this, his heart palpitating", there is a variant reading ofbawadir for the word fu>ad, "heart", that is. Abu ^bayda explains this word asreferring to the flesh between the shoulder and the neck. Others interpret theword as referring to veins that tremble because of fear.
Some readings substitute the word baadiluhu, singular badila or badil, for
286
THE LIFE OF THE PROPHET MUHAMMAD
that which palpitates. This would refer to the area between the neck and thecollarbone. Others interpret it as the base of the breast, or as the flesh of thebreast. There are also other interpretations of the word.
Regarding the phrase, "Wrap me up! Wrap me up!", when his terror hadcalmed he asked Khadija, "What is wrong with me? What was it appeared to me?"and then related what had happened. He then said, "I was afraid for myself."This was because he had witnessed something he had never experienced orimagined before.
That was why Khadija said to him, "Be of good cheer! Oh no! I swear byGod, He would never abuse you." The word for "abuse" here is from al-khizy(disgrace); others say the word is from al-huzn, meaning sadness, that is, "Hewould never sadden you."
This statement relates to her knowledge of the fine behaviour characteristicsGod had instilled in him, and that those endowed with the qualities of goodnesswould not be abused in this world or the hereafter.
She then made reference to those exemplary traits that made his fine character.She said, "You maintain family ties, you are truthful." The Prophet (SAAS) wasfamous for that among those both who agreed and disagreed with him.
The words wa tahmilu al-kalla, i.e, "you carry the burden", that is, you do sofor others imply "you provide for those in need what will alleviate their burdenof supporting their family".
The phrase wa taksibu al-ma^duma, translated here as "you provide for thepoor", means that you hurry to do good by giving to the poor before others doso. The poor are called by the term al-ma'-dum because they are lacking in theirlives, their existence or "non-existence" (a meaning also of this word) being thesame. As a certain poet said,
"He who is relieved by death did not die; there are those who are dead though theyare still living."
Abu al-Hasan al-Tihami said, as was reported from him by al-qadi, the judge,lyad, in the exegesis of Muslim,
"The poor can be considered dead, their clothing a threadbare winding-sheet,their shelter the grave."
Al-Khattabi stated, "The correct text is tuksib al-mucdim, meaning 'you givegenerously to them' or that you provide earnings for the poor by giving themmoney by which they can live."
Our teacher, the hafiz Abu al-Hajjaj al-Mizzl, preferred to interpret"al~macdum" here as referring to the money being given, that is he gave moneyto those without it.
Some interpret this phrase to mean, "you earn by doing business with goodsthat are ma<-dum,\ meaning unavailable, or valuable and scarce. But this is far-fetched and contentious and contrived without basis. Such interpretations are
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rarely found laudable and ^yad and al-Nawawi and others find these interpreta-tions weak. But God knows best!
The words wa taqri al-d&yf translated above as "you are hospitable to guests",mean that you honour them by offering them food and good accommodation.
The phrase tulinu '-ala namaHb al-haqq {the final word here being also given asal-khayr) translated above as "and help them out when tragedy strikes", meansthat if someone is struck by misfortune, you assist them; that is, you stand bythem rill they find some means of livelihood.
Regarding the words, "Khadlja then hurried off with him to Waraqa b.Nawfal... he was an old man by then, and blind."
We gave some information concerning Waraqa in material above relating toZayd b. <Amr b. Nufayl, God have mercy on him. We told how he had become aChristian before the coming of Islam and how he had left and travelled to Syriaaccompanied by Zayd b. cAmr, cUthman b. al-Huwayrith and ^Ubayd Allah b.Jahsh. All of these became Christians because they found Christianity to be atthat time the religion closest to the truth.
Zayd b. (Amr b. Nufayl, however, considered that there were certain innovations,changes, corruptions and interpretations that had occurred in it that preventedhim from embracing it. The rabbis and monks told him, moreover, about aprophet whose time was near.
He therefore returned seeking information about this, while continuing tobelieve in one God, as he had before. But death cut him down before the missionof Muhammad (SAAS).
Waraqa b. Nufayl did adopt Christianity, and used to try to prognosticate it inthe Messenger of God (SAAS) as we have said above, from the way in whichKhadlja would describe and characterize him. She told Waraqa of the fine, purequalities he had, and of the signs and indications there were upon him.
Therefore when there occurred as above, she took the hand of the Messengerof God (SAAS) and said, "O Cousin, listen to what happened to your nephew."And when the Messenger of God (SAAS) related to him what he had seen,Waraqa replied, "By the All-Glorious God, this was the angel Gabriel who camedown to Moses!"
He did not mention Jesus, though he came later, after Moses, because thesystem of religion of Muhammad (SAAS) was to be a completion and fulfilmentof that sent to Moses, upon both of whom be peace. The valid opinion of thescholars, in what they say on this point, is that the sharfia complemented, andalso abrogated, certain things in the system of Moses. As God said, "And so thatI may make permissible to you some of what was forbidden to you" {surat Al-'Imran, III, v.49).
This comment made by Waraqa is similar to that made by the spirits, namely,"O our people, we have heard a book revealed after Moses verifying what was
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before it, guiding to the truth and to the straight path" {surat al-Ahqaf, XI,VI,v.30).
Waraqa then commented, "How I wish I were a young man again!" Thisimplies, "How I wish I were a lad endowed with faith, useful knowledge, andgood work to do."
The phrase: "I hope I am still alive when your people exile you", implies "sothat I can leave with you and help you".
To this the Prophet (SAAS) responded, "Are they to exile me?" According toal-Suhayll he said this because to be parted from one's homeland is very painful.To this Waraqa replied, "Yes, no one has ever received what you have receivedwithout being treated as an enemy. If I am alive when your time comes, I willgive you every help." That is, "I will strive hard to help you always."
The words, "Not long thereafter Waraqa died" mean that his death cameshortly after this event; may God have mercy on him and bless him. For what istold of him here constitutes credence in what had occurred, faith in the revelationthat had come, and good intent for the future.
The Imam Ahmad stated that Hasan related to him, from Ibn Lahi^ quoting Abual-Aswad, from cUrcva, from cA'isha, that Khadija asked the Messenger of God(SAAS) about Waraqa b. Nawfai. He replied, "I saw him; and on him I saw whiteclothing. And if he were among those of hell, he would not have on white clothing."
This chain of authorities is good, but al-Zuhri and Hisham related it from^rwa in an incomplete line. So God alone knows best.
The hafiz Abu Ya^a recounted, from Shurayh b. Yunus, from Ismacil, fromMujahid, from al-Sha^l, from Jabir b. cAbd Allah, that the Messenger of God(SAAS) was asked about Waraqa b. Nawfai and he replied, "I saw him; and Isaw on him white clothing. I observed him in the heart of paradise and he waswearing a silken robe."
He was asked about Zayd b. <Amr b. Nufayl, and he replied, "He will beresurrected on Judgement Day as one nation by himself." He was asked aboutAbu Talib and he replied, "I drew him forth from a deep pool in hell to a shallowshore of it."
He was asked about Khadija because she died before the rules and ordinancesprescribed in the Qui°an. He said, "I saw her beside a river in paradise in ahouse made of reeds where there was no noise or hardship."
The chain of authorities for this is good, and there are testimonies corroboratingsome of it in the sahih collections. But God knows best.
The hafiz Abu Bakr al-Bazzar stated that cUbayd b. Israacll related to him,quoting Abu Usama, from Hisham b. 'Urwa, from his father, from ^-"isha, whosaid that the Messenger of God (SAAS) said, "Do not revile Waraqa; I have seena garden or two for him."
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Ibn cAsakir related this similarly from a hadith of Abu Sacid al-Ashajjl, fromAbu MuSlwiyya?, from Hisham, from his father, from cA'isha, and this chain ofauthorities is excellent. And it is also told in a similar way through a chain that isincomplete.
The two hufaz al-Bayhaqi and Abu Nu'aym related in both their works entitledDalafil al-Nubuwwa (Signs of the Prophetkood) from a hadith of Yunus b. Bukayr,from Yunus b. cAmr, from his father, from cAmr b. Sharahbil, that theMessenger of God (SAAS) said to Khadlja, "When I was left to myself, I hearda cry and, by God, I feared that something terrible was going to happen."
She replied, "God forbid! He would never do anything to you! By God, youbehave with loyalty, you maintain the ties of kinship, and speak truthfully."
And when Abu Bakr came in, the Messenger of God ($AAS) was no longerthere so she recounted it all to him, saying, "Good old friend, go withMuhammad to Waraqa."
When the Messenger of God came in, Abu Bakr took his hand and said,"Let's go at once to Waraqa." He asked, "Who told you?" "Khadija." And sothey went at once to Waraqa and related it to him. The Messenger of God(SAAS) told him, "When I am all alone I hear a voice behind me saying,'Muhammad! O Muhammad!' So I rush off outside." Waraqa told him,"Don't do that. When it comes, stay right there to hear what it says to you.Then come and tell me." And when he was alone, the voice did call out again,saying, "Muhammad! O Muhammad! Say, 'In the name of God the mostMerciful, the most Beneficent; praise be to God, Lord of the worlds ..." Andit continued right on (to the end of the surat al-Fatiha; I) to the words, wa laal-dalina, 'nor those who go astray'. It then said, "Say: 'There is no God butGod!'"
So he went to Waraqa and told him that. Waraqa replied, "Rejoice, thenrejoice again! I bear witness that you are he of whom the son of Mary spoke.What you have is like what came to the angel Gabriel for Moses. You are aProphet from God. You will be ordered into the struggle some time hereafter.And if I live that long, I will fight along with you!"
When he died the Messenger of God (SAAS) said, "I saw the priest in heavenwearing silken garments, because he believed in me and believed what I said."He was referring to Waraqa.
This text is from al-Bayhaqi, and its chain of authorities is not fully complete.It is also strange that according to this account it was the sural al-Fatiha (Qur>an,I) that was revealed first.
We have given above some of the poetry of Waraqa that shows his concealedfaith in him, his confidence in it and his dedication to it. This was when Khadljatold him what had happened when the Messenger of God (SAAS) had beenwith the youth Maysara, and how the cloud had been sheltering him in the
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extreme heat. Waraqa spoke some verses on that occasion, as we have alreadygiven above. These were:
"I persisted, being determined to recall both a matter that often inspired my tearsAnd a description from Khadlja, following (another) account; my waiting has beenlong, O Khadija.
In the heart of Mecca, with my hoping because of your words, that I -would seesome solution.
From what you related as the words of a priest who was a monk, words I wouldhate to be wrong,
That Muhammad will one day prevail and defeat whomever opposes himMaking a light appear in the land by which he will bring change to all creation.Those who oppose him will meet defeat, while those who aid him will achievesuccess.
Would that I be there to witness, for I'll be the first of them in participating.Sharing in that which Quraysh will hate, however much they bluster in theirMecca.
I aspire, through him whom they all hate, to reach the Enthroned One, even if theydescend, aside.
Is it folly to not disbelieve in Him who chooses, He who raised the stars?If they and I survive, things will happen at which the disbelievers will be sorelydiscomfited."
He also spoke the following verses in another ode:
"By news of veracity you foretold of Muhammad, telling them about him, anadviser being absent,
Informing that the son of cAbd Allah, Ahmad, is sent to all men on earth.
My thought of him is that he will be sent to speak the truth, just as the two slavesHud and Salih were sent
And Moses and Abraham, so that a brightness will be seen and a clear emanation ofthe truth.
And there will follow him the two tribes of Lu'ayy b. Ghalib, both the young menand the lordly greybeards.
And if I survive until his age arrives for man, then I will greet him in joy and love.
If not, then I will certainly, O Khadlja please know this, be travelling somewhereabove the broad earth."
Yunus b. Bukayr stated, on the authority of Ibn Ishaq, that Waraqa also spokethe following:
"If it be true, O Khadlja, then know that your account to us means that Ahmad issent.
And Gabriel will bring to him, Michael being with them both, from God arevelation that relieves the heart sent down.
Through him there will succeed those who have success through repentance, andthrough him will suffer those in distress, those deceived and led astray.
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Two groups of them there will be: one will go to God's gardens, and the other willbe kept in pain within the enclosures of hell.
If they call out in woe therein, iron staffs will be inserted in their heads in succession,and be put in flames.
And so, glory be to Him at whose order the winds blow, and Who in all time doesas He wishes,
He whose throne is above all the heavens, and He whose decrees made for those Hehas created may not be changed."
And Waraqa also said,
"O for men and the changes of time and fate, though in whatever God decreesthere is no change
Until Khadlja calls me to tell her of a matter I see will come to people unawares.She told me of something of which I had in the past, long, long ago already heard,That Ahmad would be visited by Gabriel and told, "You are sent forth tohumankind."
And I replied,
"Perhaps what you wish for, God will fulfil for you; so hope for good and bepatient!
Send him to us that we may question him about what it is he sees asleep, and whenawake."
So when he came to us, he gave a wondrous speech, so as to make the skin creep,and the hair stand tall.
(He said) "I saw God's trusted servant facing me, in a figure made complete fromthe most magnificent of forms.
Then he continued on, while fear made me panic for what would save me from theanguish I was in."
I said, "I think, and I don't know if what I think will come true, that he will be sentforth to recite chapters to be revealed,
"And it will pain you if you call openly to them to engage in the struggle with nei-ther inducement nor threat."
In his al-DaWil {The Signs) the hafiz al-Bayhaqi gave the text of these versesthus: I have doubts over whether they truly stem from Waraqa. But God knowsbest.
Ibn Ishaq stated that cAbd al-Malik b. cAbd Allah b. Abu Sufyan b. al-cAla° b.Jariyya al-Thaqafi related to him - and he had a fine ear and memory - on theauthority of a scholar, that the Messenger of God (SAAS), after God wished tohonour him by the beginning of the prophethood, would walk far off to do hisbusiness, out of sight of dwellings. As he went off into the pathways of Meccaand deep into its valleys, every rock and tree he passed would greet him, saying,"Peace be upon you, O Messenger of God!" Hearing this, he would turn allaround yet see nothing but the trees and rocks. This situation prevailed, with
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him seeing and hearing as long as God wished, until ultimately Gabriel broughtGod's honour upon him during Ramadan in Hira°.
Ibn Ishaq stated that Wahb b. Kaysan, the freed-man of the Zubayr tribe,related to him, that he heard cAbd Allah b. al-Zubayr say to cUbayd b. cUmayrb. Qatada al-Laythl, "Tell me, ^bayd, how was the beginning of the missionof the Messenger of God (SAAS) when Gabriel first came to him?" 'Ubaydreplied, in my presence, talking to cAbd Allah b. al-Zubayr and the othersthere with him, "The Messenger of God (SAAS) used to take up residence inHira* in seclusion for one month each year. This practice, known asal-Tahannuth, i.e. 'pious devotion', was one performed by Quraysh before thecoming of Islam.
"While the Messenger of God (SAAS) was dwelling there for that month ofeach year, he would feed all the poor who came to him. When the period of thatmonth of devotion was concluded, the first thing he would do was go to thekacb&, circumambulating around it seven times or so before proceeding to hisown home.
"This was so until that month came of the year when God honoured him withhis mission. That month, it being Ramadan, he went off as usual for his devotionsat Hira3, his family accompanying him. Then came the night when God didhonour him with his mission, thereby having mercy on all men. Gabriel came tohim then with the command of God Almighty.
"The Messenger of God (SAAS) said, 'He came to me while I was asleep,carrying a brocade cloth with writing upon it. He told me, "Read!" "Readwhat?" I asked. He then choked me so hard I thought I would die, but hereleased me and said, "Read!" "Read what?" I asked, so he choked me so hard Ithought I would die. He then released me and said, "Read!" I asked, "Whatshould I read?" I only said this to spare myself his doing the same to me again.
"'Then he said, "Read; in the name of your Lord who created. He createdman from a clot. Read! Your Lord is the most noble, He who taught by the pen.He taught man what he did not know."
"'So I recited this, and then he had finished with me and left me. I awokefrom my sleep, and it was as though a document had been inscribed into myheart.'
"He went on: 'I then went off into the mountains where I heard a voice fromthe sky saying, "O Muhammad, you are the Messenger of God, and I amGabriel!"
"'I raised my head up to the sky to look, and there was Gabriel in the imageof a man, with his feet placed evenly across the horizons of the sky. He was saying,"O Muhammad, you are the Messenger of God, and I am Gabriel."
"' I stood there looking up at him, neither advancing nor retreating, and beganturning my head in all directions, but wherever I looked I still saw him.
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'"I remained standing there thus, neither advancing nor retreating, untilKhadija sent her messengers to look for me. And they went all the way to Meccaand returned again to her while I still stood there where I was. Then he(Gabriel) left me.
"'I now returned to my family and sat down close beside Khadija. She askedme, "Where were you, O father of ai Qasim? I swear, I sent my messengers allthe way to Mecca and back looking for you."
"' I then told her what I had seen, and she said, "Rejoice and be brave; byHim in whose hands Khadija is, I hope you will be the prophet of this nation."'
"She then arose, dressed, and went off to Waraqa b. Nawfal to tell him whatthe Messenger of God (SAAS) had reported to her. Waraqa exclaimed, 'Holy ofHolies! By Him in whose hands Waraqa is, if you have told me the truth,Khadija, the Archangel Gabriel has come to him just as he did to Moses. He isto be the prophet of this nation! Tell him to be brave!'
"Khadija returned to the Messenger of God (SAAS) and told him whatWaraqa had said.
"When the Messenger of God (SAAS) had completed his period ofsecluded devotion, he did as always, going first to the ka^ba and circumambu-lating it. There he met Waraqa b. Nawfal who was also performing thecircumambulation, and Waraqa asked him, 'O nephew, tell me what you sawand heard.'
"He did tell him, and Waraqa commented, 'By Him who bears my soul inHis hand, you certainly will be the Prophet of this nation. You have been visitedby the Archangel who came to Moses. You will certainly be called a liar,reviled, sent into exile and fought. If I live till that time, I will give God myhelp, and He will know it.' Waraqa then brought his head down over him, andkissed him on the top of his head. The Messenger of God (SAAS) thereuponwent off home."
This is the account given by ^bayd b. Umayr, just as we have told it. Itserves as a prelude to the awakening that followed it, and introduces the state-ment of Khadija, God bless her, who said, "Whenever he saw visions they cameto him as the breaking of dawn."
It is probable that this dream came after what he had seen while awake on themorning following that same night. It is also possible it came some time afterthat. God knows best.
Musa b. 'Uqba stated, from al-Zuhrl, from Sa<id b. al-Musayyab, as follows,"From what we have been told, the first thing he saw — meaning the Messengerof God (SAAS) - were visions God revealed to him while he was asleep. Thesegreatly disturbed him and he told his wife Khadija of them. God protected herfrom scepticism about them, opening her heart to belief. And so she said,'Rejoice! For God has never done anything but good.'
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"Thereafter he went off, but returned later to tell her how he had seen hisstomach split open, and it had been washed and cleaned and all restored asbefore. To this she said, 'By God, I swear that this is good; so rejoice!'
"Then Gabriel appeared before him while he was on the heights aboveMecca, sitting him down on a wonderful seat of honour. The Prophet (SAAS)used to say, 'He sat me down on a rug of durnuk, velvet, that was decorated withpearls and precious stones.' Gabriel then announced to him the mission fromGod the Almighty and Glorious, and put the Messenger of God (SAAS) at ease.Gabriel then said to him, 'Read!' He replied, 'How shall I read?' Gabrielanswered, 'Read: in the name of your Lord who created. He created man from aclot. Read! your Lord is the most noble, He who taught by the pen. He taughtman what he did not know.'"
He went on, "And people claim that 'O you who are all wrapped up!' is thefirst surat revealed to him. But God knows best."
He went on, "And the Messenger of God (SAAS) accepted the missionfrom his Lord, and obeyed the commandment Gabriel had brought him fromGod.
"And when he was returning back home, every tree and rock he passedgreeted him. And so he went back to his family in good spirits, convinced that hehad seen something stupendous. When he went in to see Khadija, he said, 'Youremember what I told you I saw in a vision? Well, Gabriel has now appearedplainly before me. My Lord, Almighty and Glorious is He, sent him to me.' Hethen told her what Gabriel had told him to do and what he had heard him say.She responded, 'Rejoice! For God will never bring you anything but good. Andso accept the order that has come to you from God, for it is the truth. Andrejoice, for you are in truth the Messenger of God.'
"She then left her home and set off to visit a youth who belonged to Utba b.Rabl'a b. <Abd Shams, a Christian originally from Nineveh, who was calledcAddas. She said to him, 'I adjure you by God to tell me, do you have anyknowledge about Gabriel?' He replied, 'Holy! Holy! How is it that mention ismade of Gabriel in this land, all of whose people are idol worshippers?' Shereplied, 'Tell me what you know of him!' 'Gabriel', he replied, 'is God's trustyservant, God's intercessor between Himself and the prophets. He it was whoaccompanied Moses and Jesus, upon both of whom be peace.'
"Khadija then came back from visiting him and went to see Waraqa b.Nawfal. She told him of what had happened to the Prophet (SAAS) and whatGabriel had commanded to him. Waraqa said to her, 'O fond daughter of mybrother, I just don't know. Perhaps your companion is the prophet who isawaited by the People of the Book (i.e. Scriptures), about whom they find itwritten in their Torah and Bible. But I swear by God, that if this is he and heopenly proclaims his mission while I am still live, I will express my dedication to
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God by obedience to His Messenger and by giving him every assistance inmaintaining fortitude and in achieving victory.'
"Thereafter Waraqa, God have mercy on him, died."
Al-Zuhri stated, "Khadija was the first person to believe in God and to givecredence to His Messenger (SAAS)."
The hafiz al-Bayhaql stated, after having given the account we have reportedabove, "The reference here to his stomach being split open probably refers to hisrelating w hat was done to him when he was a boy, that is, its being opened whilehe was with Halima. It is also possible that it was split open a second time, andthen again a third, when he was transported up to heaven. But God knows best."
The hafiz Ibn cAsakir related in his biography of Waraqa, with a chain ofauthority back to Sulayman b. Tarkhan al-Tayml, as follows, "We have heardthat God Almighty sent Muhammad as a Prophet at the start of the 50th yearafter the rebuilding of the kifiba.
■'The first aspect of God's making him a Prophet and honouring him, was avision he saw. He related that to his wife Khadija, daughter of Khuwaylid, andshe told him, 'Rejoice! For, I swear by God, He will never do you anything butgood.'
"One day when he was in the cave Hira5, where he would seclude himselffrom his people, Gabriel came down to him. As he approached, the Messengerof God (SAAS) was mightily afraid, so Gabriel placed one hand on his chest andthe other on his back between his shoulders and said, 'O God, unburden him,and give him relief! Cleanse his heart! O Muhammad, rejoice! For you are theProphet of this nation. Read!' The Prophet of God (SAAS) then replied, tremblingwith fear, 'I have never read any document; I don't read well. I neither write norread.'
"At this Gabriel took hold of him and choked him hard, then released himand said, 'Read!' And the same happened as before. Then Gabriel seated himupon a soft rug of the durnuk type of such richness and splendour as toremind him of pearls and precious stones. Gabriel then told him, 'Read: inthe name of your Lord who created . . .' and so on to the end of the verses. Hethen said to him, 'O Muhammad, do not be afraid. You are the Messenger ofGod!'
"Then he left. The Messenger of God (SAAS) was overcome by anxiety andhe asked himself, 'What am I to do? And what can I say to my people?'
"The Messenger of God (SAAS) then arose afraid, but Gabriel appearedbefore him in all his splendour. And so the Messenger of God (SAAS) saw asight that filled him with wonder, and Gabriel told him, 'O Muhammad, be younot afraid! Gabriel is God's messenger. Gabriel is God's messenger to Hisprophets and His messengers. Be secure in God's nobility. You are theMessenger of God.'
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"As the Messenger of God (SAAS) went home every tree and rock boweddown before him, saying, 'Peace be upon you, O Messenger of God!' And so hissoul was calmed, and he was sure of God's having honoured him. When hereached his wife Khadija, she saw from his face that something had happened,and that scared her. She arose to him and, when close, began wiping his face andsaying, 'You've probably been seeing and hearing things like those before today.'
"He replied, 'O Khadija, you know what I've been seeing in my sleep and thevoice I've been hearing while awake and that so disturbed me? It was Gabriel!He has appeared plainly before me, spoken to me and made me read some wordsthat gave me fear. He then came back to me and told me that I am the prophet ofthis nation. So I came back home and on my way trees and rocks turned to meand said, "Peace be upon you, O Messenger of God!"'
"Khadija said, 'Rejoice! For, by God, I well know that God will not do youanything but good. I bear witness that you are the prophet of this nation whomthe Jews await. My servant Nasih and the monk Bahlra both told me this andadvised me more than 20 years ago to marry you.' And she stayed with theMessenger of God (SAAS) until he had eaten, drunk, and laughed.
"She then went off to see the monk, who lived close by to Mecca. When shedrew near and he recognized her, he said, 'What is wrong, O mistress of all thewomen of Quraysh?' She replied, 'I have come to you for you to tell me aboutGabriel.'
"He replied, 'Glory be to God, our most holy Lord! How is it that Gabriel ismentioned here, in this land whose people worship idols? Gabriel is the trustedservant of God, and his envoy to His prophets and to His messengers. It is hewho was the companion of Moses and Jesus.'
"And so she knew how much God was honouring Muhammad.
"Then she went to a slave of Vtba b. Rabi'a called 'Addas, and questionedhim. He told her the same as the monk had, and more besides. He said, 'Gabrielwas with Moses when God drowned Pharaoh and his men. He was also therewhen God spoke to Moses on Mt. al-Tur. And he it was who accompaniedJesus, son of Mary, and he through whom God aided Jesus.'
"She then left cAddas and went to Waraqa b. Nawfal whom she asked aboutGabriel. He told her the same. He then asked her what was the matter, and shemade him swear not to divulge what she would tell him. He so swore, and shetold him, 'The son of cAbd Allah related to me — and he is truthful and never, Iswear it, either told a lie or was accused of lying - that Gabriel came down tohim in Hira5, told him he was the prophet of this nation, and made him recitesome verses he had been sent with.'
"Waraqa was dumbfounded at this, and said, 'If Gabriel has actually placedhis feet upon earth, he has done so for the best of people thereupon. And henever came down for anyone except a prophet. For he is the companion of all the
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prophets and messengers, the one whom God sends down to them. I believewhat you tell me of him. Send for cAbd Allah's son, so that I may question him,hear what he says and talk to him. I am afraid it may be someone other thanGabriel, for certain devils imitate him and by so doing can mislead and corruptsome men. This can result in a man becoming confused and even crazy whereasbefore he had been of sound mind.'
"Khadlja arose and left him, confident that God would never do anything butgood to her husband. So she returned to the Messenger of God (SAAS) and toldhim what Waraqa had said. God Almighty then sent down the words: 'Nun. Bythe pen, and what they write! You are not, by grace of God, mad!' and so on tothe end of these verses (surat al-Qalam, LXIII, v.l). He then told her,'Absolutely not, by God! It was Gabriel!' She told him, 'I'd like you to go to himand inform him, so that God might give him guidance.'
"The Messenger of God (SAAS) did go to Waraqa who asked him, 'Did hewho came to you appear in lightness or in the dark?' The Messenger of God(SAAS) described Gabriel to him and his majesty, and what he had revealed tohim.
"Waraqa then said, 'I bear witness that that was Gabriel, and that these werewords spoken by God. He has ordered you to convey certain things to yourpeople. It is a matter of prophethood, and if I live on into your era, I will followyou.' He then said, 'Rejoice, O son of cAbd al-Muttalib!'
The account went on, "And Waraqa's words became widely known, alongwith the fact that he had given credence to the Messenger of God. This factdistressed most of his people.
"And thereafter the revelation faltered. So people said, 'If he had come fromGod, he would have continued. But God is displeased with him.' And so Godsent down the suras of al~Duha (XCIII) and A Lam Nashrah {al-Inshirah, XCIV)in all their entirety."
Al Bayhaqi stated that the hafiz Abu <Abd Allah related to him, quoting Abual-cAbbas, quoting Ahmad b. (Abd al-Jabbar, quoting Yunus, from Ibn Ishaqand Isma'il b. Abu Hakim, the freed-man of the Zubayr family, who related tohim that Khadlja, daughter of Khuwaylid, said once to the Messenger of God(SAAS) regarding his explanation of how God honoured him with his prophet-hood, "O cousin, can you tell me about this companion who comes to you whenhe actually does come?" "Yes," he replied. "Then do tell me when he comes,"she asked.
And while the Messenger of God (SAAS) was with her, he was visited byGabriel. When the Messenger of God (SAAS) saw him, he said, "Khadlja, thisis Gabriel." "Do you see him now?" she asked. "Yes, I do," he replied. "Nowcome over and sit by my right side." He changed his position and sat. She asked,
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"Do you see him now?" "Yes," he replied. "Now change your position and sit inmy lap." When he did this, she asked, "Well, do you see him now?" "Yes," hereplied. She then exposed her head and removed her veil, while the Messengerof God (SAAS) still sat there in her lap. Then she asked, "Do you see himnow? " "No," he answered. "This is no devil then, cousin; this is an angel! Takeheart and rejoice!" She then believed in him and gave witness that it was thetruth he brought.
Ibn Ishaq stated, "I told cAbd Allah b. Hasan this story and he commented, 'Iheard my mother Fatima relate this account from Khadija, except that I heardher say, 'She took the Messenger of God (SAAS) inside her shift, and it wasthen that Gabriel, upon whom be peace, went away.'"
Al-BayhaqI stated, "This was something that Khadija did to settle the matter,to preserve her faith and affirm her credence."
The Prophet (SAAS) was secure in what Gabriel had said to him, in theverses he had revealed to him which we have recounted several times, and in thefact of the trees and rocks having made salutation to him.
Muslim stated in his sahih collection that Abu Bakr b. Abu Shayba related tohim, quoting Yahya b. Bukayr, quoting Ibrahim b. Tahman, and Simak b. Harb,from jabir b. Samura, God be pleased with him, that the Messenger of God(SAAS) said, "I know one rock in Mecca that used to greet me even before Ireceived my mission; I still know it now."
Abu Dawud al-Tayalisi stated that Sulayman b. Mucadh related to him, fromSimak b. Harb, from Jabir b. Samura, that the Messenger of God (SAAS) said,"There is in Mecca a rock that used to greet me on the nights when I was receivingmy mission; I recognize it when I pass by it."
Al-Bayhaqi related, from a tradition of Isma'il b. <Abd al-Rahman al-Suddial-Kablr, from cAbbad b. cAbd Allah, from cAli b. Aba Talib, God be pleasedwith him, who said, "We were with the Messenger of God in Mecca, walking invarious parts of the town, and no tree nor mountain received him without saying,'Peace be upon you, O Messenger of God.'"
And in another account he said, "When I entered the valley in his company,he would not pass by a single rock or tree without its saying, 'Peace be upon you,O Messenger of God'; I heard this."
Division
Al-Bukhari stated in his account given above, "then the revelation waned, sothat the Messenger of God (SAAS) was so depressed, as we have been told, that hewould often feel like throwing himself down from the summits of high mountains.Whenever he reached the top of a mountain to throw himself down, Gabrielwould appear to him and say, 'O Muhammad, you are in truth the Messenger of
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God.' This would relieve his distress and he would return down. And if therevelation was again long in coming, he would feel and do the same. When hewould reach the mountain summit, Gabriel would appear and speak to him asbefore."
In both the sahih collections there is a tradition from cAbd al-Razzaq, fromMa%iar, from al-Zuhrl, who said that he heard Abu Salama cAbd al Rahmanrelate from Jabir b. cAbd Allah, who said that he heard the Messenger of God(SAAS) talking about the intermission in the revelation, say, "While I walked, Iheard a voice from heaven. I raised my sight towards the sky and there I saw theangel who came to me in Hira3, seated upon a throne amidst the sky. I kneltdown before him in fear, right down to the ground, then went to my family andsaid, 'Wrap me up! Wrap me up!' And so God sent down, 'O you who arewrapped up! Arise and give warning! And glorify your Lord! Purify yourgarments! And shun idolatry!' (surat al-Mudaththir, LXXIV, v. 1—5).
"He went on, 'And then the revelation became stronger and continued un-interrupted.'"
The above verse was the first of the Qur'an sent down after the intermissionin revelation, though not the very first of all, which was the verse, "Read: in thename of your Lord who created" (sural al-lAlaq, XCVI, v. 1).
It is established on the authority of Jabir that the first verse to be revealed was,"O you who are wrapped up." It is perhaps appropriate to interpret his words aswe have suggested, for in the sequence of what he states, there is evidence forthe angel having come down earlier, as he recognized him from earlier.Moreover, in Jabir's words making, reference to the "intermission in the revela-tion", there is a proof that revelation did precede this instance. But God knowsbest.
It is established in both the sahih collections, from an account of 'All b.al-Mubarak, as well as in the works of Muslim and al-Awza% both of whom alsoquote Yahya b. Abu Kathir as having said, "I asked Abu Salama b. *Abdal-Rahman, 'Which part of the Qui°an was revealed before?' He replied, 'Theverse, "O you who are wrapped up."'"
"I asked, 'And the verse, "Read in the name of your Lord who created?" Hereplied, 'I asked Jabir b. cAbd Allah which verse of the Qur'an came earliest, andhe replied, "It was 'O you who are wrapped up.' So I asked him, 'What about"Read in the name of your Lord who created?'" and he answered, 'TheMessenger of God (SAAS) said, "I spent a month in seclusion in Hira3 andwhen it was over I went down into the heart of the valley. I heard a voice callingout to me and I looked ahead, behind me and to left and right, but I saw nothing.Then I looked up at the sky and there he was, on a throne in the air. I wasseized by a trembling" - or he used the word "anxiety" instead of the word "atrembling" - and went on to Khadija. She ordered them and they wrapped me
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up. And then God revealed the verse, 'O you who are wrapped up .. .' and so ontill the verse, 'and purify your garments."""
According to a variant account he used the words, "And there was the angelwho had come to me in Hira0 seated on a throne between the heavens and theearth, and I knelt down before him."
This is a plain reference to his prior coming to him and to his having maderevelation from God to him, as we have stated. But God knows best.
There are some who claim that the first revelation that came after the inter-mission was the sural beginning, "By the morning hours and by the night whenit darkens, your Lord has not forsaken you, nor is He displeased" (sural al-Duha,XCIII, v. 1-3) and so on to the end of the sural. This is what Muhammad b.Ishaq stated.
Some Qur'an reciters state that this is why the Messenger of God (SAAS)said the words "Allahu Abbar" ("God is most Great!") when he received the firstpart of it, out of joy.
This statement is suspect, since it is refuted by the previous account of thetwo authors of the sahih collections, to the effect that the first to-be revealed ofthe Qui°an after the intermission was, "O you who are wrapped up" but that thesural beginning "by the morning hours" came after another intermission of a fewnights.
This is established in both sahih collections and elsewhere, as well as from theaccount of ai-Aswad b, Qays, from Jandab b. cAbd Allah al-Bajall, who said,"The Messenger of God (SAAS) was indisposed and did not get up for one, twoor several nights. A woman commented, 'So your spirit soon abandoned you,then!' And so God revealed the verses, 'By the dawn and by the night when itdarkens, your Lord has not forsaken you, nor is He displeased.'"
And it was thereby that the revelation transpired for mankind, whereas it wasby the former circumstances that the prophethood came about.
Some authorities state that the intermission lasted for approximately twoyears, or two years and a half.
What is apparent - though God alone knows best - is that it was a periodcomparable to that related to Mika^l; al-Shalsl and others made this observation.
This does not refute that Gabriel first brought him revelation, in the verses,"Read in the name of your Lord who created."
Thereafter Gabriel became associated with him, following the revelation of"O you who are wrapped up, arise and give warning! And glorify your Lord.Purify your garments! And shun idolatry!"
Thereafter the revelation intensified and continued; that is, it came uninterrupted,little by little.
At this time the Messenger of God (SAAS) began devoting himself totally to
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the mission, with energy and determination. He summoned all to God, bothnear and far, slaves and free men alike. And all of intelligence, excellence, andgood favour believed in him, while all who were stubborn and intransigentcontinued to oppose and disobey him.
Abu Bakr al-Siddlq, "the trusting", was the first free man to believe in him,while 'All b. Abu Talib was the first youth to do so.
The first woman to believe was Khadija, daughter of Khuwaylid, his wife.
Of the freed men, the mawali, his own mawla Zayd b. Haritha al-Kalbl wasthe first. May God be pleased with all the above.
We have previously written about the faith of Waraqa b. Nawfal, and how hereacted to the revelation and died during the intermission period. May God bepleased with him.
Section: On preventing the demons and evil spirits from eavesdropping when theQur'an was revealed, so that none of them would acquire any of it, even so much as asyllable, and deliver it through the speech of his human associates, which would haveled to complications and a confusion of the truth.
It was God's mercy, grace and kindness to His creation that He excluded themfrom heaven. God Almighty spoke of them in His words, "and that we triedheaven, but found it filled with a strong guard and shooting stars. We used to sitin seats there to listen, but now any of us who eavesdrops finds a shooting star inwait. And we do not know whether harm is meant for those on earth, or whethertheir Lord intends guidance for them" (surat al-Jinn, LXXII, v.8—10).
The Almighty said, "And the devils have not brought it down. This wouldnot be right for them; and they could not. They are kept away from hearing it"(surat al-Shtfara, XXVI, v.210-12).
The kafiz Abu Nu'aym stated that Sulayman b. Ahmad - he beingal-Tabarani — related to him, quoting cAbd Allah b. Muhammad b. Sacid b. AbuMaryam, quoting Muhammad b. Yusuf al-Firyabl, quoting Israeli, on theauthority of Abu Ishaq, from Sacld b. Jubayr, from Ibn cAbbSs, who said, "Thedevils would ascend to heaven to listen to the revelation. Having memorized thestatement, they would then make nine additions to it. The statement itself wouldbe true, but their additions thereto would be false.
"When the Prophet (SAAS) was given his mission, their seats were deniedthem. They complained of this to Satan. And prior to that they did not haveshooting stars fired at them. Satan told them, 'This is due to some event on earth.'
"He therefore sent his forces down and they found the Messenger of God(SAAS) standing between two mountains and praying. They went back to him(Satan) and told him. He then said, 'That is what has occurred on earth.'"
Abu Uwana gave an account from Abu Bishr, from Sa'id b. Jubayr, from Ibn
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cAbbas, who said, "The Messenger of God (SAAS) left with others on a trip tothe market of Ukaz. At this time the devils were being denied access to informa-tion from heaven and shooting stars had been sent against them. The devils hadreturned to their own people who asked them what was wrong. They replied,'We've been denied access to information from heaven, and shooting stars havebeen fired at us.' Their people told them, 'This has to be because something hashappened. So go and search the ends of the earth!'
"One group set off towards Tihama and passed over a date plantation wherehe was, while on their way to <Ukaz. He was with his Companions thereperforming the dawn prayer. When the devils overheard the Qtu°ari, they listenedto it and said, 'It is this that has denied us access to information from heaven.'
"So they returned home and told the rest: 'O our people, we have heard awonderful Qur'an that leads to right guidance; we believe in it, and will neverassociate another deity with our Lord' (surat al-Jfinn, LXXII, v. 1-2). And soGod revealed to His Prophet (SAAS) the words: 'Say: "It was revealed to methat a group of jinn listened and said, 'We have heard a wonderful Qur'an""(surat al-Jinn, LXXII, v.l)."
This account was included in both sahih collections.
Abu Bakr b. Abu Shayba stated that Muhammad b. Fudayl related to him,from ^ta5 b. al-Sa5ib, from Sacid b. Jubayr, from Ibn cAbbas, who said, "Everysingle tribe of jinn had places where they would sit and listen. When revelationbegan the angels would hear a sound like that of metal being cast against stone.
"When the angels heard this, they would fall down prostrate and not raisetheir heads until revelation had come. When it had, they would ask one another,'What was it your Lord said?' And if it related to matters in heaven, they wouldsay, 'He spoke the truth; and He is the All-High, the Almighty.' But if it relatedto matters on earth, dealing with the future, with death or other worldly affairs,they would talk about it and say, 'It would be so, and such.' The devils wouldlisten to this and transmit it down to their human companions.
"Now when the Prophet Muhammad (SAAS) received his mission, they werechased away with shooting stars. The first to learn of this were the tribe ofThaqlf. Those with livestock began making sacrifice. Those with sheep wouldslaughter one each day, those with camels would slaughter one similarly. Theymade haste to their flocks to do this. But some said, 'No, don't do this. If it isthe stars people use to find their way, (then it is right to make sacrifice) butotherwise it is just happening because of some specific event.' When theylooked, they found that nothing had happened to the stars used for navigation.And so they ceased making sacrifice.
"And God sent the jinn into motion, and they heard the Qur'an. When theywere there present, they said, 'Listen carefully!'
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"The devils would go off to Iblis (Satan) and inform him. He told them, 'Thisis some event that has occurred on earth. Therefore bring me some dust fromevery part of it.' And when they brought him some from Tihama, he said, 'Thisis the site of the event.'"
Al-Bayhaqi related this tradition, quoting al-Hakim, through Hammad b.Salama, from 'Ata1 b. al-Sa^b.
Al-Waqidl stated that Usama b. Zayd b. Aslam related to him, from cUmar b.cAbdan al-cAbsi, from Kz% who said, "No stars had been cast since the ascensionof Jesus until the time when the Messenger of God (SAAS) became a prophet.Quraysh then saw sights they never before witnessed. And so they began releasingtheir flocks and freeing their slaves, thinking that it meant the end of the world.News of these actions of theirs reached the people of al-Ta'if, and Thaqlf didthe same (as Quraysh).
"What Thaqlf had done became known to the slave of Yalayl b, cAmr, and heasked them, 'Why have you done what I see?' They replied, 'There have beenshooting stars, and we have seen them falling from the sky.' He observed, 'Butit's hard to replace properties once they have gone; don't be in a hurry andobserve. If they are stars that are recognized, then it does mean destruction forus. But if they are stars that were unknown stars, then it's all because of someevent that has occurred.'
"So they made observations, found they were unknown stars and told him ofthis. He commented, 'Well, there's still some time left then. This is because ofthe appearance of a prophet.'
"Soon thereafter Abu Sufyan b. Harb came for his animals and cAbd Yalaylwent to him and told him about the stars. Abu Sufyan then commented,'Muhammad son of cAbd Allah has come forth and made a claim that he is aprophet who has been sent.' cAbd Yalayl then said, 'Well, that's why there havebeen shooting stars.'"
Sacid b. Mansur stated, from Khalid b. Husayn, from cAmir al-Sha'bi, whosaid, "The stars were not cast until the Messenger of God (SAAS) received hismission. People then released their flocks and set free their slaves. So (AbdYalayl said, 'Observe; and if it is stars that are known, it means the end ofmankind is near. But if they are not known, then it is happening because of someevent that has occurred.' And so they did make observations and found them tobe unknown. They therefore ceased what they had been doing and soon there-after news came to them of the emergence of the Prophet (SAAS)."
Al-Bayhaqi and al-Hakim gave the wording of this account through aMAwflfrom Ibn cAbbas, he having said; "The world's heavens had not been guardedover throughout the period between Jesus and Muhammad (SAAS)."
Perhaps what is meant by this negative statement is that the heavens had not
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been under strict guard. This must be held more likely, because of what is wellestablished in a hadith through <Abd al-Razzaq, from Ma'mar, from al-Zuhrl,from CAH b. al-Husayn, from Ibn cAbbas, God be pleased with him, who said,"On one occasion when the Messenger of God was sitting down, a shooting staroccurred and it became light. He then asked, 'What was it you used to say whenshooting stars were going on?' They replied, 'We would say: "A great man hasdied; a great man is born.'" He commented, 'No, but . . .' He then made thestatement we reported elsewhere (in part one of the work al-Bidaya waal-Nihaya {The Beginning and The End), relating to the creation of the heavensand the stars therein at the first Creation. And all praise be to God.
Ibn Ishaq related the story of the shooting stars in his biography of the Prophet(SAAS). Of the leader of Thaqif, he said that he used the words, regardingobservation of the stars, "(to see) whether they are the most prominent stars ofthe skies, or other ones". But Ibn Ishaq named this man as cAmr b. Umayya.God knows best.
Al-Suddi stated, "The heavens were only guarded when there was a propheton earth, or when a religion of God was appearing. The devils, prior toMuhammad (SAAS), used to take seats in the skies above the world and overhearwhat was going on in heaven.
"When God sent Muhammad (SAAS) as a prophet, one night they had starsshot at them. This terrified the people of al-Ta'if, and they told one another thatthe people of heaven had been destroyed! This was because of the violence of thefires in the sky and the great variety of the shooting stars. So they began settingtheir slaves free and releasing their livestock. At this cAbd Yalayl b. cAmr b.eUmayr told them, 'Woe upon you, O people of Ta'if! Secure your property andobserve the most prominent stars. If you see them to be still set in their places,then the people of heaven are not destroyed, but it's all because of the son ofAbu Kabsha.74 But if you don't see them there, then the people of heaven haveperished.'
"And when they looked, they did still see them and so they secured theirproperty.
"That night the devils were terrified and went to Satan and he told them,'Bring me a handful of earth from every place.' When they did so, he sniffed itand said, 'Your man is in Mecca.'
"He then dispatched seven of the spirits of Nasibin and they came to Meccaand found the Messenger of God (SAAS) in the Haram (Holy) Mosque recitingthe Qur>an. They approached him so eager to hear it that their bodies almosttouched him. They then accepted Islam, and God sent down revelation to hisProphet (SAAS) about them."
74. The unbelievers of Mecca used to refer to the Prophet as "the son of Abu Kabsha".
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Al-Waqidi stated that Muhammad b. Salih related to him, from the son of AbuHakim - by whom he meant Ishaq - from £Ata° b. Yasar, from Abu Hurayra,who said, "When the Messenger of God (SAAS) received his mission, all theidols were overturned. So the evil spirits went and told him (Satan), 'Every singleidol on earth has been overturned.' He responded, 'This is due to a Prophet whohas been given a mission. Look for him in villages in the countryside.' They didso, but reported to him that they could not find him. He then said, 'I'll do it.'And so he went off and looked for him, A voice called out to him, 'Go to jfanbatal-BaV - the 'gate quarter' - meaning Mecca. He looked for him there andfound him at Qcim al-Thacalib. Satan then went off to the devils and told them,'I found him, and Gabriel was with him. What's your opinion?' They answered,'We'll make earthly pleasures delightful in people's eyes and so make them covetthem.' 'So no problem then,' he commented."
Al-Waqidi stated that Talha b. cAmr related to him, from Ibn Abu Mulayka,from cAbd Allah b. cAmr, who said, "When the day came when the Messengerof God (SAAS) became a Prophet, the devils were denied access to heaven andshooting stars were fired at them. So they went to Satan and when they toldhim this he commented, 'Some event has occurred. This is a Prophet who hascome forth to them in the Holy Land, the place where the tribe of Israel camefrom.'
"So the devils went off to Syria, then returned and told him, 'There's no onethere.' Satan responded, 'I'll do it.'
"Then he went off to look for him in Mecca. And there was the Messenger ofGod in Hira5, and Gabriel was there with him. Satan returned to his evil spiritsand told them, 'Ahmad has received his mission and Gabriel is with him. Whatis your opinion?' They replied, 'Earthly delights; we'll make them attractive topeople.' He replied, 'That will do it.'"
Al-Waqidi said that Talha b. cAmr related to him, from 'Ata', from IbncAbbas, who said, "The devils used to listen to the revelation. And whenMuhammad (SAAS) was assigned to his mission, they were prevented fromdoing so. They complained about this to Satan, and he responded, 'Someevent has occurred.' He then went on up above Abu Qubays, the very firstmountain placed on the face of the earth, and saw the Messenger of God(SAAS) at prayer behind the shrine. He told himself, 'I'll go on down andbreak his neck!' So he strutted off towards him. But Gabriel was there withhim, and charged out at Satan sending him flying in all directions. So the deviltook to his heels."
Both al-Waqidi and Abu Ahmad al-Zubayri also related this, from Rabbah b.Abu Ma(ruf, from Qays b. Sacd, from Mujahid. Their account was similar, withthe variation, "Gabriel kicked the devil and threw him down to Aden."
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Section: On the manner in which the revelation came to the Messenger of God(SAAS).
It has previously been related how Gabriel came to him on both the first andsecond occasions.
Malik stated, from Hisham b. "Urwa, from his father, from £AJisha, God blessher, that al-Harith b. Hisham asked the Messenger of God (SAAS) "OMessenger of God, how does revelation come to you?"
He replied, "Sometimes it comes like the ringing of a bell, it being then mostpainful. When it leaves me I remain conscious of what he spoke. Sometimes theangel appears before me as a man who addresses me, and I am fully aware ofwhat he is saying."
'A'isha, God bless her, stated, "I saw him (SAAS) when revelation came tohim on the extremely cold day. Then it left him, and his forehead was bathed inperspiration."
The authors of the two sahih collections derived this hadith from the accountof Malik.
Imam Ahmad related it from 'Amir b. Salih, from Hisham b. ^rwa in a similarmanner.
cAbda b. Sulayman and Anas b. cIyyad related it similarly from Hisham b.^rwa.
Ayyub al-Sakhtiyani related it from Hisham, from his father, from al Harithb. Hisham who said, "I asked the Messenger of God (SAAS), 'How does revelationcome to you?'" He related the same hadith as above, but made no reference tocA'isha.
In the hadith aPifk15 she stated, "By God, the Messenger of God (SAAS) didnot get up, nor did any member of the family leave, until revelation came downto him. He underwent the agony that used to seize him (on such occasions) withsweat emerging like pearls from him, even though it was a winter's day, becauseof the heavy burden of the revelation that came down upon him."
Imam Ahmad stated that cAbd al-Razzaq related to him, quoting Yunus b.Salim, who said that Yunus b. Yazid dictated to him, from Ibn Shihab, from^Urwa b. cAbd al-Rahman b. cAbd al-Qari, who said, "I heard limar b.al-Khattab say, 'When revelation came down to the Messenger of God (SAAS),it would be heard like the buzzing of a bee near his face.'"
The tradition in its entirety was recounted in the section76 on the revelation ofthe Quranic verse, "and the believers have succeeded" (sural al-MiPminun,XXIII, v.l).
75. 'A'isha's account relating to certain slanderous charges made against her, see Volume III.
76. See Ibn Kathlr: Tafsir al-Qur>an al-Karim {The Exegesis of the Glorious Qufian), Vol 3,P-237.
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Al-Tirmidhi related this, quoting al-Nasa'I from cAbd al-Razzaq.
After giving it, al-Nasa°i commented, "It is objectionable; we know of onlyYunus b. Salim as having related it, and him we do not recognize."
In the sahih collection of Muslim and others, it is recounted by al-Hasan,from Hittan b. cAbd Allah al-Raqashi, from 'Ubada b. al-Samit, who said, "TheMessenger of God (SAAS) would become in pain when revelation came to him,and his face would look very serious." According to one account, this wordingshould be "and his eyes would close; we recognized that in him."
In both sahih collections there is the account of Zayd b. Thabit that relates tothe circumstance when the verse "Those of the believers who sit still are not onequality with ..." (surat al-Nisa*, VI, v. 95) was revealed; and when the son ofUmm Maktum complained of his disabilities, the next verse came down:"except for those with disabilities".
His account states, "The Messenger of God (SAAS) was seated with his thighright next to mine while I was writing. When revelation came, his leg almostcrushed mine."
In the sahih collection of Muslim, there is an account by Hammam b. Yahya,from cAta>, from Ya^a b. Umayya, who is quoted as saying, "Umar said to me,'Would you like to look at the Messenger of God (SAAS) while revelation iscoming to him?' He raised the edge of his robe from his face while he wasreceiving revelation at al-Jicrana, and he was all flushed. And he would moan likea newborn calf."
It was established in the two sahih collections from a hadith of cA}isha relatingto when revelation came concerning the hijab (the wearing of the veil) thatSawda went out thereafter to the privies, by night. 'Umar spoke to her, saying,"We can recognize you, O Sawda!" She then went back to the Messenger ofGod (SAAS) and questioned him, while he was sitting having supper and holdinghis milk (mug) in his hand. God then sent down revelation to him, while themilk was in his hand. He then raised his head and said, "You women have beengiven permission to go out and attend to your needs."
This shows that revelation did not fully absent his feelings from him. This isproven by his being seated; and the milk, moreover, did not drop from his hand(SAAS)!
Abu DawUd al-Tayalisi stated that cAbbad b. Manstlr related to hira, quotingIkrima, from Ibn cAbbas, who said, "When revelation came down, the body andface of the Messenger of God would become pale; he would ignore those withhim, and none of them would address him."
In the collection of traditions made by Ahmad and others, there is an accountof Ibn Lahi'a in which he states, "Yazid b. Abu Habib related to me, from cAmrb. al-Walid, from cAbd Allah b. cAmr, who said, 'I asked, "O Messenger of God,can you feel revelation coming?" He replied, "Yes; I hear ringing sounds. Then
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I recover. And never once did I receive revelation without thinking that my soulwas being seized by it."'"
Abu Ya'la al-Mawsill stated that Ibrahim b. al-Hajjaj related to him, quotingf'vbd al-Wahid b. Ziyad, quoting ^sim b. Kulayb, quoting his father, from hisuncle al-^Ilyan b. cAsim, who said, "We were with the Messenger of God(SAAS) when revelation came to him. When this happened, he could still seeand his eyes remained open, while his hearing and his heart were made emptyfor what would come to him from God, Almighty and Glorious is He."
Abu Nu'aym related, from a tradition of Qutayba that cAll b. Ghurab relatedto him, from al-Ahwas b. Hakim, from Abu cAwana, from Sa'id b. al-Musayyib,from Abu Hurayra, who said, "When revelation came down to the Messenger ofGod, he would get a headache and would cover his head with the henna plant."
This is a very strange hadtth.
Imam Ahmad stated that Abu al-Nadr related to him, quoting Abu Mu<awiyaSinan, from Layth, from Shahr b. Hawshab, from Asma5, daughter of Yazid,who said: "I was holding the reins of al-'Adba1, the camel of the Messenger ofGod (SAAS), when the whole text of the sural al-Ma?ida (Qur'an, V) wasrevealed to him. The camel's back almost gave way beneath the weight of it."
Abu Nu^ym related this from a hadtth of al-Thawri, from Layth b. Abu Sallm.
Imam Ahmad also stated that Hasan related to him, quoting Ibn Lahica, quotingJabr b. cAbd Allah, from Abu <Abd al-Rahman al-Hubali, from cAbd Allah b. <Amr,who said, "The sural al-Ma?ida was revealed to the Messenger of God (SAAS)while he was riding on his camel. It could not carry him, so he dismounted."
Ibn Mardawayh related, from a hadtth of Sabah b. Sahl, from cAsim al-Ahwal,who said, "Umm cAmr related to me, from her uncle, that he was on a journeywith the Messenger of God (SAAS) when the sural al-Ma?ida was revealed tohim. The camel's neck was broken because of the weight of it."
The implications of this are strange.
It is established, moreover, in both sahih collections that the siirat al-Fath(Qur'an, XLVII) was revealed to the Messenger of God (SAAS) when he wasreturning from al-Hudaybiyya, riding on his camel. It came at various times,according to the circumstances. But God knows best.
We have earlier given an account of the kinds of revelation that came to him(SAAS) in the early part of our exegesis of al-Bukhari's work, along with thecomments of al-Halimi and other Imams, God be pleased with them all.
Division
God Almighty stated, "Do not move your tongue with it, to speak it in haste. Itis up to Us to put it together, and to recite it. So when We do recite it, follow itsrecitation. And then, it is up to Us to explain it" (sural al-Qiyama, LXXV,v. 16-19).
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And the Almighty said, "And do not make haste with the recitation, before itsrevelation to you has been completed. And say, 'O God, increase me inknowledge!'" (surat Taha, XX, v. 114).
This was in the beginning. Due to his eagerness to receive from the angelwhat God the Almighty and Glorious had revealed to him, he used to join himthrough recitation. God Almighty therefore ordered him to listen on until therevelation was completed. He assured him He would store it in his chest andenable him to recite and announce it. God also said He would clarify and explainit and enable him to understand it.
For this reason He stated, "And do not make haste with the recitation, beforeits revelation to you has been completed. And say, 'O God, increase me inknowledge!'"
And He said, "Do not move your tongue with it, to speak it in haste. It is upto Us to put it together" - in your chest, that is - "and to recite it." That is, andyou shall recite it. "So when We do recite it" - that is, when the angel recites itto you - "follow its recitation." That is, listen to it and consider it. And then, "itis up to Us to explain it." This is equivalent to saying, "O God, increase me inknowledge!"
In both sahih collections there is a tradition of Musa b. Abu cAJisha, fromSacid b. Jubayr, from Ibn cAbbas, who said, "The Messenger of God would suffergreat strain from revelation. He would move his hps and so God sent down tohim, 'Do not move your tongue with it, to speak it in haste. It is up to Us to putit together, and to recite it.' He said 'to put it together' in your breast and thenyou will recite it. 'And so when We do recite it, follow its recitation.' And hearit, and listen to it. 'And then, it is up to Us to explain it.'"
He went on, "And when Gabriel came to him he would bow his head; andwhen he left he would recite it just as God the Almighty and Glorious hadpromised him."
Division
Ibn Ishaq stated, "Thereafter revelation came frequently to the Messenger ofGod (SAAS) and he fully believed in what he was receiving from God. Heaccepted it willingly and because of it received both the approbation and blameof other men.
"Prophethood brings burdens and troubles that can only be borne by messengerswho are strong and determined through the power and aid of God. Their burdensarise from the reactions of men to them that result from what it is that God theAlmighty and Glorious has brought them.
"The Messenger of God did continue to fulfil God's orders despite theopposition and harm he met from his people."
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Ibn Ishaq went on, "And Khadlja, daughter of Khuwaylid, believed in himand God's messages to him, and helped him.
"She was the first person to believe in God and His Messenger, and to believein God's message to him.
"In this God alleviated His Messenger's burdens; whenever he suffered someunpleasant reaction or painful rejection, God would comfort him through her.When he came back to her she would give him strength and alleviate his pain.She would express her belief in him and make light of the opposition to him;may God bless and comfort her!"
Ibn Ishaq continued to say that Hisham b. cUrwa related to him, from hisfather, from cAbd Allah b. jacfar, who said that the Messenger of God (SAAS)stated, "I was commanded to tell Khadlja the glad tidings of a house made ofqasab, one where there would be no rancour and no trouble."
In the two sahih collections this hadith is derived from an account of Hisham.
Ibn Hisham explained that the word qasab in this hadith means hollowed-outpearls.
Ibn Ishaq went on, "The Messenger of God (SAAS) began, in secret, toinform all of his people whom he could trust about all that prophethood withwhich God had honoured him and His servants."
Musa b. Uqba stated, from al-Zuhri, "Khadija was the first person tobelieve in God and in His Messenger; and this was even before prayer was madeobligatory."
I make the comment that by this is meant the five daily prayers (that wereenjoined) on the occasion of the laylat al-isra?, the "night journey". As for theorigin of prayer, it was (already) made necessary during the lifetime of Khadlja,God bless her, as we will explain.
Ibn Ishaq stated, "Khadija was the first person to believe in God, HisMessenger, and the mission he brought.
"Gabriel came to the Messenger of God (SAAS) when prayer was madeincumbent upon him; he made a mark with his heel on the side of the valley anda spring of water from zamzam gushed forth. Then Gabriel performed the ablu-tion, along with Muhammad, peace be upon them both. He then bowed inprayer twice and made four prostrations. Thereafter the Prophet (SAAS) wenthome, God having much comforted him and brought him what he wanted. Hetook Khadija's hand and led her to the well and there performed the ablution asGabriel had done. He then made two bows in prayer and four prostrations.Thereafter Khadija and he would perform the prayer in secret."
I wish to comment that Gabriel's prayer on this occasion was different fromthe prayers he performed twice at the kacba. Then he explained the five times forprayer to him, from first to last. This came after they had been made obligatoryfollowing the laylat al-isra?.
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Explanation of this will come later, if God wills it, and in Him is all trust, allreliance.
Section: Concerning the first persons to accept Islam; also reference to those of theCompanions and others who were early in becoming Muslims.
Ibn Ishaq stated, "And then cAll son of Abo Talib, God be pleased with him,came the following day while they were both praying. ^Ali asked, 'OMuhammad, what are you doing?' He replied, 'It is God's religion that he haschosen for Himself and sent forth to His messengers. And so I summon you toGod alone, He who has no partner, and to pray to Him, and to renounce al-Latand al-cUzza.'
"eA!l replied, 'This is something I never heard before today. I'm not going todecide anything before I tell Abu Talib about it.'
"The Messenger of God was reluctant to have him expose his secret before hehimself made it public. So he told him, 'O All, even if you don't accept Islam, dokeep the matter secret.' cAll therefore did nothing that night. Then God placedIslam in the heart of cAli, and he went next morning to the Messenger of God andasked him, 'What was it you proposed to me, O Muhammad?' The Messengerof God (SAAS) then said, 'Bear witness that there is no God but God alone; Hehas no partner. And renounce al-Lat and aI-cUzza, and disavow any peers.'
"cAli did this and accepted Islam; but he was afraid of Abu Talib's displeasurewhenever he went to the Prophet (SAAS) and so he kept his acceptance of Islama secret he did not divulge.
"Ibn Haritha, Zayd that is, then became a Muslim and they went on thus (insecret) for approximately one month, during which "All frequently visited theMessenger of God (SAAS). A favour God had previously granted ^Ali was hishaving been brought up in the care of the Messenger of God (SAAS) before thecoming of Islam."
Ibn Ishaq stated that Ibn Abu Najlh related to him, from Mujahid, who said,"One matter in which God favoured cAli was that Quraysh had a period of greatcrisis. Abu Talib had a large family and so the Messenger of God (SAAS) said tohis uncle, al-(Abbas, a man who was among the wealthiest of the Banu Hashim,'O ^bbas, your brother Abu Talib has a large family, and you know how thiscrisis has affected everyone. So let us go and relieve him of the burden of someof his family.' And so the Messenger of God (SAAS) took cAll and added him tohis own family. And he was still living with the Messenger of God (SAAS) whenGod sent him his prophethood. And so it was that cAll followed him, andbelieved in him and his message."
Yunus b. Bukayr related, from Muhammad b. Ishaq, who said that Yahya b.Abu al-Ash'ath al-Kindi, a scholar from al-Kufa, related to him, quoting Isma'll
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b. Abu Iyas b. <Aflf, from his father, from his grandfather cAfif, this cAfif beingthe brother of al-Ash^th b. Qays on his mother's side, who said, "I was abusinessman and went to Mina during the pilgrimage season. Al-cAbbas b. cAbdal-Muttalib was also a merchant, and I went to him to buy and sell from him.
"While we were engaged in this, a man came out of a tent and began prayingtowards the katba. And then a woman came out and also began to pray, then aboy emerged and prayed along with the man. I asked, 'O Ibn (Abbas, what is thisreligion? We don't know what religion this is.'
"He replied, 'This is Muhammad, son of cAbd Allah. He claims that God hassent him and that the treasures of Chosroe and Caesar will be opened up forhim. That is his wife, Khadija, daughter of Khuwaylid, and the boy is hisnephew {Ali, son of Abu Talib, and he believes in him.'
"cAfif then commented, 'O how I wish I had then believed in him; I wouldthen have been the second!
Ibrahim b. Sa^ gave a similar account, from Ibn Ishaq, which gives thewording, "when a man came out of a tent near by. He looked up at the sky andwhen he saw the sun declining to set, he began to pray." He then recounted howKhadija stood there behind him.
Ibn Jarir stated that Muhammad b. cUbayd al-Muharibi related to him, quotingSacid b. Khuthaym, from Asad b. cAbda al-Bajali, from Yahya b. cAflf, who said,"I went to Mecca before the coming of Islam and stayed with al-'Abbas b. cAbdal-Muttalib. When the sun rose and hung high in the sky as I was overlookingthe ka(ba, a young man approached. He looked up at the sky then went to thekacba and stood there facing it. A boy soon arrived and stood there to his right,and shortly thereafter a woman came and stood behind them. The man boweddown and so did the boy and the woman. Then the man stood up straight and sodid the boy and the woman. Next the man made a prostration and they both did,along with him,
"I said, 'O 'Abbas, this is a strange business!'
"'It is,' he agreed. 'Do you know who that is?' 'No,' I replied. 'That isMuhammad, son of cAbd Allah, grandson of cAbd al-Muttalib, my brother'sson. Do you know who the boy is?' 'No,' I answered. 'That is cAli son of AbuTalib, God be pleased with him. Do you know who the woman is standingbehind them?' 'No,' I replied. 'That is Khadija, daughter of Khuwaylid, mynephew's wife.'
"This man told me that your Lord, the Lord of the heavens and the earth,ordered him to do what you see them performing. By God, I know of no otheron the face of the whole earth who engages in this religion except for thesethree!"
Ibn Jarir stated that Ibn Humayd related to him, quoting 'Isa b. Sawada b.Abu al-jucd, quoting Muhammad b. al-Munkadar and Rabi'a b, Abu cAbd
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ai-Rahman, and Abu Hazim and al-Kalbl, all of whom said, u<Ah is the first manto accept Islam."
AI-Kalbi stated, "He accepted Islam at the age of nine."
Ibn Humayd related to us, quoting Salama, from Ibn Ishaq, who said, "Thefirst male who believed in the Messenger of God (SAAS) and prayed with himwas cAIi, son of Abu Talib. At the time he was ten years of age and he had beenunder the care of the Messenger of God (SAAS) before the coming of Islam."
Al-Waqidl stated that Ibrahim related to him, from Nafl*, from Ibn AbuNajih, from Mujahid, who said, "cAli accepted Islam when he was ten."
Al-Waqidi stated, "Our companions were in agreement that cAll acceptedIslam one year after the Messenger of God became a prophet."
Muhammad b. Ka"b stated, "The first of this nation to accept Islam wasKhadlja. The first two men to do so were Abu Bakr and cAIl, tAli having done sobefore Abu Bakr. cAli hid his faith because of his fear of his father, until hisfather joined him and asked, 'Have you accepted Islam?' 'All replied, 'Yes.''Then give your cousin all help and aid,' he told him."
Abu Bakr al-Siddiq, "the trusting", was the first man to openly declare hisacceptance of Islam.
Ibn Jarir related in his work of history, from a hadith of Shu'ba, from AbuBalj, from cAmr b. Maymun, from Ibn (Abbas, who said, "The first person topray was cAli,"
cAbd al-Hamid b. Yahya related to us, quoting Shurayk, from cAbd Allah b.Muhammad b. ^qayl, from Jabir, who said, "The Prophet (SAAS) received hismission on a Monday and cAli prayed on Tuesday." And he related, from ahadith of Shu^a from cAmr b. Murra, from Abu Hamza - a supporter fromMedina — who said he heard Zayd b. Arqam say, "The first man to accept Islamalong with the Messenger of God (SAAS) was cAll son of Abu Talib."
He went on, "I mentioned this to al-Nakh% but he refuted it and said, 'It wasAbu Bakr who first accepted Islam.'"
He then said that cUbayd Allah b. Musa related to him, quoting al-cAla>, fromal-Minhal b. 'Amr, from cAbbad b. cAbd Allah, who said, "I heard cAll say, 'I amthe slave of God and the brother of His Messenger. And I am the grand siddiq,"trusting one". No one can say this after me without being a liar and a fabrica-tor. I prayed seven years before the people did.'"
Ibn Maja recounted this similarly, from Muhammad b. Isma£il al-Razi, fromUbayd Allah b. Musa al-Fahmi - who was a shfi and a man accepted as a fullyreliable source for traditions — from aI-cAla° b. Salih al-Azdl of Kufa, a man alsoconsidered reliable. However, Abu Hatim said of him that he was from the oldaristocracy of the shfa. And 'Ali b. al-Madinl stated, "al-'Ala1* related objection-able accounts. Ai-Minhal b. cAmr is trustworthy, while his teacher, SheikhcAbbad b. <Abd Allah - of the Asad tribe and from Kufa - is weak." Moreover
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al-Bukharl stated, "There is some question about him." Ibn Habban referred tohim as trustworthy.
This tradition is objectionable in any case. cAll, God be pleased with him,would not have said this. How could he have prayed seven years before thepeople? This is simply unimaginable. But God knows best.
Others said that the first man of this nation to accept Islam was Abu Bakr,"the trusting".
Combining these various accounts we see that Khadija was the first woman toaccept Islam, the leader of the pack, as it were, and also she preceded the men.Among slaves, the first to accept Islam was Zayd b. Haritha. And the first boy toaccept Islam was cAll b. Abu Talib; he was young then and had not reachedpuberty - as generally believed. These were then the family of the Prophet.
The first free man to accept Islam was Abu Bakr, "the trusting". His conversionwas more beneficial than that of those mentioned before because he was a highlyrespected leader, an honoured chief of Quraysh and a man of wealth. He became amissionary for Islam and was very much liked and admired for spending money inthe service of God and His Messenger. Details of this activity will follow.
Yunus stated, from Ibn Ishaq, "Then Abu Bakr met the Messenger of God(SAAS) and asked him, 'Is it true what Quraysh are saying, Muhammad? About youabandoning our gods, ridiculing our intellects, and calling our ancestors pagans?'
"The Messenger of God (SAAS) responded, 'Yes indeed. I am the Messengerof God, and His Prophet. He sent me to deliver his message and to invite you toGod by the truth. For, I swear, God is the truth. I call upon you, O Abu Bakr, tobelieve in God alone, in Him who has no associate. And I call upon you to worshipnone but Him, and to devote yourself to obeying Him.'
"He then recited the Qui°an to him. And he neither confirmed nor refused.
"Then he did accept Islam, disavowed the idols, repudiated the other gods,and affirmed the truth of Islam. When Abu Bakr went home he was a believer, aman of the faith."
Ibn Ishaq stated that Muhammad b. cAbd al-Rahman b. cAbd Allah b.al-Husayn of Tamim related to him that the Messenger of God (SAAS) said, "Inever called upon any man to embrace Islam without him expressing reluctance,hesitation, and argument except Abu Bakr. He did not lakam ("hold back") fromIslam when I told him of it, nor did he hesitate at all."
Here cakam means talabbatka, i.e. "he delayed".
That which Ibn Ishaq stated, that "he neither confirmed nor refused", isobjectionable. For Ibn Ishaq and others have told how he (Abu Bakr) was thefriend of the Messenger of God (SAAS) before his mission. He was known forhis truthfulness, trustworthiness, fine disposition, and excellent qualities. Theseprevented him from iying to other mortals, so how could he ever have given thelie to God?
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Therefore, from the mere fact of his telling him that God had sent him, AbuBakr promptly believed him, not holding back or delaying at all.
We have recounted the manner of his becoming a Muslim in the book wedevoted to his biography in which we emphasized his many qualities. That bookwe followed with another biography, of TJmar, the faruq (i.e. he who differentiatedtruth from falsehood). In these works we recorded the various sayings of eachof these men attributed to the Prophet (SAAS) along with legal decisions andpronouncements he made. These writings total three volumes; all praise andcredit be to God for these.
In the sahih collection of al-Bukhart there is a hadtth from Abu al-Darda5relating to the feud that existed between Abu Bakr and ^mar, may God bepleased with them both. In it he states that the Messenger of God (SAAS) said,"God sent me to you and you all said, 'You lie!5 But Abu Bakr said, 'He spokethe truth.' And he dedicated himself and his fortune to me. Will you then leavethis friend of mine to me?" He said this twice. And afterwards he was done noharm.
This is a direct text that he was the first to accept Islam. God be pleased withhim!
Al-Tirmidhi and Ibn Hibban recounted, from a hadtth of Shu'ba, from Sacidal-Jarirl, from Abu Nadra, from Abu Sacid, who said that Abu Bakr, "the trust-ing", may God be pleased with him, said, "Am I not the most worthy of peoplefor it? Am I not the first person to accept Islam? Is that not my distinction?"
Ibn cAsakir recounted, through Bahhll b. Ubayd, that Abu Ishaq al-SablcIrelated to him, from al-Harifh, who said that he heard 'All say, "The first man toaccept Islam was Abu Bakr, 'the trusting'. The first man to pray with theProphet (SAAS) was cAll b. Abu Talib."
Shuta stated, from cAmr b. Murra, from Abu Hamza, from Zayd b. Arqam,who said, "The first man to pray with the Prophet (SAAS) was Abu Bakr, 'thetrusting'."
Ahmad related this, quoting al-Tirmidhi and al-Nasa'i from a hadtth ofShu^a. And al-Tirmidhi stated, "It is a good and reliable hadtth."
We previously gave Ibn Jarlr's quotation of this hadtth through Shu'ba, fromcAmr b. Murra, from Abu Hamza, from Zayd b. Arqam, who said, "The first toaccept Islam was cAli b. Abu Talib."
cAmr b. Murra stated, "I mentioned this to Ibrahim al-Nakh'i, but he deniedit. He said, 'The first to accept Islam was Abu Bakr.'"
Al-Waqidl stated, giving chains of authority from Abu Arwa al-Dawsi andAba Muslim b. cAbd al-Rahman, along with a group of authorities, to the effectthat the first to accept Islam was Abu Bakr, "the trusting".
Ya'qub b. Sufyan stated that Abu Bakr al-Humaydl related to us, quotingSufyan b. ^yayna, from Malik b. Mighwal, from a man,who said, "Ibn 'Abbas
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was asked, 'Who was it who first believed?' He replied, 'It was Abu Bakr, "thetrusting". Have you not heard the lines of Hassan (b. Thabit):
'When talking of grief at loss of a man to be trusted, recall your brother Abu Bakrfor what he did.
He was the best of men, the most just and honourable after the Prophet, and themost worthy, for what he bore
The one who came next, the second, praised was sight of him, he the first of thepeople to believe in the messengers.
He lived fully praised, following God's will at the order of his friend who passedaway, without deviation.'"
Abu Bakr b. Abu Shayba recounted this. One of our sheikhs related to us,from Mujalid, from cArair, who said, "I asked Ibn cAbbas — or Ibn cAbbas wasasked - which one of the people was the first to accept Islam? He replied,'Haven't you heard the verses of Hassan b. Thabit?' He then recited them."
Al-Haytham b. cAdi related this account similarly from Mujalid, from cAmiral-Sha'bi who said, "I asked Ibn cAbbas, and he referred to it."
Abu al-Qasim al-Baghawi said that Surayj b. Yunus related to him, quotingYusuf b. al-Majishun, who said, "Our sheikhs, including Muhammad b.al-Munkadir, Rabi'a b. Abu cAbd al-Rahman, Salih b. Kaysan and cUthman b.Muhammad, concluded without any doubt, that the first of our people to acceptIslam was Abu Bakr, 'the trusting', God be pleased with him."
My own comment is, that this agreed with the views of Ibrahim al-NakhcI,Muhammad b. Kacb, Muhammad b. Sirin and Sa^ b. Ibrahim. That is what isgenerally accepted by the majority of scholars of orthodox religion.
Ibn cAsakir recounted of Sacd b. Abu Waqqas and Muhammad b.al-Hanafiyya, that they both agreed that, "He was not the very first to acceptIslam, but he was in fact the best of all in faith."
Sa^ said that five persons accepted Islam before he did.
It is established in the safiih collection of al-Bukhari, from a hadith of Ham amb. al-lriarith, from cAmmar b. Yasir, who said, "I saw the Messenger of God(SAAS) and with him there were only five slaves, two women and Abu Bakr."
The Imam Ahmad and Ibn Maja recounted from a hadith of cAsim b. Abual-Nujud, from Zirr, from Ibn Mascud, who said, "There were seven personswho were first to openly accept Islam. They were the Messenger of God (SAAS)Abu Bakr, <Ammar and his mother Sumayya, Suhayb, Bilal, and al-Miqdad.
"Now the Messenger of God (SAAS) was protected by God through hisuncle, and Abu Bakr by God through his tribe. But the rest of them were takenaway by the idol worshippers who mounted chains on them and roasted them inthe sun. All except Bilal gave way under this treatment; he, however, attachedno importance to himself in suffering in God's cause. His people considered him
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valueless, so they handed him over to the children who began parading himthrough the streets of Mecca, while he shouted, 'One! One!'"
Al Thawri recounted this as such from Mansur, from Mujahid, with anincomplete line of transmission.
Ibn Jarir related that he was informed by Ibn Humayd that Kinana b. Jabalarelated to him, from Ibrahim b. Tahman, from Hajjaj, from Qatada, from Salimb. Abu al-Ja(d, from Muhammad b. Sa(d b. Abu Waqqas, who said, "I asked myfather, 'Was Abu Bakr the first one to accept Islam?' 'No,' he replied. 'Morethan 50 others accepted Islam before he did. But his Islam was the best of all.'"
This hadtth is objectionable in both its content and its chain of authorities.
Ibn Jarir said that others stated that the first person to accept Islam was Zaydb. Haritha. Then he related, moreover, through al-Waqidi from Ibn Abu DhPb,who asked al-Zuhri, "Who was the first woman to accept Islam?" "Khadija," hereplied. "And the first man? " "Zayd b. Haritha," was his answer.
cUrwa, Sulayman b. Yasar and others said the same, that the first man toaccept Islam was Zayd b. Haritha.
Abu Hanifa, God be pleased with him, responded by combining these state-ments and concluding that the first free man to accept Islam was Abu Bakr, thatKhadija was the first woman, Zayd b. Haritha the first slave, and cAIi b. AbuTalib the first boy. God be pleased with them all.
Muhammad b. Ishaq stated, "When Abu Bakr accepted Islam and announcedthis fact, he prayed to God the Almighty and Glorious. Abu Bakr was a manadmired by his people, a well-liked and easy-going man. He knew more thananyone about the genealogy of Quraysh and of the good and bad in their history.He was a business man of fine character and charity.
"His people would come and consult with him on all kinds of matters becauseof his knowledge, his business experience and the pleasantness of his company.
"He soon began inviting those he trusted of his friends and associates to joinhim in accepting Islam.
"I have been told that those who accepted Islam through him were: al-Zubayrb. al-cAwwam, <Uthman b. cAffan, Talha b. <Ubayd Allah, Sacd b. Abu Waqqasand cAbd al-Rahman b. cAwf, God be pleased with them.
"They all went, accompanied by Abu Bakr, to the Messenger of God (SAAS)who explained Islam and its correctness to them and recited to them from theQur>an; they then believed.
"These eight men were the earliest to accept Islam. They prayed and believedin the Messenger of God (SAAS) and in the mission he had received from God."
Muhammad b. 'Umar al-Waqidi stated that Al-Dahhak b. TJthman related tohim, from Makrama b. Sulayman al~Walibl, from Ibrahim b. Muhammad b.Abu Talha, who said that Talha b. Ubayd Allah said, "I attended the trade fair
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at Busra and there, in his cell, was a monk who called out, 'Ask the Meccans atthe fair whether any man of them is from the holy quarter.'"
Talha stated, "I replied, 'Yes; I am.' The monk then asked, 'Has Ahmad comeforth yet?' I asked, 'Who is Ahmad?' He responded, 'He is the son of cAbd Allahb. cAbd al-Muttalib; this is the month during which he will appear. He is the lastof the prophets. He will come forth from the holy quarter and go into exile toa place of date-palms, stony tracts, and salty earth. Be sure not to let anyoneprecede you to him.'"
Talha went on, "His words deeply impressed me. So I left quickly for Mecca.There I asked, 'Is there any news?' People replied, 'Yes indeed; Muhammad sonof <Abd Allah, "the trustworthy", has declared himself a prophet. And he hasAbu Bakr b. Abu Quhafa as a follower.'"
Talha continued, "So I went off to Abu Bakr and asked him, 'Have you reallybecome a follower of this man?' 'Yes,' he replied. 'And you should go off to him,see him and follow him. He is calling to the truth.'" Then Talha told him whatthe monk had said.
Abu Bakr then took Talha with him and they went in to see the Messenger ofGod (SAAS). Talha then accepted Islam and told the Messenger of God(SAAS) what the monk had said; he was delighted to hear this.
When Abu Bakr and Talha had accepted Islam they were seized by Nawfal b.Khuwaylid b. al-cAdawi, who was known as "the lion of Quraysh". He tied bothmen together with one rope; and Band Taym did nothing to protect them. Forthis reason Abu Bakr and Talha were known as "the bondsmen". And theProphet (SAAS) spoke the words, "O God, save us from the evil of al-cAdawl'sson," It was al-Bayhaqi who recounted this.
The hafiz Abu al-Hasan Khaythama b. Sulayman al-Atrabulsi stated thatcUbayd Allah b. Muhammad b. {Abd al-cAziz al-cUmari, the qadi, judge, ofal-Missisa, related to him, quoting Abu Bakr cAbd Allah b. cUbayd Allah b.Ishaq b. Muhammad b. cUmran b. Musa b, Talha b. cUbayd Allah, quoting AbucUbayd Allah, quoting cAbd Allah b. Muhammad b. TJmran b. Ibrahim b.Muhammad b. Talha, who said that his father Muhammad b. Tim ran related tohim, from al-Qasim b. Muhammad b. Abu Bakr, on the authority of ^isha,God be pleased with her, who said, "Abu Bakr went to see the Messenger ofGod (SAAS); he had been his friend before the coming of Islam. On meetinghim, Abu Bakr said, 'O Abu al-Qasim, you have been missed from your tribe'scouncils; and people are charging you with disloyalty to your forebears.'
"The Messenger of God replied, 'I am the Messenger of God and I summonyou to God!' When he had finished speaking Abu Bakr accepted Islam. TheMessenger of God (SAAS) then left him, and there was no man betweenMecca's two mountains happier than he was at Abu Bakr accepting Islam.
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"Abu Bakr went thereafter to <Uthman b. cAffan, Talha b. <Ubayd Allah,al-Zubayr b. ai-cAwwam and Sa£d b. Abu Waqqas, and they all accepted Islam.
"Next day he brought cUthman b. Mazcun, Abu <Ubayda b. al-Jarrah, cAbdal-Rahman b. cAwf, Abu Salama b. Abd al-Asad, and al-Arqam b. Abual-Arqam, and they all accepted Islam. God be pleased with them!"
<Abd Allah b. Muhammad stated that his father Muhammad b. cUmran relatedto him, from al-Qasim b. Muhammad, from 'A'isha, who said, "When theCompanions of the Prophet (SAAS), 38 men in number, met, Abu Bakr urgedthe Messenger of God (SAAS) to proclaim Islam openly, but he replied, 'O AbuBakr, we are only few in number.'
"However, Abu Bakr kept urging until the Messenger of God (SAAS) didappear openly (as a Muslim). Then the Muslims separated off into differentareas of the mosque, each man in his own tribe, and Abu Bakr arose to addressthe assembly, while the Messenger of God (SAAS) remained seated. He was thefirst man to make a speech calling people to God and to His Messenger (SAAS).The polytheists were very angry at Abu Bakr and the Muslims and caused violentfights all over the mosque. Abu Bakr was trampled underfoot and severelybeaten. The sinner Utba b. Rabl'a went over to him and began beating him witha pair of old sandals with which he cut up his face and then so trampled AbuBakr's body that he was badly injured.
"After this Banu Taym arrived and engaged in the fight and the idolaterswithdrew from Abu Bakr. Men of Banu Taym then carried Abu Bakr away in acloth to his house, convinced that he was dying. After that they went back intothe mosque and said, 'By God, if Abu Bakr dies we are going to kill Utba b.Rabi'a!'
"They then returned to Abu Bakr. Thereafter Abu Qahafa, and the Taymtribesmen kept talking to Abu Bakr until, late in the day, he spoke back. He said,'How is the Messenger of God (SAAS)?' But they upbraided and attacked himverbally and rose to leave, telling his mother Umm al-Khayr, 'Be sure to givehim something to eat or drink.' When she was alone with him she fretted overhim, but he began saying, 'How is the Messenger of God (SAAS)?' She replied,T swear, I don't know anything about your friend.' He asked, 'Please go to UmmJamil, al-Khattab's daughter, and ask her about him.'
"She went out to visit Umm Jamil and said to her, 'Abu Bakr asks you aboutMuhammad b. cAbd Allah.' She replied, 'I don't know Abu Bakr norMuhammad b. {Abd Allah. But if you like I will go with you to your son.' Sheagreed and took her to where Abu Bakr lay stretched out near death. Umm Jamilwent over to him and let out a scream, shouting, 'By God, they've done this toyou for the sake of a crowd of sinners and disbelievers! I just hope God takesvengeance for you on them!'
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"He asked, 'How is the Messenger of God (SAAS)?' She replied, 'This isyour mother, here listening.' He insisted, 'You need fear nothing from her.'She then said, 'He is safe and sound.' 'Where is he?' Abu Bakr asked. 'In thehouse of Ibn al-Arqam,' she told him.
"He commented, 'God has made it incumbent on me not to taste food or todrink until I go to the Messenger of God (SAAS).'
"They did nothing until things had quietened down and people were calmagain. They then helped him outside, he leaning upon them, and took him into see the Messenger of God (SAAS) who greeted him with embraces andkisses, as did the other Muslims. The Messenger of God (SAAS) wasextremely moved by his state. Abu Bakr commented, 'I swear by my motherand father, O Messenger of God, I'm not in bad shape, except for what thatsinner did to my face. But here is my mother, who is always so kind to her son.You are blessed by God; please invite her to come to God, and pray to Him forher, to save her, through yourself, from hell-fire.'
"And the Messenger of God (SAAS) prayed for her and invited her to God,and so she did accept Islam.
"They stayed with the Messenger of God (SAAS) there in that house for amonth, all 39 men of them.
"Hamza b. cAbd al-Muttalib had accepted Islam the day when Abu Bakrwas beaten.
"The Messenger of God (SAAS) said a prayer for TJmar b. al-Khattab - orfor Abu Jahl b. Hisham. tUmar awoke next morning - the prayer having beenmade on Wednesday - and that day, Thursday, accepted Islam. TheMessenger of God (SAAS) shouted out, along with all the household, thewords Allahu Akbar, 'God is most Great', so loudly at this that they could beheard in the very heights of Mecca.
"Abu al-Arqam, a man who was blind and a disbeliever, then came out say-ing, 'O God, forgive my young son 'Ubayd al-Arqam, for he has apostatized.'
"cUmar arose and asked, 'O Messenger of God, why do we conceal our faiththough we follow the truth, while their religion is displayed openly eventhough they follow falsehood?' He replied, 'O cUmar, we are but few, and yousaw what happened to us.' Umar responded, 'By Him who sent you with thetruth, I'll never attend a meeting with disbelievers without declaring my faiththere.'
"He then left, and circumambulated the ka'ba, passing by some Qurayshmen who were waiting for him. Abu Jahl b. Hisham asked, 'So-and-so claimsyou've turned heretic' cUmar responded, 'I bear witness that there is no Godbut God alone, who has no associate, and that Muhammad is His servant andHis Messenger!'
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"The polytheists charged at him and he attacked Utba, getting him down andbeating him. He poked his fingers into the eye of "Utba, who began to scream. Theattackers withdrew at this and HJmar got up. Whenever anyone came near him hewould grab some nearby old chief until the people gave up attacking him. He thenattended those meetings he used to frequent, and there gave expression to hisfaith.
"Thereafter he went to the Prophet (SAAS), having vanquished them, andsaid, 'Do not worry, by my father and mother! By God, I swear I've been to everymeeting I used to attend as a polytheist and at every one I've expressed my faithwithout fear or reservation!'
"So the Messenger of God (SAAS) went outside, fUmar leading the way, alongwith Hamza b. cAbd al-Muttalib, and circumambulated the ka^-ba and performedthe noon prayer as a believer. He then went back to the house of al-Arqam, cUmaraccompanying him. After that cUmar went off alone and thereafter the Prophet(SAAS) left too."
But the truth is that cUmar only accepted Islam after those who migrated forAbyssinia had left, an event that occurred in the sixth year of the mission.Reference to this will be made in the proper place, if God wills it.
We have examined the manner in which Abu Bakr and fUmar accepted Islam,God be pleased with them both, in the volume devoted solely to their biography.There we dealt with the subject fully; all praise be to God.
It is established in the sahih collection of Muslim, from a tradition of AbuAm am a, from cAmr b. cAbasa al-Sulaml, God be pleased with him, who said, "Icame to the Messenger of God (SAAS) at the beginning of his mission, while hewas in Mecca; he was in hiding at the time. I asked him, 'What are you?' Hereplied, 'I am a prophet.' 'But what is a prophet?' I asked. 'God's Messenger,' hereplied. I asked, 'Was it God who sent you?' 'Yes,' he answered. 'With what didhe send you?' I then asked. He replied, 'With the command: Worship God alone;He has no associate. Destroy the idols. And make firm ties of kinship.' I com-mented, 'Well, that's fine what he sent you with. Who are your followers in this?'He replied, 'A free man and a slave.'"
By this he meant Abu Bakr and Bilal. He went on, "cAmr used to say, 'Ithought myself one quarter of Islam.'
"And so I did accept Islam and said, 'Shall I follow you then, O Messenger ofGod?' He replied, 'No; join your own people. When you are informed I have gonepublic, then follow me.'"
It is said that the statement of the Prophet (SAAS), "a free man and a slave",has a generic meaning. To interpret it by reference to Abu Bakr and to Bilal alonewould be doubtful, for a group of men had accepted Islam before cAmr b. 'Absa.And Zayd b. Haritha had accepted Islam before Bilal. Perhaps he referred tobeing "one fourth of Islam" by his own knowledge alone, because the believers
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were concealing their Islam at this time, few of their close relatives being awareof it, let alone strangers and bedouins from the desert. But God knows best.
In the sahih collection of al-Bukhan, through Abu Usama, from Hashim b.Hashim, there is a hadtth from Sacid b. af-Musayyab, who said, "I heard AbuIshaq Say b. Abu Waqqas say, 'No one accepted Islam that same day I did. Forseven days I remained one third of Islam.'"
His statement "no one accepted Islam the same day I did" presents only asimple issue. It was recounted by some to read: "except on the day I acceptedIslam". This would be problematic, for it suggests that no one preceded him inaccepting Islam. And it is well known that Abu Bakr, cAll, Khadija, and Zayd b.Haritha accepted Islam before he did. Similarly, more than one authority,including Ibn al-Athir, have reached a consensus that these people did precedein accepting Islam. Abu Hanifa, God be pleased with him, gives textual evidencethat each of these did accept Islam before those of his kind. But God knows best.
As for the above statement, "For seven days I remained one-third of Islam",this is problematic. I do not know how to explain it, except for his having madethe statement based on his knowledge alone. But God knows best.
Abu Dawud al-Tayyalisi stated that Hammad b. Salama related to him, fromcAsim, from Zarr, from cAbd Allah, who is Ibn Mascud, who said, "When I was ayouth I used to tend flocks for 'Uqba b. Abu Muclt in Mecca. The Messenger ofGod (SAAS) and Aba Bakr came out and joined me, having escaped from thepolytheists. He said — or they both said — 'Do you have any milk you could giveus to drink, lad?' I replied, 'But I'm entrusted with it; I can't give it to you todrink.' He then asked, 'Do you have a young ewe that hasn't yet been served bya ram?' 'Yes, I do', I replied.
"I brought the ewe over to them and Abu Bakr tethered it. Then theMessenger of God (SAAS) took hold of its udder and said a prayer. The udderfilled and Abu Bakr brought a hollowed stone and the Prophet (SAAS) pouredmilk into it. He then drank, quoting Abu Bakr, and poured some for me too. Henow spoke to the udder and told it to contract, which it did.
"Later I went to the Messenger of God (SAAS) and said, 'Teach me someof this good speech,' meaning the Qui°an. He replied, 'Consider yourself awell-taught young man.' I then took from his mouth 70 suras regarding which noone can challenge me."
This is how Imam Ahmad related this anecdote, from 'Affan, from an accountof it by Hammad b. Salama.
Al-Hasan b. 'Arafa also recounted it, from Abu Bakr b. 'Ayyash, from cAsimb. Abu al-Nujud.
Al-Bayhaqi stated that Abu cAbd Allah, the hdfiz, related to him, quotingAbu £Abd Allah b. Batta al-Asbahani, quoting al Hasan b, al Jahm, quoting
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al-Husayn b. al-Faraj, quoting Muhammad b. Ilmar, quoting Jacfar b. Muhammadb. Khalid b. al-Zubayr, from his father - or from Muhammad b. cAbd Allahb. cAmr b. ^Uthman - who said, "The acceptance of Islam by Khalid b. Sacid b.al-cAs was early; he was the first one of his brothers to accept Islam.
"The beginnings of his becoming Muslim was that he saw himself in a dreamplaced on the brink of a fire, the size of which was so great as only God couldhave known. In his sleep he had a vision as though someone were pushing himtowards it. Then he saw the Messenger of God (SAAS) grip him by his waist-wrappers (so that) he would not fall. He awoke in a fright from his sleep andsaid, 'I swear by God that this was a vision of the truth.'
"When he met Abu Bakr b. Abu Qahafa, he told him of this and Abu Bakrreplied, 'This was indeed the Messenger of God (SAAS): follow him. You willfollow him and enter into Islam with him. Islam will prevent you from fallinginto it (the fire) though your father will do so.'
"And so he joined the Messenger of God (SAAS) who was at Ajyad, andasked him, 'O Messenger of God, O Muhammad, to what do you call (people)?'He answered, 'I invite you to come to God, the One, He who has no associate,and (to bear witness) that Muhammad is His slave and His Messenger, and foryou to abandon your practice of worshipping rocks that cannot hear, nor harm,nor see, nor benefit, nor know who it is who worship them and who do not.'
"Khalid said, 'I do bear witness that there is no God but God, and that youare the Messenger of God.' The Messenger of God (SAAS) was delighted at hisaccepting Islam.
"Khalid then went away and his father learned of his accepting Islam. So hesent after him and had him brought back. His father reprimanded him and beathim with a club he held in his hand so hard that he broke it upon his head. Heswore, 'By God, I'll prevent you from getting food!' Khalid responded, 'If youdo so, God will provide me what I shall live by.'
"He then went off to the Messenger of God (SAAS) whom he served andstayed with."
An Account of how Hamza, son ofcAbd al-Muttalib, God be pleasedwith him, the uncle of the Prophet (SAAS), accepted Islam.
Yunus b. Bukayr quoted Muhammad b. Ishaq as saying that a man of the Aslamtribe - a man with a fine memory - related to him that Abu Jahl blocked the pathof the Messenger of God (SAAS) at al-Safa, and reviled and cursed him, inflictinginsults on his religion. This was reported to Hamza b. cAbd al-Muttalib, whothen went up to Abu Jahl and, standing right there over him, gave him a terriblebeating with his bow on the head that fractured his skull.
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Quraysh men of Banu Makhzum tribe approached Hamza to give Abu Jahlhelp against him. They said to Hamza, "So, we see you're turning heretic then!"
"And who's going to prevent me?" demanded Hamza, "when I now seeclearly and can testify that he is the Messenger of God (SAAS) and that what hesays is the truth. I'll not retract, so you just go on and stand in my way, if you'reserious!"
Abu Jahl then spoke up, "Leave Abu Umara alone; I swear, I really did badlyinsult his nephew."
When Hamza accepted Islam Quraysh knew that the Messenger of God(SAAS) had gained strength and was protected, and so they refrained from someof their previous treatment of him. Hamza spoke some verses on this subject.
Ibn Ishaq stated, "Then Hamza went home where Satan came to him andsaid, 'You, a Quraysh chief, have followed this heretic and abandoned the religionof your forefathers! Death is best for you for what you've done!'
"Hamza then addressed his inner self, saying, 'O God, if what I've done wasright, then make me believe it in my own heart! Or else find me some way out ofmy predicament!'
"He then spent a night worse than he ever had before due to the whisperingsof the devil.
"Next morning he went to the Messenger of God (SAAS) and said to him, 'Onephew, I've fallen into a trap from which I don't know how to escape. I don'tknow whether continuing as I am is wiser for me, or whether it's a terrible mis-take. Please talk to me. I really need you to talk to me, nephew.'
"And so the Messenger of God went over to him and talked and preached tohim, telling him both what frightened and cheered him. God placed in his heartfaith at what he was told by the Messenger of God (SAAS).
"Hamza therefore said, 'I do truly bear witness that you are telling the truth.Make your faith public, O nephew; for, by God, I would not like to own what isunder the sky while keeping to my former religion.'"
So Hamza was one of those through whom God fortified the faith.
Al~Bayhaqi related it thus from al-Hakim, from al-Asamm, from Ahmad b.cAbd al-Jabbar, from an account given by Yunus b. Bukayr.
An Account of how Abu Dharr, God be pleased with him, came to
accept Islam,
The hafiz al-Bayhaqi stated that the hafiz Abu (Abd Allah related to him, quotingAbu cAbd Allah Muhammad b. Yacqub, also a hafiz, quoting al-Husayn b.Muhammad b. Ziyad, quoting <Abd Allah b. al-Rram, quoting al-Nadr b.Muhammad, quoting clkrima b. 'Ammar, from Abu Zumayl Simak b. al-Walid,
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from Malik b. Marthad, from his father, from Abu Dharr, who said, "I was aquarter of Islam. Three persons accepted Islam before myself, and I was thefourth. I went to the Messenger of God and said, 'Peace be upon you, OMessenger of God. I beiir witness that there is no God but God, and thatMuhammad is the Messenger of God.' I then saw the face of the Messenger ofGod (SAAS) radiate with pleasure."This is an abbreviated account.
Al-Bukharl stated, regarding the acceptance of Islam by Abu Dharr, thatcAmr b. 'Abbas related to him, quoting {Abd al-Rahman b. Mahdi, fromal-Muthanna, from Abu Jamra, from Ibn cAbbas, who said that when news ofthe mission of the Messenger of God (SAAS) reached Abu Dharr, he said to hisbrother, "Ride off into that valley and bring me information about this man whoclaims that he is a prophet to whom information comes from heaven. Listen towhat he says, then come back to me."
The brother then left, came to the Prophet (SAAS), heard his words, thenreturned to Abu Dharr. He told him, "I saw him advocating ethical behaviour,and delivering speech that was not poetry."
Abu Dharr told him, "You've not solved my problem."
He then equipped himself for a journey, carrying a large, full waterskin, andleft for Mecca. There he went to the mosque and looked for the Messenger ofGod (SAAS) but did not know how to recognize him and he was reluctant to askafter him. When night came and he lay down to rest, cAJi saw him and realized hewas a stranger. Abu Dharr followed him without either man asking the otherany questions. Next morning when he arose, Abu Dharr carried off his water-skin and provisions to the mosque, where he remained all day without theProphet (SAAS) seeing him. When night came, he set out his bedding. cAIlpassed by and exclaimed, "Isn't it high time the man knew his house!" Hethen helped him up and took him home, neither man asking the other anyquestions.
The third day the same thing happened and again cAli accommodated him.But this time cAIi asked him, "Won't you tell me what brought you here?" AbuDharr replied, "I will if you'll promise faithfully to guide me." *Ali agreed andso Abu Dharr explained. 'All then told him, "He is truth; he is the Messenger ofGod (SAAS). Tomorrow morning follow me and if I see anything that makesme fearful for you, I will get up as if I need to urinate. If I leave, follow me andgo where I do."
*All did this and Abu Dharr followed on behind him and accompanied himwhen he went in to the Prophet (SAAS). Abu Dharr heard him speak and heaccepted Islam then and there.
The Prophet (SAAS) then told him, "Go back to your people and tell them;then wait till you hear from me."
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But Abu Dharr replied, "No, by Him who sent you with the truth, I'll shoutit out in full public!"
He then left and went to the mosque, where he shouted at the top of his voice,"I bear witness that there is no God but God, and that Muhammad is theMessenger of God!" At that everyone there set about beating him till they laidhim low.
Then al-cAbbas came and, bending over him, exclaimed, "Woe unto you!Don't you realize that he is from Ghifar, and that your trade route is to Syria?"He then rescued Abu Dharr from them. But the next day Abu Dharr did thesame and was again attacked and then saved by al-(Abbas.
This is the story as told by al-Bukhari.
Abu Dharr's acceptance of Islam is elaborated in the sahih collections ofMuslim and elsewhere.
Imam Ahmad stated that Yazid b. Harun related to him, quoting Sulayman b.al-Mughlra, quoting Humayd b. Hilal, from {Abd Allah b. al-Samit, who quotedAbu Dharr as saying, "We - that is I, my brother Anis, and our mother - leftour tribe of Ghifar because they used to disregard the restrictions of the holymonth.
"We took up residence with an uncle of ours who was a man of wealth andstatus; he honoured us and treated us extremely well. But his family envied usand told him, 'If you were to go away from your people, Anis would take yourplace over them.'
"Our uncle then came to us and reported what he had been told. I then saidto him, 'You've cancelled out all your prior generosity to us. We'll have nocommunion with you henceforth.'
"So we assembled our herd of camels and set off with them, while our unclecovered himself up in his robe and began to weep.
"We rode on until we made camp on the outskirts of Mecca. My brother Anisthen made a wager, betting our flock of camels and an additional number equalto our herd. He (and his competitor) then went to a diviner who decided infavour of Anis. Arqs returned to us with our herd and a like one."
Abu Dharr continued, "Now, my nephew, I had been praying for three yearsprior to meeting the Messenger of God (SAAS)." I asked, "To whom?" "ToGod." "In which direction?" "Wherever God directed me. And I would prayeach evening till deep into the night, when I find myself under my blanket, untilthe sun would rise."
"Well any way," Anis said, "I have business in Mecca; await me until Ireturn." He left and was away for what seemed a long time, then he came back. Iasked him, "What kept you?" He said, "I met a man who claimed that God hadsent him with your religion." "And what do people say of him?" I asked. "Theysay that he is a poet and a soothsayer," Anis was himself a poet.
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He went on, "Anis commented, 'I've heard soothsayers and he does not speaklike them. And I've checked his utterances against the measures of poetry and,by God, it doesn't fit anyone's tongue as poetry. And, I swear, he is truthful,whereas the rest are liars.'
"I asked him, 'Could you stand in for me while I leave?' 'Yes,' he replied, 'butwatch out for the Meccans. They have pilloried and berated him.'
"So I left and went to Mecca, where I asked a weak-looking man, 'Where isthe one people refer to as the heretic?' But he pointed at me and the people ofthat valley pelted me with clods of earth and bones until I was injured withwounds and fainted. When I got up later, I was like a red pole. I made my way tozamzam, drank its water and washed the blood off myself. I then positionedmyself between the kcf-ba and its hangings. And there I stayed, O nephew, for30 days and nights without sustenance except for water from zamzam. But Igained weight and developed folds of fat on my belly, finding no evidence on mybody of the emaciation of starvation.
"One night when the moon was very bright and the Meccans were fast asleep,there were only two women circumambulating the kacba. As they came past methey were saying prayers to the gods Isaf and Na'ila. I commented, 'Make one ofthem have intercourse with the other!' This did not deter them, so I then said,'They're just like bits of wood, but I'd not lean on them!'
"At this they scurried away, wailing, 'If only one of our menfolk were here!'
"'The Messenger of God (SAAS) and Abu Bakr, on their way down from themountain, met these women and asked them what was the matter. 'It's thatheretic between the kacba and its hangings.' They asked them what I had said,and the women replied, 'He said a real mouthful to us!'
"The Messenger of God (SAAS) and his Companion then came along, kissedthe stone, circumambulated the ka'ba, then prayed. I went over to him and wasthe first person to address him with the greeting of the community of Islam. Hereplied, 'Peace be upon you, and God's mercy. Who are you?' I told him I wasfrom the Ghifar tribe. He brought his hand to his forehead in a gesture of surpriseand I told myself, 'He dislikes my being from Ghifar!'
"I made as if to take him by the hand, but his Companion pushed me away,knowing him better then I did.
"The Prophet (SAAS) then asked, 'How long have you been here?' 'I've beenhere for 30 days and nights,' I answered.
"'And who has been feeding you?' he asked.
"'There's been nothing except zamzam water, but I've gained so much weightthat I developed folds of fat on my belly. And I feel no emaciation from hunger.'
"The Messenger of God (SAAS) then said, 'It's blessed! Wonder food!'
"Abu Bakr then asked, 'Please, O Messenger of God, permit me to give himsome food tonight.' And he agreed.
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"The Prophet (SAAS) then left and I went with them. Abu Rakr opened agate and began picking some grapes from Ta^if for us. And that was the firstfood I ate there. I stayed some time in Mecca.
"Then the Messenger of God (SAAS) told me, 'I have been directed to go toa land of palm trees, none other than Yathrib, I believe. Will you go and informyour people about me? Perhaps God will benefit them through you, and give youreward among them too.'
"So I left and rejoined my brother Anis. He asked me, 'What did you do?''What I did was, I accepted Islam and believed.'
"He commented, 'I've nothing against your religion. I too accept Islam andbelieve,'
"We then went to our mother and she said, 'Well, I've nothing against yourreligion. I accept Islam and believe.' We then packed up and rejoined our tribeof Ghifar, and some of them accepted Islam before the Messenger of Godmigrated to Medina. Khufaf b. Ayma0 b. Rakhsa the Ghifari led them as he wastheir chief at that time. The remainder of them said, 'If the Messenger of God(SAAS) comes, we will accept Islam.'
"And the Messenger of God (SAAS) did come and the remainder of them didaccept Islam. Then the Aslam tribe arrived and said, 'O Messenger of God, we'llaccept Islam just as our Ghifar brothers did.'
"The Messenger of God (SAAS) commented, 'God has ghafara, "forgiven",Ghafar, and God has salama, "made peace with", Aslam!'"
Muslim related this from Hudba b. Khalid from Sulayman b. al-Mughira inmuch the same words. The story of Abu Dharr's acceptance of Islam is also toldin another way, along with strange additions. But God knows best.
The account of the acceptance of Islam by Salman al-Farisi has been givenpreviously in the book recounting the miraculous signs of the mission of theProphet (SAAS).
An Account of the acceptance of Islam by Dimad.
Muslim and al-Bayhaqi related a hadlth of Dawud b. Abu Hind, from cAmr b.Sacid, from Sacid b. Jubayr, from Ibn 'Abbas, who said that Dimad came toMecca, he being a man of the Azd tribe from ShanuV He used to say incantationsto protect people from those winds. He overheard some Meccan fools saying,"Muhammad is crazy." He asked them, "Where is this man? Perhaps God willcure him at my hands."
He recounted, "I met Muhammad and said, 'I use incantations againstthese winds. And God cures at my hands whomever He wishes. Do comealong.'
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"Muhammad (SAAS) replied, 'Praise be to God! We praise Him and seek Hishelp. Whomever God leads aright, no one can lead astray. Whomever God leadsastray, no one can lead aright. I bear testimony that there is no God but Godalone who has no associates.' He repeated this three times."
Dimad said, "I swear, I have heard the speech of soothsayers, sorcerers, andpoets, but I never heard the like of these words. Give me your hand and I'llpledge you my allegiance in Iskm."
The Messenger of God accepted his pledge and asked him, "For your tribetoo?" "Yes, for my tribe too," he agreed.
The Prophet (SAAS) dispatched an army that passed by the people of Dimad.The army commander asked his troops, "Have you seized anything from thesepeople?" One of the men replied, "I did take one strong-backed camel fromthem." He ordered the man, "Give It back to them; they are from the tribe ofpimad."
In another account Dimad said to the Prophet (SAAS), "Repeat these wordsof yours to me; they are the epitome of oratory."
Abu Nu'aym devoted a long chapter in his work al-Dafflil {The Signs) toaccounts of the prominent men who accepted Islam. He gave it in fine detail,may God have mercy on him and reward him.
Ibn Ishaq gave a list of the names of the Companions, God be pleased withthem, who accepted Islam early on. He stated, "Then Abu cUbayda acceptedIslam, as did Abu Salama, al-Arqam b. Abu al-Arqam, Uthman b. Maz'un,^bayda b. al-Harith and Sacid b. Zayd, along with his wife Fatima, daughter ofal-Khattab.
Also there were Asma5, daughter of Abu Bakr, and 'A'isha, also daughter ofAbu Bakr, when she was young.
As well there were Qudama b. Mazcun, cAbd Allah b. Mazcun, Khabbab b.al-Aratt, njmayr b. Abu Waqqas, cAbd Allah b. Mas'ild, Mas^tid b. al-Qari,Salit b. cAmr, cAyyash b. Abu Rabl%, along with his wife Asma5, daughter ofSalama b. Mukharriba of the Taym tribe, and Khunays b. Hudhaqa, and cAmirb. Rabi'a.
Then there were cAbd Allah b. Jahsh, Abu Ahmad b. Jahsh, Jafar b. AbuTalib, along with his wife Asma0 daughter of fLmays.
Others included Hatib b. al-Harith and his wife Fatima, daughter ofal-Mujallil, and also Hattab b. al-Harith and his wife Fukayha, daughter ofYasar, Ma'mar b. al-Harith b. Macmar al-Jumahl, and al-Sa'ib b. 'Uthman b.Maz(un, al-Muttalib b. Azhar b. cAbd Manaf and his wife Ramla, daughter ofAbu cAwf b. Subayra b. Sacid b. Sahm, al-Nahham, whose name was Nu^ym b.cAbd Allah b. Asid, cAmir b. Fuhayra, the freed-man of Abu Bakr, Khalid b.Sacid, Umayna, daughter of Khalaf b. As'ad b. cAmir b. Bayada, of Khuzaca, and
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Hatib b. <Amr b. cAbd Shams, Abu Hudhayfa b. Utba b. Rabica, Waqid b. cAbdAllah b. cArin b. Thalaba of Tamim, allies to Banu cAdi.
Also there were Khalid b. al-Bukayr, cAmir b. al-Bukayr, cAqil b. al-Bukayr,Iyas b. al-Bukayr b. cAbd Yalayl b. Nashib b. Ghira, of the tribe of Sa^ b.Layth. The given name of cAqil (a word meaning "wise") had originally beenGhafil (a word meaning "heedless") and so the Messenger of God (SAAS) hadrenamed him cAqil, These were all allied to the tribe of cAdl b. Ka'b.
Also there were cAmmar b. Yasir and Suhayb b. Sinan.
Thereafter people began accepting Islam in large numbers, men and womenboth, so that it became a prominent subject of discussion in Mecca.
Ibn Ishaq stated, "God then ordered his Messenger (SAAS), after three years ofhis mission, to announce it openly and to remain firm against the evil of thepolytheists.
"The Companions of the Prophet (SAAS) would go off along mountain trailswhen they prayed, to hide this from their people.
"While SaM b. Abu Waqqas was at prayer, along with a small group of others,on a mountain trail, some polytheists came at them. They upbraided them,reviled them for what they were doing, and attacked them.
"Sa(d struck one man with a camel's jawbone and cut him open; this was thefirst blood spilled in Islam."
Al-Umawl related this incident at length in his maghazi study of the earlycampaigns, through al-Waqqas!, from al-Zuhrl, from cAmir b. Sa{d, from hisfather. His account states that the man wounded was cAbd Allah b. Khatal, Goddamn him.
CHAPTER: GOD'S COMMAND TO HIS MESSENGER (SAAS) TOANNOUNCE HIS MISSION PUBLICLY.
This chapter deals with God's command to his Messenger (SAAS) to announcepublicly his mission to high and low and how He told him to be patient andstoical, and to oppose those who remain stubborn, mendacious and ignoranteven after the evidence had been brought against them and the Messenger hadbeen sent to them. It also mentions the damages they had done to him and to hisCompanions, may God bless them all.
God Almighty stated, "And warn those of your people closest to you andbring down your wing to protect those believers who follow you. And if theydisobey you, say, 'I am innocent of what you do'. Put your trust in the Almightyand All-Merciful, who sees you when you arise and when you turn about amongthose prostrating in prayer; He is the All-Hearing, the AH-Knowing" (silratal-Sku<ara\ XXVI, v.214-20).
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And the Almighty stated, "It is surely a message to you and to your people,and you will all be questioned" (surat al-Zukhruf, XLHI, v.44).
Also He stated, "He who imposed the Qur^an upon you will bring you back toan after life" {surat al-Qasas^ XXVIII, v.85). This means, He who has made ademand upon you and has required you to announce the Qur'an will return youto the hereafter, which is the malad, the afterlife, and He will question you aboutthat. As the Almighty stated, "And, by your Lord, we will question them all forwhat they have done" (surat al-Hijr, XV, v.92-3).
The verses and statements concerning this are numerous, and we have giventhese in detail in our Exegesis. We addressed this issue at length in commentingon the verse, "And warn those of your people closest to you" in suratal-Shu'ara', XXVI, v.214. There we gave many references to that.
On this subject, Imam Ahmad stated that (Abd Allah b. Numayr related, fromal-Acmash, from cAmr b. Murra, from Sacid b. Jubayr, from Ibn cAbbas, whosaid, "When God sent down, 'And warn those of your people closest to you', theProphet (SAAS), went up on Mt. Safa and called out, 'Ya Sabaha!'
"People gathered there around him; they consisted of men who had come tohim themselves and others who had sent messengers.
"The Messenger of God (SAAS) addressed them, saying, 'O tribe of <Abdal-Muttalib, O tribe of Fihr, O tribe of Ka^! If I were to tell you that there werehorsemen on the heights of this mountain who planned to attack you, don't youthink you would believe me?' 'Yes,' they replied. He then announced, 'Well, Iam come to warn you of a terrible punishment.'
"Abu Lahab, God damn him! said, 'Damn you! May you perish all day long!You called us here for this?'
"And so God, the Almighty and Glorious, revealed 'Damn the hands of AbuLahab! Damn him!'" (surat al-Lahab, CXI, v.l).
Both of the sources gave this hadtth from an account of al-Acmash in similarform.
Ahmad stated that Mu'awiya b. cAmr related to him, quoting Za'ida, quot-ing cAbd aLMalik b. cUmayr, from Musa b. Talha, from Abu Hurayra, whosaid that when this verse, "And warn those of your people closest to you" wasrevealed, the Messenger of God (SAAS) summoned the people of Quraysh,high and low alike, and told them, "O Quraysh, save yourselves from hell-fire!O tribe of Banu Kalb, save yourselves from hell-fire! O tribe of cAbdaLMuttalib, save yourselves from hell-fire! O Fatima, daughter ofMuhammad, save yourself from hell-fire! For I, I swear by God, have nothingto protect you from God, except the fact that you have kinship (to me) forwhich I shall care."
Muslim related this from a hadtth of cAbd al-Malik b. cUmayr, and it waspublished in both sahih collections from an account of al-Zuhri, from Sacid b.
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al-Musayyib and Abu Salama, from Abu Hurayra. The account has otherprovenances from Abu Hurayra in the musnad collection of Ahmad andelsewhere.
Ahmad also stated that Wakic b. Hisham related to him, from his father, from{AJisha, God bless her, who said, "When there was revealed the verse, 'Andwarn those of your people closest to you' the Messenger of God (SAAS) aroseand said, 'O Fatima, daughter of Muhammad! O Safiyya, daughter of cAbdal-Muttalib! O family of cAbd al-Muttalib! I have nothing to protect you fromGod; ask whatever you will from my wealth.'" Muslim also related this.
The hafiz Abu Bakr al-Bayhaqi stated in his work al-DaWil (The Signs) thatMuhammad b. cAbd al-hafiz related to him, quoting Abu al-cAbbas Muhammadb. Ya^ub, quoting Ahmad b. cAbd ai-Jabbar, quoting Yunus b. Bukayr, fromMuhammad b. Ishaq, who said that someone who concealed his name from himtold him that he heard cAbd Allah b. al-Harith b. Nawfal relate from Ibn cAbbas,from cAli b. Abu Talib, who said, "When there was revealed to the Messenger ofGod (SAAS) the verses, 'And warn those of your people closest to you and bringdown your wing to protect those believers who follow you', the Messenger ofGod (SAAS) said, 'I realized that if I announced it to my people I would seefrom them what I would hate, and so I kept silent. Then Gabriel, peace be uponhim, came to me and said, 'O Muhammad, if you do not act as your Lord hasordered you, He will punish you with hell-fire.'"
cAli continued, "So he called for me and said, 'O cAll, God has commandedme to warn my closest relatives. So prepare for us a sheep on a platter of food,along with a large pot of milk, then assemble Banu cAbd al-Muttalib for me.'
"I did so and they assembled on that day. There were 40 men, more or less;among them there were his uncles Abu Talib, Hamza, and al-'Abbas, along withAbu Lahab, the vile polytheist.
"I served the food platter to them and the Messenger of God (SAAS) tookfrom it a piece of meat, split it with his teeth and tossed it in all directions, saying,'Eat, in the name of God!' Everyone ate until satiated, nothing being seen leftbut the marks of their fingers. No one ate like that ever before! Then theMessenger of God (SAAS) said, 'Now give them to drink, 'All!' So I broughtthe large pot of milk, and they drank it up till they were full. I swear, no one everdrank that way before!
"When the Messenger of God (SAAS) was on the point of addressing them,Abu Lahab, God damn him! forestalled him by saying, 'Well, what a feast yourhost served to you to eat!' At that they dispersed without the Messenger of God(SAAS) addressing them.
"Next day the Messenger of God (SAAS) said, 'Prepare for us the same foodand drink as yesterday; that fellow forestalled me by saying what he did before Icould address them.'
333
"I did so, then gathered them for him and the Messenger of God (SAAS) didas he had the previous day. They ate till they were full; I swear, none of them atelike that ever before! Then the Messenger of God (SAAS) said, 'Give them todrink, cAli!' So I brought them the pot and they drank of it till they weresatiated. I swear, none of them drank like that before!
"When the Messenger of God (SAAS) was about to address them, AbuLahab, God damn him! forestalled hira by saying, 'Well, what a feast your hostserved to you to eat!' So they dispersed without the Messenger of God (SAAS)addressing them.
"Next day the Messenger of God (SAAS) told me, 'cAli, prepare food anddrink for us as you did yesterday. This fellow forestalled me by saying what youheard before I could address the people.'
"I did so and assembled them again. The Messenger of God (SAAS) acted ashe had the day before. They ate till they were satiated, and then I served themfrom the pot until they were full. I swear, I never saw people eat and drink likethat!
"Then the Messenger of God (SAAS) spoke, 'O Family of cAbd al-Muttalib,I know of no Arab man, by God, who brought his people anything better thanI have brought you. I have brought you what deals with this world and theafterlife as well.'"
Al-Bayhaqi related this anecdote in this way through Yunus b. Bukayr, fromIbn Ishaq, from a sheikh of uncertain identity, from <Abd Allah b. al-Harith.
Abu Jacfar b. Jarir related it from Muhammad b. Humayd al-Razi, fromSalama b. al-Fadl al-Abrash, from Muhammad b. Ishaq, from cAbd al-GhaffarAbu Miry am b. al-Qasim, from al-Minhal b. cAmr, from {Abd Allah b.al-Harith, from Ibn cAbbas, from cAli. His account is similar but adds after thewords, "I have brought forth for you the good of this world and the next", "AndGod has ordered me to call upon you to come to Him. And whoever of you willaid me in this matter I must consider my brother." And so on.
cAli continued, "But everyone drew back from that. Since I was the youngest,had the most bleary eyes, the largest stomach and the shortest legs, I called out,'O Prophet of God, I will be your mazir (i.e. your deputy) in this!'
"The Prophet (SAAS) took me by the neck and said, 'This is my brother' andso on and so forth, 'so listen to him and obey him!'
cAli went on, "Everyone began laughing and saying to Abu Talib, 'He hasordered you to listen to your son and to obey him!'"
Abd al-Ghaffar b. al-Qasim Abu Maryam is the sole authority for thisaccount, and he was a liar and a skfi whom cAli b. al-Madinl and others accusedof inventing the hadith; the other scholars consider him a weak source.
But Ibn Abu Hatim related, in his work of exegesis of the Qui°an, from hisfather, from al-Husayn b. ^sa b. Maysara al-Harithi, from cAbd Allah b. cAbd
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al-Quddus, from al-Acmash, from al-Munhal b. (Amr, from cAbd Allah b.al-Harith, who said, "{Ali stated, 'When the verse "And warn those of your peopleclosest to you" was revealed, the Messenger of God (SAAS) said to me, "Make me aleg of lamb on a platter of food and a beaker of milk, and invite Banu Hashim forme." I did invite them and on that occasion they were 40, give or take a man.'"
This account is much the same up to the words, "Then the Messenger of God(SAAS) forestalled them in speaking and asked, 'Which of you will settle mydebt for me, and be my successor for my family?'"
'All went on. "They were all silent. Al~cAbbas kept quiet because he fearedthe issue might involve his money. And I kept quiet because of al-cAbbas's age.
"The Prophet (SAAS) repeated his question and al-cAbbas kept silent and,witnessing this, I said, 'I will, O Messenger of God!' 'You?' he replied.
(All explained, "At that time I was the most homely looking person there. Iwas bleary eyed, had a large stomach and short legs."
This wording of the anecdote substantiates the previous one, except that itdoes not have Ibn {Abbas as one of the chain of authorities. But God knows best.
Imam Ahmad related in his musnad collection from a hadith of cAbbad b. cAbdAllah al-Asadi and Rabi'a b. Najldh from cAli an account approximating to theformer, or giving testimony to it. But God knows best.
His statement in this hadith, "Which of you will settle my debt for me, and bemy successor for my family" carries the implication "if I should die". It seemsthat the Messenger of God (SAAS) feared that if he announced his mission tothe Arab polytheists they might kill him. He therefore wanted to establish thatwhoever came in his place thereafter would be beneficial to his family and fulfilhis obligations. But God removed his concern at that with His words, "OMessenger, announce what has been revealed to you from your Lord. If you donot, then you will not have fulfilled your mission. God will protect you from thepeople" (surat al-MaHda, V, v,67).
The outcome was that the Messenger of God (SAAS) continued to call uponpeople to believe in God Almighty day and night, secretly and openly, withoutanyone being able to deter, dissuade, or prevent him. He followed people every-where, into their celebrations, meetings and gatherings, to the fairs and to thepilgrimage stations. Everyone he met, free man or slave, weak or powerful, richor poor he urged; as far as he was concerned all were equal and alike.
Violent and powerful Quraysh polytheists inflicted harm both verbal andphysical upon the Messenger of God (SAAS) and upon those powerless individ-uals who followed him.
One of the most violent of those opposed to him was his uncle Abu Lahab; hisfull name was cAbd al-cUzza b. <Abd al-Muttalib. His wife, Umm Jamil, wasnamed Arwa, daughter of Harb b. Umayya, the sister of Abu Sufyan.
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Another uncle, Abu Talib b. <Abd al-Muttalib, was at variance with AbuLahab, for he favoured the Messenger of God (SAAS) above all other men for hisfine qualities. He treated him with the utmost compassion and kindness and gavehim his support and protection. In doing this he was in opposition to his ownpeople, even though he shared their religion and their friendship. God had, how-ever, put his heart to the test by making him love the Prophet (SAAS) by naturaldisposition rather than for religious reasons.
His persisting in the religion of his people was, in fact, an expression of thewisdom of Almighty God and a factor in the protection He was affording to HisMessenger. For if Abu Bakr had accepted Islam, he would have no longer heldany weight or leadership among the Quraysh polytheists; they would have heldno respect for or fear of him. They would have penalized him and done him ver-bal and actual harm. For your Lord determines and establishes whatever Hewills! And He has divided up His creation into many different types and kinds.
Both these uncles, Abu Talib and Abu Lahab, were infidels. But whereas theformer will be at the very surface of the fire, the latter will be deep down in itslowest depths. About him God made revelation in one of the chapters of theQur'an to be recited from the pulpit and read in sermons and prayers. It containsinformation that he will roast in flaming hell-fire, along with his wife, that"firewood hawker".77
Imam Ahmad stated that Ibrahim b. Abu al-cAbbas related to him, quotingcAbd al-Rahman b. Abu al-Zinad, from his father who said that a man namedRabi^ b. ^bbad of Banu al-Dil, who had been an idol-worshipper and hadaccepted Islam, recalled, "I saw the Messenger of God, before the coming ofIslam, at the fair of Dhu al-Majaz, and he was saying, 'O you people, say, "Thereis no God but God", and you will prosper.' There were people gathered allaround him, while behind him stood a mean-looking, squint-eyed man wearingtwo plaits who was saying, 'He's a lying Sabian!' This man followed him wher-ever he went. I asked who he was and was told it was his uncle, Abu Lahab."
Imam Ahmad and al-Bayhaqi both also related this anecdote from a hadith insimilar form from cAbd al-Rahman b. Abu al-Zinad.
Al-Bayhaqi also stated that Abu Tahir al-Faqih related to us, quoting AbuBakr Muhammad b. al Hasan al-Qattan, quoting Abu al-Azhar, quotingMuhammad b. <Abd Allah al-Ansarl, quoting Muhammad b. Umar, fromMuhammad b. al-Munkadar, from Rabi^ al-Dill, who said, "I saw theMessenger of God (SAAS) at Dhu al-Majaz following people into their dwellingsurging them to believe in God, while behind him went a squint-eyed man withscarred cheeks who was saying, 'O people, let not this fellow entice you awayfrom your religion, the religion of your forefathers!'
"I asked, 'Who is he?' And I was told, 'That's Abu Lahab."'
77. A reference to the words of suratAbu Lahab, CXI, v.4.
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He then related this anecdote through Shu^ja, from al-Ash'ath b. Salim, froma man of Kinana, who said, "I saw the Messenger of God (SAAS) at the Dhual-Majaz fair. He was saying, 'O people, say "There is no God but God" andyou will prosper.' There was a man standing there behind him scattering dust onhim. It was Abu Jahl, and what he was saying was, 'O people, let not this fellowentice you away from your religion. He just wants you to give up worship ofal-Lat and al-^zza.'"
This anecdote states it was Abu jahal, but it is obvious that it was Abu Lahab.We will give details of his biography when we report his death, which occurredafter the battle of Badr. If God Almighty wills it, so shall it be.
Abu Talib, as will be apparent from both his actions and his qualities, was aman of great natural kindness and compassion. He showed this by his supportfor the Messenger of God (SAAS) and for his Companions, God bless them all.
Yunus b. Bukayr stated that he was informed from Talha b. Yahya, fromcAbd Allah b. Musa b. Talha, that <Uqayl b. Abu Talib related, "Quraysh cameto Abu Talib and said, 'This nephew of yours is disturbing our meetings and ourmosque; keep him away from us!' He asked me, 'O cUqayl, go and bring meMuhammad.' So I went off and brought him out from a kanas? This wordmeans a "tent"; or he might have used the word khanas, a "hide-out", or alterna-tively as some say, a "small house". He arrived back at midday in the full heat.When he came in, Abu Talib told him, 'These relatives of yours charge that youare annoying them in their meetings and in their mosque. Stop annoying them!'
"At this the Messenger of God (SAAS) gazed upwards to the sky and asked,'Do you see that sun?' 'Yes,' they replied. He then said, 'I'm no more capable ofstopping that than you are of getting a flame from it.'
"Abu Talib then said, 'By God, I swear that my nephew never lied. So gohome!'"
Al-Bukhari related this story in his history, from Muhammad b. al-'Ala*, fromYunus b. Bukayr. And al-Bayhaql related it from al-Hakim, from al-Asamm,from Ahmad b. cAbd al jabbar in the same words.
Moreover al-Bayhaqi related it through Yunus, from Ibn Ishaq, who stated,"Ya'qub b. 'Utba b. al-Mughlra b. al-Akhnas related to me that he was told thatwhen Quraysh made this complaint to Abu Talib, he sent for the Messenger ofGod (SAAS) and told him, 'O nephew, your relatives have come to me and toldme this and that. Do right by me and by yourself by not burdening me withwhat neither you nor I could bear. Stop telling your relatives what they dislikehearing!'
"The Messenger of God (SAAS) thought that Abu Talib's attitude towardshimself and his Muslims had changed and that his support for them had weakened.And so he addressed Abu Talib as follows, 'O uncle, if the sun were placed inmy right hand and the moon in my left, I would not give up this matter until
337
either God gives me success in it, or I perish in its pursuit.' The Messenger ofGod (SAAS) then broke down into tears.
"When he turned to leave, Abu Talib said, having seen how deeply theMessenger of God (SAAS) had been moved, said to him, 'O nephew!' When heturned to him, he said, 'Continue as before; do as you like. By God, I will neverabandon you for any reason.'"
Ibn Ishaq stated that Abu Talib spoke the following verses on that subject:
"By God, they'll never get their gang to you until I'm laid to rest, buried in theground.
Carry on with your work that is beyond reproach; rejoice, and may you be contentin doing so.
You invited me, and I knew you were advising well; you spoke the truth, and youwere ever trustworthy.
You offered a religion I knew to be the best religion of mankind.
Were it not for people's blame and anger, you'd find me giving it my favouropenly."
Al-Bayhaql stated, "Ibn Ishaq related various verses of Abu Talib on thatsubject."
All this gives evidence that God Almighty gave the prophet (SAAS) Hisprotection through his uncle, even though he differed in his religion. And Godhad protected him when his uncle was not there; God's will is final and un-challenged.
Yunus b. Bukayr stated that Muhammad b. Ishaq related to him, quoting aman originally from Egypt some 40 years previously, from clkrima, from Ibn'Abbas, a long anecdote relating what transpired between the polytheists ofMecca and the Messenger of God (SAAS). When the Messenger of God(SAAS) arose, Abu Jahl b. Hisham said, "O Quraysh, Muhammad is persisting,as you know, in criticizing our religion, reviling our forefathers, ridiculing ourvalues and insulting our gods. I swear by God that I'll sit and wait for him tomor-row carrying a rock, and if he prostrates in his prayer, I'll smash his head with it!And let cAbd Manaf's people do whatever they like about it afterwards,"
Next day Abu Jahl, God curse him! took a rock and sat to wait for theMessenger of God (SAAS). That morning, the Messenger of God (SAAS) cameas usual; his direction of prayer at that time was towards Syria. When he prayedhe positioned himself between the corner (of the kctf-ba) with the "black stone"and the Yemeni corner, facing so that the kacba was between himself and Syria.By the time he came to pray Quraysh were already sitting in their meetingplaces, waiting. When the Messenger of God (SAAS) prostrated in prayer, AbuJahl did pick up the rock and approached him. When he got near him, heretreated in fear, his colour pale in terror. His hands lost their grip on the rockand it fell.
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Quraysh men went up to him and asked, "What's the matter with you, Abual-Hakam?" He answered, "When I got up to do as I told you yesterday I wouldand got near him, a stallion camel blocked my way to him. And, by God, I neversaw a stallion so big as it, with a neck and fangs like it had! It was about todevour me!"
Ibn Isfraq related, "It was reported to me that the Messenger of God (SAAS)said, 'That was Gabriel. And if he had come near me, he would have takenhim.'"
Al-Bayhaqi stated that Abu cAbd Allah, the hafiz, related to him, quoting Abual-Nadr, the jurist, quoting cUthman al-Darami, quoting <Abd Allah b. Salih,quoting al-Layth b. Sa^, from Ishaq b. cAbd Allah b. Abu Farwa, from Aban b.Salih, from cAli b. cAbd Allah b. cAbbas, from his father, from {Abbas b. cAbdal-Muttalib, who said, "One day I was in the mosque when Abu Jahl, God cursehim! arrived. He said, 'I swear by God, that if I see Muhammad prostrating inprayer, I'll stomp on his neck!"
"I then left and went to the Messenger of God (SAAS) and told him whatAbu Jahl had said. He left home in a rage and went to the mosque. He was in ahurry to enter through the door, but he hit the wall instead. I told myself thatthis was an evil day; I put on my cloak and followed him. The Messenger of God(SAAS) entered then, recited the verse, 'Read in the name of your Lord whocreated, created man from a clot.' When he reached the passage relating to AbuJahl: 'No; man is indeed impious, to see himself self-sufficient' {surat al-lAlaq,XCVI, v.l, 2; 6, 7), a man said to Abu Jahl, 'O Abu al-Hakam, that'sMuhammad.' Abu Jahl replied, 'Can't you see what I see? By God, the vistas ofheaven have been barred to me!' When the Messenger of God (SAAS) reachedthe end of the surat he prostrated himself in prayer."
Imam Ahmad stated that cAbd al-Razzaq related to him, quoting Macmar,from (Abd al-Karim, from ^krima, who said, "Ibn cAbbas stated, 'What AbuJahl said was, "If I see Muhammad praying at the kacba, I will tread on hisneck!"'
"This comment reached the Messenger of God (SAAS) and he said, 'If hedoes any such thing the angels will take him, in full view!'"
Ai-Bukhari related this in the same way from Yahya, from cAbd al-Razzaq.
Dawud b. Abu Hind stated from 'Ikrima, from Ibn cAbbas, who said, "AbuJahl passed by the Prophet (SAAS) while he was praying and addressed himwith the words, 'Hey, Muhammad, didn't I forbid you to pray? You know thereto be no one who can call upon more people in council than I can.'
"The Prophet (SAAS) reprimanded him and Gabriel spoke the words, 'Lethim call his henchmen; we will summon the angels of punishment! (suratal-cAlaq, XCII, v.17—18). By God, if he does summon his people, the angels ofjustice will inflict punishment on him.'"
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Ahmad and al-Tirmidhi related this; and al-Nasa3i authenticated it throughDawud.
Imam Ahmad stated that Ismacll b. Yazid Abu Zayd related to him, quotingFurat, from cAbd al-Karim, from cIkrima, from Ibn cAbbas, who said, "Abu Jahlstated, 'If I see Muhammad at the kalba praying, I'll fight him till I tread on hisneck!'"
He said that he (the Prophet) also used the words, "If he does so, then thezabaniyya, (the angels of punishment) will take him away in full view."
Abu Jacfar b. Jarir stated that Ibn Humayd related to him, quoting Yahya b.Wadih, quoting Yunus b. Abu Ishaq, from al-Walid b. al-lzar, from Ibn cAbbas,who said, "Abu Jahl said, 'If Muhammad ever again prays at the shrine, I willkill him!'
"And so God Almighty sent down the verses, 'Read in the name of your Lordwho created' up to the verse 'We will certainly smite his forehead, the lying, sinfulforehead; let him summon his henchmen, and we will summon the zabaniyya'{surat al-^Alaq, XCVI, v. 15-18).
"Then the Prophet (SAAS) came and prayed and Abu Jahl was asked, 'Well,what's stopping you?' He replied, '(The space) between myself and him is blackwith his squadrons.'"
Ibn cAbbas stated, "And, by God, if he had so much as moved, the angelswould have seized him, while the people looked on."
Ibn Jarlr stated that Ibn cAbd al-Ala related to him, quoting al-Muctamir,from his father, from Nu{aym b. Abu Hind, from Abo Hazim, from AbuHurayra, who said, "Abu Jahl asked, 'Is Muhammad to place his face downamong your backs?' 'Yes', they replied."
The account continues, "So he said, 'By al-Lat and al-Uzza, if I see himpraying like that, I'll stomp on his neck and I'll flatten his face down into thedust!' So he went to the Messenger of God (SAAS) while he prayed in order totread on his neck, but everyone was surprised to see him retreat and put hishands out as if to protect himself."
He went on, "So he was asked what was the matter, and Abu Jahl replied,'Between him and myself there is a trench of fire, terrifying things, and wings.'"
The account continues, "And the Messenger of God (SAAS) commented, 'Ifhe had come near me the angels would have picked him apart limb by limb.'"
He said, "And God Almighty revealed -1 don't know whether or not this isin the hadith from Abfl Hurayra - 'No, man is indeed impious, to see himselfself-sufficient' {surat al-cAlaq, XCVI, v.6-7), and so on to the end of the surat."
Ahmad, Muslim, al-Nasa'i, Ibn Abu Hatim and al-Bayhaqi related this from ahadith of Muctamir b. Sulayman b. Tarkhan of Taym.
Imam Ahmad stated that Wahb b. Jarlr related to him, quoting Shu^a, fromAbu Ishaq, from cAmr b. Maymttn, from cAbd Allah, who said, "I never saw the
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Messenger of God (SAAS) say a prayer against Quraysh except on one occasion.He was praying while a group of Quraysh sat there; there was the placenta (sals)of a sacrificed camel near by him. Quraysh asked, 'Who will pick up that placentaand throw it over his back?' <Uqba b. Abu Mu<ayt replied, 'I will' And hepicked it up and threw it over his back. The Messenger of God (SAAS)remained there prostrating until Fatima came and removed it off his back. TheMessenger of God (SAAS) then said, 'God take this crowd of Quraysh! O God,take away 'Utba b. Rabi'a! O God, take away Shayba b. Rabi'a! O God, takeaway Abu jahl b. Hisham! O God, take away <Uqba b. Abu Mu^yt! O God, takeaway Ubayy b. Khalaf- or Umayya b. Khalaf - they're like a patch of thorns!"'
<Abd Allah stated, "And I saw all of them killed at the battle of Badr, and theywere carried off to al-Qaiib; except for Ubayy, or Umayya b. Khalaf; he was avery large man and so was kept separate."
Al-Bukhari related this tradition in several places in his sahih collection, andMuslim related it with lines of authority from Ibn Ishaq.
The man who should rightly be referred to in this tradition is Umayya b.Khalaf. It was he who was killed at the battle of Badr. His brother Ubayy, however,was killed at the battle of Uhud, as we will explain hereafter. The word al-sala,"placenta", used above is what emerges in birth with a baby camel, like theplacenta of a woman's baby.
In some versions told in the sahih collection, when Quraysh did this theylaughed so hard they fell right over one another; that is, one would collapse ontothe one next to him because of the violence of their laughter. God curse them!
Regarding the same incident, when Fatima threw it off him, she drew nearQuraysh and insulted them. And also it is said that when the Messenger of God(SAAS) finished his prayer he held up his hands to curse them. And when theysaw him do this their laughter died down, fearing his imprecation. They say hecursed all the Quraysh chiefs, singling out in his prayer seven of them. In mostaccounts six of these are named, they being <Utba and his brother Shayba, thetwo sons of Rabi'a, al-Wahd b. 'Utba, Abu Jahl b. Hisham, <Uqba b. AbuMucayt, and Umayya b. Khalaf. Ibn Ishaq stated, "I forget the seventh." But Istate that he was cUmara b. al Walid; his name is given in the sahih ofal-Bukhari.
The Story of al-Irashl, the man from Irash.
Yunus b. Bukayr stated, from Muhammad b. Ishaq, who said that cAbd al-Malikb. Abu Sufyan al-Thaqafl stated, "A man from Irash brought in to Mecca somecamels he owned and Abu Jahl b. Hisham bought them from him. But he wasslow in paying for them and so the man from Irash came to the place whereQuraysh met; the Messenger of God (SAAS) was also there at the time, sitting
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near the mosque. The man asked them, 'O Tribe of Quraysh, which man of youwill give me help against Abu al-Hakam b. Hisham? I am a stranger, a traveller,and he has cheated me.'
"The Quraysh council replied, 'You see that person' - indicating theMessenger of God (SAAS) both to mock him and because of the enmity theyknew existed between him and Abu Jahl - 'go to him. He will help you againsthim.'
"So the man from Irash went and stood before the Messenger of God (SAAS)and related his story to him. The Messenger of God (SAAS) got up and leftwith him. When Quraysh saw him do so they told one of their men to follow andsee what he would do.
"The Messenger of God (SAAS) then left and went to Abu Jahl's house andknocked on the door. Abu Jahl said, 'Who is there?' He replied, 'It'sMuhammad; come outside!' So Abu jahl came outside, there being not a drop ofblood in his face, his colour having turned pale. The Prophet (SAAS) then saidto him, 'Give this man his due!' Abu Jahl replied, 'Don't leave before I give himwhat I owe.' He then went back inside and returned with the money he thenpaid to him. The Messenger of God (SAAS) then left and said to the man fromIrash, 'Now, go to your destination.' The man then went again before theQuraysh council and said, 'May God reward him well; I have received what wasdue to me.'
"The man Quraysh had sent to watch came back to them and they askedwhat he had seen. He replied, 'It was incredible! I swear, when he knocked onAbu Jahl's door and he came out, his spirit was not accompanying him! Hetold him to give the man his due, and Abu Jahl replied, "Don't leave till Ibring it out for him." He then went back inside, then came out and gave it tohim.'
"Soon thereafter Abu Jahl arrived and Quraysh asked, 'Well, what's wrongwith you? By God, we never saw the like of what you did.' He replied, 'It wasterrible! As soon as he knocked on my door and I heard his voice, I was filledwith terror. Then when I went outside to him, there on his head was a stallioncamel more fearful than any I ever saw before; its neck and teeth were unlikethose of any camel. I swear, if I had refused, it would have eaten me!'"
Division
Al-Bukhari stated that ^yyash b. al-Walid related to him, quoting al-Walld b.Muslim, quoting al-Awza^i, from Yahya b. Abu Kafhlr, from Muhammad b.Ibrahim al-Tayml (who said) that cUrwa b. al-Zubayr related to him that heasked Ibn cAmr b. al-'As, "Tell me what the worst thing was the polytheists didto the Messenger of God (SAAS)."
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He replied, "While the Prophet (SAAS) was praying at the hijr (the outerenclosure of the ka'-ba) Uqba b. Abu Mu'ayt went up to him, drew his robearound his neck and began choking him hard.
"Abu Bakr, God bless him, approached, took him by the shoulders and pulledhim off the Prophet (SAAS) saying, 'Would you murder a man for saying, "Godis my Lord; He has brought you clear signs from your Lord" to the end of theverse" {surat Gkafir, XL, v.28).
Ibn Ishaq gives the same hadith but uses the words "Yahya b. <Urwa related tome: I asked cAbd Allah b. cAmr . ..".
cAbda gives it in the form: "from Hisham, from his father, who said,' <Amr b.al-cAs was asked . . .'. And Muhammad b. cAmr said, 'from Abu Salama, whosaid, "Amr b. al-'As related to me .. .'."
Al-Bayhaql stated it, and Sulayman b. Bilal related it, from Hisham b. cUrwaas cAbda gave it.
Al-Bukharl is the sole authority giving this anecdote; he told it in severalplaces in his sahih collection. In one of these he related it to cAbd Allah b. £Amrb. al-<As. That account is closest to that of <Urwa. The fact that it was relatedfrom cAmr (rather than from the son of cAmr) is more likely, since the incidenthad occurred so early.
Al-Bayhaql narrated from al-Hakim, from al Asamm, from Ahmad b. cAbdal-Jabbar, from Yunus, from Muhammad b. Ishaq, who said that Yahya b.<Urwa related to him, from his father Urwa, who said that he asked cAbd Allahb. cAmr b. al-£As, "What is the worst thing you saw Quraysh inflict on theMessenger of God (SAAS)?" He replied, "I saw them once when all their chiefshad gathered at the hijr of the ka'ba and they were discussing the Messenger ofGod (SAAS). They said, 'We've been extraordinarily patient in putting up withthis man; he has ridiculed our values, reviled our forefathers, criticized ourreligion, made divisions among us and insulted our gods. We've put up with alot from him.' They used words such as these."
He went on, "While they were thus engaged, the Messenger of God (SAAS)appeared. He approached on foot, kissed the 'black stone', then passed on bythem as he circumambulated the kacba. They, as I recognized from the face ofthe Messenger of God (SAAS) then said some insulting things to him. He wenton his path but when he came round past them on his second circuit they again,as I saw from his face, insulted him. When he came round for the third time,they did the same.
"He then spoke, 'Are you listening, O Quraysh? By Him in whose hands ismy soul, I'm bringing you slaughter!'
"His words had such great impact on them that they went totally silent. Thenthose previously most harsh to him addressed him with kindness, saying, 'Why
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don't you be sensible and leave, Abu al-Qasim? You've never acted foolishly.'And so the Messenger of God (SAAS) left.
"Next day Quraysh met again in the hijr and I was there with them. Theydiscussed their interactions with him and said to one another, 'You mentionedwhat he did to you and what you did to him, until he brought out what youdidn't like; so you let him go!'
"While they were engaged in this discussion, the Messenger of God (SAAS)appeared and they leapt upon him as one man and surrounded him, accusinghim, 'Haven't you said so-and-so?' making reference to the negative commentsthey had heard he had made about their gods and their religion.
"The Messenger of God (SAAS) replied, 'Yes; I am the one who said that.'
"Then I saw one man grab him by the top fastening of his robe. At this AbuBakr put himself between them, weeping, and said, 'Shame on you! Would youmurder a man for saying, "My Lord is God?"' At this they let him go.
"That incident was the worst treatment he ever had from Quraysh."
Section: On the uniting of the Quraysh chiefs against the Messenger of God (SAAS)and his Companions, and their meeting with his uncle Abu Talib who was protectingand aiding him; their pressure upon Abu Talib to deliver him to them, and how heresisted them in that objective, through the aid and strength of God.
Imam Ahmad stated that Waki< related to him, from IJ am mad b. Salama, fromThabit, from Anas, who said, "The Messenger of God (SAAS) stated, 'I'vesuffered harm for God, whereas no one should be harmed; I've been frightenedfor God, whereas no one should be afraid. At one time, 30 days and nights hadpassed, and neither I nor Bilal had what any human can eat except what could beconcealed by Bilal's armpit!'"
Al-Tirmidhl and Ibn Maja gave this text from a hadith of Hammad b. Salama.Al-Tirmidhi stated, "It is a fine, true tradition."
Muhammad b. Ishaq stated, "His uncle Abu Talib showed his compassion andgave his protection to the Messenger of God (SAAS) and stood in front of him.
"And the Messenger of God (SAAS) continued performing God's work bypractising his religion openly and allowing nothing to deter him.
"When Quraysh saw that the Messenger of God (SAAS) would not give upanything they had complained to him about, neither his separating from themnor his criticism of their gods, and they recognized that his uncle Abu Talib wassympathetic towards him and was standing in front of him and refusing todeliver him to them, some of the Quraysh leaders went to Abu Talib. Thesemen were: 'Utba and Shayba, two sons of Rab^a b. cAbd al-Shams b. cAbdManaf b. Qusayy, Abu Sufyan Sakhr b. Harb b. Umayya, Abu al-Bakhtari
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(whose given name was al cAs b. Hisham b. al-Harith b. Asad b. cAbd al-cUzza b.Qusayy), al-Aswad b. cAbd al-Muttalib b. Asad b. cAbd al-^zza, Abu Jahl(whose real name was cAmr b. Hisham b. al-Mughlra b. cAbd Allah b. cUmar b.Makhzum), al-Walid b. al-Mughlra b. <Abd Allah b. Ulnar b. Makhzum b.Yaqaza b. Murra b. Ka'b b. Lu'ayy, Nablh and Munabbih, the two sons ofal-Hajjaj b. £Amir b. Hudhayfa b. Sacld b. Sahm b. 'Amr b. Husays b. Ka<b b.Lu5ayy, and al-'As b. Wa^l b. Sacid b. Sahm." And Ibn Ishaq added "or those ofthese men who did go."
"They said, 'O Abu Talib, your nephew has cursed our gods, criticized ourreligion, ridiculed our values and said our forefathers erred. Either you interposeyourself between us — you disagree with him just as we do — or we'll take care ofhim for you!'
"Abu Talib gave them a polite and gracious reply and they then left him.
"Thereafter the Messenger of God (SAAS) continued as before, openly prac-tising God's religion and calling upon people to embrace it. But then thingsbetween them became more heated until the men were mutually hostile andalienated from one another.
"Quraysh discussed the Messenger of God (SAAS) a great deal, complainingto one another and urging one another on to take action against him.
"They then went again to Abu Talib, and told him, 'O Abu Talib, you haveseniority, prestige, and position among us, and we have asked you to keep yournephew away from us, but you have not done so. We can't any longer put upwith his behaviour in reviling our forefathers, ridiculing our values, and criticizingour gods until such time as you make him desist, or we will battle with him andyou in this matter, until one or other side perishes.' They said something of thissort, and then they left.
"It grieved Abu Talib to be alienated from his people, and he was neithersympathetic to the call for Islam by the Messenger of God (SAAS) nor to theidea of abandoning him."
Ibn Ishaq stated that Yacqub b. 'Utba b. al-Mughlra b. al-Akhnas related tohim that he was told that when Quraysh, made these comments to Abu Talib, hesent a message to the Prophet (SAAS) in which he said, "O Nephew, yourpeople have come to me and stated various things" - referring to what they hadtold him - "so protect me and yourself, and don't burden me with more than Ican bear." The Messenger of God (SAAS) thought that Abu Talib had changedhis attitude, and that he had abandoned him and his fellow Muslims, and lackedthe strength to help and protect him.
"So the Messenger of God (SAAS) told him, 'O Uncle, if they were to placethe sun in my right hand and the moon in my left on condition I abandon thiscourse until God decide it or I perish, I would not abandon it.'
"Then the Messenger of God (SAAS) broke down in tears and rose to leave.
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"As he turned away, Abu Talib called out to him, 'Come close, nephew!' So theMessenger of God (SAAS) approached him and Abu Talib told him, 'Go ahead,nephew, and say whatever you wish. I will never give you up for any reason.'"
Ibn Ishaq stated, "When Quraysh learned that Aba Talib had refused to abandonthe Messenger of God (SAAS) and was determined to break with them inenmity because of this, they went to him, bringing "Umara b. al-Walid withthem. They told him, as I have heard, 'O Abu T^b, this is Umara b. al-Walld,the strongest and best-looking young man of Quraysh. Take him and use hismind and strength and adopt him as your own son; he is yours. And hand overto us this nephew of yours who has opposed your religion and that of your fore-fathers, broken up the unity of your people and ridiculed our values, so that wemay kill him. It will be just one man for another!'
"Abu Talib responded, 'By God, what evil is this you ask of me! Will you giveme your son to feed for you, while I give you mine for you to kill? This, by God,will never happen!'
"Al-Murtm b. £Adi b. Nawfal b. cAbd Manaf b. Qusayy then said, 'By God,Abu Talib, your people have been fair with you and have done their best toavoid offending you. But I don't see you give them anything in return.'
"Abu Talib replied to al -Murtm, 'I swear by God they have not been fairwith me. You have agreed to ostracize me and turn the people against me. So dowhat you think fit.' Or words to that effect.
"The situation worsened and the conflict became more heated, with thepeople adopting different sides and expressing mutual hostility.
"Abu Talib spoke verses about all this criticizing al-Mutcim b. cAdi and thoseof Banu cAbd Manaf and the other Quraysh tribes who were hostile to him. Inthese verses he made reference to their request to him and to their alienation:
'Tell <Amr, al-Walld and Mutcim: "Instead of your (worthless) protection I'drather have a camel calf
That was sickly and ungainly, that moaned a lot, its urine dripping down its legs,
That was left behind the herd and couldn't keep up, one that looked more like astoat when climbing the dunes."
I see both our brothers, sons of our father and our mother, who reply when asked,"It's someone else's problem."
No, it is their concern, though they disappeared with the speed of a rock droppingfrom atop Mt. Dhu ^Alaq.
I single out cAbd Shams and Nawfal, both having dropped us like hot coals
They have slandered and insulted their brothers (in front of) the people; theirhands now hold nothing for them
They have shared their prestige with men whose fathers are unknown except forbeing of low repute.
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And Taym and Makhzum and Zuhra are among them, men who had once beenallied with us when help was desired.
By God, enmity between us and you will never end, so long as any of our progenysurvive.'"
Section: Concerning their use of excessive violence against individual, powerlessMuslims.
Ibn Ishaq stated, "Quraysh then incited each other against those individualtribesmen who were Companions of the Messenger of God (SAAS) and hadaccepted Islam.
"Each tribe persecuted the Muslims among them, using violence and tryingto seduce them from their faith.
"God gave protection to the Messenger of God (SAAS) against them throughhis uncle Abu Talib.
"When Abu Talib saw what Quraysh were doing, he called upon BanuHashim and Bariu cAbd al-Muttalib to join him in aiding and defending theMessenger of God (SAAS). They did join with him and agreed to his request,except for Abu Lahab, that enemy of God.
"He spoke some verses on this subject, praising them and urging them tofulfil their promises of help and support for the Messenger of God (SAAS):
'If Quraysh were to assemble one day to express their pride, the <Abd Manaf wouldbe their heart and core
And if the chiefs of cAbd Manaf were counted, then in Hisham would be their mostnoble and ancient of line
If Quraysh do one day express their pride, then Muhammad will be the one chosenfrom their core, and their noble one;
Quraysh had their men, both high and low, against us, but they have not succeededand their hopes are dashed.
In former times we never tolerated evil; if people turned their heads down, westraightened them out.
We defended their sanctuary every evil day, knocking from its walls those attacking it.
Through us the withered stalk is renewed, under our care its roots turn moist andgrow.'"
Section: Concerning the objections presented by the polytheists to the Messenger ofGod (SAAS); horn they troubled him with their asking of him various kinds of signsand miracles, and how this was due to their obstinacy rather than to their seekingguidance.
They were therefore not granted many of their requests or wishes because TheTruth, glory be to Him, knew that if they had seen what they wanted, theywould have continued straying in their tyranny, error and sin.
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God Almighty stated, "And they swear by God, with their mightiest oaths,that if a sign came to them they would believe in it. Say: 'Signs are with Godalone.' And what would make you perceive that if such came, they would stillnot believe? Supposing we turn their hearts and their vision upside down, theywill not believe, as at the first time. So we will leave them straying in theirtyranny. Even if we sent down the angels to them, and even if the dead spoke tothem, and even if we gathered together all things from before, they would notbelieve unless God wished it. But most of them are foolish" (surat al-Anlam, VI,v. 109-11).
And He said, "Even those against whom God's word has proved true willnot believe, even if all signs were to come to them until they see the painfulpunishment" {surat Yunus, X, v.96-7).
The Almighty spoke, "Nothing prevented us from sending the signs exceptthe fact that the earlier peoples disbelieved in them; We did give Thamud theshe-camel in full view, but they used it for evil. We do not send signs for anypurpose but to warn" {surat al-hra?, also known as surat Banu Isra'il, XVII,v.59).
And the Almighty said, "And they said, 'We will not believe in you until youbreak forth a spring from the earth for us. Or until you have a garden of date-palms and grapes amidst which you make streams gush forth. Or until you makethe sky fall upon us in pieces, as you have claimed you will. Or until you bringGod and the angels before us. Or until you have a house of gold cloth. Or untilyou rise up to heaven. And we will not believe in your ascension until you bringdown for us a book we can read.' Say: 'Glory be to God; am I anything but amortal man, a messenger?'" {surat al-Isra*, XVII, v.90-3).
We have discussed these verses and those similar to them in their places in theTafsir (Exegesis). And all praise be to God.
Yunus and Ziyad related, from Ibn Ishaq, and from a certain scholar, namelya sheikh from Egypt named Muhammad b. Abu Muhammad, from Sacld b.Jubayr and 'Ikrima, from Ibn 'Abbas, who said, "Leaders from Quraysh chiefsmet - and he enumerated their names - after sunset at the rear of the kacba.Some said, 'Send for Muhammad and speak with him and argue with him soyou will find excuse for him.'
"So they sent a message to him, saying, 'The chiefs of your people haveassembled to speak with you.'
"The Messenger of God (SAAS) came to them quickly, believing that therehad been a change in their attitude to him. He was eager for them to accept thetruth for their error, which was painful to him. He sat down with them.
"They said, 'O Muhammad, we sent for you to reconcile with yoyt. By God,we know of no Arab man who has ever brought his people as much trouble asyou have. You have reviled the forebears, criticized the religion, ridiculed the
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values, cursed the gods, and divided our community. Every unpleasant thingpossible you have done to make a rift between you and us.
" 'If you had come to say these things merely to seek wealth, we would havecollected money for you from our own until you were the richest among us. Ifwhat you wanted was prestige, we would have placed you in leadership over us.If you had wanted sovereignty, we would have made you king over us. If whatyou were bringing us was because of a spirit that had possessed you (they usedthe word rati for tabi( meaning spirit) and that may he the case, we wouldexpend our resources seeking a potion to free you from him, or we wouldexcuse you.'
"The Messenger of God replied, 'What you have said does not apply to me. Ihave not brought you my message seeking your money, nor honour among you,nor sovereignty over you. God has sent me to you as a Messenger- He hasrevealed a document to me and has ordered me to bring you good news and towarn you. I have brought you a message from my Lord and have given youcounsel. If you accept what I have brought you, then that is for your good onearth and in the hereafter. If you reject it, I will await God's decision, until Hedecides between myself and you.' The Messenger of God used some suchwords.
"They responded, 'Q Muhammad, if you will not accept what we are offer-ing you, then you will realize that there are no people with less land than us,nor any less wealthy, nor any with a more difficult life. So ask for us your Lordwho has sent you with whatever he has sent you, to level out for us these moun-tains that close us in, and spread out our country and give us some rivers herethat flow like those in Syria and Iraq. Ask him to resurrect for us some of ourdead forefathers, including among them Qusayy b. Kilab, since he was a truth-telling sheikh. We will then ask them whether what you say is true or false.
" 'If you do what we ask and they believe you, we will believe you and recog-nize your status with God, and that he has sent you as a messenger, as you say.'
"The Messenger of God (SAAS) replied, 'This is not why I have been sent. Ihave only brought you from God what He has sent me with. I have informedyou of what I was sent to convey to you. If you accept it, then that is your goodfortune on earth and in the hereafter. If you reject it, I must wait patiently forGod's decree and for Him to judge between us.'
"They responded, 'If you won't do this for us, take something for yourself.Ask your Lord to send us down an angel who will verify what you say and makeus leave you alone. Ask him to provide for us some gardens, some castles andtreasures of gold and silver, and to take care of those needs we see you have, forwe see you engage in business and earn your living like us. That way we willknow the favour and prestige you have with your Lord — if, that is, you are amessenger as you claim.'
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"He replied, 'I'm not going to do so. I'm not one to ask such things of hisLord. That is not why I have been sent to you. God has sent me to announceand to warn. If you accept my message, then that is your good fortune here onearth and in the afterlife. If you reject it, then I must be patient and leave thematter up to God, until He decides between myself and you.'
"They replied, 'Well then, make the sky fall down as you have claimed yourLord can do if He wishes. We'll not believe in you unless you do this.'
"He answered, 'That is up to God. If He wishes, He will do that to you.'
"They commented, 'O Muhammad, did your Lord not know we would sitwith you and ask you questions as we have asked and make requests we havemade, and so come forward to you and inform you how to respond to us, and tellyou what He would then do about us if we did not accept the message fromyou?'
"'We have learned that you just receive this instruction from a man inal-Yamama known as al-Rahman;ls we will never, by God, believe in thatal-Rahman] We've made every excuse for you, Muhammad, but, by God,because of what you've done to us we'll not leave you alone until we destroy youor you destroy us!'
"One of them said, 'We worship the angels who are God's daughters.'Another said, 'We'll not believe in you till you bring us God and the angelsbeforehand.'
"When they had said this, the Messenger of God (SAAS) arose to leave them.<Abd Allah b. Abu Umayya b. al-Mughlra b. cAbd Allah b. cUmar b. Makhzum,who was his cousin, being the son of his aunt cAtika, daughter of <Abdal-Muttalib, got up with him and said to him, 'O Muhammad, your people havemade certain offers to you that you have not accepted. Then they made requestsfor themselves so that they could discover your status with God, but you didnothing. Then they asked you to send promptly some punishment that wouldscare them. By God, I'll never believe in you until you put up a ladder to heaventhen climb it, with me watching, until you reach there, bring back with you acopy of a document accompanied by four angels who testify that you are as youclaim! And yet, by God, even if you did that, I think I'd not believe you!'
"He then left the Messenger of God (SAAS), who went off home sad andregretful at his failure to achieve what he had expected when his people hadsummoned him, and at the alienation he had seen them express towards him."
This assembly where those leaders met with him had been one of injustice,antagonism, and stubbornness. Divine wisdom and God's mercy decreed thatthey not be granted what they had requested, because God knew that theywould not have faith thereby, and that it would hasten their punishment.
78. Apparently a reference to the "false prophet" Musaylima.
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Imam Ahmad stated that cUthman b. Muhammad related to him, quotingJarir, from al-Acmash, from Jacfar b. Iyas, from Sacid b. Jubayr, from IbncAbbas, who said, "The people of Mecca asked the Messenger of God (SAAS) toturn Mt. al-Safa into gold for them and to move away the mountains so that theycould grow crops. He was told, 'It is up to you whether you give them respite, orwhat they ask, and then if they disbelieve they will perish as did those nationswho came before them.'
"He replied, 'No; I will give them respite.'
"And so God Almighty sent down, 'Nothing prevented us from sending thesigns except the fact that the earlier peoples disbelieved in them; We did giveThamQd the she-camel in full view, but they used it for evil. We do not sendsigns for any purpose but to warn"' (surat al-hra>, XVII, v. 59).
Al-Nasa5! related this tradition from Jarir.-
Ahmad stated that cAbd al-Rahman related to him, quoting Sufyan, fromSalama b. Kuhayl, from <Umran b. Hakim, from Ibn cAbbas, who said,"Quraysh said to the Prophet (SAAS), 'Pray to your Lord for us to turn Mtal-Safa into gold and we will believe in you.' 'You would really do so?' he asked.'Yes,' they replied.
"So he did pray and Gabriel came to him and spoke, saying, 'Your Lordgreets you and tells you, "If you wish, then al-Safa will become gold for them.But all those who disbelieve thereafter I will either punish as I never have anyhumans before, or, if you wish it, I will open up for them the door of forgivenessand repentance."'
"He replied, 'No, let it be forgiveness and repentance.'"
Both these two chains of authority are excellent and were transmitted by agroup of followers of the Prophet (SAAS) including Sa£id b. Jubayr, Qatada,Ibn Jurayh and others.
Imam Ahmad and al-Tirmidhl recounted from a hadith of cAbd Allah b.Mubarak, who said that Yahya b. Ayyub related to him, from ^bayd Allah b.Zahr, from cAll b. Yazid, from al-Qasim, from Abu Umama, from the Prophet(SAAS) who said, "My Lord, Almighty and All-glorious is He, proposed to methat he would transform the Mecca valley into gold. But I replied, 'No, O God,one day I am satisfied, the next hungry, or something close thereto; and when Iam hungry, I humble myself before you and think of You, and when satisfied Igive praise and thanks to You.'"
(Imam) Ahmad gave this tradition without comment. Al-Tirmidhl stated,"This hadith is good." And cAli b. Yazid considered it weak.
Muhammad b. Ishaq stated that an Egyptian sheikh, who came to him some 40years before, related to him from ^krima, from Ibn cAbbas, who said, "Qurayshsent al-Nadr b. al Harith and 'Uqba b. Abu Mu(ayt to the Jewish rabbis at
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Medina, telling the two men, 'Ask them about Muhammad; describe him tothem and relate to them what he says. They are the people of the first scriptures.They have knowledge we don't possess about prophets.'
"So al-Nadr and (Uqba went off to Medina and asked the rabbis about theMessenger of God (SAAS), describing him and what he said to them. The twomen told them, 'You are the people of the Torah; we have come for you to tell usabout this countryman of ours.'
"The rabbis told them, 'Ask him about three subjects we will inform youabout. If he responds, he is a prophet with a mission. If he does not, he is apretender for you to treat as you will.
'"Ask him about the young warriors who passed away in earlier times andwhat happened to them. They had a very strange experience.
"'Also ask him about the great traveller who went far out to the east and far tothe west, and what became of him. Then ask him what the ruh (soul or spirit) is.
"'If he answers these questions, then he is a prophet and so follow him. If hedoes not, then he is a fake and you should do with him what seems right to you.'
"Al Nadr and Uqba returned to Quraysh and told them, 'O Quraysh, we bringyou the means to decide the issue between yourselves and Muhammad. The rab-bis told us to ask him certain questions.' They then told Quraysh what these were.
"So Quraysh went to the Messenger of God (SAAS) and said to him, 'OMuhammad, answer us these.' They then questioned him as they had been told.The Messenger of God (SAAS) replied, 'I will tomorrow give you the answer towhat you have asked.' But in saying this, he omitted the phrase, 'if God wills it'.
"They then left him. The Messenger of God (SAAS) thereafter remained for15 days without revelation or any visitation from Gabriel. And so the Meccansspread rumours, saying, 'Muhammad promised us it would be the next day, butit's been 15 now without him having answered any one of the matters we askedhim.' The cessation of revelation greatly troubled the Messenger of God, and hewas hurt by what the Meccans were saying about him.
"Then Gabriel, peace be upon him, brought him from God, the Almightyand All-Glorious, the siimt al-Kahf (XVIII). In this there is reprimand for hissadness about them and information on the matters concerning the ancientwarriors and the mighty traveller about whom they had questioned him. GodAlmighty also stated, 'And they ask you about the ruh (the soul). Say, the ruh isby order of my Lord. And you are given but little knowledge' (surat al-hra? (orBanu IsraHl), XVII, v.85)."
We have spoken about that at length in the Tafsir (Exegesis); the reader wishingmore information on this will find it there.
Also revealed was God's statement, "or did you think that the men of the caveand the inscription were a wonder from among our signs?" (surat al-Kahf~XVIII, v.9).
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He then proceeded to detail their story. In the course of this God interjectedby his commanding the use of "the exception" as a matter of determination, notcomment, in His words, "And do not say of anything, 'I will do that tomorrow,'unless God wills it. And remember God when you are forgetful" (surat al-Kakf,XVIII, v.23 4).
He then made mention of the story of Moses, because it is related to that ofal-Khidr, and then he proceeded to tell about Dhu al-Qarnayn. God then said,"They will ask you about Dhu al-Qarnayn. Say, I will relate you an account ofhim" (surat al-Kahf, XVIII, v.83). He then explained all about him and whathappened to him.
God stated in the surat {beginning with) Subhan: "And they ask you about theruh (i.e. soul or spirit). Say: the ruh is by order of my Lord" (surat al-hra1, XVII,v.85). That is, it, the ruh, is a strange and marvellous part of His creation, some-thing God ordained; He said "Be" (Let there be ruh), and so it "was". And it isnot up to you to scrutinize all He has created. To represent or portray realnature and essence would be too difficult for you. It is something related to thepower and (ultimate) wisdom of the Almighty, This is why He stated: "And youare given but little knowledge" (surat al-Isra?, XVII, v.85).
It is well established in both sahih collections that the Jews asked this of theMessenger of God (SAAS) when he was in Medina, and so he recited this verseto them.
This verse was either revealed a second time or he made reference to it as aresponse, even though its revelation came previously. Those who maintain itwas revealed only at Medina and exclude it from the sura Subhan (i.e. siiratal-Isra?) are wrong. But God knows best.
Ibn Ishaq stated, "When Abu Talib feared that the crowds of Arabs wouldoverwhelm him and his people, he composed his ode in which he claimed refugeat the Mecca sanctuary because of his position there. In it he expressed hisfriendship for his people's leaders, but told them and others in his poem that hewas not surrendering the Messenger of God (SAAS) and that he would neverabandon him for any reason, even if it meant dying in his defence. Abu Talibspoke the verses:
'Having seen that the people are without friendship and that they have severed allties and connections
And have openly expressed their enmity, inflicted harm and obeyed the orders ofthe implacable enemy
And have allied with a people against us who are suspicious, and bite their ringersin rage at us behind our backs,
I have remained firm towards them, my spear flexible, my sword sharp and of royalprovenance.
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I assembled my brothers and kin at the ka<ba and gripped the ropes of its covering,Standing together and facing its doors, the place where those having made oathsfulfil them,
The area where pilgrims kneel their mounts and where the flow of blood comesfrom the gods Isaf and Na'il,
Their mounts branded on their shoulder or neck base, prime pampered beastsbetween seven and nine years old.
On them you see ornaments of cowry shells and marble tied to their necks whichare like fronds heavy with dates.
I seek sanctuary with the Lord of men from all aggressors seeking evil and men whopersist in lies,
From those who hate and strive to harm us and from those who attach to the religionwhat we have not attempted.
By Thawr and by Him who set Thabir in its place and by those who both ascendHira* and descend,
By the ka'-ba, the true House in Mecca's valley, and by God, I swear, God is neverunaware.
By the "black stone" when it is touched by those who move around it at morn andevening,
By Abraham's tread upon the moist rock, both feet bare and wearing no sandals,By the courses run between al-Marwatayn and al-Safa and by the images and statuesat both places.
By all those who ride in to pilgrimage at God's house and all who make vows and allwho come on foot.
By the furthest shrine they head for, for Mt. (Arafat, and the place where thestreams meet and flow
And the places where they halt at evening above the mountains, where they maketheir mounts stop by placing their hands on their animals' foreparts.
By the night of the assembly at the Mina stations; are there any shrines or stationsabove them?
And by the crowding when the horses swiftly pass by as if they are escaping afalling rain.
By the great Jamra, the mound of stones, when pilgrims approach it, casting theirstones at its top.
By Kinda tribe when at evening at al-Hisab and the pilgrims of Banu Bakr b. Wa'ilpass them by.
Both allies who have affirmed the bond between them, and referred back to it allkinds of relationships
And by their breaking down the very tallest of trees and bushes as they race by, likeswift-paced ostriches,
Is there after this any better refuge for one seeking it? Does anyone offer refugewho is just and fears God?
Our enemies had the best of us and wished we were used to block the gates to Turkand Kabul.
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You have lied, by God's House; we leave Mecca and our land without you beingconfounded?
You have lied, by God's House; we subdue Muhammad, not fight and resist in hisdefence?
We give him up before we are piled up dead around him, and leave behind our chil-dren and our wives?
A people will rise up with steel against you, like camels rising when they bearwaterskins,
Until we see our enemy stretched out from his wounds, all awry, like a cripple.We will, by God, if what I see is in earnest, have our swords become mixed withothers like them
In the hands of a young fighter like a flame, a brave man, trustworthy, defendingthe truth, heroic.
And so months, days, a year become inviolate for us, and then will come anotherseason, after the next.
How, curse you, could a people abandon a chief who protects his honour, not somefoul-mouthed coward
And a noble for whom the clouds are made to rain, the provider for orphans andsupporter of widows?
The most needy of the Hashim tribe resort to him; with him they find mercy andrespect
By my life, Usayd and his first born led us to being hated, and they cut us up foranyone to eat.
Neither cUthman nor Qunfudh had sympathy for us, but obeyed the order of thosetribes
They obeyed Ubayy and the son of their cAbd Yaghuth, neither of them caringwhat others said of us
We fared the same from Subayc and Nawfal, and all turned away in opposition, notacting kindly.
If they both should be discovered ot God take hold of them, we'll take revengemeasure for measure
And that Abu cAmr insisted on hating us, to drive us out to join herdsmen of sheepand camels
Whispering about us at morning and evening; whisper away, O Abu tAmr, andthen deceive!
He swears to us by God, he'll not deceive us; but yes, we perceive him obviouslyuntrustworthy.
His hate for us has made all the high ground between Akhshab and Majadil tooconstrained for him.
Question Abu al-Walid, "How did you benefit us by coming to us, then turningaway, like a deceiver!"
"You used to be a man whose opinion and kindness had influence over us, for youwere once no fool.
"And so, 'Utba, do not listen to those who secretly hate us, envious, mendacious,hate-filled slanderers."
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As Abu Sufyan passed by me he looked away, as though he were a royal prince of agreat line.
He gets away to high Najd and its cool waters, claiming, "No, I'm not abandoningyou."
He tells us, as though a true counsellor, that he is sympathetic but he hides hisinnate ill will.
O Mutcim, I did not desert you when needing help, nor any critical time needingdeeds of valour
Nor on that day of conflict when they attacked you violently, fierce men, implacableenemies.
O Mut^m, the people have entrusted a task to you, and I, when given a task, don'tshun it;
May God punish cAbd Shams and Nawfal for us, soon, not delayed, and harsh.In proper measure, not a grain-weight less, it being testimony about itself, not thatof some miscreant.
Fools are they who would exchange in barter the Banu Khalaf and al-Ghayatal forus.
We are the very heart of the essence of Hashim and the tribe of Qusayy in all primeregards.
Sahm and Makhzum have biased and incited against us in enmity every scoundreland sinner.
O <Abd Manaf, you men are the best of your people, so do not ally in your affairswith every sponger.
By my life, you have gone weak and ineffectual, failing badly in the view of anyoneof good judgement;
Till recently you were the firewood for one pot, but now you're the fuel for variouspots and cauldrons.
Let BanO cAbd Manaf enjoy our plight and abandonment, and our being forsakenin our refuge.
If indeed a tribe, we will have revenge for your acts and you will taste the fruits ofindiscriminate warfare.
Tell Qusayy that news of us will spread, and announce to Qusayy that after us theywill be defeated.
Yet if great misfortune had one day befallen Qusayy, we would not have stoodaway, forsaking them;
If they had fought valiantly amidst their homes, we would have helped them withtheir women and children.
So all we considered friends or relatives we've found, I swear, of no avail
Excepting a group of the Kilab b. Murra tribe who are innocent of the fault offalseness to us.
The finest of the tribe is our nephew Zuhayr, without dispute, a sharp sword,alone, unsheathed,
The tallest standing of the pride of the chieftains, a fine man, belonging to a line atthe very centre of glory.
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By my life, I am utterly devoted to Ahmad and his brethren, with all the constancyof a close admirer.
For who of all is like him, who could be hoped to compete when judges assess himfor superiority?
He is mild-tempered, intelligent, just, stable, the ally of a God of whom he is everaware.
Noble in his work, noble and noble-born, a man with an inheritance of glory,constant and unbroken
And the Lord of men has aided him with victory, and he has brought forth a religionthe truth of which shall stay.
By God, were I not thereby to cause disgrace that would be brought out against oursheikhs in the assemblies
We would have followed him regardless of fate, in all seriousness, not mere talk.
They know that our son is not thought a liar by us, nor does he pay attention to sillynonsense.
Among us Ahmad is so deeply rooted that the best efforts of upstarts fall short ofhim.
I cared for him myself, protected him, and defended him by our heads andchests.'"
Ibn Hi sham commented, "These seem to me the verses of this poem that aregenuine. But some scholars expert in poetry reject most of them."
I would say that this ode is truly fine and very effective. No one but he towhom it is ascribed could have spoken it; it is more perfect than the sevenmu^allaqat odes! It is more effective in conveying its meaning than all of themare.
Al-Umawi gave its text in his maghazl history at greater length, with additions.But God knows best.
Division
Ibn Ishaq stated: "They then became aggressive towards those who had acceptedIslam and followed the Messenger of God (SAAS).
"Each tribe attacked all the defenceless Muslims in them, imprisoning themor persecuting them by beating them, depriving them of food and drink and byputting them out on the burning hot ground of Mecca when the heat was mostextreme. They were trying to deter them from their religion.
"Some, due to the severity of their suffering, were dissuaded from it, whileothers stood up to them, God giving them His protection.
"Bilal, who became Abu Bakr's freed-man, at that time belonged to BanuJumah, being one of their slaves born to a foreign mother. His name was Bilal b.Rabah and his mother's name was Hamama. He was sincere in Islam, a manpure of heart. Umayya b. Khalaf would place him outside at heat of noon, then
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order that a huge rock be placed on his chest. He would then tell him, 'By God,you'll stay like this till you die, unless you disavow Muhammad and pray toal-Lat and al-cUzza!'
"Bilal, while in this state, would say only, 'One! One!'"
Ibn Ishaq stated that Hisham b. (Urwa related to him, from his father, whosaid, "Waraqa b. Nawfal used to pass by Bilal when he was being persecuted inthis way as he was saying, 'One! One!' Waraqa would then say to Bilal, 'One!One! by God, O Bilal!'
"Waraqa would then go to Umayya b. Khalaf and the others of the BanuJumah who were doing this and say, 'I swear by God, that if you murder him I'lluse his tomb as a shrine!'"
I observe that some consider this hadith as dubious, since Waraqa dieddirectly after the Prophet (SAAS) received his mission, during the period ofintermission of the revelation. Those who first accepted Islam did so followingthe revelation of the verse, "O You who are all wrapped up" (silratal-Muddaththir, LXXIV, v.l). And so how could Waraqa pass by Bilal as he wasbeing tortured? The tradition is doubtful.
Then Ibn Ishaq recounted how Abo Bakr passed by Bilal as he was undertorture and bought him from Umayya by exchanging a black slave he owned.Thereafter he manumitted Bilal and so saved him from persecution.
He then related how Abu Bakr purchased a number of slaves, both male andfemale, who had accepted Islam. These included, with Bilal, cAmir b. Fuhayra,Umm HJmays and Zinnira, who lost her sight but had it restored by GodAlmighty. Also there were al-Nahdiyya and her daughter, both of whom hebought from Banu cAbd al-Dar; their mistress had sent them both to mill someflour, and Abu Bakr heard her say to them, "By God, I will never free either ofyou!" Abu Bakr then told her, "Retract that, Umm so-and-so!" The womanreplied, "I retract. Now you have spoiled them, so you free them!" "How muchare they?" he asked. She named a price and he agreed, "All right, I'll take them.They are free now. So return her flour to her." They asked, "Shouldn't wefinish milling it, and then give it back to her?" "That's fine, if you want to."
He purchased a slave girl of Banu Mu'ammil, a clan of the Banu cAdi; "Umarused to strike her over Islam.
Ibn Ishaq continued to say that Muhammad b. <Abd Allah b. Abu cAtiqrelated to him, from cAmir b. cAbd Allah b. al-Zubayr, from one of his family,who said, "Abu Quhafa said to his son Abu Bakr, 'Son, I see you are setting freepeople who are powerless. If you want to do this, why don't you free somepowerful men who could protect and defend you?'
"Abu Bakr replied, 'I'm only doing what it is I want.'"
Ibn Ishaq went on: "And it is related that the following verses were revealedspecifically about him and what his father had said, 'To those who give, are
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pious and believe in goodness we will provide ease and facilitate' and so on to theend of the surai" (surat al-Layl, XCII, v.5-7).
We have previously given the account of Imam Ahmad and Ibn Maja, fromcAsim b. Bahdala, from Zarr, from Ibn Mascud, who said that, "The first whoopenly became Muslims were seven persons: the Messenger of God (SAAS),Abu Bakr, 'Ammar and his mother Sumayya, Suhayb, Bilal, and al-Miqdad.
"The Messenger of God (SAAS) was protected by God through his uncle,and Abu Bakr was protected by his tribe. The others were seized by the poly-theists, bound in chains and set in the hot sun. All ultimately complied withtheir persecutors' wishes except for Bilal; he subjugated himself to God Almighty.His people did not care for him, they ultimately gave him over to the guards whoparaded him in the quarters of Mecca while he repeated, 'One! One!'"
Al-Thawri related this from Mansur, from Mujahid, but it lacks a completechain of early authorities.
Ibn Ishaq stated, "Banu Makhzum used to set 'Ammar b. Yasir and his fatherand mother, all of whom had become Muslims, outside at heat of noon, torturingthem with the hot ground of Mecca. The Messenger of God (SAAS) would passby them and say to them, as I have heard, 'Be patient, O family of Yasir; you aredestined for paradise.'"
Al-Bayhaqi related, from al-Hakim, from Ibrahim b. Ismat al-cAdl, who saidthat Al-Sarri b. Khuzayma related to him, quoting Muslim b. Ibrahim, quotingHisham b. Abu cUbayd Allah, from Abu al-Zubayr, from Jabir, who said thatthe Messenger of God (SAAS) passed by <Ammar and his family while theywere being tortured. He said, "Be of good cheer, O family of cAmmar, O familyof Yasir; you are destined for paradise."
His mother, however, they actually did kill, for she refused anything butIslam.
Imam Ahmad stated, "Wakic related to us, from Sufyan, from Mansur, fromMujahid, who said, 'The first martyr to meet her death early in Islam wascAmmar's mother Sumayya. Abu Jahl thrust a spear into her heart.'"
This account lacks a complete chain of early authorities.
Muhammad b. Ishaq stated, "That sinner Abu Jahl was the one who incited themen of Quraysh against them. When he heard of a man of status and influencewho had accepted Islam he would upbraid and insult him, saying, 'You haveabandoned the religion of your father, a man better than you. We will deprecateyour values, deride your opinions, and destroy your reputation.' If the Muslimwere a merchant, he would say, 'We will, by God, boycott doing business withyou and will ruin you.1 If the IVlushm were defenceless, Abu Jahl would beat himand incite others against him. May God damn and punish him!"
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Ibn Ishaq also said that Hakim b. Jubayr related to him, from Sacid b. Jubayr,who said, "I asked cAbd Allah b. cAbbas, 'Did the polytheists so persecute theCompanions of the Messenger of God (SAAS) that they were forgiven if theygave up the faith?'
"'Oh yes,' he replied. 'They would so beat people and so deprive them offood and water that they would be unable to sit up. Eventually they would dowhatever their persecutors incited them to. If they were asked, 'Are ai-Lat andaI-cUzza gods in their own right, other than God?' they would reply, 'Yes; theyare!' This was just to avoid their torture."
I here observe that it was concerning this that God sent down, "Whoeverdisavows God after having believed in Him, except for those who are compelled(to do so) while their hearts are content in the faith, but whoever allows himselfto accept disbelief shall have God's wrath upon them, and they shall receiveterrible punishment" (sural al-Nahl, XVI, v. 106).
These people were forgiven because of the contempt and extreme pain theysuffered; may God, in all his power and strength, preserve us from the like.
Imam Ahmad stated that Abu Mucawiya related to him, quoting al-Acmash,from Muslim, from MasrQq, from Khabbab b. al-Aratt, who said, "I was achieftain and I was owed money by al-cAs b. Wa'il. So I went to him to getpayment but he told me, 'No, by God, I'll not pay you until you express dis-belief in Muhammad!' I replied, 'I will never, by God, express disbelief inMuhammad until you die and then are resurrected!' He responded, 'Well, if Ido die and am resurrected and you come to me and I then have property andsons, then I'll pay you!' And so God Almighty sent down: 'And have you seenhim who disbelieves in our signs yet says: "I will certainly be given wealth andsons .. ." and so on, to the verse ending "and he shall come to us alone""' (suratMary am, XIX, v.77-80).
In both sahih collections and elsewhere this tradition is given in various linesof transmission from al-ASmash.
According to al-Bukhan's text, the wording should be "I was a chieftain inMecca, and I made a sword for al-cAs b. WaJil and went to him for payment."
Al-Bukhari stated that Al-Humaydl related to him, quoting Sufyan, quotingBayan and Ismail, both of whom said that they heard Qays say that he heardKhabbab say, "I went to the Prophet (SAAS) when he was using his cloak as apillow in the shadow of the kalba; we had recently suffered violence from thepolytheists. I asked him, 'Aren't you praying to God?'
"He sat up, his face flushed red, and said, 'Those who came before you didwould be combed with metal down through their flesh and sinews to the bone,but that would not deter them from their religion. They would have saws put ontheir hair parting and have their heads split in two, but would not be deterredfrom their religion. God will certainly so conclude this matter that a person will
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be able to ride from Yemen to Hadramawt and fear only God, Almighty and AllGlorious is He.'"
Another statement is also added "and wolves attacking his sheep". And in oneaccount there are also the words, "But you are impatient".
Al-Bukharl alone, and not Muslim, gives this tradition. It was also reportedfrom another line of transmission from Khabbab, but in a shorter form than this.But God knows best.
Imam Ahmad stated that <Abd al-Rahman related to him, from Sufyan andIbn Jacfar, that Shu'ba related to them, from Abu Ishaq, from Sacld b. Wahb,from Khabbab, who said, "We complained to the Prophet (SAAS) at the intensityof the heat of the ground, but he would not make a complaint for us; that is, inprayer." Ibn Jacfar said "but he would not listen to our complaint."
He also said that Sulayman b. Dawud related to him, as did Shu'ba, from AbuIshaq, who said that he heard Sa(id b. Wahb say that he heard Khabbab say,"We made complaint to the Messenger of God (SAAS) about the intensely hotground, but he would not listen to our complaint."
Shu^a stated, "that is, at the heat of midday".
Muslim related this, quoting al-Nasa5! and al-Bayhaqi from a kadith of AbuIshaq al-Sabl% from Sacld b. Wahb, from Khabbab, who said, "We made acomplaint to the Messenger of God (SAAS) about the intense heat of theground" - to this al-Bayhaqi added the words "on our faces and palms" - "buthe would not listen to our complaint."
Ibn Maja related it, from cAh b. Muhammad al-Tanafusi, from Waki*, fromal-Acmash, from Abu Ishaq, from Haritha b. Madrib al-cAbdi, from Khabbab,who said, "We complained to the Messenger of God (SAAS) about the intenseheat of the ground, but he would not listen to our complaint."
It occurs to me - though God knows best - that this kadith is abbreviatedfrom the former one. That is, they complained to him at the treatment they werereceiving from the polytheists. They were being tortured on the intensely hotground and so using their hands to protect themselves while being draggedalong on their faces, as well as being given those other forms of torture mentionedby Ibn Ishaq and others. They therefore requested him to pray on their behalfthat God might punish the polytheists, or to seek help against them. Hepromised to do so, but did not fulfil this for them in the current circumstances,but reminded them of those who had preceded them. Those people had receivedtreatment far worse than they were getting, but this had not deterred them fromtheir religion. He cheered them by assuring them that God would bring thismatter to a conclusion, and would do so openly, clearly and decisively over anarea far and wide, so that a traveller would be able to go from San'a5 toHadramawt and have nothing to fear but God, and nothing to fear for his sheepfrom wolves. But, he told them, they were being impatient.
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For this reason, he stated, "We made complaint to the Messenger of God(SAAS) about the intense heat of the ground on our faces and palms, but hewould not listen to our complaint", i.e. he would not pray for us at that time.
As for those who see evidence in this for not deferring the midday prayeruntil it is cooler, or on the need to touch the place of prayer with the palms, as isa judgement reached by al-Shafi% these views may be debated or considered.But God knows best.
CHAPTER: THE ARGUMENTATION OF THE POLYTHEISTS AGAINSTTHE MESSENGER OF GOD (SAAS), AND THE COGENT ARGUMENTSTHAT REFUTED THEM; HOW WITHIN THEMSELVES THEYRECOGNIZED THE TRUTH, EVEN THOUGH THEY EXPRESSEDDISAGREEMENT OUT OF STUBBORNNESS, ENVY, MALICE AND
DENIAL.
Ishaq b. Rahawayh stated that cAbd al-Razzaq related to him, from Ma'mar,from Ayyub al-Sakhtiyani, from Ikrima, from Ibn (Abbas, that al-Walid b.al-Mughira went to the Messenger of God (SAAS) who recited the Qur'an tohim. Al-Walid seemed to be impressed by it, and this fact reached Abu Jahl. Hetherefore went to al-Walid and told him, "Uncle, your people want to collect foryou some money." Al-Walid asked why, and he went on, "To give it to you.Because you went to Muhammad to oppose his influence!"
Al-Walid replied, "But Quraysh know that I am one of their wealthiest men."
Abu Jahl said, "Well, do make some statement telling your people that youdisavow him."
He replied, "What should I say? By God, there's not one man among youwith a better knowledge than myself of poetry, of its various metres and odes, orof the verses by spirits. But, I swear, what he speaks is nothing like these; byGod, there is a spendour in what he says. There's a gracefulness about him. Heis effective and productive at all levels. He achieves greater heights than anyone.He overwhelms all beneath him."
Abu Jahl commented, "Your people will not be pleased with you until youmake a statement about him."
"Well", al-Walid asked, "leave me alone till I can give it some thought."
When he had done so, he said, "This is nothing but sorcery brought him byothers." And so God revealed the verses, "Leave Me (to deal with) him whom Icreated, alone; and I made for him extensive wealth, and sons to be seen" {suralal-Muddaththir, LXXIV, v. 11-13).
Al-Bayhaqi related it thus, from al-Hakim, from cAbd Allah b. MuhammadaI~Sancani at Mecca, from Ibn Ishaq's account. Hammad b. Zayd related it fromAyyub, from 'Ikrima, but with an incomplete chain of early authorities. That
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account states that the Prophet recited to al-Walid the verses, "God enjoinsjustice, kindness and charity to one's kinsfolk, and prohibits immorality, evil andwickedness. He admonishes you, so that you may take heed" (surat al-Nahl,XVI, v.90).
Al-Bayhaqi stated, from al-Hakim, from al-Asamm, from Ahmad b. cAbdal-Jabbar, from Yunus b. Bukayr, from Muhammad b. Ishaq, who said thatMuhammad b. Abu Muhammad related to him, from Sacld b. Jubayr, or"Ikrima, from Ibn 'Abbas, that al-Walld b. al-Mughira met with a group of menof Quraysh. He was, at that time, one of their respected elders. The time wasthat of the pilgrimage. He addressed them, saying, "Delegations of Arabs willnow be coming to you, and they will have heard of this associate of yours. Sounite in one opinion about him, without dissension between you that wouldmake you contradict one another."
He was told, "O Abu (Abd Shams, you tell us; you establish a position for usthat we can uphold."
He replied, "No; you must speak, and I will listen."
They responded, "We say he is a soothsayer."
He replied, "No; he is no soothsayer. I have seen soothsayers and he doesn'tengage in the rhymed mumbling doggerel they use."
They commented, "Well, then we say he is crazy, possessed by spirits."
"No," he replied, "he is not crazy; we have seen and known those who arecrazy, and he has none of their choking, erratic movement and mumbling."
"Then we say he is a poet."
"No," he disagreed, "he is no poet. We know poetry in all its metrical forms,and what he speaks is not poetry.""Then we say he is a sorcerer."
"No," he said, "he is no sorcerer. We've seen sorcerers and their magic and hedoesn't do any of their tying and untying."
"What are we to say then, O Abu <Abd Shams?"
He replied, "By God, there is a splendour in what he speaks. In essence he islike a palm tree whose branches give much fruit. All you have been saying willbe recognized as false. The closest thing is for you to say, 'This man is a sorcererwho comes between a man and his religion, a man and his father, a man and hiswife, a man and his brother, and a man and his tribe.'"
They then dispersed and set about taking seats (and waiting) for people whenthey arrived for the festivities. They would warn them about the Messenger ofGod (SAAS) whenever they passed by, and told them all about him.
And God revealed concerning al-Walld, "Leave Me (to deal with) him whomI created, alone; and I made for him extensive wealth, and sons to be seen" (suralal-Muddaththir, LXXIV, v.ll 13). And concerning those men who had renderedthe Qu]°an into disparate parts, God stated, "And so, by your Lord, we will
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certainly question all of them concerning what they have been doing" (suratal-Hijr, XV, v.92-3).
And I comment that God Almighty also stated, indicating their ignorance andlack of wisdom, "And they even said, 'A jumble of dreams! He just made it up!He's a poet! So let him bring us a sign, like those that former (prophets) weredispatched with'" (surat al-Anbiya?, XXI, v.5). And so they were at a loss whatto say of him; everything they did say was false. For he who deviates from thetruth is mistaken in all he says. God Almighty stated, "See how they madecomparisons to you! They have gone astray, and they will find no path" (suratal-hra\ XVII, v.48).
Imam <Abd b. Humayd stated in his musnad collection of hadith that Abu Bakrb. Abu Shayba related to him, quoting cAli b. Mishar, from al-Ajlah, the son ofcAbd Allah al-Kindi, from al Dhayyal b. Harmala al-Asadl, from Jabir b. cAbdAllah, who said, "Quraysh met one day and agreed to determine who amongthem was the most knowledgeable in magic, sorcery, and poetry. That personwould then approach the man who had caused dissension and division amongstthem and had found fault with their religion, talk to him and decide how torespond to him. They agreed that ^tba b. Rabi'a was the obvious choice, andthey approached him and told him, 'It is to be you, O Abu al-Walld.'
'tcUtba then went to the Messenger of God (SAAS) and said, 'O Muhammad,who is better, you or cAbd Allah?' The Messenger of God (SAAS), remained silent.
"Then he said, 'Who is better, you or fAbd al-Muttalib?' The Messenger ofGod (SAAS) remained silent.
"tUtba then said, 'If you claim those men to be better than you, the fact isthey worshipped the gods you have criticized. If you claim to be better thanthem, then speak so we can hear what you say. By God, we've never seen anyfool more harmful to his people than you; you have caused division and dissensionamong us, criticized our religion and so disgraced us in the eyes of the Arabsthat the rumour is current among them that there is a magician or a sorcereramidst Quraysh. By God, fellow, it seems all we have to await is the cry of apregnant woman for us all to be at one another with swords till we wipe our-selves out! If it is need that is your problem, we'll make a collection for you tillyou're the wealthiest man in Quraysh; if it is status you want, choose any womenof Quraysh you like and we'll marry you to ten of them.'
"The Messenger of God (SAAS) responded, 'Are you done?' 'Yes,' replied^tba. The Messenger of God (SAAS) then spoke: 'In the name of God, theMost Merciful and Beneficent. Ha Mim. A revelation from the Most Mercifuland Beneficent. A book whose verses have been detailed in an Arabic Qur'an fora people who are aware . . .' and so on until he reached the verse, 'But if theyturn aside, say: "I warn you of a terrible punishment like that which destroyedcAd and Thamud"' (sural Ha Mim, also called surat al-Fussilal, XLI, v. 1-13).
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'tcUtba said, 'That's sufficient. You've nothing else?'"'No,'he replied.
a<Utba then went back to Quraysh and they asked what had happened. Hereplied, 'I didn't omit saying to him anything you talked about.'
'"And did he respond?' they asked. 'Yes,' he answered. Then he stated,'Well, no; by Him who erected it as a building, I didn't understand anything hesaid, except that he warned you of a terrible punishment like that of cAd andThamud.'
"They commented, 'Woe upon you! The man speaks to you in Arabic, butyou don't know what he said?'
"He replied, 'I swear, I didn't understand a thing, except for the reference tothe terrible punishment,'"
Al-Bayhaqi and others related this from al-Hakim, from al-Asamm, fromcAbbas al-Duri, from Yahya b. MacIn, from Muhammad b. Fudayl, back toal-Ajlah. There is some dispute about it.
This version added "and if all you want is leadership, we'll swear allegiance toyou, and you can be our chief for life."
And in that version, when he had finished speaking the verse, "But if theyturn aside, say: 'I warn you of a terrible punishment like that which destroyedcAd and Thamud'", Utba put his hand over the mouth of the Prophet (SAAS)and implored him for mercy to stop, ^tba, moreover, did not return to hispeople, but hid himself from them.
And so Abu Jahl said, "By God, O Quraysh, 'Utba must have been quitetaken by Muhammad, and liked his food. It's just some impulse that has possessedhim. Let's go and get him!"
Later Abu Jahl said, "Well, cUtba, I swear, we concluded you must have beenquite taken by Muhammad, and enjoyed yourself with him. If you're in need,we'll collect money for you so you can dispense with Muhammad's food."
"'Utba became angry and swore he would never speak to Muhammad again.He told Abu Jahl, 'You well know I'm one of the wealthiest men of Quraysh, Idid go to him and . . .' He then related the story to them and concluded 'and heresponded to me with something I swear was not magic, not poetry and notsorcery. He recited, "In the name of God, the Most Merciful and Beneficent.Ha Mini. A revelation from the Most Merciful and Beneficent," until hereached, "But if they turn aside, say: 'I warn you of a terrible punishment likethat which destroyed cAd and Thamud.'" I then put my hand over his mouthand implored him for mercy to stop. And you all well know that Muhammaddoes not lie in whatever he says. I was afraid that punishment would descendupon you.'"
ALBayhaqi then stated, from al-Hakim, from al-Asamm, from Ahmad b.cAbd al-Jabbar, from Yunus, from Muhammad b. Ishaq, who said that Yazid b.
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Abu Ziyad, a freed-man of the Banu Hashim, told him from Muhammad b.Ka<b, who said that it was related to him that (Utha b. Rabica, who was a wiseleader, said one day while he was sitting in the Quraysh meeting hall and theMessenger of God (SAAS) was sitting alone in the mosque, "O Quraysh, shouldI not go to this fellow and make him offers, some of which he might accept, andthen leave us alone?"
"Yes, do that Abu al-Walid!" they told him.
^Utba then arose and sat next to the Messenger of God (SAAS) and gave himhis speech - as given above - and offered him wealth, leadership and so on.
Ziyad b. Ishaq stated that 'Utba said, "O Quraysh, should I not go toMuhammad and talk to him and make him offers, some of which he mightaccept, so we give them to him and he would leave us alone?" That occurredwhen Hamza had accepted Islam and Quraysh recognized that the followers ofthe Messenger of God (SAAS) were increasing and expanding. So they said,"Yes, Abu al-Walid, do go and talk to him."
'Utba then arose and sat down near the Messenger of God (SAAS) and said,"O nephew, you know the status and respect your people give you, and thenobility of your lineage, but you have caused much trouble to your people. Bythis, you have destroyed their unity, ridiculed their values, criticized their godsand their religion, and claimed that their forefathers were unbelievers. Listen tome now, as I make you some offers to consider; perhaps you might be able toaccept some of these."
The Messenger of God (SAAS) replied, "I am listening, Abu al-Walid."
cUtba went on, "O nephew, if all you want by bringing up this matter iswealth, we will collect money from ourselves for you and so you will be therichest of us all. If what you are seeking by it is honour, we will make you ourleader and never make decisions without you. If what you want by it is sover-eignty, we will make you our king. If whatever comes to you is some spirit yousee but can't remove by yourself, we will seek out a potion for you and spend ourown money to free you from it. A spirit may well take possession of a personuntil he is cured of it." His words were similar to these.
When he had finished, the Messenger of God (SAAS) asked, "Well, Abual-Walid, are you done?"
"Yes," he replied.
"Then listen to me."
"I will," said qjtba.
The Messenger of God (SAAS) then spoke, "In the name of God, the MostMerciful and Beneficent. Ha Mim. A revelation from the Most Merciful andBeneficent. A book whose verses have been detailed in an Arabic book for a peoplewho are aware ..." He went on reciting it, while (Utba listened, placing hishands behind his back and using them as a support as he did so.
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"When the Messenger of God (SAAS) came to the ending where prostrationis sought, he prostrated himself, then asked, "Well, did you hear, Abual-Walid?"
"Yes, I heard," he replied.
"Now it's up to you," observed the Messenger of God (SAAS). ^tba thenarose and went to his associates who told one another, "By God, Abu al-Walidlooks quite different now from what he did before he left."
When they sat down with him, they asked, "Well, what happened to you, Abual-Walid?" "What happened, by God," he replied, "was that I heard speech suchas I never did before. I swear, it was not poetry, nor sorcery; obey me and do as Ishall. Keep away from him and what he does; avoid him. For, by God, what Iheard him speak is going to cause a stir. If the Arabs destroy him, others will havetaken care of him for you. But if he betters the Arabs, his dominion will also beyours, his power your power, and you will be most pleased with him."
They replied, "By God, he has bewitched you with his tongue, O Abual-Walid."
"Well, that's my advice to you; do with it as you see fit," cUtba told them.Yunus then related, from Ibn Ishaq, some poetry Abu Talib spoke in whichhe praised 'Utba.
Al-Bayhaql stated that Abu Muhammad cAbd Allah b. Yusuf al-Asbahaminformed him, quoting Abu Qutayba Salama b. al-Fadl al-Adami of Mecca,quoting Abu Ayyub Ahmad b. Bishr al-TayalisI, quoting Dawud b. cAmral-Dabbi, quoting al-Muthanna b. Zur^, from Muhammad b. Ishaq, from Nafic,from Ibn Umar, who said, "When the Messenger of God (SAAS) had recited tocUtba iHd Mim. A revelation from the Most Merciful and Beneficent', he wentto his people and told them, 'O people, obey me now in this matter, though youmay oppose me later. For, by God, I heard from this man words the like ofwhich my ears never heard before. I didn't know what to reply to him.'"
This hadlth is very strange to come from such a source.
Al-Bayhaql then related, from al-Hakim, from al-Asamm, from Ahmad b.cAbd al-Jabbar, from Yunus, from Ibn Ishaq, who said that al-Zuhri said to him,"I was told that Abu Jahl, Abu Sufyan and al Akhnas b. Shariq went out tooverhear the Messenger of God (SAAS) as he prayed at night in his home. Eachof them sat down to listen to him, none knowing where the others were sitting.They spent the night listening to him until dawn when they left individually. Onthe way back they met and each criticized the other, saying, 'Don't do that again.For if some foolish person were to see you, he'd have his suspicions about you.'They then parted.
"The next night each of these men returned to where he had sat and theyspent the night listening to him. When dawn came they dispersed, but met onthe way. They said to one another what they had before and then left.
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"The third night each again took his seat and spent the night listening to him.At dawn they dispersed and met on the way home. 'This time', they told oneanother, 'let's not leave without making a pact not to return.' They made thispromise to one another and parted company.
"That morning al-Akhnas b. Shafiq took his stick and went off to see AbuSufyan at home. He told him, 'Abu Hanzala, give me your views on what youhave heard from Muhammad.' He replied, 'Abu Tha^aba, I swear, I've heardcertain things I know, and I also know what was implied by them, but others I'veheard I don't know, nor what was implied by them.' Al-Akhnas commented,'Me too, I swear!'
"Al-Akhnas then left and went to see Abu Jahl at home. He asked him, 'Abual-Hakam, what's your view on what you've heard from Muhammad?' 'Youmean what have I heard? We and Banu cAbd Manaf have been rivals for status.They feed the poor, and so do we. They help people, and so do we. They give tocharity, and so do we. We've kept pace with them like two racehorses. Thenthey say, one of us will be a prophet who receives revelation from heaven! Howcan we compete with that? I swear, we will never listen to him, nor believe him.'Having heard this, al-Akhnas b. Shariq left."
Then al-Bayhaqi stated that Abu cAbd Allah, the hafiz, related to him, quotingAbu a!-cAbbas, quoting Ahmad, quoting Yunus, from Hisham b. Sa'd, fromZayd b. Aslam, from al-Mughira b. ShuHsa, who said, "The first day I knew theMessenger of God (SAAS) was when I was walking along an alley in Meccaaccompanied by Abu Jahl b. Hisham. When we met the Messenger of God(SAAS), he said to Abu Jahl, 'Abu al-Hakam, come to God and to hisMessenger. I invite you to God!'
"Abu Jahl replied, 'Muhammad, have you stopped cursing our gods? Don'tyou just want us to testify that you have fulfilled your mission? We testify thatyou have. And, I swear, if I knew that what you say is the truth, I would followyou.'
"The Messenger of God (SAAS) then left, and Abu Jahl came over to me andsaid, 'By God, I really do know that what he says is true, but something is holdingme back. Banu Qusayy have said, "We want the privilege of the hijabdT (theplacing of the cloth over the kacba). We agreed. Then they said, "We want theprivilege of the saqaya" (the provision of drink for the pilgrims). We agreed.Then they said, "We want the privilege of the naiwcC (feasting the pilgrims).We agreed. Then they said, "We want the privilege of the Uvea" (the ceremonialunfurling of the banners). We agreed. They provided food, and we did too.Then, when we were running neck and neck, they said, "We have a prophetamong us!" By God, I'll not do it!'"
Al-Bayhaqi stated that Abu cAbd Allah, the Itafiz, informed him that Abual-cAbbas Muhammad b. Yacqub al-Asamm related to him, quoting Muhammad
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b. Khalid, quoting Ahmad b. Khalaf, quoting Israeli, from Abu Ishaq, whostated, "The Prophet (SAAS) passed by Abu Jahl and Abu Sufyan while theywere both seated. Abu Jahl said, 'This is your prophet then, O Banu cAbdShams.' Abu Sufyan replied, 'You're surprised that one of us could be aprophet? A prophet could arise among those fewer in number and lower in sta-tus than us!'
"Abu Jahl commented, 'I'm surprised that a young man among sheikhs of ageand maturity could be a prophet!'
"The Messenger of God (SAAS) overheard them and approached. Headdressed them, 'As for you, Abu Sufyan, it's not because you care for God andHis Messenger that you became angry; you're just burned for the lineage. As foryou, Abu al-Hakam, you are going to laugh very little and weep a great deal.'Abu Jahl commented, 'So, nephew, what an evil you promise me coming out ofyour being a prophet!'"
This haditk is lacking early links in its chain of authorities, and it is somewhatstrange; equally strange are the comments of Abu Jahl, God curse him! Inreference to him and people like him, God Almighty stated, "And when they seeyou, they take you for a joke, saying, 'Is this fellow he whom God sent as amessenger? He might almost have enticed us away from our gods, if we had notstayed patiently with them.' They will know when they see the punishment whoit is who strays furthest from the path" {sural al-Furqan, XXV, v.41 2).
Imam Ahmad stated that Hushaym related to him, quoting Abu Bishr, fromSacid b. Jubayr, from Ibn 'Abbas, who said, "This verse was sent down while theMessenger of God (SAAS) was in hiding in Mecca, 'and do not speak the prayerloudly, nor speak it too softly'" (sttrat al-hra?, XVII, v. 110).
He went on, "When he prayed with his followers, he would raise his voice ashe recited the Qur'an. On hearing this, the polytheists would curse the Qur'an,along with him who sent it down and him who conveyed it. And so GodAlmighty told his Prophet Muhammad (SAAS), 'and do not speak the prayerloudly' that is, when you recite it, lest the polytheists hear it and curse theOur1 an. And 'nor speak it too softly' lest your followers won't hear the Qur'anand learn it from you. And so 'seek a path between these'" (surat al-IsrS?, XVII,v.110).
This tradition is similarly given by both authors of the sahih collections, froma hadith of Abu Bishr Ja'far b. Abu Hayya.
Muhammad b, Ishaq stated that Dawud b. al-Husayn related to him from'Ikrima, from Ibn 'Abbas, who said, "When the Messenger of God (SAAS)spoke the Qur^an loudly as he prayed, people would move away and refuse tolister: to him. If anyone did want to hear any of what the Messenger of God wasreciting as he prayed, he had to strain his ears away from the rest. And if heknew that they were aware that he was listening he would have to leave, for fear
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of harm from them. And so he would not listen. But if the Messenger of God(SAAS) were to lower his voice, those who were listening would hear nothing.Therefore God Almighty revealed, 'and do not speak the prayer loudly' or theywill disperse away from you. And also 'nor speak it too softly' or those tryinghard to hear it, believing it may be beneficial to them, will not be able to do so.And so, 'seek a path between these.'"
ABB RE VIA TIONS AND NAME-RE LA TED TERMS
Abu means father. According to Arabic grammatical rules, this word changesto AbT when governed by a preceding word. While, therefore, Abu Talibwould mean Talib's father, when the word Ibn, son, is prefixed to the name,the form changes to Abl, and so Ibn Abi Talib, would mean 'the son ofTalib's father'. To avoid confusion in this text, however, the term is left hereuniversally as Abu,
The letters 'al-' before a noun represent in Arabic the definite article, 'the'.
The letter b. when part of a name represents a shortened form of the word'Ibn', 'son'. Thus, the name 'Ya'qub b. 'Utba' means 'Ya'qub, son of <Utba\In a composite name, as are often given in this text, such as 'Ya'qub b. Utbab. al-Mughlra b. al-Akhnas' the names of Yacqub's father, grandfather, andgreat grand-father are given.
The letters bt, a shortened form of the Arabic bint, indicates 'girl' or'daughter'. Thus the name {A5isha bt. Abu Bakr refers to cA5isha, daughter ofAbu Bakr.
The letters SAAS are inserted after mention of the Prophet Muhammad.These letters stand for the Arabic words sails, Allahu blayhi wa sallam; thisinvocation, recited by Muslims after every reference to the Prophet, whetherby name or inference, is normally translated as 'May God's peace and blessingsbe upon him'.
GLOSSARY ITEMS
Words defined in footnotes associated with the text are not generally includedin this glossary.
qfkhadh: plural of fakhdh (q.v.).
ahadith: plural of hadnh (q.v.).
agnatic: related through descent on the father's side.
calim (pi. ^ulama3); scholars or theologians of Islam.
ansar. the plural of nasir, helper, or victor. Most commonly met, in this text,in the plural form, it refers to the early Medinan allies of the Prophet who
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officially fraternized with the muhajinn, those Muslims who had initially goneinto exile from Mecca to Medina in their support for Islam.
carab al-cariba: the original Arabs, who are assumed to have spoken the languageof Yacrub b. Qahtan.
larab al-musta^riba: 'the arabized Arabs', initially referring to those who spokethe Arabic of Ishmael, the dialects of the Hijaz, that is. The term is alsoapplied to those not descended from the Arabs of Arabia, but who have beenassimilated into Arab culture and who speak Arabic as their native tongue.
cArafat (also cArafa): a plain some 13 miles east of Mecca. Essential parts ofthe hajj pilgrimage ceremonies occur there, centered on a small granite hill,also known by the same name.
<ashtra (pi. lashaiir): an agnatic group. The word is commonly translated astribe. An 'askira is composed of several afkhadh (q.v.), while several <asha°irform a single qabila (q.v.).
badana: an animal, commonly a camel, to be offered for sacrifice by a pilgrimat the hajj (q.v.).
baraka: blessing, in particular that divine force that enables prosperity andhappiness. Persons of great piety or holiness are believe suffused with baraka,which radiates from them to those around them.
Bakka: an ancient alternative or original name for Mecca. In legend, the namecomes from the Arabic verb baka, he wept, applied to Adam's sadness atdescending to the barren environment of Arabia after his expulsion fromparadise.
batn (pi. butun): an agnatic group smaller than a qabila (q.v.) but larger thana fakhdh (q.v.).
daf-: the word used to denote the act of departure from cArafat during thepilgrimage rites.
fakhdh (pi. afkhadh): a group of several families claiming descent from thesame ancestor.
al-fajr: the dawn; also the superogatory prayer, recommended but not required,performed immediately after dawn. It consists of two raV-at (q.v.) to be recitedaudibly.
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fastla (pi. fasatil): an agnatic group consisting of the nearest members of one's'•ashtra (q.v.).
ghazwa (pi. ghazawat): armed engagements in which the Prophet Muhammadparticipated personally. Those he initiated but without his own direct participa-tion are known as saraya {pi. of sariyya).
hadtth (pi. ahadith): a saying, reported action or anecdote relating the wordsor deeds of the Prophet Muhammad. An isnad (q.v.) precedes the hadtth andlists the persons by whom the reported material was transmitted.
hadtth marfu1: a hadtth related by one of the Companions of the Prophet (seesahib) and quoted directly from the latter.
kafiz (pi. hufaz): a person who has memorized the entire Qur'an. Also one ofthe sacred attributes - the Guardian, the Protector - by which God is known.
hajj: the pilgrimage to the holy places of Mecca set annually to take place inthe first half of the month of Dhu al-Hijja.
hamf. 1) a devout pre-Islamic monotheis. 2) a person sincerely searching forthe ancient religion practised by Abraham, with whom the word is particularlyassociated.
hantfiyya: the religion of Abraham and the hanifs.
haram (or haram): a term denoting what is sacred, forbidden or inviolable.
hijaba: the office of the custodian of the ka^ba; he is known as the hajib.
htjra (or hegira): the emigration of the Prophet Muhammad and his supportersfrom Mecca into exile in Medina. The date of this event was later adopted asthe commencement of the Muslim era, calculated as 622 AD.
ijaza: 1) rendering something legal or permissible. 2) the act of transmittinga hadith and attributing the same to an authority without actually having heardthat person recite it.
ifada: the movement or departure or pilgrims from cArafat following theirperformance of the wuquf, 'the standing'.
ihram: 1) the rendering sacred or inviolate. 2) the name given to the clothingdonned by Muslims entering the ihram state prior to their participation in thepilgrimage.
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isnad: the prefatory material to a hadtth (q.v.) that lists the sequence of scholarsor witnesses who transmitted the account from the time of the ProphetMuhammad up to the time when it was written down.
izar. the cloth that covers the pilgrim from waist to knees when he commitshimself to the sacred state of ifiram.
jahiliyya: denoting childlike foolishness or ignorance, the word is commonlyapplied to the period prior to the advent of Islam.
jamra (pi. jamrai): ancient stone pillars symbolizing Satan at Mina. These arepelted with pebbles during the pilgrimage rites, the stones being known as
jamrat.
kaiba: the ancient cube-like structure within the great mosque in Meccapositioned some feet from the sacred spring zamzam (q.v.). It is towards thissite that Muslims direct their prayers (see qibla).
al-Khatik 1) a town, also known as Hebron, some 32 miles south of Jerusalemand the site of the Tomb of the Patriarchs, sacred both to Jews and toMuslims. 2) a name or attribute implying close friend or confidant; the wordis particularly associated with Abraham.
lixpa>: 1) a flag, banner or signpost. 2) the issuance of this to those making thepilgrimage to the kalba.
maqam Ibrahim: the 'station' of Abraham. A sanctuary positioned a few feetfrom the katya where Abraham and his co-religionaries would stand for prayerduring the summer months.
maghrib: the west or direction in which the sun sets. Also, the fourth canonicalIslamic prayer performed at dusk. It consists of three ra¥-at\ at the first twoof these the prayers are spoken audibly, the third in silence.
masjid: the place where the Muslim prostrates in prayer, usually a mosque.
Mina: a location some four miles east of Mecca on the road to cArafat.
hadtth mursal: a hadith which is considered by scholars to have a fault orinconsistency in the chain of its transmission.
al-Muzdalifa: a location some half way between Mina and <Arafat. It is therethat pilgrims returning from cArafat spend the night.
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nadwa: the act of presiding over assemblies of pilgrims at the ka'-ba.
parasang: a Persian term for a unit of length, also known as a farsakh. Oneparasang equals approximately one league, some three miles, that is,
qabila (pi. qabatil): a large agnatic group whose members trace descent from asingle ancestor. Often translated as tribe. A qabila is larger than an cashira(q.v.) but smaller than a shaft (q.v.).
qadv. a judge appointed by a Muslim community to administer and adjudicateissues of Islamic law.
qibla: the direction to which a Muslim faces when praying. Initially towardsJerusalem but later changed by the Prophet Muhammad so that Muslimswould face Mecca and the katba there.
rakca {pi. mk(at): a unit of prayer consisting of a variety of gestures andpostures. These rakcat total 17 each day, divided between the five canonicalprayer periods.
al-rahtm: The All-Compassionate; one of the sublime epithets applied to God.
al-rahman: the All-Merciful; one of the sublime epithets applied to God.
Ramadan: the ninth month of the Muslim lunar calendar. The month offasting, it was during Ramadan that divine revelation first came to the ProphetMuhammad, and it is therefore particularly venerated.
rida\ a length of unsewn cloth that is draped over the left shoulder andaround the torso of the pilgrim. This garb is donned by the pilgrim when heenters the ihram state.
rifada: the provision of pilgrims with wheat and raisins by certain membersof Quraysh of Mecca.
al-saly: the ritual rapid walk or jog performed during the pilgrimage betweenal-Safa and al-Marwa.
sabri*: the community and kingdom ruling South-West Arabia for centuriesprior to the mission of the Prophet Muhammad.
sahib (pi. ashab, sahaba): companion; that community of men who knew andsupported the Prophet Muhammad during his mission.
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saktk: a hadith (q.v.) the chain of transmission of which is considered byMuslim scholars to be reliable beyond any reasonable doubt; also, a collectioncomprised only of such ahadith.
sanfan: the receipt of a hadith (q.v.) from a scholar by listening to him or herrecite it and then repeating it back. This method of transmitting and receivinga hadith was considered the most trustworthy of all.
shacb {pi. shu^ub): a tribal group larger than a qabila (q.v.); a nation, race orpeople.
skahada: the profession of faith in Islam by reciting in Arabic the words:'There is no God but God and Muhammad is His Messenger'.
shaykh {pi. shuyukh): an elderly man; a tribal or spiritual leader; a distinguishedand devout scholar.
shfa: the doctrine and its adherent, a shi% that considers cAli, son of AbuTalib and husband of the Prophet Muhammad's daughter Fatima, was thelegitimate spiritual and political heir to the Caliphate of Islam.
sunna: the body of recorded words, actions, gestures and practices of theProphet Muhammad. This material constitutes the second foundation of Islamand its legal system, the holy Qur>an being the first and prime source. In theplural form, sunan, reference is made to the compilation, by various authoritiesof the reported words and actions of the Prophet,
tafstr. exegesis and commentary, particularly applied to the Qur>an.
tasmiyya: the enunciation by a Muslim of the formula: 'In the name of God,the All-Merciful, the All-Compassionate' prior to any act or activity in whichhe or she might engage.
tawaf. ritual circumambulation of a religious site, normally the kacba.
tubbat (pi. tababfia): the title applied to the kings of pre-lslamic Yemen.
mudfP; the ritual ablution necessarily practiced by Muslims prior to theirperformance of prayer.
zamzam: the sacred well positioned close to the katba (q.v.) within the haramal-skartf, the sacred enclosure encompassing the great mosque in Mecca.Muslims believe the well to have been miraculously opened through theagency of Gabriel to provide water for Abraham's wife Hagar and their sonIshmael.
This index gives the names of all persons and places mentioned in the text,except for those to whom only passing and minimal reference is made. Insome cases Ibn Kathlr refers to an individual by several different names. Forexample, Abu TJmar b. cAbd al-Barr is sometimes referred to by that name,and elsewhere by the abbreviation Ibn cAbd al-Barr, or even Abu Umax. Thesealternative referents are listed here with cross references where appropriate.In some cases Ibn Kathlr gives an honorific - for example, Abu Talib (Talib'sfather) - by which that person, usually of great fame, was commonly known,sometimes without further full designation anywhere in the text. Such namesare listed in this index as they appear in the body of the work. Place namesare listed here in full, with the exceptions of Mecca and Medina, to whichcities there are innumerable references throughout.
It has been seen as unnecessarily cumbersome to index certain primesources for Ibn Kathlr's work - such as Ibn Ishaq - to whom reference ismade on almost every page. Similarly, quotations given from the Qur>an arecited in full in the text, but without separate listings in this index.
A
cAbbad b.        Allah, Sheikh   298, 313
cAbbad b. cAbd al-$amad 251
cAbbad b. Kasib 223
cAbbad b. Mangur 307
al-<Abbas b. cAbd al-Muttalib   124, 137, 139,
149, 151, 312al-cAbbas b. Bakkar al-Dabbl 225cAbbas al-DurT 364cAbbas b. al-Faraj al-Riyashl 267cAbbas b. Mirdls   8, 57, 258al-cAbbas b. Mirdss al-Sulaml   140, 258'Abbas b. Muhammad al-DurT 176al-<Abbas b. Yazld af-Bahram 220cAbbasids   21, 156cAbd aI-A% b. Hilal al-SulamT 229cAbd Allah b. cAbbas   5, 107, 201, 214, 231,
241
cAbd Allah b. Abu Bakr   26, 47, 83, 168, 183
cAbd Allah b. Abu Sacd   78, 244
cAbd Allah b. Abu cUbayd 192
cAbd Allah b. Abu Umayya b. al-Mughlra 349
cAbd Allah b. al-Ajlah 281
cAbd Allah b. al-cAla5   256, 265cAbd Allah b.cAmr   87, 119, 141, 170, 196, 305,308, 342
cAbd Allah b.cAmr b. al-cAs   236, 237, 342cAbd Allah b. al-Balawi   256, 260cAbd Allah b. Bishr al-Zuhrl 202£Abd Allah b. Da3ud b. Dalhath   227, 271cAbd Allah b. al-Daylaml 276cAbd Allah b. Durayr al-Ghafiqi 120cAbd Allah b. al-Uarith   137, 161, 192, 332-4<Abd Allah b. Hubayra al-Sabba5! 5cAbd Allah b. Hudhafa 225cAbd Allah b. cImran 318cAbd Allah b. Ja'far   129, 172-3, 178, 192, 236,310
cAbd Allah b. Jafar b. Abu Talib 161cAbd Allah b. Jacfar al-Zuhri 147cAbd AUah b. Jahsh   110, 256, 258, 329cAbd Allah b. Judcan   76, 82-3, 99-100, 186-8,241
cAbd Allah b. Kacb 246cAbd Allah b. Lahf^ 5cAbd Allah b. Macbad 141
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cAbd Allah b. Mas<ud   52, 109, 169, 329cAbd Allah b. al-Mubsrak   124, 164cAbd Allah b. Muhammad b. cAbd ai-'Aziz
(a.k.a. Abu al-Qpim al-Baghaivl)   76, 117,
209, 333
cAbd Allah b. Muhammad (Abu Bakr b. Abu
Shayba) 98cAbd Allah b. Muhammad al-BalawT 256cAbd Allah b. Muhammad b. Idrts 155cAbd Allah b. Muhammad b. 'Imran 318cAbd Allah b. Muhammad b. Jafar   224, 251,
267
cAbd Allah b. Muhammad al-Nashi5, Abual-^Abbas, "Ibn Sharshlr"   56, 135
cAbd Allah b. Muhammad b. Sacld b. AbuMaryam 301
cAbd Allah b. Muhammad al-San^m 361
cAbd Allah b. Muhammad b. 'Uqayl   253, 313
cAbd Allah b. Muhammad b. cUthmln 110
cAbd Allah b. Mu<mil 123
cAbd Allah b. Muss al-Mandan 275
<Abd Allah b. Musric 271
cAbd Allah b. al-Ruml 324
<Abd Allah b. SacId 301
cAbd Allah b. Sacida al-Hudhall 269
cAbd Allah b. Salih   101, 229, 338
cAbd Allah b. al-SancanI 361
cAbd Allah b. Shabib   87, 92
cAbd Allah b. Shaqlq 230
cAbd Allah b. Suriya 234
cAbd Allah b. al-Thamir 18
cAbd Allah b. cUmar   127, 246
<Abd Allah al-Umawl 252
cAbd Allah b. Wahb   50, 169
cAbd Allah b. al-Walld 123
cAbd Allah b. Yazld al-Hudhall 269
<Abd Allah b. al-Ziba'ra 27
cAbd Allah b. Ziyad 240
cAbd al-Ashhal, Bami   152, 212
cAbd ai-'Aziz b. cAbd Allah 4
cAbd ai-'Aziz b. Abu Salama 236
cAbd ai-'Aziz b. Abu Thabit al-Madim 144,145
<Abd ai-'Aziz b. cAfir 244
<Abd ai-'Aziz b. cImran   148, 219
cAbd al-fAziz b. Muslim 233
<Abd al-Dar, EanO   68, 71, 186, 200, 202, 357
<Abd al-Dar b. Qusayy   41, 70-2, 133, 186
cAbd al-Ghaffar b. al-Qpim   135, 333
cAbd al-Ghanl b. Sa'ld al-Misfl 246
cAbd al-Hakam b. Hisham 341
cAbd al-Hamld b. Bahram 268-9
cAbd al-Hamld b. Ja'far 143
cAbd al-Hamld b. Yahya 313
cAbd b. Humayd, Imam 363
cAbd al-Karon b. al-Haytham 102
cAbd al-Malik b. <Abd Allah b. Abu Sufyan282, 291
cAbd al-Malik b. Abu Sawiyya 244
cAbd al-Malik b. Abu Sufyan al-Thaqafs 340
(Abd al-Malik b. Hisham   12, 34, 83
cAbd al-Malik b. £Umayr   87, 98, 331
cAbd Manaf 41, 54, 59, 70, 72, 156
cAbd Manaf, Bano   62, 71, 123, 133, 139, 186,
200, 337, 345-6, 355, 367cAbd al-Masih b. <Amr 158<Abd al-Mutfalib, Banu   62, 71-2, 139, 188,
214, 270, 331-2, 346<Abd al-Muttalib b. Hashim   22-4, 31, 72, 91,
95, 120-9, 131-2, 135, 145-6, 148-50, 166,
168, 171-3, 175, 179, 224-6, 241-3, 256,
270, 323, 331-3, 346, 363<Abd al-Qays 101cAbd al-Qays, Banu 219cAbd al-Quddus b. al-Hajjaj 262cAbd b. Qusayy 133cAbd Rabbihl b. SacTd 165fAbd al-Rahman b. cAbd Allah al-Dashtakl 181cAbd al-Rahman b. cAbd al-cAziz   172, 254cAbd al-Rahman b. Abu al-Mawali 124cAbd al-Rahman b. Abu Sacld 152cAbd al-Rahman b. Abu al-Zinad   116-17, 172,
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cAbd al-Rahman b. cAlqama 125
cAbd al-Rahman b. camir b. cUtba 165
cAbd al-Rahman b. cAmr al-SulamT 164
cAbd al-Rahman b. Anas al-SulamT 258
cAbd al-Rahman b. Ayyub al-Himsi 149
cAbd al-Rahman b. Harmala 124
cAbd al-Rahman b. Jandab 76
<Abd ai-Rahman b. MahdT   124, 208, 229, 325
cAbd al-Rahman al-Mazam 148
cAbd al-Rahman b. cUthman 189
cAbd al-Rahman b. Wacla 5
cAbd al-Rahman b. Zayd b. Aslam 231
cAbd al-Raziq 230
cAbd al-Razzaq   43, 84, 87, 135, 180, 299, 304,
306-7, 338, 361cAbd al-Salam b. Muhammad 139cAbd Shams b. <Abd Manaf 276cAbd Shams, Banu 368cAbd al-cUzza b. <Abd al-Muttalib 334<Abd al-cUzza b. Qusayy   41, 72, 133(Abd al-Wahhab b. Bukht 43cAbd al-Wahid b. Abu cAmr 145cAbd al-Wahid b. Ghiyath 233cAbd al-Wahid b. Hamza 172cAbd al-Wahid b. Ziyad 308cAbd Yaffl 303-4cAbda b. Sulaymin   98, 306al^Abla3 185
Abraha al-Ashram   9, 19, 20-8, 30, 32, 265
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Abraham   1, 13, 14, 20, 22, 27, 38, 42, 44, 46,48, 51, 52, 55, 75, 110-16, 118, 119, 136,140, 163, 170, 183, 194-7, 201, 203-8, 217,219, 228, 229, 231, 232
Abraq al-cAzzaf 274
Abrawlz b. Hurmuz 32
Abu al-cAbbas al-Fadl b. Sahl 178
Abu al-'Abbas Muhammad b. Yacqub al-Asamm151, 178, 181-2, 332, 367
Aba al-cAbbas b. Nashi' (Ibn Sharshlr)   53, 56,135
Abu cAbd Allah b. Batta al-Asbaham 322Abo cAbd Allah at-BushanjT 149Abu cAbd Allah al-Dhahabl 103Abu cAbd Allah al-Mashriqt 101Abu cAbd Allah al-Muhamm 78Abo <Abd Allah Muhammad al~Ra?T 103, 313,333
Abu cAbd Allah Muhammad b. Yacqub 324
Abu cAbd Allah al-Saffar 196
Abu <Abd Allah Sa%d b.cAbd al-Rahman
a!-MakhzumT 108Abo <Abd Allah al-cUmam   76, 149-50, 181,
191, 196, 273, 297, 324, 338, 367Abo cAbd al-Malik Ahmad b. Ibrahim 276Abu cAbd al-Rahman   5, 77Abu cAbd al-Rahman al-Huball   170, 308Abu cAbd al-Rahman al-Ta1*! 77Abo Ahmad b. cAdi   182, 185Abo Ahmad al-Hakim   see al-HakimAbo Ahmad Muhammad al-Ghitrifi 149AbO cAll al-Hasan al-Khallal 103Abu Amama   208, 232, 321Abu cAmr b. AbO Tahir al-MuhammadabadhT
109
Aba cAmr b. al-cAla' 183
Abo cAmr b. Hamdan   164, 230
Abu cAmr al-Madanl 191
Abu cAmr b. Matar 185
Abu (Amr Sa%d b. Yarboc 103
Abu Arwa al-DawsT 315
Abu al-Aswad   52, 92, 288
AbO cAtw3ra al-Khuza'l 223
Abu cAwana   45, 73, 87, 185, 301, 308
Abo Ayyub al-An$afT 16
Abu Ayyub Sulayman al-Khaba'trT 149
Abu Ayyub Yala b. cImran 153
Aba Bakr   9, 82, 102, 106, 110, 156, 177-8,186, 222, 232-3, 240, 275, 277, 289, 301,313-19, 320-3, 327-8, 342-3, 356-8
AbO Baler b. cAbd Allah b. Abujahm 224
AbO Bakr b. cAbd Allah al-cAmirl   152, 191, 224
Abu Bakr cAbd Allah b. cUbayd Allah 318
Abu Bakr b. cAbd al-Rahman b. Hisham 135
Abu Bakr b. Abu <Asim   153, 232, 258
Abu Bakr b. Abu Da'ud 115
Abu Bakr b. Aba al-Dunya 77AbO Bakr b. AbO Musa 177Abo Bakr b. Aba Quhafa 323Abu Bakr b. Ahmad 185Abu Bakr Ahmad b. Sa<ld al-AkhmlmT 108Abu Bakr b. al-cArabT al-Malikr 131Abu Bakr al-Bayhaqi   61, 76, 92, 102, 107-10,128, 130, 135, 138, 144, 148-9, 150-1, 155,169-70, 177-8, 181-3, 185-6, 190-2, 195-7,211-13, 220-1, 236-7, 239, 240, 289, 291,295, 297-8, 303, 318, 322, 324, 328, 332-3,335-9, 342, 358, 360-2, 364, 366-7AbO Bakr al-Bazzar   73, 75, 288Abu Bakr al-Hudha& 99,225Abu Bakr al-Humaydl 315AbO Bakr b. Mardawayh 87Abu Bakr Muhammad al-Darabandl 149Abu Bakr Muhammad b. Sahl al-KharaJin 81,101, 128, 153, 176, 241, 244, 249, 254, 256,258, 260, 262, 265Abu Bakr al-Shafi%   59, 87, 196, 361Abo Bakr Sulayman b. Abu Khaythama 52,190
AbO Bakra   64, 150
Abo Bishr   45, 301, 368
Abu Bishr Jac£ar b. Abo Hayya 368
Abu Burda b. Niyar 77
AbO DaJ0d Sulayman b. Sayf al-Ta^i 103
Abo Di'ud al-Tayalisl   113, 164, 197, 298, 307
AbO Dharr   123, 165, 195, 324-6, 328
Abo Dhi5b 256
Abu Dhu'ayb 161-2
Abu al-Duha 110
Abu Dutama 50
AbO al-Fadl Muhammad b. cAbd aE-Rahman267
AbO al-Fadl Muhammad al-Sacdr 103AbO al-Faraj 195
Aba al-Faraj al-Mu'afa b. Zakariyya-1 79Abu al-Ghayfh 4
Abo Ghaziyya Muhammad b. Musa 269AbO Ghubshan Sallm b. cAmr 71Abo Hafs 43
Abo al-Hajjaj al-Mizzl   282, 286
Abu al-Hakam al-Tannkhi 150
AbO Hamza al-Thumall   76, 108
AbO Hafflfa   317, 322
Abo al-Harith Muhammad b. Muscab 262
AbO al-Harith al-Warraq 101
AbO al-Hasan b. Abo Hadld 139
AbO al-Hasan cAll b. Ahmad 135
Abu al-Hasan 'Ah b. Ibrahim 244
Abu al-Hasan iAh b. Isa al-Mallrn 61
Abu al-Hasan Khaythama b. Sulayman
ai-Atrabulsi 318Abo al-Hasan al-Tihaml 286
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Abu Hasln Muhammad b. IsmSctl 139
Abu Hatim al-Razi 10
Abu flatim al-Sijistaffl   102, 156
Abu Hayy 4
Abu Hazim   170, 313, 339
Abu Hurayra   4, 16, 43-4, 81, 84, 98, 109, 136,
170, 191, 209, 229, 230, 234, 237, 275, 305,
308, 331-2, 339Abu al-Husayti b. al-Fadl 192Abu aHrjtosayn b. al-Mufaddal al-Qattan 236Abo aI~Huwayrith   136, 144, 172Abu Isa Bakkar b. Ahmad 13SAbu Ishaq ai-Sabfr   144, 315, 360Abu Ishaq Sacd b. Abu Waqqas 322Abu Jacfar Ahmad b. Musa 135Aba Jacfar al-Baqir   135, 142, 145, 284Abu Jacfar b. JarTr   135, 333, 339Abu Ja'far Muhammad b. Aban al-QalinisT 135Abu Jacfar Muhammad b. Muhammad 196Aba Jafar al-Nufayll 229Abu Jahl (cAmr b. Hisham b. al-Mughlra) 83,
320, 323-4, 336-41, 358, 361, 364, 366-8Abu Jamra 325
Aba Karib Tubban Ascad   12, 213Abu Khaida al-Yashkun 60Abu al-Khattab b. Dihya 142Abu Kurayb 61
Abu Lubaba Muhammad b. al-MahdT
al-AbyurdT 109Abu al-Mallh 284Aba Malik b. Sinan 152Abu Malik b. Thaclaba 15Abu Martq 232Abu Ma^liar Nujayh 142Abu Mijhz 179
Abu Mu'awiya   26, 110, 116, 289, 308, 359Abu Mu'awiya Sitian 308Abu al-Mughira 4
Abu Muhammad b. cAbd Allah al-Asbaharff108, 366
Abu Muhammad <Abd Allah b. Da5ad 271Abu Muhammad <Abd Allah b. Jacfar b.
Darstawayh   102-3, 109Abu Muhammad cAbd Allah al-QaddamT 135Abu Muhammad cAbd Allah b. Yusuf
al-Asbahanl 366Abo Muhammad b. Hazm 142Abu al-Mundhir Hisham b. Muhammad ai-Sa-'ib
251
Aba Masa al-Ash^n   9, 33, 178
Abu MM cImran b. Musa al-Mu'addib 249
Abu Muslim b. cAbd al-Rahman 315
Abu al-Mutahhir IsmacTi 41
Abu Nadra 315
Abu Nasr Hainmad 76
Abu Nasr al-Najl 75-6
Abu Nasr b. C&tada   61, 185
Aba Nucaym   102, 212, 214, 223-5, 227,
229-30, 236, 244, 246, 251, 253, 256, 258,267, 269-71, 276, 281, 285, 289, 301, 308,329
Abu Nucaym al-AsbahanT 281
Abu Nu'aym al-Fadl b. Dukayn 170
Abu Nuh cAbd al-RahmSn b. Ghazwan 178
Abu al-Nucman 45
Abu a!-Qpim b. cAsakir   76, 266
Abu al-Qisim al-BaghawT {a.k.a.cAbd Allah b.
Muhammad b. cAbd al-cAzlz)   76, 117,
209, 233
Abu al-Qasim al-Tabaranl   59, 73, 101, 227,275, 301
Abu al~Q_5sim cUbayd al-Muqri5 103
AbO Qatada   141, 284
Abu Qatan tAmr b. a!-Haytham 237
Abu Qays b. al-Aslat 27
Aba Qpbays, Mt   187, 265, 267, 305
Aba Raja3 al-'UtaridJ 42
Abu Rakana al-cAmiri 61
Abu Ruzayn 125
Abu Sacd al-Mallim   182, 185
Aba Sacd Sa'id al-Shucaytta 109
Abu Saffana 78
Abu SacTd a!-Ashajj(i)   116, 289
Abu Sa%d cUbayd b. Kathlr   76, 116
Abu Sakhr al-cUqaylI 233
Abu al-Sakn Zakariyya3 139-40
Abu Salama   44, 59, 84, 98, 119, 138, 153, 160,
182, 209, 229, 280, 299, 332, 342Abu Salama b. cAbd al-Asad 319Abu Salih cAbd Allah b. Salih 150Abu Salih al-Juhanl   196, 236, 241, 280Abu Salih al-Samman 44Abu al-Salt Rabl<a   27, 31Abu Sarad Zuhayr b. Jarwal 167Abu Sawiyya 244Aba Sayyara 66
Abu Shama, Sheikh Shihab al-Dln 281-3, 285Abu Sufyan   26, 48, 88-93, 96, 123, 130, 135,
138, 160, 225-7, 236Abu Sulayman al-Khattsbl 285Abu Suwayd al-Thaqafi 148Abu Tahir b. Muhammad al-Salaft 103Abo Talib   72, 100, 102, 125, 131, 133, 138,
143, 147, 151, 166, 171-4, 176-7, 179,
224-5, 232, 252, 288, 311-12, 332-3,
335-7, 343-6, 352, 366AbO Tamim b. Maysara 98AbQ Thamama 67AbuThaqlf 22AbO cUbayd Allah 318Abu cUbayda {contemporary of Ibn Kathlr)
283, 285
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Abu cUbayda, "the grammarian" (contemporary
oflbnHisham) 25,183Abu 'Ubayda, narrator about Hatim aI-Ta°T 79Abu cUbayda, a peer of al-AsmacT 86AbQ cUbayda, "a sheikh" 156Aba cUbayda, source for Ibn Ishaq 7Abu cUbayda b. al-Jarrah    7, 25, 59, 71, 79,
86, 156, 183, 185, 245, 283, 285, 319, 329Abu cUbayda Macmar b. al-Muthanna 59,
70-1, 185
Abu cUmar b. cAbd al-Earr   2, 3, 52, 56, 58-9,62, 142
Abu Usama   110, 182, 288, 322
Abu cUshaba Muhammad b. Musa 3
Abu cUthman al-Nahdl 223
Abu Wahb b. cAmr b. 'A'idh 200
Abu Wajza 148
Abu al-Walld al-Faqlh 237
Abu al-Walld TarTf 110
Abu Yahya 196
Abu YacIa al-Musili   73, 76, 247, 288, 308
Abu al-Yaman 43
Abu Yazan Ibrahrm 244
Abu Yusuf Yacqub b. khaq 244
Abu Zakariyya3 al-cljlanl 145
AbO Zayd al-Ansarl 8
Abu al-Zubayr   123, 191, 358
Abu ZumayJ Simak b. al-Wahd 324
Abu Zurca Muhammad b. cAbd Allah b. Abu
Shayba   26, 237al-Abwa3 169Abyan   10, 11, 57
Abyssinia; Abyssinians 5, 9, 18-23, 25, 27-30,32-4, 132, 151, 199, 241, 244, 258, 263-4,266, 321
cAd   1, 27, 105, 195, 211, 239, 268, 363^1Adam   51, 52, 56, 72, 119, 130, 135, 136, 138,140, 145, 195, 196, 208, 209, 229-31, 240al-cAdba°   259, 308cAddas   294, 296Aden   3, 10, 30, 305, 332, 357cAdhar 38Adhbul 38
cAdT b. Hakim   25, 76-7cAdl b. al-Harith 8cAdl b. Hatim 75-7
cAdl b. Kacb b. Lu3ayy, Barm   13, 71, 131, 146,
169, 202, 204, 357cAdT b. al-Najjar 13,131,146cAdi b. Zayd al-Hrri 31cAdnan   2, 3, 8, 50, 51, 57, 134, 135cAdwan, Band   66, 68, 71cAffan   59, 60, 142, 170, 282, 322Ahmad b. cAbd al-Jabbar   239, 324, 332, 336,
342, 362, 364, 366Ahmad b. Abu Talib al-Hajjar 102
Ahmad b. Bishr al-TayalisI 366
Ahmad b. Ghundar 281
Ahmad b. Habis 255
Ahmad b. Hafs 136
Ahmad b. Hanbal   76, 123, 137, 179
Ahmad b. Ibrahim al-Hubalr 151
Ahmad (Imam)   4, 5, 59, 76, 84, 98, 123, 137,141, 169, 170, 182-3, 202, 208-9, 229-33,236, 281-2, 284, 288, 306, 308, 316, 322,326, 331, 334-5, 338-9, 343, 350, 358-60,368
Ahmad b. Khalaf 368
Ahmad b. Mahran 196
Aljmad b. Muhammad Abu Raja3 244
Ahmad b. Murjammad al-Makkl 191
Ahmad b. Masa a[-KharmT 102
Ahmad b. Ruh at-BardhacT 246
Ahmad b. Shayban al-Ramalr 151
Ahmad b. Tariq 112
Ahmad b. Zuhayr af-Tasatturrf 73
ai-Ahwas b. Fihr 276
al-Aljwa? b. Hakim 308
cAJisha   26, 43-4, 47, 83, 100, 116, 136, 138,
151, 172, 193, 203, 239, 279, 280-1, 288-9,
306-7, 318-9, 329, 332Aja b. cAbd al-Hayy   8, 47al-Ajlah   273, 363-4Ajyad   199, 323al-Akhnas b. Shaflq 366—7Akhshab 354
Akhtham b. al-jawn al-Khuza'r 44
cAkk b. 'Adrian   8, 57
a!-cAla3 b. al-Fadl   223, 244
al-W b. Salih al-Azdl 313
cAtl b.cAbd Allah 107
cAlr b. cAbd Allah b. <Abbas   125, 338
cAIl b. cAbd al-cAziz 87
cAll b. AbO Talib   9, 33, 48, 63, 76, 119, 120,122, 136, 140, 181, 197, 231, 262, 267, 298,301, 311-15, 317, 322, 325, 332-4
CA1I b. cAsim 220
CAR b. GhuiSb 308
<All b. Harb al-Mnsilr   155, 241
cAll b. al-Husayn al-MakhzOmT 108
cAll b. Ibrahim al-KhuzacT   227, 271
cAll b. ^sa al-HakamT 114
cAll b. al-Ja'ad   63, 76
cAlT b. al-Madlm   313, 333
cAtT b. MansOr al-Anbari 247
CAE b. Mishar 363
cAll b. Mudrik 237
cAlT b. Muhammad al-Mada'inl al-Sahml 150cAlT b. Muhammad al-Qurashl 112cAli b. Muhammad al-TanafusT 360cAll b. Qutayba al-Khurasaifl 224EA1I b. RubcT 137
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cAlT b. Sulayman b.<AlT 107cAJr b. Thabit 174cAll b. Zayd 191'Alqama b. cAbda 86cAlqama b. Qays 281Amaj 13
cAmallq   1, 42, 119, 197al-AWh   26, 110, 237, 350, 359cAmiia   5, 7
Amina bt. Wahb   72, 103, 127-9, 145-8, 152,
166, 168-70, 172, 243, 265cAmir b. Lu3ayy, Band 71cAmir b. Malik 13fAmir b. Rabi<a   114, 329cAmir b. Sacd   170, 330cAmir b. Salib 306cAmir b. Sa'saS. 255
rAmir al-Sha%i   101, 112, 116, 142, 209, 262,
281, 288, 300, 303, 316cAmir b. a!-Zarib 66cAmir b. Zurayq al-Khazrajiyya 13'Ainm Anas 46
cAmmar b. Abu "Ammar   191, 282
<Ammar b. Yasir   192, 316, 330, 358
'Amr b. 'Abasa al-Sulaml 321
fAmr b. cAbd Allah b. Nawfal 13S
cAmr b. Aba Karib   16, 17
cAmr b. Abo Qays 181
cAmr b. Abu Yahya b. SacTd 191
fAmr b. cAmir   8, 10, 39, 41, 43, 44
cAmr b. al-cAs 342
cAmr b. Asad   191, 193
cAmr b.<Atiyya 112
cAmr b. Bakr b. Bakiar   24i, 244
cAmr b. Bukayr   141, 244
cAmr Dhu al-Adhcar 34
cAmr b. Dinar   138, 180
cAmr b. al-1^3rith al-Ghubsham 41
cAmr b. al-Harith b. Mudad al-JurhumT   39, 40
'Ami b. Humsma al-Dawsl 47
cAmr b. Khuwaylid 193
cAmr b. Luhayy   41-5, 47, 58
cAmr b. Mabdhul 13
(Amr b. Ms% Karib 262
cAmr b. Maymun aI~Azdl   52, 313, 339
cAmr b. Mu%wiya 13
cAmr b. Murra at-Juham   2, 227-8, 271-3, 313,
315, 331cAmr b. Nafic 98cAmr b. Salarna al-KhuzacI 43<Amr b. al-Sharid 98cAmr b. Talla 13'Amr b. Omayya   210, 240cAmr b. Uthman   164, 258cAmr b. al-Wa&d 307cAmr b. Waqid 229
<Amr b. Yahya 191<Amr b. YathribF 151cAmr b. Zayd b. Labid 72cAmra   26, 47cAmuriyya 216Ancam, Banu 46Anas b. Iyyad   306, 343ai-Anbar 56Anis al-Ghifarl 326-«Anmar   5, 9, 10, 57, 134al-cAnqa3, Banu 259Anqara 49
'Antara b. Shaddad 86
Anush 55
ArtOshirwan   28, 36
cArafat   183, 205-6, 353
cAram   4, 6-9, 39, 156
A^q al-Thara 50
Ardashlr b. Babik 37
Arfakhshidh 55
Arghu 55
al-cArj 253
Armiya b. Halqiya 50
al-Arqam b. Abo al-Arqam   319, 329
Aryst   9, 19, 20, 32
al-^Aj b. Hisfiam b. al-Harith 344
al-cAs b. Wa'il   158, 187, 344, 359
Asad b. cAbd al-cUzza b. Qusayy 127
Asad b. cAbd al-Uzza b. Qusayy, Banc 71,
1S8, 254, 313Ascad al-Uimyarl 16Asad b. cUbayd 213al-Asamm   336, 342, 362, 364, 366al-Asamm b. Yahya b. Abu Jffla 220Asbugh b. Faraj 198Asfar, Banu 36
Acsha Banll Sayf b. Thaclaba 35aI-Afsha b. Qays b. Thaflaba 7A'sha b. Tha'laba   2, 49Ash<ar   5, 9, 47, 57Ashtarun 47
ai-Ash^th b. Qays   59, 60, 312ai-Ashban 38Ashrac 55
al-Ashram   19, 70-1, 265
'Asim b. Abo al-NuJud   124, 316, 322
"Asim al-Ahwal 308
cAsim b. HamTd 76
cAsim b. Kuiayb   233, 308
cAsim b.'Umar b. Qatada   213, 219, 254
Aslam   1, 3, 23, 28
Aslam b. Afsa b. Hlritha b. cAmr b. cAmir 1Asma3 bt. Abo Bakr   110, U5-6, 118, 265, 329Asma3 bt. Salma al-Mukharriba 329Asms3 bt. cUmays 329Asms3 bt. YazTd 308
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al-AsmacI, Abu <Ubayd   124, 258
al-Aswad b. cAbd al-Muttalib b. Asad 344
al-Aswad al-cAnsT   9, 33
al-Aswad b. Maqstfd 22
cAt35 b. Abu Ribah (Rabbit)   128, 136, 148,
163, 174cAtika bt cAbd al-Mufialib 349al-cAttaf b. Khalid al-Wassabl 269'Atwada 19
cAwana b. al-Hakam 147<Awfb. Lu'ayy   58,64, 134'Awn b. Ayyub al-Ansarr 41Aws   1, 7, 8, 17, 48, 259, 268al-Aws b. Hiritha b. Thaclaba 244al-Awza1!   62, 209, 229, 299, 34fcAysa 158
cAyyash b. al-Watd 341
Ayyub h. 'nbti ai-Rahman b. Abu Sa^^ 146
Ayyub b. Hani5 169
Ayyub b. Jabir 169
Ayyub al-Sakhtiyam   306, 361
al-Azd   5, 8, 58, 141, 156, 328
Azd al-Sarat 8
Azd cUman 8
al-AzraqT, Abu al-Walrd 40
cAzza bt. Abu Salama 160
B
Badhan   32, 33
Badr   61, 96, 141, 160
Badr b. Quraysh 61
al-BaghandT 149
Baghdad   56, 102, 135, 178
Bahira   1O0, 131, 144, 178, 229, 307, 315, 339,
343, 350Bahltil b. cUbayd 315Bahr b. Nasr 169Bahra' 7Bahram 155Bahz 59Bajlla   9, 48, 57Bakr b. Ahmad b. Nufayl 92Bakr, Banc   22, 24, 40, 41, 67, 69, 184, 268,
353
Bakr b. Wa'il, Banu   102, 353Balqa'   42, 101, 246al-Balqa'   112, 116Balqis   5, 6, 20, 34Baqi< al-Gharqad 218Baql b. Makhlid 151Baqiyya b. al-Walid 164al-Barrad b. Qzys 184Basra   3, 100
Bilsl   177-8, 316, 321, 343, 356-8Bishr b. al-Hakam 84
Bishr b. al-Mufaddal 185Buhayr b. Sacld 164
al-Bukharr   1, 4, 38, 43, 44, 45, 51, 59, 63, 74,110, 114, 115, 136, 138, 160, 171, 178, 191,195, 197, 201, 217, 223, 236, 245, 246, 249,279, 280, 283, 298, 308, 314, 315, 316, 322,325, 326, 336, 338, 340, 341, 342, 359, 360
Bukhtunassar   51, 75, 235-6
Bunyan, 278
Buqayya 197
al-Buraq   38, 51
Busra   147-8, 175, 194, 232-3, 267, 318Byzantium   18, 29, 36, 132, 148, 199, 216, 227
D
Daghfal b. Hanzaia 49
ai-panhak   20, 317, 357
ai-Dahhak b.cUthman   117, 317
al-Dakhol 84
Dalhath b. Ismacll   227, 271
Daniel   235-6, 238, 240, 262
al-Darawardl 4
Darij 84
Daris 176
Darius 37
al-Darqutnl   50, 102, 171
Dawha 268
Daws, Banu   48, 254-6
Daws Dho Thalaban   18-19, 47-8, 254-6, 315
Da5Od b. Abu Hind   281, 328, 338
Da3ud b. cAlT 125
Da'od b. al-Husayn   262, 368
Da'od al-Qantarl 101
Dayr cAqu! 102
Dhamar 33-4
Dharlh   247, 249
Dhu <Alaq, Mt 345
Dhu Fajar 4
Dhu al-Isbac 49
Dhu a!-Kacbat 49
Dhu al-Khalasa   48, 85, 255
Dhu al-Kula' 46
Dhu al-Marwa 189
Dho Nafr   21, 23
Dho Nuwas (Zur<a)   17-19, 156
Dhu al-Qarnayn   26, 240, 352
Dhu Ru'ayn al-Himyan   16, 17
Dhubyan, Banu 64
Dhurayh b. cAbd al-Rahman 152
Dibb b. Jurhum, Banu 51
Dimad al-Azdl 328
al-Dimar   258, 270
Dimma 38
Dumat al-Jandal 46
Dumra b. Bakr b. cAbd Manat 184
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Ducmus 260
Durra bt AbQ Salama 160
Duwayk 199
F
Faligh   1, 55Faran 38al-Farazdaq 22al-Farica   93, 264Faris   1, 103al-Farra' 60
Farwa b. Musayk al-Ghutayft 5Farwa b. Sa%d 84FathamOrath 20
Fatima bt Murr aI-Khathcamiyya 128Fayd al-Bajail 239Faymiyun 18
Fihr, Banu   54, 60, 69, 134, 187, 267, 331Fihr b. Malik   58-62, 268Firas b. Ghanm b. Malik 67Fudayl b. Sulayman 114Fulayh b. Sulayman 236Fuqaym b. cAdlb b. cAmir   67, 71Furat 339al-Fusal 273-4
G
Gabriel 138, 150, 165, 196-7, 279-81, 285,289, 290-300, 305-6, 309-10, 332, 338,350-1
Ghandar 76
Ghanm   117-8
Ghassan   224, 244
Ghatafan b. Sa'd b. Qays 63
al-Ghawth b. Murr b. cUdd 66
Ghaylan b. Jarir 141
Ghazza 131
Ghifar 326-8
H
Hablb b. Abu Thabit 87al-Hadr 34-7
Hadramawt   2, 5, 268-9, 360Hajar 38
Hajar b. Abu Ihad 114
Hajar b. Hajar 232
al-Hajun 269
al-Hakam b. Aban 149
al-Hakam b. Yala b. 'Ata3 251
al-Hakim   2, 4, 6, 43, 76, 124, 135, 138, 144,
169, 178, 190-1, 212-3, 220, 231, 237,
239-40, 303, 324, 336Hakim b. "Ata3 al-ZafarT 270
Hakim b. Hizam   68, 185Hala bt. Wahb 129Halbasa 223
Hahma al-SacdTyya   160, 167, 295
Hamad b. Zayd 138
Hamam b. al-Harith 316
al-Hamaysac   1, 50
Hamdan 46
Hamld b. Munhib 139
Hammad al-Rawiyya 81
Hammad b. Salama   60, 165, 170, 191, 197,
282, 303, 322, 343Hammad b. Zayd   230, 361Hammam b. Yahya 307Hamza b. cAbd al-Muttalib   320, 321, 323Hamza b. al-Zayyat 237Hanad b. cAbda 44Hanash al-Sancam 141Hanzala b. Abu Sufyan 225Hanzala b. Safwan 75Harb b. Umayya   96-7, 183, 185, 334al-Harith b. Ham0 b. al-Mudlij 266al-Harith b. Hatib 161al-Harith b. Hilliza 61al-Harith b. Hishsm 306al-Harith b. Kacb, Banu 255al-Harith b. Maslama 255al-Harith b. Mudad al-Asghar   62, 65, 82Haritha, Banu   258, 260Haritha b. Madrib aI-cAbdT 360Harran 103al-Harratayn 74Harun al-Rashld 143
al-Hasan b. Abu al-Hasan al-Basrt   103, 105-9al-Hasan b. cAIl b. cAffsn al-cAmirl 182al-Hasan b. cArafa   84, 149, 174, 322al-Hasan b. Dinar 230al-Hasan b. al-Jahm 322al-Hasan b. Muhammad b. cAll b. AbQ Talib181
al-Hasan b.cUmara 220Hashim b. <Abd Manaf 224Hashim b. cAsim al-AslamT 172Hashim, Bana   48, 54Hashim b. Hashim 322Hassan b. Ibrahim 44Hassan b. Thabit   139, 140, 152, 316Hassan b. Tubban As'ad AbQ Karib 12,16-17
Hassan b. cUbada b. Musa 269Hatim b. Abu Safra   98, 220Hatim b. Isma'il 269Hatim al-Ta°I   75-7, 79-82Hawazin   167, 184-5, 268Hawmal 84al-Haytham b. cAdi 81
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al-Haytham b. Jamil 151Hayyan 253
Hazim b. 'Aqqal b. ai-Zahr 244
al-Hazura 192
Heradius   130, 227, 236
Hijaz   1, 3, 7, 38, 41, 47, 50, 126, 134-5, 233,
241, 244, 252al-Hijr   187, 192, 200, 203, 224-5, 342-3Hilal b. cAh 236Hilal b. cA110ya 236Hilal b. Raddad 280Himyar   1, 3, 4, 5-7, 9-10, 12, 15-19, 22,
28-9, 31, 33^f4, 46, 48, 57-8, 124, 132,
241, 244
Himyar b. Saba5   3, 12, 29, 31, 33, 34Hind b. HirSm, Banu 266Hirs"   116, 187, 279-84, 292, 295-6, 299-300,305, 353
al-Hlra   12, 29, 57, 158, 227, 271Hisham   25, 183
Hisham b. cAbd al-MalUt b. Marwan 60Hisham b. 'Ammar 230Hisham b. al-£As al-UmawI 240Hisham b. Muhammad al-Kalbl   59, 61, 81, 84,136, 147
Hisham b. cUrwa   61, 110, 115-18, 151, 265,
281, 288, 289, 306, 310, 342, 357Hittsn b. cAbd Allah af-Raqashi 307Hubal   42, 47, 123, 125-6, 148, 274Hubal, Banu 213
Hubba bt. Hulayl   16, 41, 65, 71-2, 133
Hod   1, 34, 194, 197, 290
Hudba b. Khalid 328
Hudhayfa b. Ghanim al-'Adawl 60
Hudhayl, Banu   14, 22, 24, 46, 270
Hudhayl b. Hyas, Banu 46
Hudhayl b. Mudrika   13, 58, 134
Hulayl b. Hubshiyya   41, 65, 71-2, 133, 141
Humim b. Munabbih 16
Humayd b. Hilal 326
Hunata al-Himyarl   22, 23
Hunayn 167
Hunn   69, 70, 79
Huran 84
Hunnuz 195
al-Hurmuzan 155
al-Husayn b. Ahmad al~Maliki 149
al-Husayn b. Ishaq al-Yasifi 275
al-Husayn b. Muhammad b. Ziyad 324
al-Husayn b. al-Qasim 79
Hushaym   84, 136, 149, 368
Hutama 252
I
Ibtrs 303
Ibn cAbbas   2, 7, 9, 26, 38, 45-6, 51, 59, 61,73-4, 99, 100, 102, 108, 109, 124, 125, 127,129, 134, 136-7, 141-5, 148-9, 156, 163,173-4, 181, 190-1, 193, 195, 197, 207, 209,211, 212, 218, 225, 229, 234, 262, 267-9,276, 278, 281-2, 284, 301-5, 307, 309,312-13, 315-16, 325, 328, 331, 332-4,337-9, 347, 350, 361-2, 368
Ibn cAbd al-A% 339
Ibn cAbd al-Barr   2, 142, 159
Ibn Abu Avrfa 237
Ibn Abu al-Dunya 16
Ibn Aba Hatim   9, 26, 333, 339
Ibn Abo Labld 196
Ibn Abu Mulayka 114,305
Ibn Abu Najih   140, 173, 311, 313
Ibn Abu Sabra 172
Ibn Abu Shamar 167
Ibn Abu Shayba 142
Ibn Abza 145
Ibn al-Adrac 1
Ibn al-Acrabl 283
Ibn 'Asakir, Abu al-Qasim   76, 84, 87, 95,99-100, 107, 115-16, 130, 134, 136,139-43, 145, 149-50, 156, 158, 164-5, 178,251, 266-7, 289, 295, 315-16
Ibn cAwn 129
Ibn Burayda 169
Ibn Dhu Yazan   31, 242-3
Ibn Dihya  5, 142-4
Ibn Fadala (al-Faraj) 232
Ibn Fudayl 137
Ibn Ghawt 269
Ibn al-Had 43
Ibn al-Hayyiban 213
Ibn Hisham   2, 8, 13, 24-5, 27, 31-5, 40, 42,47, 49, 52, 57-8, 60, 62-3, 72, 132, 173,183-4, 191, 200-1, 247, 283, 310, 356
Ibn Ishaq   innumerable references throughout
Ibn Jama 118-19,244
Ibn Janr   44, 127, 132, 236, 278, 312-13, 315,317, 339
Ibn Jurayj   128, 169, 180
Ibn al-Ka!bl 34
Ibn Kharbudh 147
Ibn Lahl^   3, 52, 119, 141, 196, 288, 307-8Ibn Ludhan 254Ibn Mahdl 98
Ibn Maja   60, 124, 313, 316, 343, 358, 360
Ibn Makula I
Ibn Mardawayh   284, 308
Ibn Mas'ud   51, 110, 316, 322, 358
Ibn Qutayba   83, 180, 188, 308
Ibn Salam (cAbd Allah b. Salsm)   214, 236-7
Ibn al-Sftklt 9
Ibn Tarar al-Jarlrl 158
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Ibn cUmar   2, 75, 112, 115, 138, 149, 366Ibn Umm Maktum 307Ibn cUyayna 135Ibn Wahb   127, 165, 198, 229, 245Ibrahim b. Asbit 182Ibrahim b. Isma^ b. Abu Hablba   173, 178Ibrahim b. Isms'li b. Hiimmad b. Abu Hanlfa262
Ibrahim b. Maysara 98Ibrahim b. Muhammad b. Talha 15Ibrahim b. al-Mundhir al-rjizami   143, 145,191-2
Ibrahim al-Nakhcl 315-16
Ibrahim b. Sacd   170, 262, 312
Ibrahim b. Sa%d al-Jawhart 98
Ibrahim b. al-Sindl   153, 270
Ibramm b. Tahman   230, 298, 317
Ibrahim b. 'Uthman 190
Ibrahim b. Yahya b. Thabit 153
Ifrldun b. Athfiyan 20
cIkrima   9, 99, 136, 149, 181, 225, 234, 262,
281, 307, 337-9, 347, 350, 361-2, 368cBtrima b. cAmmar 324al-cIlyan b. cA$im 308Imlaq b. Lawadh 42cImran Abu al-cAwwam 284Imran b. Hakim 350Imru5 ai-C^ys b. Hujr al-Kindl 83-5India   5, 20, 251, 276Iram Dha Yazan   10, 32Iraq   12, 16, 39, 35, 63, 133, 158, 348Irash b. Lihyan 10al-Irbad b. Sariyya   208, 229<Isa b. CAR 125cIsa b. Hammad 115cIsa b. Sawada b. Abu al-Jucd 312cIsa b. Yazld 254
Isaf b. Baghl   39, 47, 122, 126, 182, 327, 352Isaiah 238Isfahan 214
Ishaq b. Ibrahim   43, 81, 139
Ishmael   1-2, 14, 20, 21, 23, 38-40, 42, 44, 46,
50-1, 55, 62, 72, 75, 77, 134, 136, 183, 201,
204
Ismail b. cAbd al-Rahman al-Suddi al-Kabir298
Isma'il b. Abu Hakim 297Ismacll b. Abn lyas b. cAfif 312Ismacll b. Abo Khalid 137Ismacll b. cAliyya 185Isma'il b. Ayyash 276IsmacIl b. Ibrahim al-Sacdl 103Ismacll b. Qays b. Sulayman 153Ismacll b. al-Twayh   87, 92Ismacll b. Yazid Abu Zayd 339Israfll 281
Israeli   43, 301, 368al-cIsE b. Ishaq b. Ibrahim 38Iyad   286, 287, 110al-cIzar b. Harb 239
J
Jabir b. cAbd Allah   123, 180, 182, 253, 280,
285, 288, 299, 363Jabir al-Jucfi 229Jabir b. Samura   282, 298Jadhl al-Ti£an 67Jadis 1
Jafar b. cAll al-Hamdam 102-3Ja^ar b. Iyas 350
Jacfar b. Muhammad b. Khalid b. al-Zubayr
135, 323Jafha 224
Jafha b. cAmr b. cAmir 8
Jahm b. Abu Jahm 161
Janab b. al-Harith 281
Jandab b. cAbd Allah al-Bajali 300
al-Jaramiqa 34
Jarrr   4, 22, 57, 182, 350
Jarlr b.cAbd Allah al-Bajall   48, 57, 153
Jarir b. cAtiyya b. Tamlml 60
al-Jarud b. cAbd Allah 107
al-Jarud b. al-Mucal!a 103
al-Jashish 59
Jaw 16
al-Jawharl 60
Jawshin 5
Jayy 214
Jeremiah 238
Jerusalem   38, 51, 196, 221, 222, 235Jesus   18, 74-5, 90, 104, 108, 116, 163, 171,
207-8, 219-21, 228-9, 232, 238-9, 259,
283, 287, 294, 296, 303Jews   7, 13, 50, 51, 111, 114, 153, 169, 173,
176, 179, 201, 211-13, 217, 222, 225, 226,
233-6, 240, 243, 296, 352Jidda 199Jidharn, Banu 220Jicrana   167, 307Jirjis 179
Jubayr b. Mut(itn   2, 12, 34Judaism   15, 112, 113Judham   5, 7, 9
Juhayna b. Zayd b. Aswad b. Aslam b.cImran
3, 228, 273Jumah, Banu   71, 200, 272-4, 276, 356-7al-Jmnahi   61, 329Jurash   10, 46
Jurhum   1, 3, 14, 27, 38-9, 41, 47, 51, 65, 69,73, 75, 82, 120, 122, 132, 188, 197, 200,245, 264
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Jurhum b. Yaqfun 39Juyumart b. Umaym 155
K
Ka% al-AhJbaE   235, 237
Kacb b. Lu5ayy 119
Kacba innumerable references throughout
Kada5 226
al-Kafr 100
Kalb, Banu   217, 222, 331
Kalb b. Wabra, Banu 46
al-Kalbl (several persons are so designated) 2,
59, 85, 87, 93, 102, 109, 145, 313al-Khabur 36
Khadija bt. Khuwaylid   189-95, 232, 279,
285-301, 310, 312-14, 317, 322Khalaf b. Muhammad al-Wasi(T 143Khalid b. cAbd Allah al-Qasn   10, 158Khalid b. (Abd Mansf 14Khslid b. Abtt (Imran 141Khalid b. cArcara   119, 197Khalid al-Hadhdha3 230Khalid b. Hiqq al-ShaybanT 33Khalid b. Ilyas 224
Khalid b. Ma'dan   163-4, 173, 179, 208, 232
Khalid b. Sa'rd b. al-cAs   323, 329
Khalid b. Salama 149
Khalid b. Sinsn al-cAbsi   73-4, 157
Khalid b. al-Watfd   9, 33, 48, 158
Khalid b. Yazld b. Mu^wiya   2, 236
Khalifa b. Abtt Sawiyya 244
Khalifa b. Khayyat 145
KhalTfa b. Thaclaba al-Ashhall 152
al-Khara^ifi, Abu Bakr Muhammad   81, 128,
176, 241, 244, 249, 254, 258, 260, 262, 265Kharija b. cAbd Allah 116Khathtam   9, 21, 48, 57, 187, 260, 268Khattfam, Banu   187, 260, 268al-Khattab b. Nufayl   110-11, 286, 329al-Khawarnaq   36, 49Khawlan   1, 46Khayr b. Jamala 65Khaytham b. Sulayman 143K hay wan, Banu 46al-Khayzurin 143Khazrr 15al-Khazraj 244
Khazraj, tribe   1, 7, 8, 48, 244, 268Khindif   139, 244
Khufaf b. AymS5 b. Rakhsa al-Ghifarl 328
al-Khulasa 254
Khulayd b. Daclaj 230
Khuraym b. Aws 139
Khuraym b. Fatik al-AsauT 274-6
Khuwaylid b. Wa'iia   22, 24
Khuza^a   1, 7, 8, 62, 65-8, 70-1, 73, 75, 133,
205, 268, 329Kinana   21-2, 41-2, 48, 56-9, 61-2, 66-7, 72,
134-6, 183-5, 205, 336Kinana b. Jabala 317Kinda   5, 9, 27, 59-60, 135, 353al-Kisal 25Ku<ayb 21-8Kufa   311, 313Kulayb b. Wa>il 59Kulkl Karib b. Zayd 12Kumayl b. Ziyad aI-NakhcT 76Kurat Anda5 191Kurayb 141
Kuthayyir b. (Abd al-Rahman 62
L
Labid b. Rabfa   86, 98, 184Lakhm   S, 7-9, 258LakhnT^a Dhu Shanatir 17Lamis 16
al-Lat   22, 117, 175-6, 182, 263, 311, 336, 339,357, 359
al-Layth   43, 189, 208, 229, 236-7, 279, 280, 338
Layth b. Abu SaUm 308
Layth b. Abu Sulaym 201
Lihb 174
Lot (Lut) 17
Lubnan 278
Luqman b. cAmir   208, 232
M
Ma>ab 42
Macadd   3, 51-2, 55, 57, 67, 70, 75, 134Ma<add b. <Adnan   3, 51, 52, 134Ma%dh b. Jabal 9Ma'adh b. Muhammad 163Macadh b. Muhammad al-Ansarl 173Macadh b. al-Muthanna 87Ma'ana 51Madhhij   5, 9, 46al-MadTnl 136Magian 215Mahmud (elephant) 24Mahmud b. Labid   212, 214Makhzum, Banu   71, 186, 200, 324, 346, 355,358
Makhzum b. Hani3 al-Makhzuml 153Makrama b. Sulayman al-Wafibl 317Malhan b. cArakl b. cAdT b. Hatim 81Malik   204, 244-5, 260, 306Malik b. Anas   88, 135Malik b. Dhu Manar 34Malik b. Himyar 3
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Malik b. Malik 275Malik b. Marthad 325Malik b. Mighwal 315Malik, b. Muhallil b. Dithar 261Malik b. $aVa 165
MaW   43, 93, 146, 172-3, 185, 230, 280, 299,
304, 338, 361Ma'mar b. al-Muthanna 185ManSt 48Manfaca 101Mansur b. Sa<Td 230Marl b. Qatar! 76Ma3rib 6-9Miriya al-Qibtiyya 191Man- al-Dhahritn   41, 158Marr Khuz5ca 41Marra 8
Marthad b. cAbd Allah al-Yazanl 120
Macruf b. Suwayd 3
Marwan b. a!-Hakam   87, 127
Mary   18, 74-5, 90, 116, 171, 207, 219-21, 228,
238, 258-9, 270, 289al-Marzuban b. Wahriz 32Mashl 38
Masroq b. Abraha   28, 30, 32
Masruq b. al-Ajda' 169
Mas'ttd b. Mu'attib 21
al-MascQdl   34, 113, 179, 185
Matrud b. Kacb al-KhuzacT 132
al-Mawsi!   110-11, 113, 216, 221
Mayfa^ 116
Mayraun b. Qays 7
Mazin b. a!-cAdub 252-3
Mecca   7, 12, 13, 14, 20-4, 27, 32, 38-42,47-8, 65-70, 82-3, 90-3, 95-6, 100, 108,111-13, 116, 119, 123, 126, 128, 131-3,141-3, 146, 151, 156, 158-9, 161-2, 16M,169, 174, 176-9, 181, 186-90, 193-7,200-1, 204, 208, 212, 217, 223, 226-7, 245,247-8, 250, 253-*, 256, 258-9, 265-7, 271,276, 281-2, 290-4, 296, 298, 304-5, 312,317-8, 320-2, 325-8, 330, 337, 340, 350,352-4, 356, 358-9, 361, 366-8
Medina   7, 12-13, 33, 48, 72, 131, 141, 146-7,165, 169, 217-8, 233, 239, 241, 253-4, 258-9,261, 270, 275, 281-2, 313, 328, 351-2
Mesopotamia 111
Milkan b. Kinana b. Khuzayma, Banu   47, 58Mina   69, 71, 86, 143, 283, 312, 353al-Minhal b. cAmr   313, 333al-Miqrat 84
Mirdas b. Qays al-SadusT 254Miscar 267Misha 38Mismac 38al-Missisa 318
al-Miswar b. Makhrama al-Zuhn 189Moses   194, 210, 228, 234, 237-8, 279, 283,
287, 289, 290, 293-4, 296, 352al-Mucalla b. cAbd al-Rahman 143Mu'alla b. Mahdi 185af-Mucalla b. Mahdi al-Musili 73Mu'ammar 16Mu^ti 256
Miicawiya b. Abu Sufyan   87, 92
Mu<awiya b. Salih   150, 208, 229
al-Macaytr 50
Mudad b. <Amr   38, 39
Mudar   2, 5, 49, 55, 57-9, 62, 64, 74, 134, 138,
185, 244, 252, 255al-Mughammis   22, 27al-Mughlra b. cAbd Allah b. 'Amr 199Muhammad b. cAbd Allah b. Abu cAfiq 357Muhammad b. cAbd Allah b. Abu Shayba 26Muhammad b. <Abd Allah b. cAmr b. cUthman
323
Muhammad b. cAbd Allah al-An§arI 235Muhammad b. cAbd Allah al-Baghdadl 196Muhammad b. cAbd Allah al-flafiz 148Muhammad b. (Abd Allah b. Muhammad b.
<UqayI 182Muhammad b. cAbd Allah b. Muslim   136, 147Muhammad b. cAbd Allah b. Qays b. Makhrama
181
Muhammad b. cAbd Allah b. Yusuf  76, 108Muhammad b. <-Abd Allah al-Zahid al-Khurasam139
Muhammad b. cAbd Allah al-Zuhfl 254Muhammad b. cAbd al-cAzrz 244Muhammad b. cAbd al-Rahman b. cAbd Allah64, 314
Muhammad b. cAbd al-Rahman al-WaqqasT
247, 330Muhammad b. Abu cAdT 281Muhammad b. Abu cAmr 136Muhammad b. Abu Nasr 139Muhammad b. Abu Yacqub Abu cAbd Allah
44
Muhammad b. Ahmad b. Abu Yahya 224Muhammad b. Ahmad b. al-t^asan 281Muhammad b. Afebar 260Muhammad b. cAmr   44, 114, 153, 182, 342Muhammad b.cArcara b. al-Yazid 63Muhammad b. Bakr b. cAmr al-Bahill 230Muhammad b. ai~Barra° 251Muhammad b. Bukayr al-Badraml 181Muhammad b. Dhakwan 138Muhammad b. IJafs 70Muhammad b. al-Hajjaj 101—2Muhammad b. Hamza b. Yusuf 214Muhammad b. al-Hanafiyya 316Muhammad b. al-I^asan 275
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Muhammad b. al~Hasan b. Zabala 119Muhammad b. Hassan al-Sahml 101-2Muhammad b. Hiban 153Mohammad b. Ibrahim b. al-IJarith al-TaymT
119, 189, 341Muhammad b. Ibrahim al-Shaml 275Muhammad b. cImran 318—9Muhammad b. Imran b. Muhammad b. cAbd
al-Rahman 249Muhammad b. Isa al-Akhbafi 107Muhammad b. Ishaq al-Saghanl 181Muhammad b. Ishaq al-$ancanT 135Muhammad b. Isma'll   148, 150Muhammad b. IsmacIl al-RazT 313Muhammad b. Ja'far b. Muhammad 136Muhammad b. Jafar b. al-Zubayr 64Muhammad b. Jubayr b. M<itcim   142, 144-5,
183, 185, 198Muhammad b. Kacb al-Qura?>   147, 196, 246,
247
Muhammad b. Kamil al-Qadr 150Muhammad b. Khalifa 275Muhammad b. Maslama   87, 141, 260, 267, 270Muhammad b. al-Munkadir   124, 267, 312,316, 335
Muhammad b. Musa al-Khawarizml 142Muhammad b. Sacd   112, 114, 116, 136, 146-7,174, 317
Muhammad b. al-Ss'ib al-Kalbl   241, 251
Muhammad b. Sallam 3
Muhammad b. al-§alt 73
Muhammad b. ai-Sarn" b. Mahran 101
Muhammad b. Shank 158
Muhammad b. Sinan 236
Muhammad b. Slrm 316
Muhammad b. SufySn al-Mujashic 141
Muhammad b. Talha al-Tayml 119
Muhammad b. Taym 275
Muhammad b. Thabit b. Shurahbll 237
Muhammad b. cUbayd al-Muharibl 312
Muhammad b. 'Urnar b. Aslam 230
Muhammad b. cUmar al-Qurashl   128, 136, 147
Muhammad b. cUthman b. Abu Shayba 112,
116, 158, 275, 281Muhammad b. cUthman b. Rabr% b. Sawa'a
244
Muhammad b. cUthman b. cUqba 143Muhammad b. al-Yahmud 141Muhammad b. Yosuf al-Firyabi   143, 301Muhammad b. Zakariyyi5 al-GhalabT   223, 225Muhammad b. Zayd b. al-Muhajir 188Muharib b. Dithar   151, 169Muharib b. Fihr, Banu 71al-Muharriq 245Al Muharriq 49Muhra 252
Muhzam 1
Mujahid   7, 140, 148, 172-3, 196, 198, 202,
288, 305, 311, 313, 317, 358Mujalid   101, 112, 116, 142, 316al-Mujalid b. Sa>ld 273Mujashic b. cAmr 92Mulayh 198-9
Mulayh b. cAmr, Banu   62, 199Mulayh b. cAmr b. Khuza^, Banu 199Munabbih b. al-Hajjaj 344Muqatil b. Hayyan 239al-Muqawqis 191Muqhit 1
Muqsim b. Abu aM^sim 192
MQriq ai-(Ijli 101
Musa b. cAbda 147
Musa b. AbO Wisha 309
Musa b. Abu Musa al-Maqdisl 149
Musa b. Da'ud   141, 236
Mass b. Maysara 114
Musa b. Shayba   116
Musa b. cUbayda   138, 146
Mosab. cUqba   111-12, 114-15, 145, 198, 201,
281, 293Musa b. Yacqub 50Muscab b. cAbd Allah al-Zubayfl 190Muscab al-Zubayrl   2, 59Musaddad   1, 87
al-Musayyab b. Shank   43, 102, 116, 143, 158al-Mushallal 48
Muslim b. al-Hajjaj   4, 43, 62, 72, 83, 98, 123,136, 141, 160, 165, 170, 284, 286, 298-9,307, 321, 326, 328, 331-2, 339, 340, 359,360
Muslim b. al-Haysam 60Muslim b. Khalid al-Zanjl 128al-Mustawghir Ka(b b. Rabi'a 48-9al-Mutalammis 79
MuWnar b. SukymSn b. Tarkhan al-TaymT
51, 109, 124, 179, 202, 223, 285, 339al-Muthatma   325, 366al-MutW b. cAdT b. Nawfal 345al-Muftahb b. cAbd Allah b. Qays 144al-Muttalib b. cAbd Manaf 131al-Muttalilb b. Abu Wada'a 137Muwaffaq b. Qudama 37Muzdalifa   42, 66, 69, 71, 183
N
Nablh b. al-Hajjaj   187, 344Nabit 38Nabsh 38
al-Nadlr, Banu   7, 58, 153ai-Nadlra 35
al-Nadr b. Miihammad 324
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al-Nadr b. Salama   153, 269al-Nadr b. Sufyan al-Hudhall 256Nafic (b. cAsim)   87, 149, 172, 366Nsnc b. Jubayr b. Mut<im 183Nahis 21
Na'ila b. Wa'il   39, 47, 122, 182, 327
Najd   194, 355
al-Najjar, Banu 13
Najran   10, 11, 18, 107
Nakhla   48, 185
Namran, Rami 252
al-Naqqash 26
al-Nasa0!   110, 171, 307, 315, 339, 350, 360Nasibln   216, 275, 304Nasih 296Nasma 38Nasr 46
Nasr b. Dihman 49
Nasr b. Muzahim 229
al-Nawar   77, 78
al-NawawT   285, 287
Nawfat b. Khuwaylid b. al-cAdawi 318
al-Nawfafi, <Abd Allah b. cUthman 145
Nebuchadnezzar see Bukhtunassar
Negus   19, 20-1, 132, 151, 238, 240, 265
Nineveh 294
Nizar b. Ma'add b. cAdnan   2, 55, 134, 278Noah   46, 196, 209, 228-9, 239, 283North Africa 26
al-NiAnan b. al-Mundhir b. cAmr   12, 29, 34,49, 57, 80, 154, 167, 184, 241
a
Qabisa b. cAmr 258Qabisa b. DhiAyb 127Qahit 1
Qahtan   1-5, 52, 278al-Qalammas 67Qals 48
Qatias b. Ma%d b. 'Adnan   12, 34, 57Qarad Abo Nub   176, 178al-QararTt 191
al-Qasim b. <Abd al-Rahmln 169al-Qasim b. Muhammad b. Abu Bakr 318-9,350
Qjsim b. Thabit 187
Q&tada   6, 87, 165, 209, 230, 235, 284, 317,
350Qatura3 39al-QawarTiT 76Qaydhar 38
Qaydhar b. Nabt b. Ismactl   1, 55, 70Qaydhuma 38Qayk, Banu 217Qaynuqa1 7
Qays b. cAbd Allah 137
Qays b. cAylan, Banu 183-4
Qays b. Makhrama 144
Qays b. al-Rabi1   73, 209, 229
Qays b. Sa^ 305
Qays b. Shammas   228, 273
Qibs5 217
al-Qucayqi<:an 39
Qubath b. Ashyam 144
Qudaca   1, 2, 3, 57, 58, 66-7, 134
Qudayd 48
al-Qullays   20, 28
Qur-'an   innumerable references throughoutQuraysh   4, 13, 22-5, 27, 31-t, 41-2, 47-S, 52,54, 58-72, 85, 88-91, 93, 95-6, 110-11,115-16, 118-19, 121-3, 125-6, 129, 131-*,136-9, 145, 150, 152, 166, 174-5, 177,180-1, 183-91, 193, 195, 197-205, 210,224-7, 241, 243, 247, 249, 256, 258-60,265, 270-1, 275-6, 282, 290, 292, 296, 303,311, 314, 317-8, 320, 324, 331, 334-8,340-7, 350-1, 358, 361-5Quraysh b. al-Harith b. Yakhlud 61Qurayza   7, 13, 153, 213, 217Qusayy b. Kilab   60, 65, 68, 70, 72, 348Quss b. Sscida al-IyidT   101-2, 104-9Qutayba   4, 308
R
al-Rabi* b. Dabac 49
al-Rabi' b. Mas'ud al-FuzaiT 156
al-Rabi' b. Rabl^ 156
Rabl^ Banu   2, 57, 64-5
RaWa b. al-Harith 137
RaWa b. Kacb b. Sacd, Banc 48
RabA.b. Nasr   9, 10, 12, 34, 245, 278
RaWa b. Sayf al-Ma<sfirT 170-1
Rakhiya 50-1
Ramadan   142-3, 159, 228, 266, 271-2, 284,292
Ramhurmuz 220
Ra's Ghumdan 241
Rashid b. Sa(d al-Muqra3! 4
Rawh b. cUbada 180
Rpab al-Barra' al-ShannT 179
Rftim   15, 48
Rizah b. Rab^a   66, 69, 70
Romans . 32, 130, 177
Ruda5 48
Rudayna 24
Ruhat 46
al-Rum 38
Ruqayya bt. cAbd al-Shams 87
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S
Saba3   1, 2, 4-6, 9, 12, 57, 240Saba5 b. Ya'rib 6Sabah b. Sahl 308Sabur 155
Sabur b. ArdashTr 34SabQr DhO al-Aktsf  34-6, 49Sabur b. Khurzadh 12Sacd   47, 58
Sacd b. Abu HilSl b. Usama 236Sacd b. Abu Waqqas   110, 316-17, 319, 322,330
Sacd b. Bakr, BanO   161, 163-4, 166Sacd b. Hudhaym, Banu 121Sacd b. Sayal 65Sacd b. al-?3rib al-cAdwanT 62Sa*d b. Zayd Manat, Banu 66al-Sadir   36, 49
al-Safa, Mt   39, 47, 323, 350, 353al-Saffah 21
Safiyya bt. al-Hadrami 111
Safwan b. cAmr 232
Safwan b. al-rjarith b. Shijna 66
Sahm, Bano   71, 186, 200, 210, 355
Sacld b. Abu cAruba 230
SacTd b. Abu Ayyub 170
Sa'rd b. Abu Hilal 236
Sacid b. Abu SacId al-Maqburl 275
SacTd b. Abu Zayd 146
SacTd b. Bashir 235
Sa<rd b. Hubayra 109
Sa<Td al-Janrl 315
Sa%d b. Jubayr 45, 73, 108, 144, 211, 246, 251,260-1, 301-2, 309, 328, 331, 347, 350, 359,362, 368
Sa(Id b. Khuthaym 312
SacTd b. Man$Or 303
SacTd al-Maqbirl 136
Sa^d b. Mina3 142
Sa^d b. al-Musayyab   93, 102, 116, 124, 166,
278, 281, 293, 308, 322, 331Sa<ld b. Nusayr 230SacTd b. Shablb 102SacTd b. Suwayd al-Kalbl   208, 229Sa%d b. cUbayd Allah al-Wa^abl 249Sa%d b. cUthman   224, 301Sa^d b. Wahb 360
Sa'ld b. Yahya b. Sa^d al-cUmawr   230, 236,
243, 244, 273Sacld b. Yahya a!-cUmawT   199, 202, 240, 267,
273-4, 356, 330, 356Sacld b. Zayd   113, 116, 329Sa^ b. Sawada al-cAmirl 223Sa'ira 254Sajah 126Salam b. Miskin 239
Salama 1
Salama b. al-Fadl   234, 260, 333, 366
Salama b. Kuhayl 350
Salama b. Muharib b. Muslim b. Ziyad 150
Salama b. Salto b. Waqsh 212
Salih   18, 194, 197
Salih b. Ibrahim b. cAbd al-RahnHn b. cAwf
152, 212Salih b. Kisan 254Salih (prophet)   156, 290Sallm b. cAbd Allah 115Sallm b. AbO al-Jacd 317Salim al-Aftas 73Salim al-MawIa   112, 114, 234, 245Sxlkim b. Sulayman 139al-Sallatan b. cA?im 233Salman al-Farisl   33, 133, 214, 216-23, 328al-Salt b. al-Nadr 62Sama b. Lu]ayy 63Samam 266Samawa 155Samaya 252al~Samaydac 39al-Samit, BanO   252, 307Sammak 76
San(a>   16, 20, 25, 30-1, 241, 243, 360-1Sandad 49al-Sarat   246, 251Sasan, Banu 37Sassanian   34, 155
Satan 69, 87, 163, 265, 276, 301, 303-5, 324Sanh   9, 10-11, 18, 33, 154-8, 245, 266, 276,
277-8al-SafirOn 34-5Sawa, Lake   153, 155, 157, 245Sawwad b. Qarib al-Azdl 246-51Sayf b. Dhu Yazan   9, 29-30, 34, 157, 241, 244Sayft b. al-Rahib 87Shaddad Aba cAmmar   62, 72, 136Shaddad b. Aws 164-5
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FOREWORD
The interrelationship and interaction of human cultures and civilisations hasmade the contributions of each the common heritage of men in all ages and allplaces. Early Muslim scholars were able to communicate with their Westerncounterparts through contacts made during the Crusades; at Muslim universitiesand centres of learning in Muslim Spain (al-Andalus, or Andalusia) and Sicily towhich many European students went for education; and at the universities andcentres of learning in Europe itself (such as Salerno, Padua, Montpellier, Paris,and Oxford), where Islamic works were taught in Latin translations. Among theMuslim scholars well-known in the centres of learning throughout the worldwere al-Razl (Rhazes), Ibn Sina (Avicenna), Ibn Rushd (Averroes), al Khwarizmland Ibn Khaldun. Muslim scholars such as these and others produced originalworks in many fields. Many of them possessed encyclopaedic knowledge anddistinguished themselves in many disparate fields of knowledge.
In view of this, the Center for Muslim Contribution to Civilization was estab-lished in order to acquaint non-Muslims with the contributions Islam has givento human civilisation as a whole. The Great Books of Islamic Civilization Projectattempts to cover the first 800 years of Islam, or what may be called Islam'sClassical Period. This project aims at making available in English a wide selectionof works representative of Islamic civilisation in all its diversity. It is made upof translations of original Arabic works that were produced in the formativecenturies of Islam, and is meant to serve the needs of a potentially large reader-ship. Not only the specialist and scholar, but the non-specialist with an interestin Islam and its cultural heritage will be able to benefit from the series.Together, the works should serve as a rich source for the study of the early periodsof Islamic thought.
In selecting the books for the series, the Center took into account all majorareas of Islamic intellectual pursuit that could be represented. Thus the seriesincludes works not only on better-known subjects such as law, theology,jurisprudence, history and politics, but also on subjects such as literature, medi-cine, astronomy, optics and geography. The specific criteria, used to selectindividual books, were these: that a book should give a faithful and comprehensiveaccount of its field; and that it should be an authoritative source. The readerthus has at his disposal virtually a whole library of informative and enlighteningworks.
Each book in the series has been translated by a qualified scholar and reviewedby another expert. While the style of one translation will naturally differ from
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another, the translators have endeavoured, to the extent it was possible, to makethe works accessible to the common reader. As a rule, the use of footnotes hasbeen kept to a minimum, though a more extensive use of them was necessitatedin some cases.
This series is presented in the hope that it will contribute to a greater under-standing in the West of the cultural and intellectual heritage of Islam and willtherefore provide an important means towards greater understanding of today'sworld.
May God Help Us!
Muhammad bin Hamad Al-Thani
Chairman of the Board of Trustees
ABOUT THIS SERIES
THIS series of Arabic works, made available in English translation, represents anoutstanding selection of important Islamic studies in a variety of fields of know-ledge. The works selected for inclusion in this series meet specific criteria. Theyare recognized by Muslim scholars as being early and important in their fields, asworks whose importance is broadly recognized by international scholars, and ashaving had a genuinely significant impact on the development of human culture.
Readers will therefore see that this series includes a variety of works in thepurely Islamic sciences, such as Qur'an, haditk, theology, prophetic traditions(sunna), and jurisprudence (fiqh). Also represented will be books by Muslimscientists on medicine, astronomy, geography, physics, chemistry, horticulture,and other fields.
The work of translating these texts has been entrusted to a group of pro-fessors in the Islamic and Western worlds who are recognized authorities in theirfields. It has been deemed appropriate, in order to ensure accuracy and fluency,that two persons, one with Arabic as his mother tongue and another withEnglish as his mother tongue, should participate together in the translation andrevision of each text.
This series is distinguished from other similar intercultural projects by itsdistinctive objectives and methodology. These works will fill a genuine gap inthe library of human thought. They will prove extremely useful to all those withan interest in Islamic culture, its interaction with Western thought, and itsimpact on culture throughout the world. They will, it is hoped, fulfil an importantrole in enhancing world understanding at a time when there is such evident andurgent need for the development of peaceful coexistence.
This series is published by the Center for Muslim Contribution toCivilization, which serves as a research centre under the patronage of H.H.Sheikh Hamad bin Khalifa al-Thani, Amir of Qatar. It is directed by a Board ofTrustees chaired by H.E. Sheikh Muhammad bin Hamad al-Thani, the formerMinister of Education of Qatar. The Board is comprised of a group ofprominent scholars. These include H.E. Dr Abul-Wafa al-Taftazani*, DeputyRector of Cairo University, and Dr Yusuf al-Qaradhawi, Director of the Siraand Sunna Research Center. At its inception the Center was directed by the lateDr Muhammad Ibrahim Kazim, former Rector of Qatar University, who estab-lished its initial objectives.
The Center was until recently directed by Dr Kamal Nagi, the Foreign CulturalRelations Advisor of the Ministry of Education of Qatar. He was assisted by a
* Died 1994, may Allah have mercy on him.
xii
THE LIFE OF THE PROPHET MUHAMMAD
Board comprising a number of academicians of Qatar University, in addition toa consultative committee chaired by Dr Ezzeddin Ibrahim, former Rector of theUniversity of the United Arab Emirates. A further committee acting on behalfof the Center has been the prominent university professors who act under thechairmanship of Dr Raji Rammuny, Professor of Arabic at the University ofMichigan. This committee is charged with making known, in Europe and inAmerica, the books selected for translation, and in selecting and enlisting properlyqualified university professors, orientalists and students of Islamic studies toundertake the work of translation and revision, as well as overseeing the pub-lication process.
CENTER FOR MUSLIMCONTRIBUTION TO CIVILIZATION
Board of Trustees
H.E. Sheikh Muhammad bin Hamad al-ThaniChairman
Members
1. H.Eminence Sheikh al-Azhar, Cairo, Arab Republic of Egypt.
2. Director-General of the Islamic Educational, Scientific and Cultural Organization(ISESCO).
3. Director-General of the Arab League Educational, Cultural and Scientific Organization(ALECSO).
4. H.E. the Minister of Education, State of Qatar.
5. H.E. the Minister of Education, Kuwait.
6. H.E. the Minister of Education, Oman.
7. H.E. the Secretary-General of the Muslim World Association, Saudi Arabia.
8. H.E. Dr Ezzeddin Ibrahim, Cultural Advisor to H.H. the President of the U.A.E.
9. Professor Yusuf al-Qaradawi, Director, Sira and Sunna Research Centre, University of Qatar.
10. Chairman, Arab Historians Union.
11. Professor Cesar Adib Majul, Professor at the American Universities.
Following are the names of the late prominent Muslim figures who (may Allah have mercy uponthem) passed away after they had taken vita! roles in the preliminary discussions of the Center'sgoals, work plan and activities. They are:
1. Dr Kama! Naji, former General Supervisor, Center for Muslim Contribution to Civilization,Qatar (7 October 1997).
2. Sheikh Jad al-Haq Ali Jad al-Haq, Sheikh al-Azhar, Cairo, Arab Republic of Egypt.
3. Dr Muhammad Ibrahim Kazim, former Rector, University of Qatar.
4. Sheikh Abdullah bin Ibrahim al-Ansari, former Chairman, Department for the Revival ofIslamic Cultural Heritage, State of Qatar.
5. Muhammad al-Fasi, former Honorary Chairman, Islamic University Rabat,Kingdom of Morocco.
6. Dr Abul-Wafa al-Taftazani, former Deputy Rector, University of Cairo,Arab Republic of Egypt.
7. Senator Mamimatal Tamano, former member of the Philippino Congress andMuslim leader in the Philippines.
CENTER FOR MUSLIMCONTRIBUTION TO CIVILIZATION
Board
H.E. Sheikh Muhammad bin Hamad al-ThaniChairman of the Board of Trustees
Professor Osman Sid-Ahmad Ismail al-BiliGeneral Supervisor, Professor of Middle Eastern and Islamic History, University of Qatar
Members
1. H.E. Professor Muhammad Abdul-Rahim Kafud, Minister of Education and HigherEducation, State of Qatar.
2. Professor Ibrahim Saleh al-Nuaimi, former Rector, University of Qatar.
3. Professor Yusuf al-Qaradawi, Director, Sira and Sunna Research Centre, University of Qatar.
4. Professor Husam al-Khateeb, Professor of Arabic, University of Qatar.
5. H.E. Dr Hasan al-Nima, Ambassador, State of Qatar.
6. Dr Hasan al-Ansari, Amiri Diwan, State of Qatar.
7. Dr Ahmad Muhammad Ubaidan (Treasurer) Observer, Advisory Counciland Director-General, Trans-Orient Establishment (Doha, Qatar).
Center's AdvisorsH.E. Dr Ezzeddin IbrahimCultural Advisor to H.H. the President of the U.A.E.
Professor Raji Mahmoud RammunyDirector of the Center's Translation Committee in the U.S.A.Professor of Arabic Studies, Department of Near Eastern Studies,University of Michigan, U.S.A.
The work at hand in its original Arabic is, in a sense, the product of two minds:the author himself, Abu al-Fida' Imad al-Din Ismacll b. Umar b. Kathir,' and,to a lesser extent, its editor, Mustafa cAbd al-Wahid. In his introduction to theArabic, cAbd al-Wahid points out that this work is in fact the culmination of asearch for a biography of the Prophet Muhammad to which Ibn Kathir makesreference in his celebrated exegesis of the Qur5an. There is, however, no extantcopy of any such independent biographical study traceable to Ibn Kathir. Thatsuch a study did exist is questionable, notwithstanding Ibn Kathir's own allusionthereto. Given the unavailability of this particular work, cAbd al-Wahid offersthe theory that the biography in question is none other than that which appearsin Ibn Kathir's chief work, his opus on history, the al-Bidaya wa al-Nihaya? Heargues that the sira section of the latter work is so comprehensive in its analysisof the life and times of the Prophet Muhammad as to almost obviate the need forany independent study of the same topic. The biography at hand, therefore, is thesame as found in the al-Bidaya. Nevertheless, cAbd al-Wahid must be commendedfor the not inconsiderable task of editing and publishing this particular section asan independent unit, and appropriately titling it al-Sira al-Nabawiyya li IbnKathir.
Ibn Kathir, whose ancestors are said to have been from Iraq, was himselfborn around the year 1313 CE/700 ah in the Boesra district of easternDamascus. He died 74 years later, shortly after suffering a total loss of vision.He counts as his tutors such illustrious personages as the eminent historianShams al-Din al-Dhahabi, the Maliki jurist Abu Musa al Qarafi, and the cele-brated Damascene polemicist and jurist Ibn Taymiyya al-Harrani.
Ibn Kathir's was an era of the great political and social upheavals that posedmany challenges to the Muslim world at large, and in particular, to its scholars.What with the scourge of the Tartars threatening the very existence of Islam as asocio-political entity from the outside and the sectarian and ethnic strife createdby the Mamluk revolution doing much the same from within, Ibn Kathir and his
1. According to R. Y. Curtis, Authoritative Interpretation of Classical Islamic Tafslr: CriticalAnalysis of Ibn Kathir's Tafslr al-Qu^an al-'-Az.im. Unpublished dissertation. (Ann Arbor:University of Michigan, 1989) (21), classical bibliographers have cited Ibn Kathir's name in morethan one way. Al-Dhahabi for instance, in the supplement to his bibliography, Dhayl Tadhkirat al-Huffaz, gives Ibn Kathir's name as Isma'll b. Umar b. Kathir b. Daw b. Kathir b. Zarc. Otherversions have been given, however, such as appears in al-Zirikli's al-Allam (1: 320) and JUmar RidaKahhala's Mi/jam al-MiPallifin (1: 28).
2. According to C. Brockelman in his Geschichte der Arabischen Literatur ii. 49, this historicalwork of Ibn Kathir is itself based on al Birzali's chronicle. For more information see also, IbnHadjar al-Asqalani, al-Durar al-Kamina (Cod. Vienna, no. 1172).
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colleagues, no doubt, had huge challenges with which to contend. In addition,the unrelenting pestilence and drought that had plagued the Levant and areaseast thereof, made their burden all the more unwieldy. He died in 1387 CE/775AH and lies buried in Damascus next to his master, Ibn Taymiyyah. He wasmourned by his wife Zaynab, the daughter of his teacher, al-Mizzi, who, accordingto some reports, was an accomplished scholar in her own right. She bore him foursons, one of whom succeeded his father to the post of principal of the teachingacademy al-Madrasa al-Salihiyya.3
Ibn Kathir, true to the pre-eminent tendencies of the academic milieu withinwhich he functioned, brings to his study of the Prophet of Islam the method of themuhaddtth, the scholar of hadith traditions, more assiduously than he does that ofthe traditional historian. In doing so, however, he has, I believe, substantiallysucceeded in combining two of the three sources available for the pursuit of thehistorical Muhammad: the hadith literature and the stra; the Qui°an, being thethird such source, features less prominently, if not altogether rarely, in hisstudy. Given the very extensive usage of hadtth material in this particular work,a word about the classical nature of such material and its contemporaneousvalidity would be appropriate at this point.
Early historical studies of Muslim society and culture, as A. A. Duri pointsout, "followed broadly two lines that were distinct from each other — that ofhadith, and that of the tribes (i.e. the ayySm anecdotes as narrated by theakhbaris and the ruwdt), which is in a sense a continuation of pre-Islamicactivities. "These two lines", he explains, "reflect the two major currents inearly Islamic society — the Islamic and the tribal lines which influenced allaspects of life."4 According to Muslim tradition, the learning and transmissionof the sayings and actions of Muhammad, his tacit approvals and disapprovals ofthe actions of others, and his general behaviour had religious significance secondonly to that of the Qui°an. To that end Muslim scholars began the collection ofsuch data as was related to the Prophet and his era even while he was stillalive. At first, the system of oral retention was popular, but by the middle of thefirst century of the Muslim era, written compilations of hadith traditions beganto appear. By the end of the third quarter of that century, "a pattern was fixedfor the learning and teaching of the hadtth which flourished in the second andthird centuries."5 A system of sorts for verifying the authenticity of suchprophetic traditions was allegedly extant from the earliest of times - albeit in a
3. Curtis, 23.
4. Professor Duri's article is in large measure an elucidation of what he calls "the tribal type ofhistory." See in this regard "The Iraq School of History to the Ninth Century", in Historians ofthe Middle East, ed. B. Lewis and P. M. Holt (Oxford University Press, 1962).
5. M. M. Azami, Studies in Early Hadith Literature (Indianapolis: American Trust Publications,1983), 186.
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rather rudimentary manner. That system, however, was neither systematizednor rigorously applied until the advent of the civil wars {fitna), whereuponsources were no longer regarded, prima facie, as trustworthy, but were insteadincreasingly scrutinized to establish authenticity. Thus evolved the elaborateisnad system where every hadith was scrutinized from two perspectives: the text(matn) containing the information transmitted as such, and the chain of trans-mitters [sanad) giving the names of all those responsible for transmitting suchinformation from the Prophet himself.
As indicated earlier, Ibn Kathir's method in this particular work is more thatof the hadtth scholars than it is of the historian; al-Bukhart, Muslim and moreso, al-Bayhaqi, Ahmad b. Hanbal, and Abu Nu'aym thus feature more promi-nently as sources for his biography than do historians such as Ibn Ishaq, IbnHisham or al-Tabari. But, as *Abd al-Wahid rightly points out, Ibn Kathlr, onoccasion, is not averse to using some rather obscure historical works, some eventhat are no longer extant: the rare historical tractate of Musa b. Uqba, and theal-Rawd al-Anf of al-Suhayli are examples thereof.
True to tradition, if not quite on the same scale as, for instance, Ibn Hisham,are Ibn Kathir's copious citations of poetry, almost all of which seem to have beentaken from Muhammad b. Ishaq's biography of the Prophet. The poems deal witha variety of themes and styles: there is, for instance, the unmistakable sarcasm ofKa'ab b. Zuhayr as reflected in his lampooning of the Prophet, followed by hissubsequent retraction and apology as in the much celebrated poem, Banal Su'ad;there is also the occasional celebration of pre-Islamic Arabian chivalry, as in thehaunting ode of Abu. al-Bakhtan b. Hisham, when he speaks so movingly of hisvirtual self-immolation for the love of a friend. Then, of course, there are theevocative panegyrics of Hassan b. Thabit in defence of Islam, its Prophet, andhis Companions.
Ibn Kathlr, oddly enough for someone who has plumbed the depths of hadithmethodology, frequently paraphrases, not just the many references to scholarssuch as Ibn Ishaq, but also, at times, the very hadith material he so often quotes.He thus takes almost the same liberties with such material as he does withworks on history, and the reader, particularly of the Arabic text, sometimessearches in vain for all but the gist of the traditions that he ascribes to, say, thesahih of Bukhari or that of Muslim. cAbd al-Wahid offers two possible reasonsfor this anomaly; the one I believe to be somewhat more plausible than theother. It may well be, he suggests, that Ibn Kathlr was simply quoting frommemory, seeing no need for any further textual verification, or it may also bethat he is, in fact, using sources unavailable to us today. This latter hypothesisis, I believe, somewhat unconvincing for it requires, amongst other things, thatIbn Kathlr possessed not one, but an entire set of hadith works unique to hislibrary alone!
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The text itself suffers from a singular lack of the literary cadence that makesthe historical works of al-Tabarl, for instance, more of a pleasure to read. Thisseems to result from Ibn Kathir's efforts to present an authentic description ofthe life and times of the Prophet of Islam, and to submit such data as is found inthe popular biographical works to the scrutiny of hadith literature. The flow ofhis text is, without question, a casualty of this exercise. But, as has been pointedout by a scholar of the Bible, "If we read biblical narrative (or in this case the siramaterial) as a story, we abandon its historical truth. If we read it as literature, wewill often find literary art in it, but this art takes us further from truth."6 Notthat the method of Ibn Kathir is altogether without its redeeming features: itcertainly provides useful information to scholars, particularly those of the tradi-tional schools, who would prefer to have the classical sources for sira studiesclose at hand.
The contents of works such as Ibn Kathir's sira are today regarded by manyscholars of Islam as largely proto-historical, focusing, that is, on an era whosesource documentation falls short of contemporary historiographical standards.It is, some say, the stuff of myth and legend, entwined in places with real his-torical data. For modern historians of Islam and the Middle East such asMaxime Rodinson, Patricia Crone et al., sira material contains, in the firstinstance, virtually "nothing of which we can say for certain that it incontestablydates back to the time of the Prophet".7 And so, "when doing research aboutthe life and work of the Prophet Muhammad", Rudi Paret warns, "we on prin-ciple distrust the traditional statement and explanation of facts given by latergenerations, in so far as they cannot be verified by internal evidence or in someother way."8
In addition, the work at hand may be seen by some to be no more than theproduct of one who had a variety of interests in the topic: one who was, at oneand the same time, a historian, a scribe of "sacred biography", and also a devotee;the results of an endeavour such as Ibn Kathir's, therefore, risk being perceivedas less than the product of dispassionate scholarship.9
This critical approach to Islamic historiography emerged gradually in the18th and 19th centuries. It was, understandably, only a matter of time beforeAlbert Schweitzer's "quest of the historical Christ" would be appropriated by
6. See Robin L. Fox, The Unauthorized Version: Truth and Fiction in the Bible (New York:Alfred A. Knopf, 1992).
7. This particular statement appears in the introduction to Maxime Rodinson's own biographyof the Prophet. See Maxime Rodinson, Mohammed. Trans. Anne Carter (London, 1971).
8. For the full text of this article see R. Paret, "Recent European Research on the Life andWork of Prophet Muhammad, Journal of the Pakistan Historical Society, Karachi, 1958.
9. See in this regard G. D. Newby, The Making of the Last Prophet: A Reconstruction of theEarliest Biography of Muhammad (Columbia: University of Southern California Press, 1989).
scholars of Islamic history in their search of the demythologized Muhammad;after all, this kind of appropriation of the analytical tools indigenous to studies ofChristianity for the unravelling of the Islamic historical experience has becomealmost a convention in Islamic and Middle Eastern studies. Yet the entireprocess is, I believe, fraught with questionable hypotheses, broad generalizationsand a certain disregard for the spatio-temporal factors that shape ostensibly sim-ilar events. The application of New Testament heuristic tools such as Form andRedaction criticism to the corpus of information pertaining to the sira seems tobetray a casual disregard for the Sitz im Leben of that very corpus. The life andwork of Jesus is clearly different from that of Muhammad; the former's mission- if it can be described as such - is, for example, singularly devoid of the politicaland socio-economic objectives that informed that of the latter. It is, therefore,hardly surprising, as F. E. Peters in his recent article "The Quest of theHistorical Muhammad" points out, that "even though a great deal of effort hasbeen invested in research into the life and times of Muhammad, the results donot seem at all comparable to those achieved in research on Jesus, and the reasonsare not at all clear."10
Ever since Gustav Weil presented his Mohammad der Prophet, sein Leben undseine Lehre in 1843, scholars have endeavoured to unravel the historicalMuhammad using a variety of tools and strategems. Initially the materialoffered by Muslim historians such as Ibn Ishaq, Ibn Hisharri and more, import-antly, al-Tabari was used almost unquestioningly by Christian scholars who, asHolt characterizes them, belonged mainly to "holy orders".11 Their primarypurpose, it would seem, was to provide a spirited defence of Christian theologyand dogma against the claims of Islam and its adherents. The polemics thatensued were, in the main, reflective of the attitude that there was "not anyrational inducement in all (that Muslims) believe or practice; insomuch thatcommon sense must be discarded in order to embrace their system."12 As forMuhammad, he was for many in that era "so coarse and barbarous an imposter,that there is not a man, who does not or cannot perceive plainly his cheatingand corruption."13 Humphrey Prideaux, the 17th-century lecturer in Hebrewat Oxford, captured rather succinctly the disposition of scholars vis-a-vis thestudy of Muhammad, in the rather long-winded title of his work, The truenature of imposture fully display'd in the life of Mahomet. With a discourse annex'd
10. F. E. Peters, "The Quest of the Historical Muhammad", in International Journal ofMiddleEast Studies 23 (1991), 291-315.
11. See P. M. Holt, "The Treatment of Arab Historians by Prideaux, Ockley, and Sale," inHistorians of the Middle East, ed. B. Lewis and P. M. Holt (Oxford University Press, 1962),290-302.
12. Ibid., 300.
13. Ibid., 300.
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for the vindication of Christianity from this charge. Offered to the consideration ofthe Deists of the present age.u Later Simon Ockley, the somewhat less acerbicand brusque vicar of Swavesey in Cambridgeshire, authored The History of theSaracens, a "much more solid contribution to historical knowledge" as Holtputs it, but one that nonetheless did "not fail to follow common form bystigmatizing Muhammad in his first line, as 'the great Imposter' and thendescribing the Arab conquests as 'that grievous calamity'."15 The liberalism thatswept across Europe in the 18th century helped create a relatively less hostileattitude among European scholars towards Islam and its leader. We thusfind during that era scholars such as Henri de Boulainvillier emerging.Boulainvillier, his theological affinities notwithstanding, assumed a decidedlymore conciliatory tone in his biography of Muhammad, La vie de Mahomet. Forhim, Christianity is undoubtedly superior to Islam but he is, none the less,quite charitable in his evaluation of his subject, and says: "With respect to theessential doctrines of religion, all that (Muhammad) has laid down is true; buthe has not laid down all that is true; and that is the whole difference betweenour religion and his."16
The quest itself began in earnest in the writings of the Belgian Jesuit, HenriLamraens. Whereas Theodor Noeldeke, prior to him, had largely failed in hisattempts to unravel "the historical person of Muhammad", Lammens ploddedon, and succeeded to some extent, in demonstrating "the possibility of the criti-ical analysis of the sira". Lammens' efforts, however, were directed, not at abiographical study of Muhammad per se, but rather on the search for the secretof his personal appeal and the rapid expansion of his message. "Muhammad tohim, was a historical problem as well as a symbol of Islam's obstinacy and insen-sitiveness to the missionary influence."17
Lammens also happened to be among the first to argue, with some conviction,that the hadith traditions as well as the sira material on the Prophet are, on thewhole, fictitious. This inaugurated a new perspective on Islamic history: theemphasis shifted from a critique of the actors in that history to the questioningof the source material itself.
In the 19th century, the Hungarian scholar Ignaz Goldziher concluded thatmuch of the hadith material was but a "pious fraud . . . invoked by every group(in early Islam) for every idea it evolved;. .. through solid chains (isndd) of tra-dition, all such matters acquired an unbroken tie to the 'Companions' who hadheard those pronouncements and statutes from the Prophet or had seen him act
14. Ibid., 291.
15. Ibid., 311.
16. P. M. Holt, The Treatment of Arab History, 300.
17. K. S. Salibi, "Islam and Syria in the Writings of Henri Lammens", in Historians of theMiddle East, ed. B. Lewis and P. M. Holt (Oxford University Press, 1962), 330-342.
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in pertinent ways."18 Later Professor J. Schacht further explored the foregoinghypotheses by subjecting the isnad of a few legal traditions to an exhaustivescrutiny. He concluded that "hardly any of these traditions, as far as matters ofreligious law are concerned, can be considered authentic; they were put into cir-culation . . , from the first half of the second century onwards."19 From thisothers were quick to extrapolate that even the biographical material is fraudu-lent. Crone thus states: "that the bulk of the sira . . . consists of second centuryhadiths has not been disputed by any historian, and this point may be taken asconceded."20
Not all Western scholars, however were as eager to jettison the classicalmaterial. W. M. Watt, writing in his Muhammad at Mecca, is clearly morereluctant than Crone, for example, to reject out of hand all such material, simplyon the strength of Schacht's conclusion. He thus maintains that "In the legalsphere there may have been some sheer invention of traditions, it would seem.But in the historical sphere, in so far as the two may be separated, and apartfrom some exceptional cases, the nearest to such invention in the best earlyhistorians appears to be a 'tendential shaping' of the material. . ."21
It must be remembered, however, that traditional Muslim scholars display littleawareness of the foregoing conundrum. The classical methodology of hadithcriticism as practised by early Muslim scholars, with its close scrutiny of the hnadand the mutun of prophetic traditions, has, in the main, not been discredited, oreven questioned, by Muslim scholars. If anything, that methodology has todaybeen given a new lease of life by scholars such as Nasir al-Din al-Albanl, who, forexample, regard the re-evaluation of the early sources as integral to what they callthe Islamic renaissance (al-Nahda al-hlamiyyd). Such a renaissance, Albani argues,will fall far short of its goals, without a thoroughgoing purge of what remains ofthe spurious material that had crept into hadith and sira works during the turbu-lent epoch of early Islamic history.22 He thus set himself the task of appraisingscholars and the Muslim laity alike to those traditions that were deemed spuriousby the regimen of classical hadith studies. His findings, which were first publishedunder the title "al-Ahadlth al-Da'ifah wa al-MawduW in a weekly column inthe magazine al-Tamaddun al-Islami, now comprise a multi-volume work,appropriately titled Sihilah al-Ahadith al-DaHfah wa al-MawdulahP
18. See Goldziher's chapter on the development of the law in Islam in Introduction to IslamicLaw and Theology, (Princeton: Princeton University Press, 1981).
19. J. Schacht, The Origins of Muhammadan Jurisprudence (Oxford University Press, 1959).
20. Crone, Slaves on Horses, 14—15.
21. W. G. Watt, Muhammad at Mecca (Oxford Univesity Press, 1953), xiii.
22. M. N. Al-Albani, Sihilah al-Ahadith al-DaHfah wa al-Mawd&ah. Vol. i. Damascus?:Manshurat al-Maktab al-Islami, 1376 h.
23. Ibid., 6.
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Clearly not all contemporary scholars are as eager as Schacht et al. to ring thedeath knell on hadith literature as a tool for unravelling early Islamic history.Azami for one, in his studies on early hadith literature has attempted to showthat hadith literature is indeed the richest source for the investigation of that era,for it provides, among other things, material for the understanding of the legal,cultural and religious ideas of those early centuries. He maintains that thetheories of Margoliouth, Goldziher and more recently, Schacht can no longer beincontestably accepted given the recent discoveries of manuscripts or research.According to him:
"In the period referred to, works on the biography of the Prophet and on otherhistorical topics were in a very advanced stage. We find that work on the biographyof the Prophet was begun by the Companions. (Abd Allah b. cAmr b. al-(Asrecorded many historical events. It is possible still to trace his work in the ahaditknarrated by cAmr b. Shu'ayb (d. 118 ah) as he utilized his great grandfather cAbdAllah b. cAmr's books. Urwah (d. 93 AH) in his biography of the Prophet nameshis authority and most probably he had obtained the information in writing.There are works mentioned here and there on a single topic of the Sirah, e.g.Memorandum on the Servants of the Prophet, a book on the ambassadors of theProphet to different rulers and chieftains with their negotiations. There arereferences to the collections of the Prophet's letters in a very early period."24
But it is, in fact, these very sources that Azami cites that have, through the useof contemporary literary and hermeneutical tools, been relegated to no morethan "the rubble of early Muslim history". For Patricia Crone therefore, the"inertia" of material such as appears heretofore "comes across very strongly inmodern scholarship on the first two centuries of Islam."25 "The bulk of it", sheargues, "has an alarming tendency to degenerate into mere rearrangements ofthe same old canon - Muslim chronicles in modern languages and graced withmodern titles."26
Others, such as Juynboll, have strived to arrive at the inevitable solution inter-mediate, "a conceivable position that could be taken between the two points ofview represented respectively by Muslim and Western scholarship."27 For himtherefore, the hadith traditions "taken as a whole" do provide a fairly reliablerendition of early Islamic history, and "a judiciously and cautiously formulatedoverall view of what all those early reports . . . collectively point to, may in alllikelihood be taken to be not very far from the truth of'what really happened'."28
24. Azami, Early Hadith, 7-8.
25. See in this regard the introduction to her work, Slaves on Horses: The Evolution of theIslamic Polity. (Cambridge University Press, 1980).
26. Ibid., 13.
27. See G. H. A. Juynboll, Muslim Tradition: Studies in chronology, provenance and authorship ofearly hadith. (Cambridge University Press, 1983), 1.
28. Ibid., 7.
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Finally, the true value of this particular work probably resides outside thecontext of the foregoing academic debate, for as Gadamer explains in Truth andMethod^ "The meaning of a literary work is never exhausted by the intentionsof its author; as the work passes from one cultural or historical context toanother, new meanings may be culled from it which were perhaps never antici-pated by its author or contemporary audience."30
Muneer FareedReviewer of Volumes II—IV
29. H. G. Gadamer, Truth and Method (London, 1975).
30. This is in fact an interpretation of Gadamer's thoughts as espoused by T. Eagleton in hisstudy, Literary Theory: An Introduction (Minneapolis: University of Minnesota Press, 1983), 71.
TRANSLATOR'S PREFACE
As has often been observed, translation is impossible, since the associations andemotive content of words in one language and culture differ from those of allothers. Attempts at translation, therefore, inevitably represent strivings forcompromise. While accuracy and precision are prime objectives, the ultimatelynecessary requirements for clarity and comprehension in the host language mayrequire simplification or even omission from the original text. The dilemmasinherent in these conflicting objectives are at times irreconcilable, and this isparticularly true when one is dealing, as here, with languages and cultures so farremoved as ancient Arabic and modern English. This translation, composed ineveryday, contemporary English, gives no impression of the ubiquitous rarities,oddities and archaisms of vocabulary and syntax that make the originalextremely challenging to comprehend. It is hoped, of course, that the innumer-able compromises that this translation represents will be accepted as good-faithattempts to convey the spirit and purpose of the original in a form that readers ofEnglish will not find impossibly daunting.
In some instances Ibn Kathlr repeats anecdotal ahadilh with differing chainsof authority that are almost identical in content; often, as will be seen, theaccounts differ in only very few of their words and these are typically vocabularyrarities. While such variations between accounts may seem of scant interest tothe Western reader, they have nevertheless been left complete and intact in thistranslation. Including them in full, as in the original work, gives a strong impres-sion of the care with which these anecdotes have been handed down and theimpression of their likely authenticity is therefore enhanced. This seems espe-cially the case where the discrepancies involve vocabulary rarities that aresynonymous. It seems that it would be just such words that would have beensubjected to dispute, change or loss from memory.
Ibn Kathlr's objective was to appear authoritative and discriminating in hischoices of inclusion and discussion of specific akadith; to him the listing of allthe names of his authorities and his comments on their reputations was an essen-tial component of this lectures. The give-and-take of oral lecturing - of whichthis work is essentially a record - would have enabled immediate verbalclarification. Our English text, in contrast, has to stand by itself, and to presentan inherent and visible logic and clarity; it must also give some impression of thereliability of the Arabic text that is indicated by its complexity, and by the carewith which the names of quoted sources are given and at times evaluated.
A perpetual challenge in presenting this text has therefore been to leave theessential narratives clear and succinct while including yet simplifying the lines ofauthority on which their authenticity is based. The names of authorities quoted
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have been included in full, since their identities were of prime importance forthe initial 'readership' of this work as well as to students and researchers today.However, the exact nature and relative value of the means of transmission fromauthority to authority and the suggestions implied of Ibn Kathir's preference forcertain sources over others, have not been conveyed with exactitude, since com-mon English vocabulary is unable to convey some of the subtleties of the Arabictechnical terms employed for this purpose. The essential completeness of theoriginal text in this translation does, however, enable serious students of earlyIslamic materials to bring their own differentiation to bear by their knowledge ofthe reputations of the persons quoted.
Certain words common in this text - such as Abu and siirat - change in theirform in Arabic to accord with basic grammatical rules. Here, however, to avoidconfusion for those readers who do not know Arabic, they have been left in theform in which they are most commonly met. Initial hamza, moreover, has beenomitted. Since early Arabic manuscripts, like the Arabic printed version of thistext, are devoid of quotation marks, the identity of the narrator is sometimesunclear. Similarly, it is occasionally difficult to discern whether comments at theend of an account are those of the transmitting authority or of Ibn Kathlr him-self. Footnotes referring to these and similar textual difficulties have been keptto a minimum, while brief parenthetical explanatory comments have sometimesbeen inserted to aid the general reader.
Discriminating and knowledgeable readers and reviewers will no doubt finddiscrepancies and perhaps inaccuracies in this lengthy and demanding text,especially in the extensive poems quoted. For these the translator - and hisreviewers, text editors and typesetters - apologize. But since this work offersintimate details not elsewhere available in English about Arabian history and theinspiration and leadership of Islam in its earliest formative period, it would seemunsatisfactory to leave it in a language and form accessible only to a small coterieof scholars. The evident religious historical and philosophical interest of thistext suggests that all those associated with its production may properly takerefuge and find consolation from criticism in the knowledge that 'to err ishuman'. To attempt the impossible, moreover, while perhaps foolhardy, issurely more laudable than to make no attempt at all
Trevor Le GassickAnn Arbor, 1997
VOLUME II
Chapter: Concerning the migration of those Companions of the Prophet (SAAS)who escaped from persecution with their faith from Mecca to Abyssinia.
It has been recounted above how the polytheists abused those believers wholacked power or protection and treated them with severe violence and greathumiliation.
God, Almighty and Glorious is He, had kept them away from His Messenger(SAAS), and had given him the protection of his uncle, Abu Talib, as wasmentioned above. And all praise and recognition is due to God.
Al-Waqidi has related that their passage to Abyssinia occurred in the monthof Rajab in the fifth year of the Mission, and that the first group to migrateconsisted of eleven men and four women. He told how they made their way tothe sea, either on foot or riding, and there they hired a boat to Abyssinia at a costof one-half of one dinar.
These persons were: ^thman b. cAffan and his wife Ruqayya, daughter of theMessenger of God (SAAS), Abu Hudhayfa b. HJtba and his wife Sahla, daughterof Suhayl, al-Zubayr b. al-'Awwam, Mus'ab b. 'Umayr, cAbd al-Rahman b.cAwf, Abu Salama b. <Abd al-Asad and his wife Umm Salama, daughter of AbuUmayya, <Uthman b. Maz^un, (Amir b. Rabi'a al-cAnzl, his wife Layla, daughterof Abu Hathma, Abu Sabra b. Abu Ruhm, Hatib b. cAmr, Suhayl b. Bayda5 and<Abd Allah b. Mas'ud. God bless them all! Ibn Jarir stated, "Others say, however,that the group consisted of 82 men, not counting their women and children.About tAmmar b. Yasir we have doubts; if he was among them, they totalled 83men."
Muhammad b. Ishaq stated, "When the Messenger of God (SAAS), witnessedthe trials descending upon his Companions, he compared this with his own goodstate that derived from his own status with God and from his uncle Abu Talib,and, recognizing that he was unable to prevent the evil befalling them, he toldthem, 'I wish you would go forth into the land of Abyssinia, for there is a king inwhose realm no one is harmed, where truth prevails. Stay there until God givesyou relief from your plight.'
"The Companions of the Messenger of God (SAAS), thereupon left forAbyssinia, fearing the unrest and fleeing with their faith unto God. This was thefirst emigration that occurred in Islam. The first Muslim to depart was (Uthmanb. cAffan along with his wife Ruqayya, daughter of the Messenger of God(SAAS)."
Al-Bayhaqi related, similarly, from a hadith of Ya'qub b. Sufyan, from £Abbasal-cAnban, from Bishr b. Musa, from al-Hasan b. Ziyad al-Burjumi, who said,
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"Qatada stated to us, 'The first man to emigrate to God Almighty along with hisfamily was Uthman b. 4Affan, God be pleased with him.'
"I heard al-Nadr b. Anas state, 'I heard Abu Hamza (by whom he meantAnas b. Malik) say, "Uthman b, 'Affan, along with his wife Ruqayya, daughterof the Messenger of God (SAAS), left for Abyssinia. A long time elapsed with-out the Messenger of God (SAAS), having news of them, until a Qurayshwoman came to him and said, 'O Muhammad, I saw your son-in-law with hiswife in his company.' 'In what state did you see them?' he asked,
'""She replied, 'I saw him leading a decrepit old donkey on which his wifewas mounted.'
"' "The Messenger of God (SAAS), exclaimed, 'May God be with them both!tUthman is the first man since Lot, upon whom be peace, to take himself and hisfamily into exile."""
Ibn Ishaq stated, "And (they also included) Abu Hudhayfa b. cUtba and hiswife Sahla, daughter of Suhayl b. cAmr; and in Abyssinia she bore him a son,Muhammad b. Abu Hudhayfa.
"And there were al-Zubayr b. al-'Awwam, Mus'ab b. Umayr, (Abdal-Rahman b. <Awf, Abu Salama b. (Abd al-Asad, along with his wife UmmSalama, daughter of Abu Umayya b. al~Mughira, to whom Zaynab was bornthere. Also travelling were Uthman b. Mazcun, and 'Amir b. Rabl<a, who wasallied to the al-Khattab family; he was from the tribe of cAnz b. Wa'il. His wifewas Layla, daughter of Abu Hathma. Then there was Abu Sabra b. Aba RuhmaMAmiri, with his wife Umm Kulthfim, daughter of Suhayl b. cAmr; the latteris also known as Abu Hatib b. cAmr b. cAbd Shams b. cAbd Wudd b. Nasr b.Malik b. Hisl b. cAmir. He is also said to have been the first to arrive there.
"Also there was Suhayl b. Bayda\
"These ten men, so I have been told, were the first Muslims to leave forAbyssinia."
Ibn Hisham stated, "Uthman b. Mazcun was in command of them, accordingto some scholars."
Ibn Ishaq stated, "Then Ja'far b. Abu Talib left, accompanied by his wifeAsma°, daughter of Umays. cAbd Allah b. jacfar was born to him in Abyssinia."
The Muslims followed on after one another, eventually being reunited inAbyssinia.
Musa b. Uqba has claimed that the first migration to Abyssinia occurred whenAbu Talib and those who had allied with him in support of the Messenger ofGod (SAAS), went into the shilb} There are differing views on this. But Godknows best.
He also claimed that the departure of Jacfar b. Abu Talib came only in thesecond migration to Abyssinia, after the return of some of those who had gone
I. The defile in Mecca where he was permitted by Quraysh to take up residence.
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there initially. (They returned) when they heard that the polytheists had acceptedIslam and were praying. When they arrived in Mecca, cUthman b. Mazcunamong them, they did not find it true that the polytheists had accepted Islam, asthey had been told. Some of them then returned to Abyssinia, while othersremained in Mecca. Other Muslims also went to Abyssinia at the time of thesecond migration. This will be explained hereafter.
Musa b. ^qba stated, "Jacfar b. Abo Talib was among those who left thesecond time." But Ibn Ishaq's referring to his having gone on the first migrationis very plain, as will be shown. But God knows best.
However, he clearly was in a second group of the emigrants who went on thefirst migration; he acted as their spokesman and translator before the Negus andothers. We will report this at length.
Then Ibn Ishaq went on to list those who left in the company of Ja<far, God bepleased with them all.
They were: cAmr b. Sa<ld b. al-cAs and his wife Fatima, daughter of Safwanb. Umayya b. Muharrith b. Shiqq al-Kinani.
And his brother Khalid, accompanied by his wife Umayna, daughter of Khalafb. As<ad al-Khuzacl; she bore him Sa'id and Amma, the latter ultimately marry-ing al-Zubayr by whom she gave birth to cAmr and Khalid.
Also there were cAbd Allah b. Jahsh b. Ri'ab and his brother HUoayd Allah,who was accompanied by his wife Umm Habiba, daughter of Abu Sufyan.
And Qays b. cAbd Allah of the Banu Asad b. Khazlma along with his wifeBaraka, daughter of Yasar, the freed-woman of Abu Sufyan.
And Mu^yqib b. Abu Fatima, a freed-man of Sacld b. al-cAs. Ibn Hishamstated, "He was of (the tribe of) Daws."
And Abu Musa al-Ash^ri, that is {Abd Allah b. Qays, an ally of the family of<Utba b. Rabi'a; we will discuss this later and also the authority.
And 'Utba b. Ghazwan, Yazid b. Zam'a b. al-Aswad, cAmr b. Umayya b.al-Harith b. Asad, Tulayb b. 'Umayr b. Wahb b. Abu Kathlr b. cAbd, Suwaybitb. Sa<d b. Huraymala and Jahm b. Qays al-cAbdawl, accompanied by his wifeUmm Harmala, daughter of cAbd al-Aswad b. Khuzayma, along with his twosons cAmr b. Jahm and Khuzayma b. Jahm. Also there was Abu al-Rum b.cUmayr b. Hashim b. cAbd Manaf b. cAbd al-Dar, Firas b. al-Nadr b. al-Harithb. Kalda, ^mir b. Abu Waqqas, brother of Sa<d, and al-Muttalib b. Azhar b.cAbd cAwf al-Zuhrl, accompanied by his wife Ram la, daughter of Abo cAwf b.Dubayra, who bore in Abyssinia al-Muttalib's son cAbd Allah.
Also there were cAbd Allah b. Mas(ud and his brother ^tba, al-Miqdad b.al-Aswad, al-Harith b. Khalid b. Sakhr al-Tayml, accompanied by his wifeRayta, daughter of al-Harith b. Jubayla; she bore him there Musa, cA5isha,Zaynab and Fatima.
Also there were cAmr b. TJthman b. cAmr b. Ka'b b. Sacd b. Taym b. Murraand Shammas b. HJthman b. al-Sharid al-Makhzumi. He (Ibn Ishaq) stated that
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he was named "Shammas" (i.e. perhaps "Sunny", tr.) because of his good looks;his original name was cUthman b. TJthnian.
Then there were Habbar b. Sufyan b. cAbd al-Asad al-Makhzuml and hisbrother cAbd Allah, Hisham b. Abu Hudhayfa b. al-Mughlra b. cAbd Allah b.cAmr b. Makhzum, Salama b. Hisham b. al-Mughira, cAyyash b. Abu Rabi<a b.al-Mughira, Mu'attib b. cAwf b. cAmir, known as cAyhama, he being an ally ofthe Banu Makhzum.
Also included were Qudama and <Abd Allah, the two brothers of <Uthman b.Mazcun, al-Sa'ib b. cUthman b. Maz^un, Hath b. al-Harith b. Ma'mar, accom-panied by his wife Fatima, daughter of al-Mujallil and his two sons by her,Muhammad and al-Harith. Also there were Hatib's brother Khattab, accom-panied by his wife Fukayha, daughter of Yasar, Sufyan b. Ma(mar b. Habib andhis wife Hasana, along with his two sons by her, Jabir and Junada, as well as ason of hers by another husband. This son's name was Shurahbil b. cAbd Allah,a member of the family of al-Ghawth b. Muzahim b. Tamlm; he was known asShurahbil b. Hasana.
And there were cUthman b. Rabica b. Ahban b. Wahb b. Hudhafa b. Jumah,Khunays b. Hudhafa b. Qays b. cAdl, cAbd Allah b. al-Harith b. Qays b. <Adi b.Sa'id b. Sahm, Hisham b. al-<As b. Wa'il b. Sa'ld, Qays b. Hudhafa b. Qays b.cAdl, accompanied by his brother cAbd Allah.
Also there were Abu Qays b. al-Harith b. Qays b. cAdl, along with his brothersal-Harith, Macmar, al-SaJib, Bishr and Sacid, all sons of al-Harith, along withthe brother of Sacid b. Qays b. cAdi on his mother's side, his name being Sacldb. cAmr al-Tamimi.
And cUmayr b. Ri'ab b. Hudhayfa b. Muhashshim b. Sacid b. Sahm, alongwith an ally of the Banu Sahm named Mahraiyya b. Jaz> al-Zubaydl, Macmar b.cAbd Allah al-<Adawi, cUrwa b. cAbd al-Uzza, <Adi b. Nadla b. <Abd aPUzza,along with his son al-Nu'man, cAbd Allah b. Makhrama al-cAmirl, cAbd Allah b.Suhayl b. cAmr, Sallt b. 'Amr and his brother al-Sakran, who was accompaniedby his wife Sawda, daughter of Zam'a, Malik b. Rabi'a and his wife cAmra,daughter of al-Sacdi, and Abu Hatib b. cAmr al-cAmiri, accompanied by theirally Sa^ b. Khawla from Yemen.
Also there were Abu "Ubayda cAmir b. cAbd Allah b. al-Jarrah al-Fihrl,Suhayl b. Bayda5, Bayda5 being his mother, whose real name was Dacd, daughterof Jahdam b. Umayya b. Zarib b. al-Harith b. Fihr. He, Suhayl, was reallySuhayl b. Wahb b. Rabl<a b. Hilal (b. Uhayb)2 b. Dabba. And there were cAmrb. Abu Sarh b. Rabi'a b. Hilal b. Uhayb b. Malik b. Dabba b. al-Harith, <Iyad b.Zuhayr b. Abu Shaddad b. Rabl'a b. Hilal b. Malik b. Dabba. cAmr b. al-Harithb. Zuhayr b. Abu Shaddad b. Rabi'a and ^thman b. cAbd Ghanm b. Zuhayrwere two brothers. Sacid b. cAbd Qays b. Laqit, along with his brother al-Harithwere of the Fihr tribe.
2. Ibn Hisham adds this link.
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Ibn Ishaq stated, "The number of those Muslims who migrated and went toAbyssinia, not counting the little children and those born there, totalled 83. Thisassumes that cAmmar b. Yasir was among them, but there is some doubt abouthim."
I would comment that the inclusion by Ibn Ishaq of Abu Musa al-Ash'arl amongthose who migrated from Mecca to Abyssinia is very strange.
Imam Ahmad stated, "Hasan b. Musa related to us that he heard Hudayj,brother of Zuhayr b. Mu^wiya say, on the authority of Abu Ishaq, from cAbdAllah b. "Utba, from Ibn Mas'ud, 'The Messenger of God (SAAS) sent us, abody of some 80 men, to the Negus. These included cAbd Allah b. Mas(ud,Ja(far, cAbd Allah b. Arfata, cUthman b. Maz'un, and Abu Musa. These menwent to the Negus.
'"Then Quraysh dispatched to him cAmr b. al-cAs and <Umara b. al-Walidwith a gift.
"'When they went in to the Negus, they bowed down before him. Then theytook up positions to the left and right before him and said, "A group of ourpeople have taken up residence in your land, after having turned away from usand from our religion,"
'""Where are they?," he asked.
"'"In your land. Send for them," they suggested.
"'He did so and Ja'far said, "I will be your spokesman today." And theyfollowed him.
"'He made salutation, but did not bow down. They asked him, "What iswrong with you, not bowing down before the king?"
'"He replied, "We bow down only before God, the Almighty and Glorious.""' "What is this all about?" he was asked.
"'He answered, "God has sent a messenger to us and told us to bow down tono one but God, the Almighty and Glorious. He also ordered us to pray, and togive alms."
"'cAmr commented, "They differ with you about Jesus, son of Mary.""'He (the Negus) asked, "What do you say about Jesus son of Mary and Hismother?"
"'He (Ja^ar) replied, "We say as God did: He is His word and His spiritwhich He cast into the Virgin whom no man had touched and no child had beeninside."
"'The king then picked up a stick from the ground and said, "O people ofAbyssinia, and you, priests and monks; by God, they are not so much as the sizeof this stick away from what we say! Welcome to you and greetings to him fromwhom you come! I bear witness that he is the Messenger of God, and that it is himwe find in the Bible. He is the Messenger of whom Jesus, son of Mary, madeprophecy. You may reside wherever you wish; and, by God, were it not for my roleas king, I would go to him so that I could be the one who carries his shoes for him!"
6
THE LIFE OF THE PROPHET MUHAMMAD
" 'He then commanded that the present the two messengers had brought bereturned to them.
"' cAbd Allah b. Mascud hurried forth thereafter, and lived to take part in thebattle of Badr.
'"He claimed that the Prophet (SAAS) prayed for forgiveness for him (theking) when news of his death reached him.'"
The chain of authorities for this is excellent, and the narrative is good. It givesevidence that Abu Musa was among those who migrated from Mecca toAbyssinia, even though this hadith is not recorded by some authorities. But Godknows best.
This event is related on the authority of Abu Ishaq al-Sablci from anotherchain.
The hafiz Abu Nu'aym stated in DataHl {The Signs), "Sulayman b. Ahmadrelated to us quoting from Muhammad b. Zakariyya5 al-Ghulabi, from <Abd Allahb. Raja5 from Isra'il. Also Sulayman b. Ahmad related to us from Muhammad b.Zakariyya0, from al-Hasan b. 'Alluwiyya al-Qattan, from 'Ibad b. Musa al-Khutuli,from Isma'il b. Jacfar, from Israel.
"Also, Abu Ahmad related to us, from <Abd Allah b. Muhammad b.Shirawayh, from Ishaq b. Ibrahim, he being Ibn Rahawayh, from cUbayd Allahb. Musa, from Israel, from Abu Ishaq, from Abu Burda, from Abu Musa, whosaid, 'The Messenger of God (SAAS) ordered us to depart with Ja'far b. AbuTalib, to the land of the Negus.'
"Quraysh heard of this and so they sent cAmr b. al-cAs and tUmara b.al-Walld, having obtained a gift for the Negus.
"They went in to the Negus with the present, which he accepted, and theymade obeisance before him.
"Then cAmr b. al-cAs said, 'Certain people from our land have abandoned ourreligion. They are here in your country.'
" 'In my country?' the Negus asked.
"'Yes,' they replied.
"So he sent for us and Jacfar told us, 'Let none of you speak. I will be yourspokesman today.'
"And so we went to the Negus when he was seated on his throne, with cAmrb. al-cAs on his right, cUmara on his left, and the priests seated in two ranks.cAmr and cUmara had told the king, 'They will not make obeisance to you.'
"When we arrived, some of his priests and monks there with him hurried tous and told us to bow down before the king. But jacfar replied, 'We bow downonly before God, the Almighty and Glorious.'
"When we reached the Negus, he asked, 'What prevents you from bowingdown?'
"Jacfar replied, 'We bow down only before God.'
"The Negus then asked him, 'Well, what is this all about?'
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"Ja'far explained, 'God sent a messenger among us; he is that same MessengerJesus, son of Mary, God's prayers and peace be upon Him, said would comeafter himself, his name being "Ahmad". He ordered us to worship God and toassociate no god with Him, to perform the prayers, to pay alms, to be good, andto abstain from what is forbidden.'
"His speech astonished the Negus.
"When 'Arar b. al-cAs saw this, he exclaimed, 'May God save the king! Theydisagree with you concerning Jesus, son of Mary.'
"The Negus then asked Jacfar, 'What does your master say about the son ofMary?'
"Jacfar replied, 'He says of Him what God stated - that he is God's spirit andHis word, and that He brought him forth from the Virgin whom no man hadapproached and in whom there had been no child.'
"The Negus then picked up a stick from the ground and raised it up, saying,'Ye priests and monks, these people do not add so much as the weight of this towhat we say about the son of Mary.'
"'Welcome to you,' he continued, 'and greetings to him from whom you havecome. I bear witness that he is the Messenger of God and that it is he of whomJesus made prophecy. Were it not for the duties of my kingdom, I would go tohim to kiss his shoes. Stay in my land as long as you wish.'
"He then ordered that food and fine garments be brought for us. And he said,'Give back to those other two their gift.'
"cAmr b. al-cAs was short, while Vmara was a handsome man. While at sea,they had been drinking. cAmr had his wife with him and, after they had beenimbibing, cUmara said to cAmr, 'Tell your wife to kiss me!' £Amr replied, 'Youshould be ashamed!' Then cUmara picked up cAmr and flung him into the sea.cAmr kept calling out to TJmara until he brought him back on to the boat.
" cAmr hated him for this, and told the Negus, 'If you were to leave, Umarawould take your place with your wife.' At that the Negus summoned 'Umara andhad air blown into his urethra so that he flew away with the wild birds."
The hafiz al-Bayhaqi related it thus in DaWil (The Signs), through AbucAli al-Hasan b. Sallam al-Sawwaq, from ^bayd Allah b. Musa. He relates itsimilarly, with the same chain of authorities, up to the words, "He then orderedthat food and fine garments be brought to us."
He then stated, "This chain of authorities is good; what it apparently shows isthat Abu Musa was at Mecca, and that he did go with Jacfar, son of Abu Talib,to Abyssinia.
What is true according to Yazld b. 'Abd Allah b. Abu Burda, on the authorityof his grandfather Abu Burda, from Abu Musa, is that the departure of theMessenger of God (SAAS) became known to them while they were in Yemen.They therefore went out into exile along with some 50 persons in a boat that tookthem to the Negus in Abyssinia. They found that Jafar b. Abu Talib and hiscompanions were already living there. Jacfar told them to stay, and they did stay
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with him until they joined the Messenger of God (SAAS), at the time ofKhaybar.
He stated, "Abu Musa witnessed what took place between Jacfar and theNegus and reported this."
He also said, "And perhaps the narrator was using his imagination in saying,"The Messenger of God (SAAS), ordered us to depart." But God knows best.
This is how al-Bukhari related this in his chapter on the migration to Abyssinia:"Muhammad b. al-'Ala5 related to us, quoting Abu Usama, quoting Burayd b.cAbd Allah from Abu Burda, from Abu Musa, who said, 'The departure of theMessenger of God (SAAS) became known to us while we were in Yemen. So weembarked on a boat which took us to the Negus, in Abyssinia. There we foundJacfar b. Abo Talib, God bJess him, and we stayed there with him until we leftand joined the Prophet (SAAS), when Khaybar was conquered. And so theProphet said, "For you people of the boat there are two migrations."'" Muslimrelated this in this way from Abu Kurayb and Abu ^mir cAbd Allah b. Barrad,both of whom used Abu Usama as a source. They both related this at length inother places. But God knows best.
This narrative concerning Jacfar and the Negus was also related by the hafiz IbncAsakir in his biography of Jafar b. Abu Tllib. His account is on his own authorityand that of cAmr b. al-'As, both of whom related the hadith. It is also recountedby Ibn Mascud, as given above, and by Umm Salama, as will be shown later.
This following account given by Jacfar is extremely valuable. Ibn "Asakir relatedit from Abu al-Qasim al-Samarqandi, from Abu al-Husayn b. al-Naqur, fromAbu Tahir al-Mukhallis, from Abu al-Qasim b. al-Baghawl, who said, "Abu(Abd al-Rahman al-Jucfi related to us, from cAbd Allah b. 'Umar b. Aban, quotingAsad b. cAmr al-Bajali, from Mujalid b. Sacld, from al-Sha'bi, from <Abd Allahb. Ja'far, from his father, who said, 'Quraysh sent cAmr b. al-cAs and {Um£ra b.al-Walid with a gift from Abu Sufyan to the Negus. They told him - and wewere there with him - 'Some low-class and silly people of ours have come to you.So hand them over to us!'
"He replied, 'No, not until I hear what they have to say.'"
jacfar went on, "So he sent to us and asked, 'What's all this they say?'
"We replied, 'These are people who worship idols. God sent a messenger tous in whom we believed and trusted.'
"The Negus then asked them, 'Are these people slaves of yours?'
"'No,' they replied.
" 'Do they have debts owing to you?' he then asked.
"'No,' they answered.
" 'Then leave them alone,' he said.
"At this we left his presence, but cAmr b. al-cAs told him, 'These people speakdifferent things of Jesus from what you do.'
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"He replied, 'If they do not say about Jesus as I do, I will not allow them tostay in my land a single hour of the day!'
"And so he sent for us, this second invitation being harder upon us than thefirst.
"The Negus asked, 'What does your master say about Jesus, son of Mary?'"We replied, 'He says that He is the spirit of God and His word that He castto a chaste virgin.'
"He then dispatched a messenger, saying, 'Summon to me such-and-such apriest, such-and-such a monk.'
"Some men of theirs came and he asked, 'What do you say concerning Jesus,son of Mary?'
"They replied, 'You are the most knowledgeable of us; what do you say?'"The Negus replied, having picked something up from the ground, 'Jesus isno more different from what these people say than this much.'"He then asked, 'Is anyone harming you people?'"They replied, 'Yes.'
"So then a crier announced, 'Whoever harms any one of them is to be finedfour dirhams.'
"Then he asked, 'Is this enough for you?'
"We replied, 'No.' So the king doubled the fine."
Jacfar went on: "When the Messenger of God (SAAS) emigrated to Medinaand proclaimed himself there, we told him (the Negus) 'The Messenger of God(SAAS) has proclaimed himself and gone to Medina; he has killed those we toldyou about. We wish to travel to him, so send us back.'
"'Yes, I will,' he replied. He gave us mounts and provisioned us, then said,'Inform your master how I have treated you. This man, my friend, will go withyou. I bear witness that there is no god but God and that he is the Messenger ofGod. Ask him to pray for forgiveness for me.'
Jacfar went on: "So we left and went to Medina where the Messenger of God(SAAS) met us. He embraced me, then said, 'I don't know what pleases me more— the victory at Khaybar, or the arrival of Jacfar!'"
This coincided with the victory at Khaybar. He then sat down.
The envoy of the Negus then said, "This man, Jafar, ask him how our mastertreated him."
So he, Ja'far, said, "Yes, he acted in such-and-such a way, then gave usmounts and provisions and bore witness that there is no god but God and thatyou are the Messenger of God. He also told me, 'Ask him to pray for forgivenessfor me.'"
The Messenger of God (SAAS) then arose, performed the prayer ablutionsand prayed three times: "O God, forgive the Negus!" And the Muslims presentsaid, "Amen".
Then Jacfar said, "I then told the envoy of the Negus, 'Leave now, and tellyour master what you saw of the Messenger of God (SAAS).'"
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Ibn cAsakir commented after this hadtth: "It is hasan gharib (good butunique)."
Regarding the narrative given by Umm Salama, Yunus b. Bakayr stated, on theauthority of Muhammad b. Ishaq, who said, "Al-Zuhri related to me, from AbuBakr b. cAbd al-Rahman b. Harith b. Hisham, that Umm Salama, God bless her,said, 'When events turned threatening and even violent in Mecca for thesupporters of the Messenger of God (S AAS), and actual harm was done to thembecause of their faith, while the Messenger of God (SAAS) was unable to defendthem, being himself under the protection of his family and his uncle, so that heexperienced none of their sufferings, he told them, "In Abyssinia there is a kingwho allows no one to be persecuted in his domain. So go to his country until suchtime as God provides for you some relief and solution to your troubles."
"'And so we did set out in groups and rejoined one another there. We foundhospitality, friendship and security to engage in our religion in Abyssinia, andhad no fear of harm.
"'When Quraysh saw that we had gained accommodation and security there,they were angered and agreed to make representations to the Negus to removeus from his country and send us back to them.
'"They therefore dispatched cAmr b. al-<As and cAbd Allah b. Abu RabiSi.They gathered gifts for the king and for all his generals, without exception. Theytold their two envoys, "Give a present to each general before you speak amongthem, and then give the king his gifts. And if you are able to have him hand overthe exiles to you without him speaking to them, then do so."
" 'The envoys did go to the king, not having omitted giving the presents toeach of his generals. They then addressed them, saying, "We have only come tosee the king about some fools of ours who have abandoned their people and theirreligion, and who have not joined your faith. Their people have sent us to havethe king return them to them. When we speak with him, then indicate that heshould do so." They agreed to this.
'"The envoys then gave their gifts to the Negus. The most favoured of theirgifts from Mecca to him were leather products.'"
Musa b. 'Uqba related that they presented to him a mare, a gown and a silkgarment.
Umm Salama continued, "When they took their gifts in to him, they told him,'O king, some of our foolish young have abandoned their people's religion andhave not entered your faith. They have come here with a fabricated religion wedo not know and have taken refuge in your land. Their tribes, their own fathersand uncles, have sent us to you so that you will return these people to them.They know them best. They will not adopt your faith, and you should preventthem from doing so.'
"The king was angered at this and replied, 'No! By God's life, I will not returnthem to them before summoning these people and talking to them to discover
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their views. They are a group who have taken refuge in my land and have chosenmy company above that of all others. If they are indeed as your people say, I willreturn them to them. But if they are otherwise, I will protect them, give theirpeople no access to them and no satisfaction.'"
Musa b. HJqba related that his generals indicated to him that he should returnthem to their people, but the king refused, saying, "No! By God, I will not, notuntil I hear what they have to say and what their position is."
Umm Salarna went on, "When the exiles came before him, they greeted himby saying, 'Peace be upon you', but they did not bow down before him. Headdressed them, 'Will you not tell me why you do not greet me in the samemanner as others of your people who have come to me? And tell me what it isyou say about Jesus and what your religion is. Are you Christians?'
"'No,' they replied.
" 'Are you Jews then?'
"'No.'
" 'Do you worship in your people's religion?'"'No.'
'"What is your religion?''"It is Islam.''"What is Islam?'
"'We worship God,' they replied, 'and we associate no other god withHim.'
" 'Who was it brought you this faith?'
" 'A man from among ourselves, whose face and genealogy we know. God senthim to us as He sent messengers to those who came before us. He ordered us tobehave with kindness, honesty, trustworthiness and good faith. He forbad us toworship idols and ordered us to worship God alone who has no associate. Webelieved him and recognised God's words. We realized that what he presentedcame from God. But when we did all this our people behaved with enmitytowards us and towards the truthful Prophet; they disbelieved in him and wantedto kill him. They wanted us to worship idols, and so we fled to you, bringing ourfaith and our blood to you away from our own people.'
"'By God,' he exclaimed, 'this is the very niche from which Moses' affairemerged!'
"'And regarding our greeting,' Jacfar explained, 'the Messenger of God(SAAS) told us that the people of paradise greet one another with a wish forpeace and he ordered us to do the same. We greeted you the same way we greetone another.
" 'And regarding Jesus, son of Mary, he was the servant and messenger ofGod, His word that He cast to Mary and also His spirit. He was the son of thechaste Virgin.'
"The king then picked up a stick and said, 'By God, Mary's son did not addto this the weight of this stick more!'
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"The Abyssinian leaders then said, 'By God, if the Abyssinians heard thisthey would depose you!'
"'By God,' he responded, 'I will never say anything about Jesus different fromthis; God did not acquiesce to the people about me when He restored my king-dom to me. Shall I then obey the people concerning God's religion? God forbidsuch a thing!'"
Yuri us stated, from Tbn Ishaq, "And so the Negus sent for them and assembledthem, nothing being more distasteful to cAmr b. al-(As and (Abd Allah b. AbuRabl'a than that he should hear their words.
"When the Negus's messenger came to them, the exiles assembled and askedone another what to say.
" 'What can we say?' they asked, and decided, 'By God, we will tell what weknow and all about the religion we follow, what it was our Prophet (SAAS)brought to us, come what may!'
"When they went in to him their spokesman was Ja'far b. Abu Talib, God bepleased with him. The Negus asked him, 'What is this religion you follow? Haveyou left the faith of your people without entering either Judaism orChristianity?'
"Jacfar replied, 'O king, we were a people of polytheism. We worshipped idols,ate the meat of animals that had died, offended rules of hospitality and permittedthings forbidden, as in the shedding of one another's blood and so on. We com-pletely ignored matters of right and wrong. And so God sent to us a prophet,from among ourselves, whose honesty and trustworthiness we knew well. Hesummoned us to pray to God alone and without associate, told us to respectrights of kinship, to honour rights of hospitality, to pray to God the Almightyand Glorious, to fast for Him and to worship none other than Him.'"
Ziyad stated, from Ibn Ishaq, "And so he called us to God, to affirm Hisoneness, to worship Him, and to tear down all the other stones and idols we andour forefathers had worshipped apart from Him. He ordered us to be truthful inour speech, to keep to our trust, to respect kinship ties and hospitality rights andto abandon things forbidden and the shedding of blood. He forbad us to doanything immoral, to tell lies, to misuse the funds of orphans, or to make falseaccusations against women of virtue. He ordered us to worship God and toassociate no other god with Him. He told us to pray, to give alms and to fast."He stated, "And he ennumerated for him all aspects of Islam.
"And so we believed in him and trusted him, following him in the instructionshe brought from God. We worshipped God alone, without partner and associatingno one with Him. We forbad what he had forbidden and considered permissiblewhat he allowed us.
"But our people aggressed against us and harmed us, seeking to draw us outof our faith, to return us to the worship of idols instead of God, and to have usagain consider permissible the abominations we had previously allowed.
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"When they treated us with violence and persecution, besieged us andprevented us from performing our religion, we left for your country and choseyou above all others. We desired your hospitality and hoped we would not beharmed in your domain, O king."
She (Uram Salama) went on to state, "The Negus replied, 'Did you bringanything with you from what he brought?'
"Jafar then recited to him a passage from KHYCS {sttrat Maryam: XIX) and,I swear, the Negus wept so hard his beard was soaked! And all his bishops criedso hard they wet their bibles!
"He then said, 'These words certainly come from the niche that Mosesbrought with him! Pass on, rightly guided! No, by God, I will not return themto you and I will not give you satisfaction.'
"So we did leave his presence. The more sensible of the two envoys, inour view, was £Abd Allah b. Rabi'a, for cAmr b. al-cAs said, 'By God, I will goto him tomorrow and tell him something that will turn them all upside down:I will tell him that they claim that the god he worships, Jesus, son of Mary, isa servant (of God)!' But cAbd Allah b. Rablca told him, 'No, don't do that;even if they have opposed us, they are related to us and have a certainright.'
"But he insisted, 'By God, I will do it!'
"The next day he went in to the king and said, 'O king, they say terrible thingsabout Jesus. Send for them and question them about him.'
"He did indeed do so, and nothing like this had happened to us before. Weasked one another what we should say about Jesus if he were to ask about him.All agreed that we should definitely say about him what God had said and ourProphet had told us to say.
"The exiles then went in to the king who had his generals with him. He asked,'What is it you say about Jesus, son of Mary?'
"Jacfar replied, 'We say he is God's servant, His messenger, His spirit and Hisword that He cast into Mary, the chaste Virgin.'
"The Negus stretched his hand down to the ground and picked up a stickbetween two fingers, saying, 'Jesus, son of Mary is not more than the size of thislittle stick different from what you say.'
"His generals grumbled at this and he responded, 'Grumble away, by God!You people may leave now and you are shuyum in my land! (The word shuyummeans in their language: those who are secure, i.e. those whose life is safe.)Whoever reviles you will be fined! (He repeated this phrase three times.) I'drather not have dabr than that I harmed one man among you! (Dabr in theirlanguage means: gold.)'"
Ziyad stated, on the authority of Ibn Ishaq, that what he said was, "I'd rathernot have a dabr of gold." Ibn Hi sham stated that others say the word zabr wasused, meaning a mountain in their language.
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The Negus then said, "I swear, God took no bribe from me when He returnedmy kingdom to me. And He did not acquiesce to the people about me; so am Ito acquiesce to them about him? Return their presents to the two envoys. I don'tneed them. And, you two, get out of my country!"
The two men did depart in disgrace, with what they had brought having beenreturned to them.
Umm Salama continued, "And so we stayed on there in comfort and security.
"But soon a certain Abyssinian rose in revolt and challenged the rule of theNegus. And, I swear, nothing had ever caused us so much grief as this, since wefeared that that rebel would defeat him and then there would be a king whomight not recognise our rights as the Negus had done.
"And so we began saying prayers to God, supplicating Him to give victory tothe Negus who went out to do battle.
"The Companions of the Messenger of God (SAAS) then asked one anotherwhich one of them should go and witness the engagement to see which sidewould be victorious.
"Al-Zubayr, one of the youngest of them, volunteered.
"They then blew air into a skin which they attached to his chest and he set offon it, swimming across the Nile. He came out on the other bank, went to the sitewhere the two sides were meeting and witnessed the battle.
"God defeated and killed that rebel leader, giving the Negus victory over him.
"Al~Zubayr then returned to us, waving his shirt and yelling, 'Rejoice! Godhas given victory to the Negus!'"
Umm Salama concluded, "I swear by God we were never happier than at theNegus's victory. Thereafter we remained there with him, until some of usreturned to Mecca while others stayed there."
Al-Zuhri stated, "I related this hadith on the authority of Umm Salama to <Urwab. al-Zubayr and he asked, 'Do you know what was meant by the Negus's words?"I swear, God took no bribe from me when he returned my kingdom to me; soam I to accept a bribe about Him? And He did not acquiesce to the people aboutme; so am I to obey them about him?"'
"I replied, 'No; Abu Bakr b. cAbd al-Rahman b. al-Harith b. Hisham, relatingon the authority of Umm Salama, did not tell me that.'
<(CUrwa explained, 'Well, cA'isha related to me that his father had been theking of his people and had a brother who had fathered twelve sons. Whereas hisown father had only one son, the Negus himself. The Abyssinians discussed thisamong themselves and decided to kill the father of the Negus and to appoint hisuncle over them in his place. For since the uncle had twelve sons of his own whowould inherit the kingship, then Abyssinia would remain for a long time freefrom unrest. They therefore attacked and killed the father of the Negus andmade his brother king.
IS
'"The Negus then went to live with his uncle; eventually he had suchinfluence over him that no one but he could direct his affairs. He was intelligentand judicious. When the Abyssinians saw his status with his uncle, they told oneanother, "We have seen how this young man ranks with his uncle, and we couldnever be safe if he ruled over us, because he knows we killed his father. Ifhe became king, he would not fail to kill every nobleman among us. Let ustherefore speak to the king about him so that he will kill or exile him from ourland."
'"So they went to his uncle and told him, "We have seen how this young manranks high with you, but you know that we killed his father and put you in hisplace. We could never be safe if he ruled over us, for he would kill us. Youshould either kill him or exile him from our land."
'""What?" he responded, "You killed his father yesterday and today I am tokill him! No, but I will exile him."
'"So they took him out and stood him in the market where they sold him to acertain merchant for 600 or 700 dirhams who put him aboard a ship and sailedaway with him.
'"When evening came, autumn storm clouds arose and his uncle went outsidebeneath them to pray for rain; he was struck by a thunderbolt which killed him.
'"They then went in fright to his sons but they turned out all to be idiots, withnot a good one among them. The Abyssinians were most disturbed at this andsome said to others, "You realize, by God, that the only king fit to solve yourproblems is the man you sold this morning. If you are concerned aboutAbyssinia, then go and get him before he leaves."
'"So they did set off to find him, located him and sat him on the throne anddeclared him king.
'"The merchant then said, "Return to me my money since you have taken myslave from me."
'"The Abyssinian replied that they would not and he said he would talkdirectly to the king.
'"He went to him and said, "O king, I bought a slave and those who sold itreceived the price for him. But then they acted unjustly with me regarding theslave by seizing him and not returning my money."
"'The first thing told about the stability and justice of his rule was that hereplied, "Let his money be returned to him or let the hand of his slave be placedin his own so that he may take him wherever he wishes."
" 'His people replied, "No, we will give him his money." And so they did.
" 'That is why he said, "God did not take a bribe from me, so am I to take abribe when He returns my kingdom to me? And He did not acquiesce to thepeople about me; so am I to obey the people about him?"'"
Musa b. ^qba stated, "The father of the Negus had been the king of Abyssiniabut died when the Negus was a small boy. The king had entrusted him to his
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own brother, saying, 'You rule your people until my son comes of age; thereafter,he shall be king.'
"But the king's brother wanted to rule and so he sold the Negus to a merchant.However, the uncle died that night and the Abyssinians restored the Negus,placing the crown on his head."
He then related it in brief. But Ibn Is^aq's account is better and fuller. ButGod knows best.
The account of Ibn Ishaq refers to cAmr b. al-cAs and cAbd Allah b. Abu Rabi'a.Those of Musa b. Uqba, al-Umawi and others give the two envoys as cAmr b.al-cAs and Umara b. al-Wahd b. al-Mughira.
Umara was one of the seven persons against whom the Messenger of God(SAAS) spoke prayers when they ridiculed him on the occasion when they putthe placenta of the sacrificial animal on his back when he was bent over in prayerat the kacba.
Similarly they were named in the previous accounts given by Ibn Mascud andAbu Musa al-AshSiri.
What is implied is that when they left Mecca, <Amr's wife was with him and alsothat Umara was a handsome young man. They were together in the boat andUmara was attracted to the wife of cAmr b- al-cAs. So he threw ^mr into the seato kill him, but he swam back to the boat. Umara then told him, "If I'd known youcould swim so well, I wouldn't have thrown you in!" 'Amr consequently hated him.
Having failed to achieve their objective with the Negus regarding theEmigrants, Umara ingratiated himself with some of the Negus's people. ButcAmr warned the Negus of this and the latter had Umara bewitched so that helost his mind and wandered off into the desert with the wild beasts.
Al-Umawi related his story at very great length, to the effect that he lived oninto the time of the reign of cUmar b. al-Khattab, when some of the Companionshunted him down and seized him. He then began saying, "Dispatch me!Dispatch me! Or I will die!" Since they did not dispatch him, he died right thenand there. But God knows best.
It has been said that Quraysh sent twice to the Negus regarding theEmigrants. The first occasion involved <Amr b. al-cAs and Umara, the secondcAmr and cAbd Allah b. Abu Rabi'a. AbU Nu'aym gives such a text in DalaHl(The Signs). But God knows best.
It is said that the second mission occurred after the battle of Badr. Al-Zuhristated this. Its purpose was to gain vengeance through the Emigrants there. Butthe Negus, God bless him, did not grant them any part of their request. But Godknows best.
Ziyad related, from Ibn Ishaq, that when Abu Talib saw Quraysh engaged in thishe wrote to the Negus some verses urging him to act with justice and kindnesstowards those of his people who were living with him:
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"Would that I knew how it is so far off for Ja'far and cArnr, and it is relatives whocan be the most bitter enemies.
And whether the actions of the Negus towards Jafar and his companions are stillkind, or whether some mischief-maker has hindered that.
You should know, may you avoid disaster, that you are noble, and that no alienwould have complaint to you.
We know that God has given you much abundance, and that the means of all good-ness is attached to you."
Yunus stated, from Ibn Ishaq, "Yazid b. Rum an related to me that Urwa b.al-Zubayr said, 'It was really Uthman b, cAffan, God bless him, who spoke withthe Negus and it is well-known that it was Jafar, God bless him, who was thetranslator.'"
Ziyad al-Bakka5I stated, from Ibn Ishaq, "Yazid b. Ruman related to me from^Urwa, that cA3isha, God bless her, said, 'After the Negus died, it was said that alight could still be seen at his grave.'"
Abu Da°ud related this from Muhammad b. cAmr al-Razi, from Salama b.al-Fadl, from Muhammad b. Ishaq, as follows, "When the Negus, God blesshim, died, we used to say that a light could still be seen at his grave."
Ziyad related, from Muhammad b. Ishaq, "Jacfar b. Muhammad related to methat his father said, 'The Abyssinians gathered together and told the Negus,"You have abandoned our faith." Then they revolted against him.'
"He sent to Ja^ar and his companions and prepared boats for them, tellingthem, 'Embark on these, and remain as you are. If I am defeated then leave forwherever you want. If I am victorious, then stay.'
"He then made his way to a document and wrote down the words, 'He testifiesthat there is no god but God and that Jesus is His slave, His messenger, His spiritand His word that he cast unto Mary.' He then placed the document inside hisgown at his right shoulder.
"He then went outside to the Abyssinians who were lined up before him andsaid, 'O Abyssinians, am I not your rightful leader?' 'Yes,' they replied.
"'And how,' he asked, 'do you rate my conduct towards you?'
"'As fine conduct.'
"'So why are you discontented?'
" 'You have abandoned our faith and claimed that Jesus is His slave and Hismessenger.'
"'And what is it you say of Jesus?' he asked them."'We say that he is the son of God.'
"Placing his hand across his chest over his gown, he then gave his testimonythat, 'Jesus, son of Mary, was no more than this.' But he meant what he hadwritten.
"His people were satisfied and left.
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"This reached the Messenger of God (SAAS), and when the Negus died heprayed for him and sought God's forgiveness for him."
It is established in both sahih collections, on the authority of Abu Hurayra, Godbe pleased with him, that the Messenger of God (SAAS) lamented the death ofthe Negus on the day he died and went with others to the place of prayer. Therehe lined up with them and four times recited the litany, Allahu Akbar, God ismost great. Al-Bukhari stated: "The Death of the Negus. Abu al~Rabic related tous, as did Ibn ^yayna, from Ibn Jurayj, from cAta', from Jabir, who said, 'TheMessenger of God (SAAS) stated on the day when the Negus died, "Today agood man died; arise and pray for your brother Ashama."'"
This is also related from a hadith of Anas b. Malik, Ibn Mascud, and others.
In some accounts he is named Ashama, though in one it is Mashama. Hisname was Ashama b. Bahr. He was an honest, devout and intelligent man, justand honourable. May God be pleased with him.
Yunus stated, from Ibn Ishaq, "The name of the Negus was Mashama." Inone manuscript al-Bayhaqi has corrected this to Asham. 'The name means inArabic latiyya; gift. The word 'Negus' is the title for a king, equivalent to usingthe word 'Chosroe' or 'Heraclius'."
This, I observe, is how this text reads; no doubt he meant "Emperor", the titleused for all kings who rule Syria along with the Roman peninsula. "Chosroe" isthe title of those ruling Persia, "Pharoah" that for those ruling all Egypt,"al-Muqawqis" for he who rules Alexandria, "Tubbae" for those ruling Yemenand al-Shahr, the "Negus" for those ruling Abyssinia, "Batlimus" for those rulingGreece, and, it is said, India, and "Khaqan" for those ruling the Turks.
Some scholars said that he only prayed for him because he kept his faith hiddenfrom his people and there was no one there with him to pray for him the day he died.
These scholars thus maintain that for someone not present, if the funeralprayers were said for him in the place where he died, then such rites are notordained for him in another country. This is why funeral prayers were said forthe Prophet (SAAS) only in Medina and not by the people of Mecca or else-where. The same was true of Abu Bakr, MJrrmr, CU thin an and others of theCompanions; it is not reported that funeral prayers were said for them in townsother than the ones in which they died. But God knows best.
I add the comment that the fact that Abu Hurayra, may God be pleased withhim, witnessed the prayers for the Negus points to his having died after theconquest of Khaybar, the year when the remainder of the Emigrants to Abyssiniaarrived along with Jacfar b. Abu Talib, God bless him, namely on the day of theconquest of Khaybar.
It is therefore related that the Prophet (SAAS) said, "By God, I don't knowwhich makes me happier - the conquest of Khaybar or the arrival ofJafar b. AbuTalib!"
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They brought with them presents and treasures from the Negus, God bepleased with him; and accompanying them as passengers on their Yemeni boatwere the followers of Abu Musa al-Ashcari and his people the Ashcarls, may Godbe pleased with them.
And with Jacfar and the presents of the Negus were the nephew of the Negus,Dhu Nakhtar, or Dhu Mikhmar, whom he had sent to serve the Prophet (SAAS)instead of his uncle.
Al-Suhayli stated that the Negus died in Rajab in the year 9 of the kijra,though there is dispute about that. But God knows best.
Al-Bayhaqi stated, "The jurist Abu Ishaq, Ibrahim b. Muhammad b. Ibrahimal-Tusi informed us, quoting Abu al-cAbbas Muhammad b. Yacqub, quotingHilal b. aI-cAla' al-Raqqi, quoting Abu al-'Ala5 b. Mudrik, quoting Abu Hilal b.al-cAlaJ, from his father, from Ghalib, from Abu Umama, who said, 'The dele-gation from the Negus went in to see the Messenger of God (SAAS), and hearose to serve them. His Companions objected, saying, "Let us do that for you,O Messenger of God." He replied, "They honoured my Companions, and I wishto repay them."'"
He (al-Bayhaql) then stated, "And Abu Muhammad cAbd Allah b. Yusufal-Asbahanl informed me, quoting Abu Sacid b. al-Acrabi that Hilal b. al-cAla3related, quoting my father, quoting Talha b. Yazid, from al-AwzacI, from Yahyab. Abu Kathir, from Abu Salama, from Abu Qatada, who said, 'The delegationfrom the Negus went in to the Messenger of God (SAAS), and he arose to servethem. His Companions said, "We'll do that for you, O Messenger of God." Hereplied, "They honoured my Companions and I wish to repay them."'"
Talha b. Yazid narrated this, from al-Awza^l.
Al-Bayhaqi stated, "Abu al-Husayn b. Bishran related to us, quoting AbucAmr b. al-Sammak, quoting Hanbal b. Ishaq, quoting al-Humaydi, quotingSufyan, quoting cAmr, as follows, 'When (Amr b. al-cAs arrived from Abyssiniahe sat at home. Since he would not go out to them, people wondered why thiswas. 'Amr then said, "Ashama claims your man to be a prophet.'""
<UMAR B. AL-KHATTAB ACCEPTS ISLAM,
Ibn Ishaq stated, "When cAmr b. ai-cAs and (Abd Allah b. Abu Rabi'a arrived backto Quraysh, having failed to achieve their aims with the supporters of theMessenger of God (SAAS) and having been rudely rejected by the Negus, 'Umarb. al-Khattab accepted Islam. He was a forceful man, capable of defending hissupporters, and the Companions of the Messenger of God (SAAS) had pro-tection through him and through Hamza, so that they could stand up to Quraysh.
" cAbd Allah b. Mascud used to say, 'We were unable to pray at the kacba untilUmar accepted Islam; having done so, Umar battled Quraysh until he was ableto pray at the kacba, and we prayed with him.'"
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I comment that it is well established in the sahih collection of al-Bukhari, thatIbn Mascud said, "We have been powerful ever since HJmar b. al-Khattabaccepted Islam."
Ziyad al-Bakka'l stated, "Mis'ar b. Kidam related to me, from Sa(d b.Ibrahim, who said, 'Ibn Mascud stated, "The acceptance of Islam by ^Umar wasa victory, his migration was a help, and his reign was a mercy. We could not prayat the ka'-ba until he accepted Islam; when he did so Umar battled Quraysh untilhe was able to pray at the kacba, and we prayed with him.'""
Ibn Ishaq stated, "The acceptance of Islam by HJmar occurred after the departureof some of the supporters of the Messenger of God (SAAS) to Abyssinia.
"cAbd al-Rahman b. al-Harith b. cAbd Allah b. cAyyash b. Abu Rabi'a relatedto me, from cAbd aMAziz b. cAmir b. Rabi'a, from his mother Umm cAbd Allah,daughter of Abu Hathma, who said, 'We were preparing to depart for Abyssinia- cAmir having gone off to get something we needed - when 'Umar came alongand stopped, he being a polytheist at the time. We had suffered violence andharm from him.
"'He said, "So you're leaving then, Umm cAbd Allah?"
"'"Yes," I replied. "We're leaving for one of God's countries, since you haveso maltreated and harmed us, so that God may provide us some way out."
"'He commented, "Well, God be with you!"
"'I saw in him a gentleness I never had before. He then left, our departure, soit seemed to me, having saddened him.
"'cAmir then arrived with our things and I commented, "O father of cAbdAllah, I wish you could have seen 'Umar just now, his gentleness and concernfor us."
" 'He asked, "Do you look to his accepting Islam?"'""Yes, I do," I replied.
" 'He commented, "That man you saw won't accept Islam before al-Khattab'sdonkey does!"
'"He said this in despair at him, for all his harsh opposition to Islam that hadbeen seen.'"
I comment that this refutes the claim of those who maintain that he brought thenumber of Muslims to 40. For the Emigrants to Abyssinia were more than 80persons. Unless, that is, it be said that he was the 40th to convert after thedeparture of the Emigrants.
This is supported by Ibn Ishaq's report here concerning the acceptance ofIslam by 'Umar, God bless him, individually, and the account of that.
Ibn Ishaq stated, "The acceptance of Islam by ^mar, so I have been told,came about as a result of the conversion of his sister Fatima, daughter ofal-Khattab, who was married to Sacid b. Zayd b. {Amr b. Nufayl. Her husbandhad also converted, and they were concealing their conversion from cUmar.
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"Nu'aym b. <Abd Allah al-Nahham, a member of the Banu cAdi tribe, had alsoconverted but concealed this fact from bis people.
"Khabbab b. al-Aratt was attending the home of Fatima, daughter ofal-Khattab, to read the Qur'an to her. One day cUmar went out, his sword at hiswaist, looking for the Messenger of God (SAAS) who, along with a group of hisfollowers, he had been told, were in a house at al-Safa. The group with him,including men and women, totalled some 40 persons. Among these, along withthe Messenger of God (SAAS), were his uncle Hamza, Abu Bakr b. Abu Quhafa,al-Siddiq, "the Trusting", and cAll b. Abu Talib, God be pleased with them,along with other Muslim men who had stayed behind in Mecca and not departedfor Abyssinia.
"Nu'aym b. cAbd Allah met him and enquired, 'Where are you heading,Uinar?'
"He replied, Tm looking for Muhammad, that Sabian who has disunitedQuraysh, ridiculed their dreams, criticized their religion and slandered theirgods. I'm going to kill him!'
"Nu'aym told him, 'By God, you've lost your mind, <Umar! Do you think thatcAbd Manaf would allow you to walk on the face of the earth once you killedMuhammad? Why don't you go home and sort out your household!'
'"What about my household?'
"'Your brother-in-law and nephew Sacid b. Zayd and your sister Fatima.They have accepted Islam and become followers of Muhammad (SAAS) in hisreligion. Look to them!'
"Umar then returned to his sister Fatima where Khabbab b. al-Aratt was; hehad with him a manuscript of surat Taha that he was reading to her.
"When they heard Ulnar's approach, Khabbab hid inside a bedroom, orsomewhere else in the house, and Fatima took the manuscript and hid it underher thigh. But cUmar had heard Khabbab reciting it as he approached the door.
"As he came in, he demanded, 'What was that murmuring sound I heard?'
"'I heard nothing,' they both replied.
"'Well I did,' he insisted. 'And I've been told you are following Muhammadin his religion.'
He then struck out at his brother-in-law Sacid b. Zayd, and when his sisterFatima rose to defend her husband he hit her and wounded her.
"When he did this, his sister and brother-in-law admitted, 'Yes, we haveaccepted Islam and do believe in God and in His Messenger. Do whatever youwant!'
"When Umar saw the blood on his sister he was sorry for what he had doneand repentant and he told her, 'Give me that document you were just reading sothat I can see what it is Muhammad brings.' Umar was literate.
"When he said that, she replied, 'We don't trust you with it.'
"'Don't be afraid,' he told her, and swore by his gods to return it to her whenhe had read it.
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"When he said this she had hopes of his accepting Islam and so she said, 'Butbeing a polytheist you are unclean, and only the purified may touch it.'
"So Umar arose and washed himself, and she gave him the sheet on whichsural Taha was written. When he had read a passage of it, he said, 'How fine, howwonderful these words are!'
"When Khabbab b. al-Aratt heard this he came out and said, 'By God, Umar,I do so hope that God has selected you because of the prayer of His Prophet(SAAS), for yesterday I heard him say, "O God, give help to Islam through Abual-Hakam b. Hisham, or through <Umar b. al-Khattab!" So come now to God,Ulnar!'
"At that Uinar said, 'Khabbab, lead me to Muhammad so that I can acceptIslam.'
"'He is in a house at al-Safa with a group of his Companions,' Khabbabreplied.
"Umar picked up his sword and put it on then left for the Messenger of God(SAAS) and his Companions. He knocked on the door and when they heard hisvoice, one of the Companions got up and looked outside through a chink in thedoor. He saw cUmar, wearing his sword, then went back in to the Messenger ofGod (SAAS) in a fright and exclaiming, 'O Messenger of God, it's Umar b.al-Khattab, armed with his sword!'
"Hamza said, 'Well, let him in. If he has come with good, we'll reciprocate,but if he's come in evil, we'll kill him with his sword.' The Messenger of God(SAAS) also said, 'Let him in!'
"So the Companion did so, and the Messenger of God (SAAS), got up andwent across the room to meet him, taking him by his waist or by the place wherehis cloak joined, and giving him a strong pull, saying, 'What brings you, Ibnal-Khattab? By God, I don't see you stopping until God sends down a thunder-bolt upon you!'
"cUmar replied, 'O Messenger of God, I come to you to believe in God, in Hismessenger, and in what has come down from God!'
"At this the Messenger of God (SAAS) let out a great cry of Allahu Akbar, andthe people in the house all knew that Umar had accepted Islam.
"The Companions of the Messenger of God left their places elated that nowUmar had accepted Islam along with Hamza, knowing that these two menwould protect him and help them obtain justice from their enemies."
Ibn Ishaq concluded, "This then, is the account given by the hadith scholarsof Medina concerning the acceptance of Islam by Umar, God bless him."
Ibn Ishaq stated, "cAbd Allah b. Abu Najth al-Makki related to me, from hisCompanions cAta, Mujahid and others, that regarding cUmar's acceptance ofIslam, he himself would say, 'I used to be very remote from Islam. Before IslamI used to be a great man for wine; I loved drinking it. We used to have a place atal-Hazwara where we would meet.
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" 'One night I went out looking for my drinking partners, but found not oneof them there. So I told myself I should go off to a wine dealer named so-and-soto get some for myself to drink.
"'But I could not find him. So I told myself I might as well go to the kacba andcircumambulate it seven or seventy times.
"'So I went to the mosque and there, standing praying, I saw the Messengerof God (SAAS). When he prayed he would face towards al-Sham, placing thekacha between himself and it. The spot he prayed at was between the two corners,al-aswad (the one with the 'black stone') and al-yamani (the one towardsYemen).
"'When I saw him, I told myself I might just as well spend the eveninglistening to Muhammad. If I came too close to him to listen I might scare him,so I approached from the hijr side, passing beneath its covering and walkingslowly while the Messenger of God (SAAS) continued standing there recitingthe Qur'an. Eventually I stood facing towards him with nothing there betweenus but the covering over the ka^ba.
"'When I heard the Qur'an my heart was touched by it, I wept and Islamentered within me.
" 'I stayed where I was until the Messenger of God (SAAS) had finished hisprayer and departed. When he left he would pass by the home of Ibn AbiiHusayn, whose dwelling happened to be at Dar al-Raqtac, which was owned byMu'awiya. I followed him until, as he went between the house of "Abbas and thatof Ibn Azhar, I caught up with him. When he heard my voice he recognized meand thought I had followed him only to harm him. So he told me to keep away,then said, "What brings you here at this hour, Ibn al-Khattab?"
" 'I replied, "I have come to believe in God and in His messenger, and in whathas come down from God."
'"The Messenger of God (SAAS) expressed thanks to God at this and then hesaid, "God has guided you, 'Umar!" He then touched my chest and prayed forme to be constant.
"'After that I left and the Messenger of God (SAAS) went inside his house.'"Ibn Ishaq then commented, "God alone knows best which of these versionsreally happened."
I point out that I have investigated the manner in which cUmar, God bless him,accepted Islam and related all the statements and evidence thereto at length in thefirst part of the biography I devoted to him alone. All praise and credit be to God!
Ibn Ishaq said, "Naft*, the freed-man of Ibn cUmar, related to me that cUmar'sson said, 'When ^mar accepted Islam, he asked, "Which man of Quraysh is bestat making announcements?"
'""Jamil b. Macmar al-Jumahl," he was told.
'"Next morning "Umar went to the man.' Ibn 'Umar continued, 'So I followedhim to see what he would do; I was a lad at the time, but understood all I saw.
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"'When ^mar reached him, he asked, "Jamil, do you know that I haveaccepted Islam and entered into the faith of Muhammad (SAAS)?"'
"Ibn ^mar went on, 'Well, I swear, he had no sooner told him this than offhe went, his gown trailing. HJmar followed him and I did so too until he stoppedat the mosque gate, where he shouted at the top of his voice, "O Quraysh!"(They were there at that time in their chambers around the ka^-ba.) "Ibnal-Khattab has become a Sabian!"
"lcUmar, standing right behind him, yelled, "He lies! But I have become aMuslim. I do testify that there is no god but God and that Muhammad is theMessenger of God!"
"'People were most enraged against him and soon he was battling hard againstthem, they against him. They kept up this fighting until the sun was high overtheir heads.
'"At last he was exhausted and sat down, while they stood ail around him. Hetold them, "Do what you want! But I swear by God that if we were 300 menstrong, either we'd have left the battlefield to you or you would have to us!"
"'While they were so engaged, a Quraysh sheikh finely dressed in a robe fromYemen and an embroidered shirt came up and stood there. He asked, "What'sgoing on with you?"
"'"^Jmar has become a Sabian," they replied.• "'"So what? If a man chooses to do something, what's it got to do with you?Do you think his tribe, the Banu cAdi, will give him over to you like this? Let theman go!"'
"Ibn cUmar went on, 'And I swear, they drew back like a garment beingstripped from him.'
"'And when my father "Umar went off into exile to Medina, I asked him,"Father, who was that man who drove the people away from you at Mecca whowas fighting you the day you accepted Islam?"
'""That, my son." he replied, "was al-<As b. Wa>il al-Sahmi\""'
This chain of authorities is extremely strong. It points to the tardiness ofOmar's acceptance of Islam. This is because Ibn cUmar fought at Uhud for thefirst time, when he was 14. That battle, Uhud, occurred in the year 3 AH. He wasat the age of discrimination on the day his father accepted Islam, an event thatmust have occurred some 4 years before the emigration to Medina. And that issome 9 years after the beginning of the mission of the Prophet (SAAS). But Godknows best.
Al-Bayhaqi said, "Al-Hakim related to us, al-Asamm informed us, quoting Ahmadb. cAbd al-Jabbar, and Yunus related to us, all from Ibn Ishaq, who stated, 'Then20 men came to the Messenger of God (SAAS) while he was in Mecca, or nearby;these were Christians, news having spread about him to them from Abyssinia.They found him at the meeting place and spoke with him and asked him ques-tions, while the men of Quraysh were in their chambers there around the kacba.
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'"When they had finished putting the questions they wanted to ask theMessenger of God, he invited them to come to God, the Almighty and Glorious,and he recited the Qur'an to them. When they heard it, their eyes overflowedwith tears. They then responded positively to him, believed in him and acceptedand trusted him, recognising what had been described to them about him in theirscripture.
"'When they arose to leave him, Abu Jahl and a group of Quraysh blockedtheir path and told them, "What a hopeless party you are! You were sent hereby your co-religionaries back home to undertake an investigation for them andto return with information about this fellow, yet no sooner did you sit downin comfort with him than you abandoned your faith and believed all he toldyou. We've never known a group more foolish than you." Or words to thateffect.
'"They replied, "We do not denigrate you; peace be upon you! We act as wesee fit, as do you as you see fit. We spare no pains to attain what is good.'""
It is said that the group of Christians were from Najran; but God alone knowswhether that was so.
It is also said, though God alone knows, that the following verses wererevealed about them, "And those to whom we gave the book before it do believein it. When it is recited to them, they say, 'We do believe in it; it is the truth fromour Lord. We were accepting (its message) even before it came.' Those shallreceive their reward twice, for they have been steadfast and repay evil with goodand expend from what We have given them. And when they hear idle gossip theyturn away from it and say, 'We act as we see fit, as do you as you see fit. Peace beupon you; we do not desire the ignorant and foolish'" (surat al-Qasas; XXVIII,v. 52-5).
Division
Al-Bayhaqi in his book DaWil {The Signs) entitles a chapter "On the contents ofthe document sent by the Prophet (SAAS) to the Negus."
He then relates, from al-Hakim, from al-Asamm, from Ahmad b. cAbdal-Jabbar, from Yunus, from Ibn Ishaq, as follows, "In the name of God, themost Merciful and Compassionate: this is a document from Muhammad, theMessenger of God (SAAS), to the Negus, al-Asham, the great leader ofAbyssinia: Peace be upon those who follow guidance, believe in God and Hismessenger, and testify that there is no god but God alone, Who has no partner,Who took no female partner for Himself, and Who has no child, and they testifythat Muhammad is His servant and His messenger. I call out to you in God'sname, for I am His messenger. So submit (to Him) and be at peace! O Peopleof the Book, come to an agreement that is equal between us both; that we willworship none but God and associate no other god with Him; that we will not takeone another as masters to the exclusion of God. But if they do turn aside, then
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say, 'Bear witness that we are Muslims' (sural Al-lImran; III, v.63). But if yourefuse, then upon you is the sin of those of your people who are Christians."
Al-Bayhaqi related it thus after the narrative of the migration to Abyssinia.There are various opinions concerning this account. It is clear that this docu-ment was to the Negus who, in addition to being a Muslim, (was also) the friendof Jacfar and his companions.
It relates to the time when he (Muhammad) wrote to all the rulers on earthinviting them to God, the Almighty and Glorious, shortly before the conquest(of Mecca). He wrote to Heraclius, the head of the Romans and the Caesar ofSyria, to Chosroe, the king of the Persians, to the ruler of Egypt as well as to theNegus.
Al-Zuhri stated, "The letters to them from the Prophet (SAAS) were allthe same, i.e. copies, and all quoted this same verse which comes from suralAl-cImran, a chapter that is incontrovertibly from the Medina period. The versecomes from the early part of the sural."
Eighty-three verses of this sural, from its beginning, relate to the delegationfrom Najran, as I asserted in my Tafsir (Exegesis). And to God belong all praiseand credit.
And so this document was to the second Negus, not to the first.
Regarding the words therein, "To the Negus al-Asham ..." perhaps the word"al-Asham" is an interpolation by the narrator, based on his understanding. ButGod knows best.
More relevant here than this is what al-Bayhaql also narrated, from al-Hakim,from Abu al-Hasan b. cAbd Allah al-Faqih, of Merve, who stated, "Hammadb. Ahmad related to us, quoting Muhammad b. Ishaq and Salama b. al-Fadl,all from Muhammad b. Ishaq, who said, 'The Messenger of God (SAAS) sentcAmr b. Umayya al-Damn with a letter he wrote to the Negus concerningJacfar b. Abu Talib and his companions: "In the name of God the mostMerciful and Compassionate: from Muhammad, Messenger of God, to theNegus al-Asham, king of Abyssinia: Peace be upon you. I express to you mypraises for God the King, the All-Hoiy, the Faithful, and the Protector; I testifythat Jesus is the spirit of God and His word that He cast unto Mary, the good,chaste, unviolated Virgin. And so she bore Jesus, whom He created from Hisspirit and His breath, just as He created Adam by His hand and breath. I callupon you to believe the One God Who has no associate. To Him all obedienceis due. (I call upon you, tr.) to follow me, to believe in me as well as in thatwhich has come down to me. For I am the Messenger of God. And I have sentto you my nephew Jafar along with a group of Muslims. When they come toyou receive them hospitably. Do not be haughty, for I invite you and yourforces to God the Almighty and Glorious. I have conveyed my message andgiven advice. So accept my advice. And peace be upon those who follow thetrue path."
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" 'The Negus wrote back to the Messenger of God (SAAS) as follows: "In thename of God, the most Merciful and Compassionate: To Muhammad theMessenger of God from the Negus al-Asham b. Abjar: Peace be upon you, OProphet of God, from God, along with the mercy and blessings of God. Thereis no god but Him who guided me to Islam. Your letter, O Messenger of God,in which you made reference to Jesus, has reached me. And, by the God of theheavens and the earth, Jesus is no more than what you stated. We recognize whatyou have been sent with to us. We have received your nephew and his friendswith hospitality. And I do testify that you are the Messenger of God, that youspeak the truth and are to be believed. I pledge my allegiance to you and to yournephew, accepting Islam at his hands for God, the Lord of the universe. I havesent to you, O Prophet of God, Ariha b. al-Asham b. Abjar, for I possess nothingbut myself. If you wish for me to come to you, I will do so, O Messenger of God,for I testify that what you say is truth.'""
An Account of the disagreement of the Quraysh tribes of the BanuHashim and the Banu cAbd al-Muttalib in helping the Messenger ofGod (SAAS). Also concerning their confinement of them in the quarter
of Abil Talib for a lengthy period and their writing an evil, brazendocument to that effect. And the signs of the prophethood and proofs ofthe truth that became evident regarding all this.
Musa b. lUqba stated, from al-Zuhri: "The polytheists thereafter became soviolent in their actions against the Muslims that the plight of the latter becameextreme. And Quraysh so united in their evil intent as to agree to kill theMessenger of God (SAAS) in full view.
"When Abu Talib realized their purposes, he gathered the Banu cAbdal-Muttalib and told them to include the Messenger of God (SAAS) in theirenclave and to protect him against those wishing to murder him.
"The Muslims and non believers of the tribe did agree to this, some out of adesire to uphold traditions of protection, others out of their faith and conviction.
"When Quraysh realized that these were in agreement to protect theMessenger of God (SAAS), the polytheists among them made a pact not to sitdown with, nor to do business with them, nor to enter the homes of these peopleuntil they surrendered the Messenger of God (SAAS) to execution. Theycunningly drew up agreements and pacts to the effect that they would neveraccept peace or reconciliation with the Banu Hashim until they delivered him upfor death.
"The Banu Hashim therefore remained for three years confined to theirenclave, suffering great deprivation. Their markets had been cut off; no food wasallowed into Mecca for them, and all their business dealings were interrupted.
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"Their purpose in all this was to spill the blood of the Messenger of God(SAAS).
"When it was bed time, Abu Talib would tell the Messenger of God (SAAS)to sleep on the former's bed, and he would do the same, the intent being thatanyone wishing to harm or assassinate him would be unaware of this. And whilepeople slept, Abu Talib made sure that one of his sons, brothers or nephewswould lie on the bed of the Messenger of God (SAAS), and he would tell thelatter to take their places instead."
"At the start of the third year certain men of the tribes of cAbd Manaf andQusayy, along with others whose mothers were from the Banu Hashim, becamecritical of this and recognized that they were breaking the bonds of kinship anddisregarding what was right. They therefore decided one night to revoke whatthey had previously agreed to, and to free themselves thereof.
"They discovered, however, that God had dispatched woodworm to attacktheir documents; they devoured everything making reference to their pact.
"It is said that these documents were hung from the ceiling of the temple.Every reference to God's name was devoured; all that remained was materialrelating to polytheism, injustice and destruction of ties of kindred.
"God, the Almighty and Glorious, made His messenger aware of what He haddone to their documents, and the Messenger of God (SAAS) told this to Abu Talib.
"But Abu Talib responded, 'No! May the stars never mislead me!'
"He then hurried off with a band of the Banu cAbd al-Muttalib and went tothe mosque which was full of Quraysh. When the latter saw them heading forthem they were surprised, believing them to be doing so because of the extent oftheir suffering and that they were coming to deliver the Messenger of God(SAAS) to them.
"Abu Talib spoke to them as follows: 'Various things we don't need to tell youof have occurred between you. Bring now your deeds referring to the pacts youhave made; perhaps now there can be peace between us all.'
"The reason he said this was because he was afraid they might look at thedeeds before bringing them.
"They did now bring them down, proud of them and not doubting that theMessenger of God (SAAS) was to be delivered to them. They placed themdown, saying, 'Well, the time has come for you to proceed to a reconciliationwith your people. Only one man has caused this rupture between us. You haveplaced him in a position where he has brought the danger of destruction andcorruption to your people.'
"Abu Talib responded, 'I have only come to you now to offer you justice. Mynephew has informed me - and he never lied to me - that God will have no partof that document there before you and that He has erased all of His names fromit, leaving only references to your treachery, your breaking of the bonds of kin-ship and your unjust public demonstrations against us.
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" 'If what my nephew has said is so, then you should recognize that and, byGod, we will never surrender him to you before the last of us is dead!
" 'But if what he said is false, then we will deliver him to you for you to kill orto spare his life.'
'"We'll agree to that', they replied.
"They then opened up the deed and found that he (Muhammad), the truth-ful and the trustworthy (SAAS) had proved correct. When Quraysh saw it to beas Abu Talib had said, they said, 'By God, this has to be some magic done byyour man!'
"They then reneged and reverted to even worse impiety and violence againstthe Messenger of God (SAAS) than before, doing their best to destroy him asthey had formerly compacted.
"That group of men of the BanQ (Abd al-Muttalib responded by saying, 'It isothers, not us, who are more blameworthy in telling lies and using magic. Wevery well know that the boycott of us you agreed on was closer to sorcery andmagic than what we did. If you had not agreed to use magic the deeds before youwould not have been spoiled and God's name would not have been erased whilereference to your evil was retained. Is it we who rely on magic, or you?'"
"Thereafter some men of cAbd Manaf and Qusayy, along with those of Qurayshborn to women of the Banu Hashim, including Abu al-Bakhturi, al-Mutcim b.cAdl, Zuhayr b. Abo Umayya b. al-Mughira, Zam'a b. al-Aswad and Hisham b.{Amr, of the Banu cAmir b. Lu}ayy (the last-mentioned having had charge of thedeed), along with other prominent members of their community, stated that theydisavowed the action.
"To this Abu Jahl, God damn him, responded, 'But this matter is not revoc-able!'
"Abu Talib spoke verses regarding their deed and praised the men who haddisavowed their former agreement, and he also commended the Negus."
Al-Bayhaqi stated, "Our sheikh, Abu cAbd Allah, the kafiz, also related itthus, that is through Ibn Lahi'a, from Abu al-Aswad, from 'Urwa b. al-Zubayr,meaning in the same context as that given by Musa b. 'Uqba, God bless him."
We have previously told of Musa b. Uqba that he stated, "The migration toAbyssinia only occurred following their entry into the enclave, and was the resultof the Messenger of God (SAAS) having told them to do so." But God knowsbest.
I observe that it is most likely that Abu Talib spoke his lamiyya, his oderhyming in T, as previously quoted, also only after they went into the enclave.And so making reference to it here is most appropriate. But God knows best.
Thereafter al-Bayhaqi related, through Yunus, from Muhammad b. Ishaq, ashaving said, "When the Messenger of God (SAAS) set out to fulfil the missionentrusted to him, the Banu Hashim and the Banu al-Muttalib undertook to
30
THE LIFE OF THE PROPHET MUHAMMAD
protect him and refused to deliver him. Even though they were opposed to himand were engaged in the same religion as their people at large, they were nonethe less reluctant to humiliate themselves and deliver him over, conscious of theloathing Quraysh had for him.
"The Banu Hashim and the Banu al-Muttalib having taken their stand andQuraysh having recognized that they had no access to Muhammad, they met andagreed to write a document defining their relationship to the Banu Hashim andthe Banu cAbd al-Muttalib. They agreed that they would not marry them norallow their women to marry them, nor engage in buying or selling with them.They wrote a document to that effect which they hung up in the ka'-ba.
"They then attacked the Muslims, restricting their movements and subjectingthem to violence. Their plight and insecurity became extreme."
Thereafter Ibn Ishaq related the story in full, telling of their entry into theenclave of Abu Talib and of the severe trouble they suffered there, to such adegree that their children would be overheard inside writhing with the pangs ofhunger.
Eventually most Quraysh regretted their plight and expressed their hatred fortheir accursed document. They then told how God, in His mercy, sent downwoodworm against the document and these demolished every word relating toGod, leaving therein only what referred to evil, to the boycott and to slanderoustalk. Also related was how God Almighty informed the Messenger of God(SAAS) of this and how he told this to his uncle Abu Talib.
He then went on to mention in full the remainder of the story as narrated byMusa b. 'Uqba.
Ibn Hisham stated, from Ziyad, quoting Muhammad b. Ishaq, "And whenQuraysh saw that the supporters of the Messenger of God (SAAS) had goneto live in a land where they had attained security and where the Negus hadoffered his protection to those seeking refuge with him, that HJmar had acceptedIslam and had now, along with Hamza, joined the Messenger of God (SAAS)and his Companions, and that Islam was spreading out into the tribes, they metand decided to write down a document. This would record their mutual agree-ment concerning the Banu Hashim and the Banu <Abd al-Muttalib. It specifiedthat they would neither marry with them nor offer their womenfolk intomarriage with them nor engage in any buying or selling with them. Havingagreed to this, they wrote it down in a deed to which they gave their solemnpledge. They then suspended the document inside the ka'-ba in affirmation ofthis.
"The man who wrote out the document was MansOr t>. <Ikrima b. cAmir b.Hashim b. <Abd Manaf b. <Abd al-Dar b. Qusayy."
Ibn Hisham said, "He was also named as al-Nadr b. al-Harith. The Messengerof God (SAAS) said prayers against him and he lost the use of some of hisfingers."
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ALWaqidi stated, "The man who wrote down the agreement was Talha b.Abu Talha al-^Abdari." My own view is that it is well established that the manwas Mansur b. Ikrima, as Ibn Ishaq related. It was he who lost the use of a hand;Quraysh used to say among themselves, "Look what happened to Mansur b.qkrima!"
ALWaqidi said, "And the document was suspended in the middle of the
Ibn Ishaq stated, "When Quraysh had done this the Banu Hashim and the Banual-Muttalib allied with Abu Talib and entered his enclave and joined forces withhim.
"But Abu Lahab b. cAbd al-HJzza b. cAbd al-Muttalib left the Banu Hashimand gave his support to Quraysh.
"Husayn b. cAbd Allah related to me that Abu Lahab met Hind, daughter ofUtba b. Rabi'a when he parted with his own people and gave his support toQuraysh against them. He asked her, 'O daughter of 'Utba, have I not given mysupport to aLLat and al-cUzza and broken with those who have abandoned themand given their support against them?'
"'Yes, indeed,' she replied. 'And may God reward you well, O Abu cUtba!'"
Ibn Ishaq continued, "I was told that one of the things he would say was,'Muhammad promises me things I do not see that he claims to exist after death.What apart from that had he put in my hands?'
"He then blew into his hands and addressed them thus: 'May you bothperish! I see nothing in you of what Muhammad talks!'
"And so God Almighty sent down His words: 'May the hands of Abu Lahabperish, and may he perish too!'" {surat al-Lahab; CVI, v.l).
Ibn Ishaq went on, "When Quraysh had agreed in this way and acted towardshim as they did, Abu Talib spoke the following verses:
'O do announce our disagreement to the Lu'ayy, to those Lu'ayy of the Banu Ka'b:
Do you not know that we have found Muhammad to be a prophet like Moses ofwhom it is written in the very first books?
And that among men there is love for him and that none is better than thoseendowed by God with love,
And that the document you have put up is an evil thing, like the raging youngcamel?3
Wake up, wake up before the moist earth is dug (for your graves) and those withoutsin will be just like sinners.
Do not follow the orders of those who he, and so cut your ties with us after friend-ship and kinship,
Drawing on an endless warfare; and the milk of war can turn very bitter to thosewho taste it.
3. Apparently a reference to the camel of Salih which was killed by his people, Thamud, con-trary to his express wish. See surat al-Shu^ara?; XXVI, v. 155-8.
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We will not, by the Lord of the temple, deliver up Ahmad because of the tribula-tions of time or the agony,
And when our necks and hands and yours will otherwise be cut by glinting bladesof Qusasi steel.4
In a narrow battlefield where broken spears will be seen, over which vultures hover,like drinkers at a party,
And the space where the horsemen gallop and the heroes cry out will make it like abattle in a war.
Was our forefather Hashim not courageous, and did he not advise his sons to thrustand to strike?
We do not tire of warfare before it tires of us, nor do we complain at whatever mis-fortunes may strike.
We are people who stay firm and prudent at times when the spirits of brave men flyoff in terror.'"
Ibn Ishaq stated, "And they remained under those conditions for two or threeyears in the utmost distress, with nothing getting into them unless secretly, fromthose members of Quraysh who wanted to keep ties with them.
"Abu Jahl b. Hisham, so they say, met Hakim b. Hizam b. Khuwaylid b, Asadwith whom was a slave bearing wheat for Hizam's aunt Khadija, daughter ofKhuwaylid, who was in the enclave along with the Messenger of God (SAAS).AbO Jahl took hold of him and said, 'Are you taking food to the Banu Hashim? Iswear, you'll not go, you and your food, without me making a scandal about youin Mecca!'
"Abu al-Bakhtari b. Hisham b. al-Harith b. Asad then came up to him andasked, 'What's going on between you and him?'
"He replied, 'He's carrying food into the Banu Hashim.'
"Abu al-Bakhtarl commented, 'This is food belonging to his aunt that she hadsent him and he had at home. Would you prevent him from taking to her herown food? Get out of the man's way!'
"But Abu Jahl, God damn him, refused and they began to fight. Abual-Bakhtarl picked up a camel's jawbone and struck him with it, giving him ahead wound. He then stomped on him.
"Hamza b. {Abd aI~Muttalib was nearby and saw all this. But they did not liketo tell the Messenger of God (SAAS) and his Companions of this incident lestthey gloat over them."
THOSE WHO MOCKED.
The Messenger of God (SAAS) continued as before, calling upon his people byday and night, secredy and openly, calling out the commands of God Almighty,fearing no man.
4. Swords of Qusas were reknowned for their high quality.
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God having provided the Messenger of God (SAAS) with protection againstQuraysh through the aid of his uncle and his relatives of the Banu Hashim andthe Banu cAbd al-Muttalib, Quraysh were unable to treat him with the violencethey wished. Consequently they set about mocking, ridiculing him and disputingwith him.
The Qur'an then began coming down concerning the evil deeds of Qurayshand those who had declared themselves to be his enemies.
Some of these were mentioned by name to us, while others were inferredamong those polytheists to whom general reference was made.
Ibn Ishaq mentions Abu Lahab and the revelation of a chapter concerninghim- also, he referred to Umayya b. Khalaf and the revelation of the words of theAlmighty, "Woe to every defaming slanderer!" {surat al-Humaza; CIV, v.l).The whole surat refers to the latter man.
Also there was reference to al-cAs b. Wa'il in the revelation, "And have youthen seen him who disbelieved in our signs and who said, 'Certainly I will beawarded wealth and children'" {surat Maryam; XIX, v.77). Some part of this hasbeen quoted previously.
And then there was Abu Jahl b. Hishsm and his saying to the Prophet of God(SAAS), "You had better stop insulting our gods, or we will insult your Godwhom you worship." Regarding this, God's revelation came: "Do not insult thosewhom they worship besides God, for they, in enmity and without knowledge,will insult God" {surat al-Ancam; VI, v. 108).
Also, there was al-Nadr b. al-Harith b. Kalada b; VUqama, or cAlqama b.Kalada according to al-Suhayli and others, who used to sit down after theProphet of God (SAAS) had finished one of his sessions in which he would recitethe Qur'an and pray to God. Al-Nadr would then narrate tales of Rustumand Isfandiyar and the wars between them in ancient Persia. Then he wouldcomment, "I swear by God, Muhammad is no better a story-teller than me. Histalk is only of ancient legends from which he borrows, just as I do."
And so God Almighty sent down: "And they say: 'These are only legends ofthe Ancients that he has borrowed; they are dictated to him morning andevening'" {surat al-Furqan; XXV, v.5). And also: "Woe to every sinful liar"{surat al-Jfatkiyya; XLV, v.7).
Ibn Ishaq stated, "One day, so we have been told, the Messenger of God (SAAS)sat down in the mosque with al-Walld b. al-Mughira. Al-Nadr b. al-Harith cameover and sat with them; also present were several men of Quraysh.
"The Messenger of God (SAAS) spoke, but al-Nadr argued with him. TheMessenger of God (SAAS) then addressed al-Nadr and ultimately silenced him.Having done so, he then recited to them all, 'You, along with that which youworship besides God, are the firewood for hell; you are on your way there. Werethese gods they would not be ending up there; and all there will remain thereinforever. Therein wailing is their lot, and therein they hear not' {surat al~Anbiya?\XXI, v.98-100).
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"The Messenger of God (SAAS) then arose just as cAbd Allah b. al-Zibacraal Sahmi approached and sat down.
"Al-Walid b. al-Mughlra spoke to him, 'I swear, al-Nadr b. al-Harith's fore-going argument with Ibn cAbd al-Muttalib {i.e. Muhammad) was indeed shortlived! Muhammad (silenced him by) claiming that we and those gods of ours weworship are to be firewood for hell-fire!'
"cAbd Allah b. al-Ziba'ra replied, 'If I'd found him saying that, I'd havedisputed with him. Ask Muhammad: "Is everything besides God that isworshipped, along with those who worship them, to be firewood for hell? Weworship angels, the Jews worship <Uzayr, and the Christians worship Jesus."'
"Al-Walid and those with him at the meeting were impressed by what Ibnal-Zibacra had said, and thought he had made a cogent and winning argument.
"This was reported to the Messenger of God (SAAS) who replied, 'All thosewanting to be worshipped aside from God will be there in hell with those whoworship them. Those people merely worship devils, and those they (the devils)have ordered them to worship.'
"God Almighty then revealed, 'Those to whom good has already gone fromus will be kept far away from it (hell). They will not hear its slightest sound, butwill remain forever in what it is they have so desired'" {stirat al-Anbiya?; XXI;v. 101-2).
This verse is referring to Jesus, Uzayr and those rabbis and monks who livedin obedience to God Almighty. And regarding their assertion that they wereworshipping angels and that these were the daughters of God, He sent down:"And they say that God the Beneficent has taken a son for himself. All glory be toHim! No, (not that) but they are honoured servants" {siirat al-Anbiya>; XXI, v.26).
And then there were the verses following that.
Concerning the good impression made upon the polytheists by whatal-Zibacra said, God sent down: "And when the son of Mary is mentioned as anexample, your people make a great outcry. They ask, 'Are our gods better, or ishe?' They only raise this objection for argument's sake. They really arecontentious people!" (sural al-Zukhruf; XLIII, v.57-8).
This argumentation they pursued was futile.
And they were aware of that, because they were an Arab people. It is part oftheir language that ma, i.e. "that which," in the above quotation implies inArabic something that does not think. The statement: "You, along with thatwhich you worship besides God are the firewood for hell; you are on your waythere" (surat al-Anbiya?; XXI, v.98) refers to the rocks fashioned as idols. It doesnot include the angels that they claimed to be worshipping inside these images.Nor does it include Jesus, cUzayr or any of the holy persons because that item oflanguage, ma, cannot include them, directly or by implication.
They well knew that the comparison they were making to Jesus, son of Mary,was futile. As the Almighty stated, "They only raise this objection for argument'ssake. They really are contentious people" (surat al-Zukhruf; XLIII, v.57—8).
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God also stated, "He", {meaning Jesus) "was merely a servant whom Wefavoured" (that is, by prophethood) "and We made him an example for thepeople of Israel" (siirat al-Zukhruf, XLIII, v. 59). That is, as an indication of thetotality of God's power to achieve His wishes, having created him from a femalewithout a male. Similarly, God created Eve from a male without a female, andAdam without either, while He created all the rest of mankind from both maleand female.
As God stated in another verse, "And certainly We are creating him as a signfor all mankind." That is, as a proof and an indication of His evident power, andas a "mercy from Him", by which He gives mercy to those He wishes.
Ibn Ishaq also mentions al-Akhnas b. Sharif and Almighty God's revelationregarding him: "And do not obey every base oath-maker" (surat Nun or al-Qalam;LXVIII, v.10).
He referred also to al-Walid b. al-Mughlra as having said, "Does God makerevelation to Muhammad and not me, even though I am chief and leader ofQuraysh and also ignores Abu Mascud (Amr b. cAmr al-Thaqafi, lord of Thaqlf,even though we are the greatest men of the two towns?"5 Regarding this state-ment, God sent down: "And they say, 'Why was this Qur'an not revealed tosome great men of the two towns?'" {surat al-Zukhruf, XLIII, v.31), along withother verses thereafter.
Ibn Ishaq also referred to Ubayy b. Khalaf who said to Uqba b. Abu Mu(ayt,"Have I not heard that you sat down with Muhammad and listened to him? I'llnever set eyes on you again unless you spit in his face!" And cUqba, that enemyof God, God damn him, did that! And so God sent down, "And a day (willcome) when the evil-doer will bite his hands and say, 'Would that I had takenmy path with the Messenger; woe is to me! How I wish I had not taken so-and-so as my friend!'" (surat al-Furqan; XXV, v.27, 28), along with followingverses.
He also related, "And Ubayy b. Khalaf took an old, disintegrating bone to himand said, 'O Muhammad, do you claim that God can restore this after it hasdisintegrated?' He then crumbled it in his hand and blew it into the air towardsthe Messenger of God (SAAS). He replied, 'Yes, I do say that. God will restoreit and you too, even after you are like that. And then He will place you in thefire!' And God revealed, 'He coins a metaphor for us, forgetting his own creation,saying, "Who will give life to bones that are rotten?" Say, "He will give life tothem who first created them! He has knowledge of all creation"'" (surat Yasin;XXXVI, v. 78-9) to the end of that surat.
Ibn Ishaq stated, "I have been told that once, when the Messenger of God(SAAS) was making a circumambulation of the ka<ba, near its doorway, he wasobstructed by al-Aswad b. al-Muttalib, al-Walid b. al-Mughlra, Umayya b.Khalaf and al-cAs b. Wa'il. They said to him, 'O Muhammad, come on! We'll
S. Thaqlf were associated with ai-Ta'if.
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worship what you do if you'll worship what we do. Let's just co-operate, you andus, in the whole thing!'
"Regarding them God revealed, 'Say: "O you disbelievers! I will not worshipwhat you worship"' (surat al-Kafirun; CIX; v. 1—2).
"When Abu Jahl heard reference to the al-zaqqum tree, he said, 'Do you knowwhat this al-zaqqum is? It is dates mashed in butter!' He added, 'Bring it along;we'll enjoy it!'
"And so God revealed, 'The zaqqum tree is the food of sinners'" {suratal-Dukhan; XLIV, v.43-4).
Ibn Ishaq also related, "Al-Walld b. al-Mughira was standing talking with theMessenger of God (SAAS) who was addressing him, wishing to convert him toIslam, when Ibn Umm Maktum, that is, the son of cAtika, daughter of (AbdAllah b. cAnkatha, passed by. Ibn Umm Maktum, who was blind, addressed theMessenger of God (SAAS) and began asking him to recite the Qur>an. This soupset the Messenger of God (SAAS) as to anger him, and this was because hewas interfering with his efforts to convert al-Walid to Islam as he was hoping.
"When the blind man persisted, he turned away from him frowning andignored him. And so God Almighty sent down,'... and he frowned and turnedaway when the blind man came to him up to the words, exalted,purified"' (surat lAbasa; LXXX, v. 1-14).
It is also said that the person who was talking to the Messenger of God(SAAS) when Ibn Umm Maktum came along was Umayya b. Khalaf. But Godknows best.
Ibn Ishaq then related the names of those who returned to Mecca from themigration to Abyssinia. They did so when news reached them of the adoption ofIslam by the Meccans. This information was incorrect, though there was a reasonfor it.
What is well established in the sahih collections of traditions and elsewhere isthat the Messenger of God (SAAS) sat down one day with the polytheists andGod revealed to him, "By the star when it sets, your companion has not goneastray" (surat al-Najm; LIII, v. 1-2). When he had recited this surat completely,he prostrated in prayer as did the Muslims, polytheists and spirits all.
But that (the prostrations of the polytheists along with the Muslims) had areason which is mentioned by exegetes in their commentary on the words ofAlmighty God, "And we did not send before you any messenger or any prophetwithout him wishing something and the devil then influencing his wish; and soGod annuls whatever the devil has inspired, and affirms His own signs. And Godis knowledgeable, wise" (surat al-Hajj; XXII, v. 52). They then refer to the storyof the gkaraniq.6
6. The word seems to have two possible connotations. It can mean either a high-flying crane ora particularly attractive young person, male or female. At issue here are two verses said, in the
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We preferred to refrain from mentioning it openly here lest it come to theattention of those unable to place it in context. The origins of the story are,however, present in the sahih collections.
Al-Bukhari stated, "Abu Macmar related to us, quoting cAbd al-Warith,quoting Ayyub, from Ikrima, from Ibn cAbbas, who said, 'The Prophet (SAAS)prostrated himself in prayer having recited surat al-Najam, and all the Muslims,the polytheists and men and spirits alike prostrated too.'"
Al-Bukhari is unique in giving this tradition; Muslim does not relate it.
Al-Bukhari also stated, "Muhammad b. Bashshar related to us, as did Ghundarand Shu^a, from Abu Ishaq, who said, 'I heard al-Aswad say, quoting cAbdAllah, "The Prophet (SAAS) recited surat al-Najam in Mecca and prostrated inprayer. And those there with him also prostrated except for one old man whopicked up a handful of dust or dirt which he raised to his forehead, saying, 'Thissuffices for me.' And later I saw him killed as an unbeliever."'"
Muslim related this, as did Abu Daud and al-Nasa'l, from a hadith from Shuta.
Imam Ahmad (b. Hanbal) stated that Ibrahim recounted to him, saying,"Rabbah related to us, from Macmar, from Ibn Tawus, from ^krima b. Khalid,from Ja'far b. al-Muttalib b. Abu Wada<a, who heard his father say, 'TheMessenger of God (SAAS) recited surat al-Najam in Mecca and then prostrated,and all those there with him did the same. But I lifted up my head, declining toprostrate.' Al-Muttalib had not then accepted Islam. After that he never heardanyone recite surat al-Najam without him prostrating along with the reciter."
Al-Nasa'I related this from cAbd al-Malik b. cAbd al-Hamid, from the accountof Ahmad b. Hanbal.
It may be gathered from this account and the preceding one that this man didprostrate, but then raised his head in pride. However, the old man whom IbnMas^d considered an exception did not prostrate at all. But God knows best.
What is implied here is that when the narrator saw that the polytheists hadprostrated themselves in imitation of the Messenger of God (SAAS) he believedthat they had accepted Islam, made peace with him and that there was no longerany dispute between them.
The news of that quickly spread and reached the Emigrants in Abyssinia, andthey believed it to be true. A group of them, hoping that was so, came back, whileanother group remained there. Each of them was well intentioned and correct inacting as they did.
Ibn Ishaq gave the names of all of them that returned. These were: Uthmanb. cAffan and his wife Ruqayya, daughter of the Messenger of God (SAAS), AbuHudhayfa b. 'Utba b. Rabi'a and his wife Sahla, daughter of Suhayl, cAbd Allah
works of tradition, to have immediately followed the reference to the goddesses of pre-Islam,al-Lat, al-'Uzza and Manat, in surat al-Najm, v. 19, 20. These extra verses, not in the Qur'an butpreserved in the tradition literature, suggest that these goddesses are gharaniq and that theirintercession is to be hoped for on judgment day.
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b. Jahsh b. Ri*ab, 'Utba b. Ghazwan, al-2ubayr b. al-cAwwam, Mus'ab b.tUmayr, Suwaybit b. Sacd, Tulayb b. 'Umayr, cAbd al-Rahman b. cAwf,al-Miqdad b. cAmr, cAbd Allah b. Mascud, Abu Salama b. cAbd al-Asad and hiswife Umm Salama, daughter of Abu Umayya b. al-Mughira, and Shammas b.cUthman.
Also there were Salama b. Hisham and cAyyash b. Abu Rabi'a who wereimprisoned in Mecca until after the battles of Badr, Uhud and al-khandaq.
There is some dispute over (Aramar b. Yasir, as to whether or not he everwent to Abyssinia.
There also returned Mu'attib b. cAwf, ^Jthman b. Mazcun, his son al-Sa5ib,along with his two brothers Qudama and (Abd Allah, both sons of Mazcun. Thenthere were Khunays b. Hudhafa and Hisham b. aI-cAs b. W&^il, the latter beingimprisoned in Mecca until after the battle of al-khandaq. ^mir b. Rabi'a and hiswife Layla, daughter of Abu Hathma, also returned, as did cAbd Allah b.Makhrama.
cAbd Allah b. Suhayl b. cA.mr also returned, but he was imprisoned until thebattle of Badr, when he joined the Muslims and fought on their side.
Also Abu Sabra b. Abu Ruhm returned, along with his wife Umm Kulthum,daughter of Suhayl. As did al-Sakran b. cAmr b. cAbd Shams and his wife Sawda,daughter of Zam'a. He died in Mecca before the migration to Medina and theMessenger of God (SAAS), thereafter married his widow.
Sa^ b. Khawla, Abu Ubayda b. al-Jarrah, (Amr b. al-Harith b. Zuhayr,Suhayl b. Bay da' and <Amr b. Abu Sarh also returned.
They totalled 33 men; may God be pleased with them!
Al-Bukhari stated, "^A^sha reported that the Messenger of God (SAAS) said, 'Iwas given a vision of your abode in exile, a place of date-palms between twotracts of black stones.'"
Some (of those who had returned from Abyssinia) then migrated to Medina,while the rest of those who had remained in Abyssinia did so as well.
And there is a report to this effect from Abu Musa and Asma', God be pleasedwith them both, from the Prophet (SAAS).
Already mentioned above is the account of Abu Musa, that being in both sahihcollections. The account of Asma5, daughter of'Umays, will come later, if God willsit, and in Him is all trust. Her story relates to what happened after the battle ofKhaybar, when the latecomers from among the emigrants to Abyssinia arrived.
Al-Bukharl stated, "Yahya b. Hammad related to us, quoting Abu cAwana,from Sulayman b. Ibrahim, from cAlqama, from (Abd Allah, who said, 'We usedto greet the Prophet (SAAS), while he prayed, and he would reply to us. Butwhen we came back from the land of the Negus we would greet him the sameway, but he would not reply. So we said to him, "O Messenger of God, when weused to greet you, you would reply to us. But since our return from the land ofthe Negus, you don't reply.'"
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"He responded, 'Prayer keeps one engrossed.'"
Al-Bukhari also related this, as did Muslim, Abu Da*ud and al-Nasa'i, bydifferent chains of authority, from Sulayman b. Mahran, from aI-Acmash.
This substantiates the interpretation of those who explain the authenticaccount of Zayd b. Arqam that is in both sahih collections: "We used to talk duringthe prayer, until God's revealed verse was sent down, 'Stand up before God inhumility' (sural al-Baqara; II, v.238). And so we were ordered to remain silentand were forbidden to talk."
However, those referred to here were the "Companions of the Prophet"generally, for Zayd himself was a "Companion", (but) from Medina, and theprohibition against speaking during the prayer was established in Mecca. And sothe report is being applied to what had gone before.
Regarding his reference to this particular verse which is of the Medina period,it is indeed difficult to explain. Perhaps he believed that it was this verse thatprohibited speaking during the prayers, when in fact there were other prohibitionsof it along with it. But God knows best.
Ibn Ishaq stated, "Among those emigrants who returned under an agreement ofprotection, or named to us as such, were 'Tjrhman b. Mazcun, protected byal-Walid b. al-Mughira, AbQ Salama b. cAbd al-Asad, protected by his uncleAbu Talib; his mother was Barra, daughter of cAbd al-Muttalib.
"Regarding Uthman b. Mazcun, Salih b. Ibrahim b. cAbd al-Rahman b. Awfrelated to me from someone who was told the following about cUthman, 'WhenUthman b. Mazcun saw the plight of the followers of the Messenger of God(SAAS), while he himself was able to come and go freely under the protection ofal-Walid b. al-Mughira, he said, "By God, here I am moving about freely underthe protection of a polytheist while my friends and followers in religion sufferharm and insult for God that do not afflict me, and this constitutes a greatdeficiency in me!"'
"So off he went to al-Walid b. al-Mughira and told him, '0 Abo cAbdal-Shams, you have fulfilled your pledge, but now I'm giving back to you yourprotection.'
"'Why is that, cousin?' he asked. 'Has any one of my people harmed you?'
"'No,' he replied, 'it's just that what I want is the protection of God, theAlmighty and Glorious. I don't want the protection of anyone else.'
"'Well then,' al-Walld said, 'you should go to the mosque and give me myprotection back in public, just as I declared my protection over you.'
"And so they both did go to the mosque, where al-Walid b. al-Mughiraannounced, 'This is Uthman, and he has come to relieve me of my protection ofhim.'
"cUthman said, 'He speaks the truth. I have found him to be trustworthy andhonourable in his protection, but I prefer to be protected only by God. I havegiven him back his pledge of protection.'
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"'Uthman, God bless him, then left and joined an assembly of Quraysh whowere being addressed by Labid b. Rabl'a b. Malik b. Ja'far. 'Uthman sat downwith them. Labid spoke a verse:
'Is not all but God vanity?'
"'Uthman commented, 'You speak the truth!'"Labid then said,
'And all pleasures must fade.'
"At this Uthman protested, 'You lie! The pleasures of paradise will last forever!'
"Labid commented, 'O men of Quraysh, those who sat with you used not tobe so insulted; when did this come about so?'
"One man replied, 'This is just one of those fools allied with him; they haveabandoned our faith. Don't take to heart what he says.'
" ■Uthman spoke back to this man and they became angry with one another.The other man then got up and hit Uthman in the eye, making it black. Al-Walid, who was nearby and saw what had happened to 'Uthman, commented,'Well, nephew, your eye didn't need to suffer so; earlier you were fully protected!'
"'Uthman replied, 'Not so; I swear the only problem is that my good eye is inneed of what the other one suffered for God's sake! Actually I am under theprotection of One stronger and more capable than yourself, O Abu 'Abdal-Shams!'
"To this al-Walld replied, 'Come on now, nephew, just come back under myprotection.'
"'No,''Uthman told him."
Ibn Ishaq stated, "Regarding Abu Salama b.'Abd al-Asad: my father, Ishaq b.Yasar related to me that Salama b. 'Abd Allah b. Abu Salama told him that whenAbu Salama sought the protection of Abu Talib some men of the BanuMakhzum went to the latter and asked him, 'O Abu Talib, you've already givenprotection from us to your nephew Muhammad; how is it you are now doing thesame for one of our own men?'
"Abu Talib replied, 'He sought out my protection, and he is my sister's son.And if I am not to protect my sister's son, how could I protect my brother's son?'
"Abu Lahab then arose and said, 'O men of Quraysh, you've treated thissheikh harshly, and you're constantly attacking him for giving protection to hisown people. Either put an end to this, or let's all take his side in this so he attainshis goal.'
"They replied, 'All right, Abti Lahab, we'll stop behaving contrary to yourwishes.' He had been their ally and assistant against the Messenger of God(SAAS), and they wanted to maintain that.
"Abu Talib had high hopes of him when he heard him speak thus and antici-pated his aid regarding the Messenger of God (SAAS). And so he spoke the
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following verses urging Abu Lahab to support himself and the Messenger ofGod (SAAS):
'A man with Abu TJtayba as his uncle is secure from harm as in a pasture;I tell him - though how could my advice benefit him   O Abu Muctib, hold yourground firmly,
And do not as long as you live accept a course you'll be blamed for, whenever youattend a gathering,
Leave the path of the weak to others than yourself, for you were not created to stayweak,
And fight, for fighting is just and you will never see a real warrior humbled until hesurrenders.
And why is it, when they have done you no great.harm, nor abandoned you whenhaving victory or defeat?
May God punish <Abd Shams, Nawfal, Taym and Makhzum for us with disasterand death,
For their deserting our alliance after friendship and affection in order to attainthings forbidden.
You he, by God's temple! Us dispossess Muhammad? Not even at the enclave didyou see (us) turn against (him).'"
Ibn Hisham stated, "We have omitted one verse from this poem."
An Account of the determination of Abu Bakr, "the Trusting", toemigrate to Abyssinia.
Ibn Ishaq stated, "I was told by Muhammad b. Muslim al-Zuhri, from TJrwa,from cA'isha, that when Abu Bakr, 'the Trusting', God be pleased with him,experienced suffering in Mecca and witnessed the antagonism of Quraysh for theMessenger of God (SAAS) and his own supporters, he asked permission fromthe Messenger of God (SAAS) to move away and he granted him this request.
"And so Abu Bakr, God bless him, did leave and, having travelled a day or twoaway from Mecca, was met by Ibn al-Daghina, brother of the Banu al-Harith b.Bakr b. cAbd Manat b. Kinana, who was at that time the leader of the Ahablsh."
Al-Waqidi gave this man's name as al-Harith b. Yazld, he being of the tribeof Bakr b. cAbd Manat b. Kinana. Al-Suhayll, however, gave his name as Malik.
('A'isha continued) "'What are you heading for, Abu Bakr?' the man asked.Abu Bakr replied, 'My people have offended me, treated me badly and forced meto leave.'
"'Why is that? By God, you're a credit to the tribe, aiding those in distress,and you are kindly towards the needy. Go back; you are under my protection!'
"He did return with him and, back in Mecca, Ibn al-Daghina stood up withhim and stated, 'O Quraysh, I have placed the son of Abu Quhafa under myprotection. Let no man do anything but good to him.'
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"And they did leave him alone."
cA3isha went on, "Abu Bakr used to have a mosque at the gate of his homeamong the Banu Jumah and there he would pray. He was a very sensitive manand would shed tears when reciting the Qur>an. Young men, slaves and womenwould stand nearby astonished at his behaviour.
"Some Quraysh men went to Ibn Daghina and told him, 'O Ibn Daghina,surely you didn't protect this man to harm us? When he prays and recites whatMuhammad brought he is moved (to tears) and he then attracts attention; wefear that he may influence our young men, women and the weak. Go and tell himto go inside his house, where he can do as he wishes.'"
She went on, "So Ibn aLDaghina did go to Abu Bakr and told him, 'I didn'tgive you protection so that you could do your people harm. They take offence atthe place you attend and feel that you are harming them. Go inside your houseand do there whatever it is you want.'
"(Abu Bakr asked) 'So shall I give you back your protection and rely on God?'
"'Do return my protection.'"
"'Consider it returned.'"
"Ibn al-Daghina then stood and stated, 'O Quraysh, the son of Abu Quhafahas given me back my protection over him. Do with him whatever youwish."'
The Imam al-Bukhari alone gives an account of this hadith and his account isnicely expanded. He stated, "Yahya b. Bukayr related to me, quoting al-Layth,from cUqayl, Ibn Shihab stated, and cUrwab. al-Zubayr informed me, that cA3isha,the wife of the Prophet (SAAS) said, 'I have no consciousness of my parentsnot actively participating in the faith. Not a day would pass for us without theMessenger of God (SAAS) coming to us, either early in the day or late.
" 'And when the Muslims were being persecuted Abu Bakr left, travelling inthe direction of Abyssinia. When he reached Bark al-Ghimad, he was met by Ibnal-Daghina, who was chief of the Qara. The latter asked him where he washeading. Abu Bakr replied, "My people expelled me, and so I want to travel inthe land praying to my Lord."
" 'Ibn al-Daghina commented, "But men like you, Abu Bakr, neither leave norare expelled. You are charitable, maintain family ties, make sacrifices for others,are hospitable, and help out in times of disaster. I shall be your protector. So goback and worship your Lord in your own land."
"'So he went back and Ibn al-Daghina travelled with him. At evening Ibnal-Daghina made the rounds of the Quraysh chiefs and told them, "The like ofAbu Bakr does not leave, nor is he expelled! Would you exile a man who ischaritable, maintains family ties, makes sacrifices for others, is hospitable toguests, and helps out in times of disaster?"
" 'Quraysh did not deny Ibn al-Daghina's right to give protection, but askedhim, "Tell Abu Bakr to worship his Lord inside his house; there he can recite
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what he likes without harming us or advertising it. We're concerned that hemight subvert our women and sons."
"'Ibn al-Daghina told that to Abu Bakr and the latter did therefore pray to hisLord in his house, without announcing what he was doing, and he recited onlyat home. But later Abu Bakr decided to build a mosque in the courtyard of hishouse and there he would pray and recite the Qur'an. The women of thepolytheists and their sons would crowd around staring at him in wonder; AbuBakr was a man prone to tears, and he could not restrain his eyes when he recitedthe Qui°an.
" 'This upset the polytheist Quraysh leaders and they sent for Ibn al-Daghina.When he came, they told him, "We've acknowledged your protection of AbuBakr on the understanding that he would worship his Lord in his house. But hehas gone beyond that, built himself a mosque in his courtyard and openly praysand recites there. We're concerned that he will subvert our young men and ourwomenfolk. Make him stop. If he will restrict himself to worship at home, thenwell and good. But if he insists on so doing only in full view, then ask him to giveback to you your protection. We don't want to break with you, but we cannotagree for Abu Bakr to advertise."'
"'A'isha went on, 'Ibn al-Daghina then went to Abu Bakr and told him, "Youknow what it was I agreed to with you. Either you restrict yourself to that, or giveme back my protection. I don't want the Arabs to hear it said that I've had mycovenant broken because of a man to whom I had given my protection."
"'Abu Bakr replied, "Then I give you back your protection and will rely onthat of God, Almighty and Glorious is He.""*
Al-Bukhan then recounted the rest of the tradition concerning the emigrationof Abu Bakr, God bless him, with the Messenger of God (SAAS), as will bedescribed hereafter.
Ibn Ishaq stated, " cAbd al-Rahman b. al-Qasim related to me, from his fatheral-Qasim b. Muhammad, the son of b. Abu Bakr, 'the Trusting', as follows: 'Hewas confronted - that is Abu Bakr was confronted - after he had left the protectionof Ibn al-Daghina, on his way to the kacba by some fool from Quraysh whotossed dirt up over his head. Then al-Walld b. al-Mughira - or perhaps it wasal-cAs b. Wa°il — passed by Abu Bakr, who spoke as follows: "Don't you see howthis idiot is behaving?" He was told, "You brought this on yourself." MeanwhileAbu Bakr kept repeating, "O God, how forbearing You are!"'"
Division
Ibn Ishaq made mention of these incidents to show the contradiction betweenthe pact made by Quraysh with the Banu Hashim and the Banu aLMuttalib, andtheir drafting of that damnable document against the latter and theirconfinement to the enclave, with all the resultant consequences. These arematters appropriate for consideration in this era. Al-ShaficI, God be pleased with
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him, therefore stated, "He who wishes to know about the maghazi, the earlymilitary engagements, is reliant upon Ibn Ishaq."
Ibn Ishaq stated, "While the Banu Hashim and the Banu al-Muttalib wereliving in their house assigned to them by Quraysh in the document they hadwritten, a certain group of Quraysh set about abrogating that document.
"No one took more pains to do this than Hisham b.cAmr b. al-Harith b. Habibb. Nasr b. Malik b. Hisl b. cAmir b. Lu5ayy; this was because he was the nephewof Nadla b. Hisham b. cAbd Manaf by his mother, and Hisham had close ties tothe Banu Hashim. He was, moreover, deemed highly by his people.
"When, at night, the Banu Hashim and the Banu al-Muttalib were restrictedto their building in the enclave, he would, as I have been told, bring up a camelloaded down with food. When he reached the entrance to the enclave he wouldrelease the halter from the camel's head and strike its side to send it on down tothem. Next time he would bring it loaded with wheat and do the same.
"He went to Zuhayr b. Abu Umayya b. al-Mughira b. cAbd Allah b. (Amr b.Makhzum, whose mother was cAtika, daughter of cAbd al-Muttalib, and said,'Zuhayr, does it please you to eat and dress well and to marry women while youruncles are where you know them to be, engaging in no buying nor selling,arranging no marriages, nor having any arranged with them? For my part, Iswear that if they were the uncles of Abu al-Hakam b. Hisham and you were toask him to treat them as you have been asked to do, he would never have agreedto your request.'
"'Shame on you, Hisham! What can I do? I'm just one man. If someone elsewould join me, I'd set about abrogating it.'
"Hisham replied, 'You have found one such man.' 'Who is that?' he asked.'Myself,' came the answer. 'Well,' Zuhayr went on, 'find us a third then.'
"And so Hisham went to al-Mutcim b. £Adi and told him, 'Mut(im, are youpleased to have two clans of the Banu cAbd Manaf suffer while you look on, inagreement with Quraysh about that? By God, if you enable them to do this theywill soon be treating you the same way.'
"'Damn it! What am I to do? I'm just one man,' Mutcim commented.
"Hisham replied, 'I have found you a second.' 'Who?' 'Myself.'
"'Then find a third,' Mutcim asked. 'I already have.'
"'Who is that?'
'"Zuhayr b. Abu Umayya.'
" 'Then find us a fourth,' asked Mutcim.
"So Hisham went to Abu al-Bakhtari b. Hisham and told him what he hadsaid to Murtm b. cAdi.
"Abu al-Bakhtari asked, 'Can you find anyone else to help in this?''"Yes, I can,' Hisham replied."'Who?'he asked.
"'Zuhayr b. Abu 'Umayya, Mutcim b. cAdi and myself are with you.''"Find us a fifth,' he asked.
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"And so Hisham went to Zam'a b. al-Aswad b. al-Muttalib b. Asad, spoke tohim and reminded him of their kinship and their rights.
"'Is there anyone else helping in what you are inviting me to do?' askedZam'a.
'"Indeed yes,' Hisham replied, naming the others.
"And so they agreed to meet at night on the promontory of Ml. al-Hajun onthe upper outskirts of Mecca. There they met and agreed to defy the documentuntil they were able to revoke it. Zuhayr told them, 'I will begin and be the firstto speak out.'
"Next morning they went off to their assembly meeting and Zuhayr attendedwearing a ceremonial robe. He made seven circumambulations of the kalba thenwent before the gathering and said, 'O people of Mecca, shall we eat all kinds offood and dress at will while the Banu Hashim are in distress, unable to engage inany trade? By God, I won't take my seat until this damnable boycott documentis torn up!'
"Abu Jahl, who was over to one side of the mosque, retorted, 'By God, it willnot be torn up!'
"Zam^a b. al-Asad then said, 'By God, you are the worst liar! We weren'tpleased with the document when it was written.'
"'ZanVa speaks the truth,' Abu al-Bakhtarl joined in. 'We do not like or agreeto what is written there.'
"Al-Muctim b. cAdi then spoke up, 'You are both right, and anyone denying thatis a liar. We are innocent before God of the document and what is written on it.'
"Hisham b. (Amr then stated something similar.
"Abu Jahl observed, 'This is something decided at night, something discussedelsewhere.'
"Meanwhile, Abu Talib was seated to one side of the mosque.
"Al-Muctim b. cAdl then arose to tear up the document but discovered thatworms had already consumed it, all except for the words, 'In your name, OGod!'
"It was Mansur b. Tkrima who had written it and, so they say, his hand hadbecome paralysed."
Ibn Hisham stated, "Some scholars relate that the Messenger of God (SAAS)told Abu Talib, 'Uncle, God has sent worms to work upon the document ofQuraysh and they have left alone only names relating to God and have removedthe evil, boycott and lies from it.'
"Abu Talib asked, 'Is it your Lord who told you this?'
"'Yes,' he replied.
"'Well, I swear by God,' Abu Talib commented, 'no one has come in to you.'
"Abu Talib then went out to Quraysh and asked, 'O Quraysh, my nephew hasinformed me of such-and-such things. Bring your document, and if it is as hesays, then withdraw and remove the boycott. But if he is lying, I will hand mynephew over to you.'
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" 'We'll agree to that,' they said, and so compacted.
"They then looked and found it as the Messenger of God (SAAS) had said.But this only increased their malice.
"Thereupon the group of Quraysh men took their action to revoke thedocument."
Ibn Ishaq stated that when it had been torn up and its contents revoked, AbuTalib spoke the following verses in praise of those who had taken action to annulthe document:
"Has our Lord's action reached our men at sea, despite their distance, for God ismost kind to people,
And will tell them that the document has been torn up, and that all things thatdisplease God come to nought.
Falsehood and deceit alternated and conjoined in it, but ultimately deceit is notbound to prevail.
Those uninvolved in it gathered together on a level plateau, while its fate remainedundetermined.
It was an incident so worthy of being considered evil as to have arms and neckssevered for it.
And for the people of all Mecca to leave in flight, their hearts quaking in fear of itsevil,
The ploughman was left to ponder his options, whether because of it to head for lowground or for high,
So let him of Mecca's people whose prestige intoxicates him know that our glory inMecca's heart is longer lived.
We grew up there when those there were few and we have always had our prestigeand praise for us increase.
We fed our guests until they were forced to leave leftovers, and till the hands ofthose inundated with food began to give out.
God reward that group who united at al-Hajun behind a chief who guides righdyand decisively,
Who sat on the heights at al-Hajun as though they were kings, though even morenoble and glorious than that.
Each hero helping in that, though walking with difficulty and impeded by hischainmail,
Courageously moving to great deeds, like a flame flaring in a torchbearer's handsMen of the most noble of Lu'ayy b. Ghalib whose faces burn in anger if they areinsulted,
Men tall in stature, their swords reaching to the middle of their shanks, men for
whom the clouds receive rain and bring joy.
Generous lords and sons of lords, urging their guests to eat, piling the food,Constructing safety and paving the way for their tribesmen when we travel the
country.
Every blame-free man strives to keep this peace; (every) leader of great renown forthat reason.
They spent part of the night asleep then awoke quietly, while the rest still slept.
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They sent back Sahl b. Bay da5 well pleased, and Abu Bakr and Muhammad weredelighted by it.
When was it that other clans helped out in our affairs, though of old, before that,we have been well liked?
In former times we never acquiesced in injustice, and achieved our aims withoutusing violence.
O Tribe of Qusayy, will you not consider, and do you want what tomorrow willbring?
The relationship between you and me is like the saying, 'O Mt. Aswad, you couldexplain it, if only you spoke.'"
Al-Suhayli stated, "Aswad is the name of a mountain where a man was killedwithout anyone discovering his murderer. And so the relatives of the deadman recited the line, 'O Mt. Aswad, you could explain it, if only you spoke.'That is, 'O Mt. Aswad, if you spoke you could explain to us who it was killedhim."'
At this point Ibn Ishaq quoted poetry of Hassan in praise of al-Muctim b.cAdl and Hisham b. <Amr for their having torn up that damnable, sinful andiniquitous document.
And here too al-Umawi quoted many lines of verse, whereas we have thoughtwhat Ibn Ishaq transmitted to be sufficient.
Al-Waqidi stated, "I asked Muhammad b. Salih and cAbd al-Rahman b. <Abdal-cAziz, 'When did the Banu Hashim come out from the enclave?' They replied,'In the tenth year, after the beginning of the mission that is, three years beforethe migration.'"
I add that in that year, following their release^ Abu Taiib, uncle of theMessenger of God (SAAS) died, as also did his wife Khadija, daughter ofKhuwaylid, God bless her. An account of all this will come hereafter, if God,Almighty is He, so wishes.
Division
Muhammad b. Ishaq related, following the account of the revocation of thedocument, many stories involving the enmity of Quraysh for the Messenger ofGod (SAAS), and how the Arab tribes and those making the lesser or the fullpilgrimage to Mecca, or coming for some other reason, were driven away from(Muhammad by the enemy). He also recounted how God made miracles happenthrough him to give proof of the veracity of the signs and guidance he brought,as well as to put to the he the charges they were making against him of immorality,aggressiveness, deception and trickery, and accusations that he was mad, amagician, a soothsayer or a forger. But God was to give him victory,
Ibn Ishaq then related the story of al-Tufayl b. (Amr al-Dawsl, but with anincomplete chain of authorities.
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Al-Tufayl was an honoured and respected man of Daws. He came to Meccawhere he was met by the Quraysh chieftains, who warned him about theMessenger of God (SAAS), and forbad him to meet with him or to listen to himtalk.
Al-Tufayl related, "By God, they kept on at me until I agreed not to hear himnor to speak to him. I even stuffed my ears with cotton when I went to themosque to prevent myself hearing anything he said; I didn't want to listen to him.
"I went to the mosque, and there was the Messenger of God (SAAS) standingin prayer at the kacba. I went over near to him, and God required me to hearsome of what he said.
"And I heard wonderful speech. So I told myself, 'May my mother not bebereft! I swear, here am I, a man who is intelligent and a poet, and someonewho can well distinguish good from bad! What prevents me from hearing whatthis man is saying? If what he says is good, I will accept it; if bad, I will rejectit.'"
He went on, "So I stayed there until the Messenger of God (SAAS) went offhome and I followed him till he went inside his house. Then I went in to him andsaid, 'O Muhammad, your people have told me such-and-such.'
He continued, "And I swear, they so scared me that I stuffed my ears withcotton so as not to hear what you say. But then God insisted on making me hearyour words. And I heard fine speech. So explain your situation to me.'
Al-Tufayl continued, "And so the Messenger of God (SAAS) explained Islamto me and recited the QuiJan to me and, I swear, I never heard words more sweetthan those, nor any matter more just.
"And so I accepted Islam and bore true witness, saying, 'O Prophet of God, Iam a man who is obeyed by his people. I am now returning to them and willinvite them to Islam. Pray to God to give me a sign that will help me with themwhen I do so.'
"And so he said, 'O God, give him a sign.'
"I then left for home and travelled till I came to a pass that enabled me to lookdown on to my village. But then there appeared between my eyes a light like thatof a lamp. I said to myself, 'O God, not right in my face, for I fear that they willthink it some exemplary punishment that has struck my face for my abandoningmy faith.'
"Then the light moved and alighted on the head of my whip. And the villagerswatched that light atop my whip that resembled a suspended candle, and theycontinued to do so as I was descending to them from the pass, right until I wasthere among them.
"When I dismounted, my father, an aged sheikh, came over to me, but I toldhim, 'Off with you, father; you and I must have nothing to do with one another.'" 'Why is that, my son?' he asked.
'"I have accepted Islam, and adopted the religion of Muhammad (SAAS).'" 'Well, son, your religion shall be mine.'
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'"Then go and wash yourself, clean your clothing and come to me so that Ican instruct you in what I have been taught.'
"He did go and wash himself and cleaned his clothing. When he returned, Iexplained Islam to him and he accepted it.
"Then my wife came to me and I told her, 'Go away; you and I can havenothing to do with one another.'
'"Why is that, my father and my mother be your ransom?'
'"Islam has divided me from you; I have adopted the religion of Muhammad(SAAS).'
"'Well, your religion is mine,' she said.
"I told her, 'Go to the hima, the sacred shrine, of Dhu al-Shara and purifyyourself of it.' Dhu al-Shara was an idol of Daws and the hima was a shrinearound it that they kept sacrosanct; it had a stream whose water descended froma mountain.
"She replied, 'May my father and mother ransom you, don't you fear some-thing will happen to the children because of Dhu al-Shara?''"Not at all; I guarantee that,' I replied.
"She did go and wash herself and, when she returned I explained Islam to herand she accepted it.
"I then called upon the Daws tribe to accept Islam, but they resisted. I wentto see the Messenger of God (SAAS) in Mecca. I told him, 'O Messenger ofGod, fornication has defeated me with Daws; say a prayer to God for them.'
"He said, 'O God, lead Daws aright.' Then he said to me, 'Return to yourpeople, preach to them and be kind to them.'
"And so I remained in Daws territory asking them to embrace Islam until theMessenger of God (SAAS), emigrated to Medina. Then the battles of Badr,Uhud and the kkandaq, the trench, took place. Thereafter I went to see theMessenger of God (SAAS), taking those of my people who had becomeMuslims, while he was at Khaybar. I set up camp, with some 70 or 80 tents ofDaws families at Medina, and then we joined the Messenger of God (SAAS) atKhaybar; there he gave us an equal share of the spoils, along with the otherMuslims.
"I remained with the Messenger of God (SAAS) until God conquered Meccathrough him. Then I asked him, 'O Messenger of God, dispatch me to burn Dhual-Kaffayn, the idol of cAmr b. Humama.'"
Ibn Ishaq stated, "And he did leave to do so. As al-Tufayl set fire to the idolhe spoke the verse,
'O Dhu al-Kaffayn, I am not one of your worshippers; our history is older thanyours;
I have stuffed your heart with fire,'
"He then returned to the Messenger of God (SAAS), and remained at Medinawith him until the Messenger of God (SAAS) died.
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"When the Arabs apostatized, al-Tufayl campaigned with the Muslims untilthey had subdued Tulayha and all of Nejd. Then he travelled with the Muslimforces to al-Yamama, his son cAmr b. Tufayl accompanying him.
"On his way to Yamama he had a vision and he asked his companions tointerpret it to him. He recounted, 'I saw that my head had been shaved, a birdcame forth from my mouth, and a woman met me and placed me in her vagina.Then I saw my son frantically searching for me, but he was withheld from me.'
"'Let's hope it's a good omen,' they told him.
"He said, 'I'm going to interpret it myself.'
"'What, then?' they asked.
"He explained, 'The shaving of my head means its being laid down. The birdexiting it is my soul. The woman who placed me in her vagina is the earth thatwill be dug out for me, and into which I will disappear. As for my son's searchingfor me, and then his being kept from me, I see him striving to have happen tohim what has happened to me.'
"He was killed, God bless him, as a martyr in al-Yamama, and his son wasseverely wounded but later recovered. Eventually he was martyred in the year ofthe battle of al-Yarmuk, during the caliphate of ^mar. God bless him."
That was how Muhammad b. Ishaq recounted the story of al-Tufayl b. cAmr,with an incomplete chain of authorities. There is testimonial to his account to befound in authenticated hadlth collections.
Imam Ahmad stated, "Wakl* related to us, saying, 'Sufyan related to us, fromAbu al-Zinad, from al-Acraj, from Abu Hurayra, as follows, "When al-Tufayland his companions came to the Messenger of God (SAAS) and said, 'Daws arebeing difficult', he spoke the words, 'O God, give guidance to Daws and bringthem."""
Al-Bukhari related this from Abu Nu'aym, from Sufyan al-Thawrt.
Imam Ahmad also stated, "Yazid related to us, Muhammad b. 'Aim informedus, from Abu Salama, from Abu Hurayra, God be pleased with him, as follows,'Al-Tufayl b. cAmr al-Dawsi arrived with his companions and they said, "OMessenger of God, Daws are being disobedient and difficult; say a prayer forthem.'""
Abu Hurayra said, "And so the Messenger of God (SAAS) raised up hishands and I commented, 'Well, Daws are destroyed!' But he spoke, 'O God, giveguidance to Daws and bring them (to Islam).'"
The chain of authorities for this is excellent, but the (other) scholars did notnarrate it.
The Imam Ahmad stated, "Sulayman b. Harb related to us, quoting Hammadb. Zayd, from Hajjaj al-Sawwaf, from Abu al-Zubayr, from Jabir, that al-Tufaylb. cAmr al-Dawsi came to the Prophet (SAAS) and said, 'O Messenger of God,don't you wish you had an impregnable, inaccessible fortress?' He replied,'Daws had a fortress during the jahiliyya? "
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The Messenger of God (SAAS) rejected that idea because of the rewards Godhad in store for the ansar, "the Helpers".
"When the Prophet (SAAS) emigrated to al-Medina, al-Tufayl b. {Amr joinedhim, along with another of his people. They hated the town and (the secondman, tr.) fell ill and, depressed, took an arrow head and used it to cut betweenhis fingers. Blood streamed from his hands and did not stop until he was dead.
"Al-Tufayl saw the man in a dream in pleasant circumstances and observedthat he had his hands covered. So he asked him, 'What did your Lord do?' Hereplied, 'He forgave me because I had gone to join His Prophet (SAAS).' Al-Tufayl asked, 'Why do I see you covering your hands?' He answered, 'I was toldthat what I had spoiled would never be restored!'"
The account continued, "And al-Tufayl recounted this to the Messenger ofGod (SAAS), who spoke the words, 'O God, do forgive him for his hands.'"
Muslim related this from Abu Bakr b. Abu Shayba and Ishaq b. Ibrahim, bothof them giving as their source an account of Ibn Harb.
If it were asked, "What is the connection between this hadith and what isestablished in both canonical collections from ai-Hasan, from Jundub", hereplied, "The Messenger of God (SAAS) replied, 'Among those who precededyou there was a man who became afflicted and depressed and so he took a knifeand cut open his hand with it, the blood streaming out until he died. And God,Almighty and Glorious is He, said, "He foisted himself too hastily on Me, so Idenied him paradise."'"
And so the answer could have several aspects. One is that the one mail mighthave been a polytheist, the other a believer.
And God may have made of this one action an independent cause of his enteringhell. And though his disbelief might have been self-sufficient (to confine him tohell), God none the less made reference to this act so that His people give heed.The second possibility is that the one could have been knowledgeable of whatwas forbidden, while the other was not, since he had so recently accepted Islam,
The third is that the one could have been doing what he did thinking itpermissible, while the other did it knowing it to be impermissible, and, indeed,in error.
The fourth is that the one could have intended to kill himself by his afore-mentioned action, whereas the other, in contrast, might not have intended to killhimself but have had some other purpose.
The fifth is that the one might have been someone of few good deeds whichdid not measure up to the gravity of his aforementioned sin and so went to hell,while the other might have been a man of many good deeds which did equal hissin and therefore he did not go to hell but was forgiven because of his havingjoined the Prophet (SAAS).
The damage, however, did remain, though only in his hands. The rest of hisform was good and he only covered the damaged part of it. And so whenal-Tufayl b. cAmr saw him covering his hands and asked him what was the
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matter with him, he replied, "I was told that what I had spoiled would never berestored." When al-Tufayl told this story to the Messenger of God (SAAS) heprayed for him in the words, "0 God, do forgive him for his hands." That is,"Do restore of them whatever was damaged."
What is certain is that God did respond to the Messenger of God (SAAS)concerning the companion of al-Tufayl b. 'Amr.
The Story of Acsha b. Qays.
Ibn Hisham stated, "Khallad b. Qurra b. Khalid al-Sudusi, and other sheikhsof Bakr b. Wa'il told me, from certain scholars, that Acsha b. Qays b. Thalabab.Ukaba b. Sa^ b. cAli b. Bakr b. Wa'il went to see the Messenger of God(SAAS) intending to accept Islam. He spoke the following verses in praise of theMessenger of God (SAAS),
'Did your eyes not close that night, O bleary-eyed one? You lay awake all nightthrough restlessness.
And the sleeplessness was not for love of a woman, for before that you had forgottenyour lover of Mahdad,
But I see that fate, that traitor, spoils what my hands restore.
I have thus lost age, youth and wealth, for by God this fate, how it changes!
I have constandy pursued wealth throughout my progression from childhood toyouth to maturity to old age.
Daily I raced fast red-grey camels across the distance between al-Nujayr andSarkhada.
0 you enquiring where she has gone, she has an appointment with the people ofYathrib.
And if you enquire about me, then (know that) there are many kind-hearted oneswho ask about A'sha, enquiring where he went.
My mount stretches her swift legs and draws them back, carefully turning out herhooves, not splaying them.
Sprightly she is, even in noonday heat, when you would imagine even the afternoonchameleon bending its neck.
1 swore I'd not assuage her fatigue nor her sore feet until she reached Muhammad.When she should kneel at Ibn Hashim's door, only then would it rest and receive,
through his munificence, some generosity.
(He is) a prophet who sees what you do not, whose fame, I swear, has spread highand low in the land.
He has gifts and favours that do not end, and his giving today does not prevent himgiving tomorrow.
Did you not, I repeat, hear the advice of Muhammad, the Prophet of God, when hepreached and testified?
If you did not travel with cargo of piety and after death met with others who havedone so,
You will surely regret not being like them; so, therefore, prepare for a fate that isdefinitely arranged.
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Beware of carrion; do not approach it, and do not take the share of that which someweapon has already allotted (to others)
And do not venerate raised monuments, nor worship idols, but pray to God alone.
Do not go near a free woman; her privacy is forbidden you; marry or be celibate.
Do not cut off ties with your relatives for some motive, nor take them as captivesunder restraint.
And glorify God at evening and at morning; do not praise the devil; praise onlyGod. Do not ridicule those suffering poverty, and do not consider wealth man's wayto eternity.'"
Ibn Hisham stated, "And when al-A'sha was in Mecca or near thereto, someQuraysh polytheists stopped him and asked what business he had there. He toldthem that he had come seeking the Messenger of God (SAAS).
"One of the Quraysh commented, 'But Aba Basir, he is forbidding sex!'Al-A^ha responded, 'I swear, that's no desire of mine.'
"'But he's also forbidding wine,' the man objected.
" 'Well, that's something I do hold dear; I'll go off and have my fill of it for ayear, then I'll come back and accept Islam!'
"And leave he did. But he died that same year without returning to theMessenger of God (SAAS)."
Thus does Ibn Hisham tell this story here. He extracts a great deal fromMuhammad Ibn Ishaq, God bless him, and this is one thing added to his accountby Ibn Hisham, God bless him!
Wine was not in fact forbidden in Medina until after the fighting with theBanu al-Nadlr, as will be explained hereafter.
It is apparent that the decision of al-A'sha to accept Islam was taken only afterthe migration. There is evidence for this in his poetry. One verse reads,
"O you enquiring where she has gone, she has an appointment with the people ofYathrib."
It would have been more appropriate for Ibn Hisham to have recounted thisanecdote within material relating to the post-migration period, rather than here.But God knows best.
Al-Suhayli stated, "This is an error on the part of Ibn Hisham and those whofollow him, for everyone agrees that use of wine was only prohibited in Medinaafter the battle of Uhud."
He has also stated, "It is said that the person who spoke to al-Acsha was AbuJahl b. Hisham in the house of ^Utba b. Rabica."
Abu "Ubayda, however, related that the one who spoke to him thus was <Amirb. al-Tufayl in Qays territory while he was on his way to the Messenger of God(SAAS).
He stated, "And his saying then I will come to him and accept Islam'definitely does not bring him out of a state of disbelief. But God knows best."
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Ibn Ishaq at this point recounted the story of the man from Irash and how heappealed to the Messenger of God (SAAS) against Abu Jahl over the price of acamel he had sold him, and how God abased Abu Jahl and forced him to makepayment for it at the agreed time.
We recounted this in the material relating to the beginning of the revelationand the consequent harm done by the polytheists.
The Story of the contest with Rukana and how the Prophet (SAAS)showed him a tree that he summoned and it came to him.
Ibn Ishaq quoted his father, Ishaq b. Yasar, as having related to him as follows:"Rukana b. cAbd Yazid b. Hashim b. al-Muttalib b. <Abd Manaf was thestrongest man of Quraysh.
"Once he was alone in one of the defiles of Mecca with the Messenger of God(SAAS), who asked him, 'Rukana, won't you fear God and accept my invitationto you?'
"He replied, 'If I knew that what you say is true, I would follow you.'"The Messenger of God (SAAS) then asked him, 'If I were to wrestle youdown would you know that what I say is true?'" 'Yes, I would,' Rukana replied.
" 'Come on then, let's wrestle,' the Messenger of God (SAAS) said."And so Rukana did wrestle with him and when the Messenger of God(SAAS) -went after him, he threw him down, powerless."Rukana then said, 'Another round, Muhammad!'
"Once again he threw him. Rukana then said, 'Muhammad, I swear,Muhammad, this is amazing! Can you really throw me?'
"He replied, 'I'll show you something even more amazing, if you like, if youwill fear God and follow me.'
'"What is it?'
"Til call out to that tree you see and it will come to me.''"Call for it then.'
"He did so and it came and stood there right before the Messenger of God(SAAS). Then he told it, 'Go back to your place!' And it did so.
"And so Rukana went to his people and told them, 'O Banu cAbd Manaf, youcould have your man compete in magic with the whole world. I swear I've neverseen a better magician than him.' He then recounted to them what he had seenand what he had done."
Ibn Ishaq related this story thus, with an incomplete line of transmission.
Abu Da'tid al-Tirmidhi related, from an account of Abu al-Hasanal-cAskaIanI, from Abu Jacfar b. Muhammad b. Rukana, from his father, Rukana,who said he had wrestled the Prophet (SAAS) who had defeated him. Thenal-Tirmidhi commented, "Strange! We know nothing of Abu al-Hasan, nor ofRukana's son."
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My comment is that Abu Bakr al-Shafici related, with an excellent chain ofauthorities, from Ibn ^bbas, God bless them both, that Yazid b. Rukana wrestledthe Messenger of God (SAAS) who threw him three times, each time for awager of 100 sheep. The third time Rukana said, "Muhammad, no one has everput my back on the ground before you, and no one was more hateful in my sightbefore this than you! I testify that there is no god but God, and that you are theMessenger of God." At that the Messenger of God (SAAS) stood up from himand gave him back his sheep.
As for the story of his calling out to the tree and its going to him, manyaccounts of that, from several excellent sources, will appear in the chapter on"Proofs of Prophethood" after this biography, if God wills it, and in Him is ourtrust.
Earlier on, it was reported from Abu al-Ashdin that he (Rukana) wrestled theProphet (SAAS) who threw him.
After this Ibn Ishaq related the story of the arrival in Mecca of the Christiansfrom Abyssinia, some 20 riders in number. They all embraced Islam. We gavethis earlier, after the story of the Negus. And to God be all praise and credit.
Ibn Ishaq stated, "The Messenger of God (SAAS) used to have some of hismost vulnerable Companions sit close by him in the mosque, such Muslims asKhabbab, 'Ammar, Abu Fukayha Yasar, the freed-man of Safwan b. Umayyaand Suhayb. Quraysh would ridicule these people, telling one another, 'Theseare his companions, as you see, but has God really chosen them from among usto receive guidance and the true religion? If what Muhammad brought were anygood, they would not have joined him first; God would certainly not have putthem before us.'"
And so God, Almighty and Glorious is He, revealed, "Do not drive awaythose who pray to their Lord morning and night seeking His face. You are notaccountable for them in the least, nor are they for you. If you repulse them youwill be acting unjustly. Thus have we put some to the test through others, sothat they would say, 'Are they those of us whom God has favoured?' 'DoesGod not know best who gives thanks?' And when those who believe in ourrevelation come to you then say, 'Peace be upon you; your Lord has prescribedfor Himself mercy so that if one of you does wrong in ignorance, then laterrepents and reforms - He is indeed merciful, forgiving'" (surat al-Ancam; VI,v.52-4).
He went on: "The Messenger of God (SAAS) used often to sit at al-Marwanear the shop of a young Christian named Jabr, a slave of the Banu al-Hadrami.People would say, 'By God, it is merely Jabr who teaches Muhammad most ofwhat he says!'
"And so God Almighty revealed about their saying that, 'It is merely somemortal who teaches him. The language of him to whom they allude is foreign; yetthis language is plain Arabic'" (surat al-Nahl; XVI, v. 105).
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Then Ibn Ishaq recounts how sural al-Kawthar (CVIII) was revealed concerningal-cAs b. Wa5il when he said of the Messenger of God (SAAS), "He is without amale child, that is, he has no male offspring. If he dies, memory of him will begone." And so God Almighty stated, "He who hates you shall be childless." Thatis, he would not be remembered after his death, even if he were to havethousands of offspring. For remembrance, reputation and credibility do notdepend on multiplicity of children and offspring. We discussed this surat in ourTafiir (Exegesis). And to God be all praise.
It has been related from Abu Ja'far al-Baqir that al-cAs b. WaJil said the abovefollowing the death of al-Qasim, the son of the Prophet (SAAS). He had reachedan age when he could ride a mule and sit on a thoroughbred mount.
Ibn Ishaq then related the revelation of the verse "... and they say, 'Now ifonly an angel had been sent down to him.' If We had sent down an angel, itwould all have been finished!" (surat al-An*-am\ VI, v.8).
This referred to Ubayy b. Khalaf, Zam(a b. al-Aswad, al-cAs b. WaJil andal-Nadr b. al-Harith having said, "If only God had sent down for you an angelto tell the people about you."
Ibn Ishaq stated, "The Messenger of God (SAAS), so we have been told,passed by al-Walid b. al-Mughira, Umayya b. Khalaf and Abu Jahl b. Hisham,and they insulted and mocked him. This angered him, and at that God Almightyrevealed about them, 'Prophets before you were mocked, but it was theirmocking that trapped them'" (surat al-Ancam; VI, v. 10).
I observe that God Almighty also stated, "Prophets before you were mocked.Yet they bore with fortitude the falsehoods and persecutions until Our help came tothem. No one can change the words of God. And you have received informationabout the messengers sent" (surat al-An^am; VI, v.34). And the Almighty alsosaid, "We will protect you against those who mock" (surat al-Hajar, XV, v. 95).
Sufyan stated, quoting Jacfar b. Iyyas, from Sacld b. Jubayr, from Ibn cAbbas,that the "mockers" consisted of al-Walid b. al-Mughira, al-Aswad b. {AbdYaghuth al-Zuhri, al-Aswad b. al-Muttalib Abu Zanr^a, al-Harith b. cAytil, andal-cAs b. Wa'il al-Sahmi and that: "Gabriel came to him and the Messenger ofGod (SAAS) complained to him about them, pointing out al-Walid. And soGabriel gestured to his fingertips and said, 'So much for him!'
"He then pointed out to him al-Aswad b. al-Muttalib and Gabriel gesturedtowards his neck, saying, 'So much for him!'
"He then pointed out al-Aswad b. cAbd Yaghuth and Gabriel gestured to hishead, saying, 'So much for him!'
"He then pointed to al-Harith b. Aytil and Gabriel gestured to his stomach,saying, 'So much for him!'
"Then al-cAs b. Wa5il passed by and Gabriel gestured towards the sole of hisfoot, saying, 'So much for him!'
"As for Al-Walid, he later stopped by a man from Khuza<a who was mountingfeathers on an arrow for him, but the arrow struck his fingertips and severed them.
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"Al-Aswad b. cAbd Yaghuth had ulcers grow out of his head, and he died ofthem.
"Al-Aswad b. al-Muttalib went blind. The cause of that was that he oncedismounted under a gum tree and began calling out, 'O Son, help, can't youprotect me! I'm dead!' His companions responded that they could see nothing,but he repeated, 'O Son, can't you protect me? I'm perishing! I'm being prickedwith thorns in my eyes!' Again they said they saw nothing, but he kept sayingthe same until his eyes were blind.
"AI-Harith b. cAytil was afflicted with yellow bile in his stomach until hisexcrement emerged from his mouth and he died of that.
"Al^As b. Wa'il one day had a thorn enter his head and caused it to be filled(with pus), and he died of this."
Others, however, narrate this account thus: "... and he rode to Ta'if on adonkey that let him down on to a thorn and it pierced the sole of his foot andkilled him."
Al-Bayhaqi related this tradition in much the same way.
Ibn Ishaq stated, "The chief men who engaged in ridicule, as I was told by Yazldb. Rawman, from 'Urwa b. al-Zubayr, were five in number. They were all menof maturity and highly regarded among their people. The Messenger of God(SAAS) spoke a curse against al-Aswad b. al-Muttalib Abu Zam'a: 'O God, blindhis sight and make him bereft of his son!'
"The others were al-Aswad b. cAbd Yaghuth, al-Walid b. al-Mughlra, al-cAsb. Wa'il, and al-Harith b. al-Talatil."
He also recounted that Almighty God revealed about them, "Announce whatyou have been ordered, and turn aside from the polytheists. We will take care ofthe mockers for you, those who establish another god alongside God. They shalllearn!" (surat al-Hajar; XV, v.94-6).
He related, "Gabriel came to the Messenger of God (SAAS), while these menwere circumambulating the kalba. Gabriel stood up, the Messenger of God(SAAS) at his side, while al-Aswad b. al-Muttalib went by. Gabriel threw agreen leaf into his face and he became blind.
"Al-Aswad b. (Abd Yaghuth next passed and Gabriel pointed at his stomach.It became swollen and so he died of dropsy.
"Al-Walid b. al-Mughira went by and Gabriel pointed at the scar of a woundat the base of his ankle that he had suffered years before when he had passed bya man of Khuza'a re-feathering an arrow, the head of which had caught on hisrobe and slightly cut him. After this, however, it burst open and so he died.
"Al-cAs b. Wa'il passed and Gabriel pointed to the underside of his foot. Al-cAs later left on a donkey for Ta3if. The donkey threw him on to a thorn whichpierced his foot and killed him.
"Al-Harith b. al-Talatil went by and Gabriel pointed at his head. It filled withpus and so killed him."
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Ibn Ishaq then stated, "When al-Walid b. al-Mughira felt the approach of deathhe made a request of his three sons Khalid, Hisham, and al-Walid by name. Hetold them, 'Sons, I charge you with three tasks. My blood is on Khuza'u, and donot leave it unrevenged. I well know that they are innocent of it, but I fear thatyou may be maligned by it later. Thaqlf have debts owing me. Don't leave themalone until you get paid. And my dowry money is with Abu Uzayhir al-Dawsl;don't let him keep it from you.' Abu Uzayhir had married al-Walid to a daughterof his but later had kept her from him and had not let him in to her up to thetime he died. And he had taken the money al-Walid had paid for her, which washer dowry.
"When he died the Banu Makhzum hastened to Khuza^a seeking from themblood money for al-Walid. They said, 'It was an arrow of one of your men thatkilled him!' Khuzaca refused and they spoke angry poetry against one another,and the situation deteriorated greatly between them. But then Khuzaca did paysome of the blood-money, and they made peace and reconciled."
Ibn Ishaq stated, "Then Hisham b. al-Walid attacked and killed Abu Uzayhirwhile he was at the Dhu al-Majaz market.
"He was a chief of his tribe and his daughter was Abu Sufyan's wife. Thishappened after the battle of Badr. Yazld b. Abu Sufyan went out and gatheredhis men against the Banu Makhzum since his father was then absent. When AbuSufyan returned he was angered by what his son Yazld had done and berated andstruck him for it. He then paid the blood price for Abu Uzayhir and told his son,'Did you plan to have Quraysh kill one another over one man from Daws?'
"Hassan b. Thabit wrote an ode goading Abu Sufyan over the spilling of AbuUzayhir's blood. Regarding this poem, Abu Sufyan commented, 'It's a really badidea of Hassan that we should kill one another, now, after our chiefs died at thebattle of Badr.'
"When Khalid b. al-Walid accepted Islam and was present at Ta'if with theMessenger of God (SAAS), he asked the latter for payment of the interest duehis father from the people of Ta'if."
Ibn Ishaq went on, "Some scholars informed me that the following verseswere revealed about this, 'O you who believe, fear God and give up whateverinterest payments are due, if you are indeed believers'" (surat al-Baqara; II;v.278).
Ibn Ishaq stated, "And we know of no vengeance taken by Abu Uzayhir'speople up to when Islam put an end to conflict between these men. AlthoughDirar b. al-Khattab b. Mirdas al-Asiami left with a group of Quraysh men intoDaws territory. There they stayed with a woman named Umm Ghaylan, a freed-woman of Daws. She would comb the women's hair and prepare brides formarriage. The Daws wanted to kill the Quraysh for killing Abu Uzayhir, butUmm Ghaylan and some women who were with her stood in their way andprotected the Quraysh men."
Al-Suhayll said, "It is said that she hid him inside her clothing."
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Ibn Hisham said, "In the days when Umar b. al-Khattab ruled, UmmGhaylan came to him, believing that Dirar was his brother. cUmar told her, 'I amonly his brother in Islam. I know of your favour to him. He gave her a gift asthough she were a traveller.'"
He went on, "Dirar b. al-Khattab met up with cUmar b. al-Khattab at thebattle of Uhud, and began striking him with the flat of his spear, saying, 'Saveyourself, Ibn al-Khattab, I shall not kill you!' cUmar thus acknowledged this actof his after Islam. God bless them both.
Division
Al-Bayhaqi related at this point the imprecation of the Prophet (SAAS) againstQuraysh when they withheld from him, resulting in seven years similar to theseven in Joseph's case.
His account tallies with those in the sahih collections narrated throughal-Acmash, from Muslim b. Subayh, from Masruq, from Ibn Muscud. He (theProphet (SAAS)) said, "Five things have come to pass; al-Hzam, the punish-ment, the Romans, the 'smoke,' the conflict, and the moon."
There is an account from Ibn Muscud saying, "When Quraysh rejected theMessenger of God (SAAS), and refrained from accepting Islam, he (the Prophet(SAAS)) said, 'O God, bring down upon Quraysh for me the seven years likethose for Joseph!'"
The account went on, "And they were afflicted for a year until everythingwas completely ruined. They were reduced to eating carrion, and some, out ofhunger, hallucinated so that they would imagine seeing smoke all the way tothe heavens. Then he prayed, and God gave them relief. cAbd Allah (b.Muscud) thereafter recited the following verse, 'We are withdrawing from youthe punishment for a while; but you will revert' (surat al-Dukhan; XLIV,v.15). They did revert and disbelieved, and so were put off till JudgementDay. Or he said, 'and they were put off till the battle of Badr.' cAbd Allah said,'If the reference were really to Judgement Day, he would not have exposedthem to the words,the day when we confront them with the great conflict.We will take revenge!' (surat al~Dukkan; XLIV, v. 16). He said, 'At the battleof Badr.'
In (another) account from him, he said, "When the Messenger of God(SAAS) saw the people backing away, he said, 'O God, (inflict) seven years (ofcalamity) like those of Joseph.' And so they suffered a year so bad that they atecarrion, leather and bones. Abu Sufyan and other Meccans came to him and said,'O Muhammad, you claim to have been given your mission of mercy. Here yourpeople are perishing. Pray to God for them.'
"And so the Messenger of God (SAAS) did say a prayer and profuse raindescended on them. It poured down on them for seven days and peoplecomplained about the volume of rain. And so he said the words, 'O God, around
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us, but not upon us!' The clouds were then withdrawn from above his head, andthe people around them were watered."
He said, "The verse of surat al-Dukhan was mentioned earlier and it referredto the starvation that had afflicted them. This refers to God's statement, 'We arewithdrawing from you the punishment for a while; but you will revert.' And theverses of siirat al-Rilm (XXX), and those referring to the 'grievous hold' (of suratal-Dukkdn; XLIV, v. 16), and the 'splitting of the moon' (of surat al-Qamar; LIV,v.l), all came true at the battle of Badr."
Al-BayhaqI stated, "What he means, though God alone knows best, is that the'grievous hold', 'the smoke' and the verse relating to the lizam, God's punish-ment, all these (prophecies) came true at the battle of Badr."
He said, "Al-Bukharl made reference to this account. He then mentioned itthrough cAbd al-Razzaq from Macmar, from Ayyub, from Ikrima, from IbncAbbas, in the words, cAbu Sufyan came to the Messenger of God (SAAS) seekingrelief from the hunger because they had nothing to eat, even consuming spoiledmeat. God Almighty then revealed the words, 'We brought punishment downon them, but they would not submit to their Lord, nor were they humble' {suratal-Mu'minuna; XXIII, v.76). And so the Messenger of God (SAAS) said a prayerfor them, so that God gave them relief."
The hafiz al-Bayhaql stated, "There is given in the story relating to AbuSufyan material suggesting that it applied to the period after the migration.Perhaps it happened twice. God knows best."
Division
Then al-Bayhaql related the story of the Persians and the Byzantines andAlmighty God's revelation of the verses: "Ahf. Lam. Mim. The Byzantines havebeen defeated in the neighbouring territory, yet after their defeat they willovercome, after a few years. God makes the decision, both before and after. Andon a certain day the believers will rejoice at God's assistance. God assistswhomever He wishes, for He is the Almighty, the Merciful" (surat al-Rum;XXX, v.2).
He then related through Sufyan al-Thawri, from Habib b. Abu cAmr, fromSacid b. Jubayr, from Ibn 'Abbas, who said, "The Muslims would have likedthe Byzantines to be victorious over the Persians because the former were the'People of the Book'. The polytheists wanted the Persians to overcome theByzantines because the former were idol worshippers. The Muslims mentionedthis to Abu Bakr, who spoke about it with the Prophet (SAAS). The lattercommented, 'They will prevail.' Abu Bakr related this to the polytheists whosaid, 'Set a term for us and if they do prevail, then you get so-and-so while if ourside wins we get so-and-so.' Abu Bakr then related this to the Prophet (SAAS),who said, 'So now I've made it a wager!' He went on, 'In less than ten (days).'And thereafter the Byzantines were victorious."
61
We gave various lines of transmission for this hadith in our Tafsir {Exegesis)and recounted that the one who engaged in the wager with Abu Bakr wasUmayya b. Khafaf, that the bet was for five young ostriches and that it had a timelimit. To this "the Trusting", Abu Bakr, made an increased bet on the orders ofthe Messenger of God (SAAS). The victory did go to the Byzantines over thePersians and it occurred on the day the battle of Badr was fought. Or it may havebeen the day of the Hudaybiyya truce. God knows best.
It is also related through al-Walid b. Muslim, who said, "Usayd al-Kilablrelated to us that he heard al^AIa5 b. al-Zubayr al-Kilabi relate from his father,as follows, 'I saw the victory of the Persians over the Byzantines and then that ofthe Byzantines over the Persians. I then saw the victory of the Muslims over bothRome and Persia, and their conquering of Syria and Iraq. And all of that over aperiod of 15 years!'"
Section: Concerning the isra3, the night journey, of the Messenger of God (SAAS)from Mecca to Jerusalem, his ascent from there to heaven, and the signs he sawthere.
Ibn cAsakir related traditions about the night journey in materials telling of theearly beginnings of the mission. Ibn Ishaq, however, gave them in this location,some ten years after the mission.
AI-Bayhaql related, through Musa b. Uqba, from al-Zuhn whom he quotedas saying, "The Messenger of God (SAAS) was taken on the night journey oneyear prior to his departure to Medina."
He said, "And Ibn Lahl^ related it thus, from Abu al-Aswad, from 'Urwa."
Also, Al-Hakim related, from al-Asamm, from Ahmad b. <Abd al-Jabbar,from Yunus b. Bukayr, from Asbat b. Nasr, from Ismail al-Suddi, who said,"The five daily prayers were enjoined upon the Messenger of God (SAAS) atJerusalem the night of his journey there, 16 months prior to his emigration."
According to al-Suddl's statement, then, the night journey occurred in themonth of Dhu al-Qa^a, whereas the reports of al-Zuhri and TJrwa place it inRabl* al-Awwal.
Aba Bakr b. Abu Shayba stated, u<Uthman related to us, from Sa'ld b. Mlna°,that Jabir and Ibn cAbbas said, 'The Messenger of God (SAAS) was born in theyear of the elephant, Monday the 12th of Rabl{ al-Awwal, and on that same dayand month he was appointed Prophet, was taken up to heaven, emigrated, anddied.'"
The chain of transmission of the aforementioned hadith is flawed. The hsfizcAbd al-Ghani b. Surur al-MaqdisI, however, included it in his biography, andhe also quoted a tradition whose chain of authorities is unsound. We made men-tion of it in the material relating to the virtues of the month of Rajab. This tra-dition states that the night journey took place on the night of the 27th of Rajab.But God knows best.
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There are some who claim that the night journey took place on the first Fridaynight of Rajab, this having been the "night of the al-ragkaW\ the night of thegreat gifts, wherein the common system of prayer was first established. But thereis no foundation for that. But God knows best. Some recite the following lineconcerning this:
"It was a Friday night when the Prophet was made to ascend, the night of Friday,the first of Rajab."
This poetry is somewhat weak, but we have quoted it merely as testimonial forthose who maintain this.
We gave reference to the traditions relating to this in detail regarding God'swords, "Glory be to Him who carried His worshipper on a journey by night fromthe masjid al-haram, the 'sacrosanct mosque', to the masjid al-aqsa, the 'furthermosque', whose precincts We had blessed that We may show him Our signs. Heit is who hears all, sees all" (surat al-hra>; XVII, v.l).
Let us then record herewith the lines of authority and the sources and thesupport for or criticism of these. This will be convincing and sufficient in itself.And all praise and credit goes to God.
We will give here the gist of the words of Ibn Ishaq, God bless him. Havingrecounted the earlier sections, he went on, "Then the Messenger of God (SAAS)was taken by night from the masjid al-haram to the masjid al-aqsa, the latter beingthe holy temple of Aelia. By then Islam had spread in Mecca into Quraysh andall the Arab tribes."
He continued, "Concerning the night journey of the Messenger of God(SAAS), I learned what follows from a hadith that came down from Ibn MuscQd,Abu Sacid, 'A^isha, Mu'awiya, Umm HanP, daughter of Abu Talib, God blessthem all, and al-Hasan b. Abu al-Hasan, Ibn Hisham al-Zuhri, Qatada and otherscholars. Individually they gave information that combines in this account.
"The night journey of the Messenger of God (SAAS) was filled with trials andtribulations and (instances) of God's power and authority; it provides a lessonfor men of intelligence, a guidance, a mercy and an affirmation for those withfaith and belief. It was certainly an act of God.
"He carried him on this journey as and how He wished, to show him those ofHis signs He so desired. He thus surveyed some of the might of God, His will,power and authority by which He accomplishes His purposes.
"cAbd Allah b. Mascud would say, as I have been informed, 'The Messengerof God (SAAS), was brought al-Buraq, that being the name of a mount on whichprevious prophets were carried; its stride was such that it could place its hoovesas far as it could see. He was borne away on it.
"His companion (Gabriel) then took him off to see the signs between heavenand earth. Eventually he reached Jerusalem, where he found Abraham, Mosesand Jesus, in a company of prophets assembled for him. He led them in prayer.
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"Then he was brought three vessels, containing milk, wine and water. He saidthat he drank the vessel of milk and was told by Gabriel, 'You have been givenguidance, and so has your nation.'"
Ibn Ishaq related through al-Hasan al-Basrl, but with an incomplete line oftransmission, that Gabriel woke him up then conducted him to the door of themasjid al-haram, where he set him upon al-Buraq, a white mount that was a crossbetween a mule and a donkey; on its flanks it had wings with which it set its feetin motion. It could place its hooves as far ahead as it could see. The accountquotes the Messenger of God (SAAS) as saying, "He placed me upon it and thentook me away, he not out-distancing me, nor I him."
I may add that in the hadith, which came down from Qatada, as related by IbnIshaq, it says that when the Messenger of God (SAAS) was about to mountal-Buraq, it became restive and so Gabriel placed his hand upon its neck wherethe mane grows and said, "Now Buraq, aren't you ashamed to do that? I swear,no servant of God more noble than Muhammad has ever ridden you." Hecommented, "And it was so ashamed it burst out in sweat, then quietened downuntil I mounted it."
Al-Hasan stated, in his hadith, "And so the Messenger of God (SAAS)departed, Gabriel accompanying him, until they reached Jerusalem. There hefound Abraham, Moses and Jesus among a group of prophets. The Messenger ofGod (SAAS) acted as their Imam and led them in prayer."
He then explained his choice of the vessel of milk over that of the wine, andhow Gabriel told him, "You have been given guidance, as has your nation, andyou have been forbidden wine."
He went on, "And then the Messenger of God (SAAS) departed for Meccaand set about telling Quraysh of all that."
He recounted that most of the people disbelieved him and that one groupreneged after having previously accepted Islam.
Abu Bakr, "the Trusting", responded by expressing his belief and said, "I givehim credence in communication from heaven, early in the day or in the evening,so how should I not believe him regarding Jerusalem?"
(In his account al-Hasan) recounts that Abu Bakr asked him to describeJerusalem, and that the Messenger of God (SAAS) did so.
And, he states, "From that day on Abu Bakr was known as al-Siddiq, 'theTrusting'."
Al-Hasan said, "And on that subject God revealed, 'And we rendered thevisions we showed you nothing but a way of testing people'" {surat al-Isr&;XVII, v.60).
Ibn Ishaq related, quoting Umm HanP as his source, that she said, "It was fromnowhere but my home that the Messenger of God (SAAS) made his nightjourney. He slept that night after having made the final evening prayer. When it
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was just before dawn he woke us up and when it was morning we prayed togetherand he said, 'O Umm Hani5, last evening I prayed with you in this valley, then Iwent to Jerusalem and prayed there. And now here I am having said the morningprayer with you, as you see.'
"He then arose to leave, but I took hold of the hem of his cloak and said, 'OMessenger of God, do not make that statement to people; they will surelydisbelieve you and do you harm.'
"But he replied, 'By God, I will certainly tell it to them!' And he did tell themand they did disbelieve.11
Ibn Ishaq went on (and the Prophet (SAAS) told the sceptical, tr.) "And theproof of this is that I passed by the caravan of such-and-such a tribe in such-and-such a valley, and the sound of the animal (al-Buraq) startled them and soone of their camels ran away. I led them to it, being then on my way to al-Sham.Then I continued on until I reached Dajanan, where I passed a caravan of such-and-such a tribe. I found the people asleep. They had a vessel with water in it thatthey had covered over with something. I took off the cover and drank the waterand replaced its cover. And the proof of this is that their caravan is now makingits way down from the pass at al-Tancim al-Bayda. Leading it is an ash-colouredcamel on which are two sacks, one of which is black, the other black and white.
"On hearing this, people hurried to the pass. The first camel, which was as hehad described to them, was insufficient proof for them, so they asked about thevessel and the camel, and those in the caravan did tell them just as the Prophet(SAAS) had recounted."
Yunus b. Bukayr related, from Asbat, from Ismail al-Suddi, that the sun hadalmost set before that caravan arrived and so he prayed to God, Almighty andGlorious is He, who slowed it down until they came, just as he had described itto them.
He stated, "And the sun was never slowed for anyone except on that day forhim, and also for Yushac (Joshua) b. Nun."Al-BayhaqI related this account.
Ibn Ishaq stated, "A source I do not doubt quoted Abu Sacld as having said, 'Iheard the Messenger of God (SAAS) say, "When I had finished in Jerusalem, themfoaj, the ladder, was brought to me. Never before did I see anything finer; it isthat to which your dying turn their eyes at the point of death.
"'"My companion (Gabriel) led me up it until I reached one of the gates ofheaven known as the bob al-hafiza, 'the guards' gate'. It is overseen by an atten-dant who is an angel, and his name is Ismacil. He commands 12,000 angels, eachof whom controls 12,000 more."'
"He (Abu Sacid) stated, 'The Messenger of God (SAAS) whenever he tellsthis hadith recites, "And no one but He knows the armies of your Lord'" (suralal-Muddaththir; LXXIV, v.34).
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He then recounted the remainder of the hadtth and it is very lengthy. We gaveit in fill] with all its lines of transmission in our Tafsir (Exegesis), and discussedit there. It is one of the strangest of hadiths, and there is some weakness in its lineof transmission.
The same is true of the text of the hadtth of Umm HanP. What is wellestablished in the sahihayn is the account of Shurayk b. Abu Nimr, from Anas,that the "night journey" took place from the mosque (the ka^ba), at the kijr, thesacred enclosure.
There are also several peculiarities in that text which we have discussedthere. One such is his statement, "And this occurred before he receivedrevelation." The fact is that their (the angels) coming on the first occasionwas before he received revelation, but on that night nothing occurred. Then,on another night, the angels did come to him. So, he was not referring to thelatter occasion when he said, "And that was before revelation came to him."In fact, he (Gabriel) came to him after he had received revelation.
The "night journey" certainly occurred after revelation (began), either shortlythereafter, as one group maintains, or much later, perhaps by as much as tenyears, as others claim. And the latter is more likely.
The cleansing of his chest (by the angel) before the night journey was thesecond, or some say the third cleansing, and it was a prerequisite for the assemblyon high and the Divine Presence.
He then rode upon al-Buraq, this being in veneration and honour of him.When he came to Jerusalem, he (Gabriel) inducted him into that circle by whichthe prophets were joined. He then entered Jerusalem and prayed at its prayerniche in salutation to that mosque.
Hudhayfa, God be pleased with him, denied his entry into Jerusalem, histying up his mount, and his praying there. And this is strange. And a text that isaffirmative is preferable to one that is negative.
There is also disagreement over his meeting the prophets and leadingthem in prayer, as to whether it was prior to his ascent to heaven, as thepreceding account shows, or after his descent from there, as some accountsindicated. We will state that this latter view is to be preferred. But God knowsbest.
It is also said that his prayer with the prophets took place in heaven. Alsothere is disagreement over whether his making a choice between the vessels ofmilk, wine and water occurred in Jerusalem, as given above, or in heaven, asestablished in authentic traditions.
What is implied is that when the Messenger of God (SAAS) finished inJerusalem the mihaj, the ladder, was set up for him; this was the ladder he usedto ascend to heaven. The ascent was not upon al-Buraq, as some people imagine.Al-Buraq was tethered at the door of the mosque in Jerusalem to take him backto Mecca.
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He rose one heaven to another on the ladder until he passed over the seventhheaven. Whenever he reached a heaven its favoured attendants and the mostimportant angels and prophets therein would meet him.
He made reference to major persons from among the mursaltn, the messengersof God, like Adam in the nearest heaven, John and Jesus in the second, Idrls inthe fourth, Moses in the sixth, and Abraham in the seventh, leaning his backagainst the bayt al-mahnur, the "eternal abode", that is entered each day by70,000 angels who worship therein in prayer and circumambulation, and they donot return there again until Judgement Day.
He then ascended above their ranks and reached a level where the squeakingof pens could be heard.7 There the sidrat al-muntaha, the "lote tree at theboundary",8 stood high before the Messenger of God (SAAS); its leaves werelike the ears of an elephant, its fruit like summits of Mt. Hidjr, and covered allabout by great deeds and many splendid colours, with angels perching upon it asnumerous as starlings on a tree. And there was a canopy of gold, bathed in thelight of our Lord, All-Glorious is He.
There also he saw Gabriel, peace be upon him. He had upon him 600 wings withthe space between each two wings as great as that between heaven and earth. It isGabriel of whom God Almighty spoke thus: "And he certainly saw him in anotherrevelation, at the sidrat al-muntaha, at which is the garden of eternity. When the treewas shrouded in its covering, sight did not turn aside, nor did it exceed its bound"{surat al-Najm; LIU, v. 13-17). That is, it (i.e. sight, tr.) did not turn aside to theright or to the left, nor did it look up at that which was out of bounds.
This was both tremendous fortitude (on the part of Muhammad) and a greatshow of respect (for God).
This second vision (that he had) of Gabriel, peace be upon him, in the naturalform in which God created him, is in accord with the statements transmitted byIbn Mus'ud, Abu Hurayra, Abu Dharr and cAHsha, God be pleased with them all.
The first vision (that Muhammad had of Gabriel) was, in the words of theAlmighty, when, "(an) all-powerful (angel) taught him, the one endowed withsupreme power, who (appeared) in his natural form while in the highest point onthe horizon. He then drew near and came close, until he was two bow lengthsaway, or closer. Then he made his revelation to His servant" {surat al-Najm;LIII, v.6-10).
That took place at al-Abtah.9 Gabriel stretched out over the Messenger ofGod (SAAS), the enormity of his being dominating all between earth and sky,until there was only the space of a bow's length or two between them both.
7. A reference to the Islamic belief that angels, working as scribes in the service of God, recordthe fate and destiny of the universe as dictated to them by Him.
8. A tree believed to be positioned to the right side of God's throne.
9. The name of a place near Mecca.
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This is what is authentic in the exegesis, as is affirmed by the words of theeminent Companions mentioned heretofore, God be pleased with them all. Asfor Shurayk's comment about Anas concerning the tradition relating to the nightjourney, "and then al-Jabbar, the Omnipotent, the Lord of Glory drew closeand descended, becoming as close as a bow's length or two," this might be theunderstanding of the reciter, and so he inserted it into the hadith. But Godknows best.
Even if this interpretation is correctly preserved, it is no interpretation of theholy verse, but relates to something quite different from that at issue. But Godknows best.
It was on that night that God Almighty and Glorious enjoined the dailyprayers upon His servant Muhammad (God's peace and blessings be upon himand upon his nation); these were to number fifty prayers each day and night.Thereafter he repeatedly went between Moses and his Lord, Almighty andGlorious is He, until finally the Lord, All Resplendent is He, and to Him is allcredit due, decreed that they be five. He stated, "They are five and (yet) they arefifty, credit being ten times the number."
That evening speech came to him directly from the Lord, Almighty andGlorious is He. The Imams of the orthodox faith are unanimous regarding this.They differ regarding his seeing Him. Some consider that he saw God twice, inhis heart. Ibn cAbbas and his adherents maintain this. Ibn cAbbas generalized (indiscussion) about the vision, but others have offered a more narrow interpretation.
Those who spoke in general terms about the vision include Abu Hurayra andAhmad b. Hanbal, God be pleased with them.
Some authorities, however, state their conviction that the vision was by meansof his eyes.
Ibn Jarlr preferred this and insisted upon it, being followed in this by othersof the more recent authorities.
Among those considering that the sight occurred through the naked eyesincluded Sheikh Abu al-Hasan al-Ashcarl, as reported by al-Suhayll and it isthe preferred view of Sheikh Abu Zakariyya5 al-Nawawi in his fatawa,10 his legaldecisions.
One faction maintains that the vision never occurred, because of the hadith inthe sahih collection of Muslim, from Abu Dharr. It states, "I said, 'O Messengerof God, did you see your Lord?' He replied, 'A light! How could I have seen it!'In another account the words are, 'I saw a light'."
These scholars say that the sight of the Everlasting could never be througheyes that are ephemeral.
Therefore God Almighty said to Moses, as is reported in certain holy texts,"O Moses, no mortal being can see me until he dies, nor any dry thing until itmoves."
10. The plural of fatma, a term used to denote the pronouncements of a mufti, one who deliversformal legal opinions.
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The dispute over this question perplexed the early scholars just as it doesthose who succeeded them. God alone knows best.
Then the Messenger of God (SAAS) came back down to Jerusalem. And itseems clear that the prophets descended with him to express their respect forhim on his return from the glorious Divine Presence, as is the custom for thosewho visit; visitors do not assemble with others before meeting that person towhom they have been summoned.
That is why when he passed by one of them Gabriel would say, as eachapproached to greet him, "This is so-and-so; greet him."
If he had met with them before his ascent he would not have needed intro-duction to them a second time.
Substantiation for this is given in his saying, "And when it was time for theprayer, I acted as their Imam." The only time for that, then, would have beenthe dawn prayer. He came forward as their Imam on the instruction of Gabriel,relaying what his Lord, Almighty and Glorious is He, told him.
Some scholars deduce from this that the most eminent Imam takes precedenceover the master of the house, since Jerusalem was their (the other prophets) placeof residence.
He then left there, riding on al-Buraq, and returned to Mecca. Next morninghe was back, in a state of complete securky, peace and dignity.
That night he saw such signs and things as to make anyone else who saw them,even in part, either utterly amazed or even insane.
He, however, became merely sombre, quiet that is, and was fearful that if hestarted to tell his people what he had seen they would have promptly disbelievedhim.
And so at first he told them calmly that he had been to Jerusalem that night.
That was when Abo Jahl, God damn him, saw the Messenger of God (SAAS),in the sacred mosque sitting in sombre silence and spoke to him, asking, "Well,anything new?" He replied, "Yes." "What is it?" Abu Jahl asked. "I was takenthis night to Jerusalem."
"To Jerusalem?"
"Yes."
Abu Jahl asked, "If I were to call your people over to you for you to tell them,would you say to them what you said to me?""Yes, I would," he replied.
Abu Jahl wanted to assemble Quraysh to hear that from him, and so too didthe Messenger of God (SAAS) also want to gather them to tell them and so givethem information.
Abu Jahl then said, "Come, O tribe of Quraysh!" They gathered there fromtheir assemblies. He then said, "Well, tell your people what you told me."
The Messenger of God (SAAS) related to them what he had seen, that he hadgone to Jerusalem that night and prayed there.
69
Amidst clapping and whistling of disbelief and derision at this report, thenews spread quickly over Mecca.
People then went to Abu Bakr, God bless him, and told him that Muhammad(SAAS) was saying such-and-such a thing.
He responded, "You are telling lies about him!"
They replied, "No, we swear it, he is saying that."
"Well," said Abu Bakr, "if he said that, he spoke the truth."
He then went to the Messenger of God (SAAS) who was surrounded by thepagans of Mecca, and asked him about that. He told him of it all and Abu Bakrasked him to describe Jerusalem, so that the polytheists would hear him andrecognize the veracity of what he had told them. In the saffih collection the accounthas it that it was the polytheists who asked the Messenger of God about that.
He said, "I then began telling them about His signs, and I became somewhatconfused. And so God made Jerusalem clear to me until I could see it beyondcUqayFs house, and I described it to them."
He (Ibn Ishaq) went on, "In his description he was correct."
Ibn Ishaq recounted the information we gave earlier about him telling them ofhis having passed by their caravan and of having drunk their water.
And so God provided proof for them and illuminated the straight path forthem. Some did believe because of their conviction from God, while othersdisbelieved despite the proof they had.
As God Almighty said, "And we only made the visions we have shown you asa test for the people" (sural al-hra?\ XVII, v.60). That is, they were a way oftesting and trying them.
Ibn cAbbas said, "These were visions perceived by the eye that were shown tothe Messenger of God (SAAS)."
This view, that of the majority of scholars both ancient and more recent, holdsthat the night journey was both a physical and a spiritual experience for theMessenger of God (SAAS). This is shown in the clear accounts of his making ajourney and of his ascending on the ladder, and such-like. God therefore stated,"Glory be to Him who took his servant by night from the 'sacrosanct mosque' tothe 'further mosque' whose precincts we have blessed, to show him our signs"(sural al-IsriP; XVII, v.l). Such evocation of glory would only occur for trulygreat and extraordinary signs. And this proves that it was by both body and spirit,and the word "servant" gives expression to both of these together.
Also, if it had been a dream, the Quraysh polytheists would not have promptlyexpressed their disbelief and outrage. For that would not have been so importanta matter. And so it shows that he did tell them that he had been taken on hisnight journey while awake, not asleep.
And then there is the statement of Shurayk, from Anas: "Then I awoke andfound myself inside the hijr, the sacred enclosure." This is either to be consideredan error of Shurayk, or it must be concluded that the movement from the onestate to the other is to be noted as "wakefulness".
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This will also be suggested in the hadith from cA5isha, God bless her, when theMessenger of God (SAAS) went to TaJif but they disbelieved him. (In it) hesaid, "I returned in a state of depression, and I only came out of it at Qarnal-Thacalib."
Also there is the hadith of Abu Usayd, when he brought his son to theMessenger of God (SAAS) for the tahnik ceremony.11 He placed him in the lapof the Messenger of God (SAAS) who was engaged in conversation with thepeople. So Abu Usayd lifted his son up. Then the Messenger of God (SAAS),istayqaza, he "awoke or became aware", and did not find the boy there. He askedabout him, and they said he had been lifted off; and so he named the boyal-Mundhir, the rooster or awakener.
This interpretation is preferable to considering it an error. But God knowsbest.
Ibn Ishaq related as follows, "A member of Abu Bakr's family related to me thatcA5isha, "mother of the believers", used to say, 'The body of the Messenger ofGod (SAAS), was never found to be missing, but God did journey away with hisspirit.'"
He also said, "Ya'qub b. Utba related to me as follows, 'When he was askedabout the night journeys of the Messenger of God (SAAS), Mucawiya would say,"These were true visions from God.'""
Ibn Ishaq stated, "That is not refuted by the statement of both these authorities,according to the words of al-Hasan, to the effect that, 'The following verse wasrevealed on that subject: "and We only made the signs We have shown you as atest for the people."'"
Similarly Abraham, peace be upon him, said, "O my son, I see in my sleep thatI am sacrificing you" {surat al-Saffat; XXXVII, v. 102), And in the hadith literaturethere is the statement: "My eyes are asleep while my heart is awake."
Ibn Ishaq stated, "God knows best which of that it was. He did go there anddid see there what he saw of God Almighty, whether he was asleep or awake. AHof that is, however, factual and true."
My own comment is that Ibn Ishaq stopped at that point, having combined bothpossibilities in one whole. But one thing beyond doubt or disagreement is that hewas certainly awake, for all the reasons given above.
It is not necessary to interpret the words of cA5isha, God bless her, that it wasnot his body, but his spirit that made the journey, as implying that he wasasleep, as Ibn Ishaq understood it. The journey might well have in fact occurredfor his soul while he was awake and not asleep; he could have ridden al-Burdq,gone to Jerusalem, ascended into heaven and seen all he did while awake and notasleep.
11. This is an ancient Islamic custom of blessing a new-bom by chewing dates and rubbingtherewith the palate of the baby.
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This may well be the purpose of cA>isha, "mother of the believers", God blessher, as well as of those who agreed with her, and not what Ibn Ishaq understood,which is that thereby they all implied that he was asleep. But God knows best.
I observe that we do not deny the occurrence of sleep visions before the ex-perience of the night journey, as happened thereafter. For whenever he hadvisions they came (clearly) like the breaking of dawn. The hadith dealing with thebeginnings of revelation contained material to this effect. In such cases, what hesaw when awake happen to him he had previously seen when asleep. That priorvision had been for the purpose of laying the foundation, making an introductorystep, and giving him a sense of security and ease. But God knows best.
There is also disagreement among scholars over whether the night journeyand the ascent took place on one night or whether each occurred on a differentnight. And some claim that the night journey came while he was awake and theascent while he slept.
AI-Muhallab b. Abu Sufra has told, in his exegesis of al-Bukhari's hadithcompendium, about some scholars maintaining that the night journey occurredtwice, once with his spirit while he slept and once with both his body and hisspirit when he was awake.
The hafiz Abu al-Qasim al-Suhayli related this, from his teacher, the juristAbu Bakr b. aI-cArabi.
Al-Suhayli stated, "This view combines the accounts. In the hadith ofShurayk, from Anas, are the words, 'And that related to what his heart saw whilehis eyes slept. His heart was not asleep.' At the end of his account the Messengerof God (SAAS) stated, 'Then I awoke and found myself in the Ayr.'"
This was sleep. Something else would suggest wakefulness.
There are some who also claim that there were several journeys while he wasawake. One scholar stated, "There were four night journeys." Some claim thatsome took place in Medina.
Sheikh Shihab al-Din Abu Shama, God bless him, tried to reconcile thediffering interpretations of the night journey by grouping them variously. Heconcluded that there were three night journeys. One was from Mecca specificallyto Jerusalem, mounted on al-Buraq. One again was from Mecca to heaven alsoupon al-Buraq, according to the hadith of Hudhayfa, and one was from Mecca toJerusalem and thereafter to heaven.
We comment that if it is merely the differences in the accounts that leads himto these three views, then the wording relating thereto differs even more thanthese three.
Anyone wishing to understand these matters should peruse the research mate-rials we compiled in our book of exegesis relating to the words of the Almighty,"Glory be to Him who took his servant by night" (surat al-Isra>; XVII, v.l).
Even if one concluded that such division was restricted to three possibilitiesrelating to Jerusalem and to heaven, such mental computations have no impacton actual events. But God knows best.
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It is strange that Imam Abu cAbd Allah al-Bukhari, God be pleased with him,gave the account of the night journey after recounting the death of Abu Talib.He was thus in accord with Ibn Ishaq in referring to the ascent to heaven inthe later materials, but differed with him in reporting it after the death of AbuTalib.
Ibn Ishaq positioned his account of the death of Abu Bakr after the descriptionof the night journey. But God alone knows how it really was.
This means that al-Bukhari made a distinction between the night journey andthe ascent. Each of these he therefore dealt with in a separate section.
His text reads, Section on the night journey and the statement of God Almighty,'Glory be to Him who took His servant by night.'
"It was related to us by Yahya b. Bukayr quoting al-Layth, from ^qayl, fromIbn Shihab who said that Abu Salama b. cAbd al-Rahman related to him asfollows, 'I heard Jabir b. cAbd Allah say that he heard the Messenger of God(SAAS) say, "When Quraysh expressed their disbelief in me I was in the hijr.And God made clear Jerusalem to me and so I set about telling them its distinctivefeatures while I viewed it.'""
Muslim, al-Tirmidhi and al-Nasa'i related this from a hadith of al-Zuhrt,from Abu Salama from Jabir.
Muslim, al-Nasa5I and al-Tirmidhi also related it from a hadith of <Abd Allahb. al-Fadl, from Abu Salama, from Abu Hurayra, from the Prophet (SAAS) insimilar terms.
Al-Bukhari's text goes on, Section on the Ascent:
"It was related to us by Hudba b. Khalid, from Hammam and Qatada, fromAnas b. Malik, from Malik b. Sa'sa'a, that the Prophet (SAAS) related to themas follows about the night he was taken on a journey, 'While I was lying downthere in the hatini'12 - or he may well have said the hijr — 'an apparition cameto me and began cutting.' I {Malik b. Sa'sa'a, tr.) then heard him say, "And hesplit open from this to this." I asked al-Jarud who was by my side, "What doeshe mean by that?" And he replied, "From the hollow of his neck down to hispubic hair." And I heard him say, from "his breastbone down to his pubichair.'"
"The Prophet (SAAS) went on, 'Then he withdrew my heart and a basin ofgold filled with faith was brought to me. He then washed my heart and it wasstuffed and replaced. After that I was brought a white mount that was smallerthan a mule but larger than a donkey.'
"Al-Jarud asked, 'Was that al-Buraq, Abu Hamza?' Anas responded, 'Yes'.
"The Prophet (SAAS) continued, 'It could span with its stride as far as itcould see. I was mounted upon it and Gabriel led me away until he reached thelowest heaven. He asked for me to go in and a reply came, "Who is this?""Gabriel," he replied. "And who is with you?" He replied, "Muhammad". "And
12. The semi-circular walled area next to the ka^ba.
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has he been given a mission?" "Yes," Gabriel answered. "Then welcome to him!His arrival is a pleasure!"
"'And so he opened up. When I went in I found Adam therein. Gabriel said,"This is your father Adam; greet him!" I did so and he saluted me in return,saying, "Welcome to my pure son, to the pure Prophet!"
"'I was then taken up to the second heaven and when he asked to go inside, hewas asked who it was. The same responses and questions as before followed andwhen I went in there were John and Jesus, who were cousins on the maternal side.Gabriel again introduced me and we exchanged the same greeting as with Adam.
"'Then I was taken up to the third heaven where Gabriel again asked entryand was met with the same questions and responses. When I went in, there wasJoseph, whom I greeted, and I received welcome from him as before.
"' Taken to the fourth heaven, there were the same questions and responsesand when I went in I found Idris there, exchanged greetings, and he welcomedme as before.
"'Brought up to the fifth heaven, the same questions and responses weremade, and when I entered there was Aaron, with whom I exchanged greetingsand from whom I received welcome.
"'Then at the sixth heaven the same questions and responses were made andwhen I entered, there was Moses, with whom I exchanged greetings and whomade me welcome.
"'And when I went further on, he wept. When he was asked why, Mosesreplied, "I weep because a young man who has received his mission after me willhave a greater number of his nation enter paradise than will of mine."
"'I was then taken to the seventh heaven where the same questions andresponses were made. When I went in there was Abraham, with whom Iexchanged greetings and who welcomed me.
"'Then I was raised up to the sidrat al-muntaha; there were four rivers, twoopen to see, two hidden. I asked Gabriel, "What is this, Gabriel?" He replied,"The two hidden rivers are those of paradise, while the two visible ones are theNile and the Euphrates."
"'Then the bayt al-mahnur was raised for me to see, wherein each day 70,000angels enter. I was then brought a vessel of wine, another of milk, and a third ofhoney. I took the milk. Gabriel said, "That is al-fitrau that you and your nationfollow."
"'Prayer was then enjoined on me, 50 prayers each day. Then I went back andwhen I passed by Moses, he asked, "What orders were you given?"
'"The Messenger of God (SAAS) replied, "I was ordered to pray 50 timeseach day."
"'Moses commented, "Your nation can't manage 50 prayers a day. I swear, Iput people to the test before your time and I made some very severe requirements
13. The word has connotations of "God's way of creating", and therefore His plan or purpose-See the Encyclopaedia of Islam.
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of the people of Israel. Return to your Lord and ask him for some relief for yournation."
"' And so I did return and ten prayers were lifted from me.'"I went back to Moses, he said as he had before, I returned and ten morewere removed.
"' Again back to Moses, I returned once more and ten more were removed.
"' Once more to Moses, he said as before, and I returned and was ordered tomake ten prayers each day.
'"Moses then spoke as before, and again I returned and was ordered to makefive prayers each day.
"'When I went back to Moses, he asked, "What were your orders?" I replied,"To make five prayers each day."
"'He commented, "Your people can't manage five prayers each day. I triedmy people before your time and made severe requirements of the people ofIsrael. Return again and ask your Lord for some alleviation for your nation."
"'I replied, "I have already made such requests of my Lord as to make meashamed; therefore I'd much rather accept and be satisfied." As I passed on, avoice called out to me, "I have completed my decree. I have alleviated theburden upon my servants."'"
Thus al-Bukhari related this hadtth here. He also recounted it in other places ofhis compendium and so did Muslim, aLTirmidhl and al-NasaJI through variouschains from Qatada, from Anas, from Malik b. Sacsa(a.
We gave it by the account from Anas b. Malik from HJbay b. Ka^, as well asby the account of Anas from Abu Dharr. And we gave it by several paths fromAnas, from the Prophet (SAAS).
We related all that in detail with its various chains of transmission and phraseo-logy in our Tafsir (Exegesis).
In this text there is no mention of Jerusalem. It is as though some of thesources omit some information because of the broad knowledge of it. Or theyforgot it, or mention only what are in their views the most important matters.Sometimes they elaborate and give the entire account in detail, while at othersthey omit selectively to stress what they consider most useful. Those who makeeach account of the isrs? a separate experience, as we have indicated of someabove, have strayed too far from the truth. This is so because each of theseaccounts includes reference to the greeting made to the prophets, and in eachthe Messenger of God (SAAS) is introduced to them. Also in each one prayeris made obligatory for him. How is it possible to claim that all these would haveoccurred several times? This is extremely unlikely and implausible. But Godknows best.
Al-Bukhari then stated, "Al-Humaydi related to us, that Sufyan narrated tohim from cAmr, from cIkrima, from Ibn cAbbas, who commented as followsabout the words of God Almighty, 'And we only made the signs we have shown
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you as a test for the people.' He (Ibn (Abbas,) said, 'These were visions seen bythe eye, shown to the Messenger of God (SAAS) on the night he was taken toJerusalem.' And of the shajarat al-mafaina, the 'accursed tree', mentioned in theQur>an he said, 'It is the al-zaqqum tree.1"14
Division
On the morning following the night of his journey, Gabriel came to theMessenger of God (SAAS) at about noon. He then explained to him the mannerof prayer and its times.
The Messenger of God (SAAS) told his followers to assemble and Gabriel ledhim in prayer all that day until the next, with the Prophet (SAAS) acting as theImam of the Muslims, and following the example of Gabriel. This is told in thehadith from Ibn (Abbas and Jabir, "Gabriel led me in prayer twice at the house(of God)."15
He thus explained to him the two times, the beginning and the end, that is, ofthe five daily prayers. The expanse of time between them is called the al-waqtal-muwassac the 'extended period', but he made no mention of such an extensionof time for the prayer at sunset.
This is affirmed in the hadith of Abu Musa, Burayda and cAbd Allah b. cAmr,all of which are in the compendium of Muslim. Discussion of this occurs in ourbook al-Ahkdm {The Regulations). And to God is all praise.
Also affirmed in the hadith of the compendium of al-Bukharl is the statementbrought down from Ma'mar, from al-Zuhri, from ^Urwa, from cA'isha, who said,"When prayer was first prescribed it was just two rak'at,16 prostrations; this wassubsequently established only for the prayer on travel, with more ra¥-at beingadded for prayer when in residence."
Al-Awz3cI related it thus, from al-Zuhri, and al-Sha% gave it from Masruqback to ^'isha.
This is problematic in view of the fact that ^isha used to perform the prayerin its entirety while travelling, as also did ^thman b. cAffan. We discussed thismatter with regard to God's words, "And if you journey in the world there is noblame on you if you shorten the prayer if you fear incitement from those whodisbelieve" (surat al-Nisa>; IV, v.101).
Al-Bayhaqi stated, "Al-Hasan al-Basri held the view that prayer while resi-dent when first prescribed was made to be four rakcat. He similarly referredto it, through a hadith with an incomplete chain of authorities, regarding theprayer made by the Prophet (SAAS) on the morning after the night journey,
14 A tree said to produce bitter, poisonous fruit.[5 ^ reference to the kacba in Mecca.
16 In Islam the daily prayers are made up of liturgies and physical movements that are dividedinto cycles each of which is called a rak'-a (plural rakcai).
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namely to the effect that there should be four rak^at at midday, four in the lateafternoon, three at sunset, with the prayers of the first two being recited aloud,four at night with just two being recited aloud, and two in the morning, bothrecited aloud."
My own view is that cA5isha may have meant that before the night journey theprayer consisted of two ra¥-at, recited twice, separately, and then, when the fivewere made compulsory they were kept the same while in residence, and thatpermission was given that two raklat be prayed while travelling, as had been thecase previously. Based on this explanation, there would be no controversy at all.But God knows best.
Section: Concerning the splitting of the moon in the time of the Prophet (SAAS).
God did provide the Messenger of God (SAAS) with a sign to prove the veracityof the guidance and religion of truth he brought, and that was at the time of hispointing (to the moon).
God Almighty spoke the following in His noble book, "The hour has drawnnear and the moon has split asunder. And if they see a sign they turn away, saying,'Just more trickery!' They call it deceit and follow their fancies, while all thingsare pre-determined" {sural al-Qamar, LIV, v. 1-3).
Muslims are agreed that this did occur in the time of the Messenger of God(SAAS); traditions with complete lines of transmission, through numerouspaths, provide decisive proof for those who examine it and comprehend it.
We will provide some of those easily available traditions, if God wills it and inHim is all faith and reliance. We detailed this in our Tafsir (Exegesis), and theregave the various chains of authorities and differences in phraseology verbatim.Here we will refer to some aspects of these and will attribute them to well-knowntexts, with the power and strength from God.
That is related from Anas b. Malik, Jubayr b. Mutcim, Hudhayfa, cAbd Allahb. cAbbas, cAbd Allah b. Umar, and (Abd Allah b. Mas'ud, God be pleased withthem all.
Regarding the kadith of Anas, Imam Ahmad stated, "cAbd al-Razzaq relatedto us that Macmar related to him, from Qatada, from Anas b. Malik, who said,'The people of Mecca asked the Prophet (SAAS) for a sign. And so the moonover Mecca was split twice. And he spoke the words, "The hour has drawn nearand the moon has split asunder"'" (surat al-Qamar; LIV, v.l).
And Muslim related this, from Muhammad b. Raflc from cAbd al-Razzaq.
This is one of the texts known as the mursalat al-sahaha}1 And it is plain thathe received it from a large mass of the Companions, or from the Prophet(SAAS), or from everyone.
17. A statement of a Companion of the Prophet, and not of the Prophet himself.
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Both al-Bukhari and Muslim related this hadith on a path through Shayban.In his line of transmission al-Bukhari added Sacld b. Abu tUruba. Muslim addedShu^a to his. All three (sic) of them drew from Qatada, from Anas. The traditionstates that the people of Mecca asked the Messenger of God (SAAS) to showthem a sign. He showed them the moon in two parts, so that they could see Mt.Hira' between them both.
This is the phraseology of al-Bukhari.
Regarding the traditions quoted by Jubayr b. Mutcim, the Imam Ahmadstated, "Muhammad b. Kathir related to us, that Sulayman b. Kathir related tohim, from Husayn b. cAbd al-Rahman, from Muhammad b. Jubayr b. Mutcim,from his father, who said, 'The moon split in the time of the Messenger ofGod (SAAS), and became two parts; one was over this mountain, the otherover that mountain. People said, "Muhammad has performed a trick on us."Then they said, "He may have tricked us, but he can't trick everyone."'"
Ahmad alone gives this hadith.
Ibnjarir reported it similarly from a hadith of Muhammad b. Fudayl and others,from an account of Husayn.
AI-Bayhaqi related it through Ibrahim b. Tahman and Hushaym, both ofthem from Husayn b. cAbd al-Rahman, from Jubayr b. Muhammad b. Jubayr b.Mutcim, from his father and grandfather. His account adds one further man tothe chain of transmission.
As for Hudhayfa b. al-Yaman's tradition, Abu Nu%ym related in the DaldHl(The Signs), on a line through cAta} b. al-Sa'ib from Abu cAbd al-Rahmanal-Sulami, as follows: "Hudhayfa b. al-Yaman made an address to us atal-Mada'in. He gave thanks and praise to God and then said, 'The hour hasdrawn near and the moon has split asunder. Yes indeed, the time is near. Andyes, the moon did split. The world really is close to partition. Today we have therace-track, and the race is tomorrow!'
"The next Friday I went with my father to the mosque. Again he praised Godand repeated what he had said, adding, 'And yes, indeed, the winner is he whocomes first on Fridays.'
"On our way back, I asked my father what he had meant when he said, 'therace is tomorrow!' He replied, 'For who first reaches paradise.'"
Regarding the tradition of Ibn cAbbas, al-Bukhari stated, "Yahya b. Bukayrrelated to us that Bakr related to him, from Ja'far, from 'Irak b. Malik, fromUbayd Allah b.cAbd Allah b. <Utba, from Ibn cAbbas, who said, 'The moon didsplit during the time of the Prophet (SAAS).'"
Al-Bukhari also, along with Muslim, related this from a hadith of Bakr, whowas Ibn Nasr, from Ja'far. Regarding "... the time is near and the moon has splitasunder. And if they see a sign they turn away, saying 'Just more trickery!"' Hesaid, "That time is past. That was before the hijra. The moon did split, andpeople could see both parts of it."
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Al-cAwfl related it thus, from Ibn cAbbas, God bless him, this being one of hismursal1& traditions.
The hafiz Abu Nu'aym stated, "Sulayman b. Ahmad related to us, quotingBakr b. Suhayl, quoting cAbd al-Ghani b. Sacid, quoting Musa b. <Abdal-Rahman, from Ibn Jurayj, from cAta', from Ibn £Abbas - also, it came fromMuqatil, from al-Dahhak, from Ibn 'Abbas - with reference to God's words,'The hour has drawn near and the moon has been split asunder' as follows, 'Thepolytheists gathered around the Messenger of God (SAAS); they includedal-Walid b. al-Mughira, Abu Jahl b. Hisham, al-cAs b. Wa'il, al-(As b. Hisham,al-Aswad b. cAbd Yaghuth, al-Aswad b. al-Muttalib b. Asad b. cAbd al-HJzza,Zam^ b. al-Aswad and al-Nadr b. al-Harith, along with many other such men.
" 'They said to the Prophet (SAAS), "If you are telling the truth, then split themoon for us into two parts, one half over Mt. Abu Qubays, the other over Mt.Qu'ayqu'anV The Prophet (SAAS) asked them, "If I did so, would you believe?""Yes, we would," they replied. It was a night of full moon, and so he asked Godthe Almighty and Glorious to grant him what they requested. That evening themoon did have one half removed and placed over Mt. Abu Qubays, the other beingabove Mt. Qucayqu<an, while the Messenger of God (SAAS) called out, "O AbuSalama b. cAbd al Asad, and al-Arqam b. al-Arqam, be a witness (to this event)."'"
Moreover, Abti Nucaym stated, "Sulayman b. Ahmad related to us, quotingal-Hasan b. afMbbas al-Razi, from al-Haytham b. ai-cUman, as did Ismacll b.Ziyad, from Ibn Jurayj, from cAta, from Ibn 'Abbas, who said, 'The people ofMecca went to the Messenger of God (SAAS) and said, "Is there some sign bywhich we can know that you are the Messenger of God?"
"' Gabriel then came down and said, "O Muhammad, tell the people of Meccathat they will rejoice this night when they will see a sign and benefit thereby."
'"The Messenger of God (SAAS) informed them what Gabriel had said andthey all went outside on the night of the splitting, that of the 14th, and the moonsplit into two halves, one above Mt. al-Safa, the other over Mt. al-Marwa. Theylooked, turned away and wiped their eyes, then looked once more, saying, "OMuhammad, this is nothing more than the trickery of a monk!"
"'Then God revealed His words, "The hour has drawn near and the moonhas split asunder"'" {silrat al-Qamar; LIV, v. 1-3).
Al-Dahhak related from Ibn cAbbas as follows, "Rabbis came from the Jews tothe Messenger of God (SAAS), and said, 'Show us a sign so we may believe in you.'
"He asked his Lord, and He showed them the moon split into two parts, oneover Mt. al-Safa, the other above Mt. al-Marwa. It remained so between earlyevening until night, with them looking on, and then it disappeared. Theycommented, 'This is just magic, a trick.'"
The hafiz Abu al-Qasim al-Tabrani said, "Ahmad b. cAmr al-Razzaz related tous, quoting Muhammad b. Yahya al-Qita% quoting Muhammad b. Bakr quoting
18. A mursal hadith is a statement of a Companion that he or she has not attributed to theProphet himself.
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Ibn Jurayj quoting cAmr b. Dinar, from 'Ikrima, from Ibn c Abbas, who said,'In the time of the Messenger of God (SAAS), the moon was eclipsed and peoplesaid, "The moon is bewitched!" And so the words were revealed, "The hour hasdrawn near and the moon has split asunder. And if they see a sign they turn awaysaying, 'Just more trickery!""" {sural al-Qamar; LIV, v.1-3).
This has a fine chain of authorities; it states that the moon was eclipsed thatnight; perhaps its splitting occurred on the night of its eclipse and this is whywhat happened to it was hidden from most of the earth's inhabitants. However,this was in fact witnessed in many parts of the world. It is said that in some partsof India that became a point for dating, and that a building was constructed thatnight which was dated by the night when the moon split.
Regarding the tradition of Ibn l/mar, the hafiz al-Bayhaql stated, "We wereinformed by Abu <Abd Allah, the hafiz, and by Abu Bakr Ahmad b. al-Hasanal-Qadi as follows: 'Abu al-'Abbas al-Asamm related it to us, as did al-cAbbas b.Muhammad al-Duri, as did Wahb b. Jarir, from Shu^a, from al-Acmash, fromMujahid.'"
Muslim said, "It is like the account of Mujahid from Abu Ma'im.ar, from IbnMascud."
Al-Tirmidhl stated, "This hadtth is hasan and sahih"1^
Regarding the tradition quoted by cAbd Allah b. Mascud, the Imam Ahmadsaid, "Sufyan related to us, from Ibn Abu Najih, from Mujahid, from AbuMacmar, from Ibn Mascud, who said, 'The moon split into two parts during thetime of the Messenger of God (SAAS) so that everyone looked at it. And so theMessenger of God (SAAS) said, "Bear witness!""'
(Both of these authorities) drew this from an account of Sufyan, he being Ibn(Uyayna. And from a hadtth of al-Acmash, from Ibrahim, from Abu Macmar,from cAbd Allah b. Samra, from Ibn Mascud, who said, "The moon split asunderwhile we were with the Messenger of God (SAAS) at Mina. The Prophet(SAAS) then said, 'Bear witness!' And one piece of the moon went off towardsthe mountain."
This phraseology is from al-Bukhari.
Al-Bukhari then said, "Abu al-Dahhak narrated it from Masruq, from cAbdAllah in Mecca, and Muhammad b. Muslim followed him, from Ibn Abu Najih,from Mujahid, from Abu Macmar, from cAbd Allah, God bless him."
Abu Da'ud al-Tayalisi gave support to the hadtth of Abu al-Duha, fromMasruq, from cAbd Allah b. Mascud, who said, "The moon split in the time ofthe Messenger of God (SAAS), and Quraysh said, 'This is the trickery of IbnAbvj Kabsha.' They commented, 'See what travellers say to you! Muhammadcan't trick everyone.'
"He said, 'And travellers did arrive, and they said the same.'"
19. These are among the categories that hadtth scholars us to describe the soundness of a chainof transmission; the words mean "good" and "true".
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Al-Bayhaql stated, "Abu cAbd AUah the hafiz informed us, quoting AbuaMAbbas, quoting al-cAbbas b. Muhammad al-Duri, that Sacid b. Sulaymanrelated to us, that Hushaym related from Mughira, from Abu al-Duha, fromMasruq, from <Abd Allah, who said, 'The moon split asunder in Mecca, intotwo parts.'
"And the unbelievers of Quraysh told the people of Mecca, 'This is magic.The son of Abu Kabsha has tricked you by it. Look to travellers arriving. If theysaw what you say, then he is correct, but if they did not see what you did, thenit is magic he has tricked you with.'
"He went on, 'So travellers were questioned, and,' he said, 'they came fromall directions. And they reported, "We did see it.'""
Abu Nu'aym reported this the same way from a kadith of Jabir, fromal-Acmash, from Abu al-Duha, from Masruq, from cAbd Allah.
Imam Ahmad stated, "Mu'ammil related to us, that Isra'll related, fromSimak, from Ibrahim, from al-Aswad, from cAbd Allah, he being Ibn Mas'ud,who said, 'The moon split in the time of the Messenger of God (SAAS); I couldsee the mountain between the two splits in the moon.'"
Ibn Jarlr related it thus from a kadith of Asbat from Simak.
The hafiz Abu Nu*aym stated, "Abu Bakr al-Talhi related to us, quoting AbuHusayn Muhammad b. al-Husayn al-Wadici, as did Yahya al-Himmam, as didYazid, from {Ata°, from Simak, from Ibrahim, from cAlqama, from cAbd Allah,who said, 'We were with the Prophet (SAAS), at Mina, when the moon splituntil it was in two parts, one of which was behind the mountain. The Prophet(SAAS) then said, "Bear testimony! Bear testimony!"'"
Abu Nucaym stated, "Sulayman b. Ahmad related to us, quoting Ja*far b.Muhammad al-Qalanisi, as did Adam b. Abu lyas, as did al-Layth b. Sa^, as didHisham b. Sa^, from 'Utba, from *Abd Allah b. HJtba, from Ibn Mascud, whosaid, 'The moon split while we were in Mecca. I saw one of its two pieces overthe mountain at Mina while we were at Mecca.'
'"Ahmad b. Ishaq related to us, as did Abu Bakr b. Abu cAsim, Muhammadb. Hatim, and Mu'awiya b. cAmr, from Za'ida, from £Asim, from Zirr, from cAbdAllah, who said, 'The moon split at Mecca and I saw it in two parts.'"
He then related from a hadith of cAli b. Sacld b. Masruq, Musa b. Vmayrrelated to us, from Mansur b. al-Muctamir, from Zayd b. Wahb, from cAbd Allahb. Mascud, who said, "I saw the moon, I swear by God, split in two parts, withMt. Hira> between them both."
Abu Nu'aym related, through al-Suddl al-Saghir, from al-Kalbl, from AbuSalih, from Ibn cAbbas, who said, "The moon split into two halves, one of whichleft while the other remained."
Ibn Mas(ud stated, "I saw Mt. Hira' between the two halves of the moon. Onehalf left and the people of Mecca were amazed at this, and said, 'This is just somefaked-up trick; it will pass.'"
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Layth b. Abu Sulaym reported Mujahid as having said, "The moon split intotwo pieces in the time of the Messenger of God (SAAS) who said to Abu Bakr,'Bear testimony, Abu Bakr!'
"And the polytheists said, 'He has bewitched the moon so that it split apart!'"
These various lines are strong in their links and provide decisive proof for thosewho consider them and the probity of these men. The version told by somestorytellers, that the moon fell down to earth and entered one sleeve of theProphet (SAAS), and came out of the other, has no foundation; it is a lie, aninvention and untrue.
When the moon split it did not leave the sky. However, when the Prophet(SAAS) gestured towards it, it reacted by splitting and became two halves. Oneof these passed over until it was beyond Hira5 and they saw the mountain betweenthat one and the other. This is how Ibn Mascud related that he had witnessed it.
What we find in the account of Anas in the compendium of Ahmad to theeffect that, "The moon split 'twice' in Mecca" is controversial. Obviously hemeant "into two parts". But God knows best.
Section: The death of Abu Talib, uncle of the Messenger of God (SAAS), andthereafter that of Khadija, daughter of Khuwaylid, and the wife, may God bepleased with, her, ofthe Messenger of God (SAAS).
Some say that she preceded him in death, but the reverse is commonly known.
These were both sympathizers, he publicly, she privately. He remained adisbeliever while she was trusting and a believer,' may God be pleased with herand please her.
Ibn Ishaq stated, "Thereafter Khadija and Abu Talib both died, in one year.
"After the death of Khadija troubles fell upon the Messenger of God (SAAS)in quick succession. She had been his trusted adviser in all his troubles and hewould seek reassurance from her. The death of his uncle Abu Talib meant hehad lost a source of support and protection against his people.
"This occurred three years before his emigration to Medina.
"When Abu Talib died, Quraysh harmed the Messenger of God (SAAS) to anextent they would never have dared during Abu Talib's life; one fool of Quraysheven went so far as to throw dirt on his head.
"Hisham b. cUrwa related to me, from his father, as follows, 'The Messengerof God (SAAS) went into his house with the dirt still on his head. One of hisdaughters went to him, washing him off and weeping, while the Messenger of God(SAAS) told her, "Don't weep, child. God is your father's protector," while healso commented, "Quraysh never treated me so badly before Abu Talib died."'"
Ibn Ishaq previously reported that they might toss something harmful into hiscooking pot when it was set up for him. When they did that, he stated, quotingUinar b. cAbd Allah from cUrwa, he would lift out on a stick whatever they had
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put there and take it to his door, saying, "O BanG cAbd Manaf, what kind ofprotection is this?" Then he would throw it out into the street.
Ibn Ishaq stated, "When Abu Talib became sick and Quraysh learned of hisserious state, they noted how Hamza and cUmar had accepted Islam and how theprestige of Muhammad had spread through the Quraysh tribes, so they decidedto go to Abu Talib to get him to reconcile his nephew to them. Otherwise, theyconcluded, he might subvert their authority completely.
"Al-cAbbas b. cAbd Allah b. Ma'foad related to me, from a member of hisfamily, from Ibn cAbbas, who said, 'When they went to Abu Talib and spoke tohim, the Quraysh leaders, including ^tba b. Rabi'a, Shayba b. Rabi'a, Abu Jahlb. Hisham, Umayya b. Khalaf and Abu Sufyan b. Harb, along with others, said,"O Abu Talib, you know what standing you have with us, and that your seriouscondition, of which you are aware, greatly concerns us. You also know of thedispute between us and your nephew. Would you now call him and reach acompromise by which he will do us no harm nor we him; let him tolerate ourreligion and we will his."
" 'Abu Talib sent for him and when he came, he told him, "O Nephew, theseleaders of your people have gathered to reach a compromise with you and youwith them."
" 'The Messenger of God (SAAS) replied, "You all just need to say one word,uncle, and through it you can rule the Arabs and have the non-Arabs subject toyou,"
"' "Oh yes, I swear by your life," answered Abu Talib, "along with ten wordsmore!"
"'He told him, "Say, 'There is no god but God.' And repudiate whatever godsyou worship besides Him!"
"'Those present clapped their hands and commented, "O Muhammad, doyou want to make all the gods into one? How strange."
" 'Then they said to one another, "This man is not going to give us any partof what we want. We should leave and continue in the religion of our fathersuntil God decides between us and him.1' They then dispersed.
" 'At that Abu Talib said, "I swear, nephew, I don't think you asked anythingexcessive."
"'The Messenger of God (SAAS) had high hopes of him now and said to him,"O Uncle, if you were to say it I would intercede for you on Judgement Day."
"'Recognizing the eagerness of the Messenger of God (SAAS), Abu Talibreplied, "O Nephew, I swear that were it not for fear of the curses there wouldbe on you and your relatives after me, and the fact that Quraysh would think thatI had only said it out of fear of death, I would say it. I will not say it only to pleaseyou thereby."
"'When death approached Abu Talib, al-cAbbas saw that he was moving hislips and so he put his ear close to hear. Then he said, "O Nephew, I swear mybrother did say the word you asked of him!"
83
'"The Messenger of God (SAAS) replied, "I did not hear."
'"And God Almighty revealed about that group of men, "S&d. By the Qur'anof fine repute! Those who disbelieve act in pride and arrogance"'" (surat Sad;XXXVIII, v.l).
We have discussed this in the Tafiir {Exegesis), and to God go all praise andcredit.
Various scholars of the Shica and other extremists hold the view that Aba Talibdied a Muslim because of what al-cAbbas said in this hadith, that is, "O Nephew,my brother did speak the word you told him to say: 'There is no god but God.'"
There are many ways to respond to this. One is that there is some questionrelating to the chain of authorities that includes one link defined as "a memberof his family" about whom nothing is known. The doubt here rests on ignoranceof both the person and his circumstances. Such a tradition is normally regardedas an hadith mawqitf,20 if it remains unsubstantiated.
Imam Ahmad, al-Nasa'i and Ibn Jarir gave much the same chain, through AbuUsama from al-Acmash (who said), "cAbbad related to us, from Sacld b. Jubayr..." He gave the account without, however, mentioning the words of al-(Abbas.
Al-Thawrl also related it, from al-Acmash, from Yahya b. cAmmara al-Kuft,from Sacld b. Jubayr, from Ibn 'Abbas. He gave it without the addition of thewords of al-cAbbas.
Al-Tirmidhi related it and stated it to be a good tradition, as did al-Nasa'I andIbn Jarir.
The wording of the tradition on the line given by al-Bayhaqi throughal-Thawr!, from al-Acmash, from Yahya b. cAmara, from Sacld b. Jubayr, quotesIbn "Abbas as saying, "Abu Talib fell sick and men of Quraysh and the Prophet(SAAS) arrived at his home and there was a seat for one person at the head ofAbu Talib's bed. Abu Jahl arose to prevent him sitting there, all the whileprotesting to Abu Talib about Muhammad. He asked, 'Nephew, what is it youwant from your people?'
"He replied, 'Uncle, all I want from them is a statement through whichthe Arabs will submit to them and which will bring them tribute from thenon-Arabs. Just one statement.'
"'And what is that?'
"'There is no god but God,' he replied.
"They commented, 'What, make all the gods into one? That's ridiculous!'
"He went on, 'And God revealed about them, "Ssd. By the Qur'an of finerepute! ..." and so on to the words, "... nothing but a forgery!""' (sural Sad;XXXVIII, v.7).
Moreover Ibn Ishaq's account is contradicted by one more authoritative, namelythat of al-Bukhari, who said, "Mahmud related to us, that cAbd al-Razzaq20. The term implies that the hadith has an unknown person in its chain of transmission; it istherefore regarded as unsound.
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related to them that Ma'mar informed them, from al-Zuhri, from Ibnal-Musayyab, from his father, God bless him, that Abu Talib was close to deathwhen the Prophet (SAAS), along with Abu Jahl, went in to see him. He {theProphet) said, 'Uncle, say, "There is no god but God!" One statement; (and) Iwill plead with God thereby on your behalf
"Abu Jahl and cAbd Allah b. AbO Umayya then said, 'O Abu Talib, are youleaving the faith of (Abd al-Muttalib?' And they both continued talking to himuntil he spoke his last words to them, namely, in the faith of cAbdal-Muttalib.'
"The Prophet (SAAS) said, 'I will seek forgiveness for you for as long as I amnot restrained from doing so.'
"And so there was revealed, 'It is not appropriate for the Prophet and for thosewho believe to seek forgiveness for the polytheists, even though near relatives,after it has become plain to them that they would inhabit hell' (surat al~Tawba(or al-Bar&a); IX, v. 113). And there was also revealed, 'You cannot giveguidance to those you love'" {surat al-Qasas; XXVIII, v.56).
Muslim related this account from Ishaq b. Ibrahim and cAbd Allah, from cAbdal-Razaq.
They also drew it from a hadith of al-Zuhri, from Sacid b. al-Musayyab, fromhis father in similar words. In it he states, "The Messenger of God (SAAS)continued to suggest this to him while the other two repeated their words untilhe spoke his final words,in the faith of cAbd al-Muttalib.' And he refused toutter the words 'There is no god but God.'
"The Prophet (SAAS) said, 'I will seek forgiveness for you.' And so God sentdown, thereafter that is, the words, 'It is not up to the Prophet and those whobelieve to seek forgiveness for the polytheists, even though near relatives.'"
Concerning Abu Talib, it was revealed, "You cannot give guidance to thoseyou love."
Imam Ahmad, Muslim, al-Tirmidhl and al-Nasa°l related this from a hadithof Yazid b. Kaysan, from Abu Hazim, from Abu Hurayra, who said, "Whendeath was near for Abu Talib, the Messenger of God (SAAS) came to him andsaid, 'Uncle, say "There is no god but God" and I will testify for you about it onJudgement Day.'
"He replied, 'If it were not for Quraysh insulting me and saying that it wasonly fear of death that made me say it, I would do so, and please you. I wouldnot, however, say it only to please you.'21
"And so God, Almighty and Glorious is He, revealed, 'You cannot giveguidance to those you love.'"
cAbd Allah b. <Abbas, Ibn 'Umar, Mujahid, al-Sha'bi, and Qatada all statedthat the above verse was revealed about Abu Talib when the Messenger of God
21. The passage could also be translated, "Were it not for Quraysh insulting me by saying thatit was only fear of death that induced me to say so, or that I did so in order to please you, I wouldhave uttered this statement; but only to please you."
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(SAAS) suggested to him that he say, "There is no god but God" and he refusedto do so. Instead, he said that he subscribed to the faith of the elders. The lastthing he said was that, "He is following the religion of <Abd al-Muttalib."
All this is affirmed by al-Bukhari's narration from Musaddad, who relatedfrom Yahya, from Sufyan, from cAbd al-Malik b. Umayr, from cAbd Allah b.al-Harith who said, "Al-cAbbas b. cAbd al-Muttalib related to us that he said, 'Iasked the Messenger of God (SAAS), "What benefit were you to your uncle? Heused to protect and defend you."
'"He replied, "He is in a shallow stream of hell-fire; if it were not for me, hewould be in its lowest depths."'"
Muslim related this same account in his compendium by various paths, from<Abd al-Malik b. cUmayr.
Both these scholars narrated it in both their works from a hadith of al-Layth,as follows, "Ibn al-Hadd related to me, from cAbd Allah b. Khabbab, from AbuSa'id, that he heard the Prophet (SAAS) say when someone mentioned hisuncle, 'Perhaps my intercession may help him on Judgement Day, and he will beplaced in a shallow stream of hell-fire that will reach up to his ankles and causehis brain to boil.'"
This is the phraseology of al-Bukharl. In one account the words used are, "...cause umm dimaghihf\ the centre of his brain, instead of "dimaghuhu", his brain,to boil.
Muslim related, from Abu Bakr b. Abu Shayba, from cAffan, from Hammadb. Salama, from Thabit, from Abu TJfhman, from Ibn cAbbas, that theMessenger of God (SAAS) said, "Abu Talib receives more lenient punishmentthan any other inhabitant of hell; he wears two shoes of fire that cause his brainto boil."
In the Maghazl, the history of the conquests, by Yunus b. Bukayr, the statementgiven is "... and from them (his shoes) his brain will boil so that it streams downover his feet." Al-Suhayli makes mention of this.
The hafiz Abu Bakr al-Bazzar stated in his compendium, "'Amr - he beingthe son of Ismacil b. Mujalid — related to us, saying that his father related tothem, from Mujalid, from al-Sha'bl, from Jabir, who said, 'The Messenger ofGod (SAAS) was asked, "Have you been of benefit to Abu Talib?"
"'He replied, "I drew him forth from hell-fire into a shallow stream of it.'""
Al-Bazzar alone gives this tradition.
Al-Suhayli stated, "However, the Prophet (SAAS) did not accept thetestimony of al-cAbbas that his brother (Abu Talib) had made the said statementand replied, 'I did not hear it because al-cAbbas was at that time an unbeliever,from whom a testimony was unacceptable.'"
My comment is that this account thereof is in itself not to be consideredauthentic because of the weakness of its chain of transmission, as stated earlier.
Evidence for that is provided by the fact that he (al-cAbbas) asked the Prophet(SAAS) thereafter about Abu Talib and he told him what is stated above.
86
THE LIFE OF THE PROPHET MUHAMMAD
If, however, we accepted the argument for the authenticity of the afore-mentioned statement of Abu Talib, we would, none the less, aver that he onlysaid what he did upon seeing the angel after the death-rattle, when expression offaith cannot be of use to a soul.
But God knows best.
Abu Da>ud al-Tayalisi stated, "Shuta related to us, that Abu Ishaq said, 'I heardNajiyya b. Ka^ say, "I heard cAli say, 'When my father died, I went to theMessenger of God (SAAS), and told him, "Your uncle has died." He replied,"Go and bury him." I said, "He died a polytheist." So he replied, "Go and buryhim and do not cause (a scene), then return to me."
"""I did so, returned to him and he told me to wash."""Al-Nasa5I related this from Muhammad b. al-Muthanna, from Ghundar, fromShu^a.
Abu Da°ud and al-Nasa'i related it from a hadith of Sufyan, from Abu Ishaq,from Najiyya, from cAll who said, "When Abu Talib died, I said, 'O Messengerof God, that misguided old man your uncle has died. Who will bury him?'
"He replied, 'Go and bury your father. Do nothing to cause (a scene), thenreturn to me.'
"When I returned to him he told me to wash, and I did so. He then said someprayers for me that gave me more pleasure than would have anything else onearth."
The hafiz al-Bayhaqi said, "Abu Sacd al-Malinl informed us, Abu Ahmadb. {Adl related to us, quoting Muhammad b. Harun b. Humayd, quotingMuhammad b. cAbd al-cAziz b. Abu Razma, quoting al-Fadl, from Ibrahim b.cAbd al-Rahman, from Ibn Jurayj, from cAta>, from Ibn cAbbas, who said, 'TheProphet (SAAS) returned after attending the funeral for Abu Talib and said,"May your family ties be secure, and you be well rewarded, uncle.'""
He (al-Bayhaqi) went on to say that it was related from the Prophet (SAAS),though with an incomplete chain, with the addition "... and he did not standat his grave."
He (al-Bayhaqi) also said, "This man, Ibrahim b. cAbd al-Rahman, who ismentioned in the context of the chain of authorities for this account, is that sameal-Khawarizmi about whom there has been some controversy.
I note that several persons have related traditions from him, including al-Fadlb. Musa al-Sinanl and Muhammad b. Sallam al-Blkandi. Nevertheless Ibn cAdisaid, "He is not well known. And the traditions others have quoted from him arenot sound."
We have already given accounts of the support and protection given by AbuTalib to the Messenger of God (SAAS), how he defended him and his followers.We also quoted from the verses he spoke in their praise and of the love andsympathy for them these verses express, as well as the criticism and blame theycontain for those who opposed and ridiculed them. These verses exemplify the
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eloquence, skill and fluency of the Hashim and Muttalibi clans, an ability to usethe language that could not be matched, rivalled or excelled by any Arab.
In all of this he knew that the Messenger of God (SAAS) was truthful,innocent and right-guided, but his heart, nevertheless, did not believe.
There is a difference between the heart knowing and believing. We haveaffirmed this fact in our exegesis of the Book of Faith in the sahih of al-Bukhari.
Evidence for this is given in the words of the Almighty, "Those to whom wehave brought the Book know it as they do their sons; (however) a group of themconceal the truth, while knowing it" (sural al-Baqara; II, v. 146).
Regarding Pharoah's people, the Almighty said, "... and they denied them,though their souls were convinced ..." {sural al-Naml; XXVII, v. 14). AndMoses said to the Pharoah, "You know that it is only the Lord of the heavens andthe earth who sent clear proofs, and I believe you, Pharoah, to be damned!"{sural al-Isra>; XVII, v. 102).
Some of the salaft or early authorities consider the Almighty's words "... theydefend him yet reject him" {surat al-An'am; VI, v,26) to relate to Abu Talib,since he used to defend the Messenger of God (SAAS) from harm even thoughhe rejected the guidance and true religion he brought.
{This opinion) is related as from Ibn cAbbas, al-Qasim b. Mukhaymira, Habibb. Abu Thabit, cAta3 b. Dinar, Muhammad b. Kat and others and it is open toquestion. But God alone knows best.
Preferable, though God knows best, is the other account from Ibn cAbbas tothe effect that the verse refers to those who prevented people from believing inMuhammad (SAAS). Mujahid, Qatada, al-Dahhak and others held this view. Itis also the choice of Ibn Jarir; though God knows best. Its implication is that thisverse emphasizes the blame for the polytheists for preventing others fromfollowing him while themselves not benefitting from him either.
The Almighty therefore stated, "There are from among them those who listento you over whose hearts we have placed covers that prevent them understanding,and holes in their ears; even if they see all signs they fail to believe in them. Evenwhen they come to you to argue with you, those who disbelieve say, 'These arejust legends of the ancients.' And they forbid others from (believing in it), andthemselves keep away from it. It is only themselves they destroy, yet they do notsense this" {surat al-An^am; VI, v.25).
The phrase here: "... and they ..." indicates reference to a group. As for "they"as referred to in the subsequent comment, "... it is only themselves they destroy,yet they do not sense this", this gives evidence of the totality of the blame.
Such could not apply to Abu Talib. On the contrary, he restrained peoplefrom harming the Messenger of God (SAAS), and his followers, using all action,speech, moral support and money available to him.
Nevertheless, God did not decree faith for him, in all His mighty wisdom, nordid He furnish him with the clear, irrefutable and decisive proofs whereby (one)is compelled to believe and submit.
88
THE LIFE OF THE PROPHET MUHAMMAD
And were it not for God's having forbidden us seeking forgiveness fordisbelievers, we would certainly seek such forgiveness and mercy for him.
Division
On the death of Khadlja, daughter of Khuwaylid and reference to some of herqualities and virtues, may God bless and please her and make the gardens ofparadise her place of dwelling and repose. And He has indeed done that in areference made by him who is truthful and believed, in which he announced herbeing in a home in paradise made of pearl shell where there is neither discord nordistress.
Ya'qub b. Sufyan said, "Abu Salih related to us, from al-Layfh, who said that^qayl related to him from Ibn Shihab, as follows, t£Urwa b. al-Zubayr said,"Khadlja had died before the prayer was made obligatory.""'
This was related also in another path from al-Zuhrl which had him say,"Khadlja died at Mecca before the departure of the Messenger of God (SAAS)for Medina, and before the prayer was made obligatory."
Muhammad b. Ishaq stated, "Khadlja and Abu Talib died in the same year."
Al-Bayhaqi stated, "I was informed that Khadlja died three days after thedeath of Abu Talib. It was cAbd Allah b. Mandah who mentioned this in his bookal-Mcfoifa {Knowledge), as did our sheikh Abu *Abd Allah, the hafiz.
Al-Bayhaqi stated, "Al-Waqidi claimed that Khadlja and Abu Talib both diedin the same year they came out of the enclave, that is, three years before theemigration, and also that Khadlja died 35 days before the death of Abu Talib."
My comment is that they mean before the five daily prayers were made oblig-atory, on the "night journey".
It would have been more appropriate for us to make reference to the deaths ofAbu Talib and Khadlja before the account of the "night journey", as al-Bayhaqiand others did. We have postponed it till after the "night journey" for a reasonthat you will see shortly. Discussion of this will effectively harmonize and orderthis section, as you will find, if God so wills it.
Al-Bukharl stated, "Qutayba related to us, quoting Muhammad b. Fudayl b.Ghazwan, from tUmara, from Abu Zm% from Abu Hurayra, who said, 'Gabrielcame to the Messenger of God (SAAS), and said, "O Messenger of God, this isKhadlja who has brought a vessel of shortening - or food and drink. When shecomes to you greet her from her Lord and from me and give her news of ahouse in paradise made of pearl shell and where there is neither discord nordistress."'"
Muslim related this from a hadith transmitted from Muhammad b. Fudayl.
Al-Bukharl stated, "Musaddad related to us, from Yahya, from Ismacil, whosaid, 'I asked <Abd Allah b. Abu Awfa, "Did the Messenger of God (SAAS) giveglad tidings to Khadlja?" He replied, "Yes, of a house of pearl shell devoid ofdiscord or distress."'"
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AI-Bukhari also related it, as did Muslim, in lines from Ismacil b. Abu Khalid.
Al-Suhayli stated, "He only announced good news of her having a house madeof qasab, pearl shell, in paradise, because she had won the qasab, the first prize,(in the race) to faith. There was to be 'no discord or distress' there because shenever raised her voice to the Prophet (SAAS), never once caused him trouble orwas discordant with him, and never harmed him."
Both scholars gave it in the safyih collections, from a hadith of Hisham b.^rwa, from his father that cA'isha, God bless her, said, "The only one of thewives of the Prophet (SAAS) of whom I was jealous was Khadija - who diedbefore he married me - and this was because of how I would hear him mentionher.
"And God ordered him to announce to her the tidings of a house of pearl shellfor her in paradise; and if he slaughtered a sheep he would present to her friendsas much of it as they wanted."
These are the words of al-Bukhari.
In another version from ^isha, she said, "I was never so jealous of anywoman as I was of Khadija; this was due to the frequency with which theMessenger of God (SAAS) would mention her. He married me three years after(her death). And his Lord, or Gabriel, ordered him to announce the tidings ofher having a house of pearl shell in paradise."
In another of his variant wordings, she said, "I was never so jealous of any ofthe wives of the Prophet (SAAS) as I was of Khadija. I did not see her, but hetalked often of her. He sometimes slaughtered a sheep then would cut off itslimbs for her and send them off to Khadija's women friends. I would say, 'Why,it's as if Khadija were the only woman in the world!' and he would reply, 'Shewas what she certainly was, and I had a son by her.'"
Then af-Bukhari stated, "Ismacil b. Khalil related to us, cAll b. Mushirinformed us, from Hisham b. ^rwa, from his father, that cA5isha said, 'Hala,daughter of Khuwaylid, Khadija's sister, asked to come in to see the Messengerof God (SAAS), and he thought of it as Khadija's asking for entry; he wasconfused, then said, "O God, it's Hala!'""
'A'isha went on, "And so I was jealous and commented, 'Why think back onsome red-mouthed old woman of Quraysh who died long ago and whom God hasreplaced for you with someone better!'"
Muslim related this thus, from Suwayd b. Sa'ld, from cAli b. Mushir.
This comment gives clear evidence that 'A'isha was better than Khadija,either in her personal or in her wifely qualities, for he did not contradict her oranswer her back, as is obvious from the course of the account of al-Bukhari, Godbless him!
However, Imam Ahmad said, "Mu'ammil Abu <Abd al-Rahman related to us,quoting Hammad b. Salama, from <Abd al-Malik - he being Ibn (Umayr - fromMusa b. Talha, from "A'isha, who said, 'One day the Messenger of God (SAAS)referred to Khadija and began speaking excessive praise for her. I was overcome
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by that jealousy that affects women and I said, "O Messenger of God, God hasawarded you with better than a red-mouthed old Quraysh woman!"'"
His account proceeds, "The face of the Messenger of God (SAAS) underwentsuch a change as I only ever saw when revelation happened or when he wasimagining something and not knowing whether the outcome would be mercy orpunishment."
He related it similarly on a path from Bahz b. Asad and ^Jthman b. Muslim,both of these giving as authorities for it Hammad b. Salama, back to cAbdal-Malik b. HJmayr.
After the words, "red-mouthed" this last account added the phrase "who diedages ago". And then she said, "His face then flushed in such a way as I only eversaw when revelation came or he was imagining something that might mean eithermercy or punishment."
Ahmad alone gave this version. Its chain of authorities is excellent.
Imam Ahmad also stated, and quoted Ibn Ishaq as having said, "Mujalid relatedto us, from al-Sha^i, from Masruq, that cA'isha said, 'When the Prophet(SAAS) mentioned Khadlja he would speak of her with the finest of praise. Oneday I got jealous and commented, "How often you refer to that old, red-mouthedwoman; God has given you better than her in exchange!"
"'He replied, "God has not given me better than her in exchange. Shebelieved in me when the people disbelieved, and trusted me when they distrusted.She shared her wealth with me when others denied me. And God endowed a sonto me from her, yet He withheld from me having sons with other women."'"
Ahmad is also alone in giving this tradition. Its chain of authorities is fair.Muslim frequently gave Mujalid as a source, and he is controversial. But Godknows best.
Perhaps this statement, I refer to his saying "God endowed a son to me fromher yet He withheld from me having sons with other women" was before thebirth of Ibrahim, the son of the Prophet (SAAS) by Mary, and may have actuallybeen before her arrival. This is clearly so, for all the sons of the Prophet (SAAS),as we have seen and will report hereafter, were born to Khadlja, except forIbrahim who was born to Mary, God bless her, the Egyptian Coptic woman.
A number of scholars refer to this statement as evidence of the superiority ofKhadlja over 'A'isha, God be pleased with her and make her content.
Other scholars have questions about its chain of authorities.
Yet others interpret this matter as referring to cA5isha as having been better inintimacy. This is likely or even obvious. The reason for this is that cA3isha'scloseness involved her youth, beauty and the pleasure of intimacy with her. Shehad not implied by her words, "God has given you better than her in exchange"that she considered herself more pure and virtuous than Khadlja. For this is amatter that is the prerogative of God, Almighty and Glorious is He. As He stated,"Do not attribute purity to yourselves; He knows best who is the most pious"(surat al-Najm; LIII, v.32). And God Almighty also stated, "Have you not seen
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those who attribute purity to themselves? It is God who attributes purity towhomever He wishes" {sural al-Nisa?; IV, v.49).
This is an issue subject to much debate among scholars old and new. On one sideof it there are those versions to which members of the Shi'a and others restrictthemselves, considering no woman equal to Khadija because of the greetingsmade to her by the Lord and because the only sons of the Prophet (SAAS),except for Ibrahim, were born to her. Also they refer to the fact that he marriedno other woman until she died, and out of his respect for her acceptance of Islam,and for her having been of those who trusted. She has the status of havingbelieved at the beginning of the mission and of devoting herself and her wealthto the Messenger of God (SAAS).
There are also sunni, orthodox, scholars who take extreme positions andattribute to each of them special virtues, as is well-known. However, the strengthof their orthodoxy leads them to prefer £A3isha for having been the daughter ofal-Siddlq, Abu Bakr, "the Trusting", and to her having been more knowledge-able than Khadija. For in no nation was there ever any woman the like of cA3ishain her ability to memorize, in her knowledge, eloquence or intelligence.Moreover, the Messenger of God (SAAS) did not love any of his wives as muchas he did her. And affirmation of her innocence came down from above the sevenheavens. And she related after he had died a great deal of excellent and highlyvalued knowledge of him, to such an extent that many people make reference tothe well-known hadith "Take one half of your religion from al-HumayraV22
The truth is that both of them have virtues so evident as to amaze and dazzleanyone who might have witnessed them. It is therefore best to defer this matterto God almighty.
One who possesses irrefutable proof, or is inclined to one view in this regard,ought to speak on the basis of such knowledge.
Anyone who is hesitant about any such matter will find that the best and thestraightest path is for him to say, "God knows best".
Imam Ahmad, al-Bukhari, Muslim, al-Tirmidhi and al-Nasaci related,through Hisham b. Urwa, from his father, from (Abd Allah b. Jacfar, from cAllb. Abu Talib, God bless him, who stated, "The Messenger of God (SAAS) said,'The best of their women was Mary, daughter of Imran, and the best of theirwomen was Khadija, daughter of Khuwaylid.'" By this he meant the bestwomen of their eras.
Shu^a related, from Mu<awiya b. Qurra, that his father Qurra b. Iyyas, Godbe pleased with him, stated, "The Messenger of God (SAAS) said, 'There havebeen many perfect men, but only three perfect women. These were Mary,daughter of 'Imran, Asiyya, the wife of Pharoah, and Khadija, daughter of
22. Apparently a nickname applied to (A'isha. The word, a diminutive form, means high born,of great excellence, or fair-skinned.
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Khuwaylid. The greater virtue of cA5isha over other women is like that ofal-tharid23 over other foods."
Ibn Mirdawayh related this in his Tafsir (Exegesis), and this chain of authoritiesis good back to Shu'ba and beyond.
Scholars agree that the quality shared by these three women, Asiyya, Maryand Khadlja is that each of them vouched for a prophet sent by God, gave themthe best of companionship, and believed when they were given their mission.
Mary gave the most complete and full support and credence to her son whenhe received his mission.
Khadlja wished to have the Messenger of God (SAAS) marry her and gave herwealth for that, as we have stated previously. She also had full faith in him whenrevelation came down to him from God, Almighty and Glorious is He.
His statement "the greater virtue of 'A'isha over other women is like that ofal-tharid over other foods" is also firmly established in both sahih compendiathrough Shu'ba, from ^rwa b. Murra, from Murra al-Tayyib al-Hamdani, fromAbu Musa al-Ash<ari, who said, "The Messenger of God (SAAS) said, 'Therehave been many perfect men, but of women there were only Asiyya, Pharoah'swife, and Mary, daughter of (Imran; and the greater virtue of cA'isha over otherwomen is like that of al-tharid over other foods.'"
Al-tharid is a dish made of bread and meat mixed together. It is the finest foodof the Arabs. As some poets have said:
"When bread is enriched with meat, that, by God's good grace, is al-tharid.'"
His statement, "The greater virtue of cA5isha over other women" has theimplication of being comprehensive and encompasses all those women mentionedas well as others; but it may apply equally to all women, excluding (the afore-mentioned three). The discussion about her (cA5isha's) status as compared tothose three women would then remain undecided, with the probability of therebeing equality among them. Anyone wanting to express a preference for one ofthese over the others would therefore need extrinsic proof. But God knows best.
Section: On his marriage after the death of Khadlja, God bless her, to ^JPisha,daughter of Abu Bakr, and to Sawda, daughter of Zattfa, God bless them both.
What is true is that he contracted marriage first with 'A'isha, as will be shown.
Al-Bukhari stated in his chapter on his marriage to ^'isha as follows,"Mu'alla b. Asad related to us, quoting Wuhayb, from Hisham b. "Urwa, fromhis father, from cA'isha, that the Prophet (SAAS) told her, 'You have twice beenshown to me in my sleep dressed in a silk cloth. And he (Gabriel) says, "This isyour wife." And when I uncover her, it is you! And so I say that if this be God'swill, then may He bring it about!'"
23. The word refers to a culinary dish the base of which is bread to which may be addedmarrow, eggs, meat and spices.
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The text of al-Bukharl reads, "Chapter on Marriage to Virgins. Ibn AbuMulayka stated, 'Ibn cAbbas said to 'A^isha, "The Prophet (SAAS) married novirgin other than yourself."'
"Ismail b. <Abd Allah related to us, as did his brother, from Sulayman b.Bilal, from Hisham b. Urwa, from his father, from cA5isha, who stated, 'I said,"O Messenger of God, do you think that if you were to go down into a valleywhere there was one tree whose fruit had previously been eaten from, and anotherthat had not been eaten from, at which of them would you graze your camel?""At the one never eaten from." This implied that the Prophet (SAAS) marriedno other virgin but her.'"
Al-Bukharl alone gives this tradition.
He then stated, "Ubayd b. Ismacll related to us, that it was related to him byAbu Usama, from Hisham b. Urwa, from his father, that cA>isha said, 'TheMessenger of God (SAAS) told me, "You were shown to me in my sleep beingbrought in a cloth of silk by an angel who said to me, 'This is your wife.' I with-drew the cloth from your face and it was you! So I said, 'If this be God's will,then may He bring it about!"""
In one account the wording is, "You were shown to me three nights in my sleep."
According to al-Tirmidhi Gabriel brought him her image in a piece of greensilk and said, "This is your wife in this world and the next."
Al-Bukhari's text reads, "Chapter on Marriage between the Young and the Old.cAbd Allah b. Yusuf related to us, as did al-Layth, from Yazid, from 'Irak, from<Urwa, that the Messenger of God (SAAS) asked Abu Bakr for cA'isha's handin marriage. Abu Bakr replied, 'But I'm your brother!' (the Prophet (SAAS))responded, 'You are my brother in God's religion and His Book, and she ispermitted to me.'"
The text of this tradition clearly suggests it to be mursal, incomplete,24 eventhough al-Bukhari and the authorities consider it uninterrupted. This is becauseit is a hadith of <Urwa from cA'isha, God bless her. This is a tradition narrated byal-Bukhari alone, God bless him.
Yunus b. Bukayr stated, from Hisham b. "Urwa, from his father who said,"The Messenger of God (SAAS) married "A'isha three years after (the death of)Khadija. At that time (of the contract) cAJisha had been a girl of six. When hemarried her she was nine. The Messenger of God (SAAS) died when cA'isha wasa girl of eighteen."
This tradition is considered gharib (unique in this line).
Al-Bukhari had related, from <Ubayd b. Isma{ll, from Abu Usama, fromHisham b. 'Urwa, from his father, who said, "Khadija died three years before theemigration of the Prophet (SAAS). He allowed a couple of years or so to passafter that, and then he contracted marriage with cA5isha when she was six,thereafter consummating marriage with her when she was nine years old."
24. This is so because Urwa, the narrator, is transmitting a conversation to which he was not aparty, as is clear from the text. Also, he was too young to have witnessed this meeting.
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What TJrwa stated here is mursal, incomplete, as we mentioned above, but inits content it must be judged as muttasil, uninterrupted.
His statement, "He contracted marriage with cA'isha when she was six,thereafter consummating marriage with her when she was nine" is not disputedby anyone, and is well established in the sahlh collections of traditions andelsewhere.
He consummated marriage with her during the second year following theemigration to Medina.
His contracting marriage with her took place some three years after Khadlja'sdeath, though there is disagreement over this.
The hafiz Yacqub b. Sufyan stated, "Al-Hajjaj related to us, that Hammadrelated to him, from Hisham b. ^rwa, from his father, from ^A'isha, who said,'The Messenger of God (SAAS) contracted marriage with me (after) Khadlja'sdeath and before his emigration from Mecca, when I was six or seven years old.After we arrived in Medina some women came to me while I was playing on aswing; my hair was like that of a boy. They dressed me up and put make-up onme, then took me to the Messenger of God (SAAS), and he consummated ourmarriage. I was a girl of nine.'"
The statement here "muttawaffa Khadija", "Khadlja's death" has to meanthat it was shortly thereafter. Unless, that is, the word bacda, "after", originallypreceded this phrase and had been omitted from the account. The statementmade by Yunus b. Bukayr and Abu Usama from Hisham b. Urwa, from hisfather, is, therefore, not refuted. But God knows best.
Al-Bukharl stated, "Farwa b. Abu al-Maghra5 related to us, that cAli b. Mushirrelated to him, from Hisham b. Urwa, from his father, that cA'isha said, 'TheProphet (SAAS) contracted marriage with me when I was six. We went toMedina and took up residence with the Banu al-Harith b. al-Khazraj. I fell illand my hair was cut short so that all I had was a head of hair like a boy's. Mymother, Umm Ruman, came to me when I was on a swing in the company of myfriends. She shouted to me and so I went to her not knowing what she wanted.She took me by the hand and sat me down at the door of the house; I was panting,but settled down somewhat. Then she took some water and, having wiped myface and head, led me into the house. There I found a number of the wives of theCompanions of the Prophet (SAAS), and they addressed me with the words,"Blessings, good health and happy news!" Then she delivered me to them andthey tidied me up. To my surprise it was the Messenger of God (SAAS) whocame to me that morning. They gave me over to him; at the time I was nine.'"
Imam Ahmad stated in the musnad,25 of cA'isha, "the mother of the faithful",that "Muhammad b. Bishr related to him, from Bishr and Muhammad b. cAmr,who was told the following by Abu Salama and Yahya: 'When Khadlja died,Khawla, daughter of Hakim, the wife of cUthman b. Mazcun, came and said, "O
25. The word connotes a collection of hadtth arranged in accord with the names of the personsin their chains of transmission.
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Messenger of God, wouldn't you like to get married?" He replied, "To whom?""To either a virgin or to someone previously married, as you wish."
"'"And who would the virgin be?" He asked. She replied, "That creation ofGod you enjoy above all others, 'AMsha, daughter of Abu Bakr!"
"'"And who would the previously married woman be?" he asked. "Sawda,daughter of Zam^a," she answered. "She has expressed belief in you and hasbecome your follower."
"'"You may go," he told her, "and make mention of me to them."
"'She entered Abu Bakr's house and said to his wife, "Umm Roman, whatgoodness and blessings God brings you!" "How do you mean?" she enquired."The Messenger of God (SAAS) has sent me to ask to become engaged tocA>isha!"
""'See Abu Bakr when he comes in," she replied.
"'Abu Bakr did come and Khawla said, "O Abu Bakr, what goodness andblessings God brings you!"'""How so?" he asked.
""'The Messenger of God (SAAS) has sent me to ask to become engaged tocA>isha!"
"' "And would she be proper for him? After all, she is his brother's daughter,"he responded.
"'So I returned to the Messenger of God (SAAS) and told him that and hereplied, "Go back and tell him 'I am your brother, and you are mine, in Islam.Your daughter would be proper for me.'"
"'So I went back and told him this, and he replied, "Wait" and left. UmmRuman toid me, "Mutcim b. cAdi has asked for her in marriage to his son; and, Iswear, Abu Bakr never before broke an agreement he had made."'
"'Abu Bakr went in to see Mutcim b. cAdi who had his wife, Umm al-Sabi,with him. She commented, "Well, son of Abu Quhafa, are you perhaps havingour friend change his religion and join yours if he gets married into your family?"Abu Bakr asked Mutcim b. cAdi, "Is this how you respond?" He replied, "It's shewho said that."
"'And so Abu Bakr left, God having relieved him of the promise he had madeto Mutcim. He returned home and told Khawla, "Call for the Messenger of God(SAAS) to come to me." She did so and he agreed to her marriage to him, ^ishaat that time being six years old.
"'Khawla then left and went in to see Sawda, daughter of Zam'a, saying,"What goodness and blessings God brings you!" "How do you mean?" sheasked. "The Messenger of God (SAAS) has sent me to ask you to marry him!""I would like that," she replied. "Go in and tell Abu Bakr of that."
" 'He was an elderly man, too old to have gone on the pilgrimage, so she wentin to him and gave him the salutation used before the coming of Islam. "Who isthat?" he asked. "The Messenger of God" (SAAS) she told him, "has sent me toarrange his marriage with Sawda." "A fine match! What does your lady say? " he
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responded. "She would like that," she replied. "Well, call her in to me," he toldher. She did so and Abu Bakr said to Sawda, "My child, this woman claims thatMuhammad, son of cAbd Allah b. cAbd al-Muttalib, has sent asking to becomeengaged to you. It's a fine match. Would you have me marry you to him?" "Yes,I would," she replied. "Then c&H for him," he said.
'"And when the Messenger of God (SAAS) came, he did marry him to her.
'"Her brother cAbd b. 7am ca then returned from the pilgrimage, his headcovered with dirt. After greetings, he commented, "By your life, what a fool Iam! The same day I cover my head with dirt25 the Messenger of God (SAAS)marries Sawda, daughter of Zam'a!"
'"'AHsha stated, "We moved to Medina and took up residence among theBanu al-Harith b. Khazraj in al-Sunh. The Messenger of God (SAAS) came intoour house where he had a meeting with some of the men and women of theansar,27 'the Helpers'. My mother came to me while I was on a swing, going toand fro between two date-palms. She took me down from the swing; my hair wasshort like a boy's and she parted it, washed my face with some water and thenled me over to the door. I was out of breath and (stopped) there until I becamecalmer. Then she took me in and there was the Messenger of God (SAAS) seatedon a bed inside our house, in the company of a group of the ansar, both men andwomen. She sat me down in his lap and said, 'These are your family; may Godbless you by them and they by you.' The men and women then jumped up andleft. The Messenger of God (SAAS) consummated our marriage there in ourhouse; no camels or sheep were slaughtered for me. Eventually Sacd b. 'Ubadasent us a bowl of food such as he would provide whenever the Messenger of God(SAAS) was visiting his wives. At that time, I was nine.'" "
This account, though seemingly incomplete is to be considered compre-hensive.
This is an account of the same circumstances related by al-Bayhaql throughAhmad b.cAbd al-Jabbar, as follows, "cAbd Allah b. Idris al-Azdi related to us,from Muhammad b. cAmr, from Yahya b. {Abd al-Rahman b. Hatib who reported,'cA'isha said, "When Khadlja died Khawla, daughter of Hakim, came and said, 'OMessenger of God, would you like to be married?' 'To whom?' he enquired. 'Itcould, if you wish, be to a virgin or to a woman previously married,' she replied.'Which virgin, and which previously married woman?' he asked. 'The virgin couldbe the daughter of that creation of God whom you love best; the previously mar-ried woman would be Sawda, daughter of Zam'a. She has expressed belief in youand become your follower.' 'Make mention of me to them,' he told her."'"
The account hereafter relates the hadith essentially as above.
26. Apparently placing dirt on the head was part of the pre-Islamic pilgrimage ritual in whichhe had engaged.
27. This refers to the people of Yathrib (later Medina) who accepted Islam and assisted theMuslim migrants from Mecca.
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This tradition firmly establishes that his betrothal to 'A'isha preceded his mar-riage to Sawda, daughter of Zamca.
However, he did consummate marriage with Sawda in Mecca, whereas thatwith cA5isha was postponed until Medina, in the second year (after the hegira) asindicated above and hereafter.
Imam Ahmad stated, "Aswad related to us, that it was related to him fromShurayk, from Hisham, from his father, from 'AHsha, who said, 'When Sawdagrew old and she gave to me the day assigned to her, the Messenger of God(SAAS) shared the day given to me (by her) with his other wives. She was thefirst woman with whom he contracted marriage after myself."'
Imam Ahmad stated, "Abu al-Nadr related to us, quoting (Abd al-Hamid,Shahr and cAbd Allah b. cAbbas, that the Messenger of God (SAAS) becameengaged to a woman from his people whose name was Sawda; she was a womanwith many children, having some five or six from her husband who had died.The Messenger of God (SAAS) asked her, 'Is there something holding you backfrom me?' She replied, 'O Prophet of God, nothing prevents you from being themost beloved of mankind to me. But I would do you honour by preventing theseboys from being at your head morning and night!'
'"Does anything else keep you from me?' he asked. 'No, I swear,' she replied.The Messenger of God (SAAS) then told her, 'God have mercy on you! Thebest of women ride on old camels; isn't that appropriate? The women of Qurayshare kind to a boy when young and they also take care of their husband howeverthey can!'"
I observe that her husband before him was al-Sakran b. cAmr, brother of Suhaylb. cAmr. He had accepted Islam and gone into exile to Abyssinia, as we reportedbefore. He had then returned to Mecca and died there before the emigration, Godbe pleased with him!
All these accounts indicate that the marriage contract with cA5isha was prior tothat with Sawda, this being the statement of cAbd Allah b. Muhammad b.tUqayl. Yiinus also related this from al-Zuhri.
Ibn cAbd al-Barr preferred the contract with Sawda to have preceded thatwith 'A'isha; he related this from Qatada and Abu tUbayd.
He stated, "HJqayl related it from al-Zuhri."
Division
Reference has previously been given to the death of Abu Talib, the uncle of theMessenger of God (SAAS), and to his having been a supporter and defender ofhis, with all the moral, financial, verbal and practical help he could give.
When he died, foolish men of Quraysh were emboldened and engaged in suchactions against him that they had not previously been able to undertake.
As al-Bayhaql reported from al-Hakim, from al-Asamm: "Muhammad b.Ishaq al-San^ni related to us, from Yusuf b. Bahhll, from cAbd Allah b. Idris,
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from Muhammad b. Ishaq, from someone else who told him, from ^Urwa b.al-Zubayr, from cAbd Allah b. Jafar, who said, 'When Abu Talib died, a foolishfellow of Quraysh stood in the way of the Messenger of God (SAAS), and threwdirt at him. He, the Messenger of God (SAAS), then returned home and one ofhis daughters came and wiped the dirt from his face, weeping. He told her,"Don't cry, daughter; God will protect your father.'""
He is supposed to have said during this conversation that Quraysh did notengage in any reprehensible actions against him until the death of Abu Talib, atwhich point they began (to harass him).
Ziyad al-Bakacl related this from Muhammad b. Ishaq, from Hisham b.Urwa, from his father, with an incomplete chain of authorities. But God knowsbest.
Al-Bayhaqi also related, from al-Hakim and others, from aLAsamm, fromAhmad b. cAbd al-Jabbar, from Yunus b. Bukayr, from Hisham b. Urwa, fromhis father, that the Messenger of God (SAAS) said, "Quraysh remained cowardsuntil Abu Talib died."
He then related this from al-Hakim, from al-Asamm, from cAbbas al-DUri,from Yahya b. Macin, who said, "We were related by <Uqba al-Majdar, fromHisham b. Urwa, from his father, from cA3isha, that the Prophet (SAAS) said,'Quraysh remained cowards until Abu Talib died.'"
The hafiz Abu aLFaraj b. al-jawzl related with a chain of authorities fromTha^laba b. Suqayr and Hakim b. Hizam who both said, "When Abu Talib andKhadija died, five days apart, he suffered two tragedies together. He kept to hishouse and rarely went out. Quraysh treated him worse than they would have everintended before.
"News of this reached Abu Lahab, who came to him and said, 'O Muhammad,pass on freely as you want. Do whatever you did when Abu Talib was alive. No,by al-Lat, I swear no harm will befall you before I die.'
"Ibn al-Ghaytala insulted the Messenger of God (SAAS), and so Abu Lahabwent to him and punished him and he went off yelling, 'O tribe of Quraysh, AbucUtba has become a Sabian!' Quraysh men then came and stood before AbuLahab. He told them, 'I have not left the faith of cAbd al-Muttalib. But I willprevent my nephew from being harmed and ensure his own freedom of action.'
"They commented, 'You have done well and right, and maintained yourfamily ties.'
"The Messenger of God (SAAS) thereafter spent a period of some days com-ing and going without interference from Quraysh who respected Abu Lahab.But eventually TJqba b. Abu Mu<ayt and Abu Jahl went to Abu Lahab and askedhim, 'Has your nephew told you where your father has been sent?'
"Abu Lahab then asked him, 'Muhammad, where has cAbd al-Muttalib beensent?7
"He replied, 'With his people.' So Abu Lahab went out to cUqba and Abu Jahland told them, 'I did ask him. And he replied, "With his people."'
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"The two men commented, 'Well, he's claiming that he is in hell-fire then!'
"Abu Lahab then asked him, 'Muhammad, is cAbd al-Muttalib in the fire?'
"The Messenger of God (SAAS) replied, 'Whoever dies in the state cAbdal-Muttalib was in does go into hell-fire.'
"Abu Lahab - God curse him - then announced, 'By God, I shall always beyour enemy for your claiming that cAbd al-Muttalib is in the fire!'
"At that Abu Lahab and the rest of Quraysh intensified their attacks upon him."
Ibn Ishaq stated, "The group of men who used to harm the Messenger of God(SAAS) in his house were Abu Lahab, al-Hakam b. Abu al-cAs b. Umayya,'Uqba b. Abu Mucayt, cAdl b. al-Hamra5, and Ibn al-Asda5 al-Hudhali.
"These were neighbours of his; the only one of them to ever accept Islam wasal-Hakam b. Abu al-cAs.
"It is said that one of them would throw a sheep's uterus over him while hewas praying, or toss it into his cooking pot if set up for him. Eventually theMessenger of God (SAAS) would take a position near a wall when praying andwhen they threw some such thing at him he would carry it outside on a stick,stand at his door and say, 'O Banu cAbd Manaf, what kind of neighbourliness isthis?' Then he would toss it out into the street."
My own view is that most of the matter being related here occurred after thedeath of Abu Talib. Though God knows best. It is certainly very appropriate tomention them here. These incidents included the throwing of a camel's placentaover his shoulders while he prayed, as Ibn Mas^d related, and of Fatlma's hav-ing come and removed it from him and having gone off and reviled them; whenhe had finished praying, he said prayers against seven of them. A similar incidentwas the account of cAbd Allah b. cAmr b. al-cAs of their having severely throttledhim until Abu Bakr intervened, saying, "Would you murder a man merely forsaying God is my Lord?" And there is the case of the intent of Abu Jahl, Goddamn him, to tread on his neck while he prayed, and of this being prevented.
Section; On his departure to the people ofTaHf to call them to Almighty God, andto come to the aid of His faith; how they refused him this and he returned toMecca.
Ibn Ishaq stated, "When Abu Talib died, Quraysh treated the Messenger of God(SAAS) worse than had ever been the case during the life of his uncle Abu Talib.
"And so the Messenger of God (SAAS) left for Ta'if seeking help fromThaqif and their protection from his people. He hoped they would accept themessage he brought them from God Almighty.
"He went to them alone.
"Yazid b. Abu Ziyad related to me, from Muhammad b. Kacb al-Kurazl, whosaid, 'When the Messenger of God (SAAS) arrived in Ta>if, he made for a groupof Thaqif, their leaders and nobles, who were three brothers. They were cAbd
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Yalll, Mascud and Habib, all sons of cAmr b. cUmayr b. cAwf b. HJqda b. Ghiyarab. cAwf b. Thaqif. One of these was married to a Quraysh woman of the BanuJumah.
'"He sat with them and invited them to God, asked them to help Islam andhimself against those of his people who were opposing him. One of them replied,"He would tear off the covering of the kacba if it were God who had sentyou!"Another said, "Did not God have anyone but you to send?" The thirdcommented, "By God, I will never speak to you. If you were a messenger fromGod, as you claim, you are far too important for me to argue with, and if you arelying against God, then it would certainly not be appropriate that I talk to you."
"'And so the Messenger of God (SAAS) arose and left them, despairing ofany good from Thaqif. I have been told that he had asked them, "Since you haveso behaved, at least keep it secret for me." The Messenger of God (SAAS) didnot want his people to hear about this, since it would have encouraged them tooppose him.
'"However, they did not agree, and incited their fools and slaves to revile himand to shout out after him. A crowd gathered against him and forced him to seekrefuge in a garden belonging to Utba b. Rabi'a and Shayba b. Rabi'a, they bothbeing there at the time. The Thaqif fools who had been following him then with-drew.
" 'He made for the shade of a grape vine, where he sat down, while the twosons of Rabl'a watched him, having seen his ill-treatment by the Thaqif fools.
"'As I have been told, the Messenger of God (SAAS) had met the womanfrom the Banu Jumah and had told her, "Well, how is it we've been so treated byyour husband's family?"
'"When he felt secure, as I have been told, he spoke the prayer, "O God, I com-plain to You about my weakness and inadequacy before the people. O You, mostMerciful of all, You who are Lord of the oppressed, You who are my Lord, towhom would You entrust me, to those far away who greet me with displeasure,or to some enemy to whom You entrust me? As long as You are not angry withme, I will not care, but I would prefer your favour.
"' "I take refuge with the light of Your face that brightens the shadows, repairsthe troubles of this world and the hereafter, ensuring that Your anger or discon-tent not alight upon me. May You be content and be pleased; all power andstrength stem from You."
" 'When RabiVs two sons 'Utba and Shayba saw what had happened to him,they felt compassion for him. They summoned a Christian servant they hadcalled 'Addas and told him, "Take a cluster of grapes, place it on a plate, then goover to that man and tell him to eat it."
'"cAddas did this; he placed it before the Messenger of God (SAAS), and toldhim to eat.
'"As the Messenger of God (SAAS) placed his hand upon it, he spoke thewords, "In the name of God" then he ate. <Addas looked into his face and said,
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"By God, people of this land do not say these words." The Messenger of God(SAAS) asked him, "Where are you from, cAddas, and what is your religion?"He replied, "I am a Christian, and I come from Nineveh."
" 'The Messenger of God (SAAS) then asked, "You mean from the village ofthat pious man Jonah, son of Amittai?"
'"cAddas asked, "How do you know of Jonah, son of Amittai?"
"'The Messenger of God (SAAS) replied, "That man was my brother; he wasa prophet and I am a prophet."
"^Addas bent low over the Messenger of God (SAAS), kissing his head,hands and feet.
'"The two sons of Rabi'a said to one another, "He's already corrupted our ser-vant!"
" 'When {Addas came back to them, they commented, "What was wrong withyou, cAddas? Why did you kiss the head, hands and feet of that man?"
"'"On all earth there is none finer than this man; he has told me of somethingthat no one but a prophet could know," he told them.
"'"Be careful", they warned him, "you don't let him turn you from your faith.Your religion is better than his."'"
Musa b. ^qba related this similarly but did not include the prayer and addedthe words, "The people of Ta'if positioned themselves in two lines along his pathand as he passed by every time he raised and put down a foot they threw stonesat it until his feet began to bleed. His feet streaming with bJood, he withdrew andmade his way beneath the shade of a palm tree, completely overcome. In thatgarden were ^tba and Shayba, the two sons of Rabi'a. He disliked being at then-place because of their enmity towards God and His Messenger."
Musa then related the story of cAddas the Christian much as above.
Imam Ahmad recounted from Abu Bakr b. Abu Shayba as follows, "Marwanb. Mucawiya al-Fazari related to us, from cAbd Allah b. cAbd al-Rahmanal-Ta'ifl, from <Abd al-Rahman b. Khalid b. Abu Jabal al-cAdwanl, from hisfather, that he saw the Messenger of God (SAAS) in the winter quarters ofThaqif standing on a staff or a bow, having gone to them seeking their help. Thesource said, 'I heard him say, "By the heavens and he who comes by night" {suratal-Tariq\ LXXXVI, v.l) up to its end/"
He went on, "So I became aware of it in the jakiliyya, before Islam, while Iwas a polytheist, then I recited it after accepting Islam.
"Thaqif summoned me and asked, 'What did you hear from that man?' so Irecited it to them. One of the Quraysh men there with Thaqif said, 'We are verywell acquainted with him; if we knew that what he says is true, we would followhim."'
It is established in both sahih collections, through cAbd Allah b. Wahb, whosaid, "I was told by Yunus b. Yazld from Ibn Shihab, who told him, 'It wasrelated to me by Urwa b. al-Zubayr that cA'isha related to him that she said to
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the Messenger of God (SAAS), "Has any day been harder on you than that ofthe battle of Uhud?"
"'He replied, "The worst I suffered from your people was the day ofal-'-aqaba, when I presented myself to Ibn <Abdu Yalil b. cAbd Kalal, and herefused my request to him. I wandered off, dazed and depressed, and only cameto myself at Qarn al-Thaca!ib. I raised my head and there above me was a cloud.Looking up, I saw Gabriel in it, and he called out to me, saying, 'God has heardwhat your people said to you, and how they rejected you. He has sent to you theangel of the mountain for you to order him to do with them whatever you like.'
'""Then the angel of the mountain called out to me in greeting and said, 'OMuhammad, God has sent me. God has heard what your people said to you. Iam the angel of the mountain; your Lord has sent me to you to order me to dowhatever you wish. If you wish, you can bring down the two mountains theAkhshabayn upon them.' The Messenger of God (SAAS) replied, 'I hope thatGod will bring forth from their loins those who will worship God and associateno other god or person with Him."""
Division
Muhammad b. Ishaq told how the jinn, the spirits, overheard the recitation madeby the Messenger of God (SAAS) upon his return from Ta'if when he spent thenight at Nakhla and said the morning prayer with his Companions. The jinn whohad been dispatched to him heard his reciting there.
Ibn Ishaq stated, "They were seven in number. Concerning them GodAlmighty revealed His words, 'And when We dispatched towards you a group ofjVw«'" (surat ahAhqaf; XLVI, v.29).
My own comment is that we spoke about this in detail in the Tafiir {Exegesis),and included some material relating to it above. But God knows best.
Then the Messenger of God (SAAS) entered Mecca on his return from Ta'ifand came under the protection of al-Mutcim b. cAdl. His people increased theiranger and antagonism towards him and became ever bolder in their opposition.God is the one from whom to seek help, and reliance must be upon Him.
In his work on the magkazi, the early military engagements, al-Umawi relatedthat the Messenger of God (SAAS) sent Urayqit to al-Akhnas b. Sharif andasked him to give him protection in Mecca. But he replied, 'An ally of Qurayshcannot give protection for one of their own.'
"He then sent to Suhayl b. cAmr to give him protection, and he responded,'The Banu cAmir b. Lu'ayy cannot give protection against those of the BanuKa<b b. Lu>ayy.'
"He then sent him to al-Mut'im b. cAdi for his protection, who agreed, say-ing, 'Yes; tell him to come.'
"And so the Messenger of God (SAAS) did go to him and spent that nightwith him. When morning came, he and his six or seven sons, all wearing swords,
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went out with the Messenger of God (SAAS). They entered the mosque and toldthe Messenger of God (SAAS), 'Make your circumambulations.' And they sat,with their legs drawn up over their belted swords in the mataf, the space aroundthe kacba for the circumambulations.
"Aba Sufyan came over to Mutcim and asked him, 'Are you giving protectionor are you a follower?'
"He replied, 'No, I'm just protecting.'
"'Then you'll not be watched,' Abu Sufyan told him.
"He then sat with him until the Messenger of God (SAAS) had finished hiscircuits, and when he left al-Mutcim and his men went with him. Then AbuSufyan went off to his seat."
The account went on, "This continued for a few days, then he was given per-mission to make the hijra, to leave for Medina.
"Shortly after the Messenger of God (SAAS) had left Mecca for Medina,aI-Mutcim b. <Adi died. Hassan b. Thabit said, 'By God, I shall certainly eulogizehim!' And part of what he spoke were the following verses:
'If honour could today render any one personeverlasting, his honour would today select Mutcim.
You protected the Messenger of God from them and theybecame your slaves for as long as pilgrims don the ihram andshout "labbayka".
If all Ma<add, Qahfan or all the rest of Jurhumwere asked about him,
They would say, "He fulfils defence of his neighbour andprotects if he takes on a difficult duty,"
The shining sun above them does not look down on his likeamong them, one greater or more noble.
Resolute if refusing, but kind by nature, sleeping welleven if the night is dark and he protecting another.'
I observe that this is why the Prophet (SAAS) said, on the day the prisoners weretaken at Badr, "If al-Mutcim b. £Adi were alive now and asked me about thesestinking people, I would have given them over to him."
Section: On the call ofthe Messenger of God (SAAS) to the Arab tribes during thepilgrimage seasons to help and support him against those persecuting and denyinghim. None of them agreed, since God Almighty had reserved that great honour to theansar (the "Helpers" or "Partisans") of Medina, may God be pleased with them.
Ibn Ishaq stated, "Then the Messenger of God (SAAS) returned to Mecca,where his people were even more antagonistic to him and his religion thanbefore, except for a few persons of no power who did believe.
"The Messenger of God (SAAS) would present himself at the fairs whenthey were held, addressing the Arab tribes and inviting them to God, Almighty
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and Glorious is He. He would tell them that he was a prophet who had beengiven a mission, and would ask for their belief and their protection so that hecould explain what God had entrusted to him."
Ibn Ishaq continued, "One of our fellow scholars, a man in whom I trust,related the following to me, from Zayd b. Aslam, from Rabl'a b. cIbad al-Du'ali,and another person from whom Abu Zinad had narrated. I was also related thisby Husayn b. <Abd Allah b. Ubayd Allah b. <Abbas, who said, 'I heard Rabl'a b.Ibad being addressed by my father who said, "I was once, when a young lad,with my father at Mina when the Messenger of God (SAAS) would stop at thecamps of the Arab tribes and say to them, 'I am the Messenger of God to you. Itell you to worship God and to associate no other with Him and to abandon thoseothers you revere; and you should have faith and belief in me and protect me sothat I make evident that with which God sent me."'
"'Behind him stood a squint-eyed, neatly dressed man, his hair in two braidsand wearing a cloak from Aden. When the Messenger of God (SAAS) had finishedhis prayer and address, that man would say to the tribe, "This man is only tryingto get you to strip al-Lat and al-^zza off your necks, along with your allies the jinnof the Banu Malik b. Uqaysh in favour of the wrongful innovation he himselfbrings. Do not obey him and do not listen to him."
" 'I asked my father, "Who is that man who follows behind him and contra-dicts what he says?"
'"He replied, "That is his uncle, <Abd al-Uzza b. cAbd al-Muttalib, AbuLahab.'""
Imam Ahmad recounted this hadiih from Ibrahim b. Aba al-cAbbas saying,"cAbd al-Rahman b. Abu Zinad related to us, from his father, who said, 'A mannamed Rabi'a b. ^bad of the Banu al-Dll informed me - he having been apolytheist before Islam who converted - as follows, "I saw the Messenger of God(SAAS) in the market of Dhu al-Majaz in the period before Islam was accepted;he was saying, 'O people, say, "There is no god but God" and you will prosper.'As people gathered around him there was one man with a handsome face, squint-eyed and wearing two plaits who would say, 'He's a §abian, a liar.' And he wouldfollow behind him wherever he went. I asked about him and was told he was hisuncle Abu Lahab."'"
Al-BayhaqI related this, through Muhammad b. cAbd Allah al-Ansarl, fromMuhammad b. cAmr, from Muhammad b. al-Munkadir, from Rabl'a al-Dili, asfollows, "I saw the Messenger of God (SAAS) at the market of Dhu al-Majazfollowing people into their homes and inviting them to God. Behind him camea squint-eyed man with flaming-red cheeks who was saying, 'Do not let this manlead you astray from your religion and that of your forefathers.' I asked who hewas, and I was told that this was Aba Lahab."
Abu Nu'aym related this similarly in the Dala?il{TheSigns), through Ibn AbuDhPb and Sa<id b. Salama b. Abu al-Husam, both of them relating a similaraccount from Muhammad b. al-Munkadir.
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Al-Bayhaqi also related it through Shuta, from al-Ash^th b. Sallm, from aman of Kinana, who said, "I saw the Messenger of God (SAAS) at the marketof Dhu al-Majaz and he was saying, 'O people, say, "There is no god but God"and you will prosper.' And there was a man behind him tossing dirt at him. Thiswas Abu Jahl and he was saying, 'O people, do not let this man lead you astrayfrom your religion. He only wants you to give up worship of al-Lat andal-OJzza.'"
According to this account, these were words of Abu Jahl. This suppositionmight be illusory or it might sometimes have been Abu Jahl and sometimes theother, Abu Lahab. They might have taken turns in doing such harm to theMessenger of God (SAAS).
Ibn Ishaq stated, "Ibn Shihab al-Zuhrl related to me that the Messenger of God(SAAS) went to the tribe of Kinda, visiting them in their homes, including oneof their leaders named Mulayh. He invited them to God, Almighty and Gloriousis He, and offered himself to them, but they refused him."
Ibn Ishaq said, "Muhammad b. {Abd al-Rahman b. {Abd Allah b. Husaynrelated to me that the Messenger of God (SAAS) went to the Banu Kalb in theirhomes in a valley of theirs where they were called the Banu cAbd Allah. Hecalled them to the path of God and offered himself to them, saying, 'O BanucAbd Allah, God named well indeed your forefather cAbd Allah' (i.e. 'the slaveor servant of God'). But they could not accept from him what he proposed tothem.
"Some of our friends related to me, from cAbd Allah b. Ka<b b. Malik that theMessenger of God (SAAS) went to the Banu Hani fa in their homes, called themto the path of God and offered himself to them. None of the Arabs gave him sorude a rejection as they did.
"Al-Zuhrl related to me that he went to the Banu cAmir b. Sacsaca and calledthem to the path of God, offering himself to them. One of their men, namedBayhara b. Firas, replied to him, 'I swear, if I were to have this brave man ofQuraysh, I could eat up the Arabs with him.' He then said to him, 'If we were tofollow your orders and then God gave you victory against those opposing you,would we have power after you were gone?'
"He replied, 'God controls power and places it where He wishes.'
"Bayhara commented in reply, 'Are we to present our throats to the Arabs inyour defence and then, if God gave you victory, see power go elsewhere than tous? We'll have nothing to do with you!' And so they refused him.
"When the people there dispersed, the Banu cAmir returned to a sheikh oftheirs who, being elderly, was unable to attend the fairs with them. When theyreturned home they would tell him what had occurred at the fair. That year ontheir return he asked them who had been at the fair. They told him, 'A man ofQuraysh, of the family of cAbd al-Muttalib, came to us claiming to be a prophetand he asked us to defend him and aid him and take him back to our territory.'
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"The old man put his hand to his head and said, 'Could your mistake be putright? Can its consequences be reversed? I swear no descendant of Ishmael evermade such a claim falsely. It has to be true. Where did your good judgementgo?'"
Mtisa b. ^qba stated, quoting al-Zuhrl, "The Messenger of God (SAAS) wouldfor the period of those years, present himself to the Arab tribes at each fair,speaking with each tribal leader but asking them only for their protection andsupport. He would say, 'I don't wish to force any one of you to do anything. Anyof you who agree to what I ask may do so, but I would not compel anyone not sowishing. All I want is to guard myself against those wanting to kill me, so that Imay fulfil my Lord's mission and carry out whatever decree He wishes regardingmyself and those who support me.' But not one of them accepted him. Every oneof those tribes reached the following conclusion: 'The man's own tribe knew himbest; how could we accept as suitable for us someone who has subverted his tribeand whom they have expelled.'
"This rejection too was due to the honour God had in store for the ansar (the'Helpers') of Medina."
The hafiz Abu Nu'aym related through cAbd Allah b. al-Ajlah and Yahya b.Sacid al-Umawi, who both took their information from Muhammad b. al-Sa^ibal-Kalbl, from Abu Salih, from Ibn 'Abbas, from cAbbas, who said, "TheMessenger of God (SAAS) told me, 'I don't consider myself receiving protectionfrom you or from your brother. Would you take me to the market tomorrow forus to stay in the homes of some of the tradespeople?' It was the time for thegathering of the Arab tribes.
"He (the Prophet (SAAS)) went on, 'These are Kinda and those who mix withthem. They are the best of those from Yemen who make the pilgrimage. Thoseare the homes of Bakr b. Wa>il; those belong to the Banti cAmir b. Sa'sa'a. Choosefor yourself.'"
"Abbas continued "He began with Kinda, asking them, 'From whom are you?''From Yemen,' they replied. 'From which tribe?' he asked. 'From Kinda.' 'Fromwhich sub-tribe?' he next enquired. 'From the Banu cAmr b. Mu'awiya,' theytold him.
"'Would you like to achieve good?'
"'How would that be?' they asked.
"'You would bear witness that there is no god but God, and would engage inprayer and believe in God's message.'"
cAbd Allah b. al-Ajlah quoted his father as having said, on the authority of theelders of his people, that Kinda replied to him (the Prophet (SAAS)), "If you aresuccessful, will you grant us power after yourself?"
The Messenger of God (SAAS) replied, "Power rests with God; He places itwhere He wishes."
They responded, "We don't need what you bring."
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Al-Kalbl went on to state, "And they (Kinda) said, 'have you come to us tokeep us from our gods and have us go to war with the Arabs? Remain with yourpeople. We have no need of you!'
"He then left them and went to Bakr b. Wa5il. He asked, 'Who are thesepeople?' 'They are part of Bakr b. Wa'il.' 'From which sub-tribe?' he asked. Hewas told, 'From the BanQ Qays b. Thalaba.'
"'How many are they?' he asked.
'"Very numerous,' he was told.
'"How would their protection be?' he asked.
"They replied, 'We border on Persia; we have no protection from them or forthem,'
"He told them, 'Grant God custody over yourselves and He will keep you safeuntil you descend upon their homes, marry their women and enslave their chil-dren. Then give praise to God three and thirty times, then give thanks to Himthree and thirty times, and say He is most great four and thirty times.'
"'Who are you?' they asked.
"'I am the Messenger of God,' he replied. Then he left.
"When he had left," al-Kalbi said, "his uncle Abu Lahab had been followinghim and telling people, 'Do not accept what he says.' When he passed by them,they asked, 'Do you know this man?' He replied, 'Yes, he's from our elite. Whatabout him makes you ask?' They told him what he had offered them, saying, 'Heclaims to be the Messenger of God.' Abu Lahab commented, 'Take no accountof whatever he says. He's crazy, and talks off the top of his head.'
"'We saw that,' they commented, 'when he spoke as he did about Persia!'"
Al-Kalbi stated, "(Abd al-Rahman al-cAmiri told me that elders of his tribe said,'The Messenger of God (SAAS) came to us when we were at the ^kaz fair. Heasked, "From whom are these people?" We replied, "From the Banu cAmir b.Sacsaca." "From which sub-tribe?" he asked.
'"We responded, "From the Banu Ka<b b. Rabi<a."
" 'He asked, "How would protection be with you?"
" 'We replied, "The best imaginable; we are invincible."
" 'He stated to them, "I am the Messenger of God, and I am coming to you toprotect me until I fulfil the mission of my Lord. I would not force any of you toanything."
'"They asked him, "From which part of Quraysh are you?"
'""From the family of cAbd al-Muttalib," he replied.
"'"What are your relations with the <Abd Manaf?" they asked.
"'"They were the first to deny and to drive me away," he told them.
""'Well, we will neither drive you away nor believe in you; but we will pro-tect you until you fulfil your Lord's mission."
"'So he took residence with them while they were attending the fair. And thenBayhara b. Firash al-Qushayri came to them and said, "Who is this man I nowsee with you; I don't know him?"
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"'"He is Muhammad, son of (Abd Allah, of Quraysh," they replied.'""And what do you have to do with him?" he asked.
"' "He claims to be the Messenger of God and he has asked us to protect himuntil he fulfils his Lord's mission," they replied.'""And how did you respond?" he enquired.
"' "We made him very welcome," they told him. "We said we would take himto our own territory and protect him as we do ourselves."
"'Bayhara commented, "I know of no one at this fair going back home withanything worse than you are. You have begun a policy that will alienate people;the Arabs will attack you in unison. His people know him very well; if they hadperceived good in him, they would have been most delighted with him. Will yousupport a man cast out and denied by his own people and give him shelter andaid? Your policy is dreadful."
" 'He then approached the Messenger of God (SAAS), and told him, "Get upand join your people. I swear if you weren't here among my kin, I would strikeyou down!"
" 'And so the Messenger of God (SAAS) got up and mounted his camel. Thatevil man, Bayhara then prodded the mount in its flank and it darted away withthe Messenger of God (SAAS), and threw him.
"'With the Banu cAmir on that day was Dabaca, daughter of cAmir b. Qart; shewas one of the women who had accepted Islam with the Messenger of God(SAAS) in Mecca. She had come on a visit to the Banu cAmir. She spoke out,"O people of cAmir, you're not '■amir (i.e. civilized, cultured) to me! Could thisreally happen to the Messenger of God, right here among you without any oneof you protecting him?"
"'Three of her relatives then attacked Bayhara, while two assisted him. Eachman fought with another, her supporters beating the others to the ground, sit-ting on their chests and slapping their faces.
"'The Messenger of God (SAAS) then spoke, "May God bless these men anddamn the others!"
" 'The three who had aided him later embraced Islam and died as martyrs inbattle. These were Ghatif and Ghatfan, two sons of Sahl and 'Urwa   or 'Udhra
b. cAbd Allah b. Salama. God be pleased with them,'"
The hafiz Sa'ld b. Yahya b. Sacld al-Umawi related this hadtth from his fatherin its entirety in his book of the magkazi, the military campaigns.
The other men all perished. These were Bayhara b. Firas, Hazn b. cAbd Allahb. Salama b. Qushayr and Mu'awiya b. cAbbada, one of the Banu cUqayl, mayGod damn them utterly.
This is a curious tale; we give it here for its strangeness. But God knows best.
Abu Nu'uym related a similar account, from a hadith of Ka^ b. Malik, God blesshim, relating to the story of cAmir b. Sacsaca and the rudeness of their reply tohim.
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Even stranger and lengthier than that was what Abu Nu'aym, al-Hakim andal-Bayhaql related; the text was given by Abu Nu'aym, may God be pleased withthem all. It comes from a hadith of Aban b. cAbd Allah al-Bajall, from Aban b.Taghlib, from cIkrima, from Ibn cAbbas, who quoted cAll b. Abu Talib as hav-ing said, "When God ordered His Messenger to present himself to the tribes ofthe Arabs, he left, along with myself and Abu Bakr, for Mina, There we werepresent at a majlis, a reception, given by the Arabs.
"Abu Bakr, God bless him, went forward and made his greetings. He was inthe very vanguard of good, and an expert in genealogy. He asked, 'From whomdo you people come?' 'From Rabi^,' came their reply.
'"From which Rablca are you, from its mainstream or from a branch?'
'"From its greatest mainstream.'
"Abu Bakr asked them, 'Is cAwf of you, of whom it was said, "There is nokarr, no heat, in the cAwf valley?"'"'No,' they told him.
" 'Do Bistam b. Qays Abu al-Liwa* and Muntaha al-Ahya5 belong to your tribe?'"'No,'they replied.
" 'Is al-Hawfazan b. Shurayk, the killer of kings and robber of their souls, akinsman of yours?'"'No,'they replied.
"'Is Jassas b. Murra b. Dhuhl, the protector of honour and defender of theneighbour, from you?'"'No,' they said.
"Ts al-Muzdalif, he of the unique turban, from you?'"'No,' they replied.
'"Are you related to the kings of Kinda?' he asked.'"No,' they replied.
'"Are you related to the kings of Lakhm?' he asked."'No,' they replied.
"Abu Bakr, God bless him, then commented, 'So you're not from its main-stream, but from a branch.'
"At that a youth named Daghfal b. Hanzala al-Dhuhli, his beard beginning tosprout, jumped up and grabbed the bridle of Abu Bakr's camel, reciting, 'Thosewho ask of us will be asked of; as for the burden (of proof) we neither know itnor bear it {as a responsibility).'
"He also commented, 'Hey, you, you asked and we replied, hiding nothingfrom you. We want to ask you something; who are you?'
"He replied, 'A man of Quraysh.'
"The youth commented, 'Well said! You are a people of leadership andpower, the vanguard and guide of the Arabs. What part of Quraysh?'"He replied, 'I'm of the Banu Taym b. Murra.'
"The youth asked again, 'So you shot the bowman right through his mouth!Is Qusayy b. Kilab, he who killed at Mecca those trying to conquer it, a kinsman
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of yours? That man, Qusayy, who drove the rest of them away and brought inhis own people from all over and settled them in Mecca, took over the templeand set Quraysh in the dwellings? The man who was therefore known as "theunifier", and about whom a poet spoke the verse,
"Was it not your father who was called 'the unifier',by whom God brought together the tribes of Fihr?"'
"Abu Bakr replied, 'No.'
"'Were not <Abd Manaf, the ultimate giver of advice, and Abu al-Ghatarlf,the great leader, of your stock?'
"Abu Bakr replied, 'No.'
"'And 'Amr b. S\bd Manaf Hashim, who prepared bread and meat into thedish al-tharid for his people and all of Mecca, was he not of you? The one ofwhom the poet said,
"cAmr al-UIa prepared the al-tharid for his people,while the men of Mecca were destitute and under famine,
To him they attribute both the journeys, that of thewinter and that of the summer,
Quraysh were as an egg which when split open came to haveits best part, its yoke, as the £Abd Manaf.
(They are) the wealthy, as is no other known, and theyare those who say 'come on in' to the guests.
They are those who strike down pure-white sheep, thosewho protect the innocent with their swords.
How fine for you, if you stay at their abode; they willprotect you from all ills and accusations."'
"'No,' responded Abu Bakr.
"'Then,' the youth continued, 'you must be related to cAbd al-Mutib, thatvenerable man of much praise, controller of the Mecca caravan, and feeder of thebirds of the skies and the wild beasts, of the lions in the desert, he whose faceshines forth like a moon on a dark night?'
"'No,'said Abu Bakr.
"'Then you must be of those who have the privilege of the ifada}'' (The sig-nalling to the pilgrims to move from Arafat to Mina.)"'No,' said Abu Bakr.
"'Perhaps of those who have the privilege of the hijabai (The guardianship ofthe holy places.)
"'No,'said Abu Bakr.
" 'Then those with the privilege of the nadwaV (Making an address to the pil-grims.)
"'No,' said Abu Bakr.
"'Then you must be of those who have the privilege of the siqaya? (The pro-vision of drink for the pilgrims.)
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'"No,' said Abu Bakr.
" 'Are you then of those with the privilege of providing the rifadaV (The pro-visioning of the pilgrims.)"'No,'replied Abu Bakr.
'"Are you then of those who give bounteous aid?'
"'No,' said Abu Bakr and he pulled his bridle out of the hands of the youth,who then quoted the line,
'Sometimes it happens that distinction is moved ondown, at other times up.'
"Then he commented, 'Well, I swear, O Brother of Quraysh, if you had con-tinued to hold out I would have proven you to belong to the lowest class ofQuraysh, not to its elite!'
"The Messenger of God (SAAS) now came over to us, smiling," 'All went on,"and I commented to Abu Bakr, 'Well, this bedouin has turned out to be a disasterfor you!' 'Yes indeed, Abu al-Hasan,' Abu Bakr replied, 'And, there's never acatastrophe without another that follows, and calamity is compounded by words.'"
cAli continued his account, "We then went on to a meeting underway markedby calm and dignity. There were sheikhs of high rank and fine appearance there.Abu Bakr went forward and made greeting." "And," cAIi commented, "AbuBakr was always in the vanguard of good.
"Abu Bakr asked them, 'From whom are you?' They replied, 'We are of theBanu Shayban b. Tha^aba.'
"Abu Bakr turned to the Messenger of God (SAAS), and commented, Tswear, no one has more Hzz, power, in their people than these do.'"
In other accounts the words Htdhr, responsibility, and ghurar, experience, aresubstituted for the word Hzz, power, in the preceding sentence.
cAli's account goes on, "Among this group were Mafruq b. cAmr, HanP b.Qablsa, al-Muthanna b. Haritha and al-Nucman b. Shurayk.
"The man most comparable to Abu Bakr was Mafruq b. cAmr; he was theirmost eloquent. He wore his hair in two braids that came down to his chest. Hesat closest to Abu Bakr.
"Abu Bakr asked him, 'How many are you in number?'
"Mafruq replied, 'We are more than 1,000 strong; and "a few men can't beat1,000", as they say.'
" 'And how would protection be with you?'
" 'We go to the limit; and "every people has a forefather," (i.e. "we are proudand noble"),' Mafruq responded.
"Abu Bakr asked, 'And how is it when you make war with your enemies?'
"Mafruq answered, 'When we meet in battle, we are the angriest of men. Wetake greater pride in our steeds than our sons, care more for our swords than oursperm; victory rests with God. Sometimes He grants us victory, sometimesothers victory over us. You seem to be a member of Quraysh?'
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"Abu Bakr answered, 'If you have heard of him who is the Messenger of God,this is he here.'
"'We have heard,' Mafruq answered, 'that he says he is.'
"He then turned to the Messenger of God (SAAS), and asked, 'What do youpropound, O Brother from Quraysh?'
"The Messenger of God (SAAS) then came forward and sat down, whileAbu Bakr arose and stood shading him with his cloak. The Messenger of God(SAAS) then spoke, 'I call upon you to bear witness that there is no god but Godalone who has no associate, and that I am the Messenger of God. I ask you toshelter and protect me until I can carry out what God has ordered me to do.Quraysh have come out against God's commands and have denied HisMessenger. They have sided with wrong against right. But God is Ail-Powerful,All-Praised.'
"'What else do you propound, O Quraysh brother?' he asked.
"The Messenger of God (SAAS) then recited to him, 'Say: Come! I shallrecite for you what it was your Lord forbad you: that you must not associateanother with Him, and that you must treat your parents with kindness' up to thewords 'That He enjoined upon you that you might be pious' (sural al-Anlam;VI, v. 152-4).
"Mafruq asked, 'And what else do you propound, O Quraysh brother? I swearthese are not words of any earthly mortal; if they were, we would know them tobe.'
"Then the Messenger of God (SAAS) recited to them, 'God enjoins justice,compassion and charity to your relatives. He forbids adultery, immorality andoppression. He exhorts you so that you will take heed' {surat al-Nakl; XVI,v.90).
"Mafruq commented, 'I swear, Quraysh brother, you are certainly advocatingethical conduct and good behaviour; and yet your people have denied, rejectedand opposed you.'
"Apparently Mafruq wanted to involve HanP b. Qubaysa in the discussionand said, 'This is HanP b. Qubaysa, our sheikh and religious leader.'
"Hani5 said, 'I heard what you said, O Quraysh brother, and believed what yousaid. I consider that our abandoning our religion and following you in yoursbecause of one meeting we are having with you which had neither introductionnor follow-up, and without our giving it full consideration nor examining whatthe consequences would be of what you suggest - that would be a lapse in judge-ment, rashness and inadequate consideration for consequences. Lapse of judge-ment only comes with haste. We have behind us a people for whom we shouldbe reluctant to make any pact. You should retire, as we should too; you shouldthink it over, as we should.'
"Apparently Mafruq wanted also to involve al-Muthanna b. Haritha in thediscussion, for he then said, 'This is al-Muthanna, our sheikh and militaryleader.'
113
"Al-Muthanna then spoke, 'I heard and liked what you said, O Qurayshbrother. I was impressed by your words. But our answer should be that of HanPb. Qubaysa; for us to leave our religion and follow you after one sitting with uswould be like us taking residence between two pools of stagnant water, oneal-Yamama and the other al Samawa.'
"The Messenger of God asked (SAAS), 'And what might those pools of stag-nant water be then?'
"Al-Muthanna replied, 'One of these is where land extends to the Arab world,and the other is that of Persia and the rivers of Chosroe. We would be renegingon a pact that Chosroe has placed upon us to the effect that we would not causean incident and not give sanctuary to a troublemaker. This policy you suggest forus is such a one that kings would dislike. As for those areas bordering Arab lands,the blame of those so acting would be forgiven and excuses for them be accepted,but for those areas next to Persia, those so acting would not be forgiven, and nosuch excuses would be accepted. If you want us to help and protect you fromwhatever relates to Arab territories alone, we should do so.'
"The Messenger of God (SAAS) replied, 'Your reply is in no way bad, for youhave spoken eloquently and truthfully. (But) God's religion can only be engagedin by those who encompass it from all sides.'
"He then asked, 'Supposing it were only shortly after now that God were toaward you their lands and properties and furnished you their young women,would you then praise God and revere Him?'
"Al-Nucman b. Shurayk replied, 'Would to God you could accomplish that,Quraysh brother!'
"The Messenger of God (SAAS) then recited to them, 'We have sent you asa witness, to bring good news and to warn, and to invite unto God, with His per-mission, and as a light-giving lantern.' (This quotation combines surat al-Fath;XLVIII, v.8 with surat al-Ahzab; XXXIII, v.46.)
"The Messenger of God (SAAS) then arose, holding on to the hand of AbuBakr."
<All went on, "The Messenger of God (SAAS) then turned to us and said,"All, what fine character the Arabs used to have, in the jahiliyya; how noble atime that was; they sought refuge in the life of this world."'28
cAli went on, "We proceeded on to a meeting being held by the Aws and theKhazraj. We remained with them until they pledged allegiance to the Prophet(SAAS)."
cAli continued, "And they were true, steadfast friends. And the Messenger ofGod (SAAS) was delighted at the knowledge of Abu Bakr, God bless him, abouttheir genealogies.
"Soon thereafter the Messenger of God (SAAS) went forth to address hisCompanions, telling them, 'Give much praise to God. For today the sons of
28. That is, from ignominy and boorishness.
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Rabfo have triumphed over the people of Persia. They have killed their kings,and captured their troops and it was by me that they were given victory.'"
'All went on, "And the battle occurred at Quraqir, by the side of Dhu Qar.And about this victory al-A^ha spoke the verses,
'My camel be a ransom for the Banfl Dhuhl b. Shayban andits rider at the clash, for it bore its burden well.
They struck blows at the hinm, the bends of Quraqir,against the vanguard of al-Harnurz, until they fled.
Glory be to the eyes that beheld those knights, likeDhuhl b. Shayban, when they were in command.
They rose up, and we did so too, with friendshipbetween us, though we were overcome by the hardships ofbattle, clearly evident.'"
This hadlth is very strange. We have included it for its evidences of the proofs ofthe prophethood, its references to ethics and moral behaviour and its examplesof the eloquence of the Arabs.
It also comes down through another line. It states, in that version, that whenthey battled against the Persians and met them at Quraqir, a place near theEuphrates, they made their battle cry the name of Muhammad (SAAS), and thatit was thereby that they were made victorious over the Persians. Thereafter theyconverted to Islam.
Al-Waqidl stated, "cAbd Allah b. Wabisa al-'Absi, told us, from his father,from his grandfather, who said, 'The Messenger of God (SAAS) came to us inour houses at Mina while we were staying there near the first jamraP which isnext to the Khayf mosque. He was riding on his mount with Zayd b. Harithaseated behind him. He called out an invitation to us, but we made no responseto him; we were not given to make a good choice.
"'We had heard of him and of his preaching at the fairs; he stood and made apresentation and invitation to us, but we did not respond. We had with usMaysara b. Masruq al-cAbsi and he said to us, "I swear by God, if we had believedthis man and had taken him off to inside our territory, we would have triumphed.I swear by God, he will succeed and ultimately achieve all his objectives."
"'But our people replied, "Leave us alone. You'll not involve us in that overwhich we have no power."
"'The Messenger of God (SAAS) had high hopes of Maysara and spoke tohim. Maysara replied, "How fine, how enlightening your words are! But mypeople oppose me. All a man has is his own people. And if they don't stand byhim, then enmity is more extensive."
"'So the Messenger of God (SAAS) left and people went off to their families.Maysara told them, "Let's turn off to Fadak. There are Jews there whom we canask about this man."
29. One of three pillars at Mina at which pilgrims cast stones.
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'"So they did go off to the Jews. They brought out a book of scriptures theyhad, put it down and studied. It made mention of the Messenger of God(SAAS) as the ummi, unlettered, Arab prophet who would ride an ass, rewardhimself with a piece of bread, a man neither tall nor short, neither curly norstraight-haired, with a redness to his eyes, and light in complexion. "If," (theJews concluded) "it is he who appealed to you, then respond to him and enter hisreligion. We envy him and will not follow him. We will suffer greatly from him.AH Arabs will follow him or fight him, so be among those who follow him."
" 'Maysara said, "O people, this matter is very clear."
"'His people replied, "We will return to the festival and meet him." Theythen went home to their lands, but their elders refused to allow their return, andso none of them did follow him.
'"When the Messenger of God (SAAS) migrated to Medina and performedthe "farewell pilgrimage" Maysara met with him and he recognized him.Maysara asked, "O Messenger of God, I swear I've continued wanting to followyou ever since that day you dismounted with us. But, as you see, God saw fit todelay my accepting Islam. All those who were with me at that time have sincedied; where have they been taken, O Messenger of God?"
'"The Messenger of God (SAAS) replied, "All those who died in any otherstate than Islam are now in hell-fire."
" 'Maysara commented, "Praise be to God who saved me!" He then acceptedIslam fully and he was treated with respect by Abu Bakr.'"
Imam Muhammad b. cAmr al-Waqidi has examined closely and related indi-vidually details about those tribes to which the Messenger of God (SAAS) pre-sented himself. These included the tribes of cAmir, Ghassan, the Fazara, theMurra, the Hanifa, the Sulaym, the cAbs, the Nadr b. Hawazin, Tha^aba b.cUkaba, Kinda, Ka'b, al-Harith b. Ka'b, 'Udhra, Qays b. al-Hatim, and others.
The accounts of all these are very extensive; we have given here a goodly partof them, and to God belong all praise and credit.
Imam Ahmad also stated, "Aswad b. cArnir related to us, quoting Israel, fromcUthman - meaning Ibn al-Mughira - from Salim b. Abu al-ja<d, from Jabir b.<Abd Allah, who said, 'The Prophet (SAAS) used to present himself to the tribesat the assembly at cArafa, and say, "Will any man of you take me to his ownpeople? For Quraysh have prevented me from delivering the words of my Lord.Almighty and Glorious is He!"
'"A man from Hamdan came to him thereafter and the Messenger of God(SAAS) asked him, "From whom are you?"
"'"From Hamdan," he replied.
'""And do your people grant protection?"
"'"Yes."
'"Thereafter the man feared that his people might be watching him, so hecame to the Messenger of God (SAAS), and said, "I will go to them and tellthem, then I'll come to you next year."
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"'"All right," the Messenger of God (SAAS) agreed.
" 'The man then left, and in the month of Rajab the delegation of the an?ar,(the Helpers), arrived.'"
This hadith is reported, by various paths, by scholars of all four of al-sunanal~arb(£a^ from Israeli. Al-Tirmidhl stated, "It is hasan, sahih, good andauthentic."
Division
On the arrival of the delegation of the ansar, the Helpers, year after year, andtheir pledging their loyalty to him time after time. And thereafter the Messengerof God (SAAS) moved away to them in Medina, residing there among them, aswill be explained in detail, if God wills it and in Him is all trust.
An Account from Suwayd b. Samit, the Ansar 1.
His full name was Suwayd b. al-Samit b. cAtiyya b. Hut b. Habib b. (Amr b.cAwf b. Malik b. al-Aws; his mother was Layla, daughter of cAmr al-Najariyya,the daughter of Salma, daughter of cAmr, the mother of cAbd al-Muttalib b.Hashim. This Suwayd was the son of the maternal aunt of cAbd al-Muttalib, thegrandfather of the Messenger of God (SAAS).
Muhammad b. Ishaq b. Yasar stated, "The Messenger of God (SAAS) con-tinued as he had for some time; whenever people met for the festival, he wouldgo to them and invite the tribes to God and into Islam, presenting himself tothem and the message of guidance and mercy he brought. Whenever he heard ofany Arab of good repute coming to Mecca, he would meet him, invite him toGod Almighty and present him his message."
Ibn Ishaq continued, "(Asim b. cAinr b. Qatada informed me that the sheikhsof his tribe said that Suwayd b. al-Samit, a brother from the Banu cAmr b. cAwfcame to Mecca, either for the hajj, the 'greater pilgrimage', or the Himra, the'lesser pilgrimage'. Suwayd was known among his people as al-Kamil, 'the per-fect', for his strength, his poetry, his honour and his fine lineage. It was he whospoke the lines,
'Many men there are you call friends who would shockyou to see the lies they tell of you in your absence.
There before you his words may be sweet as honey, whilein your absence they are an old sword at the base of yourneck!
What he shows you pleases you, while under his skin he'san amulet of deceit exploding behind your back.
30. A technical term used to identify the four compilers of the sahih traditions, excluding al-Bukharl and Muslim.
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The eyes show you with suspicious glances what spite andhatred he conceals.
"Feather" me well; for long you have weakened me; thebest allies are those who "feather" without weakening.'
"Having heard of him, the Messenger of God (SAAS) went to see him andinvited him to God and to Islam. Suwayd replied, 'Perhaps what you have is likewhat I have.'
'"What is it you have?' asked the Messenger of God (SAAS).'"The majalla of Luqman,' he replied. By this word he meant the 'wisdom' ofLuqman.
'"Present it to me,' the Messenger of God (SAAS) asked, and when Suwaydhad done so, he commented, 'These words are fine. But what I have is better - aQur'an that God has sent down to me to be a guide and a light.'
"The Messenger of God (SAAS) then recited the Qur'an to him and invitedhim into Islam. Suwayd did not draw away, but said, 'Those words were won-derful.'
"Suwayd then left and later came to Medina with his tribe. Shortly thereafterhe was killed by the Khazraj tribe, though some of his own people say that he wasa Muslim at the time of his death. His killing occurred before the battle at Bu'ath."
Al-Bayhaqi related this, from al-Hakim, from al-Asamm from Ahmad b. cAbdal-Jabbar, from Yunus b. Bukayr, from Ibn Ishaq, in a shorter form.
THE ACCEPTANCE OF ISLAM BY IYAS B. MWADH.
Ibn Ishaq stated that Al-Husayn b. <Abd al-Rahman b. cAmr b. Sa<d b. Mu<adhrelated to him, from Mahmud b. Labid, saying, "When Abu al-Haysar, Anas b.Rafic came to Mecca, accompanied by other men of the Banu cAbd al-Ashhal,including Iyas b. Mu'adh, seeking a pact with Quraysh against the Khazraj tribe,the Messenger of God (SAAS) heard of their coming and went to them. He satdown among them and asked, 'Would you like something better than what it wasyou came for?' 'What would that be?' they asked.
"He replied, 'I am the Messenger of God to all mankind. And I invite them toworship God and to associate none other with Him. 'And,' he told them, 'thebook has been revealed to me.' He then told them of Islam and recited theQur'an to them."
The account goes on, "Iyas b. Mu(adh, who was a young man, spoke up, say-ing, 'My people, I swear this is better than what you came for.'
"Abu al-Haysar Anas b. Raf? then took up a handful of dirt from the river bedand threw it into the face of Iyas b. Mu'adh, saying, 'Clear off! We came forsomething different.'
"Iyas remained silent, and the Messenger of God (SAAS) left them, and theyreturned into Medina. The battle of Bucath was between the Aws and theKhazraj tribes.
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"And shortly thereafter Iyas b. Mu'adh died.
"Mahmud b. Labld said, 'Some of his tribesmen who were present told methat they heard him constantly praising, glorifying and exalting God until hedied. They did not doubt that he had died a Muslim. He had become consciousof Islam at that assembly when he had heard what the Messenger of God (SAAS)had to say.'"
My own comment is that this occurred on the day of the battle of Bu'ath, thename of a site at Medina. A major battle took place there which led to the deathof a large number of the leaders of the Aws and the Khazraj; few of their promin-ent men survived it.
Al-Bukhari related in his sahih collection, from <Ubayd b, Ismacil, from AbuUmama, from Hisham, from his father, from 'AHsha, who said, "The battle ofBu^th was one that God gave to His Messenger. The Messenger of God(SAAS) came to Medina when their leadership was divided, their elite havingbeen killed."
Chapter: The commencement of the acceptance ofIslam by the ansar, the "Helpers "of Medina, God bless them.
Ibn Ishaq stated, "When God wished to display His religion, exalt His Prophet andfulfil His promise to him, the Messenger of God (SAAS) set out in that season ofthe pilgrimage in which he met a number of the ansar. He presented himself to theArab tribes as he had been doing in previous seasons. While he was at al-cAqaba hemet a group of the Khazraj tribe for whom God had good in store.
"'Asirn b. Umar b. Qatada related to me that some of the leaders of his peoplesaid, 'When the Messenger of God (SAAS) met them he asked them, "Who areyou?" "We are men of al-Khazraj," they replied. "Are you allies of the Jews?" heasked.
"'"Yes," they replied.
"' "Would you sit down so that I may talk with you?" he invited them, andthey agreed.
"'So they did sit down and he called them to the path of God, explainingIslam to them. He also recited the Qui°an to them.
'"One way in which God facilitated their (acceptance) of Islam was that theJews were there with them in their country. These were followers of Scripturesand men of knowledge, though they themselves were polytheists and idol wor-shippers. They had previously attacked these Jews in their territories and when-ever dispute had arisen, the latter had told them, "A prophet will now be sent.His day is coming. We will follow him and give you the same fate as that of thepeoples of cAd and Iram."
" 'When the Messenger of God (SAAS) addressed these people, and invitedthem to God, they told one another, "This has to be the prophet the Jews fore-saw; we should not let them get to him first!"
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"'They therefore responded to his call for them to believe in him and acceptedIslam, saying, "We have left our own people, for they have such discord and dis-sension between them not found in any other. Perhaps God may unite themthrough you. We will go forth among them and invite them to join you, present-ing to them this religion we have accepted from you. If God should unite themaround you, then no one will be dearer to us than you." They then left, return-ing to their territory, believing in him and the faith.'"
Ibn Ishaq continued, "These men, so I have been told, were six in number. Ofthe Khazraj there was AbD Umama As'ad b. Zurara b. TJds b. Ubayd b.Thalaba b. Ghanm b. Malik b. al-Najjar. According to Abu Nu'aym, he was thefirst of the ansar of the Khazraj to accept Islam.
"From al-cAws there was Abu al-Haytham b. al-Tayyibln. It is said, however,that the first of them to accept Islam were Rafic b. Malik and Mu'adh b. (Afra\But God knows best.
"Also there were cAwf b. al-Harith b. Rifa^a b. Sawad b. Malik b. Ghanm b.Malik b. al-Najjar, he being the son of 'Afra', both these last being Najjaris; Rafi*b. Malik b. al-cAjlan b. cAmr b. Zurayq al-Zurqi; Qutba b. cAmir b. Hadida b.cAmr b. Ghanm b. Sawwad b. Ghanm b. Kali b. Salama b. Sa<d b. cAll b. Asadb. Sarida b. Yazid b. Jusham b. al-Khazraj al-Sulami. From the Banu Sawwad;Vqba b. ^mir b. Nabl b. Zayd b. Haram b. Ka1> b. Salama, also of al-Sulam,and then from the Banu Haram; Jabir b. cAbd Allah b. RPab b. al-Nucman b.Sinan b. cUbayd b. 'Adiyy b. Ghanm b. Ka'b b. Salama, also of al-Sulam, thenfrom Banu cUbayd. God be pleased with all these men."
It is similarly related from al-Sha^i, al-Zuhri and others that those there thatnight were six men of the Khazraj.
Musa b. ^Uqba recounted, from al-Zuhrt and {Urwa b. al-Zubayr, that at thefirst meeting between them and the Messenger of God (SAAS), they were eightin number and consisted of Mu'adh b. 'Afra*, As'ad b. Zurara, Rah* b. Malik,Dhakwan, he being Ibn £Abd Qays, Ubada b. al-Samit, Abu cAbd al-RahmanYazid b. Tha'laba, Abu Haytham b. al-Tihan, and ^waym b. Sacida. These allaccepted Islam and made an appointment for the following year.
They then returned to their people and called on them to accept Islam. Theyalso sent Mu'adh b. 'Afra' and Rafic b. Malik to the Messenger of God (SAAS),asking him to send to them someone who could give them religious instruction.He responded by sending Muscab b. 'Umayr, who went and stayed with As'ad b.Zurara.
This account goes on to conclude as Ibn Ishaq's and more fully than that ofMusa b. ^qba. But God knows best.
Ibn Ishaq stated, "And when these men arrived in Medina to their people theytold them of the Messenger of God (SAAS), and invited them to Islam.Eventually news of him spread among them to such a degree that not a singlehome of the ansar was without knowledge of him.
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"The following year 12 of the ansar kept to their appointment to attend thefestival (of the hajf); they were Abu Umama As'ad b. Zurara and cAwf b.al-Harith, mentioned above, along with his brother Mu%dh, both these beingsons of cAfra°, and Rafic b. Malik, also mentioned above.
"Then there were Dhakwan b. cAbd Qays b. Khalada b. Mukhlid b. cAmir, theson of Zurayq al~Zurqi. (Ibn Hisham said that he was a Helper who had alsomigrated from Mecca.)
"Also there were MJbada b. al-Samit b. Qays b. Asram b. Fihr b. Tha'laba b.Ghanm b. cAwf b. fAmr b. cAwf b. al-Khazraj, along with their ally Abu cAbdal-Rahman Yazld b. Tha'laba b. Khazma b. Asram al-Balawi, al-£Abbas b.<Ubada b. Nadla b. Malik b. al-<Ajlan b. Yazld b. Ghanm b. Salim b. cAwf b.cAmr b. cAwf b. al-Khazraj al-cAjlam, HJqba b. 'Amir b. Nabi, mentionedbefore, and Qutba b. ^Amir b. Hadida, mentioned before.
"These men were from Khazraj.
"From Aws there were two men, 'Uwaym b. Sa'ida and Abu al-Haytham,Malik b. al-Tayhan." Ibn Hisham stated that al-Tayhan could also be spelledal-Tayyihan, as in the words mayt, dead, and mayyit.
Al-Suhayll stated, "The full name of Abu al-Haytham b. al-Tayhan wasMalik b. Malik b. cAtayk b. cAmr b. cAbd al-A^am b. eAmir b. Zacur b. Jushamb. al-Harith b. al-Khazraj b. cAmr b. Malik b. al-Aws." And he also stated, "It issaid that he was an Irashi or a Balawi." But neither Ibn Ishaq nor Ibn Hishamgive him such a relationship. He also said, "The word al-haytham refers to aneaglet; it is also a type of plant."
By this he shows that these 12 men attended the festival that year with theintent of meeting with the Messenger of God (SAAS); they did so at al-'Aqaba,where they pledged allegiance to him with a pledge known as the "women'spledge"; this occurred at the first (meeting) at <Aqaba.
Abu Nu^ym related that the Messenger of God (SAAS) recited to themGod's words in surat Ibrahim, "And when Abraham said, 'O my Lord, renderthis country secure' {surat Ibrahim; XIV, v.35).
Ibn Ishaq stated, "Yazld b. Abu Hablb related to me, from Marthad b. cAbdAllah al-Yazanl, from (Abd al-Rahman b. cUsayla al-Sunabihi, from Ubada, hebeing Ibn al-Samit, who said, 'I was among those who attended the first (meet-ing at) cAqaba. We were 12 men. We pledged allegiance to the Messenger of God(SAAS) by the so-called "women's pledge". That was before war was enjoined.It was to the effect that we would not associate any other with God, we wouldnot steal, nor commit fornication, nor kill our children, nor make false accusa-tions, nor disobey him in anything good. "If you keep to this," he told us, "youshall go to paradise. But if you commit any of these, then God will decide yourfate; if He wishes He will either punish you or forgive you."'"
Al-Bukhan and Muslim related this hadtth through al-Layth b. SaM, fromYazld b. Abu Hablb in much the same terms.
Ibn Ishaq stated, "Ibn Shihab al-Zuhri recounted, from cA3idh Allah AbuIdrls al-Khawlani that cUbada b. al-Samit related to him, saying, 'We pledged to
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the Messenger of God (SAAS), on the night of the first (meeting at) cAqaba, thatwe would not associate any other with God, that we would not steal, commit for-nication, kill our children, make false accusations, nor disobey him in anythinggood. (He told us) "If you keep to this, you shall have paradise. But if you giveup any of this, and you are punished for it in this world, then that will provideatonement for you. But if it is overlooked until Judgement Day, it will be up toGod to decide whether to punish or forgive you."'"
This hadith is given in both sahfh collections and elsewhere with paths fromal-Zuhrl in much the same version.
The words here, the "women's pledge", are a reference to the similaritybetween this and the revelation relating to the pledge later made by women inthe year of the truce of al-Hudaybiyya. And on that occasion the revelationaccorded with what had been revealed regarding the pledge he had required ofhis Companions on the night of al-cAqaba. This is not strange, for a Qui°anicrevelation sometimes came in more than one location, as was affirmed by Ulnar b.al-Khattab, as we have explained in both his biography and in the Tafsir (Exegesis).And since this pledge resulted from revelation that was not recited,31 it makesthe aforementioned observation all the more plausible. But God knows best.
Ibn Ishaq stated, "When the group left, the Messenger of God (SAAS) sent tothem Mus^b b. TJmayr b. Hashim b. cAbd Manaf b. cAbd al-Dar b. Qusayy. Hetold him to recite the Qui°an to them, to teach them Islam and to instruct themin the faith."
Al-Bayhaqi reported, on the authority of Ibn Ishaq, who said, "cAsim b."Umayr b. Qatada related to me that the Messenger of God (SAAS) only sentMuscab when they wrote to him asking that he send him to them. It was he whowas mentioned by Musa b. ^qba, as given above, even though in that case heapplied to the first of the meetings what is here said of the second."
AI-Bayhaqi commented, "The account of Ibn Ishaq is more complete."
Ibn Ishaq stated, "cAbd Allah b. Abu Bakr used to say, 'I don't know what this"first (meeting at) (Aqaba" means.'" Ibn Ishaq then commented, "Certainly, Iswear it, there was an cAqaba meeting, and then another one."
All authorities agree that Mus'ab took up residence with As<ad b. Zurara andthat he was known in Medina as the muqr?, the reciter.
Ibn Ishaq stated, "cAsim b. cUmar b. Qatada related to me that he used to leadthe prayer for them. This was because the Aws and the Khazraj disliked thatthey be led in prayer by one who belonged to the other tribe. God be pleasedwith them one and all."
Ibn Ishaq stated, "Muhammad b. Abu Umama b. Sahl b. Hunayf related tome, from his father, from cAbd al-Rahman b. Ka^ b. Malik who said, 'When my
31. This refers to a genre of revelation different from that of the Qur>an. It is therefore notmatlu, recited, as liturgy in the Muslim daily prayers.
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father had lost his sight, I used to lead him. When I would take him out to theFriday meeting, and he heard the call to prayer there he would say a prayer forAbu Umama As'ad b. Zurara.'"
The account goes on, "'This went on for some time; he never heard theFriday call to prayer without praying for him and asking forgiveness for him. Itold myself it was weakness on my part not to ask him why this was and said,"Why is it, father, that whenever you hear the Friday call to prayer, you pray forAbu Umama?" He replied, "My son, he was the first to unite us in Medina at thehazm al-nabit, in the quarter of the Banu Bayada, in al-baqi1, the plain, known asthe baqP al-Khadimat." "And how many were you there that day?" I asked. "Wewere 40 men," he replied.'"
Abu Da'ud and Ibn Maja told this hadith through Muhammad b. Ishaq, Godbless him.
Al-Darqutnl related, from Ibn cAbbas, that the Messenger of God (SAAS)wrote to Mus'ab b. 'Umayr telling him to establish the Friday prayer. But thereis some peculiarity in the line of transmission he gives. God knows best.
Ibn Ishaq stated, "Ubayd Allah b. al-Mughira b. Mu'ayqib related to me,quoting <Abd Allah b. Abu Bakr b. Muhammad b. cAmr b. Hazm, that As'ad b.Zurara went off with Mus<ab b. cUmayr to visit the homes of the Banu cAbdal-Ashhal and the Banu Zafr. Sa^ b. Mu%dh was the son of the maternal auntof As'ad b. Zurara. He took him inside one of the gardens of the Banu Zafr at awell known as the 'Maraq well'. They sat there and received visits from some ofthe men who had accepted Islam.
"Sa£d b. Mu'adh and Usayd b. al-Hudayr were at that time leaders of theirpeople of the Banu cAbd al-Ashhal; both were polytheists practising theirnation's religion.
"When they heard of him, Sacd said to Usayd, 'Go to those two men who havecome to our homes to make fools of our weakest elements; rebuke them and for-bid them from entering our quarters. If As^d b. Zurara were not related to me,as you know, I'd save you the trouble. But he is my maternal aunt's son, and Ican't approach him'
"And so Usayd b. Hudayr took his spear and went to them. When they sawhim, As'ad b. Zurara said to Mus'ab, 'This is his tribe's chief who has come toyou; trust God through him.'
"Mus'ab said, 'I will speak to him if he sits down.'
"Usayd stood glowering at them and asked them, 'Why did you both comehere and make fools of our weak? Keep away from us if you value yourselves.'
"Musa b.'Uqba said, 'At this point a youth commented, "It's you who havecome to our homes with this strange threatening of yours to have our weak ele-ments behave stupidly and advocate it to others."'"
Ibn Ishaq stated, "Mus^b replied to him, 'Why not sit down and listen to us.If you like what you hear, you can accept it; if you dislike it you can ignore it.'
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"He replied, 'You have spoken fairly.' He then put down his spear and sat withthem, Mus^b then spoke to him about Islam and recited the Qur'an to him.
"According to what is reported, they both said, 'By God, we recognized Islamin his face, from its radiant calm, even before he spoke.'
"Usayd then said, 'How beautiful, how wonderful that is! What does one doto enter this faith?'
"They told him, 'You wash, and clean yourself and your clothes. You thengive testimony to the truth and say prayers.'
"Usayd then arose, washed, cleaned his clothes and made testimony to thetruth. He then performed two prayer prostrations and told them, 'Behind methere is a man who if he follows you, will not leave behind any one of his people.I will send him to you now. He is Sa<d b. Mu^dh.'
"He then took his spear and left for Sa^ and his people who were sitting intheir assembly. When Sacd b. Mu^adh saw him coming, he commented, 'I swearby God, Usayd is coming back to you with an expression quite different fromwhen he left you.'
"When Usayd stopped at the assembly, Sa<d asked him, 'Well, what did youdo?' He replied, 'I spoke to both men and, I swear, I saw no harm in them. Iwarned them and they replied, "We will do whatever you wish." And I wasinformed that the Banu Haritha had gone off to kill As<ad b. Zurara; that wasbecause they knew that he is your aunt's son and wanted to harm you.'
"Sacd b. Mu<adh arose angrily at this, anxious because of what they had saidabout the Banu Haritha. He took the spear in his hand and said, 'I can see, byGod, that you have accomplished nothing!'
"Sacd then left to go to the two men and when he saw them to be untroubled,he realized that Usayd had merely wanted him to listen to them. He came to astop, in a rage, and said to As'ad b. Zurara, 'By God, Abu Umama, if we weren'trelatives, you wouldn't behave this way to me. Will you behave in our veryhomes in ways that offend us?'
"As'ad had told Mus'ab, 'I swear, a leader has come to you who has such influ-ence that if he follows you, no two others will hold back from you.'
"Muscab therefore told him, 'Would you sit and listen; if you hear what youlike, you can accept it; if you dislike it, we'll not bother you with it again.'
"Sacd replied, 'You speak fair.' He then put down his spear and sat. Islam wasthen explained to him, and the Qui°an was recited to him."
Musa b. cUqba recounted that it was the first part of surat al Zukhruf (XLIII)that was recited to him.
"The account continued, 'And, I swear, we recognized Islam in his face evenbefore he spoke, from its radiant calm.'
"Sa^ then asked them, 'What does one do to accept Islam and enter thisreligion?'
"They told him, 'You wash, and clean yourself and your clothes. Then yougive testimony to the truth and make two prayer prostrations.'
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"Sa^ arose, performed the ablutions, washed both his garments, gave testi-mony to the truth and then performed two prayer prostrations.
"After that Sa'd took his spear and returned to his people's assembly, Usaydb. al-Hudayr accompanying him. When his people saw him coming, they said,'My God, Sa^ is returning with quite a different expression from when he left.'
"When he stood there before them, he said, £0 Banu cAbd al-Ashhal, how doyou view my position among you?'
"They replied, 'You are our leader, the wisest man among us, and the manwith the happiest disposition.'
"Sa'd told them, 'It is forbidden for any man or woman among you to speakto me until you believe in God and His Messenger.'
"The account continues, 'And, I swear, by that evening every single man andwoman there in the quarters of the Banu <Abd al-Ashhal had become Muslims.'
"Sa'd and Mus'ab then returned to the home of As^d b. Zurara and remainedthere calling upon people to join Islam until there was not a single one of thehomes of the ansar that did not have Muslims living there. Except, that is, forthe homes of the Banu Umayya b. Zayd, Khatma, Wa°il and Waqif. These wereof the Aws, that is, al-Aws b. Haritha.
"This is because they had among them Abu Qays b. al-Aslat, known asSayfl. Al-Zubayr b. Bakkar said, 'His name was al-Harith, but also it was saidto be cUbayd Allah. His father's name was al-Aslat 'Amir b. Jusham b.Wa'il b.Zayd b. Qays b. 'Amir b. Murra b. Malik b. al-Aws. Al-Kalbi gave him the samegenealogy. He was a poet and a leader of theirs; they would listen to him andobey. He kept them from Islam until after the battle of al-khandaq, "the battle ofthe trench".'"
I observe that this Abu Qays b. al-Aslat has poetry quoted by Ibn Ishaq thatis eloquent and good and reminiscent of the poetry of Umayya b. Abu al-Saltal-Thaqafl.
Ibn Ishaq commented concerning the above, "As news of the Messenger of God(SAAS) spread among the bedouins and the towns, this was reported in Medina.No Arab quarter was more knowledgeable about the affairs of the Messenger ofGod (SAAS), both before and after he became the subject of report, than thisterritory of the Aws and the Khazraj. This was because of what they had heardfrom the Jewish rabbis.
"When circumstances developed in Medina for him as they did and peoplediscussed the dispute between him and Quraysh, Abu Qays b. al-Aslat, brotherof the Banu Waqif spoke some verses."
Al-Suhayll gave his name as Abu Qays Sirma b. Abu Anas. The full name ofAbii Anas was Qays b. Sirma b. Malik b. cAdT b. cAmr b. Ghanm b. cAdi b.al-Najjar. And he said, "It was about him and 'Umar that the following verse wasrevealed, 'It has been made lawful for you to visit with your wives on the nightof the fast'" (surat al-Baqara; II, v. 187).
125
Ibn Ishaq commented, "He greatly liked Quraysh. He was a son-in-law oftheirs, his wife being Arnab, daughter of Asad b. cAbd al-'Uzza b. Qusayy. Hehad spent some years living among Quraysh with his wife.
"He spoke an ode in which he extolled sacrosanctity and advised Qurayshagainst war. In it he referred to their good qualities and their aspirations andreminded them of how God had tested them and how He had repelled fromthem those of the elephant and all their strategies. He also told them to leave theMessenger of God (SAAS) alone. In these verses, he said,
'O rider, if you do not object, then carry this messagefrom me to the tribe of Lu'ayy b. Ghalib.
The messenger of a man upset by your enmity, sad at thedistance between you, tired of it,
I had a place to stop at for my troubles, yet I did notby it fulfil my needs and wishes.
Your abode, however, has two factions, each one clamouringnoisily, like the sound made by kindling and wood burning,
I bid you take refuge with God from your evil deeds, fromthe evil of your desires and from the scorpion's sting,
From the display of bad morals, from evil plottings likethe prick of an awl, having great impact,
And remind them firstly of God and at the sanctioning ofthings forbidden, like wombs of young maidens.
And tell them, "And God will make His judgement; abandonwarfare and let it depart from you."
When you incite it, you arouse something blameworthy; itis an evil spirit for those related to you or not.
It severs family ties, can destroy a nation, use up thefat from a camel's hump and withers.
For it fine, thin clothes are exchanged for coats ofchainmail and the rust-spotted garb of the warrior,
While musk and camphor are exchanged for clouds of dust,the chain-links looking like locusts' eyes.
Beware lest war attach itself to you, for it is a poolwhose water is unhealthy and bitter to drink.
It seems attractive to nations, then they see itsconsequences reveal it as an ugly old woman.
It burns up rather than cooks those who are weak, anddiverts your nobles to certain death.
Do you not know how it was in the war of Dahis; givethought; and to the war of Hatib too.
How many great leaders were then struck down, fine,up-standing men whose guests were never disappointed,
Great men, like fine charcoals, men to be revered, men ofpure character, of exemplary nobility,
Like water spread out in a waste-land as though pouredthere by the winds of East or South,
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Of which you are told by a truthful man who has knowledgeof its events, knowledge based on experience.
Buy weapons from a warrior, and remember well youraccount, for God is the best accountant.
A man's patron is He, and chose a religion; and let therebe no guardian over you but the Lord of the stars.
Establish a hanif religion for us, for You are a goalfor us, and one can be guided by great peaks.
And You are a light and protection for this people; Youare a refuge they go to, and dreams do not disappoint.
And if the people find a jewel, to You goes the credit(lit. for You are the valley's centre, the rabbit's nose).
You ensure noble and ancient lineage, lines that arerefined and blemish-free.
Those in need see moving towards your abodes groups ofthose destroyed, leading other groups.
Those most righteous have learned that your heights arein all ways the best of all abodes.
It is the most wise and the best in conduct who, amongall the processions, are most given to the truth.
And so arise and pray to your Lord, and touch the pillarsof this temple amidst the mountains.
For among you from Him has come a favour and a proof onthe day of Abu Yaksum, leader of the phallanges.
His forces will march over the plain, and his men willtraverse the clefts of the high mountains.
When the assistance of the Throne-possessor comes to youarmies of angels will repel them, raising dust and stones,
And they shall turn tail and flee, and only a few groupswill return from captivity to their people.
And if you perish, so let us die, along with festivalslong lived by; so will a man say who will not lie.'"
The war of Dahis mentioned by Abu Qays in his poetry was famous andoccurred in the jahiliyya period. According to Abu 'Ubayd Macmar b.al-Muthanna and others, its cause was as follows: Qays b. Zuhayr b. Judhaymab. Rawaha al-Ghatafanl owned a mare called Dahis, and he ran her in a race witha mare called al-Ghabra' owned by Hudhayfa b. Badr b. cAmr b. Ju'ayya, also ofGhatafan. Dahis came in first but Hudhayfa ordered it to be struck in the head.Malik b. Zuhayr jumped up and struck al-Ghabra5 in the head. At that Hamal b.Badr struck Malik. After, Abu Junaydab al-cAbsi met cAwf b. Hudhayfa andkilled him. Then a man of the Banu Fazara met and killed Malik. And so warerupted between the Banu cAbs and Fazara. Hudhayfa b. Badr, his brotherHamal b. Badr and other groups were killed. A great deal of poetry, which itwould take much time to quote and explain, was written concerning this.
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Ibn Hisham stated, "Qays started Dahis and al-Ghabra5 in the race, whileHudhayfa started al-Khattar and al-Hanfa5." The former account is moreaccurate.
As for the war of Hatib, the reference is to Hatib b. al-Harith b. Qays b.Haysha b. al-Harith b. Umayya b. Mu^wiya b. Malik b. cAwf b. cAmr b. cAwfb. Malik b. al-Aws who had killed a Jew who was under the protection of theKhazraj. Zayd b. al-Harith b. Qays b. Malik b. Ahmar b. Haritha b. Thalaba b.Ka<b b. Malik b. Ka<b b. al-Khazraj b. al-Harith b. al-Khazraj, he being knownas Ibn Fushum, went out after this man Hatib, accompanied by a group of hismen of the Banu al-Harith b. Khazraj. They killed Hatib and this led to a warbetween the Aws and the Khazraj. The fighting was very fierce and ultimatelythe Khazraj were victorious. At that time al-Aswad b. al-Samit al-AwsI waskilled by al-Mujadhdhar b. Dhiyad, an ally of the Banu cAwf b. al-Khazraj. Thisled to further wars between them that would be lengthy to relate.
The point is that Abu Qays b. al-Aslat gained nothing from all his knowledgeand understanding when Mus'ab b. cUmayr came to Medina and called upon itspeople to accept Islam, many of whom agreed.
So that, as has been said, not a house there was without a Muslim man orwoman except that of the Banu Waqif, Abu Qays's tribe, who held them backfrom Islam. It was also he who spoke the verses:
"O Lord of mankind, some things have given pain,significant and trivial matters combined,
O Lord of mankind, if we should have gone astray, thenguide us to the proper path.
Were it not for our Lord, we would be Jews, and thereligion of the Jews lacks proper form.
Were it not for our lord, we would be Christians, withthe monks up in the mountains of Galilee.
But when created, we were made hanifs from manygenerations back.
We lead the camels to slaughter, passive and in shackles,their necks bare, but wearing saddles."
The gist of what he says is that he was undecided as to how to react to what he hadheard about the mission of the Messenger of God (SAAS), so he prevaricateddespite his learning.
The person who kept him back from Islam initially was {Abd Allah b. Ubayyb. Salul, after Abu Qays had informed him that the person who had announcedhis coming was a Jew; and so he dissuaded him from accepting Islam.
Ibn Ishaq stated, "He did not accept Islam up to the time of the conquest ofMecca, he and his brother, and so he left."
Al-Zubayr b. Bakkar denied that Abu Qays accepted Islam. As did al-Waqidi,who stated, 'He had intended to accept Islam when first the Messsenger of God
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(SAAS) invited him to do so. <Abd Allah b. Ubayy, however, criticized him forthis and he pledged that he would not accept Islam until the next year. But hedied in the month Dhu al-Qacda."'
Others, as related by Ibn al-Athir in his work Usud al~Ghaba {The JungleLions) state that when death was close for him, the Prophet (SAAS) invited himto Islam and he was heard to say, "There is no god but God."
Imam Ahmad stated, "Hasan b. Musa related to us, that Hammad b. Salamarelated to him, from Thabit, from Anas b. Malik, that the Messenger of God(SAAS) visited an ansar man and said, 'O khal, "maternal uncle", say, "There isno god but God."' He replied, 'Do you say khal, maternal uncle or iamm, paternaluncle?' 'No, I say khal,' he replied. The man asked, 'So it is best for me to say,"There is no god but God?" The Messenger of God (SAAS) replied, 'Yes.'"
Ahmad is alone in giving this hadith.
Ikrima and others related that when he died, his son wanted to marry hisfather's widow, Kabisha, daughter of Macan b. ^sim. She asked the Messengerof God (SAAS) about this and God revealed, "Do not marry those same womenyour fathers married" {sural al-Nisa?; IV, v.22).
Ibn Ishaq stated, as did Sa^d b. Yahya al-Umawi in his work on the maghazi, themilitary campaigns, "This man Abu Qays became a monk during the jahiliyyaperiod before Islam and adopted wearing a hair-cloth gown. He abandoned theidols, washed after being in a state of ritual impurity and kept away from men-struating women. He thought of adopting Christianity but then refrained. Hetook a house and made it into a mosque where he allowed no menstruatingwomen entrance nor anyone in a state of ritual impurity. He said, 'I worship theGod of Abraham when he had abandoned and expressed hatred for the idols.'
"This went on until the arrival of the Messenger of God (SAAS). He thenaccepted Islam and became a good Muslim.
"He was a respected elder and man of truth who glorified God in that jahiliyyaperiod, before Islam, in which he lived. He spoke fine verses on the subject. It washe who said,
'Abu Qays, about to leave, says, "Perform all you can ofthis my advice.
I commend God to you, righteousness, piety and honour, butdevotion to God comes first.
If your people lead, do no envy them; if you attainleadership, then be just.
If a disaster should befall your people, then placeyourselves in front of your tribe.
If a disastrous loss afflicts them, keep them company andbear up beneath whatever it is they place on you.
If hardship afflicts you, remain pure, and if wealthshould come to you, then be generous."'
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"Abo Qays also said,
'Glorify God at dawn each day His sun rises, and atevery crescent moon.
He knows both what is plain and secret; nothing our Lordsays is misguided.
The birds are His that stray far away then return totheir nests in the safety of the mountains.
The wild beasts of the deserts are His; you see them inthe sand tracts and the shades of the dunes.
The Jews pray to Him and perform every ritual out of fearof disaster.
The Christians bow down to Him and offer all feasts andcelebrations to their Lord.
The hermit monk is His; you see him live in povertythough formerly in ease.
O my people, do not sever kinship's ties, but ever jointhe short to the long.
Fear God when treating weak orphans; sometimes what isforbidden is considered fair.
And know that orphans have an All-Knowing protector whoguides without question.
Do not consume the wealth of orphans; the wealth oforphans does have a protector.
My people, do not ignore the bounds; there are limits toignoring bounds.
My people, do not feel secure in the future; beware ofits deceit and of time's passage. Realize that time'spassing destroys all things created, young and old alike.
Resolve yourselves for goodness and piety; forsakeindecency and do only right.'"
Ibn Ishaq stated, "Abu Qays also composed another piece in which he recordshow God had honoured them by the gift of Islam and by having sent HisMessenger (SAAS) down to them. The following line is part thereof:
'He resided among Quraysh a dozen years, preaching incase he should find there some helpful friend.'"
We will give the full text of this poem later, if God wills it, and in Him is alltrust.
An Account of the second meeting at al-^Aqaba.
Ibn Ishaq stated, "Muscab b. tUmayr returned to Mecca and the ansar Muslimscame there along with those of their people who were making the pilgrimage andwere still polytheists. (The ansar) made a pact with the Messenger of God
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(SAAS) at al-'Aqaba, in the medial days of the tashrie^2 when God granted themhonour, ensured victory for the Prophet and glory for Islam and its people, andcast down idolatry and its supporters.
"Ma<bad b. Ka<b b. Malik related to me, that his brother <Abd Allah b. Ka'b, oneof the most learned of the ansar, told him that his father Ka<b told him as follows,having been one of those who was present at al-cAqaba and pledged allegiancethere to the Messenger of God (SAAS). He stated, 'We left in the company ofthose of our people who were polytheists; we had prayed and received religiousinstruction. With us was al-Bara3 b. Ma^itir, our elder and leader. When we hadheaded out on our journey from Medina, al-Bara5 said, "I've had an idea, and Iwonder whether or not you will agree with me on it." We asked what it was and hereplied, "I think I will not leave this building - meaning the kefiba - to my back. Ishall pray towards it." We commented, "We've not heard that our Prophet(SAAS) never prays in any other direction than towards Syria33 (i.e. Jerusalem).We don't want to contradict him."
" 'He replied, "I am going to pray towards it."
"'"Well, we will not," we told him.
" 'When time for prayer came we did face towards Syria, while he prayed inthe direction of the katba until we reached Mecca. We criticized him for persist-ing in doing this. Upon reaching Mecca, he told me, "Nephew, let's go off to theMessenger of God (SAAS), and ask him about what I've been doing on this jour-ney. The disapproval I have seen in you has somewhat disturbed me."
'"So off we went, asking the whereabouts of the Messenger of God (SAAS).We had not seen him prior to that. We met a Meccan and asked after him, andhe replied, "Do you know him?" "No," we replied. "Then do you knowal-cAbbas b. al-Muttalib, his uncle?" "Yes," we told him, for we did knowal-cAbbas. He often came to us on business trips. The Meccan told us, "If yougo to the mosque, he will be sitting next to al-(Abbas."
"'So we went in the mosque and there was al-'Abbas sitting with theMessenger of God (SAAS) by his side. We made greetings then sat down facinghim. The Messenger of God (SAAS) asked al-cAbbas, "Do you know these twomen, Abu al-Fadl?" He replied, "Yes; this is al-Bara' b. Macmur, his people'sleader, and this is Ka<b b. Malik.'""
The account proceeds, "T swear, I'll never forget what the Messenger of God(SAAS) then said: "You mean the poet?" "Yes," he replied.
"'Then al-Bara5 b. Macmur addressed him, "O prophet of God, I have comeon this journey having been given guidance to Islam by God Almighty. I had the
32. During the pre-Islamic pilgrimage season, the tashriq days, those between the 11th and the13th of Dhu al-Hijja, were apparently given over to eating, drinking, and sensual pleasure. Thetashriq days were later incorporated into Islam, without, however, the aforementioned practices ofthejahiliyya.
33. Lit. "Greater Syria". Jerusalem was often referred to as al-Sham, Syria, because it was apart of what was then Greater Syria.
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idea of not facing my back to this building, so I prayed towards it. My friendsopposed me in this, causing me concern. What do you think?"
"' "You already had a qibla, a direction for prayer, and should have kept to it,"he replied.
'"And so al-Bara' reverted to the prayer direction adopted by the Messengerof God (SAAS), and so prayed along with us towards Syria."'
The account concludes, "But his family claim that he continued his prayerstowards the kalba until he died. But it was not as they said; we know better thanthey about it."
Ka^ b. Malik stated, "We then left on the pilgrimage, having made an agree-ment to meet the Messenger of God (SAAS) at al-'Aqaba in the middle of thetashriq period. When we had finished the pilgrimage the night arrived for whichwe had an appointment with the Messenger of God (SAAS). We had kept ourpurpose unknown to those of our people who were polytheists, but there with uswas cAbd Allah b. cAmr b. Haram Abu Jabir, one of our leaders. To him wespoke, telling him, 'Abu Jabir, you are one of our noble leaders, and we wouldlike you to give up your practices; otherwise one day you will end up as fuel forhell-fire.' We then invited him into Islam, and told him of our rendezvous withthe Messenger of God (SAAS) at aMAqaba. He did accept Islam, was present atal-'Aqaba and became a naqib, a leader,"
Al-Bukhari stated, "Ibrahim related to me, quoting Hisham, that Ibn Jurayjtold them, from £Ata5, that Jabir said, 'I, my father and my two maternal uncleswere present at al-£Aqaba.' £Abd Allah b. Muhammad stated, 'Ibn ^yayna said,"One of these two men was al-Bara5 b. Macmur."' cAli al-Madini related to us,quoting Sufyan, '"Amr used to say, "I heard Jabir b. cAbd Allah state, 'My twomaternal uncles were present at al-lAqaba with me."""
The Imam Ahmad stated, £t<Abd al-Razzaq related to us, quoting Macmar, fromIbn Khuthaym, from Abu al-Zubayr, that Jabir said, 'The Messenger of God(SAAS) remained for ten years in Mecca following people to their homes, goingto 'TJkaz and Majanna during the festivals asking, "Who will give mfe refuge?Whoever will help me until I can fulfil the mission of my Lord will attain para-dise." But he found no one to shelter or aid him. So much so that someone fromYemen or the Mudar would appear and respond favourably to this plea, only tohave his relatives and friends tell him, "Watch out that that man of Qurayshdoesn't corrupt you!" And if the Messenger of God (SAAS) were to passthrough their encampments, they would point their fingers at him.
"'This went on until God sent us from Yathrib (Medina) to him and we gavehim refuge and believed in him. Our people would go off, believe in him, havethe Qui°an recited to them and then return to their own folk who would thenaccept Islam as they had. Eventually no ansar home was devoid of Muslims dis-playing their faith in Islam.
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'"At last we all consulted together and asked ourselves how long we weregoing to leave the Messenger of God (SAAS) doing his rounds and beingharassed in the Meccan mountains in a state of fear.
"'So 70 of us men went to see him during the pilgrimage season. We made arendezvous with him at the defile at al-cAqaba, going there in ones and twos untilall were present. Then we asked him, "O Messenger of God what do you wishus to pledge to you?"
'"He replied, "You must pledge to hear and obey at times of both action andinaction, to give whether times are hard or easy, and to advocate goodness andprohibit evil. You must speak out for God and not fear any blame for support-ing God. You must help and defend me if I come to you in the same ways youhelp and defend yourselves, your wives and your children. You will then attainparadise." And so we stood up before him and pledged allegiance. As'ad b.Zurara took him by the hand, he being one of the youngest there.'"
In the account of al-Bayhaqi, the text reads, "He was the youngest of the 70except for myself. He (As'ad) said, 'Slowly now, people of Yathrib! We onlyhurried here because we know that he is the Messenger of God. Bringing himout now, however, would be a provocation to all the Arabs that would cause youto lose your elite and would box you in with swords raised against you. If you areable to withstand that, then adopt him and it will be up to God to reward you.But if you are a people who have great fear for yourselves, then leave him andmake that fact plain; that course would be more forgivable in God's sight.'
'"Keep away from us, As<ad,' (they replied). 'We won't renege on this pledge.We will never deny it.'"
He continued, "So we all stood and pledged to him. He made us make promisesand assured us paradise in return."
Imam Ahmad related this also, as did al-Bayhaqi through Da°ud b. (Abdal-Rahman al-(Attar.
Al-Bayhaqi's account adds to the chain of authorities al-Hakim back to Yahyab. Salim; both of them include cAbd Allah b. (Uthman b. Khuthaym, from AbuIdris, with much the same content.
This chain of authorities is excellent and meets the criteria for ahadith pre-scribed by Muslim; the scholars, however, did not cite it.
Al-Bazzar commented, "Several authorities quote it from Ibn Khuthaym, butwe only know of Jabir being a link in this one account."
Imam Ahmad stated, "Sulayman b. Da°ud related to us, from cAbd al-Rahmanb. Abu al-Zinad, from Musa b. cAbd Allah, from Abu al-Zubayr, from Jabir, whosaid, "Al-'Abbas was holding the hand of the Messenger of God (SAAS), whilethe latter was verifying our pledges. When he had finished, the Messenger ofGod (SAAS) said, 'I have taken, and I have given.'"
Al-Bazzar stated, "Muhammad b. Macmar related to us, quoting Qubaysa,quoting Sufyan - he being al-Thawri - from Jabir - meaning al-Ju£fl - fromDa'ud - he being the son of Abu Hind - from al-Sha'bi, from Jabir - meaning
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the son of cAbd Allah — who said, 'The Messenger of God (SAAS) said to theansar leaders, "Will you then give me refuge and protect me?" "Yes," they said,"and what will we receive?" "Paradise," he replied.'"
Al-Bazzar then added, "We know of this hadith only from this one chain ofauthorities back to Jabir."
Ibn Ishaq then related, from Ma'bad, from cAbd Allah, from his father Ka'b b.Malik, who said, "That night we went to bed among our people in our caravan.But when one-third of the night had passed, we left the caravan to attend therendezvous with the Messenger of God (SAAS). We slipped away, keeping our-selves hidden like sand-grouse and met in the defile at al-cAqaba. We were 73men in number and two of our women accompanied us, Nasiba, daughter ofKa'b, mother of cUmara, a wife from the Banu Mazin b. al-Najjar, and Asma5,daughter of cAmr b. cAdl b. Nabi, one of the wives of the Banu Salama, she beingthe mother of ManiV
Ibn Ishaq quoted from an account of Yunus b. Bukayr, giving their names andgenealogies and the information that some sources give their number as 70; butthe Arabs (i.e. the bedouin, tr.) often deal only in round numbers.
cUrwa b. al-Zubayr and Musa b. 'Uqba stated, "They were 70 in number,with one woman." He also said that 40 of them were adult, while 30 were youths,the youngest of them being Abu Mascud and Jabir b. cAbd Allah.
Kafy b. Malik stated, "When we met at the defile we waited and theMessenger of God (SAAS) did come, accompanied by al-cAbbas b. <Abdal-Muttalib. At that time aPAbbas was still following his people's religion,although he was keeping track of his nephew's affairs and watching over him.
"When they sat down, the first to speak was aI-cAbbas b. <Abd al-Muttalib,who said, 'O Khazraj' - the Arabs used to know the ansar as Khazraj, whetherthey were Khazraj or Aws - 'Muhammad holds with us a position of which youare aware. We protect him from our people who think about him as we do. He isrespected among his people and safe in his own town. But he is determined tojoin up with you. If you think you will keep trust with him in the invitation youhave given him and will protect him from his opponents, then it's up to you toaccept your responsibilities. But if you think you might deliver him over andabandon him after he has joined you, then leave him right now. He does haverespect and protection among his own people and in his town.'
"We replied, 'We hear what you say. Speak to us, O Messenger of God, andtake for yourself and for your Lord whatever you want.'
"The Messenger of God (SAAS) then spoke, recited the Qur'an, invitedpeople to God and acclaimed Islam. He said, 'I ask you to pledge that you willdefend me as you do your women and children.'
"Al-Bara' b. Ma'mur then took him by the hand and said, 'Yes indeed; wewill, I swear by Him who sent you with the truth, protect you as we do ourwomen from whatever threatens them. We pledge ourselves to you, O
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Messenger of God, and we are, I swear it, warriors from father to son over manygenerations.'
"While al-Bara5 was speaking to the Messenger of God (SAAS) he was inter-rupted by Abu al-Haytham b. al-Tayyihan, who said, 'O Messenger of God, wehave certain ties to others' - meaning the Jews - 'and if we break these, we areconcerned that if God gives you victory, you might return to your own peopleand abandon us.'
"The Messenger of God (SAAS) smiled at this and said, 'If your blood besought, our blood shall be sought, and your destruction is mine as well. I am ofyou and you are of me. I will battle those you battle and make peace with thosewith whom you make peace.'"
Kali b. Malik went on, "The Messenger of God (SAAS) said, 'Bring forthtwelve from among you to be leaders to take charge of their people's affairs.'
"They selected twelve men, nine from al-Khazraj, three from Aws."
These were, according to Ibn Ishaq, Abu Umama As'ad b, Zurara, mentionedabove, Say b. al~Rabic b. cAmr b. Aba Zuhayr b. Malik b. Imru5 al-Qays b.Malik b. Tha^aba b. Ka<b b. al-Khazraj b. al-Harith b. al-Khazraj, <Abd Allah b.Rawaha b. Tha'laba b. Imru5 al-Qays b. Malik b. Thalaba b. Ka<b b. al-Khazrajb. al-Harith b. al-Khazraj,-Rafic b. Malik b. aI-cAjlan, mentioned above, al-Bara5b. Macmur b. Sakhr b. Khansa1 b. Sinan b. <Ubayd b. cAdi b. Ghanm b. Ka<b b.Salama b. Sa^ b. cAli b. Asad b. Sarida b. Tazid b, Jusham b. al-Khazraj, cAbdAllah b. <Amr b. Haram b. Tha<laba b. Haram b. Ka<b b. Ghanm b. Ka<b b.Salama, {Ubada b. al-Samit, mentioned above, Sa^d b. ^bada b. Dulaym b.Haritha b. Abu Khuzayma b. Thalaba b. Tarif b. al-Khazraj b. Sa'ida b. Ka^b b.al-Khazraj, and al-Mundhir b. cAmr b. Khunays b. Haritha b. Lawdhan b. cAbdWudd b. Zayd b. Thalaba b. al-Khazraj b. Sa<ida b. Ka«b b. al-Khazraj.
These were the nine men of the Khazraj.
From Aws there were three: Usayd b. Hudayr b. Simak b. cAtik b. Ra&c b.Imru' al-Qays b. Zayd b. cAbd al-Ashhal b. Jusham b. al-Khazraj b. cAmr b.Malik b. al-Aws, Sa<d b. Khaythama b. al-H5rith b. Malik b. Ka% b. al-Nahhatb. Ka^ b. Haritha b. Ghanm b. al-Salm b. Imru3 al-Qays b. Malik b. al-Aws,Rifa^ b. cAbd al-Mundhir b. Zunayr b. Zayd b. Umayya b. Zayd b. Malik b.cAwf b. cAmr b. cAwf b. Malik b. al-Aws.
Ibn Hisham stated, "Some scholars include among these Abu al-Haytham b.al-Tayyihan instead of al-Rifa'a, who is above mentioned." He is also includedin the account of Yunus quoting Ibn Ishaq. And al-Suhayli and Ibn al-Athlr inhis Usud al-Ghaba {Jungle Lions) included him.
Ibn Hisham gave testimony to this in a quotation he makes from Abu Zaydal-Ansari of poetry by Ka'b b. Malik giving reference to the twelve men selectedthat night of the second meeting at al-'Aqaba:
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"Tell Ubayy that his opinion is wrong; he died themorning of the (meeting in) the defile, but death does come,
May God deny what your soul craves; He watches overman's affairs, seeing and hearing.
And inform Abu Sufyan that, through Ahmad, there hasappeared to us a shining light of God's guidance.
Do not covet acquiring something you want; just take andgather whatever it is you receive.
Take care! Know that breaking vows with us was forbiddenyou by the group when they gave allegiance.
Both al-BarsP and Ibh 'Amr forbad it, and As'ad and Rafictoo forbid it.
Sa<d al-Sacidi forbad it, and Mundhir would cut off yournose if you tried it.
And Ibn Rabic, if you received his pledge, would not give himup. Let no one expect that.
Similarly Ibn Rawaha would not give him to you; toprotect him he would even take poison.
Al-Qiwqall b. Samit too is far removed from what you tryto achieve, living up to the promise he made.
Abu al-Haytham also is true to his pledge, secure in theoath he had made.
And you should have no hopes of ibn Hudayr for what youwant; perhaps you should abandon your foolish error.
And Sa<d, brother of cAmr b. cAwf, is far removed andopposed to what it is you want.
These are not stars that will arise in the dark of nightand repel bad luck from you."
Ibn Hisham stated, "Abu al-Haytham is mentioned here among these men,whereas Rifa*a is not."
My own comment is that the poet also mentions Say b. Mucadh who wasdefinitely not one of the leaders of the gathering that night.
Ya<qub b. Sufyan recounted, from Yunus b. cAbd al-cA1a, from Ibn Wahb, fromMalik who said, "The ansar on the night of aI-(Aqaba were 70 men; their leaderswere twelve in number, nine from Khazraj, three from Aws.
"An ansar elder told me that Gabriel was indicating to the Messenger of God(SAAS) which of these men he should appoint as leaders on that night ofal-'Aqaba, and Usayd b. Hudayr was one of those leaders."
Al-BayhaqI related this.
Ibn Ishaq stated, "cAbd Allah b. Aba Bakr related to me that the Messengerof God (SAAS) said to these leaders, 'You shall be those entrusted for yourpeople just as the apostles were for Jesus, son of Mary. I shall be entrusted withmy own people.' They replied, 'So be it.'
136
THE LIFE OF THE PROPHET MUHAMMAD
"'Asirn b. Umar b. Qatada related to us that when this group met to pledgeallegiance to the Messenger of God (SAAS), al-cAbbas b. HJbada b. Nadlaal-Ansari, of the Banu Salim b. cAwf, said, 'O Khazraj, do you know what it isyou are pledging this man?' 'Yes,' they replied.
"He continued, 'You are pledging to go to war against all kinds of people. Ifyou think that if you suffered great losses to your wealth and had your leaderskilled, you would give him up, then do it now or suffer the punishment of thislife and the next. If you think you will keep faith with him in what he has calledupon you to do, despite loss of wealth and your leaders being killed, then doaccept him. For he is, by God, the best in this world and the next.'
"They replied, 'We will take him regardless of loss of wealth or the death ofour leaders. But what will we receive in return for this, O Messenger of God, ifwe keep faith with you?'
"'Paradise,' he replied.
"'Then hold out your hand,' they asked,
"He did so and they pledged allegiance to him.
"cAsim b. 'Umar b. Qatada commented, 'AMAbbas b. cUbada only said this toemphasize the pact they were making.'
"cAbd Allah b. Abu Bakr claimed that al-cAbbas had only said that to delay thepledge of allegiance that night in the hope that cAbd Allah b. Ubayy b. Salul,leader of the Khazraj would attend so that the action of the group would be evenstronger. God knows best which of these is true."
Ibn Ishaq stated, "The Banu al-Najjar claim that Abu Umama Ascad b. Zurarawas the first who touched his hand in allegiance. The Banu {Abd al-Ashhal, how-ever, claim that it was Abu al-Haytham b. al-Tayyihan."
Ibn Ishaq also said, "Ma^ad b. Ka<b related to me from his brother cAbdAllah, from his father Karb b. Malik, who said, 'The first man to touch the handof the Messenger of God (SAAS) was al-Bara0 b. Ma'rflr. Then all the restpledged allegiance to him.'"
Ibn al-Athir stated in his work al-Ghaba {The Jungle), "The Banti Salamaclaim that the first who pledged allegiance to him that night was Ka'b b. Malik."
It is established in the sahih collection of al-Bukhari and in that of Muslim,from a hadith of al-Zuhri, from (Abd al-Rahman b. cAbd Allah b. Ka'b, from hisfather, from Ka'b b. Malik in his hadith when he absented himself from the battleof Tabuk. He stated, "I was present with the Messenger of God (SAAS) on thenight of al-cAqaba when we pledged ourselves to Islam, and I would not ratherhave witnessed the battle of Badr than it, even though at Badr there were moremen involved."
Al-Bayhaqi stated, "Abu al-Husayn b. Bashran informed us, quoting {Amr b.ai-Sammak, quoting Hanbal b. Ishaq, quoting Abu Nu^ym, and Zakariyya* b.Aba Za>ida, from cAmir al-Shacbl, who said, "The Messenger of God (SAAS)went off with his uncle al-cAbbas to meet 70 of the ansar at al-cAqaba, beneath a
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tree. He told them, 'Let your spokesman speak, but not talk too long. For there arepolytheists watching you and if they have knowledge of you they will expose you.'
"Abu Umama, their spokesman, said, 'Ask, Muhammad, for your Lord what-ever it is you want. Then after that ask for yourself what it is you want. Then tellus what reward we will have from God and from you if we do that.'
"He replied, 'For my Lord I ask you to worship Him and to associate no othergod with Him. For myself, and my Companions, I ask you to give me refuge andto help me and protect me from what it is you protect yourselves.'
"They asked, 'What will we receive if we do that?'
" 'You shall have paradise,' he replied.
'"Shall you have that?' they asked."
Hanbal also related this from Imam Ahmad, from Yahya b. Zakariyya3, fromMujalid, from al-Sha^i, from Abu Mascud al-Ansart who, having recounted it,stated, "Abu Mascud was the youngest man there."
Ahmad stated, from Yahya, from IstnaM b. Abu KMlid, from al-Sha^bi, whosaid, "No one, old or young, ever heard such an address."
Al-Bayhaqi stated, "Abu Tahir Muhammad b. Muhammad b. Muhammad b.Muhmish narrated to us from Muhammad b. Ibrahim b. al-Fadl al-Fahham fromMuhammad b. Yahya al-Dhuhli from eAmr b. tUthman al-Raqqi, as follows:'Zuhayr related to us, from cAbd Allah b. Uthman b. Khuthaym, from Ismacil b.cUbayd Allah b. Rifa^, from his father, who said, "Skins of wine were broughtout, but Ubada b. al-Samit went up to them and pierced them open, saying, 'Wehave pledged to the Messenger of God (SAAS) that we will listen and obey, inaction and at rest, expend our wealth in good times and bad, enjoin good and for-bid evil, express our faith in God without fear of reproach, and assist theMessenger of God (SAAS) if he comes to Yathrib with the same protection wegive ourselves and our children in body and soul. And we shall have paradise.'"
'"This was the pledge we made to the Messenger of God (SAAS).'"
This chain of authorities is strong and excellent but the scholars do not cite it.
Yunus stated, from Ibn Ishaq, "Ubada b. aJ-Walid b. Ubada b. al-Samit relatedto me from his father, from his grandfather Ubada b. al-Samit, who said, 'TheMessenger of God (SAAS) had us pledge to him that we would fight, that wewould listen and obey in good and bad times alike, regardless of the incentives ordisincentives or pressure upon us, that we would not dispute among ourselves, thatwe would speak the truth wherever we were and hear no reproach in our worshipof God."'
Ibn Ishaq stated in his account from Ma'bad b. Ka'b, from his brother cAbdMali b. Ka<b b. Malik, who said, "When we pledged ourselves to the Messengerof God (SAAS) Satan called out from the top of the defile in the most piercingvoice I have ever heard. He said, 'O people of the jabajiF - the word meaning'houses' - are you going to support this reprehensible man and the fools withhim who have tried to make war upon you?'
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"The Messenger of God (SAAS) stated, 'That was Azabb of al-'Aqaba. He'sthe son of Azyab.'"
Ibn Hisham suggested that the name given was "son of Uzayb".
"'Do you hear, O enemy of God,' he went on, 'I swear I will destroy you!'
"Then he told them, 'Return to your caravans.'"
The account continues, "Al-cAbbas b. ^bada b. Nadla said, 'O Messenger ofGod by Him who sent you with the truth, if you wish tomorrow we will fall onthose at Mina with our swords!'
"The Messenger of God (SAAS) replied, 'We have not been ordered to dothat; however, do go back to your caravans.'
"And so we returned to our beds and slept in them until morning.
"Next morning leaders of Quraysh came to us in our camps and said, 'OKhazraj, we have learned that you have come to this man of ours asking him toleave us and pledging to fight against us. We swear that there is no Arab groupwe would like less to do battle with than you.'
"Those of our people who were polytheists promptly swore that they had noknowledge of any such thing.
"And they spoke the truth; they knew nothing. We, meanwhile, wereexchanging glances.
"Then Quraysh arose; they included al-Harith b. Hisham b. al-Mughiraal-Maklizumi who was wearing new sandals. I spoke to him as if I wanted toassociate the entire group with what the polytheists had said. Then I said (chang-ing the subject) '{Abu Jabir, seeing that you are one of our chiefs, can't you getsandals like those of that young Quraysh fellow?'
"Al-Harith heard this, took off his sandals and hurled them at me, saying, 'ByGod, you can put them on!'
"Abu Jabir replied, 'Now easy there; you've annoyed the lad; give him backhis sandals.'
"I replied, 'I swear, I'll not return them. They're a good omen; and if it provestrue, I'll keep the sandals!'"
Ibn Ishaq stated, "cAbd Allah b. Abu Bakr related to me that they went tocAbd Allah b. Ubayy b. Salul and said much the same as Ka<b had. He told them,'This is a very grave matter; my people are not such as to divide over a matterlike this. I have no knowledge of it.' The Quraysh leaders then left.
"The pilgrims then left Mina and some of them investigated the reportfurther, finding it to have happened. They set about pursuing our people andcaught up with Sa<d b. ^bada at Adhakhir, along with al-Mundhir b. cAmr, abrother from the BantL Sa<ida b. Ka*b b. al-Khazraj; both of these were 'leaders'(i.e. appointed at aI-(Aqaba, tr.).
"Al-Mundhir evaded them but they captured Sa<d b. ^bada and tied hishands behind his neck with the cords holding his saddle and led him into Mecca,beating him and pulling him along by his hair which was very full.
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"Sa^d reported, 'So there I was in their hands when up came a group ofQuraysh among whom was one tall, handsome, fair-skinned man. I told myself,"If there is any good in any of their men, it has to be him."
'"But when he drew near he raised his hand and struck me hard. I told myself,"Well, I swear, after this there's no good in them at all!"
"'Well, there I was in their hands, being pulled along, when one of their mencame up to me and said, "Too bad! Don't you have any pact or protection agree-ment with any Quraysh man?" I replied, "Yes, indeed I do. I used to give protec-tion to Jubayr b. Mutcim and his merchants on business trips and prevent thoseof my people who wanted to harm them. And also I protected al-Harith b. Harbb. Umayya b. cAbd Shams." He commented, "Cry out the names of the two menand tell of your connection to them."
'"So I did this and that man went off to look for those two merchants. Hefound them in the kacba and told them, "There's a man of Khazraj now out therein the valley being beaten and calling out for both of you." They asked, "Who ishe?" "He is Sa<d b. <Ubada," he told them. "Well," they said, "he has spoken thetruth. He did protect our merchants from some in his country who wanted toharm them.""'
The account continues, "The two men then went and released Sacd from hisattackers, and he fled. The man who struck Sacd was Suhayl b. 'Aim."
Ibn Hisham stated, "The man who gave him refuge was Abu al-Bakhtarl b.Hisham."
Al-Bayhaqi related with a chain of authorities from ^sa b. Abu b. Jubayr, whosaid, "Quraysh heard someone speak out in the night on the mountain of AbuQubays, 'If Sacdan (i.e. "two SaW, tr.) be safe, then Muhammad should notfear any opposition in Mecca.'
"Next morning, Abu Sufyan asked, 'Who is al-Sa^an? As%d b. Bakr or Sa<db. Hudhaym?'
"The second night they heard someone reciting,
'O Say, Sa^ of al-Aws, may you be victorious; andyou, O Sa<d, Sa<d of Khazraj, a hero.
Answer to him who calls for guidance and beseech God forparadise as those who know.
For God's reward to Him who seeks guidance is gardens ofparadise where birds fly.'
"Next morning Abu Sufyan said, 'I swear, it has to be Sacd b. Mu'adh and Sa<db. qjbada!'"
Division
Ibn Ishaq stated, "When the ansar who had pledged themselves to theMessenger of God (SAAS) on the night of the second meeting at al-'Aqabareturned to Medina, they proclaimed their acceptance of Islam.
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"Among their people there were still a few elders persisting in their polytheisticbeliefs. One of these was cAmr b. al-Jamuh b. Zayd b. Haram b. Ka^ b. Ghanm b.Ka'b b. Saiama.
"His son Mu^dh b. fAmr was one of those who were present at aMAqaba. cAmrb. al-Jamuh was a leader of the Banu Saiama. He had a wooden idol, named Manat,in his home; this was a practice common among those chieftains. They would treatthese idols as gods and would venerate them and show them off. When the youngmen of the Banu Saiama, Mu<adh, and Mu/adh b. Jabal accepted Islam, they wouldsneak in at night to that idol of cAmr, carry it out and toss it head first into pits usedto contain the excrement of the Banu Saiama. Next morning cAmr would ask,'Who could have attacked our god tonight?' He would then look around for it andwhen he found it he washed it, purified it and scented it. Then he would say, 'Iswear, if I knew who did that to you I would put him to shame!'
"When cAmr slept at night they would again seize it and do as before. cAmragain found it harmed as before and he would wash, purify and scent it. That nightthey returned and did the same, as he did. But this time he brought his sword andattached it to the idol saying, 'I swear I do not know who is doing this to you, butif there is any good in you, then defend yourself! You have this sword now.'
"That night while (Amr slept they returned to the idol, took the sword off itsneck and then replaced it with a dead dog they attached to it. Then they threw itinto one of the cesspools of the Banu" Saiama. Next day <Amr b. al-Jamuh did notsee it in its place, so he went out to find it and did so in the cesspool, upside downand with the dead dog attached. When he saw it in this state he reflected upon hisstate and one of his people who had accepted Islam went and spoke to him, and,by God's mercy, he accepted Islam himself and remained a good Muslim. Whenhe accepted Islam and knew what he now did of God, he reflected on his own stateand what he had seen happen to the idol. He thanked God who had saved himfrom his former blindness and error and spoke the following verses,
'By God, if you had been a god, you would not have beenhurled into a well tied to a dog!
Yekh! for treating you as a god; now we have assessedyou and (turned from) evil ways,
Praise be to God the Almighty, the Benevolent, theGiver, the Provider, the establisher of the religions,
He it was saved me before I was encased in the darknessof a grave.'"
Section: That gives the names of those who attended the second meeting at al-'-Aqaba,their number, according to Ibn Ishaq, totalling seventy-three men and two women.
There were 11 men from Aws: Usayd b. Hudayr, one of the "leaders"; Abual-Haytham b. al-Tayyihan, who was also at Badr; Saiama b. Saiama b. Waqash,at Badr; Zuhayr b Rafic; Abu Burda b. Niyar; Nuhayr b. al-Haytham b. Nabl b.
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Majda<a b. Haritha; Sacd b. Khaythama, one of the "leaders" who was killed atBadr; RifaSi b. <Abd al-Mundhir b. Zunayr, a "leader", at Badr; <Abd Allah b.Jubayr b. al-Nucman b. Umayya b. al-Burak, at Badr, killed at Uhud where he wasa commander of the bowmen; Ma<an b. cAdi b. al-Jadd b. cAjIan b. al-Harith b.Dubay^ al-Balawl, an ally of the Aws, present at Badr and its aftermath and dieda martyr in al-Yamama; 'Uwaym b. Sa'ida, who attended Badr and thereafter.
From the Khazraj there were 62 men: Abu Ayyub Khalid b. Zayd, who par-ticipated at Badr and thereafter, dying a martyr in Byzantine territory during thereign of Mu'awiya; Mu'adh b. al-Harith, along with his brothers cAwf andMu'awwidh, sons of'AfrS*, all at Badr; Umara b. Hazm who witnessed Badr andthereafter, was killed in al-Yamama; As<ad b. Zurara Abu Umama, one of the"leaders", who died before Badr; Sahl b. cAtlk, at Badr; Aws b. Thabit b.al-Mundhir, at Badr; Abu Talha Zayd b. Sahl, at Badr; Qays b. Abu Sa'sa'a <Amrb. Zayd b. cAwf b, Mabdhul b. cAmr b. Ghanm b. Mazin, a commander of therear-guard at Badr; <Amr b. Ghaziyya; Sa(d b. al-Rabic, one of the "leaders", whowas at Badr and was killed at Uhud.
Also there were cAbd Allah b. Rawaha, one of the "leaders"; he was present atBadr, Uhud and the khandaq, "the trench". He was killed at the battle of Mu'ta,acting as commander. Also there was Bashir b. Sacd, at Badr, and cAbd Allah b.Zayd b. Thalaba b. cAbd Rabbihi, who was shown how to call people to prayer.He was present at Badr.
Khallad b. Suwayd, who was present at Badr, Uhud and al-khandaq. He dieda martyr battling the Banu Qurayza; a millstone was hurled at him and it crushedhim. It is said that the Messenger of God (SAAS) stated, "He will have thereward of two martyrs."
Also there was Abu Mascud <Uqba b. cAmr, at Badr. However, Ibn Ishaq stated,"He was the youngest person to witness aPAqaba, and he was not present at Badr."
There was Ziyad b. Labid, at Badr, Farwa b. cAmr b. Wadhafa; Khalid b.Qays b. Malik, at Badr; Rafic b. Malik, a "leader"; Dhakwan b. cAbd Qays b.Khalda b. Mukhlid b. cAmir b. Zurayq. He it is who was called both muhajiriandansari, "Emigrant" and "Helper", because he stayed with the Messenger of God(SAAS) in Mecca until his migration to Medina. He was present at Badr and waskilled at Uhud. Also there was 'Abbad b. Qays b. cAmir b. Khalid b. cAmir b.Zurayq, at Badr, and his brother al-Harith b. Qays b. cAmir, also at Badr.
And al-Bara' b. Macrur, a "leader" and the first man to pledge allegiance (at<Aqaba) according to the claim of the Banu Salama. He died before the arrival ofthe Prophet (SAAS) in Medina and pledged to him a third of his wealth. TheMessenger of God (SAAS) returned the money to his heirs. His son was Bishrb. al-Bara'; he was present at Badr, Uhud and al-khandaq. He died a martyr atKhaybar as a result of eating, along with the Messenger of God (SAAS), fromthe poisoned sheep. God bless him!
Also there was Sinan b. Sayfi b. Sakhr, at Badr, al-Tufayl b. al-Nucman b.Khansa', at Badr; he was killed at the battle of al~khandaq.
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And there was Ma<qil b. al-Mundhir b. Sarh, at Badr, and his brother Yazidb. Sinan al-Mundhir, at Badr; Mas^d b. Zayd b. Subayc; al-Dahhak b. Harithab. Zayd b. Thaflaba, at Badr; Yazid b. Khadham b. Subayc; Jabbar b. Sakhrb. Umayya b. al-Khansa5 b. Sinan b. <Ubayd, at Badr; al-Tufayl b. Malik b.al-Khansa0, at Badr.
And Ka*b b. Malik; Sulaym b. ^mir b. Hadida, at Badr; Qutba b. cAmir b.Hadida, at Badr, and his brother Abu al-Mundhir Yazid, at Badr also; and Abual-Yusr Ka<b b. (Amr, at Badr, and Sayfi b. Sawwad b. cAbbad.
And Thafoba b. Ghanama b. (Adl b. Nabi, at Badr and martyred at al-khandaq.And his brother cAmr b. Ghanama b. cAdl; cAbs b. cAmir b. {Adi, at Badr;Khalid b. cAmr b. (Adl b. Nabi; and £Abd Allah b. Unays, an ally of theirs fromQuda%.
And cAbd Allah b. 'Amr b. Haram, one of the "leaders", at Badr, martyred atUhud, and his son Jabir b. cAbd Allah; Mu'adh b. cAmr b. al-Jamuh, at Badr;Thabit b. al-Jadh*, at Badr and martyred at al-Ta^f; 'Umayr b. al-Harith b.Tha^aba, at Badr; Khadij b. Salama, an ally of theirs fromBaliy; Mu*adh b. Jabalwho witnessed Badr and thereafter; he died of the plague at Tmwas in theCaliphate of "Umar b. al-Khattab.
And <Ubada b. al-$amit, a "leader", at Badr and thereafter; al-'Abbas b.Ubada b. Nadla, who stayed at Mecca until he emigrated from it. He also wasknown as a muhajiri amari. He was martyred at Uhud. And Abu <Abd al-RahmanYazid b. Tha^aba b. Khazma b. Asram, an ally of theirs from the BanuGhusayna from Baliy; cAmr b. al-Harith b. Labda; Rifa'a b. !Amr b. Zayd, atBadr; ^qba b. Wahb b. Kalda, an ally of theirs, at Badr. He was one of thosewho left for Mecca and remained until he emigrated from there. He was oneof those also called a muhajiri amari. And Sa<d b. cUbada b. Dulaym, a "leader";al-Mundhir b. cAmr, a "leader" and at both Badr and Uhud. He was killed atBPr Macuna, acting as a commander. It was he of whom it was said, "He wasmanumitted only to die."
The two women were Umm cUmara Nasiba, daughter of Ka*b b. (Amr b. cAwfb. Mabdhtil b. (Amr b. Ghanm b. Mazin b. al-Najjar, of Mazin and al-Najjar,
Ibn Ishaq stated, "She, along with her sister and her husband Zayd b. cAsimb. Ka^ and her sons Hablb and cAbd Allah, was present with the Messenger ofGod (SAAS) during the war. This son of hers, Hablb, was killed by Musaylima,"the liar", the latter asked him, 'Do you bear witness that Muhammad is theMessenger of God?' 'Yes,' he replied. He asked, 'Do you bear witness that I amthe Messenger of God?' He replied, 'I do not hear!' At that he began cutting offone member after the other from him until he died right there before him; he gotnothing more from him. Umm <Uniara was one of those who left for al-Yamamawith the Muslims when Musaylima was killed. When she came back she had 12wounds caused by hits and cuts. God bless her.
The other woman was Umm Mam"c, Asma', daughter of cAmr b. cAdl b. Nabi b.cAmr b. Sawwad b. Ghanm b. Ka<b b. Salama. May God be pleased with them all.
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Chapter: The beginning of emigration from Mecca to Medina.
Al-Zuhrl stated, from ^rwa, that cA'isha said, "The Messenger of God (SAAS),he being at Mecca at the time, addressed the Muslims as follows,T have beenshown the place of your migration; I have been shown a salty, swampy plain withpalm-groves between two tracts of rocks.'
"Some people migrated towards Medina when the Messenger of God (SAAS)said that, while other Muslims who had gone to Abyssinia returned and wentthere instead."
Al-Bukharf related this.
Abti Musa stated that the Prophet (SAAS) said, "In my sleep I saw that Iwould be migrating from Mecca to a place where there were palm-groves. Myimagination told me that it was to be in al-Yamama or Hajar, but it turned out tobe the town of Yathrib."
This hadith is given at length by al-Bufchari with a variety of chains of author-ity.
Muslim also related both of the above ahadtth with lines of authority fromAbu Kurayb. Muslim added cAbd Allah b. Murad and quoted both traditions onthe authority of Abu Usama, from Yazid b. <Abd Allah b. Abu Burda, from hisgrandfather, Abu Burda, from Abu Musa (Abd Allah b. Qays al-Ash'arl, fromthe Prophet (SAAS), giving the whole hadith.
The hafiz Abu Bakr al-Bayhaqi stated, "The hafiz Abu cAbd Allah informedus, quoting Abu aMAbbas al-Qasim b. al-Qasim al-Sayari of Merv, quotingIbrahim b. HiM, quoting al-'Amiri, from (All b. al-Hasan b. Shaqiq, quoting 1 sab. cUbayd al-Kindi, from Ghaylan b. cAbd Allah al-cAmiri, from Abu Zur<a b.cAmr b. Jarir, from Jarir, that the Prophet (SAAS) said, 'God revealed to me,"Any one of these three places you go to will be the place of your migration:Medina, al-Bahrayn or Qinnasrln."'
"The scholars state that thereafter he decided for Medina, and told hisCompanions to migrate there."
This is a very strange hadith. Al-Tirmidhi related it in a digression in his com-pendium, giving only one account, from Abu cAmmar al-Husayn b. Hurayth,from al-Fadl b. Musa, from Tsa b. 'Ubayd, from Ghaylan b. cAbd Allahal-'Amirl, from Abu Zurca b. Umar b. Jarir, from Jarir, who said, "TheMessenger of God (SAAS) said, 'God revealed to me, "Any one of these threeplaces you go to will be the site of your migration: Medina, al-Bahrayn orQinnasrin."'" He (al-Tirmidhi) then commented, "This tradition is gharib,unique; we know of it only on the authority of al-Fadl, and Abu 'Ammar alonenarrated it."
I comment that this authority Ghaylan b. (Abd Allah al-£Amiri is mentionedby Ibn Hiban in al-Thiqat {The Trustworthy Authorities). However, he states, "Herelated, from Abu Zwr% a spurious hadith about the hijra, the emigration." ButGod knows best.
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Ibn Ishaq stated, "When God Almighty gave permission for warfare with Hiswords, 'Permission {to fight) is being given to those against whom war is beingwrongfully waged. God has power to give them victory, those who have beenexpelled unjustly from their homes merely for having said, "Our Lord is God"'{siirat al-Hajj; XXII, v.39-40).
"When God gave permission to do battle and that group of ansar had followedhim into accepting Islam and had agreed to give him and his Muslim followersaid and refuge, the Messenger of God (SAAS) ordered his supporters, boththose who had previously emigrated and those who had stayed with him inMecca, to leave in migration to Medina to join their Muslim brethren there. Hetold them, 'God has provided brothers and a home where you may be secure.'
"And so they left for Medina in groups.
"The Messenger of God (SAAS) stayed in Mecca waiting for his Lord to givehim permission to emigrate from Mecca to Medina.
"The first of his supporters to emigrate to Medina of the Quraysh and of theBanu Makhzum was Abu Salama (Abd Allah b. cAbd al-Asad b. Hilal b. cAbdAllah b. cUmar b. Makhzum. His migration took place one year before the pledgemade at al-cAqaba. This was because, following his return from Abyssinia, hehad been badly treated by Quraysh and had decided to return there, but, whenhe learned of fellow Muslims in Medina, he went there instead."
Ibn Ishaq stated, "My father related to me, from Salama b. cAbd Allah b.cUmar b. Abu Salama, from his grandmother Umm Salama, who said, 'WhenAbu Salama decided to depart for Medina, he saddled his camel for me, mountedme on it and put my son Salama in my lap. He then led us away.
'"When some men of the Banu al-Mughira saw him they approached andsaid, "We can accept what you yourself do, but why should we allow this womanof ours to be taken off by you somewhere else?" She went on, "And theysnatched the camel's bridle out of his hand and took me off it."
'"This angered the Banti cAbd al-Asad, Abu Salama's people, and they said,"By God, we'll not leave a son of ours with her now you've taken her away fromour man." So they tugged at my son Salama and dislocated his arm. The BanucAbd al-Asad then took him away, while the Banu al-Mughira kept me amongthemselves. My husband, Abu Salama, then left for Medina. So I was separatedfrom both my son and my husband.
" 'Thereafter I would go out every morning and sit in the valley and weep tillevening; I kept this up for about a year.
" 'Then one day a man from my uncle's family, one of the Banu al-Mughira,passed by, saw the state I was in and took pity on me. He told the Banual-Mughira, "Can't you let this poor woman go? You've separated her from bothher son and her husband!"
"'They then told me I could join my husband if I liked.
"'So then the Banu (Abd al~Asad returned my son to me; I saddled a camel,took my son in my lap and headed out to my husband in Medina.
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" 'I was entirely alone. But eventually, at al-Tanclm, I met cUthman b. Talhab. Abu Talha, a relative of the Banu <Abd al-Dar, and he asked, "Where are yougoing, daughter of Abu Umayya?" I replied, "I'm heading for my husband inMedina." He said, "And there's no one with you?" "There is no one with meexcept God and this son of mine," I replied.
'"He commented, "You shouldn't be left like that."
"'He then took the camel's halter and began accompanying me. And, I swear,I was never in the company of any Arab more honourable than him. When wemade a stop, he would make my camel kneel and then he would move away untilI had dismounted. When I made a halt he would take my mount away, unload it,and tie it to a tree. He would then move off and make his bed beneath a tree.When it was time to leave, he would get my camel, lead it up, saddle it and thenstand away from me. He would then say, "Do mount!" And when I mounted andwas secure, he would come and take its halter and lead me away until we nextstopped.
"'He continued behaving in this way until he brought me to Medina. Whenhe saw the village of the Banu cAmr b. cAwf at Quba5, he said, "Your husband isin this village. Abu Salama is living here. Go on in, with God's blessings." Hethen left, returning to Mecca.'
"She used to say, 'I know of no other family in all Islam who suffered like thatof Abu Salama. And I swear I never had a more honourable companion than<Uthmanb. Talha."'
This man, Uthrnan b. Talha b. Abu Talha al-eAbdan, accepted Islam afterthe Hudaybiyya truce. He emigrated along with Khalid b. al-Walid. His fatherand brothers, al-Harith, Kilab and Musafic, were killed at Uhud, along with hisuncle ^thman b, AbQ Talha. The Messenger of God (SAAS) handed over tohim and to his cousin Shayba, head of the Banu Shayba, the keys of the kalba onthe "conquest of Mecca"; he affirmed their being in their care in Islam as theyhad been in the jahiliyya. On that subject the Almighty revealed, "God ordersyou to give over matters of trust to those entitled to it" (surat al-Nisifr; IV, v.58).
Ibn Ishaq stated, "The first of the emigrants to go there after Abu Salama wascAmir b. Rabi'u, an ally of the Banu (Adf. With him went his wife Layla,daughter of Abu Hathma aI-cAdawiyya. Then followed cAbd Allah b. Jahsh b.Ri<ab b. Yacmur b. Sabra b. Murra b. Kabir b. Ghanm b. Dudan b. Asad b.Khuzayma, an ally of the Banu Umayya b. cAbd Shams, accompanied by hisfamily and his brother cAbd, that is Abu Ahmad."
Ibn Ishaq gives his name as cAbd, though it is also said to have beenThamama. Al-Suhayli stated that the first of these names was correct.
"Abu Ahmad was blind; however, he used to make his way all over the lengthand breadth of Mecca without any guide. He was a poet and had a wife namedal-Fari'a, daughter of Abu Sufyan b. Harb. His mother was Umayma, daughterof (Abd al-Muttalib b. Hashim.
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"The home of Banfl Jahsh was shut up when the migration occurred. <Utba b.Rabl<a, aI-cAbbas b. <Abd al-Muttalib and Abu jahl b. Hisham passed by it ontheir way up to the heights of Mecca. cUtba looked at its doors blowing open,unoccupied, and he sighed deeply and said,
'Every house, no matter how long safe, will one day bebeset by disaster and outrage.'"
Ibn Hisham, however, mentioned that this verse was a line from a poem by AbuDa'ud aUyyadi. Al-Suhayli said that Abu Da°ud was Hanzala b. Sharql; also hisname was given as Haritha.
(Ibn Ishaq continued) <<cUtba then said, 'The home of BanQ Jahsh has becomedevoid of its people.' Abu Jahl commented, 'No one at all will weep over that!'He then said, to al-eAbbas that is, 'All this is the work of your nephew! He hassplit us up and completely divided our community.'"
Ibn Ishaq stated, "Abu Salama, ^mir b. Rabi'a and the Banti Jahsh tookup residence at Quba* with Mubashshir b. cAbd al-Mundhir; after this theEmigrants arrived in groups.
"BanQ Glvanm b. Dudan had accepted Islam and moved as Emigrants toMedina, men and women both. They consisted of cAbd Allah b. Jahsh and hisbrother Abu Ahmad, cUkasha b. Mihsan, Shujac and fUqba, both sons of Wahb,Arbad b. Jumayra, Munqidh b. Nubata, Sa'id b. Ruqaysh, Muhriz b. Nadla,Zayd b. Ruqaysh, Qays b. J&bir, <Amr b. Muhsin, Malik b. £Amr, Safwan b.cAmr, Thaqf b. cAmr, Rabi'a b. Aktham, al-Zubayr b. cUbayda, Tamam b.tUbayda, Sakhbara b. tUbayda and Muhammad b. cAbd Allah b. Jahsh. Theirwomen included Zaynab, Humna and Umm Habiba, daughters of Jalish,Judama, daughter of Jandal, Umm Qays, daughter of Muhsin, Umm Habib,daughter of Thomama, Amina, daughter of Ruqaysh, and Sakhbara, daughter ofTamlm.
"Abtl Ahmad b. Jahsh spoke the following verses concerning their emigrationto Medina:
'When Umm Ahmad saw me leaving under the protection ofOne supernatural whom I fear and revere,
She said, "If this is what you have to do, then take ussome place else, far from Yathrib."
I said to her, "Yathrib is not just a possible location;man does whatever the All-Merciful wishes.
I head towards God and to the Messenger; and whoeverdirects himself to God one day will not be disappointed.
What a lot of true, real friends we have left behind, anda woman, too, who weeps tears and laments.
You think it is vengeance that distances us from ourland; we think that it is our aspiration that we seek.
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I invited the Banu Ghanm to spare their bloodshed; forthere is a course open to people when the path to truth isclear."
They responded, praise the Lord, when someone invitedthem to the truth and to success, and they came united.
We, and our fellows who had left the true path and hadhelped those using weapons against us, had become,
Like two battalions; one of these was successful inachieving truth, rightly guided, while the other would bepunished.
Acting unjustly, they thought up lies; Satan made themerr away from the truth. They failed and caused to fail.
We delighted in the words of the Prophet Muhammad andthose of us who supported truth acted well and were welltreated.
We are very closely related to them, though there is noclose relationship if there is no closeness.
What nephew would, after us, give you their trust; whatin-law after us could be respected?
One day you will learn which of us is closer to thetruth, when they have passed on and the people's dispute isconcluded."
(Ibn Ishaq continued) "Then <Umar b. al-Khattab left, along with cAyyash b.Abu Rabi'a, and went to Medina.
"Naftc related to me, from cAbd Allah b. tUmar, from his father, saying,'Having made up my mind to emigrate to Medina, I arranged a rendezvous withcAyyash b. Abu Rabl'a and Hisham b. al-cAs at al-Tanadub of Idat of the BanuGhifar, above Saraf. We agreed, "Any one of us who doesn't arrive there in themorning must have been detained; in such a case the others must go ahead."
'"Next morning <Ayyash and I were there at al-Tanadub. Hisham wasdetained. He was enticed and apostatized.'
"'When we reached Medina we went to live among the Banu <Amr b. <Awf inQuba\ Abu Jahl b. Hisham and al-Harith b. Hisham came over to see cAyyashwho was their cousin and their brother through their mother. They came toMedina at a time when the Messenger of God (SAAS) was in Mecca. Theytalked to 'Ayyash and told him, "Your mother has warned that she will not allowa comb to touch her hair until she sees you, nor will she shelter from the sun."<Ayyash was worried about her, but I told him, "These people, I swear, onlywant to entice you away from your faith; so beware of them. You can be sure thatif your mother gets lice she'll be sure to comb her hair, and if she finds Mecca'sheat severe, she'll surely seek shade!"
" 'But (Ayyash said, "I will remove my mother's oath; and I have money thereI can get." I told him, "You already know I'm one of the wealthiest men ofMecca, and if you don't go, I'll give you half what I have!"
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" 'He refused my offer, insisting on leaving with them. When that was all hewould do, I said, "Well, if you have to do it, then take this camel of mine. It is asplendid mount and docile. Keep on her back and if you get suspicious aboutthem, then escape on her."
" 'He then rode off on her with them. Some way along Abu Jahl asked him,"Say, brother, I find my mount difficult to ride. Would you mind if I rodebehind on yours?" "Sure," he responded. Then he made his camel kneel as theother two men dismounted to change mounts. But when they were all on theground the others ran up at 'Ayyash and tied him up. Then they took him off toMecca, subverted him and he apostatized.
"'And,' the narrator 'Umar said, 'we used to say, "God will not accept repent-ance from those who apostatize." And those who apostatized made similar state-ments about themselves.'
"He went on, 'This was so until the Messenger of God (SAAS) came toMedina and God revealed, "Say: 'O my servants who have harmed themselves,do not despair of God's mercy. God will forgive all sins. He is the All-Forgiving,the All-Merciful. Turn back to your Lord and submit to Him before punish-ment reaches you; then you shall not be helped. Follow the best that has beenrevealed to you from your Lord before punishment comes suddenly to you, andyou are caught unawares."" (sural al-Zumar; XXXIX, v.53-5).
"cUmar went on, 'I wrote this down and sent it on to Hisham b. al-cAs.
" 'Hisham said, "When it reached me I began reading it at Dhu Tuwa, hold-ing it this way and that, but I didn't understand it. Eventually I said, 'O God,make me understand this!' And God made me realize that it had been sent downspecifically about us and what we used to tell ourselves and what was said aboutus."
'"So I went to my camel, mounted it and joined the Messenger of God(SAAS) in Medina.'"
Ibn Hisham recounted that it was al-Walid b. al-Mughira who broughtHisham b. al-cAs and cAyyash b. Abu Rabi'a to Medina. He stole them awayfrom Mecca and brought them on his own mount while he walked beside them.He stumbled and bloodied his toe, and so spoke the line,
"Are you anything but a toe that bleeds; what happened to you was in God'scause!"
Al-Bukharl stated, "Abu al-Walid related to us, quoting Shu'ba, quoting AbuIshaq who heard aLBara5 say, 'The first to come to us were Mus'ab b. Umayrand Ibn Uram Maktum, and they were followed by cAmmar and Bilal.'
"Muhammad b. Bashshar related to me, quoting Ghundar quoting Shu'ba,from Abu Ishaq, who said, 'I heard al-Bara1 b. cAzib say, "The first to join uswere Mus'ab b. 'Umayr and Ibn Umm Maktum. They would read to the people.Then came Bilal, Sacd and cAmmar b. Yasir, followed by Umar b. al-Khattabalong with 20 of the supporters of the Prophet (SAAS)."
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'"Then came the Prophet ($AAS); and I never saw the people of Medina sohappy as they were to see him. So much so that the slave girls sang out, "TheMessenger of God (SAAS) has come!" And he did not arrive until after I hadread the verse in the Qur'an: "Glorify the name of your Lord most high!" (suratal-AHa\ LXXXVII), along with other verses from al-Mufassalat,''"34
Muslim related this in his sahih collection from an hadtth of Israeli from AbuIshaq, from al-Bara5 b. cAzib, in similar words.
In it there is the assertion that Sacd b. Abu Waqqas emigrated before thearrival of the Messenger of God (SAAS) in Medina. Musa b. 'Uqba, quotingal-Zuhri, claimed that he emigrated only after the Messenger of God (SAAS);the information that precedes this however, is correct.
Ibn Ishaq stated, "When cUmar b. al-Kha^tab and members of his family cameto Medina, they included his brother Zayd b. al-Khattab, cAmr and £Abd Allah,the two sons of Suraqa b. al-Mu'tamir, Khumays b. Hudhafa al-Sahml, husbandof his daughter Hafsa, his cousin Sacld b. Zayd b. cAmr b. Nufayl, Waqid b. cAbdAllah al-Tamimi, an ally of theirs, Khawla b. Abu Khawla and Malik b. AbuKhawla, two allies of theirs from the Banu Ijl, (and from) the Band al-Bakayr,Ilyas, and Khalid, and cAqil and 'Amir, and their allies from the Banu Sacd b.Layth. They took up residence with Rifa'a cAbd al-Mundhir b. Zunayr amongthe Banu cAmr b. cAwf at QubaV
Ibn Ishaq stated, "Then the emigrants, God bless them, followed on after them.Talha b. Ubayd Allah and Suhayb b. Sinan, took up residence with Khubayb b.Isaf, brother of the Banu ai-Harith b. al-Khazraj at al-Siinh. It is also said thatTalha stayed with Ascad b. Zurara."
Ibn Hisham stated, "It was told to me that Abu cUthman al-Nahdl said, 'Ilearned that when Suhayb wished to emigrate the polytheists of Quraysh said tohim, "When you came to us you were a poverty-stricken beggar. With us yougrew wealthy and acquired status and now you want to take yourself and yourmoney away! By God, that won't happen!"
"Suhayb told them, 'If I were to make my money over to you, would you letme leave?'
"'Yes,' they agreed.
"That information reached the Messenger of God (SAAS), and he com-mented, 'Suhayb made a profit! Suhayb made a profit!'"
Al-Bayhaqi stated, "The kafiz Abu cAbd Allah related to us, by dictation, thatAbu al-cAbbas Isma(ll b. cAbd Allah b. Muhammad b. Mlkal informed him,quoting cAbdan al-Ahwazl, quoting Zayd b. al-Juraysh, quoting Ya(qub b.Muhammad al-Zuhri, quoting Husayn b. Hudhayfa b. Sayft b. Suhayb, quotinghis father and uncles, from Sacid b. al-Musayyab, from Suhayb who said, 'TheMessenger of God (SAAS) said, "I was shown the place of your emigration: a
34. That portion of the 0111*111 from surat al-Hujurat to surat al-Nas.
150
THE LIFE OF THE PROPHET MUHAMMAD
salt-plain between two uplands and two lava-rock plains. That would either beHajaror Yalhrib.'""
"He went on, 'The Messenger of God (SAAS) left for Medina accompaniedby Abu Bakr. I had wanted to leave with him, but some young Quraysh menblocked my way. I remained up that night, not lying down, and they commented,"God has diverted him from you through his stomach!" But I made no com-plaint, and they went to sleep. So I left, but some of them caught up with meafter I had gone some way and wanted to take me back. I told them, "If I were togive you some ounces of gold, would you let me go and be fair to me?" They didso and I followed them back to Mecca. I told them, "Dig beneath the thresholdof the door; that's where the ounces of gold are. And if you go off to a certainwoman, you can take two sets of vestments."
'"So I left and joined the Messenger of God (SAAS) at Quba' before hemoved out from there. When he saw me he said, "Well, Abu Yahya, you made agood deal!" I replied, "O Messenger of God, no one got here to you before me,so it could only be Gabriel, peace be upon him, who informed you!'""
Ibn Ishaq stated, "Hamza b. cAbd al-Muttalib, Zayd b. Haritha, Aba MarthadKannaz b. al-Husayn and his son Marthad, both of the Ghanawl tribe, allies ofHamza; Anasa and Abu Kabsha, freed-men of the Messenger of God (SAAS);all these stayed with Kulthum b. al-Hadm, brother of the Banu cAmr b. £Awf, atQuba5. However, it is also said that they stayed with Sa^ b. Khaythama. It isstated, moreover, that Hamza stayed with As<ad b. Zurara. But God knowsbest."
He went on, '"Ubayda b. al-Harith and his two brothers al-Tufayl andHusayn, Mistah b. Uthatha, Suwayblt b. Sa^ b. Huraymila, brother of the cAbdal-Dar, Tulayb b. cUmayr, brother of the Banu cAbd b. Qusayy, Khabbab, freed-man of 'Utba b. Ghazwan stayed with *Abd Allah b. Salama, brother of BafojlanatQuba\
"cAbd al-Rahman b. cAwf and some other emigrants stayed with Sa*d b.al-Rablc. Al-Zubayr b. (Awwam and Abu Sabra b. Abu Ruhm stayed withMundhir b. Muhammad b. cUqba b. Uhayha b. al-Julah at al-Usba, the homeof the Banu Jahjahi. Mus^b b. ^mayr stayed with Sa*d b. Mu^dh. AboHttdhayfa b. 4Utba and Salim, his freed-man, stayed with Salama."
Ibn Ishaq stated, "Al-Umawi said that (some stayed) with Khubayb b. Isaf,brother of the Banu Haritha. cUtba b. Ghazwan stayed with cAbbad b. Bishr b.Waqqash among the Banu cAbd al-Ashhal. ^thman b. cAffan stayed with Awsb. Thabit b. al-Mundhir, brother of Hassan b. Thabit in the home of the Banual-Najjar."
His account continues, "The unmarried emigrant men stayed with Sacd b.Khaythama since he was unmarried. But God knows best about this."
Ya'tjub b. Sufyan stated, "Ahmad b. Abu Bakr b. al-Harith b. Zurara b.Mus'ab b. (Abd al-Rahman b. cAwf related to us, quoting cAbd al-cAzlz b.
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Muhammad b. cUbayd Allah, from Nafic, from Ibn <Umar, who said, 'We arrivedfrom Mecca and took up residence at al-^sba, including Umar b. al-Khattab,Abu cUbayda b. al-Jarah, and Salim, freed-man of Abu Hudhayfa. It was Salimwho acted as their Imam because he had greater knowledge of the Qui^an thanthe others.'"
Section: On the cause of the emigration of the Messenger of God (SAAS).
God Almighty revealed, "Say: O God, make my place of arrival good and makemy place of departure good. And grant me an aid and authority from YourselP'{surat Bant Isra>il; XVII, v.80).
And God did give him good guidance and inspired him to call out the aboveprayer to provide him prompt relief and a rapid departure. The Almighty gavehim permission to migrate to the "Medina, the 'city', of the Prophet", where therewere the ansar and friends, a place where he could make his home in security andwhose people would be his helpers.
Ahmad b. Hanbal, and Uthman b. Abu Shayba said, from Jarlr, from Qabusb. Abu Zubyan, from his father, from Ibn cAbbas, that the Messenger of God(SAAS) was at Mecca when he was ordered to migrate and there was revealed tohim the verse, "Say: O God, make my place of arrival good, and make my placeof departure good. And grant me an aid and authority from Yourself."
Qatada said, "The phrase 'place of arrival' referred to Medina, while thewords 'place of departure' referred to his emigration from Mecca. The words'grant me an aid and authority from Yourself referred to God's book and Hisordinances and restrictions."
Ibn Ishaq stated, "The Messenger of God (SAAS) stayed on in Mecca after hissupporters had emigrated, waiting for permission to be given to himself to leave.
"There remained there with him only those (Muslims) who had been detainedor who had apostatized, except for cAIl, son of Abu Talib, and Abu Bakr b. AbuQuhafa, God bless them both.
"Abu Bakr often asked the Messenger of God (SAAS) for permission to leave,but he would reply, 'Don't be in a hurry. God may well give you a companion.'And Abu Bakr hoped it would be him.
"When Quraysh saw that the Messenger of God (SAAS) had assembled aparty and had supporters from others than their own people and from a townother than theirs, and saw his Companions moving out to join these others, theyrealized that the Muslims had found a new home with them and had acquiredtheir protection.
"Quraysh were concerned that the Messenger of God (SAAS) would leaveand join them, since they knew that he had decided to do battle with them.
"They therefore gathered in the Dar al-Nadwa, the house of assembly, thehome of Qusayy b. Kilab, where all their decisions were made. They discussed
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there what they should do about the Messenger of God (SAAS), since they nowfeared him."
Ibn Ishaq continued, "A colleague whose views I do not doubt, as did others Iconsider reliable, related to me, from cAbd Allah b. Abu Najlh, from Mujahid b.Jabr, that cAbd Allah b. cAbbas said, 'The day arrived when they had agreed tomeet to enter their assembly to discuss what to do about the Messenger of God(SAAS). That day is known as the yatrnn al-zahma, "the day of the gathering",and upon it Satan, God curse him, came before them in the form of a venerablesheikh dressed in a heavy cloak. He stood at the door of the house and, when theysaw him they asked who he was. He replied, "I am come from Nejd, from thehighlands; I have heard why you agreed to meet, and I've come to listen to whatyou say and perhaps offer some comment or advice." They invited him in.
"'He entered the meeting where the Quraysh nobles had assembled. Theyconsisted of ^tba, Shayba, Abu Sufyan, Ta'Ima b. cAdl, Jubayr b. Mutlm b.cAdi, al-Harith b. cAmir b. Nawfal, al-Nadr b. al-Harith, Abu al-Bakhtari b.Hisham, 2am cj b. al-Aswad, Hakim b. Hizam, Abu Jahl b. Hisham, Nablh andMunabbih, sons of al-Hajjaj, and Umayya b. Khalaf, along with various othersof their supporters from Quraysh.
" 'They reminded one another what they had experienced from the behaviourof the Messenger of God (SAAS), and agreed that they felt insecure from thepossibility that he and his supporters might make an attack upon them.
" 'Having discussed the issue, one of them, said to have been Abu al-Bakhtarib. Hisham, suggested, "Put him in irons and gaol him; then wait for him to havethe same fate that befell poets like him before, such as Zuhayr and al-Nabigha.He would die as they had."
'"But the Najdi sheikh objected, saying "No; that's not a good plan. If you doshut him up, news of him will get right past the door you have locked on him andreach his supporters. They will promptly attack you and release him and thenincrease in numbers until they overcome you. That's not a good idea." .
"'They consulted further and one suggested, "Let's exile him from our terri-tory. Once he has gone, we shouldn't care where he ends up or what happens tohim. So long as he is gone, we'll be rid of him and we'll be able to restore ouraffairs as they were before."
"'But the Najdi sheikh observed, "No, that's not a good idea for you. Youknow how sweet his talk is, and his reasoning, and how he convinces others ofhis message. If you do that you'd have no security against him going to live withsome Arab tribe and using his speech and discourse to get them to follow him.Then he would lead them against you and perhaps defeat (or) dispossess you anddo what they like with you. No, think of something else."
'"Abu Jahl b. Hisham then said, "I have an idea that hasn't occurred to you yet."
"' "What is it, Abu al-Hakam?" they asked him.
'"He replied, "I think we should select one young man from each tribe, andsomeone who is strong, of excellent lineage and reputation as a leader. We should
153
give each one a sharp sword and they would go to him and use the swords tostrike him in unison. They would kill him and we would then be rid of him. Ifthey do this, his blood will be spread over all the tribes. And the Banu cAbdManaf will not be able to do battle against them all. So they will accept bloodmoney which we can pay them."
" 'The Najdl sheikh commented, "What he says is right. This is the right idea,and no other."
"'Having agreed upon this, the assembly broke up.
" 'Gabriel then came to the Messenger of God (SAAS) and told him, "Do notsleep tonight on the bed you usually use."
'"When it was fully dark that night the Quraysh men gathered outside hisdoor, waiting for him to sleep so they could attack him. Having seen where theywere, the Messenger of God (SAAS) said to cAli b. Abu Talib, "Sleep on mybed, wrapping yourself in this green cloak of mine from Hadramaut; sleep in it.You'll not come to any harm from them." The Messenger of God (SAAS) wasin the habit of sleeping in that cloak of his."'
This story told by Ibn Ishaq is also related by al-Waqidi, with the chains ofauthority from 'A^sha, Ibn cAbbas, cAli, Suraqa b. Malik b. Ju'shum and others,the various accounts overlapping and saying much as above.
Ibn Ishaq's account continues, "Yazid b. Abu Yazld related to me, fromMuhammad b. Ka^ al-Qurazi, who said, 'The men having met there at his door,Abu Jahl, who was among them, said, "Muhammad claims that if you follow himyou'll become kings of the Arabs and non-Arabs alike. Then you'll be given lifeafter death and be provided with gardens like those of the Jordan. If you don'tdo that, then, he says, you will be slaughtered, given life after death but be putinto hell-fire where you will be burned."'
"The Messenger of God (SAAS) then picked up a handful of dirt, saying,'Yes, I do say that. And you are one of them!'
"Then God took away their sight from them and they could not see him. Hebegan sprinkling the dirt on to their heads while he recited the following verses:'Ya sin. By the Qur>an the wise. You are among those sent forth upon a straightpath' up to the verse 'We have placed a barrier before them and a barrier behindthem, and have covered them over so that they cannot see' {surat Ya Sin;XXXVI, v.3-9). Every single man among them had dirt thrown on his head.
"He then left, and went where he wished.
"Someone who had not been there with these men then arrived and asked,'What are you waiting for here?' They replied, 'For Muhammad.' He com-mented, 'God damn you! Muhammad just came out to you and he did not leaveany single one of you without throwing dirt on your head. He then left and wentelsewhere. Can't you see what has happened to you?'
"Each man then placed a hand on his head and found dirt there. Lookingclosely, they saw cAli on the bed covered in the cloak of the Messenger of God(SAAS). They stayed there like that until morning; when cAli arose from thebed, they said, 'By God, what he told us must have been true!'"
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Ibn Ishaq continued, "Concerning what they had agreed upon that day, Godrevealed, among others, the following verses, 'And when the disbelievers plottedto confine, kill or exile you they made plans; but God makes plans and He is thebest planner of all' {surat al-Anfal; VIII, v,30).
"And there was the verse, 'Or do they say he is a poet; we await for himincidents of fate.' Say: 'Do await! I with you am one who awaits!'" {surat al-TuryLII, v.30-1).
Ibn Ishaq continued, "And so God gave His permission to His Prophet(SAAS) to emigrate."
Chapter: The emigration of the Messenger of God (SAAS) from Mecca to Medinaaccompanied by Abu Bakr "the Trusting", God be pleased with him.
That event marks the beginning of the Islamic era as was agreed upon by thesakaba, "the Companions", during the rule of ^Umar, as we have shown in thebiography of cUmar, God be pleased with him and with them all.
Al-Bukharl stated, 'Matar b. al-Fadl related to us, quoting Rawh, quotingHisham quoting flkrima, from Ibn cAbbas, who said, "The Prophet (SAAS)received his mission when he was 40 years old. He continued in Mecca receivingrevelation for 13 years and then was ordered to emigrate. He did so for 10 years,then died at the age of 63.
"His emigration took place in the month of Rabic al-Awwal in the 13th year ofhis mission, on a Monday."
Similarly Imam Ahmad recounted from Ibn £Abbas, who said, "Your Prophetwas born on a Monday, left Mecca on a Monday, first received revelation on aMonday, entered Medina on a Monday and died on a Monday."
Muhammad b. Ishaq stated, "Whenever Abu Bakr asked permission from theMessenger of God (SAAS) to emigrate, he would be told, 'Don't be in a hurry.God may well give you a companion.' And Abu Bakr hoped it would be theMessenger of God (SAAS), and that he was really referring to himself,
"He therefore purchased two camels which he kept and fed at his home to beprepared."
According to aI~Waqidi, he paid 800 dirhams for them both.
Ibn Ishaq continued, "A man in whom I have confidence related to me, from"Urwa b. al-Zubayr, from cA5isha, mother of the faithful, who said, 'TheMessenger of God (SAAS) would go without fail to Abu Bakr's house either inthe morning or the evening. Eventually that day arrived when God gave theMessenger of God (SAAS) permission to emigrate, to leave Mecca and hispeople there. He came to us that day at midday, a time unusual for him.
'"When Abu Bakr saw him, he said, "The Messenger of God (SAAS) canonly have come at this hour because something has happened."
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" 'When he came in, Abu Bakr gave up his couch for him and the Messengerof God (SAAS) sat down. There was no one else in the house except myself andmy sister Asma5, daughter of Abu Bakr. The Messenger of God (SAAS) said,"Send away anyone else who is with you." Abu Bakr replied, "There are only mytwo daughters; what can be wrong, I pray you?"
"' "God has given me permission to leave, to emigrate," he replied.
"'"As companions then, O Messenger of God?" Abu Bakr asked.
"'"Yes, as companions," he answered.'
"cA'isha continued, 'And, I swear, before that day I never knew anyone whowept for joy until I saw Abu Bakr do so that day.
"'He then said, "O Prophet of God, these are two camels I have readied forthis.'"
"They hired cAbd Allah b. Arqat."
Ibn Hisham suggests an alternative name, cAbd Allah b. Urayqit.
Ibn Ishaq continued, "He was a polytheist, of the Banu al-Dll b. Bakr, hismother of the Banu Sahm b. (Amr. He was to act as their guide on the way andthey gave him the two mounts to look after until needed,
"And, as I have been told, no one knew of the departure of the Messenger of God(SAAS) except cAli b. Abu Talib and Abu Bakr, "the Trusting", and his family.
w<All was ordered to remain behind to return to people the items they haddeposited with the Messenger of God (SAAS); anyone in Mecca who had con-cerns about things they owned would leave them in his care, such was his reputa-tion for honesty and trustworthiness.
"Having decided to leave, the Messenger of God (SAAS) went to the house ofAbu Bakr b. Abu Quhafa and they made their exit via a window at its rear."
Abu Nu^aym recounted, through Ibrahim b. Sa.<d, from Muhammad b. Ishaq,who said, "I have been informed that as he was about to leave Mecca as an emigrantto Medina for God, he said, 'Praise be to God who created me when I had beennothing. O God, protect me from earthly terrors, misfortunes and mishaps in thenights and days to come. O God, accompany me on my journey and keep myfamily safe. Bless me in what You have granted me and humble me before Yourself.Raise me to the finest qualities in my character. Endear me to You, O Lord. Anddo not entrust (my fate) to people.
'"O Lord of the frail, you are my Lord. I take refuge-in Your noble visagebefore which the heavens and the earth rejoice, the dark shadows dissipate andthe troubles of those who are first and those who are last are made right. (I pray)that You spare me your anger and discontent. I appeal to You not to cease yourfavours and to spare me your sudden wrath, removal of your favour and all youranger. I will repay as best I can all your favours to me. And there is no power norstrength except in You.'"
Ibn Ishaq continued, "They then made their way to a cave on Mt. Thawr, southof Mecca, which they entered. Abu Bakr ordered his son (Abd Allah to spend the
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day listening to what people were saying about them and then to bring themwhatever news there might be. And he told 'Amir b. Fuhayra, his freed-man, totend his flock during the day and then to bring them to the cave in the evening.
"(Abd Allah b. Abu Bakr would spend the day among Quraysh listening totheir planning and what they were saying regarding the Messenger of God(SAAS) and Abu Bakr. He would then visit them in the evening and report tothem.
"cAmir b. Fuhayra would tend his flock in the pasturage of the people ofMecca and in the evening he would bring them to Abu Bakr who would milk andslaughter them. When next morning cAbd Allah, Abu Bakr's son would leavethem to return to Mecca, cAmir would follow him down with the flock in orderto efface his footprints."
The following account from al-Bukhari will give evidence of this.
Ibn Jartr related from various sources that the Messenger of God (SAAS) pre-ceded Abu Bakr in leaving for the cave on Mt. Thawr and that he told 'All to guidehis (Abu Bakr's) path to join him, and that he did so on the way. This account isstrange and contradicts what is well known, that they travelled together,
Ibn Ishaq continued, "Each evening Asma5, daughter of Abu Bakr, may God bepleased with her, would bring them food to restore them.
"Asma> said, 'When the Messenger of God (SAAS) and Abu Bakr had left, agroup of Quraysh, including Abu Jahl b. Hisham, came and stood at Abu Bakr'sdoor. I went out to them and they asked, "Where is your father, O Daughter ofAbu Bakr?" I replied that I did not know, whereupon Abu Jahl, an evil anduncouth man, raised his hand and slapped me so hard on the cheek that my ear-ring fell off. They then left.'
"Yahya b. cAbbad b. cAbd Allah b. al-Zubayr related to me that his father toldhim, that his grandmother Asma' said, 'When the Messenger of God (SAAS)left, along with Abu Bakr, the latter took all his cash with him, some 5,000 or6,000 dirhams. My grandfather, Abu Quhafa, whose sight was gone, came inthereafter and commented, "I swear, he's put you all into some difficulty by tak-ing his money with him."
"'I replied, "No, father, he left us plenty." I then took some stones and placedthem in a space in the house where my father used to put his money and placeda cloth over them. Then I took my grandfather's hand and told him, "Put yourhand on this money." He did so and said, "Not bad at all. He did well by leav-ing you all this. This will be enough money for you."
"'But in fact he had left us nothing; I just wanted to reassure the old man.'"
Ibn Hisham stated, "A certain scholar told me that al-Hasan b. Abu al-Hasanal-Basri said, 'The Messenger of God (SAAS) and Abu Bakr, went to the cave atnight. Abu Bakr went in first and searched the cave to ensure there were no snakesor lions inside, thus using himself to protect the Messenger of God (SAAS).' "
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The line of authorities here is incomplete at both ends.
Abu al-Qasim al-Baghawi stated, "Da'ud b. cAmr al-Dabbi related to us,quoting Nafi* b. ^mar al-Jumahl, from Ibn Abu Mulayka, that when theMessenger of God (SAAS) left with Abu Bakr for Mt. Thawr, Abu Bakr wouldfirst position himself ahead and then at the rear. The Prophet (SAAS) asked himwhy this was and he replied, 'When I'm behind you I'm afraid you'll be attackedfrom the front, and when I'm ahead of you I fear you'll be attacked from behind.'
"When they finally reached the cave on Mt. Thawr Abu Bakr said, 'Staywhere you are until I put my hand inside and examine it; if there is some creaturethere it will attack me before you.'
"Nafic said, 'I have heard that there was a crevice inside the cave in which AbuBakr placed his foot, fearing that some creature might emerge and harm theMessenger of God (SAAS)."'
This tradition is incomplete in its chain of authorities. But we have givenseveral other testimonials for it in our biography of Abu Bakr, "the Trusting",God be pleased with him.
Al-Bayhaqi stated, "The hafiz Abu cAbd Allah informed us, quoting Abu BakrAhmad b. Ishaq, that Musa b. al~Hasan narrated that cAbbad related, quoting'Affan b. Muslim, quoting al-Sari b. Yahya, quoting Muhammad b. Sirin, asfollows, 'Some men were talking during the period of the rule of cUmar andapparently expressed their preference for 'TJmar over Abu Bakr. This reachedcUmar and he commented, "By God, a single night or a single day of Abu Bakrwould be better than the whole clan of TJmar! On the night when the Messengerof God (SAAS) went to the cave with Abu Bakr, the latter would walk infront for a while, then walk behind. Eventually the Messenger of God (SAAS)realized this and asked, 'Abu Bakr, why do you walk behind for a while, thengo and walk ahead?' He replied, 'O Messenger of God, I think of pursuit andwalk behind you, but then I think of ambush and so walk ahead of you.' TheMessenger of God (SAAS) then asked, 'You mean if something happened you'drather it be to you than to me?' 'Yes indeed, by Him who sent you with thetruth,' he replied.
"' "When they reached the cave Abu Bakr said, 'Stay outside, O Messenger ofGod, until I make sure the cave is safe for you.' He went inside and made sure itwas safe, but then remembered he had not checked out the crevice. So he said,'Stay were you are, O Messenger of God, while I check again.' He then wentback in, made sure the crevice was safe and said, 'Come on down, O Messengerof God.'And he did so."
"'tUmar then commented, "By Him who holds my soul in His hand, thatnight was better than the whole clan of ^Jmar!"'"
Al-Bayhaqi related this comment from Umar through a different chain. Inthat account the wording is "Abu Bakr sometimes walked ahead of theMessenger of God (SAAS) and at others behind him, sometimes to the left and
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at others to the right." That account also states that when the feet of theMessenger of God (SAAS) became sore, Abu Bakr would carry him on his back.Also, that when he went into the cave he blocked up all the crevices except one,and over that he placed his heel. Snakes then struck at him and his tears randown. Seeing this, the Messenger of God (SAAS) told him, "Don't be sad; Godis with us!"
There are some strange and unsatisfactory aspects to the course of this anec-dote.
Al-Bayhaqi stated, "The hafiz Abu <Abd Allah and Abu Sacid b. Abu cAmrinformed us as follows, 'Abu al^Abbas al-Asamm related to us, quoting cAbbasal-Durl, quoting Aswad b. cAmir Shadhan quoting Isra'il, from al-Aswad, fromJundub b. cAbd Allah, who said, "Abu Bakr was with the Messenger of God(SAAS) in the cave when he hit his hand on a rock. He then spoke the followingverse:
'You are nothing but a finger that bleeds; whathappened to you was in God's cause!"""
Imam Ahmad stated, "cAbd al-Razzaq related to us, quoting Ma'mar, quotingcUthman al-Jazari, that Miqsam, the freed-man of Ibn cAbbas, told him that Ibn'Abbas made the following comment about the verse in the Qur'an. 'And whenthose who disbelieve were scheming to imprison you' (surat al-Anfal; VIII,v.30). He said, 'Quraysh were engaged in discussion one night in Mecca andsome of them suggested, "In the morning imprison him in shackles." They werereferring to the Prophet (SAAS). Others of them said, "No; kill him!" Yet otherssaid, "No, exile him!" God made his Prophet (SAAS), aware of that and so {AIispent the night on his bed, while the Messenger of God (SAAS) went to thecave. The polytheists spent the night watching 'All, thinking him to be theProphet (SAAS). When morning came they attacked him and when they sawcAli, God turned their trickery against them. They said, "Where is that masterof yours?" He replied, "I don't know."
"'They followed his tracks, but these became too confused for them in themountains. They climbed on up the mountain and passed by the cave but saw aspider's web over its opening. They said, "If anyone had gone inside here, thespider would not have put a web over its opening." And so he stayed there threenights.'"
The chain of authorities for this is good; it is one of the best accounts givenrelating to the spider's web over the mouth of the cave, which was God's protec-tion for His Messenger (SAAS).
The hafiz Abu Bakr Ahmad b. eAll b. Sa(ld al-Qadi stated in his collectionof traditions relating to Abu Bakr as follows, "Bashshar al-Khaffaf related tous, quoting Jacfar, quoting Sulayman, quoting Abu 'Imran al-Jawni, quotingal-Mu^la b. Ziyad, that al-Hasan al-Basri said, 'The Prophet (SAAS) hurriedaway with Abu Bakr to the cave. Quraysh came looking for him and when they
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saw the spider's web over the mouth of the cave, they said, "No one went inhere."
"'The Prophet (SAAS) was at the time standing there praying while Abu Bakrwatched. Abu Bakr then said to the Prophet (SAAS), "Those are your peoplesearching for you. It's not for myself I am sad, but because I might see somethingterrible happen to you."
'"The Prophet (SAAS) replied, "Abu Bakr, don't be afraid. God is withus."'"
This tradition from Hasan is incomplete, but it is good as textual evidence. Itincludes, however, the praying of the Prophet (SAAS) in the cave; it was hiscustom to pray when something saddened him.
This same source, I mean Abu Bakr Ahmad b. cAll al-Qadi, related from cAmral~Naqid, from Khalaf b. Tarram, from Musa b. Mutlr, from his father, fromAbu Hurayra, that Abu Bakr said to his son, "Son, if something should happenamong the people, then go to the cave where I and the Messenger of God(SAAS) took refuge. Stay there and you will find sustenance come to you bothmorning and night."
A poet composed the following line:
" 'David's web' is what protected the occupant of thecave, and glory goes to the spider."
It is also said that two doves made their nest over its entrance. Al-Sarsarl com-posed the following line on that:
"The spider roofed it over with his web, and the dovehaving eggs remained at the entrance."
The kadith dealing with this was related by the hafiz Ibn 'Asakir, through Yahyab. Muhammad b. Sa(id, quoting 'Amr b. 'All, who said that cAwn b. cAmr AbucAmr al-Qaysi, nicknamed ^wayn, related to us that Abu Mus'ab al-Makki said,"I am aware of Zayd b. Arqam, al-Mughlra b. Shu'ba and Anas b. Malik as relat-ing that on the night the Messenger of God (SAAS) went to the cave, God gavean order to a tree that emerged right in front of him and hid him. God also sentthe spider that made a web between them, so hiding the face of the Messenger ofGod (SAAS). He then commanded two wild doves which came fluttering downand alighted between the spider and the tree. Now the young warriors of Qurayshapproached, one from each of the tribes there, carrying sticks, bows and staves.When they got to within 200 yards of the Messenger of God (SAAS) the guide,who was Suraqa b. Malik b. Ju'shum al-Mudlajl, said, 'That's the rock; but Idon't know where he placed his foot.' The young warriors commented, 'You'venot made a mistake since tonight began.' When morning came the guide toldthem to look in the cave. He went ahead of the rest until they were some 50 yardsaway from the Prophet (SAAS), and then there were the two doves. The guidecame back and they asked him, 'What prevented you from looking in the cave?' 'Isaw two wild doves at its entrance', he said, 'so I knew there was no one inside.'
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"The Messenger of God (SAAS) heard him and knew that God had used thedoves to save him and Abu Bakr. He then invoked a blessing upon them, and Godbrought them, down to the holy shrine where, as you know, they proliferated."
This is a strange hadtth to come from this source. The haftz Abu Nu^ymrelated it from an account from Muslim b. Ibrahim and others, from cAwn b.cAmr, he known as ^wayn, with chains of authority similar to these. Thataccount states that all the doves of Mecca are descended from these two.
Also in this hadtth is the information that the tracker who guided the warriorswas Suraqa b. Malik al-Mudlaji.
Al-Waqidl related from Musa b: Muhammad b. Ibrahim, from his father, thatthe one who tracked for them was Kurz b. cAlqama.
My own comment is that it is likely that they both followed the trail. But Godknows best.
God Almighty said, "Even if you do not aid him, God did so when those whodisbelieved expelled him, he being the second of two, in the cave. (Therein) hesaid to his companion, 'Do not be sad; God is with us.' And so God sent downtranquillity upon him and aided him with troops you do not see, putting downvery low the words of those who disbelieved; the words of God are the highest,for God is powerful, wise" (surat al-Tawba or al-Bar$a\ IX, v.40).
Reprimanding those who refrained from engaging in battle on the side of theMessenger of God (SAAS) the Almighty stated, "Even if you do not aid him."God will assist him, be his helper and ally. As He did help him, "when those whodisbelieved expelled him" from his people in Mecca, in flight and accompaniedby no one but his friend and Companion Abu Bakr.
Therefore He said, "being the second of two, when they were in the cave"where they stayed for three days until the search for them died down.
This was because when the polytheists lost track of the two men, as recountedabove, they went off in all directions searching for them. They offered 100camels to anyone who might turn in both or even one of them. They followedtheir tracks until they became confused. The tracker working for Quraysh wasSuraqa b. Malik b. Jucshum, as mentioned above. They climbed the mountainwhere the two men were aiid went past the mouth of the cave. Their feet wouldmove straight across the mouth of the cave without seeing the two men, Godprotecting them this way.
As Imam Ahmad stated, quoting 'Affan, quoting Hammam, quoting Thabit,from Anas b. Malik, that Abu Bakr told him, "I said to the Prophet (SAAS),while we were inside the cave, 'If any one of them were to glance down at his feethe would see us below them!'
"He replied, 'Abu Bakr, how would you regard the safety of two people whohad God as their third companion?'"
Al-Bukhari and Muslim gave this hadith in both their sahik collections, fromHammam.
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Some biographers state that when Abfl Bakr said that the Prophet (SAAS)replied, "If they were to come to us from here, we would leave that way."
Abu Bakr then saw that the cave had opened up on its other side and it wasnow connected to the sea, and there was a boat tied up beside it.
This tradition is not objectionable in the sense of this being beyond the divinepower. However, it does not have a chain of authorities that is strong; nor is itweak. We cannot assert anything purely by ourselves. We do, however, stand bytradition considered authentic and with chains of authority that are good. ButGod knows best.
The hafiz AbQ Bakr al-Bazzar stated, "Al-Fadl b. Sahl related to us, quotingKhalaf b. Tamim, quoting Musa b. Mutayr al-Qurashi, from his father, from AbuHurayra, that Abu Bakr said to his son, 'If some disturbance should break outamong the people, go to the cave where you saw me hide with the Messenger ofGod (SAAS). Stay there and you will receive sustenance morning and evening.'"
Al-Bazzar then said, "We know of no one else but Khalaf b. Tamim whorelated this haiithP
My own comment is that Musa b. Mutayr quoted here is a weak source of lowregard; Yahya b. MacIn gave the He to him, and traditions from him are notaccepted.
Yunus b. Bukayr stated, from Muhammad b. Ishaq, that Abu Bakr, havingentered the cave and behaved as related, and after the matter concerning Suraqa,which is still to be told, spoke some poetry, a part of which follows:
"The Prophet said to reassure me, though I was notconcerned, when we were in the dark of the shadows of thecave,
'Fear nothing, for God is our third, and he hasguaranteed to me victory from Him.'"
Abu Nu^ym related this ode through Ziyad, from Muhammad b. Ishaq. Hequoted it at great length along with another poem. But God knows best aboutthese.
Ibn Lahi'a related, from Abu al-Aswad, from "Urwa b. al-Zubayr, who said,"The Messenger of God (SAAS) remained in Mecca after the pilgrimage inwhich the ansar, 'the Helpers', pledged themselves to him, for the remainder ofDhu al-Hijja, aMVluharram and Safar.
"Then the polytheists of Quraysh joined together and plotted to kill theMessenger of God (SAAS) or to imprison or exile him. And so God gave himforesight of this and revealed the words, 'And when those who disbelieved werescheming to imprison you' (sural al-Anfal; VIII, v.30). He then gave orders tocAll to sleep on his bed while he and Abu Bakr left. Next morning Quraysh wentoff searching for them everywhere."
Musa b. ^qba related it thus in his work on the military campaigns and statedthat they went to the cave by night.
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We also gave above a statement regarding this from Hasan al-Basrl, quotingIbn Hisham.
Al~Bukh3rl stated that Yahya b. Bukayr related to him, quoting al-Laythquoting ^qayl, quoting Ibn Shihab, who said that ^isha stated, 'I have noawareness of my parents not practising the religion (Islam); and not a day passedfor us without the Messenger of God (SAAS) visiting us at both ends of the day,in the morning and the evening. When the Muslims suffered harassment AbuBakr left as an emigrant towards Abyssinia. He went as far as Bark al-Ghimad,where he met Ibn al-Daghina, the chieftain of the area.'"
She then recounted how he brought Abu Bakr back to Mecca and gave himprotection. Her words are similar to our previous account of the migration toAbyssinia up to and including Abu Bakr's statement, "I therefore give back toyou your protection and resign myself to the protection of God."
She (fA'isha) stated, "At that time the Prophet (SAAS) was at Mecca. He toldthe Muslims, 'I have been shown the place of your emigration; it has palm-groves between two rocky tracts.' These are the Harratan.
"And so some people did leave for Medina, and some who had left forAbyssinia came back and went to Medina. Abu Bakr himself made preparationsto leave for Medina. The Messenger of God (SAAS) told hhn, 'Take it slowly; Iam hoping I will be permitted to leave.' Abu Bakr asked, 'You really do havehopes of that?' 'Yes,' he replied.
"Thereafter Aba Bakr restrained himself for the Messenger of God (SAAS),so that he could accompany him. He stabled two camels at his home, feedingthem on mimosa leaves, crushed and mixed leaves, that is, for four months.Some, however, say he gave them fodder for six months."
Ibn Shihab stated, "<Urwa reported that cA5isha said, 'One day, in the heat ofnoon, we were sitting in Abu Bakr's house when someone told him, "Here comesthe Messenger of God (SAAS), heavily veiled, at a time he doesn't usuallycome!" Abu Bakr commented, "I swear, he can only have come at this time forone thing!"'
"cA'isha went on, 'The Messenger of God (SAAS) arrived and asked to come inand was invited to do so. When he entered he said, "Ask everyone to leave." AbuBakr responded, "But they are all like your own family, O Messenger of God."
"'He explained, "I have been given permission to leave." "As companions,then!" said Abu Bakr. "Yes," he replied.
"'Abu Bakr then said, "Do take one of these two mounts of mine." TheMessenger of God (SAAS) replied, "I'll pay you for it."'
"'A'isha went on, 'So we quickly prepared some equipment for them and putsome provisions in a leather bag. Asma5, Abu Bakr's daughter, cut off a piece ofher girdle to tie up the mouth of the bag; she was thereafter known as "she of thetwo girdles".
" 'Then the Messenger of God (SAAS) went with Abu Bakr to a cave on Mt.Thawr, where they stayed for three nights. Also with them during the night was
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(Abd Allah, Abu Bakr's son. He was a bright and intelligent lad and would leavethem at dawn and be down among Quraysh by morning, as if he had spent thenight there. He went back to them as soon as night fell with all the informationhe had gleaned of plans against them. cAmir b. Fuhayra, Abu Bakr's freed-man,cared for a flock of sheep, which he would bring them after night fell; they wouldeat foods made with the milk they provided. Before dawn cAmir b. Fuhayrawould call the flock together and leave; he did this each one of those three nights.
'"The Messenger of God (SAAS) and Abu Bakr hired a man of the Banual-Dil, from the Banu cAbd b. £Adl, a skilled guide, a khirrit. This man, thougha follower of the faith of the Quraysh polytheists, had sworn an oath to the familyof al-cAs b. Wa°il al-Sahmi. They had thus placed their trust in him and handedover to him their two riding camels and made an arrangement with him to meetat the cave on Mt. Thawr three nights thereafter; he was to bring their mountson the following morning. This guide and cAmir b. Fuhayra did set off with thetwo men, conducting them along the coastal route.'"
Ibn Shihab stated, "cAbd al-Rahman b. Malik al-Mudhji, he being the son ofSuraqa's nephew, related that his father told him that he heard Suraqa b. Malikb. Ju'sham say, 'Messengers from the Quraysh polytheists came to us putting aprice on the head of either the Messenger of God (SAAS) or Abu Bakr for any-one who killed or captured either.
'"While I was sitting at a meeting being held by my people, the Banu Mudlij,one of their men arrived and stood there, while we sat, and said, "Suraqa, I'vejust seen some human forms in the distance towards the coast, and I think themto be Muhammad and his companions."
"'Suraqa said, "I knew they would be them, but I told him, 'They are notthem. You saw so-and-so and so-and-so whom we saw leave with our own eyes.'"
"'I remained for a while there in that meeting, then got up and went inside. Itold my servant girl to bring over my mare which was behind a hillock and tokeep it there for me. Then I took my spear and went out the rear of the house. Imade marks with its head on the ground and kept its shaft down low until Ireached my horse. I rode off on it and it took me ahead until I drew close to them.Suddenly my horse stumbled and I came off it. I got up and stretched my handout to my quiver and took out my divining arrows. I sought guidance from themwhether or not I should harm them. It came out as I did not want. But I got backon my horse, disobeying the arrows.
" 'My horse drew me ever nearer to them until I could hear the Messenger ofGod (SAAS) reciting, without looking around, while Abu Bakr looked aroundconstantly. Then two of my horse's legs sank deep into the ground, right up tothe knees, and I was again thrown. I scolded her and she stood up, thoughscarcely able to pull her legs out. When standing upright there was dust comingup like smoke into the sky from the impression left by her legs. Again I soughtadvice from the divining arrows and it again came out against my wish.
"'I called out to them, reassuring them, and they stopped. I rode my horse up
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to them, it having dawned on me that my being kept from them was a sign thatthe Messenger of God (SAAS) was going to prevail. I told him, "Your peoplehave put a price on your head!" and I related to them what people wanted to dowith them. Then I offered them provisions, but they would not accept anythingfrom me and told me to leave them alone. I asked him if he would write down asafe conduct for me, and he told cAmir b. Fuhayra who did so on a piece ofleather. The Messenger of God (SAAS) then left.'"
Muhammad b. Ishaq related this same story, from al-Zuhrl, from cAbdal-Rahman b. Malik b. Ju^ham, from his father, from his uncle Suraqa.However, his account has him seeking advice from the divining arrows when hefirst left the house, with the arrow telling him what he did not like, that is, thathe should not harm the Messenger of God (SAAS). It went on to mentionhis horse stumbling with him on four different occasions. All that related tohis seeking advice from the divining arrows and being told what he did notlike.- that he should not harm him. It has him reassuring them and asking for adocument that would be a token from the Messenger of God (SAAS). Theaccount states, "He wrote a document for me on a bone, or a scrap of leather, ora scrap of cloth." He also tells how he went to the Messenger of God (SAAS)when the latter was at al-J^rana on his way back from Ta°if and that he said,"Today is one of keeping trust and of goodness; let him come near." The accountends, "So I approached him and accepted Islam."
Ibn Hish&m stated, "The man relating this was cAbd al-Rahman b. al-Harithb. Malik b. Ju'sham.
"And what he said was correct.
"After Suraqa returned, whenever he met one of the pursuers, he would turnthem back, saying, 'You've finished in this direction.'
"When it was known that the Messenger of God (SAAS) had arrived inMedina, Suraqa began telling people what he knew and had witnessed relatingto him, and about what had happened to his horse. He gained some notoriety forthis, and the leaders of Quraysh were afraid he would bring them discredit, andthat that would be the cause of many people accepting Islam. Suraqa was theleader of the Banu Mudlij. Abu Jahl, God damn him, composed the followingverses to them,
"O Banti Mudlij, I fear your fool Suraqa misleadingabout Muhammad's victory.
Take care that he not divide you so you become split,after former glory and leadership."
Suraqa spoke the following in answer to Abu Jahl's poetry:
"O Abu al-Hakam, had you but been witness to whathappened to my horse when its legs sank,
You would have been amazed, and not doubted that
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Muhammad is a prophet and a proof; so who can oppose him?
Take action, have your people leave him alone, for Ithink that some day his qualities will be clear to us.
In a matter you would wish to win, for all the people,altogether will make peace with him."
Al-Umawi gave this poetry in his work on the military campaigns with a chainof authorities from Abu Ishaq. Abu Nu'aym related it with a chain throughZiyad, from Ibn Ishaq. His account gives more poetry from Abu Jahl with versesthat include overt disbelief.
Al-Bukharl stated, with a chain of authorities back to Ibn Shihab, who is quotedas saying, "Urwa b. ai-Zubayr informed me that the Messenger of God (SAAS)met al-Zubayr in a caravan of Muslims who were merchants coming in fromSyria, and that al-Zubayr clothed the Messenger of God (SAAS) and Abu Bakrin white garments.
"The Muslims in Medina heard of the departure of the Messenger of God(SAAS) from Mecca and would go each morning out to the rocky lava plain towait for him, until the heat of noon would force them back.
"One day after they had returned to their homes, having waited a long time,one of the Jews went up on top of one of their forts for some reason, and he sawthe Messenger of God (SAAS) and his Companions dressed in white emergingthrough the haze. The Jew felt compelled to shout out, 'O Arabs, here's yourgreat man you've been awaiting!'
"The Muslims leapt for their weapons and met up with the Messenger of God(SAAS) beside the rocky lava plain. He turned off, along with them, to the rightto where the Banu cAmr b. cAwf were; this was Monday in the month of Rabical-Awwal.
"Abu Bakr stood up before the group, while the Messenger of God (SAAS)sat silently. The ansar who had come and who had not before seen the Messengerof God (SAAS) began greeting Abu Bakr. But then the sun began striking theMessenger of God (SAAS), and Abu Bakr went over and shielded him from itwith his cloak. And so everyone then knew which one was the Messenger of God(SAAS).
"The Messenger of God (SAAS) remained there with the Banu cAmr b. eAwffor some ten nights and founded the mosque 'whose foundations were based onpiety'35 and the Messenger of God (SAAS) prayed there.
"He then rode upon his camel, the people walking beside him, until it kneltdown at the mosque36 in Medina of the Messenger of God (SAAS) where that
35. A reference to the Qur'an, Sural al-Tawba, IX, v. 108, where the piety of its founders ismentioned.
36. A reference to the site of the Mosque of the Prophet in Medina which had not yet beenconstructed.
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day some Muslim men were praying. It was a drying shed for dates and belongedto Suhayl and Sahl, two orphan youths in the care of As"ad b. Zurara. TheMessenger of God (SAAS) said, when his camel knelt, 'This, if God wills it, willbe the house.'
"He then asked to see the two youths and negotiated with them over the dry-ing shed so that it could become a mosque. They replied, 'No, we will give it toyou, Messenger of God!' But the Messenger of God (SAAS) refused to accept itfrom them as a gift and did buy it. He then built a mosque.
"The Messenger of God (SAAS) then set about bringing up the bricks forbuilding it, along with the rest of the Muslims, saying as he did so the verse,
'This is not a load from Khaybar; this, O Lord, ismore righteous more pure.'
"And also:
'No matter; the wages for this are those of the otherworld; be merciful, O God, on the Helpers and theEmigrants.'
"He quoted the verse of one of the Muslim men whose name is unknown to me.Ibn Shihab said, 'We are not informed in the hadith literature that the Messengerof God (SAAS) quoted any full line of poetry other than these.'"
This is the text as given by al-Bukhari; only he, and not Muslim, gives it andhe does so with testimony from other sources; his text, however, does not givethe story of Umm Ma^ad, the Khuzal woman.
We will report here from the beginning, as is appropriate.
Imam Ahmad stated, "cAmr b. Muhammad Abo Sacid al-'Anqazi related to usthat Israeli related to him, from Abu Ishaq, from al-Bara' b. 'Azib, who said,f<Abu Bakr bought from cAzib a horse's saddle, for 13 dirhams, telling him, "Tellal-Bara' to take it to my house." He replied, "No; not until you tell us what youdid when the Messenger of God (SAAS) emigrated in your company."'"
Abu Bakr stated, "We set off and travelled fast, by day and night until mid-day approached and was upon us. I strained my eyes to see some shade where wecould shelter. I saw a rock and hurried down to it, and some shadow remained.I smoothed out a place for the Messenger of God (SAAS), and laid down a pieceof leather for him, saying, 'Do lie down, O Messenger of God.' And he did so.
"I then left to see if I could locate any of the pursuers. I came upon a herds-man and asked him, 'Who employs you, lad?' He mentioned the name of aQuraysh man that I recognized. I asked him, 'Do you have any milk in yourflock?' 'O yes,' he replied. 'Will you give me some?11 requested. He agreed andI told him to get some. He tethered a ewe and at my request he wiped the dirtoff its udders and his hands. I had with me a container with a cloth over itsmouth. He poured a little milk for me and I poured it out into a cup until it wasall cool. I then went over to the Messenger of God (SAAS) and gave it to him;
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he was awake. I asked him to drink, and he did so until I was content. I thenasked, 'Should we continue with the travel?' And we left again, our pursuers stillafter us.
"But the only one of them to catch up with us was Suraqa b. Malik b. Jirsham,riding a horse. I asked, 'O Messenger of God, are our pursuers catching up?' 'Donot be worried, God is with us,' he replied.
"He caught up with us until there was only a spear's throw or two - or thewords may have been two or three spear-throws - and I said, 'O Messenger ofGod, this pursuer is gaining on us!' And I wept. He asked, 'Why are you crying?'I replied, 'It's not for me I'm crying, but for you!'
"The Messenger of God (SAAS) said a prayer about him, saying, 'O Lord,protect us from him, as You wish.' The legs of his horse then sank down to itsbelly in firm ground and he fell off, saying, 'O Muhammad, I know this is yourwork; say a prayer to God for me to save me from my plight! I swear I will mis-lead the pursuers behind me. This is my quiver; take an arrow from it, for youwill pass by my camels and sheep at so-and-so, and you can take of them what-ever you want.'
"The Messenger of God (SAAS) replied, 'I don't need them.' But he did saya prayer for him and he was released and returned to his people.
"The Messenger of God (SAAS) and I went further on and eventuallyreached Medina where people came out to meet him. They appeared on theroads and roofs and servants and young people thronged the streets, saying,'God is Great! The Messenger of God (SAAS) has come! Muhammad is here!'
"The people vied for the honour of having him stay with them. TheMessenger of God (SAAS) therefore said, 'Tonight I will stay with the Banual~Najjar who are related by blood to cAbd al-Muttalib, to honour them.' Nextmorning he was where he had been ordered to be.'
Al-Bara' said, "The first of the Emigrants to come to us was Mus%b b.Umayr, a brother of the cAbd al-Dar. Then came Ibn Umm Maktum, the blind,one of the Banu Fihr, followed by tUniar b. al-Khattab, along with 20 riders. Weasked them what had happened to the Messenger of God (SAAS), and theyreplied that he was coming later. And eventually he and Abu Bakr did arrive."
Al-Bara' went on, "The Messenger of God (SAAS) did not arrive until afterI had recited chapters from al-mufassal"
The compilers of both sahih collections include this account, from Israel,without the comment of al-Bara5, that is, "The first of the Emigrants". Muslimis alone in giving this, and he related it through Israeli.
Ibn Ishaq stated, "The Messenger of God (SAAS) stayed for three nights in thecave along with Abu Bakr. Having lost knowledge of his whereabouts Qurayshoffered a price of 100 camels to anyone who would return him. After the threenights, when the hue and cry had diminished, the man they had hired broughtthem their camels along with one for himself. Abu Bakr's daughter Asma5 also
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arrived with provisions in a leather table-cloth for them. But she forgot to tie itup and when they were about to depart she came out to tie it up but had no cord.So she untied her girdle to make a cord of it which she used to attach it. She usedthen to be called, 'she of the two girdles'."
Ibn Ishaq stated, "Abu Bakr brought up the two mounts and offered the bestof them to the Messenger of God (SAAS) and asked him to mount the camel.But the latter responded, 'I couldn't ride a camel that I don't own.' Abu Bakrtold him, 'But please consider it yours'. 'No,' he replied, 'but what price did youpay for it?' He told him and the Messenger of God (SAAS) then said, 'Well, I'lltake it for that.' 'It's yours,' Abu Bakr told him."
Al-Waqidi related, with full chains of authorities, that the Messenger of God(SAAS) took the camel called al-Qaswa?. He also said, "Abu Bakr had boughtboth camels for 800 dirhams."
Ibn cAsakir related through Abu Usama, from Hisham, from his father from^'isha, who said, "(The camel he chose was) al-Ja&a*." Al-Suhayli related thissimilarly from Ibn Ishaq, that it was al-Jadta3. But God knows best.
Ibn Ishaq stated, "And so they rode off; Abu Bakr mounted cAmir b. Fuhayra,his freed-man, behind himself to serve them both on the way.
"I was told that Asma3 said, 'When the Messenger of God (SAAS) departedwith Abu Bakr, a number of Quraysh men came to us, including Abu JahP ". IbnIshaq then related how Abu Jahl struck her so hard on the cheek that he knockedoff an earring, as told above.
"She went on, 'We remained for three nights without knowledge of thewhereabouts of the Messenger of God (SAAS) until a man of the jinn, sl spirit-man, arrived from the lower parts of Mecca, singing verses of Arabic songs.People followed him, listening to his voice without seeing him. Eventually hecame out to the upper parts of Mecca, reciting,
'God, Lord of all men, awarded His very best reward totwo Companions who stayed at the tents of Umm Matad.
They stayed there in good will, and then left; andlucky is he who becomes the Companion of Muhammad
Their girl's position brings credit to the Banti Ka'b,and her sitting there watching for the believers.'
"Asma5 said, 'When we heard what he said we knew where the Messenger ofGod (SAAS) was headed, towards Medina."
Ibn Ishaq said, "They were four in number; the Messenger of God (SAAS),Abu Bakr, 'Amir b. Fuhayra, freed-man of Abu Bakr, and <Abd Allah b. Arqat."That is what Ibn Ishaq states, but it is well known that the name of the fourthwas cAbd Allah b. Urayqit al-Dili who at that time was still a polytheist.
Ibn Ishaq stated, "When their guide, cAbd Allah b. Arqat, led them off, he tookthem down to the lower part of Mecca and from there along the coast, crossing
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over the route below 'Usfan. He then took them along the lower parts of Amaj,then crossed the route after passing Qudayd, then from there across al-Kharrarand Thaniyyat al-Marra to Liqf. He guided them past the Liqf well, then downto the Mijaj well and so to Marjah Mijaj, then down again to Marjah Dhual-cAdwayn and to the Dhu Kashr valley and so to al-Jadajid and al-Ajrad. Thenhe took them along Dhu Salam of the A^a* valley, to the well at Ti'hin, then pastal-cAbabid, across al-Qaha, down to al-cArj. One of their mounts was foilingbehind, so a man of Aslam called Aws b. Hajr mounted the Messenger of God(SAAS) on a camel called Ibn al-Rada? and led him into Medina; he sent with hima youth named Mas'ud b. Hunayda. Then their guide from al-cArj took them toThaniyya al-cA5ir on the right side of Rakuba; according to Ibn Hisham this placeis known as Thaniyya al-Gha3ir. Then he took them down the Ri5m valley and soto Quba', to the Banu 'Amr b. <Awf. It was now Monday, the 12th of Rabical-Awwal and the heat was extreme, the sun almost having reached its zenith."
Abu Nu'aym mentioned, through al-Waqidl, approximately these same loca-tions, though there is a discrepancy in some. God knows best.
Abu Nu%ym stated that Abu Hamid b. Jabala related to him that Muhammadb. Ishaq quoted from al-Sarraj, who quoted from Muhammad b. cUbada b. Musaal-Ijll from his brother Musa b. cUbada, from (Abd Allah b. Sayyar, from Iyasb. Malik b. al-Aws al-Aslami, who quoted his father as saying, "When theMessenger of God (SAAS) emigrated along with Abu Bakr, they passed by acamel of ours at al-Juhfa. The Messenger of God (SAAS) asked, 'Who owns thiscamel?' 'A man from Aslam,1 he was told. The Prophet (SAAS) turned to AbuBakr, who commented, 'May you be safe, God willing!' The Prophet (SAAS)asked the man, 'What's your name?' 'Mas'ud,' he replied. The Prophet (SAAS)again turned to Abu Bakr, who commented, 'May you be happy. God willing!"'37
The account goes on, "My father then went to him and carried him on his wayon a camel called Ibn al-Rada?"
I would comment that previously we learned from Ibn 'Abbas that the Mes-senger of God (SAAS) left Mecca on a Monday and entered Medina on a Monday.
It is clear that there was a period of 15 days between his departure from Meccaand his arrival in Medina. This is because he spent three nights in the cave onMt. Thawr, and then took the coastal road which is further than the main route.
On his way he passed by Umm Ma<bad, daughter of Ka'b of the Banu Ka'b b.Khuza'a.
Ibn Hisham stated, "Yunus quoted Ibn Ishaq as saying that her name was'Atika, daughter of Khalaf b. Ma'bad b. Rabi'a b. Asram.
"Al-Umawi, however, said that she was 'Atika, daughter of Tabic, an ally ofBanu Munqidh b. Rabl'a b. Asram b. Sanbls b. Haram b. Khaysa b. Ka*b b. cAmr.
"This woman had sons named Ma'bad, Nadra and Hunayda, all children ofAbu Ma'bad. His name was Aktham b. cAbd al-'Uzza b. Ma<bad b. Rabi'a b.Asram b. Sanbls.
37. The passage has a pun on Aslam and 'safe', and on Mas'ud and 'happy'.
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Her story is very well known and related from various paths all confirming oneanother.
The Story of Umm Ma<bad al-Khuzaciyya.
Yunus stated, from Ibn Ishaq, "The Messenger of God (SAAS) stayed at thetent of Umm Ma'bad, whose name was cAtika, daughter of Khalaf b. Ma<bad b.Rabl'a b. Asram. The travellers wanted a meal served but she said, 'We have nofood, no milch-camel and the only ewes we have are in heat.'
"The Messenger of God (SAAS) then asked to be brought one of her sheep.He wiped its teat with his hand, said a prayer and it gave milk into a tumbler,foaming. He said, 'Drink this, Umm Ma^ad!' She replied, 'No, you drink it; youhave more right to it than me.' But he gave it back to her and she did drink it.He then called for another ewe in heat and did the same as before and this timehe drank it. He then called for another ewe, did the same and gave it to his guideto drink. Again he did the same, giving it now to cAmir. And then they left.
"The Quraysh men, searching for the Messenger of God (SAAS), eventuallycame to Umm Matad and asked her about him, saying, 'Have you seenMuhammad who looks so-and-so?' And they described him to her.
"She replied, 'I don't know what you are saying, though a young man didcome and get milk from ewes in heat.'
" 'That's the one we want,' the Quraysh man told her."
The hafis, Abu Bakr al-Bazzar stated that Muhammad b. Macmar related to himfrom Yacqub b. Muhammad, from <Abd al-Rahman b. <Uqba b. cAbd al-Rahmanb. Jabir b. cAbd Allah, who quoted his father as having related that Jabir stated,"When the Messenger of God (SAAS) and Abu Bakr left as Emigrants andentered the cave, there was a crevice that Abu Bakr blocked off with his heel untilmorning, for fear that something might come out at the Messenger of God(SAAS),
"They stayed in the cave for three nights, then left and stayed at the tents ofUmm Ma<bad. She sent him the message, 'I see handsome faces; the tribal quarteris better equipped to honour you than I am.'
"That evening, while staying there in her camp, she sent over to them with ayoung son of hers, a ewe and a broad knife. The Messenger of God (SAAS) said,'Take back the knife and bring us a fariqj that is a qadah, a bowl. She sent backa message that the ewe had no milk and had no lamb. He said, 'Do send us abowl.' She brought one and he tapped the ewe on the back and it ruminated, andmilk streamed forth. He filled the bowl and drank, gave it to Abu Bakr to drink,took more milk and sent it to Umm Ma^ad."
Then al-Bazzar stated, "We know of this anecdote being related only throughthis one chain. And regarding cAbd al-Rahman b. "Uqba, the only person we knowwho quoted from him was Ya'qub b. Muhammad, even though his ancestry waswell known."
IMAM ABO AI.-FTDA> ISMA<IL IBN KLATHIR
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The hafiz al-Bayhaqi recounted from a hadith of Yahya b. Zakariyya* b. AbaZaJida from Muhammad b. cAbd al-Rahman b. Abu Layla who related it to him,quoting <Abd al-Rahman b. al-Asbahani, who said, "I heard cAbd al-Rahmanb. Abu Layla quote Abu Bakr, 'the Trusting', as saying, 'I left Mecca withthe Messenger of God (SAAS) and we reached a bedouin encampment. TheMessenger of God (SAAS) noticed one tent off to one side and went towardsit. When we dismounted we found that the only person there was a woman. Shesaid, "O fellow slave of God, Pm just one woman, alone; you should go to ourchief if you want hospitality." He made no response to her, it being evening bythen, and a son of hers arrived herding some goats. She told him, "Take thesegoats over to those two men with this knife and tell them, 'My mother says thatyou should slaughter these and eat and feed us too.'"
'"When he arrived, the Messenger of God (SAAS) told him, "Take the knifeaway and bring a bowl." He replied, "But this ewe has not been with a male andhas no milk." "Go and do it," he told him. When he had brought back a bowl theMessenger of God (SAAS) wiped the ewe's teat and it gave milk, filling the bowl.He then said, "Take this to your mother." She drank till she was satisfied andthe lad returned. Now he told the boy, "Take this ewe away and bring meanother." He did so and then brought a third ewe, did as before, and then theMessenger of God (SAAS) himself drank.
'"We stayed there that night, then left. She used to refer to him asal-Mubarak, "the blessed One". Her flock multiplied and eventually she broughtthem all in to Medina. Abu Bakr happened to pass by and he recognized her sonand the son said to his mother, "Mother, that's the man who was withal-Mubarak, 'the blessed one'." She came over to him and asked, "O fellow slaveof God, who was that man with you?" He asked, "You don't know who he is?""No, I don't," she replied. "He is the Prophet of God," he told her. "Please, takeme in to him," she asked.
'"He did so and the Messenger of God (SAAS) gave her food and gifts.'"
Ibn cAbdan added in his account of this, "She said, 'Lead me to him.' And soshe came with me and gave to the Messenger of God (SAAS) some sour cheeseand some bedouin goods. And he gave her clothing and gifts in return.'"
The account stated, "And I am certain he said, 'And she accepted Islam.'"
The chain of authorities for this is good.
Al-Bayhaqi stated, "This story is similar to that of Umm Ma^ad and it isevident that she is the one referred to here. But God knows best."
Al-Bayhaqi stated, "The hafiz Abu cAbd Allah informed us, as did Abu BakrAhmad b. al-Hasan al-Qadi, both of whom said, cAbu aI-cAbbas al-Asammrelated to us, quoting al-Hasan b. Mukrim, Abu Ahmad Bishr b. Muhammadal-Sukkari, quoting cAbd al-Malik b. Wahb al-Mudhhijl, quoting Abjar b.al-Sabah, from Abu Ma'bad al-Khuza'i, that the Messenger of God (SAAS),when he left by night, emigrating in the company of Abu Bakr, cAmir b.
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Fuhayra, freed-man of Abu Bakr, and their guide cAbd Allah b. Urayqitai-Laythl, passed by the two tents ofUmm Ma<bad al-Khuzaciyya.
"Umm Ma<bad was a good, fearless, strong woman who would sit with herlegs drawn up, wrapped in her garment, at the entrance to the tent and give outfood and drink. They asked her whether she had any meat or milk they couldbuy from her. But they obtained none from her and she told them, 'If we hadanything, you would not lack for hospitality, but our people are all out of provi-sions and we've been suffering drought.'
"The Messenger of God (SAAS) noticed a goat at the side of her tent and said,'What about that goat, Umm Ma^ad?' She replied, 'She's a goat left over fromthe goats after the drought.' 'Does she give milk?' he asked. 'No, she's too driedup for that,' she replied. 'Would you permit me to milk her?' he asked. 'If shehas any milk you can,' she replied.
"The Messenger of God (SAAS) called to the goat and stroked it, speakingGod's name, wiped her teat and again invoked God's name. Then he called fora vessel large enough to satisfy them, and the goat opened its legs and milkpoured out in a copious flow until it was full. He gave (the vessel to) her to drink,and then his Companions and thereafter they all had a second drink. When theywere all quenched, he drank too, saying, 'The one who pours drinks last!' He putmilk in it again, left it with her, and then they departed.
"He went on, 'Soon her husband, Abu Matad, came home, leading emaciatedgoats, staggering they were so weak, and their brains scarcely functioning. Whenhe saw the milk, he was amazed and said, 'Where did this milk come from, UmmMa^ad? We don't have a milch-camel and the goat has not been with a male.''Well, a man who was blessed came past us and seemed from his speech to besuch-and-such,' she replied. 'Describe him to me; I think he is that man theQuraysh are looking for,' he told her.
"She replied, 'I saw him to be a man of evident cleanliness, fine in character,his face handsome, slim in form, his head not too small, elegant and good looking,his eyes large and black, his eyebrows long, his voice deep, very intelligent, hiseyelids brown, his brows high and arched, his hair in plaits, his neck long and hisbeard thick. He gave an impression of dignity when silent and of high intelligencewhen he talked. His logic was impressive, he was decisive, not trivial, not trite, hisideas like pearls moving on their string. He seemed the most splendid and fine-looking man from a distance and the very best of all from close-by, medium inheight, the eye not finding him too tall nor too short. A tree-branch, as it were,between two others, but he was the finest-looking of the three, the best propor-tioned. He was the centre of his companions' attention. When he spoke, they lis-tened well, and if he ordered, they hurried to obey, a man well helped, wellserved, never sullen, never refuted.'
"He - her husband - commented, 'That, I swear, has to be that man Qurayshare seeking. If I had chanced on him, I would have done my very best to followhim.'
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"A voice was heard in Mecca, high up, somewhere between heaven and earth,that people could hear though no one see, reciting the verses,
'God, Lord of all men, awarded His very best reward totwo Companions who stayed at the two tents ofUmm Ma'bad.
They stayed there in good will, and then left; andlucky is he who becomes the Companion of Muhammad.
O Qusayy, God did not withhold from you actions thatwill not be rewarded, nor leadership?
Ask your sister about her goat and bowl; if you wereto ask the goat, she would testify.
He asked her for a goat without young, and it gave milkfor him in plenty, its teat giving foam,
So he pledged (with the goat) (milk) for the milker,such that it remained abundant at its commencement and atits completion.'
"Next morning the people, those of Mecca that is, having missed their prophetwent to the tents of Umm Ma'bad, trying to catch up with the Messenger of God(SAAS)."
Hassan b. Thabit responded with the verses,
"A people disappointed, having lost their prophet,while those to whom he hurried were pleased,
He left a people and their spirits left them, and hetook up residence with a people with a light renewed.
Are those who mislead people out of blind stupidityequal to those righdy guided by a guide?
A prophet, seeing about him what others do not see,reciting the Book of God at every scene.
If one day he should speak the words of the unseen, itis corroborated the same day or, at most, the morning of thenext.
Abu Bakr must be pleased by the pleasure hisgrandfather enjoys at his accompanying him; whoever pleasesGod will be happy.
Let the place of their woman please the Banu Ka<b, andher sitting watching for the Muslims."
He stated - cAbd al-Malik b. Wahb, that is - "I received information that AbuMa'bad accepted Islam and emigrated to the Prophet (SAAS)."
The hafiz Abu Nu'aym related this through cAbd al-Malik b. Wahbal-Madhhiji, in the same terms. At the end of his account he added, "cAbdal-Malik said, 'I received information that Umm Ma°bad emigrated, acceptedIslam, and joined the Messenger of God (SAAS).'"
Abu Nu'aym, moreover, related this through various routes, from Bakr b.Muhriz al-Kalbl al-Khuzal, from his father Muhriz b. Mahdl, from Haram b.
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Hisham b. Hubaysh b. Khalid, from his father, from his grandfather Hubaysh b.Khalid, the Companion of the Messenger of God (SAAS), who stated that theMessenger of God (SAAS) when forced out of Mecca left there as an Emigrant,along with Abu Bakr, cAmir b. Fuhayra and their guide cAbd Allah b. Urayqital-Laythl. They passed by the tent of Umm Mafyad, a fearless, strong womanwho would sit, legs drawn up and wrapped in her garment, at the entrance to the"leather tent." And he went on to relate the same (introductory material as in theprior account).
He went on, "And I think it was Muhammad b. Ahmad b. cAli b. Makhladwho related to us, quoting Muhammad b. Yunus b. Musa, that is al-Kudaymi,quoting 'Abd al-cAz!z b. Yahya b. *Abd al-cAz!z, the freed-man of al-cAbbas b.<Abd al-Muttalib, quoting Muhammad b. Sulayman b. Sallt al-Ansarl, quotinghis father, from his father Salit al-Badri, who said, 'When the Messenger of God(SAAS) left on the emigration accompanied by Abu Bakr, 'Amir b. Fuhayra withIbn Urayqit guiding them on their path, they passed by Umm Macbadal-Khuzaciyya, she not knowing who he was. He asked her, "Umm Ma^ad, do youhave any milk?" She replied, "No, I swear, our goats have not been with males.""What about that one?" he asked. "She is the last of the goats left after thedrought."'" His account then relates the rest of the story much as given above.
Al-Bayhaql then said, "It is likely that all these stories relate to one occasion."
He then related an anecdote similar to that about the goat of Umm Ma<badal-Khuzaciyya, stating, "The hafiz Abu cAbd Allah related to us, by dictation,that Abu Bakr Ahmad b. Ishaq b. Ayyub related to them, quoting Muhammadb. Ghalib, quoting Abo al-Walld, quoting cAbd Allah b. Iyyad b. Laqlt, quotingIyyad b. Laqlt, from Qays b. al-Nu(man, who said, 'When the Prophet and AbuBakr left in secret they passed by a slave watching some goats. They asked himfor milk. He replied, "I don't have one giving milk. I just have this one youngfemale goat here who gave birth at the beginning of the winter, but her foetuswas malformed and she has no milk left." "Call her over to me," he asked. Hedid so and the Messenger of God (SAAS) tethered her and stroked her teat andprayed until it began to flow. Abu Bakr then brought a vessel and he milked thegoat, gave to Abu Bakr to drink, milked again, and gave to the shepherd, thenmilked again and drank.'
"The shepherd then asked, 'For heaven's sake, who are you? I never saw thelike of you!'
"'Do you think you could keep it secret if I told you?' he asked. 'Oh yes,' hereplied.
"'I am Muhammad, the Messenger of God,' he told him.
" 'You mean you're the one Quraysh say claims to be a Sabian?' he asked. 'Yes,they do say that,' he told him.
"'Well,' the shepherd said, 'I bear witness that you bring the truth, and thatonly a prophet could do as you have. I am your follower now.'
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" 'You can't be that right now,' he told him. 'Come and join us when you hearI have declared myself openly.'"
Abu Yahya al-Mawsuli related this, from Ja{far b. Humayd al-Kufl, fromcAbd Allah b. lyyad b. Laqit.
Abu Nu'aym at this point related the story of cAbd Allah b. Mas'ud stating,"cAbd Allah b. Jacfar related to us, quoting Yunus b. Habib, Abu Da'ud andHamraad b. Salama, from cAsim, from Zirr, from cAbd Allah b. Mascud whosaid, 'I was a teenage boy working as a shepherd for goats belonging to 'Uqba b.Abu Mu'ayt at Mecca when the Messenger of God (SAAS) and Abu Bakr cameby, having fled from the polytheists. They asked me whether I had any milk togive them to drink. I replied, "I'm held responsible; I'm not here to providedrink for you." They asked, "Do you have a young sheep that hasn't yet beenwith a ram?" "Yes, I do," I replied.
" 'So I brought it to them and Abu Bakr tethered it, and the Messenger of God(SAAS) took hold of her teat and said a prayer. The teat flowed copiously andAbu Bakr brought a hollowed-out rock and milked into it. He and Abo Bakrdrank and they served me. Then he told the teat to close, and it did so.
"'Later I went to the Messenger of God (SAAS) and asked him, "Teach mesome of these fine words," meaning the Qur'an, The Messenger of God (§AAS)replied, "Consider yourself a well-taught lad!" I took from his mouth 70 surasand no one can dispute me about them.'"
His words in this account, "Having fled from the polytheists" is not withreference to the time of the emigration but with regard to some circumstancesprior thereto.
Ibn Mascud was one who accepted Islam early and emigrated to Abyssinia andlater returned to Mecca, as previously mentioned. This anecdote of his is firmand authentic, related in the sakik collections and elsewhere. But God knowsbest.
Imam Ahmad stated that cAbd Allah b. Mus<ab b. cAbd Allah, he beingal-Zubayr, related to him, that his father had quoted Fa'id, the freed-man ofcAbadil, as having said, "I left town in the company of Ibrahim b. cAbdal-Rahman b. Sa<d; when we reached al-cArj Ibn Sacd came. Now Sa<d (hisfather) had been the man who had guided the Messenger of God (SAAS) on theroad to Rakuba. Ibrahim asked him, 'What anecdotes did your father relate toyou?' Ibn SaM replied, 'My father told me that the Messenger of God (SAAS)came to them in the company of Abu Bakr. Abu Bakr had a daughter with us whowas suckling at that time and the Messenger of God (SAAS) wanted to find ashort route to Medina. Sacd told him, "This is the waste-land of Rakuba; outthere are two thieves of Aslam who are known as the 'two disgraced men'. If youlike we could get directions from them." The Messenger of God (SAAS) replied,"Yes, let's do that."
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" 'Sacd went on, "So we went off and came into view of them, whereupon oneof them said to the other, 'That is the man from Yemen.' The Messenger of God(SAAS) called over to them and explained Islam to them, and they accepted it.He then asked them their names and they replied, 'We're the "two disgracedmen".' He commented, 'No, you're the "two honoured men"!' He then toldthem to lead him into Medina. So we left and reached the outskirts of Quba5, andthere he was met by the BanQ cAmr b. cAwf. The Messenger of God (SAAS)asked, 'Where is Abu Umama As<ad b. Zurara?' Sa^ b. Khaythama replied, 'Sohe scored (with you) before me, O Messenger of God; shouldn't I tell him that?'
"'"The Messenger of God (SAAS) then passed on until he could see the date-palms and the well there was full. He turned to Abu Bakr and said, 'O Abu Bakr,this is where I shall stay; I saw myself staying at a stream like that of the BanuMudlij."""
Ahmad alone gives this account.
i
Section: On the entry of the Messenger of God (SAAS) into Medina, and where heestablished therein his dwelling, comprising matters related thereto.
It has been stated above by al-Bukhari, on the authority of al-Zuhrl, from 'Urwa,that the Prophet (SAAS) entered Medina at noon.
My own comment is that that could have been in the afternoon, because of whatis established in both sahih collections from the hadith of Israel, from Abu Ishaq,from al-Bara5 b. cAzib, from Abu Bakr in his hadith concerning the emigration. Hestated, "We arrived at night and the people vied for the honour of having him staywith them. The Messenger of God (SAAS) therefore said, 'I will stay with theBanu al-Najjar who are related by blood to <Abd al-Muttalib, to honour them.'"
This could have been, though God knows best, on the day of his arrival atQuba\ He may have arrived at the outskirts of Medina in the heat of the after-noon and spent some time (resting) under the palm tree. He then proceeded onwith the Muslims and stopped at Quba0, that being at night. Furthermore, instating that these events transpired after noon, he could have meant at night, forevening is indeed after noon.
Alternatively, that could refer to when he left QubaJ, travelling on and onlyreaching the Banu al-Najjar in the evening. This will be discussed later. But Godknows best.
Al-Bukhari recounted, from al-Zuhri, from 'Urwa, that he stayed with BanucAmr b. cAwf at Quba', for a score or more nights and established the mosque atQuba5 during that period.
He then mounted up, the people accompanying him, and went on until hiscamel knelt with him at the site of his mosque. That place was a drying shed fordates owned by two orphaned youths named Sahl and Suhayl. He bought it fromthem and used it as a mosque. And that was among the Banti al-Najjar, may Godbe pleased with them.
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Muhammad b. Ishaq stated, "Muhammad b. Jacfar b. al-Zubayr related to me,from ttwa b. al-Zubayr, from <Abd al-Rahman b. cUwaym b. Sacida, who said,'Some of my tribesmen who were Companions of the Prophet (SAAS) said,"When we learned of the emigration of the Prophet (SAAS) from Mecca, weanticipated his arrival. We would go out, after saying the morning prayer, to theedge of the rock lava plain and await him. We would stay there until the sunwould force us to seek shade, failing which, we would go indoors. It was the hotseason at that time.
"' "Eventually the day arrived when the Messenger of God (SAAS) did come.We had sat as usual until there was no shade left and then we had entered ourhomes. But when we had done so, the Messenger of God (SAAS) arrived. Thefirst to see him was a Jew, and he shouted at the top of his voice, 'Banti Qayla,your great man has come!'
'""So we all went outside to the Messenger of God (SAAS), and found himin the shade of a date-palm, accompanied by Abu Bakr, a man of similar age.Most of us had not seen the Messenger of God (SAAS) before that, and peoplecrowded around him, not knowing how to distinguish him from Abu Bakr. Butwhen the shade moved away from the Messenger of God (SAAS) Abo Bakrstood up and shaded him with his cloak. And at that point we recognized him.'""
The account given above from al-Bukhan is similar to this one, as is that fromMusa b. Uqba in his work on the maghazi, the military campaigns.
Imam Ahmad stated, "Hashim related to us, quoting Sulayman, from Thabit,from Anas b. Malik, who said, 'I moved along through young men shouting,"Muhammad has come!" And I'd move ahead but still see nothing.
'"But then the Messenger of God (SAAS) did come, accompanied by AbuBakr. They hid in a ruin in Medina, then sent out a bedouin asking for the amar,the Helpers, to let them enter town. Thereupon some 500 of the ansar went outto greet them, saying, "Do come on; you are safe and will be obeyed."
"'The Messenger of God (SAAS) and his Companion then came on in amongthem and the townspeople, even the old people as well came out to greet them,climbing on top of the houses and shouting, "Which one is he?" We never sawsuch a sight before.'"
"Anas said, 'I witnessed the day he entered among us and the day he died, andI never saw two such days as those.'"
Al-Bayhaqi related this from al-Hakim, from ai-Asamm, from Muhammad b.Ishaq al-San'am, from Abu al-Nadr Hashim b. al-Qasim, from Sulayman b.al-Mughlra, from Thabit, from Anas, whose account was very similar.
In both sahih collections, through Israel, from Abu Ishaq, from al-Bara', wefind that Abu Bakr says, in his account of the emigration, "When we arrived inMedina, the people came out filling the streets and the roof tops, with the youngand the servants all shouting and repeating, 'God is most Great! The Messengerof God has arrived. God is most Great! Muhammad has come! God is mostGreat! Muhammad has come! God is most Great! The Messenger of God hascome!' The next morning he moved on to where he had been ordered to go."
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Al-Bayhaqi stated, "Abu cAmr al-Adib told us, quoting Abu Bakr al-Isma'ili, asfollows, 'I heard Abu Khalifa say, "I heard 'A'isha's son say, 'When the Messengerof God (SAAS) arrived in Medina the women and boys began chanting,
"The full moon has risen over us, from the passes ofal-Wadac;
We must give thanks, for what a supplicant has prayedto God.""""
Muhammad b. Ishaq stated, "The Messenger of God (SAAS), so they say,stayed at Quba5 with Kulthum b. al-Hadam, a brother of the Banu cAmr b. cAwf,who was of the Banu ^bayd; it is also said, however, that he stayed with SaSi b.Khaythama,
"Those who say he stayed with Kulthum b. al-Hadam assert the following:that when the Messenger of God (SAAS) went outside the house of Kulthum hewould go and sit with people in the house of Sa<d b. Khaythama because thisman was a bachelor, without family, and his house was therefore known as 'thebachelors' house. But God knows best.
"Abu Bakr, God bless him, stayed with Khubayb b. Isaf, of the Banual-Harith b. Khazraj at al-Sunh. It is also said he stayed with Kharija b. Zayd b.Abu Zuhayr, a brother of the Banu al-Harith b. al-Khazraj."
Ibn Ishaq also stated that cAll b. Abu Talib remained in Mecca for three daysand nights until he had handed back the deposits made with the Messenger ofGod (SAAS).
"He then joined the Messenger of God (SAAS) and stayed with Kulthum b.al-Hadm; apparently cAli b. Abu Talib stayed in Quba' only a night or two.
"He would say, 'In Quba5 there was a Muslim woman who had no husband. Isaw a man go to her in the depths of the night; he would knock on her door and shecame out. He then gave her something he had with him which she took. I foundher conduct very suspicious, so I asked her, "Who is it that knocks at your doorevery night; you go out to him and he gives you something I can't see properly.How can you do this, you being a Muslim woman without a husband?"
"'She replied, "The man is Sahl b. Hanif. He knows I am a woman with noone and after dark he damages and destroys his people's idols then brings theirremains to me. He tells me to use them as firewood."'
"cAli, God be pleased with him, used to eulogize Sahl b. Hanif in this waywhen he was killed in his company in Iraq."
Ibn Ishaq went on, "The Messenger of God (SAAS) remained with BanucAmr b. cAwf in Quba' from the Monday through Thursday and founded amosque there.
"Then God took him forth from among them on the Friday, though the BanueAmr b. cAwf claim that he stayed there longer among them."
cAbd Allah b. Idris quoted Muhammad b. Ishaq, as saying, "The Banu (Amrb. <Awf claim that he stayed there among them for 18 nights."
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My own comment is, as was stated before from ai-Bukbari's account, throughal-Zuhri, from Wwa, that he stayed there for some 10 nights.
MOsa b. Uqba quoted Mujmac b. Yazid b. Haritha as saying, "TheMessenger of God (SAAS) stayed among us" - amongst the Banu cAmr b. cAwfat Quba\ that is - "for 22 nights."
Al-Waqidl stated, "It is said he stayed among them for 14 nights."
Ibn Ishaq stated, "When Friday came the Messenger of God (SAAS) was thereamong the Banu Salim b.cAwf; he prayed that day in the mosque in the Ranuna*valley, this being the first Friday he prayed in Medina.
"Itban b. Malik and cAbbas b.tUbada b. Nadla came to him there along withsome men of the Banu Salim and told him, 'O Messenger of God, stay hereamong us enjoying our protection and our wealth.' He replied, referring to hiscamel, 'Give her free passage; for she is being guided.' And they cleared a pathfor her.
"She proceeded and got as far as the homes of the Banu Bayada, where he wasmet by Ziyad b. Labld and Farwa b. (Arar, along with other men of the BanuBayada. They asked him, 'O Messenger of God, come and join us and share ourprotection and our wealth.'
"He replied, 'Make way before her, she has received a command.' And theycleared a path for her.
"She went on again and passed by the homes of the Banu Sacida where she wasblocked by SaM b. ^bada and al-Mundhir b. cAmr along with some men of theBanu Sacida. They said, 'O Messenger of God, come to us and have our protec-tion.' 'Make way before her,' he replied, 'she has received a command.' And theydid so.
"On she went until she was opposite the home of Banu al-Harith b.al-Khazraj. There her way was blocked by Sacd b. al-Rabic, Kharija b. Zayd andcAbd Allah b. Rawaha, along with men of Banu al-Harith b. al-Khazraj. Theycalled out, 'Messenger of God, come to us; we have many to protect you.' But hereplied as before.
"She proceeded further, as far as the homes of the BanQ cAdi b. al-Najjar, towhom he was related. The closest of these was the mother of cAbd al-Muttalib,Salma, daughter of cAmr, being one of their women. There were Salit b. Qaysand Abu Salit, Usayra b. Abu Kharija and some men of the Banu cAdl b.al-Najjar. They told him, 'O Messenger of God, join your own relatives andenjoy our wealth and protection.' 'Make way before her,' he replied, 'she hasreceived a command.' And they did so.
"She went further, up to the homes of the BanQ Malik b. al-Najjar, where sheknelt down before what is today his mosque. At that time it was a drying shedfor dates owned by two orphan youths of the Banu Malik b. al-Najjar, Sahl andSuhayl by name, sons of eAmr, They were under the protection of Mu^dh b.<Afra>."
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My own comment, however, is that it has been related earlier, from theaccount of al-Bukharl through al-Zuhrl, from ^rwa, that these youths wereunder the protection of As<ad b. Zurara. But God knows best.
Musa b. Uqba related that the Messenger of God (SAAS) passed by cAbd Allahb. Ubayy b. Salul while he was there in his house. The Messenger of God(SAAS) came to a stop, expecting to be invited into the house since he was at thattime the chief of the Khazraj. But cAbd Allah told him, "Look to those whoinvited you. Stay with them!"
The Messenger of God (SAAS) related this to a number of the ansar and Sa'db. ^bada commented, apologizing for him, "Now God has granted you to us, OMessenger of God; whereas we had wanted to place a crown on his head andmake him king over us."
Musa b. TJqba stated, "The ansar had held a meeting before the Messengerof God (SAAS) left the Banu (Amr b. cAwf. They had gathered around his camelarguing over which of them should hold its reins, vying to honour and show theirrespect for the Messenger of God (SAAS).
"Whenever he passed by the home of one of the ansar they would invite himinside, but he would say, 'Leave her alone; she has received a command. I willonly stay where God decides.'
"When she arrived at the house of Abu Ayyub she knelt before the door andhe dismounted. He entered that house and stayed there until his mosque and itsapartments were built."
Ibn Ishaq stated, "When the camel of the Messenger of God (SAAS) firstknelt he did not dismount and she got up and went a little further, while theMessenger of God left its rein free without his control. She then turned aroundand came back to where she had knelt and did so there again. She then shookherself, and sank to the ground stretching out fully. The Messenger of God(SAAS) then dismounted.
"Abu Ayyub Khalid b. Zayd then picked up his bags and took them into thehouse. The Messenger of God (SAAS) stayed there with him.
"He asked who owned the drying shed and Mucadh b. 'Afra0 told him, 'It isowned by Sahl and Suhayl, two sons of cAmr. They are orphans under my care.''Then I will buy it from them and have it as a mosque,' said the Messenger ofGod (SAAS), and later he had it built."
The Messenger of God (SAAS) stayed in the home of Abu Ayyub until hebuilt his mosque and its living quarters; he and the Muslims, both Emigrantsand Helpers, participated in its construction. An account of the building of themosque will be given soon hereafter, if God wills it.
Al-Bayhaqi stated in DaWil {The Signs), quoting from Abu cAbd Allah, whostated that the kafiz Abu al-Hasan ^All b. cAmr informed him, quoting AbucAbd Allah Muhammad b. Makhlid al-Duri, quoting Muhammad b, Sulayman
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b. Ismacil b. Abu al-Ward, quoting Ibrahim b. Sirma, quoting Yahya b. Sacid,from Ishaq b.'Abd Allah b. Abu Talha, from Anas, who said, "The Messengerof God (SAAS) came to Medina, and when we entered the ansar came along withother men and women and said, 'Come to us, O Messenger of God.' He replied,'Leave my camel unimpeded; she has received a command.'
"She knelt at the door of Abu Ayyub and servant girls of the Banu al-Najjarcame out striking drums and chanting, 'We are girls of the Banu al-Najjar; howwonderful if Muhammad were our neighbour.'
"The Messenger of God (SAAS) then came out to them and asked, 'Do youlove me?' They replied, 'Oh yes, O Messenger of God!' 'And I,' he said, 'byGod, love you all! By God, I love you all!'"
This is a strange tradition from this source. None of the authorities on tradi-tion relate it, though al-Hakim gave it in his Mustadrak as will be related.
Al-BayhaqI stated, "Abu cAbd al-Rahman al-Sulami related, quoting Abual-Qasim (Abd al-Rahman b. Sulayman al-Nahhas, the Qur'an-reciter in Baghdad,that Vmar b. al-Hasan al-Halabi related to him, quoting Abu Khaythamaal-Maslsi, and ^sa b. Yunus related, from cAwf al-A^abl, from Thumama, fromAnas, who said, 'The Prophet (SAAS) passed by a quarter where the Banual-Najjar lived. And there were servant girls striking drums and chanting,
"We are girls of the Banu al-Najjar; how wonderful ifMuhammad were our neighbour."
'"The Messenger of God (SAAS) commented, "God knows that my heart lovesyou all!"'"
This was related by Ibn Maja, from Hisham b. cAmmar, from "Tsa b. Yunus.
In the sahih of al-Bukharl it is stated from Macmar, from £Abd al-Warith, fromcAbd al-cAzlz, from Anas, who said, "The Prophet (SAAS) saw the women andboys coming -1 believe he said that it was a wedding procession. So he stood upin full view and said, 'O God, these are the people I love most of all.' He repeatedthis three times."
Imam Ahmad stated, "cAbd al-Samad b. cAbd al-Warith related to us, quotinghis father, who quoted cAbd al-cAziz b. Suhayb, who quoted Anas b. Malik, asfollows: 'The Messenger of God (SAAS) set out for Medina with Abu Bakr rid-ing behind him on the same mount. Abu Bakr was an elderly man who was wellknown, whereas the Messenger of God (SAAS), was youthful and not known.
" 'If a person met Abu Bakr and said, "Abu Bakr, who is that man in front ofyou?" He would reply, "This man is showing me the path."
'"He would think he was referring to him showing him the road, but what hereally meant was "the path of good".
" 'Abu Bakr looked back and saw a horseman had caught up with them. So hesaid, "O Prophet of God, a rider has caught up with us!" The Messenger of God(SAAS) turned around and said, "O God, bring him down!" The man's horse
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then fell, tossed him and stood neighing. The man then said, "O Prophet of God,give me your orders!" He replied, "Stay where you are and don't let anyonecatch up with me!"
" 'So the man had started off the morning trying to catch the Messenger ofGod (SAAS) and by the end of it he was acting as his armed guard!
" 'The Messenger of God (SAAS) alighted at the edge of the rock lava plainand sent a message off to the ansar. When they came they greeted the two menand told them, "Mount up; you will be safe and you will be obeyed."
"'The Messenger of God (SAAS) and Abu Bakr then rode on, the ansar allaround them fully armed.
'"In Medina people were saying, "The Prophet of God, has come!" And theyraised their glances to him, repeating that the Prophet had come.
'"He proceeded on and dismounted beside the house of Abu Ayyub.
'"While he was talking to members of its household cAbd Allah b. Salamheard of him while working in a palm-grove belonging to his family. He quicklystopped what he was doing, she38 accompanying him, heard the Messenger ofGod (SAAS) then went back to his own people.
"'The Messenger of God (SAAS) asked, "Which of our people's houses isclosest?" Abu Ayyub replied, "Mine, O Messenger of God; this is my house, thismy door." He asked, "Then go and prepare a place for us to rest." He went anddid so, then returned and said, "O Messenger of God, I have prepared a placefor your siesta. Do come, with God's blessings." They did so.
u'Now that the Messenger of God (SAAS) had arrived, cAbd Allah b. Salamcame to him and said, "I bear witness that you are really the Prophet of God, thatyou have brought the truth. The Jews know me to be their leader and the son oftheir former leader, their most learned man and son of their former most learnedman. Call them and ask them."
'"When they came the Messenger of God (SAAS) addressed them, "O Jews,woe upon you! Fear God! By the God other than whom there is none, you wellknow that I am truly the Messenger of God, and that I bring you the truth.Accept Islam!"
'"But three times they replied, "We do not know this.'""
Al-Bukhart alone relates this thus, on the authority of a Muhammad notfurther identified and also from cAbd al-Samad.
Ibn Ishaq stated, "Yazld b. Abu Habib related to me, from Marthad b. (AbdAllah al-Yazani, from Abu Ruhm al-SamacI, that Abu Ayyub stated, 'When theMessenger of God (SAAS) took up residence in my house, he lived on the lowerfloor while I and Umm Ayyub lived upstairs. I told him, "O Messenger of God,I really hate being above you, with you beneath me. Come along and live above,while we come down to the lower floor."
38. Ibn Isteq's account as elsewhere published refers to his aunt as working with him in thepalm-grove; no doubt the reference is to her in this apparently abbreviated account. See p. 196.
183
"'He replied, "Abu Ayyub, it's better for us and for our guests for me to livedownstairs."
"'And so the Messenger of God (SAAS) remained down while we stayedabove in the house. It happened that a large jug of water of ours broke and mywife and I had to mop it up as best we could with a velvet garment, since we hadno other cloth. We used it to dry up the water, fearing to have any drop on theMessenger of God (SAAS) and so harm him.
"'We used to prepare his evening meal for him and send it in to him. If whenhe returned it there were any morsels left we would try to see where his fingershad touched it and eat that part, hoping to be blessed by that. One night we senthim his supper, having included onions or garlic and he returned it without usdetecting any marks of his hands on it. So I was shocked and went to him andasked, "O Messenger of God, you have sent back the food without me seeing anysign you have touched it." He explained, "I sensed the smell of that plant in thefood; I'm someone who whispers to others (and such an odour may be offensiveto them), so why don't you eat it."
"'We did so and never served him those vegetables again.'"
Al-BayhaqI related this similarly, through al-Layth b. Sa<d, from Yazid b.Abu Habib, from Abu al-Hasan, or Abu al-Khayr, Marthad b. £Abd Allahal-Yazani, from Abu Ruhm, from Abu Ayyub, who told it.
Abu Bakr b. Abu Shayba related it from Yunus b. Muhammad al-Mu'addib,from a!-Layth.
Al-BayhaqI stated, "The hafiz Abu (Abd Allah informed us, quoting Abu cAmral-Hayri, quoting cAbd Allah b. Muhammad, quoting Ahmad b. Sacld al-Dararhl,quoting Abu d-N^man, quoting Thabit b. Yazid quoting <Asim al-Ahwal, fromcAbd Allah b. al-Harith, from Allah, the freed-man of Abu Ayyub, from AbuAyyub, who said that the Messenger of God (SAAS) resided with him, staying onthe ground floor while he, Abu Ayyub, lived upstairs. It occurred to Abu Ayyubthat he was walking on top of the Messenger of God (SAAS), and so he was care-ful to keep to the sides, where they also slept. He then spoke to the Messenger ofGod (SAAS) about that, commenting, 'The lower floor is more appropriate for us;I can't be above a ceiling when you are beneath it.' And so the Messenger of God(SAAS) moved to the upper floor, while Abu Ayyub moved to the lower.
"He used to prepare food for the Messenger of God (SAAS), and if it wasreturned he would ask about where he had placed his fingers and keep track ofthis. Once he made food for him that contained garlic and when the food cameback he asked where the Messenger of God (SAAS) had placed his fingers. Hewas told, 'He didn't eat any.' Abu Ayyub was shocked and went up to him andasked, 'Is it a forbidden food?' The Prophet (SAAS) replied, 'No, but I dodislike it.' Abu Ayyub commented, 'I dislike whatever you dislike'; or he mayhave used the words, 'whatever you have disliked.' He also said, 'The Prophet(SAAS) would be visited by angels.' "39
39. It is stated in another tradition that angels dislike the smell of garlic.
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Muslim related this from Ahmad b. Sacid.
It is established in both sahlh collections, that Anas b. Malik said, "TheMessenger of God (SAAS) was brought a large platter" — in one account it wasa bowl — "containing green vegetables. He asked and was told what these wereand when he looked at them, he did not want to eat them. He commented, 'Youeat them; I have private conversations with people with whom you do not!'"
Al-Waqidi recounted that when the Messenger of God (SAAS) stayed at thehome of Abu Ayyub, Ascad b. Zurara took hold of the nose-rein of the camel ofthe Messenger of God and it thus remained with him.
It is related from Zayd b. Thabit that he said, "The first gift made to theMessenger of God (SAAS), after he took up residence in the home of AbuAyyash, was brought to him by myself. It was a big wooden bowl filled withbread, crumbled up with yoghurt and butter. I told him that my mother had sentthe bowl. He commented, 'God bless her!' Then he called over his Companionsand they ate. Then a wooden bowl came from Sa^ b. Ubada, a mixture of breadand meat gravy.
"Not an evening went by without there being at the door of the Messenger ofGod (SAAS) three or four people who would come one after the other carryingfood. He remained there in the home of Abu Ayytlb for seven months.
"While resident in the home of Abu Ayyub, the Messenger of God (SAAS)sent his freed-man Zayd b. Haritha and Abu Rafi(, along with two camels andcarrying 500 dirhams, to bring back Fatima and Umm Kulthum, daughters ofthe Messenger of God (SAAS), his wife Sawda, daughter of Zam'a and Usamab. Zayd. Ruqayya had already emigrated with her husband cUthman, whileZaynab remained with her husband, Abu al-cAs b. aI-Rabic in Mecca. UmmAyman, the wife of Zayd b. Haritha, came with these, and so did <Abd Allah b.Abu Bakr with the other children of Abu Bakr who included "A'isha, 'mother ofthe believers'. The Messenger of God (SAAS) had not yet consummated hismarriage with her."
Al-Bayhaqi stated, "cAll b. Ahmad b. cAbdan informed us, quoting Ahmad b.fUbayd al-Saffar, quoting Khalaf b. cAmr al-(Akbarl, quoting Sa'ld b. Mansur,quoting 'Itaf b. Khalid, quoting Sadiq b. Musa, from cAbd Allah b. al-Zubayr,that when the Messenger of God (SAAS) arrived in Medina his mount kneltdown between the homes of Jacfar b. Muhammad b. cAli and al-Hasan b. Zayd.People came to him then saying, 'O Messenger of God, my house!' But his camelgot up with him again and he said, 'Let her proceed; she is being divinely guided.'
"She then moved away with him and came to the place for the minbar, the pul-pit, where it knelt down and shook itself. A shed was there where they were stor-ing and drying dates. The Messenger of God (SAAS), alighted from his mountand went to the shade. Abu Ayyub then approached him and said, 'O Messengerof God, my house is the one closest to you; shall I carry your baggage to myplace?' 'Yes,' he said. So he took his baggage into the house. Another man then
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came to him and said, '0 Messenger of God, where are you staying?' He replied,'A man stays wherever his baggage is.' The Messenger of God (SAAS) stayedthere in the shed for 12 nights, until the mosque was built."
This was a great honour for Abu Ayyub Khalid b. Zayd, God bless him, tohave the Messenger of God (SAAS) stay with him.
It was related to us through Yazld b. Abu Habib from Muhammad b. cAli b.cAbd Allah b. cAbbas, may God be pleased with him, that Abo Ayyub came toBasra over which Ibn cAbbas had been appointed governor by cAli b. Abu Talib,may God be pleased with him. Ibn cAbbas came out of his house and invitedAbu Ayyub to stay there, just as the latter had provided accommodation for theMessenger of God (SAAS) in his house. He also presented him with everythingwithin the house; and when he came to leave, Ibn cAbbas gave him 20,000dirhams and 40 slaves.
Abu Ayyub's house later passed into the hands of his freed-man Aflah;al-Mughira b. cAbd al-Rahman b. al-Harith b. Hisham bought it from him for1,000 dinars, repaired it and donated it for the use of the poor of Medina whobelonged to the household of the Prophet (SAAS).
Similarly his staying in the home of the Banu al-Najjar and God's choosingthat for him, was also a great honour. In Medina there were many such com-plexes, nine in number. Each of these was separate and self-sufficient, with itsown date-palms, gardens and families. Each one of their tribes were gathered intheir own quarters, making them like adjoining villages. God chose for theMessenger of God (SAAS) the home of the Banu Malik b. al-Najjar.
In both sahth collections it is established from a hadith of Shu'ba as follows, "Iheard Qatada quote Anas b. Malik as stating, 'The Messenger of God (SAAS)said, "The best of the ansar homes is that of the Banu al-Najjar, then comes thatof the Banu al-Ashhal, then the Banu al-Harith b. al-Khazraj, then the BanQSacida; and in all the homes of the ansar there is good.'"
"Say b. cUbada stated, 'I never saw the Messenger of God (SAAS), fail toexpress preference for others over us.' But he was told instead, 'He gave prefer-ence to you over many.'"
This quotation comes from al-Bukhari.
Al-Bukhari and Muslim also related this from a hadith of Anas and AbuSalama, from Abu Usayd Malik b. Rabl'a, and from a hadith of Ubada b. Sahl,from Abu Humayd, from the Prophet (SAAS), in the same terras. In the hadithof Abu Humayd there is an addition: "Abu Usayd said to Sacd b. cUbada, 'Don'tyou think that the Prophet (SAAS) expressed favour for the ansar and placed uslast?' And so Sacd went to the Prophet (SAAS) and asked, 'O Messenger of God,have you given preference to the homes of the ansar and placed us last?' 'Well',he replied, 'does it not suffice you that you are among the very best?'"
Great honour and credit were firmly established for the people of Medina, theansar, both in this world and the next. God Almighty stated, "As for those who
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are first and foremost, of the muhajirfn, the Emigrants and the ansar, 'theHelpers', and those who followed them in goodness, God is pleased with them,and they are with Him. He has prepared for them gardens beneath which riversflow; they will live in them forever. That is the mighty success" {sural al-Tawbaor al-Bar&a; IX, v. 100). And God also stated, "And (give also) to those who livedin this area and had faith before them, loving those who emigrated to them, andthey do not find in themselves any grudge because of what others were given,rather, preferring others over themselves, though they may themselves be inneed. Those spared from the meanness of their selves shall be those who succeed"(surat al-Hashra; LIX, v.9).
The Messenger of God (SAAS) stated, "Had I not been compelled to performthe emigration personally, I would have been an ansari, a Helper; and if people hadgone to any valley or defile, I would have gone to the valley or defile of the Helpers.The Helpers are as an undergarment, the people at large as an overgarment."
He also said, "The Helpers are my household and my own family."
And he said, "I am peace to those who make peace with them and war to thosewho make war upon them."
Al-Bukhari stated that Hajjaj b. Minhal related to him, quoting Shu'ba, quot-ing cAdi b. Thabit, as follows, "I heard al~BaraJ b. eAzib say, 'I heard theMessenger of God (SAAS) say' - or he said - 'the Messenger of God (SAAS),said, "The ansUr are loved only by those who believe and hated only by thosewho are hypocritical. Whoever loves them is loved by God, and whoever hatesthem is hated by God."'"
The other hadlth authorities also give this, except for Abu DaJud, from anaccount of Shu'ba.
Al~Bukhari also stated, "Muslim b. Ibrahim related to us, quoting Shu'ba,from £Abd al-Rahman b. <Abd Allah b. Jubayr, from Anas b. Malik, from theProphet (SAAS) who said, 'A sign of faith is love for the Helpers; a sign ofhypocrisy is hatred for the Helpers.'"
Al-Bukhart also related it from Abu al-Walid, al-Tayalisi and Muslim, from ahadith of Khalid b. al-Harith and cAbd al-Rahman b. Mahdi, all four of themquoting Shu'ba's account.
There are numerous verses of the Qur5an and Prophetic Traditions that makereference to the virtues of the amar.
How fine are the verses spoken by Abu Qays Sirma b. Abu Anas, mentionedabove, a poet from the Helpers, concerning the arrival of the Messenger of God(SAAS) among them, and of the help and comfort they gave to him and to hisCompanions, God bless them all.
Ibn Ishaq stated, "Abu Qays Sirma b. AbO Anas also spoke the following,making reference to how God had honoured them by bringing them Islam andHis Messenger (SAAS),
'A decade or so he stayed among Quraysh, preaching inhopes of finding agreeable friends,
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Offering himself to those attending the fairs, but hefound no one to protect or invite him.
When he came to us his mind was put at ease and hebecame pleased and contented,
He found friends and his mind became &t ease, and hereceived evident help from God.
He would tell us what Noah informed his people, andwhat Moses said when he answered the call,
And so he came to fear no one, whether near or far away.
We gave of our best wealth and of ourselves amidst theuproar and the shared sorrows,
Opposing all those people that he opposed, even thosewho had been dear and close.
We know that there is nothing besides Ciod, and that thebook of God has become our guide.
I would say, when praying at any temple, "Have pity, donot show enmity towards us!"
I would say, when crossing any dangerous land, "Blessedare You, the One relied upon."
Even if you step to one side the ways of death aremany, and it is not you who can preserve yourself.
And, by God, a man does not know how his course willbe, if he does not have God watch over him.
The thirsty date-palm will do its owner no good if itbecomes well-watered yet he becomes buried!'"
Ibn Ishaq and others quoted this, as did cAbd Allah b. al~Zubayr al-Humaydland others, from Sufyan b. {Uyayna, from Yahya b. Sa'id al~Ansan, from an oldwoman of the Helpers who said, "I saw cAbd Allah b. 'Abbas visiting Sirma b.Qays as he spoke these lines."Al-Bayhaqi related this.
Division
Medina was also honoured by the emigration there of the Messenger of God(SAAS), and it became a shelter to the good agents and worshippers of God, animpregnable stronghold and fortress for the Muslims and a place where therewas guidance for all people.
There are innumerable traditions relating to its virtues, and these we will giveelsewhere, if God wills it.
It is established in both sakih collections through Habib b. Yasaf, from Jacfarb. cAsim, from Abu Hurayra who said, "The Messenger of God (SAAS) stated,'Faith fits into Medina like a snake into its hole.'"
Muslim also related this, from Muhammad b. Ran', from Shababa, fromcAsim b. Muhammad b. Zayd b. cAbd Allah b. Umar, from his father, from IbncUmar, from the Prophet (SAAS), in much the same words.
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Also in the sahih collections is the hadith of Malik, quoting Yahya b. Sa°id assaying that he heard Abu al-Hubab Sacid b. Yasar report, "I heard Abu Hurayrasay, 'The Messenger of God (SAAS) commented, "I was commanded to go toa town that eats up other towns; they call it 'Yathrib', but it is 'al-Madina'. Itpurifies men just as a bellows purifies the dross from iron."'"
Imam Malik is unique among the four Imams in giving Medina preferenceover Mecca.
Al-Bayhaql stated, "The hafiz Abu <Abd Allah quoted Abu al-Walid and AbuBakr b. cAbd Allah, both of whom said, 'Al-Hasan b. Sufyan related to us, quot-ing Abu Musa al-Ansarl, quoting Sacid b. Sacld, quoting his brother, from AbuHurayra, that the Messenger of God (SAAS) stated, "O God, you have broughtme out of the town that is dearest to me; let me now dwell in the town dearest toYou." And God sent him to dwell in Medina.'"
This hadith is extremely strange.
It is very widely known and accepted that Mecca is better than Medina, exceptfor that place that holds the body of the Messenger of God (SAAS).
Most authorities give many proofs of that, these being too many to refer tohere; we have referenced their location in al-Manasik min al-Ahkam (The Rites ofthe Hajj in the Shari'-a).
The most famous proof for them of this is in what Imam Ahmad stated,namely, "Abu al-Yaman related to us, quoting Shu'ayb, quoting al-Zuhri andAbu Salama b. cAbd al-Rahman that <Abd Allah b.cAdi b. al-Hamra3 told himthat he heard the Prophet (SAAS), while standing at al-Hazwara in the marketof Mecca, say, 'By God, I swear that of all God's earth you are the best, and thedearest to me; and had I not been forced out of you I would never have left.'"
Ahmad related the same, from Ya'qub b. Ibrahim, from his father, from Salihb. Kaysan, from al-Zuhri.
Al-Tirmidhi related it thus, as did al-Nasa5I and Ibn Maja, from a hadith ofal-Layth, from (Uqayi, from al-Zuhri. Al-Tirmidhi stated it to be "hasan, sahik',"good and authentic".
Yunus related this from al-Zuhri. Muhammad b. cAmr related it from AbuSalama b. <Abd al-Rahman, from Abu Hurayra. In my view the hadith ofal-Zuhri is more reliable.
Imam Ahmad stated, "cAbd al-Razzaq related to us, quoting Macmar, fromal-Zuhri, from Abu Salama b. cAbd al-Rahman, from Abu Hurayra, who said,'The Messenger of God (SAAS) stood at al-Hazwara and said, "I know you tobe of all God's earth the best, and the dearest to me; and if your people had notexpelled me I would not have forsaken you."'"
Al-Nasa?! related this thus from an account of Ma£mar.
The hafiz al-Bayhaql stated, "This is a mistake on Ma(mar's part."
Some authorities relate this from Muhammad b. 'Amr, from Abti Salama,from Abu Hurayra; it too is a misconception, the authentic version being that ofthe community of scholars.
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Ahmad also stated, "Ibrahim b. Khalid related to us, quoting Rabah, fromMa'mar, from Muhammad b. Muslim b. ShiMb al-Zuhri, from Abu Salama,from some other scholars, that the Messenger of God (SAAS) said, while he wasin the market place of al-Hazwara, 'By God, I swear that of all God's earth youare the best, and the dearest to me; and had I not been forced out of you, I wouldnever have left.'"
Al-Tabranl related it from Ahmad b. Khulayd al-Halabl, from al-Humaydl,from Ibn Akh al-Zuhri, from Muhammad b. Jubayr b. Mutcim, from cAbd Allahb. cAdl b. al-Hamra*.
These are the various lines of transmission of this hadith but the most reliableis the one given above. But God knows best.
The events of the first year of the hegira: An Account of the majorevents and happenings in the first year following the emigration of theMessenger of God (SAAS).
The sahaba, the "Companions", God be pleased with them, agreed in the year16 ah — or some say 17 or 18 ah - during the Caliphate of cUmar, on having theIslamic era begin with the year of the emigration.
This came about because a contractual document or agreement was referredto Uinar by one man complaining against another. In it was stated that it cameinto effect in the month of Sha'ban. Umar asked, "Which Sha'ban? That of this,last or next year?"
He then assembled the Companions and discussed the need for a calendarwhereby contracts concerning debts and other matters should come into effect.One speaker suggested, "Date as the Persians do." But this met no favour. Forthe Persians used to date by the reigns of their kings, one following the other.
Another man suggested, "Use the same dating system as the Byzantines."They used to date by the reign of Alexander, son of Phillip, the Macedonian. Butthis met no favour.
Another man suggested, "Date from the birth of the Messenger of God(SAAS)."
Another suggested, "No, date from his receiving the Mission."Another suggested, "No, from his emigration."Othe'rs suggested by the date of his death.
^Umar, God be pleased with him, preferred the date of his emigration, becauseit was so definite and well known, and the others agreed with him.
In his sahlh collection al-Bukharl stated, under the heading: The dating systemand when it was established. "cAbd Allah b. Muslim related to us, quoting cAbdal-cAzIz, from his father, from Sahl b. Sa^, who said, 'They did not have thedating system start after the beginning of the mission of the Prophet (SAAS), norafter his death, but after his arrival in Medina.'"
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Al-Waqidl stated, "Ibn Abu al-Zinad related to us, from his father, who said,<cUmar sought advice on a dating system and they agreed upon the emigration.'"
Abu Da°ud al-TayalisI stated, from Qurra b. Khalid al-Sadusi, fromMuhammad b. Slrin, who said, "A man went up to Umar and said, 'Set a dat-ing system!' He asked, 'What's that?' The man explained, 'It's something otherpeoples do; they record things in the form: in such-and-such a month of such-and-such a year.' 'Fine,' agreed ^mar, 'just set it up.'
"They then discussed the matter of the date from which it should begin. Somesuggested from the beginning of the Mission of the Messenger of God (SAAS),others suggested from his death. Finally they agreed it should be from his emigra-tion. Then they discussed at which month it should commence. Ramadan wassuggested, and then al-Muharram, it being the time for the return of people fromtheir pilgrimage and it was also a sacred month. They agreed on al-Muharram."
Ibn Jarir stated, "Qutayba related to us, quoting Nuh b. Qays al-Ta'l, fromcUthman b. Muhsin, that Ibn cAbbas used to say in regard to the words of theAlmighty, 'By the dawn and ten nights!' (surat al-Fajr, LXXXIX, v.l), that thereference was to al-Muharram, the dawn of the year."
It is related that cUbayd b. Umayr stated, "Muharram is God's month; it isthe beginning of the year and in it the ka'-ba receives its new cover. It is themonth from which people establish the date and in which coins are minted."
Ahmad stated, "Rawh b. cUbada related to us, quoting Zakariyya5 b. Ishaq,from 'Arrur b. Dinar, who said, 'The first man to put a date on a document wasYafla b. Umayya in the Yemen. The Messenger of God (SAAS) came to Medinain Rabi* al-Awwal, and people marked that as the first of the year.'"
Muhammad b. Ishaq related from al-Zuhri and Muhammad b. Salih relatedfrom al-Sha^I, both saying, "The Banu Ismail dated from the fire of Abrahamand then from the building by Abraham and Ismail of the temple, then from thedeath of Ka<b b. Lu'ayy, then from the [year of the] elephant. After that cUmarb. al-Khattab began dating from the emigration. That was in the year 17 or 18AH."
We made reference to this issue, giving the relevant chains of authority andlines of transmission in the biography of cUmar, and all praise be to God.
The conclusion is that they did make the beginning of Islamic history from theyear of the emigration. They set its beginning from al-Muharram, this being wellknown. This is the consensus of the Imams.
Al-Suhayll and others quoted Imam Malik as having said, "The Islamic yearbegan in Rabi{ al-Awwal, because that was the month when the Messenger ofGod (SAAS) emigrated."
He also made such an assertion elsewhere by referring to the Almighty'swords, "certainly a mosque founded in piety from the first day" (surat al-Tawbaor al-Bartfa; IX, v. 108). That is, from the first day of the arrival of the Prophet(SAAS) in Medina. This was the first day of the era, just as the Companions haveagreed to its first year having been that of the emigration.
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There is no doubt that this, as stated by Imam Malik, God bless him, is appro-priate. However, the actual practice is contrary to this. The first month of theArabs is indeed al-Muharram. They thus made the first year of the calendar thatof the emigration, and had it begin with al-Muharram (instead of Rabic al-Awwal)so that there would be no confusion in the system. But God knows best.
Our comment is — and we rely on God's help - that the year of the blessedemigration begins while the Messenger of God (SAAS) was still resident inMecca. He had received the pledge of the ansar, "the Helpers", at the second'Aqaba meeting, as we have explained, in the middle days of the tashriq period,that is on the 12th of Dhu al-Hijja, preceding the year of the emigration.
The ansar then went back and the Messenger of God (SAAS) permitted theMuslims to emigrate to Medina. One by one his Companions left for Medina tothe point where no one was left in Mecca who could emigrate except for theMessenger of God (SAAS). Abu Bakr had kept himself back so as to be able toaccompany the Messenger of God (SAAS) on the journey, as we have explainedearlier. They then emigrated together, as is detailed above. cAJi b. Abu Talib wasto leave later, at his command, to take care of the deposits entrusted to theMessenger of God (SAAS); he joined the other two men at Quba0. The Messengerof God (SAAS) entered Medina on a Monday at approximately noon, when theheat was extreme.
Al-Waqidl and others stated, "That occurred on the 2nd of the month of Rableal-Awwal." Ibn Ishaq also related this, except that he did not stop there but pre-ferred a date of the 12th of that month.
This is the popular view held by most scholars. The Messenger of God(SAAS) according to the best accounts, remained in Mecca following his receiv-ing the Mission for 13 years.
This is what we learn in the account of Hammad b. Salama, from Abu Hamzaal-Dabbi, from Ibn 'Abbas, who said, "The Messenger of God (SAAS) receivedthe Mission at the age of 40 and remained living in Mecca for 13 years."
Ibn Jarir related it similarly from Muhammad b. Mucammar, from Rawh b.<Ubada, from Zakariyya5 b. Ishaq, from cAmr b. Dinar that he (Ibn cAbb3s) usedthe words, "The Messenger of God (SAAS) stayed in Mecca 13."
It has been earlier stated that Ibn ^Abbas wrote down verses of Sirma b. AbuAnas b. Qays, including,
"Some decades he stayed among Quraysh, preaching inhopes of finding agreeable friends"
Al-Waqidl stated, from Ibrahim b. Isma'll, from Da'ud b. al-Husayn, from<Ikrima, from Ibn (Abbas, that he cited that same verse as testimony (to the resid-ence having been for 13 years).
Ibn Jarir related the same, from al-Harith, from Muhammad b. Sa^, fromal-Waqidl, but with reference to "15 pilgrimages", a very strange statement indeed.
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Even stranger than that is what Ibn Jarir stated, namely, "It was related to mefrom Rawh b. Ubada, who said, 'Sa'id related to us, from Qatada, who said,"The Qur>an was revealed to the Messenger of God (SAAS) over a period of 8years in Mecca and 10 in Medina."'"
Al-Hasan used to say "over 10 years in Mecca and 10 in Medina."
This last statement to which al-Hasan al-Basri subscribed, that he remained inMecca 10 years, was one with which Anas b. Malik, cA5isha, Sacld b. al-Musayyaband cAmr b. Dinar all agreed, according to what Ibn Jarir related of them.
And there is the account from Ibn cAbbas, related by Ahmad b. Hanbal fromYahya b. Sa^d, from Hisham, from Ikrima. It has Ibn cAbbas as saying, "TheProphet (SAAS) received revelation at the age of 43 and he remained in Meccafor 10 years."
We recounted above that al-Sha'bi stated, "Israfil was linked with theMessenger of God (SAAS) for 3 years during which he communicated to himthe Word and the Message. In one account, he would hear his voice but not seehis person; and thereafter it was Gabriel."
Al-Waqidi related that one of his sheikhs rejected that statement of al-Sha'bi.
Ibn Jarir tried to combine the statements of those who maintained that theMessenger of God (SAAS) stayed for 10 years in Mecca with those who con-sidered it to have been 13 years by reference to what al-Shal^I had said. But Godknows best.
Division
When the party of the Prophet (SAAS) came to Medina he first stayed, as statedabove, at Quba1 in the home of the Banu cAmr b. <Awf. He remained there at themost for 22 nights, though some say it was 18, others 10 or so, and according toMusa b. ^qba, 3 nights.
What is widely accepted is what Ibn Ishaq and others stated, namely that hewas there at QubaJ from a Monday to a Friday.
He did establish during this period of disputed length, as we have indicated,the mosque at Quba°.
AJ-Suhayli claimed that the Messenger of God (SAAS) founded it on the firstday he arrived at Quba°, citing to support this view the Almighty's words, "cer-tainly, a mosque founded in piety from the first day" (surat al-Tawba oral-Bar<j?a; IX, v.108). And he refuted those who would have the wording read"from the foundation of the first day".
It is a fine, much honoured mosque. God Almighty revealed about it, "cer-tainly a mosque founded in piety from the first day is fully deserving of youstanding (for prayer) inside it; therein are men who love that they be purified,and God loves those who purify themselves" (surat al-Tamba or al-BariPa; IX,v. 108). We have discussed this in our Tafsir (Exegesis). Therein we referred tothe hadith in the sahih collection of Muslim to the effect of it being the mosqueof Medina, and to the refutation of this.
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We also made mention of the hadith related by the Imam Ahmad as follows:"Hasan b. Muhammad related to us, quoting Abu Idris, quoting Shurahbilquoting U waym b. Saclda who said that it was related to him that the Messengerof God (SAAS) came to them in the mosque in Quba5 and said, 'God has givenyou much good praise for purifying yourselves, in the reference to your mosque;what is it you do to so purify yourselves?' They replied, 'We swear by God, OMessenger of God, that the only thing we know is that we had some Jewishneighbours who would wash their behinds after defecating, and so we washedlike them.*"
Ibn Khuzayma included this hadith in his sahih collection and there are othertestimonies to it.
It is also related from Khuzayma b. Thabit and Muhammad b. cAbd Allah b.Salam and Ibn cAbbas.
Abu Da'ud, al~Tirmidhl and Ibn Maja related from a hadith of Yunus b,al-Harith, from Ibrahim b. Abu Maymuna from Abu Hurayra, from the Prophet(SAAS), who said, "The following verse was revealed about the people of Quba>:'In it there are men who love to be purified, and God loves those who purifythemselves.'" He then went on, "They would wash after excretion and this versewas revealed about them."
Al-Tirmidhi commented, "A unique tradition from this source."
My own comment is that this Yunus b. al-Harith is a weak authority. But Godknows best.
One of those who stated that it referred to this mosque as the one "founded inpiety" was {Abd al-Razzaq who related, from Macmar, from al-Zuhri, fromUrwa b. al-Zubayr, and cAll b. Abu Talha related it, from Ibn cAbbas. It wasrelated also from al-Sha'bi, al-Hasan al-Basri, Qatada, Sa'id b. Jubayr, cAtiyyaal-cAwfi and cAbd al-Rahman b. Zayd b. Aslam, along with others.
The Prophet (SAAS) used to visit it in later times and would pray there. Hewould go to Quba' each Saturday, sometimes mounted and sometimes on foot.It is a hadith from him that, "Prayer in the mosque at Quba5 is like an W/ra."40
It is also stated in a hadith that it was Gabriel, peace be upon him, who pointedout to the Prophet (SAAS) the place for the qibla, the prayer niche, for themosque at Quba3.
This mosque was the first built in Medina; indeed it is the first that was madefor people in general in this community (of believers). In stating this about thismosque, we are excluding the mosque that Abu Bakr built at the entrance to hishome in which to worship and pray; this is because it was for his personal house-hold, not for the public at large. But God knows best.
The matters relating to the acceptance of Islam by Salman have been referred toabove in the chapter on the bisharat, the early signs. They tell how when Salman
40. This refers to the "lesser pilgrimage", a series of ceremonies and rituals performed either inconjunction with or independent of those of the complete pilgrimage. See the Encyclopaedia ofIslam et alia.
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the Persian heard of the arrival of the Messenger of God (SAAS) to Medina, hecame and brought him something that he laid before him while he was at Quba5,saying, "This is a donation." But the Messenger of God (SAAS) refrained fromeating it and told his Companions to do so and they did eat it. Salman then camea second time with something he presented saying, "This is a present." TheMessenger of God (SAAS) then ate some of it himself and told his Companionsto do the same, which they did. We gave the tradition earlier at length.
Section: On the acceptance of Islam by ^-Abd Allah b. Salam, may God be pleasedwith him.
Imam Ahmad stated, "Muhammad b. Jacfar related to us, quoting cAwf, fromZurara, from cAbd Allah b. Salam, who said, 'When the Messenger of God(SAAS) arrived in Medina, the people ran away scared, as I did myself. But as Ilearned more about him I realized that he was no liar. The first thing I heard himsay was, "Spread peace, feed others, pray at night while others sleep, and youwill achieve paradise in peace."'"
Al-Tirmidhi related this, as did Ibn Maja, by various routes, from cAwfal-AVabi, from Zurara b. Abu cAwfa. Al-Tirmidhi stated that it was authentic.
This tradition requires that cAbd Allah b. Salam had heard of the Prophet(SAAS) and saw him directly following his arrival at Quba5, when he dismountedthere among the Banu (Amr b. cAwf.
It is given above in the account of cAbd al-cAziz b. Suhayb, from Anas, that hemet him when the Messenger of God (SAAS) dismounted at the home of AbuAyytib following his arrival from Quba' to the quarters of the Banu al-Najjar astold above. It is possible that he did see him for the first time at Quba' and thenmet with him after his arrival with the Banu al-Najjar. But God knows best.
In the account of al-Bukhari, through cAbd al-cAzlz from Anas, the last-mentioned stated, "When the Prophet (SAAS) arrived, cAbd Allah b. Salamcame to him and said, 'I bear witness that you are the Messenger of God and thatyou bring the truth. The Jews recognize me as their leader and the son of theirleader, their most learned man and the son of their most learned man. Summonthem and ask them about me before they know that I have embraced Islam,because if they know 1 have done so they will say of me things that are untrue.'
"The Messenger of God (SAAS) then sent for the Jews and when they camehe asked them, 'O Jews, woe upon you! Fear God! For, by God other than whomthere is none, you certainly know that I am the Messenger of God, in truth, andthat I bring you the truth. Therefore accept Islam!' They replied, 'We do notknow it.' Three times this was repeated. Then the Messenger of God (SAAS)asked, 'Which of your men is cAbd Allah b. Salam?'
"They replied, 'That is our leader, and the son of our leader, our most learnedman and the son of our most learned man.' He then asked, 'What would you thinkif he accepted Islam?' They replied, 'God forbid! He would never accept Islam!'
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"The Messenger of God (SAAS) then called out, 'Ibn Salam, come on out tothem!'
"When he did so he addressed them as follows, 'O Jews, fear God! By Godother than whom there is none, you do certainly know that he is the Messengerof God, and that he brings you the truth.' They replied, 'No, you are lying!'Thereupon the Messenger of God (SAAS) sent them away."
Those are the words used in the above account.
In one version the text states, "when he came out before them and gave testi-mony to the truth they said, 'You are the worst of us, and the son of the worst ofus!' And they spoke ill of him. He then said, 'O Messenger of God, this is whatI was fearing.'"
Al-Bayhaqi stated, "The hafiz Abu cAbd Allah told us, quoting al-Asamm,quoting Muhammad b. Ishaq al-San'ani, quoting cAbd Allah b. Abu Bakr, quot-ing Humayd, from Anas, who said, 'cAbd Allah b. Salam heard of the arrival ofthe Prophet (SAAS) while he was out in some land he owned. He went to theProphet (SAAS) and said, "I shall ask you three things for which only a prophetwould know the answers. They are: What are the signs of the Day of Judgement?What is the finest food that the people of paradise would eat? And what causes achild to resemble his father or his mother?"
'"He replied, "Gabriel told me of these previously." "What, Gabriel?" heasked. "Yes," he replied. "But," commented cAbd Allah b. Salam, "he is theangel who is the enemy of the Jews." The Messenger of God (SAAS) thenrecited, "Whoever is the enemy of Gabriel, who surely revealed it to your heartby God's permission" (surat al-Baqara; II, v.97).
" 'He then said, "Regarding the signs of the Day of Judgement, the first willbe a fire that comes at people from the East and leads them to the West. Asfor the prime food of paradise eaten by those that are there, that is a plentitudeof whale's liver. And if the male's liquid precedes that of the female, he willresemble the child, while if the female's liquid precedes that of the male, she willresemble the child."
"'cAbd Allah b. Salam exclaimed, "I testify that there is no god but God andthat you are the Messenger of God; O Messenger of God, the Jews are a peopleof liars. If they learn of my accepting Islam before you ask them about me, theywill lie to you."
'"The Jews arrived and the Messenger of God (SAAS) asked them, "Whatkind of man is the (one of you named) cAbd Allah?" They replied, "He is the bestof us and the son of the best of us; he is our leader and the son of our leader.""What," he then asked, "would you say if he were to accept Islam?" Theyreplied, "May God spare him from that!"
" 'cAbd Allah then came forth and said, "I give testimony that there is no godbut God, and that Muhammad is the Messenger of God." They said, "You arethe worst of us, and the son of the worst of us!" And they spoke ill of him.
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'"He then commented, "This, O Messenger of God, is what I feared."'"Al-Bukhari related this from cAbd b. Humayd from cAbd Allah b. Abu Bakr.
And he also related it from Hamid b. !Umar, from Bishr b. al-Mufaddal, from
Humayd.
Muhammad b. Ishaq stated, cAbd Allah b. Abu Bakr related to me, from Yahyab. cAbd Allah, from a man of the family of (Abd Allah b. Salam, who said,"Included in the statement reported as having been made by cAbd Allah b.Salam, a learned rabbi, at his conversion to Islam, is the following, 'At Quba51heard of the Messenger of God (SAAS), and learned of his name, qualities andappearance, and that his coming was at a time when we were expecting him. Inone the less remained secretive about this and silent until he came to Medina.
" 'When he arrived in Quba5, he stayed among the Banu cAmr b. 'Awf. A mancame and told me of his arrival; at that time I was at work at the top of a date-palm and my aunt Khalida, daughter of al-Harith, was sitting below me.
" 'When I heard the news of his arrival, I loudly praised God, and my auntexclaimed, upon hearing that, "Why, you'd not have been more pleased at hear-ing of the coming of Moses, son of Aaron!"
"'I told her, "Yes indeed, Aunt. He is, I swear, the very brother of Moses, sonof Aaron, and recognizing the same faith. He has been given the same missionassigned to Moses."
" 'She responded, "O Nephew, is he the one whom we were told would be sentwith news of Judgement Day?" "Yes," I told her, and she said, "Then so it ishe.'"
"cAbd Allah continued, 'So I went to the Messenger of God (SAAS) andembraced Islam, returned to my household and ordered them to do the same. Ikept my acceptance of Islam from my people, and told the Messenger of God(SAAS), "The Jews are a people of liars; I would like you to let me inside a houseof yours, hide me from them, then ask them about me what status I have amongthem before you tell them of my conversion to Islam. If they knew that they wouldcall me unreliable and would speak ill of me.'" The account then continuesapproximately as above.
"cAbd Allah continued, 'I then openly declared the acceptance of Islam bymyself and by my household; my aunt Khalida, daughter of al-Harith, alsoaccepted the faith.'"
Yunus b. Bukayr quoted Muhammad b. Ishaq as follows, "cAbd Allah b. AbuBakr related to me, quoting someone, from Safiyya, daughter of Huyay, whosaid, 'None of the children of my father or my uncle were more popular withthem both than I was. Whatever child of theirs wanted their attention it wasalways me they put first. When the Messenger of God (SAAS) came to Quba5,the village of the Banu cAmr b. cAwf, my father and my uncle, Abu Yasir b.Akhtab, went to him early in the morning and only returned at sunset, so tiredout that they could scarcely walk, staggering from exhaustion. I raced over to
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greet them as was my custom, but, I swear, neither so much as looked at me. Iheard my uncle Abu Yasir ask my father, "Is that he then?" "Yes, I swear byGod," he replied. "You recognize him from his character and description then?""I certainly do, I swear it!" he responded. "So how will you relate to him?" heasked. "With enmity, I swear by God, for as long as I live!'""
Musa b. 'Uqba recounted, from al-Zuhrl, that Abu Yasir b. Akhtab, followingthe arrival of the Messenger of God (SAAS) in Medina, went to him, heard himspeak, spoke with him and then returned to his people. He told them, "People,obey me; God has sent you the one you have been awaiting. Follow him and donot oppose him.
"His brother Huyayy b. Akhtab, at that time the leader of the Jews, they bothbeing of the Banti al-Nadir, then went and sat and listened to the Messenger ofGod (SAAS), and returned to his people who were obedient to him. He toldthem, 'I come to you from being with a man whom, I swear it, I will for everoppose.' His brother, Abu Yasir, answered him, 'O cousin, obey me in thismatter and disobey however you like thereafter without penalty.'
"Huyayy insisted, 'No, by God, I will never obey you!' And so Satan took pos-session of him and his people followed him in his opinion."
As for Abu Yasir, whose name was Huyayy b. Akhtab, his fate is unknownto me. Regarding Huyayy b. Akhtab, the father of Safiyya, he expressed enmityfor the Prophet (SAAS) and his Companions, and continued to do so, Goddamn him, until he was executed, bound, before the Messenger of God (SAAS)on the day the warriors of Banu Qurayza were killed. As we will relate, if Godwills it.
Division
When, on a Friday, the Messenger of God (SAAS) left Quba5 mounted on hiscamel al-Qasvca'., it was noon by the time he was in the quarter of the Banu Salimb. (Awf. He performed the Friday prayers there with the Muslims in a valleycalled Ranuwana0.
This was the first Friday prayer which the Messenger of God ($AAS) per-formed with the Muslims in Medina, or perhaps the very first time of all. Thisis because - though God knows best - it had not been possible for him and hisCompanions in Mecca to have any Friday prayers with a sermon and joint openprayer. The strong opposition to him from the polytheists and the harm theywere doing to him had precluded any such possibility.
An Account ofthe sermon ofthe Messenger of God (SAAS) that day.
Ibn Jatir stated, "Yunus b. cAbd al-Ala related to me, quoting Ibn Wahb,that Said b. cAbd al-Rahman al-jumahl reported that he was informed that the
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following was the content of the sermon of the Messenger of God (SAAS) on thefirst Friday he prayed in Medina, among the Banu Salim b. cAmr b. cAwf, Godbless them: 'Praise be to God; I give Him praise, and I ask His help. I ask for Hisforgiveness and for His guidance. I believe in Him, will not disbelieve in Him,and will do battle with those who do. I bear witness that there is no god but God,that He has no associate, that Muhammad is His Servant and Messenger whomHe has sent with guidance and the religion of truth and light, at a time withoutmessengers, when there is little knowledge, the people are misguided, when thetime is out of joint, and the day of retribution and fate is at hand.
"'Whoever obeys God and His Messenger is right-guided; whoever disobeysthem is misled, and has erred and gone far astray.
" 'I charge you to fear God; this is the best advice a Muslim can give a Muslim,to urge him on to the afterlife, to order him to fear God. Beware of what Godhas, of Himself, cautioned you. There is no better advice nor charge than this. Itis an act of piety for those who accomplish this with apprehension and fear anda true means of assistance towards your aspirations from the afterlife.
" 'Whoever cultivates, both openly and in secret, his relationship with God,seeking only God's favour thereby, shall receive recognition in the short termand reward after death, when a man will wish he had done differently than hehad before, and would want to put great distance between himself and thatbehaviour. God bids you beware of Him, though He is merciful towards Hisworshippers.
"'Whoever believes His words and fulfils His promise will find nothing takenback therefrom, for God Almighty states, "Whatever I say shall not be changed,and I am not unjust towards my worshippers" (surat Qaf; L, v.29).
'"Fear God both in matters that are at hand and those that follow, in secretand openly, for "whoever fears God, God will remove his evil ways from himand give him great reward" (surat al-Talaq; LXV, v. 5). And "Whoever fearsGod and His Messenger will have won a mighty success."41 Fearing God willforestall His disapproval, His punishment, His anger. Fearing God will bringsatisfaction, please the Lord and elevate one's status.
'"Take advantage of your good fortune and do not be lax in matters pertain-ing to God. God has instructed you in His book, laid out for you His path, sothat He may know those who speak the truth and those who lie. Do good, just asGod does good to you. Oppose His enemies and strive energetically for God. Itis He who chose you and named you "Muslims", so that those who perish do sofor evident cause, while those who live do so for evident cause. There is nopower but with God. Make frequent mention of God. Strive for what comesafter death. For he who makes good his relationship with God will find his rela-tionship with people satisfactory. That is because God passes judgement upon
41. Verse 71 of surat al-Ahzab (XXXIII) is somewhat different. It reads, "Whoever is obedientto God and His Messenger."
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people, while they do not pass judgement upon Him. It is He who controlspeople, while they do not control Him. God is truly great! There is no power butwith God, the Almighty and Glorious.'"
This is the text given by Ibn Jarlr; its chain of authorities is not complete.
Al-Bayhaqi's text reads, "Chapter on the first address given by the Messenger ofGod (SAAS) after his arrival in Medina. The hafiz Abu cAbd Allah informed us,quoting Abu al-cAbbas al-Asamm quoting Ahmad b. <Abd al-Jabbar, quotingYunus b. Bukayr, from Ibn Ishaq, who stated, <Al-Mughlra b. ^thman b.Muhammad b. cUthman related to me, along with al-Akhnas b. Shariq, fromAbu Salama b. cAbd al-Rahman b. cAwf, who said, "The first address given bythe Messenger of God (SAAS) in Medina began with him standing before themand expressing appropriate praise and adoration for God, and then saying, 'Opeople, send forward for yourselves! You well know that any one of you may bestruck down and so his flock be left with no shepherd. His Lord will then say tohim — and there will be no interpreter or attendant to come between yourself andHim — "Did not My Messenger come to you and inform you? Did I not give youwealth and benefit? What is it you have sent forward for yourself?" And He willlook to right and left but see nothing. Then the man will look in front of him andsee only hell-fire. So, whoever is able to protect his face from the fire, even if onlywith a slice of dates, let him do so. If he finds nothing, then let him say one goodword for thereby one good deed will be rewarded by 10 times its like, or even by700 times. May peace be upon the Messenger of God, and the mercy and theblessings of God."""
Then the Messenger of God (SAAS) proceeded with the second sermon bysaying, "Praise be to God! I praise Him and I seek His help. We seek refuge withGod from the evil of ourselves and of our deeds. Whoever is guided by God willnot be misled while he who is misled shall have no guide. I bear witness thatthere is no god but God, Who is unique and without associate. The finest wordsare those of God's Book. Successful are those whose hearts have been embel-lished thereby by Him; those whom He has brought into Islam followingdisbelief and who chose these words above all human speech. Love those wholove God and love Him with all your hearts. Do not tire of His words and ofrepeating them, nor harden your hearts towards them. From everything thatGod creates He makes His selection and choice. He has thus mentioned the bestof these deeds and the best of persons who perform these deeds. He has alsodescribed healthy speech, along with those things He regards as lawful and thosethat are forbidden. So worship God and associate no other god or person withHim and fear Him as is His due. Be faithful to Him in those good things youutter with your mouths. Love one another, the spirit of God being between you.God is angry if vows to Him are broken. Peace be upon you, and God's mercyand blessings."
The chain of authorities for this tradition, though incomplete, does addstrength to the previous address, even if the phraseology differs.
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Section: On the building of the holy mosque during the period of the residence of theMessenger of God (SAAS) at the home of Abu Ayyub, may God be pleased vpith him.
There are differences of opinion as to the length of his stay there. Al-Waqidlstated seven months, while others refer to less than one month but God knowsbest.
Al-Bukhari stated that Ishaq b. Manstir related to him, from cAbd al-Samad,who quotes a hadith from his father, as follows, "Abu al-Tayyah Yazid b.Humayd al-Dabbi related to us, quoting Anas b. Malik, who said, 'When theMessenger of God (SAAS) came to Medina, he stayed in the upper part of thetown in the quarter named for the Banii {Amr b. cAwf. He stayed among themfor 14 nights, then sent a message to the chiefs of the Banu al-Najjar who camewearing their swords. It's as if I can still see the Messenger of God (SAAS) rid-ing his camel with Abu Bakr mounted behind him and the chiefs of the Banual-Najjar all around him until they reached the courtyard of Abu Ayyub's house.
"'He used to pray wherever he happened to be when time for prayer came; hewould even pray in sheep pens.
" 'Then he ordered that the mosque be built. He summoned the chiefs of theBanu al-Najjar, and when they came he asked them, "O Bantl al-NajjSr, whatprice for this wall of yours?" They replied, "Oh no, by God, we'll seek its pricefrom God, the Almighty and Glorious, alone!"'
"Anas Ibn Malik then said 'This wall enclosed the following: the graves ofpolytheists, ruins and date-palms. The Messenger of God (SAAS) ordered thatthe graves be unearthed, the ruins levelled and the date-palms be cut down; thiswas done.
"'They (created a wall of) palm trees at the qiblah (the front of the mosque),and constructed its two door posts out of stones. They set about gatheringstones, chanting in rajaz verse as they did so. The Messenger of God (SAAS)worked along with them, saying, "O God, there is no good but that of the after-life; please aid the Helpers and the Emigrants!"'"
AI-Bukhari related this in other places, as did Muslim from a hadith of AbucAbd al-Samad and <Abd al-Warith b. Sa<id.
A hadith from the sahih of al-Bukhari quoted earlier, from al-Zuhri, from£Urwa, stated that the mosque had been a mirbad - a shed for dates — belongingto two orphan youths, Sahl and Suhayl, who were under the care of As'ad b.Zurara. The Messenger of God (SAAS) made an offer of money to them butthey replied, "No; we will give it to you, Messenger of God." But he refused,and bought it from them instead and then built a mosque on it.
The Messenger of God (SAAS) would chant as he moved the earth along withthe others,
"This load is not a load of Khaybar; this, O Lord, iscleaner and purer."
And he would say,
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"O God, real reward is that of the other world, so havemercy on the Helpers and the Emigrants."
Musa b. 'Uqba related that As'ad b. Zurara compensated the orphans for the landwith some date-palms he had on land that was otherwise uncultivated but he alsomentions the view that the Messenger of God (SAAS) bought it from them.
My own comment is that Muhammad b. Ishaq also related that the date shedwas owned by two orphaned youths who were under the care of Mu'adh b. cAfra>,and that they were Sahl and Suhayl, both sons of cAmr. But God knows best.
AI-Bayhaqi related through Abu Bakr b. Abu al-Dunya, quoting al-Hasan b.Hammad al-Dabbi, quoting cAbd al-Rahim b. SulaymSn, from Ismacil b. Muslim,from al-Hasan, who said, "When the Messenger of God (SAAS) built themosque, his Companions helped him; he worked along with them, carrying thebricks so that his chest became brown. He told them, 'Build an carish, a trellis roof,like that of Moses.' I asked al-Hasan, 'What was the "trellis of Moses"?' Hereplied, 'When he raised his hands they would reach the 'arish, meaning theroof.'"
This hadtth is incomplete in its chain.
It is related from a hadtth of Hammad b. Salama, from Abu Sinan, from Yalab. Shaddad b. Aws, from Ubada, that the Helpers collected money which theytook to the Messenger of God (SAAS), saying, "O Messenger of God, build andembellish this mosque; how long do we have to pray beneath these palm fronds?"He replied, "I don't want to outdo my brother Moses; just a trellis roof like thatof Moses."
This is a unique tradition from this source.
Abu Da'ud stated, "Muhammad b. Hatim related to us, quoting cAbd Allahb. Musa, from Sinan, from Firas, from cAtiyya aI~cAwfl, from Ibn 'Urnar, thatthe mosque of the Prophet (SAAS) initially had its walls made of palm trunksabove which was a light roof made of palm fronds. It deteriorated in theCaliphate of Abu Bakr and he rebuilt it, again with palm trunks and fronds. Itagain fell apart in the Caliphate of Uthman and he rebuilt it using bricks; itremains in a good state today."
This (tradition) is unique.
Abu Da'ud also stated, "Mujahid b. Musa related to us, quoting Ya'qub b.Ibrahim from his father, from Abu Salih, from Nafic from Ibn 'Umar, to theeffect that the mosque had been built at the time of the Messenger of God(SAAS) from bricks and that it had a roof of palm fronds, with pillars made ofpalm trunks. Abu Bakr made no improvements to it, but ^mar enlarged it,rebuilding it in the same manner as in the time of the Prophet (SAAS), that is,with bricks and palm fronds; he also restored its wooden pillars. Uthman, Godbless him, made changes and major additions. He had its walls built with cutstone and plaster, its pillars of stone and its roof of teak,"
202
THE LIFE OF THE PROPHET MUHAMMAD
Al-Bukhari related this similarly from cAll b. al-Madlni, from Ya'qub b.Ibrahim.
My own comment is that in adding to it, Uthman b. cAffan, God bless him,was putting into effect the words of the Messenger of God (SAAS), "Whoeverbuilds a mosque for God, even if only like the hollowed out nest of a sand-grouse, will have a house built for him by God in paradise."
The Companions living at that time agreed with him in this, and they madeno changes after ^thman. This gives support to the preponderant view of thescholars that the rules applicable to the original structure will also apply to theextensions made to that structure and thus, those who perform their prayer inthat new section will also share in the virtues allotted to those who pray in theoriginal section. Included in this is the waiver of the prohibition of undertakinga journey to any sacred place except the kalba and the Prophet's mosque.42
It was expanded in the time of al-Walid b. <Abd al-Malik, the builder of theDamascus mosque. Its expansion was undertaken at his orders by cUmar b. cAbdal-cAziz when he was governor of Medina. He added to it the hujratal-nabawiyya, the burial chamber of the Prophet (SAAS). Substantial later addi-tions were made to it. On the side of the prayer niche it was expanded, so muchso that the original niche and the rawda, the promenade, became positioned afterthe front rows, as it is to be seen today.
Ibn Ishaq stated, "The Messenger of God (SAAS) stayed with Abu Ayyub untilhis mosque and apartments were built. The Messenger of God (SAAS) himselfworked in it to inspire the Muslims with a desire to work there. Both Emigrantsand Helpers co-operated busily in this. One Muslim worker spoke the verse,
"For us to sit while the Prophet worked would indeed bemisdirected action."
As they worked the Muslims chanted,
"There's no life but that of the hereafter; O God,have mercy on both Helpers and Emigrants."
The Messenger of God (SAAS) himself spoke the words,
"There's no life but that of the hereafter; O God,have mercy on both Emigrants and Helpers."43
42. This statement alludes to the teachings of the Prophet regarding the sanctity of the mosque.In one tradition he said that those who perform a single prayer in his mosque will have it increaseda thousand fold.
43. The point of this quotation, in which the positions of the Arabic words for Emigrants andHelpers are transposed thus spoiling the meter, seems to be to provide evidence that the Prophet(SAAS) had no ear for verse, therefore further establishing the divine origin of the Qur'an. See alsoSir William Muir: The Life of Muhammad London, 1877, p. 184.
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'Ammar b. Yasir came in, overloaded with bricks, and said, "O Messenger ofGod, they're killing me by loading me with what they wouldn't carry!"
Uram Salama said, "I saw the Messenger of God (SAAS) wipe his handthrough his long, thick hair - which was curly - and say, 'Alas, Ibn Sumayya, it'snot them killing you but the evil gang who will!'"
This tradition is devoid of a link from this line; indeed it is problematic betweenMuhammad b. Ishaq and Uram Salama. Muslim, in his sahih collection, joined itback to a hadith of Shu'ba, from Khalid al-Hadhdha*, from Said and al-Hasan, thatis from the two sons of Aba al-Hasan of Basra, from their mother Khayra, thefreed-woman of Umm Salama, from Umm Salama, who said, "The Messenger ofGod (SAAS) stated, 'The evil gang will kill cAmmar."' He also related it from ahadith of Ibn cAliyya, from Ibn {Awn, from al-Hasan, from his mother, from UmmSalama, which reports that the Messenger of God (SAAS) said to cAmmar as hewas transporting rocks, "Alas for you, O Ibn Sumayya! The evil gang will kill you!"
eAbd al-Razzaq stated, "Macmar related to us, from al-Hasan, from hismother, from Umm Salama, who said, 'While the Messenger of God (SAAS)and his Companions were building the mosque, his men would carry the bricksone at a time, while cAmmar would carry two, one for himself and one for theProphet (SAAS). So the latter patted him on the back and said, 'Ibn Sumayya,the others will get a reward, but you will receive two. And the last food for youwill be a drink of milk and the evil gang will kill you!'"
This chain of authorities is in accordance with the criteria established in bothsahih collections.
Al-Bayhaqi and others tell us, through a group, from Khalid al~Hadhdha, fromIkrima, from Abu Said al-Khudari, who said, "While building the mosque wewould be carrying bricks one by one, while (Ammar would bear them two at atime. The Prophet (SAAS) saw him and, while wiping the dust off him said,'Alas, poor cAmmar! The evil gang will kill him. He will invite them to paradise,while they will invite him to the fire!' cAmmar commented, 'I seek refuge withGod from strife!'"
Imam ai-Bukharl, however, related this hadith from ivlusaddad, from cAbdal-cAziz b. al-Mukhtar, from Khalid al-Hadhdha3; and from Ibrahim b. Musa,from cAbd al-Wahhab al-Thaqafl, from Khalid al-Hadhdha0. However, thataccount does not mention his use of the words, "The evil gang will kill you!"
Al-Bayhaqi stated, "It is as if he left this out only due to what Muslim relatedfrom one route, from Abu Nadra, from Abu Said, who said, 'Someone betterthan myself told me that the Messenger of God (SAAS) while setting about dig-ging the kkandaq, "the trench", wiped his head and said to 'Arnmar, "Alas forIbn Sumayya! An evil gang will kill him!"'"
Muslim also related this, from a hadith of Shuta, from Abu Muslim, fromAbu Nadra, from Abu Sa'id who said, "One of my betters, Abu Qatada, relatedto me that the Messenger of God (SAAS) said to cAmmar b. Yasir, 'Alas for you,Ibn Sumayya! The evil gang will kill you!'"
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Abu Da'ud Al-Tayalisi said, "Wuhayb informed us from Da'ud Ibn AbuHind from Abu Nadra, from Abu Said who said: "When the Prophet (SAAS)undertook the excavation of the trench, people generally carried one brick each.cAmmar however, who was recuperating from an ailment, carried two bricks at atime. Abu Sacld said: 'A Companion informed me that the Prophet (SAAS)would wipe the dust off his head and say: 'Alas for you, Ibn Sumayya! The evilgang will kill you!'"
Al-Bayhaql stated, "He distinguished between what he had himself heard andwhat he heard from his Companions."
He said, "It seems that his reference to 'the trench' is imagined, or that he saidthis to him both while building the mosque and while digging the trench. ButGod knows best."
My own comment is that carrying bricks while digging a trench makes nosense. It seems obvious that there is confusion here. But God knows best.
This hadtth comes from the DalaHl al-Nubuwwah {Signs of the Propketkood)wherein the Messenger of God (SAAS) tells cAmmar that the evil gang will killhim.
In fact he was killed by the Syrians at the battle of Siffin, cAmmar havingfought with cAll and the Iraqis.
<Ali had greater right to rule than did Mu'awiya. But their being calledbughat, unjust, does not imply that the supporters of Mu5awiya have becomeunbelievers, as some ignorant persons do who belong to the Shl'a, along withothers as well. For even if they were essentially rebellious, they had in fact erredin their interpretation of the circumstances surrounding the conflict. And noteveryone who undertakes interpretation is right; those who are right receivedouble reward, while those in error receive only one.
There are some who add after the words, "the evil gang will kill you" furtherwords, "may my intercession not include them on Judgement Day". In makingsuch an addition they are falsely attributing statements to the Messenger of God(SAAS); he did not say this, since it is not transmitted by any reputable source.But God knows best.
Regarding the words, "He invites them to paradise, while they invite him tothe fire", they refer to cAmmar and his friends inviting the Syrians to friendshipand to unity, while the Syrians wanted to give preference to some over thosewhose right was greater, which would result in the people being divided, eachone having its own leader. This would have led to dissention and division with-in the nation and resulted inevitably from their philosophy and policies, eventhough this was not what they intended. But God knows best.
But the subject at hand here relates mainly to the building of the mosque ofthe Prophet, may the best of blessings and peace be upon its constructor.
The hafiz al-Bayhaqi stated in DalaHl {The Signs) as follows, "The hafiz AbucAbd Allah related to us by dictation, Abu Bakr b. Ishaq related to us, cUbayd b.
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Shurayk informed us, Nu'aym b. Hammad related to us, quoting cAbd Allah b.al-Mubarak, Hashraj b. Nubata informed us, from Sa^d b. Jumhan, from Safina,freed-man of the Messenger of God (SAAS), who said, cAbu Bakr brought astone and placed it down, then Ufmar did the same, then cUthman did the same.The Messenger of God (SAAS) commented, 'These will succeed to power aftermyself"
He (al-Bayhaqi) then related this from a hadith of Yahya b. cAbd al-Hamidal-Himmanl, from Hashraj, from SacId, from Safina, who said, "When theMessenger of God (SAAS) built a mosque he put down a stone, saying, 'LetAbu Bakr place a stone next to mine; let cUmar place his next to that of AbuBakr, and let cUthmSn place his next to that of limar.' The Messenger of God(SAAS) then said, "These shall be the Caliphs after me."
This hadith through this line of transmission is gkarib, "unique".
What is well known is what Imam Ahmad related, from Abu al-Nadr, fromHashraj b. Nabata al^Absl, and from Bahz and Zayd b. al-Habbab, and cAbdal-Samad, and Hammad b. Salama, both authorities quoting Sa<id b. Jamhanfrom Safina, who said, "I heard the Messenger of God (SAAS) say, 'TheCaliphate period will last for 30 years. Then thereafter will come the kingdomperiod.' Safina then commented, 'Count! The Caliphate of Abu Bakr lasted 2years, that of Umar 10 years, that of cUthman 12 years, and that of cAli 6years.'"
This wording is that of Ahmad.
Abu Da'ud, al-Tirmidhl and al-Nasa'I related it through various lines fromSa*id b. Jamhan. AI-Tirmidhi stated, "This hadith is hasan, 'good'. We know ofit only in this form and with the alternate wording, 'The Caliphate after me willbe for 30 years, and then will come a mordacious kingdom era.'" He then relatedthe remainder of the tradition.
I would comment that when first built the mosque of the Prophet (SAAS) hadno minbar from which to address the congregation. He would speak while lean-ing against a palm tree trunk in the wall next to the qibla near where he prayed.Eventually he began to use a minbar, as we will explain in its proper place. Ashe moved over towards it to make his address from it and passed by that treetrunk, it moaned like a love-lorne camel because it had always heard hisspeeches delivered near itself. And so the Prophet (SAAS) returned to it andhugged it until it settled down, just like a baby, and became quiet. Details of thiswill be given hereafter through various lines, from Sahl b. Sa<d al-Sacldl, Jabir,<Abd Allah b. Umar, {Abd Allah b. cAbbas, Anas b. Malik and Umm Salama,God be pleased with them.
What more appropriate than the comment made by al-Hasan al-Basri afterrelating this story, from Anas b. Malik, "O Muslims! A piece of wood so piningfor the Messenger of God (SAAS)! Do not men hoping to meet him have evenmore right to yearn for him?"
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INDICATIONS OF THE EXCELLENCE OF THIS NOBLE MOSQUE AND
THIS EXALTED PLACE.
Imam Ahmad stated, "Yahya b. Anis b. Abu Yahya related to us, quoting hisfather, as follows, 'I heard Abu Sacid al-Khudarl say, "Two men, one from theBanu Khudra, the other from the Banu cAmr b. cAwf, disagreed over whichmosque was referred to by the words in the Qur'an, 'the mosque founded inpiety' {surat al-Tawba or al~Baraya; IX, v. 108). The Khudari said, 'It is themosque of the Messenger of God (SAAS).' The cAmri insisted, 'No, it's themosque at QubaV So they went to the Messenger of God (SAAS) and asked himabout it. He replied, 'It is this mosque,' referring to that of the Messenger ofGod (SAAS). 'In that one,' he went on, meaning the mosque at Quba3, 'there ismuch good."""
Al-Tirmidhl related this from Qutayba, from Hatim b. Ismail, from Anis b.Abu Yahya al-Aslami. He characterized it as hasan, sahth, "good", "authentic".
Imam Ahmad, al-Tirmidhi and al-Nasa°! related, from Ishaq b. ^sa, fromal-Layth b. Sa^, from Qutayba, from al-Layth from cImran b. Abu Anas, from£Abd al-Rahman b. Abo Sacld, from his father, who said: "Two men argued overwhich was the mosque 'founded in piety'. Thereafter this account proceeded asabove.
In the sahih collection of Muslim, there is the hadith of Humayd al-Kharrat,from Abu Salama b. cAbd al-Rahman, who is quoted as saying that he asked {Abdal-Rahman b. Abu Sac!d, "What was it you heard your father say about theMosque founded in piety'?" He replied, "My father said, 'I went to theMessenger of God (SAAS) and asked him about the "mosque founded in piety".He picked up a handful of pebbles and dashed them to the ground, saying, "It isthis, here, your mosque.'""
Imam Ahmad stated, "Wakl< related to us, as did Rabi'a b. ^thmanal-Tamlml, from cImran b. Abu Anas, from Sahl b. Sa£d, who said, 'Two menalive at the time of the Messenger of God (SAAS) differed over which mosquewas "founded in piety". One of them said, "It is the mosque of the Messenger ofGod (SAAS)." The other said, "No, it's the mosque at QubaV So they went tothe Messenger of God (SAAS) and asked him. He replied, "It is this mosque ofmine.'""
Imam Ahmad stated, "Abu Nu'aym related to us, quoting <Abd Allah b. cAmiral-Aslami, from Tmran b. Abu Anas, from Sahl b. Sa<d, from Ubayy b. Ka'b,that the Prophet (SAAS) said, 'The mosque "founded in piety" was this mosqueof mine.'"
These numerous sources come close to giving conclusive evidence that themosque in question is that of the Messenger of God (SAAS).
'Umar, his son <Abd Allah, Zayd b. Thabit, Sa<id b. al-Musayyab and IbnJarlr all agreed with this.
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Others say that there is simply no contradiction between the revelation of thisverse being applied to the mosque at Quba' and these traditions. This is so, theysay, because this mosque (i.e. the Medina mosque) is simply more worthy ofsuch than is the other since it is one of the three mosques referred to as thoseworth striving to attend. This is established in both sahih collections from ahadith of Abu Hurayra, who said, "The Messenger of God (SAAS) stated, 'Onlythree mosques should be the object of travel: this mosque of mine, the harammosque (in Mecca) and the Bayt al-Maqdis mosque (in Jerusalem).'"
In the sahih collection of Muslim there is a tradition from Abu Sacid, from theProphet (SAAS), who said, "Only three mosques should be the object of travel"and he named these. It is established in both sahih collections that the Messengerof God (SAAS) said, "A prayer in this mosque of mine is better than a thousandprayers in any other, with the exception of the haram mosque."
In the hadith collection of Ahmad, with a good chain of authorities, there ismention of an additional, bounty namely the words, "And that one is better."
In both collections, there is a hadith of Yahya al-Qattan, from Hablb, fromHafs b. cAsim, from Abu Hurayra, who said, "The Messenger of God (SAAS)stated, 'Between my house and my pulpit there is one of the gardens of paradise,and my pulpit stands by my pool.'"
There are numerous traditions referring to the virtues of this holy mosque.We will report these in the large work al-Manasik ntin Kitab al-Ahkam, if Godwills it. And in Him is all trust and reliance, and there is no power or strengthexcept in God, the Powerful and Wise.
Imam Malik and his associates support the view that the Medina mosque issuperior to the haram mosque because the latter was built by Abraham, and theformer by Muhammad (SAAS); it being obvious that Muhammad (SAAS) wassuperior to Abraham, God bless him.
However, the majority opinion opposes this view and maintains that the harammosque is superior. This is because it is in a land made sacred by God at the timewhen He created the heavens and the earth. And it was made sacred by Abrahamal-Khalil, "the True Friend", peace be upon him, and Muhammad, "the Seal ofthe Prophets". The (mosque in Mecca) is thus endowed with qualities not presentin any other. Discussion of this issue however, belongs elsewhere; and one turns toGod for help.
Division
The Messenger of God (SAAS) built apartments around his mosque whichwould be dwellings for himself and his family. These were small dwellings withnarrow courtyards.
Al-Hasan b. Abu al-Hasan al-Basri stated, he having been a youth in the com-pany of his mother Khayra, the freed-woman of Umm Salama, "I used to be ableto reach up with my hand to the highest ceiling in the apartment of theMessenger of God (SAAS)."
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I would observe, however, that al-Hasan al-Basri was large in size and tall.God bless him.
Al-Suhayll stated in al-Ramd {The Gardens), "The apartments of theMessenger of God (SAAS) were built of the stalks of palm leaves covered withmud and partly of stones stacked upon one another. The ceilings of all weremade of palm fronds."
This account was related from al-Hasan al-Basri.
His rooms were made of hair-cloth held together with juniper-tree wood.
In al-Bukharl's work of history we learn that finger nails could knock on thedoor of the Messenger of God (SAAS); this shows that there were no clothcoverings over his doors.
He stated, "And after the deaths of the wives of the Messenger of God(SAAS) all these apartments were added to the mosque."
Al-Waqidl, Ibn Jarir and others said, "When cAbd Allah b. Urayqit al-Dillreturned to Mecca, the Messenger of God (SAAS) and Abu Bakr dispatchedZayd b. Haritha and Abu Raf?, both freed~men of the Messenger of God(SAAS) to bring back their families from Mecca. They sent with them two loadsof goods and 500 dirhams with which to purchase a camel of Qudayd. They leftand soon returned with the two daughters of the Messenger of God (SAAS),Fatima and Umm Kulthum, his two wives, Sawda and 'A^sha, and the latter'smother, Umm Ruman, along with other members of his and Abu Bakr's family,including the latter's son, cAbd Allah. On the road back, the mounts of cA5ishaand her mother Umm Ruman strayed apart and Umm Ruman began calling out,'Bride! My daughter!' cA5isha later said, 'I heard a voice say, "Let loose itsbridle!' So I did this and it stopped, at God's will; we give praise to God theAlmighty and Glorious.' They stayed at al-Sunh on the way. Eight months later,in Shawwai, as we will relate, the Messenger of God (SAAS) consummated hismarriage with cA'isha.
"Asma1, daughter of Abu Bakr and wife of al-Zubayr b. aI-cAwamm arrivedalso; she was pregnant and near term with {Abd Allah b. al-Zubayr, as we willrelate in its proper place in material relating to the end of that year.
Division
How the Emigrants suffered from the Medina fever, God be pleased with themall, though the Messenger of God (SAAS) was spared it through the strengthand power of God; he prayed to his Lord who then drew it away from his city.
Al-Bukharl stated, "cAbd Allah b. Wahb b. Yusuf related to us, quoting Malikb. Hisham b. cUrwa, from his father, from (AJisha, who said, 'Abu Bakr and Bilalfell sick around the time that the Messenger of God (SAAS) arrived in Medina.I went in to see them and asked, "How are you, father? Bilal, how are you?"'
She said: "Whenever Abu Bakr developed a fever he would recite,
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'Every man might arise among his family, yet hisdeath be closer than his sandal thongs.'
"When the fever was raised from Bilal he would raise his voice and say,
'O how happy I would be to spend a night in a valleycovered with fresh grass and verdure,
Will I ever again descend to Majinna's waters, or seeShama and Tufayl?'"
'A'isha went on, "So I went to the Messenger of God (SAAS) and told him andhe said, 'O God, make Medina beloved by us as Mecca is, and more so; make ithealthy and bless us in its foods. Turn aside its fever and send it off tod-Juhfa!'"44
Muslim related this from Abu Bakr b. Abu Shayba from Hisham in abbrevi-ated form.
In al-Bukharl's account of it from Abu Usama, from Hisham b. cUrwa, fromhis father, from cA5isha, there is an addition after the verses of Bilal. In this hesays, "O God, curse 'Utba b. Rabi'a, Shayba b. Rabl'a and Umayya b. Khalafalike for them having forced us out into the land of pestilence!"
"And so the Messenger of God (SAAS) said, 'O God, make Medina belovedby us, as Mecca is, and more so; make it healthy and bless us in its prosperity.Turn aside its fever and send it off to al-Juhfa!'
"She said, 'When we arrived in Medina, we found it the most pestilentialplace on God's earth. It was just two basin-shaped valleys wet with nojl, that isbrackish water.'"
Ziyad quoted Muhammad b. Ishaq as follows, "Hisham b. <Urwa and cUmarb. cAbd Allah b. <Urwa b. al-Zubayr related to me that cA5isha stated, 'When theMessenger of God (SAAS) arrived in Medina, it was the most pestilential placeon God's earth. His Companions fell sick from fever and illness, but God keptthat away from His Prophet. Abu Bakr, (Amir b. Fuhayra and Bilal, the twofreed-men of Abu Bakr, were in one house, struck down by fever. I went in tothem to visit them, that being before the hijab, the veil, was prescribed for us.Only God knows how very sick they were. I approached Abu Bakr and said,"How are you, father?" He replied, in verse:
"Every man might arise among his family, yet hisdeath be closer than his sandal thongs!"
" 'I exclaimed, "I swear, my father doesn't know what he is saying!" Then I wentover to cAmir b. Fuhayra and asked, "How are you, cAmir?" He replied, in verse,
"I have found death before tasting it; a coward hashis demise right above him.
Every man fights hard with all his power, as a bullprotects its skin with its horns."
44. According to a footnote in the printed edition of Ibn Kathir's text, the reference is to a townwhere largely Jews resided at the time, some 82 miles from Mecca.
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"'I exclaimed, "By God, he doesn't know what he is saying!" Bilal was in thehabit of resting in the courtyard of the house whenever the fever struck him,then he would raise his voice and say,
"O how happy 1 would be to spend a night in Fakh, whileall around me was fresh grass and verdure.
Will I ever again descend to Majinna's waters, or seeShamaand Tufayl?"'
"£A>isha went on, 'I told the Messenger of God (SAAS) what I had heard fromthem, saying, "They are raving, irrational from the intensity of the fever." Hereplied, "O God, make Medina beloved by us as Mecca is, and more so; make ithealthy and bless us in its prosperity. Turn aside its fever to Mahyaca!" Mahyacais a reference to al-Juhfa.'"
Imam Ahmad stated, "Yunus related to us, quoting Layth, from Yazid b. AbuHabib, from Abu Bakr b. Ishaq b. Yasar, from cAbd Allah b.^Urwa, from cL'rwa,from 'A'isha, who said, 'When the Messenger of God (SAAS) arrived inMedina, Aba Bakr and ^mir b. Fuhayra, Abu Bakr's freed-man, and Bilal, fellsick.' cA3isha asked permission from the Messenger of God (SAAS) to visit them,and he agreed. She then asked Abu Bakr, 'How are you?'
"He replied,
'Any man might arise among his family, yet his death be closer than his sandalthongs!'
"She then asked cAmir and he replied,
'I have found death before tasting it; a coward has his demise right above him.'
"Then she asked Bilal and he said,
'O how happy I would be to spend a night in Fakh, while all around me was freshgrass and verdure.'
"So she went to the Messenger of God (SAAS) and told him. He then lookedup to heaven and said, '() God, make Medina beloved by us as Mecca is, andmore so; make it healthy and bless us in its foods. Turn aside its fever toMahya'a.' This is a reference to al-Juhfa, so they claim."
Al-Nasa°I related this similarly from Qutayba, from al-Layth. The ImamAhmad related it through cAbd al-Rahrnan b. al-Harith from her as above.
Al-Bayhaqi stated, "The hafiz, Abu 5Abd Allah related to us, quoting AbuSa^id b. Abu cAmr, both saying, 'Abu al-'Abbas al-Asamm related to us, quotingAhmad b. cAbd al-Jabbar and Yunus b. Bukayr, from Hisham b. 'Urwa, from hisfather, from cA'isha, who said, "The Messenger of God (SAAS) came to Medinaand it was the most pestilential place on God's earth. It was just two basin-shaped valleys wet with najl, brackish water."'"
Hisham stated, "Its pestilential nature was well known before Islam. Whenthe valley was disease-ridden and a man were to arrive there, he would be told toneigh like a donkey; if he did this the valley's pestilence would not harm him. A
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poet once said, coming to Medina, "By my life, if I, fearing death, were to emita donkey's neighing, I would be expressing my anxiety."
AI-Bukhan related from a hadith of Musa b.'Uqba, from Salim, from hisfather, that the Prophet (SAAS) said, "I saw what seemed like a black woman,her head in disarray, emerge from Medina and travel to Mahya^, which isal-Juhfa. I interpreted from this that Medina's pestilence had been transformedto Mahya<a, that is, to al-Juhfa."
This wording is from al-Bukhari. Muslim did not give this tradition. Al-Tirmidhl did relate it and pronounced it authentic, while al-Nasa°i and Ibn Majagave it from a hadith of Musa b. 'Uqba.
Hammad b. Zayd related, from Hi sham b. 'XJrwa, from cA'isha, who said,"When the Messenger of God (SAAS) arrived at Medina the pestilence wasactive." She related the tradition in full as above but gave the final words of theMessenger of God as "remove its fever to al-Juhfa!"
Hisham stated, "A child born in al-Juhfa never reached adolescence withoutbeing struck down by the fever."
Al-Bayhaqi related this in the DaWil al-Nubuwmah (Signs of the Prophethood).
Yunus stated, from Ibn Ishaq, "When the Messenger of God (SAAS) arrivedin Medina, the pestilence was active. All his Companions became seriouslystricken with that. But God kept it away from his Prophet (SAAS)."
It is established in both sahlh collections, from Ibn cAbbas, who said, "TheMessenger of God (SAAS) and his Companions arrived in Mecca flushed andfeverish in the year they made the Himrat al-qada*,^ the 'fulfilment pilgrimage',and the polytheists said, 'There's a group of them arriving who are weakenedby the Medina fever.' And so the Messenger of God (SAAS) ordered hisCompanions to jog around the kacba except between the two corners where theywere permitted to walk. And it was only his concern for them that deterred himfrom making them jog throughout the performance of the ritual."
I observe that the <wnrat al-qada? took place in the year 7 AH, in the month ofDhu al-Qa^a. Either his prayer to God to remove the pestilence elsewhere hadbeen delayed to some time close to this, or that it had been removed but somefew traces of it had remained. Or they were still suffering from some remainingeffects of a previous affliction. But God knows best.
Ziyad stated, quoting Ibn Ishaq, "Ibn Shihab al-Zuhrl related from cAbdAllah b. cAmr b. al-(As, that when the Messenger of God (SAAS) and hisCompanions arrived in Medina they became seriously ill from the Medina fever,to the extent that they had to say their prayers seated. However, God kept thisaffliction from affecting His Prophet (SAAS)."
The account states, "And so the Messenger of God (SAAS) went out beforethem while they were praying in this way and told them, 'You should know that
45. The name given to the Htmra pilgrimage rites the Muslims performed then at Mecca whichhad been vacated by its inhabitants by prior agreement for this occasion. The circumstances of thiswill be detailed by Ibn Kathlr later in this text.
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the prayer of someone seated is only half as valuable as that of someone stand-ing.' At this the Muslims, despite their weakness and sickness, exerted them-selves to stand, in order to gain grace."
Section: On the establishment of friendship between the Emigrants and the Helpersthrough the document he had drawn up between them. On the nature of thatbrotherly relationship he made between them, and on the friendly relations heestablished with the Jews mho were in Medina.
In the city's Jewish quarters at that time there were the Qaynuqac, Nadir andQurayza tribes.
According to al-Tabarl they had settled in the Hijaz before the ansar, theHelpers, in the days of Nebuchadnezar, when he had conquered Jerusalem.
When the Irani flood occurred and people had scattered in all directions, theAws and the Khazraj tribes had settled in Medina with the Jews. They had estab-lished pacts of alliance with these Jews and imitated their ways because of thevirtue they saw in them that they had acquired through the prophets.
However, God had bestowed guidance and Islam upon those who had beenpolytheists, while they, in their envy, pride and wrongheadedness, had failed tofollow the truth.
Imam Ahmad stated, "cAffan related to us, quoting Hammad b. Salama andcAsim al-Ahwal, from Anas b. Malik, as follows, 'The Messenger of God (SAAS)established a pact between the Emigrants and the Helpers in the house of Anasb. Malik.'"
This was also related by Imam Ahmad, al-Bukharl, Muslim and Abu DaJud,through various lines of transmission from cAsim b. Sulayman al-Ahwal, fromAnas b. Malik, who said, "The Messenger of God (SAAS) established a pactbetween Quraysh and the Helpers in my house."
Imam Ahmad stated, "Nasr b. Bab related to us, from Hajjaj, he being IbnArtat, who said, 'It was related to us by Surayj from {Abbad, from Hajjaj, from<Amr b. Shu'ayb, from his father and grandfather, to the effect that the Prophet(SAAS) wrote up a contract between the Emigrants saying that they wouldrespect one another's strongholds, that they would treat with kindness those indistress and bring peace between the Muslims.'"
Ahmad stated, "Surayj related to us, quoting cAbbad, from Hajjaj, fromal-Hakam, from Qasim, from Ibn cAbbas, much the same account."
Imam Ahmad is alone in giving this.
The sahih collection of Muslim quotes Jabir as saying, "The Messenger ofGod (SAAS) wrote an i(-aqula\ a blood-wit pact, for each sub-tribe."
Muhammad b. Ishaq stated, "The Messenger of God (SAAS) wrote a contractbetween the Emigrants and the Helpers in which he expressed conciliationtowards the Jews and made a pact with them, confirming them in their religion andtheir properties. He stipulated their rights and obligations as follows, 'In thename of God, the Merciful, the Beneficent, this is a document from Muhammad,the ummi (unlettered) Prophet, between the believers and Muslims of Quraysh
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and Yathrib and their followers, allies and supporters, establishing that they areone nation apart from all others. The Emigrants from Quraysh will maintaintheir current practice and will honour blood-money contracts between them-selves and will treat their weaker members with kindness and justice. The BanG£Awf shall maintain their current practice, and honour their former blood-moneycontracts, each party treating their weaker members with kindness and justice,among all believers.'
"He then made reference to each clan of the Helpers and to the families ofeach home, mentioning the Banu Sa(ida, the Banu Jusham, the Banu al-Najjar,the Banu cAmr b. cAwf and the Banu al-Nablt.
"He went on to say, 'The believers shall not leave anyone among them burdenedby debts without giving to him in kindness and in paying for him any ransommoney or blood-money he owes. A believer will not ally with any freed-man of asecond believer against that man. Pious believers act against any of their own whopractise evil or seek to bring harm, sin, aggression or corruption among believers.Believers will unite against anyone doing this, even if he be one of their own sons.No believer shall kill any believer for any non-believer. Nor shall he help any non-believer against a believer. God's protection is all one; the least of them (believers)can offer protection to others. Believers are allies to one another, excluding others.
"'Whatever Jews follow us shall receive help and equality. They shall not bemaltreated nor will help be afforded others against them. Peace for all believersis one; no peace shall be accepted for any one believer to the exclusion of otherswhen the battle is for God's cause; among them equality and justice must pre-vail. In every expedition we engage in riders shall take turns on their mounts.
"'Believers shall avenge one another for blood shed in God's cause. Believerswho are pious are well-guided on the straightest of paths. No polytheist shall beallowed to offer protection for the property or persons of Quraysh nor try tointerfere with any believer. Anyone who has clearly aggressed against and causedthe death of any believer shall be subject to retaliation for him unless the deadman's executor can be satisfied. Believers as a whole shall take action against himand no excuse for their not doing so will be acceptable.
"'It shall not be permissible for any believer who has accepted what is in thisdocument and who believes in God and Judgement Day to give help or shelterto any wrong-doer. Any believer who does this shall be the object of God'scurses and anger on Judgement Day and neither compensation nor excuse willbe acceptable from him. Any matter in which you disagree must be referred toGod, Almighty and Glorious is He, and to Muhammad (SAAS).
" 'The Jews shall pay expenses along with the Muslims so long as they areallied in warfare. The Jews of the Banu cAwf are one nation with the believers;the Jews shall have their religion, the Muslims their own. This applies to theirfreed-men and to themselves, except for those who commit sins and are unjust.Such persons only harm themselves and their families.
"'What applies to Banu cAwf shall also apply to the Jews of Banu al-Najjar,Banu al-Harith, Banu Sacida, Banu Jusham, Banu al-Aws, Banu Thalaba and
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Jufna, and Banu al-Shutayba. The close associates of the Jews shall be viewed asthemselves. None of them shall go to war without Muhammad's permission.However, he is not (thereby) constrained from taking revenge for injury.Whoever attacks another may do so (to protect) himself and his family, but (act)not unjustly, for God condemns such acts. The Jews shall bear their ownexpenses, the Muslims theirs. Each must help one another against any who fightthose who adopt this document. They must give one another advice and consulta-tion; and do good and avoid evil. A man is not held blameworthy on behalf of hisally. Help must be given to those wronged. The centre of Yathrib shall be a sanc-tuary for those who agree to this document. One's neighbour shall be treated asoneself, without being harmed or sinned against. No property shall be encroachedupon without the permission of its owner.
"Tn the case of any dispute or incident occurring between those agreeing to thisdocument, and involving consequences likely to be harmful, the matter must bereferred to God and to Muhammad, the Messenger of God. God acknowledgeswhat is very good and very pious in this document. Quraysh and those who helpthem shall receive no protection. (Those accepting this document) must help oneanother against anyone attacking Yathrib. If they are called upon to make peace anddo so and keep to it, they will be making peace; if they make a similar demand, thenit is up to the Muslims to agree except if the warfare is over the Faith. Each parti-cipant shall receive whatever portion is due to him from his own side's winnings.
"'This document will not provide protection for anyone sinful or unjust.Whoever goes to war will be safe; whoever stays in the town will be safe — exceptfor those who have sinned or been unjust. God provides protection for those whoare good and pious.'"
Ibn Ishaq gives it in approximately this form. Abu 'Ubayd al-Qasim b. Salam,God bless him, criticized this hadith at length in his Kitab al-Gharib {Book oftheStrange) and elsewhere.
Section: On the establishment by the Messenger of God (SAAS) ofa pact ofbrotherhood between the Emigrants and the Helpers so that they would be friends.
As the Almighty stated, "And those who made their abode in the town and in thefaith before them do love those who emigrated to them. They do not find in theirhearts a need for what they are given, and prefer (them) even before themselves,despite their own poverty. Those who are saved from the meanness of them-selves shall be successful" {surat al-Hashr, LIX, v.9). And He also said, "as forthose with whom you made agreements, give them their due; God is witness toall things" {surat al-Nisa>; IV, v.33).
Al-Bukhari stated, "Al-Salt b. Muhammad related to us, quoting Abu Usama,from Idris, from Talha b. Musarrif, from Sa'ld b. Jubayr, that Ibn 'Abbas, com-menting on the following verse, 'And to everyone we have appointed heirs' {suratal-Nisa?; IV, v.33), said 'The heirs of "those with whom you made agreements"
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were the Emigrants who settled in Medina. They inherited from the Helpers (andvice versa) instead of from their own family, based on the brotherhood pact estab-lished between them by the Prophet (SAAS). However, when the verse "and toeveryone we have appointed agents" was revealed, this practice was abrogated.Then He stated that the following verse, "as for those with whom you have madeagreements, give them their due", henceforth referred to help, hospitality andadvice. Inheritance was thus stopped and instead, testamentary endowment wasmade for such persons.'"
Imam Ahmad stated, "The following was quoted from Sufyan, 'I heard cAsimsay, on the authority of Anas, "The Prophet (SAAS) made a pact between theEmigrants and the Helpers in our home."' Sufyan commented, "He seems to besaying that he established brotherhood between them,"
Muhammad b. Ishaq stated, "The Messenger of God (SAAS) establishedbrotherhood between his fellow Emigrants and the Helpers, and said, from whatI have heard - and God forbid our attributing to him what he did not say - hesaid, 'Become brothers in God's cause, each taking a brother for himself.'
"He then took the hand of cAll b. Abu Talib and said, 'This is my brother.'
"The Messenger of God (SAAS), lord of the prophets, the leader of the pious,the Messenger of the Lord of the worlds, and the most important and peerlessof men, and (All b. Abu Talib became brothers.
"Hamza b. cAbd al-Muttalib, lion of God and lion of His Messenger as well ashis uncle, and Zayd b. Haritha, the freed-man of the Messenger of God (SAAS),became brothers. It was Zayd that Hamza appointed his heir at the battle of Uhud.Jacfar b. Abu Talib Dhu al-Janahayn and Mu*adh b- Jabal became brothers."
Ibn Hisham pointed out that at that time Jacfar was absent in Abyssinia.
Ibn Ishaq went on: "Abu Bakr and Kharija b. Zayd al-Khazrajl, cUmar b.al-Khattab and ^tban b. Malik, Abu <Ubayda and Sa<d b. Mu^dh, cAbd al-Rahmanb. cAwf and Sa^ b. al-Rablc, al-Zubayr b. al-cAwwam and Salama b. Salama b.Waqsh, all became brothers. It is also said that al-Zubayr and cAbd Allah b. Mascud,<Uthman b. cAffan and Aws b. Thabit b. al-Mundhir al-Najjafi, Talha b. 'UbaydAllah and Ka<b b. Malik, Sacld b. Zayd and Ubayy b. Kali, Mus^b b. cUmayr andAbu Ayyub, Abu Hudhayfa b.'Utba and 'Abbad b. Bishr, cAmmar and Hudhayfab. al-Yaman aI-cAbsl, the ally of cAbd al-Ashhal, all became brothers. It is alsosaid, however, that cAmmar and Thabit b. Qays b. Shammas became brothers."
I observe that this chain of authorities comes through two lines.
He went on, "Abu Dharr Barir b. Junada and al-Mundhir b. cAmr, known as'he who hurried on to death', Hatib b. Abu Balta^ and 'Uwaym b. Sa^ida,Salman and Abu al-Darda5, Bilal and Abu Ruwayha cAbd Allah b. cAbdal-Rahman al-Khathcami, one of the Fazac - all these became brothers."
He continued, "These are the men who were named to us from among hisCompanions between whom the Messenger of God (SAAS) established pacts ofbrotherhood. May God be pleased with them all."
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I observe that there is controversy in some of what Ibn Ishaq stated.
Regarding the brotherhood established between the Prophet and cAll, somescholars deny this and maintain it to be untrue. Their argument is that thisbrotherhood was only established to bring about closer feelings and ties betweenthese individuals. There was no sense, therefore, in declaring a brotherly statebetween the Prophet (SAAS) and one of (his) own, nor between two men bothof whom were Emigrants, as was the case, according to him, between Hamza andZayd b. Haritha.
Unless the Prophet (SAAS) did not wish to place the interests of cAli in thehands of anyone but himself. For he was someone for whom the Messenger ofGod (SAAS) had made contributions from his youth on, during the lifetime ofAbu Talib, as has been told above from Mujahid and others.
That might also be the case with Hamza, who had looked after the interests oftheir freed-man Zayd b. Haritha, and so established a brotherhood pact withhim. But God knows best.
The same applies to Ibn Ishaq's reference to the brotherhood between Ja'farand Mu'adh b. Jabal, which is subject to dispute, as *Abd al~Malik b. Hishamobserved. For Ja4far b. Aba Talib only arrived at the beginning of 7 AH at the timeof the battle of Khaybar, as will be told hereafter. How, therefore, could there havebeen a tie of brotherhood made between him and Mu<adh b. jabal immediatelyfollowing the arrival of the Messenger of God (SAAS) in Medina? Unless, ofcourse, the arrangement was that this would go into effect whenever he did arrive.
ibn Ishaq's statement, "Abu cUbayda and Sa<d b. Mu'adh became brothers,"contradicts what Imam Ahmad stated, namely, "It was related to us by cAbdal-Samad, quoting Hammad, quoting Thabit, from Anas b. Malik, that theMessenger of God (SAAS) established a brotherhood pact between Aba 'Ubaydab. al-Jarrah and Abu Talha."
Muslim related this also, being the only one to relate this from Hajjaj b.al-Shacir, from cAbd al-Samad b. <Abd al-Warith.
This seems more reliable than what Ibn Ishaq recounted, of such a pactbetween AbQ ^bayda and Sa<d b. Mu'adh. But God knows best.
Al-Bukharl's text reads as follows, "Chapter on how the Prophet (SAAS), estab-lished brotherhood between his Companions. cAbd al-Rahman b. <Awf stated, 'TheProphet (SAAS), established a bond of brotherhood between myself and Sa^ b.al-Rabl* when we came to Medina.'" Abu Juhayfa stated, "The Prophet (SAAS)established brotherhood between Salman the Persian and Abu al-Darda1. God bepleased with him."
Muhammad b. Yusuf related to us, quoting Sufyan, from Humayd, from Anas,who said, "{Abd al-Rahman b. 'Awf arrived and the Prophet (SAAS) establishedbrotherhood between him and Sa^ b. al-Rabl*, the Helper. The latter suggestedthat he share his family and his property with him. cAbd al-Rahman replied, 'Godbless you in both your family and your wealth. Show me the way to the market.'
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There he made some profit from cottage cheese and fat. The Prophet (SAAS) sawhim a few days later and he looked stained with yellow upon him. The Prophet(SAAS) asked him, 'What's the matter with you, cAbd al-Rahman?' He replied,'I married a woman from among the Helpers,' 'What did you give her as dowry?'he asked. 'The weight of 5 dirhams worth of gold,1 he replied. The Prophet(SAAS) responded, 'Well, have a feast, if only with a sheep!'"
This is the sole account of this from this line. Al-Bukhari related this also inother places as did Muslim from various lines, from Humayd.
Imam Ahmad stated, "cAffan related to us, quoting Hammad, Thabit andHamld, from Anas, that cAbd al-Rahman b. cAwf came to Medina and theMessenger of God (SAAS) established a pact of brotherhood between him andSa^ b. al-Rabic, the Helper. Sa<d said to him, 'Now brother, I'm the wealthiestman in Medina. Take a share that appeals to you. I have two wives. Look and seewhich of them you prefer and I'll divorce her!'
"cAbd al-Rahman replied, 'May God bless you in your family and in yourwealth. Show me the way to the market.' They did so and he engaged in buyingand selling and made a profit. He ended up by bringing back some cottage cheeseand cooking fat. Some time thereafter the Messenger of God (SAAS) (saw him)with traces of saffron upon him and asked him, 'What's the matter with you?' Hereplied, 'O Messenger of God, I married a woman.' 'What did you give her indowry?' he asked. 'The weight of 5 dirhams worth of gold,' he replied. 'Well,' hecommented, 'have a feast, if only with a sheep!'
"'Abd al-Rahman observed, T was in such a state that if I had lifted a singlerock I would have hoped to find gold and silver.'"
The additional comment given here by al-Bukhari from £Abd al-Rahmanseems strange, for the only source given for it was Anas. Unless, of course, Anaswas told this by cAbd al-Rahman. God knows best.
Imam Ahmad stated, "Yazld related to us, that Humayd informed him, fromAnas, as follows, 'The Emigrants said, "O Messenger of God, we've neverbeen to people who are better prepared to give help in hopes of so little or morewilling to give from so much. They have spared us such difficulty and sharedsuch comfort with us we're afraid they're the only ones getting rewards." Hereplied, "No, there's all the great praise you've given them, and you have alsoprayed to God for them."'"
The line of transmission of this hadith is two-thirds in accord with the criteriafor both sahih collections. None of the authors of the six canonical books of tradi-tions give this particular line. It is established in the sahih collections along a dif-ferent path.
Al-Bukhari stated, "Al Hakam b. Nafic informed us, quoting Shu'ayb, quot-ing Abu al-Zinad, from al-Acraj, from Abu Hurayra, who said, 'The Helperssaid, "Divide up the palm trees between us and our brothers." "No," he replied.They said, "You recompense us with your hard work, and we will have you sharein the fruits." "We hear and obey," they responded.'"
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He is alone in giving this hadith.
cAbd al-Rahman b. Zayd b. Aslam said, "The Messenger of God (SAAS) toldthe Helpers, 'Your brothers have left behind their wealth and their children andhave come forth to you.' They commented, 'Our property is to be divided upbetween us then.' The Messenger of God (SAAS) asked, 'Well, is there somealternative?' 'What could there be, O Messenger of God?' they asked. Hereplied, 'These are people who don't mind hard work; provide some for themand share the fruits.' 'We will,' they agreed."
We have previously mentioned the reports and references made concerningthe virtues of the Helpers and their fine qualities confirmed by God's words,"And those who made their abode in the town and in the faith before them"(sural al-Hashr; LIX, v.9).
Chapter: On the death of Abu Umama As'-ad b. Zurara.
He was Ibn cAdas b. cUbayd b. ThacIaba b. Ghanm b. Malik b. al-Najjar, one ofthe 12 leaders on the night of the pledge made by his people the Banu al-Najjarat al-cAqaba. He was present at all 3 meetings there, and was the first to make averbal pledge of his allegiance to the Messenger of God (SAAS) at the second.He was a young man and was the first to bring the men together in Medina, atNaql£ al-Khadamat in the plain of the Nabit. This has been discussed above.
Ibn Ishaq stated, "Abu Umama As'ad b. Zurara died in these months, whilethe mosque was being built. He died from diptheria or from coughing."
Ibn Jarir stated in his history, "Muhammad b. (Abd al-Acla informed us,Yazid b. Zuray* related to us, from Macmar, from al-Zuhri, from Anas, that theMessenger of God (SAAS) cauterized As<ad b. Zurara in the tongue."
The men in this chain of authorities are considered reliable.
Ibn Ishaq stated, "cAbd Allah b. Abu Bakr b. Muhammad b. cAmr b. Hazmrelated to me, from Yahya b. cAbd Allah b. cAbd al-Rahman b. As<ad b. Zurara,who said, 'The Messenger of God (SAAS) stated, "The death of Abu Umama isa great pity with respect to the Jews and the Arab hypocrites. They will say, 'Ifhe were a prophet, his companion would not have died.' But I have no powerfrom God over this for myself or for my friends."'"
This means that he has to have been the first man to die after the arrival inMedina of the Prophet (SAAS).
Abu al-Hasan b. al-Athlr has claimed in al-Ghaba (The Jungle) that he died inthe month of Shawwal, seven months following the arrival of the Messenger ofGod (SAAS) in Medina. But God knows best.
Muhammad Ibn Ishaq related, from cAsim b. ^mar b. Qatada, that the Banual-Najjar asked the Messenger of God (SAAS) to appoint a leader for them tosucceed Abu Umama As'ad b. Zurara. He replied, "You are my uncles and I amhere among you; I will be your leader." He disliked the idea of singling out any
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one of them above the others. It was a credit to the Banu al-Najjar that they tookpride among their peers in having the Messenger of God (SAAS) as their leader.
Ibn al-Athir observed, "This fact refutes the statements of Abu Nu^ym andIbn Mundah to the effect that As'ad b. Zurara was leader of the Banu Sacida; infact he led the Banu al-Najjar."
Ibn al-Athir was correct in saying this.
Abu Jacfar b. Jarir stated in his history work, "The first Muslim who died afterthe arrival of the Messenger of God (SAAS) in Medina was, so they say, theowner of his house, Kulthum b. al-Hadm. He died soon after his arrival. The nextto die was AsSid b. Zurara, whose death was that same year of his arrival andbefore the construction of the mosque was completed. He died of either diptheriaor from coughing."
I observe here that the full name of this man was Kulthum b. al-Hadm b.Imru5 al-Qays b. al-Harith b. Zayd b. cUbayd b. Zayd b. Malik b. cAwf b. (Amrb. cAwf b. Malik b. al-Aws, the Helper and member of the Aws tribe. Of thefamily of cAmr b. *Awf, he was a very elderly sheikh who had accepted Islambefore the arrival of the Messenger of God (SAAS) in Medina. When theMessenger of God (SAAS) came there he stayed at night in Qubac in Kulthum'shouse, and then during the day would talk with his Companions in the home ofSa(d b. al-Rabl*, God be pleased with them both, until he moved to the home ofthe Banu al-Najjar, as related above.
Ibn al-Athir stated, "It has been said that he was the first Muslim to die fol-lowing the arrival of the Messenger of God (SAAS), and that the death of As^db. Zurara followed his. Al-Tabarl stated this."
Chapter: On the birth of-AbdAMh b. al-Zubayr in the month ofShawwal in theyear when the emigration occurred.
The first birth to the Emigrants in the Islamic era was cAbd Allah b. al-Zubayr.Similarly, al-Nu{man b. Bashir was the first child born to the Helpers after theemigration. God be pleased with them both.
Some claim that Ibn al-Zubayr was born 20 months after the emigration. Abual-Aswad said this. Al-Waqidl related this from Muhammad b. Yahya b. Sahl b.Abu Hathma, from his father, from his grandfather.
They claim that al-Nu(man was born 6 months before al-Zubayr, some 14months after the emigration.
The truth is as we have said above. Al-Bukhari stated, "Zakariyya5 b. Yahyarelated to us, quoting Abu Usama, from Hisham b. 'Urwa, from his father, fromAsma5, who said, regarding her pregnancy with <Abd Allah b. al-Zubayr, "WhenI emigrated, I was at term. When I came to Medina I stayed in Quba' and gavebirth to him there. Then I took him to the Messenger of God (SAAS) andplaced him in his lap. He then called for a date, which he masticated then spatinto his mouth. And so the first thing that entered the baby's stomach was the
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saliva of the Messenger of God (SAAS). He then gave him a date to chew on,prayed for him and blessed him. He was the first baby born in Islam." Thisaccount was followed by one of Khahd b. Makhlad, from cAll b. Mushir, fromHisham, from his father, from Asma3, to the effect that she was pregnant whenshe emigrated to the Prophet (SAAS).
Qutayba related to us, from Abu Usama, from Hisham b. Urwa, from hisfather, from 'A^sha, who said, "The first child born in islam was cAbd Allah b.al-Zubayr. They brought him to the Prophet (SAAS) and he took a date whichhe chewed, then placed in the baby's mouth. And so the first food that enteredhis stomach was the saliva of the Prophet (SAAS),"
This refutes al-Waqidi and others, because he reported that the Prophet(SAAS) sent Zayd b. Haritha and Abu Ran5 back to Mecca with <Abd Allah b.cUrayqit to bring his and Abu Bakr's children. They brought them back rightafter the emigration of the Prophet (SAAS). Asma5 was pregnant and near term,that is almost ready to deliver her child. When she did so the Muslims let outgreat shouts of "God is Most Great" in their joy at the birth because it had cometo their attention that the Jews had used magic against them so that they wouldnot have children following their emigration. And so God had refuted what theJews were claiming.
Division
The Messenger of God (SAAS) consummated his marriage with 'A'isha in themonth of Shawwal that year.
Imam Ahmad stated, "Wakic related to me, quoting Sufyan, from Ismail b.Umayya, from cAbd Allah b. ^Jrwa, from his father, from cA'isha, who said,'The Messenger of God (SAAS) made a marriage contract with me in (themonth of) Shawwal and consummated the marriage in Shawwal; and which ofhis wives did he favour more than myself?'"
cA5isha used to prefer to have her women marry in Shawwal.
Muslim, al-Tirmidhi, al-Nasa'i, and Ibn Maja related this on various pathsfrom al-Thawn. Al-Tirmidhi considered it hasan sahihy^ "good and authentic";we know of it only from Sufyan al-Thawrl.
According to this the marriage of the Messenger of God (SAAS) to "A^ishatook place in the seventh or eighth month after the emigration. Both statementswere related by Ibn Jarir, who commented earlier, in his treatment of his marriagewith Sawda, on how he had married 'AHsha after they had arrived in Medina, andthat his marriage was at al-Sunh and during the daytime. This is in contrast to thenormal practice of people today. In his marrying her in Shawwal there is a refuta-tion of those who express disfavour for marriage occurring between the two
46. The term designates a hadith that is deemed more clearly authentic than one designated ashasan, but less so than one considered sakih.
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feasts, out of fear of the couple's later separation. There is nothing to this, as isshown by what cA'isha said in reply to those people who imagined this for thattime, that is, she said, "He made the marriage contract with me in Shawwal andconsummated the marriage in Shawwal; and which of his wives did he favourmore than myself?"
This shows that she understood from him that she was the wife he favouredmost. And this belief of hers is shown to have been correct by various clearproofs, if only by that definite statement given in the sahih collection of al-Bukhart from cAmr b. al-cAs which states, "I said, O Messenger of God, whichperson do you most favour?" He replied, "cA5isha." I then asked, "And whichman?" "Her father," he replied.
Division
Ibn Jarir stated, "That same year, the first year of the hegira, the length of thesalat al-kadar, the prayer while at home, was increased by two raktat,¥? prayercycles, or so it is said. Previously both the prayer at home and while travellinghad been two rak^at. This came about after the arrival of the Messenger of God(SAAS) on the 12th of Rabl< al-Akhir."
He said, "Al-Waqidi maintained that there was no dispute among the peopleof Hijaz on this subject."
I observe that previously I have given the hadlth related by al-Bukhari throughMacmar, from al-Zuhri, from Urwa, from cA'isha, who said, "When first madeobligatory, prayer was prescribed as needing two rakt-at. This was affirmed forprayer while travelling, but it was increased for prayer while at home."
This was also related through al-Sha^I back to Masruq.
Al-Bayhaql related, from al-Hasan al-Basrl, that when the prayer at home wasfirst made obligatory, it was established as four rafcat. But God knows best.
We discussed this in the exegesis ofsurat al-Nisa?, with regards to the wordsof the Almighty, "And when you travel over the earth, there is no blame on youif you shorten the prayer" (surat al-Nisa>; IV, v. 101).
Chapter: On the call to prayer and its legitimacy upon the arrival of the Prophet(SAAS) in Medina.
Ibn Ishaq stated, "When the Messenger of God (SAAS) was secure in Medina,his emigrant brothers gathered around him and the Helpers were united, Islambecame firmly established. Prayer was instituted and the zakat, the alms tax, andfasting were made obligatory. Punishments were prescribed, and those mattersthat were made permissible or forbidden were determined. Islam took firm holdthere among them.
47. A rak'-a is an entire cycle of prayer, consisting of standing, bowing once and prostrating twice.
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It was this community of Helpers to whom God made reference in the words,"And those who made their abode in the town and in the faith" {surat al-Hashr;LIX, v.9).
When the Messenger of God (SAAS) first came to Medina, the people wouldgather with him for prayer at the appointed times without any summons to them.The Messenger of God (SAAS) then wanted to have a horn blown like that theJews use to call their people to prayer. But he grew to dislike this and ordered ahand bell be used. One was made to be struck to bring the Muslims to the prayer.
While this was the practice cAbd Allah b. Zayd b. Tha<laba b. cAbd Rabbihl,the brother of Ibn al-HSrith b. al-Khazraj, saw a vision and came to theMessenger of God (SAAS) and said, "O Messenger of God, last night I had avision. I saw a man pass me by who was wearing two green garments and hecarried a bell in his hand. I asked him, 'Will you sell me that bell?' He responded,'What will you do with it?' I replied, 'We'll use it to summon people to prayer.'He asked, 'Shall I tell you a better way?' 'What would that be?' I asked. He toldme, 'You should call out, "Allahu Akbar! Allahu Akbar! Allahu Akbar! (God isMost Great) I bear witness that there is no god but God. I bear witness thatMuhammad is the Messenger of God! I bear witness that Muhammad is theMessenger of God! Come to prayer! Come to prayer! Come to salvation! Cometo salvation! Allahu Akbar! Allahu Akbar! There is no god but God!'"
"Having been told this, the Messenger of God (SAAS) said, 'These are - ifGod wills it - visions of truth. Stand with Bilal and deliver them to him so thathe can use them to announce the call to prayer; he has a stronger voice than you.'
"When Bilal made the call to prayer using these words ^mar b. al-Khattabheard him while in his house and came but to the Messenger of God (SAAS)dragging his cloak behind him and saying, 'O Prophet of God, I swear by Himwho sent you with the truth that I saw the same vision!'
'"All praise be to God!' exclaimed the Messenger of God (SAAS)."
Ibn Ishaq went on, "Muhammad b. Ibrahim b. al-Harith related this hadith tome, from Muhammad b. cAbd Allah Zayd b. Thaclaba b. cAbd Rabbihl, from hisfather."
Abu Da'ud, al-Tirmidh!, Ibn Maja and Ibn Khuzayma all related this hadiththrough Muhammad b. Ishaq. Al-Tirmidhi, Ibn Khuzayma and others alldeemed it authentic.
According to Abu Da'ud he (the vision) also taught him (cAbd Allah b. Zayd)the iqama^ saying, "Then, to begin the prayer, you say, 'God is Great! God isGreat! I bear witness that there is no god but God! I bear witness thatMuhammad is the Messenger of God! Come to prayer! Come to salvation! Theprayer has begun! The prayer has begun! God is Great! God is Great! There isno god but God!'"
Ibn Maja related this hadith from Abu cUbayd Muhammad b. <Ubayd b.Maymun from Muhammad b. Salama al-Harrani from Ibn Ishaq, as stated above.
48. The second call to prayer, indicating its commencement.
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He then stated, "Abu cUbayd said, cAbu Bakr al-Hakami informed me thatcAbd Allah b. Zayd, the Helper, spoke the following verse on this:
'Praise be to God, the Sublime, the Revered, greatpraise for the call to prayer,
For there having come to me the herald from God; honourhim as a herald to me!
For three nights he dedicated thus, and each time hecame to me he brought me greater honour!'"
I observe that this poetry is strange for it implies that cAbd Allah b. Zayd saw thevision for three nights before he informed the Messenger of God (SAAS).
The Imam Ahmad related this from a hadith of Muhammad b. Ishaq. And hestated, "Al-Zuhrt related from Sa'ld b. al-Musayyab, from cAbd Allah b. Zayd,approximately the same account as given by Ibn Ishaq from Muhammad b.Ibrahim al-Tayml, but that account did not include the verses."
Ibn Maja stated, "Muhammad b. Khalid b. £Abd Allah al-Wasitl related to us,quoting his father, from *Abd al-Rahman b. Ishaq, from al-Zuhri, from Salim,from his father, to the effect that the Messenger of God (SAAS) asked theadvice of the community on what to use to commence the prayer. They men-tioned the horn, but he disliked this because of its use by the Jews. They thenreferred to the bell, but he disliked this because of its use by the Christians. Thatnight a vision of the call to prayer came to a helper named cAbd Allah b. Zaydand to 'Umar b. al-Khattab. The Helper made his way at night to the Messengerof God (SAAS) who gave orders to Bilal, who made the call to prayer using it."
Al-Zuhri stated, "Bilal made an addition in the morning call to prayer, namelytwice saying the words 'prayer is better than sleep'. The Messenger of God(SAAS) agreed to this. cUmar told him, 'O Messenger of God, I saw the samevision as he did but he preceded me.'"
Material relating to this section will be given in the chapter on the call toprayer in the large work al-Ahkam {The Statutes). If God Almighty wills it, andin Him is our trust.
In a hadith given by al-Suhayll with the following line of authority throughal-Bazzar, Muhammad b. cUthman b. Makhlid related, quoting his father, fromZiyad b. al-Mundhir, from Muhammad b. <All b. al-Husayn, from his father,from his grandfather, from cAh~ b. Abu Talib, who made reference to the hadithrespecting the isra1, the ascent to heaven, as follows, "And an angel emergedfrom behind the screen and he made the call to prayer using this call. Each timehe said a word, God Almighty verified it. Then the angel took the hand ofMuhammad (SAAS) and brought him forward. He then led the family ofheaven, who included Adam and Noah, in the prayer." Al-Suhayll then said,"You may view this hadtth as authentic for the support it gives and resemblanceit has to the hadith relating to the ascent to heaven."
But this hadith is not, as al-Suhayli maintained, authentic. In fact it isunacceptable. Ziyad b. al-Mundhir Abu al-Jarud is he to whom is attributed the
224
THE LIFE OF THE PROPHET MUHAMMAD
"Jarudiyya sect",49 he being among those accused. Moreover, if this had beenwhat the Messenger of God (SAAS) had heard on the night of his ascent toheaven, he would have ordered it to be used in the call to prayer immediately fol-lowing the emigration. But God knows best.
Ibn Hisham stated that Ibn Jurayj quoted cAta3 as having said, "I heard Ubaydb. Umayr say, 'The Prophet (SAAS) had discussed with his Companions theuse of a bell to summon people to prayer. While Umar b. aUChattab was plan-ning to buy two pieces of wood for the bell, he had a vision while he slept andwas told, "Do not make a bell; instead call people to prayer."
'"Umar went to the Prophet (SAAS) to tell him what he had seen. The Prophethad himself received revelation of that. cUmar was consequently very surprised tohear Bilal make the call to prayer. The Messenger of God (SAAS) said to him,when he (Umar) told him of his experience, "Revelation of this preceded you!"'"
This shows that the revelation had come in confirmation of what cAbd Allahb. Zayd b. cAbd Rabbihi had seen in the vision or so some authorities state. ButGod Almighty knows best.
Ibn Ishaq stated, "Muhammad b. Jacfar b. al-Zubayr related to me, from Urwab. al-Zubayr, that a woman of the Banu al-Najjar told him, 'My house was one ofthe tallest around the mosque. Bilal would make the call to prayer on top of it earlyeach morning. He would come just before dawn and sit above the house waitingfor daybreak. When he saw it he would stretch out and say, "O God, I praise Youand seek Your help for Quraysh to adopt Your religion.'" She concluded, 'Andthen he would make the call to prayer. I never knew him to miss one night.'"
That is, to miss saying those words.
Abu Da'ud was the only other to relate this.
Chapter: On the expedition ofHamza b. lAbd al-Muttalib, may God be pleasedwith him.
Ibn Jarir stated, "Al-Waqidi claimed that in the month of Ramadan of that yearthe Messenger of God (SAAS) appointed Hamza b. cAbd al-Muttalib over 30 ofthe Emigrants, having presented him with a white standard, to interfere withQuraysh caravans. Al-Waqidl states that Hamza confronted Abo Jahl at the headof 300 Quraysh men, but that Majdl b. cAmr intervened between them, and sothey did not engage in battle.
"He also said that it was Abu Marthad al-GhanawI who carried the flag forHamza."
Chapter: On the expedition of^Ubayda b. al-Harith b. cAbd al-Muttalib.
Ibn Jarir stated, "Al-Waqidl also claimed that the Prophet (SAAS) in Shawwal,at the beginning of the eighth month of that year, entrusted a white banner tocUbayda b. al~Harith and ordered him to proceed into the Rabigh valley.
49. A denomination of the Zaydiyya Shi*a founded by him and known by his name.
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"His flag was carried by Mistah b. Uthatha. He reached Thaniyyat al-Murra,not far from al-Juhfa, in the company of 60 Emigrants, there being no Helperspresent. They met up with the polytheists at a well called Ahya\ They shotarrows at one another, but did not engage in sword play."
Al-Waqidl stated, "The polytheists were 200 in number and were led by AbuSufyan Sakhr b. Harb. This is what we believed to be well established, though itis also said that they were led by Mikraz b. Hafs.
Division
Al-Waqidl stated, "In that same first year, in Dhu al-Qa'da, the Messenger ofGod (SAAS) presented a white banner to Sa'd b. Abu Waqqas and sent him toal-Kharrar; the flag was carried by al-Miqdad b. al-Aswad.
"Abu Bakr b. Ismacil related to me, from his father, from cAmir b. Sa^, fromhis father, who said, 'I left with 20 men, by foot' - or he said 'with 21 men'. 'Wewould hide by day and travel by night. We got to al-Kharrar on the morning ofthe fifth. The Messenger of God (SAAS) had instructed me to go no furtherthan al-Kharrar. The caravan had preceded me there by a day.'"
Al-Waqidl stated, "The caravan consisted of 60; all those with Sa^ wereEmigrants."
Abu Ja'far b. Jarlr stated, "It was the view of Ibn Ishaq that these three expedi-tions mentioned by al-Waqidl all occurred in the second year of the hegira."
I observe that the statements attributed to Ibn Ishaq by Abu Jacfar are not seenas authentic by any who contemplates them, as we will show early in our workon the military expeditions in materials relating to the second year of the hegira.That work will follow the present one, if God wills it.
It is likely that what he means is that these expeditions occurred in the firstyear. We will give more details and comments on them when we get to them, ifGod Almighty wills it.
Al-Waqidl gives full information and a well-organized historical account. Heis one of the great Imams of this field of study. He is trustworthy and writes atlength. We commented on what is both reliable and unreliable from him in ourprojected work al-TakmilfiMa'rifat al-Thiqat wa al-Difiafa* ma al-Majahil {FullInformation on those Authorities mho are Trustworthy, Unreliable or Ignorant). Allpraise and credit are due to God.
Division
Those born in that blessed year, the first of the hegira, included cAbd Allah b.al-Zubayr. He was the first to be born in Islam following the emigration, asal-Bukharl related from his mother Asma° and his aunt ^'isha, mother of thebelievers, both daughters of Abu Bakr, "the Trusting"; may God be pleased withboth women.
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There are those who say that al-Nucman b. Bashir was born six months priorto him. According to that, Ibn al-Zubayr would have been the first child born toEmigrants following the emigration.
Some people suggest that they were both born in the second year of the hegira.
The former is obviously correct, as we have shown above. And all credit be toGod. We will make reference to this second statement, if God Almighty wills it,in dealing with the end of that second year.
Ibn Jarlr stated, "It has been said that al-Mukhtar b. Abu cUbayd and Ziyadb. Sumayya were born in that first year. But God knows best."
Among the Companions who died that first year were Kulthum b. al-Hadmal-Awsl, in whose home the Messenger of God (SAAS) stayed in Quba° prior tohis departure to the home of the Banu al-Najjar, as told above. Later that sameyear Abu Umama As^d b. Zurara, the leader of the Banu al-Najjar, died, whilethe Messenger of God (SAAS) was still building the mosque. This has beenrelated above. May God be pleased with both these deceased men.
Ibn Jarlr stated, "That year, the first of the hegira, Abu cUhayha died on hisproperty in Ta5if. Also al-Walld b. al-Mughlra died, as did al-cAs b. Wa'ilal-Sahmi in Mecca."
I observe that these men died while still polytheists. They did not accept God,the Almighty and Glorious.
An Account of what happened in the second year of the hegira.
In this year many military exeditions took place, the most important and gloriousof these being the great battle of Badr, which occurred in Ramadan. It was thebattle that God used to make a clear distinction between truth and falsehood,right guidance and error.
Now is the occasion to make mention of the military expeditions and the delega-tions sent. We therefore state (as follows), and we seek help from God in doing so.
THE BOOK OF MILITARY EXPEDITIONS.
Imam Muhammad b. Ishaq b. Yasar stated the following in his work of bio-graphy, after giving information about the Jewish rabbis and their declaration ofenmity against Islam and the verses making mention of them. Of these men wasHuyayy b. Akhtab and his two brothers, Abu Yasir and Judayy. Also there wereSallam b. Mishkam, Kinana b. al-Rabic b. Abu al-Huqayq, Sallam b. Abual-Iiuqayq, otherwise known as Abu Rafi< al-Aewar. The latter was a trader of theHijaz and one who was killed by the Companions at Khaybar, as will be shownlater. Also, there were (Amr b. Jahhash, Kali b. al-Ashraf, he being of Ta'I and
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of the Banu Nabhan; his mother was of the Banu al-Nadir. He was killed by theCompanions before Abu Rafic, as will be shown, along with his two alliesal-Hajjaj b. cUmar and Kardam b. Qays. God curse them all!These men were from the Banu al-Nadir.
From the Banu Thalaba b. al-Fityawn there was cAbd Allah b. Suriya. Therewas no man in the Hijaz more learned in the Torah than he was.
I would observe here that he is said to have accepted Islam.
And there were Ibn Saluba and Mukhayriq, the latter accepting Islam, as willbe mentioned later, at the battle of Uhud; he had been his people's rabbi.
From the Banu Qaynuqac there was Zayd b. al-Lasit, Sa<d b. Hanif, Mahmudb. Sayhan, Uzayz b. Abu <Uzayz, £Abd Allah b. Dayf, Suwayd b. al-Harith,Rifa'a b. Qays, Finhas, Ashyac, Nu^nan b. Ada, Bahrl b. cAmr, Sha>s b. cAdi,Sha's b. Qays, Zayd b. al-Harith, Nu'man b. cAmr, Sukayn b. Abu Sukayn, <Adib. Zayd, Nucman b. Abu Awfa, Abu Anas, Mahmud b. Dahya, Malik b. Sayf,Ka<b b. Rashid, cAzir, Rafic b. Abu RafiS Khalid, and Azar b. Abu Azar. The last-mentioned should be named Azar b. Abu Azar according to Ibn Hisham. Alsothere were Rafic b. Haritha, Ran* b. Huraymala, Ranc b. Kharija, Malik b. cAwf,Rifa<a b. Zayd b. al-Tabut and <Abd Allah b. Salam.
I observe that the last-mentioned had earlier accepted Islam, God be pleasedwith him. Ibn Ishaq stated, "He was their rabbi and most learned man. His namehad been al-Husayn, and when he accepted Islam the Messenger of God (SAAS)named him cAbd Allah."
Ibn Ishaq stated, "From the Banu Qurayza there were al-Zubayr b. Bata b.Wahb, cAzzal b. Shamwil, and Kacb b. Asad. The last-mentioned was the onewho had signed for his tribe the agreement they broke in the year of the ahzat,the schisms. Also there were Shamwil b. Zayd, Jabal b. (Amr b. Sukayna,al-Nahham b. Zayd, Kardam b. Ka<b, Wahb b. Zayd, Nafi< b. Abu Nafic, cAdi b.Zayd, al-Harith b. cAwf, Kardam b. Zayd, Usama b. Hablb, Raflc b. Rumayla,Jabal b. Abu Qushayr and Wahb b. Yahudha.
From the Banu Zurayq there was Labid b. Acsam, who had put a spell on theMessenger of God (SAAS).
From the Jews of the Banu Haritha there was Kinana b. Suriya.
From the Jews of the Banu cAmr b. cAwf there was Qardam b. c Amr.
From the Jews of the Banu al-Naj jar there was Silsila b. Barham."
Ibn Ishaq stated, "All these men were rabbis and men of evil intent and full ofantagonism towards the Messenger of God (SAAS) and his Companions, Godbe pleased with them. They were those who asked the Messenger of God(SAAS) many questions in their desire to confuse and to express their obstinacyand disbelief. They were men who made difficulties for Islam and who tried toextinguish it. Exceptions to this were cAbd Allah b. Salam and Mukhayriq."
Ibn Ishaq then related the acceptance of Islam by cAbd Allah b. Salam, alongwith that of his aunt Khalida, as we mentioned above.
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He also told of the conversion to Islam by Mukhayriq on the day of the battleof Uhud, details of which will come later. He told his people, it being a Sabbath,"O Jews, you well know that Muhammad has a right to expect your help." Theyreplied, "But today is the Sabbath." He replied, "You shall have no Sabbath!"He then took his weapons and went off to battle. He made a charge upon hispeople who were staying behind, as follows, "If I should be killed today, then myproperties are to go to Muhammad to dispose of as God shows him." He was avery wealthy man.
"He then joined the Messenger of God (SAAS) and fought until he was killed.God be pleased with him."
Ibn Ishaq stated, "The Messenger of God (SAAS) used to say, as I have beentold, 'Mukhayriq was the best Jew.'"
Division
Ibn Ishaq then listed the names of those hypocrites from Aws and Khazraj, whojoined the Jews antagonistic to Islam.
From Aws there were: Zuwayy b. al-Harith, Julas b. Suwayd b. al-Samit, theHelper. It was about him that the verse was revealed, "They swear by God thatthey did not speak. But they did speak words of disbelief; they apostatized afteraccepting Islam" (surat al-Tawba or al-Bara^a; IX, v.74). This was because hesaid, after having withdrawn from the expedition against Tabtlk, "If this manspeaks the truth, then we are worse than donkeys!"
"The son of al-Julas's wife, a man named cUmayr b. SaM reported this to theMessenger of God (SAAS) but al-Julas denied it, swearing that he had never saidthat. The verse was therefore revealed concerning him."
Ibn Ishaq went on, "It is claimed that he later truly repented and that he wasknown for his piety.
"Also there was his brother al-Harith b. Suwayd; it was he who killedal-Mujadhdhar b. Dhiyad al-Balawl and Qays b. Zayd, one of the Banu Dubay'aat the battle of Uhud. Al-Harith had gone to war on the Muslims' side, but hewas a hypocrite and when the battle was joined he fought and killed both thesemen and joined the Quraysh forces."
Ibn Hisham stated, "Al-Mujadhdhar had killed his father Suwayd b. al-Samitin an engagement before the coming of Islam. Al-Harith was taking revengeupon him at the battle of Uhud."
This is what Ibn Hisham said, but according to Ibn Ishaq it was Mu'adh b.cAfra3 who killed him in a non-military engagement before the battle of Bu'ath,by shooting him with an arrow.
Ibn Hisham denied that it was al-Harith who killed Qays b. Thabit, on thegrounds that Ibn Ishaq did not include the latter among those killed at Uhud.
Ibn Ishaq stated, "The Messenger of God (SAAS) had ordered "Umar b.al-Khattab to kill him if he could catch him. Al-Harith, however, sent a message
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to his brother al-Julas seeking forgiveness so that he could return to his people.And so it was, as I have been informed on the authority of Ibn cAbbas, that Godrevealed, "How could God lead a people aright who have apostatized after hav-ing believed and given testimony that the Messenger is the truth, and afterthey had received proofs? God does not guide a people who are unjust" {suratAl-lImran\ III, v.86).
"Also there were Bijad b. cUthman b. cAmir and Nabtal b. al-Harith. It wasabout the latter that the Messenger of God (SAAS) said, 'Whoever would like tosee Satan, let him look at this man!' He was a very tall, black man with a mass ofhair, red eyes and flushed cheeks. He used to listen to what the Messenger ofGod (SAAS) said then report on it to the hypocrites. It was he who said,'Muhammad is just ears; he believes what anyone says to him!' God revealedconcerning him, 'And among them are those who harm the Prophet by sayingthat he is ears' {surat al-Tawba or al-Bara'a; IX, v.61).
"And there was Abu Habiba b. al-Az^r. He was one of those who builtthe mosque at al-Pirar. Also there were Tha^aba b. Hatib and Mu'attib b.Qushayr. It was these two who promised God that if He gave them of Hisbounty they would believe. They, however, broke their promise upon whichthe above was revealed . It was Mu'attib who said at the battle of Uhud, 'Ifwe had any say in it, we'd not be killed here!' A verse was then revealedabout him. It was also he who said, at the battle of al-Akzab, the 'schisms','Muhammad used to promise us we would enjoy the treasures of Chosroe andCaesar, but we're not safe to go to the toilet!' The verse revealed about himwas 'and when the hypocrites, and those in whose breasts is disease, say, "Allthat God and His Messenger have promised us is mere fancy"'" (surat al^Akzab;XXXIII, v.12).
Ibn Ishaq went on, "And there was al-Harith b. Hatib."
Ibn Hisham commented, "Regarding Mu'attib b. Qushayr, and Tha'laba andal-Harith, the two sons of Hatib, they were of the Banu Umayya b. Zayd andtook part in the battle of Badr. These were not hypocrites, or so I have been toldby a scholar whom I trust. Ibn Ishaq in fact mentioned Tha'laba and al-Harithas being of the Banu Umayya b. Zayd and gave their names as participants in thebattle of Badr."
Ibn Ishaq's account continues, "Also there were cAbbad b. Hunayf, brother ofSahl b. Hunayf, and Bahzaj, who participated in building the mosque, al-Dirar.And there were 'Amr b. Khidham, cAbd Allah b. Nabtal, Jariya b. <Amir b.al-cAttaf and his two sons Yazid and Mujmic, also involved in the constructionof the Dirar mosque. Mujmic was a young man who had collected most parts ofthe Qur'an and would pray with the others in prayer there. When the £>irarmosque was destroyed, after the Tabuk expedition, as will be explained here-after, during the reign of Umar, the people of Quba5 asked the Caliph whetherMujmic could lead them in prayer. He refused, saying, 'By God, was he not theImam of the hypocrites in the Dirar mosque?'
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"But Mujmic swore by God that he knew nothing about them; and they saythat 'Umar let him go and that he did lead them in prayer.
"And there was Wadl'a b. Thabit, also one of those who built the Dirarmosque. It was he who said, 'But we're only being sociable and having fun.' Anda reference was made in the Qiu°an to that.
"And there was Khidam b. KMlid; it was he from whose house the Dirarmosque was made."
Ibn Hisham added to the names given by Ibn Ishaq of the hypocrites of theBanu al-Nablt b. al-Aws those of Bishr and Rafic, two sons of Zayd.
Ibn Ishaq went on, "And there was Mirba* b. Qayza; he was blind. It was hewho said to the Messenger of God (SAAS), who was crossing through his gar-den on the way to the battle of Uhud, Til not allow you, even if you are aprophet, to pass through my garden!' And he picked up a handful of dirt andsaid, 'I swear, if I knew I would not strike anyone but yourself, I'd throw this atyou!' The Muslims made for him to kill him, but the Messenger of God(SAAS) said, 'Leave him alone. This blind man is blind in his heart as well as inhis sight.' Say b. Zayd al-Ashhal, however, had already injured him with hisbow.
"And there was Mirbac's brother Aws b. Qayza, who made the comment, 'Ourhouses are exposed.' And so God said, 'They are not exposed; all they want is totake flight' (sural al-Akzab; XXXIII, v. 13).
"And there was Hatib b. Umayya b. Rafic. He was a powerful sheikh who waslong set in the ways of pre- Islamic ignorance. He had a son who was among thebest of Muslims. His name was Yazld b. Hatib, and he was so injured at thebattle of Uhud that his wounds disabled him and he was borne to the home ofthe Banu Zafar.
'^Asim b. TJmar b. Qatada related to me that the Muslims there, both menand women, gathered around him while he was dying and began telling him,'Rejoice in the gardens of paradise, Ibn Hatib!' His father's hypocrisy thenemerged and he began saying, 'Right! Gardens of rue! You have, by God,deluded this poor wretch about himself!"'
Ibn Ishaq continued, "And there was Bashlr b. Ubayriq Abo Tucma, the manwho stole the two breast-plates. It was of him that God spoke in the words, 'Donot argue for those who are treacherous to themselves' (surat al-Nisa*; IV, v. 107).
"And there was Quzman, the ally of the Banu Zufr, who killed seven men atUhud and then when in pain from his own wounds, killed himself, saying, 'Iswear, I only fought in defence of my people!' He then died, God damn him!"50
50. In Ibn Ishaq's text as translated by Guilkume, op. at. p. 245, Quzman is reported to killseven polytheists and to have been well treated by the Muslims when he was wounded. It was,according to that text, when he was congratulated by the Muslims on his valour for the cause thathe responded with the words attributed to him here, and that he then killed himself. Presumablyhe is being damned in this text both for denying that he had been fighting for Islam rather than forhis people, and for coirimitring suicide.
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Ibn Ishaq then stated, "There are no men or women of the Banu cAbdal-Ashhal known as hypocrites; al-Dahhak b. Thabit, however, was charged withhypocrisy and love of the Jews."
Ail the above persons were from Aws.
Ibn Ishaq stated, "And of Khazraj there were Rafic b. Wadi'a, Zayd b. <Amr,cAmr b. Qays, Qays b. cAmr b. Sahl and al-Jadd b. Qays. It was the last-naniedwho said, 'Give me leave; do not try me.'51
"And there was cAbd Allah b. Ubayy b. Salul who was the chief hypocrite ;indleader of the Aws and Khazraj as well. They had previously agreed, before thecoming of Islam, to appoint him their king, but when God led them to Islam beforethey did so, the accursed fellow was greatly offended and angered. It is he whosaid, 'If we get back to Medina the strong will definitely drive out of it the weak!'"
Very many verses were revealed about this man and also about Wadi'a, a manof the Banu <Awf, as about Malik b. Abu Qawqal, Suwayd and Da% who wereall of his gang. About them the Almighty revealed, "If they are driven out, theywill not go forth with them" (surat al-Hashr, LIX, v. 12). This was when theyallied secretly with the Banu al-Nadir.
Division
Then Ibn Ishaq made mention of those Jewish rabbis who had accepted Islamas if God-fearing men while in secret they were unbelievers; and they werefollowed by the worst of the hypocrites among whom were: Sa<d b. Hanlf andZayd b. al-Lasit. It was the latter who commented, when the camel of theMessenger of God (SAAS) strayed, 'Muhammad claims that informationreaches him from heaven, yet he doesn't know the whereabouts of his camel!'The Messenger of God (SAAS) responded, 'I only know what God tells me;and He has guided me towards it. My camel is in this defile, her bridle caught ina tree.' Some of the Muslims then went and found it just so."
Ibn Ishaq went on: "And there were Nucman b. Awfa, 'Uthman b. Awfa andRafic b. Huraymala. The last-mentioned is the one of whom the Messenger ofGod (SAAS) said, so I have been told, when the man died, 'One of the greathypocrites has died today.'
"Also there was Rifa'a b. Zayd b. al-Tabut. On the day of his death a greatwind arose just as the Messenger of God (SAAS) was returning from Tabuk andhe said, 'It is blowing due to the death of a great unbeliever.' And when theyreached Medina they found that Rifa^a had died that day.
"Also there was Silsila b. Burham, and Kinana b. Suriya.
"These, then, are the Jewish hypocrites who had accepted Islam."
Ibn Ishaq went on, "These hypocrites would attend the mosque and listen to theMuslims' talk, ridiculing and making fun of their religion.51. Presumably a reference to sural al-Tamta or al-Bara'a; IX, v.49.
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"Some of them gathered in the mosque one day and the Messenger of God(SAAS) saw them talking among themselves, sitting together and speaking inlow voices. The Messenger of God (SAAS) ordered that they be removed fromthe mosque and they were, forcibly.
"Abu Ayytib went up to cAmr b. Qays, one of the Banu al-Najjar, who hadbeen the guardian of their gods in the pre-Islamic era, took him by the foot andpulled him until he had got him outside, while the other man said, 'God damn!Would you evict me, Abu Ayytib, from the date shed of the Banu Thaclaba?'
"Abu Ayytib then went up to Ranc b. Wadi^ al-Najjari and grabbed him bythe cloak, pulled at him hard, slapped his face and threw him out of the mosque,saying, 'Yekh! You dirty hypocrite!'
"*Umara b. Hazm seized Zayd b. cAmr, who had a long beard, and pulled himalong by it until he had evicted him from the mosque. cUtnara then clenched hisfists and hit him with them hard in his chest, knocking him down. Zayd com-plained, '^mara, you've grazed me!' At this tUmara replied, 'Clear off with you,hypocrite! What God has in store for you is far worse! Don't ever come near themosque of the Messenger of God (SAAS) again!'
"Abu Muhammad Mas'ud b. Aws b. Zayd b. Asram b. Zayd b. Tha^aba b.Ghanm b. Malik b. al-Najjar, who fought at Badr, went up to Qays b. (Amr b.Sahl, who was just a lad, the only youth among the hypocrites. Abu Muhammadpushed Qays by the back of his neck till he had evicted him.
"One of the Banu Khudra approached a man called al-Harith b. cAmr whowore his hair thick, seized him by it and pulled him violently across the grounduntil he had evicted him. At this the hypocrite yelled, 'You're being very rough,Abu al-Harith!' 'You deserve it,' he was told, 'you enemy of God you, for whathas been revealed about you. Don't you come near the mosque of the Messengerof God (SAAS) again; you're filth!'
"A man of the Banu cAmr b. cAwf went for the previous man's brother, Zuwayb. al-Harith and forcibly evicted him, expressing his disgust for him and saying,'Satan and his work have charge of you!'"
Ibn Ishaq then referred to the passages in surat al-Baqara (Qur'an, II) and insurat al-Tawba (Qur'an, IX) that refer to the hypocrites and offered full andeffective explanations of these. God bless him!
An Account of the first military expedition, that ofal-Abwa?y alsocalled Waddan, and the first of the delegations sent.
This involved the dispatch of Hamza b. £Abd al-Muttalib or <Ubayda b.al-Harith, as will be explained regarding the military expeditions.
Al-Bukhari's text reads as follows: Book of the Military Expeditions. Ibn Ishaqstated, "The first battle fought by the Messenger of God (SAAS) was that ofal-Abwa', followed by that of Buwat, followed by that of al-tUshayra."
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He then related how Zayd b. Arqam was asked how many military expeditionsthe Messenger of God (SAAS) had sent. He replied, "There were 19, in 17 ofwhich he participated; the first of these was to ai-<Usayra (or al-^shayra)."
An account will follow in the sequel of the expedition to al-'Ushayra, if Godwills it, and in Him is all trust, along with the chains of authority and words usedin reporting on it as well as comments about it.
AI-Bukhari stated, in his sahih collection from Burayda, "The Messenger ofGod (SAAS) set in motion 16 military expeditions."
Muslim quoted Burayda as saying that he accompanied the Messenger of God(SAAS) on 16 expeditions. He also quotes him as saying that the Messenger ofGod (SAAS) organized 19 expeditions and himself fought in 8 of them.
Al-Husayn b. Waqid stated, from Ibn Burayda, from his father, that theMessenger of God (SAAS) organized 17 expeditions and fought in 8, those atBadr, Uhud, al-Ahzab, al-Muraysic, Qudayd, Khaybar, Mecca and Hunayn, andthat he sent out 24 raids.
Yacqub b. Sufyan stated, "Muhammad b. cUthman al-Dimashql al-Tanukhirelated to us, quoting al-Haytham b. Humayd, quoting al-Nucman from Makhul,that the Messenger of God (SAAS) organized 18 expeditions and himself foughtin 8. The first of these was at Badr, followed by Uhud, al-Ahzab, Qurayza, Bi'rMacuna, that against the Banu al-Mustaliq of Khuza^a, Khaybar, Mecca, Hunaynand al-Ta'if."
His placing that of BPr Macuna after that of Qurayza is open to dispute. Thetruth is that it followed Uhud, as will be shown.
Ya'qub stated that Salama b. Shabib related to him, from cAbd al-Razzaq,from Macmar, from al-Zuhri, (who stated) "I heard Sacld b. al-Musayyab say,'The Messenger of God (SAAS) organized 18 expeditions.' But on anotheroccasion I heard him say 24.1 don't know whether this was mere fancy or some-thing he heard later."
Al-Tabranl recounted from al-Dabari, from cAbd al-Razzaq, from Ma'mar,from al-Zuhri, who said, "The Messenger of God (SAAS) organized 24 expedi-tions."
cAbd al-Rahman b. Humayd stated in his hadtth collection, "Sacid b. SaUamrelated to us, quoting Zakariyya' b. Ishaq and Abu al-Zubayr, from Jabir, whosaid, 'The Messenger of God (SAAS) organized 21 expeditions."'
Al-Hakim recounted, through Hisham, from Qatada, that the expeditions andnight raids organized by the Messenger of God (SAAS) totalled 43. Al-Haldmthen commented, "Perhaps he meant raids apart from the military expeditions,for in the work al-Iklil {Three Bright Stars) more than 100 raids of the Messengerof God (SAAS) are arranged in order."
He went on, "A reliable scholar of Bukhara told me he had read in the workof Abu cAbd Allah Muhammad b. Nasr that the raids and delegations sent outtotalled some 70, not counting the actual battles."
This information related by al-Hakim is very strange; and the statements heattributes in them to Qatada are controversial.
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Imam Ahmad recounted, from Azhar b. al-Qasim al-Rasibi, from Hishamal-Dastuwa'i, from Qatada, that the military expeditions and raids of theMessenger of God (SAAS) totalled 43, consisting of 24 missions and 19 militaryexpeditions, in 8 of these he himself participated, at Badr, Uhud, al-Ahzab,al-MuraysT^ Khaybar, the conquest of Mecca, Hunayn, and al-Ta5if.
Musa b. "Uqba quoted al-Zuhri as stating, "These were the military expedi-tions in which the Messenger of God (SAAS) fought: Badr in Ramadan of 2 AH;Uhud in Shawwal, 3 AH; and al-khandaq, which was also known as al-Ahzab andthe 'Banu Qurayza battle', in Shawwal, 4 AH. He then fought the Banual-Mustaliq and the Banu Lihyan in Shaman, 5 AH; at Khaybar in 6 AH; at theYawm al-Fath (Mecca) in Ramadan, 8 AH. Thereafter he fought at al-Hunaynand besieged the people of al-Ta'if in Shawwal, 8 AH. Then, in 9 AH Abu Bakrperformed the pilgrimage, and in 10 AH the Messenger of God (SAAS) went onthe so-called hijjat al-wadat, the 'farewell pilgrimage'. He organized 12 expedi-tions that did not result in fighting. The first of his expeditions was that ofal-Abwa>."
Hanbal b. Hilal stated, from Ishaq b. al-cAla>, from cAbd Allah b. Jacfaral-Raqql, from Mutrif b. Mazin al-Yamanl, from Macmar, from al-Zuhri, whosaid, "The first verse revealed on making war was, 'Those who do battle aregiven permission (to do so), for they have been wronged' (surat al-Hajj; XX,v.39). This came after the arrival of the Messenger of God (SAAS) in Medina.
"The first battle witnessed by the Messenger of God (SAAS) was that at Badr,on Friday, 17th of Ramadan."
His account proceeds to his comments as follows, "He then went on theexpedition against the Banu al-Nadir, then in Shawwal, the battle of Uhud tookplace, that is, in 3 AH. Thereafter he was at the battle of al-khandaq in 4 AH,fought the Banu Lihyan in Sha'ban of 5 AH, and fought at the battle of al-Fath(i.e. the 'victory', at Mecca, tr.) in Shaman 8 AH, followed by Hunayn inRamadan 8 AH. The Messenger of God (SAAS) organized 11 expeditions inwhich he did not fight. The first on which he fought was al-Abwa5, then cameal-tUshayra, Ghatafan, Banu Sulaym, al-Abwa' (sic), the first battle of Badr,Ta'if, al-Hudaybiyya, al-Safra°, and Tabuk, the last expedition." He then wenton to refer to the butiith, the delegations he sent.
This account that I have copied from the history of the hafiz Ibn 'Asakir isvery strange. We will relate later, in its proper order, what truly occurred.
This is an area of expertise requiring care and proper training; asMuhammad b. (Umar al-Waqidi related, from {Abd Allah b. Umar b. 'All,from his father, who said, "I heard 'All b. al-Husayn say, 'We used to teach themilitary expeditions of the Prophet (SAAS) just as we would chapters from theQur>an.'"
Al-Waqidi stated, "I heard Muhammad b. 'Abd Allah say, 'I heard my uncleal-Zuhri say, "In knowledge of the military expeditions there is knowledge of thehereafter as well as of this world.'""
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Muhammad b. Ishaq gave further information concerning the military expedi-tions after having given that we have quoted above. In this he named the chiefunbelievers from among the Jews and the hypocrites, God damn them all andgather them in the depths of hell.
He stated, "Then the Messenger of God (SAAS) prepared to do battle againstthem, to wage war and fight against his enemies and their allies as God hadordered him.
"The Messenger of God (SAAS) had arrived in Medina on a Monday whenit was very hot, and the sun was near its zenith; it was the 12th of Rabl* al-Awwal.At that time he was 53 years old, and God had given him his mission 13 yearsbefore. He stayed there for the remainder of Rabl( al-Awwal and for Rabical-Akhir, for both Jumadas, Rajab, Shatan, Ramadan, Shawwal, Dhu a! Qicc3a,Dhu al-Hijja, the polytheists being in charge of the pilgrimage that month, andal-Muharram. He then, in Safar, at the start of the 12th month after his arrivalthere, went forth to do battle."
Ibn Hisham stated, "He left Sa<d b. cUbada in charge of Medina."
Ibn Ishaq went on, "He continued as far as Waddan; this was the expedition toal-AbwaV Ibn Jaiir commented, "It is also known as the Waddan expedition."
Ibn Ishaq continued, "He was heading for Quraysh and the Banu Damra b.Bakr b. cAbd Manat b. Kinana. The Banti Damra made peace with him there;the one who actually did this was Makhshl b. cAmr al-Damri, who was theirleader at that time.
"The Messenger of God (SAAS) then returned to Medina without havingengaged in battle, remaining there for the rest of Safar and the early part of Rabical-Awwal."
Ibn Hisham added, "This was the first expedition made by the Messenger ofGod (SAAS)."
Al-Waqidl commented, "His banner was entrusted to his uncle Hamza; it waswhite."
Ibn Ishaq went on, "While resident then at Medina, the Messenger of God(SAAS) dispatched <Ubayda b. al-Harith b. al-Muttalib b. cAbd Manaf b.Qusayy along with 60 - or 80 - men, mounted and of the Emigrants; not one ofthem was a Helper. The party went as far as a well in Hijaz below Thaniyyatal-Murra, where he met a large contingent of Quraysh. There was no engage-ment with them, however, except that Sa^ b. Abu Waqqas did that day cast onearrow. That was the first arrow shot for God's cause after the coming of Islam.
"The two forces separated thereafter, the Muslims positioning a rear-guard.Miqdad b. cAmr al-Bahrani, an ally of the Banu Zuhra, fled from the polytheiststo the Muslims, along with Utba b. Ghazwan b. Jabir al-Mazini, an ally of theBanu Nawfal b. cAbd Manaf. These were really Muslims, but they had goneforth to have contact with the unbelievers."
Ibn Ishaq continued, "'Ikrima b. Abu Jahl was leader of the polytheists on thatoccasion."
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Ibn Hisham related, from Ibn Abu ^Amr b. al-cAla>, that Abu cArar al-Madanlsaid, "It was Mikraz b. Hafs who led them."
I observe that al-Waqidi's account, heretofore, gives two statements, one thatthe leader was Mikraz, the second that it was Abu Sufyan Sakhr b. Harb; but itseemed to him more likely that it was Abu Sufyan. God knows best.
Ibn Ishaq then gave the ode attributed to Abu Bakr "the Trusting", writtenabout this night raid. It begins,
"Is it for your vision of Salma in the flat desertplains you lay awake, and for something happening in thetribe?
In Lu3ayy you see a faction that no preaching, nomessenger's mission could keep from unbelief.
A truth-telling messenger came to them but they deniedhim and told him he could not stay among them.
When we called them to the truth, they turned theirbacks and fled like panting dogs retreating to theirlair."
He then gave the response of *Abd Allah b. al-ZibaVa:
"Is it because of the traces of a home now desolateamidst the sand dunes that you weep, your tears soon gone,
And because of time's surprises, and destiny is allsurprises, of things gone by and new.
A great army that came to us, led by cUbayda who iscalled Ibn Harith, in battle,
So we would leave idols set up in Mecca, passed down byheir to noble heir."
Ibn Ishaq goes on to give the complete ode. And nothing prevents us from doingthe same except for the fact that Imam cAbd al-Malik b. Hisham, God bless him,who was an Imam in language, reported that many scholars, expert in poetry,deny the authenticity of both these poems.
Ibn Ishaq further stated, "Sa^ b. Abu Waqqas spoke the following verses con-cerning his having shot an arrow, or so they say,
"Has the Messenger of God heard that I protected mycompanions with my arrow?
Through it I well protected their front ranks over landboth rough and easy.
And no one shooting an arrow at an enemy will becounted before myself, O Messenger of God!
And that was because your religion is that of truth; itwas with truth and virtue that you brought it.
By it the believers are saved, by it the unbelieversare punished at a place of boiling pitch.
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Take care, for you have erred, and do not decry me; woeupon you, Ibn Jahl, misleader of your tribe!"
Ibn Hisham commented, "Most authorities on poetry deny that this poem is tobe attributed to Sa'd."
Ibn Ishaq stated further, "The banner given to Ubayda, so I have been told,was the first awarded by the Messenger of God (SAAS) to any Muslim."
Al-Zuhri, Musa b. 'Uqba, and al-Waqidi disputed Ibn Ishaq in this and main-tained that Hamza received a flag before cUbayd b. d-Harith. But God knows best.
It will be related hereafter, from a hadlth of Sacd b. Abu Waqqas, that the firstleader of these raids was cAbd Allah b. Jahsh al-Asadi.
Ibn Ishaq went on, "Some scholars maintain that the Messenger of God(SAAS) sent him out when he arrived from the mission to al-Abwa* before hereached Medina. Musa b. Uqba related it so from al-Zuhri."
Division
Ibn Ishaq stated, "The Messenger of God (SAAS), while resident there, sentHamza b. cAbd al-Muttalib b. Hashim to the sea coast near al-^s along with 30mounted men drawn from the Emigrants; there were no Helpers among them.Hamza confronted Abu Jahl b. Hisham and 300 mounted Meccans there on theshore. But Majdl b. cAmr al-Juhani interposed himself between the opposingparties, for he was at peace with both. Both sides withdrew from one another andso no fighting occurred."
Ibn Ishaq continued, "Some people say that Hamza's banner was the firstawarded by the Messenger of God (SAAS) to any of the Muslims. This wasbecause he had dispatched Hamza and Ubayda at the same time; this confusedpeople."
I comment that Musa b. <Uqba quoted al-Zuhri as saying that he had dis-patched Hamza before cUbayda b. al-Harith. He maintained that Hamza's mis-sion came before the expedition to al-Abwa>. And that when the Messenger ofGod (SAAS) returned from al-Abwa5 he dispatched cUbayda b. al-Harith alongwith 60 Emigrants. He then related much as above.
It has been stated above that al-Waqidi said, "The raid made by Hamza inRamadan took place in 1 AH; <Ubayda's expedition came thereafter, in Shawwalin the same year." But God knows best.
Ibn Ishaq quoted from Hamza, God be pleased with him, poetry indicatingthat his banner was the first awarded in Islam. However Ibn Ishaq stated, "IfHamza did speak this, then so it was. He only ever spoke the truth. But Godknows best what happened. What we have heard from scholars was that Ubaydawas first. The poem is as follows:
'O my people, contemplate wisdom and foolishness andfailure in man's thought and intellect,
About those who have wronged us while we have notviolated their people or property.
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As though we had been hostile to them, but we have nohostility for them; all we told them is to be chaste andjust.
And we told them of Islam, but they do not accept itand treat it as if it were a joke.
They kept this up till I was appointed to raid themwhere they reside, seeking security in virtue.
At the order of the Messenger of God, being the firstto have his banner fly above me, it not having appearedbefore.
A flag bringing victory, from a God of honour and power,His deeds the best of all.
They left in the evening, gathered together, thecooking pot of each of us boiling with the rage of hisCompanions.
When we saw one another they made their mounts kneeland tied up their mounts, and we tied ours an arrow's reachaway.
We told them, "Our connection to God is our aid. Butthe only connection you have is to error."
Abu Jahl arose to fight there, acting in evil, but hewas disappointed, for God rejected Abu Jahl's tricks.
We had only thirty mounted men, while they numbered twohundred, with one extra yet.
O Lu'ayy, do not obey your evil men; come over toIslam, to the path that is plain.
For I fear that you will have pain wrought upon you andyou will cry out in regret and mourning.'"
Ibn Ishaq went on, "And Abu Jahl b. Hisham, God damn him, spoke the follow-ing verses in response,
'I was amazed at the reasons for false worship andignorance and at those who seek to do harm through divisionand idiocy,
At those who abandon the practices of our fathers andforebears, those fine and noble leaders.'
He then quoted the rest of the poem.
Ibn Hisham stated, "Most poetry scholars deny that the first poem can beattributed to Hamza, God be pleased with him, or the second to Abu Jahl, Goddamn him!"
THE EXPEDITION TO BUWAT, IN THE NEIGHBOURHOOD OF RADWA.
Ibn Ishaq stated, "The Messenger of God (SAAS) sent an expedition againstQuraysh in the month of Rablc al-Awwal, that is in 2 AH."
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Ibn Hisham commented, "He left al-Sa5ib b. cLthman b. Mazcun in chargeover Medina."
Al-Waqidl stated, "He left Sacd b. Mu'adh in charge of it. The Messenger ofGod (SAAS) was accompanied by 200 mounted men. His banner was entrustedto Sacd b. Abu Waqqas. His purpose was to interfere with a Quraysh caravanwhich consisted of Umayya b. Khalaf with 100 men and 2,500 camels."
Ibn Ishaq stated, "He proceeded until he reached Buwat, near Radwa. Hethen returned to Medina without engaging in battle. He remained there for theremainder of Rabi< al-Akhir and part of Jumada al-Ula."
THE EXPEDITION TO AL-<USHA YRA.
He then made an expedition against Quraysh. This refers to the expeditionknown by the name "al-cUshaym" or "al-'Usayra"'.
Ibn Hisham commented that he left Aba Salama b. cAbd al-Asad in charge ofMedina.
Al-Waqidi stated that his banner was carried by Hamza b. cAbd al-Muttaliband stated, "The Messenger of God (SAAS) went forth to interrupt the Qurayshcaravans going to Syria."
Ibn Ishaq stated, "He made his way through the territory of the Banu Dinar,then past Fayfa' al-Khayyar, and made camp beneath a tree in the Ibn Azhar val-ley at a place called Dhat al-Saq. He said his prayers there, where his mosque isnow. Food was prepared for him there which he ate, and the others ate therewith him. The remains of the supports used for his cooking pot are still knownthere. He used the water from a place called al~Mushayrib.
"He then moved oh, leaving al-Khala'iq to his left and traversed the *AbdAllah defile. From there he kept left, coming down the Yalyal trail till it meetsthat of al-Dabu'a. He then crossed the Malal plain until he met the road atSukhayrat al-Yamam and then went on along it till he reached al-^shayra, inthe Yanbuc valley.
"There he remained for Jumada al-Ola and some nights of Jumada al-Akhira;there he made peace with the Banu Mudlij and their allies of the Banu Damra,then returned to Medina, without having engaged in batde."
Al-Bukhari stated, "cAbd Allah related to us, quoting Wahb, quoting Shufya,from Abu Ishaq, who said, 'I was standing next to Zayd b. Arqam when he wasasked, "In how many military expeditions did the Messenger of God (SAAS)take part?" He replied, "Nineteen." "And on how many did you accompanyhim?" "Seventeen," he replied. "Which of them came first?" I enquired. "Al-^shayr - or al-'Usayr," he replied. I told this to Qatada and he said it was"al-Ushayr".'"
This hadtth is clear in stating that the first of the military expeditions was atal-cUshayra, which can also be spelled "al-Usayra", and that in both of thesespellings the final feminine ending, the "a" may be dropped or a lengthened "a"
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be substituted. However, what could be meant here is that al-^shayra was thefirst expedition in which Zayd b. Arqam participated with the Messenger ofGod (SAAS), and there could have been earlier ones which he did not witness.This could reconcile between this hadith and that of Ibn Ishaq. But God knowsbest.
Muhammad b. Ishaq stated, "It was on that occasion that the Messenger ofGod (SAAS) made his comment to 'All. Yazld b. Muhammad b. Khaythamrelated to me, from Muhammad b. Kal) al-Qurazi, quoting Abu YazldMuhammad b. Khaytham, from (Ammar b. Yasir, who said, £<Ah~ b. Abu Taliband I were companions on the expedition to aI-(Ushayra in the Yanbuc valley.When the Messenger of God (SAAS) encamped there he remained for a monthand made peace with the Banu Mudlij and their allies of the Banu Damra. (Alib. Abu Talib said, "Abu al-Yaqzan, how would you like for us to go and watchthese men of the Banu Mudlij who are doing some work on a well of theirs?" Sowe went to them and watched for a while, then were overcome by sleep. Wemade our way over to a place where there were young date-palms growing andthe ground was soft and there we slept. And, by God, we were eventually wokenup by the Messenger of God (SAAS) moving us with his foot. We sat up, soiledwith the earth there and it was then that he said to cAll, 'What have you been upto, Abu Turab?' (i.e. 'father of dirt') because of the soil that was upon him. Wetold him what had happened to us and he said, 'Shall I tell you who are the twomost pitiable men?' We replied, 'Yes, do tell us.' He replied, 'They are Uhaymirof the tribe of Thamtid who slaughtered the camel and the man who will strikeyou on this' - and he placed his hand on cAll's head - 'so that this' - and hetouched cAli's beard - 'will become wet from it.'"
This hadith is unique in this line given. From another line there is also testi-mony to reference being made to cAli as 'Abu Turab'. Similarly, in the sakik ofal-Bukharl it states that cAll left his house angry at Fatima and went and slept inthe mosque. When the Messenger of God (SAAS) went to his house to ask afterhim, Fatima told him he had left angry. So the Messenger of God (SAAS) wentto the mosque and woke him up and, wiping the dirt from him, told him, "Upyou get, Abu Turab! Up you get!"
THE FIRST EXPEDITION TO BADR.
Ibn Ishaq stated, "Upon his return from al-cUshayra, the Messenger of God(SAAS) had been in Medina only a few days, less than ten, when Kiirz b. Jabiral-Fihrl made a raid on the town. The Messenger of God (SAAS) went forth insearch of him and travelled as far as a valley called Safwan, near Badr. This, thenwas the first expedition to Badr; Kurz evaded him and was not captured."
Al-Waqidi stated, "His banner was entrusted to cAli b. Abu Talib."
Both Ibn Hisham and al-Waqidl related that he had left Zayd b. Haritha incommand of Medina.
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Ibn Ishaq went on, "When the Messenger of God (SAAS) returned, he spentJumada, Rajab and Shaman in Medina. He had previously sent out Sa^ with aparty of eight Emigrants. He reached as far as al-Kharrar in the Hijaz."
Ibn Hisham stated, "Some scholars maintain that this mission of Say's tookplace after that of Hamza. He returned without engaging in battle,"
This is how Ibn Ishaq briefly reported this. Al-Waqidi's account of these threeexpeditions is given above; by this I mean those of Hamza in Ramadan, (Ubaydain Shawwal, and Sa(d in Dhu al-Qicda, all during 1 AH.
Imam Ahmad stated that "cAbd al-Mut'al b. cAbd al-Wahhab related to him,quoting Yahya b. Sacld; and cAbd Allah b. af-Imam Ahmad stated that 'Sa'id b.Yahya b, Sacid al-Umawi related to him, quoting his father, from Mujalid, fromZiyad b. cAlaqa, who quoted Sacd b. Abu Waqqas as having said, "When theMessenger of God (SAAS) came to Medina, he was visited by some of theJuhayna who told him, 'Now you have come to live among us, make a pact withus so we can join you.' He did so, and they accepted Islam. In Rajab theMessenger of God (SAAS) sent us out, a force of less than 100, with orders tomake a raid on a quarter of the Banu Kinana, who were over next to the juhayna.We did raid them, but there were many of them and we took refuge with theJuhayna who gave us protection. They asked us, 'Why are you fighting in theholy month?' We asked one another what to do and some of us thought weshould go back to the Prophet of God (SAAS) and tell him. Others thought theyshould stay there. I, and some others decided we would do neither and wouldattack and cut off a Quraysh caravan. The arrangement over booty at that timewas that you could keep anything you won.
"So we set off against the caravan, while some of our Companions went backto the Prophet (SAAS). When they told him the situation, he became very angryand red-faced and said, 'You left me as one group and you've returned divided!Those before you who became divided were only ever destroyed! I will appointover you someone who is no higher than you in rank, but who will give you forti-tude against hunger and thirst.'
"He then appointed over us <Abd Allah b. Jahsh al-Asadl, who was the firstcommander in Islam."
Al-Bayhaqi related this in DaWil {The Signs), from a hadith of Yahya b. AbuZa^ida, from Mujalid, in much the same form. That account adds, after theirwords to their companions "Why are you fighting in the holy month?" that theothers replied, "We are fighting in the holy month those who expelled us fromthe holy city!"
He then recounted it from a hadith of Abu Usama, from Mujalid, from Ziyadb. 'Alaqa, from Qutba b. Malik, from Sa<d b. Abu Waqqas. This account issimilar, but it adds Qutba b. Malik in the chain of authorities between Sa^ andZiyad. This is more appropriate. But God knows best.
This hadith requires that the first of the raids was that of cAbd Allah b. Jahshal-Asadi and this is contrary to what Ibn Ishaq recounted, namely that the first
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of these was entrusted to cUbayda b. al-Harith b. al-Muttalib. It also contradictsal-Waqidi, who maintained that the first of the raids was entrusted to Hamza b.cAbd al-Muttalib. But God knows best.
Chapter: On the expedition of cAbd Allah b. Jahsh that was the cause for the greatengagement at Badr.
This was the day of the Furqatt (the line distinguishing good from evil) when thetwo forces met in battle. And God has power over all things.
Ibn Ishaq stated, "In Rajab, following his return from the first expedition toBadr, the Messenger of God (SAAS) sent forth cAbd Allah b. Jahsh b. RPabal-Asadl along with eight Emigrants; their number included none of the Helpers.The names of these men were as follows: Abu Hudhayfa b. ^tba, <Ukkasha b.Mihsan b. Hurthan, an ally of the Banu Asad b. Khuzayma, 'Utba b. Ghazwan,an ally of the BanQ Nawfal, Sa<d b. Abu Waqqas al-Zuhrl, cAmir b. Rabi^al-Wa'ili, an ally of the Banu <Adl, Waqid b. <Abd Allah b. <Abd Manaf b. cArinb. Thalaba b. Yarbuc al-Tamlmi, also an ally of the Banu cAdl, Khalid b.al-Bukayr, one of the Banu Sa^ b. Layth, also an ally of the Banu cAdi, and Sahlb. Bayda al-Fihrl. These seven men were led by their commander cAbd Allah b.Jahsh, God be pleased with him."
Yumis quoted Ibn Ishaq as stating that there were eight men and their com-mander was their ninth. But God knows best.
Ibn Ishaq stated, "He wrote a letter for 'Abd Allah b. Jahsh which he told himnot to open until he had travelled for two days. After opening it he was to do asit ordered him, but not to force any of his companions to do so too.
"Having travelled for two days, he opened the letter. It stated, 'Having readthis letter, proceed to Nakhla, between Mecca and Ta°if. Stay there and observeQuraysh and report back to us news of them.' Having read the letter, he said, 'Tohear is to obey!' And he told his men what was in the letter. He said, 'It forbidsme from forcing any of you to comply with this. Those of you seeking martyr-dom should go forward. Those reluctant to do this should return. As for myself,I shall proceed to fulfil the order of the Messenger of God (SAAS).'
"He then proceeded forward accompanied by his men, none of whom stayedbehind. He travelled through Hijaz until he reached a mine above al-Furc knownas Bahran. There Sa*d b. Abo Waqqas and Utba b. Ghazwan lost a camel theyhad that they had been riding, so they remained behind to look for it. (Abd Allahb. Jahsh continued ahead with the rest of the party and made camp at Nakhla.
"There a Quraysh caravan in which was cAmr b. al-Hadraml — Ibn Hishamcommented that his full name was cAbd Allah b. ^bbad, one of the Sadif — alongwith cUthman b. cAbd Allah b. al-Mughira al-Makhzumi, and his brotherNawfal, along with al-Hakam b. Kaysan, the freed-man of Hisham b. al-Mughira.
"When the caravan party saw them they were concerned because the Muslimshad encamped near themselves. But    kasha b. Mihsan appeared before them,
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having cut his hair.52 When they saw him, they felt secure. cAmmar told them,'You don't need to worry about them.'
"The Companions consulted about how to treat them. They realized that ifthey were to leave them unharmed, that night they would enter sacred territoryand be safe, but if they were to kill them they would be doing so on the last dayof the sacred month of Rajab. They were undecided and ill at ease about attack-ing them,
"But then they encouraged one another to do so, deciding eventually to killthose they could and to seize their goods. And so Waqid b. cAbd Allahal-Tamimi shot an arrow at cAmr b. al-Hadraml and killed him, Uthman b.cAbd Allah and al-Hakam b. Kaysan were taken prisoner, and Nawfal b. <AbdAllah evaded them and escaped. <Abd Allah b. Jahsh and his men then returnedto the Messenger of God (SAAS) with the caravan and the two prisoners.
"Some of <Abd Allah b. Jahsh's family maintain that cAbd Allah told his men,'The Messenger of God (SAAS) is due one-fifth of what we have taken' and thathe set this portion aside and divided up the rest between them. This was beforethe revelation came down concerning that fifth." When this revelation camedown it was as cAbd Allah b. Jahsh had divided it, as Ibn Ishaq observed.
"When they reached the Messenger of God (SAAS) he told them, 'I did notorder you to kill anyone in the sacred month!' He suspended disposition of thecaravan and the prisoners and refused to take any of it.
"When the Messenger of God (SAAS) said this, the raiders were veryworried and thought they were ruined, and their fellow Muslims criticized themharshly for what they had done. Quraysh said, 'Muhammad and his men havemade it lawful to use violence in the sacred month; they have shed blood andtaken booty and seized prisoners during it.' Those Muslims in Mecca opposingQuraysh, however, maintained that the action had occurred in Shaman. SomeJews said, 'You must consider this an omen against the Messenger of God(SAAS). The killing of cAmr b. al-Hadraml by Waqid b. cAbd Allah means asfollows, ((Amr' stands for Hamarat al-harb\ (i.e. 'war has spread'). 'Al-Hadrami'stands for ^hadaratal~harb\ (i.e. 'war has come') ''Waqidb. cAbdAllah' stands foriwuqidat al-harV, (i.e. 'war has been kindled'). God, however, turned this aroundagainst them.
"When people gossiped excessively about this, God Almighty sent down thefollowing words to His Messenger (SAAS), "They will ask you about the sacredmonth, and about fighting in it. Say: 'fighting therein is a grave matter; butblocking off God's path and disbelief in Him and (hindering men from) thesacred mosque, and expelling its people from it, (all this) is extremely grave inGod's view; and causing unrest is worse than killing. And they will not stopfighting you until they turn you from your religion, if they can!"' (suratal-Baqara; II, v. 217).
52. That is, as if he had just fulfilled the rites of the pilgrimage.
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This means "Even if you have fought in the sacred month, they have blockedyou from God's path by disbelieving in Him, and also by keeping you from theholy mosque and expelling you from it when you were of its people. This is moregrave in God's view than your fighting those of them you did. For causing unrestis worse than killing. That is, they used to seduce Muslims from their religion,trying to return them to disbelief from faith. This was worse in God's view thanthe fighting. Their conduct was far worse and they were completely unrepentant.This is why God Almighty stated, 'They will not stop fighting you until they turnyou from your religion, if they can!'"
Ibn Ishaq went on, "When the Qur^aii was revealed about this and God had allevi-ated the concerns of the Muslims, the Messenger of God (SAAS) took possessionof the caravan and the two prisoners. Quraysh then sought to provide ransom forUthman and al-Hakam b. Kaysan, but the Messenger of God (SAAS) responded,'We will not release them to you until our two men come forth.' He was referringto Say b, Abu Waqqas and ^Ufba b. Ghazwan. 'We are concerned', he told them,'about your treatment of them. If you kill them, we will kill your men.'
"Sa^ and 'Utba then came forth, and the Messenger of God (SAAS) ran-somed them. Al-Hakam b. Kaysan accepted Islam and became a Muslim,remaining with the Messenger of God (SAAS) until he was killed, a martyr, atthe battle of BPr Macuna. '■Uthman b. cAbd Allah stayed in Mecca where he diedan unbeliever."
Ibn Ishaq stated, "When cAbd Allah b. Jahsh and his companions had beenrelieved of their anxiety when the revelation came in the Qur'an, they soughtreward. They asked, 'O Messenger of God, may we hope that this be consideredan expedition for which we will be given reward as warriors for God's cause?'And so God revealed concerning them, 'Those who believe and those who haveemigrated and those who have fought for God's cause, those persons may hopefor the mercy of God, for God is merciful and forgiving' (surat al-Baqara IIv.218). Through this God gave them very great hope."
Ibn Ishaq continued, "The hadith concerning this is from al-Zuhri, and Yazldb. Roman from HJrwa b. al~Zubayr."
Musa b. <Uqba related, in his work on the military expeditions, from al-Zuhri,a similar account, as did Shu'ayb from al-Zuhri, from cUrwa. Their accountstated, "Ibn al-Hadrami was the first man killed in fighting between Muslimsand polytheists."
cAbd al-Malik b. Hisham stated, "He was the first person killed by theMuslims. And this was the first booty taken by the Muslims; Uthman andal-Hakam b. Kaysan were the first prisoners taken by Muslims."
I comment that in his aforementioned report Imam Ahmad quoted Sacd b. AbuWaqqas as having said, "(Abd Allah b. Jahsh was the first amir, commander,appointed in Islam."
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We have given in our Tafsir (Exegesis) various testimonies, with their, chains ofauthorities, in support of what Ibn Ishaq recounted.
One such is what was reported by al-hafiz Abu Muhammad b. Abu Hatim,namely, "My father related to us, quoting Muhammad b. Abu Bakral-Muqaddiml, quoting al-Mu'tamir b. Sulayman, quoting his father, quotingal-Hadrami, quoting from Abu al-Si war, from Jundab b. (Abd Allah, that theMessenger of God (SAAS) sent forth some men, having appointed Abu <Ubaydab. al-Jarrah - or 'Ubayda b. al-Harith - as their commander. But when he cameto leave, he wept in longing for the Messenger of God (SAAS) and sat down.And so he apppointed cAbd Allah b. Jahsh over them and wrote a letter to him,telling him not to read it until he reached a certain place. He told him, 'Do notforce any of your men to proceed further with you.'
"When he read the letter, he spoke the words, 'We are God's and to Him dowe return,' and said, 'To hear is to obey, both God and His Messenger.' He thentold them what the letter contained. Two of their number then went back, whilethe rest stayed. They met up with Ibn al-Hadrami and killed him, not knowingwhether that day was in the month of Rajab or Jumada. The polytheists told theMuslims, 'You have killed a man in the sacred month!' God then revealed, 'Theywill ask you about the sacred month, and about fighting during it. Say: fightingthen is a grave matter"' (surat al-Baqara; II, v.217).
Ismail b. cAbd al-Rahman al-Suddi al-Kablr stated in his exegesis, from AbuMalik, from Abu Salih, from Ibn cAbbas, and from Murra, from Ibn Mascud,from a group of the Companions regarding this verse, "They will ask you" thatit referred to the Messenger of God (SAAS) having sent out a raiding party ofseven men commanded by cAbd Allah b. Jahsh. Among them were (Ammar b.Yasir, Abu Hudhayfa b. 'Utba, Sacd b. Abu Waqqas, 'Utba b. Ghazwan, Sahl b.Bayda*, cAmir b. Fuhayra and Waqid b. cAbd Allah aI-Yarbu£i, an ally of 'Umarb. al-Khattab,
(The narration states) "He wrote a letter for Ibn Jahsh and ordered him not toread it before he reached the Malal valley. When he arrived there he opened theletter. It told him to proceed on to the valley at Nakhla. He told his companions,'Whoever desires death, let him proceed and appoint an executor; I haveappointed one and am proceeding to carry out the orders of the Messenger ofGod (SAAS).'
"He proceeded further and Sa<d and 'Utba lost their mount and stayed behindto find it. Ibn Jahsh and his companions went on and encamped in the Nakhlavalley. There they found al-Hakam b. Kaysan, al-Mughlra b. cUthman and cAbdAllah b. al-Mughira." His account then related how Waqid killed cAmr b.al-Hadrami and how they went back with the booty and the two prisoners. Thiswas the first booty taken by the Muslims. The polytheists said, "Muhammadclaims that he obeys God. Yet it is he who makes killing lawful in the holymonth, having killed our man in Rajab.' The Muslims responded that it was inJumada that they had killed him."
246
THE LIFE OF THE PROPHET MUHAMMAD
Al-Suddi stated, "Their killing of him occurred in the first night of Rajab, andthe last night of Jumada al-Akhira."
I observe, that perhaps Jumada was yet unfinished, and they believed the monthwould last through the 30th night. The new moon however, was seen that night.But God knows best.
Al-cAwfi related it thus, from Ibn cAbbas, that it occurred on the last night ofJumada, which was also the first of Rajab, but they were not aware of this.
This is also given above in the hadith of Jandab that was related by Ibn AbuHatim.
In the account of Ibn Ishaq previously given it is stated that that was the lastnight of Rajab, and that they feared that if they did not take the booty and seizethe opportunity the polytheists would go on into the holy territory and theywould then be unable to proceed; they therefore acted in full knowledge of it.
The account of al-Zuhrl, from cUrwa, is similar. Al-Bayhaqi related it too.But God alone knows which version is correct.
Al-Zuhrl quoted Urwa as saying, "We have been informed that theMessenger of God (SAAS) paid the blood-money for Ibn al-Hadraml andrecognized the sacred nature of the holy month as he always had until God sentdown his exemption." Al-Bayhaqi related this.
Ibn Ishaq stated, "Abu Bakr 'the Trusting' spoke verses about the raid led bycAbd Allah b. Jahsh in response to the polytheists and the charges they had madeabout making killing permissible in the holy month." Ibn Hisham, however,attributed these verses to cAbd Allah b. Jahsh.
"You consider killing in the holy month as a gravematter, but there are graver matters to those who viewaright:
(like) Your rejection of what Muhammad says and yourdisbelief in him, and God sees and knows all.
And your expelling its people from God's temple so thatno one may be seen there prostrating before Him,
Even though you blame us for killing him, more damagingto Islam is the evil-doer and the envier.
We slaked our lances on Ibn al-Hadraml at Nakhla whenWaqid set war alight in blood.
While Ibn (Abd Allah ^thman is among us restrained bya strong leather strap."
Section: Concerning the change in the prayer direction in 2 AH before the battle ofBadr.
Some authorities maintain that this occurred in Rajab of the second year of thehegira. Qatada and Zayd b. Aslam stated this, in a tradition related fromMuhammad b. Ishaq.
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Ahmad related, from Ibn "Abbas, evidence supporting this and that is what isclearly implied by the account of al-Bara5 b. 'Azib, as will be shown. But Godknows best. It is also said to date from Shaman in that year.
Ibn Ishaq stated, after his account of the raid conducted by cAbd Allah b.Jahsh, "It is said that the change in the direction of the prayer occurred inShaman, at the beginning of the 18th month following the arrival of theMessenger of God (SAAS) in Medina."
Ibn Jarir related this through al-Suddi with a chain of authorities from IbncAbbas, Ibn Mascud and various Companions.
The great majority of scholars maintain that it was changed in fact in themiddle of Sha^ban, at the start of the 18th month following the hegira.
It was also related from Muhammad b. Sa<d, on the authority of al-Waqidi tothe effect that it was changed on a Tuesday in mid-Sha'ban, though there issome dispute about this. God knows best.
We argued against this, with evidence, in the To/sir (Exegesis) regarding thewords of the Almighty, "We see you turning your face about in the sky and weshall provide you with a qibla that will please you. Turn your face towards theSacred Mosque; wherever you may be, turn your face towards it. Those to whomthe Book has been brought know that it is the truth from their Lord. And Godis not unaware of what they do" (surat al-Baqara; II, v. 144). p
(My commentary also examines) the objections made both before and afterthe change by foolish Jews, hypocrites and low-down ignorant people, and theircriticisms were because this was the first abrogation that occurred in Islam.
Regarding this, God had previously stated in the course of the Qiu°an the per-missibility of making abrogation. He had stated, "Whatsoever verse we may can-cel or cause to be forgotten we replace with one better or similar. Do you notknow that God is capable of all things?" (silrat al-Baqara; II, v. 106).
Al-Bukhari had stated, "Abu Nu'aym related to us, (that he had) heardZuhayr (say) from Abu Ishaq, from al-Bara', who said that the Prophet (SAAS)prayed towards Jerusalem for 16 or 17 months, though it would have pleasedhim to have faced towards the kalba. He also said that the first time he wor-shipped towards it was during the al-^asr (late afternoon) prayer. Others werepraying along with him at that time. Afterwards a man who had been with himthere passed by some people in a mosque prostrated in prayer. He told them, 'Iswear by God, I have prayed with the Prophet (SAAS) in the direction ofMecca.' They turned right then and there towards the kalba. We didn't knowwhat to say about people who had died or been killed before the direction forprayer was changed. And so God sent down, 'God is not one to consider yourprayer as valueless; God is merciful and kind towards people'" (surat al-Baqara;II, v.143).
Muslim related this from another path.
Ibn Abu Hatim stated, "Abu Zur<a related to us, quoting al-Hasan b. £Atiyyaquoting Israel, from Abu Ishaq^ from al-Bara1, who said, 'The Messenger of
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God (SAAS) had been praying towards Jerusalem for 16 or 17 months thoughhe wanted to face towards the kalba. And so God sent down, "We see you turn-ing your face about in the sky and we shall provide you with a qibla that willplease you. Turn your face towards the Sacred Mosque" {surat al-Baqara; II,v.144). And so he did face towards the kalba.
"The foolish people - the Jews - asked 'What could it be that turned themfrom the prayer direction they had previously?' And so God sent down the verse,'Say: To God belong both East and West; he guides whomever He wishes to thestraight path'" (surat al-Baqara; II, v. 142).
In short, the Messenger of God (SAAS) used to pray in Mecca towards Jerusalem,while the ka'-ba was directly in front of him, so Imam Ahmad related from IbncAbbas, God be pleased with him. And when he emigrated to Medina it was notpossible for him to combine both and so he prayed towards Jerusalem immediatelyafter his arrival there, keeping his back directed to the kacba for 16 or 17 months.This would require it to have been until Rajab of 2 AH. But God knows best.
The Messenger of God (SAAS) wanted to change his prayer direction towardsthe kalbat the qibla of Abraham, and often prayed and entreated God, Almightyand Glorious is He, to allow this. In doing so, he would raise his hands and sightto the sky in supplication. And so God, Almighty and Glorious is He, revealedthe words, "We see you turning your face about in the sky and we shall provideyou with a qibla that will please you. Turn your face towards the Sacred Mosque."
When the order came down to change the direction of prayer, the Messengerof God (SAAS) made an address to the Muslims and told them of this, asal-Nasa°l related, from Abu Sa'id b. al-Mu^la, and this was at noon.
► Some scholars say that the change was revealed between two prayers. Mujahidand others stated this.
This is substantiated by what is given in both sahih collections from al-Bara0.Namely, that the first prayer he made in Medina towards the ka^ba was that ofal-casr.
It is strange that the people of Quba3 did not hear of this until the early morn-ing prayer of the next day, as is established in the sahih collections, from IbnUmar. He stated, "While the people in Quba' were at the morning prayer some-one came to them and said, 'The Messenger of God (SAAS) has received tonighta Qur>an revelation! He has been ordered to face the kacba m prayer, so you musttoo.' They had been facing towards Syria, but they now turned towards thekalba."
In the sahih collection of Muslim, from Anas b. Malik there is a similar account.
What is shown here is that when the change in the direction of the prayer to thekatba was decreed, and God Almighty abrogated the direction of prayer towardsJerusalem, various fools and ignorant people made criticisms, asking "What wasit that turned them away from the direction of prayer they had before?"
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They said this even though the unbelieving "People of the Book"53 well knewthat the order came from God, since they recognized the Messenger of God(SAAS) from the description of him given in their books, from the informationthere that Medina would be the place to which he would emigrate, and also thathe would be ordered to face towards the katba in his prayer. As God stated,"Those to whom the Book was brought know well that it is the truth from theirLord" {surat al-Baqara; II, v. 144).
Despite all this, God Almighty responded to their question and mentionedthem specificallly when He stated, "The fools will ask, 'What was it that turnedthem away from the direction of prayer they had before?' 'Say: To God belongboth East and West; He guides whomever He wishes to the straight path'" {suralal-Baqara, II, v. 142). That is, He is the Lord, the Judge and Ruler of theUniverse, whose decree no one can revise, He who does as He wishes with Hiscreation, He who decrees whatever He wishes in His law, He who leads whom-ever He wishes to the straight path, misleading whomever He wishes away fromthe right road; in all that, His is the wisdom to which all must agree and accept.
Then the Almighty stated, "And thus We have made you an intermediatenation" (swat al-Baqara; II, v.143). That is, the best "so that you may be wit-nesses to the people and have the Messenger be witness for you" (surat al-Baqara; II, v.143). That is, just as We have chosen for you the best of directionsfor your prayer, having led you to the qibla of your father Abraham, father of theprophets, to which thereafter Moses and those messengers before him alsoturned. Likewise We have made you the best of nations, the very essence of theworld, the most noble of all groups, the most honourable of the ancient and thehigh-born, so that you may be witnesses on Judgement Day against those whohave combined against you, and so that they may give testimony on that day toyour great virtue.
This is so substantiated in a marfif^ account in the sahih collection ofal-Bukharl, from Abu Sacld, referring to Noah's testimony to this nation onJudgement Day. And if Noah should testify for them despite the fact of his owntime having been so much before, then it is even more appropriate and proper acourse for those after him.
God then mentioned His wisdom in sending his retribution to those whodoubted and denied this reality, and His pleasure to those who believed andaccepted this actuality. He said, "And We decreed the qibla you used to observeonly to know who it is who follows the Messenger" {surat al-Baqara; II, v. 143).
Ibn cAbbas commented, "That is, only to see those who follow the Messenger,and those who turn back upon their heels."
53. The term commonly applied to members of religions based upon Holy Books, most specific-ally to Jews and Christians.
54. A term denoting a tradition traceable in ascending order of traditionaries directly to theProphet.
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And "even though this was a grave matter" (surat al-Baqara; II, v. 143). Thatis, even though this matter was difficult and of great impact and importance,except for those guided by God. For they had full faith and belief in it, and werewithout doubt or uncertainty, but rather were satisfied, had faith and took action,for they were obedient to the Great Ruler, the Mighty and All-Powerful, thePatient and All-Knowing, the Gracious and Omniscient.
And God's words, "God is not one to consider your prayer as valueless" (suratal-Baqara; II, v. 143). That is, by His decision regarding facing towardsJerusalem and prayer towards it, (for) "God is merciful and kind towardspeople" (surat al-Baqara; II, v. 143).
The accounts and proofs of this are very numerous and would take long toennumerate; this issue is examined in the exegesis and we will include addi-tional comments thereupon in our work al-Ahkam al-Kabir (The MajorStatutes).
Imam Ahmad recounted quoting cAIi b. cAsim, quoting Husayn b. cAbdal-Rahman, from cAmr b. Qays, from Muhammad b. al-Ash'ath, from cA5isha,who said, "The Messenger of God (SAAS) stated, in regards to the 'People ofthe Book', that is, 'They envy us for nothing so much as for our Friday to whichGod led us, but they erred from it, the qibla that God guided us to while theystrayed, and our saying "Amen" after the Imam.'"
Section: On the institution ofthe fasting month ofRamadan in 2 AH, before thebattle of Badr.
Ibn Jarir stated, "It was in that year that fasting for the month of Ramadan wasmade obligatory. It is also said that it was declared obligatory in Sha'ban of thatyear. It is related, moreover, that when the Messenger of God (SAAS) came toMedina, he found that the Jews were fasting for the day of cAshOra5. He askedthem about it and they told him, 'This was the day when God rescued Moses.'He replied, 'But we have a greater claim to Moses than you do!* So he fasted itand told his people to do so too."
This hadith is firmly substantiated in both sahih collections from Ibn cAbbas.
God Almighty stated, "O believers, fasting has been prescribed for you as itwas for those who preceded you, so that you may be properly pious. (It shall be)for a specific number of days. Those of you who are ill or travelling (shall fast) adifferent number of days. And those with the means to do so may redeem this byfeeding a poor person. And whoever does more good than he is bound to do doesgood unto himself thereby; for you to fast is better for you, if only you knew it.It was the month of Ramadan in which the Qur'an was revealed, as a guidance toman, and as clear proof of guidance and of the differentiation (between good andevil). Whoever of you are present that month, let them fast it; whoever is sick ortravelling should fast a (like) number of other days" (surat al-Baqara; II,v. 183-5).
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We have written at sufficient length on this in the Tafsir (Exegesis), givingthose ahadith and related evidences relevant to it, along with the regulations aris-ing therefrom. And all praise be to God.
Imam Ahmad has stated, "Abu al-Nadr related to us, quoting al-Mascudi, quot-ing cAmr b. Murra from (Abd al-Rahman b. Abu Layla, from Mu'adh b. Jabal,who said, 'The prayer underwent three changes and fasting underwent threechanges.' He referred to those respecting prayer, then went on, 'Regarding thechanges in fasting, when the Messenger of God (SAAS) came to Medina, hebegan fasting three days each month, and he also fasted 'Ashura'.
"'Then God made fasting incumbent upon him and sent down the words, "Obelievers, fasting has been prescribed for you as it was for those who precededyou" (sural al-Baqara; II, v. 183), and so on to the words, "And those with themeans to do so may redeem this by feeding a poor person" (sural al-Baqara; II,v. 184). As a result, those who wished to fast did so, while those who preferred tofeed a poor person did so, and that was considered sufficient for them. Then Godsent down another verse, "the month of Ramadan in which the Qur'an wasrevealed" up to the words "whoever of you are present that month, let them fastit" (sural al-Baqara; II, v. 185). This firmly prescribed fasting for those who wereat home and healthy, and exempted those who were sick or travelling. It alsoestablished that the elderly unable to fast should be fed. These, then, were twochanges.'"
(Mu^dh b. Jabal) then said "Thereafter people would eat, drink and go to theirwomen before retiring to bed; after retiring for sleep they would refrain fromthese. One Helper, however, a man named Sirma, once fasted while working untilevening, went home to his family, performed the evening prayer and then retiredwithout eating or drinking before the next morning, when he again began fasting.The Messenger of God (SAAS) saw him under great strain and so he asked him,'How is it I see you under such great stress?' So he informed him.
He went on, "^mar was in the habit of having sexual relations even after hehad slept a while and he came to the Messenger of God and told him this. Andso God sent down, 'It is lawful for you to visit your wives on the night of the fast;they are as apparel for you' and so on, to the words, 'and then complete the fasttill the night' (sural al-Baqara; II, v. 187)."
Abu Da'ud related this in his work, Al-Sunan al-Mustadrak, as did al-Hakimin his Al-Musladrak quoting a hadith of al-Mascudi in similar terms.
In both sakih collections there is a hadith of al-Zuhri from ^rwa whichquotes (A5isha as saying, "cAshura> was fasted until fasting in Ramadan wasmade obligatory. Thereafter, those who wished to continue with the fast (of'Ashura*) did so, while those who wished not to refrained." A similar account isgiven by al-Bukhari from Ibn cUmar and Ibn Mascud."
This subject is examined in another section of the exegesis as well as in mywork al~Ahkam al-Kabir (The Major Statutes). God is the source of all aid.
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Ibn Jarir stated, "In that year people were commanded to give the zakat al-Jitr.55It is said that the Messenger of God (SAAS) addressed the people ordering this aday or two before the Hd al-fitr".5b
He also stated, "In that same year the Messenger of God (SAAS) said the salatal-Hd prayers for the first time and conducted the people to the musallaP Theyset out in front of him carrying the harba, a spearhead, that had belonged toZubayr to whom it had been presented by the Negus. It would be carried forthbefore the Messenger of God (SAAS) on feast days."
I comment, and it was this year too, as several later authorities have reported,that the payment of zakat alms was prescribed. Details of all this will be givenfollowing the account of the battle of Badr, if God wills it, and in Him is all con-fidence and reliance. And there is no power nor strength except in God, the All-High and Almighty.
THE GREAT BATTLE OF BADR; THE DAY OF THE FURQAN, THEDIFFERENTIATION BETWEEN GOOD AND EVIL, THEDA Y THE TWO HOSTS MET.
God Almighty stated, "God gave you assistance at Badr when you were weak;fear God then, and may you give Him thanks" (surat al-'Imran; III, v. 123). Healso said, "Even as your Lord sent you forth from your house with the truth, afaction of the believers were indeed reluctant. They disputed with you over thetruth even after it had become clear, as if being led to death while they watched.And (remember) when God promised you that one of the two parties would beyours, and you wished that, for you, it would be the one that was unarmed, butGod wished to fulfil the truth by His words and wipe the unbelievers out to thelast. This was to fulfil the truth and to nullify falsehood, even if the evil-doersdisliked this" (surat al-Anfal; VIII, v. 5-8).
We have discussed this in our exegesis of this surat. Here we will give refer-ence appropriate to each passage.
Ibn Ishaq, God bless him, stated, after giving his account of the expedition ledby <Abd Allah b. Jahsh: "The Messenger of God (SAAS) then heard that AbuSufyan Sakhr b. Harb was arriving from Syria with a great Quraysh caravan con-sisting of money and goods, as well as 30 or 40 men, who included Makhrama b.Nawfal and cAinr b. al-cAs."
Musa b. <Uqba stated, from al-Zuhrt, that this was two months after the kill-ing of Ibn al-Hadrami. He also said that the caravan consisting of 1,000 camelscarried property belonging to all of Quraysh except for Huwaytib b. (Abdal-cUzza, and that this was why he was not present at Badr.
55. An obligatory donation given annually during the month of Ramadan.
56. The feast marking the end of the fasting of Ramadan.
57. A building or area set aside solely for prayer.
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Ibn Ishaq went on, "Muhammad b. Muslim b. Shihab, cAsim b. Umar b.Qatada, cAbd Allah b, Abu Bakr and Yazld b. Roman related to me from cUrwab. al-Zubayr and others of our scholars, from Ibn cAbbas, each of these havingrelated to me a part of this hadith which I have joined together in the followingaccount about Badr. They said that when the Messenger of God (SAAS) heardthat Abu Sufyan was arriving from Syria, he sent the Muslims out against them,saying, 'This caravan belongs to Quraysh, and will carry much wealth. Attack it;God may present it to you.'
"The men got ready, some pleased, others apprehensive because they had notthought the Messenger of God (SAAS) would make war. When Abu Sufyanapproached Hijaz he sought information from each mounted man he encounteredsince he was concerned what might develop. Eventually he received news fromsome travellers that Muhammad had readied a force of men against him and hiscaravan. This alarmed Abu Sufyan and he commissioned Damdam b. (Amral-Ghifari, sending him on to Mecca with orders to go to Quraysh and get themto prepare for battle to save their property, by telling them that Muhammad andhis men were about to attack it. Damdam b. cAmr raced into Mecca to do so."
Ibn Ishaq stated, "An unimpeachable source related to me, from 'Ikrima, fromIbn cAbbas and Yazld b. Ruman related to me from 'Urwa b. al-Zubayr as fol-lows: ^Atika, daughter of cAbd al-Muttalib had, three nights prior to the arrivalof Damdam, a dream that had terrified her. She sent for her brother al^Abbas b.cAbd al-Muttalib and told him, 'Last night, brother, I swear I had a vision thatreally scared me. I'm concerned that because of it some harm might come to youor your people, so please keep confidential for me what I'm about to tell you.'
" 'What was it you saw?' he asked.
"She replied, 'I saw a man arrive mounted on a camel who came to a halt inthe valley then shouted out at the top of his voice, "Come forth to your deathsin three days hence, you people of perfidy!" I saw people gather around him. Hethen entered the mosque, with the people following. While they were therearound him, his camel took him to the top of the katba. Once there he called outas before: "Come forth to your deaths in three days, you people of perfidy!" Hiscamel next took him up to the top of Mt. Abu Qubays where he shouted thesame. Then he picked up a rock, flung it away and it came on down, bursting intofragments when it reached the bottom of the mountain. And no one house orbuilding in Mecca escaped being pierced by one of its fragments.'
"Al-cAbbas told her, 'That was some vision! Keep quiet about it. Don't tellanyone!'
"Al-cAbbas then went off and met with al-Walid b. Utba, who was a friend ofhis, told him of it and asked him to keep it confidential. Thereafter al-Walid toldit to his son Utba, and so soon the story was spread all about and all Qurayshwere discussing it,
"Al-cAbbas said, 'I arose early to circumambulate the ka^ba and there was AbuJahl b. Hisham sitting with a group of Quraysh leaders discussing ^tika's
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dream. When Abu Jahl saw me, he said, "Abu al~Fadl, why don't you come andjoin us when you finish your circumambulation?" When I had finished I wentover to him and sat down among them. Abu Jahl then asked me, "How long hasyour family of cAbd al-Muttalib had this prophetess?" "How do you mean?" Iasked. "I'm talking about the visions 'Atika saw," he replied. "What were they?"I enquired. He responded, "Aren't you <Abd al-Muttalibs satisfied with havingyour men become prophets? Has it got to be your women too? cAtika claims thatin her vision a man said, 'Come forth in three days!' We're going to watch youclosely for these three days and if what you say is true, so be it. But if three dayspass with nothing happening, then we'll judge you the biggest liars of all thetemple-worshippers among the Arabs!"'
"Al-cAbbas commented, 'I swear, I've never had any problem with him before.All I did was repudiate what he said and deny that she had seen anything.'
"He went on, 'We then parted company. That night every woman of the (Abdal-Muttalib clan came to see me and said, "Have you agreed to let that dirty oldreprobate attack first your men and then your womenfolk while you just listened?Didn't anything you heard him say offend you?" I replied, "I would have donesomething, but I never had a problem with him before. I swear I will confronthim and if he repeats it, I'll take care of him for you!"'
"He went on, 'On the morning of the third day after cAtika's vision, I wasextremely angry, feeling I had let him get away with something I should have puta stop to. I went into the mosque and saw him. I swear I was making towards himto confront him to get him to retract what he had said - he was a slight man, witha face, voice and gaze that were all sharp — when he hurried off towards the doorof the mosque. I asked myself what could be the matter with the fellow, andwhether he was doing this because he feared I was about to confront him. But hehad heard something I had not - the voice of Damdam b. (Amr al~Ghifari whowas out in the centre of the valley, standing by his camel. He had lopped its earsand turned its saddle back to front, rent his shirt and was yelling, "O Quraysh!The baggage camels! The baggage camels! Your goods being brought by AbuSufyan have been waylaid by Muhammad and his men! I don't think you cansave them! Help! Help!'"
"Ibn 'Abbas concluded, 'And so all this diverted us both from our personalconflict.
'"The Meccans then made quick preparations commenting, "Do Muhammadand his men think it's going to turn out as it did with the raid on the caravan ofIbn al-Hadrami? No way! By God, they'll find out differently!'""
Musa b. ^qba related the vision of cAtika in much the same terms as did IbnIshaq. He stated, "And when Damdam b. cAmr spoke in this fashion theMeccans were very worried about 'Atika's vision and went forth to battle feelinginsecure and fearing the worst."
Ibn Ishaq stated, "The Meccans used to respond in two ways. They eitherwent forth themselves or sent another in their place. Not one of their leaders
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stayed behind now, except for Abu Lahab b. cAbd ai-Muttalib; he sent al~cAsi b.al-Mughlra in his place. He hired him for a debt of 4,000 dirhams aI-cAsi owedhim that he could not pay."
Ibn Ishaq stated, "Ibn Abu Najih related to me that Umayya b. Khalaf had madeup his mind to stay behind; he was a dignified old sheikh, tall and portly. (Uqbab. Aba Mu<ayt came up to him, while he was sitting there in the mosque withsome of his family, carrying a censer with lit scented embers which he placedbefore him, saying, 'Here, Abu cAli, enjoy the perfume! You're just a woman!'
"Umayya responded, 'God damn you, and what you bring!' He then got him-self ready and left with the others."
This, then, is the anecdote as given by Ibn Ishaq. Al-Bukhari told it quite dif-ferently. He stated, "Ahmad b. 'Uthman related to me, quoting Shurayh b.Maslama, quoting Ibrahim b. Yusuf, from his father, from Abu Ishaq quoting<Amr b. Maymun, that he heard cAbd Allah b. MascUd relate the following fromSacd b. Mu<adh. Sa(d recounted that he was a friend of Umayya b. Khalaf andthat when Umayya visited Medina he would stay with him, just as Sacd wouldstay with Umayya when he came to Mecca.
"After the Messenger of God (SAAS) had moved to Medina, Sacd went tostay with Umayya in Mecca while performing the Himra, the 'lesser pilgrimage'.Sa'd asked Umayya, 'Would you look out for me some time when it's emptythere and I can circumambulate the ktfbaV Umayya accompanied him forth atclose to midday, but they were met by Abu Jahl, who said, '(Abu) Safwan, whois this with you?' He replied, 'This is Sacd.' Abu Jahl said (to Sacd) 'What's this?Do I really see you going in safety around Mecca when you've given shelter tothe Sabians and proclaimed your help and protection for them? I swear, if youweren't in the company of Abu Safwan you'd not return home safely!'
"Say replied, raising his voice, 'If you were to block my way here I'd do worseto you by blocking yours to Medina!'
"Umayya asked him, 'Sa(d, don't raise your voice to Abu al-Hakam; he is theleader of our valley.'
"Sa{d responded, 'Let's talk no more of it; and, I swear, I've heard theMessenger of God (SAAS) say that they are going to kill you!' Umayya asked,'In Mecca?' Sa<d replied, 'I don't know.'
"Umayya was very much afraid at this.
"When he returned home he asked his wife, 'Umm Safwan, do you know whatSa^ told me?' 'What did he say?' she asked. 'He claims that Muhammad toldthem they would kill me! I asked him whether in Mecca, and he said he didn'tknow. So, I swear, I'm not leaving Mecca,' Umayya told her.
"When the day of the battle of Badr arrived, Abu Jahl assembled the Meccanforce by asking them to save their caravan. Umayya did not want to go to battle,but Abu Jahl came to him and said, 'Abu Safwan, when people see that you arestaying behind, you, one of the valley leaders, they will remain with you.'
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"AbQ Jahi kept on at him until Umayya responded, 'You win! I'll purchase thefinest camel in Mecca!1
"He then told his wife, 'Umm Safwan, get my equipment ready!' 'But haveyou forgotten what your Yathrib friend told you?' 'No,' he replied, 'I only wantto go a little way with them.'
"After leaving, Umayya tied up his camel at every stop they made, right on upto Badr, where God took his life."
Al-Bukhari also told this elsewhere, on the authority of Muhammad b. Ishaq,from 'Ubayd Allah b. Musa, from Isra'il, from Abu Ishaq, that account beingsimilar.
Al-Bukharl alone gives this.
Imam Ahmad related it from Khalaf b. al-Walid, from Abu Said, both ofthem quoting Israel. In Israel's account Umayya's wife commented, "I swear,Muhammad never lies."
Ibn Ishaq stated, "When they had gathered their equipment and were assembledto depart, Quraysh remembered the dispute they had with the Baim Bakr b.<Abd Manat b. Kinana. They expressed fear that they might attack their rear.This quarrel related to a son of Hafs b. al-Akhyaf of the Banu cAmir b. Lu'ayywho had been killed by a man of the Banu Bakr, on the orders of cAmir b. Yazldb. cAmir b. al-Mulawwah. His brother Mikraz b. Hafs took revenge for him, kill-ing cAmir by plunging his sword into his stomach.
"He then brought the sword by night and hung it up in the curtains of thekcfiba. Quraysh therefore feared the Banu Bakr for what had occurred betweenthem."
Ibn Ishaq went on, "Yazld b. Roman related to me, from cUrwa b. al-Zubayr,who said, 'When Quraysh were ready to leave they remembered their problemwith the Banu Bakr and that almost diverted them. But Iblis, Satan, appeared tothem in the form of Suraqa b. Malik b. Jucsham al-Mudliji, one of the nobles ofthe Banu Kinana. He told them, "I will give you protection against Kinanaattacking you from your rear." They therefore hurried away to battle.'"
I observe that this illustrates the words of the Almighty, "Do not be like thosewho left their homes exulting and showing off before men, blocking people fromthe way of God, for God was aware of what they were doing. And when the devilmade their works look good to them, he said, 'No one will overcome you today;I will be your protector.' But when the two factions met he turned on his heels,saying, 'I am quit of you; I see what you do not see. I fear God! God is fierce inpunishing.'" {surat al-Anfal; VIII, v.47-8).
He, God curse him, deceived them, so that they left, with him followingbehind them, stage by stage, bringing his troops and his banners with him, asseveral of them reported. And so he delivered them to their deaths. When he sawthe strife, and the angels coming down to help and sighted Gabriel, he turned onhis heels and said, "I am quit of you; I see what you do not see. I fear God!"
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This is similar to the words of God Almighty, "like the devil, when he says toman, 'Disbelieve!' and when man disbelieves, he says, 'I am quit of you; I fearGod, the Lord of the worlds'" (sumi al-Hashr; LIX, v.16).
And God Almighty said, "And say: 'The truth has come; and falsehood hasvanished; falsehood is ever bound to vanish"' {surat Banu Ismail or al-Isra*;XVII, v.81).
And so when Satan, God damn him, on that day saw the angels descend to givevictory, he fled. He was the first to flee, though he had been the chief encouragerand helper of Quraysh, deceiving them and making them false promises. Satan'spromises were only to mislead.
Yunus stated, quoting Ibn Ishaq, "Quraysh went forth with a sense of anxietyand weakness. They consisted of 950 warriors led by 200 cavalry. They had slavegirls with them striking tambourines and chanting invective against theMuslims."
He lists day by day those providing food for the Quraysh force.
Al-Umawi stated, "The first person to slaughter for them following theirdeparture from Mecca was Abu Jahl. He slaughtered ten camels. At <A$fanUmayya b. Khalaf slaughtered nine, and Suhayl b. <Amr ten more at Qadid. AtQadid they turned off to the wells in the direction of the sea coast and remaineda day there. Shayba b. Rabi'a slaughtered nine more for them. Next morningthey reached al-Juhfa, where 'Utba b. Rabi'a slaughtered ten and the next morn-ing, at al-Abwa>, Nubih and Munbih, two sons of al-Hajjaj slaughtered ten.Next, al-cAbbas b. cAbd al-Muttalib slaughtered ten, and Abu al-Bakhtari tenmore at the well at Badr. They then ate from their provisions."
Al-Umawi stated, "My father related to us, quoting Abu Bakr al-Hudhali, asfollows, 'The polytheists had with them 60 horses and 600 coats of mail, whilethe Messenger of God (SAAS) had with him 2 horses and 60 coats of mail.
This, then, was how they left Mecca and moved towards Badr.
Regarding the activities of the Messenger of God (SAAS), Ibn Ishaq stated,"The Messenger of God (SAAS) moved out with his men several days after thestart of Ramadan. He appointed Ibn Umm Maktum to lead the people in prayerand he sent back Abu Lubaba from al-Rawha5 to administer Medina.
"He entrusted the banner, which was white, to Mus'ab b. Umayr, while hewas preceded by two black flags one, called al^Uqab, the standard, carried by'All b. Abu Xalib, the other borne by one of the Helpers."
Ibn Hisham stated that the Helpers' flag was carried by Sacd b. Mu'adh. Ai-Umawl said it was with al-Khabbab b. aLMundhir.
Ibn Ishaq went on, "The Messenger of God (SAAS) appointed Qays b. AbnSa'sa'a, a brother of the Banu Mazin b. al-Najjar, over the rear guard."
Al-Umawi said that they had two horses, on one of which rode Mus<ab b.'Umayr, and on the other al-Zubayr b. al-cAwwam. Sa<d b. Khaythama hadcharge of the right flank, al-Miqdad b. al-Aswad that of the left.
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Imam Ahmad recounted, from a hadtth of Abo Ishaq, from Haritha b. Madrab,who quoted cAll as saying, "The only horseman we had at Badr was al-Miqdad."
Al-Bayhaql related, through Ibn Wahb, from Abu Sakhb, from AbuMucawiya al-Balkhl, from Sa^d b. Jubayr, from Ibn cAbbas, that cAli told him,"We only had two horses with us - that of al-Zubayr and that of al-Miqdad b.al-Aswad." He was referring to the battle of Badr.
Al-Umawl stated, "My father related to us, quoting Ismacil b. Abu Khalid,from al-Tayml, who said, 'At the battle of Badr the Messenger of God (SAAS)had with him two horsemen, al-Zubayr b. al^Awwam on the right flank,al-Miqdad b. al-Aswad on the left."
Ibn Ishaq stated, "They had with them 70 camels they would ride in turn. TheMessenger of God (SAAS) shared one with cAli and Marthad b. Abu Marthad,while Hamza and Zayd b. Haritha, along with Abu Kabsha and Anisa, two freed-men of the Messenger of God (SAAS), took turns with another."
This is what Ibn Ishaq stated, may God Almighty have mercy on him.
Imam Ahmad stated, "cAffan related to us, from Hammad b. Salama, cAsim b.Bahdala related to us, from Zirr b. Hubaysh, from cAbd Allah b. Masctld, whosaid, 'At Badr we were three to a camel. Abti Lubaba and cAli were theCompanions of the Messenger of God (SAAS).' He also said, 'They were the onestaking turns riding with him, and they told him, "Let us walk." He replied, "Youare no stronger than me; nor can I dispense with the reward more than you can."'"
Al-Nasa'i recounted this, from al-Fallas, from Ibn Mahdl, from Hammad b.Salama.
I would comment that this might have been before Abu Lubaba was sent backfrom al-Rawha3, and that it was thereafter that he shared with cAIi and Marthadinstead of Abu Lubaba. But God knows best.
The Imam Ahmad stated, "Muhammad b. jacfar related to us, quoting Sa'ld,from Qatada, from Zurara b. Abu Awfa, from Sa'd b. Hisham, from cA5isha, whosaid that the Messenger of God (SAAS) ordered that the bells be cut off thenecks of the camels at the battle of Badr."
This line of transmission accords with the criteria of both sahih collections.However, al-Nasa'i recounted it from Abti al~Ash(ath, from Khalid b. al-Harith,from Sa'ld b. Abu <Uruba, from Qatada.
Our teacher, the hafiz Sheikh al-Mizzi, stated in al-Atraf {The Extremes): "Itwas Sacid b. Bishr who quoted directly from Qatada. And also Hisham gave itfrom Qatada, from Zurara, from Abu Hurayra." But God knows best.
Al-Bukhari stated that Yahya b. Bukayr related to him, quoting al-Layth,from 'Uqayl, from Ibn Shihab, from <Abd al-Rahman b. eAbd Allah b. Ka<b b.Malik, who quoted cAbd Allah b. Ka<b as reporting, "I heard Ka^ b. Malik say,'The only expedition in which the Messenger of God (SAAS) participated,that I did not attend, except for the raid on Tabuk, was the battle of Badr. AndGod did not reproach anyone who stayed behind from it. Because when theMessenger of God (SAAS) went forth on it he was heading for the Quraysh
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caravan; God, however, brought the Muslims into contact with their enemiesunexpectedly.'"
Al-Bukharl is alone in giving this.
Ibn Ishaq stated, "The Messenger of God (SAAS) made his way out towardsMecca via the upper part of Medina. His path then led by al-cAqiq, Dhual-Hulayfa and Olat al-Jaysh. From there he passed by Turban, Malal, Ghamisal-Hamam, Sukhayrat al-Yamama, al-Sayyala, Fajj al-Rawha' and Shunuka, thisbeing the direct route.
"Arriving at <Irq al-Zabiyya he met a bedouin. They asked him about otherpeople, but received no news from him. The Muslims told him, 'Pay yourrespects to the Messenger of God! (SAAS).' The man asked, 'Do you have theMessenger of God (SAAS) among you?' 'Yes,' they replied. The man then didgreet him, but asked, 'If you're the Messenger of God, then tell me what is insidethe belly of this female camel of mine.' Salama b. Salama b. Waqsh responded,'Don't you put questions to the Messenger of God! (SAAS). Come on overto me, and I'll tell you that. You mounted her and so she has a little goat insideher belly from you!' The Messenger of God (SAAS) commented, 'You've usedobscene language to the man!' He then turned away from Salama.
"The Messenger of God (SAAS) made a halt at Sajsaj, where there is the wellof al-Rawha*, and proceeded on to al-Munsaraf, where he left the Mecca roadwhich goes to the left and took that to the right, towards al-Naziyya, heading forBadr. He continued on this path for some way, crossing a valley called Ruhqan,between al-Naziyya and the al-Safra5 pass. He crossed through the pass, thenemerged from it and continued to near al-Safra5. From there he sent Basbas b.cAmr al-Juhani, an ally of the Banu Sa'ida, and cAdi b. Abu al-Zaghba5, an allyof the Banu al-Najjar, on to Badr to seek any news of Abu Sufyan Sakhr b. Harband his caravan."
Musa b. TJqba stated that he had dispatched them both before he left Medinaand that when they returned and reported on the status of the caravan, he sentpeople ahead to it.
If what both Musa b. ^qba and Ibn Ishaq stated is correct, then he sent themforward twice. But God knows best.
Ibn Ishaq, God bless him, went on, "The Messenger of God (SAAS) pro-ceeded ahead and approached al-Safra', a village set between two mountains. Heasked what were the names of the two mountains and was told that one was calledMuslih and the other MukhrP. He then asked about the people living on themand they were named as the Banu al-Nar and the Banu Huraq, two sub-tribes ofGhifar. The Messenger of God (SAAS) did not like these names, thinking theman ill-omen,58 and so he left them and al-Safra' to his left, making his way alonga valley called Dhafiran. Having gone through it, he made camp."
58. The words muslih and mukhri1 can both be interpreted as "he who defecates"; al-nar meansfire, and huraq means conflagration.
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Ibn Ishaq continued, "There he received the news that Quraysh had set out toprotect their caravan.
"He told his men about this, and asked their opinion,
"Abu Bakr arose and spoke, giving good advice.
"{Umar b. al-Khattab arose and spoke, giving good advice.
"Al-Miqdad b. (Amr then got up and said, 'Carry on as ever God tells you, OMessenger of God. We are with you. We will certainly not say to you what thepeople of Israel said to Moses - that is, "You and your Lord go and fighttogether; we are staying here!" Rather, (we say) you and your Lord go and fighttogether, and we will fight along with you! By Him who sent you with the truth,if you were to take us even to Bark al-Ghimad,59 we would fight with you all overthe place until you reached it!'
"The Messenger of God (SAAS) expressed his appreciation and blessed him.He then said, 'Now you advise me, men!' He was really addressing the Helpers,because they were the majority and because, when they had given him allegianceat al-cAqaba they had told him, 'We are free of responsibility for you until youreach our territory. When you join us, you will be under our protection, and wewill then protect you as we do our own sons and women.' The Messenger of God(SAAS) was therefore apprehensive that they would feel obliged to help himonly against those enemies attacking him in Medina, and that they had no dutyto proceed against an enemy beyond their lands.
"When he said this, Sacd b. Mu^dh responded, 'Is it us you are asking, OMessenger of God?' When he said that it was, Sa<d affirmed, 'We do believe inyou and bear witness that you bring the truth. We have given you our oaths andagreement to listen to and to obey all your commands. Proceed as ever youdecide, for we are with you. I swear, if you were to plunge into the sea, we woulddo so with you, not one of us would remain behind. We would have no reluct-ance to accompany you in confronting our enemy tomorrow. We are stoic inbattle, trustworthy in the fray. Let us hope that God will give you pleasure in us.Go forward with God's blessings!'
"The Messenger of God (SAAS) was delighted with SaVs words and theyspurred him on. He then said, 'Go forward in good spirits! God has promisedme I shall take one of the two parties. I swear by God I feel I can already see theirdestruction!'"
This was how Ibn Ishaq, God have mercy on him, related it. And there arevarious testimonies to it.
One such is what al-Bukhari related in his sahih collection. He stated that,"Abu Nucaym related to him, quoting Isra'll, from Mukhariq, from Tariq b.Shihab, who quoted Ibn Mas^ud as having said, 'I witnessed a scene involvingal-Miqdad b. al-Aswad such as to make me more his friend than I would have
59. Apparently the reference is to a place some five days' journey away from Mecca towardsYemen; presumably the name is used to imply a distant and inaccessible place.
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been from what was reported of him. He went to the Prophet (SAAS) while hewas praying against the polytheists. Al-Miqdad said, "We will not say as Musa'speople did to him, 'You go off with your Lord and fight along with Him; we'restaying here!' Instead, we will fight on your right and your left, and in front ofyou and behind you!"'
"(Ibn Mascud went on) 'At that I saw the face of the Prophet (SAAS) light upin delight."'
Al-Bukhari alone gave this; Muslim did not. The former related it severalplaces in the sahih collection, from a hadith of Mukhariq. Al-Nasa'I alsorecounted it from his hccdith; his version states, "At the battle of Badr, Miqdadrode a horse." He then related it.
Imam Ahmad stated, "cUbayda related it to us, he being the son of Humayd,from Humayd al-Tawll, from Anas, who said, 'The Messenger of God (SAAS)sought advice concerning going to battle at Badr. First Abu Bakr gave him advicearid again he sought it from all. Then Umar gave him advice and again he soughtit. One of the Helpers observed, 'The Messenger of God (SAAS) wants youradvice, O Helpers.'
"One of them said, 'Well, O Messenger of God, we'll not speak as the peopleof Israel did to Moses, that is, "Go off with your Lord and fight; we're stayinghere!" If you were to race all the way to Bark al-Ghimad, we'd follow you!'"
Two-thirds of this chain of authorities meets the conditions for being con-sidered sahih, "authentic".
Ahmad also stated, "cAffan related to us, quoting Hammad, from Thabit,from Anas b. Malik, that the Messenger of God (SAAS) sought advice when helearned of the approach of Abu Sufyan. Abu Bakr spoke, and he turned awayfrom him. Then 'Umar spoke, and he turned away from him. Sacd b. cUbadathen said, 'It's to us the Messenger of God (SAAS) is wanting to respond. ByHim in whose hand is my soul, if you were to order us to plunge into the sea wewould do so. And if you told us to race all the way to Bark al-Ghimad we woulddo so.'
"And so the Messenger of God (SAAS) urged his men forward.
"They set off and reached Badr. People came to them with reports ofQuraysh, and one of these was a black youth of the Banu al-Hajjaj whom theycaptured. The Companions of the Messenger of God (SAAS) asked him aboutAbu Sufyan and those men with him. He would respond, 'I have no knowledgeof Abu Sufyan. But it was Abu Jahl b. Hisham, cUtba b. Rabl{a and Umayya b,Khalaf.' When he said this they beat him. When they did so, he would then say,'Yes, I will tell you! It was Abu Sufyan.' When they let him go and asked him,he said, 'I have no knowledge of Abu Sufyan. But it was Abu Jahl, 'Utba, Shaybaand Umayya.' When he said this too, they would beat him.
"Meanwhile the Messenger of God (SAAS) was standing there praying. Whenhe saw this scene, he left, saying, 'By Him who holds my soul in His hands, youbeat him when he speaks the truth, and you leave him alone if he lies!"
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"He went on, 'The Messenger of God (SAAS) said, "This is the place whereso and so shall fall. He then placed his hands on the ground here and here." Andno one effaced the place where the Messenger of God (SAAS) had placed hishand.'"
Muslim related this from Abu Bakr, from ^ffan in a similar form.
Ibn Abu Hatim related in his Tafsir {Exegesis), as did Ibn Mardawayh, and thewording is his, through cAbd Allah b. Lahl'a, from Yazid b, Abu Habib, fromAslam, from Abu Imran, who said he had heard Abu Ayyub al-Ansarl say, "TheMessenger of God (SAAS) said, while we were in Medina, 'I have receivedinformation that Abu Sufyan's caravan is approaching. Do you want us to go outagainst it in the hope that God will grant it to us as booty?' We replied, 'Yes.'
"'And so he went forth as did we too. When we had travelled for a day or two,he asked us, "What should we do about their force? They have been informed ofour advance." We replied, "No; we just don't have the strength to do battle withthem. We came seeking the caravan."
'"Again he asked what we thought of engaging them in battle and we repliedas before."
"'Then al-Miqdad b. cAmr arose and said, "In such case we would not say toyou what Moses' people told him - that is, 'You and your Lord can go off andfight; we're staying here.'"
"'We wished that our people, the "Helpers", had spoken as al-Miqdadhad done, preferring that to great wealth. And then God the Almighty andGlorious made revelation to His Messenger, with the words, "just as your Lordbrought you forth from your house with the truth. A group of the believers arereluctant'"" {surat al-Anfal; VIII, v.5).
He then related the rest of the hadith as above.
Ibn Mardawayh also related, through Muhammad b. (Amr b. cAlqama b.Waqqas al-Laythi, from his father, from his grandfather, who said, "TheMessenger of God (SAAS) went forth to Badr and, having gone as far asal-Rawha', there he addressed his force. 'What do you think?' he asked them.Abu Bakr replied, 'O Messenger of God, we have heard that they are so-on andso-forth.' Again he asked them what they thought, and ^mar responded as AbuBakr had done. But he asked a third time what they thought.
"Sa^ b. Mu*adh then asked him, 'O Messenger of God, is it us you ask? ByHim who honoured you and sent down the Book to you, I've never travelled thisroad before and so have no knowledge of it. But if you were to travel on to Barkal-Ghimad, in Yemen, we'd accompany you. We'll not be like those whotold Moses, "Go off with your Lord and fight; we're staying here." Instead, yougo off with your Lord and fight, and we will follow you. And if you proceededfor one purpose and God gave you another, then recognize what God hascharged you with and proceed. Make or break with whomever you wish, makewar or peace with whomever you wish, and take from our wealth whatever youwish.'"
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There was a revelation in the Qur'an concerning Sa'd's words, "Just as yourLord brought you forth from your home with the truth. A group of the believersare reluctant" (surat al-Anfal; VIII. v. 5).
Al-Umawi related this in his work on the military expeditions and he added,after his words, "and take from our wealth whatever you wish" the phrase "andgive us what you wish. And what you take from us will be dearer to us than whatyou have left. Whatever orders you give us we will follow completely. And, Iswear, if you were to go on until you reached al-Bark of Ghamdan, we would gowith you."
Ibn Ishaq stated, "The Messenger of God (SAAS) travelled on from Dhafranand traversed the passes called al-Asafir. From there he went down to a towncalled al-Dabba, leaving al-Hannan on his right. This is a huge sandhill, like amountain, and from there he went on down to near Badr. He and another manthen rode on further."
Ibn Hi sham stated that this man was Abu Bakr.
Ibn Ishaq went on, "This was related to me by Muhammad b. Yahya b.Habban. They went on and finally stopped near an old bedouin sheikh. He askedhim about Quraysh and about Muhammad and his Companions and what newshe had of them. The old man replied, TU not tell you until you tell me to whomyou belong.'
"The Messenger of God (SAAS) replied, 'You tell us and we'll tell you.' Thesheikh asked, 'This for that?' 'Yes,' he agreed.
"The old man then said, 'I have been told that Muhammad and hisCompanions left on such and such a day. And if the person who told me thisspoke the truth, then today they should be at such and such a place.' This was thename of the very place where the Messenger of God (SAAS) actually was. 'And,'he went on, 'I was told that Quraysh left on day so-and-so. And if the person whotold me this spoke the truth, then today they should be at such-and-such.' Thiswas the place where Quraysh then were.
"When he had finished his report, he asked, 'And who are you?' TheMessenger of God (SAAS) replied, 'We are from "water".' He then left. Ashe did so the old man was asking, 'What's that about ma?t You mean you're fromthe ma', the water, of Iraq?'"
Ibn Hisham said that this man's name was Sufyan al-Damrl.
Ibn Ishaq stated, "The Messenger of God (SAAS) then returned to hisCompanions. That evening he dispatched cAli b. Abu Talib, al-Zubayr b.al-cAwwam and SaSl b. Abu Waqqas, along with a number of his men, to the wellat Badr to seek news; it was Yazld b. Ruman who told me this, from <Urwa b.al-Zubayr.
"They came across a watering-party of Quraysh among whom were Aslam, ayouth of the Banu al-Hajjaj, along with 'Arid Abu Yasar, a youth of the Banual-(As b. Sa'id. They brought them back and questioned them, while the
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Messenger of God (SAAS) was standing praying. The youths told them theywere water carriers sent to bring them water.
"The Muslim force disliked what they said and, believing they were underthe command of Abu Sufyan, beat them. After they had been severely beaten,the youths said that they were from Abu Sufyan. The Muslims then releasedthem.
"The Messenger of God (SAAS) bowed and prostrated in prayer twice andsaid, 'When they spoke the truth you beat them and when they lied you releasedthem! They did speak the truth, by God. They are of Quraysh. Now, you two,tell me about Quraysh!' They responded, 'They are beyond that sandhill you cansee over on the far side of the valley.' That sandhill was called al~cAqanqal.
"The Messenger of God (SAAS) asked them, 'How many men do they have?''Very many,' they replied. 'How many in number?' he asked. 'We don't know,'they answered. 'How many camels do they slaughter each day?' he next asked.'Some days nine, others ten,' they told him. The Messenger of God (SAAS)concluded, 'So their force must be between 900 and 1000 men.'
"He then asked them, 'What Quraysh nobles do they have among them?'
"They replied, "Utba b. RablSa, Shayba b. Rabl<a, Abu al-Bukhtari b.Hisham, Hakim b. Hizam, Nawfal b. Khuwaylid, al-Harith b. cAmir b. Nawfal,Tu^yma b. cAdl b. Nawfal, al-Nadr b. al-Harith, Zara*a b. al-Aswad, Abu Jahlb. Hisham, Umayya b. Khalaf, Nablh and Munabbih, two sons of al-Hajjaj,Suhayl b. <Amr and cAmr b. cAbd Wudd.'
"The Messenger of God (SAAS) went out to his men and told them, 'ThisMecca has thrown at you slices of its very liver!'"
Ibn Ishaq stated, "Basbas b. cAmr and cAdi b. Abu al-Zaghba1 had gone on aheadto Badr and halted at a hill near the well. They then took a water-skin they hadand went to fetch water. Majdi b. cAmr al-Juhani was there at the well and cAdland Basbas heard two girls from the village laying claims on the water. The oneunder obligation was saying to her companion, 'The caravan will arrive tomorrowor the day after. I will work for them, then pay you what I owe you.' Majdianswered, 'You are right.' He then made a settlement between them.
"cAdi and Basbas overheard that, mounted their camels and left, riding backto the Messenger of God (SAAS) and telling him what they heard.
"Abu Sufyan led the caravan cautiously ahead to the well and asked Majdi b.(Amr, 'Did you see anyone?' He replied, 'I saw no one suspicious, except for tworiders who dismounted over at that hill, took water in a skin they had, then left.'
"Abu SufySn made his way to where they had dismounted and picked upsome of the droppings of their camels, broke it up and found it contained date-stones. He then said, 'I swear this is from feed of Yathrib.'
"He then hurried back to his men, struck his camel to direct it away from theroad and headed it towards the sea coast, leaving Badr to his left and moving offat top speed.
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"Quraysh advanced and at al-Juhfa Juhaym b. al-Salt b. Makhrama b.al-Muttalib b. cAbd Manaf had a vision. He said, 'I had a vision in my sleep,while half-way between waking and sleeping, of a man riding a horse and lead-ing a camel, who came to a halt. He then said, tcUtba b. Rabi'a, Shayba b. Rabica,Abu al-Hakam b. Hisham, Umayya b. Khalaf and so on, are all killed!' He wenton to enumerate other chiefs of Quraysh as well who were killed at Badr.
"Juhaym went on, 'I then saw him strike the upper chest of his camel and sendit on into the camp. And every single tent there was splattered with its blood.'
"When Juhaym's vision was reported to Abu Jahl, God damn him, he said, 'Sohe too is a prophet from the £Abd al-Muttalib family! He'll know tomorrow whowill be killed, if we meet in battle!'"
Ibn Ishaq continued, "Thinking he had saved his caravan, Abu Sufyan sent wordto Quraysh, 'You came out to do battle in order to protect your caravan, peopleand wealth; God has now saved these, so go back!'
"But Abu Jahl b. Hisham said, 'By God, we'll not turn around until we reachBadr!'"
Badr was a place where the Arabs would hold a fair and market each year.
(Abu Jahl went on) " 'We'll stay there three days, slaughter some camels, eatwell, drink wine and the entertainers will play music for us. The bedouin will getto hear of our journey and of our gathering there, and they will always respect usfor it. Let's proceed ahead.'
"Al-Akhnas b. Shariq b. cAmr b. Wahb al-Thaqafi, an ally of the Banu Zuhra,who lived in al-Juhfa, said, 'O Banu Zuhra, God has saved your wealth for youand has now rendered your companion Makhrama b. Nawfal safe; since you onlycame out to protect him and the wealth he bears, put the blame for cowardice onme and go back. There is no need for you to go to battle when you have sufferedno loss. Don't do as he says.'
"And they did go back; not one member of the Zuhra tribe took part in thebattle of Badr. They obeyed him because they recognized his authority.
"Every sub-tribe of Quraysh except the Banu cAdi did participate. Not asingle one of them took part.
"And so the Banu Zuhra went back with al-Akhnas; not a man from these twotribes engaged in the battle."
Ibn Ishaq went on, "And so the force proceeded. There was some debatebetween Talib b. Abu Talib, who was present there, and some of the Quraysh.They told him, 'We well know, you men of the Banu Hashim, that even thoughyou have come out with us, that your sympathy lies with Muhammad.' And soTalib went back to Mecca with some other men. On that subject he spoke thefollowing verses,
'O God, if Talib goes to battle with a force allied tofight in great troops like there,
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Then let him be the one despoiled, not the despoiler,the one defeated, not the one defeating.'"
Ibn Ishaq went on, "Quraysh proceeded and made camp on the far side of thevalley, behind the sandhill called al-cAqanqal. The floor of the valley, calledYalyal, was between Badr and the huge sandhill, al-cAqanqal, behind which wereQuraysh. The well at Badr was on the other side of the valley, nearest toMedina."
I would comment that on this subject the Almighty said, "You were on thenearer side, they on the further, and the caravan was below you" (that is, overtowards the coast) "and had you made appointment for this you would havefailed to keep it; however, (the battle did take place) in order for God to bringabout something already ordained" (surat al-Anfal; VIII, v.42).
Ibn Ishaq went on, "And God dispatched the heavens (with rain). The valleywas soft ground and the water from the sky merely dampened the earth for theMessenger of God (SAAS) and his force but did not impede their progress. ButQuraysh had such rain fall upon them that they could not move ahead."
I comment that on this God spoke, "And He sent down upon you water fromthe sky to purify you thereby, to remove from you the devil's filth, to strengthenyour hearts and to steady your feet" (surat al-Anfal; VIII, v.ll).
Here God refers to cleansing them both inside and out, to steadying their feetand giving them courage, to thwarting the devil and his inspiring them with fearand doubts. This action was to give strength both within and without. He sentdown His help for them from above, as exemplified in His words, "when yourLord revealed to the angels that I am with you. And so make those who believe;for I shall cast terror into the hearts of the unbelievers. Therefore strike abovetheir necks" (upon their heads, that is) "and strike off all their finger-tips" (sothat they cannot grip their weapons). "This is because they were hostile to Godand to His Messenger. And God is violent in His punishment of those who arehostile to God and His Messenger. Taste that then! And (know) that the punish-ment of hell is for disbelievers" (surat al-Anfal; VIII, v.12-14).
Ibn Jarir stated, "Harun b. Ishaq related to me, quoting Mus'ab b.al-Miqdam, quoting Isra'll quoting Abu Ishaq, from Haritha, from 'All b. AbuTalib, who said, 'That night - the one preceding the morning when the battle ofBadr occurred - it drizzled and we took shelter from it beneath the tree andunder leather shields. The Messenger of God (SAAS) remained up praying andhe exhorted us for the battle ahead.'"
The Imam Ahmad stated, "<Abd al-Rahman b. Mahdl related to us, fromShu^a, from Abu Ishaq, from Haritha b. Midrab, from 'All, who said, 'The onlyhorseman we had at the battle of Badr was al-Miqdad. From what I saw, all sleptexcept for the Messenger of God (SAAS) who remained beneath a tree prayingand weeping until morning came.'"
This hadith will be given hereafter at greater length.
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Al-Nasa'i related this from Bundar, from Ghundar, from Shu'ba. Mujahidstated, "He sent down upon them rain which settled the dust and compressedthe soil for them. It pleased them to have their feet tread upon it."
I comment that the night before Badr was the eve of Friday, the 17th ofRamadan, 2 AH. The Messenger of God (SAAS) spent that night near the stumpof a tree there, praying. He kept prostrating himself and repeating, "OEverlasting One! O Self-Reliant One!" (surat al-Baqara; II, v.255).
Ibn Ishaq stated, "The Messenger of God (SAAS) went out to urge his men onto the well, and when he reached the nearest source at Badr, he stopped there.
"It was related to me by some men of the Banu Salama, that they had been toldthat al-Hubab b. Mundhir b. al-Jamuh said, 'O Messenger of God, is this theplace about which God revealed to you that we should not advance beyond norstop before? Or is this a question of opinion, warfare and tactics?'
"He replied, 'It's one of opinion, warfare and tactics.'
"Al-Hubab then said, 'Well, O Messenger of God, this isn't a place to stop.We should go ahead till we get to the well nearest to their force and stop there.We should then stop up the wells behind it and build a cistern and fill it withwater. Then we can fight them and have water to drink, while they'll have none.'"The Messenger of God (SAAS) commented, 'You've had a good idea!'"Al-Umawi stated, "My father related to us as follows: 'Al-Kalbi claimed,quoting Abu Salih, from Ibn cAbbas, who said, "As the Messenger of God(SAAS) was gathering the men into groups with Gabriel on his right, an angelcame to him and said, 'O Muhammad, God greets you with peace.' TheMessenger of God (SAAS) replied, 'He is peace; from Him comes peace, and toHim peace goes.' The angel then said, 'You are to do as al-Hubab b. Mundhirtold you.'"
" 'The Messenger of God (SAAS) then asked, "O Gabriel, do you know thisman?" He replied, "I don't know all the people of heaven, but he is truthful. Heis no devil."
" 'The Messenger of God (SAAS) and those with him arose and proceeded onto the well nearest to the Quraysh force, where they halted. He then ordered thatthe other wells be blocked and built a cistern at the well where he had stoppedand filled it with water. They then threw the water jugs into it.'"
Some say that when al-Hubab b. al-Mundhir made his suggestion to theMessenger of God (SAAS) an angel descended from the sky while Gabriel wasthere with him. The angel said, "O Muhammad, your Lord greets you withpeace and says to you that you are to do what al-Hubab advised you." TheMessenger of God (SAAS) looked up at Gabriel who said, "I don't know all theangels, but he is an angel, not a devil."
Al-Umawi stated that they halted at the well that was nearest to the poly-theists at midnight and made camp there. They completely filled the cistern, andso the polytheists had no water.
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Ibn Ishaq stated, "cAbd Allah b. Abu Bakr related to me that he was informedthat Say b. Mu(adh stated, 'O Prophet of God, should we not build you a coverwhere you could stay and near which we could tether your mounts, and then wecan meet our enemy. If God gives us victory over our enemy, that will be fine byus; but if the opposite happens, you can mount up and join those of our peoplebehind us; those who stayed do not love you any less than we do. If they hadthought you would be going into battle, they would not have stayed. God willprotect you through them and they will give you sincere counsel and will fighthard with you.'
"The Messenger of God (SAAS) thanked him and prayed for him. Then ashelter was constructed for the Messenger of God (SAAS) where he stayed."
Ibn Ishaq stated, "When morning came, the Quraysh force advanced.
"When the Messenger of God (SAAS) saw them coming forward into thevalley from their position behind the sandhill at al-cAqanqal, he said, 'O God,these men advancing are Quraysh in all their vanity and pride; they are antagon-istic to You and are calling Your Prophet a liar. O God, give us Your victory Youpromised us! O God, destroy them this morning.'
"The Messenger of God (SAAS) then said, having seen 'Utba b. Rabl^ in theQuraysh force mounted on a red camel, 'Whatever good may be in them residesin the man mounted on the red camel. If they were to obey him, they would bewell guided.'
"Khufaf b. Ayma> b. Rahada, or his father Ayma' b. Rahada al-Ghifari, hadsent to Quraysh a son of his with some slaughtered camels which he was donat-ing to them, telling them, 'If you wish us to provide you with weapons and menwe will do so.' Quraysh sent back with his son the following response, 'You havemaintained family ties and fulfilled your duty. If we are only fighting men, wewill not lack the power. But if we are fighting God, as Muhammad claims, no onecould stand up to Him.'
"When the Quraysh force made camp, some of their men came forward to thewater cistern of the Messenger of God (SAAS); they included Hakim b. Hizam.The Messenger of God (SAAS) said, 'Let them come.' And every man whodrank that day was killed, except for Hakim b. Hizam, who survived. He lateraccepted Islam and became a good Muslim; whenever he later made a seriousoath, he would say, 'By Him who saved me at the battle of Badr.'"
I would comment that the troops of the Messenger of God (SAAS) consistedof 313 men, as will be shown in a chapter we will give following the account ofthe battle in which we will list their names in alphabetical order, if God wills it.
In the sakik collection of al-Bukhari, from al-Bara5, there is the hadith: "We usedto relate that those Muslims present at Badr totalled 300 men and some tensmore, the same number as the companions of Talut, who crossed the river alongwith him; and all those who did so were believers."
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Al-Bukhari also quotes from the same source as follows, "I and Ibn "TJniarwere deemed too young to participate in the battle of Badr. The Emigrants therenumbered some 60 men, while the Helpers totalled some 240."
Imam Ahmad related from Nasr b. RPab, from Hajjaj, from al-Hakam, fromMuqsim, from Ibn cAbbas, who said, "Those participating at Badr totalled 313,while the Emigrants numbered 76. The defeat occurred on Friday, 17th Ramadan."
God Almighty stated, "And recall when God showed them to you in yoursleep as few; and if He had showed them to you as many, you would have lostcourage, and would have disputed about the matter. However, God granted sal-vation" (surat al-Anfal; VIII, v.43).
That related to a dream he had that night. It is said that he slept in the shelterand that he told his men that they should not fight until they received permission.When the Quraysh force approached, Abu Bakr began to wake him up, saying,"O Messenger of God, they are getting close! Wake up!" God had showed themto him in his sleep as being few in number.
Al-Umawi related this, and it is very strange.
The Almighty stated, "And when He showed them to you, when you met, asfew in number in your sight, as He diminished you in theirs, in order to bringabout a matter already decreed" (surat al-Anfal; VIII, v.44).
When the two sides were to engage in battle, God made each of them fewer inthe view of the other so that they would have courage to face each other, therebeing very great wisdom in this.
This is not contrary to the statement of God Almighty: "There was a sign foryou in the two sides battling together, one fighting for God, the other unbeliev-ing and seeing them by their own sight as twice their own like. And God aidswith His victory those He wishes" (surat Al-^Imran; III, v. 12).
The meaning according to the most authentic statements is that theunbelievers did indeed view the believers as twice their number. This was whenthe battle and swordsmanship had begun, God cast weakness and terror into thehearts of the unbelievers. He first led them on by showing them as few in theinitial engagement and then aided the believers by making them seem twiceas many as they were so that the enemy was weakened and overcome. Forthis reason God stated, "God aids with his help those He wishes. And there is alesson in that for those who have vision" (siirat Al-cImran; III, v. 12).
Israel stated, from Abu Ishaq, Abu tUbayd and cAbd Allah, "They were madefewer in number in our sight on the day of the battle of Badr, to the point whereI said to a man by my side, 'Do you think they are 70 strong?' He replied, 'I seethem as 100!"'
Ibn Ishaq stated that Abu Ishaq b. Yasar and other scholars related to him thatsheikhs of the Helpers had said, "When the Quraysh force felt secure they sentout Umayr b. Wahb al-Jumahl with orders to estimate the size of the force ofthe Messenger of God (SAAS).
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"He circled the camp on his horse and returned, saying, 'They are approxi-mately 300 men in number; but be patient while I check out whether they haveany others hidden or in reserve.'"
"He rode far off into the valley but saw nothing. So he came back and toldthem, 'I saw nothing more; but what I did see, O Quraysh, was camels bearingdeath. The Yathrib mounts bear imminent death. They are people whose onlyaid and refuge is their swords. I swear I don't foresee any of them being killedbefore he kills one of you. And if they do kill of you a like number as their own,what good will it be to live after that? Consider carefully.'
"When Hakim b. Hizam heard that he walked through the force to 'Utba b.Rabi'a and said, 'Al-Walld, you are a leader and a commander of Quraysh; doyou wish to be remembered with pride by your people until the end of time?'
"'How do you mean, Hakim?' he asked. 'Take your force back and deal withthe issue of your ally cAmr b. al-Hadraml.' 'Consider it done,' he agreed, 'youhave my guarantee of it. He was under my protection and so it is my duty to payhis bloodwit and provide compensation for what was taken from him. Go andtalk to Ibn al-Hanzaliyya — meaning Abu Jahl - he is the only one I fear mightmake trouble.'
"cUtba then arose to speak, saying, 'O Quraysh, by fighting Muhammad andhis Companions you will accomplish nothing. If you do attack him, each of youwill always be looking at others who will dislike looking back at you; you will beknown to have killed their cousin or a member of their tribe. Go home and leaveMuhammad up to the other Arabs. If they kill him that will be accomplishingyour aims and if otherwise, he will find you not to have been exposed to (the riskof) what you now plan.'
"Hakim went on, 'So I went on to Abu Jahl whom I found to have put on a coatof mail and was getting it ready. I told him, "Abu al-Hakam, ^Jtba has sent me toyou." And I told him what he had said. He replied, "I swear, his lungs filled withterror when he saw Muhammad and his men. By God, we will not return untilGod decides the issue between us and Muhammad, ^tba is not sincere in whathe says. He sees Muhammad and his men as fodder for camels awaiting slaughter,and his own son is there among them. He's scaring you for his own sake."'
"Abu Jahl then sent for cAmir b. al-Hadraml and told him, 'This ally of yourswants our force to return home. Yet you see before you your vengeance; standup and demand your rights for the slaying of your brother.'
"cAmir b. al-Hadraml arose, uncovered his head and proclaimed, 'Woe for<Amr! Woe for cAmr!'
"And so the mood for warfare became heated and the attitude of the Qurayshforce hardened and they became set in their evil course, while Utba's advice wasignored.
"When Abu Jahl's words 'his lungs filled with terror' reached HJtba, heexclaimed, 'That fellow with the filthy yellow backside will find out whether it'sme or him whose lungs filled in terror!'
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'tcUtba then looked for a steel helmet to put on his head. But he could not findone with the army that was big enough for his skull. Realizing this, he wrappedhis head in a cloth he had."
Ibn Jarir related through al-Musawwar b. cAbd al-Malik al-Yarbu(I, from hisfather, from Sa<ld b. al-Musayyab, who said, "While we were at the home ofMarwan b al-Hakam, his doorkeeper came in and said, 'Hakim b. Hizam asks ifhe can come in.' Marwan said that he could, and when Hakim came in, he saidto him, 'Welcome to you, Abu Khalid, do sit close by.' He then moved awayfrom the central cushion, taking a seat with the cushion next to him. He thengreeted him and said, 'Tell us about the battle of Badr.'
"Hakim then said, 'We went out as far as al-Juhfa, at which point one entireQuraysh tribe went back, none of their polytheists consequently being at Badr.We then went on to aMUdwa where we stopped as the Almighty had said. I thenwent to Utba b. Rabl'a and asked, "Abu al-Walld, how would you like to enjoyhonour for this day for as long as you live?" "What should I do?" he asked. Ireplied, "Ask of Muhammad only compensation for the death of your ally,al-Hadraml; be satisfied with his blood-money and the force will go home."
"'"You have convinced me," he said, "go on to Ibn al-Hanzaliyya (meaningAbu Jahl) and tell him his cousin asks him if he is willing to now return homewith his men."
"'So I went to him (Abu Jahl) and found him with a group of his men allaround him. There too, standing in front of him, was Ibn al-Hadraml who wassaying, "I have cancelled my contract with <Abd Shams; now it stands with theBanu Makhzum."
"'I said to him (to Abu jahl), "cUtba b. Rabi'a asks you whether you will nowreturn with your men?" He replied, "Are you the only messenger he could find?"I answered, "No; and I'd be the messenger for no one but him."'
"Hakim went on, 'I hurried off to TJtba to be sure I would miss nothing thathappened. He was leaning over Ayma5 b. Rahada al-Ghifari, who had donated tothe polytheists ten camels for slaughter.
" 'Abu Jahl then appeared, looking extremely mean, and said to 'Utba, "Haveyour lungs filled with terror then?" <Utba replied, "You'll find out!" At that AbuJahl drew his sword and slapped the flank of his horse with it. Ayma5 b. Rahadacommented, "This is a bad omen." And at that point warfare began.
'"The Messenger of God (SAAS) had established very effective battle linesfor his force.'"
Al-Tirmidhi related, from <Abd al-Rahman b. <Awf, that Hakim used thewords, "It was during the night that the Messenger of God (SAAS) establishedus in battle lines at Badr."
Imam Ahmad related, from an account of Ibn Lahl'a, as follows, "Yazid b.Abu Habib related to me that Aslam Abu cImran related to him that he heardAbu Ayyub say, 'The Messenger of God (SAAS) established our battle lines at
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Badr, and our heralds went out in front of our lines. The Prophet (SAAS) lookedover at them and said, "With me! With me!'""
Ahmad alone gives this account. The line of transmission is good.
Ibn Ishaq stated, "Habban b. Wasic b. Habban related to me, from sheikhs of histribe, that when the Messenger of God (SAAS) lined up his forces at the battleof Badr, he held an arrow which he used to indicate how they should adjusttheir position. He passed by Sawwad b. Ghaziyya, an ally of the Banu cAdi b.al-Najjar, and a little ahead of the line. He poked him in the belly with the arrow,saying, 'Straighten up, Sawwad!'
"He replied, 'O Messenger of God, I swear by Him who sent you with thetruth and justice that you hurt me! So let me retaliate!'
"The Messenger of God (SAAS) promptly uncovered his stomach and said,'Retaliate then!' Sawwad hugged him and then kissed his stomach. TheMessenger of God (SAAS), asked, 'Why did you do that, Sawwad?' He replied,'O Messenger of God, you can see what is about to happen; I wanted my lastcontact with you to be my skin touching yours.'
"The Messenger of God (SAAS) then spoke a prayer for him."
Ibn Ishaq stated, "cAsim b. cUmar b. Qatada related to me that cAwf b.al-Harith, he being cAfra5's son, said, 'O Messenger of God, what is it about Hisworshippers that pleases God?' 'For them to charge into the enemy unprotectedby helmet or chain-mail,' he replied.
"At this cAwf removed the suit of chain-mail he wore, threw it aside, thendrew his sword and fought until he was killed; may God be pleased with him!"
Ibn Ishaq went on, "Having arranged the position of his forces, the Messengerof God (SAAS) returned to his shelter and went in, accompanied by Abu Bakr,no one else being there with him."
Ibn Ishaq and others also said, "Sacd b. Mu'adh, God be pleased with him,was standing at the door of the shelter wearing his sword. With him were someof the Helpers standing guard over the Messenger of God (SAAS) fearing hemight be attacked by the polytheist enemies, while choice horses stood there atthe ready for the Messenger of God (SAAS) to ride back to Medina if necessary,as Sacd b. Mu'adh had suggested."
Al-Bazzar related in his Musnad (collection of ahadith), from an account ofMuhammad b. ^qayl, that <All (once) addressed the forces, saying, 'Who is thebravest of all the people?' 'It is you, O Commander of the Faithful!' they res-ponded.
"'Well,' he commented, 'I have never refused anyone's challenge, but it wasin fact Abu Bakr. We made a shelter for the Messenger of God (SAAS) to pre-vent his being attacked by one of the polytheists. And, I swear, it was Abu Bakralone who came over to us, holding his drawn sword above the head of theMessenger of God (SAAS). And when anyone came towards him, Abu Bakrwould raise his sword before him. This man was the bravest of all.'
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"CAU went on, 'Once I saw the Messenger of God (SAAS) in the hands ofsome Quraysh men, some blocking his way, others jostling him, and saying,"You made the gods into just one!" And, I swear, the only one of us who inter-vened was Abu Bakr, striking and pushing and jostling them, saying, "Shame onyou! Would you kill a man for saying that God is his Lord?'"
'"All then raised up the mantle he wore and wept, his beard wet with tears. Hesaid, 'Were the believers among Pharoah's people better than him?' The crowdwas silent, and cAli went on, 'By God, an hour of Abu Bakr is better than an earthfull of the believers from among Pharoah's people. Those were people who con-cealed their belief, while he was a man who made his faith public'"
Al-Bazzar then stated, "We know of this anecdote only from this account."
This reflects the special distinction of Abu Bakr; it was he who was with theMessenger of God in the shelter, just as he had been with him in the cave. MayGod be pleased with him and please him!
"The Messenger of God (SAAS) was meanwhile making invocations, pleasand prayers saying, among other things, 'O God, if this force perishes, You willnever again be worshipped on earth!' He cried out to God the Almighty andGlorious, 'O Lord, fulfil what You promised me; O God, give me aid!'
"In saying this he would raise his hands so high that his cloak would slip downover his shoulders, and Abu Bakr, God bless him, would stand close behind himrepositioning it for him and saying, in sympathy at the effusiveness of his sup-plication, 'O Messenger of God, lessen your appeals to your Lord; He will fulfilHis promise to you.'"
This, then, is how it is related by al-Suhayll, from Qasim b. Thabit. Abu Bakronly used the words meaning "lessen your appeals to your Lord" out of his con-cern for what he saw as his being so engrossed in his prayer and supplicationsthat his mantle had slipped down over his shoulders. By saying these words hewas in effect asking, "Why are you so exhausting yourself; God has made you apromise of His help." Abu Bakr, God bless him, was a tender-hearted man withgreat empathy and compassion for the Messenger of God (SAAS).
Al-Suhayll related that his teacher, Sheikh Abu Bakr b. al-cArabi, said, "TheMessenger of God (SAAS) was in a situation of khawf, fearing, while Abu Bakrwas in one of raja?®* hoping. And this was really a time of fearing." By this hemeant that khawf (in this instance) was more appropriate, "because it was up toGod to do as He wished; and he feared that God would not be worshipped there-after. His fear was therefore worship."
I would comment that the view of some Sufi ascetics that this situation wasanalogous to that of the day in the cave is to be rejected. For this person did notmake mention of the weakness of his viewpoint, nor the consequences thereof.
60. These are terms used especially by Muslim mystics to describe the attitudes one can adoptin one's relationship to the Divine being.
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In any case, the contending forces did confront one another in battle, the out-come resting in the hands of the All-Merciful. The greatest of the prophetscalled upon his Lord's help, his Companions too raising their voices loud ininvocation of the Lord of heaven and earth, Who hears all prayers and discoversall heroic action.
The first of the polytheists to be killed was al-Aswad b. <Abd al-Asadal-Makhzumi.
Ibn Ishaq stated, "This was a mean and disreputable fellow who had said, 'Iswear to God I will drink from their cistern or destroy it, or die before I getthere!' And when he came forth to do battle, Hamza b. cAbd al-Muttalib wentout to confront him. When they met, Hamza struck him and off came his footand half his leg, before he had reached the cistern. He fell down on his back, hisleg spurting blood back towards his companions. He then crawled on in thedirection of the cistern, plunging into it intending, so they say, to fulfil his oath.Hamza pursued him and struck him again and again until he had killed him,there in the cistern."
Al-Umawl stated, "At that ^tba b. Rabi'a became excited and determined todemonstrate his bravery. He came forth with his brother Shayba on one side ofhim and his son al-Walld on the other and, standing out in the centre between thetwo lines, they issued a challenge for single combat. Three young men from theHelpers went out to confront them; they -were cAwf and Mu'-adh, the two sons ofal-Harith, their mother being cAfra', along with cAbd Allah b. Rawaha, so theysay. 'And who are you?' they were asked, and they replied, 'We are from amongthe ansar, "the Helpers".' 'We have no quarrel with you,' they were told."
In one account it is said that the Quraysh warriors then said, "These are ourhonourable peers, but send forth some of our own people." Their herald thencalled out, "O Muhammad, send forth our peers from our own people."
"The Prophet (SAAS) replied, 'You go, 'Ubayda b. aWHarith, and youHamza, and you, 'All.'"
According to al-Umawi, the Messenger of God (SAAS) was displeased whenthe three Helpers stepped forth. This was because this was the first battle pittinghis men against his enemies, and he would have preferred his warriors to havebeen from his own tribe. He therefore ordered the first three men to withdrawand ordered out the three men named above.
Ibn Ishaq stated, "When the three combatants approached the three Qurayshwarriors, the latter asked their names." (This is an indication that they werewearing armour and they could not be recognized by their weapons.) "<Ubayda,Hamza and 'AH each gave their names in turn. The Quraysh champions thencommented, 'Worthy peers.'
<lcUbayda then stepped forward, he being the oldest of them, and faced ^tba,while Hamza addressed Shayba and cAli stood before al-Walid b. 'Utba.
"Hamza soon killed Shayba, as cAll did al-Walid. cUbayda and Utbaexchanged blows and each brought the other down. Hamza and cAli then turned
275
their swords against 'Utba and finished him off. They then picked up their fallencomrade and carried him back to their side. May God be pleased with him."
It is established in both sahih collections from a hadlth of Abu Mijlaz, from Qaysb. 'Ubad, that Abu Dharr used to swear on oath that this verse, "These two areadversaries who dispute about their Lord" (surat al-Hajj; XXII, v. 19) wasrevealed about Hamza and his opponent and about ^tba and his, referring totheir coming forth at Badr.
This is the wording al-Bukhart gives in explaining this verse.
Al-Bukhari stated, "Hajjaj b. Minhal related to us, quoting al-Mu(tamir b.Sulayman, who said, 'I heard my father say that Abu Mijlaz related to him, fromQays b. cUbad, who quoted cAli b. Abu Talib as having said, "I will be the firstperson who kneels before the All-Merciful one, Almighty and Glorious is He,among the adversaries on Judgement Day."'
"Qays stated, 'And it was about them that the verse was revealed, "These twoare adversaries who dispute about their Lord."' He went on, 'This referred tothose who stood forth to do battle at Badr — eAli and Hamza, <Ubayda andShayba b. Rabl<a, and <Utba b. Rabija and al-Walld b. <Utba.'"
Al-Bukhari alone gives this.
We have discussed this at sufficient length in our Tafsir (Exegesis); and to Godbe all praise and credit.
Al-Umawi stated, "Mu^wiya b. cAmr related to us, from Abu Ishaq, from Ibnal-Mubarak, from Ismail b. Abu Khalid, from £Abd Allah al-Bahiyy, who said,tcUtba, Shayba and al-Walld, stood forth to do battle and Hamza, cUbayda andcAll went out to face them. The Quraysh champions said, "Speak, so we mayknow you." Hamza replied, "I am Asad Allah, 'God's lion', and the lion of theMessenger of God; I am Hamza, son of cAbd al-Muttalib." They responded, "Aworthy peer." cAIl then said, "I am cAbd Allah, 'God's slave', and the brother ofthe Messenger of God." cUbayda said, "I am he who is among the allies." Eachthen engaged in man-to-man conflict, and God killed them.'"
Hind spoke the following on that subject,
"Eyes of mine, make copious tears flow down for thebest of heroes who did not turn aside.
His people called out to him on the morning when theBanu Hashim and the Banu al-Muttalib did battle.
Making him taste the sharpness of their swords, raisinghim aloft even after he had been destroyed."
This was why Hind swore she would eat Hamza's liver.
The cUbayda referred to here was the son of al-Harith b. al-Muttalib b. cAbdManaf. They carried him to the Messenger of God (SAAS), and placed him ona bed next to where he stood. The Messenger of God (SAAS) then honouredhim by allowing his cheek to rest on his foot.
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'<cUbayda then said, 'O Messenger of God, if Abu Talib could only see me, hewould know that it was to me his words applied, "We will serve him until we arelaid out before him, uncaring even of our sons and our wives.'"
"He then, God be pleased with him, died, and the Messenger of God (SAAS)said, 'I bear witness that you are a martyr!'"
Al-ShaficI, God bless him, related this.
The first Muslim killed in the battle was Mihjac, the freed-man of Umar b.al-Khattab; he was shot with an arrow.
Ibn Ishaq stated, "He was the first man killed. Then Haritha b. Suraqa, oneof the Banu cAdi b. al-Najjar, was shot at as he drank from the cistern. An arrowhit him in the throat, and so he died."
It is established in the sahih collections, from Anas, that Haritha b.Suraqa waskilled at Badr. He was in the vanguard and was struck by a stray arrow whichkilled him. His mother later came to the Messenger of God (SAAS) and said,"O Messenger of God, tell me about Haritha. If he is in heaven, I will be con-tent. Otherwise, let God show me what to do." That is, to engage in mourningfor him, a practice not yet forbidden. The Messenger of God (SAAS) replied,"Have you gone crazy? There are eight gardens there, and your son has earnedthe very highest of paradise!"
Ibn Ishaq stated, "The forces moved slowly towards one another. The Messengerof God (SAAS) had told his men not to attack until he gave them the order. Hesaid, 'If the enemy should surround you, then force them back with arrows.'"
In his sahih collection, al-Bukharl quotes Abu Usayd as saying, "TheMessenger of God (SAAS), told us at the battle of Badr, 'If they close in on you'- meaning the polytheists - 'then shoot at them and gather up your arrows.'"
Al-Bayhaqi stated, "Al~Hakim informed us, quoting al-Asamm, that Ahmadb. cAbd al-Jabbar related to us, from Yunus b. Bukayr, from Abu Ishaq, quotingcAbd Allah b. al-Zubayr, as follows, 'The Messenger of God (SAAS) made thebattle-cry of the Emigrants at Badr, "O BaniS <Abd al-Rahman!" (that is, "O tribeof the worshipper of the All-Merciful") and that of al-Khazraj, "O Banu of <AbdAllah" (that is "O tribe of the worshipper of God"), that of al-Aws, "O BanuUbayd Allah" (that is, "O tribe of the slaves of God"). He named his cavalry"God's horsemen."'"
Ibn Hisham stated that the war cry used at Badr by the sahaba, theCompanions, was "One! One!"
Ibn Ishaq stated, "While the Messenger of God (SAAS) was in the shelterwith Abu Bakr, God bless him, he called out to God the Almighty and Gloriousfor help. As the Almighty stated, 'When you sought aid from your Lord, and heanswered you, saying, "I will help you with 1,000 angels, following after oneanother. And God made of it nothing but glad tidings, to ease your hearts by it.And victory comes only from God. God is powerful, wise"'" (surat al~Anfal;VIII, v.9, 10).
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Imam Ahmad stated that Abu Nuh Qurad related to him, quoting <Ikrima b.•Ammar, quoting Simak al-Hanafi, father of Zumayl, quoting Ibn cAbbas, quotingcUmar b. al-Khattab, as follows, "At the battle of Badr, the Messenger of God(SAAS) looked over at his force numbering some 300 and viewed the polytheists,totalling more than 1,000. He then turned in the direction of the qibla, wearing hisshawl and pants and spoke the words, '() God, fulfil what you promised me; OGod, if this force perishes You will never again be worshipped on earth.'
"He kept up his appeals and prayers to his Lord until his mantle fell down. AbuBakr then came and replaced it, remaining close behind him. He then said, 'Letyour appeals to your Lord be enough now. He will fulfil what He has promisedyou.' And so God revealed, 'When you sought aid from your Lord, and Heanswered you, saying, "I will help you with 1,000 angels, following after oneanother'"" (sural al-Anfal; VIII, v.9).
He then related the conclusion of the hadith as will come hereafter.
Muslim, Abu Da'ud, al-Tirmidhi, Ibn Jarlr and others all related this, froma hadith of cIkrima b. cAmmar al-Yamani. cAli b. al~Madlni and al-Tirmidhideclared it authentic.
Others also stated, from Ibn cAbbas, al-Suddl, Ibn Jarir and others, that thisverse was revealed concerning the prayers said by the Prophet at Badr.
Al-Umawl and others stated that the Muslims shouted out loudly to God,Almighty and Glorious is He, seeking His aid.
As for the words of the Lord "with 1,000 angels, following after one another",it implies that "they are following on towards you and giving aid to your party".
Al-'Awfi related this hadith from Ibn cAbbas along with Mujahid, Ibn Kathlr,cAbd al-Rahman b. Zayd and others. Abu Kudayna stated, from Qabus, from IbncAbbas, that the word murdiftn, i.e. "following after one another", meant thateach angel was followed by another one. In another account from him, with thesame chain of authorites murdiftn is taken to imply that each came immediatelyafter the other. Abu Zabyan, al-Dahhak and Qatada said this.
'All b. Abu Talha al-Walibl related from Ibn cAbbas, who said, "God providedHis Prophet and the believers with 1,000 angels. Gabriel was there with one wingof 500, while Michael had another wing of 500. This is very well known."
However, Ibn Jarir stated, "Al-Muthanna related to me, quoting Ishaq, quot-ing Ya'qub b. Muhammad al-Zuhri, quoting fAbd a!-cAziz b. cImran, fromal-Raba^, from Abu al-Huwayrith, from Muhammad b. Jubayr, from cAli, whosaid, "Gabriel came down along with 1,000 angels on the right flank of theProphet (SAAS) where Abu Bakr was, while Michael came down with 1,000angels on the left flank of the Prophet (SAAS) where I was.'"
Al-Bayhaqi related this in his work DaWil (The Signs), from a hadith ofMuhammad b. Jubayr, from cAli. He added the words, "And Israfil came downwith 1,000 angels."
He related in that account that he was stabbed that day by a lance, with theresult that his armpit was reddened with blood, and that 3,000 angels came down.
278
THE LIFE OF THE PROPHET MUHAMMAD
This is strange, and there is some weakness in its chain of authorities. If true, theaccount would strengthen even further the prior statements. This is substantiatedby the alternative reading of some authorities who read the word murdafina,61 withan "a" following the "d". But God knows best.
Al-BayhaqI stated, "Al-Hakim informed us, quoting al-Asamm, whileMuhammad b. Sinan al-Qazzaz related to us, quoting cUbayd Allah b. <Abdal-Majld Abu cAli al-Hanafi, quoting <Ubayd Allah b. <Abd al-Rahman b.Mawhab, quoting Ismacll b. (Awf b. cAbd Allah b. Abu Rafic, from cAbd Allah b.Muhammad b. Umar b. cAIi b. Abu Talib, from his father, from his grandfather,who said, 'At the battle of Badr, I fought for a while, then hurried to see what theMessenger of God (SAAS) was doing. When I got there, I found him prostrate inworship, saying, " Ya Hayy! Ya Qayyum*" "O Living One! O Eternal One!"; hewas saying nothing else. I returned to the fighting, then came back to find him stillprostrate and still repeating the same. Again I went off to battle, and once morereturned to find the same. He kept saying this till God gave him victory.'"
Al-Nasa3i related it in al- Yawm wa al-Layla (Day and Night) from Bundar,from <Ubayd AIM b. <Abd al-Majld Abu cAll al-Hanafi.
Al-.Vrrtash stated, from Abu Ishaq, from Abu cUbayda, from cAbd Allah b.Mascud, who said, "I never heard any worshipper imploring God more stronglythan did Muhammad (SAAS) at the battle of Badr. He was saying, 'O God, Ibeseech you in the name of Your promise and Your pact! O God, if this forceperishes, You will not be worshipped!' He then turned, and it was as if the moonhad cleft its face! He said, 'I seem to be seeing the enemy's destruction in the lateevening!'"
Al-Nasa'I related this from a hadtth of al-Acmash.
He also said, "When we met in battle at Badr, the Messenger of God (SAAS)arose, and I never saw anyone implore God more strongly for his rights than didthe Messenger of God (SAAS)." And he related as above.
It has been definitively stated in the sahih collection of Muslim, on the author-ity of Anas b. Malik, as stated, above, how the Prophet (SAAS) gave details ofthe circumstances of the deaths at Badr of the polytheists leaders. This informa-tion will also be reported later from the sahih collection of Muslim on theauthority of <Umar b. al-Khattab.
The conclusion to be drawn from the hadtth of Ibn Mas£ud is that he gavenotice of this on the actual day of the engagement. This is appropriate. The othertwo accounts, from Anas and from TJmar, suggest that he gave this informationone day prior thereto.
There is no objection to combining between these. He could have given thisinformation a day or more before, and (again) an hour before, on the actual dayof the battle. But God knows best.
61. Changing the vowel i to a has the effect of changing the word from an active to a passiveparticiple.
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Al-Bukharl related through several different lines of transmission, fromKhahd al-Hadha5, from Ikrima, from Ibn <Abbas, that the Prophet (SAAS),while in a pavilion he had at Badr, spoke the words, "O God, I appeal to Yourpact and to Your oath! If You wish it, You will not be worshipped ever againafter this day!" Abu Bakr took him by the hand and said, "That is enough, OMessenger of God! You are pestering your Lord." The Messenger of God(SAAS) then went outside, walking vigorously in his armour, speaking the verse,"The force will be defeated! They will retreat! The hour will come, and it willbe most bitter!" {surat al-Qamar; LIV, v.45).
This verse was revealed in Mecca. Its truth was substantiated at the battle ofBadr, as Ibn Abu Hakim related, as follows, "My father related to us, quotingAbu al-Rabi£ al-Zahrani, quoting Hammad, from Ayyub, from 'Ikrima, whosaid, 'When the verse was revealed, "The force will be defeated! They willretreat!" cUmar asked, "Which force will be defeated, and which will besupreme?" And MJmar (later) said, "On the day of the battle of Badr, I saw theMessenger of God (SAAS) walking vigorously in his chain-mail and reciting,'The force will be defeated! They will retreat! Their hour will come, and it willbe most bitter!' I then realized how it was to be interpreted."'"
Al-Bukharl related, through Ibn Jurayj, from Yusuf b. Mahan, who heard(A5isha say, "While I was a girl playing in Mecca, there was revealed toMuhammad the words, 'Their hour will come, and it will be most bitter.'"
Ibn Ishaq stated, "The Messenger of God (S AAS) began appealing to his Lordfor the aid He had promised him, saying, 'O God, if this force perishes, Youwill not be worshipped.' Abu Bakr was saying meanwhile, 'O Prophet ofGod, diminish your appeals to your Lord. God will fulfil for you what Hehas promised you.'
"The Prophet (SAAS) had a brief nap while he was in the shelter. When heawoke, he said, 'Be joyful, Abu Bakr, God's help will come to you; I saw Gabrieltaking his horse by the reins and leading it. And on its front teeth there wasal-naqW By this word he meant 'dust'."
Ibn Ishaq continued, "The Messenger of God (SAAS) then went outside tothe men and urged them on, saying, 'Every man who fights them bravely andadvances without retreating will have God give him entry into heaven.'
"tUmayr b. al-Humam, a brother of the Banu Salama had some dates in hishand that he was eating. He shouted, 'Great! Great! Is all that stands between meand paradise to have them kill me?' He then tossed away the dates, took hissword and fought the enemy until he was killed. God bless him!"
Imam Ahmad said, "Hashim b. Sulaym&n related to us, from Thabit, fromAnas, who said, 'The Prophet (SAAS) sent Basbas off as a scout to see what hadbecome of Abu Sufyan's caravan. He then returned to the house where only Iand the Prophet (SAAS) were present, as far as I know, except for some of hiswives. He (Basbas) then made his report to him.'
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"Anas went on, 'Thereupon the Messenger of God (SAAS) went out andmade an address, saying, "We have a request to make: whoever presently has acamel may ride with us." Some men there sought permission to fetch theircamels from the upper parts of the town but he replied, "No; only those whohave their camels present."
"'The Messenger of God (SAAS) and his men then set off and arrived atBadr before the polytheists. When the latter did arrive, the Messenger of God(SAAS) said, "None of you may advance for any purpose unless I am rightbehind."
'"When the polytheists advanced, the Messenger of God (SAAS). said, "Goforth towards a garden the size of the heavens and the earth combined."'
"Anas continued, 'At this Umayr b. al-Hammam al-Ansari asked, "OMessenger of God, could a garden really be the size of the heavens and earthcombined?" "Yes," he replied. Uraayr then said, "Fine! Fine!" The Messengerof God (SAAS) asked him, "What makes you say 'fine'?" Umayr replied, "OMessenger of God, by God, it is only because of my hope of being one of itspeople," "You certainly will be," responded the Messenger of God (SAAS).
'"TJmayr then took some dates out of his quiver and began eating them. He .then said, "If I were to live long enough to eat these dates, it would be a longlife!" He then threw away all the dates he had and engaged them in battle untilhe was killed, God bless him.'"
Muslim related this anecdote from Abu Bakr b. Abu Shayba and a group ofauthorities, from Abu al-Nadr Hashim b. al-Qasim, from Sulayman b.al-Mughira.
Ibn Jarir recounted that while 'Umayr fought he spoke the verses,
"Racing on to God, my only provision is my piety andaction for the life to come,
And my persistence in fighting for God; for all otherprovisions soon become exhausted,
Except for piety, goodness and right-guidedness."
Imam Ahmad stated, "Hajjaj related to us, quoting Israeli, from Aba Ishaq, fromHaritha b. Midrab, from ^II, who said, 'When we got to Medina we fell sickfrom its fruits and the marshes there. The Messenger of God (SAAS) was pre-paring for Badr. When we received news that the polytheists were advancing, theMessenger of God (SAAS) moved out to Badr, it being the site of a well. Wearrived there ahead of the polytheists but we did discover two men there. Onewas of Quraysh, the other a freed-man of 'Uqba b, Abu Mu(lt. The man ofQuraysh escaped, but we took the freed-man and asked him how large was theirforce. He replied, "I swear, their numbers are great and their morale is veryhigh." When he said this, the Muslims would beat him.
'"Eventually they took him to the Messenger of God (SAAS) who asked himhow many they were, and the freed-man replied as before. The Prophet (SAAS)
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tried hard to get him to tell their numbers, but he refused. The Prophet (SAAS)then asked how many camels they were slaughtering for food. He replied that itwas ten each day. The Prophet (SAAS) then said, "Their force numbers 1,000;each slaughtered camel would feed 100 men and their attendants."
" 'That night rain drizzled down on us and we moved beneath a tree and tookshelter from the rain beneath leather shields. The Messenger of God (SAAS) setabout praying to his Lord, saying, "O God, if this force is destroyed, You willnot be worshipped."
"'When dawn came, he called out, "Come to prayer, O worshippers of God!"The men emerged from beneath the tree and the leather shields, and theMessenger of God (SAAS) prayed with us and urged the men on to battle. Hethen said, "The Quraysh force is over behind those red slopes of the mountain."
" 'When the enemy force drew near and we lined up to face them, there wasone man among them mounted on a red camel. The Messenger of God (SAAS)called out, "'All, summon Hamza!" This Quraysh man was the closest to us. TheMessenger of God (SAAS) asked, "Who is it on the red camel?" When Hamzacame, he said the man was 'Utba b. Rabi<a. He was advising them against goingto war, telling them, "Tie it up to my head; tell people, <(Utba b. Rabi'a turnedcowardly.' Though you well know I'm no more cowardly than any one of you."
"'Abu Jahl heard of this and said, "You say this? I swear, were it anyone elsewho spoke thus, I would set my sword upon him! Your lungs have filled yourbelly with fear!"
"'He CUtba) then said, "You dare to revile me, you yellow-bottomed one!You will discover today which one of us is cowardly."
" <cUtba, his brother Shayba and his son al-Walid went forth challengingly andcalled out, "Who will come and oppose us?" Some young warriors from amongthe Helpers stepped forward, but Utba called out, "We don't want them. Wewill do battle against our own relatives of the Banu cAbd al-Muttalib."
'"At this the Messenger of God (SAAS) said, "Off you go, Hamza, and youcAli and you too, "Ubayd Allah b. al-Harith b. al-Muttalib."
'"God then killed 'Utba and Shayba, sons of Rabi% and al-Walid, <Utba'sson. 'Ubayda was wounded; of their men we killed 70 and took 70 prisoner.
" 'One of the Helpers brought in al-cAbbas b. al-Muttalib as a prisoner, andal-cAbbas said, "O Messenger of God, this is not the man who captured me. Abald, fine-looking man on a piebald horse whom I had not seen with your menwas he who took me prisoner." The Helper insisted, "No; it was I who capturedhim, O Messenger of God!"
"'But he replied, "Keep quiet! God gave you the help of a noble angel."'
"cAli went on, 'Of the Banu cAbd al-Muttalib we captured al-'Abbas, <UqayIand Nawfal b. al-Harith.'"
This account is good. It corroborates what is given above and will come here-after. Imam Ahmad alone gives it in full. Abu Da^ud gave part of it, quoting ahadith of Israeli.
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When the Messenger of God (SAAS) had come out of the shelter and urged themen on to fight, they remained in their battle lines, firm and frequently invokingGod's name, as the Almighty had ordered them to do in the words, "O believ-ers, when you meet a force in battle, remain firm and invoke frequently the nameof God" (sural al-Anfal; VIII, v.45).
Al-Umawi stated, "Mucawiya b. cAmr related to us, from Abu Ishaq, whoquoted al-Awza{i as having stated, 'It used to be said that rarely did an armedforce remain firmly in place. Those who can stay in place at such times, cast theireyes down and make frequent mention of God are likely to remain safe from thecharge of hypocrisy."'
'Utba b. Rabi^ said to his men at the battle of Badr, "Do you not see them" -referring to the force of the Prophet (SAAS) - "how they crouch down on then-mounts, keeping firmly in place, licking their lips like al-hayyat, 'serpents'? Orhe may have used the word al~afa% 'snakes'."
Al-Umawi stated in his work on the military expeditions, "When the Prophet(SAAS) urged the Muslims on to battle, he promised that each man would keepany spoils they took and said, 'By Him in whose hands is my soul, any man whofights thera hard and valiantly, advancing and not retreating, who is killed, willbe allowed entry to heaven by God.'"
Al-Umawi's account then repeats the anecdote relating to Umayr b.al~Hamam given above.
The Messenger of God (SAAS) himself fought with heart and soul, as didAbu Bakr, just as they had exerted themselves in the shelter in prayer andentreating. Thereafter, they went forth, and urged on the men to fight, them-selves participating physically, thus combining their two noble functions.
The Imam Ahmad stated, "Wakic related to us, quoting Israel, from AbuIshaq, from Haritha b. Midrab, from cAll, who said, 'I saw at Badr how near wekept to the Messenger of God (SAAS), while he was the one of us most close tothe enemy. He was one of the bravest men there that day.'"
Al-Nasa5l related this from a hadlth of Abu Ishaq, from Haritha, quoting *Alias having said, "When the forces engaged and the battle grew fierce we soughtprotection with the Messenger of God (SAAS)."
Imam Ahmad stated, "Abu Nu'aym related to us, quoting Mis'ar, from AbucAwh, from Abu Salih al-Hanafi, from cAll who said that he and Abu Bakr weretold at Badr, 'With one of you is Gabriel and with the other is Michael. Israftl, agreat angel, will witness the battle but not fight.' Or the words used were 'willwitness the ranks.'"
This account is similar to the information preceding, namely, that Abu Bakrwas on the right flank, and that at Badr when the angels descended Gabriel wasthere with 500 of them on one flank, the right along with Abu Bakr, whileMichael was on the other, the left, with 500 more angels, along with cAll.
In a hadith related by Abu Ya^a, through Muhammad b. Jubayr b. Mutcim,(Ali is quoted as saying, "At Badr, I was swimming in the water-hole when a
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great wind arose, then another, then another. Finally Michael came down alongwith 1,000 angels. He took up position on the right of the Messenger of God(SAAS) where Abu Bakr was positioned. Israfil came to the left flank where Iwas, with another 1,000 angels. Gabriel was present, also with another 1,000."'All then said, "That day the water reached up to my armpits."
The author of al-iIqd(>2 and others maintain that the finest verse ever spokenby the Arabs is that of Hassan b. Thabit,
"And a well at Badr when Gabriel and Muhammad held backtheir mounts, beneath our banner."
Al-Bukhari stated, "Ishaq b. Ibrahim related to us, quoting Jarir, from Yahya b.Sa'id, from Mu'adh b. Rifa<a b. Rafic al-Zurqi, who quoted his father, who hadbeen one of those present at Badr, as saying, 'Gabriel came to the Messenger ofGod (SAAS) and asked, "How do you consider those of you who were at Badr?"He replied, "As the best of Muslims," or some such phrase. Gabriel commented,"Likewise those of the angels who were present at Badr."'"Al-Bukhari alone gives this hadith.
God Almighty had said, "When your Lord reveals to the angels that I am withyou. And so strengthen those who believe; for I shall cast terror into the heartsof the unbelievers! Therefore strike above their necks" (meaning their heads)"and strike off all their finger-tips" (surat al-Anfal; VIII, v. 12).
In the sahih collection of Muslim, through ^krima b. cAmmar, from AbuZumayl, (it states) that Ibn cAbbas said, "While one of the Muslim warriors wasvigorously pursuing one of the unbelievers ahead of him he heard above him thenoise of a whip striking and a rider's voice saying, 'Giddy up, HayzumP Whenthe Muslim warrior looked at the polytheist in front of him, he found him pros-trate on the ground. Examining him more closely he found that the man's nosehad been smashed and his face split apart by a blow from a whip, all havingturned dark in colour. The warrior, a Helper, went and told this to theMessenger of God (SAAS) who said, 'You speak true. That was help from thethird heaven.' That day they killed 70 and captured 70 more."
Ibn Ishaq stated, "(Abd Allah b. Abu Bakr b. Hazam related to me, fromsomeone who related it to him, from Ibn cAbbas, from a man of the Banti Ghifar,who said, "I and a cousin of mine were present at Badr, though we were stillpolytheists then. We were up on a mountain waiting for the battle to take placeand to see who would win, when a cloud approached. When it drew near themountain we heard the sound of horses galloping and a voice saying, 'Giddy up,HayzumP My companion suffered a heart attack and died on the spot, while Ialmost expired, but later recovered.'"
Ibn Ishaq went on, "cAbd Allah b. Abu Bakr related to me, from a man of theBanu Sa'ida, from Abu Usayd Malik b. Rabi'a, who was present at Badr, who
62. Presumably the reference is to al-lIqd al-Farid by Ibn cAbd Rabbihi, d. 940 ah.
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said, his sight by then having gone, 'If I were there today at Badr and had mysight back, I would show you the defile from which the angels emerged. I wouldhave no doubt whatsoever about it.
" 'When the angels came down and Satan saw them, God revealed to them theverse, "I am with you. And so make firm those who believe" (sttrat al-Anfal;VIII, v.12). "Making them firm" referred to the fact that the angels would cometo someone in the form of a person they would know and would say, "Be glad!For they are as nothing, and God is with you. Attack them!"'"
Al-Waqidi stated that Ibn Abu Hablba related to him, from Da5ud b.al-Husayn, from cIkrima, from Ibn 'Abbas, who said, "The angel would appearin the form of someone they knew and would say, 'I went close to them andheard them say, "If they attack us, we'll not hold firm. They are as nothing."And so on.'" This relates to the words, "When your Lord reveals to the angelsthat I am with you. And so make firm those who believe."
When Satan saw the angels he turned on his heels and said, "I'm quit of you.I see what you do not see." He was then in the guise of Suraqa.
Abu Jahl came forward haranguing his men and saying, "Don't be scared bythe nonsense Suraqa is telling you. He has a rendezvous with Muhammad andhis men." He then said, "By al-Lat and al-Uzza, we'll not return until we scat-ter Muhammad and his men into the mountains. Don't kill them; take themprisoner."
Al-Bayhaqi related, through Salama, from Uqayl, from Ibn Shihab, fromAbu Hazim, from Sahl b. Sa'd, who said, "Abu Usayd stated, he being by thenblind, 'Cousin, I swear by God, that if you and I were at Badr and God were torestore my sight, I'd show you the defile through which the angels came out tous; I'd do so without any doubt or difficulty at all.'"
Al-Bukhari related, from Ibrahim b. Musa, from 'Abd al-Wahhab, fromKhalid, from ikrima, from Ibn 'Abbas, that the Messenger of God (SAAS) saidon the day of the battle at Badr, "This is Gabriel over here, holding the head ofhis horse and fully accoutred for battle."
Al-Waqidl stated, "Ibn Abu Hablba related to us, from Da'ud b. al-Husayn,from Ikrima, from Ibn 'Abbas, and Musa b. Muhammad b. Ibrahim al-Taymlinformed us, from his father, and 'Abid b. Yahya related to me, from Abual-Huwayrith, from Umara b. Ukayma al-Laythl, from 'Ikrima, from Hakim b.Hizam, who all said, 'When the time for battle arrived, the Messenger of God(SAAS) stood with his arms raised imploring God's aid and fulfilment of Hispromise, saying, "O God, if they prevail over this force, then polytheism too willprevail and You will have no religion left," Meanwhile Abu Bakr was saying, "Iswear that God will give you aid and will make you content." And then God sentdown 1,000 angels descending en masse and surrounding the enemy.'"
"The Messenger of God (SAAS) said,'Rejoice, Abu Bakr! I saw Gabrielwearing a yellow turban, holding the reins of his horse, up there between heavenand earth! When he came down to earth, I lost sight of him for a while, but then
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he appeared again; he was dusty all over and he was saying, "God's aid did cometo you when you prayed to Him!"'"
Al-Bayhaqi related from Abu Umaraa b. Sahi who quoted his father as saying,"My son, I saw for myself at Badr that all any of us had to do was to point to thehead of a polytheist and it would fall from his body before a sword even touchedit!"
Ibn Ishaq stated, "My father related to me, quoting some men of the BanuMazin, quoting Abu Waqid al-Laythi, as saying, 'I was pursuing one of thepolytheists, wishing to strike him, when his head came off - before my swordreached him! I realized that someone other than myself had killed him.'"
Yunus b. Bukayr stated, from 'Tsa b. {Abd Allah al-Tayml, from al-Rabic b.Anas, who said, "Our men could differentiate the ones the angels had killed fromthose they had struck by the blow having occurred above their necks, and bytheir finger-tips looking as if they had been burned by a branding iron."
Ibn Ishaq stated, "A reliable source related to me, from Muqsim, from IbncAbbas, who said, 'The distinguishing dress of the angels at Badr was the whiteturbans they wore that hung down over their backs. Except for Gabriel, that is;he had on a yellow turban.'"
Ibn cAbbas stated, "The only battle in which the angels participated was atBadr. At the other battles they constituted auxiliaries and reinforcements thatdid not actually fight."
Al-Waqidi stated, "cAbd Allah b. Musa b. Abu Umayya related to me, fromMus^b b. 4Abd Allah, from a freed-man of Suhayl b. (Amr, who quoted Suhaylb. cAmr as saying, 'At the battle of Badr, I saw white men on piebald horses rid-ing between heaven and earth, bearing banners, killing and taking prisoners.'
"And Abu <Ubayd used to say, he being by then blind, 'If I were there at Badrwith you now and had my sight back, I could show you the defile from which theangels came without any doubt or confusion.'"
Al-Waqidi went on, "Kharija b. Ibrahim related to me, quoting his father assaying, 'The Messenger of God (SAAS) said to Gabriel, "Which one of theangels was it who said at Badr, 'Giddy up, Hayzum?'" Gabriel answered him,"O Muhammad, I am not familiar with every denizen of the heavens!"'"
I comment that this is a hadith mursal;63 it refutes those, like al-Suhayll andothers, who maintain that Hayzum is the name of Gabriel's horse. But Godknows best.
Al-Waqidi stated, "Ishaq b. Yahya related to me, from Hamza b. Suhayb,from his father, who said, 'I can't tell you how many were the severed arms anddeep wounds I saw at the battle of Badr that did not bleed!'"
Muhammad b. Yahya related to me, from Abu 'Uqayl, from Abu Burda b.Niyar, who said, "I gathered up three heads at Badr and placed them before the
63. One in which the Prophet is quoted without mention of the Companion who narrated thestatement.
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Messenger of God (SAAS) telling him, 'Two of these I myself killed. Regardingthe third, I saw a tall man kill him and I then took his head.'
"The Messenger of God (SAAS) responded, 'O, that was so-and-so, one ofthe angels.'"
Musa b. Muhammad b. Ibrahim related to me, quoting his father, as saying,"Al-Sa'ib b. Abu Hubaysh used to relate, during the period of Umar's rule, 'Iswear, it was no man who took me prisoner.' 'Who was it then?' he would beasked, and he would respond, 'When Quraysh were defeated, so was I with them.A tall, long-haired man on a white horse took me and tied me up. Then alongcame (Abd al-Rahman b. cAwf and found me there bound. He called out to themen, "Who was it captured this man?" Eventually he took me to the Messengerof God (SAAS) who asked, "Who was it took you prisoner?" I told him I did notknow, but I was reluctant to tell him what I had seen. The Messenger of God(SAAS) then said, "It was an angel who took you prisoner. Take your captiveaway,IbncAwf.""'
Al-Waqidl stated, u<Abid b. Yahya related to me, as did Abu al-Huwayrith,from clmara b. Ukayma, from Hakim b. Hizam, who said, 'At the battle of Badr,I witnessed striped cloth come down from the sky and it blocked off the horizon.And then the valley streamed with water. It occurred to me that this was some-thing from heaven with which Muhammad was to be helped. And it was not longbefore there was the defeat and the advance of the angels to the forefront.'"
Ishaq b. Rahawayh stated, "Wahb b. Jarir b. Hazim related to us, saying, 'Myfather told me, from Muhammad b. Ishaq, who said, "My father quoted to meJubayr b. Mut'im as saying, 'Before the enemy force was defeated, and while themen were still fighting, I saw something like a black striped cloth descend fromthe sky, like black ants; I had no doubt it was the angels, and soon the enemyforce was defeated."""
The angels descended to give their help and the Messenger of God (SAAS) sawthem when he took a nap and, upon waking up, he told Abu Bakr the good news,saying, "Rejoice at this, Abu Bakr; for Gabriel was there, leading his horse andwith dust all over him." By this he meant from the battle.
The Messenger of God (SAAS) then left the shelter, dressed in chain-mail,and began urging on the men to battle. He told them of heaven and gave themencouragement in news of the coming of the angels. The men were meanwhilestill in their battle ranks, not yet having advanced against their enemy. The resultwas that they felt tranquility and confidence.
They felt that calmness that is the sign of confidence, security and faith, justas God stated, "When He caused calm to overcome you, as a security from Him"{surat al-Anfal; VIII, v.ll). This similarly happened to them thereafter, at thebattle of Uhud, as in the reference in the Qui°an.
This is why Ibn Mascud remarked, "Calm in the battle ranks is a sign of faith;calm during the prayer is a sign of hypocrisy."
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God Almighty stated, "If you sought judgement, it has come to you. If youdesist, it will be better for you. If you go back, so will we. Your forces will serveyou nothing, no matter how numerous they are. God is with the believers" (suralal-Anfal; VIII, v.19).
Imam Ahmad stated, quoting Yazid b. Harun and Muhammad b. Ishaqal-Zuhrl from <Abd Allah b. Tha^aba that Abu Jahl said, when the two sides metin battle, 'O God, he (Muhammed) was willing to destroy the ties of kinship,and the one to introduce us to that which was foreign to us, so destroy him thismorning.' It was Abu Jahl who 'sought judgement'."
Ibn Ishaq related it thus in his biography. AI-Nasa'I related it through Salihb. Kaysan, from al-Zuhri. And al-Hakim related it also from a hadxth of al-ZuhrLHe then said, "It is authentic and in accordance with the criteria of both scholars(al-Bukhari and Muslim); though neither one of them mentioned it."
Al-Umawi stated, "Asbat b. Muhammad al-Qurashl related to us, fromcAtiyya, from Mutrif, concerning God's words, 'If you sought judgement, it hascome to you' that Abu Jahl said, 'O God, assist the better of the parties, the morenoble of the tribes, and the more numerous of the forces.'" And the words camedown, "If you sought judgement, it has come to you."
cAli b. Abu Talha quoted Ibn cAbbas as saying, regarding the words, "Andwhen God promises you that one of the two parties is yours" (surat al-Anfal;VIII, v.7). "The caravan belonging to the people of Mecca approached on its wayto Syria. Those in Medina got news of this and they went forth, accompanied bythe Messenger of God (SAAS) to attack the caravan.
"News of this reached the Meccans and they hurried out to the caravan to pre-vent the Prophet (SAAS) and his force from seizing it. The caravan outstrippedthe Messenger of God (SAAS); God had promised them one of the two parties,and they had wanted to meet up with the caravan.
"The Messenger of God (SAAS) did set forth with the Muslims heading forthe enemy force, but they were reluctant to leave, being aware of the strengthof their opponents. The Prophet (SAAS) made a halt with his Muslims at aplace where there was a large sandhill between them and the wells. TheMuslims were extremely tired, and Satan made them discontented by whisper-ing to them, 'You claim to be partisans of God and to have His Messengeramong you, yet it was the polytheists who reached the wells before you did,leaving you like this.'
"Then God sent down upon them a heavy rain. The Muslims drank andcleaned themselves and God withdrew Satan's evil from them. The sand becamepacked down and so both men and their animals could walk easily upon it. Theythen went out to fight the enemy force, and God aided his Messenger and thebelievers with 1,000 angels. Gabriel was there with 500 angels on one flank, andMichael was on the other with another 500 angels.
"Satan also brought a force of devils, including some of his own progeny,these being in the guise of men of the Banu Mudlij. Satan himself was in the
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form of Suraqa b. Malik b. Ja'sham; he addressed the polytheists, saying, 'Noone will defeat you today. I shall protect you!'
"When the battle lines were drawn, Aba Jahl spoke the words, 'The one moreworthy of the truth, provide him with assistance.'
"The Messenger of God (SAAS) raised up his hands and prayed, 'O God, ifthis force is destroyed, You will never be worshipped on earth.'
"Gabriel told him to pick up a handful of soil. He did so and threw it into thefaces of the polytheists. Every one of those whose eyes, nostrils or mouth any ofthis soil touched turned and retreated.
"Gabriel went towards Satan and at the time when the former saw him hishand was holding that of a polytheist. Satan withdrew his hand and retreated,along with his party of devils. The polytheist asked him, 'I thought you claimedto be our protector?' He replied, 'I see what you do not. I fear God, for God ismighty in His punishment.' He said this when he saw the angels."
Al-Bayhaqi related this in DaWil {The Signs).
Al-Tabrani stated, "Mas(ada b. Sa<d al-cAftar related to us, quoting Ibrahim b.al-Mundhir al-Hizaml, quoting cAbd al~cAz!z b. Tmran and Hisham b. Sacd, fromcAbd Rabbihi b. Sacid b. Qays al-Ansari, from Rifa'a b. Rafic, who said, 'WhenSatan saw how the angels dealt with the polytheists at Badr, he was afraid that thesame would happen to him. Al-Harith b. Hisham was staying very close to him,believing him to be Suraqa b. Malik; Satan struck al-Harith hard in the chest, thenhurried away and threw himself into the sea, raising his hands into the air andpleading, "O God, I ask you to look kindly down upon me!" He was afraid that hewas going to be killed. Abu Jahl came up and called out, "O people, do not be dis-turbed by the rambling of Suraqa b. Malik; he was about to attend a meeting withMuhammad! And don't be scared by the killing of Shayba, cUtba and al-Walid;their time had come. I swear by al-Lat and al-tUzza, we'll not go back home beforewe have scattered them into the mountains. I don't expect any of you to kill anyof them. Just capture them roughly and make them aware of their bad behaviourin parting company with you and in abandoning al-Lat and al-TJzza."'""Abu Jahl then quoted the line:
'Fierce warfare will not take revenge on me, spry likea two-year old camel; I am young in years.
It was for such as this that my mother bore me.'"
Al-Waqidi related, from Musa b. Yacqub al-Zam% from Abu Bakr b. AbOSulayman, from Abu Hatma, (who said), "I heard Marwan b. al-Hakam askHakim b. Hizam about the battle of Badr. The sheikh was reluctant, but whenMarwan insisted Hakim said, 'We met and engaged in battle, and I heard asound of something falling from the sky to the ground, making a noise likepebbles dropping into a brass basin. Then the Prophet (SAAS) picked up ahandful of dirt and threw it. And we were defeated.'"
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Al-Waqidi stated, "Ishaq b. Muhammad b. <Abd ai-Rahman b. Muhammadb. cAbd Allah related to us, from cAbd Allah b. Thalaba b. Suqayr (who said), "Iheard Nawfal b. Mu'awiya al-Dlll say, 'We were defeated at Badr as we heard anoise like that of pebbles dropping into a bowl, right inside us and behind us!That had a terrifying impact on us.'"
Al-Umawi stated, "My father related to us, quoting Ibn Abu Ishaq, quotingal-Zuhrt from cAbd Allah b, Tha^aba b. Suqayr, that Abu Jahl said, when theforces met, 'O God, in the morning destroy the one who introduced us to thatwhich was foreign to us and who ruined the family ties.' This was the 'judgementsought'.
"While they were in this state, God had encouraged the Muslims in meetingtheir enemy and had so diminished their enemy in their eyes that they were eagerto fight them. The Messenger of God (SAAS) took a nap in the shelter, thenwoke up and said, 'Rejoice, Abu Bakr; Gabriel is here, wearing a turban andholding the reins of his horse he is leading, with dust upon him. God and Hisforces have come to you.'
"The Messenger of God (SAAS) issued orders picked up a handful of peb-bles, went outside and faced the enemy and said, 'You are disgraced!' He thencast the pebbles out over them and said to his men, 'Attack!'"
The defeat soon came. God killed some of their leaders and took someprisoner. Ziyad stated, quoting Ibn Ishaq, "The Messenger of God (SAAS) thenpicked up a handful of pebbles, approached Quraysh carrying them and said,'You are disgraced!' He cast the pebbles out over them and ordered his men,'Attack them!' The defeat then occurred and God killed some of their chieftainsand captured others."
Al-Suddi al-Kabir stated, "The Messenger of God (SAAS) said to cAli at thebattle of Badr, 'Give me some pebbles from the ground!' He handed him somepebbles with dirt on them which he threw into the faces of the enemy. None ofthe polytheists escaped having a little of that dirt enter their eyes. The Muslimsforced them back, killing and capturing them. God revealed on that subject,'You did not kill them; it is God who killed them. It was not you who threwwhen you threw, but God who threw'" {surat al-Anfal; VIII, v. 17).
°Urwa, cIkrima, Mujahid, Muhammad b. Ka<b, Muhammad b. Qays, Qatada,Ibn Zayd, and others all spoke similarly, agreeing that this verse came downabout the battle of Badr.
The Messenger of God (SAAS) did the same during the expedition ofHunayn, as we will explain in the proper place, if God wills it, arid in Him wetrust.
Ibn Ishaq reported that when the Messenger of God (SAAS) urged his menon to battle, cast the dirt at the polytheists and God Almighty defeated them, hewent back up into the shelter accompanied by Abu Bakr. Sacd b. Mu(adh, alongwith some of the Helpers stood guard at its door, bearing swords, concerned thatsome of the polytheists might attack the Prophet (SAAS).
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Ibn Ishaq stated, "When his men busied themselves in taking prisoners, theMessenger of God (SAAS) noticed, so I have been told, some discontent in theface of Sacd b. Mu'adh at what they were doing. He therefore asked him, 'Do Isee you dislike what our men are doing, Sacd?' He replied, 'Yes, by God, OMessenger of God; this is the first battle God has waged against the polytheistsand I would have preferred the men to be massacred rather than kept alive!'"
Ibn Ishaq went on, "APAbbas b. cAbd Allah b. Ma^ad related to me, fromsome of his family, from cAbd Allah b. cAbbas, that the Prophet (SAAS) said tohis Companions that day, 'I have learned that some men of the Banu Hashim,and others, have been forced to come out and did not want to do battle againstus. If any of you should meet up with any men of the Banu Hashim, do not killthem. If one of you should meet Abu al-Bakhtari b. Hisham b. al-Harith b. Asad,he should not kill him. Anyone meeting al-cAbbas b.'Abd al-Muttalib (the uncleof the Messenger of God (SAAS)) should also not kill him; he only came forthreluctantly.'
"Abo Hudhayfa b. 'Utba b. Rabi'a then asked, 'Should we then kill our ownsons and brothers yet leave aMAbbas alone? I swear by God, if I meet up withhim, I'll attack him with my sword!'
"This comment reached the Messenger of God (SAAS) and he said to Umar,'O father of Hafs' - Umar swore this was the first time he had ever used thisname when addressing him - 'shall the face of the uncle of the Messenger of Godbe struck with a sword?'
"'O Messenger of God,' 'Umar replied, 'let me strike Abu Hudhayfa's neckwith my sword; he's turned hypocrite'.'
"Abu Hudhayfa stated, 'I never felt safe, having made that comment that day.I always feared that the only thing that would mitigate it would be my martyr-dom.'
"And he was killed as a martyr at the battle of al-Yamama. God be pleasedwith him."
THE DEA TH OF ABO AL-BAKHTARI B. HISHAM.
Ibn Ishaq stated, "The Messenger of God (SAAS) only forbad the killing of Abual-Bakhtari because in Mecca he had been the most protective of the Messengerof God. He never harmed him, nor allowed anyone to mistreat him. He had alsobeen one of those who had annulled the document boycotting the Messenger ofGod (SAAS). Al-Mujadhdhir b. Dhiyad al-Balawi, an ally of the Helpers met upwith him and told him, 'The Messenger of God (SAAS) has forbidden us fromkilling you.' Abu al-Bakhtari had with him a friend who had come forth fromMecca in his company, a man named Junada b. Maliha, of the BanQ Layth. Abual-Bakhtari asked, 'And what about my friend?'
"Al-Mujadhdhir replied, 'No, by God, we'll not excuse your friend; it wasabout you alone the Messenger of God (SAAS) gave orders.' Abu al-Bakhtari
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said, 'Well then, I and he will die together. I'll not have the womenfolk of Meccasay of me that I abandoned my friend because of my own will to live!'
"Abu al-Bakhtarl spoke the following verse as he began to battleal-Mujadhdhir,
'No free man abandons his comrade until he dies or seeshis way.'
"They fought, and al-Mujadhdhir b. Dhiyad killed him. On this subject hespoke the verses,
'Should you have not known or forgotten my lineage, besure that I descend from Bali,
Men who fight using Yazar.i. spears, striking down thehigh and mighty,
Either tell Abu al-Bakhtari's son that he's an orphannow, or tell my son the same of me.
I am he whose lineage is known to be from Bali; Ithrust home my spear so hard it almost folds over.
I slaughter my foe with a sharp Mashrafi blade, racingto death like a milch-camel to milking,
You will never see Mujadhdhir inventing a lie.'
"Al-Mujadhdhir then went to the Messenger of God (SAAS) and told him, 'Iswear by Him who sent you with the truth, I did try to take him prisoner to bringhim to you, but he insisted on fighting me. So I fought back and killed him.'"
Chapter: On the death of Umayya b. Khalaf.
Ibn Ishaq stated, "Yahya b. (Abbad b. cAbd Allah b. al-Zubayr related to me,from his father, and cAbd Allah b. Abu Bakr and others related to me, from cAbdal-Rahman b. cAwf, who said, 'Umayya b. Khalaf had been a friend of mine atMecca. My name at that time was cAbd cAmr, and when I became a Muslim Irenamed myself cAbd al-Rahman. When we met in Mecca, he addressed me bysaying, "Hey, cAbd cAmr, don't you like the name your father gave you?""That's right," I replied. He then said, "Well, I don't know this 'al-Rahman'name; let's give you some name just for you and me that I can call you. You don'trespond to your first name and I can't call you by what I don't recognize." Whenhe addressed me by cAbd cAmr, I did not respond. So I told him, "Abu cAli,name me whatever you want." "Then you can be 'Abd al-Ilah", he said, and Iagreed to this.
"'Thereafter, when I passed him, he would address me as cAbd al-Ilah, and Iwould respond and talk with him.
"'At the battle of Badr, I passed by him as he was standing with his son cAli,holding his hand. I was carrying some coats of chain-mail I had got as spoils andwhen he saw me he called out, "{Abd cAmr!" I made no reply, so he then called
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out, "<Abd ai-Iiah!" "Yes?" I then responded. He asked, "Don't you think I'mworth more to you than those coats of chain-mail you're carrying?" "Yes, youare," I replied.
"'So I put down the chain-mail and took him and his son by the hands. As Idid so he commented that he had never seen the like of that day and asked,"Don't you have need of milk?"641 then walked off with them both."'
Ibn Ishaq went on, "cAbd al-Wahid b. Abu cAwn related to me, from Sa^ b.Ibrahim, from his father, from cAbd al-Rahman b. cAwf, who said, 'Umayya b.Khalaf said to me as I walked between him and his son, holding hands with themboth, "{Abd al-Ilah, who is that man distinguished by an ostrich feather across hischest?" I replied, "That is Hamza." He commented, "He's the one who ruined us."
'"As I was leading them on, Bilal saw him with me, Umayya having been theone who had so persecuted him for his adoption of Islam. Bilal shouted out, "Hey,there's that poly theist-in-chief Umayya b. Khalaf! I'll not live on if he does!" I res-ponded, "Now Bilal, he's my prisoner." "I'll not live on if he does," he insisted.He then began shouting at the top of his voice, "O partisans of God, here'sUmayya b. Khalaf, the worst polytheist of all! I'll not live on if he does!" Men soonsurrounded us till they had us in a sort of enclosure, with me protecting him allthe while. Then one man took his sword and struck the leg of Umayya's son, mak-ing him fall down. Umayya then let out a cry such as I never heard before. I toldhim to try to escape, though there was no chance of this, and I could do nothingfor him. After that our men fell on them with their swords and killed them.'"
The account concludes, "(Abd al-Rahman used to say, 'May God have mercyon Bilal; he deprived me of both my chain-mail and my two prisoners!'"
Al-Bukhari related this in similar terms in his sahih collection. In the chapterdealing with the power of attorney, he stated, "cAbd al-cAziz related to me, hebeing the son of cAbd Allah, quotingYusuf, he being the son of al-Majishun,from Salih b. Ibrahim b. cAbd al-Rahman b. cAwf, who quoted his father as say-ing that his father, cAbd al-Rahman b. cAwf said, 'I corresponded with Umayyab. Khalaf asking him to take care of my personal affairs in Mecca while I lookedafter his in Medina. When I used the word "al-Rahman" in my name, he res-ponded, "I don't know any 'al-Rahman'; write to me in the name you hadbefore." So I wrote to him as "£Abd cAmr." At Badr I went out to the mountainto protect him when the men were asleep, but Bilal caught sight of him and cameout and stood where there was a group of the Helpers and yelled, "Umayya b.Khalaf! I'll not live on if Umayya b. Khalaf does!"
"'So he and a group of the Helpers took off after us. Fearing they would catchup with us, I left behind for them his son to deter them. But they killed him andpursued us; he was a heavy man. When they caught up to us, I told him to kneeldown and when he did so I shielded him with myself. But they reached him with
64. According to Ibn Hisham, he was suggesting that he would be able to offer milch-camels asransom for himself and his son.
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their swords while he was beneath me, and one of them cut my leg with hissword.' And cAbd al-Rahman b. cAwf used to show us the mark on the back ofhis leg."
Ytlsuf heard Salih relate this, his father being Ibrahim.AI-Bukhari, alone of all the authorites, gave this account. In the collection ofhadith attributed to Rifaca b. Rafic, it was he who killed Umayya b. Khalaf.
THE DEATH OF ABU JAHL, GODDAMN HIM!
Ibn Hisham stated, "As Abu Jahl advanced that day he spoke the following verseas he fought,
'Violent warfare will not take revenge on me, spry likea two-year old camel; I am young in years.
It was for such as this that my mother bore me.'"
Ibn Ishaq stated, "When the Messenger of God (SAAS) had finished with hisenemy, he ordered that the body of Abu Jahl be sought among those killed.
"Regarding who was the first to find Abu Jahl, I was told by Thawr b. Zayd,from Ikrima, from Ibn cAbbas, and also by cAbd Allah b. Abu Bakr, as follows,'Mu^dh b. !Amr b. al-Jamuh, a brother of the Banu Salama, said, "I heard ourmen say that Abu Jahl was amid some bushes, and that he could not be reached."
'"When I heard this, I made him my business and went off for him. When Icould do so, I attacked him and gave him such a blow as to sever his foot and halfhis leg. I swear, the only thing I can compare it with as it flew off was like thekernel of a nut emerging after having been struck by a nutcracker. His sonikrima struck me on my shoulder and off came my arm, which remainedattached only by the skin of my side. The battle drew me away from him, and Ispent the whole day fighting while dragging my arm behind me. When it beganhurting, I kept my foot on it as I walked ahead until I had removed it.'"
Ibn Ishaq went on, "Mu'adh lived on after that into the reign of <Uthman.
"Then Mu^wwidh b. 'Afra3 passed by Abu Jahl, who was already badlywounded, and struck him till he disabled him completely. Mu'awwidh left himon the point of death and fought on until he was killed.
"cAbd Allah b. Mas^ud next passed by Abu Jahl, the Messenger of God(SAAS) having issued the order that he be sought from among those killed. TheMessenger of God (SAAS) had told them, so I have been informed, 'If when yousearch he is hidden among the dead, look for someone with a scar on his knee.He and I, when we were youths, were once sitting crowded together at a feastgiven by (Abd Allah b. Jud^n. I was a little slimmer than him, and I gave him apush making him fall down on his knees, one of which received a wound that lefta permanent scar."'
"Ibn Mascud stated, 'When I found him he was on the point of death. WhenI recognized him I put my foot on his neck; he had once held me captive in
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Mecca and hurt me and kicked me. I asked him, "So God has put you to shamethen, you enemy of God!" He replied, "And how has He shamed me?" he asked."Aren't I the most noble man you have killed? Tell me which side won the day?""It went to God and to His Messenger," I told him.'"
Ibn Ishaq went on, "Men of the Banu Makhzum claim that Ibn Mascud usedto say, cAbu Jahl said to me, 'You've climbed very high, for having been just aherdsman!' I then severed his head and took it to the Messenger of God (SAAS)and told him, 'This, O Messenger of God, is the head of God's enemy.' 'Is itreally, by God other than Whom there is none?' (This was the oath the Messengerof God used to speak.) I responded, 'Yes, by God other than whom there is none.'I then threw Abu Jahl's head down in front of him and he praised God."
This is an account given by Ibn Ishaq, God be pleased with him.
It is established in both sahih collections, through Yusuf b. Yacqub b.al-Majishun, from Salih b. Ibrahim b. cAbd al-Rahman b. cAwf, from his fatherwho quoted <Abd al-Rahman b. cAwf, as saying, "At Badr I was standing in thebattle line and when I looked to my right and my left I found myself to bebetween two Helpers, both of whom were young men. I had hoped to be posi-tioned between two men who would be weaker than these. One of them askedme, winking, 'Uncle, would you know Abu Jahl?' 'Yes,' I replied, 'what needhave you of him?' He replied, 'I've heard that he curses the Messenger of God(SAAS). I swear by Him who holds my soul in His hand, if I were to see him, I'dnot leave him before the death of whichever of us had his time come first.'
"I was amazed to hear this. Then the young man on my other side winked atme and asked me the same. I looked right over at Abu Jahl, moving around hismen and commented, 'Can't you see? That's the man over there you're askingabout.' Thereupon the two men charged at him with their swords drawn andstruck him until they had killed him. They then went off to the Messenger of God(SAAS) and informed him and he asked which of them had killed him. Each onesaid he had. The Messenger of God (SAAS) then asked, 'Have you both wipedyour swords clean?' They replied, 'No.' He then examined the swords and con-cluded that they had indeed both killed him. He decided that Abu Jahl's spoilsshould go to Mu'adh b. cAmr b. al-Jamuh, the other man being Mu*adh b. ^fra'."
Al-Bukhari stated, "Ya'qnb b. Ibrahim related to us, quoting Ibrahim b. Sa^,from his father, from his grandfather, who quoted cAbd al-Rahman as havingsaid, 'I was there in the fine at Badr and happened to look to my left and rightand found those next to me to be young men. I wasn't feeling very comfortableat their position, when one of them asked me, keeping his question secret fromhis companion, "Uncle, point out Abu Jahl to me." "What will you do to him?"I asked. He replied, "I swore to God that if I saw him I would kill him or die infront of him." The other man asked me in confidence the same question.Nothing pleased me more than to be in that position between them both. Ipointed Abu Jahl out to them and they flew at him like falcons and struck himdown. These men were two sons of cAfra'.'"
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In both sahih collections, moreover, there is an account from Abu Sulaymanal-Taymi quoting Anas b. Malik as saying, "The Messenger of God (SAAS)asked, 'Who will find out what became of Abu Jahl?' Ibn Mascud offered to doso and went off and located him; he had been struck down by cAfraJ's two sonsand was on the point of death. Ibn Mas'ud then took him by the beard and asked,"Are you Abu Jahl?" He replied, "Is any man superior whom you have killed?"Or he said, "It is his people who killed him!"'"
According to al-Bukhart, from Abu Usama, Ismacll b. Qays quoted IbnMascud as having said that he went to Abu Jahl and asked him, "Has God dis-graced you then?" He replied, "Aren't I the most noble man you have killed?"
Al-Acmash stated, from Abu Ishaq, from Abfl cUbayda, from <Abd Allah, whosaid, "When I reached Abu Jahl he was stretched out, wearing a helmet andholding a fine sword. My own sword was a poor one. I was about to sever hishead with my sword, remembering how my own head had been struck withswords in Mecca till the hands of my attackers tired. Then I picked up his sword,whereupon he raised his head and asked, 'Which side won the day? Us or them?And aren't you our young herdsman from Mecca?'
"cAbd Allah went on, 'So I killed him. Then I went to the Prophet (SAAS)and told him I had killed Abu Jahl. He exclaimed, "Did you really, by God otherthan Whom there is none!" He made me swear it three times. He then arose andwent outside, with me accompanying him, and cursed them (those polytheistskilled in battle)."'
Imam Ahmad stated, "Wakl( related to us, quoting Israel, from Abu Ishaq, fromAbu cUbayda, who said, l£Abd Allah stated, "When I reached Abu Jahl at thebattle of Badr, I found that his leg had been severed, but he was still using hissword to defend himself. I said, 'Praise be to God for disgracing you, you enemyof God!' He responded, 'Is he any but a man killed by his own people!'
'""I set about fighting him with a blunt sword I had and struck him on thehand. His sword fell, and I picked it up and hit him with it till I had killed him."'
"cAbd Allah went on, 'I then went to the Prophet (SAAS) as though walkingon air, and told him. He responded, "Is it really so, by God other than Whomthere is none!" He repeated this three times. I then replied, "It really is, by Godother than whom there is none!" '
"<Abd Allah continued, 'The Messenger of God (SAAS) then went out,accompanied by myself, stood over him and said, "Praise be to God! God hasdisgraced you, you enemy of God! This man was the Pharoah of his people!'""
In another account, Ibn Mas'ud stated, "And he gave me his sword as booty."
Abu Ishaq al-Fazaii stated, from al-Thawrl, from Abu Ishaq, from AbuMJbayda, from Ibn Mas'Qd, who said, "I went to the Messenger of God (SAAS)at the battle of Badr and told him I had killed Aba Jahl. He replied, 'Is it reallyso, by God other than whom there is none?' I replied, 'It really is, by God otherthan whom there is none!' I said this twice or thrice.'
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"The Prophet (SAAS) responded, 'God is Great! Praise be to God who ful-filled His promise, and aided His servant and defeated the parties by Himself.'He then added, 'Go and show him to me.' I went and did so and he said, 'Thisis the Pharoah of this nation.'"
Abu Da'ud and al-Nasa'I related it from a hadith told by Abu Ishaq al-Sabi'l.
Al-Waqidi stated, "The Messenger of God (SAAS) stood where the two sonsof'Afra* had died and said, 'God bless the two sons of Wra5; they were partnersin the killing of the Pharoah of this nation, the leader-in-chief of the polytheists.'Someone asked, 'O Messenger of God, who was it who killed him along withthem?' He replied, 'The angels; and also Ibn Mas'ud participated in killing him.'"
Al-Bayhaql related this.
Al-Bayhaqi stated, "Al~Hakirn related to us, quoting al-Asamm, quotingAhmad b. cAbd al-Jabbar, quoting Yunus b. Bukayr, from <Anbasa b. al-Azharfrom Abu Ishaq, who said, 'When the Messenger of God (SAAS) received atBadr the good news of the death of Abu Jahl, he asked (the informant) to swearthrice that he had indeed seen him dead. He did so whereupon the Messenger ofGod (SAAS) prostrated in prayer.'"
Al-Bayhaqi then related through Abu Nu'aym, from Salama b. Raja5, fromal-Sha'tha5, a woman of the Banu Asad, from cAbd Allah b. Abu cAwfa, that theMessenger of God (SAAS), prayed two rak'-at (four prostrations) when he wasgiven the good news of the victory, and when he was brought Abu Jahl's head.
Ibn Maja stated, "Abu Bishr Bakr b. Khalaf related to us, quoting Salama b.Raja5, who said, cSha(tha5 related to me, from cAbd Allah b. Abu Awfa, that theMessenger of God (SAAS) made two prostrations in prayer on the day he wasbrought the head of Aba Jahl.'"
Ibn Abi Duriya stated, "My father related to me, quoting Hisham, quotingMujalid from al-Sha^l, that a man said to the Messenger of God (SAAS), 'As Ipassed by Badr, I saw a man coming out of the battle-field being struck by a manwith an iron staff he had until he disappeared into the ground. When he nextappeared, the man would hit him again, and this happened several times.'"
The Messenger of God (SAAS) then said, "That was Abu Jahl b. Hishambeing tortured until Judgement Day."
AJ-Umawi stated in his work on the military expeditions, "I heard my fathersay that al-Mujalid b. Sa<id related to him, from cAmir, who said, 'A man cameto the Messenger of God (SAAS) and said, "I saw at Badr a man seated whileanother man struck him on the head with an iron rod until he disappeared intothe ground." The Messenger of God (SAAS) commented, "That was Abu Jahl;an angel had been appointed to do that to him whenever he came up. He is goingto go on sinking down into the ground until Judgement Day.'""
Al-Bukhari stated, "TJbayd b. Ismail related to us, quoting Abu Usama,from Hisham, from his father, who said, 'Al-Zubayr stated, "At Badr I met upwith cUbayda b. Sacid b. al-cAs who was fully accoutred, so that nothing of himcould be seen except his eyes. He was known by the nickname 'Abu al-Kirsh',
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i.e. 'pot-belly'. He told me he was Abu al-Kirsh and I charged at him with ajavelin, struck him in the eye and he died."'
"Hisham stated, 'I was informed that al-Zubayr said, "I put my foot on himand trod down, only managing to extract it with difficulty for its two blades hadbent over.'""
^rwa stated, "The Messenger of God (SAAS) asked for it and he gave itover. When the Messenger of God (SAAS) died, it being still in his possession,Abu Bakr requested and received it. When Abu Bakr died, (Umar b. al-Khattabrequested and received it. When 'Umar died, he (al-Zubayr, tr.) took it, butcUthman requested it and he gave it to him. When ^thman was killed, it wentto cAll's family. Then cAbd Allah, al-Zubayr's son, asked for it and had posses-sion of it until he was killed."
Ibn Hisham stated, "Abu cUbayda related to me, quoting other scholarslearned in the early military engagements, that ^mar b. al-Khattab said to Sacldb. al-^As as he passed by, 'You seem to me annoyed about something; do youthink I killed your father? If I had, I would not apologize to you for doing so.However, it was my uncle al-cAs b. Hisham b. al-Mughira whom I killed. I didpass by your father, but he was acting like a bull scraping the earth with his horn.So I avoided him and it was his nephew cAli who sought him out and killed him.'"
Ibn Ishaq stated, '£tUkkasha b. Mihsan b. Hirthan al-Asadl, an ally of the Banu<Abd Shams, used his sword to fight with at Badr until it broke off in his hand.He went to the Messenger of God (SAAS) who then gave him a wooden club andtold him, 'fight with this, TJkkasha!'
"When cUkkasha took it from the Messenger of God (SAAS) and brandishedit, it turned into a fine, long, white steel sword. He fought using it until God gavevictory to the Muslims. That sword was named al^awn, 'the helper'; he had it atall the battles he witnessed with the Messenger of God (SAAS), until ultimatelyhe was killed by Tulayha al-Asadi, during the wars of apostasy. Tulayha spokean ode about this, part of which was,
"The evening I left Ibn cAqram lying prostrate, and^Ukkasha al-Ghanaml on a battle-field."
Tulayha later accepted Islam, as will be related hereafter.
Ibn Ishaq stated, £tcUkkasha was he who said, when the Messenger of God(SAAS), gave his nation the good news that 70,000 of them would enterheaven without either testing or punishment, 'Pray to God to make me one ofthem.' The Prophet (SAAS) then spoke the words, 'O God, make him one ofthem!'"
This hadith is given in all the sahih, "authentic", and hisan, "good", collectionsof traditions, as well as elsewhere.
Ibn Ishaq stated, "The Messenger of God (SAAS) said - so I have been told- 'We have the finest horseman of all the Arabs.' 'And who is he then?' he was
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asked, and he replied, tcUkkasha b. Mihsan.' Dirar b. al-Azwar commented,'He's one of our men, Messenger of God.' He replied, 'He's not one of yours.He's one of ours by alliance.'"
AI-Bayhaql related, from al-Hakim, through Muhammad b. cUmar al-Waqidl,'tcUmar b. ^thman al-Khashnl related to me, from his father, from his maternalaunt, who said, 'cUkkasha b. Mihsan stated, "My sword broke at Badr, so theMessenger of God (SAAS) gave me a stick and suddenly it became a long, whitesword. I fought with it until God defeated the polytheists." He kept it with himuntil he died.'"
Al-Waqidl stated, "Usama b. Zayd related to me, from Da'ud b. al-Husayn,from some men of the BanU al-Ashhal, several of whom said, 'The sword of Salamab. Huraysh broke during the battle of Badr. Without a sword, he was unable tofight, so the Messenger of God (SAAS) gave him a staff he carried made of a greenpalm tree frond. He told him, "fight with this!" And it turned into a fine sword. Hekept it with him until he was killed at the battle of Jisr Abu <Ubayda.'"
HOW THE PROPHET (SAAS) REPLACED QATADA'S EYE.
Al-Bayhaqi stated, in the DalaHl (The Signs), "Abu Sa(d al-Malinl informed us,quoting Abu Ahmad b. cAdi, quoting Abu Ya^a, quoting Yahya d-Himrnanl,quoting <Abd aMAzIz b. Sulayman b. al-Ghasll, from cAsim b. cUmar b. Qatada,from his father, from his grandfather Qatada b. al-Nucman, that his eye waswounded at Badr and that its pupil came down on to his cheekbone. They wereabout to slice it off, but asked the Messenger of God (SAAS) who said that theyshould not do this. He then said a prayer for him, covering his cheek with hispalm. And later you could not tell which of his eyes had been struck!"According to one account, this became his better eye.
An account came down to us from the Commander of the Believers, cUmar b.cAbd al-cAziz that when he was told this account by £Asim b. cUmar b. Qatada,he also recited,
"I am the son of him on whose cheek his eye descended,which was replaced so well by the hand of the Chosen-One."
Upon hearing this, ^mar b. <Abd al-cAzIz, God bless him, quoted very appro-priately the verse of Umayya b. Abu al-Salt about the sword of Ibn Dhu Yazin,
"These fine qualities are not like two bowls with milkmerely whitening the water that soon becomes urine."
ANOTHER SIMILAR ACCOUNT.
Al-Bayhaqi stated, "The hafiz Abu cAbd Allah informed us, quotingMuhammad b. Salih, quoting al-Fadl b. Muhammad al-Shatrani, quoting
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Ibrahim b. al-Mundhir, quoting cAbd al-cAzlz b. cImran, quoting Rifa'a b.Yahya, quoting Mu'adh b. Rifa^ b. Rafic, from his father Rafic b. Malik, whosaid, 'At the battle of Badr, the enemy was gathered around Ubayy b. Khalaf andwhen I drew near him, I saw that his chain-mail had been damaged beneath hisarm pit. So I stabbed him there with my sword. At Badr I was also hit by anarrow and my eye was gouged out. The Messenger of God (SAAS) spat on it andsaid a prayer for me. And no harm had been done to me.'"
This account is unique from this line; its chain of transmission is excellent,but the (major) scholars did not quote it. Al-Tibrani, however, related it from ahadtth of Ibrahim b. al-Mundhir.
Ibn Hisham stated, "And Abu Bakr called for his son cAbd al-Rahman who wasat that time on the side of the polytheists, not yet having accepted Islam. AbuBakr asked him, 'Well, where's my property now, evil one?' cAbd al-Rahmanreplied, in verse,
"All that remains are weapons and the horse Ya'bub, anda sword with which to kill silly old men."
By this he meant that all that was left was equipment for warfare and a horse,named Ya^ub, on which misguided old men could be fought. This is what hesaid in his state of disbelief.
We have been informed in al-Umawi's work on the military campaigns thatthe Messenger of God (SAAS) and Abu Bakr went out and walked among thedead, the former commenting, "We're splitting the chieftains apart," the latterreciting the verse,
"Of powerful men who were against us; they were veryhaughty and evil!"
An Account of how the heads of the unbelievers were thrown into thewell at the battle of Badr.
Ibn Ishaq stated, "Yazid b. Roman related to me, from cUrwa, from cA5isha, whosaid, 'When the Messenger of God (SAAS) ordered that those killed should bethrown into the burial pit, it was done. Umayya b. Khalaf, however, was notthrown in because he had swollen up in his armour and quite filled it. When theywent to take him out of it, his body fell apart so they left him in it and threw onhim the earth and the stones they had removed.
'"Having thrown them into the pit, he stood over them and said, "O denizensof the pit, have you found what your Lord promised you to be true, for I havefound what my Lord promised me?'"
"She went on, 'His Companions asked him, "O Messenger of God, are youtalking to people who are dead?"
300
THE LIFE OF THE PROPHET MUHAMMAD
'"He replied, "They have learned that what their Lord promised them wastrue'" {surat al Rum; XXX, v.52).
"cA5isha stated, 'People say that he spoke the words, "They heard what I saidto them." However, what he said was, "they have learned"'"
Ibn Ishaq stated that Humayd al-Tawil related to him, from Anas b. Malikwho said, "The Companions of the Prophet (SAAS) heard him saying in themiddle of the night, 'O denizens of the pit, O 'Utba b. Rabi^, O Shayba b.Rabija, O Umayya b. Khalaf, O Abu Jahl b. Hisham,' and he went on to enumer-ate those in the pit. 'Have you found what your Lord promised you to be true,for I have found what my Lord promised me to be true.'
"The Muslims said, 'O Messenger of God, are you calling out to decayingbodies?'
"He replied, 'You do not hear any better than they what it is I say; but theycannot answer me.'"
Imam Ahmad related this from Ibn Abu cAdi, from Hamid, from Anas. Hisaccount was similar. This tradition conforms to the criteria of both the sheikhs(al-Bukhari and Muslim).
Ibn Ishaq stated, "A scholar related to me that the Messenger of God (SAAS)said, 'O denizens of the pit, you were very bad relatives of the prophet who wasyour Prophet. You called me a liar, while the people believed in me. Youexpelled .me, while they gave me shelter. You fought me, while they aided me.Have you found what your Lord promised you to be true? I have found what myLord promised me to be true.'"
I would comment that this is one of those ahadith that (A'isha, God bless her,used to interpret (differently), believing them to contradict the verses in theQur'an. These have been documented in a single volume.
In this case the passage contradicted, in her view, is the verse, "And you donot make those in the graves listen" {silrat al-Fatir; XXXV, v.22). This versehowever does not contradict the previous statement. The view of the majority ofthe Companions is correct in the light of the ahadith that contradict her views,God bless her and be pleased with her.
Al-Bukhari stated that Ubayd b. Ismacil related to him, from Abu Usama,from Hisham b. Vrwa, from his father, who said, "Someone mentioned incA'isha's presence that Ibn cUmar quoted the Prophet (SAAS) as having said,that the dead would be persecuted in their graves because of the weeping of theirfamilies. She commented, 'God have mercy on him, no! What the Messenger ofGod (SAAS) said was, "They will be tortured for their faults and their sins, andtheir families are weeping for them now.'"
"She went on, 'That is like the account saying, "The Messenger of God(SAAS) stood at the trench in which were the polytheists who had been killed atBadr and he spoke to them, and commented, 'They do listen to what I say.'"However, what he said was, "They now know that what I was telling them wastrue.'" She then recited, "you do not make the dead to hear" {surat al-Rum;
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XXX, v.52) and "you do not make those inside the graves hear" (surat al-Fatir;XXXV, v.22). She commented, "When they had taken their places in hell-fire,that is." Muslim related it from Abu Kurayb, from Abu Usama.
The assertion concerning hearing the dead after their burial comes in morethan one haditk, as we will establish, if God wills it, in our book on funerals inal-Ahkam al-Kabir {The Major Statutes).
Al-Bukhari then stated, "cUthman related to me, quoting cAbda, fromHisham, from his father, from Ibn cLmar, who said, 'The Messenger of God(SAAS) stood at the burial pit at Badr and said, "Have you found what yourLord promised you to be true?" He then said, "They now listen to what I tellthem!'"
"This was related to fAHsha and she commented, 'The Prophet (SAAS) reallysaid, "Now they know that what I used to tell them was the truth."' She thenrecited, 'you do not make the dead to hear' to the end of that verse."
Muslim related this from Abu Kurayb, from Abu Usama, and from Aba Bakrb. Abu Shayba, from Waklc, both of them quoting Hisham b. cUrwa.
Al-Bukhari stated, "cAbd Allah b. Muhammad related to us, (that) he heard Rawhb. Ubada (say), 'Sacld b. Abu cAruba related to us, from Qatada, who said, "Anasb. Malik reported to us, from Abu Talha, that the Messenger of God (SAAS)ordered on the day of the battle at Badr that 24 of the chiefs of Quraysh be throwninto a dirty, refuse-laden old well. Whenever he went forth against an enemy hewould stay for three nights out in an open area. On the third day at Badr heordered his mount to be readied and it was saddled. He then set off, followed byhis Companions who told one another that he had to have some important reasonto be leaving. He came to a stop at the lip of the well and began calling out theirnames, referring also to their fathers' names by saying, 'You so-and-so, son of so-and-so' etc. 'Would you now be pleased to have obeyed God and His Messenger?We have found that what our Lord promised us was true. Have you found whatyour Lord promised you to be true?'"'
"'Umar then said, 'Messenger of God, why do you talk to bodies that have nospirits in them?'
"The Prophet (SAAS) replied, 'By Him who holds the soul of Muhammad inHis hand, you do not hear what I say any better than do they!'"
Qatada stated, "God gave them life until He had made them hear his words, toreprimand, denigrate, and punish them, to make them feel sorry and regretful."
The rest of the scholars gave this tradition, except for Ibn Maja, from variouslines, back to Sa'ld b. Abu <Uruba.
Imam Ahmad related it from Yunus b. Muhammad al-MuJadib, fromShayban b. cAbd al-Rahman, from Qatada, who said that Anas b. Malik gavethis haditk, in similar form, but without making reference to Abu Talha. Thischain of authorities is good, but the prior one is more reliable and more clear.But God knows best.
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Imam Ahmad stated, "cAffan related to us, quoting Hammad, from Thabit,from Anas, that the Messenger of God (SAAS) left the dead at Badr unburiedfor three days, till they became putrid. He then went out, stood near them andsaid, 'O Umayya b. Khalaf, O Abu Jahl b. Hisham, O <Utba b. Rabl<a, O Shaybab. Rabl'a, have you found what your Lord promised you to be true? I have foundwhat my Lord promised me to be true.'"
He continued, t<cUmar heard his voice and asked, 'O Messenger of God, doyou call out to them after three days, and do they hear? God Almighty said, "Youdo not make the dead to hear."' He replied, 'By Him in whose hand is my soul,you do not hear any better what I say than they do. But they cannot reply.'"
Muslim related this from Hudba b. Khalid, from Hammad b. Salama.
Ibn Ishaq stated, "Hassan b. Thabit spoke the following verses,
'I recognized Zaynab's home on the dunes, traced like aline of revelation on a clean sheet,
The winds blow over them and all the dark cloudspouring down heavy rain,
Its traces are worn and have become defaced that oncewere the abode she enjoyed.
Give up remembering her every day and cast off theagony of your sad heart,
And relate shamelessly, honesdy and without inventinglies.
Tell what the All-Powerful did in the morning at Badr,giving us success over the polytheists,
That morning when their force seemed as great as Mt.Hira', its dimensions plain at sunset.
When we engaged them our force was like forest lions,young and mature alike,
Ahead of Muhammad whom they defended against hisenemies in the fires of warfare,
Sharp, thin swords in their hands, all well-triedand bone cutting,
The Banu al-Aws in the vanguard, helped by the Banual-Najjar, men in the firm faith.
We left Abu Jahl prostrate, and <Utba on the ground,
And Shayba we left there, along with other men of noblelines.
When we threw them upside down into the pit, theMessenger of God called to them,
"Do you not now find my words were true? And God'scommand does take by the heart."
They did not speak but if they had they would havesaid, "You spoke true; your views were correct.'""
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Ibn Ishaq stated, "When the Messenger of God (SAAS) ordered they be throwninto the pit, "Utba b. Rabi'a was dragged there. The Messenger of God (SAAS)looked, so I have been told, into the face of Abu Hudhayfa, son of ^tba, and helooked sad and distressed. He asked some such question as, 'Abu Hudhayfa, areyou very upset at your father's fate?'
"He replied, 'No, I swear, O Messenger of God. I've no problems with myfather's fate; but I once knew him as a man of reason, judgement and goodness,and hoped those qualities would lead him to Islam. When I saw what his fate wasand how he had died in disbelief despite my hopes for him, I was saddened.'Hearing this, the Messenger of God (SAAS) treated him with kindness and saida prayer for him."
Al~Bukhari stated, "Al-Humaydl related to us, quoting Sufyan, quotingcAmr, from 'Ata*, from Ibn cAbbas, who said, quoting the verse of the Qur'an,'those who exchanged disbelief for God's favour' (surat Ibrahim; XIV, v.28),'These, I swear, were the disbelievers of Quraysh.' cAmr commented, 'Theywere Quraysh; and Muhammad was God's favour.' And regarding the verse,'And their people came to dwell in a waste-land abode' he commented, 'Thisreferred to the hell-fire, after the battle of Badr.'"
Ibn Ishaq stated, "Hassan b. Thabit spoke the following verses,
'My people are those who gave refuge to their Prophetand who believed him, while the earth's inhabitants wereunbelievers,
Except for certain special peoples who preceded thevirtuous Helpers, aiding them,
Rejoicing in their words at God's decree, for therehaving come to them one noble in line, chosen.
"Welcome indeed! Welcome in ease and security!" Howfine the Prophet, fine the decree, and the protection!
They had him stay in a place where nothing was to fearfrom those neighbours who lived close by;
The Helpers shared their wealth with them when theyarrived as Emigrants, while the fate of the deniers was thefire.
We went and they did too, to their fate; had they butknown for sure they would not have gone.
He set them in conceit, then delivered them up; thevile are careless of those who empower them.
He told them, "I am your neighbour." Then he broughtevil upon them, including punishment and disgrace.
We then met up against them and they turned away fromtheir leaders who were aiding them, and one faction of themfell far down.'"
Imam Ahmad stated, "Yahya b. AbO Bakr and <Abd al-Razzaq related to us, asfollows, 'Israel related to us, from cIkrima, from Ibn cAbbas, who said, "When
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the Messenger of God (SAAS) had finished with the slain, he was told, 'Pursuethe caravan; there's nothing protecting it now.' ALcAbbas, in shackles, calledout to him, 'It behoves you not!' 'Why not?' he asked. He replied, 'BecauseGod promised you one of the two parties and He has fulfilled His promise toyou."""
The total number of polytheist leaders killed at Badr were 70, this taking placein the presence of 1,000 angels.
It was no doubt God's decree that a majority of those who survived wouldaccept Islam. If He had wished He could have sent down just one angel againstthem and destroyed them to the last man. But the (angels) killed only thosetotally devoid of good.
For among those angels was Gabriel, whom God Almighty had once orderedto destroy the cities of the people of Lot. There were seven of these cities andthey consisted of a variety of nations, animals, lands and farms, and God onlyknows what. He lifted these cities up until he had raised them to the veryheavens on the edge of his wing. He then turned them upside down and loweredthem, pursuing them with stones that struck them. This was as we described itin our account of the people of Lot.
God had planned for the warfare of the believers against the unbelievers. TheAlmighty had laid out his judgements about that in saying, "And when you meetin battle those who disbelieve, then strike their necks until you have defeatedthem. Then take them prisoner. Later set them free either as a favour or for ran-som until the war is concluded. That will be how it is; if God had wished hewould have inflicted full retribution upon them. But He acted to try some of youthrough others" {sural Muhammad; XLVII, v.4).
The Almighty also stated, "Fight them! God will punish them through yourhands and will disgrace them. He will give you victory over them and He willassist you against them, relieving the hearts of a people who are believers. He willremove the anger from their hearts and He will grant forgiveness to those Hewishes" (sural al-Tawba\ IX, v.14, 15).
The death of Abu Jahl came about at the hands of a youth from the Helpers.Thereafter cAbd Allah b. Mas'ud was placed over him; he grasped Abu Jahl bythe beard and stood upon his chest, until he said, "You have reached remarkableheights, for a herdsman!" cAbd Allah then cut off his head and took it and placedit before the Messenger of God (SAAS).
By this God comforted the believers. And this was more effective than if Hehad made a bolt of lightning strike Abu Jahl down, or made the roof of his housefall upon him, or if he had died a natural death. But God knows best!
Among those polytheists killed at Badr, Ibn Ishaq mentions some Muslims whohad come to battle along with them only out of fear. These Muslims had beenpersecuted and enticed away from Islam. Among these were al-Harith b. Zam'a
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b. ai-Aswad, Abu Qays b. al-Fakih, Abu Qays b. al-Walid b. al-Mughlra, cAli b.Umayya b. Khalaf, and al-cAs b. Munabbih b. al-Hajjaj.
Ibn Tshaq stated, "It was regarding them that the Almighty revealed, 'Thosewhom the angels made to die were unjust to themselves. They say, "What wereyour circumstances?" They will reply, "We were powerless on earth." Theyshall ask them, "Was God's earth not spacious enough for you to move awayelsewhere?" Those persons shall have hell as their abode, and bad will be theirfate'" (surat al-Nisa>; IV, v.97).
The prisoners taken at Badr that day totalled 70 and discussion relating tothem will follow, if God wills it. These included some members of the family ofthe Messenger of God (SAAS), that is, his uncle al-cAbbas b. cAbd al-Muttalib,his cousin cAqil b. Abu Talib, and Nawfal b. al-Harith b. <Abd al-Muttalib.
Al-Shafrt, al-Bukhari and others have used this as evidence in support of theview that not everyone who possesses a relative is obliged to set him free. Theyuse this to refute the hadith of al-Hasan, from Ibn Samra regarding this. But Godknows best.
Abu al-cAs b. al-Rabi* b. cAbd Shams b. Umayya, the husband of Zaynab,daughter of the Prophet (SAAS) was one of those prisoners.
Division
The Companions differed over what to do with the prisoners taken at Badr.There were two views - that they should be killed, or that they should be freedin return for ransom.
As Imam Ahmad stated, "cAli b. cAsim related to us, from Humayd, from Anas,and from another man mentioned, from al-Hasan, who said, 'The Messenger ofGod (SAAS) sought the advice of his men concerning what to do with theprisoners taken at Badr. He told them, 'God has placed them in your power.'"
He went on, 'tcUmar arose and said, 'O Messenger of God, strike their necks!'The Messenger of God (SAAS) turned away from him.
"He then again asked them the same question. Abu Bakr arose and said, 'OMessenger of God, we consider you should pardon them and accept ransom forthem.'
"At this the unhappiness on the face of the Messenger of God (SAAS) dis-appeared; he did pardon them and accepted ransom for them.
"And God Almighty revealed the words, 'Were it not decreed by God before-hand you would have suffered mightily'" {surat al~Anfal\ VIII, v.68). Ahmadalone quoted this tradition.
He also related - and the following wording is his - as did Muslim, AbuDa>ud and al-Tirmidhl, stating it to be authentic, as did cAll b. al-Madinl, whoalso affirmed its authenticity, from a hadith of 'Ikrima b. cAmmir, as follows,"Simak al-Hanafi Abu Zumayl related to us, quoting Ibn 'Abbas, quoting tUmarb. al-Khattab, who said, 'At the battle of Badr, the Messenger of God (SAAS)
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looked out and saw his force to be some 300 strong, while that of the polytheistswas more than 1,000."'
He then related the hadith as above as far as the words, "and 70 of them werekilled, while 70 were taken prisoner."
And the Messenger of God (SAAS) asked the advice of Abu Bakr, 'All andcUmar about them. Abu Bakr responded, "O Messenger of God, these are yourclose relatives, your tribal brothers; I think you should accept ransom fromthem. What we receive from them will give us power against the unbelievers; andGod might well give them guidance so that they become allied to us."
The Messenger of God (SAAS) then asked, "Well, what do you think, OHJmar b. al-Khattab?" 'Umar went on, "I replied, 'By God, I don't agree withAbu Bakr. I think you should hand over to me so-and-so,' referring to someoneclosely related to Umar, 'and I'll strike his neck. And if you hand cAqil overto cAli, he can strike his neck. And if you hand over to Hamza so-and-so,his brother, he can strike his neck. That way God will know that we feel noleniency towards the polytheists. These men are their chieftains, their veryleaders.'
"The Messenger of God (SAAS) liked what Abu Bakr had said and did notlike my view. And so he did accept ransom from them."
The following day, <Umar said, "I went to the Prophet (SAAS) early in themorning; he was with Abu Bakr and they were weeping. I asked, 'O Messengerof God, tell me why you and your Companion are weeping. If I find reason toweep, I'll do so. If not I would pretend to weep at your weeping!'
"The Messenger of God (SAAS) replied, 'I'm weeping at how youCompanions proposed to me that I accept ransom. Your punishment for doing sowas proposed to me and it was closer than this tree,' referring to a tree nearby.
"And God Almighty sent down, 'It is not proper for a prophet to take captivesbefore he has caused slaughter in the land. You desire the things of this world,while God wishes for the after-life. And God is All-Powerful, All-Wise! Were itnot decreed by God beforehand you would have suffered mightily for what youtook'" (surat al-Anfal; VIII, v.67, 68).
This refers to the ransom. God then did make permissible the acceptance ofspoils. He then went on to complete the hadith.
Imam Ahmad stated that Abu Mucawiya related to him, quoting al-Acmash, fromcAmr b. Murra, from Ubayda, from £Abd Allah, who said, "At the battle ofBadr, the Messenger of God (SAAS) asked, 'What do you say concerning theseprisoners?' Abu Bakr replied, 'O Messenger of God, they are your people, yourrelatives. Let them live; be lenient to them. Perhaps God will forgive them.'"
cAbd Allah went on, "^mar said, 'O Messenger of God, they exiled you andcalled you a liar. Bring them close and strike their necks!'
"cAbd Allah b. Rawaha suggested, 'O Messenger of God, find a valley withmany trees, make them enter it, then set it on fire around them!"'
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cAbd Allah went on, "The Messenger of God (SAAS) went back inside withoutgiving him any response. Some people said he was going to do as Abu Bakr hadsuggested, others that he would take "Ulnar's advice, still others that he would takethat given by cAbd Allah h. Rawaha. Then he came out to them and said, 'Godsoftens the hearts of men concerning Him, so that they become softer than soft. AndGod hardens the hearts of men so that they become harder than stone. You, AbuBakr, are like Abraham who said, "Whoever follows me is of me, and whoever dis-obeys me, then You are Forgiving, Merciful" (surat Ibrahim; XIV, v.36). You, AbuBakr, are like Jesus, who said, "If You punish them, they are Your servants; if Youforgive them, then You are the All-Powerful, the Wise" (surat al-Ma?ida; V, v.l 18).You, Ulnar, are like Noah, who said, "O Lord, do not leave on the earth any placefor the unbelievers" (surat Nuk; LXXI, v.,26). And Umar, you are like Moses, whosaid, "O God, destroy their wealth and make their hearts hard, for they will notbelieve until they see the painful punishment" (sural Yunus; X, v.88). You are asupport. Let none be exempt from either ransom or having their head smitten.'"
cAbd Allah continued, "I asked, 'Except for Suhayl b. Bayda? For I have heardhim talk of Islam.'" He went on, "But he remained silent."
cAbd Allah then said, "And I was never more afraid that there should fall uponme some stone from heaven than I was that day, until he said the words 'Exceptfor Suhayl b. Bayda'."
He went on, "And so God revealed, 'It is not proper for a prophet to takecaptives before he has caused slaughter in the land. You desire the things of thisworld, while God wishes for the after-life; and God is All-Powerful, All-Wise.And were it not for a decree'" (surat al-Anfal; VIII, v.67-8).
Al-Tirmidhl related it thus, as did al-Hakim, from a hadith of Abu Mu'awiya.Al-Hakim stated, "The chain of authorities is authentic, though they (al-Bukariand Muslim) did not narrate it." Also, Ibn Mardawayh related it through <AbdAllah b. -Umar and Abu Hurayra in similar words. And it is similarly relatedfrom Abu Ayyub al-Ansarl.
Ibn Mardawayh related, and so did al-Hakim in the al~Mustadrak, (TheCompendium), from a hadith of 'Ubayd Allah b. Musa, (as follows), "Isra'ilrelated to us, from Ibrahim b. Muhajir, from Mujahid, from Ibn UTmar, whosaid, 'When the prisoners were taken at the battle of Badr, al-cAbbas was amongthem; he was captured by a Helper.' He went on, 'The Helpers had warned himthey would kill him. That information reached the Messenger of God (SAAS)who said, "I did not sleep tonight because of my uncle al-cAbbas. The Helpersare saying they are going to kill him."' 'Umar asked, 'Should I go to them?''Yes,' he replied.
"Umar went to the Helpers and asked them to release al-cAbbas to him. Theyreplied, 'No; by God we'll not release him!' UJmar then asked them, 'What ifthat is the pleasure of the Messenger of God?' They replied, 'If that is hispleasure, then take him.' So Umar did take him and when he had control overhim, 'Umar asked him, 'cAbbas, accept Islam! I swear, for you to accept Islam
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-would please me more than if al-Khattab, my father, were to do so. And thatwould be only for the pleasure I would see your acceptance of Islam giving to theMessenger of God.'
"He went on, 'The Messenger of God (SAAS) asked the advice of Abu Bakr,who replied, "They are of your family, release them." He asked the advice ofUmar, who said, "Kill them!" The Messenger of God (SAAS) then asked ransomfor them and so God revealed, "It is not proper for a prophet to take captives beforehe has caused slaughter in the land"'" (surat al-Anfal; VIII, v.67).
Al-Hakim then stated in his sahih collection, "This hadith has an authenticchain of transmission, but the two authorities (al-Bukhiri and Muslim) did notnarrate it."
Al-Tirmidhi related, as did al-Nasa1! and Ibn Maja, from a hadith of Sufyanal-Thawrl, from Hisham b. Hassan, from Muhammad b. Sinn, from Ubayda,from cAll, who said, "Gabriel came to the Prophet (SAAS) and said, 'Ask yourCompanions to make a choice about the prisoners; if they want there to be ran-som, so be it. If they want to kill them, so be it, provided that in a future year asimilar number be killed of them.'
"They commented, 'So it's to be ransom or some of us will be killed!'"
This is a very strange hadith. Some authorities relate it with an incomplete lineof authorities, from ^bayda. But God knows best.
Ibn Ishaq stated, from Ibn Abu Najih, from 'Ata5, from Ibn 'Abbas, who said,concerning the verse "were it not for a decree from God that came before, youwould have suffered mightily for what you took" (surat al-Anfal; VIII, v.68)."He is saying, 'Were it not for the fact that I do not punish those who disobeyme until I have approached them, I would have made you suffer mightily forwhat you took.'"
It is similarly related from Ibn Abu Najih, also from Mujahid. Ibn Ishaq andothers chose it.
Al-A'mash stated, "He had previously made plain that he would not punishanyone who had taken part in the battle of Badr." It is similarly related from Sa*db. Abu Waqqas, Sacid b. Jubayr and cAta5 b. Abu Rabah.
Mujahid and al-Thawri stated, "'were it not for a decree from God that hadcome previously.' That is, in forgiving them."
Al-Walibi stated, from Ibn cAbbas, "It had previously been stated in theQur>an that the 'spoils and ransom for prisoners are permitted to you'. And thisis why God later stated, 'and so enjoy whatever you have taken as booty, well andlegally"' (surat al-Anfal; VIII, v.69).
It was related similarly from Abu Hurayra, Ibn Mascud, Sacid b. Jubayr, cAta5,al-Hasan, Qatada and al-Acmash, and Ibn Jarir selected it.
This last statement is considered preferable because of what is substantiated inthe sahih collections, from Jabir b. cAbd Allah, who stated, "The Messenger of God(SAAS), stated, 'I was given five things not given to any prophet before myself:I was given victory through fear (within Quraysh) for a month; the earth was made
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for me into a mosque, and a pure place; booty was made permissible for me whileit had not been made so for anyone before myself; I was given intercession; andprophets were previously sent to their people, while I was sent to all mankind.'"AI-Acmash related, from Abu Salih, from Abu Hurayra, who quoted theProphet (SAAS) as saying, "Booty was not made permissible to leaders otherthan ourselves."
The Almighty therefore stated, "so enjoy whatever you have taken as booty,well and legally".
And so God Almighty made it permissible to take booty and ransom forprisoners.
Abu Da'ud stated, "cAbd al-Rahman b. al-Mubarak al-cAbsI related to us,quoting Sufyan b. Habib, quoting Shu'ba, from Abu al-cAnbas, from Abual-Shactha5, from Ibn 'Abbas, that the Messenger of God (SAAS) placed a priceof 400 dirhams as ransom for the non-Muslims at Badr. This sum was in fact theleast taken for any one of them as ransom, while the largest amount taken for anyone of them was 4,000 dirhams."
God promised those who believe that there will be returned to them what wastaken from them, in this world and the next. The Almighty stated, "O Prophet,tell the prisoners now in your hands, 'If God knows there is good in your hearts,He will give you better than what has been taken from you, and He will forgiveyou'" {sBrat al-Anfal; VIII, v.70).
Al-Walibi stated, from Ibn (Abbas: "Revelation came down about al-cAbbas,and he ransomed himself for 40 awqiyya of gold. And he commented, 'And soGod did give me 40 slaves,' referring to those who worked for him in his busi-ness. He went on, 'And I hope for that forgiveness that God — most highly is Heto be praised - has promised.'"
Ibn Ishaq stated, "Al-cAbbas b. cAbd Allah b, Ma<bad related to me, from someof his family, from Ibn 'Abbas, who said, 'The night following the Batde of Badr,after the prisoners had been bound, the Messenger of God (SAAS) at first couldnot get to sleep. His Companions asked him why he could not sleep and hereplied, "I have been hearing my uncle al~cAbbas groaning in his fetters." So theyuntied him, he became silent and the Messenger of God (SAAS) went to sleep.'"
Ibn Ishaq concluded, "And he was a wealthy man, who ransomed himself with100 awqiyya of gold."
My own comment is that this money was on behalf of himself, and for hisnephews cAqiI and Nawfal, as well as for his ally, Utba b. <Amr, one of the Banual-Harith b. Fihr, as the Messenger of God (SAAS) had told him to do when heclaimed to have accepted Islam. The Messenger of God (SAAS) commented,"What was evident was that you were against us. God knows best about youraccepting Islam, and He will reward you."
Al-cAbbas claimed that he had no money and so he was asked, "Where is themoney that you and Umm al-Fadl buried when you told her, 'If I should be
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killed on my expedition, then this is for my sons al-Fadl, cAbd Allah andQathm?'
"Al-cAbbas responded, 'By God, I certainly know you're the Messenger ofGod; no one except myself and Umm al-Fadl knew that.'"
Ibn Ishaq related this from Ibn Abu Najlh, from cAta>, from Ibn cAbbas.
It is established in the sahih of al-Bukharl, through Musa b. ^qba that Al-Zuhri stated, "Anas b. Malik related to me as follows, 'Some Helpers requestedto see the Messenger of God (SAAS). They asked him, "Give us permission andwe will leave the ransom money for our sister's son al-cAbbas." He replied, "No,by God, you won't leave a single dirham for him!""'
Al-Bukharl stated, "Ibrahim b. Tahrnan said, from cAbd al-cAziz b. Suhayb,from Anas, that the Prophet (SAAS) was brought money from al-Bahrayn andordered that it be distributed in the mosque. It was the largest sum of money thatwas ever brought to him. Al-cAbbas came to him and said, 'O Messenger of God,give rrie some; I paid ransom for myself and for ^Jqayl.' 'Take some,' he toldhim. Al-cAbbas stuffed money into his gown, then moved away, dragging it, butwas unable to do so. He asked, 'Tell someone to lift it up for me!' 'No, I won't,'he replied. 'Then you lift it upon me,' he asked. 'No, I won't,' he repeated. AI-(Abbas then scattered some of the money and made to go, again dragging it, buthe could not. Again he asked, 'Tell someone to lift it up on me!' 'No, I won't,'he said. Al-<Abbas scattered some more of the money then lifted it up on hisshoulders and left. The Messenger of God (SAAS) gazed after him until he waslost to our sight, amazed at his cupidity. And the Messenger of God (SAAS) didnot rise to collect a single dirham of the money."
Al-Bayhaqi stated, "Al-Hakim told us, quoting al-Asamm, from Ahmad b.cAbd al-Jabbar, from Yonus, from Asbat b. Nasr, from Isma'll b. cAbdal-Rahman al-Suddi, who said, 'The ransom for aI-{Abbas and his two cousinscAqil b. Abu Talib and Nawfal b. al-Harith b. cAbd al-Muttalib amounted to 400dinars for each man. Then the Almighty threatened the rest, saying, "If theywant to betray you, they have previously betrayed God. And so He took controlof them. And God is knowledgeable, wise"'" (surat al-Anfal; VIII, v.71).
Division
It is well known that the prisoners at Badr numbered 70, while the number ofpolytheists killed was also 70, as was related in more than one ahadith that havebeen given above and will be given hereafter, if God wills it. This is also statedin a hadith of al-Bara' b. cAzib, in the sahih collection of al-Bukhari, namely thatat Badr they killed 70 and captured 70.
Musa b. cUqba stated, "At the battle of Badr 6 Muslims of Quraysh werekilled and 8 of the Helpers, while 49 of the polytheists were killed and 39 weretaken prisoner."
Al-Bayhaqi related it thus from him and went on to state that Ibn Lahi'a
311
reported it similarly, from Abu al-Aswad, from Urwa, concerning the numberof the Muslims who died as martyrs, and the number of polytheists who werekilled. •
Al-Bayhaqi continued, "Al-Hakim related to us, quoting al-Asamm, quotingAhmad b. cAbd al-Jabbar, from Yunus b. Bukayr, from Muhammad b. Ishaq,who said, 'At Badr 11 of the Muslims died as martyrs, 4 from Quraysh and7 from among the Helpers, while more than a score of the polytheists werekilled.'"
In another passage, al-Bayhaqi stated, "With the Messenger of God (SAAS)there were 40 prisoners, while their dead were of a similar number."
Al-Bayhaqi then related, through Abu Salih, al-Layth's secretary, fromal-Layth, from Uqayl, from al-Zuhrt, who said, "The first of the Muslims killedwas Mihjac, the freed-man of Umar, and a Helper. More than 70 of the poly-theists were killed that day, a similar number of them being taken prisoner."
Al-Bayhaqi went on, "Ibn Wahb related it from Yunus b. Yazid, fromal-Zuhrl, from 'Urwa b. al-Zubayr. He commented, "It is this that we haverelated that is the most authentic account of the number of polytheists killed andtaken prisoner."
He then gave evidence of this, referring to what both he and al-Bukhan hadderived through Abu Ishaq, from al-Bara5 b. cAzib, stating, "At the battle ofUhud, the Messenger of God (SAAS) placed <Abd Allah b. Jubayr in commandof the archers, and they hit 70 of us. The Prophet (SAAS) and his men hadstruck down 140 of the polytheists at Badr, 70 being killed and 70 being takencaptive."
I would comment that the fact is that the total number of polytheists at Badrwas between 900 and 1,000.
Qatada asserted that they were 950 men, as if he were deriving his informationfrom what we have stated. But God knows best.
In the hadtth of Umar given above, it is stated that they were more than 1,000;however, the first account is what is authentic, since the Prophet (SAAS) stated,"The enemy force was between 900 and 1,000."
The Muslim forces that day totalled some tens above 300 men, as evidenceshows that will be given hereafter, if God wills it, along with their names.
It has been previously stated in the haditk of al-Hakam, from Miqsam, fromIbn cAbbas, that the battle of Badr took place on Friday, the 17th of Ramadan;'Urwa b. al-Zubayr also stated this, as did Qatada, Ismail, al-Suddi al-Kablr andAbu Jacfar al-Baqir.
Al-Bayhaqi related, through Qutayba, from Jarir, from al-Acmash, fromIbrahim, from al-Aswad, from cAbd Allah b. Mascud, who said with reference tothe laylat al-qadr.65 "Search for it with 11 nights remaining of the month, forBadr took place on the morning of that date."
65. The term refers to that night in the month of Ramadan when revelation of the Qur'an firstoccurred.
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Al-Bayhaql stated, "It is related of Zayd b. Arqam that he was questioned aboutthe laylat al~qadr and he replied, 'The night of the 19th, without doubt.' He wenton, 'And the day known as al-fiirgan66 when the two forces met in battle.'"
AI-Bayhaql stated, "It is well known from the works of the scholars of theearly military campaigns that that occurred on the 17th of Ramadan."
Al-Bayhaql then stated, "Abu al-Husayn b. Bishran informed us, quotingAbu cAmr b. al-Sammak, quoting Hanbal b. Ishaq, quoting Abu Nu'aym,quoting cAmr b. <Uthman, who quoted Musa b. Talha, as saying, cAbu Ayyubal-Ansarl was asked about the battle of Badr, and he replied, 'It was either on the17th or the 13th, or when either 11 or 17 days remained of the month.'"
This is very strange.
The hafiz Ibn cAsakir recounted in the biography of Qubath b. Ashyamal-Laythl, through al-Waqidi and others, with lines of authority going back tohim, that Qubath was present at Badr on the side of the polytheists and that herecounted their defeat despite the small size of the force of the Messenger of God(SAAS). He stated, "I kept saying to myself, 'I only ever saw women take flightfrom such as this.' I swear, if the Quraysh women had gone forth to battle bear-ing only easily-drawn bows, they would have turned back Muhammad and hismen! And following the battle of al-Khandaq, 'the trench', I wished I had goneto Medina and had looked into what Muhammad was saying. Islam had nowentered my spirit." He went on, "I then went there and asked after him and wastold he was over in the shade of the mosque with a group of his Companions. SoI went there, but I was unable to distinguish him from the others. I made mygreetings and he asked me, 'So, Qubath b. Ashyam, you're the man who said ofBadr, "I only ever saw women take flight from such as this?" I replied, 'I bearwitness that you are the Messenger of God! This is something I never uttered,not even muttering it. It's only what I said to myself. And were you not aprophet, you'd not know of it! Let me now pledge to you my allegiance to Islam!'And I accepted Islam."
Division
The Companions, God be pleased with them, disagreed among themselves overwho should receive the spoils gained from the polytheists at Badr.
When the polytheists retreated, the Muslims performed three functions. Onegroup remained on watch guarding the Messenger of God (SAAS) aware thatany one of the polytheists might come back and attack him.
Another group pursued the polytheists, killing and capturing them.
A third group gathered the spoils of the battle from various places.
Each of these groups maintained that their activities were important andentitled them to a greater share than the rest.
66. The term refers to that "clear differentiation" that occurred between the forces of good andevil at the battle of Badr.
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Ibn Ishaq stated, "cAbd al-Rahman b. al-Harith and others related to me fromSulayman b. Musa, from Makhul, from Abu Umama al-Bahili, who said, 'Iasked 'Ubada b. al-Samit about the surat al-Anfal, {The Spoils). He replied, "Itwas revealed about those of us who took part in the battle at Badr after we hadbegun quarreling about the spoils and were behaving badly. God therefore tookthem away from us and gave them over to the Messenger of God (SAAS) whodivided them <-an bavpa0, equally, that is, among the Muslims.'""
Ahmad related this similarly from Muhammad b. Salama, from Muhammadb. Ishaq.
By the word given above for "equally" it is meant that the spoils were splitbetween those who had gathered them, those who had chased the enemy, andthose who had remained near the banners. No one group was given the preferen-tial treatment they claimed.
This does not contradict the concept of spoils being divided into fiveparts, each fifth being allotted to a specific recipient, as some scholars mightmaintain, including Abu ^bayda and others. But God knows best. In fact, theMessenger of God (SAAS) received his sword Dhu al-Fiqar from the bootytaken at Badr.
Ibn Jartr stated, "He similarly chose a camel that had belonged to Abu Jahlthat had a silver ring through its nose. This was also before the issuance of theedict about the fifth."
Imam Ahmad stated, "Mucawiya b. cAmr related to us, quoting Ibn Ishaq, fromcAbd al-Rahman b. al-Harith b <Abd Allah b. cAbbas b. Abu Rabl'a, fromSulayman b. Musa, from Abu Sallam, from Abu Umama, from cUbada b.al-Samit, who said, 'We went forth with the Prophet (SAAS) and I witnessedBadr with him. When the forces met and God defeated the enemy, one groupwent off after them, putting them to flight and killing them, another groupsought and gathered up the booty, while a third group kept watch over theMessenger of God (SAAS), so that the enemy would not do him harm. Whennight came and the forces gathered back together, those who had assembled thebooty said, "We gathered it and no one else has any right to it." Those who hadpursued the enemy said, "You have no greater right to it than us; we drove theenemy away from the booty and we defeated them." Those who had guarded theMessenger of God (SAAS) said, "We feared some harm might come to him fromthe enemy, and so we devoted ourselves to him." And so it was that God sentdown, "They ask you about the spoils. Say, 'The spoils belong to God and to HisMessenger. So fear God, reconcile and obey God and His Messenger, if you areindeed believers"" (siirat al-Anfal; VIII, v.l).
"And so the Messenger of God (SAAS) divided the booty among theMuslims. Whenever he raided enemy territory he would divide the spoils intofourths. But if he pursued a retreating (army) he would divide it into thirds. Hehad a dislike for booty."
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AI-Tirmidhi and Ibn Maja related the latter part of this, from a hadith ofal-Thawii, from cAbd al-Rahman b. al-Harith. AI-Tirmidhi stated, "This is ahadith hasan,67 a 'good hadith'," Ibn Hibban related it in his sahih collection, asdid al-Hakim in his al-Mustadrak (The Compendium) from a hadith of cAbdal-Rahman. Al-Hakim stated, "This is authentic according to the criteria ofMuslim, but he did not narrate this tradition."
Abu Da5ud, al-Nasa'i, Ibn Hibban and al-Hakim related, on various linesfrom Da'ud b. Abu Hind, from <Ikrirna, from Ibn cAbbas, the following: "At thebattle of Badr, the Messenger of God (SAAS) stated, 'Those who have done so-and-so shall receive such-and-such.' The younger men made haste to carry thisout, while the older men stayed near the banners. When the booty had been col-lected the men gathered to claim their share. The older men asked that they notbe given less credit than the rest, saying they had acted as a safeguard against thesudden attack by any enemy force. There was much dispute and so GodAlmighty revealed, 'They ask you about the spoils. Say, "The spoils belong toGod and to His Messenger. So fear God, reconcile and obey God and HisMessenger, if you are indeed believers"'" (surat al-Anfal; VIII, v.l).
We have made extensive comments elsewhere, too lengthy to explore here, onthe reason for the revelation of this verse.
The meaning of the words is that decisions over the spoils devolve upon Godand His Messenger to judge in accord with the best interests of the worshippersregarding this life and the after-life. The Almighty therefore stated, "The spoilsbelong to God and to His Messenger. So fear God, reconcile and obey God andHis Messenger, if you are indeed believers."
He then went on to recount the events and outcome of the battle of Badr, con-cluding, "And know that whatever thing you have taken as spoils of war, thenone-fifth of it is for God and for His Messenger and for the kinfolk, orphans, thepoor and wayfarers" (surat al-Anfal; VIII, v.41). It is evident that this verseexplains God's commands regarding the spoils of war which He has made sub-ject to Himself and to His Prophet (SAAS). The Almighty has clarified anddetermined this in accord with His wish. This is the view of Abu Zayd.
Abu ^Jbayd al-Qasim b. Salam, God bless him, claimed that the Messengerof God (SAAS) divided up the booty taken at Badr equally between the men andthat he did not divide it into fifths. The edict relating to the division into fifthswas revealed after this, cancelling the previous practice.
Al-Walibl related this similarly, from Ibn cAbbas, and Mujahid, cIkrima andal-Suddl attested to it. However, there is controversy over this. And God knowsbest. The controversy relates to whether the above verses came prior to or fol-lowing the verse referring to the division into fifths, since all relate to the battleof Badr. It seems necessary to consider them to have been revealed all together
67. Al-Tiimidh! used this term to define a hadith whose narrators were known to have defectivememories.
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at one time and not separately, with some having come later, as would be neces-sary if some had cancelled others.
Then there is the hadith in both sahih collections relating to cAll, God bepleased with him. This tells how, regarding Hamza's having cut off the twohumps of his two old mare camels, and of his stating that one of these was part ofthe fifth part set aside at Badr. His statement directly contradicts Abu cUbayd'scontention that the spoils at Badr were not divided into five parts. God knowsbest; but they were divided into five according to the accounts of al-Bukhari, IbnJarir and others; this is the correct and preferable view. But God knows best.
Division
The return of the Messenger of God (SAAS) from Badr to Medina and theevents on that journey by which his Lord gave him help and assistance.
It has previously been stated that the engagement took place on Friday, the17th of Ramadan, 2 AH.
It is established in both sahih collections that following an engagement againstan enemy, the Messenger of God (SAAS) would thereafter spend three days inan open area. His normal period of three days so spent at Badr, however, ended,as related above, after two days when he mounted his camel and stood above thepit at Badr, berating those dead polytheists who had been dragged there.
Thereafter he departed, taking with him the prisoners and the great quantityof booty. He had sent on ahead two heralds to Medina to announce the victoryover those who had associated others with God and denied and disbelieved inHim. One of these heralds was cAbd Allah b. Rawaha, whom he sent to the upperparts of Medina. The other, Zayd b. Haritha, he sent to the city's lower parts.
Usama b. Zayd stated, "The news reached us when we had finished levellingthe earth over Ruqayya, daughter of the Messenger of God (SAAS). Her hus-band, ^thman b. cAffan, God bless him, had remained behind to nurse her atthe orders of the Messenger of God (SAAS) who had assigned to him a share inthe spoils of Badr."
Usama stated further, "When my father, Zayd b. Haritha, arrived, I went tohim and found him standing at the prayer shrine, swamped by people. He wassaying, tcUtba b. Rablca has been killed, as also had been AbQ Jahl b. Hisham,Zam'a b. al-Aswad, Abu al-Bakhtarl al-cAs b. Hisham, Umayya b. Khalaf andNubayh and Munabbih, the two sons of al-Hajjaj.' I asked him 'Father, is thistrue?' He replied, 'Son, I swear it is so.'"
Al-Bayhaql stated, citing a line of authorities through Hammad b. Salama,from Hisham b. ^rwa, from his father, from Usama b. Zayd, that the Prophet(SAAS) had left tUthman and Usama b. Zayd to look after his daughter. ThenZayd b. Haritha arrived, mounted on al-lA4bay, the camel of the Messenger ofGod (SAAS), with the good news. Usama said, "I heard the tumult and so wentoutside. There I found Zayd who had brought the good news. But, I swear, I
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didn't really believe it until I saw the prisoners. The Messenger of God (SAAS)had assigned to Uthman a share in the spoils."
Al~Waqidl stated, "The Messenger of God (SAAS) following his return fromBadr, performed the evening prayer at al-Athll.68 When he had finished onerakca he smiled. Someone later asked why he was smiling and he replied that hecould see Michael with dust on his wing, who had smiled at him and said, 'I waslooking for the rest.' And Gabriel had come to him when he had finished fight-ing the enemy at Badr, riding a mare, its forelock knotted and the furrows of itshead covered with dust. He had said, 'O Muhammad, my Lord has sent me toyou and told me not to leave you until you are content. Are you content?' 'I am,'he had replied."
Al-Waqidi stated, "They related that the Messenger of God (SAAS) sentZayd b. Haritha and (Abd Allah b. Rawaha ahead from al-Athll and they arrivedon Sunday in the heat of late morning. <Abd Allah b. Rawaha parted from Zaydb. Haritha at al-(Aqiq and began calling out, still on his mount, 'O Helpers,rejoice at the safety of the Messenger of God (SAAS), and at the killing and cap-ture of the polytheists! The two sons of Rabl'a have been killed, along with thetwo sons of al-Hajjaj, Abu Jahl, Zum'a b. al-Aswad and Umayya b. Khalaf, whileSuhayl b. cAmr has been taken prisoner!'
"{Asim b. cAdi stated, 'I went up to him and accompanied him, saying, "Is thatthe truth, Ibn Rawaha?" He replied, "It certainly is! And tomorrow theMessenger of God (SAAS) will arrive with the prisoners in chains." He thenwent to the homes of the Helpers, one after the other, in the upper part of thetown, telling them the good news. The children chanted along with him, "Theevil Abu Jahl is dead!" He continued on until he reached the home of the BanuUmayya, when Zayd b. Haritha arrived on the camel called al-Qaswa? belongingto the Messenger of God (SAAS) announcing the good news. When he reachedthe prayer shrine he shouted, still mounted, tcUtba and Shayba, the two sons ofRabi'a have been killed! And the two sons of al-Hajjaj! Umayya b. Khalaf is dead,as are Abu Jahl, Abu al-Bakhtari, and Zamca b. al-Aswad. Suhayl b. cAmr Dhual-Anyab has been taken captive, along with many others!'
"Some people refused to believe Zayd and began saying, 'Zayd b. Haritha hasonly come because he's been defeated!' This confused and scared the Muslims.
"Zayd arrived when we had finished levelling the earth over Ruqayya, thedaughter of the Messenger of God (SAAS), at aLBaqIc, and one of the hypocritescommented to Usama, 'Your master has been killed, and all those with him!'Another said to Abu Lubaba, 'Your friends have scattered, and they'll never unitearound him again. His Companions have died for him, and Muhammad has beenkilled. This we know to be his own camel. And Zayd is so confused he doesn'tknow what he is saying. He's come in defeat.' Abu Lubaba said, 'God will refutewhat you are saying.' The Jews commented, 'Zayd has only come in defeat.'
68. A place near Medina, between Badr and Wadi al-Safra*.
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"Usama said, 'So I went off alone with my father and asked, "Is it really true,what you are saying?" He replied, "Yes indeed, son; I swear by God what I sayis true."
"'This encouraged me and I returned to that hypocrite telling him, "You arespreading lies about the Messenger of God (SAAS) and about the Muslims!We're going to have you up before the Messenger of God, and he'll executeyou!" He replied. "It's only what I hear people saying.'"
"He went on, 'The prisoners were brought in, in the custody of Shaqran, thefreed-man of the Messenger of God (SAAS). He had participated at Badr withthe rest. They were 49 men in number.'"
Al-Waqidi stated, "According to the sources, they totalled 70; and there is nodoubt about this."
He went on, "The Messenger of God (SAAS) met with the city leaders whocongratulated him on the victory God had given him. Usayd b. al-Hudayr toldhim, 'O Messenger of God, praise be to God who has given you victory andmade you content. By God, O Messenger of God, nothing would have kept mefrom joining you at Badr if I had thought you would be meeting an enemy inbattle; but I thought you were going after a caravan. If I had known it was anenemy, I'd not have stayed behind.'
"The Messenger of God (SAAS) replied, 'You speak the truth!'"
Ibn Ishaq stated, "Then the Messenger of God (SAAS) began his journey back toMedina, taking the prisoners with him. Amongst them were <Uqba b. Abu Mu^aytand al-Nadr b. al-Hirith. In charge of the booty he had appointed cAbd Allah b.Ka<b b. cAmr b. <Awf b. Mabdhul b. <Amr b. Ghanm b. Mazin b. al-Najjar.
"One of the Muslims who composed doggerel verse, who according to IbnHisham was said to be (Adl b. Abo al~ZaghbaJ, spoke the lines,
'Water your camels, Basbas, for there's no place forthem to halt at Dhu al-Talh.
Nor in the deserts of cUmayr is there any corral;though the people's mounts can't be kept penned in.
It's smarter to get them on the road; God has givenvictory, and al-Akhnas has fled.'"
Ibn Ishaq continued, "The Messenger of God (SAAS) then went forward and,having come through the pass at al-Safra5, he halted at a hill between the passand al-Naziyya called Sayar, near a willow tree. There he divided up equally thespoils that God had bestowed upon the Muslims from the polytheists. Then hemoved on to al-Rawha*, where he was met by Muslims congratulating him on thevictory that God had given him and his Muslim force. Salama b. Salama b.Waqsh - as I have been told by (Asim b. cUmar and Yazid b. Ruman — askedthem, 'What are you congratulating us about? All we faced were bald old women,like camels bound for sacrifice, and we slaughtered them!'
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"The Messenger of God (SAAS) smiled at this and said, 'Hey, cousin, thosewere the al-mala?, chiefs!'"
Ibn Hisham observed, "He was referring to the nobles and the leaders."
THE DEATHS OF AL-NADR B. AL-HARITH AND CUQBA B. ABU MU^A YT,
GOD DAMN THEM.'
Ibn Ishaq stated, "While the Messenger of God (SAAS) was at al-Safra5, al-Nadrb. al-Harith was killed by cAli b. Abu Talib, or so I was told by a scholar fromMecca. After they had moved on to ^rq al-Zabiyya, 'Uqba b. Abu Mu'ayt wasexecuted.
"When the Messenger of God (SAAS) ordered his death, HJqba asked him,'Who will look after my children, Muhammad?' 'The fire!' he responded. Theman who killed him was cAsim b. Thabit b. Abu al-Aqlah, a brother of the BanucAmr b. £Awf, as I was told by Abu TJbayda b. Muhammad b. (Ammar b. Yasir."
Musa b, 'Uqba also stated this in his work on the military expeditions. Heclaimed that the Messenger of God (SAAS) killed no other person taken captive.
He stated, "And when cAsim b. Thabit came up (to kill him) 'Uqba asked, 'Otribe 6f Quraysh, why am I to be killed out of all those here?'
"He replied, 'For your enmity towards God and His Messenger.'
"Hammad b. Salama stated, from cAta b. aI-Sa°ib, from al-Sha'bi, who said,'When the Prophet (SAAS) ordered the execution of ^Uqba, he asked, "Will youkill only me from among Quraysh?"
'"The Messenger of God (SAAS) replied, "Yes. Do you know how this mantreated me? He came up while I was prostrate in prayer behind the maqam®placed his foot on my neck and pressed down on it. I thought my eyes were goingto come out, before he lifted up his foot. On another occasion he brought asheep's entrails which he threw over my head while I was prostrate in prayer.Fatima came and washed it off my head."'"
Ibn Hisham stated, "It is also said that it was (Ali b. Abu Talib who killed^qba, according to al-Zuhri and other scholars."
I would comment that these two men were among the most evil of God'sservants, the most stubborn, wicked, envious and disbelieving of men and theyhad been very active in satirizing Islam and its supporters. God damn them! AndHe did, indeed!
Ibn Hisham stated, "Qutayla, daughter of al-Harith, sister of al-Nadr b.al-Harith, spoke the following verses about the death of her brother,
'O rider, al-Athil is a landmark since the morning ofthe fifth night, and you are fortunate.
Inform there a dead man of a greeting that the finestof all are still waving,
From me to you, and of tears that are shed in
69. The "shrine of Abraham", near the kalba.
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profusion, flooding out, while others are repressed.
Will al-Nadr hear if I call to him; or can a dead manhear who cannot speak?
Muhammad, you, the finest son of a woman noble amongher people, and her husband a fine stallion,
It would not have harmed you to forgive him, for avalorous man often forgives, despite his anger or rage.
Or you could have accepted ransom, and the largest sumever paid would have been provided,
And al-Nadr was the closest in ties to you of all yourcaptives, and the worthiest, if any were to be freed.
The swords of his father's sons would then have chargedfor God, with wombs being split asunder on His behalf,
Stoically he was led to death, worn out and bound, butservile.'"
Ibn Hi sham stated, "And it is said, though God alone knows best, that theMessenger of God (SAAS) said, when those verses were recited to Him, 'If onlythis had reached me before his death, I would have spared him!'"
Ibn Ishaq stated, "At that place the Messenger of God (SAAS) was met by AbuHind, the freed-man of Farwa b. cAmr al-Bayadi, his cupper. He had with hima wine-skin filled with hays, that being dates in a butter sauce, a gift for theMessenger of God (SAAS). He accepted it and recommended Abu Hind to theHelpers.
"The Messenger of God (SAAS) then went on into Medina, arriving thereone day before the prisoners."
Ibn Ishaq stated, "Nablh b. Wahb, brother of the Banu (Abd al-Dar, related tome that the Messenger of God (SAAS) divided up the prisoners among hisCompanions following their arrival and said, 'Behave well towards them.'
"Abu cAzlz b. cUmayr b. Hashim, a brother of Mus^b b. ^Umayr by the samefather and mother, was among the captives. Abu 'Aziz stated, 'My brother Mus^bb. cUmayr passed me by while one of the Helpers was tying me up. Mus^b said,"Bind his hands fast. His mother is wealthy, and she'll ransom him from you."'
"Abu <Aziz went on, 'I was with a group of Helpers bringing me from Badr.When they had their midday and evening meals, they gave me the bread and atethe dates themselves, in accordance with the instruction given them by theMessenger of God (SAAS) regarding us. Every piece of bread that came intotheir hands they passed on to me. I was embarrassed and would return the bread,but they would pass it back untouched.'"
Ibn Hisham stated, "This Abu cAzlz was the standard-bearer of the poly-theists at Badr, following al-Nadr b. Harith.
"And after his brother had made his comment to Abu al-Yusr, the man whohad me captive, Abu cAzlz commented, 'Brother, is this how you treat them?'Mus{ab replied, 'He's more my brother than you are!'
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"His mother asked what was the highest price paid to ransom a Quraysh man.She was told, 'Four thousand dirhams.' She therefore ransomed him with fourthousand dirhams she sent."
I comment that the given name of this Abu cAzlz was Zurara, according towhat Ibn al-Athlr stated in his work Ghabat al-Sahaba {Compendium ofCompanions). Khalifa b. Khayat included him in his list of names of theCompanions. He was Muscab b. "Umayr's brother on his father's side. They hadanother paternal brother who was Abu al-Ram b. cUmayr. Those who wouldhave him as killed at Badr as an unbeliever are in error. That person was reallyAbu cAzza, as will be told hereafter. But God knows best.
Ibn Ishaq stated, "<Abd Allah b. Abu Bakr related to me, that Yahya b. cAbdAllah b. cAbd al-Rahman b. Sa<d b. Zurara said, 'When the prisoners werebrought in, Sawda, daughter of Zam'a, wife of the Prophet (SAAS) was with thefamily of <Afra5, who were engaged in mourning for cAfra5's two sons, <Awf andMu^wwidh. This was before the veil was made required for the wives of (theProphet). Sawda said, "I swear by God, there I was when someone came in andsaid, 'They've brought in the prisoners!' So I went off to my house, where theMessenger of God was, and there I found Abu Yazid Suhayl b. cAmr in a cornerof the room with his hands tied with a rope behind his neck. I couldn't restrainmyself from saying, at the sight of Abu Yazid, 'O Abu Yazid! You gave yourselfup then! Couldn't you have died a noble death!'
"'"I swear, I was then quite startled to hear the Messenger of God (SAAS)call out from inside the house, 'Sawda, are you stirring up trouble for God andfor His messenger!' I replied, 'O Messenger of God, by Him who sent you withthe truth, I couldn't restrain myself from saying as I did when I saw Abu Yazidwith his hands tied up at his neck!"""
Information will follow hereafter in detail recounting the arrival of theprisoners in Medina, and how and at what cost they were ransomed. If God willsit so, that is.
An Account of the joy of the Negus, God bless him, at the outcome of
the battle of Badr,
The hafiz al-Bayhaqi stated, "Abu al-Qasim cAbd al-Rahman b. <Ubayd Allahal-Hurfi of Baghdad informed us, quoting Ahmad b. Salman al-Najjad, quotingcAbd Allah b. Abu al-Dunya, quoting Hamza b. al-cAbbas quoting, cAbdan b.^thman, quoting cAbd Allah b. al-Mubarak, quoting cAbd al-Rahman b. Yazid,quoting Jabir, from cAbd al-Rahman, a man from San% who said, 'One daythe Negus sent for Ja'far b. Abu Tahb and his Companions and when theywent in to him they found him in his house sitting on the ground dressed inrags. Ja'far said, "We felt very sorry for him when we saw him, in this state,and when he observed this in our faces, he explained, 'I have good news for you
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that will make you rejoice. A spy has come to me from your land and has told methat God has given victory to his Prophet, defeated his enemy, taken captiveso-and-so and so-and-so, and killed so-and-so and so-and-so. The forces met ina valley called Badr where many thorny trees grow. It's as if I can see it now, forI used to look after camels there for my master, a man of the Banu Damra.'"
" 'J afar then asked the Negus, "Why are you sitting on the ground, withouteven a carpet, dressed in those old clothes?" He replied, "We agree with whatGod sent down to Jesus — that it is the duty of God's worshippers to behave inhumility when God performs some favour for them. Since God has favoured mewith the victory of his Prophet (SAAS), I am acting in humility in this way forhim.'""
Chapter; On the arrival ofthe news of those stricken at Badr to their families in Mecca.
Ibn Ishaq stated, "The first to arrive in Mecca with news of the Quraysh casualtiesat Badr was al-Haysuman b. cAbd Allah al-Khuzal. When he was asked for news,he reported the deaths of ^tba b. Rabl'a, Shayba b. Rabl^ Abu al-Hakam b.Hisham, Umayya b. Khalaf, Zamca b. al-Aswad, Nubayh and Munabbah, and Abual-Bakhtarl b. Hisham.
"As he ennumerated the Quraysh nobles, Safwan b. Umayya commented,'That makes no sense; ask him about me!' So they asked him what had happenedto Safwan b. Umayya, and he responded, 'He's over there, sitting in the kijr; Isaw the deaths of his father and his brother when they were killed.'"
Musa b. ^qba stated, "When the news reached Mecca and was verified, thewomen cut off their hair; and many horses and riding camels were slaughtered."
Al-Suhayli recounted, from the book Dala'il {The Signs) of Qasim b. Thabit,whose author said that at the time of the battle of Badr the people of Mecca hearda spirit calling out,
"The kantfs brought a battle to bear at Badr because ofwhich the power of Chosroe and Caesar will collapse,
It sent men of Lu'ayy to their death, and brought forthunmarried women to strike the ground in despair.
Woe to him who becomes Muhammad's enemy, deliberatelystraying from the right path and getting lost!"
Ibn Ishaq stated, "Husayn b. cAbd Allah b. *Ubayd Allah b.< Abbas related to me,from 'Ikrima, the freed-man of Ibn cAbbas, who said, 'Abu Rafic, the freed-manof the Messenger of God (SAAS) said, "I was a slave of al-cAbbas b. <Abdal-Muttalib at the time when Islam had entered us, the people of the house. Al-cAbbas accepted Islam, as did Umm al-Fadl and myself as well. AI-'Abbas wasconcerned about his people and disliked opposing them and so he concealed hisacceptance of Islam. He was a man of great wealth that was scattered amongst hispeople. Abu Lahab had stayed behind from Badr and had sent al-cAs b. Hisham
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b. al-Mughlra in his place. This was the practice; any man who could not go tobattle sent another in his place.
"' "When he received news of those of Quraysh who were struck down atBadr, God humiliated and disgraced Abu Lahab, while we experienced a senseof power and pride. I was a weak man and I used to make arrows, sharpeningthem in the pavilion near zamzam, the sacred well. I was seated there active inthis, with Umm al-Fadl sitting there with me, happy at the news we had received,when in came Abu Lahab, dragging his feet in annoyance. He sat down at oneside of the pavilion, his back facing mine. As he sat there people announced,'Here's Abu Sufyan, al-Mughlra b. al-Harith b. cAbd al-Muttalib, who hasarrived.' Abu Lahab called out, 'Come on in to me; you must have some news.'
'""Abu Sufyan came and sat down, people standing all around. Abu Lahabthen spoke, 'Cousin, tell me what happened to everyone.'
"""Well,' he reported, 'I swear that no sooner had we joined battle withthem, than we turned our back to them and they killed and captured us just asthey liked. But, I swear, I don't blame them; we faced men dressed in whitemounted on piebald horses between heaven and earth. I swear, they sparednothing, and nothing could withstand them.""
"Abu Rafic went on, 'I then raised the tent rope with my hand and com-mented, "By God, those were the angels!"
"'At that Abu Lahab raised his fist and hit me a very hard blow in the face. Icharged at him, but he fought back and knocked me to the ground. He then kneltdown on me, beating me. I was a weak man. Then Umm al-Fadl took hold of oneof the tent supports and began hitting him with it, making a nasty wound in hishead and shouting, "So you think he's powerless now that his master is away!'
" 'He got up and left, humiliated. And by God, he only lived seven more daysbefore God afflicted him with the pustules that killed him.'"
Yunus, quoting Ibn Ishaq, added, "His two sons left him unburied for threedays after his death and he began to decompose. Quraysh greatly feared thosepustules, just as they did the plague. Eventually one of the Quraysh said to hissons, 'Aren't you ashamed that your father is decomposing in his house, withoutyou burying him?' They replied, 'We're scared of those terrible pustules.' Theman insisted, 'If you do it, I'll help you.' And they did not wash him and merelythrew water over him from a distance, not going close to him at all. They thencarried him to the heights of Mecca, placed him against a wall and covered himover with stones."
Yunus said, quoting Ibn Ishaq, "Yahya b. cAbbad b. cAbd Allah b. al-Zubayrrelated to me, from his father, from 'AHsha, mother of the believers, who said shealways veiled herself with her gown until she had passed beyond the place whereAbu Lahab was buried."
Ibn Ishaq stated, "Yahya b. <Abbad related to me as follows, 'Quraysh mournedtheir dead. Then they told one another not to do this because when Muhammad
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and his supporters heard of it they would revile them. They also agreed not toseek reassurance by making enquiry about the captives to discourage theMessenger of God (SAAS) from making heavy demands for their ransom.'"
I observe that God's forcing them to forego mourning for their dead was partof the totality of His punishment of those of them that remained alive at thattime. For weeping for the dead contributes to the recovery of the grieving heart.
Ibn Ishaq stated, "Al-Aswad b. al-Muttalib was afflicted with the loss of threeof his sons, Zam% cAqll and al-Harith, and he wished to mourn properly forthem. He heard a woman in the night bewailing her loss and, because he washimself blind, he asked his son, 'Go and see if mourning has become permissible.Are Quraysh now bewailing their dead? Perhaps I will now be able to lament theloss of Abu Hakima'  he was referring to his son Zam^- 'for I am in great pain.'
"When the boy returned, he reported that it was merely a woman lamentingthe loss of a camel that had gone astray. It was then that al-Aswad spoke theverses,
'Is she weeping because a donkey of hers has goneastray and so insomnia keeps her from sleeping?
Do not weep over a young camel, but over Badr thatruined all hopes,
Over Badr and the elite of the Banu Husays and Makhzumand the tribe of Abu al-Walid.
And weep, if you weep at all, for Abu 'Aqil and forHarith, the lion of lions.
Weep for them all, and do not hold back, for there isnone the like of Abu Hakima.
After them it is other men who rule, and had it notbeen for Badr, they would not have come to lead.'"
Division
The payment of ransom money by Quraysh to the Messenger of God (SAAS)for their men who were captive.
Ibn Ishaq stated, "Abu Wadaca b. Dubayra al-Sahmi was among the prisoners.The Messenger of God (SAAS) commented, 'He has a son in Mecca who is awealthy, shrewd merchant; no doubt he will come and seek to ransom his father.'When Quraysh advised that there would be no hurry in ransoming the prisonersso that Muhammad and his Companions would not seek larger sums, al-Muttalibb. Abu Wadaca, the man to whom the Messenger of God (SAAS) had referred,agreed and also advised against haste. But he left secretly at night and went toMedina, where he ransomed and removed his father, having paid 4,000 dirhams."
I comment that this was the first prisoner ransomed. Then Quraysh sent'toransom their prisoners and Mikraz b. Hafs b. al-Akhyaf went to ransom Suhaylb. cAmr, who had been taken captive by Malik b. al-Dukhshum, brother of theBanu Salim b. cAwf. Malik spoke the following verses on this,
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"I captured Suhayl and I would not want for him anyprisoner from any other nation.
Khindif knows that, if injustice be done, Suhayl is theman to charge.
I struck with a sharp sword until it bent, forcingmyself on against that hare-lipped man."
Ibn Ishaq stated, "Suhayl was a man who had a split lower lip."
He went on, "Muhammad b. (Amr b. cAta°, a brother of the Banu (Amr b.Ltfayy related to me, that cUmar b. al-Khattab said to the Messenger of God(SAAS), 'Let me extract the two front teeth of Suhayl b. cAmr; his tongue willprotrude and he will never speak ill of you again. The Messenger of God(SAAS), said, 'I will not mutilate him, for if I did, God would mutilate me, eventhough I am a prophet.'"
I observe that this hadith is incomplete in its line of authorities; indeed, it maybe defined as mucdal, "problematic".
Ibn Ishaq stated, "I have been informed that the Messenger of God (SAAS)said to Umar about this, 'Maybe he will take a stand for which you will notcriticize him.'"
I observe that this refers to the stand adopted in Mecca by Suhayl when, fol-lowing the death of the Messenger of God (SAAS) some of the Arabs rebelled.Hypocrisy arose in Medina and elsewhere, and Suhayl stood up and gave a pub-lic address in Mecca in which he urged the people to remain firm in the truehanif religion. This will be related in its proper place.
Ibn Ishaq stated, "When Mikraz negotiated with them about Suhayl and ulti-mately satisfied them, they said, 'Give us what is ours.' He replied, 'Take mehostage in his place and let him go until he sends you his ransom money.' Theyreleased Suhayl and kept Mikraz with them."
Ibn Ishaq quoted some poetry of Mikraz that Ibn Hisham suggested might notbe authentic. But God knows best.
Ibn Ishaq stated, utAbd Allah b. Abu Bakr related to me, saying, 'cAmr b. AbuSufyan Sakhr b. Harb was among the prisoners."'
Ibn Ishaq stated, "His mother was the daughter of Uqba b. Abu Mu^t."
Ibn Hisham, however, said that his mother was ^qba's sister; and he addedthat it was cAli b. Abu Talib who had captured him.
Ibn Ishaq stated, "cAbd Allah b. Abu Bakr related to me, as follows, 'AbuSufyan was advised to ransom his son, cAmr. He replied, "Shall blood andmoney combine against me? They killed Hanzala, and shall I now ransom cAmr?Let him remain with them; they can keep him as long as they want!"'
"While he was thus imprisoned in Medina, Sacd b. al-Nucman b. Akkal, abrother of the Banu cAmr b. cAwf and also related to the Banu Mu^wiya, wentforth on pilgrimage, accompanied by his young wife. He was elderly and aMuslim and had sheep at al-BaqIc. He left for there on pilgrimage with no ideahe would be imprisoned at Mecca, since he was a pilgrim; Quraysh only ever
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treated well those who came as pilgrims. But Abu Sufyan b. Harb attacked himin Mecca, imprisoning him in retaliation for this son cAmr. Abu Sufyan spokethe following verses on this,
'O tribe of Ibn Akkal, answer his request; you had apact together, so do not surrender the chief in hismaturity.
The Banu cAmr is lowly, contemptible, if they do notrelease their prisoner's fetters.'"
Hassan b. Thabit spoke the following verses in response,
"If Sa'd had been free to act that day in Mecca, he wouldhave killed many of you before he was captured.
Using a sharp sword or a bow oinab^a wood, its stringtwanging when its arrows shoot."
He went on, "The Banu cAmr b. cAwf went to the Messenger of God (SAAS)and told him what had happened and asked him to give them (Amr b. AbuSufyan so they could release him and receive their own man in exchange. TheProphet (SAAS) agreed and they sent cAmr to Abu Sufyan, who released Sa^."
Ibn Ishaq went on, "Abu al-cAs b. al~Rablt b.'Abd aMUzza b. <Abd Shams b.Umayya was among the captives, the son-in-law of the Messenger of God(SAAS), husband of his daughter Zaynab."
Ibn Hisham added, "It was Khirash b. al-Simma, of the Banu Haram, whohad captured him."
Ibn Ishaq continued, "Abu al-cAs was a respected Meccan credited with muchwealth and goods. His mother was Hala, daughter of Khuwaylid, sister ofKhadlja, daughter of Khuwaylid. It was Khadlja who had asked the Messengerof God (SAAS) to marry her daughter Zaynab to him, and he never disagreedwith her; this occurred before the beginnings of revelation.
"The Messenger of God (SAAS) had married his daughter Ruqayya, or UmmKulthOm, to Vtba b. Abu Lahab. And when revelation began, Abu Lahab said,'Let Muhammad look after his own!' He ordered his son Utba to divorceRuqayya with the promise to give him any woman he wanted. He did so beforehaving consummated the marriage. She was then married by Uthman b. cAffan,God bless him. They approached Abu al-cAs and said, 'Leave your wife and wewill marry you to any Quraysh woman you desire.' He replied, 'No, by God! Iwill not leave her, and I do not want any other woman from Quraysh for mywife.' The Messenger of God (SAAS), so I have been told, used to commend hisson-in-law for this."
I comment that the evidence of his praise for his son-in-law is well establishedin the sahth collection, as will be shown.
Ibn Ishaq stated, "The Messenger of God (SAAS) had no authority in Meccato allow or to forbid, since he was powerless. Islam had divided Zaynab,
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daughter of the Messenger of God (SAAS), from Abu al-cAs, but he was not ableto bring about their separation."
I comment that it was only in the year of the truce of al-Hudaybiyya, in theyear 6 AH that God made it unlawful for Muslim women to marry polytheists, aswill be shown hereafter, if God wills it.
Ibn Ishaq stated that Yahya b. <Abbad b. cAbd Allah b. al-Zubayr related tohim, from his father who quoted ^isha as having said, "When the Meccans sentransom money for their men who were prisoners, Zaynab, daughter of theMessenger of God (SAAS), sent money on behalf of Abu al-cAs. She sent thenecklace for him that Khadija had given her upon her marriage to Abu al-cAs.She said, 'When the Messenger of God (SAAS) saw it, he was greatly touchedfor her and said, "If you should think fit to deliver her prisoner to her and toreturn to her what is hers, then do so." They replied, "Yes, Messenger of God."And they did release him and returned her property to her.'"
Ibn Ishaq stated, "Those named to us as having been freed by the Messenger ofGod (SAAS) without ransom having been paid for them include: of the BanuUmayya, Abu al-cAs b. al-Rablc, and of the BanO Makhzum, al-Muttalib b.Hantab b. al-Harith b. ^bayd b. cUmar b. Makhzum. He was taken prisoner byone of the Banu al-Harith b. al-Khazraj. He had been left in their custody untilhe was released, whereupon he rejoined his own people."
Ibn Ishaq went on, "The Messenger of God (SAAS) had required of him(Abu al-cAs) that he allow free movement to Zaynab, which meant that she couldemigrate to Medina. And Abu al-cAs did keep to his agreement, as will be told."
It is at this point that Ibn Ishaq related this; however, we have deferred tell-ing of it, since that is more appropriate. But God knows best.
We have previously related how al-cAbbas b. cAbd al-Muttalib, uncle of theProphet (§AAS), ransomed himself and cUqayl and Nawfal, sons of his twobrothers, for 100 awqiya of gold.
Ibn Hisham stated, "It was Abu Ayyub Khalid b. Zayd who captured AbuaI-<As."
Ibn Ishaq stated, "Sayfl b. Abu Rifa<a b. cA>idh b. £Abd Allah b. <Umar b.Makhzum was left in the custody of his captives. They agreed with him that hewould send them his ransom and so let him free; but he did not keep his word.On that subject Hassan b. Thabit spoke the lines,
' Sayfi's word was not one to be trusted, like the trailof some fox that rested at a watering hole.'"
Ibn Ishaq continued, "Aba cAzza <Amr b. <Abd Allah b. Uthman b. Uhayb b.Hudhafa b. Jumah was a poor man with daughters to support. He said, 'OMessenger of God, you know my state of finances. I am poor and have a family,so be gracious to me.' The Messenger of God agreed to be gracious to him oncondition that he did not support anyone else against him. Abu cAzza spoke thefollowing lines in praise of the Messenger of God (SAAS) for this action,
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'Who is it will tell the Messenger, Muhammad, fromme, "You are truth; and the All-Powerful is to be praised.
You are a man who calls to the truth and to rightguidance, with witness for you from God the Almighty.
You are a man given a position of power among us,there being steps both easy and high up to where you are.
You are someone whose opponents are unhappy beingfought, while those with whom you make peace are content.
But when I think of Badr and those who fought it, I amovercome again by sorrow and depression.'"
I comment that thereafter this Abu cAzza broke the pact he had made with theMessenger of God (SAAS), and he fell under the influence of the polytheists andrejoined them. At the battle of Uhud he was again taken captive, and he againasked the Messenger of God (SAAS) to set him free. But the latter replied, "I'llnot let you stroke your beard and say that you deceived Muhammad twice!" Andso his head was cut off at Uhud, as will be related in the account of that engage-ment.
It is said that it was of him that the Messenger of God (SAAS) spoke as fol-lows, "A believer will not be bitten twice from the same lair." This is one of thoseproverbs uttered only by the Messenger of God (SAAS).
Ibn Ishaq stated, "Muhammad b. Jacfar b. al-Zubayr related to me, from cUrwab. al-Zubayr, as follows, "TJmayr b. Wahb al-Jumahl was sitting with Safwan b.Umayya in the hijr shortly after the losses that were suffered at Badr. He,cUmayr, was one of the devilish Quraysh provocateurs, a man who had grievouslyharmed the Messenger of God (SAAS) and his Companions at Mecca. His sonWahb b. cUmayr was one of those taken captive at Badr.'"
Ibn Hisham stated, "The person who captured him was Rifa^a b. Rafi(, one ofthe BanO Zurayq."
Ibn Ishaq went on, "Muhammad b. Ja(far related to me, from ^rwa, that^Umayr made mention of the fate of those caste into the pit at Badr, at whichSafwan said, 'I swear, there's nothing good in life now they are gone.' ^mayragreed, 'You are right. Were it not for a debt I can't pay and children whose sur-vival after me concerns me, I would ride off to Muhammad to kill him; I havecause against them, since my son is a prisoner in their hands.'
"Safwan b. Umayya seized the opportunity to say, 'Consider your debt myresponsibility; I will redeem it and consider your children as my own, caring forthem as long as they live. Everything I have will be theirs.'
u<Umayr suggested, 'Keep this matter a secret between us both.' Safwanagreed.
"tUmayr then called for his sword, sharpened it, put poison on it and left forMedina. While cUmar b. al-Khattab was there talking with a group of Muslimsabout Badr and recalling how God had honoured them and how He had treated
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their enemy, Umar saw cUmayr b. Wahb having just dismounted at the door tothe mosque, wearing his sword. cUmar commented, 'There's that dog 'Umayr b.Wahb, that enemy of God; he's come here only to do some mischief. It is he whosowed discord among us and estimated our numbers for the enemy at Badr!'
'tcUmar then went in to the Messenger of God (SAAS) and told him, 'OProphet of God, that enemy of God cUmayr b. Wahb is here wearing his sword.'He told him to let him enter, so <Umar went and seized the sheath of Umayr'ssword and wrapped it tightly around his neck, telling the Muslim Companionsthere to go and sit with the Messenger of God (SAAS), and to guard him againstthat evil fellow who could not be trusted,
"He then took him in to the Messenger of God (SAAS), and when the lattersaw him with <Umar holding his sword sheath around his neck, he said, 'Releasehim, cUmar; come near, TJmayr.' Urnayr went over to him and said, 'May yourmorning be good!' This was the mode by which people greeted one anotherbefore Islam. The Messenger of God (SAAS) responded, 'God has honoured uswith a greeting better than that, cUmayr. That is salam, peace, the greeting usedby the people of paradise,'
"'Well,' Umayr replied, 'it's a greeting you've not been using for long.'
"'So what brings you, Umar?' the Messenger of God (SAAS) asked.
'"I have come about that captive you have; treat him well,' Umayr replied.
'"Why are you wearing a sword around your neck?'
"'God curse the swords! Have they done us any good?'
"'Seriously, why did you come?'
'"That's the only reason,' Umayr insisted.
"'On the contrary, you sat in the hijr with Safwan b. Umayya; you discussedthe fate of the dead in the pit, then you said, "Were it not for a debt I can't payand children whose survival after me concerns me, I would ride off toMuhammad to kill him." And so Safwan b. Umayya took responsibility for yourdebt and your family if you would kill me. But God prevented you from doingthat.'
"Umayr declared, 'I testify that you are the Messenger of God! We used tocall you a Har when you brought us news from heaven and the revelations thatcame to you, but only Safwan and I were present on that occasion, and I wellknow that only God could have told you of it. Praise be to God who led me toIslam and to where I am now!' He then gave testimony to the truth of Islam.
"The Messenger of God (SAAS) ordered, 'Give your brother instruction inthe religion! Teach him the Qur'an and release his prisoner to him!' They did so.
"TJmayr then said, 'O Messenger of God, I vigorously tried to extinguish thelight of Islam and was very harsh towards those who followed God's religion. Iwould like you to give me permission to go to Mecca where I will call others toGod, to His Messenger and to Islam. Perhaps God will guide them. Otherwise Iwill persecute them in their religion just as I used to maltreat your Companionsin theirs.'
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"The Messenger of God (SAAS) gave permission-to him and he did go toMecca.
"Safwan had been saying, following TJmayr b. Wahb's departure, 'Rejoice atan event soon to happen that will make you forget Badr!'
"He would ask riders about Umayr, and eventually one came who told him ofUmayr's acceptance of Islam. He swore that he would never say another wordto him and never do him any favour."
Ibn Ishaq continued, "When Umayr arrived back in Mecca he set aboutpreaching for Islam and persecuting those who opposed it. Many peopleaccepted Islam due to him.
"And it was cUmayr b. Wahb, or al-Harith b. Hisham, who saw the enemy ofGod, Satan, when he turned on his heels and fled, saying, Til have nothing todo with you, I see what you do not.' Satan was then in the form of Suraqa b.Malik b. Ju'shum, the leader of Mudlij."
Division
Hereafter Imam Ibn Ishaq, God bless him, wrote on the revelations in theQur>an that relate to the battle of Badr. This is the passage from the first to thelast of surat al-Anfal (The Spoils; VIII). He wrote well and at length. We haveexamined this in detail in our work of exegesis and those wishing to read thisshould look at it there. And all praise and credit are due to God.
Division
He then begins giving the names of those Muslims who participated at Badr. Helisted these names in the order of the Emigrants and then the Helpers, beginningwith those of Aws and going on to those of Khazraj. He concludes with the state-ment, "The total number of Muslims, whether Emigrants or Helpers, whoeither witnessed Badr or who were credited with a share of the spoils from it,totalled 314 men.
"The Emigrants totalled 83 men.
"From Aws there were 61 men.
"From Khazraj there were 170 men."
Al-Bukhari listed them in his sahih compendium in alphabetical order follow-ing the names of the Messenger of God (SAAS), Abu Bakr, Uthman and cAll,may God be pleased with them all.
What follows is a list of the names of the Muslims who were present at Badrarranged alphabeticaly. This is derived from the book al-Ahkam al-Kabir {TheMajor Statutes) by the hafiz Diya' al-Dln Muhammad b. cAbd al-Wahidal-MaqdisI and others. This alphabetical listing is preceded by the name of theirchief and their pride, the leader of all the progeny of Adam, Muhammad,Messenger of God (SAAS).
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THE NAMES OF THOSE AT BADR ARRANGED ALPHABETICALLY.
THE LETTER ALIF.
Ubayy b, Ka*b al-Najjari, leader of al-Qurra5; al-Arqam b. Abu al-Arqam; Abual-Arqam <Abd Manaf b. Asad b. cAbd Allah b. cUmar b. MakhzOmal-Makhzuml; As<ad b. Yazid b. al-Fakih b. Yazid b. Khalda b. cAmir b.al-cAjlan.
Aswad b. Zayd b. Tha^aba b. Ubayd b. Ghanm - Musa b. 'Uqba gave thesame. AHJmawi said, "There is doubt over Sawwad b. Rizam b. Thalaba b.cUbayd b. cAdl." Salama b. al-Fadl stated, quoting Ibn Ishaq, that the name wasSawwad b. Zurayq b. Tha^aba. Ibn ^idh gave it as Sawwad b. Zayd.
Usayr b. cAmr al-Ansari Abu Sallt, also known as Usayr b. cAmr b. Umayyab. Lawdhan b. Salim b. Thabit al-Khazraji; Musa b. ^qba did not mention him.
Anas b. Qatada b. Rabi'a b. Khalid b. al-Harith al-AwsI, also so named byMusa b. 'Uqba, though al-UmawI named him Anis in his biography (of theProphet (SAAS)).
I comment that Anas b. Malik was the servant of the Messenger of God(SAAS) according to the account of "Umar b. Shabba al-Numayri. Muhammadb. <Abd Allah al-Ansari related to us, from his father, from Thumama b. Anas,who said, "Anas b. Malik was asked whether he had been present at Badr, andthat he replied, 'Where would I have been, to be absent from Badr, may you bemotherless!'"
Muhammad b. Sacd stated, "Muhammad b. cAbd Allah al-Ansari informedus, my father related to us, from a freed-man of Anas b. Malik, that the latterasked Anas whether he had been present at Badr. He replied, 'May you bemotherless, where would I have been, to be absent from Badr?'"
Muhammad b. cAbd Allah al-Ansari stated, "Anas b. Malik went forth to Badrwith the Messenger of God (SAAS) as a servant in service to him."
Our teacher, the sheikh and hafiz Abu al-Hajjaj al-Mizzi stated in his tahdhib,his educational text, "Thus al-Ansarl stated, but none of the authors of the workson the military expeditions said this."
Anas b. Mu*adh b. Anas b. Qays b. cUbayd b. Zayd b. Mu^wiya b. 'Amr b.Malik b. al-Najjar; Anasa al-Habashi, freed-man of the Messenger of God(SAAS); Aws b. Nabit b. al-Mundhir al-NajarL
Aws b. Khawli b. cAbd Allah b. al-Harith b. <Ubayd b. Malik b. Salim b.Ghanm b. (Awf b. al-Khazraj al-Khazraji. Musa b. ^qba gave his name as Awsb. cAbd Allah b. al-Harith b. Khawli. Aws b. al-Samit al-Khazraji, brother of<Ubada b. al-Samit; Iyyas b. al-Bukayr b. cAbd Yalll b. Nashib b. Ghayra b. Sa<db. Layth b. Bakr, ally of the Banu <Adl b. Ka<b.
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Bujayr Abu Bujayr, ally of the Banu al-Najjar, Bahhath b. Thalaba b.Khazama b. Asram b. cAmr b. cImara al-Balawl, an ally of the Helpers; Basbas b.•Amr b. Tha'laba b. Kharsha b. Zayd b. <Amr b. Sacld b. Dhubyan b. Rashdanb. Qays b. Juhayna al-Juhanl, an ally of the Banu Sacida, he being one of thescouts, along with (Adl b. Abu al-Zaghba5, referred to above; Bishr b. al-Bara* b.Ma'rur al-Khazraji, who died at Khaybar from the poisoned mutton; Bashlr b.Sa'd b. Tha'laba al-Khazraji, father of al-Nucman b. Bashlr, said to have been thefirst man to pledge his allegiance to Abu Bakr; Bashlr b. cAbd al-Mundhir AbuLubaba al-Awsi, who was sent back by the Messenger of God (SAAS) fromal-Rawha' to take charge of Medina; he was assigned a full share in the spoils ofBadr.
THE LETTER TA\
Tamim b. Ya'ar b. Qays b, (Adl b. Umayya b. Jadara b. cAwf b. al-Harith b.al-Khazraj; Tamim, the freed-man of Khirash b. al-Simma; Tamim, the freed-man of the Banu Ghanam b. al-Sallam. Ibn Hisham stated, "He was the freed-man of Sa'd b. Khaytharaa."
THE LETTER THA>.
Thabit b. Aqram b. Thaqaba b. <Adl b. al-cAj!an; Thabit b. Tha(laba. ThisTha^aba was known as al-Jadha* b. Zayd b. al-Harith b. Haram b. Ghanm b.Ka<b b. Salama.
Thabit b. Khalid b. al-Nucman b. Khansa' b. OJsayra b. <Abd b. cAwf b.Ghanm b. Malik b. al-Najjar al-Najjari; Thabit b. Khansa5 b. cAmr b. Malik b.cAdi b. cAmir b. Ghanm b. {Adi b. al-Najjar al-Najjari.
Thabit b. <Amr b. Zayd b. <Adl b. Sawwad b. Malik b. Ghanm b. <Adi b.al-Najjar al-Najjari; Thabit b, Hazzal al-Khazraji; Thaqaba b. Hatib b. cAmr b.^bayd b. Umayya b. Zayd b. Malik b. al-Aws; Tha'laba b. 'Amr b. cUbayd b.Malik al-Najjari; Thaqaba b. cAmr b. Mihsan al-Khazraji; Tha'iaba b. *Anma b.cAdi b. Nabi al-Sulami; Thaqf b. 'Amr, of the Banu Hijr, of the clan of the BanuSalim, he being an ally of the Banu Kathir b. Ghanm b. Dudan b. Asad.
THE LETTER JIM.
Jabir b. Khalid b. Mas'ud b. <Abd al-Ashhal b. Haritha b. Dinar b. al-Najjaral-Najjari; Jabir b. <Abd Allah b. Ri>ab b. al-Nucman b. Sinan b. OJbayd b. cAdlb. Ghanm b. Ka^i b. Salama al-Sulami, one of those who were present atal-'Aqaba.
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I comment that Jabir b. cAbd Allah b. cAmr b. Haram, al-Sulami also, ismentioned by al-Bukhari among those at Badr. He gives a line of authoritiesfrom Sacid b. Mansur, from Abu Mu^wiya, from at-Acmash, from Abu Sufyanquoting Jabir as saying, "I drew water from the well for my companions at thebattle of Badr."
This line of authorities is according to Muslim. However, Muhammad b. Sa^stated, "I mentioned this hadtth to Muhammad b. cUmar - meaning al-Waqidl— and he commented, 'This is ficticious and comes from the Iraqi scholars.' Herefuted Jabir's having been present at the battfe of Badr."
Imam Ahmad b. Hanbal stated, "Rawh b. <Ibada related to us, quotingZakariyya' b. Ishaq, quoting Abu al-Zubayr, that he heard Jabir b. cAbd Allahsay, 'I went on 19 military expeditions with the Messenger of God (SAAS), butI was not present at either Badr or Uhud. My father prevented me. After myfather was killed at Uhud, I never missed any one of the military engagements ofthe Messenger of God (SAAS).'"
Muslim related this from Abu Khaythama, from Rawh.
Jabbar b. Sakhr al-Sulami; Jabr b. cAtik al-Ansart; Jubayr b. Iyyas al-Khazraji.
THE LETTER HA\
Al-Harith b. Anas b. Rafie al-Khazraji; al-Harith b. Aws b. Mu<adh b. Akhu Sa<db. Mu'adh al-Awsi; al-Harith b. Hatib b. cAmr b. <Ubayd b. Umayya b. Zayd b.Malik b. al-Aws, who was sent back by the Messenger of God (SAAS) on theroad to Badr, and he awarded him a share of the spoils; al-Harith b. Khazma b.cAdi b. Abu Ghanm b. Salim b. cAwf b. cAmr b. cAwf b. al-Khazraj, an ally ofthe Banu Za'ura b. cAbd al-Ashhal; al-Harith b. al-Simma al-Khazraji, who wassent back by the Messenger of God (SAAS) because his leg was broken en route;he gave him a full share in the spoils.
Al-Harith b. ^rfuja al-Awsi; al-Harith b. Qays b. Khalda Abu Khalidal-Khazraji; al-Harith b. al-Nucman b. Umayya al-Ansari; Haritha b. Suraqaal-Najjarl, who was struck by a stray arrow while he was with the observers andwas elevated to paradise; Haritha b. al-Nucman b. Rafi£ al-Ansan; Hatib b. AbuBalta<a al-Lakhmi, an ally of the Banu Asad b. cAbd aI-cUzza b. Qusayy.
Hatib b. (Amr b. cUbayd b. Umayya al-Ashjaci, of the Banu Dahman. Thisname is given thus by Ibn Hisham from a source other than Ibn Ishaq. Al-Waqidl gave it as Hatib b. (Arar b. cAbd Shams b. cAbd Wudd; Ibn cA5idh gaveit thus in his work on the military expeditions. Ibn Abu Hatim stated, "Hatib b.<Amr b. cAbd Shams was a name I heard from my father who said that this man'sidentity was unknown,"
Al~Hubab b. al-Mundhir al-Khazraji; it is said that the banner of Khazraj wasin his care on that day.
Habib b. Aswad, freed-man of the Banu Haram, of the Banu Salama. Musa b.^qba stated, "The name was Habib b. Sacd, instead of Aswad." Ibn Abu Hatim
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stated, "Habib b. Aslam was the freed-man of the tribe of Jusham b. al-Khazraj,and a Helper and a man who participated in the battle of Badr."
Hurayth b. Zayd b. Tha<laba b. cAbd Rabbihl al-Ansari, a brother of <AbdAllah b. Zayd, who was shown al-nidiP^ the call to prayer.
Al-Husayn b. al-Harith b. al-Mutt,alib b. cAbd Manaf; Hamza b. cAbdal-Muttalib b. Hashim, an uncle of the Messenger of God (SAAS).
THE LETTER KHA>.
Khalid b. al-Bukayr, brother of Iyas referred to above; Khalid b. Zayd AboAyyub ai-Najjan; Khalid b. Qays b. Malik b. ai-cAjlan al-Ansari; Kharija b.al-Humayr, an ally of the Banu Khansa\ of the Khazraj, a man also named asHaritha b. al-Humayr whom Ibn cA5idh called "Kharija"; but God knows best.Kharija b. Zayd al-Khazraji, son-in-law of Abu Bakr; Khabbab b. al-Aratt, anally of the Banu Zahra, one of the original Emigrants, a man whose origins werein the Banti Tamim, though some say in Khuza^a; Khabbab, freed-man of Utbab. GhazwSn, one of the original Emigrants; Khirash b. al-Simma al-Sulaml;Khubayb b. Isaf b. <Inaba al-Khazrajl; Khuraym b. Fatik who was includedamong these by al-Bukhari; Khalifa b. cAdi al-Khazrajl; Khulayd b. Qays b.al-Nucman b. Sinan b. cUbayd al-Ansan al-Sulami; Khunays b. Hudhayfa b.Qays b. cAdi b. Sa*d b. Sahm b. cArar b. Husays b. Ka'b b. Lu>ayy al-Sahmi, whowas killed at Badr, thus making Hafsa, daughter of Ulnar b. al-Khattab, awidow; Khawwat b. Jubayr al-Ansari, who was accorded a share of the spoils,though he was not himself present at Badr; Khawla b. Abu Khawla al-ljli, anally of the Banu (Adl, one of the original Emigrants; Khallad b. Ran*; Khallad b.Suwayd and Khallad b. 'Amr b. al-Jumuh, men of Khazraj.
THE LETTER DUAL.
Dhakwan b. <Abd Qays al-Khazraji; Dha al-Shimalayn b. cAbd b. cAmr b. Nadlaof Ghabshan b. Salim b. Malkan b. Afsa b. Haritha b. cAmr b. 'Amir of the BanuKhuza^a, an ally of the Banu Zuhra who was martyred that day. Ibn Hishamstated that his name was cUmayr and that he was only called Dhu al-Shimalayn,i.e. "he with the two left hands" because he was left-handed.
THE LETTER RA\
Raft* b. al-Harith al-Awsi; Raflc b. Un/ada: Ibn Hisham stated that 'Un/ada washis mother; Rafi' b. al-Mucalli b. Ludhan al-Khazraji who was killed that day;Rab'i b. Rafic b. al-Harith b. Zayd b. Haritha b. al-Jidd b. cAjlan b. Dubay<a.
70. This was a vision that he was shown while asleep of how the call to prayer was to be madeto the Muslim community. See p. 222 above.
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Musa b. cUqba gave his name as Rabcl b. Abu Rafic. Rabic b. Iyyas al-Khazraji;Rablca b. Aktham b. Sakhbara b. (Amr b. Lakiz b. cAmir b. Ghanm Dudan b.Asad b. Khuzayma, an aily of the Banu cAbd Shams of the Banu cAbd Manaf, hehaving been one of the original Emigrants; Rakhila b. Tha^aba b. Khalid b.Tha'laba b. 'Amir b. Bayada al-Khazraji; Rifa^ b. Rafi< al-Zurqi, a brother ofKhallad b. Rafic; Rifa<a b. (Abd al-Mundhir b. Zunayr al-Awsi, a brother of AbuLubaba; Rifa^a b. cAmr b. Zayd al-Khazraji.
THE LETTER ZA>Y.
Al-Zubayr b. aPAwwam b. Khuwaylid b. Asad b. cAbd al-cUzz3 b. Qusayy, theson of the aunt of the Messenger of God (SAAS), and his disciple.
Ziyad b. (Amr. Musa b. 'Uqba gave his name as Ziyad b. al-Akhras b. cAmral-Juhani. Al-Waqidi gave it as Ziyad b. KaT) b. eAmr b. <Adi b. Rifa<a b. Kulaybb. Bardha(a b.cAdi b. cAmr b. al-Ziba'ra b. Rushdan b. Qays b. Juhayna. Ziyad b.Labid al-Zurqi; Ziyad b. al-Mazin b. Qays al-Khazraji; Zayd b. Aslam b.Tha%ba b. cAdi b. 'Ajlan b. Dubayfa;- Zayd b. Haritha b. Shurahbil, freed-manof the Messenger of God (SAAS); Zayd b. al-Khattab b. Nufayl, brother ofUmar b. al-Khattab, God bless them both; Zayd b. Sahl b. al-Aswad b. Haramal-Najjari Abu Talha, God be pleased with him.
THE LETTER SlN.
Salim b. 'Umayr al-Awsi; Salim b. Ghanm b. (Awf al-Khazraji; Salim b. Ma'qil,freed-man of Abu Hudhayfa; al-SaJib b. MJthman b. Maz<im al-Jumahl, who waspresent with his father; Sabic b. Qays b. cAysha al-Khazraji; Sabra b. Fatik, whois mentioned by al-Bukhari; Suraqa b. cAmr al-Najjari; Suraqa b. Ka^, alsoal-Najjari; Sa<d b. Khawla, freed-man of the Banu cAmir b. LuJayy, one of theoriginal Emigrants; Sacd b. Khaythama al-Awsi, martyred that day; Sa'd b.al-Rabic al-Khazraji who was martyred at the Battle of Uhud; Sa£d b. Zayd b.Malik al-Awsi: al-Waqidi gave his name as Sa<d b. Zayd b. al-Fakih al-Khazraji;Sa'd b. Suhayl b. cAbd al-Ashhal al-Najjan; Sa'd b. <Ubayd al-Ansari; Sacd b.'Uthman b. Khalda al-Khazraji Abu TJbada. Ibn {A'idh gave his name as AbuUbayda.
Sa^ b. Mu'adh al-Awsi, and it was he who was entrusted with the Aws banner.
Sa<d b. cUbada b. Dulaym al-Khazraji: several authorities, including 'Urwa,al-Bukhari, Ibn Abu Hatim and al-Tibrani include him among those who werepresent at Badr. In the sahih of Muslim, there is material substantiating thatwhen the Prophet (SAAS) was preparing to meet the Quraysh force, Saed b.cUbada said, "O Messenger of God, perhaps you would like us to make ..." Butthe truth is that it was Sa<d b. Mucadh who said this.
It is well known that As^ad b. <Ubada was sent back from the road; it is saidthis was so that he should take charge of Medina. It is also said to have been
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because he was bitten by a snake and was not able to proceed to Badr. Al-Suhaylirelated this from Ibn Qutayba. But God knows best.
Say b. Abu Waqqas, who was Malik b. Uhayb al-Zuhrl, one of the so-called"ten";71 Sa<d b. Malik Abu Sahl: al-Waqidl stated that he had made preparationsto go forth but fell sick and died before he had left.
Sacid b. Zayd b. cAmr b. Nufayl al-cAdawi, nephew of ^mar b. al-Khattab. Itis said that he arrived from Syria after they returned from Badr; the Messengerof God (SAAS) gave him a share of the spoils.
Sufyan b. Bishr b. cAmr al-Khazrajl; Salama b. Aslam b. Huraysh al-Awsi;Salama b. Thabit b. Waqsh b. Zaghba; Salama b. Salama b. Waqsh b. Zaghba;Sahm b. al-Harith al-Najjari; Salim b. cAmr al-Sulaml; Salim b. Qays b. Fahadal-Khazrajl; Salim b. Milhan, brother of Haram b. Milhan al-Najjari; Simak b.Aws b. Kharasha Abu Dujana, also known as Simak b. Kharasha; Simak b. Sa^b. Tha'laba al-Khazrajl, who was the brother of Bashlr b. Sa^ referred to above;Sahl b. Hunayf al-Awsi; Sahl b. (Atik al-Najjari; Sahl b, Qays al-Sulaml; Suhaylb. Rafic al-Najjari, who had owned the site of the mosque built by the Prophet(SAAS) as was related above; Suhayl b. ^i^ahb al-Fihri who was the son ofBayda5, his mother; Sinan b. Abu Sinan b. Mihsan b. Hirthan, a muhajiri, anEmigrant, an ally of Banu cAbd Shams b. cAbd Manaf; Sinan b. Sayfl al-Sulaml;Sawwad b. Zurayq b. Zayd al-Ansari: al-Umawi gave his name as Sawwad b.Rizam; Sawwad b. Ghaziyya b. Uhayb al-Balawi; Suwaybit b. Sa{d b. Harmalaal-cAbdari; Suwayd b. Makhshi Abu Makhshl al-Ta'I, ally of the Banu <AbdShams: his name is said to have been Azyad b. Himyar.
THE LETTER SHIN.
Shuja5 b. Wahb b. Rabi^ al-Asadi; Asad b. Khuzayma, ally of the Banu *AbdShams, one of the original Emigrants. Shammas h. cUthman al-Makhzuml: IbnHisham said that his name was Uthman b. ^thman, but he was namedShammas for his good looks and his resemblance to a Shammas of the pre-Islamic era; Shaqran, freed-man of the Messenger of God (SAAS): al-Waqidistated, "He was not awarded any share in the spoils. He was in charge of the cap-tives. He was given money by everyone who had control over the prisoners andso he received more than a share of the spoils would otherwise have been."
THE LETTER $AD.
Suhayb b. Sinan al-Ruml, one of the original Emigrants; Safwan b. Wahb b.Rabica al-Fihn, brother of Suhayi b. Bayda': he was martyred that day; Sakhr b.Umayya b. Khansa0 al-Sulaml.
71. Ten early converts to Islam reported to be assured places in paradise. See footnote Vol. I,p. 113.
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THE LETTER DAD.
Dahhak b. Haritha b. Zayd al-Sulami; Dahhak b. cAbd cAmr al-Najjarl; Damrab. cAmr al-Juham: Musa b, cUqba gave his name as Damra b. Ka'b b. (Amr, allyof the Helpers, he being the brother of Ziyad b. cAmr.
THE LETTER TA\
Talha b. HUbayd Allah al-Tayml, one of the "ten": he came from Syria after theirreturn from Badr and the Messenger of God (SAAS) gave him a share in thespoils; Tufayl b. al-Harith b. al-Muttalib b. <Abd Manaf, an Emigrant, and thebrother of Husayn and ^bayda; Tufayl b. Malik b. Khansa5 al-Sulami; Tufaylb. al-Nucman b. Khansa5 al-Sulami, the nephew of the preceding man; Tulaybb. Umayr b. Wahb b. Abu Kablr b. cAbd b. Qusayy: al-Waqidl mentioned him.
THE LETTER ZA\Zuhayr b. Ranc al-Awsl, mentioned by al-Bukhari.
THE LETTER <-AYN.
cAsim b. Thabit b. Abu al-Aqlah al-Ansari, protected by bees after he was killedat al-Rajlc; cAsim b. cAdl b. al-Jidd b. cAjlan, sent back by the Messenger of God(SAAS) at al-Rawha5 but awarded by him a share in the spoils; 'Asim b. Qays b.Thabit al-Rhazrajl; 'Aqil b. al-Bukayr, brother of Iyas, KMHd and cAmir; ^mirb. Umayya b. Zayd b. al-Hashas al-Najjari; £Amir b. al-Harith al-Fihri, soreferred to by Salama, quoting Ibn Ishaq and Ibn 'A'idh: Musa b. 'Uqba andZiyad, quoting Ibn Ishaq, gave his name as <Amr b. al-Harith; cAmir b. Rabl'a b.Malik al-cAnazi, ally of the Band <Adi, one of the Emigrants; cAmir b. Salama b.cAmir b. <Abd Allah al-Balawi al-Qudaci, an ally of the Banii Salim b. Malik b.Salim b. Ghanm: Ibn Hisham said he was known as cUmar b. Salama; cAmir b.<Abd Allah b. al-Jarrah b. Hilal b. Uhayb b. Dabba b. al-Harith b. Fihr Abu^bayda b. al-Jarrah, one of the "ten", an initial Emigrant; cAmir b. Fuhayra, a"client" of Abu Bakr; (Amir b. Makhlid al-Najjari; cA>idh b. Macid b. Qaysal-Khazraji; cAbbad b. Bishr b. Waqsh al-Awsl; cAbbad b. Qays b. cAmiral-Khazraji; <Abbad b. Qays b. cAysha al-Khazraji, brother of Subayc referred toabove; cAbbad b. al-Khashkhash al-Qudaci; cUbada b. al-Samit al-Khazraji;<Ubada b. Qays b. Ka<b b. Qays; cAbd Allah b. Umayya b. OMula; 'Abd Allah b.ThacIaba b. Khazama, brother of the Bahhath mentioned above; cAbd Allih b.Jahsh b. Ri'ab al-Asadi; cAbd Allah b. Jubayr b. al-Nu(man al-Awsi.
(Abd Allah b. al-Jidd b. Q_ays al-Sulami; <Abd Allah b. Haqq b. Aws al-Sa<idi:Musa b. ^qba, al-Waqidl and Ibn cA5idh gave his name as cAbd Rabb b. Haqq,while Ibn Hisham gave it as <Abd Rabbihl b. Haqq.
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cAbd Allah b. al-Humayr, ally of the Banu Haram, he being the brother ofKharija b. al-Humayr of Ashjac; cAbd Allah b. al-Rabic b. Qays al-Khazraji; <AbdAllah b. Rawaha al-Khazraji; <Abd Allah b. Zayd b. <Abd Rabbihl b. Thalabaal-Khazraji who was shown al-nida?, the call to prayer.
cAbd Allah b. Suraqa aI-cAdawi, a name not mentioned by Musa b. Uqba,al-Waqidi or Ibn cA5idh, though given by Ibn Ishaq and others.
cAbd Allah b. Salama b. Malik al-<Ajlan, an ally of the Ansar; cAbd Allah b. Sahlb. Rafic, brother of the Banu ZacQra; cAbd Allah b. Suhayl b. cAmr. He came outto battle with his father, on the side of the polytheists, but then he fled from them,joined the Muslims and fought with them. <Abd Allah b. Tariq b. Malik al-Qudaci,an ally of al-Aws; <Abd Allah b. cAmir of Baliyy, mentioned by Ibn Ishaq.
<Abd Allah b. <Abd Allah b. Ubayy b. SalaJ al-Khazraji, whose father was theleader of the al-munofiqun, the "hypocrites". cAbd Allah b. cAbd al-Asad b. Hilalb. cAbd Allah b. cAmr b. MakhzQm Abu Salama, husband of Umm Salama: <AbdAllah was killed that day. cAbd Allah b. cAbd Manaf b. ai-Nucman al-Sulaml;<Abd Allah b. cAbs; <Abd Allah b. OJthman b. 'Amir b. cAmr b. Ka<b b.Taym b.Murra b. Ka<b Abu Bakr, "the Trusting", God bless him; <Abd Allah b. <Urfatab. 'Adi al-Khazraji.
cAbd Allah b. cUmar b. Haram al~Sulaim Abti Jabir; cAbd Allah b. (Umayr b.cAdl al-Khazraji; cAbd Allah b. Qays b. Khalid al-Najjari; cAbd Allah b. Qays b.Sakhr b. Haram al-Sulaml; cAbd Allah b. Ka<b b. cAmr b. <Awf b. Mabdhul b.(Amr b. Ghanm b. Mazin b. al-Najjar, whom the Messenger of God (SAAS) putin charge of the spoils of Badr, along with (Adl b. Abu al-Zaghba1.
cAbd Allah b. Makhrama b. cAbd al-^Uzza, one of the initial Emigrants; cAbdAllah b. Mas^d al-Hudhali, aUy of Band Zuhra, one of the initial Emigrants;cAbd Allah b. Maz'un al-Jumahi, one of the initial Emigrants; cAbd Allah b.al-Nu{man b. Baldama al-Sulaml; <Abd Allah b. Unaysa b. al-Nu<man al-Sulaml;cAbd al-Rahman b. Jabr b. cAmr Abu cUbays al-Khazraji; cAbd al-Rahman b.<Abd Allah b. Thaqaba, Abu <Uqayl al-Quda<i al-Balawi.
cAbd al-Rahman b. cAwf b. <Abd <Awf b. <Abd al-Harith b. Zuhra b. Kilabal-Zuhri, one of the "ten", God be pleased with them all; cAbs b. <Amir b. cAdial-Sulaml; Ojayd b. al-Tayyihan, brother of Abu al-Haytham b. al-Tayyihan:his name is also given as {Atlk, instead of "Ubayd.
<Ubayd b. Tha<laba, of the Banu Ghanm b. Malik; <Ubayd b. Zayd b. <Amir b.cAmr b. al-{Ajlan b. <Amir; HJbayd b. Abu ^bayd.
Ubayda b. al-FIarith b. al-Muttalib b. cAbd Manaf, brother of al-Husayn andal-Tufayl: he was one of the three champions who first went out to fight at Badrand whose arm (sic)72 was cut off and who died following the battle. God bless him!
{Utban b. Malik b. cAmr al-Khazraji; 'Utba b. Rabi'a b. Khalid b. Mu'awiyaal-Bahranl, an ally of the Banu Umayya b. Lawdhan; ^tba b. cAbd Allah b.Sakhr al-Sulami; Utba b. Ghazwan b, Jabir, one of the initial Emigrants.
72. Elsewhere in the text we learn that it was his leg that he lost.
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OJthman b. cAffan b. Aba al-<As b. Umayya b. cAbd Shams b. <Abd Manafal-Umawl, (later) the "Commander of the Believers", one of the Four Caliphs,and one of the "ten". He remained behind with his wife Ruqayya, daughter ofthe Messenger of God (SAAS), nursing her until she died. He was given a fullshare of the spoils.
TJthman b. Maz'un al-Jumahl Abu al-Sa5ib, a brother of <Abd Allah andQudama, one of the initial Emigrants.
cAdl b. Abu al-Zaghba1' al-Juhanl, who was sent ahead as a scout by theMessenger of God (SAAS), along with Basbas b. 'Amr.
^sma b. al-Husayn b. Wabra b. Khalid b. al-cAjlan; cUsayma, an aliy of theBanQ al-Harith b. Siwar of Ashjac: he was also said to be of the Banu Asad b.Khuzayma; cAtiyya b. Nuwayra b. 'Amir b. cAtiyya al-Khazrajl; ^qba b. cAmirb. Nabi al-Sulami; HJqba b. cUthman b. Khalda al-Khazrajl, brother of Sa(d b."Ulhman.
<Uqba b. cAmr Abu Mascud al-Badrl: in the sahih of al-Bukharl it is stated thathe was present at Badr. However, many of the scholars of the military expedi-tions of the Prophet (SAAS) express doubts over this and therefore do notinclude him.
<Uqba b. Wahb b. Rablca al-Asadi, the Asad of Khuzayma, an ally of the Banu£Abd Shams, he being a brother of Shujac b. Wahb, one of the initial Emigrants;Uqba b. Wahb b. Kalda, an ally of the BanQ Ghatfan.
Ukkasha b. Mihsan al-Ghanrm, one of the initial Emigrants, one who willenter paradise without reckoning.
cAli b. Abu Talib al-Hashiml, later "Commander of the Believers", one of theFour Caliphs, and one of the three champions who went forth at Badr. God bepleased with him!
'Ammar b. Yasir al-(Anasi al-Madhhiji, one of the initial Emigrants; "Umara b.Hazm b. Zayd al-Najjarl. 'Umar b. al-Khattab, later "Commander of theBelievers", one of the Four Caliphs, and one of the two sheikhs, learned elders,known as al-muqtada bihima, "those relied upon", who were viewed as exemplars.God be pleased with them both!
£Umar b. cAmr b. Iyas of Yemen, an ally of the Banu Lawdhan b. cAmr b.Salim, said to be a brother of Rablc and Waraqa; £Amr b. Tha'laba b. Wahb b.cAdi b. Malik b. cAdi b. cAmir Abu Hakim.
tAmr b. al-Harith b. Zuhayr b. Abu Shaddad b. Rabi<a b. Hilal b. Uhayb b.Dabsha b. al-Harith b. Fihr al-Fihri; cAmr b. Suraqa al-cAdawl, an Emigrant;£Amr b. Abu Sarh al-Fihri, an Emigrant. Al-Waqidi and Ibn 'A'idh give hisname as Ma£mar instead of cAmr.
£Amr b. Talq b. Zayd b. Umayya b. Sinan b. Ka<b b. Ghanm, of the BanuHaram; £Amr b. al-Jumuh b. Haram al-Ansari; cAmr b. Qays b. Zayd b. Sawwadb. Malik b. Ghanm, mentioned by al-Waqidi and al-Umawi.
(Amr b. Qays b. Malik b. <Adl b. KhansaJ b. cAmr b. Malik b. £Adl b. 'Amir,the brother of Kharija: Musa b. ^qba did not mention him.
339
cAmr b. cAmir b. al-Harith al-Fihri, mentioned by Musa b. Uqba; (Amr b.Ma'bad b. al-Azcar al-Awsi; cAmr b. Mu'adh al-Awsi, brother of Sacd b. Mu'adh;cUmayr b. al-Harith b. Tha^aba, also known as cAmr b. al-Harith b. Labda b.Tha'laba al-Sulaml; 'Umayr b. Haram b. ai-Jumuh al-SuIaml, mentioned by Ibn'A'idh and al-Waqidl.
Umayr b. al-Humam b. al-Jamuh, nephew of the next above, martyred atBadr; 'Umayr b. 'Amir b. Malik b. al-Khansa b. Mabdhul b. cAmr b. Ghanm b.Mazin Abu Da'ud al-Mazini.
cUmayr b. cAwf, freed-man of Suhayl b. cAmr: his name is given by al-Umawiand others as cAmr b. £Awf. It is similarly given in both sahih collections in theaccount of the dispatch of Abu 'Ubayda to Bahrayn.
TJmayr b. Malik b. Uhayb al-Zuhri, brother of Sa<d b. Abu Waqqas, martyredthat day; "Antara, freed-man of the BanO Sulaym and also said to be a memberof that tribe, but God knows best.
cAwf b. al-Harith b. Rifa'a b. al-Harith al-Najjari, he being the son of 'Afra0,daughter of 'Ubayd b. Thaclaba al-Najjariyya: he was martyred that day;'Uwaym b. Sa5ida al-Ansan, of the Banu Umayya b. Zayd; 'Iyad b. Ghanmal-Fihri, one of the initial Emigrants. May God be pleased with them all!
THE LETTER GHA YN.
Ghannam b. Aws al-Khazraji: he was mentioned by al-Waqidi, though there isno concensus about him.
THE LETTER FA\
Al-Fakih b. Bishr b. al-Fakih al-Khazraji; Farwa b. cAmr b. Wadfa al-Khazraji.
THE LETTER QAF.
Qatada b. al-Nu'man al-Awsi: Qudama b. Mazcun al-Jumahi, an Emigrant, abrother of cUthman and {Abd Allah. Qutba b. 'Amir b. Hadida al-Sulami; Qaysb. al-Sakn al-Najjari; Qays b. Abu Sa'sa'a £Amr b. Zayd al-Mazini, who was incommand of the rearguard at Badr. Qays b. Muhsin b. Khalid al-Khazraji; Qaysb. Mukhallad b. Tha'laba al-Najjart.
THE LETTER KAF.
Ka<b b. Hamman, also known as Jammar and b. Jammaz. Ibn Hisham gave it asKa'b b, Ghubshan. He is also known as Kacb b. Malik b. Thalaba b. Jammaz.Al-Umawi stated his identity to be Ka'b b. Thalaba b. Habala b. Ghanmal-Ghassani, one of the allies of the Banu al-Khazraj b. Sa'ida.
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Ka<b b. Zayd b. Qays al-Najjari; K^b b. fAmr Abu al-Yusr al-Sulami; Kalafab. Tha'laba, one of the bakka'unn mentioned by Musa b. TJqba; Kannaz b.Husayn b. Yarbii' Abu Marthad al-Ghanawi, one of the initial Emigrants.
THE LETTER MIM.
Malik b. al-Dukhshum, known as Ibn al-Dukhshun (sic) al-Khazraji; Malik b.Abu Khawla al-Ju£fi, an ally of the Banu cAdi; Malik b. Rabi^ AbQ Usaydal-Sacidi; Malik b. Qudama al-Awsi; Malik b. 'Amr, brother of Thaqf b. cAmr,both of whom were Emigrants and allies of the Banu Tamim b. Dudan b. Asad;Malik b. Qudama al-Awsi; Malik b- Mas'ud al-Khazraji; Malik b. Thabit b.Numayla al-Mazani, an ally of the Banu (Amr b. cAwf; Mubashshir b. cAbdal-Mundhir b. Zanbar al-Awsi, a brother of Abu Lubaba and Rifa<a: he was mar-tyred at Badr; al-Mujadhdhar b. Dhiyad al-Balawi, an Emigrant- Muhriz b. cAmiral-Najjari; Muhriz b. Nadla al-Asadi, an ally of the Banti <Abd Shams, anEmigrant; Muhammad b. Maslama, an ally of the Banu {Abd al-Ashhal; Mudlij,also known as Midlaj b. cAmr, brother of Thaqf b. cAmr, an Emigrant; Marthad b.Abu Marthad al-Ghanawi; Mistah b. Uthatha b. cAbbad b, al-Muttalib b. cAbdManaf, an initial Emigrant: his name is also given as <Awf; Mascud b. Awsal-Ansari al~Najjari; Mascud b. Khalda al-Khazraji; Mascud b. Rabl^ al-Qari, anally of the Banu Zahra, an Emigrant; Mascud b. Sa^l, also known as Ibn cAbd Sa<db. cAmir b. <Adi b. Jushm b. Majda<a b. Haritha b. al-Harith; Mascud b. Sa<d b.Qays al-Khazraji; Mus'ab b. Uroayr al-cAbdari, an Emigrant who bore the bannerthat day; Mu<adh b. Jabal al-Khazraji; Mucadh b. al-Harith al-Najjari: this man'smother was 'Afra', and he was the brother of cAwf and Mu'awwidh; Mu'adh b.cAmr b. al-jumuh al-Khazraji; Mu'adh b. Macid al-Khazraji, brother of cA5idh;Ma<bad b. cAbbad b. Qushayr b. al-Qjdhamm b. Salim b. Ghanm: also known asMa<bad b. ^bada b. Qays. Al-Waqidi gave his name as Qash'ar instead ofQushayr. Ibn Hisham gave his name as Qash'ar Abu Khumaysa.
Ma<bad b. Qays b. Sakhr al-Sulami, brother of cAbd Allah b. Qays; Mu'attibb. 'Ubayd b. Iyas al-Balawi al-Quda*!; Mu'attib b. (Awf al-Khuza'i, an ally of theBanu Makhzum, an Emigrant; Mu'attib b. Qushayr al-Awsi; Ma^il b.al-Mundhir al-Sulami; Mu<ammar b. al-Harith al-Jumahi, an Emigrant; Ma'anb. <Adl al-Awsi; Mu'awwidh b. al-Harith al-jumahi, his mother being tAfra\And he was a brother of Mu<adh b. cAwf. Mu'awwidh b, cAmr b. al-Jumuhal-Sulami, probably a brother of Mu'adh b. cAmr; al-Miqdad b. cAmral-Bahrani, he being al-Miqdad b. al-Aswad, one of the initial Emigrants; it washe whose statement was praised by the Messenger of God (SAAS). He was theson of the man mentioned above and was one of the cavalry at Badr. Mulayl b.Wabra al-Khazraji; al-Mundhir b. cAmr b. Khunays al-Sacidi; al-Mundhir b.Qudama b. 'Arfaja al-Khazraji; al-Mundhir b. Muhammad b. <Uqba al-Ansari of
73. The category of deeply pious Muslim converts who 'wept at', i.e. deeply repented, the tar-diness of their conversion or participation in the struggles of the early Islamic community.
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the Banu Jahjabi; Mihja', the freed-man of 'Umar b. al-Khattab, whose originswere from Yemen: he was the first Muslim killed that day.
THE LETTER NUN.
Nasr b. al-Harith b. cAbd Razah b. Zufr b. Kali; Nucman b. cAbd cAmr al-Najjart,he being the brother of al-Dahhak; Nucman b. cAmr b. Rifa'a al-Najjarl; Nu'manb. cAsr b. al-Harith, an ally of the Banu cAwf; Nu'man b. Malik b. Tha^abaal-Khazrajl, known as Qawqal; Nu'man b. Yasar, freed-man of the Banu <Ubayd,known as Nucman b. Sinan; Nawfal b. cUbayd Allah b. Nadla al-Khazrajl.
THE LETTER HA\
Hani3 b. Niyar Abu Burda al-BalawI, uncle of al-Bara? b. 'Azib.
Hilal b. Umayya al-Waqift: he is included with those at Badr in both sahihcollections, in regard to the story of Kat b. Malik. But none of the authors ofthe works on the military expeditions include him.
Hilal b. al-Mu'alla al-Khazraji, brother of Rafic b. al-Mu'alla.
THE LETTER WAW.
Waqid b. cAbd Allah al-Tamlml, an ally of the Banu cAdl, an Emigrant; Wadi'ab. cAmr b. JarSd al-Juhani, mentioned by al-Waqidi and Ibn 'A'idh; Waraqa b.Iyas b. (Amr al-Khazrajl, a brother of Rabic b. Iyas; Wahb b. Sa<d b. Abu Sarh,mentioned by Musa b. <Uqba, Ibn cA3idh and al-Waqidi among the BanQ 'Amirb. LuJayy. But Ibn Ishaq did not mention him.
THE LETTER YA\
Yazid b. al-Akhnas b. Janab b. Habib b. Jarra al-Sulami. Al-Suhayll stated thathe was present along with his father and his son, something unique among theCompanions. But Ibn Ishaq and most of the other authorities do not mentionthem. They were, however, present with him at the baylat al-ridw&n,74 the"Pledge of Rid wan".
Yazid b. al-Harith b. Qays al-Khazrajl. It was he who was called Ibn Fushum,the latter being his mother. He was martyred at Badr that day; Yazid b. 'Amir b.Hadida Abu al-Mundhir al-Sulami; Yazid b. al-Mundhir b. Sarh al-Sulami, hebeing the brother of Macqil b. al-Mundhir.
74. The Pledge of Ridwan, or the Tree, also mentioned in the Qur'an. It refers to the pledgegiven by the Companions to the Prophet (SAAS) during the treaty of al-Hudaybiyya, See suratal-Fath; XLVIII, v. 18.
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THOSE MEN KNOWN B Y 'KUNAN', AGNOMEN A.
Abu Usayd Malik b. Rabi^ is listed above; Abu al-Acwar b. al-Harith b. Zalimal-Najjari: Ibn Hisham gave Abu al-Acwar's real name as al-Harith b. Zalim,while al-Waqidl gave it as Ka<b b. al-Harith b. Jundab b. Zalim; Abil Bakr, "theTrusting", cAbd Allah b. cUthman, listed above; Abu Habba b. cAmr b. Thabit,one of the Banu Tha^aba b. cAmr b. cAwf al-Ansari; Abu Hudhayfa b. <Utba b.Rabi'a was an Emigrant and bis given name was said to be Mihsham; Abual-Hamra*, freed-man of al-Harith b. Rifa'a b. 'Afra0; Abu Khuzayma b. Aws b.Asram al-Najjari; Abu Sabra, freed-man of Abu Ruhm b. cAbd al-'Uzza, anEmigrant; Abu Sinan b. Mihsan b. Hurthan, brother of ^kkasha. With him hehad his son Sinan. He was an Emigrant.
AbO al-Siyah b. al-Nuciran, said to be cUmayr b. Thabit b. aI-Nucman b.Umayya b, Irnru5 al-Qays b. Tha^aba. He returned while on the way there andwas killed at the battle of Khaybar. He came back because of a wound he hadfrom a rock and received a share of the spoils; Abu cArfaja, one of the allies of theBanu Jahjaba; Abu Kabsha, freed-man of the Messenger of God (SAAS); AbuLubaba Bashlr b. {Abd al-Mundhir, listed above; Abu Marthad al-GhanawIKannaz b. Husayn, listed above; Abu Mascud al-Badrl 'Uqba b. cAmr, listedabove; Abu Mulayl b. al-Azcar b. Zayd al-Awsi.
Division
The total number of Muslims who were present at Badr was 314, including theMessenger of God (SAAS).
As al-Bukhari stated, "cAmr b. Khalid related to us, quoting Zuhayr, quotingAbu Ishaq, 'I heard al-Bara1 b. (Azib say, "The Companions, God be pleased withthem of Muhammad, God's peace and blessings be upon him, who had been pre-sent at Badr> related to me that they were of the number of the Companions ofTalut who crossed the river with him — that is 310 and a few more." Al-Bara0stated, "No, by God, no one crossed the river with him who was not a believer!"'"
Al-Bukhari then related it through Isra'il and Sufyan al»Thawri, from AbuIshaq, from al-Bara5 in similar terms.
Ibn Jarlr stated, "This is the concensus of the early authorities, that they were310 men, and a few more."
He also stated, "Mahmud related to us, quoting Wahb, from Shu'ba, fromAbu Ishaq, from aI-Bara}, who said, T and Ibn 'Umar felt outnumbered at thebattle of Badr. The Emigrants totalled only appoximately 60, whereas theHelpers were some 240.'"
This is what is given in this account.
Ibn Jarir stated, "Muhammad b. <Ubayd al-Muharibi related to me, quotingAbu Malik al-Jubanl, from al-Hajjaj, he being the son of Artat, from al-Hakam,from Miqsam, from Ibn cAbbas, who said, 'The Emigrants at Badr totalled 70
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men. The Helpers totalled 236 men. The bearer of the banner of the Prophet(SAAS) was *Ali b. Abu Talib. The flag bearer for the Helpers was Sa^ b.<Ubada."'
This determines their total to have been 306 men.
Ibn Jarlr stated, "It is said that they totalled 307 men."
I observe that this latter figure may have included the Messenger of God(SAAS); the former may have omitted him. But God knows best.
It was given earlier on the authority of Ibn Ishaq that the Emigrants totalled83 men, that of Aws there were 61, while Khazraj consisted of 170 men; and heenumerated them.
This is contrary to what al-Bukhari reported and to what was related from IbncAbbas. But God knows best.
In the sahih it is reported of Anas that he was asked whether he had been pre-sent at Badr. He replied^ "And where else would I have been then?"
In the Sunan {The Accepted Norms) by Abu Da'ud, there is an account fromSa'id b. Mansur, from Abu Mu^wiya, from al-Acmash, from Abu Sufyan Talhab. Nafic, from Jabir b. <Abd Allah b. cAmr b. Haram, who said, "I was drawingwater from the well for my companions at the battle of Badr."
These two men are not mentioned by al-Bukhari or by al-Diya°. But Godknows best.
Among those included by Ibn Ishaq in the total figure given of those who receiveda share of the spoils of Badr were some who were not actually there but whostayed behind for some good reason. These were the eight or nine men whosenames follow: ^thman b. cAffan who stayed behind with Ruqayya, daughter ofthe Messenger of God (SAAS), nursing her until she died. He was given a fullshare of the spoils; Sacid b. Zayd b. cAmr b. Nufayl who went to Syria but wasgiven a full share; Talha b. 'Ubayd Allah, who was also in Syria, was given a fullshare; Abu Lubaba Bashlr b. (Abd al-Mundhtr, who was sent back by theMessenger of God (SAAS) from al-Rawha5 when news came of the departure ofthe enemy force from Mecca. The Messenger of God (SAAS) placed him incharge of Medina and awarded him a full share; al-Harith b. Hatib b. <Ubayd b.Umayya, whom the Messenger of God (SAAS) also sent back while en route: hereceived a full share; al-Harith b. al-Simma, who broke his leg at al-Rawha5 andreturned home, received a share. Al-Waqidi added that he received compensa-tion; Khawwat b. Jubayr was also not present at the battle but was awarded a fullshare; Abu al-Siyah b. Thabit, who went forth with the Messenger of God(SAAS) but had a splinter of rock injure his foot, received a full share; al-Waqidlstated, "And Sacd Abu Malik who readied his equipment for battle but died atal-Rawha3: he was awarded a full share."
Those Muslims who were martyred that day totalled 14 men. Those who wereEmigrants were 6 in number, as follows: Ubayda b. al-Harith b. al-Muttalib, whohad his leg cut off and died at al-Safra', God bless him; Vmayr b. Abu Waqqas,
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brother of Sa^ b. Abu Waqqas al-Zuhii, who was killed by aI-cAs b. Sa^d, hebeing a youth of 16. It is said that the Messenger of God (SAAS) told him toreturn home because of his youth, but he wept, and was allowed to proceed and sowas killed, God bless him: their ally DhO al-Shimalayn b. cAbd <Amr al-Khuza{I;Safwan b. Bayda0; cAqil b. al-Bukayr al-Laythi, ally of the Banu cAdi; Mihjac,freed-raan of "Umar b. al-Khattab who was the first of the Muslims killed that day.
Of the Helpers, there were eight men killed, as follows: Haritha b. Suraqa whohad an arrow shot at him by Habban b. al-cArqa!a that hit him in the neck andkilled him; Mu*awwidh and <Awf, the two sons of *Airii?; Yazid b. al-Harith,known as Ibn Fushum; cUmayr b, al-Hammam; Rafic b. ai-Mu'alla b. Lawdhan;Sa(d b. Khaythama and Mubashshir b. cAbd al-Mundhir. May God be pleasedwith them all.
With the Muslims, as stated above, there were 70 baggage camels.
Ibn Ishaq stated, "They had two men mounted on horses, one al-Miqdad b.al-Aswad, the name of the horse being Ba'izaja, also known as Sabha. The otherwas ridden by al-Zubayr b. al-'Awwam, its name being al-Ya'sQb.
They had a banner that was carried by Mus'ab b. ^Umayr, and two flags, onecarried for the Emigrants by cAli b. Abu Talib, the other for the Helpers by Sa^b. <Ubada.
The leader of the council of the Emigrants was Abu Bakr, "the Trusting",while the leader of the council of the Helpers was Sa^ b. Mu'adh.
As for the polytheists' force, the best that can be said of them is that they totalledbetween 900 and 1,000. cUrwa and Qatada stated that they numbered 930 men.Al-Waqidl stated, "They were 930 men."
This figure requires proof. In some of the accounts given above they are statedto have numbered more than 1,000; perhaps such figures include their atten-dants. But God knows best.
The authentic account given by al-Bukhan from al-Bara1* states that 70 ofthem were killed and 70 were wounded.
This is the majority view. It was because of this that Kali b. Malik stated in apoem:
"He set up 70 of them that stank at the watering hole,Utba and al-Aswad among them."
Al-Waqidl stated that there was unanimity on that. Yet this statement is contro-versial. Musa b. Uqba and 'Urwa b. al-Zubayr said the opposite, and they areprime authorities on this. No unanimity can be claimed without their agreement,even though their views are superceded by any authentic tradition. But Godknows best.
Ibn Ishaq and others list the names of those killed and taken captive and thehafiz al-Diya1 compiles these effectively in his work, al-Ahkam.
In the course of the narration of the account it is stated which of them waskilled first, he being al-Aswad b. cAbd al-Asad al-Makhzuml. The first of them
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to take flight was Khalid b. al-A^am al~Khuza(I - or al <Uqayll - an ally of theBanu Makhzum. But that did not benefit him since he was captured. It was hewho spoke the verse:
"It is not on our heels that our wounds bleed, but onour feet the blood drips down."
He was not truthful in this!
The first prisoners taken were Uqba b. Abu Mu<ayt and al-Nadr b. al-Harith.They were taken from the rest of the prisoners and killed stoically before theMessenger of God (SAAS). There are two different versions regarding which ofthem was killed first.
The Messenger of God (SAAS) released a group of prisoners without chargeor ransom. These included Abu al-cAs b. aI-Rablc al-Umawi, al-Muttalib b.Huntab b. al-Harith al-Makhzum! and Sayfi b. Abu Rifaca, as told above, Abu<Azza al-Shacir, Wahb b. cUmayr b. Wahb al-Jumahl, as told above. The rest herequired to be ransomed, even including his uncle al-cAbbas, and he took morefrom him than from all the rest in order to give him no preferential treatment forbeing his uncle. He did this even though the Helpers who had captured himasked him to forgo the ransom for him, a request he refused. He insisted, "Don'tlet him off a single dirham!"
The ransom levied was variable. The least taken was 400 dirhams; for some 40amqiya of gold was taken. Musa b. <Uqba stated, "400 amqiya of gold was takenfrom al-Abbas."
Some were employed in labour to the value of their ransom; as the ImamAhmad stated, quoting <Ali b. (Asim, quoting £Da°ud from <Ikrima, who quotedIbn cAbbas, as having said, "Some of the prisoners taken at Badr had no ransommoney available, so the Messenger of God (SAAS) had some of them work offtheir ransom by teaching the children of the Helpers to write. One day a childcame in tears to his mother who asked him what was the matter. He replied, 'Myteacher hit me!' She commented, 'The lout! He's seeking blood-revenge forBadr! But, by God, he'll never get it!'"
Ahmad is alone in giving this, but it accords with the criteria for traditions.This subject has been fully referenced above; and to God goes all praise and credit.
Chapter: On the excellence of those Muslims who were present at Badr.
Al-Bukhari stated on this subject, "cAbd Allah b. Muhammad related to us,quoting Mu*awiya b. cAmr, quoting Abu Ishaq, from Humayd, who said, 'Iheard Anas say, "Haritha was struck down at Badr and his mother went to theMessenger of God (SAAS) and said, 'O Messenger of God, you know how muchHaritha meant to me. If he be in heaven, I will be stoic and resigned; but if it bethe other place, then tell me what I ought to do.' He replied, 'Woe unto youif you feel bereaved! Is heaven just one garden? It consists of many; he is in thegarden of paradise."""
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Al-Bukhari is alone in giving this hadtth through this path.
It is related on a different path from accounts of Thabit and Qatada fromAnas, to the effect that Haritha was an observer and that the words used were,"Your son was awarded the highest paradise."
This provides a fine indication of the special status of those present at Badr,even if not engaged in the middle of the battle or the thick of the fray, but oneobserving it from a distance. Though merely struck by a stray arrow while drink-ing from the cistern, his position nevertheless won him that paradise that is thehighest of all the gardens, in the very centre of heaven. It is from there that thoserivers of heaven gush forth for which the law-giving Prophet (SAAS) recom-mended that his nation make their requests to God.
If this be the reward of such a man, what would such be for those who actuallyfaced an enemy three times their own number?
Al-Bukhari and Muslim both recounted, from Ishaq b. Rahawayh, from <AbdAllah b. Idrls, from Husayn b. <Abd al-Rahman, from Sa'd b. cUbayda, fromAbu (Abd al-Rahman al-Sulami, from cAIi b. Abu Talib, the story of Hatib b.Abu Baltaca and his despatch of the latter to the people of Mecca in the year ofthe conquest, and how ^Umar sought the permission of the Messenger of God(SAAS) to strike off his head for having betrayed God, His Messenger and thebelievers. He responded, "He was present at Badr; do you realize that Godlooked down at those who took part at Badr and said, 'Do whatever you wish, forI have forgiven you!'" *
Al-Bukhari's text reads, "Is he not of those at Badr? Perhaps God lookeddown on those present there and said, 'Do whatever you wish, for I have guaran-teed you heaven, and I have forgiven you.' Tears came to the eyes of 'Lmar, andhe said, 'God and his Messenger know best.'"
Muslim related from Qutayba, from al-Layth, from Abu al-Zubayr, fromJabir, that a slave belonging to Hatib went to complain to the Messenger of God(SAAS) about his master, saying, "O Messenger of God, Hatib will certainly goto hell!" The Messenger of God (SAAS) replied, "You lie; he will not go there!He was present at Badr and at al-Hudaybiyya."
Imam Ahmad stated, "Sulayman b. Da'ud related to us, quoting Abu Bakr b.cAyyash; and al-Acmash related to me, from Abu Sufyan, from Jabir, who said,"The Messenger of God (SAAS) stated, 'No man who was present at Badr oral-Hudaybiyya will go to hell!'"
Ahmad was alone in giving this, but it accords with the norms established byMuslim.
Imam Ahmad stated that Yazld related to him, quoting Hammad b. Salama,from cAsim b. Abu al-Nujud, from Abu Salih, from Abu Hurayra who quotedthe Prophet (SAAS) as saying, "God looked down at those present at Badr andsaid, 'Do what you wish, for I have forgiven you.'"
Abu DaJud related it from Ahmad b. Sinan and Musa b. Ismacil, both of themquoting Yazld b. Harun.
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Al-Bazzar related in his musnad,75 "Muhammad b. Marzuq related to us,quoting Abu Hudhayfa, quoting 'Ikrima, from Yahya b. Abu Kathir, from AbuSalama, from Abu Hurayra, who said, 'The Messenger of God (SAAS) stated,"I certainly hope that no one who was present at Badr goes to hell, if God willsit so.""'
Al-Bazzar then commented, "We know of no other line of transmission of thishadtth from Abu Hurayra other than this."
I comment that al-Bazzar alone gives this hadith, and the other authorities didnot cite it. It does accord with the criteria for sahih traditions. But God knowsbest.
Al-Bukhari stated, in his chapter on the presence of the angels at Badr, "Ishaqb. Ibrahim related to us, quoting Jarlr, from Yahya b. Sacid, from Mu'adh b.Rifaca b, Rafic al-Zurqi, from his father who was present at Badr, who said,'Gabriel came to the Prophet (SAAS) and asked him, "How do you view thoseof you who were present at Badr?" He replied, "As among the very finestMuslims" or he used some such phrase.
"He (Gabriel?) then stated, 'And likewise those of the angels who were pre-sent at Badr.'"
Al-Bukhari alone gives this hadith.
ON THE ARRIVAL OF ZAYNAB, DAUGHTER OF THE MESSENGER OFGOD (SAAS), AS AN EMIGRANT FROM MECCA TO MEDINA A MONTHAFTER THE BATTLE OF BADR IN FULFILLMENT OF THE CONDITIONPLACED UPON HER HUSBAND BY THE PROPHET (SAAS).
Ibn Ishaq stated, "When Abu al-cAs returned to Mecca, he having been released,as related above, the Messenger of God (SAAS) sent for Zayd b. Hantha and aHelper and told them, 'Go to the Ya'juj valley and stay there until Zaynab passesby, then bring her to me.'
"They left and took up their position, it being at that time approximately onemonth after the battle of Badr.
"When Abu al-cAs reached Mecca he ordered Zaynab to join her father andshe went off to equip herself for the journey."
Ibn Ishaq continued, "cAbd Allah b. Abu Bakr related to me as follows, 'I wastold that Zaynab said, "While I was getting things ready Hind, daughter of ^tba,met me and said, 'O daughter of Muhammad, haven't I heard that you are plan-ning to join your father?' 'It wasn't my idea,' I told her, and she commented, 'Wellthen, cousin, don't do it; but if you need anything to take on the trip or money toreach your father, I can provide it. Don't be reluctant with me, for women don'tlet such matters come between them, as men do.' I really thought she would do asshe had said, but I was afraid of her and denied I had any such plans."'"
75. A collection of traditions arranged by lines of their transmission.
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Ibn Ishaq went on, "So she continued making plans and when she was readyher husband's brother Kinana b. al-Rabic brought a camel which she mountedand he, taking his bow and his quiver, led her away, she riding in a howdah andit being daytime. Some of the Quraysh men discussed this and followed afterher, catching up with her at Dhu Tuwa. The first man to reach her was Habbarb. al-Aswad b. al-Muttatib b. Asad b. cAbd al-cUzz'A al-Fihn. He scared her withhis spear as she was there in the howdah and because, as they claim, she waspregnant at the time, she suffered a miscarriage. Her brother-in-law then kneltdown and took the arrows from his quiver, saying, 'By God, if any man comesnear me, I'll put an arrow into him!' The men drew away from him.
"Then Abu Sufyan arrived with some other Quraysh leaders and said, 'Putdown your arrows so we can talk with you.' He did so and Abu Sufyan drew nearhim and said, 'You have not done well. You came forth with a woman openly,going over peoples' heads, even though you're aware of the injury and damagedone us by Muhammad. When you took away his daughter, openly and regardlessof anyone else, the people thought this was due to the humiliation we have under-gone, and that this reflected our weakness and incapacity. I swear we don't wantto keep her from her father and we're not after revenge, but you'd better returnwith the woman until the talk dies down and everyone says we have brought herback. Then you can secretly take her away to her father.' And so he did."
Ibn Ishaq related that Hind spoke the following verse criticizing those menwho brought Zaynab back to Mecca,
"In peacetime, they're wild young asses, fearless andviolent, but in war they're like women having periods!"
"She is also said to have spoken this line to those who returned from Badr aftersome of their force had been killed."
Ibn Ishaq went on, "Zaynab stayed there for some days until the gossip hadsubsided and then Kinana conducted her away by night and delivered her overto Zayd b. Haritha and his companion. They then took her by night to theMessenger of God (SAAS)."
Al-Bayhaqi related in the DalaHl (The Signs), giving a path of transmissionthrough Ulnar b. cAbd Allah b. Urwa b. al-Zubayr, from Urwa, quoting'A'isha, the story of Zaynab's departure from Mecca and being brought back andhaving a miscarriage. His account relates that the Messenger of God (SAAS)then sent Zayd b. Haritha off with a ring of his that she could use to arrive tohim. Zayd then presented it to a shepherd from Mecca who gave the ring toZaynab. When she saw it she recognized it and asked him who had given it tohim, and he replied that it was someone on the outskirts of Mecca. Zaynab thenleft Mecca by night and rode behind Zayd who brought her to Medina.
(The account states), "The Messenger of God (SAAS) used to say, 'She wasthe best of my daughters who suffered on my account.'
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"This comment reached "All b. al-Husayn b, Zayn al~cAbidln, who then wentto 'Urwa and asked him, 'What is this hadith I hear you have been relating?'eUrwa replied, 'By God, I really wouldn't diminish Fatima's reputation for allthe world, and moreover, I'll never relate that again!'"
Ibn Ishaq stated, "On that subject, it was either £Abd Allah b. Rawaha or AbuKhaythama, brother of the Banu Salim b. cAwf" — Ibn Hisham said it was AbuKhaythama - "who spoke the following verses,
'There has reached me unimaginable information aboutZaynab's evil, terrible treatment by them.
But by their expelling her over a battle, there being afierce war between us, Muhammad was not disgraced.
By his alliance with Damdam and by making war on us,Abu Sufyan has earned only spite and regret,
We bound his son cAmr and the man pledged to him instrong, well-wrought fetters,
I swore we will never lack forces well-trained andnumerous with which
We will terrify the heathen Quraysh, attacking themagain and again, placing muzzles over their noses andbranding them,
We will expel them up into Najd and Nakhla, and if theydescend we will follow down on horse and foot,
For ever, our forces never going astray; we will makethem follow in the tracks of'Ad and Jurhum.
Those who did not obey Muhammad will regret theiractions and how they will repent indeed!
Tell Abu Sufyan, if you do meet him, "If you do notaccept Islam and bow down sincerely,
Then welcome that disgrace soon coming to you in thislife, and that mantle of tar for ever upon you in hell!'""
Ibn Ishaq stated, "The 'man pledged' to Abu Sufyan referred to by the poet wascAmir b. al-Hadraml." Ibn Hisham stated, "It was really "Uqba b. cAbd al-Harithb. al-Hadrami; fAmr b. al-Hadraml was killed at Badr."
Ibn Ishaq stated, "Yazid b. Abu Hablb related to me, from Bukayr b. cAbd Allahb. al-Ashajj, from Sukyman b. Yasar, from Abu Ishaq al-Dawsi, from AbuHurayra, who said, 'The Messenger of God (SAAS) sent out a raiding party ofwhich I was one, and told us, "If you capture Habbar b. al-Aswad and the otherman who caught up with Zaynab, then burn them in fire!"
'"The next day he sent us a message saying, "I told you to burn those two menif you took them. But then I saw that no one should burn anyone by fire exceptGod, Almighty and Glorious is He; so if you take them, then kill them both."'"
Ibn Ishaq alone gave this hadith, which conforms to criteria of the sakik collec-tions, though not cited therein.
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Al-Bukhari stated, "Qutayba related to us, quoting al-Layth, from Bukayr,from Sulayman b. Yasar, from Abu Hurayra, who said, 'The Messenger of God(SAAS) sent us on a mission and told us, "If you should find so-and-so and so-and-so, then burn them in the fire." Later, as we were about to leave, he told us,"I ordered you to burn them in the fire; but only God punishes by the fire, so ifyou find them, execute them."'"
Ibn Ishaq related that Abu al-<As remained an unbeliever in Mecca whileZaynab resided with her father in Medina. This was the situation until, shortlybefore the conquest (of Mecca) Abu al-'As left on a business trip on behalf ofQuraysh. On his way back from Syria a raiding party met and overcame hiscaravan, and took all they had, though he escaped. He then went by night to hiswife Zaynab and asked protection from her, which she gave him.
"When, next morning, the Messenger of God (SAAS) went forth for theprayer and spoke the words, Allahu Akbar, God is most Great! and the peoplerepeated this, someone cried out from the women's ranks, "O people, I havegiven protection to Abu al-cAs b. aI-Rabic!"
"When the Messenger of God (SAAS) had finished the prayer, he turned tothe worshippers and asked, 'Did you hear what I heard?' 'Yes, we did,' theyanswered. He then said, 'I swear by Him who holds the soul of Muhammad inHis hands, I heard nothing of this until I heard it when you did. And the lowestranked Muslim may give protection on behalf of all.'
"He then went to his daughter Zaynab and said to her, 'Daughter, treat himwith honour; but let him not come close to you, for you are not lawful to him.'The Messenger of God (SAAS) then sent word that what had been taken fromhim should be returned, and they did so, keeping nothing back,
"Abu al-<As then took it and returned with it to Mecca. There he paid off eachperson to whom he had a debt, making sure that he had omitted no one. He askedthem, 'Quraysh, do I owe any of you money you have not yet received?' Theyresponded, 'No, may God reward you well! We have found you to be fair andhonourable.'
"He then said, 'I now bear witness that there is no god but God and thatMuhammad is His servant and His Messenger. I swear that the only thing thatprevented my accepting Islam while I was with him was my concern that youwould think that I was doing so only to appropriate your property. God havingreturned it to you and I being free of it, I now accept Islam.'
"He then returned to the Messenger of God (SAAS)."
Ibn Ishaq stated, "Da'ud b. al-Husayn related to me, from ^Ikrima, from Ibn'Abbas, who said, 'The Messenger of God (SAAS) returned Zaynab to her formermarriage without further ceremony."
This hadith was related by Imam Ahmad, Abu Da'ud al-Tirmidhi and IbnMajah from an account given by Ibn Ishaq. Al-Tirmidhl stated, "There is noth-ing wrong with its chain of authorities."
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However, we do not know the provenance of this hadtth. It probably derivedfrom the memory of Da°ud b. al-Husayn. Al-Suhayll stated, "As far as I know,none of the legal scholars vouched for it."
In one reading the words used are, "and the Messenger of God (SAAS)returned her to him after six years." And in another, "after two years, by the firstmarriage." Ibn Jarir related it in this form. Yet another reading states, "he didnot effect a marriage."
This hadtth has caused difficulties for many scholars. Their basic premise isthat if a woman is a Muslim while her husband is an unbeliever, and this is thesituation before the consummation, then the disunion should occur immediately.If, however, this occurs after the consummation of the marriage, then he oughtto wait out the Hdda16 period. If he should accept Islam during that period thenher marriage to him would continue. If he had not accepted Islam by the timethat period had concluded, then her marriage would be dissolved.
Zaynab, God bless her, had become a Muslim when the Messenger of God(SAAS) received his mission, and emigrated one month after Badr. Muslimwomen were declared forbidden to polytheists in the year of Hudaybiyya, 6 ah,while Abu al-cAs accepted Islam before the conquest (of Mecca) in 8 AH.
Therefore those who state that the Messenger of God (SAAS) returned herto him after six years, that is from the date of her emigration, are correct. Aridthose who say it was after two years, that is two years after Muslim women wereforbidden to polytheists, are also correct.
By any calculation it is obvious that the conclusion of her Hdda period wouldhave occurred during this period which was at least two years, or thereabouts,following the forbidding of Muslim women to unbelievers, and so the questionremains how he could have returned her to him by the first marriage.
Some suggest that it is conceivable that her Hdda period had not ended, and thatthis story relates to an oath that must be presumed. Some scholars oppose thishadtth with the previous one related by Ahmad, al-Tirmidhi, and Ibn Msjah,from one of al-Hajjaj b. Arta', from cAmr b. Shu'ayb, from his father, from hisgrandfather, which has the Messenger of God (SAAS) returning his daughter toAbu al-cAs b. al-Rabi' after a new dowry and a new wedding ceremony.
Imam Ahmad stated, "This hadtth is weak and unfounded, and al-Hajjaj didnot hear it from (Amr b. Shu'ayb, but rather from Muhammad b. ^bayd Allahal-'Arzami. And the ahadith of al-(ArzamI are worthless. The truth is that whichrelated that the Prophet (SAAS) affirmed her in her first marriage."
Al-Darqutni maintained the same, saying, "This hadtth lacks foundation; it isthe hadith of Ibn cAbbas that is correct, namely, that the Messenger of God(SAAS) returned her to him by the first marriage."
76. The period of waiting prescribed for a woman in Islamic law between the conclusion of onemarriage and the commencement of another.
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Al-Tirmidhi stated, "This hadith has a controversial chain of authorities.Scholars therefore maintain that when a woman accepts Islam, and her husbanddoes so later, then he is entided to reconcile with her during the Hdda period.This is the view of Malik, al-Awza(i, al-Shafici, Ahmad and Ishaq. Others statethat it is obvious that her Hdda period was over. And that those who relate hishaving renewed her marriage are on weak grounds."
Regarding the case of Zaynab and the above circumstances, here is evidence thatif a woman accepts Islam and her husband becomes a Muslim later, her Hddaperiod having expired, then her marriage is not thereby nullified. It becomes amatter of choice whether she wishes to marry someone else or to bide her timeand wait for her husband to accept Islam, whenever that might be. And she willstill be his wife if she has not remarried.
There is force and good in this from the legal viewpoint. But God knows best.
Testimony in favour of this is given by al~BukharT when he states, "Regardingthe marriage of non-believing women who become Muslims and the period oftheir Hdda, Ibrahim b. Miisa related to us, quoting Hisham, from Ibn Jarih, from'Ata5, from Ibn cAbbas, that the polytheists had two different kinds of relation-ship with the Messenger of God (SAAS) and the believers, depending uponwhether they were enemies fighting and being fought or those with whom therewas a mutual non-aggression pact. If a woman were to leave the declared enemy,she could not become engaged until she had had a period and become cleansed.Once cleansed, marriage to her would be permitted. If her husband were to leave(polytheism) before she remarried, then she could be returned to him. If slaves,whether male or female, should leave polytheism, then they would become freeand would have the same rights as other Emigrants."
He then quoted from reliable authorities accounts similar to the hadith ofMujahid.
This is what he stated, to the letter.
His statement, "if a woman were to leave the declared enemy she could notbecome engaged until she had had a period and had become cleansed" necessi-tates that she be considered free after one period, not three menses; one group ofauthorities accepts this view.
And his statement, "if her husband were to leave polytheism before she,remarried, then she could be returned to him," necessitates that even if he leftafter her being considered free, following the Hdda period, that she would bereturned to her first husband provided she had not married someone else. Thisis clearly the case for Zaynab, daughter of the Prophet (SAAS), and this isaccepted by some scholars. But God knows best.
Section: Verses composed about the glorious battle ofBadr.
These include the following given by Ibn Ishaq quoting Hamza b. <Abdal-Muttalib. Ibn Hisham declared these verses inauthentic:
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"Did you not see one of time's great wonders? And todestiny there are causes clear to see.
It was nothing but a people destroying themselves,perishing by advising towards disrespect and disbelief,
One evening they went forth with their forces towardsBadr, being fate's pawns destined for its water hole.
We had sought for the caravan, desiring nothing else,but they advanced towards us and destiny made us meet.
And when we clashed we did not wish to retreat but onlyto strike with well-made blades,
And to strike off heads with their edges, weapons thatshone as they made their mark.
We left the evil <Utba lying there, and Shayba amongthe dead who dropped into the pit.
And cAmr fell dead among those of their guard whofell, and the clothes of mourning women were rent for cAmr,
The clothes of women of Lu'ayy b. Ghalib, noble women,shedding tears more abundantly than the Fihr.
Those were people killed in their error, and theyabandoned a banner not brought there for victory,
The banner of error, whose forces Satan was leading; hebetrayed them — the evil one engages in deception.
He told them, having seen the matter clearly, T amquit of you. I have no endurance today.
And I see what you do not; I fear God's punishment,and God has power.'
He led them to doom and they were embroiled, for he hadknowledge unknown to them.
On the morning of the battle at the well they were athousand strong, while we were 300, shining like fine younghorses
Among us were God's forces, helping us at that placewhose reputation will always be famous.
Gabriel attacked them beneath our banner in that battlewhere their destiny would come."
Ibn Ishaq also quoted their reply composed by al-Harith b. Hisham, but we havedeliberately omitted this.
cAIi b. Abu Talib spoke the following verses, though these are disputed by IbnHisham:
"Did you not see that God put His Messenger to thetest, as one tests someone well-loved, respected and good,
By which He reduced the unbelievers to humiliation;they encountered the shame of capture and death,
And so the Messenger of God's victory was glorious;God's Messenger was sent with justice.
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He brought a furqan, clear evidence, from God, itsverses clear to all of intelligence,
Some believed in that and were convinced, becoming —praise be to God - fully united,
While others denied and were confused and God on Histhrone compounded their agitation.
At the battle of Badr He delivered them over to HisMessenger, giving him a raging force, their actions superb,
Their hands bearing and wielding fine swords that theyhad furbished, smoothed and polished.
Many young, brave warriors they have felled, as well asothers mature and courageous,
Wakeful the eyes of their women mourning them, theirtears flowing fast and slow.
In bereavement they weep for TJtba the misguided andfor his son, lamenting for Shayba and Abu Jahl.
And for him whose leg was severed,77 and for IbnJud^n, garbed in mourning clothes, dry-mouthed, grieving,
A group of the men dropped into the pit at Badr, menwho had been unselfish both in battle and in times of famine.
Falsehood had called to them and they had answered, forfalsehood has paths easily travelled.
And so they sacrificed before the house of hell, farremoved now from mischief-making and enmity, in it's deepestdepths."
Ibn Ishaq also gives their response to these verses, but we have deliberatelyomitted them here.
Ka<b b. Malik stated,
"I was amazed at what God did, and God has power to dowhat He wills, there being none able to overcome God.
He had decreed that at Badr we would confront a groupwho had acted in evil; the path of evil leads men to doom.
They had so gathered and assembled their allies thattheir force was huge,
And they came at us, none else, all of Ka'b and cAmirunited,
While with us was the Messenger of God, with Aws abouthhn, they providing him a strong, victorious fortress,
With the Banu al-Najjar under his banner, advancing intheir flexible armour, while the dust flew.
When we clashed with them all our warriors were heroic,stoic and protective of their comrades.
77. The reference is presumably to al-Aswad b. cAbd al-Asad, whose leg was cut off at the cistern.
355
We saw that there is no Lord but God, and that theMessenger of God was making truth plain,
Our light, naked swords were like firebrands thatsomeone wielded before your eyes,
With them we destroyed their force and they scattered,and those who were evil met their doom.
Abu Jahl was cast down dead upon his face and I leftUtbs. staggering.
Shayba and al-Taymi I left dead in the tumult, and allof these had disbelieved in Him of the throne,
And so they became fuel for fire in its abode (hell),and all who disbelieve are moving towards hell.
It will consume them, its fires stoked with moltenmetal and rock.
The Messenger of God had told them to come forward, butthey had turned away, calling him a sorcerer.
All this for a purpose God had willed, that they perishby it; and there is no diverting any command God decreed."
Ka'b spoke the following verses about the battle of Badr:
"Has it reached Ghassan, in their far-off abode - andthe best to tell of matters are those who know them well -
That Ma<add, cruel in their enmity, their young andmature alike, have attacked us,
Because we worshipped God, hoping for none but Him andfor the gardens of paradise, when its leader came to lis,
A Prophet, a man with a patrimony of honour andinherited qualities of veracity fed by their roots.
They advanced and so did we, meeting like lions, theirroaring impossible to quiet.
We struck them until they fell in our attacks so thatthe greatest of Lu3ayy stank to the nose.
They fled, our sharp swords felling them, and we carednot whether it be their ancilliaries or their core forces."
Kat also spoke the following verses,
"By your father's life, O two sons of Lu'ayy, regretyour pride and haughtiness,
Now that your horsemen circled at Badr but did notpersist when the forces met.
We came to it with God's light illuminating andalleviating from us the obscurity of the shadows,
The Messenger of God leading us with orders from God,the ultimate decision-maker.
Your horsemen did not gain mastery at Badr and did notbring back to you any solution,
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So do not rush to Abu Sufyan and watch the finest ofhorses come up from Kuda',
By God's assistance - with that of the Holy Spirit(Gabriei) and Michael included - Oh, the best of thenotables!"
Hassan b. Thabit spoke the following verses, though Ibn Hisham said they arealso attributed to cAbd Allah b. al-Harith al-Sahmi:
"A man wearing a fine, light chain-mail as anundergarment led them, a man steady of temperament,effective, no coward he.
I mean the Messenger of the God of creation, whofavoured him above all men in his piety and goodness,
You claimed you would protect your valuables andinsisted that Badr's waters could not be reached.
Then we did reach it, not heeding your words, and wedrank our fill, not stinting ourselves,
Gripping that unbreakable rope of God stretched out andwell-made,
With us was the Messenger of God, with us was the truthwe will follow until death, and unlimited help,
Trustworthy, effective, a light-giving star, a fullmoon illuminating all men of valour."
Hassan b. Thabit also said,
"Would that the people of Mecca knew how we destroyedthe unbelievers in their hour of reckoning,
We killed their leaders on our battlefield and whenthey retired their backs were broken,
We killed Abu Jahl and ^tba before him, along withShayba falling with hands outstretched for sacrifice.
We killed Suwayd, then cUtba after him, and Tu'ma tooas the dust flew,
How many men we killed of nobility, leadership, respectand good repute among their people,
We left them for yelping animals to attend, later tocook in the hot depths of hell-fire.
I swear, Malik's horsemen and their attendants were nodefence when we clashed at Badr."
'Ubayda b. al-Harith b. cAbd al-Muttalib spoke the following verses about Badr,concerning the loss of his leg in the competition that he, Hamza and cAli foughtwith Utba, Shayba and al-Walld b. <Utba. Ibn Hisham considered these versesinauthentic:
"A battle will tell the people of Mecca about us, onein which even those far away embarked upon,
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About Utba as he fled, and Shayba after him, andElba's first-born also had no joy in it.
Though you cut off my leg, I am a Muslim still and byit will earn a life close to God,
With the houris like statues, set aside at the highestheaven for those up high,
For that I have exchanged a life the best of which Ihave known, and I rushed to it even though losing thoseclose to me.
The All-Merciful has honoured me by his generosity withthe gown of Islam that covers over my faults,
And to fight them was not distasteful to me on thatmorning when men called forth their peers to fight.
When they asked the Prophet, he wanted none but us, wethree, so we answered the call,
We confronted them like lions, flourishing our spears,fighting for the All-Merciful those who disobeyed.
Our feet did not leave our stand, we three, until theymet their fate."
Ibn Ishaq stated, "Hassan b. Thabit also spoke the following verses criticizingal-Harith b. Hisham for fleeing at Badr and abandoning his people and not fight-ing for them:
'A lovely woman disturbs your heart while you sleep,
reviving you while lying there with cool, smiling lips,
Like musk mixed with rain-water, or fine, vintage wine,like blood from sacrifice,
Her buttocks high, their cheeks rising, carefree andnot prone to oath-swearing.
Her body is built at the waist as though boneless, whenshe sits it becomes like a mortar of marble,
She is seductive as she moves to her bed, her bodygorgeous, her figure superb.
In daytime I never tire of thinking of her, while atnight my dreams of her excite me.
I swore I would forget her and think of her no moreuntil my bones disappear in the grave.
Could a generous woman reproach for foolishness? Ireject being blamed for my passion.
She came to me early, at dawn when I was newly awake,life's cares just intruding upon me.
She claimed that a man suffers all his life from a lackof a plentitude of camels.
If you were lying in what you told me, then may youavoid the lot of al-Harith b. Hisham.
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He left his beloved ones to fight for them, and fled bygiving his steed free rein.
It outstripped the fine horses in the desert, with thespeed of a rock on a rope descending a well,
Joyfully it sped away with him, while his friends layprostrate there in a terrible state.
His brothers and people locked in battle in which Godwas giving his support to the Muslims.
God fulfils His purpose, and so the war, its flamesflaring on them, ground them to dust.
If not for God and the horses' racing, they would haveleft him for the beasts, and for them to tread underfoot.
There were some who were captive and firmly bound, likean eagle defending itself against the spears.
And others who lay prostrate, answering no call, until thehighest mountains might cease to exist.
In shame and clear humiliation when he saw the swords'blades driving off all the chiefs,
Swords held by noblemen, great lords whose ancestry linescan be traced and found blemish-free,
Swords that flash like lightning when striking iron in thegloom beneath the rain clouds.'"
Ibn Hisham stated, "We have omitted three verses from the ending of the abovepoem since I found them obscene."
He went on, "He was answered by al-Harith b. Hisham, brother of Abu Jahl'Amr b. Hisham, who spoke the following verses:
'The people well know that I did not abandon their battleuntil they had covered my horse with red foam.
I knew that if I battled on alone I would be killed, yet mymartyrdom would not harm my enemy.
And so I left them, my friends among them, intending tobring them punishment some other terrible day."'
Hassan also said,
"O Harith, you acted badly, not like someone to be reliedupon, at the battle, at the time for noble valour,
When you rode a swift-footed thoroughbred, fast and long-flanked.
Your people left behind you, you having quit the battle,hoping for escape when it was no time to leave.
Had you not compassion for your brother, lying therepierced with spears and plundered?
The Almighty had hastened to him, destroying his forcein base dishonour and terrible punishment."
Hassan also spoke the following,
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"Quraysh learned at Badr, that day of captive-takingand terrible fighting,
That we were the war's champions at that battle of Abual-Walld, when the long spears clashed,
We fought both sons of Rabi<a when they came at usdressed in double suits of chain-mail,
With which Hakim fled on that day when the Banual-Najjar wheeled in battle like lions.
Whereupon the Fihr forces ran away, little Harithgiving them up from a distance,
You met humiliation and death that came quickly,penetrating beneath the jugular.
All the force fled together, caring nothing for theirinherited honour."
Hind, daughter of Uthatha b. 'Tbad b. al-Muttalib, spoke the following elegy for<Ubayda b. al-Harith b. al-Muttalib:
"It was <Ubayda who ensured glory, leadership and awell-bred gentility full of intelligence and wisdom,
Weep for him, a towering mountain visible from afar, forguests and for widows bent over dishevelled infants.
Mourn him for the masses every winter when the sky'shorizons turn red with the drought,
Mourn him for the orphans when the storms blow, forwhom he would heat a pot that would boil and foam,
And if the light of its fires died .down, he wouldrelight it with cut sticks,
Mourn him for those who would knock during the night,or those seeking food, or the travellers he would comfort."
Al-Umawl stated in his work on the magkazi, the early military expeditions,"Sacld b. Qutn related to me as follows: 'cAtika, daughter of cAbd al-Muttalibspoke the following verses about the visions she saw, and in commemoration ofthe battle of Badr:
"Were my visions not true, now that a fugitive fleeingfrom the force brings you its interpretation?
He saw and brought you the certainty he had seen withhis own eyes; swords striking do not lie.
You spoke; I did not lie to you, rather it was thosewho lied who charged me with lying.
He came back in flight for fear of death, Hakim,knowing no other way out.
Indian swords were there in front of your heads, alongwith spears glinting and victorious,
As though flames of fire on their edges when the raginglions charged.
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I swear by my father, the day of the rendezvous withMuhammad, when with the help of wars "the upper flanks werebitten,
Your souls were drawn forth with whetted swords infighting as the South winds draw the clouds along.
Many were the covetous who were chilled by his swords,while stable watering-holes were made to shake.
What does it mean for those slain to be in the pit and fortheir like to be kept captive by my cousin and not to fight,
They being like women? Or did God bring some end to theirspirits that took effect, for an end does come.
How did Muhammad's cousins feel when they met in battle?Warfare certainly brings its trials.
Did he not surprise you with blows that would shock even acoward, making stars appear in full day?
I swear that if they repeat this we will overwhelm themwith oceans of death through which the horsemen will race,
As though the light of the sun is the reflection of the edgesof their Swords, emitting light in conjunction and as a covering."'"
cAtika also spoke the following, according to al-Umawl's account,
"Why could you not persevere against the ProphetMuhammad at Badr?
Who is able to overcome, with true perseverence, the tumult(of war)?
You did not respond to the thin sword blades sharp in thehands of the believers,
You failed to stand firm against the swords, until yousuffered but little at the hands of the Believers.
You fled in haste, yet heroes do not flee from the weapons'impact when they do battle.
He brought you what the prophets before him also brought.
And my nephew, that good and truthful man, is certainly not apoet.
Let it be enough what you have lost from your prophet;instead, the two tribes of (Amr and eAmir are helping him tovictory."
Talib b. Abu Talib spoke the following verses in praise of the Messenger of God(SAAS), and in mourning for those of his tribe of Quraysh who were droppedinto the pit. He was still following his people's old religion at that time:
"My eyes send forth floods of tears, weeping for Ka"h thoughseeing them not.
In the battles Ka'b betrayed one another and fateoverwhelmed them, for they had sinned,
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And this day 'Amir lament their misfortunes; how I wouldwish to see them at hand!
They are my brothers, their parentage above suspicion, andone under their protection would never be harmed.
Our brothers cAbd Shams and Nawfal, may I be yourransom! Do not excite war between us!
Do not become, following love and friendship, mere talesyou all fill with complaint.
Do you not know how it was with the war of Dahls, and thatof Abu Yaksum when they filled the defile?
Were it not for the protection of God and Him alone, youwould have ended by not defending your people.
We in Quraysh have committed no great sin, but merelyprotected the best man who ever trod the earth,
A man of trust and a support in troubles, a man noble inrepute, neither miserly not evil.
Supplicants resort to him, crowding his door, seeking a riverthat never fails nor dries up.
By God, my soul will always be sad and ill at ease until yousmite Khazraj full well."
Division
Ibn Ishaq quoted much fine poetry of the polytheists in which they mourn theirdead at the battle of Badr.
One poem he gives is that of Dirar b. al-Khattab b. Mirdas, a brother of theBanu Muharib b. Fihr. He eventually accepted Islam; al-Suhayll wrote in hiswork al-Rawad (The Meadows) about the verses of those poets who later becameMuslims:
"I am amazed at the pride of Aws, for tomorrow fate willturn against them, and destiny can be foreseen,
And at that of the BanU al-Najjar, though a group werestruck down at Badr, all of whom there being fine men,
Even if some of our men were left there dead, we haveothers after them yet to be so left.
Our swift horses will carry us in your midst, O Banual-Aws, until vengeance quiets our spirits.
Amidst the Banu al-Najjar we will charge, pantingbeneath the mail-clad spearsmen.
We will leave corpses with vultures circling above themand with only their hopes to give them aid.
The women of Yathrib will mourn them who will havepassed sleepless nights there.
And that is because our swords will keep hacking atthem, dripping with the blood of those they struck.
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Even though you are victorious at the battle of Badr,it was only due to Ahmad, and that is plain, that you won.
And due to those fine champions who were his supporterswho gave protection in the heat of battle, with death allaround.
Abu Bakr and Hamza are counted among them, and cAllcould be named amidst those you remember.
It is those men, not those from whose abodes came theAws and the Najjar, whom you should vaunt,
Rather those whose ancestors were Lu5ayy b. Ghalib,Ka'b and cAmir, if lineage be considered.
It was they, the finest and the most important on themorning of battle who repelled the cavalry at every fight."
Ka^ b. Malik replied to this with his ode given above, which begins:
"I was amazed at what God did, and God has power to dowhat He wills, there being none able to overcome God."
Ibn Ishaq stated, "Abu Bakr, his full name being Shaddad b. al-Aswad b. Shucub(and here I comment that al-Bukhart tells that he had a child by the ex-wife ofAbu Bakr, 'the Trusting', after the latter had divorced her, that being when Godhad made non-believing women forbidden to Muslims. Her name was UmmBakr) spoke the verses,
'Umm Bakr greeted me with peace, but now my people aregone, can I ever have peace?
What of the pit, the pit of Badr, how can there be forme singers and fine friends with whom to drink?
What of the pit, the pit of Badr, how can there be forme plates piled high with fine meat?
What of the grave, the grave of Badr, how many grazingcamels and catde will you enjoy henceforth?
What of the grave, the grave of Badr, and greatambitions, fine gifts.
What of the friends, of that fine man Abu 'All, mybrother of the generous glass and companionship!
Were you to see Abu cAqll and the fighters at the Na'ampass,
Then you would be as distraught as the mother bereft ofa camel newborn,
The messenger informs us that we shall live, but whatlife is there for corpses and heads?'"78
I would comment that al-Bukhari quoted some of this in his sahih collection todemonstrate the poet's state of mind.
78. Guillaume offers an interesting comment on the word soda?, here translated as "heads"(plural), relating it to an ancient Arabian belief that an owl-like bird, the soda7 would emerge fromthe head of a slain man and demand revenge for his death. Op. cit. p.353, note 2.
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Ibn Ishaq stated, "Umayya b. Abu al-Salt spoke the following verses expressinghis lament for those of Quraysh killed at the battle of Badr:
'Have you not wept over those noble men, sons ofnobles, worthy of praise,
Mourning like doves on swaying, pliant branches,
Weeping as they coo softly as they return at night.
The women who mourn are like them, the hired womenwho wail.
Whoever mourns for them does so in sorrow and whoeverpraises them speaks true.
What chieftains, what great leaders there were at Badrand aI-eAqanqal,
And at Mudafi al-Barqayn, and at al-Hannan by the sideof al-Awasbih,
Mature men and youthful were there, in nights ofraiding, and strong men too,
Do you not see what I see, plain for all who look on?
The Mecca valley has changed, its plains now deserted,
By every prince and prince's son, pure in friendship,confident,
Frequent visitors at the gates of kings, eminent mendefeating the deserts.
Men of broad necks, tall and well-built, influentialand successful,
Men who say, do and order all things proper,
Who serve rich meat piled high above the bread,
Men who pass around dish after dish after dish big aspools,
Not mere nothings for those who are guests, plates notmerely flat,
Serving guest after guest after guest from hugeplatters,
Men who give as gifts hundreds of the pregnant camelsthey own to hundreds of friends,
Driving the herds of camels over to the others comingforth from Baladih,
Their men of nobility having qualities outweighingother nobles on the scale.
Like the weights on a scale being held down by themeasurer,
One group deserted them while they were busy protectingthings open to shame,
Men who struck blows against the vanguard with theirIndian-made broadswords,
Their voices hurt me as they cried out, some for water,others in pain.
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May God reward all the tribes of cAll, whether widowedor married,
If they do not attack so fiercely that all the barkingdogs slink home.
On horses trained for journeys short or long, theirheads held high and accompanying the unsubmissive ones.
Brave men on fine horses as though attacking fierce,scowling lions.
Each combatant meets his foe as though merely walkingto shake his hand,
About a thousand or a thousand more, some lancers, somein chain-mail.'"
Ibn Hisham stated, "We have omitted from this poetry two lines that impugn theCompanions of the Messenger of God, may God be pleased with them."
I would comment that this is the poetry of a man who is feeble-minded anddegenerate, a man whose ignorance and limited intelligence led him to praise thepolytheists and to damn the believers.
He expressed affection in Mecca for Abu Jahl b. Hisham and other accursedunbelievers and ignorant and insignificant persons, but felt none for God's ser-vant, Messenger and true friend, the pride of mankind, none for him whose facewas more luminous than the moon, a man possessed of perfect knowledge, com-plete intelligence, none for God's trustworthy Companion who is ready to givetrust, a man eager for good works and honourable deeds, a man willing to spendthousands and hundreds more in obedience to the Lord of the earth and of theheavens.
And similar praise can be given to the rest of his noble and eminentCompanions who emigrated from the abode of disbelief and ignorance to that ofknowledge and Islam. May God be pleased with them all as long as light and darkintermingle, and as long as the days and the nights follow one another in succes-sion.
We have omitted many poems quoted by Ibn Ishaq, God bless him, due to ourfear of being Jong-winded and tiresome. There is enough in the poetry we havegiven. And to God is all praise and credit.
Al-Umawi has stated in his work on the military expeditions, as follows, "Iheard my father say, and Sulayman b. Arqam related to us, from Ibn Sinn, fromAbu Hurayra, that the Messenger of God (SAAS) expressed forgiveness forthe poetry before Islam. Sulayman said, "Al-Zuhri reported that, saying, 'Heforgave it all except for two odes; one was the words of Umayya in whichhe recalled those fallen at Badr, and the poem of al-A^ha in which he madereference to a man with sunken eyes.'"
This is a strange hadith. And this Sulayman b. Arqam is to be disregarded. ButGod knows best.
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Section: On the expedition against the Banu Sulaym in the second year after theemigration of the Prophet (SAAS).
Ibn Ishaq stated, "The Messenger of God (SAAS) had finished with Badr by theend of Ramadan or in Shawwal.
"He remained only seven nights in Medina before he himself conducted anexpedition against the Banu Sulaym."
Ibn Hisham stated, "He placed Sibac b. 'Urfuta al-Ghifari, or Ibn UmmMaktum, the blind, in charge of Medina."
Ibn Ishaq stated, "He reached one of their wells at a place called al-Kadr,where he stayed for three days before returning to Medina without engaging inbattle. He remained there for the rest of Shawwal and Dhu al-QaMa and it waswhile he stayed there that he accepted ransom for the majority of the Qurayshcaptives."
Section: On the expedition against al-Sawlq in Dhu al-Hijja that year, it also beingknown as the expedition to Qarqarat al-Kadr.
Al-Suhayli stated, "The word al-qarqara means 'smooth ground'. The wordal-kadr refers to a bird whose colours are dingy."
Ibn Ishaq stated, "According to what I was told by Muhammad b. Jacfar b.al-Zubayr and Yazid b. Ruman, as well as by others whose word I do not doubt,from cAbd Allah b. Ka<b b. Malik, one of the most knowledgeable of the Helpers,that when Abu Sufyan and later the captives of Quraysh returned to Mecca, heswore that he would abstain from intercourse until he had carried out an attackagainst Muhammad.
"He therefore went forth with 200 mounted warriors of Quraysh to fulfil hisoath. He travelled along the Nejd road and stopped at the head of a water-courseinto the mountain called Nayb which is approximately one postal stage fromMedina.
"From there he went on by night to the Banu al-Nadir and called at the homeof Huyayy b. Akhtab. He knocked on the door, but he refused to open up, beingafraid. So Abu Sufyan went on to Sallam b. Mishkam, who was at that time thechief of the Banu al-Nadir and the custodian of their treasure. He asked to go inand was invited to do so; he was treated as a guest and given wine and food.
"When the night was over he left and returned to his companions, sendingsome men of Quraysh ahead. They then went on to a place in that vicinity calledal-Urayd, where they burnt some young date-palms. They came across one ofthe Helpers and a man allied to him in a garden there, killed them both and thenleft again.
"People were warned about them, and the Messenger of God (SAAS) left inpursuit."
Ibn Hisham stated, "He left Abu Lubaba Bashlr b. cAbd al-Mundhir in com-mand of Medina."
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Ibn Ishaq went on, "The Messenger of God {SAAS) reached Qarqaratal-Kadr, but then headed back since Aba Sufyan and his companions had eludedhim.
"The men with the Messenger of God (SAAS) found substantial suppliesthat the polytheists had discarded to lighten their load. Most of what they leftbehind was known as al-sawiq79 and this name is therefore associated with thisexpedition.
"The Muslims asked him whether this would be credited to them as a milit-ary expedition, and he said that it would.
"Abu Sufyan composed the following verses about these actions of his and inpraise of Sallam b. Mishkam, the Jew:
'I chose one man in Medina to ally with, and I did notregret it, though I stayed only briefly.
Sallam b. Mishkam gave me refreshment with good wine,though I was hurried.
When my force turned away I told him, to alleviate hisconcern, "Take pleasure in glory and in booty.
Take thought, for these men are the best, pure-bred ofLu'ayy, not of some jurhum mixed-breed.
What happened here was merely that a rider stayed awhile, one who was hungry but not needy or poor."'"
Section: On the marriage ofcAll b. Abu Talib, God be pleased with him, to his wifeFatima, daughter of the Messenger of God (SAAS).
This took place in 2 AH, following the battle of Badr, according to the accountgiven by al-Bukhart and Muslim through al-Zuhrl, from cAll b. al-Husayn, fromhis father al-Husayn b. <Ali, from cAll b. Abu Talib, who said, "I had a camel asmy share of the spoils of the battle of Badr, the Prophet (SAAS) having givenme one as my fifth share of what God had provided that day. When I wanted tomarry Fatima, daughter of the Prophet (SAAS), I made an arrangement with ajeweller of the Banu Qaynuqa* to travel with me and to get some sweet-smellingrushes. I wanted to sell this to the jewellers and use the proceeds for a weddingfeast for my bride. I gathered green fodder, sacks and ropes, having left my twocamels tied down beside the house of one of the Helpers. When I had finishedgathering things together, I found to my surprise that their humps had beensliced open, their flanks cut and their livers removed. I could scarcely believe myeyes at this sight. I asked who had done this and was told that it might well havebeen Hamza b. <Abd al-Muttalib who was there in that house drinking with someof the Helpers, accompanied by his songstress and some friends. She was sing-ing,
'O Hamza who cuts down the camels.'79. This word refers to a mush-like dish made of wheat and barley.
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"On hearing this, Hamza had jumped up for his sword, sliced open theirhumps, cut open their sides and removed their livers."
'All went on, "So I went off to see the Prophet (SAAS) who was with Zayd b.Haritha. He knew something had happened to me and asked what was wrong. Ireplied by telling him what Hamza had done and where he was drinking.
"The Messenger of God (SAAS) then called for his cloak, put it on andwalked away with myself and Zayd b. Haritha following him. When he reachedthe house where Hamza was, he asked permission to enter and it was given. Heset about upbraiding Hamza for what he had done, with Hamza before himdrunk and red-eyed. Hamza stared towards the Prophet (SAAS) raising his eyesup to his knees, then to his face, whereupon he commented, 'What are you butslaves to my father'.'
"The Prophet (SAAS) realized he was drunk and so turned on his heels andleft, with us following him."
This is the wording of al-Bukhari in the Kitab al-Maghazi (The Book ofMilitary Expeditions). He also gives the account in several other places in hissahih collection in various versions.
In this there is proof of the information we have given above that the spoilstaken at Badr were divided into fives, contrary to what is claimed by Abu 'Ubaydal-Qasim b. Salam in his book al-Amwal (Monies). Therein he states that therevelation concerning division into fives only came thereafter. A number ofauthorities have disagreed with him in that, including al-Bukhari and Ibn Jarir.We have made clear his mistake regarding this in our Tafsir (Exegesis) and in ourprevious comments. But God knows best.
This behaviour of Hamza and his companions, God be pleased with them,occurred before wine was prohibited. Indeed, Hamza was killed at Uhud, as willbe related, and that event preceded the prohibition of wine. But God knows best.
This hadith may be cited as evidence by those who maintain that anythingexpressed by someone drunk is of no account and without effect in such cases asdivorce or the giving of testimony, or such matters, as some scholars have main-tained and as is established in the Kitab al-Ahkam (The Book of Statutes).
Imam Ahmad stated, "Sufyan related to us, from Ibn Abu Najih, from his father,from a man who heard 'All say, 'I wanted to seek from the Messenger of God(SAAS) my betrothal to his daughter but recognized that I owned nothing. Butthen I remembered his compassion and his relationship (to me) and so I did askhim to agree to my engagement to her.
'"He replied, "Do you own anything?" "No," I replied. "Where is yourHutami chain-mail I gave you on such-and-such an occasion?" he asked. Ireplied, "At my place." "Well then," he said, "give me that for her." And so Idid.'"
Ahmad relates this similarly in his hadith collection, though in his chain oftransmission there is one link who is dubious.
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Abu Da'ud stated, "Ishaq b. Ismail al-Taliqanl related to us, quoting 'Abda,quoting Sa'ld, from Ayyub, from Ikrima, from Ibn 'Abbas, who said, 'When 'Allmarried Fatima, God bless them both, the Messenger of God (SAAS) told him,"Give her something." He replied, "I have nothing." "Where is your Hutamichain-mail?" he was asked."'
Al-Nasa'I related this from Harun b. Ishaq, from {Abda b. Sulayman, fromSaid b. Abu Uruba, from an account of AyyOb al-Sakhtiyani.
Abu Da3ud stated, "Kathlr b. Ubayd al-Himsi related to us, quoting AbuHaywa, from Shu'ayb b. Abu Hamza; Ghaylan b. Anas related to me, from thepeople of Hims; and Muhammad b. 'Abd al-Rahman b. Thawban related to me,from one of the Companions of the Prophet (SAAS) that when 'All marriedFatima and wanted to consummate the marriage, the Messenger of God (SAAS)prevented him from doing so until he gave her something. 'All replied, 'OMessenger of God, I have nothing.' The Messenger of God (SAAS) told him,'Give her your chain-mail.' He did so and then went in to her."
Al-Bayhaql stated in al-DaWil {The Signs), "The hafiz Abu 'Abd Allahinformed us, quoting Abu aMAbbas Muhammad b. Ya'qub al-Asamm, quotingAhmad b. (Abd al-Jabbar, quoting Yunus b. Bukayr, from Ibn Ishaq, that 'AbdAllah b. Abu Najlh related, from Mujahid, from cA1j, who said, 'I did ask theMessenger of God (SAAS) to become engaged to Fatima. A freed-woman ofmine asked, "Did you know that someone has asked the Messenger of God(SAAS) for permission to become engaged to Fatima?" "No," I replied. "Well,"she went on, "she has been asked for; but what prevents you from going to theMessenger of God (SAAS) and having him marry you?" I asked her, "Do I ownanything with which to get married?" She replied, "If you go to the Messengerof God (SAAS) he will marry you."
" 'She kept on encouraging me until I did go in to him. When I sat down beforehim, I was struck dumb, I swear, and could not speak I was so much in awe.
'"The Messenger of God (SAAS) then asked me, "What brought you here?Is there something I can do for you?" I remained silent but he said, "Have youperhaps come to become engaged to Fatima?" "Yes, I have," I replied. "Do youhave something to give her in marriage?" he asked. "No, O Messenger of God,I don't," I replied. He then enquired, "What did you do with the chain-mail Iprovided for you?"
'"Now I swear by Him who holds 'All's soul in His hand, it was just a Hutamichain-mail, not worth four dirhams. I replied, "Yes, I have it." "Then I marry herto you for it; send it to her as her marriage payment," he said. This, then becamethe dowry paid for Fatima, daughter of the Messenger of God (SAAS).'"
Ibn Ishaq stated, "Fatima bore to 'All, Hasan, Husayn and Muhsin - the lastof whom died young - Umm Kulthum and Zaynab."
Al-Bayhaqi then related through cAta> b. al-SaJib, from his father, from 'All,who said, "The Messenger of God (SAAS) gave to Fatima as her trousseau a softgown, a water-skin, and a leather pillow stuffed with sweet-smelling rushes."
IMAM ABU AL-FIDA5 ISMAIL IBN KATHIR
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Al-Bayhaql quoted from the Kitab al-Mtfrifa {The Book ofKnowledge) of AbucAbd Allah b. Munaddah, that cAli became engaged to Fatima one year after thehegira and that he consummated the marriage with her one year thereafter.
I would comment that by that account the consummation took place early inthe third year of the hegira. However, it is obvious that the anecdote relating tothe two camels must involve the period shortly after the battle of Badr, that is,as we have related, at the end of the year 2 ah. But God knows best.
Section: Reference to a variety of events that occurred in the year 2 AH.
We have given details above about the marriage of the Messenger of God(SAAS) to "A'isha, mother of the believers, God bless her, and have alreadyreferred to the famous engagements that had occurred; these accounts includeinformation on the deaths of famous men, both Muslim and polytheist.
Among those who died that year were the martyrs of the battle of Badr. Thesenumbered 14 including both Emigrants and Helpers. Their names have beengiven above, as well as those of the chiefs of the Quraysh polytheists who num-bered 70, as is widely known. Shortly after the battle, Abu Lahab {Abd al-'Uzzab. eAbd al-Muttalib, God damn him, died. As is told above.
When the good news was brought to the Muslims of Medina by Zayd b.Haritha and cAbd Allah b. Rawaha concerning how God had afflicted the poly-theists and given victory to the believers, they found Ruqayya, daughter of theMessenger of God (SAAS), had died and they were levelling the soil on hergrave.
Her husband ^Uthman b. cAffan had stayed behind to nurse her, on the ordersof the Prophet (SAAS). This is why he was given a share of the spoils of Badrand also assured his reward from God at Judgement Day.
cUthman thereafter married her sister Umm Kulthum, daughter of theMessenger of God (SAAS); this is why he was known as dku al-nurayn"he of thetwo lights". It is said that no man but him was married consecutively to twodaughters of a prophet. May God be pleased with him and make him content.
That year the direction of prayer was changed, as we have related above. Andthere was an addition made to the prayer performed when in residence, asexplained above.
That year fasting was prescribed, that of Ramadan, as related. The zakatdhatal-nusab and the zakat al-Jitr^ were imposed at that time.
That year the polytheists and Jews of Medina, among the Banu Qaynuqac, theBanti al-Nadir and the Banu Qurayza who lived there, along with the Jews of theBanu Haritha, pretended co-operation with the Muslims. A large number of the
80. The zakat dhat al-nusab (plural of a singular noun nisab) is a tax payable on certaincategories of possessions, provided the tax-payer possessed a defined minimum (nisab) value ofthese. The zakat al-fitr is an obligatory payment of provisions by all Muslims of means to the poorat the end of the fasting month of Ramadan.
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polytheists and Jews professed Islam while secretly being hypocrites. Some didremain as they had been, while others were totally indecisive, tending first thisway then the other, as God has depicted them in His Book.
Ibn Jarlr stated, "In that year the Messenger of God (SAAS) wrote hisal-mataqil9,1 which were kept attached to his sword."
Ibn Jarir stated, "It is said that al-Hasan, 'All's son was born that year."
He went on, "Al-Waqidl, however, claimed that Ibn Abu Sabra related tohim, from Ishaq b. £Abd Allah, from Abu Ja'far, that (Ali b. Abu Talib consum-mated his marriage with Fatima in the month of Dhu al-Hijja that year.
"And if that account is true, then the former one is inaccurate."
81. The word refers to arrangements concerning the payment of the bloodwit in the case ofmurder or manslaughter.
ABBREVIATIONS AND NAME-RELATED TERMS
Abu means father. According to Arabic grammatical rules, this word changesto AbT when governed by a preceding word. While, therefore, Abu Tahbwould mean Talib's father, when the word Ibn, son, is prefixed to the name,the form changes to AbT, and so Ibn AbT Talib, would mean 'the son ofTalib's father'. To avoid confusion in this text, however, the term is left hereuniversally as Abu.
The letters 'al-' before a noun represent in Arabic the definite article, 'the'.
The letter b. when part of a name represents a shortened form of the word'Ibn', 'son'. Thus, the name 'Ya^ub b. 'Utba' means 'Ya^ub, son of ^tba'.In a composite name, as are often given in this text, such as 'Ya<qub b. {Utbab. al-Mughlra b. al-Akhnas' the names of Ya'qub's father, grandfather, andgreat grand-father are given.
The letters bt. a shortened form of the Arabic bint, indicates 'girl' or'daughter'. Thus the name 'A'isha bt. Abu Bakr refers to 'A'isha, daughter ofAbu Bakr.
The letters SAAS are inserted after mention of the Prophet Muhammad.These letters stand for the Arabic words satta Allahu folayki ma sallam; thisinvocation, recited by Muslims after every reference to the Prophet, whetherby name or inference, is normally translated as 'May God's peace and blessingsbe upon him'.
GLOSSARY ITEMS
Words defined in footnotes associated with the text are not generally includedin this glossary.
ajkhadh: plural of fakhdh (q.v.).
ahadtth: plural of hadtth (q.v.).
agnatic: related through descent on the father's side.
calim (pi. Hilama'): scholars or theologians of Islam.
an$ar. the plural of nasir, helper, or victor. Most commonly met, in this text,in the plural form, it refers to the early Medinan allies of the Prophet who
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officially fraternized with the muhajinn, those Muslims who had initially goneinto exile from Mecca to Medina in their support for Islam.
hirah al-^ariba: the original Arabs, who are assumed to have spoken the languageof Yacrub b. Qahtan.
<arab al-musta'riba: 'the arabized Arabs', initially referring to those who spokethe Arabic of Ishmael, the dialects of the Hijaz, that is. The term is alsoapplied to those not descended from the Arabs of Arabia, but who have beenassimilated into Arab culture and who speak Arabic as their native tongue.
cArafat (also cArafa): a plain some 13 miles east of Mecca. Essential parts ofthe hajj pilgrimage ceremonies occur there, centered on a small granite hill,also known by the same name.
lashtra (pi. <-ashaHr): an agnatic group. The word is commonly translated astribe. An ^ashira is composed of several afkhadh (q.v.), while several lasha>irform a single qabila (q.v.).
badana: an animal, commonly a camel, to be offered for sacrifice by a pilgrimat the hajj (q.v.).
baraka: blessing, in particular that divine force that enables prosperity andhappiness. Persons of great piety or holiness are believe suffused with baraka,which radiates from them to those around them.
Bakka: an ancient alternative or original name for Mecca. In legend, the namecomes from the Arabic verb baka, he wept, applied to Adam's sadness atdescending to the barren environment of Arabia after his expulsion fromparadise.
batn (pi. butun): an agnatic group smaller than a qabila (q.v.) but larger thana fakhdh (q.v.).
dafc. the word used to denote the act of departure from 'Arafat during thepilgrimage rites.
fakhdh (pi. afkhadh): a group of several families claiming descent from thesame ancestor.
al-fajr. the dawn; also the superogatory prayer, recommended but not required,performed immediately after dawn. It consists of two raV-at (q.v.) to be recitedaudibly.
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fasila (pi. fasaHl): an agnatic group consisting of the nearest members of one's(ashira (q.v.).
ghazma (pi. gkazawat): armed engagements in which the Prophet Muhammadparticipated personally. Those he initiated but without his own direct participa-tion are known as saraya (pi. of sariyya).
hadith (pi. ahadith): a saying, reported action or anecdote relating the wordsor deeds of the Prophet Muhammad. An isnad (q.v.) precedes the hadith andlists the persons by whom the reported material was transmitted.
hadith marftf: a hadith related by one of the Companions of the Prophet (seesahib) and quoted directly from the latter.
hafiz (pi. hufaz): a person who has memorized the entire QuPan. Also one ofthe sacred attributes - the Guardian, the Protector - by which God is known.
hajj: the pilgrimage to the holy places of Mecca set annually to take place inthe first half of the month of Dhu al-Hijja.
hanif: 1) a devout pre-Islamic monotheist. 2) a person sincerely searching forthe ancient religion practised by Abraham, with whom the word is particularlyassociated.
hanifiyya: the religion of Abraham and the hanifs.
haram (or haram): a term denoting what is sacred, forbidden or inviolable.
hijaba: the office of the custodian of the kacba; he is known as the hajib.
hijra (or hegira): the emigration of the Prophet Muhammad and his supportersfrom Mecca into exile in Medina. The date of this event was later adopted asthe commencement of the Muslim era, calculated as 622 AD.
ijaza: 1) rendering something legal or permissible. 2) the act of transmittinga hadith and attributing the same to an authority without actually having heardthat person recite it.
ifada: the movement or departure of pilgrims from cArafat following theirperformance of the wuquf, 'the standing'.
ihram: 1) the rendering sacred or inviolate. 2) the name given to the clothingdonned by Muslims entering the ihram state prior to their participation in thepilgrimage.
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isnad: the prefatory material to a hadttk (q.v.) that lists the sequence of scholarsor witnesses who transmitted the account from the time of the ProphetMuhammad up to the time when it was written down.
izSr: the cloth that covers the pilgrim from waist to knees when he commitshimself to the sacred state of ihr&m.
jahiliyya: denoting childlike foolishness or ignorance, the word is commonlyapplied to the period prior to the advent of Islam.
jamra (pi. jamrat): ancient stone pillars symbolizing Satan at Mina. These arepelted with pebbles during the pilgrimage rites, the stones being known asjamrat.
kacba: the ancient cube-like structure within the great mosque in Meccapositioned some feet from the sacred spring zamzam (q.v.). It is towards thissite that Muslims direct their prayers (see qibla),
al~Khalil: 1) a town, also known as Hebron, some 32 miles south of Jerusalemand the site of the Tomb of the Patriarchs, sacred both to Jews and toMuslims. 2) a name or attribute implying close friend or confidant; the wordis particularly associated with Abraham.
lia>a>: 1) a flag, banner or signpost. 2) the issuance of this to those making thepilgrimage to the kalba.
maqdm Ibrahim: the 'station' of Abraham. A sanctuary positioned a few feetfrom the kalba where Abraham and his co-religionaries would stand for prayerduring the summer months.
maghrib: the west or direction in which the sun sets. Also, the fourth canonicalIslamic prayer performed at dusk. It consists of three rak^t; at the first twoof these the prayers are spoken audibly, the third in silence.
masjtd: the place where the Muslim prostrates in prayer, usually a mosque.
Mina: a location some four miles east of Mecca on the road to cArafat.
hadith mursal: a hadith which is considered by scholars to have a fault orinconsistency in the chain of its transmission.
al-Muzdalifa: a location some half way between Mina and cArafat. It is therethat pilgrims returning from cArafat spend the night.
GLOSSARY
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nadwa: the act of presiding over assemblies of pilgrims at the kacba.
parasang: a Persian term for a unit of length, also known as a farsakh. Oneparasang equals approximately one league, some three miles, that is.
qabila (pi. qabatil): a large agnatic group whose members trace descent from asingle ancestor. Often translated as tribe. A qabila is larger than an cashtra(q.v.) but smaller than a shacb (q.v.).
qadt. a judge appointed by a Muslim community to administer and adjudicateissues of Islamic law.
qibla: the direction to which a Muslim faces when praying. Initially towardsJerusalem but later changed by the Prophet Muhammad so that Muslimswould face Mecca and the kacba there.
rakla (pi. rak'at): a unit of prayer consisting of a variety of gestures andpostures. These raV-at total 17 each day, divided between the five canonicalprayer periods.
al-rahim: The All-Compassionate; one of the sublime epithets applied to God.
al-rahtman: the All-Merciful; one of the sublime epithets applied to God.
Ramadan: the ninth month of the Muslim lunar calendar. The month offasting, it was during Ramadan that divine revelation first came to the ProphetMuhammad, and it is therefore particularly venerated.
rida?: a length of unsewn cloth that is draped over the left shoulder andaround the torso of the pilgrim. This garb is donned by the pilgrim when heenters the ihram state.
rifada: the provision of pilgrims with wheat and raisins by certain membersof Quraysh of Mecca.
al-saty: the ritual rapid walk or jog performed during the pilgrimage betweenal-$afa and al-Marwa.
sabd?: the community and kingdom ruling South-West Arabia for centuriesprior to the mission of the Prophet Muhammad.
sahib (pi. ashab, sahaba): companion; that community of men who knew andsupported the Prophet Muhammad during his mission.
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§ahth: a fyadith (q.v.) the chain of transmission of which is considered byMuslim scholars to be reliable beyond any reasonable doubt; also, a collectioncomprised only of such ahfidith.
sampan: the receipt of a hadtth (q.v.) from a scholar by listening to him or herrecite it and then repeating it back. This method of transmitting and receivinga htadith was considered the most trustworthy of all.
skacb (pi. shuHlb): a tribal group larger than a qabtla (q.v.); a nation, race orpeople.
shahada: the profession of faith in Islam by reciting in Arabic the words:'There is no God but God and Muhammad is His Messenger'.
shaykh (pi. shuyukh): an elderly man; a tribal or spiritual leader; a distinguishedand devout scholar.
shfia: the doctrine and its adherent, a shi% that considers cAll, son of AbuTalib and husband of the Prophet Muhammad's daughter Fatima, was thelegitimate spiritual and political heir to the Caliphate of Islam.
sunna: the body of recorded words, actions, gestures and practices of theProphet Muhammad. This material constitutes the second foundation of Islamand its legal system, the holy Qur'an being the first and prime source. In theplural form, sunan, reference is made to the compilation, by various authoritiesof the reported words and actions of the Prophet.
tafilr. exegesis and commentary, particularly applied to the Qur'an.
tasmiyya: the enunciation by a Muslim of the formula: 'In the name of God,the All-Merciful, the All-Compassionate' prior to any act or activity in whichhe or she might engage.
tawaf. ritual circumambulation of a religious site, normally the k<fba.
tubba1 (pi. tababica): the title applied to the kings of pre-Islamic Yemen.
wudu>: the ritual ablution necessarily practiced by Muslims prior to theirperformance of prayer.
zamzam: the sacred well positioned close to the ka(ba (q.v.) within the harantal-shanf, the sacred enclosure encompassing the great mosque in Mecca.Muslims believe the well to have been miraculously opened through theagency of Gabriel to provide water for Abraham's wife Hagar and their sonIshmael.
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344,353marriage of 366-9'Ah b. Ahmad 184'All b. 'Asim    250, 305'Ali b. al-Hasan 143cAli b. al-Husayn    234, 349'All b. al-Madlni 131,202"All b. MushiF    89,94, 220cAIi b. Said b. Masrnq 80'Ali b. Umayya 305al-A'mash    39, 59, 79, 83, 278, 295, 308-9Amina bt. Ruqaysh 146'Amir b. Abu Waqqas 3'Amir b. Fuhayra    156, 163^1, 168, 171-2, 174,
209-10, 245'Amir b. Hadraml    270, 349'Amir b. Rab«<a    1-2, 38, 145-6, 242'Amir b. Sa^ 225'Amir al-Shato 136'Amir b. al-Tufayl 53'Amir b. Yazld 256al-Amiri 143
Amma bt. Khalid b, al 'As 3'Ammar b. Yasir    1, 5, 38, 55, 203-4, 215, 240,243,245
'Amr b. 'Abd Manaf Hashim    110'Amr b. 'Abd Wudd 264'Amr b. Abu Sarh b. Rabl<a b. Hilal b. Uhaybb. Malik b. Pabba b. al-Harith    4, 38'Amr b. Abu Sufyan Sakhr 324'Amrb. (AH 159
'Amr b. al-'As    5-8, 10,12-13,16,19, 252
'Amr b. 'Awf 219
'Amr b. Dinar    78, 190-2
'Amr b. Gbanama 142
'Amr b. Ghaziyya 141
cAmr b. al-Hadraml    242-3, 245
'Amr b. al-Harith b. Labda 142
'Amr b. al-Harith b. Zuhayr b. Abu ShaddSd
b. Rabita    4, 38cAmr b. Ismail b. Mujalid 85'Amrb.Jahhash 226'Amr b. Jahm 3'Amr b. al-Jamuh 140'Amr b. Khidham 229'Amr b. Muhammad Abu Said al-'Anqazi 166cAmr b. Muhsin 146'Amr b. Murra 251'Amral-Naqid 159'Amrb. Qays    231-2, 250'Amr b. Said b. al-'As 3
'Amr b. al-Sammak 136
'Amr b. Shu'ayb    xxii, 212
'Amr b. Suraqa 149
'Amr b. Tufoyl 50
'Amr b. Umayya al-Damrl 26
'Amr b. Umayya b. al-Harith b. Asad 3
'Amr b. 'Uthman b. 'Amr b. Ka'b b. SM b.
Taym b. Murra 3'Amr b. <Uthman al-Raqqi 137'Amr b. al-Zubayr b. al-'Awwam 3'Amra bt. aI-Sa<di 4
Anas b. Malit    2, 65, 67, 69, 71-2, 74, 76, 81,128, 159-60, 177,181,184-6, 192, 194-5,200,205, 212,215-16,218, 248,279-S0,295,300,310, 343
Anasb.Rafi' 117
Anasa 150
Anls b. Abu Yahya al-Aslami 206Anisa 258
al-'Aqaba, meetings at    120-1, 129-42
'Aqil b. al-Bukayr al-Laythl 344
al-A'raj 50
Arbad b. Jumayra 146
'Arid Abu Yasar 263^1
Arnab bt. Asad 125
al-Arqam b. al-Arqam 78
al-'As b. Hisham    78, 297, 321-2
al-'As b. Munabbih 305
al-'As b. Wa'il al-Sahmi    24, 33, 3 5,43,56-7,
78,226Asad b. 'Amr al-Bajali 8As'ad b. Zurara see Abu Umama As'ad b. Zuraraa!-Asamm 24-5,61,97-8,117,177,195Asbatb. Nasr 61
A'sha b. Qays b. Thalaba b. Ulaba b. Sa* b.'All b. Bakr b. Wa'il 52-3
Ashama (Asham, Mashama, Negus of Abyssinia)document sent by the Prophet to 25-7Muslim exiles in Abyssinia and    5—19, 30outcome of battle of Badr and 320-1
al-Ash'ath b. Sallm 105
Ashya' 227
al-'Asi b. al-Mughlra 255
'Asim    175,215
'Asimb.'Adl 316
'Asim al-Ahwal 183,212
'Asim b. Muhammad b. Zayd 187
'Asim b. Sulayman al-Ahwal 212
'Asim b. Thabit 318
'Asim b. OJmar b. Qatada    116,118, 121, 136,
218, 230, 253, 272Asiyya 91—2Aslam 263^
Asnfip bt. Abu Bakr    155-6, 162,167-8,208,
219-20Asrna5 bt. 'Amr    133, 142
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Asms5 bt. <Umays    2, 38Aswad 97
al-Aswad b. cAbd al-Asad al-Makhzunii    274, 344
al-Aswad b. <Abd Yaghuth al-Zuhrl    56-7, 78
Aswad b. <Amir 115,158
al-Aswad b. al-Muttalib    35, 37, 56-7, 78, 323
al-Aswad b. al-§amit al-AwsI 127
<Ata 131,224
cAta> b. Dinar 87
<Ata> b. al-Sl'ib 77-8
<Atika bt. <Abd al-Muttalib    253-4, 359-60
<Atiyya al-'Awfi    193,201
{Awf b. 'Afra5 344
<Awf al A'rabi    181, 194
<Awf b. al-Harith    119-20, 141,272, 274
<Awf b. Hudhayfa 126
aMAwfi    78, 246, 277
'Awn b. <Amr Abu <Amr al-Qaysi 159-60
Aws b. Hajr 169
Aws b. Qayza 230
Aws b. Thabit    141, 150, 215
al-Awzal    19,75
Ayma5 b. Rahada a!-Ghifarl    268, 271
'Ayyash b. Abu Rabi<a b. al-Mughira    4, 38,147-8
AyyOb 37
Azami, M. M. xxii
Azar b. Abu Azar 227
Azhar b. al-Qasim al-Rasibl 234
<Azir 227
<Azzal b. Shamwil 227
B
Badr
battle of   60,242-6, 252-90names of those present at 330-42verses on 352-64first expedition to 240—2
Bahri b. <Amr 227
Bahz b. Asad 90
Bahz b. aE-Habbab 205
Bahzaj 229
Bakr b. Muhriz 173
Bakr b. Suhayl 78
al-Bara' b. <Azib    176,186, 247-8, 342
al-Bara' b. Ma^mr    130-1, 133-4, 136,141,148,166-7, 177
Baraka bt. Yasar 3
Basbas b. 'Amr    264, 279
Bashir b. Sa<d 141
Bashir b. Ubayriq Abu Tu'ma 230
Bashshar al Khaffaf 158
a!-BayhaqT    xvii, 1, 7, 18-19, 24-6, 29, 57,59-61, 64, 75, 77, 79, 83, 86, 88,96-8,104-5,109,117, 121, 132,135-7, 139, 143,149,157-8,171, 174, 177-8, 180-1,183-4,
188,195,199, 201,203-5,210-11, 221, 241,246,258,276-8,284-5, 288,296,298,310-12,315,320, 348, 368-9
Bayhara b. FirSs    105, 107-8
al-Bazzar    272-3,347
Bijad b. OJthman 229
Bilal    208-10, 215,222-4,292
Bishrb. al-Bara' 141
Bishr b. al-Harith b. Qays b. cAdl 4
Bishr b. al-Mufaddal 196
Bishr b. Musa 1
Bishr b. Zayd 230
Bistam b. Qays Abo al-Liwa' 109
Boulainvillier, Henri de xx
Bu<ath, battle of 117-18
al-Bukhafl xvii, 8,20, 37-9,42-3, 50, 60,71-2,74-7,79,83,85,88-9,91-*, 118,120, 131,136, 143, 148, 154,156, 160, 165-6, 176, 179,181-2,185-6, 189,194, 196, 200-1,203,208-12,214,216-17, 219,221,232-3,239-^HI,247,249,255-6,258, 260,268-9,275-6,279,283^1,292,294-6,300-1,303, 305,310, 329,342,344-5, 347,350, 352,362,367
Burayd b. <Abd Allah 8
Burayda 233
Buwat military expedition 238-9Byzantines    60-1,189
C
calendar 189-92Chosroe, Emperor 26Christianity    24-5, 34-5, 55, 128-9
in Abyssinia    5, 7-9, 11-12,17Crone, Patricia    xviii, xxi-xxii
D
Daba<a bt. cAmir 108
al-Dabari 233
Day Bayda bt. Jahdam 4
Daghfal b. Hanzala al-Dhuhli 109
al-Dahhak 78
al-Dahhak b. Thabit 231
Dahis, war of 126-7
Damdam b. (Amr al-Ghifarl 253-4
al-Darqutni    122,351
dating system 189-92
Da'ud b. <Abd al-Rahman aPAttar 132
Da'ud b. Abu Hind 204
Da'nd b. <Amr al-Dabbi 157
Da'ud b. al-Husayn    191, 350-1
Dhakwan b. cAbd Qays    119-20, 141
Dhu al-Majafc, Prophet's preaching at 104-5
Dho Nakhtar (Dhn Mikhmar) 19
DhO al-Shimalayn b. <Abd cAmr al-Khuza"? 344
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Pirar b. al-Azwar 298
Pirar b. al-Khattab b. Mirdas al-Aslami 58-9,361
Duri, A. A. xvi
F
al Fadl 86
al-Fadl b. Musa al-Sinani    86,143al-Fadl b. Sahl 161Fa'id 175
al-Fari<a bt. Abu Su(yan 145Farwa b. Abn al-Maghra1 94Farwa b.'Amr 141,179Fatima bt. al-Harith 3Fatima bt. al-Khattab 20-2Fspma bt. Muhammad    99, 184,208,240,318,349
marriage of 366-9Fatima bt. al-Miijallil 4Fatima bt. Safwan b. Umayya 3Finhas 227Firas 201
Firas b. al-Nadr b. al-Harith b. Kalda 3Fukayha bt. Yasar 4
G
Gabriel    56-7,62-6, 68,72-3,75,78,88,93,
102,153, 193, 195,267,283-8, 304,316Gadamer, H. G. xxiiiGhalib 19Ghatfan b. Sahl 108Ghatlf b. Sahl 108Ghaylan b. <Abd Allah al-<S.mirl 143Ghundar 37Goldziher, Ignaz xx-xxi
H
Habban b. al-'Arqala 344Habbar b. al-Aswad 348-9Habbar b. Sufyan b. lAbd al~Asad al-Makhzumi4
Habib 207
Habib b. Abo cAmr 60
Habib b. Abo Thabit 87
Habib b.'Amr 100
Habib b. Yasaf 187
Habib b. Zayd 142
haditk literature    xvi-xviii, xx-xxii
Hafs b. al-Akhyaf 256
Hat's b.'Asim 207
al-Hajjaj    94,212,280
Hajjaj b. Minhal 186
Hajjaj al-$awwaf 50
Hajjaj b. al-Sha^r 216al-Hajjaj b. Umar 227al-Hakam 212
al-Hakam b. Abu al-cAs b. Umayya 99
al-Hakiim b. Kaysan 242-4
al-Hakim    24-6, 61,97-8, 109,117,132, 177,
181, 233,251, 287, 307Hakim b. Hizam    32, 98, 264,268, 270-1, 288Hala bt. Khuwaylid    89, 325Hamalb. Badr 126Hsmid b. <Umar 196Hammad    94,216Hammad b. Ahmad 26Hammld b. Salama    85, 89-90,128, 175, 191,
201,205,212,318Hammid b. Zayd 50,211Hammam 72
Hamza b. <Abd ai-Muttalib 19, 21-2, 30, 32,150,215-16,224,232,237, 239,242,258,274-5,281, 352, 366-7
Hanbal b. Hilal 234
Hanbal b. Ishaq    19,136-7
HanP b. Qabisa 111
Han? b. Qubaysa    112
Haram b. Hisham 173
al-Harith 191
al-Harith b. <Abd Qays b. Laqit 4
al-Harith b. 'Amir 264
al-Harith b. <Amr 232
al-Harith b. cAwf 227
al-Harith b. <AytiI 56-7
al-Harith b. Harb 139
al-Harith b. al-Harith b. Qays b. <Adi 4
al-Harith b. Hatib    4, 229, 343
al-Haritb b. Hisham   138,147,288,358
al-Harith b. Khalid b. Sakhr al-Tayml 3
al-Harith b. Qays 141
al-Harith b. al-Simma 343
al-Harith b. Suwayd 228
ai-Harith b. al-Talatil 57
al-Harith b. Jalha 145
al-Harith b. Zam<a 304
Haritha 345-6
Haritha b. Suraqa    276, 344
al-Hasan 203
al-Hasan b. al-'Abbas ai-RazT 78al-Hasan b. Abu al-Hasan    62, 156al-Hasan b. 'All 370al-Hasan b. 'Alluwiyya a!-Qattan 6al-Hasan al-Basri    63,75,158,192-3,205,
207-8,221Hasan b. Hammad al-Dabbi 201Hasan b. Muhammad 193al-Hasan b. Mukrim 171Hasan b. Musa 5,128ai-Hasan b. SufySn 188
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aJ-Hasan b, Ziyad al-Burjunu 1
Hasana 4
Hashim 177
Hashraj b. Nubao 205
Hassan b. Thabit    xvii, 58, 103, 173, 283, 302-3,
325-6, 356-7Hatib, war of 127Hatib b. Abu Balta<a    215, 346Hatib b. lAmr 1Hatib b. ai-Harith b. Ma'mar 4Hatib b. ai-Harith b. Qays    127Hatib b. Umayya 230Hatim b. Ismail 206al-Hawfazan b. Shurayk 109al-Haysurnan b. <Abd Allah al-Khuza1! 321al-Haytham b. Humayd 233al-Haytham b. al-'Uman 78Hazn b. <Abd Allah b. Salama b. Qushayr 108Heraciius, Emperor 26Hilal b. aMAIa1 al-Raqql 19Hilalb.al-Mu<alla 341Hindbt.'Utbab.Rabi'a 31,275,347-8Hind bt. Uthatha b. Ibad 359Hisham    97,131, 154,168, 192,209-11,220,
233, 297
Hisham b. Abu Hudhayfa b. al-Mughlra b. £Abd
Allah b. 'Amr b. Makhzum 4Hisham b. 'Ammar 181Hisham b.'Amr 29,44-7Hisham b. aPAs b. Wa'if b. Sa<id    4,38,147-8Hisham al-Dastuwa'l 234Hisham b. Urwa    81, 89-90, 92-4, 98, 209-11,
219-20Hisham b. al-Waiid 58Holt, P. M.    jot, xixal-Hubab b. Mundhir 267Hubayshb.Khalid 173-4Pudayj b. Mulwiya 5Hudba b. Khalid 72Hudhayfa b. Badr 126Hudhayfa b. al-Yaman 65,71,76-7,215Humayd    195-6,216Humayd al-Kharrat 206al-Humaydi    19, 74, 189Humna bt. Jahsh 146Husayn b. <Abd Allah    31,104Husayn b. <Abd al-Rahman    77, 117, 250Husayn b. al-Harith    150, 336-7Husayn b. Hudhayfa 149al-Husayn b. Waqid 233Hushaym    77,80Huyayy b. Akhtab    197, 226, 365
I
<Ibad b. Musa al-Khutull 6
Ibn 'Abbas 37,55-6,60-1,67,69,75,77-8, 82-3,85,87,93,106,109,122, 151,153-4,158,169,185, 190-3, 211-12,214,246-9,253,285
Ibn <Abd al-Barr 97
Ibn 'Abdan 171
Ibn Abi Dunya 296
Ibn Abu <Amr b. al-cAla> 236
IbnAbnDhi'b 104
Ibn Abu Hakim 279
Ibn Abu Hatim    246-7, 262
Ibn Abu Mulayka 93,157
Ibn Abo Najih    79, 255
Ibn Abu ahZinad 190
Ibn <AdI 86
Ibn Akh al-Zuhrt 189
Ibn cAKyya 203
Ibn Artat 212
Ibn'Asakir    8, 10,61, 159,168,234,312
Ibn ai-Asda' al Hudhalf 99
Ibn al-Athlr    128, 136, 219,320
Ibn 'Awn 203
Ibn al-Daghina 41-3,162
Ibn Fushum 344
Ibn ai-Ghaytala 98
Ibn al-Hadd 85
Ibn Hiban 143
Ibn Hisham    xix, 2,13,30, 41, 45, 53,59,138-9,146,148-9,156,164, 169,215,224, 228-30,235-41, 257, 263, 276,293,297, 299, 317,319, 327,349,352, 356, 358, 365
Ibn Hisham at-Zuhri 62
Ibn IshSq    xvii, xix, 2-3, 5, 12, 16-17, 19-20,22-5,30-3,35-7, 39, 41, 43-4,46-7,49,54-8,61—4, 69-70, 72, 81-2,90,99, 102-5,116-22, 124,127-9,133, 135-9,141, 144-6,149-54, 167-70,178-9, 182,186-7,192, 199,202,211, 214-16, 218, 221-2, 224-5, 227-32,235-9,241-4,246-7,252-60, 263-9,272,274,276,279, 283,285, 287, 289-94, 297,299-300,303, 305, 308-10, 313,317,319-20,322-7,329,343-4, 347,349-50, 352,357,361-3, 365-6, 368
Ibn Jarir 1, 67, 77, 83, 87, 151, 156, 190-2, 197,199,206, 208,218,220-1, 224,226,235,247,250,252,266, 271, 277, 2S0,313,342-3, 351,370
Ibnjurayj 78,131,224Ibn Kathlr
life of xv-xvi
writings of xv
life of Muhammad (The Prophet) xv—xviiiIbnKhuthaym 131-2Ibn Khuzayma    193, 222Ibn Lahi<a    29, 61,161
Ibn Maja 122, 181, 188, 193-f, 211, 220, 222-3,296,308, 314
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Ibn Mardawayh    92, 262, 307
Ibn Mas'od    5, 8, 16, 20, 79-81, 99, 175, 278,
286,295Ibn al-Mughira IISIbn Mundah 219Ibn al-Musayyab 84Ibn Rahawayh 6Ibn Salaba 227
Ibn Stiihab    42,72,88,101,10S, 120,162,
165-6,211Ibn "Dlwtls 37
Ibn Taymiyya al-Harranl xv-xvi
Ibn <Umar    79, 84,187, 201, 248
Ibn Umm Maktum 36,148,167,257,365
Ibn Uyayna    79, 131
Ibn Wahb    135, 197
Ibrahim 131
Ibrahim b. cAbd al-RahmSn al-Khnarizml 86
Ibrahim b. cAbd al-RahmSn b. Sa<d 175
Ibrahim b. Abu al-'Abbas 104
Ibrahim b. Abn MaymDna 193
Ibrahim b. Hilal 143
Ibrahim b. Ismail 191
Ibrahim b. Khalid 189
Ibrahim b. Muhammad b. Ibrahim al-TnsI 19
Ibrahim b. MusS 203
Ibrahim b. Sa<d 155
Ibrahim b. Sirma 181
Ibrahim b. Tahman 77
Idrls 214
Ikriraa 97,109,128,131,154,191-2,203Ikrimab. Abujahl 235Ikrima b. Khalid    37, 78'Irnrart b. Aba Alias 206Irak 93
Isa b. Abu Isa 139
Isa b. Ubayd al-Kindt 143
Isa b. Ynnus 181
Ishaq b. <Abd Allah 181
Ishaq b. al-'Ala' 234
Ishaq b. Ibrahim    6, 51, 84
Ishaq b. Isa 206
Ishaq b. MansOr 200
Ishaq b. Rahawayh 286
Ishaq b- Yasar    40, 54
Isma' b. al-IJusayn 338
Ismail b. 'Abd Allah 93
Ismail b. <Abd al-Rahman al-Suddl al-Kabir 245
Ismail b. Abu Khalid    89,137
Isma'Ilb. Ja'far 6
Ismail b. Khalil 89
Ismail b. Muslim 201
Ismail ai-Suddl 61
Ismail b. Ubayd Allah 137
Ismail b. Umayya 220
Ismail b.Ziyad 78
isnad system    xvii, xx-xxi
Isra'll    6, 115-16, 158, 166-7, 176-7, 192, 269
Ttaf b. Khalid 184
<itban b. Malik 179,215
lyad b. Zuhayr b. Abu Shaddad b. RablSi
b. Hilal b. Malik b. pabba 4lyas b. Malik 169Iyas b. Mu<adh 117-18Iyyad b. Laqlt 174
J
Jabal b. Abu Qushayr 227Jabal b. 'Amr 227
Jabir    50,61,75,80,85,131-2,170,205,212, 233Jabir b. 'Abd Allah   72,115, 119,133,142, 308Jabir b. Sufyan 4Jabr 55
al-Jadd b. days 231Ja'far 158
Ja'far b. Abu T&lib    2-3, 5-9,12-13, 17-19, 26,
215-16, 320-1Ja'far b.'A sim 187Ja'far b. tlumayd al-Kufi 175Jafar b. lyyas 56
Jafar b. al-Muttalib b. Aba Wada^ 37Jahm b. Qays al-'Abdawl 3Jamil b. Ma'mar al-Jumahi 23-4Jariya b. 'Amir 229al-Jarud 72
Jassas b. Murra b. Dhuhl 109Jerusalem 130
Prophet's night journey to    61 75Jews and Judaism    34,114-15,118,129,182,
194-6,212-14,369-70Jubayr b. Mut'im    76-7, 139Judama bt. Jandal 146Judayy h. Akhtab 226Juhaym b. al-Salt 265Julas b. Suwayd 228Junadab. Mallha 290Junada b. Sufyan 4Jundab b. <Abd Allah    158, 245Juynboll, G. H. A. xxii
K
Ka'b b. Asad 227
Ka* b. al-Ashraf 226
Ka* b. Malik    108, 130-1, 133, 136,142, 215,
344, 354-5, 362Ka<b b. Rashid 227Ka<b b. Zayd 340Ka'b b. Zuhayr xviiKablsha bt. Ma'am 128al-Kalbl 124
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Kalafab. Tha^aba 340
Kannaz b. Husayn 340
Kardam b. Ka<b 227
Kardam b. Qays 227
Kardam b. Zayd 227
Khabbab b. a!-Aratt    21-2, 55, 150
Khabbab b. al-Mundhir 257
Khadij b. Salama 142
Khadlja bt. Khuwaylid    32,47,325
death of   81,88-92Khalaf b. <Amr aMAkbari 184Khalaf b. Tamim    159,161Khalid 227
Khalid b. al-A<lam al-Khuza*! 344-5
Khalid b. <Amr 142
Khalid b. al-Bukayr 242
Khalid al-Hadhdha> 203
Khalid b. al-Hsrith 186
Khalid b. Makhlad 220
Khalid b. Qays 141
Khalid b. Sa^d b. al-'As 3
Khalid b. al-Walid    58,145
Khalid b. al-Zubayr b. al-'Awwam 3
Khalida bt. al-Harith    196, 227
Khalifa b. Khayat 320
Khallad b. Suwayd 141
Kharija b. Zayd al-Khazrajl    178-9, 215
Khattab b. al-Harith b. Mataar 4
Khawla b. Abfl Khawla 149
Khawla bt. Hakim 94-6
Khawwat b. Jubayr 343
Khaybar, battle of 9,18
Khidam b. Khalid 230
Khirash b. al-Simma 325
Khubayb b. Isaf    149-50,178
Khufaf b. Aynfi> 268
Khttmays b. Hudhafa ai-Sahmi 149
Ktonaysb. Hudhafa b. Qays b.'Adi 4,38
Khuzayma b. Jahm 3
Khuzayma b. Thabit 193
Kinana b. al-Rabi1    226,348
Kinana b. Suriya    227, 231
Kulthfim b. al-Hadm    150,178,219,226
Kurz b. cAlqama 160
Kurzb.Jabiral-Fihri 240
L
Labfd b. A<sam 227Labidb.Rabi<ab. Malik bja'far 40Lamm ens, Henri xxLayla bt. Abn Hathma    1-2, 38, 145Layla bt. •Amr al-Najriyya 116al-Layth   42,72, 85, 88,93, 120,162, 188,206,210
Layth b. Abu Sulaym 80
al-Layth b. Sa<d    183, 206
M
Ma<an b. <Adl 141Ma<bad 133
Ma<bad b. Ka<b    130,136-7Mafruqb. <Amr 111-12Mahmiyya b. Jaz* at-Zubaydi 4Mahmud 83Mahmud b. Dahya 227MahmOd b. Labid 117-18Mahmud b. Sayhan 227Majdl b. <Amr al-Juhanl    224, 237, 264Makhrama b. Nawfal    252,265Makhul 233
Malik, Imam    135,188, 190-1,207
Malik b.Abo Khawla 149
Malik b. Abo Qawqal 231
Malik b. 'Amr 146
Malit b. <Awf 227
Malik b. al-Dukhshum 323
Malik b. Hisham 208
Malik b. Rabi<a 4
Malik b. Saya    72, 74
Malik b. Sayf 227
Malik b. al-Tayhan 120
Malik b. Zuhayr 126
MaW    76, 84,131,158,181,188-9,193, 203,
218,221,233^1Ma'mar b. lAbd Allah al-'Adawl 4Ma'mar b. al-Harith b. Qays b. <Adi 4MansDr b. ^krima b. 'Amir b. Hasbim b. <Abd
Maitaf b. <Abd al-Dar b. Qusayy    30-1,45Ma<qil b. al-Mundhir 142Marthad b. 'Abd Allah al-Yazani    120,182-3Marthad b. Abu Marthad 258Marthad Kannaz b. al-Husayn    150Marwan b. al-Hakam    271, 288Marwan b. Mu"awiya al-Fazarl 101Mary bt. Imran 91-2MasrQq    59, 75, 79,90, 221MasSid b. <Amr 100Mas<Dd b. Hunayda 169Mastsd b. Zayd 142al-Mas'Qdi 251Matar b. al-Fadl 154Maysara b. Masruq al-'Absl 114-15Medina, Prophet's migration to    8-9, 51,143-91Mihja1 276,311,344Mikraz b. Hafs   225,236,256, 323-4military expeditions
al-Abwa> 232-8
against Band Sulaym 365
Badr    60, 240-6,252-90
Buwat 238-9
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al-O/shayra 239-40al-Miqdad b. 'Aim- al-Bahrani    38,235, 260-2Miqdad b. al-Asvrad    257, 344Miqsam 158Mirba b. Qayza 230Mis<ar b. Kidam 20Mistah b. Uthatha    150, 225al-MizH, Sheikh 258Mu<adh b. <AfrS>    119-20,179-80,294MirSdh b. <Amr    140, J42, 293-4Mu<adh b. al-Harith    141, 274Mu<adh b. Jabal 142,215-16,251MuSdla b. Asad 92al-Mu'aUii b. Ziyad 158Mtfammil Abu al-Rahmin 89Mu'attib b. <Awf b. 'Amir    4, 38Mu'attib b. Qushayr 229Mu^wiya    62,70Mu<awiya b. 'Abbada 108Mu'awiya b. Qurra 91MuStwwidh b. (Afra>    293,344Mu'awwidh b. al-Harith 141Mu"ayqlb b. Abu Fatima 3Mubashshir b. cAbd al-Mundhir 344al-Mughlra b. cAbd at-Rahman 185al-Mughira b. Shu<ba    159al-Mughira b. ^thman 199al-Muhallab b. Abu Sufra 71Muhammad (The Prophet)
anssrmd 118-24,129-42
assassination attempt    152—3,158
biographies of xv-xx
confinement in quarter of Abu Tslib 27—32
conversion of Umar b. al-Khattab and    21—3
death of Aba Talib and 81-7
death of Khadija and 81,88-92
document sent to Negus of Abyssinia by 25-7
exiles in Abyssinia and    1, 5-6, 10, 29
famine and 59-60
fasting month of Ramadan and 250-2
hadlth literature and xvi-xviii
hypocrites and 226-32
journey to Ta'if 99—102
marriage of Fatima and 366-9
marriage to cAJisha 92-7
marriage to Sawda 95-7
migration to Medina    8-9, 51,143-91
military expeditions and    232-5, 237,239-45,253, 257-64, 266-8,271-317, 365-6
night journey to Jerusalem 61-75
on friendship of Emigrants and Helpers212-18
persecution of   32-6, 55-7, 81,97-9prayers and    65, 67, 73-6,221-4, 246-50preaching of    32-4, 48,103-8,112-18,197-9
splitting of the moon by    76-81
wrestling with Rukana 54-5Muhammad b. cAbd al-A^a 218Muhammad b. <Abd Allah 234Muhammad b. <Abd Allah b. Jahsh 146Muhammad b. <Abd Allah b. Salam 193Muhammad b. cAbd Allah al-Ansarl 104Muhammad b. cAbd Allah Zayd 222Muhammad b. cAbd al-'Azlz b. Abu Razma 86Muhammad b. <Abd al-Rahman b. <Abd Allah
b. Husayn 105Muhammad b. <Abd al-Rahman b. Abu LaylS171
Muhammad b. Abu Bakr al-Muqaddiml 245
Muhammad b. Abu Hudhayfa 2
Muhammad b. Aba Umama 121
Muhammad b. Ahmad 174
Muhammad b. al-'Ala5 8
Muhammad b. 'All    185,223
Muhammad b. <Amr    17, 50,94,96,104,188,324
Muhammad b. al-Ash'ath 250
Muhammad b. Bakr 78
Muhammad b. Bashshar 37
Muhammad b. Bishr 94
Muhammad b. Fudayl    77, 88
Muhammad b. Ghalib 174
Muhammad b. HarOn 86
Muhammad b. rlatib 4
Muhammad b. Batim 201
Muhammad b. Ibrahim    137, 222
Muhammad b. Isljaq    xvii, 1, 10, 17,26, 29-30,47,53,88,98, 102,122,154-5,161,164,169,177-8,190,1%, 201,203,209,212,215,218,223,235,240,246
Muhammad b. IshSq al-San<ani    97, 177,195
Muhammad b. Ishaq b. Yasar    116, 226
Muhammad b. Ja'far    177, 194,224,258
Muhammad b. Jubayr b. Murtm    77, 189
Muhammad b. Kali 87
Muhammad b. Ka<b al-Qura?i    99, 153,240
Muhammad b. Kathlr 77
Muhammad b. Khalid 223
Muhammad b. Ma<mar    132,170
Muhammad b. Mu'ammar 191
Muhammad b. al-Munkadir 104
Muhammad b. Muslim 253
Muhammad b. Muslim al-Zuhri 41,79,189
Muhammad b. Rafi<    76,187
Muljammad b. Sa«d    191, 247
Muhammad b. al-Sa>ib al-Kalbl 106-7
Muhammad b. Salama al Harriini 222
Muhammad b. Sslih    47, 190
Muhammad b. Sallam al-Blkandi 86
Muhammad b. Slrln    157, 190
Muhammad b. Sutayman    174,180-1
Muhammad b. Ubsda 169
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Mujahid    79, 84, 87, 248, 308, 352
Mujahid b. Jabr 152
Mujahid b. Musa 201
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Musa b. al-Hasan 157
Musa b. Muhammad 160
Mtisa b. Mutayr al-Qurashi 161
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Musab. Tafha 89
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Musa b. <Uqba    xvii, 2-3, 10-11, 15-16, 27,29-30, 61, 101,106, 119,121-3,133, 149,177, 179-80,192, 197,201,210-11, 234,237,244, 252,254,259,310, 318, 321,345
Mus<ab b. Umayr    1-2, 38, 119, 121-2, 129,148, 150, 167,215, 257, 319, 344
Musaddad    85, 88, 203
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Muslim b. al-Hajjaj    xvii, 8, 37,39, 51, 67, 72,74-7, 79,84-5,88-90,120,136,143,149,160,166, 184-5,187, 200,203,209-10, 212,216, 220, 233,280, 283,346
Muslim b. Ibrahim    160, 186
Muslim b. Subayh 59
al-Mu'tamir b. SulaymSn 245
al-Muthanrta b. Haritha 111-13
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al-Nadr b. al-Harith    33-4, 56, 78, 264, 317-18,345
Nafi'    23, 147, 151, 201Nafi'b.AbuNafi' 227Nafic b. <Umar al-Jumahl    157al-Nahham b. Zayd 227Najiyya 86
al-Nasa'i    37, 39, 72, 74, 83^1, 91, 188,205-6,210-11, 220, 247,258, 267,278,282,287,308, 368
Nasiba bt. Ka'b 133,142
Nasrb.Bab 212
Nawfal b. <Abd Allah 242-3
Nawfal b. al-Harith 281,305
Nawfal b. Khuwaylid 264
Negus of Abyssinia see Ashama (Asham, Mashama,Negus of Abyssinia)
Noeldecke, Theodor xx
Nu<aym b. cAbd Allah al-Nahham 21
Nu'aym b. Hammad 205
Nuhb. Qaysal-Ta3i 190
Nuhayr b. a!-Haytham 140
al-Nu£man 233
Nu'man b. Abu Anas 227
Nu<man b. Ada 227
al-Nuton b- <Adi b. Nadla b. <Abd al-OJzza 4Nu<man b. <Amr 227Nu<manb. Awfa 231al-Nu<man b. Bashlr    219, 226ai-Nutaan b. Shurayk 111,113
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Ockley, Simon xxP
Paret, Rudi xviiiPersians 60^1,114,189Peters, F. E. xtxPrideaux, Humphrey xix—xx
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Qabtts b. Abu ZubySn    151
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Qardam b. cAmr 227Qasim 212
al-Qasim b. Muhammad 56
al-Qasim b. Muhammad b. Abu Bakr 43
al-Qasim b. Mukhaymira    37, 55-6, 60-1, 67,
69, 75, 77-8, 82-3, 85, 87Qasim b. Thabit 321Qatada   2,62-3,72,74,76, 84, 87,151, 185,
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Qutayba    88, 190, 206, 210, 220
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Qutbab.{Amir 119-20,142
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Rabah 189
Rabl<a b. Aktham 146
Rabi<a b. Ibad al-DtfaU 104
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Rafi' b. Huraymala    227, 231
Rafi'b.Kharija 227
Rafi'b. Malik    119-20,141, 299
Rafi'b.al-Mu'alla 344
Rafi'b. Rumayla 227
Rafi'b. Wadi<a 231-2
Rafi'b.Zayd 230
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Rawhb.'Ubada 190-2
Rayta bt. al-fjarith b. Jubayla 3
Rifa^ b. <Abd al-Mundhir    141
Rifa<a b. <Amr 142
Rifa<a b. Qays 227
Rifa% b. Rafi' 327
Rifa%b.Zayd 227,231
Rodinson, Maxime xviii
Rukana b. cAbd Yazld b. Hashim b. al-Muttalib
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37, 184, 208,315, 325,369
S
Sa<d Abu Malik 343
Sa<d b. Abu Waqqas    149, 225,235-7,239,
241-2,244-5,263Sa<a b. al-cAs 297Sa<d b. tfanlf   227,231Sa<d b. Ibrahim 20Sa<d b. Khawla    4, 38Sa<d b. Khaythama    141, 150, 176, 178, 257,
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390
THE LIFE OF THE PROPHET MUHAMMAD
Saldb. Khalidb. aMAs 3Said b. Mansur 184Said b. Mlna 61
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Salih b. Ibrahim b. «Abd al-Rabman b. Awf 39
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al-Sha<bl    8, 75, 84-5,90,119,137, 190, 192-3,221
al-Shifil    43-4,276,305ShammSs b. <Uthman b. al-Shand al-MakhzOml3-4,38
Shams al-Din al-Dhahab] xvShamwii b. Zayd 227Shaqran 317Sha's b. *Adl 227Sha'sb. C&ys 227
Shayba b. Rabi<a 82,100-1,209,257,264,
274-5, 281ShaybSn 76
Sbihab al-Din Abu Shama 71Shu<ayb    188,244
Shu<ba   37,76,79,86,91,105, 148,186,203Shuja'b. Wahb 146Shurahbll 193
Shurahbil b. Hasana b. <Abd Allah 4Shurayk 97
Shurayk b. Abu Nimr    65, 67, 69, 71
Siba'b. qjrfuta 365
Silsilab.Barham 227,231
Sinan 201
Sinan b. Sayfi 141
sira writings    xvi, xviii, xx
Sirma b. Abo Anas 191
al-Suddi 246
al-Suddi al-Kablr 289
Sufyan    215-16,220
Sufyan b. Malnar b. Hablb    4,19
Sufyari b. Uyayna 187
Sufyan at-Damrt 263
Sufyan al-Thawrl    50, 56, 60, 79, 132, 220
Suhayb b. Sinan 149
Suhayl b. «Amr    102,139, 166,176,179-80,
200-1,257,264,323-4Suhayl b. Bayda>    1-2,4, 38, 307al-Suhayli, Abo <Amr    xvii, 19,33,41,47, 53,
58,67,71,85,88,120,124, 146,168, 190,
192,208,223,273, 321,361,365Sukayn b. Abn Sukayn 227Sulayman    158, 177Sulayman b. Ahmad    6, 78, 80Sulayman b. Bilal 93Sulayman b. I>3>nd 132Sulayman b. Harb 50Sulayman b. Ibrahim 38Sulayman b. Kathir 77Sulayman b. Mahran 39Sulayman b. al-Mughira 177Suraqa b. Malik 153,159-60,163-4,256,284,
288,329Surayj 212
Suwaybit b. Sa-d b. Qttraymila    3, 38,150
Suwayd b. al-Haritli 227
Suwayd b. Said 89
Suwayd b. al-Samit    116-17, 228
T
al-Tabarl    xix,212,219al-Tabrani    189,233, 288Ta3if, Prophet's journey to 99-102Talha b. Abo Taiha al-'Abdari 31Taiha b. Musarrif 214
INDEX
391
Talha b. Ubayd Allah    149, 215, 343
Talha b. Yazld 19
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At-Sira al-NahawiyyaIbn Kathlr
Trjrrcljtcd by lJn»fc«or Tftvor Lc GjssicfcKcvtewtd by l>r Munccr Fitted
The work at hand in its original Arabic is, in a sense, the product of two minds:the author himself, Abu al~FidaJ Imad al-Din Ismail b. Umar b. Kathlr,1 and,to a lesser extent, its editor, Mustafa cAbd al-Wahid. In his introduction to theArabic, cAbd al-Wahid points out that this work is in fact the culmination of asearch for a biography of the Prophet Muhammad to which Ibn Kathlr makesreference in his celebrated exegesis of the Qur'an. There is, however, no extantcopy of any such independent biographical study traceable to Ibn Kathlr. Thatsuch a study did exist is questionable, notwithstanding Ibn Kathlr's own allusionthereto. Given the unavailability of this particular work, *Abd al-Wahid offersthe theory that the biography in question is none other than that which appearsin Ibn Kathlr's chief work, his opus on history, the al-Bidaya ma al-Nihaya? Heargues that the sira section of the latter work is so comprehensive in its analysisof the life and times of the Prophet Muhammad as to almost obviate the need forany independent study of the same topic. The biography at hand, therefore, is thesame as found in the al-Bidaya. Nevertheless, cAbd al-Wahid must be commendedfor the not inconsiderable task of editing and publishing this particular section asan independent unit, and appropriately titling it al-Sira al-Nabawiyya H IbnKathlr.
Ibn Kathlr, whose ancestors are said to have been from Iraq, was himselfborn around the year 1313 ce/700 ah in the Boesra district of easternDamascus. He died 74 years later, shortly after suffering a total loss of vision.He counts as his tutors such illustrious personages as the eminent historianShams al-Dln al-Dhahabl, the Malikl jurist Abti Musa al-Qaraft, and the cele-brated Damascene polemicist and jurist Ibn Taymiyya al-Harrani.
Ibn Kathlr's was an era of the great political and social upheavals that posedmany challenges to the Muslim world at large, and in particular, to its scholars.What with the scourge of the Tartars threatening the very existence of Islam as asocio-political entity from the outside and the sectarian and ethnic strife createdby the Maraluk revolution doing much the same from within, Ibn Kathlr and his
1. According to R. Y. Curtis, Authoritative Interpretation of Classical Islamic To/sir: CriticalAnalysis of Ibn Kathlr's Tafsir al-Qur'an al-'-Apm. Unpublished dissertation. (Ann Arbor:University of Michigan, 1989) (21), classical bibliographers have cited Ibn Kathlr's name in morethan one way. Al-Dhahabl for instance, in the supplement to his bibliography, Dhayl Tadhkirat al-Hujfag., gives Ibn Kathlr's name as Ismatl b. Umar b. Kathlr b. Daw b. Kathir b. Zar*. Otherversions have been given, however, such as appears in al-Zirikli's al-AHam (1: 320) and 'Umar RidaKahhaVs Mu<jam al-MtPallifin (1: 28).
2. According to C. Brockelman in his GescMchte der Arabischen Literatur ii. 49, this historicalwork of Ibn Kathir is itself based on al-Birzali's chronicle. For more information see also, IbnHadjar al-Asqalam, al-Durar al-Katnina (Cod, Vienna, no. 1172).
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The text itself suffers from a singular lack of the literary cadence that makesthe historical works of al-Tabari, for instance, more of a pleasure to read. Thisseems to result from Ibn Kathlr's efforts to present an authentic description ofthe life and times of the Prophet of Islam, and to submit such data as is found inthe popular biographical works to the scrutiny of hadith literature. The flow ofhis text is, without question, a casualty of this exercise. But, as has been pointedout by a scholar of the Bible, "If we read biblical narrative (or in this case the siramaterial) as a story, we abandon its historical truth. If we read it as literature, wewill often find literary art in it, but this art takes us further from truth."6 Notthat the method of Ibn Kathlr is altogether without its redeeming features: itcertainly provides useful information to scholars, particularly those of the tradi-tional schools, who would prefer to have the classical sources for sira studiesclose at hand.
The contents of works such as Ibn Kathlr's sira are today regarded by manyscholars of Islam as largely proto-historical, focusing, that is, on an era whosesource documentation falls short of contemporary historiographical standards.It is, some say, the stuff of myth and legend, entwined in places with real his-torical data. For modern historians of Islam and the Middle East such asMaxime Rodinson, Patricia Crone et al., sira material contains, in the firstinstance, virtually "nothing of which we can say for certain that it incontestablydates back to the time of the Prophet".7 And so, "when doing research aboutthe life and work of the Prophet Muhammad", Rudi Paret warns, "we on prin-ciple distrust the traditional statement and explanation of facts given by latergenerations, in so far as they cannot be verified by internal evidence or in someother way."8
In addition, the work at hand may be seen by some to be no more than theproduct of one who had a variety of interests in the topic: one who was, at oneand the same time, a historian, a scribe of "sacred biography", and also a devotee;the results of an endeavour such as Ibn Kathir's, therefore, risk being perceivedas less than the product of dispassionate scholarship.9
This critical approach to Islamic historiography emerged gradually in the18th and 19th centuries. It was, understandably, only a matter of time beforeAlbert Schweitzer's "quest of the historical Christ" would be appropriated by
6. See Robin L. Fox, The Unauthorized Version: Truth and Fiction in the Bible (New York:Alfred A. Knopf, 1992).
7. This particular statement appears in the introduction to Maxime Rodinson's own biographyof the Prophet. See Maxime Rodinson, Mohammed. Trans. Anne Carter (London, 1971).
8. For the full text of this article see R. Paret, "Recent European Research on the Life andWork of Prophet Muhammad, Journal of the Pakistan Historical Society, Karachi, 1958.
9. See in this regard G. D. Newby, The Making of the Last Prophet: A Reconstruction of theEarliest Biography of Muhammad (Columbia: University of Southern California Press, 1989).
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scholars of Islamic history in their search of the demythologized Muhammad;after all, this kind of appropriation of the analytical tools indigenous to studies ofChristianity for the unravelling of the Islamic historical experience has becomealmost a convention in Islamic and Middle Eastern studies. Yet the entireprocess is, I believe, fraught with questionable hypotheses, broad generalizationsand a certain disregard for the spatio-temporal factors that shape ostensibly sim-ilar events. The application of New Testament heuristic tools such as Form andRedaction criticism to the corpus of information pertaining to the sira seems tobetray a casual disregard for the Sitz im Leben of that very corpus. The life andwork of Jesus is clearly different from that of Muhammad; the former's mission- if it can be described as such — is, for example, singularly devoid of the politicaland socio-economic objectives that informed that of the latter. It is, therefore,hardly surprising, as F. E. Peters in his recent article "The Quest of theHistorical Muhammad" points out, that "even though a great deal of effort hasbeen invested in research into the life and times of Muhammad, the results donot seem at all comparable to those achieved in research on Jesus, and the reasonsare not at all clear."10
Ever since Gustav Weil presented his Mohammad der Prophet, sein Leben undseine Lehre in 1843, scholars have endeavoured to unravel the historicalMuhammad using a variety of tools and strategems. Initially the materialoffered by Muslim historians such as Ibn Ishaq, Ibn Hisham and more, import-antly, al-Tabari was used almost unquestioningly by Christian scholars who, asHolt characterizes them, belonged mainly to "holy orders".11 Their primarypurpose, it would seem, was to provide a spirited defence of Christian theologyand dogma against the claims of Islam and its adherents. The polemics thatensued were, in the main, reflective of the attitude that there was "not anyrational inducement in all (that Muslims) believe or practice; insomuch thatcommon sense must be discarded in order to embrace their system."12 As forMuhammad, he was for many in that era "so coarse and barbarous an imposter,that there is not a man, who does not or cannot perceive plainly his cheatingand corruption."13 Humphrey Prideaux, the 17th-century lecturer in Hebrewat Oxford, captured rather succinctly the disposition of scholars vis-a-vis thestudy of Muhammad, in the rather long-winded title of his work, The truenature of imposture fully display'd in the life ofMahomet. With a discourse annex'd
10. F E. Peters, "The Quest of the Historical Muhammad", in International Journal of MiddleEast Studies 23 (1991), 291-315.
11. See P. M. Holt, "The Treatment of Arab Historians by Prideaux, Ockley, and Sale," inHistorians of the Middle East, ed. B. Lewis and P. M. Holt (Oxford University Press, 1962),290^302.
12. Ibid., 300.
13. Ibid., 300.
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for the vindication of Christianity from this charge. Offered to the consideration ofthe Deists of the present age.14 Later Simon Ockley, the somewhat less acerbicand brusque vicar of Swavesey in Cambridgeshire, authored The History of theSaracens, a "much more solid contribution to historical knowledge" as Holtputs it, but one that nonetheless did "not fail to follow common form bystigmati2ing Muhammad in his first line, as 'the great Imposter' and thendescribing the Arab conquests as 'that grievous calamity'."15 The liberalism thatswept across Europe in the 18th century helped create a relatively less hostileattitude among European scholars towards Islam and its leader. We thusfind during that era scholars such as Henri de Boulainvillier emerging.Boulainvillier, his theological affinities notwithstanding, assumed a decidedlymore conciliatory tone in his biography of Muhammad, La vie de Mahomet. Forhim, Christianity is undoubtedly superior to Islam but he is, none the less,quite charitable in his evaluation of his subject, and says: "With respect to theessential doctrines of religion, all that (Muhammad) has laid down is true; buthe has not laid down all that is true; and that is the whole difference betweenour religion and his."16
The quest itself began in earnest in the writings of the Belgian Jesuit, HenriLammens. Whereas Theodor Noeldeke, prior to him, had largely failed in hisattempts to unravel "the historical person of Muhammad", Lammens ploddedon, and succeeded to some extent, in demonstrating "the possibility of the criti-ical analysis of the sir a". Lammens' efforts, however, were directed, not at abiographical study .of Muhammad per se, but rather on the search for the secretof his personal appeal and the rapid expansion of his message. "Muhammad tohim, was a historical problem as well as a symbol of Islam's obstinacy and insen-sitiveness to the missionary influence."17
Lammens also happened to be among the first to argue, with some conviction,that the hadith traditions as well as the sira material on the Prophet are, on thewhole, fictitious. This inaugurated a new perspective on Islamic history: theemphasis shifted from a critique of the actors in that history to the questioningof the source material itself.
In the 19th century, the Hungarian scholar Ignaz Goldziher concluded thatmuch of the hadith material was but a "pious fraud . . . invoked by every group(in early Islam) for every idea it evolved; ... through solid chains (isnad) of tra-dition, all such matters acquired an unbroken tie to the 'Companions' who hadheard those pronouncements and statutes from the Prophet or had seen him act
14. Ibid., 291.
15. Ibid., 311.
16. P. M. Holt, The Treatment of Arab History, 300.
17. K. S. Salibi, "Islam and Syria in the Writings of Henri Lammens", in Historians of theMiddle East, ed. B. Lewis and P. M. Holt (Oxford University Press, 1962), 330-342.
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in pertinent ways."18 Later Professor J. Schacht further explored the foregoinghypotheses by subjecting the isttad of a few legal traditions to an exhaustivescrutiny. He concluded that "hardly any of these traditions, as far as matters ofreligious law are concerned, can be considered authentic; they were put into cir-culation . . . from the first half of the second century onwards."19 From thisothers were quick to extrapolate that even the biographical material is fraudu-lent. Crone thus states: "that the bulk of the sira . . . consists of second centuryhadiths has not been disputed by any historian, and this point may be taken asconceded." 20
Not all Western scholars, however were as eager to jettison the classicalmaterial. W. M. Watt, writing in his Muhammad at Mecca, is clearly morereluctant than Crone, for example, to reject out of hand all such material, simplyon the strength of Schacht's conclusion. He thus maintains that "In the legalsphere there may have been some sheer invention of traditions, it would seem.But in the historical sphere, in so far as the two may be separated, and apartfrom some exceptional cases, the nearest to such invention in the best earlyhistorians appears to be a 'tendential shaping' of the material. . ."21
It must be remembered, however, that traditional Muslim scholars display littleawareness of the foregoing conundrum. The classical methodology of hadithcriticism as practised by early Muslim scholars, with its close scrutiny of the isnadand the muffin of prophetic traditions, has, in the main, not been discredited, oreven questioned, by Muslim scholars. If anything, that methodology has todaybeen given a new lease of life by scholars such as Nasir al-Din al-Albanl, who, forexample, regard the re-evaluation of the early sources as integral to what they callthe Islamic renaissance {al-Nahda al-Islamiyya). Such a renaissance, Albanl argues,will fall far short of its goals, without a thoroughgoing purge of what remains ofthe spurious material that had crept into hadith and sira works during the turbu-lent epoch of early Islamic history.22 He thus set himself the task of appraisingscholars and the Muslim laity alike to those traditions that were deemed spuriousby the regimen of classical hadith studies. His findings, which were first publishedunder the tide "al-Ahadith al-Da5lfah wa al-Mawdu^ah" in a weekly column inthe magazine al-Tamaddun al-Islami, now comprise a multi-volume work,appropriately titled Silsilah al-Ahadith al-DaHfah wa al-MawdifiahP
18. See Goldziher's chapter on the development of the law in Islam in Introduction to IslamicLaw and Theology, (Princeton: Princeton University Press, 1981).
19. J. Schacht, The Origins of Muhammadan Jurisprudence (Oxford University Press, 1959).
20. Crone, Slaves on Horses, 14— IS.
21. W. G. Watt, Muhammad at Mecca (Oxford Univesity Press, 1953), xiii.
22. M. N. Al-Albani, Silsilah al-Ahadith al-Da'ifah wa al-MamdUiah. Vol. i. Damascus?:Manshurat al-Maktab al-Islami, 1376 h.
23. Ibid., 6.
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Clearly not all contemporary scholars are as eager as Schacht et al. to ring thedeath knell on hadith literature as a tool for unravelling early Islamic history.Azami for one, in his studies on early hadith literature has attempted to showthat hadith literature is indeed the richest source for the investigation of that era,for it provides, among other things, material for the understanding of the legal,cultural and religious ideas of those early centuries. He maintains that thetheories of Margoliouth, Goldziher and more recently, Schacht can no longer beincontestably accepted given the recent discoveries of manuscripts or research.According to him:
"In the period referred to, works on the biography of the Prophet and on otherhistorical topics were in a very advanced stage. We find that work on the biographyof the Prophet was begun by the Companions. cAbd Allah b. cAmr b. al-cAsrecorded many historical events. It is possible still to trace his work in the ahadithnarrated by cAmr b. Shu'ayb (d. 118 AH) as he utilized his great grandfather (AbdAllah b. cAmr's books. Urwah (d. 93 AH) in his biography of the Prophet nameshis authority and most probably he had obtained the information in writing.There are works mentioned here and there on a single topic of the Sirah, e.g.Memorandum on the Servants of the Prophet, a book on the ambassadors of theProphet to different rulers and chieftains with their negotiations. There arereferences to the collections of the Prophet's letters in a very early period."24
But it is, in fact, these very sources that Azami cites that have, through the useof contemporary literary and hermeneutical tools, been relegated to no morethan "the rubble of early Muslim history". For Patricia Crone therefore, the"inertia" of material such as appears heretofore "comes across very strongly inmodern scholarship on the first two centuries of Islam."25 "The bulk of it", sheargues, "has an alarming tendency to degenerate into mere rearrangements ofthe same old canon - Muslim chronicles in modern languages and graced withmodern titles."26
Others, such as Juynboll, have strived to arrive at the inevitable solution inter-mediaire, "a conceivable position that could be taken between the two points ofview represented respectively by Muslim and Western scholarship."27 For himtherefore, the hadith traditions "taken as a whole" do provide a fairly reliablerendition of early Islamic history, and "a judiciously and cautiously formulatedoverall view of what all those early reports . . . collectively point to, may in alllikelihood be taken to be not very far from the truth of'what really happened'." 28
24. Azami, Early Hadith, 7-8.
25. See in this regard the introduction to her work, Slaves on Horses: The Evolution of theIslamic Polity. (Cambridge University Press, 1980).
26. Ibid., 13.
27. See G. H. A. Juynboll, Muslim Tradition: Studies in chronology, provenance and authorship ofearly hadith. (Cambridge University Press, 1983), 1.
28. Ibid., 7.
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Finally, the true value of this particular work probably resides outside thecontext of the foregoing academic debate, for as Gadamer explains in Truth andMethod?9 "The meaning of a literary work is never exhausted by the intentionsof its author; as the work passes from one cultural or historical context toanother, new meanings may be culled from it which were perhaps never antici-pated by its author or contemporary audience."30
Muneer FareedReviewer of Volumes II—IV
29. H. G. Gadamer, Truth and Method (London, 1975).
30. This is in fact an interpretation of Gadamer's thoughts as espoused by T. Eagleton in hisstudy, Literary Theory: An Introduction (Minneapolis: University of Minnesota Press, 1983), 71.
TRANSLATOR'S PREFACE
As has often been observed, translation is impossible, since the associations andemotive content of words in one language and culture differ from those of allothers. Attempts at translation, therefore, inevitably represent strivings forcompromise. While accuracy and precision are prime objectives, the ultimatelynecessary requirements for clarity and comprehension in the host language mayrequire simplification or even omission from the original text. The dilemmasinherent in these conflicting objectives are at times irreconcilable, and this isparticularly true when one is dealing, as here, with languages and cultures so farremoved as ancient Arabic and modern English. This translation, composed ineveryday, contemporary English, gives no impression of the ubiquitous rarities,oddities and archaisms of vocabulary and syntax that make the originalextremely challenging to comprehend. It is hoped, of course, that the innumer-able compromises that this translation represents will be accepted as good-faithattempts to convey the spirit and purpose of the original in a form that readers ofEnglish will not find impossibly daunting.
In some instances Ibn Kathlr repeats anecdotal ahadith with differing chainsof authority that are almost identical in content; often, as will be seen, theaccounts differ in only very few of their words and these are typically vocabularyrarities. While such variations between accounts may seem of scant interest tothe Western reader, they have nevertheless been left complete and intact in thistranslation. Including them in full, as in the original work, gives a strong impres-sion of the care with which these anecdotes have been handed down and theimpression of their likely authenticity is therefore enhanced. This seems espe-cially the case where the discrepancies involve vocabulary rarities that aresynonymous. It seems that it would be just such words that would have beensubjected to dispute, change or loss from memory.
Ibn Kathlr's objective was to appear authoritative and discriminating in hischoices of inclusion and discussion of specific akadith; to him the listing of allthe names of his authorities and his comments on their reputations was an essen-tial component of this lectures. The give-and-take of oral lecturing — of whichthis work is essentially a record - would have enabled immediate verbalclarification. Our English text, in contrast, has to stand by itself, and to presentan inherent and visible logic and clarity; it must also give some impression of thereliability of the Arabic text that is indicated by its complexity, and by the carewith which the names of quoted sources are given and at times evaluated.
A perpetual challenge in presenting this text has therefore been to leave theessential narratives clear and succinct while including yet simplifying the lines ofauthority on which their authenticity is based. The names of authorities quoted
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have been included in full, since their identities were of prime importance forthe initial 'readership' of this work as well as to students and researchers today.However, the exact nature and relative value of the means of transmission fromauthority to authority and the suggestions implied of Ibn Kathlr's preference forcertain sources over others, have not been conveyed with exactitude, since com-mon English vocabulary is unable to convey some of the subtleties of the Arabictechnical terms employed for this purpose. The essential completeness of theoriginal text in this translation does, however, enable serious students of earlyIslamic materials to bring their own differentiation to bear by their knowledge ofthe reputations of the persons quoted.
Certain words common in this text - such as Abu and surat — change in theirform in Arabic to accord with basic grammatical rules. Here, however, to avoidconfusion for those readers who do not know Arabic, they have been left in theform in which they are most commonly met. Initial hamza, moreover, has beenomitted. Since early Arabic manuscripts, like the Arabic printed version of thistext, are devoid of quotation marks, the identity of the narrator is sometimesunclear. Similarly, it is occasionally difficult to discern whether comments at theend of an account are those of the transmitting authority or of Ibn Kathir him-self. Footnotes referring to these and similar textual difficulties have been keptto a minimum, while brief parenthetical explanatory comments have sometimesbeen inserted to aid the general reader.
Discriminating and knowledgeable readers and reviewers will no doubt finddiscrepancies and perhaps inaccuracies in this lengthy and demanding text,especially in the extensive poems quoted. For these the translator - and hisreviewers, text editors and typesetters — apologize. But since this work offersintimate details not elsewhere available in English about Arabian history and theinspiration and leadership of Islam in its earliest formative period, it would seemunsatisfactory to leave it in a language and form accessible only to a small coterieof scholars. The evident religious historical and philosophical interest of thistext suggests that all those associated with its production may properly takerefuge and find consolation from criticism in the knowledge that 'to err ishuman'. To attempt the impossible, moreover, while perhaps foolhardy, issurely more laudable than to make no attempt at all.
Trevor Le GassickAnn Arbor, 2000
VOLUME III
THE YEAR 3 AH.
Early that year the Najd expedition, known as the raid on Dhu cAmarr, tookplace.
Ibn Ishaq stated, "When the Messenger of God (SAAS) returned from theexpedition to al-Sawiq, he remained for roughly the remainder of Dhu al-Hijjaand then attacked Najd, seeking out Ghatafan; this expedition is known as thatofDhu<Amarr."
Ibn Hisham stated, "He left cUthman b. cAffan in command of Medina."
Ibn Ishaq went on, "He remained for all, or almost all, of Safar in Najd andthen returned without being ambushed."
Al-Waqidi stated, "News reached the Messenger of God (SAAS) that a forceof Ghatafan fighters, from Banu Tha'laba, Ibn Muharib, had gathered at DhucAmarr intending to attack him. He therefore left Medina on Thursday, 12th ofRabic al-Awwal in 3 AH, placing ^Uthman b. cAffan in command of Medina. Hewas away for 11 days, and was accompanied by 450 men.
"The bedouin fled from him away into the mountains. He travelled on untilhe reached a well known as Dhu cAmarr, where he made camp. Much rain felland the clothes of the Messenger of God (SAAS) were soaked. He dismountedbeneath a tree there and hung out his clothes to dry, in full sight of the polytheists,who were keeping to themselves.
"The polytheists then sent out one of their warriors, a man named Ghawrithb. al-Harith, or Du'thur b. al-Harkh, telling him, 'God has enabled you to killMuhammad!'
"That man then went forth armed with a well-polished sword and reached theMessenger of God (SAAS). He stood before him, his sword drawn, and asked,'Muhammad, who will protect you from me now?' 'God will,' he replied. ThenGabriel gave the man a push in the chest and the sword fell from his hand.
"The Messenger of God (SAAS) picked it up and said, 'And who will protectyou from me?' 'No one', the man replied, 'and I testify that there is no god butGod and that Muhammad is God's messenger! i swear, I'll never gather a forceto attack you.'
"And so the Messenger of God (SAAS) gave him back his sword.
"When the man rejoined his men, they criticized him and asked what hadhappened. He explained, T saw a tall man who pushed me in the chest and mademe fall over on to my back. I knew him to be an angel. I then testified thatMuhammad is the Messenger of God and that I would not gather a force againsthim.' He then began inviting his people to accept Islam.
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"It was about this incident that God Almighty stated, 'O you who believe,remember God's favour to you when a force had prepared to stretch outtheir hands against you, but He held back their hands away from you"' (suratal-MaHda; V, v. 11).
Al-Bayhaql stated, "A similar account will be given about the expedition ofDhat al-Riqac; there may be two different incidents."
I comment that if the above account is correct, then the other is definitely not.Because in that case - the man's name also being Ghawrith b. al-Harith he didnot accept Islam but retained his old faith, and he did not vow to the Prophet(SAAS) that he would not attack him thereafter. But God knows best.
THE ATTACK ONAL~FURU< OF BUHRAN.
Ibn Ishaq stated, "He remained for almost all of Rablc al-Awwal in Medina, butthen mounted an expedition against Quraysh."
Ibn Hisham stated, "He appointed Ibn Umm Maktum in command ofMedina."
Ibn Ishaq went on, "He continued on to Buhran, a mine in Hijaz over towardsal-Furuc."
Al-Waqidi stated, "The Messenger of God (SAAS) was absent from Medinaonly for ten days." But God knows best.
An Account of the Jews ofBanu Qaynuqac mho dwelt in Medina.
Al-Waqidi claimed that this relates to a Saturday (during the first) half ofShawwal in 2 AH. But God knows best.
It is to them that reference is made in the words of the Almighty: "Like thoseshortly prior to them; they experienced the ugly consequences of what they did,and they shall have painful punishment" {surat al-Hashr, LIX, v. 15).
Ibn Ishaq stated, "It was at the time of these raids made by the Messenger ofGod (SAAS) that the affair of the Banu Qaynuqa' arose.
"People say that the Messenger of God (SAAS) assembled them in theirmarket and addressed them, saying: 'O Jews, beware of God afflicting you as Hedid Quraysh. And so accept Islam. You well know that I am a prophet sent witha mission; you find that to be so in your Book and in God's pact with you.'
"They responded, 'Muhammad, do you think we are your people? Don'tdelude yourself, just because you did battle with those who lacked knowledgeof warfare, and so you could take advantage of them. If you fight against us,you'll find us to be real men!'"
Ibn Ishaq continued, "A freed-man of Zayd b. Thabit related to me, fromSacid b. Jubayr, and from cIkrima, from Ibn (Abbas, who said, 'The following
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verse was revealed specifically concerning them. "Tell those who disbelieve:'You shall he defeated and herded into hell, a terrible abode. A proof of this cameto you when two forces clashed.'" (sural Al <-lmran\ III, v. 11). This refers to theCompanions of the Messenger of God (SAAS), to those who participated atBadr, and to Quraysh. (Along with:) "One side fights for God's cause, while theother is unbelieving, whom they see with their own eyes to be twice their like.And God aids with His help whomsoever He wishes. There is surely a lesson inthis for those who have sight."'" {suralAl lImran; III, v.12).
Ibn Ishaq stated, "cAsim b. cUmar b. Qatada related to me that the BanuQaynuqa< were the first of the Jews who broke their pact and fought in theperiod between the battles of Badr and Uhud."
Ibn Hisham stated, "cAbd Allah b. Jacfar b. al-Miswar b. Makhrama related,from Abu cAwn, 'The problem with Banu Qaynuqac arose as follows. An Arabwoman took an ornament of hers and sold it in the market of Banu Qaynuqac.She sat there with one of their goldsmiths and the men present began pesteringher to uncover her face. She refused, but the goldsmith managed to attach thehem of her dress to her back. When she got up, she was exposed, and they alllaughed at her. She screamed and one of the Muslim men attacked and killed thegoldsmith, who was a Jew. The Jews then seized the Muslim and killed him. TheMuslim's family called for help from the other Muslims against the Jews. TheMuslims were enraged, and so enmity arose between them and Banu Qaynuqac.'"
Ibn Ishaq stated, "cAsim b. cUmar b. Qatada related to me, 'And so theMessenger of God (SAAS), besieged them until they surrendered to him.
" 'cAbd Allah b. Ubayy b. Sallul went to him after God had given him powerover them and said, "Muhammad, treat my allies kindly!" They were allies ofBanu al-Khazraj. He turned away from him, however, and so cAbd Allah put hishand inside the pocket of the chain-mail of the Messenger of God (SAAS).'"
Ibn Hisham stated that this pocket was known as the dhat al-fadill, "thebounteous".
Ibn Ishaq continued, "The Messenger of God (SAAS) then told him 'Let goof me!' His face darkening in rage, he repeated, 'Let go of me, I say!'
"cAbd Allah replied, 'No; I'll not do so until you agree to treat my allieswell. Four hundred men without armour and three hundred with chain-mailhave protected me from all and sundry, and you would mow them down in onemorning! I'm a man who is afraid of turns of fate.' The Messenger of God(SAAS) then said to him, 'They are yours!'"
Ibn Hisham stated, "The Messenger of God (SAAS) placed Abu LubabaBashlr b. *Abd al-Mundhir in charge (of Medina) during his siege of them,which lasted for 15 days."
Ibn Ishaq stated, "My father related to me, quoting tUbada b. al-Walid, fromUbada b. al-Samit, who said, 'When Banu Qaynuqac opposed the Messenger
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of God (SAAS) (Abd Allah b. Ubayy remained allied with them and protectedthem, while <Ubada b. al-Samit, who had the same alliance with them as didcAbd Allah b. Ubayy, went to the Messenger of God (SAAS) and gave them overto him, renouncing his pact with them in favour of God and His Messenger.Ubada told him, "O Messenger of God, I ally myself with God, His messengerand the believers, and I renounce my association and alliance with theseunbelievers."'"
Ibn Ishaq continued, "It was about him and <Abd Allah b. Ubayy that thefollowing verses were revealed, 'O you who believe, do not ally yourselves withthe Jews and the Christians; they are allied with one another'" (surat al-McPida;V, v.50). This referred to cAbd Allah b. Ubayy. And "... those who allythemselves with God and His messenger and those who believe; they are theparty of God who will triumph" (surat al-Ma>ida\ V, v.56). This referred to^bada b. al-Samit. We have discussed this in our Tafsir.
THE ATTACK MADE BY ZAYD B. HARITHA AGAINST THE QURAYSHCARA VAN WHICH WAS ALSO ACCOMPANIED BY ABU SUFYAN ASWELL AS, IT IS SAID, B Y SAFWAN,
Yunus b. Bukayr quoted Ibn Ishaq as follows, "This occurred six months afterthe battle of Badr."
Ibn Ishaq stated, "The account of it related that Quraysh became insecureabout the route they usually followed to Syria, after the events of Badr, andso they took the Iraq route. Some of their merchants, including Abu Sufyan,who was bearing a large quantity of silver which was the greater part of theirmerchandise, left, having hired as a guide for that route a man of Banu Bakr b.Wa°il named Furat b. Hayyan, that is al-1jll, who were allied to Banu Sahm.
"The Messenger of God (SAAS) sent forth Zayd b. Haritha who met up withthem at a well called al-Qarda. He seized the caravan, and all it contained, but itsmen escaped. He returned with the spoils to the Messenger of God (SAAS).
"Hassan b. Thabit spoke the following verses about this:
'Say farewell to the rivulets of Syria, for in the wayare swords like the mouths of pregnant camels hurtingfrom eating arak leaves
In the hands of men who have moved off towards theirLord and to His helpers in truth, and in angels' hands.
If they proceed to the lowlands from the sand valley,then tell them, "the route is not there!"'"
Ibn Hisham stated, "This qasida is included in the verses by Hassan; Abu Sufyanb. al-Harith composed a response to them."
Al-Waqidi stated, "This foray by Zayd b. Haritha occurred at the start ofJumada al-Uwla, some 28 months after the Hijra. Safwan b. Umayya was theleader of this caravan.
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"The reason he sent out Zayd b. Haritha was that it was Nu^ym b. Mas'ud,then still a follower of his own people's religion, who had come to Medina withnews of this caravan. This Nu'aym had met with Kinana b. Abu al-Huqayq,along with some of Banu al-Nadir, among whom was Sulayt b. al-Nucman,of Aslam. They had been drinking, this being before the prohibition of wine.Nu'aym had talked of the departure of the caravan with Safwan b. Umayya,and of the valuables it carried. Sulayt had immediately left and informed theMessenger of God (SAAS), who had promptly despatched Zayd b. Haritha. Hisforce met and seized the caravan, but the men accompanying it escaped. Theydid capture a man or two, then took command of the caravan and brought it in.The Messenger of God (SAAS) divided it up into five portions, each of whichamounted to 20,000 dirhams. He apportioned four-fifths of it to the expedition.Among those captured was the guide, Furat b. Hayyan. He accepted Islam, mayGod be pleased with him."
Ibn Jarir stated, "Al-Waqidi asserted that in the spring of that year cUthnianb. £Affan married Umm Kulthtim, daughter of the Messenger of God (SAAS)and that she was brought to him in Jumada al-Akhira."
THE KILLING OF KAlB B. AL-ASHRAF, THE JEW.
He was of the Ta5! tribe, part of Barm Nabhan; but his mother was of Banual-Nadir.
Ibn Ishaq related it thus, before the withdrawal of the Banu al-Nadir.Al-Bukharl and al-Bayhaqi, however, noted it following their accounts of theBanu al-Nadir affair. Ibn Ishaq was correct in relating it as he did, as will be clearfrom what follows, namely that the Banu al-Nadir matter occurred after thebattle of Uhud. It was in the siege of the enemy then that wine was prohibited,as we will later explain, if God wills it.
In his sahth collection, al-Bukharl stated, in a section entitled, "The killing ofKa<b b. al-Ashraf', that <Ali b. <Abd Allah related to him, quoting Sufyan, thatcAmr stated, "I heard Jabir b. <Abd Allah say, 'The Messenger of God (SAAS)asked, "Who will deal with Ka'b b. al-Ashraf? He has sought to harm God andHis Messenger." Muhammad b. Maslama arose and replied, "O Messenger ofGod, do you wish that I kill him?" "Yes," he answered. "Then please permit meto say something." "Do so," he was told.
" 'Muhammad b. Maslama then approached him (Ka'b) and said, "This fellow(i.e. the Messenger of God (SAAS)), asked us for charity, but he has become anuisance to us. I've come to you to ask you to give us a loan."
■"He responded, "So, by God, you too are tired of him!"
'"Muhammad b. Maslama responded. "Having followed him, we don't wantto abandon him until we see how it turns out for him. We'd just like you to makeus a loan."
"'AH right; give me some security.' 'What would you like?'
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"'Pledge me your womenfolk!'
"They objected, 'How could we pledge you our women, you being the mosthandsome of the Arabs!'1
'"Then pledge me your sons', he asked.
"'How could we pledge you our sons?' they demanded, 'and have theminsulted by being told they are only worth the value of a wasq or two! That wouldbe shameful for us. But we will pledge you our la'ma.' Sufyan said that by thishe meant their weapons.
"Muhammad b. Maslama then made a night rendezvous with him and did goto him one night, accompanied by Abu Na'ila, who was Ka'b's foster-brother.Ka'b invited them into his castle and came down to them. His wife asked him,"Where are you going at this late hour?" (According to another account, one notfrom cAmr, she commented, "I hear a voice dripping blood!")
"He replied, 'It's only my brother Muhammad b. Maslama and my foster-brother Abu Na^ila. A man of honour, if invited to a stabbing at night, would stillaccept!'
"Muhammad b. Maslama went in accompanied by two men. He told them,'When he comes, I'll lean over towards his hair to smell it. When you see meseize his head, then you come on over and strike him.' He went on, 'I'll do itonce, then let you smell.'
"When Ka^ came down, he was wearing a loose sash and was redolent withperfume. Muhammad b. Maslama commented, T never smelled a finer scentthan today!'" (According to the other tradition, he (Ka'b) commented, "I havethe best-perfumed and best-looking women of all the Arabs!")
cAmr went on, "He then asked, 'Would you permit me to smell your head?''Certainly,' Ka^ replied.
"He then smelled it and had his companions do the same. He then asked, 'Doyou permit me?' 'Yes,' Kacb replied. And then he (Muhammad b. Maslama)seized him, calling out, 'Get him!' And they killed him. They then went to theProphet (SAAS) and informed him."
Ibn Ishaq stated, "Ka'b b. al-Ashraf was of the Ta'i tribe, of the sub-tribe ofBanu Nabhan, though his mother was of Banu al-Nadir. He received news ofthe deaths of those at Badr after the arrival of Zayd b. al-Hantha and cAbd Allahb. Rawaha. He commented, 'By God, if Muhammad has really struck downthose people, then better beinside the earth than upon it!'
"When this enemy of God was sure of this news, he left for Mecca, wherehe visited al-Muttalib b. Abu Wada^a b. Dubayrat al-Sahmi, whose wife was(Atika, daughter of Abu al-^s b. Umayya b. cAbd Shams b. cAbd Manaf. Sheaccommodated him graciously and he began instigating an attack upon the
1. The Arabic of this comment, curious since it is being made to a Jew, reads, vaa anta ajmalual-'-arab.
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Messenger of God (SAAS) speaking verses and mourning the deaths of thosepolytheists killed at Badr."
Here Ibn Ishaq gave his poem which begins with the verse,
"The Badr millstone ground to death those killed there,and for the like of Badr one speaks and weeps."
He also gave the response to this poem by Hassan b. Thabit, may God be pleasedwith him, as well as verse by others.
He went on, "Ka'b then returned to Medina where he composed verses thatwere suggestive about the Muslim women and critical of the Prophet (SAAS)and his followers."
Musa b. 'Uqba stated, "Ka'b b. al-Ashraf was of Banu al-Nadir, or associatedwith them; he harmed the Messenger of God (SAAS) by ridiculing him inverse and he rode in to Quraysh to incite them further. Abu Sufyan, in Mecca,asked him, 'In your view, I pray you tell me, which religion is more favoured byGod, that of Muhammad and his friends, or our own? Which of us, do youthink, is more correct and appropriate? We slaughter our meat generously, givemilk-topped water to drink, providing food for all and sundry who come.'"Ka'b b. al-Ashraf replied, 'You are better-guided in your path than they are.'"Musa went on, "And so God revealed to His Messenger the verses, 'Have younot considered those given a part of the Book who believe in enchantment anddevils, and who say to those who disbelieve, "These are better guided on thepath than those who believe (in God)." They are indeed cursed by God; thosewhom God curses you shall find to be without succour'" (sural al-Nisa0; IV,v.51, 2).
Both Musa and Ibn Ishaq stated further, "He went to Medina where heproclaimed his enmity and incited people to go to war. He had not left Meccabefore he had united them to fight the Messenger of God (SAAS); he thenbegan composing amatory verse about Umm al-Fadl b. al-Harith and otherMuslim women."
Ibn Ishaq stated, "The Messenger of God (SAAS) asked, as <Abd Allah b.al-Mughlth b. Abu Burda related to me, 'Who will take care of Ibn al-Ashraf?'
"Muhammad b. Maslama, a brother of Banu cAbd al-Ashhal, responded, 'I'lltake care of him for you, Messenger of God. I will kill him!'
"'Do so then, if you can,' he told him."
Ibn Ishaq went on, "Muhammad b. Maslama then returned and stayed threedays and nights earing and drinking nothing except what was essential. TheMessenger of God (SAAS) was informed of this and he summoned him andasked, 'Why have you given up food and drink?' He replied, 'O Messenger ofGod, I promised you something that I don't know whether I can fulfil or not.'He was told, 'You only have to try,'
"He replied, 'O Messenger of God, we'll have to say certain things.'
'"Say whatever you think fit; you will be free of blame for doing so.'
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"Muhammad b. Maslama then set about killing Ka'b with Salkan b. Salama b.Waqsh, who was known as Abu Na'ila. He was of Banu cAbd al-Ashhal. He was,moreover, the foster-brother of Ka% b. Ashraf. Also with them were 'Abbadb. Bishr b. Waqsh, of Banu *Abd al-Ashhal, along with al-Harith b. Aws b.Mu^dh, of Banu cAbd al-Ashhal, and Abu cAbs b. Jabr, a brother of BanuHaritha."
Ibn Ishaq went on, "They then dispatched to Ka*b, that enemy of God, Salkanb. Salama Abo Na'ila. When the latter was with him, he talked with Ka^ andthey recited poetry to one another; Abu Na'ila was a poetry reciter. He then toldKa'b, 'I'm so sorry, Ibn al-Ashraf, but I've come to you about something I wantto discuss, and for you to keep confidential.' Til do that,' he said.
"Muhammad b. Maslama went on, 'This man's arrival among us was adisaster! The Arabs became hostile to us, and united against us. They have cutoff our routes, so that our young are deprived and scared. We and our familiesare suffering greatly.'
"Ka^ commented, 'I'm al-Ashraf s son! Didn't I tell you, Ibn Salama, thatthings would turn out this way?'
"Salkan then told Ka^, 'What I wanted was for you to sell us some foodfor which we would give you a surety and keep trust with you; you'll do wellby that.'
"He asked, 'Will you give me your sons as surety?'
"'You want to disgrace us? I have companions who share my views, and Iwanted to bring them to you for you to sell to us, by which you would do well,and we would give you an equivalent pledge in weapons.'
"Salkan wanted him not to refuse to have weapons present when they broughtthem. Ka'b agreed, saying, 'Weapons would be good security.'
"Salkan then returned to his companions and informed them what hadtranspired. He told them to get their weapons and to set off, and to meet up withhim. They then assembled with the Messenger of God (SAAS)."
Ibn Ishaq went on, "Thawr b. Zayd related to me, from Tkrima, from IbncAbbas, who said, 'The Messenger of God (SAAS) travelled with them as faras Baqlc al-Gharqad, and there he dispatched them, saying, "Go in God's name!O God, give them help!" He then returned home. It was a moonlit night, andthe men set off and reached Ka'b's castle.
" 'Abu Na'ila called up to him. Ka<b had recently taken a new wife, and hejumped up wrapped in a coverlet. His wife took hold of its hem and said, "Butyou're a man engaged in combat! Warriors don't go down at such a time asthis!" Ka<b replied, "But it's Abu Na'ila. He'd not have woken me if I had beenasleep." She commented, "I swear I sense evil in his voice!" Ka<b replied, "If aman of honour were invited to a stabbing, he'd still accept!"
'"He then went down and engaged them in conversation. Eventually theyasked him, "Ibn al-Ashraf, would you like to take a walk with us to Shi'b
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al-cAjuz, where we can spend the rest of the night talking?" "If you wish," hereplied. And so they left and walked for a while.
'"Eventually Abu Na'ila touched the hair at KaVs temple with his hand,which he then sniffed, saying, "I swear, I've never before this night smelledanything so fine!" He then walked further, then did the same, to make Kacb feelsecure. Having gone yet further, he then took hold of KaVs hair at both templesand said, "Strike down the enemy of God!" Their swords rained blows uponhim, but to no effect.'
"Muhammad b. Maslama continued, 'I then remembered a poignard I hadwith my sword and drew it, Ka<b meanwhile making such a din that all the fortsthereabouts had lit up. I stabbed my dagger into his lower stomach and boredown on it till it reached his scrotum. The enemy of God then collapsed.Meanwhile al-Harith b. Aws had suffered a wound from one of our swords inhis leg or on his hand.
"'Thereafter we left, our path taking us past Banu Umayya b. Zayd, thenBanu Qurayza and then Bu<ath. After that we went on up the stony tract ofal-cArld. On account of the blood he was losing, our companion al-Harith b. Awswas lagging behind and so we halted for a while. When he came up, followingour tracks, we carried him and so arrived at the Messenger of God (SAAS) as thenight was ending and he was engaged in prayer. We greeted him and he cameout to us. We told him of the execution of God's enemy. He then spat upon ourcompanion's wound and we went on to our families. By next morning the Jewswere in shock at our attack upon God's enemy; every Jew feared for his safety.'"
Al-Waqidi claimed that they had brought the head of Ka<b b. al-Ashraf to theMessenger of God (SAAS).
Ibn Ishaq stated, "Ka'b b. Malik spoke the following verses about this affair:
'Ka'b having been left lying stretched out, after hisdemise al-Nadir were humiliated.
As he lay prostrate on his hands, our men with drawnswords having overcome him
Upon Muhammad's order, when he told Ka^'s brother toslip by night secredy to Kafo
And he tricked him, bringing him down by deceit, yetpraiseworthy is he, worthy of trust and brave.'"
Ibn Hisham stated, "These verses are from an ode he composed about the battlewith Banu al-Nad!r that will be quoted hereafter."
I note that the death of Ka^ b. al-Ashraf at the hands of Aws came afterthe battle of Badr. Khazraj killed Abu Rafif b. Abu al-Huqayq after the battle ofUhud, as will be explained hereafter, if God, in whom is all trust, so wills it.
Ibn Ishaq also gave the following verses by Hassan b. Thabit:
"How fine a party of men you met, O Ibn al-Huqayq, andyou too, Ibn al-Ashraf
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Men who travelled by night to bring their light swordsto you, as cheerful as lions prowling in their lairs.
They came to you in your own territory, making youtaste death with their swift-killing blades
Foreseeing the victory of the religion of theirprophet, minimizing every matter of danger."
Muhammad b. Ishaq stated, "The Messenger of God (SAAS) said, 'Killwhatever Jew you may conquer!'
"Muhayyisa b. Mascud of Aws thereupon attacked and killed Ibn Sunayna, aJewish merchant who used to associate with them and do business with them.His brother Huwayyisa b. Mascud was older than Muhayyisa and had not yetaccepted Islam. When the latter killed the Jew, Huwayyisa began hitting hisbrother and shouting, 'You enemy of God, you! Have you really killed him? Yetmuch of the fat in your belly is from his money!'
"Muhayyisa replied, 'I was ordered to kill him by someone who, if he orderedme to kill you, I would strike your neck!' He also said that this was the start ofHuwayyisa's acceptance of Islam.
"Huwayyisa asked, 'Do you really mean that if Muhammad told you to killme, you would do it?'
"Muhayyisa reiterated, 'Yes, by God! If he were to order me to strike yourneck, I would do so.'
" 'By God, any religion that would so affect you is truly wonderful,' saidHuwayyisa, and he accepted Islam."
Ibn Ishaq continued, "A freed-man of Banu Haritha related this to me, fromMuhayyisa's daughter, from her father.
"Muhayyisa spoke the following verses about this:
"A mother's son complains that if I were ordered tokill him, I would strike him with my sharp sword at thenape of his head.
Its blade salt-like in colour, it is so well burnished;when I aim it, it never deceives.
It would not have pleased me to kill you voluntarily,even if we owned all between Busra and MaJrib.'"
Ibn Hisham recounted, from Abu tUbayda, from Abu cAmr al-Madanl, that thisstory relates to the time following the battle with Banu Qurayza, and that theman killed was Ka<b b. Yahudha. He stated that when Muhayyisa executed himon the orders of the Messenger of God (SAAS) on the day of the battle withBanu Qurayza, his brother Huwayyisa said what he did and Muhayyisa repliedas above. And so that day Huwayyisa accepted Islam. But God knows best.
Note: al-Bayhaqi and al-Bukhari related the Banu al-Nadir affair beforethe battle of Uhud, but what is correct would be to refer to it thereafter, as didMuhammad b. Ishaq and other authorities on the early military engagements.
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The proof of this is that wine was prohibited on the nights when Banual-Nadir were being besieged. It is established in the sahih collections thatsome of those who died as martyrs at Uhud had been drinking that morning.This indicates that wine was permitted at that time and was only prohibitedlater. And so it is clear that the Banu al-Nadir affair came after the battle ofUhud. But God knows best.
A further note: the affair relating to the Jews of Banu Qaynuqac came afterthe battle of Badr, as told above. The same applies to the killing of Ka'b b.al-Ashraf, the Jew, at the hands of Aws.
The Banu al-Nadir affair came after the battle of Uhud, as will be toldhereafter. The same is true of the death of Abu Rafi(, the merchant Jew fromHij'az who was killed by Khazraj.
The account relating to the Jews of Banu Qurayza will be given after thereport of the battle of the ahzab - "the clans" - and after that of al-khandaq,"the trench".
THE BATTLE OF UHUD, IN SHAWWAL, 3 AH.
A supplementary note from the author on the naming of Uhud: Uhud was sonamed because of its unique2 distinction among these mountains.
In the sahih collection it states, "Uhud is a mountain that loves us and thatwe love. It is said that its name refers to its inhabitants. It is also said that it isso named to affirm the closeness of one's family on one's return from a trip, asdoes a lover. It is also said to mean, cala zahirihi, i.e. 'in a concrete and literalinterpretation', as in God's words, 'some of them tumble down in fear of God'"{sural al-Baqara; II, v.74).
In a hadith from Abu cAbbas b. Jabr, it states, "Uhud loves us and we it; itstands at the gate of paradise. And it is (like a) wild ass that loathes us as we it.It stands at one of the gates of hell."
Al-Suhayll commented, in substantiation of this hadith: "It is well establishedthat the Messenger of God (SAAS) said, 'A man is with whomever he loves.'"
Al-Suhayli's comment is strange. For this hadith relates to people and amountain could not be referred to as human.
This battle took place in Shawwal, 3 AH. This is stated by al-Zuhri, Qatada,Musa b. <Uqba, Muhammad b. Ishaq and Malik.
Ibn Ishaq stated, "It occurred in the middle of Shawwal." Qatada said, "Ittook place on Saturday, the 11th of Shawwal."
Malik stated, "The battle took place early in the day, and it is commonlyagreed that the reference is to it in the words of the Almighty:when you wentforth from your family in the morning to set the believers in their positionsfor the battle; and God is All-Hearing, All-Knowing. When two groups from
2.   The Arabic root ahad implies the number one and singularity or uniqueness.
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among you were inclined to being cowardly, even though God was their ally. Itis in God that believers should trust. And God did aid you at Badr when youwere weak. Be pious in God, that you may give thanks. (Remember) when yousaid to the believers, "Is it not enough for you that your Lord give you the aid of3,000 angels He has sent down? Yes indeed! If you remain fast and pious andthey charge straight down upon you, your Lord will send down 5,000 of theangels to cause havoc ..." and so on to the words, "... and God is not one to leavethe believers in circumstances such as yours without differentiating evil fromgood. Yet God is not one to reveal to you the unknown"'" (suratAl cImran; III,v. 120-124 and v. 178).
We have sufficiently discussed details relating to all this in our Tafsir. And allpraise and reliance is for God.
We will relate herewith the essentials of the battle as in the accounts givenby Muhammad b. Ishaq, God be pleased with him, and other scholars expert inthis field.
(Ibn Ishaq stated) "Muhammad b. Muslim al-Zuhri, Muhammad b. Yahya b.Habban, "Asim b. ^Umar b. Qatada, al-Husayn b. <Abd al-Rahman b. cAmr b.Sa<d b. Mu'adh and others of our scholars related to me various aspects of thebattle of Uhud. What follows is a composite of all their accounts.
"When those polytheists of Quraysh suffered their fate of burial in the pit, theremnants of their force returned to Mecca, as did Abu Sufyan with his caravan.cAbd Allah b. Abu Rabi'a, <Ikrima b. Abu Jahl and Safwan b. Umayya gatheredwith others of Quraysh whose fathers, sons or brothers had been struck down atBadr. They talked with Abu Sufyan and with others of the Meccan merchantswho had been with that caravan, as follows: 'O Quraysh, Muhammad has doneyou great harm and has killed your elite. Give us your assistance with this wealthto make war on him and to take revenge on him.' They agreed."
Ibn Ishaq stated, "It was about them, so I have been told by certain scholars,that Almighty God revealed the words, 'Those who disbelieve are spending theirwealth to block off God's path. And they shall spend it and then they shall sufferregret and be defeated. Those who disbelieve will be herded together into hell'(surat al-Anfal; VIII, v.36).
"And so Quraysh gathered to go to war against the Messenger of God (SAAS)when Abu Sufyan and the caravan owners did this, assembling their Abyssinianmercenaries and those of the tribes of Kinana and the lowlands who acceptedtheir authority.
"Abu cAzza cAmr b. cAbd Allah al-Jumahl had been treated kindly by theMessenger of God (SAAS) at Badr. He was a poor man with children andresponsibilities and had been taken captive. Safwan b, Umayya now asked him,'Abu cAzza, you are a poet. Help us with your voice and go forth with us,' Hereplied, 'But Muhammad was kind to me, and I don't want to oppose him.'Safwan persisted, 'Yes indeed, so help us with your mind; I swear that if you
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return safe, I will make you wealthy. If you are killed, I swear I'll treat yourdaughters just like my own. Whatever happens to my children, good or bad, willbe their lot too.'
"So Abu cAzza went off into the lowlands calling upon Banu Kinana andreciting,
'O Banu cAbd Manat, brave men, you are fine warriors,as were your fathers too.
Let not your help be promised a year from now; do notlet me down, for letting me down3 is not right.'
"And Nafic b. <Abd Manaf b. Wahb b. Hudhayfa b. Jumah went out to BanuMalik b. Kinana haranguing them and saying,
'O mal(ik), mal (possessed of) prominent repute, Iappeal to ties and to covenants
Whether to relatives or to those not related, by thealliance amidst the holy city,
At the venerated wall of the kacba.'
"jubayr b. Murtm summoned an Abyssinian warrior slave of his, named Wahshl,who could toss a spear in the Abyssinian manner, rarely missing, and told him,'Go forth with our men; and if you should kill Hamza, the uncle of Muhammad,in revenge for my uncle Tu'ayma b. cAdi, then you are a free man."'
"And so Quraysh went forth fully armed and accoutred and with theirAbyssinian mercenaries and clients from Banu Kinana and the lowlands. Theyalso took with them their womenfolk in howdahs (camel litter, sedan chairs) tokeep their spirits high and so that they would not take flight.
"Abu Sufyan, Sakhr b. Harb, he being their commander, went forth too,accompanied by his wife Hind, daughter of 'Utba b. Rabica.
"Ikrima b. Abu Jahl also went out with his wife, his cousin Umm Hakim,daughter of al-Harith b. Hisham b. al-Mughlra. His uncle al-Harith b. Hishamalso went, accompanied by his wife Fatima, daughter of al-Waiid b. al-Mughlra.
"Safwan b. Umayya was accompanied by Barza, daughter of Mas^d b. cAmrb. ^Umayr, a lady of Thaqif; cAmr b. al-cAs had with him Rayta, daughter ofMunabbih b. al-Hajjaj, she being the mother of his son cAbd Allah b. 'Amr."
Ibn Ishaq also mentioned other Quraysh men who were accompanied by theirwomenfolk.
He went on, "And whenever Wahshl passed by Hind, daughter of 'Utba orshe passed by him, she would say, 'Go to it, Abu Dasma,* avenge us and helpyourself too!' That is, she urged him on to kill Hamza b. cAbd al-Muttalib.
"They advanced and made a halt at 'Aynayn, on a mountain at the Sakhbavalley of Qanat, on the edge of the wadl facing Medina.
3. The poet uses the word islam, here connoting "abandonment".
4. That is, "father of blackness", a reference to his black Abyssinian colouring.
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"When the Messenger of God (SAAS) heard of this, he told the Muslims,'i swear by God, I had a favourable vision! I saw a cow being slaughtered andnoticed a nick on the tip of my sword blade. Then I saw I had thrust my handthrough a strong coat of mail. This I interpreted to be Medina.'"
This hadith was related by both al-Bukhari and Muslim from Abu Kurayb,from Abu Usama, from Burayd b. cAbd Allah b. Abu Burda, from Abu Burda,from Abu Musa al-Ash'arl, from the Prophet (SAAS) whom they quoted asfollows, "I saw in a dream that I was leaving Mecca for some land where therewere palm trees. I thought that it was either al-Yamama or Hajar, but then Irealized that it was the city of Yathrib (Medina). In that vision, I saw myselfwielding a sword, the middle of which broke. And that was what happened tothe believers at the battle of Uhud. I then wielded it again and it became betterthan ever. And that was what happened when God gave victory and unitedthe believers. In the vision, I also saw a cow. And, by God, this was good, for itrepresented the band of believers at the battle of Uhud. And the good was whatGod brought forth from the good, and the reward of the truth that came to usafter the battle of Badr."
Al-BayhaqI stated, "Abu cAbd Allah al-Hafiz informed us, as did al-Asamm,Muhammad b. cAbd Allah b. cAbd al-Hakam and Ibn Wahb, while Ibn AbuZinad informed me from his father, 'Ubayd Allah b. cAbd Allah b. Utba, fromIbn 'Abbas, who said, 'The Messenger of God (SAAS) took possession of hissword DM al-Fiqar at Badr. And it was about that sword that he saw the visionon the day of the battle of Uhud.
'"When the polytheists came at the Messenger of God (SAAS), at Uhud, itwas his view that he should remain in Medina and fight them there. But peoplewho had not witnessed Badr told him, "Let's go out, Messenger of God, to themand fight them at Uhud." They hoped to attain some of the credit that hadaccrued to those at Badr. They kept on at the Messenger of God (SAAS), untilhe put on his chain-mail. Then they repented and told him, "O Messenger ofGod, stay here. Your view must prevail."
"'He told them, "It is not proper for a prophet to take off his armour afterdressing in it until God decides between him and his enemy."
"'Before putting on my armour that day,' he had been telling them, 'I had avision of myself in stout armour - which I interpreted to be Medina - and thatI made the (squadron) leader ride behind me; this I interpreted as the leaderof the squadron. I also saw that my sword, DM al-Fiqar, had been notched; thisI interpreted as a weakness in you. Then I saw a cow being slaughtered, itsstomach open. I swear by God, it was good."'"
Al-Tirmidhi and Ibn Majah related this from a hadith of cAbd al-Rahmanb. Abu al-Zinad, from his father.
Al-Bayhaql related this hadith marfu'an, through Hammad b. Salama, fromcAli b. Zayd, from Anas, back to the Messenger of God (SAAS) who said, "I hada vision as if I had made the (squadron) leader ride second saddle. And the blade
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of my sword seemed to have been damaged. This I interpreted as meaning thatI would kill the enemy's leader. I interpreted the damage to my sword's blade asbeing the death of a man from my own family."
And Hamza was killed, while the Messenger of God (SAAS) killed Talha,who was in charge of their banner.
Musa b. cUqba stated, "When Quraysh returned (from Badr) they brought in allthe Arab polytheists whom they controlled. Abu Sufyan b. Harb then went forthwith a Quraysh force, it being in Shawwal of the year following the battle ofBadr. They halted in the middle of the modi across from Uhud. There were someMuslims who had not been present at Badr and who regretted the distinctionthat they had lost. They were eager to meet the enemy to attain what theirbrethren had achieved at the battle of Badr.
"When Abu Sufyan and the polytheists halted at the base of Uhud, theMuslims who had not attended Badr were delighted at the enemy's approach tothem. They told one another that God had fulfilled their dreams.
"The Messenger of God (SAAS) received a vision on the Friday night. Whenhe arose next morning a group of his Companions came to him and he told them,'Last night in my sleep I saw a cow being slaughtered, and by God, it was good.And I also saw that my sword, Dhu al-Fiqar, had been notched on its blade.' (Orhe said, 'And it had notches in it, and I hated this. These were two disasters.')'And I saw myself in stout armour and that I was making a (squadron) leader ridesecond saddle.'
"When the Messenger of God (SAAS) told them of his visions, they asked,'O Messenger of God, what interpretation do you give your visions?' He replied,'I interpreted the cow I saw as one among us and among the enemy; I dislikedwhat I saw happen to my sword.'
"Some men say that what he saw in his sword was what was to strike hisface, for the enemy did wound him in the face that day; they broke one ofhis front teeth and tore his lip. They claim that it was ^tba b. Abu Waqqaswho threw it. The cow represented those of the Muslims who were killed at thatbattle.
"(The Messenger of God (SAAS) said) T interpret the kabsh, to be the(squadron) leader of the enemy, God damn them, and the stout armour to beMedina. So remain here, drawing the families into the citadels. When the enemyattacks us through the alleys, we'll fight them and fire down at them from on topof the houses.' The Muslims had lined the alleys of Medina with fortifications sothat they had become like fortresses.
"Those Muslims who had not been present at Badr said, 'We had beenlooking forward to this day, and praying to God for it. God has brought it to us,and made the outcome close at hand.'
"One of the ansar asked, 'When will we do battle with them, O Messenger ofGod, if not right here in our area?'
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"Others asked, 'What about our people; what will we be able to defend, if wecan't defend ourselves in war because of fear?'
"Others made statements agreeing with him or going even further. One ofthese men was Hamza b. cAbd al-Muttalib, who said, 'By Him who revealed theBook to you, we shall take issue with them!'
"Nu'aym b. Malik b. Thaclaba, he being of Banu Safim, said, 'O Prophet ofGod, do not deprive us of paradise! By Him who holds my soul in His hands,I shall enter it!'
"The Messenger of God (SAAS) asked him, 'By what?' 'By my loving Godand His Messenger, and I will not run away on the day of war.' 'You havespoken the truth,' commented the Messenger of God (SAAS). And the man diddie a martyr on that day.
"Many of the Muslims insisted on going forth to battle, refusing to acceptthe words and views of the Messenger of God (SAAS). If they had been contentwith what he had told them, it would have turned out so. But fate and destinywere to triumph.
"Most of those advising him to go forth were men who had not been presentat Badr; they were aware of the credit that had earlier accrued to those who werepresent at it.
"When the Messenger of God (SAAS) made the Friday prayer, he preachedto the congregation and enjoined them to fight hard and well. Having finishedhis address and his prayer, he called for his armour and dressed in it. He thenmade announcement to the people that they were to go forth to battle.
"Aware of all this, some men of good sense observed, 'The Messenger of God(SAAS) ordered us to remain in Medina and he knows best about God and whatHe wants; revelation comes to him from heaven.'
"They addressed him, 'O Messenger of God, remain here, as you told us todo.' He replied, 'It is not fitting for a prophet who has put on armour for war andgiven the order to proceed to battle the enemy to return without fighting. I didcall upon you to do that, but you insisted on going out to battle. You must fearGod and remain firm in the violence when you meet the enemy. Look for whatit is God has ordered you, and do it.'"
The account continued, "The Messenger of God (SAAS) then left with theMuslims. They took the route through al-Bada^ and numbered 1,000 men.There were 3,000 in the polytheist force. The Messenger of God (SAAS) wenton till he reached Uhud.
"Then <Abd Allah b. Ubayy b. Salul went back with 300 men, there remaining700 with the Messenger of God (SAAS)."
Al-BayhaqI stated, "This is what is widely known among scholars of earlymilitary affairs - namely, that their force remained at 700 fighting men."
Al-Zuhrl, however, was of the opinion that they had 400 fighting menleft.
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Yacqub b. Sufyan related it thus from Usbugh, from Ibn Wahb, from Yunus,from al-Zuhri; but by this chain of authorities the number was also given as 700.God knows best.
Musa b. Uqba stated, "The polytheists' cavalry was under the commandof Khalid b. al-Walld. They had with them 100 horses. Their banner was inthe charge of cUthman b. Talha. The Muslim force did not have a single horse."He then related the battle, as will now be done in detail, if God wills it.
Muhammad b. Ishaq stated, "When the Messenger of God (SAAS) had relatedhis visions to his Companions, he told them, 'If you agree to remain in Medinaand leave them where they have halted, that spot will turn out bad for them,while if they come in after us, we will fight them in the town.'
"cAbd Allah b. Ubayy b. Salul agreed with the Messenger of God (SAAS) thatthey should not go forth to meet the enemy.
"Some Muslims, however, including some whom God granted martyrdom atUhud and others who had not attended at Badr, said, 'Messenger of God, leadus forth to our enemies so that they won't consider us to be scared of them, ortoo weak.'
"cAbd Allah b. Ubayy stated, 'Messenger of God, don't go out to attack them.Whenever we have left the town to do battle with an enemy, we have beenbeaten, whereas whenever they came in we beat them.'
"People kept on badgering the Messenger of God (SAAS) until he went inand dressed in his armour. That was on Friday, after he had finished the prayer.A man from Banu al-Najjar named Malik b. cAmr had died that day. He saidprayers for him and then went out to his men. They were now repenting theirattitude and saying, 'We made him do what he did not wish, and we had no rightto do that.'
"When he came out to them, they told him, 'Stay here if you wish, Messengerof God.' He replied, 'It would not be fitting for a prophet who put on armour totake it off before he did battle.'
"The Messenger of God (SAAS) then went forth with 1,000 of his men."
Ibn Hisham stated, "He left Ibn Umm Maktum in command of Medina."
Ibn Ishaq stated, "He went on as far as al-Shawt, between Medina and Uhud,and there <Abd Allah b. Ubayy withdrew back with one-third of the men. Hesaid, 'He (the Prophet (SAAS)) agreed with them, but not with me. We don'tknow why we should kill ourselves out here, men!'
"He returned home with those of his tribe who were hypocrites and doubters.cAbd Allah b. cAmr b. Haram al-Sulaml, the father of Jabir b. cAbd Allah, wentafter them, saying, 'People, I enjoin you by God not to abandon your people andyour Prophet when their enemy is at hand!' They replied, 'If we knew that youwould do batde, we would not surrender you; but we don't believe there willbe any fighting.'
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"When they disobeyed cAbd Allah and refused to change their decision toretreat, he commented, 'May God banish you, you enemies of God; His Prophet(SAAS) will do without you!'"
I comment that these people are those to whom reference is being made in thewords of the Almighty, "And so that He would know the hypocrites who weretold, 'Come fight in God's cause, or defend yourselves.' They replied, 'If weknew there would be fighting, we would have followed you.' On that day theywere closer to disbelief than to faith. They spoke with their mouths what wasnot in their hearts. But God knows well what they conceal" (silrat Al cImran;III, v.166).
This meant that they were lying in their statements, "If we knew there wouldbe fighting, we would have followed you." This is because the occurrence of thefighting was completely clear and evident, not something unknown or in doubt.
About them God also revealed, "What ails you then, that you have becometwo parties about the hypocrites; God had subverted them because of what theyhad earned" (surat al-Nis&i'; IV, v.88). This is because one group had said, "Weshall fight them!" while others said, "We will not fight them!" This is made clearand is well-established in the sahih collections.
Al-Zuhri stated that on that day the Companions asked the Messenger ofGod (SAAS) for permission to enlist the aid of their Jewish allies in Medina, butthat he replied, "We have no need of them."
Urwa b. Musa b. ^Uqba related that when cAbd Allah b. Ubbay and his menwithdrew, Banu Salama and Banu Haritha were about to lose courage, so GodAlmighty gave them strength. He therefore revealed, "When two of your partieswere about to lose courage, yet God was the protector of them both, and it isupon God that believers rely" (surat Al lImran; III, v. 123).
Jabir b. (Abd Allah stated, as is established about him in both sahih collections,"I would not have liked it if it had not been revealed, for God was theprotector of them both.'"
Ibn Ishaq stated, "The Messenger of God (SAAS) proceeded on, passingthrough the stony tract of Banu Haritha. A horse swished its tail and caughtagainst the hilt of a sword and jerked it out. The Messenger of God (SAAS) thentold the man whose sword it was, 'Sheathe your sword; I can see swords are tobe drawn today.'
"The Prophet (SAAS) then asked his Companions, 'Who can take us close tothe enemy by a path that will not take us past them?' Abu Khaythama, brotherof Banu Haritha b. al-Harith replied, 'I will, Messenger of God.' He then ledthem out into the territory of Banu Haritha, passing through their properties.Eventually Abu Khaythama led him into the farm of Mirbac b. Qayzi. This manwas a hypocrite and also blind. When he heard the sound of the Messenger of
19
God (SAAS) and the Muslims with him passing by, he began tossing dirt intotheir faces, saying, 'If you are the Messenger of God, then I do not permit youto enter my garden!'"
Ibn Ishaq continued, "It was told to me that he then look up a handful of dirt,saying, 'By God, if I knew I'd strike no one but you, Muhammad, I'd hit you inthe face with this!' The Muslims charged at him to kill him, but the Messengerof God (SAAS) said, 'Don't kill him! This sightless fellow is blind both inhis heart and in his eyes!' But Sa<d b. Zayd, brother of Banu cAbd al-Ashhal, hadalready charged at him before the command of the Messenger of God (SAAS)and had hit him with his bow in his head and split it open.
"The Messenger of God (SAAS) proceeded ahead and came down the defilefrom Mt. Uhud, at the head of the valley, at the mountain. He positioned hiscamels and his men towards Uhud and said, 'Let no one begin fighting before Igive the order to attack.'
"Quraysh had released their camels and horses in the fields at al-Samgha, partof Qanat that was Muslim territory. When the Messenger of God (SAAS) gavethe order not to attack, one of the Companions asked, 'Are the fields of BanuQayla to be grazed without us going to battle?'
"Then the Messenger of God (SAAS) made ready for battle. His forceconsisted of 700 men; he appointed cAbd Allah b. Jubayr, brother of BanucAmr b. <Awf, in charge of the archers. He stood out by being dressed in whiteclothing; the archers totalled SO men. He (the Prophet (SAAS)) said 'Fend offthe cavalry from us with your arrows, so that they don't come at us from the rear.Whether the battle goes for or against us, hold your position so that we can't beattacked from your direction.'"
This statement will receive testimony in both sakih collections, if God wills it.
Ibn Ishaq stated, "The Messenger of God (SAAS) went out wearing two setsof armour; that is, he wore one suit of chain-mail above another. He gave chargeof the banner to Mus'ab b. HJmayr, brother of Banu (Abd al-Dar."
I comment that the Messenger of God (SAAS) had sent back a group ofyoung men from the battle of Uhud, not permitting them to be present at thefighting because of their youthfulness. These included <Abd Allah b. ^mar,as is established in both sahih collections. He stated, "I was offered to theMessenger of God (SAAS) for the battle of Uhud, but he would not allow me.I was later presented to him for the battle of al-khandaq, 'the trench', at a timewhen I was 15, and he then did permit me to participate."
On that occasion he also rejected Usama b. Zayd, Zayd b. Thabit, al-Bara5 b.cAzib, Usayd b. Dhahir and cAraba b. Aws b. Qayzl. Ibn Qutayba related this andal-Suhayll also gave it. It is of the last-mentioned that al-Shammakh stated:
"If a banner be raised for glory, then 'Araba will takeit in his right hand."
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Ibn Sa<d b. Khaythama was also one of these. Al-Suhayll mentioned him too. He(the Messenger of God (SAAS)) allowed all of these to participate at the battleof al-khandaq.
He had sent back from Uhud Samura b. Jundub and Rafi< b. Khadij, both ofthese being 15 years of age. But someone told him that Rafic was an archer, andso he let him stay. Then someone told him that Samura could wrestle Raft*down, and so he let him stay too.
Ibn Ishaq stated, "Quraysh positioned their forces. They numbered 3,000.They had brought 200 horses with them which they positioned on the flanks,with Khalid b. al-Walid in charge of the right flank of the cavalry and ^krima b.Abu Jahl b. Hisham in command of its left."
Ibn Ishaq went on, "The Messenger of God (SAAS) asked, 'Who will take thissword, along with its rights?'
"Various men arose, but he refrained from giving it to them. Then AbuDujana Simak b. Kharsha, brother of the Banu Sacida, came to him and asked,'What are its rights, Messenger of God?'
"Tor you to strike the enemy with it until it bends.'
"'I will take it, Messenger of God, along with its rights,' he agreed, and theMessenger of God (SAAS) gave it to him."
Ibn Ishaq related this anecdote thus, munqatfian}
The Imam Ahmad stated, "Both Yazld and cAffan related to us as follows,'Hammad, he being Ibn Salama, related to us, and Thabit informed us, from theProphet (SAAS) that at Uhud he picked up a sword and asked, "Who will takethis sword?" Some men began examining it and he then asked, "Who will takeit along with its rights?" The men withdrew, but Abu Dujana Simak responded,"I will take it with its rights." And he did take it and cleaved a path with itthrough the middle of the polytheists.'"
Muslim related this from Abu Bakr, from <Affan.
Ibn Ishaq stated, "Abu Dujana was a brave man who engaged in bravado whenhe went into battle. He had a red headband he would put on to set himself apartin battle and it would be known that he was preparing to fight."
He went on, "When he took the sword from the hand of the Messengerof God (SAAS), he took out the red headband and put it on. He then beganstrutting about between the two lines.
"Ja(far b. cAbd Allah b. Aslam, the freed-man of cUmar b. al-Khattab relatedto me, from one of the ansar of the Banu Salama, who related to me as follows,'The Messenger of God (SAAS) said, when he saw Abu Dujana strutting, "Thatis a way of walking that God dislikes except in circumstances like this!'""
Ibn Ishaq went on, "Abu Sufyan had told those of Banu cAbd al-Dar who werein charge of the banner, inciting them to battle, 'Banu cAbd al-Dar, you were in
5.   This word indicates a hadtth of which the line of transmission is incomplete.
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charge of our banner at the battle of Badr, and you saw what happened to us.Men will only fight for their flags; if once they are lost, they withdraw. Eithertake care of our banner for us, or give it over to us and we will relieve you of it.'
"They were angered at this and threatened him, saying, 'We give over ourbanner to you? You will learn tomorrow, when we meet in battle, how we willbehave!' That was the response that Abu Sufyan wanted.
"When the forces met and drew close to one another, Hind, daughter of<Utba, arose amidst the women accompanying her, and they took up tam-bourines and began beating them, positioning themselves behind the men andurging them on to battle. Hind spoke the following verses:
'Go to it, cAbd al-Dar, go to it protectors of therear!
Strike with your sharp weapons'.'
"She also said,
'If you advance we will embrace and spread outcushions;
But retreat and we'll leave and love not!'"
Ibn Ishaq stated, "cAsim b. ^mar b. Qatada related to me that Abu {Amir cAbducAmr b. Sayfi b. Malik b. al-Nucman, one of Banu Dubay^, had left for Mecca,having disagreed with the Messenger of God (SAAS); he was accompanied by50 young men of Aws, though some say they were 15 in number. He had beenpromising Quraysh that if he were to meet up with his people, no two men ofthem would quarrel with him.
"When the sides clashed, the first to meet them was Abu cAmir with theAbyssinians and the slaves owned by the Meccans. Abu cAmir shouted out,'Aws, I am Abu cAmir!' They responded, 'May God grant you no ease, yousinner!'
"Before Islam, Abu cAmir had been known as 'the monk'; the Messenger ofGod (SAAS) had renamed him 'the sinner'.
"When AbO {Amir heard their reply, he shouted, 'So, evil has befallen mypeople since I left!' He then engaged them in fierce battle, eventually castingstones at them."
Ibn Ishaq went on, "The sides advanced until the warfare grew intense andAbu Dujana progressed deep into the enemy's force."
Ibn Hisham stated, "More than one scholar related to me that al-Zubayr b.al-cAwwam said, 'I was offended when I asked the Messenger of God (SAAS)for the sword and he refused it me and gave it to Abu Dujana. I told myself, "I'mthe son of his aunt Safiyya, and of Quraysh. Also, I went up and asked him forit before he did, yet he gave it to Abu Dujana, rejecting me. By God, I'll watchwhat he does!"
" 'So I followed him. He took out a red headband and put it on his head. Theansar then said, "Abu Dujana has put on the death headband!" This is what they
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would say to him whenever he did this. He then went forth to battle, recitingthe words,
"I am one with whom my companion made a pact, when wewere there on the hillside amidst the palm trees
I'll never remain at the rear; I'll strike hard withthe sword of God and His messenger.'""
Al-Umawi stated, "Abu cUbayd related to me, quoting the Messenger of God(SAAS) who said that a man had approached him while he was battling with itand he had asked him, 'If I give it to you, you'll probably fight at the rear.' 'No,I won't,' the man replied. So he gave the man the sword, who then recitedthe words,
'I am one with whom my companion made a pact;I'll never remain at the rear!'"
This is a hadith that is related from Shu'ba. Israeli also related it, both of themquoting Ibn Ishaq, from Hind, daughter of Khalid; others also give it, attributingit directly to the Prophet (SAAS).
The word used in the above hadith interpreted as "the rear" is the nounal-kayyul, a word I have not encountered elsewhere. It is said by some scholarsto mean "the ranks at the back".
Ibh Hisham(s text) stated, "Every man he met, Abu Dujana killed. Amongthe polytheists there was one man who executed every man he wounded. Thisman and Abu Dujana came ever closer to one another, and I prayed to God tobring them together. And they did meet. They exchanged a couple of blows. Thepolytheist then struck at Abu Dujana, who fended off the blow with his shieldwhich trapped the man's sword. Then Abu Dujana struck and killed him. Inext saw Abu Dujana aiming at the centre of the head of Hind, daughter of•Utba. But he turned his sword aside, and I commented, 'God and his messengerknow best!"'
Al-Bayhaqi related this hadith in DaWil (The Signs), quoting Hisham b.Urwa, from his father, from al-Zubayr b. al-cAwwam, who gave it.
Ibn Ishaq stated, "Abu Dujana said, 'I saw one man who was giving greatencouragement to his side, so I headed for him. When I attacked him with mysword, he let out a scream and I saw it was a woman! I respected the sword of theMessenger of God (SAAS) by refraining from striking a woman with it.'"
Musa b. Uqba related that the Messenger of God (SAAS), refused Umar'srequest when he made it for the sword and when next al-Zubayr sought it herejected him too. This troubled them both. When he offered it a third time andAbu Dujana asked for it, he gave it to him, and he did give the sword its rights.
He went oh, "People claim that Ka'b b. Malik said, 'I was among thoseMuslims who went forth to the battle. When 1 saw that the dead on both theMuslim and polytheist sides were similar, I moved forward to participate. I then
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saw that one polytheist, heavily armoured, was striking the Muslims hard andsaying, "Come on then, you sheep gathering for the slaughter!" But then Isaw one Muslim, fully armoured, waiting for him and I went on over behind himand began comparing the Muslim with the polytheist. The latter was better inequipment and in form. I kept on waiting until they met. The Muslim thenstruck the unbeliever a blow with his sword on his shoulder artery. The swordcame right down through to his thigh, cutting him into two. Then the Muslimuncovered his face and said, "What about that, Ka^! I'm Abu Dujana!"'"
THE DEA TH OF HAMZA, MAY GOD BE PLEASED WITH HIM.
Ibn Ishaq stated, "Hamza b. cAbd al-Muttalib fought on until he killed Artat b.<Abd Shurahbil b. Hashim b. cAbd Manaf b. cAbd al-Dar, who was one of thosebearing the banner. He also killed cUthman b. Abu Talha while he was carryingthe flag and reciting,
'It is the duty of those who bear the flag to keep uptall or to be struck down low.'
"Hamza then attacked and killed him,
"After that Siba< b. (Abd al-cUzza al-Ghubshanl, who was commonly knownas 'Abu Niyar', passed him by and Hamza called out to him, 'Come on overhere, you son of a female who does circumcisions!' The man's mother wasUmm Anmar, a freed-woman of Shanq b. cAmr b. Wahb al-Thaqafi; she wasctrcumcisor (of women) in Mecca. When the two men met, Hamza struck andkilled him.
"Wahshl, the slave of Jubayr b. Mut'im stated, 'I swear, I watched whileHamza struck out at everyone with his sword, letting none escape; he was likesome gigantic camel. Sibac got to him before me, then Hamza said, "Come onover here, you son of a woman who does circumcisions!" He then struck him sofast that he seemed to have missed his head. So I readied my spear until sure itwas well aimed, then I let it fly at him. It hit him beneath his navel and cameout between his legs. He advanced towards me, but collapsed. I left him till hedied, then I went, retrieved my spear and returned to the camp; my only businesswas with him.'"
Ibn Ishaq stated, "<Abd Allah b. al-Fadl b. 'Ayyash b. Rabl'a b. al-Harithrelated to me, from Sulayman b. Yasar, from Jafar b. cAmr b. Umayya al-Damrl,who said, 'I and 'Ubayd Allah b. 'Adi b. al-Khiyar, one of BanQ Nawfal b. cAbdManaf, went out on a military expedition during the reign of Mu'awiya. Havingserved with the others, we passed by Hims, where Wahshl, the freed-man ofJubayr, had taken up residence. When we got there, "Ubayd Allah b. cAdl asked,"Should we go to see Wahshl and ask him about the death of Hamza, and howhe killed him?" "If you would like," I responded.
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"'So we went off and enquired about him in Hims. When we asked a manabout him, he told us, "You will find him in the courtyard of his house. Hehas become addicted to wine; if you should find him sober, you'll find him tobe a true Arab man and you'll get what you want from him and he'll tell youwhatever you ask him about. But if you find him under the influence, you'dbetter just leave him alone."'
"He continued, 'So we went off to visit him and found him in the courtyardof his house on a rug. He was a large old man who looked like a bughath, ablackish bird.6 He was sober and in good health and we greeted him when wereached him.
'"He raised his sight to Ubayd Allah b. cAdi and asked, "Are you the sonof <Adi b. al-Khiyar?" "Yes, I am," he replied. Wahshl commented, "Well, Iswear, I've not seen you since I handed you to your mother, al-Sa(diya, who wassuckling you, at Dhu Tuwa. I lifted you up to her as she sat on her camel. Shetook hold of you around the waist and your feet shone as I handed you up to her.I swear, I therefore recognized your feet as soon as you stood before me!"'
"He went on, 'So we sat down with him and told him, "We have come to youto ask you about the death of Hamza; how did you kill him?"
"'He replied, "Shall I tell it to you just as I did to the Messenger of God(SAAS) when he asked me about it? I was a slave of Jubayr b. Mutcim, whoseuncle was Tu'ayma b. cAdi, who was struck down at Badr. When Qurayshwent forth to Uhod, Jubayr told me, 'If you kill Hamza, Muhammad's uncle, inretaliation for my uncle's death, then you will be a free man.'
"'"So I went out with the warriors. I was an Abyssinian and could throwthe spear like my countrymen; I rarely missed with it. When the forces met inbattle, I went forth looking for Hamza to lie in wait for him. I found him rightamidst the fray, like an enormous camel, striking out viciously at our men withhis sword, nothing withstanding him. I made use of bushes and rocks to getclose to him, but Siba< b. {Abd al-Uzza got to him before me. When Hamza sawhim, he said, 'Come over here, you son of a woman who does circumcisions!' Hethen struck him a blow so quickly that it appeared to have missed his head, Iaimed my spear carefully, and when sure of it, I hurled it at him. It struck himbelow his navel and emerged between his legs. He tried to move towards me, butwas overcome. I left him with the spear until he died. Then I went over to him,retrieved my spear and returned to camp, where I stayed. I had no business withanyone other than him. I only killed him to gain my freedom.
"' "When I reached Mecca, I was manumitted and remained there until theMessenger of God (SAAS) conquered Mecca. I then fled to Ta'if, where Istayed. When the Ta'if delegation left to see the Messenger of God (SAAS) andto accept Islam, I didn't know what to do. I told people, 'I'll go to Syria orYemen or some other country!' I was in this state of indecision and anxiety when
6. Ibn Hisham adds the comment to Ibn Ishaq's account that the word stands for "a kind ofbird inclining to black in colour". See Guilkume, op. at. p.753.
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someone told me, 'Come on now! I swear, he'll not kill anyone who has adoptedhis religion and testified to the truth.'
"' "When he told me that, I went to the Messenger of God (SAAS) in Medina,surprising him by standing before him and speaking the testimony of the truth.
'""When he saw me, he asked, 'Are you Wahshi?' I replied, 'Yes, OMessenger of God.' He then said, 'Sit down and relate to me how you killedHamza.'
'""So I related it as I did to you both. When I finished my account, he said,'Remove your face from me; I'll not see you!'
""'So I used to avoid the Messenger of God (SAAS) wherever he might beso that he would not see me, and eventually God, Almighty and Glorious isHe, took him to Himself.'
"'"When the Muslim force went to war against that liar Musaylima,7 whocontrolled Yemen, I accompanied them, taking the spear with which I killedHamza. When the forces met, I saw Musaylima standing sword in hand, thoughI didn't then know for sure the man was him. I prepared to attack him, as didanother Muslim, an ansari, coming from the other side. Each of us was headingfor him. I steadied my spear until I felt good about it and then let it loose at him.It pierced him. The ansari then attacked him with his sword. So God aloneknows which of us killed him. If it was I who killed him, then I killed the best ofmen after the Messenger of God (SAAS), and also killed the worst of them!"'"
I note that the ansari was Abu Dujana Simak b. Kharasha.
Al-Waqidi stated in his account of al-ridda, "the apostasy wars", as follows:"He was cAbd Allah b. Zayd b. cAsim al-Mazini. Sayf b. cAmr stated, 'He was(Adi b. Sahl. And it was he who spoke the verses,
"Do you not know that it was I and their Wahshi, whokilled Musaylima, who sowed dissension.
People ask me about his death and I reply, 'I struckand he pierced!'""
What is well known is that it was Wahshi who struck him when he attacked andthat Abu Dujana finished him off when wounded. This is because of what IbnIshaq related, from cAbd Allah b. al-Fadl, from Sulayman b. Yasar, from IbncUmar, who said, "I heard someone shout out at the battle of Yamama, 'It wasthe black slave who killed him!'"
AI-Bukharl related the story of the killing of Hamza through <Abd al-'Aziz b.cAbd Allah b. Abu Salama al-Majishawn, from cAbd Allah b. al-Fadl, fromSulayman b. Yasar, from Jacfar b. cAmr b. Umayya al-Damri. He said, "I wentforth to battle with <Ubayd Allah b. cAdi b. al-Khiyar." And he then relatedthe incident as given above. He recalled that <Ubayd Allah b. cAdi was wearing a
7. A self-styled prophet of Yemen whose Banu Hanifa forces were defeated by the Caliph AbaBakr's army under Khalid b. al-Walid at 'Aqraba' in 12 ah.
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turban, and that all Wahshi could see of him was his eyes and his feet. And herelated as above from his knowledge of him.
This was a great piece of detection, comparable to Mujazziz al-Mudliji'snoticing a similarity in the feet of Zayd to those of his son Usama despite thedifference in their complexions.
He (al-Bukhari) quoted Wahshi as saying, "When the men were lined up forbattle, Siba went out and said, 'Will someone accept my challenge?' Hamza b.cAbd al-Muttalib came forward and answered, 'So Siba, it's you, son of UmmAnmar, the woman who does circumcisions! Do you challenge God and Hismessenger?' He then attacked him and it was all over for Siba."
Wahshi continued, "I was lying in wait for Hamza beneath a rock. When hecame close to me I hurled my spear at him and it hit him beneath the navel andemerged between his thighs. And that was the end of him,"
His account continued until he said, "And when God took the Messenger ofGod (SAAS) unto Himself and the pretender Musaylima appeared, I said, 'I'llgo out after Musaylima in hopes of killing him to atone for Hamza.' So I did goforth with our force and the warfare progressed. Then I saw a man standing ina gap in a wall, looking like an enormous camel, rearing its head. I hurled myspear at him; it struck him in the middle of the chest and emerged between hisshoulders. Then one of the Helpers charged at him and struck him with hissword on the top of his head."
cAbd Allah b. al-Fadl stated, "Sulayman b. Yasar related to me that he heardcAbd Allah b. ^mar say, 'A girl at the back of the house screamed, "TheCommander of the Faithful! The black slave killed him!"'"
Ibn Hisham stated, "I have heard that Wahshi continued being punished forabuse of wine until he was eventually removed from the pension list. cUmar b.al-Khattab used to say, 'I always said God would not leave Hamza's killerunpunished!"'
1 note that Wahshi b. Harb, Abu Dasma, known as Abu Harb, died inHims; he was the first person to wear his clothes madluka, rubbed clean andhand-pressed.
Ibn Ishaq stated, "Mus'ab b. cUmayr fought on, protecting the Messenger ofGod (SAAS), until he was killed. It was Ibn QamPa al-Laythj who killedhim, thinking that Mus'ab was the Messenger of God (SAAS). He went back toQuraysh and announced, 'I have killed Muhammad!'"
I note that Musa b. ^qba recounted in his work on the military expeditions,quoting Sacid b. al-Musayyab, to the effect that the man who killed Mus'ab wasUbayy b. Khalaf. But God knows best.
Ibn Ishaq stated, "When Mus'ab b. ^mayr was killed, the Messenger of God(SAAS) gave the banner into the charge of cAli b. Abu Talib."
Yunus b. Bukayr stated, quoting Ibn Ishaq, "The banner was first with cAli b.Abu Talib. When the Messenger of God (SAAS) saw that cAbd al-Dar had
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charge of the polytheists' banner, he said, 'We have a greater right to theirallegiance than they do!' He then took the banner away from cAIl b. Abu Taliband gave it to Mus'ab b. Umayr. When Mus.'ab was killed, he awarded thebanner again to 'All b. Abu Talib."
Ibn Ishaq stated, "And cAll b. Abu Talib and Muslim warriors fought theenemy."
Ibn Hi sham stated, "Maslama b. cAlqama al-Mazini related to me, 'When thefighting grew fierce at the battle of Uhud, the Messenger of God (SAAS) satbeneath the standard of the ansar and sent a message to cAll, saying, "Bring thebanner forward!" 'All went forward, shouting, "I am Abu al-Qasm!" Abu Sa<db. Abu Talha, he being the standard bearer of the polytheists, called baek, "Willyou accept single combat, Abu al-Qasm?" "Yes," he replied. So they both wentforth between the opposing sides and exchanged two blows. Then cAli struckhim down, but left without killing him off.
"'Some of the men asked him, "Why didn't you finish him off?" He replied,"He exposed his private parts to me and I had pity on him because of our tiesof kinship. And I knew that God had condemned him to death,"'"
cAli himself, may God be pleased with him, did this at the battle of Siffin.When Busr b. Abu Artat came up to kill him, he exposed himself to him andBusr withdrew from him.
cAmr b. al-cAs acted similarly when 'All came over to kill him in one of thebattles at Siffra; he exposed himself and cAIi withdrew. On this subject al-Harithb. al-Nadr spoke the following verses:
"Is there at every battle a knight not yet expired,with his private parts visible amidst the dust?
Because of this cAll holds back his spearhead, andMu'awiya secretly scoffs at this!"
Yunus related, from Ibn Ishaq, that Talha b. Abu Talha aI-cAbdari, standardbearer of the polytheists that day, made a challenge for single combat, butthe men held back from him. Then al-Zubayr b. al-cAwwam went out tohim and leapt up on to his camel with him. He then hurled him down from iton to the ground and killed him with his sword. The Messenger of God(SAAS) praised him, saying, "Every prophet has his disciple, and my disciple isal-Zubayr."
He then said, "If he had not gone out to fight him, I would have done somyself, having seen how everyone held back!"
Ibn Ishaq stated, "Sa'd b. Abu Waqqas killed Abu Sa^ b. Abu Talha.
"cAsim b. Thabit b. Abu al-Aqlah fought and killed Nafi< b. Abu Talha andhis brother al-Hallas with arrows. One went to their mother Sulafa and laid hishead in her lap. She asked, 'Who was it shot you, son?' He replied, 'As he shotme, I heard a man say, "Take that; I'm Ibn Abu al-Aqlah!"' She then swore thatif God gave her 'Asim's head, she would drink wine from it."
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cAsim had sworn to God that he would never touch a polytheist or haveone touch him. That is why God protected him at the battle of al-Rajlc, as willbe related hereafter.
Ibn Ishaq stated, "Hanzala b. Abu cAmir met in battle with Abu Sufyan Sakhrb. Harb. Hanzala was known as cAmr; he was also known as cAbd cAmr b. Sayfi.His father, Abu cAmir, was known in the jahiliyya, as 'the monk', because heprayed so much. The Messenger of God (SAAS) renamed him 'the sinner' sincehe opposed the truth and those believing in it and fled from Medina abandoningIslam and in opposition to the Messenger of God (SAAS). Hanzala was alsoknown as al-ghasil, 'the washed one', since he was washed by the angels, as willbe related.
"When Hanzala bested Abu Sufyan, Shaddad b. al-Aws, known as IbnSha<ub, saw this and struck Hanzala down, killing him. The Messenger of God(SAAS) then said, 'Your friend is being washed by the angels in heaven; ask hisfamily about his circumstances.'
"So they did ask his wife. According to al-Waqidi, she was Jamlla, daughterof Ubayy b. Sallul; she had become his bride that night."
Ibn Ishaq went on, "She replied, 'When he went forth on hearing the callto arms, he was in a state of ritual impurity.' The Messenger of God (SAAS)commented, 'And so the angels washed him.'"
Musa b. <Uqba related that his father struck him in the chest with his footand said, "Two sins you committed. I forbad you this fate of yours. And, byGod, now you've achieved mercy, thanks to your father!"
Ibn Ishaq stated, "Ibn Shacub recited on this subject,
'I guard my companion and myself with a thrust like aflash of sunlight."'
Ibn Sha'ub spoke the verse,
"Were it not for my defence, Ibn Harb, and my presence,you would have been unresponsive at the mountain-slopebattle.
And had I not brought the colt back to the hilltop,hyenas or jackals would have devoured it."
Abu Sufyan spoke the verses,
"Had I wished, my red-black swift-footed horse wouldhave saved me and I would bear no debt of thanks to IbnShacub.
And my colt would have stayed a safe distance fromthem, that morning and on till dusk,
While I fought them, crying, 'Hail to the victor!'fending them off with a stout arm.
Weep on, caring not for how others rebuke you, nor tireof your tears and sighs,
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For your father and his brothers who have passed away;their fate deserves tears.
I am relieved of my earlier pain, now that I havekilled all the great chiefs of Banu al-Najjar,
And a fine leader of Hashim, and Mus<ab too, a man whowas never timid in the fray.
Had I not relieved my mind by killing them, my heartwould have been hurt and scarred.
They withdrew, their jalabiF now dead, their woundsgaping and oozing blood,
Struck down by men not equal to them either in descentor in rank."
Hassan b. Thabit answered him with the verses,
"You mention the fine leaders of Baml Hashim, and hereyou are stating no lie.
Are you pleased at having struck down Hamza, a greatchief, as you yourself said,
And did they not kill 'Amr, and Utba and his son,along with Shayba, al-Hajjaj and Ibn Hablb,
That morning when al-'Asl challenged *All and he scaredhim with the blow of a blood-stained sword?"
Division.
Ibn Ishaq stated, "Then God sent down victory for the Muslims, fulfilling hispromise to them. They massacred them with swords, ultimately cutting themoff from their camp. The enemy's defeat was indisputable.
"Yahya b. cAbbad b. cAbd Allah b. al-Zubayr related to me, from his fathercAbbad, from cAbd Allah b. al-Zubayr, from al-Zubayr, who said, 'I swear, Iremember seeing the legs of Hind, daughter of 'Utba and her companions, theirclothing tucked up as they fled. Almost nothing prevented them being capturedwhen the archers turned away to the camp after we had blocked the enemy fromreaching it. But this meant we had left our rear open to the cavalry, and theycame at us from behind. Someone yelled, "Muhammad has been killed!" So weturned back, the enemy reeling back on us too, after we had killed their standardbearers, preventing any of them from approaching it.
"'And a scholar in the traditions told me that their standard remained downuntil cAmra, daughter of cAlqama, the Harith woman, raised it again forQuraysh, and so they rallied back around it. The banner had been in the chargeof Sawab, an Abyssinian slave of Banu Abu Talha. He was the last of them totake it; he fought on with it until his hands were cut off. He then crouched down
8. Guillaurae offers an interesting discussion of this word. Normally meaning "leathersmock", it seems here to have a pejorative sense of "vagabond" or "tramp". See op. tit. p.378.
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over it, holding the banner between his neck and chest. He was killed rightover it, and as he died, he said, "O God, have I >azartu" (for ^adhartu, improperlypronouncing the dh sound) that is, 'Am I absolved?"'"Hassan b. Thabit spoke the following verses on this:
'You were proud of your flag, yet poor pride it was togive it over to Sawab
You entrusted your pride in it to a slave, grovellingin the dust on the ground
You thought — and a fool too has thoughts - thoughrarely does he get them straight
That fighting us would be as when we would meet inMecca, with you selling us red leather bags.
it pleased us well when his hands turned red, though itwas not dye that made them so.'
"Hassan also spoke the verses that follow regarding how it was cAmra, daughterof <Alqama, who raised their banner for them:
'When the (AdI were led to us, like gazelles of Shirk,their eyebrows prominent,
We set at them, thrusting at them from all sides,destroying, punishing and aggrieving them,
Were it not for the woman of al-Harith having takentheir banner, they would have been sold in the marketslike slaves.'"
Ibn Ishaq stated, "The Muslim ranks broke and the enemy gained advantageover them. It was a day of trial and testing in which God honoured some withmartyrdom. At last the enemy broke through to the Messenger of God (SAAS);he was hit with a rock and fell on his side, breaking his front teeth, slashing hisface and splitting his lip. The man who struck him was ^tba b. Abu Waqqas.
"Humayd al-Tawil related to me, from Anas b. Malik, who said, 'The fronttooth of the Prophet (SAAS) was broken at the battle of Uhud, and he wasslashed in the face. Wiping off the blood, he said, "How could any peopleprosper who would bloody the face of their prophet while he invites them tocome to God?" And so God sent down the verse: "You have no say in the matter;He may indeed forgive them or punish them (though) they are wrongdoers"'"(surat AI cImran; III, v. 127).
Ibn Jarlr stated in his history, "Muhammad b. al-Husayn related to us, as didAhmad b. al-Fadl, as did Asbat, from al-Suddi, who said, 'Ibn QamPa al-Harithicame up and cast a rock at the Messenger of God (SAAS) which broke his noseand his front teeth, gashed his face and knocked him over. His Companions thenscattered away from him, some going back to Medina and others climbing upthe mountain to al-Sakhra. The Messenger of God (SAAS) began calling out to
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everyone, "Come to me, servants of God! Come to me, servants of God!"Thirty men did gather around him, then began moving out ahead of him, onlyTalha and Sahl b. Hanif staying. Talha shielded him and was struck by an arrowin his hand that became paralysed. Ubayy b. Khalaf al-Jumahl then approached;he had sworn to kill the Prophet (SAAS). He said, "I really will kill him!"He (the Messenger of God (SAAS) responded, "You liar! Where will youhide?" Ubayy then attacked, but the Prophet (SAAS) pierced him through thechain-mail over his chest and Ubayy was slightly injured. He fell, bellowing likea steer and they carried him off, telling him, "You've not been badly wounded;what is upsetting you so?" He replied, "Didn't he say, "I shall certainly killyou!" If all Rabi{a and Mudar had assembled, he would have killed them!" Andit was only a day or so thereafter that Ubayy did die of that wound.
"'Word spread that the Messenger of God (SAAS) had been killed. Some ofthose up at al-Sakhra said, "We'd better send an envoy to cAbd Allah b. Ubayyand have him get us a truce from Abu Sufyan. People! Muhammad has beenkilled! Go back home before they get to you and kill you!"
'"Anas b. al-Nadr responded, "People; even if Muhammad has been killed,Muhammad's God has not. Fight on for what Muhammad (SAAS) strived for.O God, I apologize to You and seek Your forgiveness for what these people havesaid." He then gripped his sword and fought valiantly until he was killed.
" 'The Messenger of God (SAAS) hurried off to summon his men and reachedthose at al-Sakhra. When they saw him coming, one of them put an arrow tohis bow to shoot, but he called out, "I'm the Messenger of God!" They wereoverjoyed to see him and he too was delighted to have found some of his men toprotect him. When they gathered around the Messenger of God (SAAS) theirdepression lifted, and they advanced, talking of victory, how it had escaped themand making mention of their comrades who had been killed.
'"And so God, Almighty and Glorious is He, revealed the following verseabout these men who had said, "Muhammad is dead! So go back to yourpeople!" It was: "Muhammad is only a messenger, and messengers have passedaway before him" {surat Al '•Imran; III, v. 144).
'"Abu Sufyan then advanced and took a position where he could look downupon them. When the men looked up at him, they forgot their enthusiasmand Abu Sufyan became their sole concern. And so the Messenger of God(SAAS) spoke the words, "It must not be that they overcome us: O God, ifthis group of men are killed, then You will not be worshipped on earth." HisCompanions then repented and hurled rocks at the enemy until they forcedthem down.
"'Abu Sufyan said on that day, "Raise up Hubal! Hanzala for Hanzala! Thebattle of Uhud for the battle of Badr!'""
He then went on to relate the rest of the story. This account is very strangeand objectionable in part.
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Ibn Hisham stated, "Rubayh b. <Abd al-Rahman b. Abu Sacid claimed, quotinghis father, from Abu Sacid, that it was 'Utba b. Abu Waqqas who shot at theMessenger of God (SAAS), breaking his lower right incisor and damaging hislower lip. He stated further that cAbd Allah b. Shihab al-Zuhrl wounded hisforehead, and that cAbd Allah b. QamPa cut open his cheek, making two ringsof his chain-mail helmet pierce it. The Messenger of God (SAAS) then fell intoone of the pits Abu cAmir had prepared for the Muslims. cAll b. Abu Talib tookhim by the hand and Talha b. ^bayd Allah raised him up till he could standstraight. Malik b. Sinan, the father of Abu Sacid, sucked the blood from thecheek of the Messenger of God (SAAS) and swallowed it. He (the Messenger ofGod (SAAS) then said, 'Whoever has had his own blood touch mine will notbe touched by hell-fire.'"
I comment here that Qatada related that the Messenger of God (SAAS) lostconsciousness when he fell on his side. He stated that Salim, freed-man of AbuHudhayfa, went over to him, sat him down and wiped the blood from his face.As he came to, he said, "How could any people succeed who have done this totheir prophet while he invited them to come to God?" And so God revealed, "Itis not your business" (silrat Al cImran; III, v. 127).
Ibn Jarlr gave this tradition, incomplete in its line of transmission; discussionof this will come later, separately.
I would comment that early in the day the Muslims had the upper hand overthe unbelievers. As God Almighty stated, "God certainly made good to you Hispromise when you killed them by His leave, until you failed and disputed aboutwhat to do and were disobedient after He had demonstrated to you what youliked. Some among you desire this world, while others of you desire the next. Hethen put you to flight before them, to test you all. And He has now forgivenyou; God is generous to believers. Remember when you went rushing up thehill, while the Messenger called you from your rear. And so He exchanged foryou one sorrow for another" (surat Al '■Imran; III, v. 151, 2).
Imam Ahmad stated, "Sulaymaii b. DaJud related to us, cAbd al-Rahman b. AbuZinad informed us, from his father, from tUbayd Allah, who quoted Ibn cAbbasas saying, 'God never had a victory anywhere as He did at Uhud.'
"He (cUbayd Allah) said, 'We contradicted this', and Ibn cAbbas responded,'The Book of God stands between me and anyone contradicting that. God statesabout Uhud, 'God certainly made good to you His promise when you killedthem by His leave.'" Ibn cAbbas then said, 'In this text the word al-hass means"killing". The text continues, "... until you failed" and so on till the words,"... and He has forgiven you; God is generous to believers." By this he wasreferring to the archers. This is because the Prophet (SAAS) placed them in aposition and said, "Protect our backs. If you see us being killed, don't come toour aid. And if you see us winning, don't join us."'
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"But when the Prophet (SAAS) was winning and laid open the polytheists'camp, all the archers lost control of themselves and went in for plunder; theranks of the Companions of the Messenger of God (SAAS) then met up withthem and intermingled with them in confusion.
"When the archers left the position they had had, the enemy cavalry attackedthe men of the Prophet (SAAS) from that spot. The forces engaged in a generalconfused melee, and many of the Muslims were killed. The battle had goneto the Messenger of God (SAAS) early in the day, to the point where seven ornine of the standard-bearers of the polytheists had been killed. The Muslimswent on, making a circuit towards the mountain; they did not reach the placewhere people say is the cave, which was beneath the large hollowed-out rock.
"Then Satan shouted, 'Muhammad has been killed!' It was not doubted thatthis was true. And we went on believing that this was so until the Messengerof God (SAAS) appeared amidst a group of men of BanO Sa*d; we recognizedhim from the distinctive way he walked. We were so overjoyed that it was as ifwe had not suffered what we had. As he approached us, he was saying, 'God willbe extremely angry with a people who have bloodied the face of the Messengerof God!' He also said, 'O God, it must not be that they overcome us!'
"Eventually he reached us and stayed awhile. Then Abu Sufyan lowerdown on the mountain began shouting, 'Raise up Hubal! Raise up Hubal!' Hisreference was to his god. (He also shouted), 'And where is Abu Kabsha's son?And where is Abo Quhafa's son? Where is al-Khattab's son?'
"At this, <Umar b. al-Khattab asked the Messenger of God (SAAS) 'Shouldn'tI answer him back?' 'You should,' the latter replied. And so when AbO Sufyannext said, 'Raise up Hubal!' cUmar b. al-Khattab responded, 'God is far higherand more Glorious!' Abu Sufyan then said, 'Ibn al-Khattab, the war has favouredus. Give it up!'
"He then said, 'And where is the son of Abu Kabsha? Where is Abu Quhafa'sson? And where is Ibn al-Khattab?' ^mar responded, 'This, here, is theMessenger of God (SAAS); this, here, is Aba Bakr. And here am I, ^mar.'
"Abu Sufyan then said, 'A battle for that of Badr. Battles move in cycles.Warfare has its ups and downs.' ^mar replied, 'They're not equivalent. Ourdead are in heaven, yours in hell!'
"He responded, 'That's what you claim! If that were indeed so, then it is wewho have failed and lost!' Abu Sufyan went on to say, 'Regarding your discoveryof some mutilated bodies among your dead, this was not from a decision of ourleadership.' But then his pagan fanaticism got the better of him, and he said,'However, if we had deliberated the matter, we might well not have decidedagainst it!'"
Ibn AbO Hatim related this, as did al-Hakim in his compendium. Al-Bayhaqirelated it in his DalaHl {The Signs), from a hadith of Sulayman b. DaJudal-Hashimi.
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This hadith is gharib, "unilateral". It is one of the incomplete traditionsascribed to Ibn cAbbas. A variety of authorities testify to it, and we will quotethose we can, if God wills it. And in Him is all trust, upon Him all reliance. It isHe to whom one goes for help.
Al-Bukhari stated that cUbayd Allah b. Musa related to him, from Israel,from Abu Ishaq, from al-Bara5, who said, "It was on that day that we metthe enemy in battle. The Prophet (SAAS) positioned a contingent of archers,placing <Abd Allah b. Jubayr in charge of them, and telling them, 'Don't leavehere; if you see us defeat them, don't leave. And if you see them defeat us, don'tcome to our aid.'
"When we met the enemy in battle, they fled in such disorder that I sawtheir women scurrying up into the mountains raising their legs and exposingtheir ankles. Our troops began calling for plunder, but cAbd Allah replied, 'TheProphet (SAAS) charged me not to let you leave.' But they rejected this and nosooner had they done so than they became completely confused.
"70 men were killed and then there was Abu Sufyan looking down on us andasking, 'Is Muhammad there among the men?' He (the Prophet (SAAS)) toldus not to respond. Abu Sufyan then demanded, 'And is the son of Abu Quhafaamong you?' Again he told us not to reply. Now Abu Sufyan asked, 'Is Ibnal-Khattab there?' He then commented, 'Well, these men have been killed; ifthey were alive, they would have responded.'
"cUmar could no longer contain himself. He shouted, 'You lie, you enemy ofGod! May God give you lasting torment!'
"Abu Sufyan now said, 'Raise up Hubal!' The Prophet (SAAS) said, 'Nowgive him an answer!' 'What should we say?' the men asked. He replied, 'Say:God is far higher and more Glorious!'
"Abu Sufyan responded, 'Consolation is ours; you have none.'
"The Prophet (SAAS) told them, 'Answer him back!' 'What should wesay?' they asked. He replied, 'Say; "God is our master, but you have no master."'
"Abu Sufyan then said, 'A battle for the battle of Badr. Warfare goes in cycles.And you will find some bodies mutilated. We did not order that, but it doesn'tbother me.'"
And this is one of the traditions that al-Bukhari includes, but Muslimdoes not.
Imam Ahmad stated that Musa related to him, as did Zuhayr and Abu Ishaq,that al-Bara' b. cAzib said, "The Messenger of God (SAAS) placed cAbd Allahb. JubSyr over the archers, who were 50 men in all, at the battle of Uhud. Hepositioned them in a particular site and told them, 'If you see the vultures flyingoff with us don't leave until I send you a message. If you see us victoriousover the enemy and trampling them underfoot, don't leave until I send you amessage.'
"Our forces defeated them and, I swear by God, I saw their women scurryingup the mountain, their ankles and legs exposed as they raised their garments.
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"The men under cAbd Allah b. Jubayr asked, 'The plunder! Let's go for thebooty, men! Your troops have won, so what do you think?'
"cAbd Allah b. Jubayr replied, 'Have you forgotten what the Messenger ofGod (SAAS) said?' They replied, 'By God, we should go and join our forcesand get some of the booty.'
"And when they did join them, everyone became confused and they suffered adefeat and went on ahead, while the Messenger (SAAS) called at them from behind.
"Only 12 men were left with the Messenger of God (SAAS). 70 of our menwere struck down; the Messenger of God (SAAS), and his forces had taken out140 of the enemy at Badr, 70 being killed and 70 being taken prisoner.
"Abu Sufyan then asked, 'Is Muhammad among the men?' He said this threetimes, but the Messenger of God (SAAS) told them not to respond.
"Then he said, 'Is the son of Abu Quhafa among the men? Is Ibn al-Khattabthere?' He then went forward to his own force and said, 'Those people havebeen killed; you have requited them.'
"cUmar could not restrain himself from saying, 'You lie, you enemy of God.Those you enumerated are all alive. And the living will bring your harm!'
"Abu Sufyan commented, 'A battle for the battle of Badr! Warfare goes incycles. And you will find some bodies mutilated. We did not order that, but itdoesn't bother me.'
"He then began chanting, 'Raise up, Hubal! Raise up, Hubal!'
"The Messenger of God (SAAS) asked his men, 'Aren't you going to respondto him?' 'But Messenger of God,' they asked, 'what should we respond?' He toldthem, 'Say: "God is far higher and more Glorious!"'
"Abu Sufyan then commented, 'We have consolation, not you.'
"The Messenger of God (SAAS) asked them, 'Won't you respond to him?'They asked, 'What should we respond, Messenger of God?' He replied, 'Say:"God is our master and you have no master."'"
AI-Bukharl related this in abbreviated form from a hadith of Zuhayr, hebeing Mu'awiyya's son, in abbreviated form. His version has been related abovethrough Israel, from Abo Ishaq.
Imam Ahmad stated that cAffan related to him, quoting Hammad b. Salama,quoting Thabit and 'All b. Zayd, from Anas b. Malik, who said that when thepolytheists overwhelmed the Prophet (SAAS) while he was in the company ofseven of the ansar and one man of Quraysh, he said, "Whoever will repel themfrom us will be my companion in paradise!" At this, one of the ansar came upand did battle until he was killed.
The account goes on that when they next overwhelmed him, he again said,"Whoever will repel them will be my companion in paradise!" And eventually allseven were killed.
The Messenger of God (SAAS) then said, "Our forces have not treated usfairly."
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Muslim related this from Hudba b. Khalid, from an account of Hammadb. Salama.
Al-Bayhaqi stated in his work DalaHl {The Signs), giving his chain oftransmission from <Umara b. Ghaziyya, from Abo ai-Zubayr, from Jabir, "Themen fled in defeat away from the Messenger of God (SAAS), at the battle ofUhud. Eleven of the ansar and Talha b. cUbayd Allah remained with him ashe climbed on up the mountain, but the polytheists caught up with them. TheProphet (SAAS), asked, 'Will no one take care of these?' Talha replied, 'I will,Messenger of God!' 'You stay where you are,' he told him. One of the ansarthen said, 'I will, Messenger of God!' and he fought hard in defence of him. TheMessenger of God (SAAS) climbed up higher, along with those men remainingwith him. Then the ansari was killed and the enemy again caught up with them.Again the Messenger of God (SAAS) asked, 'Will no one take care of these?'Talha responded as before and the Messenger of God (SAAS) said as before.Another of the ansar then said, 'I will, Messenger of God!' And he fought onwhile his companions went on up. Eventually he was killed, and the polytheistscaught up with them.
"The Messenger of God (SAAS) kept on saying as he had the first time, withTalha always volunteering, but being restrained, and another of the ansar askingpermission to do battle. He would be permitted to do so and would fight on ashad those before him,
"Eventually only Talha was left with him. The enemy was again attackingthem, so the Messenger of God (SAAS) asked once mOre, 'Will no one take careof these?' Talha responded that he would and he fought on as had all those beforehim. He was injured in his fingertips and called out in pain. The Messengerof God (SAAS) commented, 'If you had called out the words, 'In God's name!'the angels would have raised you up while everyone looked on at you, until theycarried you right on up into the air of heaven.' The Messenger of God (SAAS)then climbed up to join his men who were gathered there."
Al-Bukhari related, from cAbd Allah b. Abu Shayba, from Wakic, fromIsma'il, from Qays b. Abu Hazim, who stated, "I saw Talha's hand to be astump, and with it he defended the Messenger of God (SAAS), at the battleof Uhud."
In both sahih collections there is a hadtth of Musa b. Isma'il, from Muctamirb. Sulayman, from his father, from Abu ^fhman al-Nahdi, who said, "Duringsome of those days when he engaged in battle, no one remained with theMessenger of God (SAAS), except Talha and Sa<d, according to their accounts."
Al-Hasan b. cArafa stated that it was related to him by Marwan b. Mu'awiyya,from Hashim b. Hashim al-Sa^i, who said, "I heard Sa^d b. al-Musayyab say,'I heard Sacd b. Abu Waqqas state, "The Messenger of God (SAAS), took thearrows out of his quiver for me at the battle of Uhud and said, 'Shoot, may myfather and mother be your ransom!"""
Al-Bukhari derived this hadtth from cAbd Allah b. Muhammad, from Marwan.
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In the sahih collection of al-Bukhari, there is a hadith traced from cAbd Allahb. Shaddad who quoted cAl! b. Abu Taub as follows, "I never heard the Prophet(SAAS) swear by both his parents to anyone except Sacd b. Malik. At Uhud Iheard him say, 'Sacd, shoot, may my father and my mother be your ransom!'"
Muhammad b. Ishaq stated that it was related to him by a member of Sa^'sfamily, Salih b. Kaysan, from Sa<d b. Abu Waqqas., that at Uhud he shot hisarrows from directly in front of the Messenger of God (SAAS). Sacd said, "Isaw the Messenger of God (SAAS) say, 'Shoot, may my father and my motherbe your ransom!' He even handed me arrows without points, saying, 'Shootwith this!'"
It is established in both sahih collections, from a hadith of Ibrahim b. Sa*d,from his father, from his grandfather, that Sacd b. Aba Waqqas said, "At thebattle of Uhud I saw to the right and to the left of the Messenger of God(SAAS) two men dressed in white who were fighting fiercely; I never saw thembefore that, and I never saw them thereafter." He was referring to Gabriel andto Michael, peace be upon them both.
Ahmad stated, "{Affan related to us and Thabit recounted to us, from Anas,that at the battle of Uhud Abu Talha was shooting from directly in front of theMessenger of God (SAAS) who was shielding himself behind him. As he shot,the Messenger of God (SAAS) would raise himself up to see where the arrowswould strike. At this Abu Talha would say, as he brought his chest up to its fullheight, 'Let it be so, may my father and my mother be your ransom, Messengerof God; no arrow will hit you. My chest will be in the way of yours.' Abu Talhawould position himself directly before the Messenger of God (SAAS) and say,'I am sturdy, Messenger of God. Direct me according to your needs and orderme to do whatever you want.'"
Al-Bukhari stated that Abu Maemar - cAbd Allah b. cAmr al-cAqdi, that is- related to him, quoting <Abd al-Warith, quoting cAbd al-cAzIz (b. Suhayb),from Anas, who said, "When the battle of Uhud occurred the men fled in defeataway from the Messenger of God (SAAS). Meanwhile Abu Talha was directlyin front of him, protecting him with a leather shield he had. Abu Talha was amarksman and a very vigorous man who broke two or three bows that day. Asthe man with the leather bag of arrows would pass, he (the Prophet) would say,'Hand them over to Abu Talha.'"
He went on, "The Prophet (SAAS) would rise up to observe the enemy andAbu Talha would say, 'May my father and mother be your ransom! Don't standup! An enemy arrow may strike you. My body shields yours.' And I saw cA>isha,daughter of AbO Bakr, and Umm Sulaym with their garments tucked up so thatI could see their anklets, carrying water containers on their backs that they wouldempty into the mouths of the troops, return to refill them and empty them asbefore. The sword fell from the hands of Abu Talha twice or thrice."
Al-Bukhari stated, "Khalifa told me, 'Yazid b. Zaric related to us, quotingSacld, from Qatada, from Anas, from Abu Talha, who said, "I was one of those
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overcome by lassitude at the battle of Uhud, so that my sword kept fallingfrom my hands. It would fall and I would pick it up once more." "'
AI-Bukhan reported it thus, along with an affirmative commentary. Intestimonial of this there are the words of God Almighty, "Then He sent downupon you, after sorrow, a sense of security, a lassitude overcoming a group ofyou. Another group had been made anxious by themselves; they have incorrectthoughts about God, thoughts of ignorance, saying, 'Does the matter affect us atall?' Say: 'The entire matter is in God's hands.' They conceal within their soulswhat they would not reveal to you. They say, 'Had we had any hand in this, wewould not have been killed here.' Say: 'Even if you had stayed at home, thosedestined for being killed would still have gone forth to the places where theydied. And so that God would test what was in your hearts and that He mightpurge what was in your hearts. And God knows what is inside one's heart. Thoseof you who retreated on the day the two forces met were merely induced bySatan who made them slip on account of some things they had done. God,however, has pardoned them, for God is Forgiving, Merciful" {sural Al cImran;III,v.l53,4).
Al-Bukhan stated that (Abdan - <Abd Allah b. Uthman al-Marwazi - relatedto him, quoting Abu liamza, from tUthman b. Mawhab, who said, "A manarrived to make the pilgrimage to the kalba. He saw a group seated and asked,'Who are those people seated?' He (CU thin an b. Mawhab) replied, 'They are menof Quraysh' The man then asked, 'And who is the sheikh, the elder?' 'He's IbntUmar,' they told him. The man then went over to him and said, 'I'd like to haveyou respond to something I ask you. Please, I charge you by the sanctity of thisplace, do you know if Uthman b. cAffan fled from the batde of Uhud?' 'Yes,' thesheikh replied. The man asked, 'And do you know him to have been absent fromBadr, and not to have witnessed it?' 'Yes,' he replied. 'And do you know that hemissed the baycat al-ridwan, "the pledge of willingness", and did not witnessit?' 'Yes,' he replied again. The man then, in satisfaction, affirmed the greatnessof God.
"Ibn Uinar then said, 'Come on over so I can tell you more, and explainmore about what you asked me. Regarding his fleeing at Uhud, I bear witnessthat God forgave him. Regarding his absence from Badr, his wife was thedaughter of the Prophet (SAAS) and she was ill. The Messenger of God (SAAS)told him, 'You will receive the same full share of the spoils as a man who waspresent at Badr.'
"Regarding his absence from the baylat al-ridwan, if there had been anyonemore respected in the valley of Mecca than Uthman b. cAffan, he wouldhave sent him in his place. The bay^-at al-ridwan took place after cLlthman hadgone to Mecca. And the Prophet (SAAS) said, referring to his right hand, 'Thisis 'Uthman's hand.' He then clasped it to his other hand, saying, 'This is forUthman.'
'"Now take this information away with you,' Ibn Vmar told him."
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Al-Bukhari also related this in another place. Al~Tirmidhi's hadith has achain of authorities from Abu ^wana, from Uthman b. (Abd Allah b, Mawhab.
Al-Umawi, in his military chronicle, quoted Ibn Ishaq as saying, "Yahya b.cAbbad related to me, from his father, from his grandfather, who said, 'I heardthe Messenger of God (SAAS) say, on the occasion when his men had fledin defeat away from him, some of them going as far as the sandy hillock belowal-A'was, while Uthman b. cAffan and Sacd b. Uthman, one of the ansar, hadfled and reached al-Jafob, a mountain near Medina, adjoining al-Acwas. Theystayed three nights there, then returned. They claim that the Messenger of God(SAAS) told them, 'You went there by chance.'"
All this shows that at Uhud some of the same things happened as at Badr. Onesuch is the occurrence of the nucas, the lassitude, amidst the warfare. This is anindication of their security of mind in God's help, and the totality of theirreliance upon their Creator and Exculpator.
Comment has been previously made concerning the words of God Almightyconcerning the expedition to Badr: "When He made lassitude overcome you asa security from Him" (sural al-Anfal; VIII, v. 11). Regarding Uhud, He stated,"Then He sent down upon you, after sorrow, a sense of security, a lassitudeovercoming a group of you" (surat Al-cItnran; III, v.153). The reference here isto the perfect Muslims. As Ibn Mas^d and others of the early authorities stated,"Lassitude in war stems from faith, while lassitude in prayer stems fromhypocrisy. This is why God stated thereafter, 'another group had been madeanxious by themselves'" (surat al-Anfal; VIII, v.ll). And another similarity isthat the Messenger of God (SAAS) appealed for help at Uhud as he had at Badr,saying, "If it is Your wish, You will no longer be worshipped on earth."
As Imam Ahmad stated, "cAbd al-Samad and cAffan both related to us, asfollows, 'Hammad related to us, quoting Thabit, from Anas, that the Messengerof God (SAAS) said at the battle of Uhud, "O God, if it is Your wish, You willno longer be worshipped on earth."'"
Muslim related it from Hajjaj b. al-Shacir, from cAbd al-Samad, fromHammad b. Salama.
Al-Bukhari stated that cAbd Allah b. Muhammad related to him, quotingSufyan, from cAmr, who heard Jabir b. {Abd Allah say, "At the battle of Uhuda man said to the Prophet (SAAS) Tf I am killed, where will I then be?' 'Inheaven,' he replied. Thereupon the man threw the dates out of his hand andfought until he was killed."
Muslim and al-Nasa'I related this from a hadith of Sufyan b. cUyayna.
And this is similar to the story of ^mayr b. al-HumSm, which is givenabove relating to the expedition to Badr. May God be pleased with both theseauthorities.
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Section: Concerning the treatment received that day by the Prophet (SAAS)from thepolytheists, Goddamn them!
Al-Bukhari gives a section entitled: "On the injuries done to the Prophet(SAAS) at the battle of Uhud."
He went on, "Ishaq b. Nasr related to us, quoting <Abd al-Razzaq, fromHam mam b. Munabbih, who heard AbtJ Hurayra say, 'The Messenger of God(SAAS) said, "The wrath of God is great towards those who did this" (pointingto his lower teeth) "to His prophet. Great is God's wrath towards a man whomthe Messenger of God kills in God's cause!"'"
Muslim related this through cAbd al-Razzaq. Makhlad b. Malik related to us,quoting Yahya b, Sa'id al-Umawi, quoting Ibn Jurayj from <Amr b. Dinar, fromIkrima, from Ibn cAbbas, who said, "Great was the wrath of God against thosewhom the Prophet (SAAS) killed in God's cause. Great was the wrath of Godagainst a people who bloodied the face of the Messenger of God (SAAS)."
(Imam) Ahmad stated that cAffan related to him, quoting HammSd, quotingThabit, from Anas, that the Messenger of God (SAAS) said at the battle ofUhud as he wiped the blood from his face, "How could any people prosperwho struck their prophet and broke his front teeth while he called people toGod?" And God sent down, "It is not your business whether He forgives themor punishes them; they are wrong-doers" (surat Al-lImran; III, v. 127).
Muslim related this from al~Qaenabi, from Hammad b. Salama.
Imam Ahmad related it from Hushaym and Yazid b. Harun, from Humayd,from Anas, who said that the Messenger of God (SAAS) had his front teethbroken and was struck in the face so that his blood flowed, and that he said,"How could a people prosper who did this to their prophet while he was callingthem to their Lord?" And so God Almighty sent down, "It is not your business"{sural Al-lImran; III, v. 127).
Al-Bukhari stated that Qutayba related to him, quoting Ya^ub, from AbuHazim, who heard Sahl b. Sa^d being asked about the injuries suffered by theProphet (SAAS). He said, "I swear by God, I certainly do know who it was whowashed the wounds of the Messenger of God (SAAS), who poured the water andwith what he was treated. Fatima, his daughter washed him, and (All poured thewater from a shield. When Fatima saw that the water was only increasing theblood flow, she took a piece of matting, set fire to it, then attached it to thewound; the blood ceased flowing. And his front tooth was broken that day, hisface was wounded, and his helmet was crushed on to his head."
Abu Da°ud al-Tayalisi stated in his Musnad hadith collection, that Ibn af-Mubarakrelated to him, from Ishaq, from Yahya b. Talha b. cUbayd Allah quoting Tsa b.Talha from ^'isha, umm al-mti'minin, the "mother of the believers", as havingstated, "Abu Bakr would say, regarding Uhud, 'AH credit that day was due toTalha!' He then would relate as follows, 'I was the first one to return. I saw a manfighting hard in front of him in God's cause. I saw him shout, "To the defence!"
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I responded, "(Let it) be Talha!" having lost track of things. Then I toldmyself, "I hope he is someone from my own people." Between myself and thepolytheists there was a man I did not know. I was closer to the Messenger ofGod (SAAS) than he was, but he walked faster than I did. Then I saw him to beAbu cUbayda b. al-Jarrah. When we reached the Messenger of God (SAAS) hisfront teeth had been broken and his face had been gashed. Two links from thechain-mail of his helmet had pierced his cheek. The Messenger of God (SAAS)said, "Both of you, take care of your companion!" meaning Talha, He wasbleeding profusely, but we disregarded his words."'
He went on, '"I went over to pull it out of his face, but he (Abu Ubayda)said, "I insist on my right of you letting me do it." I left him to do it, but he wasreluctant to take it in his hand and so hurt the Messenger of God (SAAS). So heput his mouth over it and drew out a link, one of the front teeth falling with it.I then went over to do as he had, but he said again, "I insist on my right of youletting me do it." He then did as he had before and the other tooth dropped alongwith the link. It turned out that Abu <Ubayda was great at tooth extraction!
" 'Having treated the Messenger of God (SAAS) we then went over to Talhawho was in one of the pits there. He had some 70 wounds, including spearthrusts, arrow wounds and cuts. His fingers had been sliced off. We gave himtreatment.'"
Al-Waqidi recounted, from the son of Abu Sabra, from Ishaq b. cAbd Allah b.Abu Farwa, from Abu al-Huwayrith, from Nafic b. Jubayr, who said, "I heardone of the muhajirin saying, 'I was present at Uhud and saw the arrows comingin from all directions, with the Messenger of God (SAAS) right in their middle,but all of them were diverted from him. And I saw cAbd Allah b. Shihab al-Zuhrlthat day as he said, "Direct me to Muhammad; I'll not survive if he does." TheMessenger of God (SAAS) was right there at his side, with no one else with him.He went on past and Safwan b. Umayya criticized him for that. (Abd Allahresponded, "By God, I didn't see him! I swear by God, he is forbidden to us.There were four of us who agreed together and made a pact to kill him, but wecouldn't get to him."'"
Al-Waqidi stated, "In my opinion, it is well established that it was Ibn Qami'awho shot the Messenger of God (SAAS) in the cheek and 'Utba b. Abu Waqqaswho hit him in the lip and struck his lower teeth."
An account similar to this has been given above from Ibn Ishaq; it states thathis front tooth that was broken was his lower left incisor.
Ibn Ishaq stated that Salih b. Kaysan related to him, from someone whorelated it to him, on the authority of Sa^ b. Abu Waqqas, who said, "I was nevermore determined to kill anyone than I was to kill 'Utba b. Abu Waqqas; I knewhim to be a man of evil character and hated by his people. And the statementmade by the Messenger of God (SAAS) was enough for me - that 'Great isGod's wrath against those who bloodied the face of His messenger.'"
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cAbd al-Razzaq stated that Macmar related to him, from al-Zuhrl, fromUthman al-Haruri, from Miqsam, that the Messenger of God (SAAS) spoke acurse against ^tba b. Abu Waqqas when he broke his lower teeth and bloodiedhis face, saying, "O God, may change not come to him, so that he dies anunbeliever!"
And no change did come over him, so that he did die an unbeliever, boundfor hell-fire.
Abu Sulayman al-Jawzajanl stated, that Muhammad b. al-Hasan related tohim, quoting Ibrahim b. Muhammad b. <Abd Allah b. Muhammad b. Abu Bakrb. Harb, from his father, from Abu Umama Sahl b. Hanlf, to the effect that theMessenger of God (SAAS) treated his face at Uhud with a dried bone.
This hadlth is gharib, "unilateral", and I found it in the military chronicle ofal-Umawi regarding the battle of Uhud.
When he had done injury to the Messenger of God (SAAS), <Abd Allah b.QamPa went back and said, "I've killed Muhammad!" And on that occasionthat devil the Hzb9 of aMAqaba shouted at the top of its voice, "Hear this!Muhammad has been killed!"
Consternation spread among the Muslims. Many people believed it, and yetremained determined to fight on in defence of Islam until they died in the sameway as had the Messenger of God (SAAS). Anas b. al-Nadr and others of whommention will be made were among these.
Almighty God had sent down consolatory verses to deal with this eventuality.He had stated, "And Muhammad is no more than a messenger; messengers havepassed away before him. And if he dies or is killed, will you turn on your heels?Whoever should turn on his heels will do no harm to God thereby. And God willreward the grateful. And no soul shall die except with God's permission at aspecified time. And whoever desires the rewards of this world, those We willgive him; and whoever desires the rewards of the hereafter We will give himthose. We will reward the grateful. And many are the prophets who have foughtalong with many worshippers! And they did not weaken because of what befellthem in God's cause. They neither weakened nor abased themselves. God lovesthose who stand firm. And what they said was merely, 'O God of ours, forgiveus our sins and our excesses! Set our feet firmly and give us victory against thedisbelieving enemy!' And so God did give them the reward of this world andthe fine reward of the hereafter; God does love those who do good. O you whobelieve, if you obey those who disbelieve, they will turn you back on your heelsand you will go back having lost. But God is indeed your master and He is bestof all helpers. We will cast terror into the hearts of those who disbelieve for theirhaving associated with God that for which He sent down no authority. Hell-fireshall be their abode. And terrible is the abode of the unjust!" (surat Al-'Imran;III, v. 143-50).
9.   See above, Vol. II, pp. 138 ref. "Azabb of al-cAqaba".
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Abu Bakr, "the trusting", made an address at the first assembly he heldfollowing the death of the Messenger of God (SAAS) in which he said, "O mypeople, regarding those who worshipped Muhammad, Muhammad has died.Regarding those who worshipped God, God is alive and shall not die!" Hethen recited this verse: "And Muhammad is no more than a messenger." Hesaid, "It was as though the people had never heard this before, and so all, withoutexception, recited it thereafter."
Al-Bayhaqi related in his DalaHl al-Nubuwwa (Signs of the Prophethood),through Ibn Abu Najih, from his father, who said, "At Uhud, one of themuhajirin passed by one of the ansar, a man who was covered in his own blood,and asked him, 'Are you aware that Muhammad has been killed?' The ansariresponded, 'If Muhammad (SAAS) has been killed, then he must have fulfilledhis mission! So fight on for your religion!'
"And so the verse was revealed, 'And Muhammad is no more than a messenger;messengers have passed away before him.'"
That ansari might well have been Anas b. al-Nadr, may God be pleased withhim; he was the uncle of Anas b. Malik.
Imam Ahmad stated, "Yazld related to us, quoting Hamid, from Anas, thathis uncle was absent from the fighting at Badr and said, 'I was absent from thefirst battle fought by the Prophet (SAAS) against the polytheists; if God shouldhave me witness a battle against the polytheists, I'll certainly show him what Ican do!'
"When, at the battle of Uhud, the Muslims gave way, he said, 'O God, Iapologize to you for what these men have done' — meaning his fellow fighters
- 'and I declare myself innocent of what these others' — meaning the polytheists
- have done against You.' He then advanced and was met before Uhud by Sa<db. Mu^dh. Say told him, 'I am with you!' And Sa^ also said, 'But I could notdo what he did.'
"Some 80 wounds were found on him, consisting of sword cuts, spear thrustsand arrow punctures."
He went on, "We used to say that it was about him and his Companionsthat the verse was revealed, 'and of them there are those who fulfilled their vow;and of them there are those who wait' " (surat al-Ahzab; XXXIII, v.23).
Al-Tirmidhi related this from cAbd b. Hamid; al-Nasa'I related it from Ishaqb. Rahawayh; both gave Yazld b. Harun as a link. Al-Tirmidhi stated, "Thistradition is hasan, 'good'."
I would comment that this hadith conforms to the criteria of the sahihcollections, from this source.
Imam Ahmad stated that both Bahz and Hashim related to him that Sulaymanb. al-Mughira quoted Thabit as having said, "Anas (b. Malik) stated, 'My uncle'
- Hashim gave his name as Anas b. al-Nadr — 'was the one for whom I wasnamed. He was not present at Badr. This fact troubled him, and so he said,"I was absent from the first battle fought by the Messenger of God (SAAS); if
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God allows me to participate with him later in another battle, then he willcertainly see what it is I can do!""'
He (Anas b. Malik) went on, "He was too much in awe to say anythingdifferent. And he was present at Uhud with the Messenger of God (SAAS). Hemet up with SVd b. Mu<adh, and Anas asked him, 'Abu cAmr, where to? Howwonderful is the fragrance of paradise I sense before Uhud!'"
He (Anas b. Malik) continued, "He fought them until he was killed. Some 80wounds were found on his body - sword cuts, spear thrusts and arrow punctures.His sister, my aunt al-Rabic, daughter of al-Nadr, said, 'I only recognized mybrother by his fingertips.' And this verse was revealed, 'and of them are thosewho fulfilled their vow, and of them there are those who wait - and they havenot changed at all'" (sural al-Ahzab; XXXIII, v.23).
He concluded, "They used to consider that this verse was revealed about himand his Companions."
Muslim related this from Muhammad b. Hatim, from Bahz b. Asad. Al-Tirmidhl and al-Nasa'I related it from a hadith of cAbd Allah b. al-Mubarak.Al-Nasa?! added to this. Abu Da°ud and Hammad b. Sakma also gave it, and allfour of these authorities quoted Sulayman b. al-Mughlra as a source. Al-Tirmidhistated the tradition to be hasan sakik, "good and authentic".
Abu al-Aswad stated, from cUrwa b. al-Zubayr, who said, "Ubayy b. Khalaf,a brother of Banii Jumuh, had made an oath in Mecca that he would certainly killthe Messenger of God (SAAS). When news of the oath reached him, he said,'No; I will kill him, if God wills it!'
"When it was time for the battle of Uhud, Ubayy came forth armoured andhelmeted, saying, 'I will not live on if Muhammad does!' He attacked theMessenger of God (SAAS) trying to kill him, but Mus'ab b. cUmayr, a brotherof Banu cAbd al-Dar, met him in defence of the Messenger of God (SAAS).Mus^ab b. HJmayr was killed. The Messenger of God (SAAS) noticed thatUbayy's collarbone was visible between his helmet and his suit of chain-mail,and so he thrust him there with his spear. Ubayy fell from his horse, though noblood was coming from his wound.
"His companions came and carried him off; he was bellowing like a bull, butpeople told him, 'He's not harmed you; it's just a scratch.'
"He then told them of what the Messenger of God (SAAS) had said, namelythat he would kill Ubayy. He then said, 'I swear by Him who holds my soul inHis hand, if what afflicts me were to afflict all the people of Dhu al-Majaz, they'dall die of it!'
"And he did die and go to hell; and damned be all the denizens of hell-fire!"
Musa b. <Uqba related this tradition in his military chronicle, from al-Zuhri,from Sacid b. al-Musayyab, in similar terms.
Ibn Ishaq stated, "When the Messenger of God (SAAS) made his way up intothe defile, Ubayy b. Khalaf caught up with him and said, 'I shall not live on ifyou do!'
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"The Muslims asked, 'O Messenger of God, should one of our men go forhim?' He replied, 'Just leave him alone.'
"When Ubayy came close, the Messenger of God (SAAS) took a spear fromal-Harith b. al-Summa. Some people said, as I have been told, that when theMessenger of God (SAAS) took it from him, he shook himself so hard that theyflew off away from him like a hair from the back of a camel stung by a fly! TheMessenger of God (SAAS) then went towards Ubayy and thrust him in the neck,so that he swayed back and forth several times, then fell from his horse." •
Al-Waqidl recounted much the same from Yunus b. Bukayr, fromMuhammad b. Ishaq, from cAsim b. <Umar b. Qatada, from (Abd Allah b. Kacbb. Malik, from his father.
Al-Waqidl stated that Ibn cUmar used to say, "Ubayy b. Khalaf died inthe Rabigh valley. I was once passing through the Rabigh valley late at nightwhen all of a sudden flames flared up, scaring me greatly. And there was a manemerging from it, dragging a chain and with a raging thirst. Then another mansaid, 'Don't give him anything to drink! He was killed by the Messenger of God(SAAS); this man is Ubayy b. Khalaf.'"
This hadith is fully authenticated in both sahih collections, as stated above,through cAbd al-Razzaq, from Ma'mar, from Hammam, from Abu Hurayra,who said, "The Messenger of God (SAAS) stated, "Great is God's wrath againsta man whom the Messenger of God kills in God's cause."
AI-Bukhari related this through Ibn Jurayj, from cAmr b. Dinar, from ^krima,from Ibn cAbbas, with the wording, "Great is God's wrath against someonekilled by the hand of the Messenger of God (SAAS) in God's cause."
Al-Bukhari stated that Abu al-Walid said, quoting Shu'ba, from Ibn al-Munkadir,who said, "I heard Jabir say, 'When my father was killed, I began to weep and touncover the shroud from his face. The Companions of the Messenger of God(SAAS) stopped me, but he himself did not. Instead, he told me, 'Don't weepfor him; the angels kept him shaded with their wings until he was raised up.'"
This tradition is related here in this form with a full chain of authorities. Inthe section (of his work) on funerals, he (al-Bukharl) gives its provenance asfrom Bindar, from Ghundar, from Shu'ba. Muslim and al-Nasa'i related it fromvarious paths, all quoting Shu^a.
Al-Bukhari stated that cAbdan related to him, quoting cAbd Allah b. Mubarak,from Shu'ba, from Sa^ b. Ibrahim, from Ibrahim's father, to the effect that <Abdal-Rahman b. cAwf was brought food while he was fasting. He then said, "Mus^abb. 'Umayr was killed, yet he was better than me. A cloak was used as his shroud.If it was placed over his head, his feet were visible, while if his feet were coveredhis head was visible." He is also quoted as saying, "Hamza was killed, yet he wasbetter than me, while we have been granted earthly favours." He is also quotedas saying, "Things have been given to us here on earth, and we fear that thefavours have come prematurely for us." He then wept, till the food was cold.
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Al-Bukhari is alone in giving this hadith.
Al-Bukhari stated that Ahmad b. Yflnus related to him, quoting Zuhayr andal-A<mash, from Shaqiq, from Khabbab b. al-Aratt, who said, "We went forthwith the Prophet (SAAS), seeking to work in God's cause, and reward from Godwas our due. Some of us passed away or left without enjoying any part of theirreward. Miis'ab b. cUmayr was one of these; he was killed at the battle of Uhud,leaving nothing but a woollen cloak. When we covered his head with it, his feetemerged. When his feet were covered with it, his head emerged. And so theProphet (SAAS) told us, 'Cover his head with it and place the al-idhkar, (anaromatic rush), over his feet. Some of us have their fruit already ripened; he isharvesting them.'"
The rest of the authorities on traditions - with the exception of Ibn Majah— derive it through various paths from al-A^ash.
Al-Bukhan also stated that cUbayd Allah b. Said related to him, quoting AbuUsama, from Hisham b. 'Urwa, from his father, from cA5isha, who said, "Whenthe battle of Uhud arrived, the polytheists were being defeated. So Satan, Goddamn him, called out, 'Worshippers of God, look to your rear!' At this theforward lines turned around and began battling with their rear lines. Hudhayfasaw his father al-Yaman right there and so he shouted, 'Worshippers of God!My father!'"
cA5isha went on, "But, I swear by God they continued fighting until theyhad killed him. And Hudhayfa said, 'May God forgive them.'
"cUrwa commented, 'I swear that goodwill continued on in Hudhayfa untilhe joined Almighty and Glorious God.'"
I note that the reason this happened was that al-Yaman and Thabit b. Waqshwere back in the defences with the women because of their age and debility. Thetwo men had said, "There's no more than a donkey's life-span left for ourgeneration." And so they had dismounted to be there at the fighting and theircourse had taken them over towards the polytheists. Thabit was killed by thepolytheists, while al-Yaman was killed by mistake by the Muslims. Hudhayfagave up his claim against the Muslims to blood money for his father and blamednone of them because of the obvious excuse for it.
Division.
Ibn Ishaq stated, "And Qatada b. al-Ntfman was struck in the eye that day, sothat it fell out on to his cheek. The Messenger of God (SAAS) put it back infor him, using his hand; it was thereafter always the better and sharper ofQatada's eyes."
There is a hadith from Jabir b. £Abd Allah that Qatada b. al-Nucman was struckin the eye at Uhud, so that it slipped out on to his cheek. The Messenger ofGod (SAAS) put it back in its place and it was thereafter the better and sharperof his eyes. It did not become inflamed when his other eye was so inflicted.
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Al-Darqutni related, with a hadtth that was gkarib, "unilateral", from Malik,from Muhammad b. cAbd Allah b. Abu Sa^a^, from his father, from Abu Sacid,from his brother Qatada b. al-Nu'man, who said, "Both my eyes were struck atUhud and they fell out on to my cheeks. I went with them to the Messenger ofGod (SAAS), and he returned them both to their places. He spat into themand they regained sight."
The first version is the one generally accepted — that he was struck in the oneeye. This is why, when his son presented himself to ^mar b. cAbd al-cAzIz, andthe latter asked him to identify himself, he replied, in verse:
"I'm the one whose father's eye slipped out on to his cheek
And it was replaced most effectively by the hand of the Chosen One.
It became again as it had been at first.
How fine an eye it became and how fine a cheek!"
Thereupon ^mar b. <Abd al-cAziz responded with the line:
"Those noble qualities were not two cups of milk mixedwith water that would later change into urine!"
cUmar then welcomed him and rewarded him richly; may God be pleasedwith him!
Ibn Hisham stated, "'Umara's mother, Naslba, daughter of Ka'b al-Maziniyya,fought at Uhud. Said b, Abu Zayd al-Ansaii recounted that Sacd's mother,daughter of Sa<d b. al-Rablc, used to say, lcUmara's mother came in to me and Iasked her, "Aunt, tell me your story." She replied, "Early in the day I went outto see what our people were doing, bearing a water-skin filled with water. At thetime I reached the Messenger of God (SAAS), who was among his Companions,everything was going in the Muslims' favour. When the Muslims were defeated,I stood near the Messenger of God (SAAS), engaging in the battle, defending himwith my sword and shooting with my bow until I was ultimately wounded."'"
Umm Sacd went on, "And on her shoulder I saw a deep scar, so I asked her,'Who was it gave you this wound?' She replied, 'It was Ibn QamPa, God damnhim! When our men deserted the Messenger of God (SAAS), he advanced,saying, "Direct me towards Muhammad; I will not live on if he survives!"I blocked his way, along with Mus'ab b. tUmayr and others who stayed firmwith the Messenger of God (SAAS). It was then that he gave me this wound; andI struck him many times back, but that enemy of God was wearing doublearmour.'"
Ibn Ishaq stated, "Abu Dujana shielded the Messenger of God (SAAS)with his own body. The arrows fell upon his back while Abu Dujana leanedover him."
He continued, "cAsim b. 'TJmar b. Qatada related to me that the Messengerof God (SAAS) shot from his bow until its curved frame broke. Qatada b.al-Nucman then took and kept it.
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"Al-Qasim b. cAbd al-Rahman b. Rafic related to me, he being a brother ofBarm cAdi b. al-Najjar, as follows, 'Anas b. al-Nadr, uncle of Anas b. Malik,reached cUmar b. al Khattab and Talha b. cUbayd Allah along with somemuhajirin and ansar who wanted to surrender. He asked them, "Why are you justsitting?" They replied, "The Messenger of God (SAAS) has been killed." "Andwhat will you do with your lives after he has gone?" Anas asked. "Get up anddie for the same cause as he has!" He then advanced to the enemy and foughtuntil he was killed. Anas b. Malik was named after him.'"
Ibn Ishaq continued, "Humayd al-Tawil related to me, from Anas b. Malik,who said, 'That day we found 70 wounds on Anas b. al-Nadr. The only personto recognize him, from his fingertips, was his sister.'"
Ibn Hisham stated, "It was related to me by a scholar that (Abd al -Rahman b.cAwf was injured in the mouth and lost some teeth; he had 20 or more wounds,including one in his foot, which made him lame."
Division.
Ibn Ishaq stated that according to what he was told by al-Zuhrl, it was Ka'h b.Malik who first reached the Messenger of God (SAAS) after the defeat and thereport of his death. Ka'b said, "I saw his eyes gleaming from beneath his helmet.So I shouted at the top of my voice, 'Muslims! Rejoice! This is the Messenger ofGod (SAAS).' But he signalled me to be silent."
Ibn Ishaq continued, "When the Muslims recognized the Messenger of God(SAAS) they and he moved on together up into the defile; with him went AbuBakr, 'the trusting', cUmar b. al-Khattab, cAli b. Abu T^lib, Talha b. cUbaydAllah, al-Zubayr b. al-'Awwam, al-Harith b. al-Simma and a group of otherMuslims. When the Messenger of God (SAAS) had climbed up into the defile,Ubayy b. Khalaf caught up with him."
Ibn Ishaq then proceeded to relate how the former killed the latter, in anaccount similar to that given above.
He then went on, "Ubayy b. Khalaf, so it was related to me by Salih b.Ibrahim b. cAbd al-Rahman b. cAwf, used to tell the Messenger of God (SAAS),when he met him in Mecca, 'Hey, Muhammad, I've a horse, al-cAwdh, that Ifeed every day with measures of corn. I'll be riding it when I kill you!'
"To this the Messenger of God (SAAS) replied, 'No; it is I who will killyou, if God wills it.'
"When Ubayy was taken back to Quraysh having suffered a small injury in hisneck, the blood having stopped flowing, he said, 'By God, Muhammad has killedme!' They told him, 'You've lost your courage! You're not badly hurt.' Hereplied, 'But he told me in Mecca that he was going to kill me. And, I swear, he'dhave killed me if he'd only spat on me!' And that enemy of God did die, at Sarif,18while they were transporting him to Mecca."
10. A place some six miles from Mecca.
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Ibn Ishaq went on, "Hassan b. Thabit spoke the following verses on this:
'He inherited evil from his father, did Ubayy, the day the Messenger engaged himin combat.
You came at him, Ubayy, bearing a rotting bone, threatening him, unaware who hewas;
Banu al-Najjar killed Umayya from among you as he called for aid, "cAqilP''Abu Rabi'a's two sons died when they obeyed Abu Jahl, bereaving theirmother.
Harirh escaped when we were diverted by our work in taking prisoners; capturinghim was a trivial matter.'
"Hassan also composed:
'Who will be my messenger to Ubayy? You have been tossed into deepest hell.You longed for evil from afar and swore oaths that you were all-powerful.Your designs subverted you from afar, but stating disbelief results in delusion.You were struck by a thrust from a man with divine protection, of noble lineage,no sinner he.
He has precedence over all others alive when disasters occur.'"
Ibn Ishaq further stated, "When the Messenger of God (SAAS) reached thestart of the defile, cAll emerged and filled up his shield with water from the wellal~Mihras. He brought it to the Messenger of God (SAAS) so that he would drinkfrom it. But the latter found it had an unpleasant odour and declined to drinkit. But he did wash the blood from his face and poured it over his head, saying,'Great is God's wrath against whoever bloodies the face of His prophet!'"
Sufficient authentic ahadith have been given above to testify to this quotation.
Ibn Ishaq went on, "While the Messenger of God (SAAS) was there in thedefile, along with some of his Companions, a band of Quraysh warriors climbedon up the mountain."
Ibn Hisham added, "Khalid b. al-WaJld was among them,"
Ibn Ishaq continued, "The Messenger of God (SAAS) then stated, 'O God,it is not fitting for them to be above us!'
atUmar b. al-Khattab, along with a group of muhajirin, fought on untilthey forced the enemy down from the mountain. The Prophet (SAAS) aroseto climb upon a rock but, since he was heavy due to his age and the fact that hewas wearing a double chain-mail, he could not. Talha b. cUbayd Allah then bentbeneath him and lifted him up upon it.
"Yahya b. cAbbad b. cAbd Allah b. al-Zubayr related to me, from his father,from cAbd Allah b. al-Zubayr, from al-Zubayr, who said, 'I heard the Messengerof God (SAAS) say that day, "Talha earned his place in heaven for what he didthat day for the Messenger of God.'""
Ibn Hisham stated, '£<Umar, the freed-man of cAfra, related that theMessenger of God (SAAS) remained seated for the noon prayer the day of
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the battle of Uhud because of his wounds, while the Muslims remained seatedbehind him."
Ibn Ishaq stated, "cAsim b. ^mar b. Qatada related to me as follows, 'There waswith us a man none of us knew who went by the name of Quzman. Whenever hewas mentioned, the Messenger of God (SAAS) would say, "He will go to hell!"
'"At the battle of Uhud he fought very fiercely, himself killing some seven oreight of the polytheists. He was a man of great courage. Eventually his woundsdisabled him, and he was carried off to the Banu Zafar quarter.
'"Some of the Muslims told him, "You fought superbly, Quzman, cheer up!""Why should I?" he replied. "It was only for my people's account that I fought;otherwise, I would not have." When the pain from his wounds became extremehe took an arrow from his quiver and used it to kill himself.'"
A story similar to this is also given regarding the fighting at Khaybar, as willbe told hereafter, if God wills it.
Imam Ahmad stated, "cAbd al-Razzaq related to us, quoting Macmar, fromal-Zuhri, from al-Musayyab, from Abu Hurayra, who said, 'We were presentalong with the Messenger of God (SAAS) at Khaybar, and there was one manclaiming to be a Muslim of whom he said, "He'll go to hell."
"'When the fighting began, the man fought most bravely and he waswounded. Someone told the Messenger of God (SAAS), "The man you said wasgoing to hell fought most bravely, but now he's dead." The Prophet (SAAS)said, "He's gone to hell."
'"Some of our men were almost sceptical about this, and while they werein this state it was announced that he had not died, though he was gravelywounded. That night he could no longer stand the pain of his injuries and sohe killed himself.
"'When the Prophet (SAAS) was told of this, he proclaimed, "Allahtt Akbar\God is Most Great! I testify that I am God's servant and His messenger!"
"'He then ordered Bilal to call out among the Muslims, "Only a Muslim soulshall enter paradise! And God even aids this religion by using sinners!"'"
The compilers of both sahth collections gave this tradition from one of cAbdal-Razzaq.
Ibn Ishaq stated, "At Uhud, one of those killed was Mukhayriq. He was of BanQThalaba b. al-Fityawn. On the day of the battle of Uhud he proclaimed, 'OJews, you have learned, I swear by God, that it is your duty to help Muhammadto victory.' They responded, 'But today is the sabbath.' 'You shall have nosabbath,' he insisted.
"He then took his sword and equipment saying, 'If I should fall, then mywealth goes to Muhammad to do with as he wishes.'
"He then went to the Messenger of God (SAAS), and fought along with himuntil he was killed.
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"The Messenger of God (SAAS) stated, so I have been told, 'Mukhayrlq isthe very best of the Jews.'"
Al-Suhayli stated, "The Messenger of God (SAAS) converted Mukhayriq'sproperty, consisting of seven orchards, into a maqf, a charitable endowment, inMedina."
Muhammad b. KaTj al-QurazI stated, "This was Medina's very first waqfr
Ibn Ishaq stated, "Al-Husayn b. cAbd al~Rahman b. Umar b. Sa<d b. Mu'adhrelated to me, from Abu Sufyan, the freed-man of Abu Ahmad's son, from AbuHurayra, that the last-mentioned used to say, 'Tell me which man it was whoentered paradise without ever having performed the prayer?'
"If those there did not know who it was and asked him, he would reply,'Usayrim of Banu cAbd al-Ashhal, <Amr b. Thabit b. Waqsh.'"
Al-Husayn went on, "I asked Mahmud b. Asad, 'Tell me about al-Usayrim.'He replied, 'He used to deny Islam despite his own people's acceptance of it.But when the day for Uhud arrived, he accepted Islam. He then took his swordand piled into the thick of the fray, fighting on until overcome by wounds. Whensome of Banu {Abd al-Ashhal were searching out those of them killed in thebattle, they came upon him. They commented, "By God, this man is al-Usayrim;what brought him here? When we left him he was against this event." Theyasked him, "What brought you here, cAmr? Was it your concern for yourpeople, or a desire for Islam?"
"'"It was my desire for Islam,' he replied. 'I have come to believe in God andHis messenger and I have accepted Islam. I took my sword and joined theMessenger of God (SAAS) and fought until I was injured.'
'"Soon thereafter he died in their arms. When they told the Messenger ofGod (SAAS) he said, "He has gone to paradise."'"
Ibn Ishaq continued, "My father related to me, from elders of Banu Salama,who said, '(Amr b. al~Jamuh was a man who was exceedingly lame. He had foursons who fought battles like lions alongside the Messenger of God (SAAS).When it came time for the battle of Uhud, they wanted to restrain cAmr, sayingthat God had excused him. So he went to the Messenger of God (SAAS) andsaid, "My sons want to restrain me from going forth to battle with you. But, byGod, I hope to set foot in paradise despite my lameness!"
'"The Messenger of God (SAAS) told him, "Regarding yourself, God hasindeed excused you; it is not your duty to fight." Then he addressed thesons, saying, "It is your duty not to restrain him; God might well grant himmartyrdom."
" 'And so al-Jamuh did accompany him to battle and he was killed at Uhud.May God be pleased with him.' "
Ibn Ishaq stated, "As Salih b. Kaysan related to me, Hind, daughter of cUtba,along with other women, mutilated the bodies of the dead Companions of theMessenger of God (SAAS), cutting off their ears and their noses. Hind would
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make the noses and ears of the men into anklets, necklaces and pendants andthen give them over to Wahshi. She also cut open Hamza's liver and chewedit. But she couldn't swallow it and so she spat it out."
Musa b. Uqba. related that it was Wahshi who cut open Hamza's liverand then took it to Hind who chewed it but was unable to swallow it. But Godknows best.
Ibn Ishaq stated, "Hind then climbed upon a rock overlooking the place and,at the top of her voice, spoke the following verses,
'We've now repaid you for the battle of Badr and terrible is the warfare that followswar!
I could not stand the loss of 'Utba, of my brother, of his uncle, and of my first-bornson.
Now I have assuaged myself and fulfilled my vow; you, Wahshi, have relieved myburning breast.
My thanks to Wahshi will be due for all my life, until my bones rot in my grave.'"
Ibn Ishaq went on, "She was answered by Hind, daughter of Athatha b. 'Abbadb. al-Muttalib, who recited,
'You were dishonoured at Badr and after Badr too, you daughter of a worthlessfellow extreme in his disbelief!
God brought against you in the early dawn tall, fit Hashnnite warriors
Each man wielding his sharp sword, Hamza, my lion, *All, my falcon.
When Shayb and your father sought to deceive me, they put sacrificial blood upontheir chests;
Your oath was evil in the extreme.'"
Ibn Ishaq went on, "Al-Hulays b. Zabban, a brother of Banu al-Harith b. cAbdManat, who was at that time commander of the Abyssinian levies, passed by AbuSufyan while he was striking the jawbone of Hamza b. (Abd al-Muttalib with thetip of his spear and saying, 'Taste this, traitor!'
"At this al-Hulays asked, 'Banu Kinana, tell me, can this really be, as you see,the Lord of Quraysh mutilating the flesh of his cousin?'
"The reply came, 'Confound you, keep quiet about this; it was done in error.'"
Ibn Ishaq stated, "When wishing to depart, Abu Sufyan ascended the mountainand shouted at the top of his voice, 'A splendid achievement! Warfare goes incycles. This day for that at Badr! Arise, Hubal!' By this he meant, 'Hubal, yourreligion triumphs.'
"The Messenger of God (SAAS) said to UJmar, 'Get up, Umar, and respondto him. Say, "God is far higher and more glorious! There is no equivalence: ourdead are in paradise, yours in hell."'
"Abu Sufyan then said, 'Come on up to me, cUmar!' The Messenger of God(SAAS) told Ulnar, 'Go to him and see what he wants.'
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<£cUmar did so and Abu Sufyan told him, 'I adjure you by God, 'Umar, havewe killed Muhammad?' 'Umar replied, 'I swear by God, no; he is listening nowto your words.' Abu Sufyan commented, *I consider you more truthful andartless than Ibn QamPa.'"
Ibn Ishaq continued, "Then Abu Sufyan called out, 'Some mutilation wasdone to your men. I swear this neither pleased nor angered me; I neither orderednor forbad it.'
"As Abu Sufyan moved off, he called out, 'We have an appointment with younext year, at Badr!'
"The Messenger of God (SAAS) told one of his men to reply, 'Say: "Yes thereis indeed an appointment we have with you.'""
Ibn Ishaq went on, "The Messenger of God (SAAS) then despatched 'All b.Abu Talib saying, 'Follow after the enemy and see what they do and plan. Ifthey lead their horses and ride their camels, then they will be heading for Mecca.If they ride the horses and lead the camels, they will be heading for Medina. ByHim in whose hands is my soul, if they head for Medina, I'll fight them thereand annihilate them!'
"cAli said, 'So I followed them to see what they would do; they led theirhorses and rode their camels and headed for Mecca.'"
An Account of the prayers that the Prophet (SAAS)spoke after the battle of Uhud.
Imam Ahmad stated that Marwan b. Mu'awiya al-Fazarl related to him, quoting'Abd al-Wahid b. Ayman al-Makkl, from Ibn Rifa'a al-Zurqi, from hisfather, who said, "When the polytheists withdrew after the battle of Uhud, theMessenger of God (SAAS) said, 'Stand up, so that I may give praise to my Lord,Almighty and Glorious is He.' The Muslims assembled behind him in ranksand he then said, 'O God, to You is due all praise. O God, there is no graspingwhat You have dispersed, nor dispersing what You grasp. There is no guidingaright those whom You have led astray, nor any leading astray of those You haveguided. There is no giving of what You have prevented, nor any prevention ofwhat You have given. There is no drawing close what You have distanced, norany distancing what You have drawn close. O God, spread forth Your blessings,Your mercy, Your generosity and Your favours upon us.
"'O God, I ask of You those enduring blessings that never change nor cease.O God, I ask You for blessings at a time of deprivation, and security at a time offear.
"'O God, I seek refuge with You against the evil of what You have given us,as well as from the evil from which You have saved us.
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"'O God, have us view faith with favour, and endear it to us well. Have usview disbelief, immorality and disobedience with antipathy. Place us amongthose who are well-guided.
"'O God, take us to Yourself as Muslims and give us life as Muslims. Placeus among the virtuous, not the shamed or the demented.
"'0 God, do battle with those disbelievers who give the lie to Your messengersand who oppose them. Torment and punish them. O God, do battle againstthose disbelievers who were given the scripture, O God of the Truth!'"
Al-Nasa*! related this in his work al-Yawm wa al-Layla (Day and Night) fromZiyad b. Ayyub, from Marwan b. Mu'awiya, from cAbd al-Wahid b. Ayman,from "Ubayd b. Rifaca, from his father.
Chapter.
Ibn Ishaq stated, "The Muslims looked for their dead. Muhammad b. <AbdAllah b. cAbd al-Rahman b. Abu Sa'sa'a al-Mazini, a brother of Banu al-Najjar,related to me that the Messenger of God (SAAS) said, 'Who will find out for mewhat became of Sa<d b. al-Rabl{, whether he is alive or dead?' One of the ansarsaid he would.
"He searched and found him wounded and barely alive amidst the dead. Theansari told him, 'The Messenger of God (SAAS) ordered me to find out whetheryou are among the living or the dead.' Sa^ replied, Tm among the dead; informthe Messenger of God (SAAS) of this: "Satd b. al-Rabi' says to you: 'May Godreward you on our account better than He ever rewarded any prophet on accountof his nation.' And greet your people from me and tell them: 'Sa^ b. al-Rabicsays to you, 'You will find no excuse with God if harm comes to your prophetwhile you still have one eye to blink!'"'
"Thereupon he died. I went to the Prophet (SAAS) and told him what hadhappened to him."
I would observe that the ansari who found Sa^ among the dead was^Ip&uhammad b. Salama, according to Muhammad b. Umar al-Waqidl. He relatedthat he called out to him twice without him replying, but that when he said thatthe Messenger of God (SAAS) had ordered him to locate him, he responded tohim in a very weak voice.
Sheikh Abu cUmar stated in his work al-Istfiab, "The man who located Sa£dwas Ubayy b. Ka^." But God knows best.
Sa*d b. aI-Rabic, God be pleased with him, was one of the leaders at the pledgeof al-cAqaba. It was he whom the Messenger of God (SAAS) established as thebrother of cAbd al-Rahman b. £Awf.
Ibn Ishaq continued, "The Messenger of God (SAAS) set off, so I have beentold, to locate Hamza b. cAbd al-Muttalib. He found him in the middle of the
55
valley, his liver having been cut from his mutilated body, from which his noseand ears had been removed.
"Muhammad b. Jacfar b. al-Zubayr related to me that the Messenger of God{SAAS) said, when he saw the sight, 'If it were not for the sorrow it would causeSafiyya and become a tradition after myself, I would leave him here to find hisway into the stomachs of wild beasts and the crops of birds. And if God givesme victory over Quraysh anywhere else, I will have 30 of their men mutilated!'
"When the Muslims saw the sadness of the Messenger of God (SAAS) and hisanger at those who had done this to his uncle, they determined to mutilate theirenemy as no Arabs had ever done if God one day gave them victory over them."
Ibn Ishaq went on, "Burayda b. Sufyan b. Farwa al-Aslami related to me,from Muhammad b. Ka'b, and another reliable source related to me from IbncAbbas, that in that regard God revealed the verse, 'If you inflict punishmentthen do so in the like manner that you were punished; but if you are patient,it is indeed better for those who are patient' (surat al-Nahl; XVI, v. 126).
"And so the Messenger of God (SAAS) forgave, was patient and forbadmutilation."
I observe that this verse was revealed in Mecca. And the battle of Uhudoccurred three years after the Hijra. How, then, could this relate? But Godknows best.
Ibn Ishaq continued, "Humayd al-Tawil related to me, from al-Hasan, fromSamura, who said, 'Whenever the Messenger of God (SAAS) made a stopsomewhere he would always before he left enjoin charity and forbid mutilation.'"
Ibn Hisham stated, "When the Messenger of God (SAAS) stood over Hamza,he said, 'I shall never be afflicted as you have been; I have never experiencedanything that has angered me more than this!' He then said, 'Gabriel came to meand told me that Hamza's name is written in the seven heavens in the words,"Hamza, the son of (Abd al-Muttalib - lion of God and Hon of His messenger."'"
Ibn Hisham also said, "Both Hamza and Abu Salama b. cAbd al-Asad werefoster-brothers of the Messenger of God (SAAS). All three were suckled byThuwayba, the freed-woman of Abu Lahab."
An Account of the Prayers said for Hamzaand the Dead at Uhud,
Ibn Ishaq stated that he was told by a reliable source, from Miqsam, that IbncAbbas said, "The Messenger of God (SAAS) ordered that Hamza be coveredwith a cloak and he then prayed over him. He spoke the words, Allaku Akbar,'God is most Great', seven times. The other dead were then placed next toHamza and he prayed over them and him together, so that a total of seventy-twoprayers were spoken over him."
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This hadith is gharib, "unilateral", and its line of transmission is weak.
Al-Suhayll stated, "None of the scholars at the major centres of learningsupport this tradition."
Imam Ahmad stated that 'Affan related to him, quoting Hammad, quotingcAta° b- al-SaJib, from al-Sha'bi, from Ibn MascOd, who said, "At Uhud thewomen were following behind the Muslim fighters finishing off the polytheistswho were wounded. If I had sworn an oath that day that I would have hopedto fulfil, it would have been that none of us desired this world. But this wasbefore God sent down the verse, 'Some of you desired this world, while othersof you desired the hereafter; then He turned you away from them, so that hemight test you' {sural Al lImran; III, v. 151).
"When the Companions of the Messenger of God (SAAS) disobeyed theorders they had received, he was left with only nine men about him. Seven ofthese were ansar, two were of Quraysh; with himself added, they totalled ten men.When the enemy set upon him, he said, 'May God have mercy upon any man whorepels them from us!' He continued saying this until all seven had been killed.Then he said to his two Companions, 'Our comrades did not treat us fairly!'
"Then Abu Sufyan came and said, 'Arise, Hubal!' The Messenger of God(SAAS) told his men to respond, 'God is far higher and more glorious!'
"To this Abu Sufyan replied, 'We have (the goddess) al-<Uzza; you have noHzza, "consolation"!'
"Abu Sufyan then called out, 'A battle for that of Badr. One for us, one againstus. One gave us distress, one pleasure. Tit for tat. Man for man,'
"The Messenger of God (SAAS) replied, 'There's no equivalence. Our deadlive on and are rewarded; your dead are in hell being tortured.'
"Then Abu Sufyan said, 'There has been some mutilation engaged in by ourpeople, though not the result of any decision by us. I neither ordered nor forbadit, liked nor disliked it. It neither annoyed nor pleased me.'
"When they searched, they found Hamza. His liver had been cut out andchewed by Hind, but she had been unable to swallow it. The Messenger of God(SAAS), asked, 'Did she eat any of it?' 'No,' they told him. He commented, 'Godwould never have allowed any part of Hamza to enter hell-fire!'
"The Messenger of God (SAAS) positioned Hamza and one of the dead ansarwas brought and placed beside him. When he had prayed over them both,Hamza was left there, that ansari was lifted away and another was brought in hisplace. This was repeated so that he ultimately said 70 prayers over Hamza."
Ahmad is alone in giving this hadith. And there is some weakness in its chainof authorities, namely relating to 'Ata5 b. al-Sa5ib. But God knows best.
The account given by al-Bukhan is more solid. He stated, "Qutayba related tous, quoting al-Layth, from Ibn Shihab, from cAbd al-Rahman b. Ka^ b. Malik,(who said) that Jabir b. (Abd Allah recounted to him that the Messenger of God(SAAS) would place one piece of clothing over each two of the men killed atUhud and then would ask, 'Which of these had a better knowledge of the
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Qur'an?' He would then place the one indicated in the grave first, saying, 'I willtestify for these at Judgement Day.' He ordered that they be buried in theirblood; he did not pray over them, nor were they washed."
Al-Bukhari alone gave this; Muslim did not. Other scholars relate it from ahadith of al-Layth b. Sa{d.
Ahmad stated, "Muhammad - meaning Ibn Jacfar - related to us, quoting IbnJafar, quoting Shu^a, having heard cAbd Rabbihi relate from al-Zuhri, fromIbn Jabir, from Jabir b. cAbd Allah, that the Prophet (SAAS) said about thosekilled at Uhud, 'Each wound, each drop of blood will exude musk at JudgementDay.' And that he did not pray over them."
It is well established that he did pray for them some years thereafter, shortlybefore his death. As al-Bukhari stated, "Muhammad b. cAbd al-Rahim relatedto us, quoting Zakariyya5 b. cAdi, and Ibn al-Mubarak recounted to us, fromHaywa, from Yazid b. Abu Habib, from Abu al-Khayr, from cUqba b. cAmir,who said, 'The Messenger of God (SAAS) delivered a prayer for those killed atUhud eight years thereafter, just as though he were saying farewell to the livingor the dead. He then mounted the minbar and said, "I shall stand before you,having preceded you, and will be a witness for you. Your appointment is at theal-hawd, 'the celestial pool', and I look at it now from this position of mine. I donot fear for you that you will (later) become polytheists. What I do fear for youis the influence of this world, that you will compete with one another over it.'""
<Uqba concluded, "And that was the last time I saw the Messenger of God(SAAS)."
Al-Bukhari also related this elsewhere, as did Muslim, Abu Da'ud andal-Nasa'i, from a hadith of Yazid b. Abu Habib in similar words.
Al-Umawi stated, "My father related to me, quoting al-Hasan b. cUmara,from Habib b. Abu Thabit, who said, ''A^isha said, 'We went forth fromal-Sahar, the place through which the Messenger of God (SAAS) had left forUhud, seeking news. When dawn arose, there was a man barring our way andreciting insistently:
"Stay awhile. A load will bear witness to the battle."
'"We then saw him to be Usayd b. Hudayr. We stayed where we were afterthat and then saw a camel approaching, being ridden by a woman seated betweentwo loads.
'"We approached her and found her to be the wife of <Amr b. al-Jamuh. Weasked her for news and she replied, "God protected the Messenger of God(SAAS) while some of the Muslims have been martyred." "God turned backthose who disbelieved, in all their anger, and they did not achieve advantage.God sufficed for the believers in the fighting, and God is mighty and powerful"(surat al-Ahzab; XXXIII, v.25).
'"She then told her camel to kneel, and she dismounted. We asked her abouther loads, and she replied, "My brother and my husband."'"
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Ibn Ishaq stated, "Safiyya, daughter of cAbd al-Muttalib had come forward tosee him (Hamza), who was her full brother. The Messenger of God (SAAS) toldher son al-Zubayr b. al^Awwam, 'Go and meet her and take her back so that shedoes not see her brother's state.' Al-Zubayr told her, 'Mother, the Messengerof God (SAAS) orders you to go back.' She replied, 'Why? I have been toldhow my brother has been mutilated; that was in God's cause. And that fact hascomforted us. I will keep myself under control and remain cairn, if God wills it.'
"When al-Zubayr went back to the Messenger of God (SAAS) and reportedthis, he said, 'Let her through.' When she came, she looked at him (Hamza),said a prayer over him, asked forgiveness for him and spoke the words, 'To Godwe belong, and to Him do we return.'
"The Messenger of God (SAAS) then gave orders that he be buried, and thiswas done. With him was buried his cousin cAbd Allah b. Jahsh, whose motherwas Umayma, daughter of cAbd al-Muttalib. He too had been mutilated, thoughhis liver had not been cut out. May God be pleased with them both."
Al-Suhayli stated, "He was later known as al-mujadia\ 'he who was mutilatedin God's cause'. And Sacd related that he and cAbd Allah b. Jahsh had saidprayers, both of which had been answered. Sacd had prayed that he meet apolytheist horseman whom he would kill and rob, and that came true. cAbd Allahb. Jahsh had prayed that a horseman would meet and kill him and cut off hisnose in God's cause. And that came true."
Al-Zubayr b. Bakkar related that his sword broke at Uhud, and that theMessenger of God (SAAS) then gave him the bough of a palm tree, which whenin the hand of cAbd Allah b. Jahsh turned into a sword with which he fought. Itwas later sold in the estate of one of his sons for 200 dinars.
This is also what had happened earlier to ^kasha at the battle of Badr.
It is also given in, as above, al-Bukhari's sahih collection that the Messenger ofGod (SAAS) used to bury two or three men in one grave, and even in oneshroud.
He permitted this because of the wounds the Muslims had that would havemade it hard for them to dig a grave for each individual. And he would positionfirst in the grave whichever dead Muslim had had a greater knowledge of theQur'an.
He would join in the same grave two men who had been close friends, as hedid cAbd Allah b. cAmr b. Haram, Jabir's father, along with (Amr b. al-Jumuh.This was because they were friends.
They were not washed, the wounds and blood being left untouched.
Ibn Ishaq also related from al-Zuhrl, from cAbd Allah b. Tha'laba b. Su'ayr,that the Messenger of God (SAAS) said as he was leaving the dead at Uhud, "Ishall bear witness for these men; every man wounded in God's cause will beraised by God on Judgement Day, his wounds still bleeding. The colour shall bethat of blood, the fragrance that of musk."
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Ibn Ishaq went on, "My uncle, Musa b. Yasar, related to me that he heardAbu Hurayra say, 'Abu al-Qasim (i.e. the Prophet (SAAS)) said, "Every manwounded in God's cause will be raised by God on Judgement Day while hiswounds are still bleeding. The colour shall be that of blood, the fragrance thatof musk.""'
This hadith is also firmly given in both sahth collections from other lines oftransmission.
Imam Ahmad stated, "cAli b. cAsim related to us, from cAta5 b. al-Sa'ib, fromSa<id b. Jubayr, from Ibn cAbbas, who said, 'The Messenger of God (SAAS)said that those martyred at Uhud should have all articles they wore of iron orleather removed from them. He said, "Bury them in their blood and clothing."'"
Abu Da'ud and Ibn Majah related this from a hadith of cAli b. cAsim.
Imam Abu Da'ud stated, in his work al-Sunan, "Al-Qa%abi related to me thatSulayman b. al-Mughlra related to them, from Humayd b. Hilal, from Hishamb. cAmir, who said, 'The ansar went to the Messenger of God (SAAS) at Uhudand told him, "We are suffering from wounds and exhaustion; what are yourorders?" He replied, "Dig and extend, placing two or three in the one grave."
" 'He was asked, 'Which dead man will be placed in it first?" (The reply was)"The one with the greater knowledge of the Qur'an."'"
He then related it from a hadith of al-Thawrl, from Ayyub, from Humayd b.Hilal, from Hisham b. cAmir. His account adds a word, "Dig, deepen and extend."
Ibn Ishaq stated, "Some Muslims had borne their dead to Medina and buriedthem there. But then the Messenger of God (SAAS) forbad that practice,saying, 'Bury them where they were struck down.'"
Imam Ahmad stated, "cAli b. Ishaq related to us, quoting <Abd Allah andcAttab, who quoted cAbd Allah, who quoted HJmar b. Salama b. Abu Yazldal-Madlni, who quoted his father, as follows, 'I heard Jabir b. <Abd Allah say,"My father was martyred at Uhud. My sisters sent to me for him a transportcamel they owned with the message, 'Load your father on this camel and buryhim in the cemetery of Banu Salama.'
'""So I went for him, with some helpers, and news of this reached theProphet (SAAS) while he was seated there at Uhud. He called for me and toldme, 'By Him who bears my soul in His hands, he'll be buried only with hisbrothers!'
"'"And he was buried with his comrades at Uhud,"'"Ahmad is alone in giving this hadith.
Imam Ahmad stated that Muhammad b. Ja'far related to him, quoting Shu'ba,from al-Aswad b. Qays, from NabTh, from Jabir b. cAbd Allah, that when thosewho were killed at Uhud were being carried away, the crier of the Messenger ofGod (SAAS) shouted out that the dead had to be returned to where they lay.
Abu Da'ud and al-Nasa5I related this from a hadith of al-Thawrl, whileal-Tirmidhi gave it from one of Shu'ba. Al-Nasa*! also gave it, as did Ibn Majah,from a hadith of Sufyan b. 'Uyayna. All of these were derived from al-Aswad b.
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Qays, from Nabih al-cAzi, from Jabir b. cAbd Allah, who said, "The Messengerof God (SAAS) went forth from Medina to battle the polytheists, and my fathercAbd Allah told me, 'Jabir, there'll be no harm in you being among the lookoutsof the people of Medina until you know how things fare with us. I swear, if itweren't for my having daughters who will survive me, I'd be happy for you tobe killed right before me!'"
Jabir continued, "While I was there among the lookouts, my aunt arrived withmy father and my uncle whom she had balanced on a baggage camel. She borethem into Medina to bury them in our cemeteries when a man arrived and calledout, 'The Prophet (SAAS) orders you to return with the dead and to bury themwhere they were killed.' So we did take them back and buried them where theyhad been killed.
"During the Caliphate of Mu'awiyya b. Abu Sufyan, a man came to me andsaid, 'Jabir b. cAbd Allah, some of Mu'awiyya's workers have uncovered yourfather to sight, and part of him is outside the grave.' So I went and found him tobe in a similar, unchanged state as when I buried him, except for what alwayshappens to those killed."
The Imam then went on to relate how Jabir paid off his father's debt, as isestablished in both sahih collections.
Al-Bayhaqi related through Hammad b. Zayd, from Ayyub, from Abual-Zubayr, from Jabir b. cAbd Allah, who said, "When Mu'awiyya made thecanal where the dead of Uhud were buried, it being by then 40 years later, wewere asked to help. When we arrived there, we brought them out. A spade struckthe foot of Hamza, and blood came forth."
In Ibn Ishaq's account, Jabir stated, "We brought them out and it was asthough they had been buried the previous day."
Al-Waqidi related that when Mu^wiyya was about to dig the canal, he had acrier announce, "Anyone who had a relative killed at Uhud should be witness."Jabir said, "When we dug for them, I found my father in his grave lying asthough asleep, unchanged. We also found that his companion in the grave, cAmrb. al-Jamuh, had his hand over a wound and when it was removed, the woundemitted blood!"
And it is said that the grave of each one of them, may God be pleased withthem, gave forth a scent like that of musk. This was 46 years following the dayof their burial.
AI-Bukhari stated that Musaddad related to him, quoting Bishr b. al-Mufaddal,quoting Husayn al-Mu'allim, from cAta5, from Jabir, who said, "When Uhudarrived, my father called out to me in the night, 'I see myself as definitely beingone of the first of the Companions of the Messenger of God (SAAS) to be killed.And there will be nothing dearer to me I will leave on earth than yourself, apartfrom the soul of the Messenger of God (SAAS). I have a debt I want you toredeem; and I charge you to take good care of your sisters.'
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"When morning came, he was the first to die. I also buried another man inhis grave with him. But later it disturbed me to have placed him along withanother, so six months thereafter, I exhumed him. I found him to be in thesame state as when I put him there, except for his ear."
It is established in both sahlh collections from a hadith of Shu'ba, fromMuhammad b. al-Munkadir, from Jabir, that when his father was killed, Jabirbegan tearing at his clothing and weeping. People told him not to do this, but theMessenger of God (SAAS) said, "Whether or not you weep for him, the angelswent on shading him (with their wings) until you had lifted him up."
In one account it is his aunt who is the person who cried.
Al-Bayhaqi stated, "Abu cAbd Allah al-Hafiz, and Abu Bakr Ahmad b.al-Hasan al-Qadi, both related to us as follows, 'Abu al-cAbbas Muhammadb. Ya'qub related to us, quoting Muhammad b. Ishaq, quoting Fayd b. Wathlqal-Basri, quoting Abu Ubada al-Ansart, from al-Zuhri, from Unva, from 'AHsha,who said, "The Messenger of God (SAAS) said to Jabir, 'Jabir, shall I tell yougood news?' 'Yes indeed, do,' replied Jabir, 'may God give you much goodnews.' The Messenger of God (SAAS) then asked, 'Have you sensed that Godgave life to your father and said, "O worshipper of Me, request anything ofMe and I shall give it to you."' He responded, 'O Lord, I have truly worshippedyou well; I request of You that you return me to the world so that I may battlealongside Your prophet and be killed in Your cause once more.' He (God)answered, 'It has been previously decreed by Me that there shall be no returningthere.'"
Al-Bayhaqi stated, "Abu al-Hasan Muhammad b. Abu al-Ma'ruf al-Asfarayimrelated to us, quoting Abu Sahl Bishr b. Ahmad, quoting Ahmad b. al-Husaynb. Nasr, quoting cAli b. al-Madini, quoting Musa b. Ibrahim b. Kathlr b. Bashlrb. al-Fakih al-Ansarl, who said, 'I heard Talha b. Khirash b. cAbd al-Rahmanb. Khirash b. al-Simma al~Ansari al-Sulaml say, "I heard Jabir b. cAbd Allahsay, 'The Messenger of God (SAAS) looked at me and said, "Why do I see youlooking depressed?" I replied, "Messenger of God, my father has been killed andhe has left a debt and children." He commented, "Didn't I tell you. God onlyever spoke to anyone before from behind a screen, whereas He spoke to yourfather face to face! He told him, 'O worshipper of Me, ask of Me and I will giveit you.' He replied, Task of you that you return me to the world so that I may bekilled a second time.' God answered, 'I said previously, "They will not returnthere!'" He then asked, 'O Lord, then tell those I left behind.' And so Godrevealed, Do not consider those killed in God's cause to be dead, but alive. Theywill be well provided for by their Lord."""'" (surat Al-^Imran; III, v. 169).
Ibn Ishaq quoted from a colleague of his who related to him, quoting from<Abd Allah b. Muhammad b. Uqayl, who stated, "I heard Jabir say, 'TheMessenger of God (SAAS) asked, "Shall I not give you good tidings, Jabir?""Please do!" I replied. He then said, "God greeted your father right there atUhud where he was struck down. He then asked him, 'What is your wish, cAbd
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Allah? What do you wish me to do with you?' He replied, 'O Lord, to return meto the world so that I may fight again for You and be killed once more."""
Ahmad related this From cAli b. al-Madlni, from Sufyan b. ^yayna, fromMuhammad b. cAli b. Rabl'a al-Salami, from Ibn cUqayl, from Jabir. His accountadds, "God replied, 'I have decreed that they shall not return to it.'"
Ahmad stated that Ya^qub related to him, quoting his father, from Ibn Ishaq,who said, "cAsim b. cUmar b. Qatada related to me, from cAbd al-Rahman b.Jabir, from <Abd Allah, from Jabir b. cAbd Allah, who said, 'I heard the Messengerof God (SAAS) say, when he made a reference to those who fought at Uhud, "OGod, how I would have liked to have been left there with them at the hidn, 'thefoot of the mountain'" - meaning at the safh, "the foot of the mountain".""1
Ahmad is alone in giving this tradition.
Al-Bayhaql recounted, from a hadith of <Abd al-A^a b. cAbd Allah b. AbuFarwa, from Qutn b. Wahb, from tUbayd b. tUmayr, from Abu Hurayra, thatwhen the Messenger of God (SAAS) left Uhud, he passed on his way by Mus'abb. cUmayr who had been killed. He stood over him, said a prayer for him, thenrecited, "There are some Muslim men who indeed spoke true in the pact theymade with God" (surat al-Ahzab; XXXIII, v.23). And he stated, "I testify thatthese men will be seen as martyrs by God at Judgement Day. So come and visitthem. And I swear by Him who has my soul in His hand, all who greet them upto Judgement Day will have their greeting returned."
This hadith is gharib, "unilateral".
It is related as mursal, from Ubayd b. 'Umayr.
Al-Bayhaqi related from a hadith of Musa b. YacqQb, from cAbbad b. Aba Salih,from his father, from Abu Hurayra, who said, "The Prophet (SAAS) used to goto the graves of the martyrs. And when he came to the entry to the defile, hewould say, 'Peace be upon you for what you bravely suffered and may the rewardsof paradise be truly excellent!' Abu Bakr continued with this tradition after theProphet (SAAS), as did cUmar after Aba Bakr and ^thman after ^mar."
Al-Waqidl stated, "The Prophet (SAAS) would visit them every year. Whenhe reached the hollow in the defile, he would say, 'Peace be upon you for whatyou bravely suffered and may the rewards of paradise be truly excellent.' AbuBakr did the same every year thereafter, as later did ^mar and then Uthman.Fatima would weep when she would go to them, and she would pray for them.And Say would greet them, then go over to his companions and ask, 'Won't yougreet some men who will respond to you?'"
Al-Waqidl then related their visit in another hadith from Abo Sacid, AbuHurayra, cAbd Allah b. ^mar and Umm Salama, may God be pleased withthem all.
II- Both words mean the same. It is unclear why the text explains the first word with asynonjm; perhaps al-hidn was a rare word in the writer's dialect.
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Ibn Aba Dunya stated, "Ibrahim related to me, quoting al-Hakam b. Nafi*,quoting cAttaf b. Khalid, who said that his aunt related to me saying, 'I rode oneday to the graves of the martyrs' - something she often did - 'and I stopped andprayed for a certain time near Hamza. There was no one there in the valleyexcept for the youth standing holding the head of my mount. When I hadfinished, I made a farewell gesture indicating "Peace be upon you". Then I heardthe greeting being returned to me, emanating from beneath the ground! I amas sure of this as I am that Almighty and Glorious God created me, and as Iknow night from day. Every hair on me stood on end!'"
Muhammad b. Ishaq stated, from Isma(ll b. Umayya, from Abu al-Zubayr,from Sacid b. Jubayr, from Ibn cAbbas, who said, "The Prophet (SAAS) toldme, 'When your brothers were struck down at Uhud, God placed their spirits inthe crops of green birds that would go down to the rivers of paradise and feed offthe fruits there. Then they would retire to golden candelabra hung in the shadeof the throne. Enjoying their food, drink and lodgings so well, they asked, "Whocan tell our brothers about us, that we are alive in paradise and being wellprovided for, so that they will not shirk the battle, not be reluctant in warfare?"
"'God, the Almighty and Glorious, replied, "I will inform them about you!"And so God sent down in the Book His statement, "Do not consider thosekilled in God's cause to be dead, but alive. They are being provided for by theirLord'"" {swat Al-<Imran; III, v. 169).
Muslim and al-Bayhaqi related from a hadith of Abu Mtfawiya, fromal-Acmash, from cAbd Allah b. Murra, from Masruq, who said, "We asked <AbdAllah b. Mascud about this verse, 'Do not consider those killed' and he replied,'Actually, we asked the Messenger of God (SAAS) about that and he said,"Their souls are in the crops of green birds that fly wherever they want, thenretire to candelabra hanging near the throne. Once when they were there yourLord looked over at them and said, 'Ask whatever you want.' They replied,'What could we have to ask for, flying about anywhere in paradise as we do?' Herepeated His question to them three times and when they realized that theywould be asked again and again, they replied, 'We ask of You that You returnour souls to our bodies on earth so that we may be killed in Your cause oncemore.' And when God saw that this was the only request they would make, theywere left alone.'""
Section: On the number ofthe martyrs at Uhud.
Musa b. ^qba stated, "The total of the muhajirin and ansar martyred at Uhudwas 49 men."
It is established in the authentic tradition given by al-Bukhari from al-Bara°that 70 Muslims were killed. But God knows best.
Qatada stated, from Anas, that 70 ansar were killed at Uhud, 70 at the battleof BPr Ma'una and 70 at the battle of al-Yamama.
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Hammad b. Salama stated, from Thabit, who said that Anas used to say,"Approximately 70 were killed at Uhud, Bi'r Macuna, Mu'ta and al-Yamama."
Malik stated, on the authority of Yahya b. Sacid al-Ansan, from Sacid b. al-Musayyab, that at Uhud and al-Yamama 70 ansar were killed and 70 again at thebattle of Abu cUbayda bridge.
^krima, "Urwa, al-Zuhrl and Muhammad b. Ishaq all made similar statementsabout Uhud and further testimony was given by the Almighty's words, "Andwhen an affliction struck you, you having already afflicted them twice the like,you said, 'Whence comes this?'" (silrat Al-cImran; III, v. 164). This refers to theirhaving killed 70 at Badr and captured 70 more.
Ibn Ishaq reported that the ansar who were killed at Uhud - perhaps hemeant Muslims — totalled 65; there were four muhajirun: Hamza, cAbd Allahb. Jahsh, Mus'ab b. cUmayr and Shammas b. <Uthman, while the remainderwere ansar.
He listed their names by tribe. Ibn Hisham added 5 more names to these, thustotalling, in his view, 70 men.
Ibn Ishaq also listed the names of those polytheists who were killed, and theytotalled 22 men.
According to cUrwa, there were 44 men martyred at Uhud, though he alsogave this number as 47.
Mtisa b. <Uqba stated that 49 Muslims were killed at that battle, along with16 polytheists.
'Urwa gave this figure as 19, while Ibn Ishaq stated they numbered 22.
Al~Rabic stated, from al-Shafici, "The only polytheist captured then wasAbu cAzza al-Jumahi. He had been among the prisoners taken at Badr, but theMessenger of God (SAAS) had released him without ransom on condition thathe not fight against him again. When Abu cAzza was captured at Uhud, hesaid, 'O Messenger of God, please release me for the sake of my daughters, andI promise you I won't fight you again.' The Messenger of God (SAAS) replied,I'll not have you stroking your beard in Mecca and saying, "I've trickedMuhammad twice over!"' Then he gave orders and he was beheaded."
Some say that it was on that occasion that the Messenger of God (SAAS) said,"A believer doesn't get bitten twice from the same lair!"
Division.
Ibn Ishaq stated, "The Messenger of God (SAAS) then left for Medina where,so I have been told, he was met by Hamna, daughter of Jahsh. When she wastold of the loss of her brother, £Abd Allah b. Jahsh, she prayed for forgiveness forhim and stated the creed, 'To God we belong and to Him we return.' Then shewas told of the death of her uncle Hamza b. cAbd al~Muttalib, and she spokesimilar prayers for him. Then she was informed of the death of her husband,Musfab b. ^mayr, and at this she screamed and wailed. The Messenger of God
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(SAAS) having seen how stoically she had received the news of the deaths ofher brother and her uncle and how she lamented for her husband, commented,'A woman's husband has a very special place with her.'"
Ibn Majah stated that Muhammad b. Yahya related to him, quoting Ishaqb. Muhammad al-Farwa, quoting Muhammad b. 'Umar, from Ibrahim b.Muhammad b. cAbd Allah b. Jahsh, from his father, from Hamna, daughter ofJahsh, who said that when she was told of the death of her brother, she said,"May God have mercy on him! To God do we belong, and to Him do wereturn." When she was then told that her husband had been killed, she burstout, "O woe!" The Messenger of God (SAAS) then said, "A husband alone hascontrol over part of his wife's feelings."
Ibn Ishaq stated, "cAbd al-Wahid b. Abtl cAwn related to me, from Isma'il,from Muhammad, from Sa^ b. Abu Waqqas, who said, 'The Messenger of God(SAAS) went past a woman of Banu Dinar whose husband, brother and fatherhad been struck down while with the Messenger of God (SAAS) at Uhud. Whentheir deaths were reported to her, she asked, "And how is it with the Messengerof God (SAAS)?" They replied, "He is fine. He's just as you might wish." Shethen asked, "Show him to me; I want to see him." When he was pointed out toher, she commented, "Every loss after you had gone would b&jalal, trivial.'""
Ibn Hisham noted, "Al-jalal is a word that can apply to minor or to majormatters. Here it means 'minor'. I mm3 al-Qays spoke the verse,
'Banu Asad's killing of their chief makes anything thereafter jalaV
"Here the word jatal means trivial or few."
Ibn Ishaq stated, "When the Messenger of God (SAAS) arrived home tohis family, he handed his sword to his daughter Fatima and said, 'Wash theblood off this, my child. I swear by God, it was true to me today!'
"cAll b. Abu Talib then handed her his sword repeating, 'Wash the blood offit; I swear by God it was true to me today!'
"The Messenger of God (SAAS) then commented, 'And if you stood true inthe fighting, so too along with you did Sahl b. Hunayf and Abti Dujana!'"
Musa b. <Uqba stated elsewhere, "When the Messenger of God (SAAS) sawcAli's sword tinged with blood, he said, 'If you fought well, then so did cAsim b.Thabit b. Abu al~Aqlah, al-Harith b. al-Simma and Sahl b. Hanif.'"
Al-Bayhaqi recounted from Sufyan b. cUyayna, from cAmr b. Dinar, fromqkrima, from Ibn cAbbas, who said that cAll b. Abu Talib at the battle of Uhudbrought along his sword that had bent and told Fatima, "Be thankful when youtake this sword, for it satisfied my thirst for revenge!"
"The Messenger of God (SAAS), said, "If you did well in striking withyour sword, so did Sahl b. Hanif, Abu Dujana, cAsim b. Thabit and al-Harithb. al-Simma."
Ibn Hisham stated, "This sword of the Messenger of God (SAAS) was Dhual-Fiqar. And a scholar told me, quoting Ibn Abu Najih, 'A crier called out at the
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battle of Uhud, "There is no sword to match Dhu al-Fiqar.",u And a scholar toldvme that the Messenger of God (SAAS) said to (All, 'The polytheists will notcause us similar losses again before God gives us victory over them."'
Ibn Ishaq stated, "The Messenger of God (SAAS) passed by the home ofBanu cAbd al-Ashhal and he heard weeping and wailing over their dead. Theeyes of the Messenger of God (SAAS) welled with tears and he then said, 'ButHamza has no women weeping for him!'
"When Sacd b. Mu'adh and Usayd b. al-Hudayr returned to the home of BanucAbd al-Ashhal, they ordered their women to dress for outdoors and to go andweep for the uncle of the Messenger of God (SAAS).
"Hakim b. Hakim b. cAbbad b. Hanif related to me, from a man of BanucAbd al-Ashhal, who said, 'When the Messenger of God (SAAS) heard theirweeping over Hamza, he went out to them; they were at the door to the mosque,weeping. He told them, "Go home, God bless you all; you have been verykind.'"
"And the Messenger of God (SAAS) forbad public lamentation that day,according to Ibn Hisham. But this haditk he gives is munqati\ 'discontinuous'and mursal, 'incompletely transmitted'."
Imam Ahmad gave the tradition a complete line of transmission, stating,"Zayd b. al-Hubab related to us, quoting Usama b. Zayd, and Nafi*, from Ibn'Umar, that when the Messenger of God (SAAS) returned from Uhud and theansar women began weeping over those of their husbands who had been killed,he said, 'But Hamza has no women weeping for him!'
"He then went to sleep and when he awoke, the women were weeping. Hesaid, 'Today they are weeping and lamenting the loss of Hamza.'"
This tradition meets the criteria of Muslim.
Ibn Majah recounted it, from Harun b. Sa'id, from Ibn Wahb, from Usama b.Zayd al-Laythi, from Nafic, from Ibn cUmaT, to the effect that the Messenger ofGod (SAAS) passed by some women of Banu cAbd al-Ashhal who were weepingover their dead at Uhud. The Messenger of God (SAAS) said, "But Hamza hasno women weeping over him."
So then some ansar wives did go and weep for Hamza. When the Messengerof God (SAAS) awoke, he said, "Confound them! They'll not be upset whenthey leave! Let them return, and not wail for the dead from this day on!"
Musa b. <Uqba stated, "When the Messenger of God (SAAS) went off intothe alleys of Medina, there was much lamentation in progress in the houses. Heasked, 'What's all this?' He was told, 'These are ansar women lamenting theirdead.' He said, 'But there are no women lamenting for Hamza.' He then prayedfor forgiveness for Hamza.
"Sa(d b. Mu<adh, Sa'd b. <Ubada, Mu^dh b. Jabal and <Abd Allah b. Rawahaheard this and walked to their homes, where they set about assembling all the
12. The editor of the Arabic printed text observes in a footnote, "Ibn Hisham stated: 'There isno sword to match Dhu al-Fiqfir, and no warrior to match cAhT"
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weeping and lamenting women there in Medina. The men told them, 'By God,don't weep for those slain from among the ansar until you have mourned forthe uncle of the Messenger of God (SAAS). He has mentioned how there areno women lamenting him in Medina.'
"They claim that the man who summoned the mourning women was cAbdAllah b. Rawaha. And when the Messenger of God (SAAS) heard them, heasked, 'What's all this?' He was told what the ansar had told their wives; he thenprayed for them warmly and asked for them God's forgiveness, saying, 'But Ididn't want this; I don't like wailing!' And he forbad it."
Ibn Lahl'a recounts it similarly, from Abu al-Aswad, from tUrwa b. al-Zubayr.
Musa b. Vqba stated, "The hypocrites took advantage of the mourning ofthe Muslims to further sadden them and divide them from the Messengerof God (SAAS). The deceit of the Jews was evident and all Medina boiled withhypocrisy."
The Jews said, "If he were indeed a prophet, they would not have defeatedhim, and he would not have suffered such losses at their hand. But he's justambitious to establish a domain under his own absolute control."
The hypocrites said similar things, telling the Muslims, "If you had providedproperly for us, those who made you suffer would not have done so."
And so God sent down the Qur'an concerning the obedience of those whowere obedient and the hypocrisy of those who were that, and in consolation forthe Muslims, for those of them who were killed, that is. God stated, "And(remember) when you went forth from your family to establish the believers incamps for battle - and God is All-Hearing and All-Knowing" (surat Al-tImran;III, v.120). We have discussed this subject in our Tafsir (Exegesis); and to Godbelongs all praise and credit.
An Account of the departure of the Messenger of God (SAAS) and hisCompanions, despite their bruises and their mounds, to intimidate andpursue Abu Sujyan and his men as far as Hantra3 al-Asad,a place some eight miles from Medina.
Musa b. ^qba stated, following his account of the battle of Uhud and of thereturn of the Messenger of God (SAAS) to Medina, "A man from Mecca cameto the Messenger of God (SAAS) and the latter asked him about Abu Sufyanand his men. The man replied, 'I stayed with them and heard them arguing,some saying, "You have accomplished nothing. You damaged their leadershipand their elite, but then you left them without finishing them off. They still haveleaders left who will gather men against you."
"The Messenger of God (SAAS) gave orders for his men - despite theirgrievous wounds to move out in pursuit after the enemy in such a way thatthey would hear of this. He announced, 'Only those who were present at the
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battle may go.' cAbd Allah b. Ubayy asked, 'May I ride with you?' 'No,' he toldhim.
"And the Muslims did respond to God and to His messenger, despite theirsuffering, and set off.
"God stated in His Book, 'Regarding those who responded to God and toHis messenger after all the injuries they had suffered, those of them who dogood, and who are pious shall have a great reward' (surat Al-cImran; III, v. 171).
"The Messenger of God (SAAS) did give permission to Jabir (b. cAbd Allah)to go forth when he related how his father had ordered him to stay in Medinato care for his sisters.
"The Messenger of God (SAAS) then pursued the enemy as far as Hamra5al-Asad."
Ibn Lahica related this similarly, from Abu al-Aswad, from cUrwa b. al-Zubayr.
Muhammad b. Ishaq related in his military chronicle, as follows, "The battle ofUhud took place on Saturday in the middle of Shawwal. On the morning ofSunday, the 16th of Shawwal, the crier of the Messenger of God (SAAS)announced to the people that they should leave in pursuit of the enemy. Hiscrier also announced that only those who had been present at the previous day'sbattle should go forth. Jabir b. *Abd Allah spoke with him and he permitted himto join the force.
"The purpose of the Messenger of God (SAAS) in pursuing was to frightenthe enemy. This was by making them aware that they were still powerfuland that their losses had not so weakened them that they could no longer facetheir enemy.
"cAbd Allah b. Kharija b. Zayd b. Thabit related to me, from Abu al-Sa5ib, thefreed-man of ^'isha, daughter of 'Uthman, that a man of Banu <Abd al-Ashhalsaid, 'I was present at Uhud, along with a brother of mine. We came homewounded and when the crier of the Messenger of God (SAAS) announcedthe pursuit of the enemy, I and my brother agreed that we should not lose theopportunity of participating in another expedition with the Messenger of God(SAAS) even though we did not (each) have a mount to ride and were badlywounded. So we left with the Messenger of God (SAAS). I was less badlywounded than my brother; when he became exhausted, I would let him ride fora while and then he would again walk for a while. Eventually we caught up withthe other Muslims.'"
Ibn Ishaq continued, "The Messenger of God (SAAS) went on as far asHamra' al-Asad, a place some eight miles from Medina. There he remained theMonday, Tuesday and Wednesday and then he returned to Medina."
Ibn Hisham stated, "He left Ibn Umm Maktum in command of Medina."
Ibn Ishaq went on, "cAbd Allah b. Abu Bakr related to me that Ma<bad b. AbuMa^bad al-KhuzacT passed by them. The Khuza^ tribe, both those of them whowere Muslims and those who were unbelievers, were secretly the allies of the
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Messenger of God (SAAS) in Tihama and their understanding with him wasthat they would not conceal from him anything that happened there. Ma'badat that time was a polytheist and he told the Messenger of God (SAAS) on hisway past Hamra> al-Asad, 'Muhammad, we're deeply sorry at what happened toyour men, and we would hope for God to protect you and them.'
"He then left, while the Messenger of God (SAAS) was still there at Hamra?al-Asad, and met up with Abu Sufyan b. Harb and his men at al-Rawha5. Theyhad decided to return to fight the Messenger of God (SAAS) and his men. Theyhad concluded, 'We have severely damaged the best of his Companions andtheir chieftains and nobles, so should we now go home before we uproot themcompletely? We should go back for the rest of them and be finished with them.'
"When Abu Sufyan saw Ma'bad, he asked him, 'How are things back upbehind you, Ma'bad?' He replied, 'Muhammad has come out with his menseeking you in a force the like of which I never saw before. They are trulyenraged towards you. He has been joined by those who stayed behind whenyou did battle with him, and these men much regret what they did. The angerthey have towards you is something the like of which I've never seen before.'
'"What are you suggesting, confound you?' Abu Sufyan demanded. Hereplied, 'I swear, I don't think you'll be able to leave before you catch sight ofthe forelocks of their cavalry.'
'"But we've decided to attack them to destroy the rest of them!'
"Ma^ad commented, 'I really do advise you against that. I swear, I was soaffected by what I saw that I composed some verse on the subject.'
'"What did you compose?' Abu Sufyan asked.
"Ma^ad then recited,
'At the noise, my mount almost shied, the earth streaming with masses of finehorses.
Racing on, their riders like noble Hons, men not effeminate in the fray and notpoorly armed.
I ran on, thinking the earth itself moving, as they brought up a leader never to beforsaken.
And I said, "Woe to Ibn Harb when you meet and the plain shakes beneath thelines of men!"
I warn the people of Mecca very plainly, addressing every wise and sane man theyhave,
Of the army of Ahmad, not some mixed rabble, and my warning should not bedescribed as mere hearsay,'
"Abu Sufyan and his party were dissuaded from action by this.
"A party of men from cAbd Qays passed by, and he asked them where theywere headed. When they told him to Medina, he asked why, and they repliedthat they were going there for supplies. Abu Sufyan asked them, 'Would youdeliver a message I will give you for Muhammad? If you will, I'll load up thesecamels of yours with raisins at Ukaz tomorrow.' They agreed and he then told
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them, 'When you reach him, tell him that we have decided to come on after himand his Companions to wipe out the rest of them!'
"The men passed by the Messenger of God (SAAS) at Hamra5 al-Asad andtold him what Abu Sufyan had said. To this he commented, 'God suffices forus; a fine protector is He!'"
Ai-Hasan ai-Basri gave the same tradition.
Al-Bukhari stated, "Ahmad b. Yunus related to us, saying, 'Abu Bakr relatedto us, from Abu Husayn, from Abu al-Duha, from Ibn cAbbas, that this phrasehasbuna Allah wa ni(ma al-jpakil, "God suffices for us; a fine protector is He"was spoken by Abraham when he was cast into the fire. Muhammad (SAAS)spoke it when they told him, "The people have assembled for you; make themafraid." And he did inspire greater faith in them and they said, "God sufficesfor us; a fine protector is He."'"
Al-Bukhari is alone in giving this account.
He also stated, "Muhammad b. Salam related to us, quoting Abu Mu'awiya,from Hisham, from his father, from {A5isha, God bless her, who said to 'Umraabout the verse, 'Regarding those who responded to God and to His messengerafter all the injuries they had suffered, those of them who do good and whoare pious shall have a great reward' (sitrat Al-^Immn; III, v. 171): 'Nephew, yourfathers were among these, al-Zubayr and Abu Bakr, God be pleased withthem. When the Messenger of God (SAAS) suffered his losses at Uhud and thepolytheists withdrew, he was concerned that they might return. And so heasked, "Who will pursue them?" Seventy of his men volunteered, including AbuBakr and al-Zubayr.'"
This is the account given by al-Bukhari. Muslim gave it in an abbreviatedform through Hisham. Sa'id b. Mansur and Abu Bakr al-Humaydi jointlyrelated this from Sufyan b. cUyayna. Ibn Majah also verified it through him,from Hisham b. cUrwa. Al-Hakim related it in his compendium through AbuSacid from Hisham b. <Urwa; he related it from a hadtth of al-Suddi, from cUrwa.He said that both scholars considered the tradition sahih, authentic, but thatthese scholars had not narrated it.
This is what he stated. But the context of this is very strange. For it is wellknown by the scholars who have written on the military expeditions that allthose who advanced with the Messenger of God (SAAS) to Hamra' al-Asad werethose who had been present at Uhud and that these totalled 700, as is told above,of whom 70 were killed, the remainder surviving.
Ibn Jarir related, through al-cAwfi, from Ibn cAbbas, who said, "God castterror into the heart of Abu Sufyan after what had happened at Uhud and hereturned to Mecca. The battle of Uhud took place in Shawwal. The merchantswould come to Medina in Dhu al-Qa^a, staying once every year at Badral-Sughra. They arrived again after the battle of Uhud. The Muslim warriorshad suffered severe injuries and were complaining of these to the Messengerof God (SAAS). However, he told his men to go forth and continue what they
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had been doing. He told us, 'If you leave now, the month for the hajj will soonbe upon us and they will not be able to do the same again until next year."3
"Then the devil came to scare his deputies, saying, 'The enemy is all gatheredagainst you.' His men refused to follow him and so he said, 'I am going forth,even if no one follows me.'
"Abu Bakr, <Umar, Vthman, 'All, Talha, al-Zubayr, Sa<d, cAbd al-Rahrnanb. cAwf, Abu cUbayda, Ibn Mascud and Hudhayfa left with him, accompaniedby 70 men. They went in pursuit of Abu Sufyan as far as al-Safra*. And Godrevealed the verse, 'Regarding those who responded to God and to His messengerafter all the injuries they had suffered, those of them who do good and who arepious shall have a great reward1" (surat Al-cImran; HI, v.171).
This account is also very strange.
Ibn Hisham stated, "Abu ^bayda related to us that when Abu Sufyan b.Harb withdrew after the battle of Uhud, he wanted to return to Medina. ButSafwan b. Umayya advised him, 'No, don't do that. The enemy is thoroughlyenraged and we fear they might engage in battle differently from before. Returnhome.' And so they did.
"The Messenger of God (SAAS) who was at Hamra5 al-Asad when hereceived news that they were about to go home, then said, 'By Him who holdsmy soul in His hand, rocks have been assigned them; if they had been greetedwith them, they would have been history!'
"While out there and before his return to Medina, the Messenger of God(SAAS) captured Mu'awiya b. al-Mughira b. Abu al-cAs b. Umayya b. cAbdShams, <Abd al-Malik b. Marwan's grandfather on his mother's side, shebeing 'A'isha, daughter of Mu'awiya, along with Abu £Azza al-Juraahi. TheMessenger of God (SAAS) had captured this Mtfawiya at Badr and thenreleased him. Mu'Swiya asked him, 'O Messenger of God, forgive me!' But hereplied, 'No, by God, you'll not stroke your beard in Mecca and say, "I've twicedeceived Muhammad!" Strike off his head, Zubayr!' And his head was severed."
Ibn Hisham also stated, "Ibn al-Musayyab was quoted to me as havingsaid that the Messenger of God (SAAS) stated, 'A believer doesn't get bittentwice from the same lair; strike off his head, cAsim b. Thabit!' And his head wassevered."
Ibn Hisham went on, "Mu'awiya b. al-Mughira b. Abu al-cAs was givensanctuary by cUthman provided that he remain only three days. Thereafter theMessenger of God (SAAS) sent Zayd b. Haritha and 'Ammar b. Yasir to capturehim, telling them, 'You'll find him in such and such a place; kill him!' And theydid so, may God be pleased with them both."
Ibn Ishaq stated, "It was related to me by al-Zuhri that cAbd Allah b. Ubayy hada particular spot (in the mosque) he would occupy each Friday; this position
13. The sanctity of the hajj season would deprive the Meccans of the opportunity of attackingthe Muslims.
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would not be disputed by anyone else, out of respect for him and his people, hebeing a chieftain. When the Messenger of God (SAAS) took his seat to addressthe people on Friday, <Abd Allah would arise and say, 'People, this is theMessenger of God before you. God has^ given you honour and glory throughhim. Give him aid and support and listen and obey.' He would then sit down,
"When the Messenger of God (SAAS) and his men had returned to Medina,following the events at Uhud, cAbd Allah got up as usual but the Muslimsgrasped his clothing from all sides, saying, 'Sit down, you enemy of God! You'reno longer worthy of that, having acted as you did!'
"He therefore left, stepping over the necks of the men there, saying, 'By God,it's as if I were committing some sin by arising to express my support for him!'
"At the door of the mosque he was met by some of the ansar, who askedhim, 'What's wrong with you?' He replied, 'I arose to express my support forhim, but some of his Companions jumped on me and roughed me up. It's as if Iwere committing some sin by arising to express my support for him!' 'Go backinside', they told him, 'and the Messenger of God (SAAS) will ask them toforgive you.' 'By God,' he replied, 'I don't want him to ask forgiveness for me!'"
Ibn Ishaq then referred to what was revealed in the Qur'an concerning thebattle of Uhud, in surat Al-^Imran, beginning with the verse, "And (remember)when you went forth in the morning from your family to place the believers inpositions for the fighting. And God is All-Hearing, All-Knowing."He made reference to 60 verses and discussed these.
We have ourselves written at sufficient length on this in our work of exegesis.
He then proceeded to mention the martyrs of Uhud, enumerating them andtheir names and those of their fathers, according to their tribes, as was his custom.
He referred to 4 of the muhajirin - Hamza, Mus^b b. cUmayr, cAbd Allah b.Jahsh, Shammas b. cUthman, God be pleased with them all. He named 65 ansarwho were killed. Ibn Hisham added S other names to these; thus in his view theansar killed totalled 70 men.
Ibn Ishaq then named those of the polytheists who were killed; these totalled22 men whom he arranged by their tribes.
I observe that none of the polytheists were captured except for Abu cAzzaal-Jumahi, as al~ShafieI and others report. The Messenger of God (SAAS) hadhim killed right before him; he ordered al-Zubayr to execute him. It is also saidthat this was done by cAsim b. Thabit b. Abu al-Aflah. The man's head was cut off.
Chapter: The verses exchanged between the believers and the unbelievers concerningthe battle of Uhud.
We record here the poems of the unbelievers merely in order to give the responsesto them made in the Islamic poetry, emphasizing the aesthetic and intellectualimpact of the latter and exposing the idiocy of the former, that rabble!
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Imam Muhammad b. Ishaq, may God be pleased with him, stated, "Amongthe poems spoken at Uhud was the following by Hubayra b. Abu Wahbal-Makhzumi, a follower of the religion of his people, the Quraysh,
'Why do I suffer this painful love-sickness that afflicts me for Hind when warriorsare on the move?
Hind now blames and reproaches me at a time when warfare diverts me from her,
Easy now, do not reproach me; my character is thus, as you have learned, and Ihave never concealed.
I give aid to Banu Ka^j as they require; I bear weights and burdens I suffer from.
I bore my sword upon a tall, long-paced steed, smooth its gait, keeping up with therest when it runs,
As it races it is like an onager in the wild which, though pursued, stays by thefemale asses, protecting.
From the line of Acwaj he is, and the crowd loves htm; he is like the healthy, fullbranch of a very tall tree.
I readied him along with a fine, select blade and a spear for whatever dangers Imight meet.
And also chain-mail, rippling like running water, finely wrought and closely fitting,no faults apparent.
We led Kinana forth from the ends of Yemen across the lands, herding them along.
Kinana asked, "Where are you taking us?" We replied, "To al-NukhayL"" And sothey headed for it, and for those there.
We were the knights of the battle on the slope of Uhud; Ma<add were afraid, so wesaid we would go to them.
They feared the blows and thrusts, accurate and damaging, that they had seenwhen their advance forces were engaged.
Then we arrived like a hailstorm, and up went the bird-spirit of Banu al-Najjar,mourning them,
And their heads in the batde were like ostrich eggs, shattered and scattered.
Or a colocynth plant, its stem dried out, being buffeted by fierce winds.
We expend our funds generously and without accounting and thrust at the knights,in their eyes, from all sides.
Many is the night a man warms himself at a carcass he has slaughtered, butreserved for the wealthy he invited.
And many the frosty and rainless, freezing night of Jumada I've travelled through,
So bitter cold that dogs would bark only once, and snakes not move.
On such nights I've lit for the needy a big fire, bright as lightning, illuminating allaround.
(Amr and his father before him bequeathed me this practice, one he would oftenrepeat.
Such men rivalled the stars in brightness, their achievements no less than thegreatest of deeds.'"
14. A well near Medina.
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Ibn Ishaq stated, "Hassan b. Thabit, God be pleased with him, responded withthe following verses."
However, Ibn Hisham said that these were also attributed to Ka'b b. Malikand others. In my view the attribution Ibn Ishaq makes to Hassan is morewidely and frequently accepted. But God knows best.
"It was your foolishness that made you blindly lead Kinana against the Messenger,for God's forces would humble them.
You brought them down to pools of death that morning, for being killed andhell-fire await them.
You gathered up Abyssinian slaves, devoid of ancestry, you chiefs of disbelief,deceived by your tyrants.
Did you not remember God's horsemen when they killed those at the well, andthose they threw therein?
How many were the captives we freed without cost and how many a forelock wecropped of those we mastered!"
Ibn Ishaq went on, "Ka'b b. Malik also spoke the following verses in response toHubayra b. Abu Wahb al-Makhzuml,
'Has, then, Ghassan heard about us, even though between us and them there isdesert land difficult to traverse?
Wastelands and mountains, their dark forms from the distance looking like barrendust columns, widely scattered,
Where young, hardy camels weaken and the annual heavy rain clouds pass overwhen they come,
Where the bones of the carcasses of exhausted beasts appear stretched out like thelinens of traders.
There the wild cows and the antelopes walk in file and ostrich eggs have their shellsscattered far.
Our fighters defending our faith are all fine warriors, the crests of their helmetsglinting.
Every chain-mail in storage when put on seems like a full-running stream.
But at Badr ask any man you meet and any news of people far away may be useful.
There we were in the land of fear and had others than us been there, they wouldhave left by night, in flight.
When one of our out-riders came he would say, "Prepare for what Ibn Harb isgathering and preparing."
No matter how others would react at what affects us, we would have remainedmore calm than them.
If others than us had faced such a host, they would have given up and dispersed.
We battled them and no tribe could have withstood us without becoming terrifiedand taking flight.
When they went to live at al-1rd,ls our chief said, "If we do not protect al-cIrd, theseed, why sow it?
15. A place on the outskirts of Medina. The use of the word Hrd again in the same verse,meaning "seed", is, of course, a deliberate pun.
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We have a messenger among us whose instruction we obey; when he orders us wedo not delay.
The spirit comes down upon him from his Lord, made to descend from the heavensand then to arise again.
We seek his advice on what we want, and our goal is to listen and obey all hiswishes."
The messenger said, when they came in our sight, "Give up fear of death and seekit instead;
Be like those who sell their lives by coming close to a King who gives life andrestores it.
Take up your swords and put your trust in God; all power rests with God."We headed straight for them on their mounts, our swords held above us and notafraid,
Our squadron bearing swords and lances, the feet of our mounts not wavering onceplanted.
We plunged on as into the waves of the sea, amidst which were their Abyssinians,
some bearing armour, others not.
They were 3,000 strong, we some 300 or at most 400 choice warriors
When we plunged into them death flowed all around us; we raced towards death's
pool and we came first.
Lote-wood bows shot to and fro between us, all with fine strings from Yathrib,The arrows all made from the holy city of Sa'id, and treated with poison when
crafted
That pierced men's bodies and sometimes glanced off their armour, making anoise.
The cavalry on the plain were numerous as locusts on a cool night, brought by aneast wind.
Then we clashed and fighting was fierce betweeen us; and there is no denyingGod's command.
We struck at them until we left their leaders in the hollow lying like felled trees.That morning and on till refreshed by evening, our energy was like the heat of afire, consuming all.
They retreated in suffering, as though they were cloud remnants that had shedtheir water, blown away by the wind.
We advanced, our rearguard following slowly; we were like lions striking out attheir game at Bisha.
We caused casualties, as did the enemy to us; it was we who acted, but God's rolewas greater.
We fought hard and they fought too, all getting their fill of evil.
We are a people who do not consider that to kill is blameworthy for those whoprotect and defend their charges.
Stoic in adversity, we never find ourselves to weep over someone killed.
We are warriors who never retract what we said, and we never despair at whateverwarfare brings.
We are warriors who, if victorious, never commit atrocities, and we never complainat our injuries.
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We are like a flame from whose heat others seek protection while those near it andexposed are scorched.
You claim superiority over me, Ibn al-Ziba'ra, yet a party went forth in pursuit ofyou late at night.
And so on the heights of Ma{add and elsewhere ask yourself about which of all menis the least esteemed,
And who it was the warfare left with nothing to boast of, and whose face was mostshamed in the battle.
We attacked you fiercely, with God's help and support, the heads of our spears welldirected.
Our lances caused wounds among you like the orifices of waterskins, gushing water.
We headed for the standard-bearers and those who speed to defend the banner arethose swiftest in receiving praise.
Yet your men were traitors and gave up in desertion; and God refutes any order butit is He who is most effective.'"
Ibn Ishaq went on, "cAbd Allah b. al-Ziba'ra spoke the following verses aboutthe battle of Uhud, he still being a polytheist at that time,
'O rook of ill-omen, since you foretell, then speak; you only announce what isalready done.
Both good and evil have their course and both of these have witnesses to them.For them gifts are valueless and the graves of rich and poor are all alike.All life, all pleasure, fades and fate's handmaidens toy with us all.Convey to Hassan a message from me, for composing poetry alleviates those inpain.
How many were the skulls you saw at the mountain's foot, how many the severedfeet and arms.
How plentiful the fine armour removed from warriors slaughtered in the fray.How many the noble lord we killed, men of fine lineage, on both sides, leaders andheroes,
Men truly brave, lords of distinction, not cowards when the sharp points struck.
Ask al-Mihras, the well at Uhud, what skulls and brains inhabit it, like partridges.
How I wish that my elders at Badr had witnessed the terror of the al-Khazraj whenthe points struck home,
When warfare scratched its chest at Quba and killing boiled among the cAbdal-Ashhal.
They sped away rapidly then, like young ostriches climbing up the mountain.Of their nobles we killed twice as many, and we reversed the trend at Badr, and itwas equalized.
I am not blaming ourselves, except that if we had done it again we would haveharmed them badly
With our Indian swords rising above their heads, drinking deep again and again.'"
Ibn Ishaq continued, "Hassan b. Thabit, God be pleased with him, respondedas follows,
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'Ibn al-Zibacra got carried away by a battle in which we had the advantage; if onlyhe had been fair!
We damaged you and you us; warfare sometimes goes in cycles like that.We put our swords to your shoulders and there we drank your blood time andagain.
We made your backsides flow, as happens to old camels eating casaP6 for medicine!You took to your heels in flight in the defile, following along like sheep.Then we attacked you fiercely, forcing you down to the foot of the mountain;Our groups of warriors were like ashdaq" in the desert wastes, terrifying whomevercame across them.
The defile pressed in upon us and we crossed through it and filled its heights andlow places alike,
With men whose equal you are not and who were aided by Gabriel who came down.It was our piety that won the day at Badr, our obedience to God and our belief inthe prophets.
We killed every one of their chieftains and all their nobles in flowing robes.
At the battle of Badr we left shame upon Quraysh and exemplary tales to be told.
The Messenger of God (SAAS) in truth was witness to the battle of Badr, whilethe short, corpulent men
Of Quraysh assembled there were like unattended camels gathering in a pasture.
It is we, not people like you born to your mothers' arses, who face up to the fraywhen warfare comes!'"
Ibn Ishaq stated, "Ka'b recited the following verses honouring Hamza and thoseMuslims, may God be pleased with them all, killed with him at Uhud,
'You wept. And was it another who made you do so, when it was you who criedwhen remembering?
Your memory was of a people about whom stories have reached me in thistortuous time.
To think of them your heart throbs in longing and tear-filled sadness.But those they killed are in pleasant gardens, honoured therein both when theyenter or leave
For what they endured beneath the flag, the flag of the prophet at Dhu al-AdwujlsThat day when all of Aws and Khazraj gave answer with their swords.Along with Ahmad's men following the truth, its path so well illuminated.They kept on striking the warriors as they traversed through the swirling dust.So it was until the King summoned them to a garden whose entrance was shieldedby much foliage.
All of them died heroically, in God's faith, and received no punishment,Like Hamza when he held true, wielding a sharp sword, cutting deep.
16. A word with various connotations, i.e. honey, date juice, flowers, gum from trees etc.
17. The word shidq, pi. askdaq means according to the dictionaries, the sides or ends of valleys.It also has a connotation of the sides of the mouth and of being large-mouthed, or talkative andeloquent. Its precise meaning here is unclear.
18. A site near Uhud.
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The slave of Banu Nawfal confronted him, snorting like a black camel,Ajid ran him through with a spear, fast as a flame blazing up in a fire,Nubian fulfilled his promise, and Hanzalla, the good, did not turn awayFrom the truth until his spirit passed on to a place splendid with jewels.Those were men, not those of yours lying in the furthest depths of hell.'"
Ibn Ishaq stated, "Hassan b. Thabit spoke the following verses in mourning forHamza and the Muslims struck down at the battle of Uhud. It is in the samerhyme as the poem of Umayya b. Abu al-Salt eulogizing the polytheists killedat the battle of Badr."
Ibn Hisham stated, "There are some scholars expert in the poetry who denythat this poem should be attributed to Hassan. But God knows best."
(Hassan b. Thabit recited),
"0 Mayy, arise and lament loudly as the mourning women do,Like hags bearing heavy burdens, complaining, overladen,Wailing, and scratching at the faces of other women,
Their flowing tears reminding one of pillars stained with the blood of sacrifice,
Tearing at their hair and letting its ends appear,
Looking like the tails of restive horses being tossed in the morning,
Looking like scraps of meat cut up and left to be blown dry in the wind.
They cry in sadness, mourning women overwhelmed by tragedy,
Their hearts wounded, emitting pus from beneath scabs,
Now that fate has struck down those we relied upon when we feared
The warriors at Uhud injured, and destroyed by fate,
Our knights and protectors when warriors are sent forth.
O Hamza, I will not, I swear, ever forget you as long as time goes on.
You were the refuge of orphans, strangers and modest-eyed widows,
Protecting against that fate that brings successive, searing wars.
0 knight and champion, O Hamza, you were our gallant defenderProtecting us from terrible, calamitous blows of hate.
1 thought of you as the lion of the Prophet, who is himself our champion, ourprotector,
He who has always been considered when our noble and generous lords are counted.Towering above all nobles in fame, a man of generosity and pre-eminence,Not an irresponsible or fearful or weak man who complains at bearing burdens.A liberal man who would never withhold any generosity or kindness from hisneighbours.
Fine young men have perished, men of great esteem,
Men who would provide food in winter when the cattle were dispersed,
Camel meat with chunks and slices of fat on top of it,
Defending their neighbours for so long as those hating them attack.
I grieve for the young men of whom we are deprived, men like shining lamps,
Proud men, lords, nobles, men of generosity and breeding,
Men who purchased praise with their wealth, for praise brings dividends,
Men who jumped to their bridles if there cried out for them
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Someone beset by the misfortunes of an evil time,His mounts moving steadily along on the flat land,
Competing with one another, he being in one group whose chests poured with sweat,Moving on until success came, but not from the luck of a winning arrow of chance.
0 Hamza, you have rendered me lonely, like a branch severed by someonepruning it.
1 express my pain to you, now that earth and stones are piled above you,And a flagstone placed on top of you by the gravedigger, completing his work,On an open plain, covering the grave with earth and smoothing it well.
Our consolation is for us to say, though our speaking it is very hard, that whoeverhas been spared life's misfortunes
Should come to us for his eyes to weep for our noble deadWho acted as they spoke, men of generosity and good deeds,Men whose hands were always stretched forth in liberality,"
Ibn Hisham commented, "Most scholars of poetry refute attribution of thispoem to Hassan."
Ibn Ishaq went on, "Ka^ b. Malik spoke the following verses eulogizing Hamzaand his fellow warriors,
'Struck by anxiety, you lay sleepless, worried that joyful youth had been strippedfrom you,
While a Damn girl invited your heart to loving; but your passion is of Ghawr, andyour wakefulness of Najd.
Abandon excessive pursuit of passion; you were always blamed for acting that way.
It is now time for you to refrain, obediently, and to pay heed when counsel warns.
You were devastated by the loss of Hamza, your stomach in confusion.
If Mt. Hira1 itself suffered such a shock its peaks would collapse.
A chief he was, formed from Hashim's stock wherein He prophethood, nobility andleadership,
Leaders who would slaughter big-humped camels when the wind almost froze thewater,
Men who would leave their brave foes prostrate on the battlefield, their lancesbroken in two.
This was a man who strutted in his armour as though he were a huge, brown,big-pawed lion.
He was the uncle and the confidant of the Prophet, Muhammad, and he went mostgloriously to his death.
He went with distinction to his fate, one of a family who aided the Prophet, and ofwhom some sought martyrdom.
Hind was told the good tidings of this, to alleviate the burning pain inside her,
When we met her folk that morning on the sandhill, that day her happiness fled.
(And we talked) of the well at Badr, when Gabriel and Muhammad, beneath ourflag, repelled the enemy,
So that the Prophet saw their hosts as two parts whom we could either kill or driveaway at will,
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Left prostrate at the site, they were 70 in number, Utba and al-Aswad amongthem.
And Ibn al-Mughlra too whom we struck above his neck-artery, making it flowand foam.
And it was a sharp sword in the hands of the believers that set Umayya al-Jumahlstraight.
The polytheist rabble came to you, chased by the cavalry, like ostriches in retreat.What a difference there is in those for ever in hell and those who dwell in paradisein eternity!'"
Ibn Ishaq went on to say that Abd Allah b. Rawaha spoke the following versesin mourning for Hamza and his fellow warriors killed at the battle of Uhud. IbnHisham, however, stated that Abu Zayd recited them to him as having beencomposed by Katy b. Malik. But God knows best.
"My eyes wept, and they had a right to do so; but weeping and wailing will dono good.
For the lion of God, that day they asked, 'Could that man slain be Hamza?'
Through his death all the Muslims were injured there, the Messenger as well.
O Hamza, Ya'ls's father, the very foundations were destroyed; you were theepitome of glory, piety and kindness.
May God's peace be upon you in paradise, in pleasure that will never end!
O Hashim, of all men the best, be steadfast; and all your deeds were good andgenerous.
The Messenger of God is noble and patient; it is at God's command he enunciateswhen he speaks.
Who will inform LuJayy for me, for after today, the world will be utterly changed.
And before this day they have known and tasted deeds of ours by which the thirstfor vengeance was satisfied.
You have all forgotten our blows at the pool of Badr, that day when sudden deathstruck you.
That day when Abu Jahl fell prostrate, the vultures circled and hovered above him,And <Utba and his son also fell, and Shayba was bitten by the burnished sword.There we left Umayya stretched out, a slim spear between his ribs.Ask the heads of Banu Rabi'a; our swords have notches because of them.O Hind," weep and tire not of it; for you are passionate, shedding tears as thoughbereaved of a son.
And You, Hind, show no joy at Hamza's death; your exultation is despicable.
Ibn Ishaq continued, "Safiyya daughter of cAbd al-Muttalib spoke the followingverses, mourning her brother Hamza b. cAbd al-Muttalib. She was the mother
19. This Hind is presumably Hind daughter of Uthatha b. 'Abbad b. cAbd al-Muttalib whohad eulogized Hamza (see above p. 52), while the Hind of the next line would be the daughter ofUtba b. Rabi'a, the wife of Abu Sufyan, who had sworn to eat Hamza's liver when the latter hadkilled her father ^tba at Badr. The two women spoke verses against one another after the battleof Uhud.
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of al-Zubayr and was the aunt of the Prophet (SAAS); may God be pleasedwith them all.
'Are you, sisters of mine, asking, in fear, those present at Uhud, the ignorant andknowledgeable alike?
The knowledgeable replied, "Hamza is dead! The adviser, the very best adviser ofthe Messenger of God!
The God of truth and the throne has summoned him to paradise, where he will livein joy."
That was what we had hoped for; we anticipate for Hamza the best of fortunes onassembly day.
By God, I'll not forget you so long as the winds blow; I will mourn and be sadwhether I am at home or away.
For God's lion who was a defender who protected Islam from all who disbelieved.
How I wish my limbs and bones had been there then, for the hyenas and vulturesto attack me!
I say, my family having made louder their lament, "May God reward well thisbrother, this champion!"'"
Ibn Ishaq stated, "Nucman, wife of Shammas b. cUthman, spoke the followingverses in mourning for her husband; but God, to whom all praise and credit aredue, knows best.
'Eyes, weep copiously and without stop for a noble, brave warrior,
A man of firm conviction and fine disposition, a standard-bearer and a horseman.
When his death was announced, I cried in pain, "Gone is the man of generosity!Gone is he who fed and clothed!"
And I said, when his usual places were empty of him, "May God not distance fromus our nearness to Shammas!"'
"Her brother al-Hakam b. Said b. Yarbuc responded as follows in consoling her,
'Guard your modesty, in seclusion and dignity; Shammas was just one of our men.Do not kill yourself because his death has come, in obedience of God, and on a dayof violence and terror.
Now Hamza was God's lion; so bear up, for he tasted from Shammas's cup that day.'
"Hind, daughter of Utba, the wife of Abu Sufyan, recited, upon their returnfrom Uhud,
'I have returned home with my mind in much confusion, some of those I was afterhaving escaped me,
Those of Quraysh at Badr, and others, including some of Banu Hashim and of thepeople of Yathrib.
However, I did gain one thing, even if it was not all as I had hoped in my journey.'"
ibn Ishaq gives many more such poems. We have left out the others becauseof our concern not to be long-winded and boring; those poems we have givensuffice. And to God be all praise.
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Al-Umawi gave in his military chronicles even more poems than Ibn Ishaq;this was his usual practice, though even more evident here.
Among the verses quoted from Hassan b. Thabit were the following deliveredabout the battle of Uhud,
"It was the devil they obeyed, when he let them down and their disgrace and failurewas fully evident,
When they shouted in unison with Abu Sufyan, 'Rise up, Hubal!'
We all answered back, 'Our Lord, the All-Merciful, is greater and more splendid!'
Be sure, you used this cry once at the 'pool of death' (at Badr), death being a placeto drink.
You should know that when thoughts of death must be slaked, we are cooking potson the boil.'"
It seems that these verses may well be part of Hassan's response to (Abd Allahb. al-Zibacra; but God knows best.
This brings to an end commentary on the battle of Uhud.
Division.
There has been recounted above those events, raids and expeditions thatoccurred in 3 AH. The best-known of these was the battle of Uhud, that occurredin the middle of Shawwal of that year, as we have detailed above. And to Godbe all praise.
At Uhud, there died as a martyr Abu Yacla, also known as Abu cAmara,Hamza b. cAbd al-Muttalib, the uncle of the Messenger of God (SAAS) who wasknown as 'God's lion' and 'His messenger's lion'. He was the foster-brother ofthe Prophet (SAAS), as also was Abu Salama b. {Abd al-Asad. All were suckledby Thuwayba, the freed-woman of Abu Lahab, this fact being established in areliable hadith account.
He would, moreover, have been more than 50 when he was killed. He was abrave, heroic man and a major early trusting follower; at that battle otherstotalling 70 were killed along with him. May God be pleased with them all!
That same year cUthman b. cAffan married Umm Kulthum, the daughterof the Messenger of God (SAAS), following the death of her sister Ruqayya.His betrothal to her took place in Rabic al-Awwal of that year, and the marriagewas consummated in Jumada al-Akhira, as has been told above. Al-Waqidirelated this.
Ibn Jarir also said of that year: "Al-Hasan b. cAll b. Abu Talib was born toFatima, daughter of the Messenger of God (SAAS)." He added that the sameyear she conceived al-Husayn; may God be pleased with them all!
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In the name of God, the Most Mercifuland Compassionate; O Lord, facilitate!
THE YEAR 4 AH.
In Muharram of that year Abu Salama b. cAbd al-Asad made his foray againstTulayha al-Asadi, and he went on as far as the place known as Qatan.
Al-Waqidl quoted cUmar b. Uthman b. cAbd al-Rahman b. Said al-Yarbu*!,from Salama b. <Abd Allah b. "Umar b. Abu Salama and others, as having said,"Abu Salama was present at Uhud, where he was seriously wounded in the upperarm. He rested for a month recuperating and then, in Muharram, at the beginningof 35 months after the Hijra, the Messenger of God (SAAS) summoned him andtold him, 'I want you to go forth into Banu Asad territory and to attack them.'"He charged him to behave with piety and to treat the Muslims with him well.
One hundred and fifty men accompanied him on this expedition.
He went out to near Qatan, which is a well belonging to Banu Asad, whereTulayha al-Asadi and his brother Salama, both sons of Khuwaylid, were alsopresent. He had assembled his allies from Banu Asad with the intention ofmaking war against the Prophet (SAAS). But one of their men had come to theMessenger of God (SAAS) and told him of what they were planning against him.He had therefore dispatched Abu Salama on this expedition.
When they (the Muslims) reached their territory, they dispersed, leaving largequantities of camels and goats as booty for them. Abu Salama took all this intohis possession, along with three of their slaves he had taken prisoner, and setout to return to Medina. He then awarded a substantial portion of the booty tothat man of Banu Asad who had given them information. Having extracted theportion due to the Prophet (SAAS), a slave and one-fifth of the booty, he dividedup the rest among his companions. Then he entered Medina."
"Ulnar b. ^Jthman stated that cAbd al-Malik b. cUbayd related to him, fromcAbd al-Rahman b. Said b. Yarbuc, from (Umar b. Abu Salama, who said, "It wasAbu Usama al-Jushami who injured my father. He spent a month recovering andwhen he had done so, the Messenger of God (SAAS) sent him, in Muharramof that year, 4 AH that is, to Qatan. He was away for some ten days and whenhe returned to Medina his wound got the better of him and he died, three daysprior to the end of Jumada al-Uwla."
'Umar then added, "My mother then observed the Hddam period of fourmonths and ten days. Thereafter the Messenger of God (SAAS) contractedmarriage with her and this he consummated a few days prior to the end ofShawwal. My mother used to say, 'There's nothing wrong with contracting andconsummating a marriage in Shawwal; it was then that the Messenger of God(SAAS) both contracted and consummated marriage with me.'"
20. The period of waiting prescribed in Islamic law during which a woman may not remarryfollowing the death of her husband.
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He stated that Umm Salama died in Dhu al-Q^da, 59 AH.Al-Bayhaqi related this.
I observe that we will report in regard to the latter part of this year, 4 AH, thatit was in Shawwal that the Prophet (SAAS) arranged his marriage with UmmSalama. (I will also comment) on whether the son negotiates on his mother'sbehalf in marriage, and I will note the views of scholars in that regard. If GodAlmighty wills it so, and in Him is all confidence.
THE EXPEDITION TO AL-RAJP.
Al-Waqidi stated, "In Safar - of the year 4 AH - the Messenger of God (SAAS)sent men to the Meccans to receive safe passage from them."
He added, "Al-Raji' is positioned some eight miles from cAsfan."
Al-Bukharl stated that Ibrahim b. Musa related to him, quoting Hishamb. Yusuf, from Ma'mar, from al-Zuhrl, from cAmr b. Abo Sufyan al-Thaqafl,from Abu Hurayra, who said, "The Prophet (SAAS) sent out a reconnaissanceexpedition, having appointed cAsim b. Thabit as their leader; he was thegrandfather of'Asim b. Umar b. al-Khattab.
"They travelled out to a point between cAsfan and Mecca and there newsof them reached a tribe of Band Hudhayl known as Banu Lihyan. The latterproceeded to pursue them, their force consisting of some 100 archers. Theyfollowed their tracks to a camp site where they had made a halt and there theyfound kernels of the dates with which the Muslims had provisioned themselvesin Medina. The Banu Lihyan men recognized these as being from Medina,followed on after them and eventually caught up with them.
"When 'Asim and his companions could go no further, they took refuge on anoutcrop of rock where they were surrounded by Banu Lihyan. The latter toldthem, 'If you come on down, we give you our pledge and promise not to kill anyone of you.' cAsim replied, 'For myself, I'll not place myself under the securityof a non-believer. O God, inform Your prophet about us!'
"The Banu Lihyan men then attacked and killed cAsim and seven of his menwith arrows. Khubayb, Zayd and one other man remained alive. When BanuLihyan repeated their pledge and promise, Khubayb and the others came down.When they had them in their power, their enemy untied some bow strings withwhich they bound their prisoners. The third Muslim remonstrated, 'So nowthe treachery begins!' He then refused to accompany them. His captors draggedhim along, trying to force him to accompany them, but when he resisted, theykilled him.
"They then set off with Khubayb and Zayd and sold them in Mecca. Thetribe of al-Harith b. cAmir b. Nawfal bought Khubayb; it had been Khubaybwho had killed al-Harith at the battle of Badr. He remained with them for sometime as their prisoner until they decided to kill him. Khubayb then asked one of
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al-Harith's daughters if he could borrow a razor with which to shave his pubichair and she loaned him one.
"She later said, 'My attention then left a baby of mine who crawled overto Khubayb, who lifted it up on to his lap. When I saw the baby there I wasterrified and Khubayb, holding the razor, saw this and asked, 'Are you scaredI might kill him? I would hope to God I'd never do any such thing!'
"She used to comment, 'I never saw a better prisoner than Khubayb. I oncesaw him, bound in irons, eating a large bunch of grapes at a time when there wereno such fruit in Mecca; the grapes were nothing but bounty that God bestowedon him.'
"His captors ultimately took him outside the sanctuary to kill him. He asked,'Allow me to make two raklat in prayer.' Having done so, he went over to themand said, 'Except for the fact that you would have thought me scared of dying, Iwould have prayed longer.' He was the first to institute the practice of makingtwo raW-at before execution. Khubayb then said, 'O God, count them one by one,and give them violent death!'
"He also spoke the following verses,
'Being killed as a Muslim, I care not how my death comes, since it is in God'scause.
For that is God's prerogative; and if He wishes He will give His blessings tosevered limbs.'
"Thereupon ^qba b. al-Harith went up and killed him. Quraysh later sentfor a part of cAsim's body that they would recognize; cAsim had killed one oftheir leaders at Badr. But God sent down a cloud of wasps; these protected hisbody from the Quraysh emissaries who could not gain access to him."
Al-Bukhari went on to state that <Abd Allah b. Muhammad related to him,quoting Sufyan, from cAmr, who heard Jabir b. <Abd Allah say, "It was AbuSarwa*a who killed Khubayb."
I comment that the man's name was 'Uqba b. al-Harith He accepted Islamthereafter and there is a hadith attributed to him concerning the foster relation-ship. It is said that Abu Sarwa*a and MJqba were brothers. But God knows best.
This is the account of the expedition to al-Rajic as given by al-Bukhari in thesection of military campaigns in his Sahih collection. He also related this in hissection on al-tawhid, and on al-jihad, through various lines from al-Zuhri, 'Amrb. Abu Sufyan, Asad b. Haritha al-Thaqafi, ally of Banu Zuhra. Some authoritiesgive the above name as ^mar b. Abu Sufyan, though it is widely accepted tobe cAmr.
In one account of al-Bukhari he states, "The Messenger of God (SAAS)despatched ten men on a reconnaisance expedition, appointing cAsim b. Thabitb. Abu al-Aqlah as their leader."
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Muhammad b. Ishaq, Musa b. <Uqba and Urwa b. al-Zubayr, however, offersomewhat contradictory accounts. We will give herewith the wording of IbnIshaq to show the difference and discrepancy. Ibn Ishaq is, however, theunchallenged leading authority in this, for as al-Shafi% may God be pleasedwith him, put it, "Whoever wishes to research the early military engagementsis reliant upon Muhammad b. Ishaq."
Ibn Ishaq stated that cAsim b. 'Umar b. Qatada related to him, "A group ofmen from (Adal and from al-Qara approached the Messenger of God (SAAS)after the battle of Uhud and asked, 'O Messenger of God, Islam has alreadyreached us. Could you now send a group of your Companions to give usinstruction in the religion, in how to recite the Qur'an, and in the laws of Islam?'
"The Messenger of God (§AAS), therefore did send with them a group of sixof his Companions. These were Marthad b. Abu Marthad al-GhanawI, an ally ofHamza b. cAbd al-Muttalib - Ibn Ishaq relates that he was their leader - Khalidb. al-Bukayr al-Laythi, ally of Banu 'Adi, cAsim b. Thabit b. Abu al-Aqlah,brother of Banu cAmr b. cAwf, Khubayb b. cAdi, brother of Banu Jahjabi b.Kulfa b. 'Amr b. cAwf, Zayd b. al-Dathina, brother of Banu Bayada b. cAmir,cAbd Allah b. Tariq, ally of Banu Zafar. May God be pleased with them all."
Ibn Ishaq, therefore, is stating that they were six in number; Musa b. ^qbastated the same, and named them as Ibn Ishaq had done.
Al-Bukhari, however, states that they were ten in number and, according tohim, it was cAsim b. Thabit b. Abu al-Aflah who was their leader. God knowsbest.
Ibn Ishaq went on, "These men went forth as far as al-Rajlc, a well belongingto Hudhayl in the Hijaz, above al-Had'a.21 There (other persons) betrayed themand aroused Hudhayl against them. The party were there in camp when menbearing swords suddenly descended upon them. They therefore took up theirown swords to do battle. Their attackers, however, told them, 'We swear by Godwe don't want to kill you; we just want to get some money for you from theMeccans. We pledge and promise by God that we will not kill you.'
"Marthad, Khalid b. al-Bukayr and cAsim b. Thabit, however, replied, 'ByGod, we'll never accept any pledge or oath made by a polytheist.' cAsim b. Thabitthen recited - and God knows best and to Him is all praise and reliance —
'What weakness do I have, a brave archer with a bow that has a tough string?Long, thick arrows can wing from it; and death is truth, life false.All that God determines comes about for man and man to Him returns.If I do not batde you, then may my mother be bereaved!'
'^Asim also recited,
'I am Abu Sulayman, and I have arrows made by al-Muq'ad" and weapons likehell's fire.
21. A location between 'Asfan and Mecca, some seven miles from 'Asfsn.
22. The name of a well-known Meccan arrow-maker.
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When fighters throng, I'm not afraid; I have my shield of smooth bull's leather.And I'm a believer in Muhammad's mission.'"He also said,
'I'm Abu Sulayman, an archer, and my people are of noble stock.'"
Ibn Ishaq went on, "He then fought until he was killed, as were also two of hiscompanions.
"When cAsim was killed, Hudhayl wanted to take his head and sell it to Sulafa,daughter of Sa<d b. Suhayl. She had sworn after he had killed her two sons at Uhudthat if she got possession of cAsim's head, she would drink wine from his skull.
"But when wasps prevented their getting access to it, they said, 'Let's leavehim till nightfall; then they will leave and we will take it.' And so God sent(a flood) into the wadi which bore cAsim away. He had made a pledge to Godthat no polytheist would ever touch him, or he one of them, because they mightsully him.
"Umar b. al-Khattab used to say, when someone said that the wasps hadprotected him, 'God does protect believers.'
"cAsim had sworn that no polytheist would ever touch him or he one of themduring his life; and God protected him after his death just as he had defendedGod while living!"23
Ibn Ishaq went on, "However, Khubayb, Zayd b. al-Dathina and cAbd Allah b.Tariq were weak and pliant and protective of their lives and so gave themselves up.The enemy took them prisoner and then took them into Mecca to sell them there.
"When they were in al-ZahrSn, cAbd Allah b. Tariq extracted his hand fromhis bonds and drew his sword. The enemy, however, kept their distance fromhim and pelted him with stones until they had killed him. His grave is thereat al-Zahran.
"Khubayb b. cAdl and Zayd b. al-Dathina were brought on into Mecca wherethey were bought by Quraysh in exchange for two prisoners of Hudhayl whowere in Mecca.
"Hujayr b. Abu Ihab al-Tamirnl, an ally of Banu Nawfal, bought Khubaybon behalf of cUqba b. al-Harith b. <Amir b. Nawfal to kill him for his father; AbuIhab was the brother of al-Harith b. 'Amir by the same mother.
"Zayd b. al-Dathina was bought by Safwan b. Unuyya to kill him in revengefor his own father. Safwan despatched him to al-Tan*im in the company ofa freed-man of his named Nistas who took him outside the sanctuary to killhim. A group of Quraysh gathered among whom was Abu Sufyan b. Harb. AbuSufyan asked him, as he was being brought forth for execution, 'I implore you,by God, Zayd; wouldn't you like it to be Muhammad here in your place with usnow for us to strike off his head, and for you to be with your own people?'
23. The line could be translated alternatively: "... just as God had protected him while hewas alive".
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"He replied, 'By God, I would not like Muhammad, wherever he now is, tobe harmed by even a single thorn and for me to be sitting among my people.'
"Abu Sufyan used to say, 'I never saw anyone so love anyone else asMuhammad's Companions loved Muhammad.'
"Nistas then killed him.
"Regarding Khubayb b. cAdl. cAbd Allah b. Abu Najih related to me that itwas related to him from Mawiyya, the freed-woman of Hujayr b. Abu Ihab, whohad accepted Islam, who said, 'Khubayb was kept prisoner in my home. One dayI looked at him and saw that he was eating from his hand a bunch of grapes aslarge as a man's head - and that at a time when I don't know of any grapes beingeaten anywhere on God's earth!"'
Ibn Ishaq went on, (<<Asim b. Uraar b. Qatada and cAbd Allah b. Abu Najihrelated to me that she also said, 'When the time for his execution came, he said,"Send for a steel blade with which I can clean myself off for the execution."' Shewent on, 'So I gave a razor to a young man from the tribe and told him, "Takethis to the man in the house." But no sooner had the youth left with it than Ibegan asking myself what I had done. The man will take his revenge by killingthis youth, making it one man for another, I thought. But when the youth handedKhubayb the blade, the latter commented, "Wasn't your mother afraid of mytreachery when she sent you to me with this blade?" He then allowed the youthto leave.'"
Ibn Hisham stated, "It is said that the youth was her own son."
Ibn Ishaq went on to quote cAsim as saying, "They then took Khubayb out toal-TancIm to crucify him.
"He spoke to them as follows, 'I'd appreciate you letting me alone to make tworakcat in prayer.' They agreed and he did so very well. Then he went over tothose present and said, 'I swear, if I had not been concerned that you would thinkI had taken a long time out of fear of dying, I would have prayed more!'
"It was Khubayb who was the first to begin the practice by Muslims ofmaking two prayer prostrations before execution.
"They then raised him up to the scaffold and when they had bound him therehe said, 'O God, we have announced your messenger's mission, so inform himtomorrow of what is being done to us.' He then said, 'O God, count them andkill them violently; let none of them escape.' They then killed him.
"Mu'awiya b. Abu Sufyan used to say, 'I was there along with others in thecompany of Abu Sufyan and had him throw me to the ground in fear ofKhubayb's curse. People used to say, "A man who has an oath spoken againsthim can escape it by falling on his side."'"
In the maghazi, military chronicle, collection of Musa b. ^qba, it states,"Khubayb and Zayd b. al-Dathina were killed on the same day and theMessenger of God (SAAS) heard of it that very day. He then said, 'Maypeace be upon you both' - or 'upon you', singular. 'Quraysh have killedKhubayb!'"
89
It is said that when they crucified Zayd b. al-Dathina, they cast arrows athim to subvert him away from his religion, but this only increased his faith andhis acceptance of his fate.
Urwa and Musa b. TJqba related that when they raised Khubayb on tothe wooden frame, those present called out to him, "Would you not preferMuhammad to be in your place?"
He replied, "No, by God Almighty, I'd not have him ransom me by havinga thorn pierce his foot!' But they laughed at him. This is reported by Ibn Ishaqin his account relating to Zayd b. al-Dathina. But God knows best.
Musa b. <Uqba stated, "They claim that it was (Amr b. Umayya who buriedKhubayb."
Ibn Ishaq stated, "Yahya b. cAbbad b. cAbd Allah b. al-Zubayr related tome, from his father 'Abbad, from <Uqba b. al-Harith, who said, 'I heard him say,"I swear by God, it was not I who killed Khubayb; I was too young for that. Itwas Abu Maysara, brother of Banfi cAbd al-Dar, who took the spear and placedit in my hand. He then grasped my hand and the spear and pierced him with ituntil hehadkiUedhim."'"
Ibn Ishaq continued, "One of our associates told me, <cUmar b. al-Khattabappointed Said b. cAmir b. Hidhyam al-Juhami over part of Syria. He wouldsuffer from fainting spells when he was with people and this was reportedto cUmar. It was said that the man had some affliction. cUmar asked him on avisit he made to him, "Said, what is it that ails you?" He replied, "By God,Commander of the Faithful, there's nothing the matter with me; it's just thatI was among those present when Khubayb b. cAdi was killed. And I heard hiscurse. And whenever I'm meeting people and recall this, I feel faint." <Umarthought all the better of him thereafter.'"
Al-Umawi stated, "My father quoted Ibn Ishaq as having said, 'We havebeen told that cUmar said, "Anyone who wants to see a man who is uniqueshould look at Said b. cAmir.""'
Ibn Hisham stated, "Khubayb remained in their captivity until the sacredmonths had expired and then they killed him."
Al-Bayhaql related, from Ibrahim b. Ismail, as follows, "Jacfar b. cAmr b.Umayya related to me, from his father, from his grandfather £Amr b. Umayya,that the Messenger of God (SAAS) had sent him forth alone to get information.He said, 'I made my way to the wooden frame where Khubayb was and climbedup, fearing I might be seen. I released him and he fell to the ground. I then drewaway a little, then turned but could not see anything there; it was as if the earthhad swallowed him. And not a trace of Khubayb has appeared up to this time.'"
Ibn Ishaq then quoted Muhammad b. Abu Muhammad, from Said orcIkrima, from Ibn 'Abbas, who said, "When the men were killed at al-Rajl*,some hypocrites said, 'How sad for those misguided people who died that way.They neither stayed with their families, nor did they carry out their master'smission."'"
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It was about them that God revealed the words, "There may be a personwhose words about this life may please you, while he invokes God to witnesswhat is in his heart. Yet he may be the most vehement of enemies" (suratal~Baqara\ II, v.204).
And God revealed concerning those who went on this expedition, "There arethose who sell themselves seeking God's favour, and God is compassionate toHis servants" (surat al-Baqara; II, v.207).
Ibn Ishaq stated that the following verses were spoken about this expedition byKhubayb when people gathered to kill him. Ibn Hisham observed that someauthorities deny that he was their author:
"The parties gathered around me, assembled their tribes and collected all thegroups together;
AH of them showed enmity towards me and antagonism, because I was in bonds,tighdy held.
They had gathered their women and children and I was taken to a tall, stouttree-trunk;
I complain to God at my isolation and my torment and at the death the enemyplanned for me.
0 Lord of the Throne, give me patience to withstand what it is they intend; theyhave slashed my flesh and my hope despairs.
This is happening in God's cause, and if He wishes He will bless torn-off limbs.They offered me the choice between disbelief and death, and my eyes were wetfrom something other than fear.
1 have no fear of death — and am already dead; but what I dread is the consumingfire of hell.
By God, if I die a Muslim, I care not in what way my death in God's cause may occur.I shall not express subservience to the enemy, nor any fear, for it is to God I amreturning."
Two of these verses are given also24 in the Sahih collection of al-Bukharl. Theseare the lines,
"I do not care, when I die as a Muslim, in what manner my death in God's causemay occur.
This is happening in God's cause; and if He wishes, He will bless torn-off limbs."
Ibn Ishaq quotes Hassan b. Thabit as having spoken the following elegy forKhubayb:
"What is wrong with your eyes, ceaselessly letting fall their teardrops on to yourbreast like pearls,
Over Khubayb, a hero of the brave, no coward when you challenge him and notfrivolous, as is well known.
24. With slight variations in some wording and the transposition of one line.
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Go forth, Khubayb, and may God reward you well, in eternal paradise with kouris15for companions.
What will you respond when the Prophet asks you, while pure angels are there onthe horizon,
Why it was you killed God's martyr for a tyrant who committed crimes throughoutthe land?"
Ibn Hisham commented that he had left out certain verses containing obscenities.
Hassan also, according to Ibn Ishaq, recited the following verses attackingthose of Banu Lihyan who had betrayed those who went to al-Rajlc. But Godalone, in Whom is all trust, confidence and protection, knows best.
"If pure, unadulterated treachery delights you, then go to al-Rajic and ask whereLihyan live;
They are a people who advise one another to eat the neighbours who come amongthem, dogs, monkeys and men being all alike!
If a billy-goat could talk and arose one day to address them, they would considerhim someone of honour and importance!"
Hassan b. Thabit also said, satirizing Hudhayl and Banu Lihyan for theirtreachery towards those who had gone to al-Rajic, may God be pleased withthem all:
"By my life, the stories told of Khubayb and (Asim have disgraced Hudhayl b.Mudrik,
Tales told of Lihyan have brought them ignominy,For Lihyan have committed the most evil of crimes.
Their men, those from the very best of their tribe, those like the very hairs behindthe fedock of a horse's front legs.
They betrayed at al-Rajl* and surrendered their charges, men of decency and finequalities.
They betrayed the apostle's messenger; Hudhayl gave no protection againsthorrendous crimes.
They will one day see victory go against them for killing one protected againstevil actions,
By swarms of wasps guarding his flesh, protecting the flesh of one who witnessedmighty batdes.
Hudhayl may well see the bodies of those killed laid out or at funerals.
We will engage them in fierce battles that riders will relate to fairgoers.
At the orders of the Messenger of God; His messenger has made his decisionagainst Lihyan, forcefully and with knowledge.
A despicable tribe that cares nothing for fidelity and does not repel the tyrant'shand when wronged.
When (some) people live in the open desert, them you find at the very rivers, amidstthe streams.
25. In Islam, the handmaidens of paradise whose company is a reward for exemplary behaviouron earth.
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Their abode is that of death; their response when harmed is like that of dumbbeasts."
Hassan, may God be pleased with him, also spoke the following in praise of themen at al-Rajlc, naming them in his verses. Ibn Ishaq, God be pleased with him,recorded the following:
"May God bless those who went forth together at al-Rajlc and who were honouredand rewarded.
The party's leader and commander was Marthad, and Ibn al-Bukayr was theirImam, along with Khubayb.
And there was a son of Tariq and Ibn Dathina was of them; it was there he met hispredetermined fate.
And there was al-cAsim, slain at al-Rajlc, who reached the very heights (of heaven);how much he gained!
He prevented the panderers from striking his back by fighting fiercely; he wassplendid."
Ibn Hisham commented that most authorities deny that these are verses ofHassan.
THE EXPEDITION OF 'AMR B. UMA YYA AL-DAMRI, FOLLOWINGTHE EXECUTION OF KHUBA YB.
Al-Waqidi stated, Ibrahim b. Ja'far related to me, from his father, and (as did)cAbd Allah b. Abu Ubayda, from Jafar b. al-Fadl b. al-Hasan b. 'Ami b.Umayya al-Damn, and (as did) cAbd Allah b. Jafar, from cAbd al-Wahid b.Abu cAwf, some of these giving longer accounts than others. They stated,"Abu Sufyan had asked a number of Quraysh men in Mecca, 'Won't someoneassassinate Muhammad? He goes walking in the markets. We would then haveour revenge.' A bedouin came to him, went inside his house and told him, 'If youwill hire me, I'll go out and assassinate him. I'm a skilled tracker and I have adagger that is (concealed) like the under-wing feathers of an eagle.' 'Thenyou're our man!' he replied, and gave him a camel and expense money. He toldhim, 'Keep this secret; I don't want anyone to hear of this and report it toMuhammad.' The bedouin assured him that no one would know of it.
"He then left by night on his mount, travelling on for five days, arriving inthe quarter on the morning of the sixth. He then went about enquiring after theMessenger of God (SAAS); when he reached the place for prayer someone toldhim, 'He has gone off to see Banu cAbd al-Ashhal.'
"The bedouin then left, leading his mount. When he arrived where Banu <Abdal-Ashhal were, he hobbled his camel and went to seek the Messenger of God(SAAS). He found him amidst a group of his Companions, addressing them inhis mosque. When the bedouin entered and the Messenger of God (S AAS) saw
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him, he told his men, 'This man intends some treachery, but God will foil hisplan.' The bedouin stood there and asked, 'Which one of you is cAbd al-Muttalib'sson?' The Messenger of God (SAAS) replied, 'I'm cAbd al-Muttalib's son.'The bedouin approached and leaned down over the Messenger of God (SAAS)as though confiding a secret to him. But Usayd b- Hudayr pulled him away,saying, 'Keep away from the Messenger of God (SAAS)!' Usayd then felt downin his loin cloth and there found the dagger. He then announced, 'Messenger ofGod, this man is a traitor!'
"The bedouin stood there aghast and said, 'Take my blood! Take my blood,Muhammad!'
"Usayd b. Hudayr seized him and was about to slit his throat when theProphet (SAAS), said, 'Tell me the truth about yourself and why you have come.And if you tell the truth your honesty will serve you well; but if you lie to me,I'll proceed as I intended.'
"'Then Til be free?' the bedouin asked.
"'Yes, you'll be free,' he replied.
"The bedouin then told him about Abu Sufyan and what he told him to do,and he was then given over to the charge of Usayd b. Hudayr. Next day theMessenger of God (SAAS) summoned him and told him, 'I will either set youfree to go wherever you want, or would you prefer something better than that?''What would that be?' the bedouin asked. 'That you give testimony that there isno god but God, and that I am God's messenger.'
"The bedouin then said, 'I do testify that there is no god but God and thatyou are the Messenger of God. I swear by God, Muhammad, that I was neverafraid of any man. But as soon as I saw you all my strength left me. Then youperceived what I had intended, though no rider had reached you before myselfwith any information and no one had any information. So I realized that youwere inviolate, that you were truth and that the party of Abu Sufyan was thatof the devil.'
"The Prophet (SAAS) began to smile at this. He (the bedouin) remainedthere for some days then asked permission of the Prophet (SAAS) to leave and,having done so, nothing more was heard of him.
"The Messenger of God (SAAS) then said to cAmr b. Umayya al-Damri andto Salama b. Aslam b. Hans, 'Go to Abu Sufyan b. Harb and if you should catchhim unawares, then kill him.'
"cAmr related, 'I and my companion then left, travelling on until we reachedthe Ya'jij valley. We tied up our mounts and my companion asked me, "cAmr,would you like for us to go on into Mecca and circumambulate the ka'-ba seventimes and make two rakcas in prayer?" I replied, "I'm better informed about thepeople of Mecca than you are and after dark they dampen down their courtyardsand sit down there. I know Mecca better than a piebald mare!" But he disagreedwith me and so we went on into Mecca. We made seven circumambulationsand did make two rafcas. When I went outside (the sanctuary) I was met by
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Mu'awiya b, Abu Sufyan, who recognized me. "It's cAmr b. Umayya! What apity," he said. He then drew the attention of the Meccans to us, who said, "cAmrhas not eome here for anything good!' — (Amr had been renowned before Islamas an assassin.
"The Meccans then gathered men together and (Amr and Salama left, beingpursued, and all hurried up into the mountains.
"cAmr went on, 'I entered a cave and hid from them till next morning. Theyhad spent the night searching for us, but God blinded their sight from findingtheir way to the road to Medina. The morning of the next day, ^thman b.Malik b. tUbayd Allah al-Taymi approached, looking for grass for his horse. Icommented to Salama b. Aslam, "If he sees us, he'll tell the Meccans where weare, and they will discover us." He kept on approaching until he was rightover us. I then went out to him and thrust my dagger once beneath a nipple. Hefell down, screaming. So the Meccans gathered and advanced together, havingpreviously been separated. I went back inside and told my companion, "Don'tmove!" The Meccans approached until they were right there and then they asked('Uthman b. Malik) who had killed him. "It was <Amr b. Umayya al-Damn,"they replied. Abu Sufyan then said, "We knew he had not come for any goodreason!" But (cUthman) was not able to tell them where we were; he was athis last gasp and died. They were distracted from seeking us by their (dead)comrade and carried him away.
" 'We remained in our place for two nights until the search for us had dieddown; we then left for al-Tan(Im. My companion asked me, "cAmr b. Umayya,would you like us to go for Khubayb b. {Adl, to bring him down?" "Whereis he?" I asked. "Over there, crucified," he replied, "with a guard around him."I answered, "Leave me here awhile, and you go on. If something frightens you,then move over to your camel and sit on it. Then proceed to the Messenger ofGod (SAAS), and tell him the news. Leave me here; I know the town." I thensearched for him (Khubayb's body) until I found him and carried him away onmy back. I had not walked more that 20 arms' lengths before they all wokeup and set off after me. I threw down the wooden scaffold, and I'll never forgetthe sound it made. Then I piled earth up over it with my feet and took off onthe Safra> road. Eventually they tired (of following) and went back, leaving memuch relieved. My companion hurried over and mounted his camel, which herode off to the Messenger of God (SAAS), and told him what had happened. Ithen travelled on until I was overlooking al-Ghalil, al-Ghalll Dajnan; there Iwent into a cave carrying my bow, arrows and dagger. While I was there aman of Banu al-Dil b. Bakr arrived; he was tall, one-eyed and herding sheepand goats. He came inside the cave and asked, "What man is here?" I replied, "Aman of Banu Bakr." "I too am of Banu Bakr," he said. He then made himselfcomfortable, and raised his voice in a song,
"I'll be not Muslim so long as I live; I'll neverprofess the Muslims' faith."
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" 'I said to myself, "By God, I hope I get to kill you!" When he was asleep, I wentover to him and killed him more brutally than I ever have anyone.
" 'I then left there and proceeded on down. When I got to the road, there weretwo men who had been sent by Quraysh to gather news. I told them, "Consideryourselves prisoners!" One of them refused, so I shot and killed him. When theother saw this, he gave himself up and I bound him and took him on in to theProphet (SAAS).
" 'When I reached Medina, ansar children gathered around me, playing, andthey heard their elders say, "This is cAmr." The children raced off to tell theProphet (SAAS), and I took the prisoner in to him, having bound his thumbstogether with my bow string. I noticed that the Prophet (SAAS) was laughing.He then said a prayer for me.'"
The arrival of Salama was three days before that of cAmr.
Al-Bayhaqi related this.
It is stated above that after ^mar cut Khubayb down, he saw no cadaver orbody. Perhaps he was buried where he fell; God knows best.
Ibn Hisham merely added this expedition to the text of Ibn Ishaq, his beingsimilar to that of al-Waqidi. However, his account gives the companion ofcAmr b. Umayya on this expedition as Jabbar b. Sakhr. But God knows best; andall praise be to God.
THE EXPEDITION TO BPR MA<VNA.
It took place in Safar of that year, 4 AH. The late Makhul, may God have mercyon him, is unique in stating that it occurred after the battle of al-khandaq, "theditch".
Al-Bukharl stated that Abu Macmar related to him, quoting cAbd al-Warith,quoting cAbd al-cAziz, from Anas b. Malik who said, "The Messenger of God(SAAS) sent out 70 men, known as al-qurra>, on a mission. Their way wasblocked by two tribes of Banu Sulaym, Rrt and Dhakwan, at a well calledMacuna. The Muslims told them, 'We have not come out to fight you; we're senton a mission for the Messenger of God (SAAS).' But the tribesmen killed them.
"Consequently, the Prophet (SAAS) spoke against them for a month at eachmorning prayer. This began the practice of saying the qunut;1*' previously we hadnot done so."
26. The word, used in the Qur'an, has associations of being humble and submissive to God, andalso to stand up, or to remain standing. The term dula al-qunut, the prayer of supplication or ofstanding, is given in Lane's Arabic-English Lexicon in Arabic and with an English translation, asfollows, "O God, verily we beg for Thy aid to be obedient and to forsake disobedience, and we begof Thee forgiveness of sins (and we believe in Thee, and we rely upon Thee) and we laud Thee well,and we will not be unthankful to Thee for Thy favour, and we cast off and forsake him who disobeysThee: (O God Thee we worship. And to Thee we perform the divinely appointed act of prayer,and prostrate ourselves); and we are quick in working for Thee and in serving Thee; we hope forThy mercy, and we dread Thy punishment; verily, Thy punishment overtakes the unbelievers."
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Muslim related it from a hadith of Hammad b. Salama, from Thabit, fromAnas in similar words.
Al-Bukharl then stated, "cAbd al-Ala b. Hammad related to us, quotingYazid b. Zuray(, quoting Sacld, from Qatada, from Anas b. Malik, that RH,Dhakwan, *Usayya and Banu Lihyan asked the Messenger of God (SAAS) forassistance against an enemy and so he provided them the help of 70 of the ansar.We used at that time to name them the al-qurra1; they would collect wood by dayand pray by night. Eventually, when they were at Bi>r Ma'una the tribesmenkilled them, having betrayed them. After this reached the Messenger of God(SAAS), he said the qunut prayers for a month, each morning saying prayersagainst these bedouin tribes of Ricl, Dhakwan, Usayya and Banu Lihyan." Anasstated, "And we would recite Qur'an verses too, but these were later rescinded.These words were, 'Inform our people about us — that we have met our Lord.And He is pleased with us and has pleased us.'"
Al-Bukhari went on, "Musa b. Ismacil related to us, quoting Hamam, fromIshaq b. cAbd Allah b. Abu Talha, quoting Anas b. Malik, that the Messengerof God (SAAS) sent out Haram, the brother of Umm Sulaym, in charge of aparty of 70 mounted men. The pagan chief cAmir b. al-Tufayl had proposedthree choices to the Messenger of God (SAAS). He had told him, 'You can havecontrol over the bedouin, while I will control the townspeople. Or I could beappointed as your successor. Otherwise, I will do battle with you at the headof 2,000 men of Banu Ghatafan.'
"But cAmir contracted typhoid at the home of Umm So-and-So. He then said,'Shall I suffer from a swelling like that of a she-camel in the home of a womanfrom the So-and-So family? Bring me my horse.' And subsequently he died onthe back of his horse.
"Haram, Umm Sulaym's brother, along with one man who was lame andanother man of Banu So-and-So then went further on. Haram told his companions,'Stay close by me until I get near them; if they are peaceful, you'll be right there,but if they kill me, then you can go back to your comrades.'
"Haram then went out to them and asked them, 'Will you let me deliver inpeace a message to you from the Messenger of God (SAAS)?'
"He then began addressing them, but they signalled to a man who came up tohim from behind and stabbed him. Haram cried out, 'God is very great! I havesucceeded, by the Lord of the kacbaV
"The tribesmen then attacked and killed all Haram's companions except forthe man who was lame, and escaped up into the mountain. It was then that Godrevealed to us the verses, later rescinded, 'We have met our Lord. And He ispleased with us and has pleased us.'
"Each morning for the following 30 days the Prophet (SAAS) spoke prayersagainst Rrt, Dhakwan, Banu Lihyan and cUsayya, who had disobeyed God andHis messenger."
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Al-Bukhari also said that Hibban related to him, quoting cAbd Allah, who saidthat Macmar informed him as follows, "Thumama b. cAbd Allah b. Anas relatedto me that he heard Anas t>. Malik say, 'When Haram b. Milhan - who wasAnas's uncle - was stabbed at al-Macuna, he said, "Thus I do with my blood!"And he began wiping it all over his face and head. Then he said, "I havesucceeded, by the Lord of the ka^-bal"'"
Al-Bukhari also recounted, from cUbayd b. Ismacil, from Abu Usama, fromHisham b. Urwa, who said, "My father told me as follows, 'When the men werekilled at Bi'r Macuna and cAmr b. Umayya al-Damri was taken prisoner, cAmirb. al-Tufayl asked the father, pointing to a corpse, "Who is this?" cAmr replied,"This was cAmir b. Fuhayra. And after he was killed, I saw him raised up into thesky until I could actually see sky between him and the earth. He was then broughtback down." When news of them reached the Prophet (SAAS), he announcedtheir death, saying, "Your comrades have been killed; they asked their Lord,'O God, inform our brothers about us, and of how we are pleased with You andYou are pleased with us.'" And so it was that He had informed them (theProphet (SAAS) and his Companions) about them. On that day TJrwa b. Asma'b. al-Salt, who was among them, was killed. And Urwa (b. al-Zubayrz) wasnamed after him, while Mundhir (b. al-Zubayrz) was named after Mundhir b.cAmr (also killed that day).'"
These, then are the accounts related by al-Bukhari on a line of transmissionback to Urwa.
Al-Bayhaqi related this from a hadtth of Yahya b. Sa'id, from Abu Usama, fromHisham, from his father, from {A'isha. That account proceeds from the Hijraand relates at its conclusion what is told here by ai-Bukhan. But God knows best.
Al-Waqidi recounted it from Mus'ab b. Thabit, Abu al-Aswad, from Urwa.He related the story of cAmir b. Fuhayra, and how cAmir b. al-Tufayl reportedhow he was raised up to heaven. His account tells that the person who killed himwas Jabbar b. Salma al-Kilabl.
He stated, "And when the man pierced him with the spear, he exclaimed,'I have succeeded, by the Lord of the kat-baV
"Then Jabbar asked, 'What did he mean when he said, "I have succeeded?'"People replied, 'He meant with paradise.' And so he then said, 'He was right, byGod!' Thereafter Jabbar accepted Islam, for that reason."
In the Maghazi, the military chronicle, of Musa b. cUqba, Urwa is quoted assaying, "The body of cAmir b. Fuhayra was not found; it is said that the angelshid it."
Yunus (b. Bukayr) stated, quoting Ibn Ishaq, "The Messenger of God (SAAS)remained there - following Uhud, that is — for the rest of Shawwal, through Dhual-Qa'da, Dhu al-Hijja and Muharram. Then, in Safar, he sent out the men whodied at Bi'r Macuna, four months following Uhud."
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He went on, "Ibn Ishaq b. Yasar related to me, from al-MughJra b. cAbdal-Rahman b. al-Harith b. Hisham, and cAbd al-Rahman b. Abu Bakr b.Muhammad b. {Amr b. Hazm, along with scholars other than these two men,as follows, 'Abu Bar a1 cAmir b. Malik b. JaTar, (known as) mulaHb al-asinm, "Hewho Toys with Spears", came to the Messenger of God (SAAS) in Medina, whoexplained Islam to him and invited him to accept it. But Abu Bara5 neither didso nor refused, but said, "O Muhammad, if you were to despatch someof your Companions to the people of Najd, inviting them to join you, I wouldhope they would respond positively to you."
"'But the Messenger of God (SAAS) replied, "But I would fear for them fromthe people of Najd."
'"Abu Bara^ replied that he would give them protection.
"'And so the Messenger of God (SAAS) despatched al-Mundhir b. cAmr,brother of Banu Sacida, (known as) al-mtfiniq liyamut, "Eager for Death", witha party of 40 of his companions, some of the best of the Muslims. They includedal-Harith b. al-Simma, Haram b. MilhSn, brother of Banu *Adl b. al-Najjar,Urwa b. Asma5 b. al-Salt al-Sulami, Nafic b. Budayl b. Warqa' al-Khuza% cAmirb. Fuhayra, the freed-man of Abu Bakr, along with other warriors of the Muslimelite.
" 'They travelled as far as the well at Macuna, between the territory of BanucAmir and the harm, "the lava field", of Banu Sulaym, where they halted. Havingmade camp, they sent out Haram b. Milhan with a letter from the Messenger ofGod (SAAS), addressed to 'Amir b. al-Tufayl. When Haram reached him, cAmirdid not look at the document but attacked and killed the man. He then invitedBanu cAmir to attack, but they refused to do as he wanted, responding, "We'llnot betray Abu Bara5; he has given them a pledge and his protection."
"<cAmir b. al-Tufayl then invited the tribes of Banu Sulaym, ^sayya, Ril,Dhakwan and al-Qara, and they agreed to attack the Muslims. They came outagainst them by surprising and surrounding them while the Muslims were withtheir baggage. When they saw the enemy attacking, they drew their swords andfought them until all the Muslims were killed, except for Ka'b b. Zayd, brotherof Banu Dinar b. al-Najjar. The left him there barely alive; he was picked upfrom among the dead and lived on until he was killed at the battle of al-khandaq.
"'cAmr b. Umayya al-Damrl and another Muslim, one of the ansUr, of BanucAmr b. cAwf, were out grazing the camels and did not know of the death oftheir comrades until they saw vultures circling over their camp. They assumedsomething was wrong when they saw the birds and when they came in to see,they found them lying in their blood while the horsemen who had killed themwere still there. The man of the ansar asked cAmr b. Umayya what they shoulddo; cAmr suggested they return to the Messenger of God (SAAS), to give himthe news. But the ansari could not bring himself to leave the place whereal-Mundhir b. 'Amr had been killed, and he also did not want to be the one toinform the others of the bad news. He therefore fought the enemy until he was
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killed. cAmr was taken prisoner, but when he told them he was of Banu Mudar,cAmir b. al-Tufayl released him, after cutting off his forelock. It is claimed thathe let him go because of a pledge his mother had made.
" 'cAmr then left, travelling on till he reached al-Qarqara, before Qanat; therehe was met by two men of Banu 'Amir, who made a halt at the shady place wherehe had stopped. The two cAmir men had made a pact of peace and protectionwith the Messenger of God (SAAS), of which cAmr b. Umayya was unaware.When the two men dismounted, cAmr asked them who they were and theyreplied that they were of Banu (Amir. He left them alone until they were asleepand then he attacked and killed them, believing that by doing so he was takingrevenge against their tribe for the attack they had made against the Companionsof the Messenger of God (SAAS).
'"When cAmr b. Umayya reached the Messenger of God (SAAS), however,and told him the news, the latter told him, "You have killed two men for whomI must pay the blood wit." He then went on to comment, "This must be the workof Abu Bara3; I was reluctant and apprehensive about this."
'"When news of it reached Abu Bara5, he was very upset at how cAmir b.al-Tufayl had betrayed him, and at what had befallen the men of the Messengerof God (SAAS) because of him and while under his own protection.
"'Hassan b. Thabit spoke the following verses about 'Amir's betrayal of AbuBara0 and to incite the latter's tribe against cAmir,
"O tribe of Umm al»Banln, does it not distress you,fine men of Najd,
That cAmir has treated Abu Bara' with scorn inbetraying him?
And making a mistake is not the same as actingdeliberately.
Won't you ask Rabl'a, a man of deeds, 'What things haveyou accomplished after I left you?
Your father, Abu Bara', is a man of war, while youruncle Hakam b. Sa^ is a nobleman."""
Ibn Hisham stated, "The Umm al-Banin referred to was Abu Baraks mother;she was the daughter of cAmr b. cAmir b. Rabl'a b. 'Amir b. Sa'sa'a.
"Rabija b. cAmir b. Malik attacked cAmir b. al-Tufayl and pierced him in thethigh, but not fatally, though he did fall from his horse, 'Amir then said, 'This isthe work of Abti Bara5. If I die, I award my blood to my uncle, and he is not tobe pursued for it (in revenge). If I live, I will later decide what to do.'"
Musa b. *Uqba recounted from al-Zuhri in approximately the same words asthose of Muhammad b. Ishaq. He also stated that the leader of the Muslim partywas al-Mundhir b. cAmr; he is also said to have been Marthad b. Abu Marthad.
Hassan b. Thabit spoke the following verses eulogizing those killed at Bi'rMa'una; at least, that is what Ibn Ishaq stated, may God be pleased with him.However, God knows best:
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"For those killed at Ma'una weep endless, copioustears.
For the Prophet's cavalry who met their death, (God's)fate.
Annihilation struck them because of men who broke theirpledge in treachery.
Alas for Mimdhir who passed away, who accepted hisdeath with willing stoicism!
What a lot of fine men of 'Amr's people died then!"
THE EXPEDITION AGAINST BAND AL-NADIR.
It was about this expedition that God Almighty revealed silrat al-Hashr (LIX).In the sahih collection of al-Bukhari there is a quotation from Ibn 'Abbas thathe used to refer to it as the (surat) Banu al-Nadir.
Al-Bukhari related from al-Zuhrj, who quoted Urwa as saying, "Theexpedition against Banu al-Nadir came six months after (the battle of) Badr,and before (the battle of) Uhud."
Ibn Abu Hatim, in his Tafsir {Exegesis), traced this from his father, from<Abd Allah b. Salih, from al-Layth, from 'Uqayl, back to al-ZuhrL*
Hanbal b. Ishaq related similarly, from Hilal b. (Ala5, from cAbd Allah b. Jacfaral-Raqi, from Mutrif b. Mazin al-Yamam, from Mucammar, from al-Zuhri; hegave the date for the battle of Badr as the 17th of Ramadan, 2 AH.
He went on, "He attacked Banu al-Nadir, then fought the battle of Uhud,in Shawwal, 3 AH. In Shawwal of 4 AH he fought the battle of al-khandaq."
Al-Bayhaql stated, "Al-Zuhri used to say that it took place before the battleof Uhud."
He went on, "Others maintained that it occurred thereafter, and after theexpedition to BPr Macuna as well."
I would comment that this was what Ibn Ishaq related, as stated above. Hereferred to it following his account of BPr Macuna and after the return of cAmrb. Umayya and his killing of those two men of Banu '■Amir. (This occurredbecause) he was not aware of the pact they had with the Messenger of God(SAAS), this leading to the Iatter's statement, "You have killed two men forwhom I must pay the bloodwit."
Ibn Ishaq stated, "The Messenger of God (SAAS) then went to Banual-Nadir to ask their help in paying for the bloodwit for the two men of BanucAmir who had been killed by cAmr b. Umayya; this was because of the pactof protection he had given the two men. There was, moreover, a pact and a treatybetween Banu al-Nadir and Banu cAmir. When the Messenger of God (SAAS)went to them, they replied, 'Yes, Abu al-Qasim, we'll help you as you wish.'
"But then some of them met secretly and concluded that they would neverhave a better opportunity to attack the Messenger of God (SAAS), since he was
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seated at the wall of one of their houses. They asked for a volunteer to climbup on to the house to drop a rock down on him so that they would be ridof him.
"(Amr b. Jahash b. Ka'b volunteered to do this and climbed up to drop therock as suggested. The Messenger of God (SAAS) had been accompanied by hisCompanions, who included Abu Bakr, 'Umar and cAll. He received informationfrom heaven about what the enemy intended, so he got up and set off back toMedina. When his Companions tired of waiting for him, they set about lookingfor him and met a man arriving from Medina. When they asked him about theProphet (SAAS), he replied, 'I saw him entering Medina.' The Companions ofthe Messenger of God (SAAS) then went to him and told him of the treacheryBanu al-Nadir had planned against him."
Al-Waqidi stated, "The Messenger of God (SAAS) sent forth Muhammadb. Maslama to tell them (Banu al-Nadir) to leave his territory and protection.But the hypocrites sent messages to them giving them their support, urgingthem to stay and promising them aid. This encouraged Banu al-Nadir, andHuyayy b. Akhtab became adamant. They then sent word to the Messengerof God (SAAS) that they would not leave and warned him against breakingthe agreements.
"It was then that the Prophet (SAAS) sent his forces out against them."
Al-Waqidi continued, "They kept them besieged for 15 days."
Ibn Ishaq stated, "The Messenger of God (SAAS) ordered that preparationsbe made to go forth to war against them."
Ibn Hisham stated, "He placed Ibn Umrn Makturn in command of Medina;this took place in Rablc al-Awwal."
Ibn Ishaq went on, "He journeyed forth and besieged them for six days. Itwas then that the prohibition of wine came down. The enemy set up defences intheir forts and the Messenger of God (SAAS) ordered that their date-palms becut down and burned. They appealed to him, saying, 'Muhammad, you used toforbid causing destruction and criticized those who did so. Why are you cuttingdown and burning our date-palms?'"
Ibn Ishaq went on, "A group of Banu £Awf b. al-Khazraj, including cAbdAllah b. Ubayy, Wadi'a, Malik, Suwayd and Dacis, had advised Banu al-Nadiras follows: 'If you stay firm and resist, we will not give up on you. If youfight, we'll fight along with you, and if you are expelled, we will leave with you.'And so Banu al-Nadir waited for their help, but they did nothing. And so Godcast fear into Banu al-Nadir, and they asked the Messenger of God (SAAS) toevacuate them and to spare their blood, allowing them to depart with whateverof their belongings they could transport, except for their armour."
Al-cAwfi quoted Ibn cAbbas as saying, "He gave one camel to each threepersons, along with a baggage carrier."
Al-BayhaqI related this, quoting Yacqub b. Muhammad, from al-Zuhri, fromIbrahim b: Ja'far b. Mahmud b. Muhammad b. Maslama, from his father and his
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grandfather, from Muhammad b. Maslama, to the effect that the Messenger ofGod (SAAS) had dispatched him to Banu al-Nadir with instructions to delaytheir withdrawal for three days.
Al-Bayhaqi also related, as did others, that they had debts outstanding to themthat were due. And so the Messenger of God (SAAS) had said, "Hurry up andpay them!"
There is dispute over the veracity of this. But God knows best.
Ibn Ishaq stated, "They therefore loaded their belongings on their camelsto the extent they could bear. Some of their men tore down their houses andremoved the door lintels which they mounted on the backs of their camels andtook away. Some of them left for Khaybar, while some went to Syria. Amongtheir leaders who went to Khaybar were Sallam b. Abu al-Huqayq, Kinana b.al-Rabic b. Abu al-Huqayq, and Huyayy b. Akhtab. When they arrived there thepeople of Khaybar accepted their control.
'<(Abd Allah b. Abu Bakr related to me that it was related to him that they werereceived by women and young men and gifts, with tambourines, flutes and girlswalking behind them singing boldly and with pride; nothing similar is relatedof any tribe of people in their era.
"They left their properties for the Messenger of God (SAAS); these consistedof their palm trees and their farms. These became his personal property todispose of as he wished. He divided them up among those who first migratedwith him, to the exclusion of the ansar, except for Sahl b. Hanif and Abu Dujana.These both complained of poverty and so he gave to them."
Some authorities add al-Harith b. al-Simma to these two men. Al-Suhaylirelated this.
Ibn Ishaq went on, "Only two men of Banu al-Nadir accepted Islam: Yaminb. 'Umayr b. Ka<b, the cousin of cAmr b. Jahash, and Abtl Sa*d b. Wahb; thesemen retained their properties.
"A member of Yamin's family related to me that the Messenger of God(SAAS) asked Yamin, 'Did you see how your cousin treated me, and what heintended to do to me?' Yamin therefore gave a fee to a man to kill 'Amr b. Jahash,God damn him, and he did so,"
Ibn Ishaq continued, "God revealed siirat al-Hashr in its entirety about them,telling in it of the vengeance he took on them, how He empowered His messengerover them and what He did to them."
Ibn Ishaq then detailed this. We have spoken of this at length and in clarity inour Tafsir (Exegesis); and to God be all praise.
God Almighty stated, "All in the heavens and all on earth declare God's glory;He is the Almighty and All-wise. He it is who drew forth from their homes forthe first deportation those people of the scriptures who disbelieved. You did notthink they would leave; and they thought that their forts would protect themfrom God. But God came at them from where they did not expect, casting fear
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into them. They demolished their houses with their own hands and with thoseof the believers. Consider this, you who have eyes! Had God not decreed forthem that they should leave, He would have punished them severely on earth;and in the hereaftery they shall have the torture of hellfire. That is because theyopposed God and His messenger. And for those who oppose God, God shall besevere in His punishment. Whatever palm trees you might cut down or leavestanding over their roots shall be by God's permission, so that He may humiliatethe evil-doers" (surat al~Hashr; LIX, v. 1-5).
God Almighty, may He be praised, declared His own glory and related howall creatures, high and low, glorify Him. He stated that He is All-Powerful, andunassailable, His greatness and majesty insurmountable, and that He is All-Wisein all He has created and in all He has planned and purposed. It is from allthis that stem the empowerment, management and effectiveness (He gave) to theMessenger of God (SAAS), and to the believers who serve Him, in their victoryover their enemies the Jews who disobeyed God and His messenger and opposedHis messenger and His law, all of which was the cause leading to conflict withthem, as told above, until he with (God's) support encompassed them withfear and dread for a month. In addition, he imprisoned them by besieging themwith his forces and his own noble self for six days. Their terror put them to totalconfusion, so that they ultimately co-operated and made peace to spare theirblood, removing of their property what their mounts would carry. This wasconditional upon their not bearing away any of their weapons, a shameful andhumiliating circumstance. They proceeded, moreover, to demolish their homes,by their own hands and by those of the believers. Consider this, you who haveeyes to see!
The Almighty then stated that if they had not suffered withdrawal andthe remove into exile from the protection of the Messenger of God (SAAS), andfrom Medina, then He would have afflicted them with far worse punishment,here on earth, namely execution, along with what He had in store for them in theafter-life, namely the painful punishment He has decreed for them.
The Almighty went on to refer to the wisdom that was evident in the burningof their palm trees and their abandonment of the rest of their property, all ofthis being palatable. He stated, "Whatever palm trees you might cut down ..."The word used here, Una, "palm trees", refers to palms giving much fruit. AndHe went on, "... or leave standing over their roots shall be by God's permission."(This implies) the following, that all of this was permitted by law and byauthority, and that they should not object to it but (recognize) that it was allfor their own good, not some iniquity, as some evil-minded men have said. Itwas, on the contrary, an expression of power, and purposed the disgrace of theshameless unbelievers.
Al-Bukhan and Muslim both related from Qutayba, from al-Layth, fromNafi*, from Ibn Ulnar, that the Messenger of God (SAAS) burned and cutdown the date-palms of Banu al-Nadlr, this being at al-Buwayra, and so God
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revealed, "Whatever palm trees you might cut down or leave standing over theirroots shall be by God's permission, and so that He may humiliate the evil-doers"{surat al-Hashr, LIX, v.5).
Al-Bukhari quotes from Juwayriyya b. Asmac, from Nafic, from Ibn ^Umar,that the Messenger of God (SAAS) cut down and burned the date-palms ofBanu al-Nadir at al-Buwayra and that on that occasion Hassan b. Thabit spokethe verses,
"It left unmoved the nobles of Banti Lu'ayy that therewas a terrible fire at al-Buwayra."
In response to this Abu Sufyan b. al-Harith composed the following,
"May God bless that action and set aflame all its(Medina's) parts.
You will learn which of us it is who gains thereby, andwhich of our lands it will harm."
Ibn Ishaq stated, "Ka'b b. Malik recited, in reference to the withdrawal of Banual-Nadir and the killing of Ka<b b. al-Ashraf, (though) God knows best (whetherthe verses are authentic),
'The rabbis were dishonoured by their treachery; thusit is that the vicissitudes of fate revolve.
This was because they disbelieved in a great Lord whoseorders are of great import.
They were brought understanding and knowledge combined,and the warner came to them from God.
A truthful warner, who brought a book and verses thatwere plain and illuminating.
But they said, "You did not bring truth, and you aremore worthy of being denied than are we."
He said, "Not so; I tell the truth. Those who areunderstanding and knowledgeable believe me."
Those who follow him will be guided to all that istrue; those who disbelieve in him will be shamed fordisbelief.
When they were made to drink of deceit and disbelief,and rejection of him turned them from the truth
God made the Prophet see accurately, and God dealswisely and does not deceive.
He aided him and empowered him over them; He was hishelper, a fine helper.
Of them, Ka'b was left there prostrate, and al-Nadirwere humbled after his downfall,
There on his two hands; flashing swords in our handsoverwhelmed him
105
By God's command, when he sent Ka^'s brother secretlyto go by night to Ka'b.
He tricked him, defeating him by guile; and Mahmud isbrave and trustworthy.
Those of Banu al-Nadir were in a state of evil; theDestroyer ruined them for the crimes they committed.
That morning when the Messenger of God came slowlytowards them, he being well aware of them.
Ghassan, the defenders, were helping him against hisenemies, as he would aid them.
He told them, "Peace - or woe to you!" But theyrejected him; and deceit and corruption allied withthem.
So they tasted the outcome of their actions indistress, each three of them having one camel.
They were expelled and headed for Qaynuqac, abandoningtheir homes and date-palms.'"
Ibn Ishaq also gives the response made by the Jew Sammal; we have intentionallyomitted it.
Ibn Ishaq stated, "The following verses of Ibn Luqaym al-cAbsi were alsospoken about Banu al-Nadir. It is also said that they were spoken by Qays b.Bahr b. Tarif al-Ashjaci,
'May my people be a ransom for that man who will neverdie who resettled the Jews in territories not theirown.
They siesta in embers of thorn trees, having exchangeduplands where young date-palms sprouted.
If my view about Muhammad is correct, you will see hiscavalry between al-Salla and Mt. Yaramyam,
Directing them towards 'Ami b. Buhtha. They are anenemy; and an honest tribe is unlike one that is evil.
On the horses are heroes as they race on to battle,waving their straight wooden lances.
And each of their fine thin-bladed swords inheritedfrom the eras of cAd and Jurhum.
Who will deliver to Quraysh a message from me? Shallanyone succeed them in being so honoured,
For the fact - know this well - that their brother
Muhammad, is of the line of those between al-Hajun andZamzam?
If you serve him in truth, you will prosper and youwill rise from below to the very heights.
He is a prophet, with mercy ordained him by God; do notask of him anything undisclosed (by God) or improper.
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By my life, there was a lesson for you, Quraysh, inwhat happened at Badr, and at the crowded well.
That morning he came among the Khazrajls, heading foryou in obedience to God, the Powerful and Much-Honoured.
Being helped by the holy spirit, striking his enemies,a true messenger with knowledge from the All-Merciful,
A messenger from the All-Merciful reciting His Book,not having hesitated.
I see his authority rising everywhere, in accord with acommand decreed by God.'"
Ibn Ishaq went on to quote the following verses from cAll b. Abu Talib. IbnHisham, however, stated, "These were spoken by a Muslim man, but I do notknow anyone who attributes them to 'All,
'I know, and whoever judges well does know, and I amtruly sure and do not waver from
The specific words that came from God, the Kind and theKindest of all,
In messages that are studied by the believers and inwhich he selected Ahmad, the One Chosen.
Arid so Ahmad was honoured among us, honoured in statusand role.
You who threaten him foolishly, though he has done nowrong or violence,
Are you not fearful of imminent punishment? And thosewho are secure with God are not like those afraid!
And afraid of falling beneath his swords, felled likeKa<b Abu al-Ashraf
That day when God saw his tyranny as he disobeyed likea refractory camel?
And Gabriel kindly brought down revelation about hisdeath to His servant.
And so the Messenger secretly sent an envoy to him witha sharp blade.
Eyes then began flowing in lament for him, when news ofKa<b's death was announced.
They asked, "Ahmad, leave us awhile, for we have notyet recovered from our mourning."
He did leave them, then said, "Go away, in banishment,despite your wishes."
He despatched al-Nadir into exile, though they hadenjoyed comfortable homes,
Away to AdhriHtt, riding double on their mounts, anyemaciated old camels they could find.'"
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We have intentionally also omitted the response to these verses from the JewSammal.
God Almighty then went on to refer to the awarding of al-fay>n and to the factthat God had judged that the property of Banu al-Nadir should go to theMessenger of God (SAAS). He therefore gave him possession of it and theMessenger of God (SAAS) disposed of it as God Almighty wished.
It is similarly established in both Sahih collections, from the Commander ofthe Believers, HJmar b. al-Khattab, who said, "The properties of Banu al-Nadirwere awarded by God to His messenger from whatever the Muslim forces,mounted on horse or camel, had not themselves taken." These were specificallyfor the Messenger of God (SAAS). He would set aside his family's expenses fora year and then whatever riding beast or weapons remained he would treat asmilitary supplies to be used in the cause of God, the Almighty and Glorious.
The Almighty then made clear His judgement about the al-fay>, to theeffect that it was for the muhajirin and the ansar as well as for their dependantsin whatever ways and manner was customary to them. (God stated) "... and forthose close in kin, orphans, the needy, wayfarers, so that it not be somethingtaken in turns by those of you who are wealthy. Whatever the Messenger givesyou, you should take. And from whatever he forbids you, keep away. And fearGod; God is severe in punishing" (sural al-Hashr; LIX, v.7).
Imam Ahmad stated, "cArim and cAffan quoted Mu<tamir as having relatedto them both, 'I heard my father say, "Anas b. Malik related to us, from theProphet (SAAS), that a man might donate to him his palms, or whatever elseGod might wish, up to when Qurayza and al-Nadir were conquered for him;thereafter he began giving it back.'""
Mu'tamir's father went on, "My family told me to go to the Prophet (SAAS),and to ask him back for all or part of what they had given. But the Prophet(SAAS) had given some of the trees to Umm Ayman - or he had done whateverit was that God had wanted."
He went on, "So I asked the Prophet (SAAS), and he gave me some of them.28Then Umm Ayman came up angrily, pulled my clothing up around my neckand began saying, 'No! By the One and Only God, I won't give them to you! Hegave them to me!' - or some such comments. The Prophet (SAAS) then said,'But you can have so-and-such.' She responded, (No! By God!' He repeated,'Then I'll give you so-and-such.' 'No! By God!' she replied. 'Then I'll give youso-and-such!' he offered until he had given her in full. I think he must have givenher ten times as much as she had formerly owned."
27. The word comes from a verb meaning "to restore", <lto give back". It refers here to acategory of property acquired from an enemy who has not engaged in actual warfare but hasacknowledged Muslim supremacy.
28. Presumably some of the date-palms referred to above.
108
THE LIFE OF THE PROPHET MUHAMMAD
This is derived in similar terms in various lines of transmission fromMu'tamir.
God Almighty then stated that blame was due the hypocrites who weresecretly sympathetic towards Banu al-Nadlr, as we have mentioned above,promising them victory, though none came. In fact they abandoned themcompletely, having misled them about themselves. And so God stated, "(Haveyou not) seen those who were hypocritical, telling their disbelieving brethrenfrom among the people of the scriptures, 'If you are driven out, we will go forthwith you. We will never obey anyone concerning you. If you are attacked, wewill certainly assist you.' But God bears witness that they are liars. If they wereexpelled, these people would not leave with them. If they were attacked, thesewould not help them. Even if they did help them, they would then turn theirbacks. Then they will not be helped."
The Almighty condemned them for their cowardice, ignorance and foolishness.He then drew an ugly and awful comparison regarding them and Satan, "... whosays to mankind, 'Disbelieve!' But when they disbelieve, he (Satan) tells them, 'Iam innocent of (responsibility for) you! I fear God, the Lord of the worlds.' Andthe outcome for them both is to enter hell-fire, to live therein forever. That is thereward of the unjust" (surat al-Hashr; LIX, v. 16, 17).
The Story of (Amr b. Sucda al-QurazL
He passed by the homes of Banu al-Nadlr and found them laid to waste andcompletely abandoned. The fact that Banu al-Nadlr had been of higher statusthan (his own) Banu Qurayza stimulated his interest in Islam and he broughtforth a description of the Messenger of God (SAAS), from the Old Testament.
Al-Waqidi quoted Ibrahim b. Jacfar as stating that his father said, "WhenBanu al-Nadlr left Medina, cAmr b. Su^a arrived and when he viewed theirhouses and saw their destruction, he went into deep thought. When he returnedto Banu Qurayza, he found them assembled in the temple. He blew on their hornand when they had gathered together, al-Zubayr b. Bap asked him, 'Abu Sa'ld,where were you? You've never been away before this.' 'Amr used never to leavethe temple and absolutely worshipped Judaism.
"He replied, 'Today, I have seen things that should be a lesson for us. I haveseen our brothers' houses empty that before were places of honour, comfort, greatvirtue, prestige and intellectuality. They have abandoned their possessions, giventhem away to others, and gone into humiliating exile. By the Torah, the fact isthat God never before gave such power to a people with whom He was dissatisfied.Previously, he had been in dispute with Ibn al-Ashraf, their respected leader,and then had kept him secure in his house. He was also at odds with their chief,Ibn Sunayna, and with Banu Qaynuqa*. These people, of the greatest prestigeamong the Jews, he expelled, even though they were possessed of much armsand equipment and support. Then he besieged them, taking prisoner any one of
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them who emerged. He then addressed them, telling them he would leave themalone if they moved out of Medina. 'My people, you have seen what you haveseen! Obey me! Come, let us follow Muhammad! You well know, by God, thathe is a prophet; Ibn al-Hayyiban Abu cUmayr and Ibn Hirash foretold us ofhim, these being the most learned of Jews. They expected him to come and toldus to follow him. They came to us from Jerusalem and ordered us to deliver himtheir greetings. They then died in their faith, and we buried them in this pieceof land of ours.' /
"His people were silent at this, not one of them speaking. He then repeatedsomething similar and warned them of warfare, capture and exile. Al-Zubayr b.Bata then said, 'By the Torah, I have read the description of him in Bata's book,the Torah that was revealed to Moses, though it is not in the works we instituted.'
"Ka^ b. Asad then asked him, 'Well, what's preventing you, Abu cAbdal-Rahman, from following him?' 'You, Kacb, are preventing me,' he replied.'Why so?' Ka<b asked. 'I have never, I swear by the Torah, come between youand him.'
"Al-Zubayr insisted, 'On the contrary, you are the custodian of our pactsand pledges; if you followed him, so would we. If you refused, so will we.'
"At this cAmr b. Su<da approached Ka^ and referred to discussion betweenthem on that. Eventually, cAmr stated, 'I've said all I'm going to about him; Iwould not feel comfortable being his follower.'"
Al-Bayhaqi related this.
THE EXPEDITION AGAINST BAND LIBYAN DURING WHICH HEPERFORMED, A Tc US FAN, THE SALAT AL-KHAWF, THE "PRAYEROF FEAR ".
Al-Bayhaqi related this in his Dafflil(The Signs). Ibn Ishaq, so far as I have seen,related it through Hisham, from Ziyad, to the effect that it happened in Jumadaal-Uwla of the year 2 AH, after the battle of al-khandaq, "the ditch", and afterthe expedition against Banu Qurayza. This is similar to the account given byal-Bayhaqi. But God knows best.
The hafiz, al-Bayhaqi stated, "Abu cAbd Allah, the hafiz, related to us,quoting Abu al-cAbbas al-Asamm, quoting Ahmad b. cAbd al-Jabbar and others,as follows: 'After Khubayb and his companions had been struck down, theMessenger of God (SAAS) went forth to revenge them by making a surpriseattack against Banu Libyan. He took the route to Syria to give the impressionthat he was not attacking them, then headed for their territory. But he foundthat they had taken the precaution of moving into defensive positions in themountain heights. The Messenger of God (SAAS) said, "If we go on down to^EJsfan, Quraysh will think we're going on to Mecca." And so he proceededon with 200 men and encamped at cUsfan. He then sent on two horsemen toKurac al-Ghamlm; they then left there.'"
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Abu cAyyash al-Zurqi narrated that the Messenger of God (SAAS) performedthe salat al-kkaaf29 at cUsfan.
Imam Ahmad stated, "cAbd al-Razzaq related to us, quoting al-Thawn,from Mansur, from Mujahid, from Ibn cAyyash, who said, 'We were withthe Messenger of God (SAAS), at cUsfan. The unbelievers met us, under thecommand of Khalid b. al-Walld. They were positioned between us and theqibla. The Messenger of God (SAAS) led the noon prayer and the enemy toldthemselves, "In the position they were in we could have taken them unawares."They then observed, "They have a prayer approaching that is more dear to themthan their children or themselves."
"'But between the noon and the early evening prayer Gabriel brought downthe verse, "When you are among them and lead the prayer for them' (suratal-Nisa>',YV, v. 102).
" 'Then time for prayer arrived and the Messenger of God (SAAS) orderedhis men to take up their weapons. We lined up in two rows behind him. Hethen performed a rafra, and we all did the same. After that he stood upright andwe all did the same. He then made the prostration with the line next to him,while the others stood guarding them. When these had made their prostrationsand stood up again, the others prostrated in their place. Then those othersoccupied the lines of the former who exchanged places with them. Thereafter,he performed one rukffi and they all did so too, after which he stood up, asdid all of them. Following that, the next row prostrated while the othersremained standing guarding them. When they sat, the others did so too, thenthey prostrated. He then delivered the salam greeting to them, after which he left.
"'The Messenger of God (SAAS) performed the prayer this way twice - onceat cUsfan and again in the territory of Banu Sulaym.'"
Ahmad related this from Ghundar, from Shulja, from Mansur in similarterms.
Abu Da^ud related it from Sa'id b. Mansur, from Jarir b. cAbd al-Hamld;al-Nasa'i related it from al-Fallas, from cAbd al-cAziz b. cAbd al-Samad, fromMuhammad b. al-Muthanna and Bundar, from Ghundar, from Shu^a, all threederiving it from Mansur.
This chain of authorities is in accord with the criteria of both sahfh collections;(yet) neither of them included it.
However, Muslim related through Abu Khaythama Zuhayr b. Mu'awiya,from Abu al-Zubayr, from Jabir, who said, "We went forth on an expeditionwith the Messenger of God (SAAS), against a tribe from Juhaynam. Theyengaged in a fierce battle. When he (the Prophet (SAAS)) led the noon prayer,the unbelievers said, 'If we had attacked them (then) we would have decimatedthem!'
29. A prayer performed in turn by various contingents of Muslim forces who are about to dobattle with an enemy confronting them; those not praying protect those engaging in prayer againstthe possibility of a surprise attack.
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"Gabriel then informed the Messenger of God (SAAS) of this and he said,'They said, "A prayer is coming for them that is dearer to them than theirchildren.'"" The hadith is then recounted in similar words as above.
Abu Da'ud al-Tayalisi stated, "Hisham related to us, from Abu al-Zubayr,from Jabir b. <Abd Allah, who said, 'The Messenger of God (SAAS) performedthe noon prayers among his Companions at Nakhl. The polytheists observedthis, then said, "Leave them alone; they have a prayer coming after this one thatis dearer to them than their children."
'"Gabriel then made a revelation to the Messenger of God (SAAS), informinghim of this comment. When, therefore, he led the evening prayer he lined uphis men in two rows with himself standing in front of them and the enemy outin front of him. He spoke the words Allaku Akbar\ "God is most Great", andall his men said the same. Then they all performed a rakla. After that those infront performed the prostration, while the rest remained standing. When theybrought their heads up, the others made their prostration. Then that groupwent forward, while the next group stayed back. They all then proclaimed thetakbir and performed their bows. Thereafter the ones next to him made theirprostrations while the others stood, and when they raised their heads the othersprostrated.'"
Al-Bukhari testified to this in his sahih collection, giving this account ofHisham from Abu al-Zubayr, from Jabir.
Imam Ahmad stated, "cAbd al-Samad related to us, from Saeld b. <Ubaydal-Huna% quoting cAbd Allah b. Shaqiq, quoting Abu Hurayra, that theMessenger of God (SAAS) made a halt between Dajnan and 'Usfan and thatthe polytheists commented, 'They have a prayer to come that is dearer to themthan their sons and daughters - the evening prayer, that is. Prepare to haveeveryone attack them all together (then).'
"But Gabriel came to the Messenger of God (SAAS), and told him to divideup his men into two groups; some would perform the prayer while the otherswould stand at the ready behind them. He told them to be careful and tohave their weapons prepared. The troops would perform a single rakla each,in groups in sequence with the Messenger of God (SAAS), while he wouldperform two."
Al-Tirmidhl and al-Nasa°I related this from an account of cAbd al-Samad,Al-Tirmidhi categorized the tradition as hasan sakik, "good and authentic".
I comment that for Abu Hurayra to have witnessed this, it must havehappened after Khaybar. Otherwise it would have to be considered of themursalat al-sahaba.m This categorization does not diminish the authority of sucha hadith in the view of most. But God knows best.
30. That is, accounts attributed to Companions that, because of possible gaps in the lines oftransmission or the reputation of the transmitters, do not meet the full criteria of ahadith that canbe viewed as sakih.
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In the text of the hadith of Jabir in the works of either Muslim or AbO Da'udal-Tayalisi there is no reference to cUsfan, nor to Khalid b. al-Walid. However,it is apparent that they are one and the same.
The question remains as to whether the expedition to Usfan was before or afterthe battle of al-khandaq, "the ditch". Some scholars, including al-Shafft, claimthat the salat al-khawfwas instituted only following that battle, on the basis thatthey deferred holding the prayer that day because of the fighting. But if practiceof the salat al-khawf had been in force at that time, they would have performedit and not postponed it. Some scholars of the military engagements thereforemaintain that the expedition against Banu Lihyan, during which the salat al-khawfwas said at 'Usfan, took place after the expedition against Banu Qurayza.
Al-Waqidl has a line of transmission back to Khalid b. al-Walid, whomhe quotes as saying, "When the Messenger of God (SAAS) went forth toal-Hudaybiyya, I met him at ^sfan. I formed (my forces) before him andblocked his way. He performed the al~zuhr prayer with his men there in frontof us. We were about to attack him, but could not make up our minds to do so.God then made him aware of what we had been contemplating. And so he saidthe salat al-khawf with his Companions at the al-casr prayers."
The himra of al-Hudaybiyya took place in DhO al-Qa^a of 6 AH, after thebattle of al-khandaq and the expedition against Banti Qurayza, as will be relatedhereafter.
The text of the account of Abu cAyyash al-Zarqi requires that the verserelating to the salat al-khawf was revealed during this expedition, at the fightingat cUsfan. This in turn necessitates that it was the first time he prayed the salatal-khawf. But God knows best.
We will, if God Almighty wills it, relate the manner in which the salatal-khawf was prayed and the various accounts about it in our work al-Ahkamal-Kabir, and it is in God we trust and have confidence.
THE EXPEDITION TO DHA T AL-RIQA'-.
Ibn Ishaq stated, "The Messenger of God (SAAS) stayed in Medina followingthe expedition against Banu al-Nadlr for the two months of Rabic al-Awwaland Rablc al-Thani, and also for part of Jumada. He then sent forces into Najdagainst Banu Muharib and Banu ThacIaba of Ghatafan. He placed Abu Dharr incommand of Medina."
Ibn Hisham stated, "It is also said that he appointed MJthman b. 'Affan incommand there."
Ibn Ishaq went on, "He then went forth as far as Nakhl, this being on theexpedition to Dhat al~Riqac
31. The word riqa(, pi. riqac, means a piece of land, paper or cloth.
Ibn Hisham commented, "(It is so named) because they patched up theirbanners there. Others say it is so named because there was a tree there knownas Dhat al-RiqaV'
Al-Waqidi stated that it was named after a mountain there that had patchesof red, black and white.
In the hadith of Abu Musa it is said that it was so named because of therags they tied to their feet on account of the excessive heat.
Ibn Ishaq stated, "There he encountered a force of Ghatafan. The forces cameclose together without engaging in battle, each side being wary of the other; thenthe Messenger of God (SAAS) performed the salat al-khawf prayer."
For his account here of the salat al-khawf prayer, Ibn Hisham relies uponone line of transmission from cAbd al-Warith b. Sa'id al-Tannuri, from Yunusb. <Ubayd, from al-Hasan, from Jabir b. cAbd Allah, and on another from cAbdal-Warith, from Ayyub, from Abu al-Zubayr, from Jabir, and on a third fromcAbd al-Warith, from Ayyub, from Nafi*, from Ibn cUmar. However, in thesethree lines he makes no reference to either the expedition to Najd or to that toDhat al-Riqac. Nor did he turn attention to any (particular) rime or place.
There is, moreover, dispute over whether or not the expedition to Dhatal-Riqac, which was in Najd and against Banu Muharib and Banu Tha'laba b.Ghatafan, came before the battle of al~khandaq.
AI-Bukharl took the position that that took place after the expedition againstKhaybar. As evidence for that, he refers to Abu Musa al-Ashcari's presencethere, as will be shown. His arrival occurred only during the nights of theKhaybar campaign, in the company of Jacfar and his men. The same is true ofAbu Hurayra. He stated, "I prayed the salat al-khawf in the presence of theMessenger of God (SAAS), at the expedition to Najd."
Evidence that it occurred after the battle of al-khandaq is that Ibn £Umarwas first authorized by the Messenger of God (SAAS) to participate in thefighting at that battle. It is established of him (Ibn 'TJmar) in the sakih collectionthat he stated, "I participated in a military expedition with the Messenger ofGod (SAAS) before that to Najd during which he prayed the salat al-khawf"
Also there is al-Waqidi's statement, "The Messenger of God (SAAS) wentforth to Dhat al~Riqac with a force of 400 (it is also said 700) of his Companionson Saturday, ten days before the end of al-Muharram, 5 AH." But there is disputeover this.
Moreover, there is no escaping the fact that the salat al-khawf was onlyinstituted after the battle of al-khandaq because that battle took place inShawwal of 5 AH, as is widely known (though some date it as in Shawwal of4 ah), this being substantiated by the gist of the hadith from Ibn cUmar.However, the hadith of Abu Musa and that of Abu Hurayra do not (suggest this).
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The Story of Ghawrath b. al-Harith.
Regarding this expedition, Ibn Ishaq stated, '"Amr b. TJbayd related tome, from al-Hasan, from Jabir Ibn cAbd Allah, that a man of Banu Muharibnamed Ghawrath said to his tribe of Ghatafan and Muharib, 'Shall I killMuhammad for you?' 'Yes indeed! And how will you kill him?' Til assassinatehim,' he replied.
"So he went to the Messenger of God (SAAS), while he was seated with hissword in his lap. Ghawrath asked him, 'Muhammad, could I see that sword ofyours?' 'Yes.' He took it and began to raise it to strike, but God prevented him.He asked, 'Muhammad, don't you fear me?' 'No,' he replied. 'What should I fearfrom you?' 'You're not afraid of me even though I have a sword in my hands?''No; God is protecting me from you.'
"Ghawrath then returned the sword to him. Thereafter, God, Great andGlorious is He, revealed the verse, 'O you who believe, remember God's favourto you when a people intended to lay hands on you but He turned their handsaway from you. Fear God; let believers place their reliance upon God!'" (suralal-MaHda; V, v. 11).
Ibn Ishaq went on, "Yazld b. Roman related to me, however, that this versewas revealed about cAmr b. Jahhash, brother of Banu al-Nadir, and what hehad intended."
It is thus that Ibn Ishaq related the story of this Ghawrath, from tAmr b. "Ubaydal-Qadari, the leader of the misled. He, although not deliberately engaging infalsehood in his hadith accounts is one of those who should not be quoted as asource because of his innovations and support for them.
This hadith is firmly established in both sahih collections from other sourcesthan him, thanks be to God!
The hafiz al-Bayhaql recounted here a variety of lines of transmission forthis hadith from a number of places. It is established in both sahih collectionsfrom a hadith of al-Zuhri, from Sinan b. Abu Sinan, and Abu Salama from Jabir,that he accompanied the Messenger of God (SAAS) on the expedition to Najd.When the Messenger of God (SAAS) was on the way home, the time for theafternoon rest came when they were in a valley with many thorn trees. The forcedivided up as the men sought the shade of the trees. The Messenger of God(SAAS) stopped in the shade of a tree on which he hung up his sword.
Jabir said, "And so we slept. Then suddenly, the Messenger of God (SAAS)called out to us; we responded and found that there was a bedouin seated nearhim. The Messenger of God (SAAS) said, 'This fellow unsheathed my swordwhile I was asleep. I awoke to find him brandishing it in his hand. He then askedme, "Who is there to protect you from me?" I replied, "God." He then sheathedthe sword and sat down.' The Messenger of God (SAAS) did not punish theman for having done this."
115
Muslim also related this, from Abu Bakr b. Abu Shayba, from 'Affan, fromAban, from Yahya b. Abu Kathir, from Abu Salama, from Jabir, who said, "Weadvanced with the Messenger of God (SAAS), and reached Dhat al-Riqa(.Whenever we came across a shade-giving tree we would reserve it for theMessenger of God (SAAS). (We did so now) and one of the polytheists cameover to him while his sword was hanging on a tree. The man took the sword,unsheathed it, then asked the Messenger of God (SAAS), 'Do you fear me?''No,' he replied. 'Who is to protect you from me?' 'God protects me fromyou,' he answered. Then the Companions of the Messenger of God (SAAS)intimidated the man and he sheathed the sword and hung it up again."
He went on, "Then the call for prayer was made. He (the Messenger of God(SAAS)) prayed two ra&as with one group, and they went aside while he prayedtwo raklas with the next group. And so the Messenger of God (SAAS) prayedfour rak'as, while the rest prayed two."
Al-Bukharl also derived this report with absolute certainty from Aban.
Al-Bukharl stated, quoting Musaddad, from Abu 'Awana, from Abu Bishr,that the name of the man was Ghawrath b. al-Harith
Al-Bayhaql drew his account through Abu cAwana, from Abu Bishr, fromSulayman b. Qays, from Jabir, who said, "The Messenger of God (SAAS)engaged Muharib and Ghatafan in battle at Nakhl. The enemy detected adeficiencey in the Muslim defences, and sent through one of their men, Ghawrathb. al-Harith, who went and stood with his sword right over the head of theMessenger of God (SAAS). Ghawrath asked him, 'Who is there to defend youfrom me?' 'God,' he replied. And the sword fell from the man's grasp. TheMessenger of God (SAAS) picked up the sword and asked him, 'And whoprotects you from me?' 'Be compassionate!' 'Do you testify that there is no godbut God?' he asked. 'No', Ghawrath replied, 'but I will give you my word thatI'll not oppose you nor assist any others who do.'
"The Messenger of God (SAAS) released him, and when Ghawrath returnedto his men, he commented, 'I come to you from the very best of men!'"
Al-Bayhaqi then went on to tell of the salat al-khawfand that four raklas wereperformed, two with each group.
Al-Bayhaqi related the methods of performing the salat al-khawf at Dhatal-Riqac on lines of transmission from Salih b. Khawwat b. Jubayr, from Sahlb. Abu Hathma, along with a hadith of al-Zuhri, from Salim, from his father,concerning the salat al-khawf in Najd. This is given in my Kitab al-Ahkam. ButGod knows best.
The Story of the man whose wife was killed on this Expedition.
Muhammad b. Ishaq stated, "My uncle Sadaqa b. Yasar related to me, from<UqayI b. Jabir, from Jabir b. cAbd Allah, who said, 'We went forth with theMessenger of God (SAAS) on the expedition to Dhat al-Riqac near Nakhl and
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one of our men killed the wife of a polytheist. When the Messenger of God(SAAS) had left to return home, her husband, who had been away, came back.When told the news, he swore he would never rest till he had taken bloodrevenge against Muhammad's men.
*"So he followed the tracks of the Messenger of God (SAAS), who when hehad made camp had asked, "Who will stand guard for us tonight?" A muhajiriand an ansari each volunteered and he told them to take up position at theentrance to the mouth of the valley. The two men were {Ammar b. Yasir andcAbbad b. Bishr. When they reached the mouth of the valley, the ansari asked themuhajiri, "Which part of the watch do you want me to take care of, the first orthe last?" "You take the first watch," the muhajiri told him and settled downto sleep, while the ansari prayed.
"'When the polytheist arrived and saw the watchman's form, he realizedthat he was on guard and shot an arrow at him which stuck in him. The ansaripulled out the arrow, laid it down and stood his guard, standing there in prayer.The polytheist then shot again and struck him, but the guard again removedit, laid it down and went on praying. A third time the polytheist struck him, andonce more he withdrew it and put it down, continuing his prayer with a bowand a prostration. He then aroused his companion, saying, "Remain seated; I'vebeen hit."
'"At this, his companion arose and when the polytheist saw both, he knewthat they were on guard against him, and so he fled.
"'When the muhajiri saw that the ansari was bleeding, he exclaimed, "ForGod's sake, why did you not awaken me when he first struck you?"
"'The ansari replied, "I was reciting a sura (of the Qur'an) and did not wantto break it off before I had completed it. When he continued shooting, I finishedthe prostration, then awoke you. I swear by God, that unless it meant losing aposition the Messenger of God (SAAS) had ordered me to hold, he could havekilled me before I would have interrupted a recitation before completing it!"'"
Ibn Ishaq related it thus in reference to the military expeditions. Abu Da'udrecounted it from Abu Tawba, from (Abd Allah b. Mubarak, from Ibn Ishaq.
Al-Waqidl related the account of the salat al~khawf 'm full from cAbd Allahal-cUmari, from his brother ^bayd Allah, from al-Qasim b. Muhammad, fromSalih b. al-Khawwat, from his father, as follows: "The Messenger of God (SAAS)had attacked some women in their (the enemy's) homes; among the prisonerstaken was an attractive woman whose husband loved her. He swore an oath thathe would pursue Muhammad and not return until he had either taken bloodrevenge for her or had rescued her."
Al-Waqidi then proceeds to recount the incident much as had Muhammadb. Ishaq.
Al-Waqidi stated, "Jabir b. <Abd Allah used to say, 'I was once with theMessenger of God (SAAS), when one of his Companions brought in a chick.The Messenger of God (SAAS) was looking at it when in came the chick's
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parents (or one of them) and threw themselves down before the man who hadtaken it. I saw that everyone present was amazed at this. Then the Messengerof God (SAAS) said, 'So you're surprised that this bird, whose chick you took,is bowing to offer itself to gain mercy for its chick? I swear by God, your god ismore compassionate for you than this bird is for its chick!'"
The Story of Jabir's camel on this Expedition,
Muhammad b. Ishaq stated, "Wahb b. Kaysan related to me, from Jabir b.cAbd Allah, who said, 'I went forth with the Messenger of God (SAAS), on theexpedition to Dhat al-Riqac at Nakhl, riding a feeble camel. When the Messengerof God (SAAS) was returning home, I began falling behind my comrades whowent on ahead. Eventually the Messenger of God (SAAS) came up to me andasked, "What's wrong, Jabir?" I replied, "O Messenger of God, this camel ofmine is slowing me down." "Make it kneel," he told me. I did so and he alsomade his camel kneel. He then said, "Give me that stick in your hand, or cut onefrom a tree." I did so and he took it and prodded my camel with it several times.He then said, "Mount up!" I did so. And, I swear by Him who sent him with thetruth, my weak male camel competed with his female camel!
'"When I was talking with the Messenger of God (SAAS), he asked me,"Would you sell me this camel of yours, Jabir?" "I'll give it to you," I told him."No; just sell it to me." "Make me an offer," I asked. "I'll take it for onedirham," he suggested. "No way!" I replied. "Then you would be cheatingme, Messenger of God!' "Two dirhams then?" he offered. "No," I refused. TheMessenger of God (SAAS) then set about raising the offer until he reached oneounce of gold. I asked him, "Would that be agreeable to you?" "Yes," he replied."Then he's yours!" I told him. And he accepted it.
'"He then asked, "Jabir, are you married yet?" "Yes, I am," I told him. "To awoman previously married, or to a virgin?" "Previously married," I replied. "Whynot a young girl with whom you could have much fun?" he asked. "My father",I explained to him, "was killed at the battle of Uhud and left seven daughters. SoI married a mature woman to look after them and bring them up well." "Youdid well, let's hope to God," he commented. "And when we get to Sirar we'llslaughter a camel and stay there the day with her and she'll hear about us anddust off her cushions for us." I replied, "I swear, Messenger of God, we don'thave cushions." "You will have," he said. "When we get there behave wisely."
'"When we reached Sirar, the Messenger of God (SAAS) ordered camels beslaughtered; this was done. We remained there that day and in the evening theMessenger of God (SAAS) went home, as did we all. I reported to my wife whathe had said and she advised me to hurry up and do as I was told.
"'Next morning I led my camel up to the door of the Messenger of God(SAAS), then sat down close to him in the mosque. Eventually the Messenger ofGod (SAAS) came outside and, when he saw the camel, he asked to whom it
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belonged. He was told that Jabir had brought it, and he asked where I was.Then they called for me to go to him, and he said, "Cousin, lead your camelaway; it is yours." Then he called Bilal over and told him, "Take Jabir away andgive him an ounce of gold." So I went off with Bilal and he did give me an ounce,and a little more as well. And, by God, my financial affairs improved constantlythereafter until they suffered recently in what befell us."'
By this he was referring to the yawm al-harra?1 The author of the sahihcollection derived this story from a hadlth of HJbayd Allah b. Umar al-Umarl,from Wahb b. Kaysan, from Jabir, in similar terms.
Al-Suhayli stated, "There is in this hadlth reference to the Messenger of God(SAAS) telling Jabir b. {Abd Allah that God had given new life to his father, hadspoken to him and told him, 'Ask a request of me!' That was because he died amartyr. For Almighty God had said, 'God buys from believers their souls and theirproperty.' He awarded them more in His statement, 'To those who do good thereshall come good, and more too.' He then combined for them compensation andindemnity and restored to them their souls that He had purchased from them.He stated, 'Do not consider dead those who are killed in God's cause; no, theyare alive, with their Lord, and will be provided for' (surat Al~tImran\ III, v. 169).
"For human beings, the soul has the same role as a riding animal", as Ulnarb. cAbd al-cAziz said. He stated, "That is why the Messenger of God (SAAS)purchased from Jabir his camel, his riding beast, that is, first giving him thevalue of it and then returning it to him, with an additional amount as well."
He commented, "And in this there is fulfilment of what he related to himabout his father."
Al-Suhayll's observation here is a strange and imaginative departure. But GodAlmighty, praised be He, knows best.
The hafiz al-Bayhaql gave an explanation relating to this hadlth about thisexpedition in his work Dafflil al-Nubuwwa. He has a section entitled "Chapter:On the blessings and signs of God evident in this expedition of his relating to thecamel of Jabir b. cAbd Allah, God be pleased with him."
This hadlth has a number of lines of transmission from Jabir and manydifferences in phraseology. Also there is great variety in the value placed on thecamel and the manner in which the sale provisions were made. The recordingand interpretation of this is most appropriate in the section on sale in the workson law. But God knows best. This story is given pertaining to this expeditionand elsewhere as well, as will follow. That this happened many times is unlikely;but God knows best.
ANOTHER EXPEDITION TO BADR.
This is the Badr engagement of which promise was made at Uhud, as istold above.
32. The reference is to the rebellion in Medina during the reign of Yazld, the son of Mu'awiya.
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Ibn Ishaq stated, "When the Messenger of God (SAAS) returned to Medinafrom the Dhat al-Riqa£ expedition, he remained there for the rest of Jumadaal-Ola, Jumada al-Akhira and Rajab. In Shaman he left for Badr and hisappointment with AbQ Sufyan."
Ibn Hisham stated, "He placed cAbd Allah b. cAbd Allah b. Ubayy b. Salul incharge of Medina."
Ibn Ishaq stated, "The Messenger of God (SAAS) went forth to Badr andremained there for eight days waiting for Abu Sufyan.
"Abu Sufyan set out with his Meccan force and encamped at Majanna, hearal-Zahran. Some authorities state that he reached 'Usfan then decided to goback. He announced, 'Men of Quraysh, it is right for you to make such anexpedition only in a fruitful year when you can pasture on trees and drink milk;this year it is barren. I am going back; you do the same.'
"So they all returned. The Meccans referred to them as the sawitf3 army,saying to them, 'So you only went forth to drink sawiq then!'
"Makhshi b. cAmr al-Damrl, who had made a contract with the Prophet(SAAS) concerning Banu Damra at the Waddan expedition, now arrived andsaid, 'Muhammad, have you come here to this well to meet with Quraysh?' Hereplied, 'Yes, brother from Banu Damra; but if you want, we'll release you fromyour agreement with us and we'll battle you until God decides between us.' 'No,by God, Muhammad, there's no need for that!'
"The Messenger of God (SAAS) then returned to Medina without incident."
Ibn Ishaq quoted cAbd Allah b. Rawaha as having delivered the followingverses as they waited for Abu Sufyan to arrive on his return that year to Badr.However, Ibn Hisham stated that this poetry was delivered to him by Abu Zaydwho attributed it to Ka'b b. Malik:
"We agreed on Badr with Abu Sufyan, but found himuntruthful and untrustworthy in his appointment.
I swear that had you and we met you would have returnedhome humiliated and with your supporters gone.
There we previously left limbs of Utba and of his son,along with cAmr Abu Jahl whom we left prostrate.
You disobeyed the Messenger of God! How vile yourfaith and your evil and misguided conduct!
If you were to belabour me, I'd still say, 'My wealthand family be a ransom for the Messenger of God!'
We obey him, treating none other of us as his equal;he is a flame guiding us in the dark of night!"
Hassan b. Thabit spoke the following verses on that occasion:
"Forget the streams of Syria! For intervening areswords (blood-stained) like the mouths of pregnantcamels fed on (thorny) arak trees.
33. A beverage, perhaps alcoholic, made of parched wheat or barley.
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In the hands of men who have gone out to their Lord, toHis true helpers, and to the hands of angels.
If they pass on to the lowlands from the sandy valleys,tell them that is not the route.
We remained eight days at the shallow well with a fullyequipped force and many camels tethered
And round-bellied horses, sleek sided stallions high ofwithers,
The yearly arfaj plants being uprooted by tall,speeding mounts.
If we should meet Farat b. Hayyan in our journeyings,he will be as good as dead.
If, after him, Qays b. Imr al-Qays, the pallor ofdeath will blacken his face even more!
Deliver to Abu Sufyan this message from me; for youare the best of those beggar-like men!"
Ibn Ishaq then quoted Abu Sufyan b. al-Harith b. cAbd al-Muttalib, who lateraccepted Islam, as answering him with the following verses:
"Hassan, you son of a woman who eats offal, I swear wedevour great deserts like that!
When we go forth, young gazelles can't escape betweenus, though seeking defence in full-speed flight.
When we leave after a halt you'd think it had beentrashed by crowds at a fair!
You remained at the shallow well, wanting us to come,but leaving us in the date groves near by.
Our horses and mounts trample the vegetation underfoot,levelling all into the sand.
We halted for three days between Salc and Faric, ourhorses fine and our camels swift-paced.
You would have thought that attacking people near theirhomes would be as easy as buying white lead with cash!
Don't vaunt your fine horses when you talk to them asone who protects them and holds them back.
You express joy in them, but others should, such as theknights with descent from Fihr b. Malik.
You are not engaged in a migration, though you speakthereof, nor do you respect the prohibitions of itsfaith."
Ibn Hisham stated, "We have omitted from this certain verses since they didnot match in rhyme."
Musa b. 'Uqba recounted from al-Zuhrl and Ibn Lahl'a, from Abu al-Aswad,from 'Urwa b. al-Zubayr, that when the Messenger of God (SAAS) called formen to go forth to meet Abu Sufyan, the hypocrites sent agents out to dissuade
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them. But God kept His supporters from harm, and the Muslims did proceedin the company of the Messenger of God (SAAS) to Badr. They took variousgoods with them for sale, saying they would fight if they met Abu Sufyan, andthat otherwise they would sell these at the Badr fair.
His account then proceeds as did the text of Ibn Ishaq to describe AbuSufyan's movement to Majanna, his return from there, the negotiation withal-Damrl, the offer made by the Prophet (SAAS), and the repudiation whichhe refused.
Al-Waqidl stated, "The Messenger of God (SAAS) headed for it (Badr)with a force of 1,500 of his Companions. He placed cAbd Allah b. Rawaha incommand of Medina. His departure for there occurred early in Dhu al-Qa^a."He means of 4 AH.
But Ibn Ishaq's statement is what is authentic, namely that it took placein Shaman of that year, 4 AH, and it is in agreement with the statement ofMusa b. <Uqba that it occurred in Shaman, though he gives the year as 3 AH.This date is incorrect. For the agreement to meet at Badr had been made atUhud, which took place in Shawwal of 3 AH, as is told above. But God knowsbest.
Al-Waqidl stated, "They remained at Badr for the duration of the fair thatlasted eight days. Then they returned home, having profited with two dirhamsfor each one invested."
Others say that they returned just as God, Almighty and Glorious is He, hadsaid, "And so they returned with favour from God and His grace. No harmcame to them. For they followed the pleasure of God, and God is He of mightygrace" (sural Al-cImran; III, v. 173).
Section: A Review of the events that occurred in 4 AH.
Ibn Jarir stated, "In Jumada al-Uwla of that year cAbd Allah, son of Uthmanb. cAffan, God be pleased with him, by Ruqayya, daughter of the Messengerof God (SAAS), died. He was six years of age. The Messenger of God (SAAS)performed the funeral prayer over him, and his father, "Uthman b. cAffan, Godbe pleased with him, accompanied him down into the grave."
I would add that the same year Abu Salama cAbd Allah b. cAbd al-Asadb. Hilal b. cAbd Allah b. cUmar b. Makhzum al-Qurashi al-Makhzuml died;his mother was Barra, daughter of cAbd al-Muttalib, aunt of the Messenger ofGod (SAAS). He was the foster-brother of the Messenger of God (SAAS), sinceboth were suckled by Thuwayba, freed-woman of Abu Lahab.
Abu Salama, Abu HJbayda, <Uthman b. cAffan and ai-Arqam b. Abu al Arqamhad accepted Islam long before, on the same day.
Abu Salama and his wife had emigrated to Abyssinia and then returned toMecca. They had had children in Abyssinia. He then migrated from Meccato Medina and Umm Salama followed him there, as is related above. He was
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present at the battles of Badr and Uhud and died following wounds he sufferedat Uhud. May God be pleased with him and give him pleasure. There is onehadith, on the subject of istirjaP* that is attributed to him. This will be relatedshordy in the text dealing with the marriage of the Messenger of God (SAAS)to Umm Salama.
Ibn Jarlr stated, "Some days before the end of Sha'ban that year, al-Husaynb. <All was born to Fatima, daughter of the Messenger of God (SAAS); may Godbe pleased with them all.
"In Ramadan of that year the Messenger of God (SAAS) married Zaynab,daughter of Khuzayma b. al-Harith b. cAbd Allah b. eAmr b. £Abd Manaf b. Hilalb. cAmir b. Sa'sa'a, a woman of Hilal."
Abu cUmar b. <Abd al~Barr quoted cAli b. cAbd al-cAzlz al-Jurjani as sayingthat she was the sister of MaymBna, daughter of al-Harith. Then he (Abu 'Umar)stated that he had not been told this by anyone else.
She was known as Umm al-Masakln, "mother of the poor", for the manydonations she made to them and for her kindness and compassion towardsthem. The Prophet (SAAS) gave her a dowry of 12 and a half ounces of goldand consummated his marriage with her in Ramadan. She had previously beenmarried to al-Tufayl b. al-Harith who had divorced her.
Abu cUmar b. cAbd al-Barr quoted cAli b. {Abd al-<Aziz al-Jurjani as saying,"Thereafter his brother cUbayda b. al-Harith b. al-Muttalib b. cAbd Manaf hadmarried her."
Ibn al-Athlr stated, in his work Al-Qhaba, "It is said she was also the wife ofcAbd Allah b. Jahsh who was killed at Uhud while still married to her."
Abu ^Umar stated, "There is no dispute over the fact that she died duringthe lifetime of the Messenger of God (SAAS). It is said that she remained livingwith him only for two or three months before she died; may God be pleasedwith her."
Al-Waqidi stated, "In Shawwal of that year the Messenger of God (SAAS)married Umm Salama, daughter of Abu Urnayya."
I comment that previously she had been the wife of her children's father, AbuSalama b. <Abd al-Asad. He had been present at Uhud, as is told above. He waswounded at that battle and nursed his wounds for a month until he was restored.He then went forth on a sariya, a raid, at which he earned considerable booty.He then stayed home for seventeen days, but his wounds erupted again and hedied, three days before the end of Jumada al-Uwla of that year.
When in Shawwal it was permissible for her to remarry, the Messenger ofGod (SAAS) became engaged to her, sending 'Umar b. al-Khattab to herseveral times to arrange this. She told him that she was a very jealous woman and
34. A supplication, derived from the Qur'an, that one invokes during times of calamity.
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that she had children; that is, that she had children who would divert herattention from him and for whose food and support she had to work. Heresponded, "Regarding the children, God and His messenger will care for them;that is, you won't be responsible for their expenses. As for the jealousy, I willpray to God and He will remove it."
She then gave her consent in the matter, finally telling cUmar, "Off you go;arrange the marriage of the Prophet (SAAS)." By this she meant that she hadagreed and had given her permission.
Some scholars imagine her to have said this to her son fUmar b. Abu Salamawho was too young at that time to be involved with contracts. I have combinedall that is correct into one specific account, all praise and trust being in God.(There is also an account that states) that the person who arranged her marriagewith him was her oldest son Salama b. Abu Salama. This account is widelyknown because his father was her cousin and the son is eligible to be the guardianof his mother because he happens to be her means of subsistence and not becauseof filiation.
According to al-ShafW alone, the mere fact of being a son does not entitle himto act for his mother in a marriage contract. The three (other chief authoritieson Islamic law) Abfl Hanifa, Malik (b. Anas) and Ahmad (b. Hanbal), Godhave mercy upon them all, disagree with him. This issue will, if God wills it,be examined further elsewhere in the Kitab al~Nikah {Chapter on Marriage) inmy work al-Ahkam al-Kabir.
Imam Ahmad stated, "Yunus related to us, quoting al-Layth - that is, IbnSa<d - from Yazid b. cAbd Allah b. Usama b. al-Had, from <Amr b. Abu'Amr, from al-Muttalib, from Umm Salama, who said, 'Abu Salama came tome one day from the Messenger of God (SAAS), and said, "I heard somethingfrom the Messenger of God (SAAS) that greatly pleased me. He said, 'AnyMuslim who suffers a loss should repeat, "To God we belong, and to Himwe return," and then should pray, "O God, compensate me for my loss andgive me better in exchange."'" She went on, 'And I learned this from himby heart.
'"When Abu Salama died, I spoke the words, "To God we belong, and toHim we return", then said, "O God, compensate me for my loss and give mebetter in exchange." But then I realized what I had said and wondered how Icould ever have better than Abu Salama.
'"When my Hdda, my waiting period, was over, the Messenger of God(SAAS) asked to come to see me while I was tanning a hide I had. I washed myhands clean of the tanning solution, asked him to come in and set out a leathercushion stuffed with palm fronds for him to sit upon. He sat down on it andmade me an offer of marriage. When he had finished speaking, I replied, "OMessenger of God! It's not fit for me to question your wanting this, but I'm anextremely jealous woman and I'm afraid you may see in me something for which
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God will punish me. And I'm a woman who is getting on in years, and I havechildren."
'"He replied, "Regarding the jealousy, God will remove it from you. As foryour reference to your age, I am afflicted just as you are. Regarding your children,they shall be as my own." So I consented to the Messenger of God (SAAS). AndGod did give me better than Abu Salama - the Messenger of God (SAAS)!'"
Al-Tirmidhl and al-Nasa*! related this from a kadith of Hammad b. Salama,from Thabit, from Umar b. Abu Salama, from his mother Umm Salama, fromAbu Salama. Al-Tirmidhi classified it as a tradition that was both hasan gharib,"good" but "unilateral". It is also given in an account of al-Nasa°I from Thabit,from Ibn cUmar b. Abu Salama, from his father. Ibn Maja related it from AbuBakr b. Abu Shayba, from Yazid b. Harun, from cAbd al-Malik b. Qadamaal-Jumahl, from his father, from cUmar b. Abu Salama.
Ibn Ishaq went on, "The Messenger of God (SAAS) then left from Badr- where the appointment had been - to return to Medina. He remained thereuntil the month of Dhu al-Hijja was over; the polytheists had charge of thepilgrimage that year, 4 AH."
Al-Waqidl stated, "That year, 4 AH, the Messenger of God (SAAS) orderedZayd b. Thabit to learn Hebrew script."
I would comment that it is established in the sahlh collection that he said,"I learned it in 15 days." But God knows best.
THE YEARS AH. THE EXPEDITION TO DO MAT AL-JANDAL INRABF AL-A WWAL, 5 AH.
Ibn Ishaq stated, "The Messenger of God (SAAS) then made an expedition toDumat al-Jandal."
Ibn Hisham observed that it took place in Rabic al-Awwal that year and thathe appointed Sibac b. Urfuta al-Ghifarl in charge of Medina.
Ibn Ishaq went on, "He then, however, returned to Medina before reachingit, and without engaging in battle. He remained in Medina for the remainder ofthat year."
That is the statement made by Ibn Ishaq.
Muhammad b. HJmar al-Waqidl quoted lines of authority back to variousearly scholars who stated that the Messenger of God (SAAS) had wanted toproceed to the closest areas in Syria but was told that this would alarm Caesar.He was also informed that there was a large force at Dumat al-Jandal whomaltreated passers-by and that it also had a substantial market; these peoplewanted him to approach the town.
He therefore organized his men and left with a force of 1,000 Muslims. Theytravelled by night, keeping under cover by day. He had a guide with him fromBand 'Udhra named Madhkur, who was a skilled tracker.
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When they neared Dumat al-Jandal, his guide directed him to the pasturingcattle belonging to Banti Tamim. He went on and attacked their sheep andgoats; some people were killed, while others fled in disarray. When news of thisreached people in Dumat al-Jandal, those there dispersed. The Messenger ofGod (SAAS) proceeded to encamp on their square, finding no one there. Heremained there for several days, sending out raiding parties. They returned, withMuhammad b. Salama having taken one of the enemy prisoner. He was broughtto the Messenger of God (SAAS), who asked him about his comrades. Theman replied that they had fled the previous day. The Messenger of God(SAAS) then explained Islam to him, and he became a Muslim. The Messengerof God (SAAS) then went back to Medina.
Al-Waqidi stated, "The Messenger of God (SAAS) went forth to Dumatal-Jandal in Rablc al-Akhir, 5 AH. And the same year Umm Sa^ b. <Ubada diedwhile her son was away on this expedition with the Messenger of God (SAAS)."
Abu cIsa al-Tirmidhi stated in his compendium, "Muhammad b. Bashsharrelated to us, quoting Yahya b. Sacld, from Sac!d b. Abu HJrnba, from Qatada,from Sacld b. al-Musayyab, that Umm Say died while the Messenger of God(SAAS) was absent. When he returned he prayed for her, a month havingpassed."
This mursal haditk is excellent and requires the Messenger of God (SAAS)to have been absent on this expedition for a month or more, according to whatal-Waqidi, God be pleased with him, reported.
THE BATTLE OF AL-KHANDAQ, 'THE DITCH', ALSO KNOWN AS THEGHAZWAT AL-AHZAB, 'THE BATTLE OF THE CLANS'.
It was about this event that the main part of sllrat al-Ahzab (XXXIII) wasrevealed. In it the Almighty stated, "O you who believe! Remember God's favourto you when enemy forces attacked you and We sent a wind against them, alongwith forces you could not see. God sees well what you are doing. (Remember)when they came at you from above and from below, and when your sight wasblinded and hearts arose into your throats and you were confused in yourthoughts about God. There believers were put to the test, and they wereviolently shaken. (Remember) when the hypocrites and those with disease intheir hearts said, 'It was all misleading, what God and His messenger promisedus!' And (remember) when one group of them said, 'O people of Yathrib, thereis no place for you here, so go back!' And a group of them did ask the Prophet,saying, 'Our homes lie exposed.' Yet they were not exposed; all they wanted wasto flee. And if they (the enemy) had gained entry from outside and had askedthem to revolt, they would have done so without great hesitation. Whereas theyhad earlier promised God that they would not retreat; and promises made toGod are answerable. Say: 'It will not avail you to flee, whether from deathor from battle; in such case you will be allowed enjoyment only briefly.' Say:
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'Who is it can protect you from God if He wishes to do you harm, or be mercifulto you?' They shall not find anyone to help or aid them apart from God. Godknows which of you hinder and which of you say to your brethren, 'Come overto us!' Yet they rarely go to battle. They are ungenerous to you; and when feararrives you see them looking at you with their eyes rolling, like those who faintat death. But when the fear is gone, they pursue you with sharp tongues, greedyfor the good (booty). Those people did not believe and so God nullified theiraction; and this was an easy thing for God. They consider that the clans havenot gone; and if the clans should again come, they would wish to be among thebedouin asking for news of you; yet if they were among you, they would only doin battle a little. In the Messenger of God there has been for you an excellentmodel for those who have hope in God and in the last Day and who makefrequent mention of God. When the believers saw the clans, they said, 'This iswhat God and His messenger promised us. God and His messenger spoke thetruth.' And this only increased their faith and submission. The believers includesome men who are true to what they promised God. Of them are those who havealready fulfilled their vows, while some of them still wait but have not changedat all. God will reward those who are true in their sincerity; and He will punishthe hypocrites, if He wishes, or will turn aside from them. God is very forgivingand merciful. God turned back those who disbelieved; by their rage they gainednothing good. Yet God gave satisfaction to the believers in the fighting; and Godis strong and powerful. He brought down from their forts those of the Peopleof the Book who allied with them, and cast terror into their hearts; some youkilled, others you took captive. He made you heir to their land, properties andbelongings, as well as to lands you have not yet trod. And God is capable of allthings" (sumt al-Afizab; XXXIII, v.9-13).
We have discussed all these noble verses in the Tafsir (Exegesis); and to Godbelong all praise and credit. Let us refer here to matters relating to the account— if God wills it and in Him we place reliance and trust.
The battle of al-khandaq took place in Shawwal, 5 AH, according to Ibn Ishaq,HJrwa b. al-Zubayr, Qatada and al-Bayhaqi, along with various scholars of theearlier and later periods.
Musa b. ^qba quoted al-Zuhri as stating, "Then the wacfat al-ahzab, the'battle of the clans', took place, in Shawwal of 4 AH."
Imam Malik b. Anas stated the same, according to a quotation attributed tohim by Ahmad b. Hanbal, quoting Musa b. Da'ud.
Al-Bayhaqi stated, "There is in fact no dispute between them in this; this isbecause their intent was that this occurred after the passage of four years, butbefore the completion of five."
There is no doubt that when the polytheists left Uhud they made anarrangement to meet the Muslims at Badr in the following year. The Messengerof God (SAAS) therefore went forth with his force in Shaman of 4 AH, as told
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above, while Abu Sufyan returned home with the Quraysh because of thedrought that year. They would not have been likely to have gone to Medinatwo months later. And so it may be concluded that the battle of al-khandaqtook place in 5 AH. But God knows best. Al-Zuhri declared that the battle ofal-khandaq took place two years following that of Uhud. And there is no disputeover the fact that Uhud occurred in Shawwal of 3 AH, except in so far as somemaintain that the dating system began with Muharram of the second yearafter the hegira, and they do not count the remaining months of that year, fromRabi< al-Awwal to its end, as al-Bayhaqi related it. Ya'qub b. Sufyan al-FasawImaintained this, declaring that Badr took place in the first year, Uhud in thesecond, the "appointment at Badr" in Shaman of year 3 AH, and al-khandaq inShawwal of year 4 AH.
This view is contrary to that of the majority, for it is widely accepted that theCommander of the Believers, <Umar b. al-Khattab, established the beginningof the era from Muharram of the year of the hegira, though Malik states it tohave been from Rabic al-Awwal of that year. There are therefore the three views.And God knows best.
What seems true is what the majority hold - that Uhud was in Shawwal of3 AH, while al-khandaq took place in Shawwal of 5 AH. But God knows best.
(Also revelant) is the hadith accepted in both sahih collections derivedthrough <Ubayd Allah from Nafi*, who quoted Ibn cUmar as saying, "I waspresented to the Messenger of God (SAAS) at the Battle of Uhud when I was14, but he would not give me permission to fight. I was also presented to him atal-khandaq when I was 15, and he then gave me permission." Some scholars,including al-Bayhaqi, respond to this by saying that he was presented at Uhudat the beginning of his 14th year, and that al-Ahzab (al-khandaq) was at the endof his 15th year.
I would comment that it is probable that what he meant was that when hewas presented at al-Ahzab he had already completed 15 years, an age at whichyouths are permitted to engage in battle; and so nothing more is to be added.
Therefore, when Nafic related this hadith to 'Umar b. cAbd aI-cAzlz, he said,"This constitutes the difference between a youth and a man." He then wrotethis to the provinces and the mass of scholars thereafter relied upon it. But Godknows best.
The following test of the account is derived from Ibn Ishaq and others.
Ibn Ishaq stated, "The battle of al-khandaq took place, in Shawwal, 5 AH.
"Yazid b. Ruman related to me, from <Urwa and another trustworthy source,from <Ubayd Allah35 b. Ka<b b. Malik and Muhammad b. Ka<b aI~Qurazi andal-Zuhri, and cAsim b. *Umar b. Qatada, and cAbd Allah b. Abu Bakr and otherscholars, some of these giving information not included by others, as follows.What happened at al-khandaq was that a group of Jews had divided up the clans
35. Ibn Hisham gives his name as cAbd Allah b. Ka<b.
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against the Messenger of God (SAAS). These included Sallam b. Abu al-Huqayqal-Nadrl, Huyayy b. Akhtab al-Nadri, Kinana b. a!-Rabic b. Abu al-Huqayq,Hawdha b. Qays al-Wa'ill, and Abu 'Ammar al-Wa5ill, along with groups fromBanti al-Nadlr and Banu Wa5il. These went to Quraysh in Mecca and suggestedthey engage in warfare against the Messenger of God (SAAS). They told themthat they would participate until they had completely destroyed him. Qurayshresponded as follows, 'O Jews, you are the first people to receive scripture andknowledge in those matters in which we and Muhammad differ. Which religionis better, ours or his?'
"They replied, 'Your religion is definitely better than his; you are closer thetruth than he is.'
"It is of these people that God revealed the words, 'Have you not seen thosewho were brought a share of the Book? They believe in idols and evil powers, andsay to those who disbelieve, "These are more rightly guided than those whobelieve!" Those are they whom God has cursed; and whomever God curses shallfind none to help him' (surat al-Nisi?; IV, v. 51-2).
"This pleased Quraysh when they said it to them and they gladly accepted thesuggestion of going to war against the Messenger of God (SAAS). They thenassembled and made preparations.
"That group of Jews then visited Ghatafan of Qays cAylan and invited themto battle the Messenger of God (SAAS), telling them that they would themselvesparticipate along with them, and that Quraysh would do so too. They thereforejoined up with them.
"Quraysh then set out, their leader being Abu Sufyan. Ghatafan, under theirleader cUyayna b. Hisn b. Hudhayfa b. Badr, also went forth with Banu Fazara,as did al-Harith b. cAwf b. Abu Haritha al-Murrt with Banu Murra, along withMis^r b. Rukhayla b. Nuwayra b. Tarif b. Suhma b. cAbd Allah b. Hilal b.Khalawa b. Ashja1 b. Rayth b. Ghatafan, along with those of his people fromAshjac who followed him.
"When the Messenger of God (SAAS) heard of all this and what they hadagreed, he dug the ditch around Medina."
Ibn Hisham commented that it is said that it was Salman who suggested this.
Al-Tabari and al-Suhayli stated that the first man to dig ditches was Manushehrb. Ayraj b. Afridun and that that happened in the time of Moses, peace be uponhim.
Ibn Ishaq went on, "The Messenger of God (SAAS) worked on this himself,inspiring the Muslims to seek reward in heaven, and they worked alongside him.Some hypocrites held back, complaining of their weakness. Some of these leftsurreptitiously and without his permission or knowledge.
"It was on this subject that Almighty God revealed, 'Believers are only thosewho believe in God and in His messenger. And if engaged with him in a jointeffort they do not leave without seeking his permission. Those who do seek yourpermission are those who believe in God and in His messenger. If they do ask
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your permission to attend to some affair, then permit it to whichever of themyou wish. And ask God to forgive them; God is indeed Forgiving, Merciful.Do not consider the Messenger's appealing to you while among you the sameas you making appeals to one another. God is weil aware which of you steal awayin hiding. Let those beware who oppose his orders, lest trouble or painfulpunishment afflict them. No indeed! All in the heavens and all on earth belongto God; He well knows what you do. On the day on which they will be returnedto Him, He will inform them what it was they did. God is aware of all things!"(sural al-Nur; XXIV, v.62-4).
Ibn Ishaq continued, "The Muslims continued working on the trench untilthey had finished it. They made a rhyme about one of the Muslims, a man namedJu%yl whom the Messenger of God (SAAS) referred to as cAmr. They wouldrepeat,
'To fAmr from Ju'ayl he changed his name; and soon"the weak are strong", he'll proclaim.'
"When they pronounced the name 'cAmr', so would the Messenger of God(SAAS) do so along with them. When they said the word 'proclaim', so wouldhe."
Al-Bukhart stated, "cAbd Allah b. Muhammad related to us, quoting Mu'awiyab. {Amr, quoting Abu Ishaq, from Humayd, who said, 'I heard Anas say, "TheMessenger of God (SAAS) went out to the trench and found that the muhajirinand the ansar were busy digging. It was a very cold morning and they had noslaves to do that work for them. When he saw what they were suffering from thehard labour and their hunger, he said, 'O God, their life is, indeed, that of theafter-life; forgive the ansar and the muhajirin* They responded in unison to thisby chanting,
'We are those who gave allegiance to Muhammad, for thejihad, the holy work, forever, for as long as we live."""
In both sahih collections there is similar wording given, on the authority ofMu>awiya b. Qurra, from Anas.
Muslim related this from a kadith of Hammad b. Salama, from Thabit andHumayd, from Anas, in similar words.
Al-Bukhan stated, "Abu Ma£mar related to us, quoting cAbd al-Warith,from cAbd al-'Aziz, from Anas, who said, 'The muhajirin and the ansar set towork digging the trench around Medina carrying away the dirt on their backs,chanting,
"We are those who gave allegiance to Muhammad, forIslam, for ever, for as long as we live."
" 'In response, the Messenger of God (SAAS) would say, "O God, there is nogood except that of the hereafter, so bless the ansar and the muhajirin.''''
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'"They would bring a handful of barley and some ill-smelling fat as a mealfor them, hungry as they were; it stuck in their throats and smelled bad.'"
Al-Bukhari also stated, "Qutayba b. Said related to us, quoting cAbd aMAzizb. Abu Hazim, from Sahl b. Sacd, who said, 'We were with the Messenger ofGod (SAAS) in the trench while men were digging it. We would carry the dirtaway on our shoulders. The Messenger of God (SAAS) said, "O God, there isno life but that of the hereafter; forgive the muhajirin and the "'
Muslim also related this, from al-Qacnabi, from cAbd al-(Aziz.
Al-Bukhari also stated, "Muslim b. Ibrahim related to us, quoting Shu^a,from Abu Ishaq, from al-BaraJ b. cAzib, who said, 'The Messenger of God(SAAS) was carrying away the dirt (before) the battle of al~khandaq till dustcovered his stomach' (or 'his stomach became dust-covered'), 'and reciting,
"O God, without God we would not have been well-guided,nor would we have been charitable; nor would we haveprayed.
So do send down tranquillity upon us and make us standfirm when we meet the foe.
They have wronged us; if they want trouble, we'llresist them!"
"'And he raised his voice at the words "resist them".'"Muslim related this from a hadfth of Shu'ba.
Al-Bukhari went on to state that" Ahmad b. cUthman related to him, quotingShurayh b. Maslama, quoting Ibrahim b. Yusuf, from his father, from AbuIshaq, from al-Bara5, who related the following hadith: "At the (time of) thebattle of al-Ahzab, 'the clans', and the trench of the Messenger of God (SAAS),I saw him carrying the dirt from the trench so much that it hid the skin of hisstomach from me; and he had much body hair. I heard him reciting verses ofcAbd Allah b. Rawaha as he moved the dirt,
'O God, without you we would not have been well-guided;nor would we have been charitable, nor would we haveprayed.
So do send tranquillity upon us and make us stand firmwhen we meet the foe.
They have wronged us; if they want trouble, we'llresist them!'
"He would stretch out the final syllables."
Al-Bayhaqi stated in DaWil(The Signs), "(AIl b. Ahmad b. cAbdan informed us,quoting Ahmad b. 'Ubayd al-Saffar, quoting Ismacil b. al-Fadl al-Bajali, quotingIbrahim b. Yusuf al-Balkhi, quoting al-Musayyab b. Shurayk, from Ziyad b. AbuZiyad, from Abu cUthman, from Salman, who said that the Messenger of God(SAAS) chanted as he dug the trench,
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'In God's name, and through Him we were guided, and ifwe had worshipped any but Him we would have suffered,What a fine Lord! What a fine religion!'"
This hadith, from this line, is gharib, "unique".
Imam Ahmad stated, "Sulayman related to us, quoting Shuta, from Mu'awiyab. Qurra, from Anas, that the Messenger of God (SAAS) spoke the followingwhile they were digging the trench,
'O God, there is no good except that of the hereafter,so bless the ansar and the muhajirin?"
Both authors of the sahih collections derived this from a hadith of Ghundarfrom Shu^a.
Ibn Ishaq stated, "Various anecdotes to which the Muslims were witness, havereached me relating to the digging of the trench that provide example of thetruth of the Messenger of God (SAAS), and that confirm his Prophethood. Onesuch is that Jabir b. cAbd Allah would relate how they had great difficultydigging one patch of hard ground, and so they complained about this to theMessenger of God (SAAS). He called for a pitcher of water, spat in it and spokeover it some prayer that God wished him to say. He then sprinkled the water onthe hard ground. Those present swear that it crumbled so much that it couldnot withstand an axe or a shovel."
Ibn Ishaq related this thus, without a full chain of authorities, from Jabir b.cAbd Allah, God be pleased with him.
Al-Bukhari, God bless him, stated, "Khallad b. Yahya related to us, quotingcAbd al-Wahid b. Ayman, from his father, who said, 'I once went to Jabir and hetold me, "At the Battle of the trench, when we were digging, a patch of extremelyhard ground was in our way. The Prophet (SAAS) said, when he was told ofthis, 'I'll come on down.' Then he arose; and there was a stone tied acrosshis stomach - we had not tasted food for three days. The Messenger of God(SAAS) took the spade and struck the ground with it and it turned into soft sand.
'""So I said, 'Please, Messenger of God, allow me to go home now.' Then Itold my wife, T saw the Prophet (SAAS) to be in an intolerable state. Do youhave something (to eat)?' She replied that she had some barley and a goat. So Islaughtered the goat, and she ground up the barley. Then we put the meat intoa pot. I went to the Messenger of God (SAAS) after the dough had risen andwhen the pot was on the stone trivet and almost cooked, and said, 'I have a littlefood; do come along, Messenger of God, with one or two of the men.' 'Howmuch is there?' he asked, and I told him. He said, 'There's a great deal ofgood food. Let your wife not take off the pot nor remove the bread from theoven until I arrive.' Then he told the mukajirin and the ansar to get up, and theydid so."
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'"When the man went in to his wife, he told her, "There is a problem!The Prophet is coming with muhajirtn, ansar and others." She asked, "Did hequestion you?" "Yes," I replied.
"'Then He told them all to come in, but not to push and shove, and he beganto break up the bread and place meat on it. He covered over the pot and theoven when he took from them. He kept on serving the Food to his Companionsand taking it out. He did not stop breaking the bread and spooning the meat untilthey were satisfied; and some still remained. He then told her, "Eat yourself, andgive to all; people are very hungry.'""
Al-Bukhari alone gives this haditk.
Imam Ahmad related it from Waki{, from cAbd al-Wahid b. Ayman, from hisfather Ayman the Abyssinian, the freed-man of Banti Makhzum, from Jabir inan account that combines reference to the hard ground with the stone beingbound to the stomach of the Messenger of God (SAAS).
Al-Bayhaqi related it in DaWil (The Signs), from al-Hakim, from al-Asamm,from Ahmad b. cAbd al-Jabbar, from Yunus b. Bukayr, from <Abd al-Wahidb. Ayman, from his father, from Jabir, in an account combining reference tothe hard ground and the food. That narrative is longer and more extensivethan that of al-Bukhari. In it he stated, "When the Messenger of God (SAAS)had learned of the quantity of the food, he told all the Muslims, 'Go along andsee Jabir.' They began to do so. (Jabir) said, 'God only knows how embarrassedI felt! I told myself that he was coming with (many) people for a measure ofbarley and a she-kid! So I went in to my wife and told her, "You're going to beput to shame; the Messenger of God (SAAS) is coming to you with everyonefrom the trench!" She replied, "Did he ask you how much food you have?""Yes." I replied. "Well then", she commented, "God and His messenger knowbest!"
"'And so she relieved my great concern. When the Messenger of God (SAAS)came in, he said to her, "You serve, but leave the meat to me." And then heset about serving the stew and dishing out the meat, giving it to everyone in turn.He kept on doing so until all were satisfied, yet the oven and pot were still morefull than before!
" 'The Messenger of God (SAAS) then said, "Now you eat and serve more."And she went on eating and serving all day.'"
Abu Bakr b. Abu Shayba related this similarly, from cAbd al-Rahman b.Muhammad al-Muharibi, from cAbd al-Wahid b. Ayman, from his father, fromJabir's account, and also at greater length. Finally, he stated, "He told me theywere 800 in number. Or else the figure he stated was 300."
According to the account from Yunus b. Bukayr, from Hisham b. Sa^, fromAbu al-Zubayr, from Jabir, given only at length about the food, he stated thatthey were 300 in number.
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Al-Bukhari then stated, "cArnr b. cAll related to me, quoting Abu cAsim, quotingHanzala b. Aba Sufyan, from Abu al-Zubayr, as follows, 'Ibn Mina5 related to usthat he heard Jabir b. cAbd Allah say, "When the trench was dug, I could seethat the Messenger of God (SAAS) was suffering severe malnutrition, so I askedmy wife what livestock she had, saying, 'Do you have anything? I have noticedthat the Messenger of God (SAAS) is suffering serious malnutrition.' Sheproduced a bag containing a measure of barley, and we also did have a she-kid. Islaughtered it, while she ground the barley; we both finished at the same time.Then I cut it up and put it in the cooking pot and turned to go back to theMessenger of God (SAAS), when she said, 'Don't disgrace me by having theMessenger of God (SAAS) come and bring others who are with him!' I wentup to him and, speaking confidentially, I told him, 'Messenger of God, I'veslaughtered a she-kid of ours and ground up a measure of barley we had. Pleasecome, and bring another with you.'
"'"At this, the Messenger of God (SAAS) called out, 'Hey, everyone at thetrench! Jabir has made a feast for us! Let's go to it!' He then told me, 'Don't takedown the pot or bake the bread before I get there.'
"' "So I went home and eventually the Messenger of God (SAAS) arrived,leading his men. I went to my wife and she berated me, but I told her, 'I didjust as you asked.' She then brought out the dough to us, and he spat on itand blessed it. After that he went over to our cooking pot and spat and blessedagain. He told my wife, 'Call over a bakeress to bake along with you and keepon ladling out from the pot, but don't take it off the fire.' A thousand peoplewere present. And, I swear by God, they ate, then stopped and went away andour pot was still bubbling as before, and our dough was still there too, as ithad been.'""
Muslim related this from Hajjaj b. al-Sha'ir, from Abu cAsim in much thesame words.
Muhammad b. Ishaq related this kadith, but his account has some unique aspectsto it. He stated, "Sacid b. Mlna° related to me, from Jabir b. cAbd Allah, whosaid, 'We worked with the Messenger of God (SAAS) in the trench. I had ayoung goat, not fully fattened. So I said how nice it would be to serve it for theMessenger of God (SAAS). I told my wife to grind up some barley for us, andshe made some bread with it. I slaughtered the goat and we roasted it for theMessenger of God (SAAS).
'"When evening came and the Messenger of God (SAAS) was about toleave the trench (we were working in it during the day, then going home to ourfamilies each night) I told him, "We've cooked a young goat we had and bakedsome barley bread. I do hope you will accompany me home." I had only wantedhim to come with me, but when I told him this, the Messenger of God (SAAS)accepted, but then he had someone call out, "Everyone is to go with the
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Messenger of God (SAAS), to the home of Jabir b. cAbd Allah!" At this I said,"O dear! We belong to God, and to Him do we return!"
"'Then along came the Messenger of God (SAAS), accompanied by his men.He sat down and we brought out the food which he blessed, invoking the nameof Almighty God over it. He then ate and the others set about it too. When onegroup was finished another came until all those working at the ditch had done.'"
It is strange that Imam Ahmad only gave this hadith through Sa'id b. Mina',from Ya'qub b. Ibrahim b. Sa^, from his father, from Ibn Ishaq, from Jabir, inexactly similar form.
Muhammad b. Ishaq stated, "Sa'ld b. Mini' related to me that it was relatedto him that a daughter of Bashir b. Sa^, sister of al-Nucman b. Bashir said, 'Mymother, <Amra, daughter of Rawaha, invited me over and gave me a handful ofdates, putting it in my dress, saying, "Daughter, take this to your father and youruncle cAbd Allah b. Rawaha for their lunch." So I passed by the Messenger ofGod (SAAS), while I was looking for my father and my uncle. He (the Prophet(SAAS)) said to me, "Come over here, girl! What are you carrying?" I replied,"This, Messenger of God, is some dates my mother sent me to deliver for lunchto my father Bashir b. Sa^ and my uncle cAbd Allah b. Rawaha." He told me,"Bring it over here." So I poured out the dates into his hands and they did notfill them.
"'He then asked for a cloth and it was laid out for him. He piled up the dateson it and they towered above it. He then told one of his men there to shout outto those working on the trench to come and have lunch. The men all gatheredaround and began eating from it. But it grew in quantity and when they went offagain, it was spilling over the sides of the cloth.'"
Ibn Ishaq related it thus; there is a break in the line of transmission. The hafiz,al-Bayhaqi related it thus through him and without addition.
Ibn Ishaq stated, "It was related to me that Salman the Persian said, 'I wasdigging in the trench and one rock was too tough for me. The Messenger of God(SAAS) was nearby, and when he saw me striking it and how difficult was allthe trouble I was having, he came down, took the pickaxe from my hands andstruck with it. A flash glowed from beneath the pickaxe. He then struck with itagain and again it glowed beneath it. He struck it a third time and again itglowed. I said, "By my father and mother, Messenger of God! What is it I seeglowing beneath your pickaxe when you strike with it?" He replied, "Did you seethat, Salman?" "Yes, I did," I replied. He explained, "The first glow was Godopening up the gates to Yemen for me. The second was God opening up thegates of Syria and the maghrib, the west. The third was God opening up by it thegates of the East for me.""'
Al-Bayhaqi stated, "This is what Ibn Ishaq related that Musa b. ^qbarecounted in his work on the military expeditions; Abu al-Aswad recounted itfrom ^rwa."
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Al-Bayhaqi went on to relate a hadith through Muhammad b. Yunusal-Kadlmi, a controversial source. However, Ibn Jarir related it in his historyfrom Muhammad b. Bashshar and from Bandar, both giving a line of authoritiesfrom Muhammad b. Khalid b. cAthma, from Kathlr b. cAbd Allah b. cAmr b.cAwf al-Muzni, from his father, from his grandfather. He recounts a hadith whichtells how the Messenger of God (SAAS) divided up work on the trench in such away that every group of ten men were to dig for forty arms' lengths. The accountalso says that the muhajirin and the ansar quarrelled about Salman and that theMessenger of God (SAAS) therefore stated, "Salman is one of us - one of theahlal-bayt, 'a member (honorary) of the household of the Prophet (SAAS).'"
cAmr b. cAwf stated, "I, Salman, Hudhayfa, al-Nucman b. Muqarrin and sixof the ansar were working on forty arms' lengths of the trench. We dug on untilwe reached al-Nada, where we came across a huge, white rock. It broke ourmetal tools and gave us great difficulty. So Salman went to the Messenger ofGod (SAAS) who was then in a Turkish pavilion, and told him of it. He cameand took the pickaxe from Salman and struck the rock so hard it split. From itthere came a flash of light so strong as to illuminate all the way between the twolava fields - (at both ends) of Medina, that is. It was like a great lantern on a verydark night. The Messenger of God (SAAS) invoked God's greatness, sayingAllahu Akbar, 'God is Most Great', as at a victory, and the Muslims did so aswell. He then struck it again and the same thing happened, a third time with thesame result. Salman and the Muslims asked the Messenger of God (SAAS)what the light meant. He replied, 'From the first, the castles of al-Hlra and citiesof Chosroe were lit up to be seen like the fangs of dogs. Gabriel announced to methat my nation would be victorious over them. From the second, the red castlesof Byzantium were illuminated, as though they were the fangs of dogs; Gabrielannounced to me that my nation would be victorious over them. From the third,the castles of San^ were lit up like the fangs of dogs; Gabriel announced to methat my nation would be victorious over them. So be joyful at this news!' TheMuslims were delighted, and said, 'Praise be to God! A true omen!'
"When the enemy clans appeared for battle, the believers told one anotherthat that was what God and His messenger had promised them and was true, andso their faith and determination were reinforced. The hypocrites said, 'He tellsyou he can see from Yathrib to the castles of al-Hira and the cities of Chosroe,and that they will be rendered up to you, yet here you are digging the trench andcan't even come out into the open!'
"And so it was that about them God revealed, '(Remember) when thehypocrites and those with sickness in their hearts say, "What God and Hismessenger promise us is mere fancy!"'"(surat al-Ahzab; XXXIII, v. 12).
This hadith is unilateral.
The hafiz Abu al-Qasim al-Tabranl stated, "Harun b. Malul related to us,quoting Abu cAbd al-Rahman, quoting <Abd al-Rahman b. Ziyad, from cAbd
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Allah b. Yazid, from (Abd Allah b. (Amr, who said, 'When the Messengerof God (SAAS) ordered a trench be dug around Medina and the work wasunderway, some men told the Messenger of God (SAAS) that they had comeacross a rock they could not dig up. He then went there, with us accompanyinghim, and when he reached the site, he took the pickaxe, struck a hard blowwith it and spoke the words, Allahu Akbar\ "God is Most Great!" Then camea crashing sound the like of which I never heard before and he said, "Persiahas been conquered!" He then struck again, and again invoked God's greatness.Again came a crashing sound the like of which I had never heard, and he said,"Byzantium has been conquered!" He then struck and invoked once more andagain I heard a crashing sound the like of which I had never heard, and he said,"God has delivered Himyar as (our) allies and comrades!'""
This too is unique from this line of transmission. There is weakness in cAbdal-Rahman b. Ziyad b. An<am al-Ifriqi as a source. But God knows best.
Al-Tabrani also stated, "cAbd Allah b. Ahmad b. Hanbal related to us, Sa^db. Muhammad al-Jurmi related to me, Abu Numayla related to us, quotingNu'aym b. Sa'id al-Gharri, that 'Ikrima quoted Ibn cAbbas as saying, 'When theMessenger of God (SAAS) dug the trench, his Companions had tied stones totheir stomachs they were so hungry. When he saw this, he said, "Can't you findsomeone who could give us a meal?" A man replied, "Yes." The Prophet (SAAS)then said, "Since you didn't say no, then lead us to him." So off they went tothe man's house, but he was doing his share of work in the ditch. His wife senta message to him to come home because the Messenger of God (SAAS) hadcome to visit them. The man hurried home expressing his concern. He did havea goat with a kid, and the man sprang at the goat. But the Prophet (SAAS)said, "No; there's the kid behind her. Slaughter the kid." The wife preparedsome ground wheat she had and made it into dough and baked it. The pot wasprepared and she crumbled the bread into the stew in her wooden bowl thatserved ten and offered it to the Messenger of God (SAAS) and his Companions.The Messenger of God (SAAS) placed a finger in it, invoked God's name andasked Him to bless it, then told them to eat. They did so until they were satisfied.Yet all they had eaten was one-third; two-thirds of it remained. He then told theten men with him to go and bring back a like number. They left and the next tenarrived and ate till they were satisfied. He then arose and said a prayer for themistress of the house, invoking God's name over her and her family. They thenreturned to the trench. He asked them to accompany him to Salman who had arock in his way for which he had insufficient strength. The Messenger of God(SAAS) said, "Let me be the first to strike it." He said God's name over it,struck it and one-third of it split away. He then said, "God is most great! It's thecastles of Syria, by the Lord of the katbaV He hit it again, and another sectioncame away. He said, Allahu AhbaA "God is most Great! It's the castles of Syria,by the Lord of the k&baV* He then hit it again and another section came away.
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He said, Allahu Akbarl "It's the castles of Persia, by the Lord of the kalba\"Thereupon the hypocrites commented, "So we dig a trench for ourselves whilehe promises us the castles of Persia and Byzantium!"'"
The kafiz al-Bayhaqi stated further, "cAll b. Ahmad b. cAbdan informed us,quoting Ahmad b. cUbayd al-Saffar, that Muhammad b. Ghalib b. Harb relatedto us, quoting Hawdha, that cAwf related to us, from Maymun b. Ustadh al-Zuhrl,and al-Bara5 b. cAzib al-Ansari related to us, as follows, 'When the Messenger ofGod (SAAS) had ordered us to dig the ditch, a large, tough rock was in our waybut the pickaxes made no impression on it. The problem was brought to theattention of the Messenger of God (SAAS) and when he saw it, he took thepickaxe and spoke God's name. Then he struck it hard and a third of it broke off.He then exclaimed, ''Allahu Akbarl I have been given the keys to Syria! I swearby God I can see its red castles, by God's grace!" He then struck it a second blowand cut off another third. Again he exclaimed, "I have been given the keys toPersia! I swear by God, I can see the castles of the white cities!" He then strucka third time, speaking God's name and broke the rest of the rock. He exclaimed,"Allahu Akbar! I have been given the keys to Yemen! I swear by God, I can seethe gates of San^l from where I am now!"'"
This hadith is also unique, one related only by this Maymun b. Ustadh. Hewas of Basra, and related material from al-BaraJ and cAbd Allah b. cAmr, andfrom him Hamid al-Tawll, al-Jurayri and cAwf al-Acrabl. Abu Hatim stated, onthe authority of Ishaq b. Mansur and Ibn Mu'in, that he was a thiqa, "a reliablesource". cAll b. al-Madini stated, "Yahya b. Sa(id al-Qattan would not relatetraditions from him."
Al-Nasa>i stated, "<Tsa b. Yunus related to us, quoting Damra, from Abu Zar<aal-Saybani, from Abu Sakina, a man from Bahrayn, from one of the Companionsof the Prophet (SAAS), who said, 'When the Messenger of God (SAAS)ordered the digging of the trench, a large rock got in the way of their work. Sothe Messenger of God (SAAS) went and took the pickaxe and placed his cloakdown in the direction of the trench. Then he said the words, "The word of yourLord will be fulfilled in truth and justice. Nothing can alter His words. He it iswho hears and knows" {sural al-Ancam; VI, v.l 15). At this a third of the rock splitoff. Salman al-Farisi was standing watching. At the blow struck by the Messengerof God (SAAS), there had been a flash of light. Then he hit it a second time andrepeated, "The word of your Lord will be fulfilled in truth and justice. Nothingcan alter His words. He it is who hears and knows." Another third broke off, anda light again flashed that Salman saw. He then struck a third time, saying, "Theword of your Lord will be fulfilled in truth and justice. Nothing can alter Hiswords. He it is who hears and knows." At that the remaining third split up.
'"The Messenger of God (SAAS) then left, picked up his cloak and sat down.Salman asked him, "Messenger of God, I noticed that each blow you struckwas accompanied by a flash of light." The Messenger of God (SAAS) responded,
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"So, Salman, you saw that?" "Yes, I did, I swear by Him who sent you with thetruth, Messenger of God." The Messenger of God (SAAS) went on, "When Istruck the first blow the cities of Chosroe and their surroundings, along withmany other towns were raised up before me so that I saw them with my owneyes." One of his Companions present there then asked, "Messenger of God,please pray to God to grant us victory, give us their progeny as booty and to letus destroy their lands with our own hands." And he did speak that prayer.
'"The Messenger of God (SAAS) went on, "Then I struck the second blowand Caesar's cities and their surroundings were raised before me so that I sawthem with my own eyes." Those present said, "Please, Messenger of God, prayto God to grant us victory, to give us their progeny as booty and to let us destroytheir lands with our own hands." And he did so pray.
"'The Messenger of God (SAAS) went on, "When I struck the third blow,the cities of Abyssinia were raised before me, along with the villages there about,so that I saw them with my own eyes." Then he said, "Allow Abyssinia what theyallowed you, and leave the Turks undisturbed for as long as they so leave you.'""
Al-Nasa'l related it thus at length, whereas Abu Da5ud quoted from it thewords, "Allow Abyssinia what they allowed you, and leave the Turks undisturbedfor as long as they so leave you." His line of transmission was from <Isa b.Muhammad al-Ramli, from Damra b. Rabi'a, from Abu Zur'a Yahya b. Abu(Amr al-Saybam.
Ibn Ishaq stated, "A trustworthy source related to me from Abu Hurayrathat when these territories were conquered in the eras of Umar and of ^thmanand thereafter, he would say, 'You should conquer what seems appropriate toyou; for, I swear by Him who holds Abu Hurayra's soul, you have not conqueredany town, and you never will right on up to Judgement Day, the keys to whichwere not given beforehand to Muhammad (SAAS).'"
This line of transmission for this hadith is broken; but it is given in completeform from another line, thanks be to God. For Imam Ahmad stated, "Hajjajrelated to us, quoting Layth, that Uqayl b. Khalid related to him, fromIbn Shihab, from Sacld b. al-Musayyab, that Abu Hurayra said, 'I heard theMessenger of God (SAAS) say, "I was provided for my mission with words thatunited and I was made victorious through awe. And while I slept I was broughtthe keys of all the treasuries on earth and they were placed in my hand."'"
Al-Bukhari related this in a hadith unique to himself from Yahya b. Bukayrand Sacd b. cAftr, both of them quoting al-Layth. According to him, Abu Hurayrasaid, "... and the Messenger of God (SAAS) went on to say, '... and you areadvancing to them.'"
Imam Ahmad stated, "Yazid related to us, quoting Muhammad b. <Amr, fromAbu Salama, from Abu Hurayra, who quoted the Messenger of God (SAAS) assaying, 'I was made victorious through awe and was provided with words thatunited. The earth was made for me a mosque and a purification; and while I was
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asleep, I was brought the keys to the treasuries of the world, and they piled upin my hand.'"
This chain of transmission is considered strong and excellent according to thecriteria of Muslim, (yet) the chief authorities (on the traditions) did not includeit. In both sahih collections are the words (of the Prophet (SAAS)), "And whenCaesar expires there will be no other Caesar after him; when Chosroe expiresthere will be no Chosroe after him. And by Him in whose hand is my soul, thetreasuries of both these shall be used in God's cause."
In the authentic hadith it is stated, "God gathered up for me the earth, allits parte to the east and to the west; all of that He gathered up for me shall bethe domain of my people."
Division.
Ibn Ishaq stated, "When the Messenger of God (SAAS) had completed thetrench, Quraysh advanced at the confluence of the streams from Ruma, betweenal-Jurf and Zaghaba. They were accompanied by 10,000 of their Abyssinianmercenaries and their allies of Banu Kinana and people from Tihama. Ghatafanadvanced as well, along with their allies from Najd. They came to a halt atDhanab Naqama, over by the side of Mt. Uhud.
The Messenger of God (SAAS) and the Muslims, 3,000 strong, came forthuntil they had Mt. Salc behind them. There he encamped, with the trenchbetween his forces and the enemy. The women and children were taken aboveinto the forts."
Ibn Hisham stated, "He placed Ibn Umm Maktum in command ofMedina."
I would comment that this makes reference to the Almighty's words, "(Andremember) when they came at you from above you and from below you, andwhen eyes turned dim and hearts rose into throats, and you were having doubtsabout God" (surat al-Ahzab; XXXIII, v. 10).
Al-Bukhari stated, "cUthman b. Abu Shayba related to us, quoting cUbayd,from Hisham b. HJrwa, from his father, from 'A'isha, who said, 'The words,"when they came at you from above you and from below you" refer to the battleof al-khandaq.'"
Musa b. <Uqba stated, "When al-Ahzab, the clans, positioned themselvesaround Medina, Banu Qurayza locked their fortresses against them."
Ibn Ishaq stated, "Huyayy b. Akhtab al-Nadri went to see Ka^ b. Asadal-Qurazi, who was their designated contractor and trustee. When Ka^ heard ofhis coming he locked the gate of his fortress against Huyayy. When the latterasked permission to enter, Ka'b refused to open up for him. Huyayy called up tohim, 'Ka'b, open up for me, damn you!' 'Damn you, Huyayy,' he replied.'You're an evil man! I've made a pact with Muhammad and I'm not going
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to break my agreement with him. I've never found him to be anything buttrustworthy and truthful.'
"Huyayy insisted, 'Damn you, open up so I can talk to you!' 'I will not,' Ka<breplied. Huyayy then said, 'I swear, the only reason you're locking me out is thatyou're scared at losing yourjaskiska, your cornbread, of having me eat it with you!'
"This so embarrassed Ka'b that he did open up. Then Huyayy told him, 'Ka'b,I bring you fame forever, and a huge mass.' 'And what is that?' he asked. 'I bringyou Quraysh with their chieftains and nobles whom I have left encamped atthe confluence of the streams at Ruma, along with Ghatafan, with their chiefsand nobles whom I have positioned at Dhanb Naqma, near Uhud. They havemade a treaty that they will not leave until we completely destroy Muhammadand those with him.'
"Ka'b responded, 'What you bring me, I swear by God, is shame forever anda cloud that has lost its water; it thunders and there is lightning, but there isnothing in it. Damn you, Huyayy, leave me to maintain my pact with him; I havenever found Muhammad to be anything but trustworthy and honest.'
"cAmr b. Sa^ al-Qurazl spoke too, and did so well, according to the accountgiven by Mtisa b. Uqba. He reminded them of the pact with the Messengerof God (SAAS) and of the treaty made by Ka'b and them to aid him. He said,'If you won't actually help him, then just leave him to his enemy.'"
Ibn Ishaq went on, "Huyayy continued badgering Ka'b to the extreme untilhe gave way in agreeing to break his pact with the Messenger of God (SAAS)and fighting him alongside the ahzab, the clans. This was on the understandingthat Huyayy would guarantee him that if Quraysh and Ghatafan were towithdraw without destroying Muhammad that he would join Ka'b in his fortand they would share the same fate.
"And so Ka'b b. Asad abrogated and dissolved the pact he had with theMessenger of God (SAAS)."
Musa b. Uqba stated, "Ka'b b. Asad and Banu Qurayza required of Huyayyb. Akhtab that he take from Quraysh and Ghatafan hostages who would remainin custody so that no harm would come to themselves if his enemies were forcedto retreat after failing to destroy Muhammad. The hostages were to number90 of their leading men, and Huyayy agreed to this. Thereupon Ka'b b. Asadand Qurayza did break their pact and tore up the document on which it wasrecorded; the tribes Banu Sa'na, Asad, Usayd and Tha'laba, however, went forthto join the Messenger of God (SAAS)."
Ibn Ishaq went on, "When news of this reached the Messenger of God (SAAS)and the Muslims, he sent out Sa^ b. Mu'adh, he being at that time theleader of al-Aws, along with Sa'd b. Ubada, leader of Khazraj, accompaniedby 'Abd Allah b. Rawaha and Khawat b. Jubayr, telling them, 'Go to thosepeople and determine whether what we have heard is true, then inform me by
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some unintelligible remark I will understand but that will not weaken the resolveof the Muslims. If they are keeping to their pact, then you can report this openlyto our men.' The emissaries then left and reached Ka'b and his men."
Musa b. 'Uqba went on, "And so they went with them into their fortress andcalled upon them to make friends and to renew the pact. However, the Qurayzamen replied, 'What now? When he has broken our wing and deported them'- meaning Banu al-Nadir. They criticized the Messenger of God (SAAS), andSacd b. Ubada began reviling them. This made them angry, so Sa<d b. Mu'adhtold him, T swear, we did not come here for this! Our issue with them is tooserious to settle with bad language.'
"Say b. Mu'adh then spoke to them as follows, 'You know of the relationshipbetween us, Banu Qurayza, and I'm afraid you might have happen to you thesame as befell Banu al-Nadir, or even worse.' But they replied, 'You must haveeaten your father's penis!' Sacd b. Mu'adh responded, 'It would have been muchmore appropriate and much better if you had responded differently.'"
Ibn Ishaq went on, "They criticized the Messenger of God (SAAS) and said,'Who is this "Messenger of God"? We have no pact with Muhammad.' At thisSacd b. Mu'Mh, who was an excitable man, reviled them and they insultedhim. Sa(d b. cUbada told him, 'Don't insult them any more; our issue with themis too serious for name-calling.'
"Thereupon both Sa^s and those with them returned to the Messenger ofGod (SAAS), and, after greeting him, said, tcUdI and al-Qara!' By this they werereferring to their treachery towards those who had gone to al-Rajic, Khubayband his companions.
"At this, the Messenger of God (SAAS) announced, 'Allahu Akbar! Rejoice,Muslims!'"
Musa b. "Uqba stated, "Then the Messenger of God (SAAS) covered himselfin his cloak, after receiving the news of Banu Qurayza, and went to lie down. Hewas absent a long time; and his men had become extremely concerned andfearful when they saw him lie down, for they realized no good news had comefrom Banu Qurayza. But eventually he raised his head and said, 'Rejoice at God'svictory and for His help!'
"Next morning the two opposing sides closed and they exchanged fire witharrows and stones. Said b. al-Musayyad said, 'The Messenger of God (SAAS)spoke the words, 'O God, I beseech You to fulfil Your pact and promise! O God,if it pleases You, You will (no longer) be worshipped!'"
Ibn Ishaq stated, "Thereupon the anxiety and fear increased. Their enemycame at them from above and below, so that the Muslims were very confused.Dissension arose, to the point where Mu'attib b, Qushayr, a brother of BanucAmr b. cAwf, commented, 'Muhammad used to promise us that we would eatthe treasures of Chosroe and Caesar, yet now we don't feel safe going to the
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toilet.' Similarly, Aws b. Qayzl said, while in the presence of others of hispeople, 'O Messenger of God, our homes are open to the enemy. Give us leaveto return to our homes; they are outside Medina.'
"It is these persons and those like them who are referred to in the words of theAlmighty, '(Remember) when the hypocrites and those with disease in theirhearts said, "it was all misleading, what God and His messenger promised us!"And (remember) when one group of them said, "O people of Yathrib, there isno place for you here, so go back!" And a group of them did ask the Prophet(SAAS), saying, "Our homes are undefended!" Yet they were not exposed; allthey wanted was to flee.'" (surat al-Ahzab; XXXIII, v. 12, 13).
Ibn Ishaq stated, "The Messenger of God (SAAS) remained in his forwardposition with the polytheists besieging him there for some 20 days, almosta month, but there was no actual warfare between them, apart from somedischarge of arrows.
"It has been related to me by 'Asim b. Umar b. Qatada, and from anothersource I do not doubt, from al-Zuhri, that when conditions there became worse,the Messenger of God (SAAS) sent to MJyayna b. Hisn and al-Harith b. cAwfal-Murn - these men being leaders of Ghatafan - offering them a third of thedates of Medina if they were to go home and leave him and his men alone. Andso peace talks were held between him and them, to the extent that they did signa document. However, it was not properly witnessed with true intent for peace,but merely to reduce tension.
"When the Messenger of God (SAAS) wished to do this, he sent for Sayb. Mu(adh and Sa<d b. "Umara, informed them and sought their counsel. Theyresponded, 'Messenger of God, is this something that you wish to do, somethingGod has ordered you to do and which we must put into effect, or is it somethingyou are doing for us?'
"He replied, 'It is something I am doing for you. I swear by God, I am onlydoing this because I see the Arabs shooting at you as if from one bow, and becausethey are attacking you from all sides. I want to break up their coalition against you.'
"Say b. Mu'adh then told him, 'Messenger of God, we used to be disbelieversin God, and worshipped idols along with those people, not worshipping norknowing God. At that time, they would never have dreamed of eating a singledate of ours except as our guests or after purchase. Should we give them ourproperty now, after God has honoured us with Islam, led us to Him and givenus esteem through you and through Him? We'll have none of this! By God, allwe'll give them is the sword, until God decides between us and them!'
"The Prophet (SAAS) responded, 'As you wish.' Thereupon Sacd b. Mu'adhtook the document and erased the writing from it, saying, 'Now let them fightus!'"
The Messenger of God (SAAS) remained there with his men under siegebut without warfare underway between them and their enemy, except that some
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of the Quraysh cavalry, consisting of cAmr b. cAbd Wudd b. Abu Qays, of BanucAmir b. Lu'ayy, Ikrima b. Abu Jahl, Hubayra b. Abu Wahb, both of BanuMakhzum, Dirar b. al-Khattab b. Mirdas, of Banu Muharib b. Fihr, donnedtheir armour and then went forth on horseback to the positions held by BanuKinana. There they called out, 'Banu Kinana, prepare for battle! You're goingto discover who are the true knights today!'
"They charged forward on their mounts, but stopped at the trench saying,when they saw it, 'By God, this is a trick no Arab used before!' They thenheaded for a narrow part of the trench and beat their horses, which chargedover it and carried them to swampy ground between the trench and a fissure.Thereupon <Ali b. Abu Talib and a group of Muslims came out and blockedthe opening through which they had forced their horses. The enemy horsementhen charged at them.
"cAmr b. cAbd Wudd had fought at Badr but been badly wounded andconsequently had not been present at Uhud. At al-khandaq he had come outto battle wearing his insignia so that his rank would be evident. Now there onhis horse, he cried out, 'Who will accept my challenge to combat?' cAlJ b. AbuTalib, God be pleased with him, came forward and said, 'cAmr, you used toswear by God that if any man of Quraysh offered you two choices, you wouldaccept one of them,' 'That is so,' cAmr replied. ^Ali then said, 'Well then, I inviteyou to God and to His messenger and to Islam!' 'I don't need that,' repliedcAmr. 'Then', cAll continued, 'I invite you to combat!' cAmr responded, 'Whythis, nephew? I swear, I don't want to kill you.' cAlJ replied, 'But, by God, I wantto kill you!'
"This enraged (Amr and he leaped off his horse and hobbled it and beat itshead. He then advanced at cAll and they fought, circling around one anotheruntil cAli, God be pleased with him, eventually killed him. Their horsemen leftin defeat, charging back across the trench in flight."
According to Ibn Ishaq, (AIi b. Abu Talib spoke the following verses on that:
"He sought aid from the stone (idol) in his stupidity,while I rightly sought support from the Lord ofMuhammad.
I felt proud when I left him prostrate like a treestump amid the fine sand and rocks.
And refrained from taking his armour, though if I hadbeen defeated he would have had mine.
Do not think that God would abandon His faith and Hisprophet, you clansmen!"
Ibn Hisham stated that most authorities on poetry doubt that this poetry wasby cAli.
Ibn Hisham also said that ^krima tossed his spear away that day when hewas defeated by cAmr, and that Hassan b. Thabit spoke the following verses onthat subject:
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"He fled and threw his spear to us; perhaps, Ikrim,you should not have done this.
You turned and ran like a male ostrich, looking onlystraight ahead.
You did not turn your back like a man would; the napeof your neck was like that of a fur^al."
Ibn Hisham explained that the word filial means a young hyena.
The hafiz al-Bayhaql recounted in his Dala>il al-Nubuwwa, quoting Ibn Ishaqin another place in the sira, the life of the Prophet (SAAS), as follows, "cAmr b.cAbd Wudd went forth in full armour and called out, 'Who will meet me incombat?' cAli b. Abu Talib arose and said, TU do it, Prophet of God.' 'But thatis cAmr,' he replied. 'Sit down!' cAmr called out again, 'Will no man acceptcombat?' He then began teasing them, saying, 'What about that paradise ofyours? Don't you claim that any of you who are killed will enter there? So willnot any man of you accept combat with me?' *AJi again arose and asked, 'May I,Messenger of God?' 'Sit down!' he replied. Then cAmr called out a third time,speaking the verses,
'I'm hoarse from calling out to them. Won'tsomeone come forth?
While those thought brave are too cowardly, I've stoodhere like an accomplished champion.
That is why I have always hastened forth before thefighting begins.
In a warrior, it is bravery and generosity that are thebest qualities.'
"cAli again arose and went over to the Messenger of God (SAAS), 'May I go,Messenger of God?' He replied, 'But it is cAmr.' 'Even though it is (Amr!' heinsisted. The Messenger of God (SAAS) then gave him permission and hewalked out towards him, reciting the verses,
'Do not hurry away, for someone who is not weak isresponding to your challenge.
He is a man of determination and wisdom, and truth isthe resort of all who succeed.
I hope that I will make mourning women stand over you
From the thrust of a spear that will always bementioned in talk of warfare.'
"cAmr asked him, 'Who are you?' 'I am cAli,' he replied.
'"You mean cAbd Manafs son,' cAmr enquired. 'No; I'm cAll son of AbuTalib,' he responded. 'Nephew,' cAmr told him, 'you have uncles who are moremature than you; I am reluctant to shed your blood.' cAli replied, 'But, by God,I'm not reluctant to shed your blood.' This angered (Amr and he dismountedand drew his sword like fire flashing. He then advanced furiously towards cAli.
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cAll met him with his leather shield. cAmr struck it and pierced it, his swordremaining stuck in it while it also struck cAli's head. Then cAll struck him in hisneck vein and he fell down. The dust had risen and the Messenger of God(SAAS) heard someone saying, iAllahu Akbarl God is most Great!' And so weknew that cAli had killed him. cAli then spoke the lines,
'Is it against me that the horsemen thus charge; mycompanions held me back from them.
My zeal today and a resolve in my mind, not just in my(mouth) tooth.'
"He then went on to speak the line,
'He worshipped the stone (idol) in his stupidity, whileI wisely sought aid from Muhammad's Lord.'
"Then 'All went on towards the Messenger of God (SAAS), his face beaming,and 'Umar b. al-Khattab asked him, 'Did you strip off his armour? It's thebest armour among the Arabs.' cAll responded, 'As I struck him, he shielded hisprivate parts from me, and I felt embarrassed to despoil my own cousin.'"Vlmr's cavalry then left in defeat, charging back across the trench,"
Ibn Ishaq further stated, as quoted by al-Bayhaql, that cAll struck him at thecollarbone, his weapon going on down to emerge from his belly, and that cAmrdied in the trench. The polytheists then sent word to the Messenger of God(SAAS), seeking to purchase his corpse for 10,000 (dirhams). But he responded,"He's yours. We don't profit from the dead."
Imam Ahmad stated, "Nasr b. Bab related to us, quoting Hajjaj, from al-Hakam,from Miqsam, from Ibn (Abbas, who said, 'The Muslims killed at the trench apolytheist and were given money for his corpse. The Messenger of God (SAAS)then said "Give them back the money for his corpse; his corpse is evil, and sowould be the blood-money." He would not accept anything from them.'"
Al-Bayhaqi narrated this from a hadith of Hammad b. Salama, from Hajjaj,he being Ibn Artat, from al-Hakam, from Miqsam, from Ibn ^bbas, whom hequoted as saying that a polytheist was killed at the battle of al-Ahzab and that amessage was then sent to the Messenger of God (SAAS) offering payment of12,000 (dirhams) for his body. He responded, "There's no good in his body, norin the price for it."
Al-Tirmidhi related this from a hadith of SufySn al-Thawri, from Ibn AbuLayla, from al-Hakam, from Miqsam, from Ibn cAbbas. He categorized thishadith as gkarib, "unilateral".
Musa b. 'Uqba recounted that it was actually the body of Nawfal b. (Abd Allahal-Makhzumi they requested after he was killed, and that it was for him that theyoffered blood-money. But he (the Prophet (SAAS)) responded, "He is evil, andso would be the blood-money; God has cursed him and his blood-money. We
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have no intent to take blood-money for him. And we will not prevent you fromburying hira."
Yunus b. Bukayr quoted Ibn Ishaq as stating, "Nawfal b. cAbd Allah b.al-Mughira al-Makhzuml came forth and made a challenge for combat. Al-Zubayraccepted and went out to battle him, striking him so hard that he split him intwo and badly dented his sword. He then left, reciting the line,
'I'm a man who protects and defends the Prophet, thechosen one, al-ummi*, the untutored.'"
Ibn Janr stated that when Nawfal became trapped in the trench, the Muslimsbegan hurling rocks at him. So he said, "A death better than this, I pray you,fellow Arabs!" At that cAli went down and killed him. The polytheists thenasked the Messenger of God (SAAS) for his body, offering a price for it. Buthe refused to take anything from them and allowed them to remove it.
This hadith is to be categorized as gkarib, "unilateral", from two sources.
Al-Bayhaql narrated through Hammad b. Yazld, from Hisham b. cUrwa, fromhis father, from <Abd Allah b. al-Zubayr, who said, "At the battle of al-khandaq,I was put in the fortress with the women and children. With me was Umar b.Abu Salama, who would bend over so that I could get on his back and observe.I saw my father charging first here, then there, attacking everything that camebefore him. That evening he joined us in the fortress, and I commented to him,'Father, I watched what you did today!' He responded, 'So you saw me, son!''Yes,' I affirmed. 'Well, may my father and mother be your ransom!'"
Ibn Ishaq stated, "Abu Layla, that is <Abd Allah b. Sahl b. <Abd al-Rahmanb. Sahl al-Ansari, brother of Banu Haritha, related to me that 'A'isha, motherof the faithful, was in the fort of Banu Haritha, one of the most secure of theMedina forts, during the battle of al-khandaq. Umm Sa<d b. Mu^dh was withher there. cA5isha said, That was before the veil was imposed on us. Say passedby wearing armour so small that his whole arm was exposed. He was carrying aspear and as he brandished it, he would call out,
"Stay awhile and let Hamal watch the fightThere's no harm in death when the time is right!"'
'His mother called out to him, "'Hurry along, son! By God, you're late already!"I commented to her, "Umm Sa'd, I just wish Sa<d's armour was larger." I wasafraid he would be struck in those very places; and indeed an arrow was shot atSay b. Mucadh that severed the artery of his arm.'"
Ibn Ishaq went on, "cAsim b. cUmar b. Qatada told me, 'It was Hibban b. Qaysb. al-(Ariqa of Banu cAmir b. Lu'ayy who shot at him and when the arrow struck,
36. This adjective has been the subject of much study. Some consider it to refer to someonecoming from Mecca, known as the Umm ai-Qura, "the mother of all cities". Others interpret it tomean unlettered, untutored and therefore a reference to the miraculous nature of the Qur'an andthe impossibility of its having been composed by someone who lacked education.
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he called out, 'Take that from me; I'm Ibn al-cAriqa!' Sa<d responded, 'MayGod make your face sweat37 in hell! O God, if You will prolong this battle withQuraysh, preserve me for it! For there is no people I would rather fight thanthose who have harmed Your messenger, disbelieved in him and expelledhim. But if You decree (continued) war between us and them, then make me awitness to it, and do not make me die before letting me engage in battle withBanu Qurayza!'"
Ibn Ishaq went on, "A reliable source related to me, from cAbd Allah b. Ka^b. Malik, that the latter would say, 'Actually, it was Abu Usama al-Jushami, anally of Banu Makhzum, who struck Sa^ that day.' And Abu Usama composedthe following verse on the subject that he recited to clkrima b. Abu Jahl:
'Ikrim, were you not blaming me when you said, "MayKhalid be your ransom at the forts of Medina?"
Was it not I who struck Sa<d with an arrow in hiselbow, causing a wound that would not congeal?
It caused Sacd's death and made old women and well-breasted virgins mourn.
It was you who defended him when cUbayda called in hisdistress to a group of them,
Those times when they avoided his path, while at othertimes they were too scared to act."'
Ibn Ishaq commented, "God knows which account is correct."
Ibn Hisham stated, "It is also said that it was Khafaja b. 'Asim b. Hibban whostruck Sa^."
I would comment that God did respond to the plea of His servant Sa^b. Mu'adh concerning Banu Qurayza. God did please him, and He thus ruledregarding them with strength and ease; and He made it be they who requestedthat, as will be explained hereafter. He decreed that their warriors be slain andtheir children be taken captive. And so the Messenger of God (SAAS) said tohim, "You issued judgement concerning them, by the decision of God abovethe seven heavens."
Ibn Ishaq stated, "Yahya b. cAbbad b. cAbd Allah b. al-Zubayr related to me,quoting his father cAbbad as having said, 'Safiyya, daughter of £Abd al-Muttahb,was in Fari(, the castle of Hassan b. Thabit and she said, "Hassan was there withus along with the women and children. A Jew passed by and began circlingaround the castle. Banu Qurayza had begun fighting and had cut off its relationswith the Messenger of God (SAAS). There was no one there to protect us whilethe Messenger of God (SAAS) and the Muslims were so engaged with theenemy that there was no one who could leave them and come to us if someoneshould attack us. So I said, 'Hassan, as you can see, that Jew is circling the castle
37. The word Hriqa in the name of the Quraysh archer means to sweat; hence Sa^'s response.
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and I am concerned that he might inform the Jews over behind us of where ourweakness lies, now that the Messenger of God (SAAS) and his men are so busy.Go down to him and kill him!' He replied, 'God forgive you, daughter of cAbdal-Muttalib! You must know I could never do such as thing as that.'"
"'She went on, "When he said this to me and I saw I could expect nothingfrom him, I put on a waist-wrapper then took a cudgel and went down fromthe fort towards him. Then I struck him with the cudgel till I had killed him.When I had finished with him, I returned to the fort and said, 'Hassan, nowyou go down and plunder him- the only thing that prevented me doing it washis being a man.' He replied, I don't need to plunder him, daughter of (Abdal-Muttalib!"""
Musa b. ^qba stated, "The polytheists surrounded the Muslims, so renderingthem with their squadrons inside a kind of fortress. They besieged them forsome 20 nights, coming at them from every side, so that they never knew whetheror not (the attack) was over."
He went on, "They sent one large detachment towards where the Messengerof God (SAAS) was stationed, and they did battle all day until night came.When it was time for the al-'-asr prayer, the enemy force was still at hand andso neither the Prophet (SAAS) nor any of the men with him could performthe al-lasr prayer in the manner they wished. When, at night, the enemy forceturned away, people claim that the Messenger of God (SAAS) said, 'They keptus from the lasr prayer; may God fill their bellies and their hearts ('and theirgraves,' according to one report) with fire!'
"When conditions worsened, so did the attitude of many people and theybegan saying ugly things. When the Messenger of God (SAAS) saw the stateof his men and their ill mood, he tried to encourage them, saying, 'By Him whobears my soul in His hand, He will give you relief from the distress you aresuffering. I certainly hope to circumambulate in safety around the Ancient Houseand that God will present me with the keys to the kalba, and that God will destroyCaesar and Chosroe and that we will expend their wealth in God's cause!'"
Al-Bukhan stated, "Ishaq related to us, quoting Rawh, quoting Hisham,from Muhammad, from cAbida, from cAlT, who quoted the Prophet (SAAS)as having said at the battle of al-khandaq, 'May God fill with fire their housesabove them and their graves, for them having kept us from the middle prayeruntil the sun set.'"
The rest of the narrators, except for Ibn Majah, related it similarly fromvarious lines back to Hisham b. Hassan, from Muhammad b. Sinn, from "Ubayda,from cAli. Muslim and al-Tirmidhl related it through Sacld. b. Abu Uruba, fromQatada, from Abu Hassan al-AVaj, from Ubayda, .from 'All. Al-Tirmidhlcategorized the hadtth as kasan, sakih, "good and authentic".
Then al-Bukharl stated, "Al-Makki b. Ibrahim related to us, quoting Hisham,from Yahya, from Abu Salama, from Jabir b. 'Abd Allah, that <Umar b. al-Khattab
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came along, at the battle of al-khandaq, after the sun had set, and began cursingthe Quraysh unbelievers. He said, 'Messenger of God, I could scarcely performmy prayers before the sun had almost set.' The Prophet (SAAS) responded, 'ByGod, I didn't perform it!' We then went on down with the Messenger of God(SAAS) to Buthan, and he performed the prayer ablutions, as did we too. Hethen performed the lasr prayer after the sun had set and thereafter went on toperform the maghrib, after sunset, prayer."
Al-Bukhari also related this, as did Muslim, al-Tirmidhi, and al-Nasa°I, fromvarious lines, back to Yahya b. Abu Kathir, from Abu Salama.
Imam Ahmad stated, "(Abd al-Samad related to us, quoting Thabit, quotingHilal, from Ikrima, from Ibn 'Abbas, who said, 'The Prophet (SAAS) engagedthe enemy in battle and had not finished doing so when it became too late toperform the al-casr prayer. When he realized this, he said, "O God, may you fillwith fire the homes and graves of those who kept us from performing the salatal-wusta" ("the medial prayer").'"
Only Ahmad gives wording like this; it comes to us from an account of Hilalb. Khabbab al-(Abdi al-Kufi, a trustworthy source, vouched for by al-Tirmidhiand others.
Some scholars point to these ahadith as evidence for the prayer salat al-wustabeing that of al-^asr, as is implied in them. The qadi al-MawardiM accepted thisfor the "school" of al-Shaficl because of the authenticity of this hadith.
I have examined this carefully with quotations and evidences with reference tothe words of the Almighty, "Attend well to the prayers, and to the salat al-wusta,and stand up before God, in humility" {surat al-Baqara; II, v.238).
Some authorities make reference to this action to justify delaying the prayerbecause of battle; this is the view of Makhul and al-Awzaci.
Al-Bukhari devoted a section to this and used this hadith and the statementmade by the Messenger of God (SAAS) when he ordered his men into actionagainst Banu Qurayza, as will be shown. He quotes the statement, "None of youshould perform the al-'-asr prayer unless it be at where the Banu Qurayza are."Some of the men actually performed the <-asr prayer on the way, while others ofthem only did so after reaching there, following the sunset. He (the Prophet(SAAS)) did not deal harshly with either of the two groups. He (al-Bukhari) alsoquoted as his authorities the Companions of the Prophet (SAAS), and thoseothers present with them at the siege of Tastur in 20 AH, in the time of Umar,where they performed the morning prayer after sunrise. This was due to thefighting and to the approaching defeat of the fortress.
Other scholars, in fact the majority of them, including al-ShaficI, stated thatthis procedure at the battle of al-khandaq was abrogated by the legalization of
38. Abu al-Hasan cAli, known as al-Mawardi (974-1058 AD) of Basra was a scholar of the Shaft'sschool. His wori al-Ahiam al-Sulta-niya, for which he is best known, examines theories and practicesof government from the perspectives of Islamic law.
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the salat al-khawf thereafter; at that time this had not been made legal and thatwas why they postponed it that day. But this is an undecided issue.
Ibn Ishaq stated, "A group of scholars maintain that the Prophet (SAAS)performed the al-khawf prayer at ^Usfan."
Ibn Ishaq, who is certainly the authority on the maghazi, the military engage-ments, mentions this incident before al-khandaq, as he had with Dhat al-Riqac,to which he also referred before al-khandaq. But God knows best.
The statement that the postponement of the prayer at the battle of al-khandaqcame about inadvertently, as the commentators on (the sahih collection) ofMuslim related from certain others, is problematical; for it is unlikely thatthis would have occurred for such a large group, bearing in mind their strongdetermination to observe the prayers. How could this be when it is related thaton that day they put off the prayers of the al-zuhr, noon, the al~<asr, the lateafternoon, and the al-maghrib, the sunset, until the whole group prayed at thetime of the al-Hsha?, the evening, according to the account of Abu Hurayra andAbu Sa'id?
Imam Ahmad stated, "Both Yazid and Hajjaj related to us as follows, 'IbnAbu DhPb related to us, from al-Maqburi, from cAbd al-Rahman b. Abu Sa<ldal-Khudri, who quoted his father as saying, "We were pinned down at al-khandaquntil part of the night had gone by and eventually we were relieved." Thatrelates to the statement, "God saved the believers in battle; and God is mighty,powerful"'" {surat al-Ahzab; XXXIII, v.25). So the Messenger of God (SAAS)called for Bilal, gave him his orders, and set about performing the al-zuhrprayer as he would do at its normal time. Then he performed in turn the prayersfor al-'asr, al-maghrib and al~HshiP. He did this before he dismounted. Hajjajstated, "This is in keeping with the instruction concerning the salat al-khawf. 'Ifyou are afraid, it can be performed on foot or while mounted'" (surat al-Baqara;II, v.239).
Al-Nasa3i related this from al-Fallas, from Yahya al-Qattan, from Ibn AbuDhPb. He said, "At al-khandaq the polytheists kept us from the al-zuhr prayeruntil the sun had set." He then related the hadith as above.
Ahmad stated, "Hushaym related to us, quoting Abu al-Zubayr, from Nafi<b. Jubayr, from Abu cUbayda b. £Abd Allah b. Mascud, from his father, to theeffect that at al-khandaq the polytheists kept the Messenger of God (SAAS)from performing four prayers until such part of the night had passed that Godhad determined. And so he gave orders to Bilal, who gave the call to prayer. Hethen set about praying the al-zuhr, followed by the al~<asr, al-maghrib and thenal-Hsha\"
The hafiz Abu Bakr al-Bazzar stated, "Muhammad b. Macmar related to us,quoting Mu'ammil — meaning Ibn Ismail - quoting Hammad - meaning IbnSalama, from <Abd al-Kanm - meaning Ibn Abu al-Mukhariq - from Mujahid,from Jabir b. cAbd Allah, that the Prophet (SAAS) was kept at al-khandaq fromperforming the prayers of al-zuhr, al-casr, al-maghrib, and al-Hsha>. Eventually
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he gave orders to Bilal who made the call for prayer, and then he performed theal-zuhr. Thereafter, he ordered Bilal to again make the call and then performedthe al-casr. Again he ordered Bilal to make the call and then performed theal-maghrib, after which he once more ordered him to make the call and thenperformed the al-HshlP. He then stated, 'There is not upon the face of the earthany people but you making mention of God's name at this hour.'"
Al-Bazzar was alone in giving this hadith. And he stated, "We know of thisonly through this line of authorities; however, some others relate it from cAbdal-Karim, from Mujahid, from Abu <Ubayda, from cAbd Allah."
CONCERNING THE PR A YERS SPOKEN BY THE MESSENGER OF GOD(SAAS) AGAINST THE AHZAB, THE CLANS.
And how God used His might and power to deal with them in response toHis messenger (SAAS), and to guard his noble person. He therefore sent theirminds into turmoil and thereafter turned a fierce wind upon them and shooktheir bodies.
Imam Ahmad stated, "Abu {Amir related to us, quoting al-Zubayr - meaningFbn cAbd Allah - quoting Rabih b. Abu Sa<id al-Khudari, from his father, whosaid, 'At al-khandaq, we asked, "Messenger of God, is there something weshould speak? For the hearts have reached the throats!" He replied, "Yes: 'OGod protect our weaknesses and pacify our fears.'" And then God smote withwind the faces of His enemies.'"
Ibn Abu Hatim related this in his Tafsir (Exegesis), from his father, fromAbu cAmir - meaning al-eAqadi — from al-Zubayr b. cAbd Allah, freed-manof TJthman b. cAffan, from Rabih b. cAbd Al-Rahman b. Abu Sa(ld, from hisfather, from AbQ Sacid, who related it, and this is the correct (line).
Imam Ahmad stated, "Husayn related to us, from Ibn Abu DhPb, from a manof Banu Salama, from Jabir b. cAbd Allah, that the Prophet (SAAS) came tothe place of prayer at the battle of al-Ahzab, took off his cloak, and stood withhis hands raised and outstretched invoking God against them; and he did notpray." He (Jabir) then said, "After that he again came and invoked God againstthem, then prayed."
It is established in both sakih collections, from ahadith of Ismail b. AbuKhalid, from cAbd Allah b. Abu Awfa, who said, "The Messenger of God (SAAS)invoked God against the clans, saying, 'O God, Revealer of the Book, Quick totake account, defeat the clans! O God, defeat them, and shake them!'"
In one account the wording is, "O God, defeat them and give us victoryover them!"
Al-Bukhari related from Qutayba, from al-Layth, from Sacid al-Maqburi,from his father, from Abu Hurayra, that the Messenger of God (SAAS) used tosay, "There is no god but God alone; He gave power to His forces, gave victoryto His slave and overcame the clans by Himself. There is nothing after Him."
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Ibn Ishaq stated, "The Messenger of God (SAAS) and his men remained inthat state of fear and difficulty as God described at the attacks of their enemywho came at them from above and from below. Eventually Nu'aym b. Mas^d b.cAmir b. Unayf b. Tha<laba b. Qunfudh b. Hilal b. Khalawa b. Ashjat b. Raythb. Ghatafan went to the Messenger of God (SAAS) and said, 'Messengerof God, I have accepted Islam, but my people do not know of this. Give mewhatever orders you wish.' He replied, 'You are only one man; use trickery torelieve us of them, if you can. War is deception.'
"Nucaym b. Mascud then left and went out to Banu Qurayza whose closecompanion he had been before Islam. He reminded them of his friendship andassociation with them. They accepted this and expressed their confidence inhim. He then told them that Quraysh and Ghatafan were not in the samesituation as themselves. The battle area, he reminded them, was their territoryand the site of their property, wives and children. He observed that they hadnowhere else to go, whereas Quraysh and Ghatafan had come in to do battleagainst Muhammad and his men from elsewhere. Banu Qurayza, he observed,had joined in battling him even though territory, women and property of theother tribes were elsewhere. This meant that Quraysh and Ghatafan would takeany opportunity they could, but if they were unsuccessful, they would returnhome, leaving the lands of Banu Qurayza between themselves and their enemy.And then Banu Qurayza would have insufficient power to withstand him if theywere left alone. He advised them, therefore, not to participate with Quraysh andGhatafan in the fighting without taking some of the leaders of the two tribesas hostages to guarantee that they would fight on against Muhammad until theydefeated him. Banu Qurayza agreed to this.
"Nu{aym then went to Quraysh and reminded Abu Sufyan and those withhim of his friendship for them and alienation from Muhammad. He then toldthem he had some information he thought he should impart to them and heasked them to keep it confidential. They said they would.
"He told them that the Jews had regretted the way they had behaved towardsMuhammad and had sent him a message telling him of this. They had askedhim if he would like them to take hostage some of the leaders of Quraysh andGhatafan and then hand them over to him for execution. After that, the Jewspromised him their support in annihilating them and the Prophet (SAAS) hadagreed to this. 'Now therefore,' he went on, 'if the Jews should send asking forsome of their men as hostages you should not agree to hand over a single one.'
"Nu'aym then went to Ghatafan, reminded them of his close ties and friendshipand of their trust he enjoyed. They agreed that they trusted him, and he askedthem to keep his remarks confidential. They accepted this, and he then told themwhat he had told Quraysh and advised them to be cautious.
"When the night of the sabbath of Shawwal in 5 AH arrived, God so arrangedit for His messenger (SAAS) that Abu Sufyan b. Harb and the leaders ofGhatafan sent Tkrima b, Abu Jahl and some other Quraysh and Ghatafan men
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to Banu Qurayza and told them that they were not in permanent quarters andthat their horses and camels were dying. They asked them to prepare for battlethat would destroy and rid them of Muhammad. BanQ Qurayza replied that itwas a day when they could do nothing; they referred to the fate of some ofthem who had acted previously on that day (the sabbath). They also refused toparticipate in fighting Muhammad until they received hostages who wouldguarantee continued action until he was defeated. They expressed their fearthat if their allies suffered severe losses in the fighting, they would retreat home,leaving themselves alone with the enemy on their territory and that they wouldnot have the power to defeat him.
"When their messengers returned with news of the response made by BanuQurayza, Quraysh and Ghatafan believed in what Nu'uym b. Mas'ud had toldthem. And so they sent the message back that they would not deliver a singleman over to BanQ Qurayza, and that it was up to them whether or not to comeout to engage in battle. When the messengers brought them this response, BanuQurayza believed that what Nu'aym b. Mascud had told them was true. Theywere sure that Quraysh and Ghatafan would seize any opportunities they had,but otherwise would disperse into their own territories, thus leaving them aloneto cope with the Muslims. They therefore sent back to Quraysh and Ghatafanthat they would only do battle along with them if they were to hand over hostagesto them.
"Quraysh and Ghatafan refused this; God thus created dissension betweenthem and then that night He sent a fierce wind against them, on an extremelycold winter's night that overturned their cooking pots and vessels."
This account related about Nu<aym b. Mas'ud by Ibn Ishaq is better than thatrelated by Musa b. 'Uqba.
Al-Bayhaqi gave it in his DaWil (The Signs). The gist of his narration wasthat what had reached him was that Nu%ym b. Mascud would spread abroadwhatever news he learned. And it so happened that one evening the Messengerof God (SAAS) beckoned to him to come over as he passed by and asked himwhat he had heard. Nu'aym replied that Quraysh and Ghatafan had sent to BanuQurayza asking them to come forth in battle to finish off the Messenger of God(SAAS). Banu Qurayza had agreed to this on condition that hostages be givenover to them. It had previously been related that they had only abrogated thepact at the hands of Huyayy b. Akhtab on condition that hostages would bebrought to them as security.
The Messenger of God (SAAS) then said to Nu(aym, "I wish to tell yousomething in confidence; do not repeat it. They sent to me seeking peace if Iwould restore Banu al-Nadlr to their homes and property."
Following this, Nu'aym b. Mascud left for Ghatafan and the Messenger ofGod (SAAS) commented, "Warfare is deception; perhaps God will act on ourbehalf."
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Nu'aym went to Quraysh and Ghatafan and told them this news and theyhastily despatched <Ikrima and a group of men to Banu Qurayza asking them tojoin in the fighting alongside them. It happened to be a sabbath, however, thatthe Jews held sacred; moreover, they asked for hostages as security. And so Godcame between them and they disagreed with one another.
I would comment that it is likely that when Banu Qurayza gave up hope ofsettling their difficulties with Quraysh and Ghatafan, they did send to theMessenger of God (SAAS), requesting peace on condition that he restore Banual-Nadlr to Medina. But God knows best.
Ibn Ishaq stated, "When the Messenger of God (SAAS) learned of their disputeand how God had broken their unity, he despatched Hudhayfa b. al-Yaman overto them to see what the enemy was doing that night."
He went on, "Yazld b. Ziyad related to me, from Muhammad b. Ka<bal-Quraz5, who said, 'A man from Kufa asked Hudhayfa b. al-Yaman, 'Abu cAbdAllah, have you actually seen the Messenger of God (SAAS), and were youreally a Companion of his?' 'Oh yes, nephew,' he replied. 'And how did youget by?' he asked. Hudhayfa replied, 'It was difficult for us, I swear by God.' 'Iswear', commented the Kufan, 'if we'd lived at his time, we'd never have let hisfoot so much as touch the ground; we'd have carried him on our shoulders.'Hudhayfa responded, 'Nephew, I swear I see us now with the Messenger of God(SAAS) at al-khandaq, and after he had prayed for part of the night, he turnedto us and asked, "Who will volunteer to go and see what the enemy is doing,and then come back?" The Messenger of God (SAAS) stipulated that if thevolunteer would come back, he would ask God that the man be his Companionin paradise. But so severe was the fear, cold and hunger, that not one personvolunteered. Since no one had risen, he called upon me, and once he had done so,I had no alternative but to do so. He then told me, "Hudhayfa, go and infiltratethe enemy. Go and see what they are doing, but don't cause any trouble; thenreturn to us."
"'So I did so. The gale and God's soldiers were greatly damaging them,leaving them no fire nor pots, nor tents upright. Abu Sufyan arose and said,"Quraysh, every man check out the person sitting next to him."
'"At this I took the hand of the man next to me and asked him his name. Hetold me who he was. Abu Sufyan then said, "We're not in a permanent camp,our horses and camels are dying, and Banu Qurayza are at odds with us, andwe've heard things about them that we don't like. You can see what we've lostdue to the gale, how our cooking pots won't stay upright, and we can't keep firesburning and our tents standing. You should leave, as I am about to do." He thenwent to his camel which was hobbled, mounted it, struck it so that it arose onthree legs since he only unhobbled it when it was standing. If it had not been forthe promise the Messenger of God (SAAS) made me make not to cause trouble,I could have shot him with an arrow."'
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Hudhayfa went on, "So I returned to the Messenger of God (SAAS), andfound him standing in prayer shrouded in a wrap belonging to one of his wives.When he saw me, he asked me to come in (to sit) at his feet and threw an endof the wrap over me. He then bowed and prostrated, while I was under it. Whenhe was finished, I related the news to him. When Ghatafan heard what Qurayshhad done, they hurried off home,"
This hadith is munqati\ incomplete in its line, in this version,
Muslim b. Hajjaj related this hadith in his sahih collection, from an account ofal-Acmash, from Ibrahim b. Yazld al-Taymi, from his father, who said, "Wewere with Hudhayfa when a man told him, 'If I had been alive with the Messengerof God (SAAS) I would have fought alongside him heroically.' 'Would you,indeed?' Hudhayfa asked him and went on, 'Once we were there at the battle ofal-Ahzab with the Messenger of God (SAAS). It was night time and there was afierce, cold gale blowing. He asked us, "Is there no man who will bring me newsof the enemy and be with me at Judgement Day?" When none of us responded,he asked the same question a second and a third time. Then he said, "Hudhayfa,you go and bring us news of the enemy." Since he had called upon me by name,I had no alternative but to get up. He then said, "Bring me news of them withoutgiving them any cause for alarm about me." So I left and made my way to them,feeling as if I was walking through a public bath! I found Abu Sufyan therewarming his back to the fire. I placed an arrow in the centre of my bow and wasabout to release it when I remembered how the Messenger of God (SAAS) hadtold me not to give them any alarm about him. If I had shot it, I would havehit him. I then left to return to the Messenger of God (SAAS), and again thefeeling of walking in a public bath overcame me. When I arrived back, I felt verycold and chilled once again. I told this to him and he put over me part of thecloak he was wearing as he prayed. I slept right on through till morning, when hespoke to me, saying, "Up you get, sleepy-head!'""
Al-Hakim related this kadith, as did the hafiz al-Bayhaqi in his Dal&il, inan extended form from a hadith of "Ikrima b. cAmmar, from Muhammad b.cAbd Allah al-Du^all, from cAbd al-cAzlz, the nephew of Hudhayfa, who said,"Hudhayfa related the events in which they had participated with the Messengerof God (SAAS). Those sitting listening to him commented how they would havebehaved in various ways if they had been present. Hudhayfa then said, 'Youshouldn't wish for that. There we were, drawn up in battle array, keeping down,while Abu Sufyan and his forces were above us, while the Jews of Banu Qurayzawere down below us, making us fear for our families. We never experienced anynight so black and violent as that; the winds blew fiercely with great explosionslike thunderbolts. It was so dark we couldn't even see our fingers.
" 'The backsliders began asking the Prophet (SAAS) permission to withdraw,saying that their homes were exposed — though they were not exposed. He gave
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his permission to leave to each person who asked and so they would slip away.We were some 300 men in number. The Messenger of God (SAAS) received usone by one until eventually my turn came; I had nothing on to protect me fromthe enemy and the cold except a woollen coat of my wife that came down nofurther than my knees. When he came to me I was kneeling down. He asked,"And who is this?" "Hudhayfa," I replied, "Hudhayfa, eh?" "Yes, Messenger ofGod," I responded, keeping down close to the ground and unwilling to get up.But I did rise and he said, "There's activity among the enemy; bring me news ofthem." Actually, I was the most terrified of our men and certainly the coldest.
'"When I left, the Messenger of God (SAAS) spoke the words, "O God,protect him from danger from his front and rear, from his left and his right, fromabove him and from below him." And, I swear, I felt from then on entirely emptyof the fear and cold God had previously created inside me! As I was turning toleave, he called out, "Hudhayfa, don't cause any disturbance in the enemy beforeyou come back to me."
"'As I approached the enemy camp, I saw the light of a fire they had burning.There I saw a dark-skinned, heavy-set man holding his hands out above the fireand then wiping them on his waist, saying, "Get the mounts ready!" I had notknown Abu Sufyan before that; I took out an arrow with white feathered flightsfrom my quiver and positioned it in my bow to shoot it in the light of the fire,but then remembered how the Messenger of God (SAAS) had told me not tocause any disturbance before I returned to him. So I stopped and returned thearrow to my quiver. Then I mustered up my courage and entered their camp.Those men closest to me were of Banu cAmir, and they were saying that theyshould mount up and leave, since they had no permanent quarters there and thatthe wind was blowing straight through their camp. I could hear the sounds of thestones raised by the wind striking their mounts and their equipment. I left andwent on my way back to the Messenger of God (SAAS). Half way or thereabouts,I came across 20 or so horsemen, fully shrouded, who told me, "Tell your masterthat God has saved him!"
"'So I returned to the Messenger of God (SAAS), and found him wrappedup in a blanket, praying. No sooner was I back than I felt terribly cold again andbegan shivering. As he prayed, the Messenger of God (SAAS) gestured to meand when I drew near him, he spread his blanket out over me. When somethingtroubled the Messenger of God (SAAS), he would pray. I made my reportabout the enemy and how they had been moving out when I left the camp. ThenAlmighty God revealed, "O you who believe, remember God's favour to you,when troops came to you and We sent down against them a wind and (Our)troops you could not see. God is fully aware of what you do ..." up to andincluding, "And God was sufficient for the believers in battle. God is Almighty,Powerful'"" (suratal-Ahzab; XXXIII, v.9-25).
That is, God removed their enemy from them by the wind He sent againstthem and the troops of angels and others He sent to them. And so, "God saved
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the believers from battle." That is, they did not need to face them in lightingand in combat because the Almighty and All-Powerful drew them away throughHis power and strength.
This is why it is established in both sahik collections from Abu Hurayra, whosaid, "The Messenger of God (SAAS) used to say, 'There is no god but Godalone; He was sincere in His promise and aided His servant, gave power to Histroops and defeated the Ahzab all by Himself. After Him there is nothing.'"
Regarding His words, "God saved the believers from battle", this is a referenceto the cessation of war between the two sides. That is what occurred; thereafter,Quraysh never again instituted warfare against the Muslims. As Muhammadb. Ishaq, God be pleased with him, stated, "When the troops at al-khandaq leftthere, the Messenger of God (SAAS) said, so it has been related to me, 'Afterthis year, Quraysh will not go to war against you, but you will against them.'"
He went on, "And Quraysh did not attack thereafter, whereas they (theMuslims) did attack them, until God gave him victory over Mecca." This reportcomes from Ibn Ishaq.
Imam. Ahmad stated, "Yahya related to us, from Sufyan, that Abu Ishaqrelated to him, T heard Sulayman b. Surad, God be pleased with him, say,"The Messenger of God (SAAS) stated, 'Now we will attack them, but notthey us."""
Al-Bukhari related this thus from a hadith of Ismacil and Sufyan al-Thawrl,both of whom quoted Abu Ishaq al-Sabl't, from Sulayman b. Sard.
Ibn Ishaq stated, "Three Muslims of Banu cAbd al-Ashhal were martyred atthe battle of al-khandaq; they were Sa<d b. Mu*5dh" - extensive informationabout his death will follow - "Anas b. Aws b. cAtik b. £Amr, and <Abd Allah b.Sahl. Also killed were al-Tufayl b. al-Nucman, Tha^aba b. Ghanama, both ofJashm and of Sulaym, and Ka'b b. Zayd al-Najari, who was killed by a stray arrow.
"Three of the polytheists were killed. These were Munabih b. tUthman b.<Ubayd b. al-Sabbaq b. cAbd al-Dar, who was struck by an arrow and later diedfrom his wound in Mecca, Nawfal b. <Abd Allah b. al-Mughlra who chargedacross the trench on his horse and became bogged down and killed there; thepolytheists offered a large sum for his body, as is related above. And there wascAmr b. <Abd Wudd al-cAmiri, who was killed by cAIl b. Abu Talib."
Ibn Hisham stated, "A trustworthy authority related to me that al-Zuhrl said,'cAll that day killed cAmr b. (Abd Wudd, whose son was HasI b. cAmr."
Ibn Hisham also stated, "He is known both as cAmr b. cAbd Wudd and cAmrb. <Abd."
Section: On the Expedition against Banu Qurayza,
On the severe violence God Almighty brought down upon them, along with the painfulpunishment He had prepared for them in the hereafter.
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All that was due to their disbelief, their breaking of the pacts betweenthemselves and the Messenger of God (SAAS) and their allying themselves withthe ahzab, the clans, against him. None of that did them any good and broughtthe wrath of God and His messenger down upon them, a bad bargain for themin this world and the next.
God Almighty had stated, "And God turned back in their rage those whodisbelieved, and they obtained no good advantage. God saved the believers frombattle; and God is mighty, powerful. And He brought down those of the peopleof the Book who supported them from their fortresses, and He cast terror intotheir hearts; you killed one group (of them) and took prisoner another. And Hemade you inherit their lands, homes and property, along with a land you hadnot yet trodden. And God has power over all things" (surat al-Ahzab; XXXIII,v.25-27).
Al-Bukhari stated, "Muhammad b. Muqatil related to us, quoting cAbd Allah,quoting Musa b. tJqba, from Salirn, and Nafi*, from £Abd Allah, who said thatwhenever the Messenger of God (SAAS) returned from a military expedition,the pilgrimages of the hajj or the al-Himra, he would first affirm the greatnessof God, and then he would say, 'There is no god but God alone! He has noassociate. All dominion is His. All praise is due to Him. He has power overall things; we (return) repenting, seeking forgiveness, praying, prostrating andpraising our Lord. God is true to His promise; He gave aid to His servant anddefeated the ahzab by Himself.'"
Muhammad b. Ishaq, God be pleased with him, stated, "Next morning theMessenger of God (SAAS) left the trench accompanied by the Muslims andreturned to Medina, there laying down their arms.
"At the noon prayer, Gabriel, so al-Zuhrl told me, came to the Messenger ofGod (SAAS), wearing a turban embroidered in silk and gold, riding a mule witha saddle adorned with a brocade cloth, and asked, 'Have you put down yourweapons then, Messenger of God?' 'Yes,' he replied. 'Well,' Gabriel informedhim, 'the angels have not yet put down theirs; I've come to you now frompursuing the enemy. God commands you, Muhammad, to go against BanfiQurayza. I myself am heading for them and am going to shake them up!'
"The Messenger of God (SAAS) then summoned a muezzin and an announce-ment was made: 'All those who hear and obey should perform the al-<asr prayeronly among Banu Qurayza.'"
Ibn Hisham stated that he placed Ibn Umm Maktum in command overMedina.
Al-Bukhari stated, "It was related to me by cAbd Allah b. Abu Shayba, quotingIbn Numayr, from Hisham, from his father, who quoted cA5isha as saying,'When the Prophet (SAAS) returned from the trench and he had put down hisarms and taken a bath, Gabriel came to him and said, "So you have put downyour arms! We've not done so, I swear by God! Go forth to them!" "Where to?"
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he asked. "Over here." Gabriel said, gesturing towards Banu Qurayza. And sothe Prophet (SAAS) did go forth.'"
Ahmad stated, "Hasan related to us, quoting Hammad b. Salama, from Hishamb. 'Urwa, from his father, from cA5isha, who said, 'When the Messenger of God(SAAS) had disposed of the ahzab, he entered the bathhouse to bathe. ThenGabriel came and I could see, across the house, that his head was reddened withdust. He said, "Muhammad, you've laid down your arms then!" "We have laiddown our arms," he replied. Gabriel said, "Well, we've not laid down ours yet.Get up after Banu Qurayza!'""
Al-Bukhari then stated, "Musa related to us, quoting Jarlr b. Hazim, fromHumayd b. Hilal, from Anas b. Malik, who said, 'It was as though I could seethe dust rising in the street of Banu Ghanm (in Medina) due to the marchingof Gabriel's troops when the Messenger of God (SAAS) set out against BanuQurayza.'"
Al-Bukhari also stated, "<Abd Allah b. Muhammad b. Asma5 related tous, quoting Juwayriyya b. Asma5, from Nafic, from Ibn cUmar, who said, 'TheMessenger of God (SAAS) stated at the battle of al-Ahzab, "Let no one performthe al-'-asr prayer unless it be among Banu Qurayza!" Time for the al-'-asr prayercame for some, while they were still travelling. And some of these decided not toperform the prayer before arriving, while others decided to pray then and thatthey had not been required to wait. This was reported to the Messenger of God(SAAS), but he was not severe with any one of them.'"
Muslim related it thus from cAbd Allah b. Muhammad b. Asma5.
The hafiz al-Bayhaqi stated, "Abu (Abd Allah al-Hafiz and Abu Bakr Ahmadb. al-Hasan al-Qadi both stated, 'Abu al-cAbbas Muhammad b. Ya(qub relatedto us, quoting Muhammad b. Khalid b. cAll, from Bishr b. Harb, from his father,(who said) "Al-Zuhri related to us that cAbd al-Rahman b. cAbd Allah b. Ka<bb. Malik informed him that his uncle Ubayd Allah told him that when theMessenger of God (SAAS) returned from fighting the al-akzab, he took off hisbreast-plate, washed and bathed, then Gabriel, upon whom be peace, appearedbefore him and said, 'Some warrior you are! It seems you have taken off yourbreast-plate! Well, we haven't done that yet!""
"At this, the Prophet (SAAS) got up in a fright and insisted that everyoneshould refrain from performing the al-'-asr prayer unless it be among BanuQurayza.
"And so the Muslims dressed in their armour. However, they arrived at BanuQurayza only after the sun had set. At sunset, disputes arose. Some maintainedthat since the Messenger of God (SAAS) had told them not to pray the al-'asrunless it be at Banu Qurayza, there could be no sin in them complying. Onegroup did pray out of their caution, while others refrained from praying untilthe sun had set, after which they prayed among Banti Qurayza; they too actedout of caution. The Messenger of God (SAAS) did not berate either one of thegroups."
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Also, al-Bayhaql related, through cAbd Allah al-^Umart, from his brother•Ubayd Allah, from al-Qasim b. Muhammad, from cAJisha, (who stated) that theMessenger of God (SAAS) was with her, "... and while we were there inside thehouse, in came a man who greeted us. The Messenger of God (SAAS) got up ina fright, and I arose too; suddenly, there was Dihya al-Kalbi. He (the Messengerof God (SAAS)), said, 'This is Gabriel! He has ordered me to attack BanuQurayza. He said to me, "You have put down your arms, but we have not."' Wehad pursued the polytheists until we reached Hamra3 al-Asad, following thereturn of the Messenger of God (SAAS) from al-khandaq. So the Messenger ofGod (SAAS) arose in great concern and said to his Companions, 'I require younot to perform the al-casr prayer until you arrive at Banu Qurayza.' The sunset before they reached them and one group of the Muslims thought that theMessenger of God (SAAS) had not wanted them to wait to say the prayer andso they prayed. Another group maintained that they were acting in accord withthe requirement made by the Messenger of God (SAAS), and that they wouldnot be considered guilty of a sin for not praying. And so one group did pray, intheir faith and as a precaution, while another group did not, for the same reasons.The Messenger of God (SAAS) did not berate any person from either group.He then went forth and as he passed by any group of people, on his way to BanuQurayza, he would ask them, 'Did anyone pass by you?' They responded, 'Dihyaal~Kalbl passed by on his grey mule, mounted on a piece of brocade cloth.' Heresponded, 'That was Gabriel; he has been sent to Banu Qurayza to shake themup, and to cast terror into them.'
"The Messenger of God (SAAS) then besieged them, telling his Companionsto protect him with their shields so that he could hear their response. He calledout to them, 'Hey, you, you brothers of monkeys and pigs!' They replied, 'Abual-Qasim, you used not to employ bad language!'
"And so he besieged them until they came down, following the judgement ofSa<d b. Mucadh, whose allies they were. He decreed for them that their warriorsshould be killed and that their children and women should become captive."
This hadith has excellent lines of transmission from cA'isha and others.
The scholars differ over which of the two groups was correct that day. In factthe consensus is that each of them was worthy and justified in their actions andnot to be severely criticized.
One group of scholars, however, maintains that those who postponed theprayer from its predetermined time until they could perform it among BanOQurayza were correct, because their order to postpone it that day was specificand special and therefore should have been given precedence over the normaltime for which it was determined under the law.
Abu Muhammad b. Hazm ai-Zahirl stated in his biography (of the Prophet(SAAS)), "God knows that had we been there we would not have performed the
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al-lasr prayer unless it had been among Banu Qurayza, even if it would havehad to be several days thereafter!"
This statement of his accords with the principle he holds fundamental, to actin accord with what is apparent.
Another group of scholars considered, on the contrary, that those whoperformed the prayer at its regular time while they were travelling were the oneswho were correct because they had understood that the intent was to hasten theirjourney to Banu Qurayza and not to postpone the prayer. They acted in accordwith the precepts suggesting the superiority of prayer being performed at itsproper time, even though they understood what the legislator had wanted.Because of this, he did not berate them or order them to repeat the prayer at thetime to which it had been changed that day, as the others claimed. Those who didpostpone it were forgiven, since they acted in accord with their understanding;most things they were ordered to do they did in fact accomplish.
As for those who maintain that it is permissible to postpone prayer because ofwarfare - as al-Bukhart understood and justified from the hadith of Ibn 'Umarreferred to previously - (in this case) neither those who performed the prayerearlier nor those who did so later ought to be considered suspect. But God knowsbest.
Ibn Ishaq then stated, "The Messenger of God (SAAS) thereafter sent forwardcAli b. Abu Talib bearing his banner and the men hurried towards it."
Musa b. cUqba stated in his work on the maghazi, the military expeditions,quoting al-Zuhri, "While the Messenger of God (SAAS) was in his bathroom,so they claim, having combed out one side of his hair, Gabriel came to himriding a horse and dressed in his breast-plate. He halted at the door of themosque where the funeral biers are placed. The Messenger of God (SAAS)came out to him, whereupon Gabriel said, 'May God forgive you, have you putdown your arms?' 'Yes,' he replied. Gabriel commented, 'Well, we've not putours down ever since your enemy came at you; and I'm continuing to pursuethem until God defeats them.' And they say that there was actually dust presentupon Gabriel's face. He then went on to say, 'God commanded you to fight BanuQurayza, and I will pursue them along with the angels accompanying me; we willmake their fortresses shake around them. Go forth you too, with your men!'
"And so the Messenger of God (SAAS) did follow after Gabriel. He passedby a seated group of Banu Ghanam who were awaiting the Messenger of God(SAAS), and he asked them whether a horseman had recently passed them. Theyreplied that Dihya al-Kalbi had passed them on a white horse, seated on asaddle cloth or a piece of velvet brocade, and wearing his breast-plate. They saythat the Messenger of God (SAAS) then said, 'That was Gabriel!' The Messengerof God (SAAS) used to liken Dihya al-Kalbi to Gabriel. He then said, 'Join meat where Banu Qurayza are, and perform the al-'-asr prayer among them.'
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"And so they arose, along with those other Muslims God wished, and they setoff for Banu Qurayza. The time for the al-lasr prayer eame while they were enroute, and they remembered the prayer. Some of them asked others, 'Don't youknow that the Messenger of God (SAAS) ordered you to perform the al-^asrprayer among Banu Qurayza?' Others said, 'It's the prayer (time).' And so some didpray while others postponed it until they could perform it among Banu Qurayza,after the sun had set. They informed the Messenger of God (SAAS) which ofthem had performed it earlier and those who had postponed it, and people saythat the Messenger of God (SAAS) did not berate either of the two groups.
"When cAIi saw the Messenger of God (SAAS) approaching, he met himand said to him, 'Go back, Messenger of God, God will take care of the Jews foryou.' {All had heard from them some ugly talk with reference to the Messengerof God (SAAS) and his wives, may God be pleased with them, and he dislikedfor him to hear this. The Messenger of God (SAAS) asked him why he wasadvising him to go back, but cAli concealed from him what he had heard of them.Then the Messenger of God (SAAS) commented, 'I think you have heard themsay something harmful about me; I will go on, for if the enemies of God saw methey would not say any of what you heard.'
"When the Messenger of God (SAAS) alighted at their fortresses, they beinghigh above him, he addressed a group of their nobles at the top of his voice so thatthey could hear him saying, 'Respond, you tribe of Jews, you brothers of apes,for disgrace from God, Almighty and Glorious is He, has come down upon you!'
"The Messenger of God (SAAS) then besieged them with legions of theMuslims for some ten nights. God had brought back Huyayy b. Akhtab andhe had entered the forts of Banu Qurayza. God east terror into them, and thesiege was very hard on them. They eventually shouted for Abu Lubaba b. cAbdal-Mundhir - they had been allied to the ansar - but Abu Lubaba stated, 'I willnot go to them until the Messenger of God (SAAS) gives me permission.' TheMessenger of God (SAAS) then gave him permission.
"And so Abu Lubaba went to them and they complained to him and askedhim what he thought they should do since they did not have the power to engagein warfare. Abu Lubaba gestured at his throat across which he brought hisfingers, showing them that it was their execution that was wanted.
"When Abu Lubaba left them, he was suddenly aghast, realizing that someurge had overcome him. He told himself that he could not look the Messengerof God (SAAS) in th^ face until he did some loyal act as repentance that Godwould appreciate.
"And so he went back to Medina and tied his hands to one of the tree trunks(supporting the roof) of the mosque. It is said that he remained tied there forsome 20 days.
"The Messenger of God (SAAS) asked, when Abu Lubaba absented himself,'Hasn't Abu Lubaba yet finished dealing with his allies?' When it was related tohim what Abu Lubaba had done, he said, 'After (he left) me some urge overcame
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him; if he had come to me, I would have sought forgiveness for him. Since hehas now done what he has, I will not move him from where he is until Goddecrees His will upon him.'"
Ibn Lahi'a related this thus, from Abu al-Aswad, from Urwa. Muhammad b.Ishaq recounted this in this way in his work on the maghazi, in the same line ofauthorities as Musa b. Uqba, from al-Zuhri, and (it appears) similarly in theaccount given by Abu al-Aswad from cUrwa.
Ibn Ishaq stated, "The Messenger of God (SAAS) made camp at one of thewells of Banu Qurayza; called the Anna well; it was among properties theyowned. He besieged them for 25 days, by which time the siege was causing themgreat hardship and much anxiety.
"Huyayy b. Akhtab had joined them in their fortress when Quraysh andGhatafan had withdrawn, thus fulfilling the pact he had made with Ka^ b. Asad.When they were sure that the Messenger of God (SAAS) had no intention ofdeparting before he had utterly defeated them, Ka<b b. Asad addressed BanuQurayza. He told them, 'You well know the crisis you face. I suggest threealternatives; choose the one you like best.' 'What are they?' they asked. Hereplied, 'First, that we follow and believe this man. I swear, it is clear to younow that he is a prophet who has been sent, and that it is he whom you findmentioned in your scripture. You should give him control over your lives,properties, children and women.' They replied, 'We will never abandon the lawof the Torah, nor exchange it for another!'
"He then said, 'If you refuse me this, let us kill our children and our womenand then go forth to Muhammad and his companions with our swords drawn;that way we will not leave any responsibilities behind us, and God will decidebetween us and Muhammad. If we perish, we perish; but we won't be leavingbehind any children to worry about. And if we are victorious, we'll certainlyacquire other women and children.'
"They replied, 'Shall we kill these unfortunates? What good would there bein living on after them?'
"He continued, 'If you refuse this, then tonight it is the sabbath. It may wellbe that Muhammad and his men feel secure now. Let's go forth and seek to takeMuhammad and his men by surprise.'
"They replied, 'Should we desecrate our sabbath; if we do, there will befallthat metamorphosis3' you well know has always befallen those who have done so.'
"He commented, 'Not one of you men has ever, since the day you were born,acted decisively.'
"They then sent to the Messenger of God (SAAS), asking him to dispatchto them for consultations Abu Lubaba b. cAbd al-Mundhir, a brother of BanucAmr b. cAwf who were allies of al-Aws.
39. An allusion to the references in several places in the Qur'an to those who profaned thesabbath. See, for example, surat al-Baqara; II, v.63.
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"He did dispatch Abu Lubaba and when they saw him, the men arose tomeet him. The women and children broke into sobs before him. He felt verysorry for them; they asked him whether they should submit to Muhammad'sjudgement. He said that they should. He then gestured with his hand across hisneck, indicating that execution was coming.
"Abu Lubaba (later) commented, 'I swear by God, my feet had not left thatplace before I knew I had betrayed God and His messenger.
"Abu Lubaba then left hurriedly. He did not, however, return to the Messengerof God (SAAS), but tied himself to one of the supports of the mosque, saying, 'Iwill not leave here until God forgives me for what I have done. I swear to Godthat I will never again go to Banu Qurayza, nor ever be seen again in any placewhere I have betrayed God and His messenger!'"
Ibn Hisham stated, "According to Sufyan b. HJyayna, quoting Ismail b. AbuKhalid and °Abd Allah b. Abu Qatada, God revealed concerning this, 'O youwho believe, do not betray God and His messenger; (and do not) knowinglybreak your trust'" (siirat al-Anfal; VIII, v.27).
Ibn Hisham also stated, "He remained tied there for six days. His wife wouldcome to him at each prayer time and untied him so that he could perform theablutions and pray. He would then be tied up again. Eventually forgiveness didcome down for him, in the Almighty's words, 'And others confessed their sins,having mixed good deeds with bad; God may well forgive them. God is indeedforgiving, merciful'" (surat al-Tawba or al-Bara7a; IX, v. 102).
According to Musa b. "Uqba he remained bound for 20 days. But God knowsbest.
Ibn Ishaq related that God revealed His forgiveness to His messenger at thevery end of the night, while he was in the home of Umm Salama. He began tosmile and when Umm Salama asked him why, he told her that God had forgivenAbu Lubaba. She asked his permission to leave to inform him. He agreed, andshe went and told him the good news. People crowded around him joyfully,wishing to untie him from his bonds. But he said, "No one but the Messenger ofGod (SAAS) shall untie me." When the Messenger of God (SAAS) came outto perform the dawn prayer, he did untie him, may God be pleased with him.
Ibn Ishaq stated, "Thereafter Tha£laba b. Sacya, Usayd b. Sacya and Asad b.cUbayd, all of Banu Hadal and not from either Qurayza or al-Nadlr, their ownpedigree being superior to that, they being Banu cAmm al-Qawm, acceptedIslam that night during which Qurayza had come under the control of theMessenger of God (SAAS).
"Also that night (Ami b. Su^a al-Qurazi came out and passed by the guard ofthe Messenger of God (SAAS); Muhammad b. Maslama was in charge of themthat night and when he saw cAmr, he called out and asked him his name, whichhe gave. cAmr had refused to participate in Banu Qurayza treachery towards theMessenger of God (SAAS), having said, 'I will never betray Muhammad!' When
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he recognized him, Muhammad b. Maslama said, 'O God, do not forbid me toset aside the minor sins of noble men!' He then let him pass. (Amr then hurriedlyleft and spent that night in the mosque of the Messenger of God (SAAS),in Medina. Thereafter he departed for some still unknown destination. Whenwhat had happened to him was mentioned to the Messenger of God (SAAS), hecommented, 'That is a man whom God saved because of his trustworthiness.'"
He went on, "Some people claim that he was tied up with rope along withothers of Banti Qurayza. The rope to which he had been tied was later foundthrown away, and it was not known where he had gone. And it was then thatthe Messenger of God (SAAS) made the above statement about him. But Godknows best which of the accounts is correct."
Ibn Ishaq continued, "Next morning they came under the authority of theMessenger of God (SAAS). Banti Aws promptly claimed that Banu Qurayza hadbeen allied with them rather than with Khazraj. They also referred to how theMessenger of God (SAAS) had given control over Banu Qurayza to <Abd Allahb. Ubayy when he had requested this, as is related above.
"When Aws had spoken to him, the Messenger of God (SAAS) responded tothem, 'O Aws, will you be content to have one of your men decide about them?'When they agreed to this, he placed them under the charge of Sa<d b. Mu^dh.The Messenger of God (SAAS) had placed Sa<d b. Mu'adh inside his mosquein a tent belonging to an Aslam woman named Rufayda; she was caring forthe wounded. When he placed Sa^ in charge of Banu Qurayza, his peopleapproached him and mounted him on a donkey bearing a leather cushion; hewas a handsome, large man. They then brought him to the Messenger of God(SAAS), telling him to treat his charges kindly, since it was with that expectationthat the Messenger of God (SAAS) had appointed him over them. When theyinsisted upon this, he responded, 'It is now time for Sacd to take no account ofanyone's criticism for what he does in God's cause!' One of those of his peoplewho was accompanying him returned to Banu cAbd al-Ashhal and told them ofthe death of the men of Banti Qurayza even before Sacd reached them, becauseof what he had heard him say.
"When Sa(d arrived at where the Messenger of God (SAAS) and theMuslims were, the Messenger of God (SAAS) said, 'Arise to greet your master.'The Quraysh muhajirin, said he was referring to the ansar, while the latterthought that his order had been directed towards all the Muslims, and so theystood up. They told him, 'Abu {Amr, the Messenger of God (SAAS) hasdelegated to you the question of deciding what to do with your charges.' Sa^replied, 'Is it your duty to swear by a pact with God that whatever decisionI reach about them will be enforced?' 'Yes,' they agreed. Sacd then asked,'And does that apply to him who is over here?' He was referring to the directionwhere the Messenger of God (SAAS) was, while looking away from him outof his respect for him. The Messenger of God (SAAS) answered, 'Yes.'Sacd then said, 'I therefore decree that the men among them shall be executed,
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while their properties shall be liquidated and their offspring and women shallbe taken captive.'"
Ibn Ishaq went on, "cAsim b. (Umar b. Qatada related to me, from cAbdal-Rahman b. Umar b. Sa<d b. Mu'adh, from cAlqama b. Waqqas al-Laythi,who said, 'The Messenger of God (SAAS) said to Sacd, 'You have judged themwith the decision of God, from seven heavens above.'"
Ibn Hisham stated, "A reliable scholar related to me that (Ali b. Abu Talibexclaimed as they were besieging Banii Qurayza, 'O Army of the Faith!' He andal-Zubayr b. al^Awwam then advanced and cAll said, 'I will taste what Hamzatasted, or I will storm their fortress!' But they replied, 'Muhammad! We willsubmit to the judgement of Sa^ b. Mu^dh.'"
Imam Ahmad stated that Muhammad b. Jacfar related to him, quoting Shu'ba,from Sacd b. Ibrahim, quoting Abu Umama b. Sahl, who said, "I heard AbuSaid al-Khudrl say, 'Banu Qurayza agreed to submit to the authority of Sa£d b.Mu'adh. So the Messenger of God (SAAS) sent for Sa^ who came to him ona donkey. When he drew near the mosque, the Messenger of God (SAAS) said,"Stand up for your master" (or "your better"). He then said, "These people havesubmitted to your authority." He (Sa^) stated, "We shall execute their warriorsand take their children prisoner." The Messenger of God (SAAS) commented,"You have given judgement with God's decree." He may have said, "You havegiven judgement with the malik's ('the ruler's') decree." According to anotheraccount, the word used was malak, "angel".'"
In both sahih collections it is derived by various lines of authority fromShu<ba.
Imam Ahmad stated, "Hujayn and Yunus related to us, saying, 'Al-Layth b.Sa^ related to us, from Abo al-Zubayr, from Jabir b. {Abd Allah, who said, "Atthe battle of al-Ahzab an arrow was shot at Sa^ b. Mu^dh and the medial veinin his arm was severed. The Messenger of God (SAAS) cauterized it with fire.Sacd's hand then swelled up and he bled it. Seeing this, Sa<d said, 'O God, donot extract my soul before you settle Banu Qurayza for me.' At this the flowceased, with not another drop falling, until Banu Qurayza submitted to Sa^'sauthority. A message was sent to him to this effect and he decreed that their menshould be executed and that their women and children should be made captiveand should serve the Muslims. The Messenger of God (SAAS) said, 'You havecorrectly given God's judgement regarding them.' They were 400 in number.When their execution was over, Sa^'s artery burst and he died."'"
Both al-Tirmidhi and al-Nasa1! related this from Qutayba, back to al-LaythAl-Tirmidhl categorized it as hasan sakik, "good and authentic".
Imam Ahmad stated, "Ibn Numayr related to us, from Hisham, saying, 'Myfather quoted "A'isha to me as having said, "When the Messenger of God(SAAS) came back from the Battle of al-Ahzab and had put down his arms andbathed, Gabriel, his face dust-covered, came to him and said, 'So, you've put
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down your arms! I swear by God, we have not! Go out and battle them!' TheMessenger of God (SAAS) asked, 'Where to?' 'Over here,' Gabriel responded,gesturing towards Banu Qurayza. And so the Messenger of God (SAAS) wentforth against them."' Hisham stated, 'My father informed me that they acceptedthe authority of the Prophet (SAAS) over them and that he then delegatedthat authority to Sa^. He then stated, "I judge that the warriors be executed,that their women and offspring be taken captive and that their properties bedivided up.'""
Hisham went on, "My father stated further, 'I was told that the Messenger ofGod (SAAS) said, "You have judged them by God's judgement.'""
Al-Bukhari stated, "Zakariyya0 b. Yahya related to us, quoting cAbd Allah b.Numayr, quoting Hisham, from his father, from cA5isha, who said, 'At al-khandaqSa<d was wounded. One of Quraysh, a man named Hibban b. cAriqa, shot anarrow at him and hit him in the main vein in his arm. The Prophet (SAAS) setup a tent for him in the mosque so that he could visit him from nearby. Whenthe Messenger of God (SAAS) had returned from al-khandaq and had putdown his weapons and had bathed, Gabriel, shaking dust off his head, came tohim and said, "So, you have put down your weapons? I swear by God, I've notdone that! Go forth against them!" The Prophet (SAAS) asked, "Where to?"Gabriel then gestured towards Banu Qurayza. The Messenger of God (SAAS)then did go out against them and they accepted his authority; he then delegatedthis authority to Sa<d. The latter decreed, "I judge that their warriors be executed,that their women and offspring be taken captive and that their properties bedivided up.""'
Hisham went on, "My father quoted cA5isha as saying that Sa^ stated, 'OGod, You well know that there is no one I would rather fight on your behalf thana people who have called Your messenger a liar and have exiled htm. O God, Ibelieve You have put an end to warfare between us and them. Give me life for solong as there is any warfare against Quraysh, so that I may fight against them forYou. And if You have brought the war to an end, recommence it and place mydeath therein.' Then there was an explosive emission from his upper chest, butthis did not alarm anyone. But there was a tent (for the wounded) belonging toBanu Ghifar in the mosque. And, when the blood began streaming down towardsthem, they shouted, 'Hey, you in the tent, what is this coming down to us fromyou?' It was from Sacd; his wound was streaming blood and he died of it."
This was related by Muslim from a hadith of <Abd Allah b. Numayr.
I would comment that Sa<d first spoke this prayer before he passed judgementon Banu Qurayza. This is why he prayed that his death not occur before hehad settled with Banu Qurayza, And God did answer his prayer. After issuinghis judgement on them, and God had pleased him greatly thereby, he prayed asecond time in this way and God then gave him martyrdom, may God be pleasedwith him and give him pleasure. Reference to his death will come shortly, ifGod so wills it.
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Imam Ahmad related it also from another line at great length; in that accountthere are other interesting aspects. He stated that Yazid related to him thatMuhammad b. (Amr narrated to him, from his father, from his father cAlqamab. Waqqas, who said, "cA5isha stated to me as follows, 'I was leaving on the dayof the battle of al-khandaq, following after our forces, when I heard the soundof movement behind me. Then I saw it was Sa^ b. Mu'adh, accompanied by hisbrother al-Harith b. Aws, carrying his child. I sat down on the ground and Sa<dpassed by, wearing an iron coat of mail from which his arms and legs protruded.I was concerned about injury to these limbs of Sa^; Sa^ was one of the greatestand tallest of men. As he passed, he was speaking the verse,
"Remain awhile; let Hamal see the battle. How fine isdeath when its time has come!"'"
She continued, "I got up and ran into a garden. There I found a group ofMuslims; among them were cUmar b. al-Khattab. One of the men had on asubgha" (by which she meant a mighfar, a "helmet"). "cUmar asked, 'Why areyou here? I swear, you're bold! What's to protect you if some disaster shouldhappen or you got cut off?' He went on criticizing me until I wished the earthwould open to swallow me on the spot! Then the man lifted the helmet off hisface and I saw that it was Talha b. <Ubayd Allah. He commented, 'Hey, Umar,shame on you! You're overdoing it! From today on, whatever aligning or takingrefuge there is will be to God, Almighty and Glorious is He!'"
'A'isha went on, "Then a Quraysh man named Ibn al-(Ariqa shot at Sa(d,saying, 'Take that! I'm Ibn al-cAriqa!' It struck and severed the main arteryin his arm. Sa{d then prayed, 'O God, do not make me die before you give me'satisfaction over Banu Qurayza!' These people had been his allies and colleaguesbefore Islam. Then his wound stopped bleeding and God sent the gale againstthe polytheists and spared the believers engaging in battle; God is indeedpowerful, strong. Abu Sufyan and his force then went to Tihama, while Uyaynab. Badr and his force withdrew to Najd.
"Banu Qurayza then returned home and sought protection in their fortresses.The Messenger of God (SAAS) returned to Medina where he ordered a leathertent be set up in the mosque for Sa(d. Then Gabriel came, the folds of hisclothing covered with dust, and he said, 'Have you put down your weapons,then? By God, the angels haven't put down their weapons yet. Go forth and dobattle with Banu Qurayza!'
"The Messenger of God (SAAS) then put on his breast-plate and had itannounced that the men should prepare to depart for battle. He passed by BanuGhanam who were his neighbours close by the mosque. He asked them, 'Whowas it passed by you?' They replied, 'Dihya al-Kalbi went by.' Now Dihyaal-Kalbi was similar in beard, age and face to Gabriel, upon whom be peace.
"The Messenger of God (SAAS) proceeded on to Banu Qurayza and besiegedthem for 25 days. When their suffering from the siege grew intense, a message
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was sent telling them to accept the authority of the Messenger of God (SAAS).They sought advice from Abu Lubaba b. <Abd al-Mundhir, and he made a signto them indicating execution. Banu Qurayza then said they would accept theauthority of Sa<d b. Mu<adh. The Messenger of God (SAAS) told them, 'Thendo accept the authority of Sa<d b. Mu'adh!' He was brought to him on a donkey,seated on a saddle stuffed with palm fronds and with his people all aroundhim, who were telling him, 'Abu cAmr, they are your allies and colleagues, yourfamily in times of crisis, people you know well.' But Sacd did not respondto them at all, nor did he turn towards them. When he arrived close by thehomes of Banu Qurayza, he turned to his entourage and said, 'It's time for me todisregard any possible criticism in serving God!'"
cA5isha went on, "Abu Sa'id said that when he appeared, the Messenger ofGod (SAAS) told them, 'Arise for your master and help him dismount!' At this'Umar commented, 'Our "master" is God!' (But) he said, 'Help him dismount.'The Messenger of God (SAAS) then said, 'Render your judgement over them,'Say responded, 'I decree that their warriors be executed, their offspring betaken captive, and their properties be divided up.' The Messenger of God(SAAS) commented, 'Your decree accords with the judgement of God and withthat of His messenger.'
"Thereupon, Sa<d spoke the following prayer, 'O God, if you have leftfor Your prophet any further warfare against Quraysh, then let me remain forit. But if You have now ended the warfare between him and them, then take meto Yourself.'"
'A'isha went on, "His wound then burst; up to then he had been free of it,nothing being visible except for a small circular spot. He went back to the tentthat the Messenger of God (SAAS) had set up for him. The Messenger of God(SAAS) went to him, along with Abu Bakr and Umar. And I swear by Him inwhose hands is Muhammad, that I could well differentiate the weeping of Umarfrom that of Abu Bakr while I was there in my room. They were, as God said,'... compassionate among themselves'"(sural at-Fath; XLVIII, v.29).
cAlqama stated, "I then asked, 'How did the Messenger of God (SAAS)react?' cA'isha replied, 'His eyes never wept for anyone. However, if he was deeplymoved, he would take hold of his beard.'"
The chain of authorities for this hadith is excellent, and there are testimonialsto its veracity from other sources. In it there is the clear statement that Sacdprayed twice, once before he passed judgement on Banu Qurayza, and oncethereafter, as we stated earlier. And all praise and credit go to God. We willreport, after finishing the narrative, the manner of his death and burial, and thecredit to him therefore, may God be pleased with him and give him pleasure.
Ibn Ishaq stated, "They (Banu Qurayza) were then brought down and theMessenger of God (SAAS) imprisoned them in the home of the daughter ofal-Harith, a woman of Banu al-Najjar. "
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I comment that the reference is to the daughter of al-Harith b. Kurz b. Habibb. cAbd Shams; she was the wife of Musaylima al-Kadhdhab,w who had by hera son named cAbd Allah b. cAmir b. Kuriz.
Ibn Ishaq went on, "The Messenger of God (SAAS) went out into the Medinamarket and had some trenches dug. Then he sent for BanQ Qurayza men to havetheir heads severed in those trenches. They came out in groups. Among themwas that enemy of God Huyayy b. Akhtab, along with Ka'b b. Asad, their leader.They were 600 or 700 in number. Some estimate their number to have been asmany as 800 or 900."
I comment that according to al-Layth, quoting Abu al-Zubayr from Jabir, asgiven above, they numbered 400. But God knows best.
Ibn Ishaq continued, "As they were being taken in groups to the Messengerof God (SAAS), they asked Ka'b b. Asad, 'Ka'b, what do you think he will doto us?' He replied, 'Will you not understand anywhere? Can't you see that theone calling never stops, and that those of you who go never return? It means, byGod, execution!'
"This continued until he had finished with them, Huyayy b. Akhtab wasbrought to him wearing a flowered robe all over which he had made finger-sizeholes so that it not be taken from him; his hands were drawn up and tied by arope to his neck. When he looked over at the Messenger of God (SAAS) he said,'Well, I swear by God, I don't blame myself for being your enemy, but whoeverabandons God will be abandoned!'
"He then went forward to the men and said, 'O people, there is no harm in thecommand of God; a decree, fate and a massacre have been written by Godagainst Banu Israel!' He then sat down and he was struck in the neck.
"Jabal b. Jawwal al-Tha^abl then spoke the verses,
'By your life, I swear that it was not himself that IbnAkhtab blamed, but whoever abandons God will beabandoned
He strove hard, pushing himself to the limits, exertinghimself vigorously to achieve glory.'"
Ibn Ishaq then related the story of al-Zubayr b. Bata, an old man who hadbecome blind. "At the battle of Bucath he had been given over to the charge ofThabit b. Qays b. Shammas who had cut off his forelock. On this day Thabithad wanted to repay him,41 so he went to al-Zubayr and asked, 'Do you know me,Abu cAbd al-Rahman?' 'Would the like of me not know the like of you?' heresponded. Thabit then said, 'I want to pay you back!' 'Well,' replied al-Zubayr,'an honourable man would repay an honourable man.'
40. Musaylima al-Kadhdhab, i.e. "the great impostor" of Yamama and a leader of Banu Hanlfa,claimed prophethood for himself following the death of the Messenger of God, (SAAS). He wasultimately defeated and killed by the Muslims in 12 AH, supra, p.25n.
41. Ibn Kathlr here omits from his narrative the important fact given in Ibn Ishaq's account thatal-Zubayr had spared Thabit's life on an earlier occasion, before the coming of Islam.
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"Thabit then went to the Messenger of God (SAAS) and asked permissionto release him, and he did release al-Zubayr b. Bata. When he informed him ofthis, al-Zubayr responded, 'What would an old man who would have no sonand no family do with his life?' Thabit then returned to the Messenger of God(SAAS) and asked him to restore to the man his wife and his son, and to this heagreed. When he returned to al-Zubayr with this news, the old man now said,'What's to become of a household in Hijaz that has no property; how eould theysurvive?' Again Thabit went to the Messenger of God (SAAS) and asked that theproperty of al-Zubayr be released to him, and he did so.
"When he went back and told him this, al-Zubayr asked, 'Thabit, what becameof Ka^ b. Asad, whose face was like a Chinese mirror that reflects the faces ofthe tribe's virgins?' 'He has been killed,' he replied.
" 'And what of our vanguard in the attack and our protector in flight, cAzalb. Shamwal?' 'He has been killed,' Thabit replied.
" 'What became of the two counsel' - meaning that of Banii fCat b. Qurayzaand Banu cAmr b. Qurayza. 'They have dispersed and been killed,' he replied.
"'I ask you then, Thabit, by your obligation to me, to let me join my ownpeople. There is no good in life for me now that they have gone and I can't standpostponing joining my loved ones for so long as it would take to fill and empty Abucket being borne along by a camel!'
"At this Thabit went over to him and cut off his head.
"When al-Zubayr's phrase 'joining my loved ones' reached Abu Bakr, thetrusting, he commented, 'He'll meet them, by God, in the fire of hell where hewill dwell for ever!'"
Ibn Ishaq used the word fayla in his account, to refer to the filling of abucket; Ibn Hisham said the word should be qabla. Regarding the word used forcamel here, nadih, Ibn Hisham said it referred to a camel that bears water usedto irrigate date-palms.
Abu ^bayda, however, said that the word refers to the emptying of a bucket.
Ibn Ishaq stated, "The Messenger of God (SAAS) had ordered the executionof all of their adults. Shu'ba b. al-Hajjaj related to me, from cAbd al-Malikb. ^mayr, from cAtiyya al-Qurazi, who said, 'The Messenger of God (SAAS)ordered that all grown-up Banu Qurayza should be executed. I was a youth aridsince they decided I was not fully grown they let me go.'"
Authorities of all four sunan*1 codices of hadith relate this account from <Abdal-Malik b. 'Umayr, from cAtiyya al-Qurazl, with similar wording.
Certain scholars make reference to this who maintain that establishing thepresence of coarse hair in the genital region proves maturity. Indeed this doesconstitute maturity in the most authoritative statements on the subject made byal-Shaffi.
42. The term used here, ashSb al-siman, refers to the four authoritative codices of hadith fromamong the sihah collections. Their authors were al-Tirrnidhl, Abu Da'ud, Ibn Majah and al-Nasa5l.
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There are some scholars who differentiate Muslim from non-Muslim youths,saying that that can indicate maturity, but only in the case of the latter. Thisis because a Muslim (youth) may be disadvantaged to some purpose becauseof that.
Ishaq recounted from Ayyub b. cAbd al-Rahman, that Salma, daughter ofQays, mother of al-Mundhir, had asked the Messenger of God (SAAS) torelease Rifa^a b. Shamwal, who was adult and had taken refuge with her; hehad known them before this. He (the Messenger of God (SAAS)), did releasehim for her. She had said, "Messenger of God, Rifa'a claims that he will pray andeat camels' meat." And so he granted her wish and released him.
Ibn Ishaq stated that it was related to him by Muhammad b. Jacfar b. al-Zubayr,from <Urwa, from cA5isha, who said, "He only executed one of their women. Shewas talking with me and laughing heartily all the time the Messenger of God(SAAS) was executing her menfolk in the market-place. Then a voice calledout asking where was so-and-so. She exclaimed, 'It's me, by God!' I asked her,'For pity's sake, what's wrong?' She said, 'I'm to be killed!' 'Why?' I asked. 'Forsomething I did,' she told me. Then she was taken away and beheaded."
The account continues, "cA'isha used to say, 'I swear, I'll never forget howhigh-spirited she was and how much she laughed when she knew she was tobe killed.'"
Imam Ahmad related this the same way, from Ya'qub b. Ibrahim, from hisfather, from Muhammad b. Ishaq.
Ibn Ishaq stated, "It was she who had thrown down the millstone on toKhallad b. Suwayd and had killed him." He is inferring that it was for him thatthe Messenger of God (SAAS) had her executed.
Ibn Ishaq stated elsewhere, "He named her as Nabata, wife of al-Hakamal-Qurazi."
Ibn Ishaq stated, "The Messenger of God (SAAS) then divided up amongthe Muslims the property, wives and children of Banu Qurayza, after he hadtaken out one-fifth. He awarded each horseman three shares, two for thehorse and one for its rider. He gave one share to each foot soldier. The horsesnumbered thirty-six at that battle. This was the first time the booty was dividedinto division of two shares and the first in which it was divided into fiveparts.
"The Messenger of God (SAAS) dispatched Sacid b. Zayd with the captivestaken from Banu Qurayza to Najd, where he sold them in exchange for horsesand weapons. The Messenger of God (SAAS) had chosen for himself one oftheir women, Rayhana, daughter of cAmr b. Khanafa, of Banu cAmr b. Qurayza.He stayed intimate with her until he died, she still being at that time in hishousehold. The Messenger of God (SAAS) had suggested that she acceptIslam, but she had refused. Eventually she did accept Islam and this broughtgreat pleasure to him. He suggested releasing and marrying her, but she chose to
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continue in slavery, considering that easier for her. She remained with himuntil the Messenger of God (SAAS) died."43
Ibn Ishaq then commented upon the verses of the Qur'an that relate to thebattle of al~khandaq, from early in sural al-Ahzdb. We have given reference andexplanation to that in our Tafsir (Exegesis), and to God be all praise and credit.
Ibn Ishaq stated, "Those Muslims martyred in the conflict with Banu Qurayzawere Khallad b. Suwayd b. Thalaba b. cAmr al-Khazrajl, who was crushed whena millstone was cast down on him. They claim that the Messenger of God (SAAS)said, 'He will receive the reward of two martyrs.'"
I would observe that it was that woman mentioned above, the only womanof Banu Qurayza executed, who had thrown the stone down at him. But Godknows best.
Ibn Ishaq stated, "Abu Sinan b. Mihsan b. Hurthan of Banu Asad b. Khuzaymadied while the Messenger of God (SAAS) was besieging Banu Qurayza; he wasburied in their cemetery that (same) day."
THE DEATH OF SAW B. MWADH, MA Y GOD BE PLEASED WITH HIM.
It has been related above that Hibban b. al-cAriqa, God damn him, had shot anarrow at him and struck him in the vein of his arm. The Messenger of God(SAAS) then cauterized him with fire and stopped up the wound. Sa<d prayed toGod not to make him die before he had been relieved of Banu Qurayza. Thisoccurred following their breaking of the pacts and agreements they had madewith the Messenger of God (SAAS) and their alignment with the ahzab, theenemy clans. When the latter withdrew, dispersing away from Medina, BanuQurayza were totally left to disaster, both on earth and in the after-life. TheMessenger of God (SAAS) went to them and besieged them, as told above.When they were in real suffering, beset from all sides, they decided to submit tothe authority of the Messenger of God (SAAS) to do with them as ever Godwished. He delegated that authority to the chief of Aws, who had been alliedwith them before the coming of Islam; he was Sacd b. Mu'adh. Banu Qurayzawere pleased with this. It is said that they initially gave themselves over to Sacd'sauthority because they had high hopes of his kindness and partiality towardsthem. They did not know that they were more hateful in his view than the apesand pigs that were their peers! This was because of the intensity of his faith, andhis high trust. May God be pleased with him and give him pleasure.
The Messenger of God (SAAS) sent for him; Sa^ was in a tent in themosque. He was brought on a donkey riding on a soft saddle placed under himbecause of his injury. When he drew near the tent of the Messenger of God(SAAS), the latter ordered all there to rise for him. It was said that this wasso that he would dismount because of the severity of his injury; also it was said
43. The latter part of this paragraph, apparently a paraphrase of Ibn IshSq?s account, seems tocontradict what was stated earlier.
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that this was to accord him respect in the presence of those about whom he wasto decide, so that he would be more effective in carrying out his judgement. ButGod knows best.
When he decreed death and captivity for them and God had pleased andsatisfied him by relieving him of them, and he had returned to the tent in themosque accompanied by the Messenger of God (SAAS), he prayed to Godthe Almighty and Glorious that he have martyrdom. And God had chosen hisreward; his wound burst open that night. Blood went on escaping from him untilhe died. May God be pleased with him.
Ibn Ishaq stated, "When the Banu Qurayza affair was concluded, the wound ofSa^ b. Mu'adh burst open and he died of it, a martyr.
"Mu'adh b. Rifaca al-Zurqi related to me as follows, 'It was related to me bywhomever you like of my people, that Gabriel, wearing an embroidered turban,came to the Messenger of God (SAAS), when SaM b. Mu%dh was taken lateat night. He said, "Muhammad, who is that dead man for whom the gates ofheaven were opened and for whom the throne shook?"
"'The Messenger of God (SAAS) arose hurriedly, dragging his clothingbehind him, and went to Sa<d, whom he found to have died; may God be pleasedwith him.'"
This is how Ibn Ishaq related this.
The hafiz al-Bayhaqi stated in his DalaHl (The Signs), "Abu cAbd Allahal-Hafiz related to us, from Abu al-cAbbas Muhammad b. Ya'qub, fromMuhammad b. cAbd Allah b.cAbd al-Hakam, who said, 'My father and Shu<aybb. al-Layth related to us as follows, "Al-Layth b. Say related to us, from Yazid b.al-Hadd, from Mu*adh b. Rifa'a, from Jabir b. (Abd Allah, who said, 'Gabriel cameto the Messenger of God (SAAS) and asked, "Who is that fine worshipper ofGod who, when he died, had the gates of heaven opened up for him, and forwhom the throne moved?'"
"'He went on, 'The Messenger of God (SAAS) went out and found it wasSacd b. Mu'adh. The Messenger of God (SAAS) sat down by his grave as hewas being buried. While thus seated, he twice recited, subhana Allah, "God bepraised". So everyone said the same. He then spoke the words, "Allahu AkbarlAllahu Akbar\ God is most Great! God is most great!". So everyone spokethe same. Then the Messenger of God (SAAS) said, "I was amazed at this fineworshipper who was constrained in his grave until this (time), when he wasrelieved.""""
Imam Ahmad and al-Nasa'l related, quoting a line of transmission throughYazid b. (Abd Allah b. Usama b. al-Hadd, and Yahya b. Sa'ld, from Mu<adh b.Rifa*a, from Jabir, who stated, "The Messenger of God (SAAS) said to Sa<dthe day he died and while he was being buried, 'Praise be to God for this fineman for whom the throne of the All-Merciful moved, and for whom the gates ofheaven were opened; he was constrained, and then God released him."'
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Muhammad b. Ishaq stated, "Mu^dh b. Rifa^a related to me, from Mahmudb. cAbd al-Rahman b. cAmr b. Jumuh, from Jabir b. cAbd Allah, who said, 'Wewere there while Sa'd was being buried, in the company of the Messenger ofGod (SAAS), who spoke the invocation subhana Allah, God be praised, whichwas repeated by all there. He then said Allahu Akbar\ God is most Great, andeveryone joined him in saying this. Then they asked him, 'Why did you praiseGod, Messenger of God?' He replied, 'His grave constrained this fine man untilGod relieved him.'"
Imam Ahmad related it thus, from Ya<qub b. Ibrahim b. SaVi, from his father,from Ibn Ishaq.
Ibn Hisham stated, "The figurative meaning of this hadith is shown in•A^isha's words, 'The Messenger of God (SAAS) stated, "The grave constrains;if anyone were to escape from it, it would be Sa'd b. Mu'adh."'"
I would comment that this hadith is given by Imam Ahmad as follows, "Yahyarelated to us, from Shu'ba, from Sa^i b. Ibrahim, from Nafi£, from cA5isha, fromthe Prophet (SAAS), who said, 'The grave exerts pressure; if anyone were toescape from that, it would be Sa<d b. Mu'adh.'"
The line of authorities for this hadith would meet the criteria for the twosahih collections, except for the fact that Imam Ahmad related it from Ghundar,from Shuta^ from Sacd b. Ibrahim, from "a person", from ^'isha.
The hafiz al-Bazzzi related it from Nafic, from Ibn 'Umar. He said, "cAbdal-A^a b. Hammad related to us, quoting Da'ud, from <Abd al-Rahman (whosaid), 'cUbayd Allah b. cUmar related to us, from Nafic, who quoted Ibn TJmaras saying, "The Messenger of God (SAAS) stated, 'The day Sacd b. Mu'adh died70,000 angels descended to earth; they had never done so before. The grave wasseverely constraining him!' Then Nafi( wept."'"
This chain of authorities is excellent. However, al-Bazzar said, "Others relatedthis from <Ubayd Allah from Nafic, but with an incomplete chain.
Al-Bazzar also narrated it, from Sulayman b. Sayf, from Abu cItab, fromSukayn b. £Abd Allah b. <Abd al-Rahman b. Zayd b. al-Khattab, from Nsfi<,from Ibn Umar, who said, "The Messenger of God (SAAS) stated, 'seventythousand angels who had never before touched the earth came down at thedeath of SaW b. Mu'adh.' And as he was being buried, the Messenger of God(SAAS) also said, 'Praise be to God! if anyone escaped the pressure of the grave,it was Say.'"
Al-Bazzar stated, "Ismacil b. Hafs related to us, from Muhammad b. Fudayl,quoting cAta° b. al-Sa'ib, from Mujahid, from Ibn Umar, who said, 'The al-carsh,the throne, shook at the pleasure of God's meeting Sacd b. Mu^dh.' It is saidthat he meant the al-sarir, the couch. (As is the case in the following verse.) 'Andhe raised his two parents up on to the al-<-arsff (surat Yusuf, XII, v. 100). Asfor the shaking, that referred to its frame. He went on, 'And the Messenger ofGod (SAAS) went into his grave and stayed there awhile. When he emerged, hewas asked, "Messenger of God, what kept you?" He replied, "Sa£d was very
176
THE LIFE OF THE PROPHET MUHAMMAD
much constrained in the grave; and so I prayed to God, and it was widened forhim.'""
AI-Bazzar stated, "cAta5 b. al-Sa'ib was alone in giving this hadith.'''' I wouldobserve that it was who was being addressed in this matter.
Al-BayhaqI, may God be pleased with him, following his having told howconstrained Sa^, God be pleased with him, was by the grave, related a strangetradition about it. He said, "Abu cAbd Allah al-Hafiz related to us, quoting Abual-cAbbas, quoting Ahmad b. cAbd al-Jabbar, quoting Yunus, from Ibn Ishaq,who said, 'Umayya b. cAbd Allah related to me that he asked some of Sa(d'sfamily, "What have you heard that the Messenger of God (SAAS) said on thissubject?" They replied, "We were told that the Messenger of God (SAAS) wasasked about that and said, 'He' (Sa^) 'would cut short some of the ablutionsfor urination."""
Al-Bukharl stated, "Muhammad b. al-Muthanna related to us, quoting al-Fadlb. Musawir, quoting Abu Mu'awiya, from al-A'mash, from Abu Sufyan, fromJabir, who said, 'I heard the Prophet (SAAS) say, "The throne shook at the deathof Say b.Mu'adh.'""
Also from al-Acmash, "Abu Salih related to us, from Jabir, from the Prophet(SAAS) the same words. A man asked Jabir, 'How is it that al-Bara5 b. cAz$osays (that the statement was) "the al-sarir, the couch, shook?" He (Jabir) replied,"There was some animosity between these two tribes; I heard the Prophet (SAAS)say, 'The al-carsh, the throne, of the al-Rahman, the Merciful One, shook at thedeath of Sa<d b. Mu<adh.'
Muslim related this, from cAmr al-Naqid, from <Abd Allah b. Idris and IbnMaja, from cAll b. Muhammad, from Abu Mu5awiya, both of whom quotedal-Acmash. Their version does not add anything to the account as given byal-Acmash from Abu Salih, from Jabir.
Ahmad stated, ""Abd al-Razzaq related to us, from Ibn Jurayj, 'Abu al-Zubayrinformed me that he heard Jabir b. (Abd Allah say, "I heard the Messenger ofGod (SAAS) say, while the bier of Sa^ b. Mucadh was there in front of them,'The throne of the Merciful One shook for it."""
Muslim related it from cAbd b. Humayd, as did al-Tirmidhi from Mahmudb. Ghaylan, both quoting cAbd al-Razzaq.
Imam Ahmad stated, "Yahya b. Sacld related to us, quoting cAwf, quotingAbu Nadra (who said) 'I heard Abu Sacld quote the Prophet (SAAS) as havingsaid, "The throne shook at the death of Sa^ b. Mu^dh." "'
Al-Nasa'i related it from Ya'qub b. Ibrahim, from Yahya.
Ahmad stated, "cAbd al-Wahhab related to us, from Sacid, (who quoted) Qatadaas saying, 'Anas b. Malik related to us that the Messenger of God (SAAS)said, his bier having been put down, "The throne of the Merciful One shookfor it."'"
Muslim related it from Muhammad b. cAbd Allah ai-Azdi, from cAbdal-Wahhab.
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AL-Bayhaqi narrated from a hadith of al-Muctamir b. Sulayman, from hisfather, from al-Hasan al-Basri, who said, "The throne of the Merciful Oneshook with joy for his spirit."
The hafiz al-Bazzar stated, "Zuhayr b. Muhammad related to us, quotingcAbd al-Razzaq, quoting Macmar, from Qatada, from Anas, who said, 'WhenSa<d's bier was carried, the hypocrites said, "How light his bier is! That's dueto his having passed judgement over Band Qurayza." The Messenger of God(SAAS) was asked about this, and he said, "No; but the angels carried him."'"
(This has) an excellent line of transmission.
Al-Bukharl stated, "Muhammad b. Bashshar related to us, quoting Ghundar,quoting Shu^a, from Abu Ishaq (who said), 'I heard al-Bara5 b. cAzib say, "I waspresented with a silk robe for the Prophet (SAAS), and his Companions begantouching it and admiring its softness. He said, 'Are you admiring the softnessof this? The kerchiefs of Sa<d b. Mu<adh are better than them, or softer."""
He (the source) then said, "Qatada related this, as did al-Zuhri who reportedhearing it from Anas, from the Prophet (SAAS)."
Ahmad stated, a<Abd al-Wahhab related to us, from Sa^d, he being the sonof Abu ^ruba, from Qatada, from Anas b. Malik, that Ukaydir Duma made apresent of ajubba, a long outer garment, to the Messenger of God (SAAS); thiswas before the wearing of silk was prohibited. He put it on and when peopleadmired it, he said, 'By Him in whose hands is my soul, the kerchiefs of Sacd inheaven are finer than this!'"
This hadith accords with the criteria of both al-Bukhaii and Muslim, but theydid not include it, Al-Bukharl, however, quoted it as commentary.
Ahmad stated that Yazld quoted Muhammad b. cAmr as follows, "Waqid b.cAmr b. Sa*d b. Mu^dh related to me (and Muhammmad said that Waqid wasone of the finest, best and tallest of men) as follows, 'I went in to Anas b. Malikand he asked me who I was. I replied that I was Waqid, son of cAmr, the son ofSa(d b. Muadh. He then said, "You take after Say." He then wept copiously,saying, "May God grant Sa^ His mercy! He was one of the finest and tallest ofmen." He then went on, "The Messenger of God (SAAS) dispatched an armyout to fight Ukaydir Duma, who sent to him zjubba of brocade woven with goldthread. The Messenger of God (SAAS) put it on, went up on to the minbar, thepulpit, and sat down without speaking. He then came down again. People feltand gazed admiringly at the jubba, and the Messenger of God (SAAS) askedthem, 'So you admire this then? The kerchiefs of Sa<d b. Mu^dh in heaven aremuch finer than what you can now see."""
Al-Tirmidhi related it thus, as did aI-Nasa°i, from a hadith of Muhammad b.cAmr. Al-Tirmidhi classified it as hasan sahih, "good and authentic".
After making reference to the throne having shaken after the death of Sacdb. Mu'adh, Ibn Ishaq went on to quote a line of verse from one of the ansar, theHelpers:
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"The only person whose death we ever heard caused thethrone of God to shake was Sa^ b. Mu'adh,"
Ibn Ishaq went on, "His mother - Kubaysha, daughter of Rafi* b. Mu'awiya b.Ubayd b. Tha^aba al-Khudariyya al-Khazrajiyya, that is - spoke the followingelegy when Sacd was being borne away on his bier,
'Sa^'s mother grieves for Sa^, the fierce andimpetuous,
A man of leadership and glory, an eager knight.He would fill every breach, active in cutting off enemyheads.'"
Ibn Ishaq went on, "The Messenger of God (SAAS) said, 'All mourning womenexaggerate — except for she who mourned for Sa<d b. Mu^dh!'"
I would comment that Sard's death came some 25 days after the withdrawalof the ahzMb, the enemy clans. They had assembled in Shawwal of 5 AH, asis told above, and remained there for approximately 1 month. Thereafter, theMessenger of God (SAAS) went forth and besieged Band Qurayza for some25 days. They then accepted the authority of Sa{d, who died shortly after hehad passed judgement on them. This would have occurred at the end of Dhual-Qa^a or early in Dhu al-Hijja of 5 AH. But God knows best.
Similarly, Muhammad b. Ishaq stated, "The conquest of Banu Qurayzatook place in Dhu al-Qacda and the beginning of Dhu al-Hijja. The polytheiststook charge of that pilgrimage."
Ibn Ishaq stated that Hassan b. Thabit spoke the following verses eulogizingSay b. Mu'adh, may God be pleased with him,
"My tears descended in a stream, and it was right formy eyes that they should weep for Sa<d.
Lying dead, prostrate on a battlefield. Eyes grievingat his loss flowed copiously, in constant pain.
A member of the religion of the Merciful, he willinherit paradise along with the (other) martyrs;theirs is the most noble of groups.
Even though you have said good-bye to us and left usand went into the dust of the dark grave
You have, Sacd, through your noble martyrdom, gone back(to God) clothed in finery and glory.
By your judgement on both Qurayza tribes with what Godhad decreed, you did not decide wilfully.
The decree of God matched your judgement on them; youdid not absolve them when you were reminded of a formerpact.
Even though fate has placed you with those others whoexchanged this life for heaven's eternal gardens
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Happy is the end of the trustworthy who one day arecalled to God in honour and glory."
Section: Poetry spoken on the battles of al-khandaq and Banu Qurayza.
Al-Bukharl stated, "Hajjaj b. Minhal related to us, quoting Shu'ba, quoting cAdib. Thabit, as saying that he heard al-Bara' b. cAzib state, 'The Prophet (SAAS)told Hassan, "Satirize them; and Gabriel is with you!"'"
Al-Bukharl also said, "Additional material was given by Ibrahim b. Tahman,from al-Shaybani, from {Adi b. Thabit, from al-Bara5 b. cAzib, who said, 'TheProphet (SAAS), at the battle of Qurayza, told Hassan b. Thabit, "Satirize thepolytheists, for Gabriel is with you.""'
Al-Bukharl also related this, as did Muslim and al-Nasa'i, with lines oftransmission from Smr^ba, but without the addition related above by al-Bukhan.
Ibn Ishaq, may God have mercy on him, stated, "Dirar b. al-Khattab b.Mirdas, brother of Banu Muharib b. Fihr, spoke the following on the battle ofal-khandaq."
I would add that this was prior to the acceptance by Dirar of Islam.
"Many were the sympathetic women who doubted us, thoughwe commanded a formidable force.
Its size was almost as large as Mt. Uhud when theonlooker saw its dimensions.
You saw their short armour amply fitting their heroesand their tough leather shields.
And their fast horses charging like arrows we aimed atthe misguided sinners.
It was as if, when we and they charged, they wereshaking hands with us, at the entry to the trenches.
Men among whom you could find not one wise, eventhough they would ask, 'Are we not righdy-guided?'
We besieged them for an entire month, standing abovethem like conquerors.
We attacked them morning and evening every day, fullyaccoutred in our armour.
With sharp, cutting swords in our hands, we used themto slice their skulls and head-bones.
The gleam of their drawn blades shining in the handsof those who unsheathed them
Was like the flash of lightning on clouds brighteningthe night that you sould see with full clarity.
Had it not been for the trench where they were, wewould have demolished them all.
It, however, protected them; they took refuge with itfrom us for fear of us.
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Even though we withdrew, we left Sa(d laying dead byyour tents.
When darkness came, you could hear the women chantingtheir lamentation for Sa(d.
We will revisit you shordy, assisting one another aswe did before,
A group of men of Kinana who will not be unarmed,acting like lions of the forest, defending their dens."
Ibn Ishaq continued, "He was answered by Ka<b b. Malik, brother of BanuSalama, may God be pleased with him,
'Many were the questioning women who asked us how webattled, though if they had been witness to it theywould have seen us stand firm.
We did stand fast, seeing nothing equal to God againstwhat faced us, relying on Him.
On our side was the Prophet, a trustworthy ally; withhim we can overcome all mankind.
We were fighting a people who did wrong and weredisrespectful and who were waiting a chance to attackus.
When they arose against us, we fought them hard withblows that destroyed the over-hasty.
The women would have seen us in full, long chain-mailgleaming like streams in the desert,
Bearing light swords in our hands with which topuncture the zeal of the trouble-makers.
At the entrance to the trenches like lions whosethickets protect their dens.
And our cavalry attacking by morning and evening gazedat the enemy in disdain and wore insignia
In support of Ahmad and God, so that we may be sincerein worship of truth.
And the people of Mecca should know when they travel,and the tribes who came in clans,
That God has no partner, and that God is the Lord ofthose who believe.
Though you may have killed Sacd impudently, God it iswho best determines.
He will enter him in fine gardens which shall be theabode of the righteous,
Just as He repelled you, defeated, in flight, for allyour anger, shamed and in failure.
Shamed, you gained no good there, and came close tobeing destroyed.
By a gale that blew upon you so that you were renderedblind beneath it."
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Ibn Ishaq stated, "*Abd Allah b. al-Ziba<ra al-Sahmi spoke the following verseson the battle of al-khandaq."
I would add that this poet had not yet accepted Islam.
"Greetings to a home whose features have beenobliterated by lengthy neglect and the passage of time.
It is as though Jews had written their tracing, exceptfor the corrals and tent pegs.
A wasteland, as though you had not sported there,pleasantly, with girls of your own age.
Think no more of a life now gone and a place in ruinsand abandoned.
And remember with thanks the trials of those people whowent out together past the stone monuments,'14
The monuments at Mecca, heading for Yathrib, multi-voiced, numerous, many in number.
Avoiding the high ground and usual routes in all theheights and passes
Leading along with them their lean steeds, theirbellies thin, their flanks trim,
All offspring of long-bodied mares and stallions,(moving stealthily) like a lion attacking aninattentive watchman.
An army with whose banner Uyayna led, while Sakhrcommanded the ahzab, the clans.
Two leaders, splendid like full moons, in them therescue of the poor, the refuge of those in flight
Until when they arrived in Medina and dressed fordeath, bearing sharp swords.
For a month and ten days they fought Muhammad, hisCompanions in the fighting being the very best.
They announced their withdrawal that morning, and yousaid, 'This has almost finished us off!'
Had it not been for the trenches, they would have lefttheir forces lying dead, the prey for birds andwolves."
Ibn Ishaq continued, "He was answered by Hassan b. Thabit, God be pleasedwith him,
'Do the effaced remains of a deserted campsite respondto one who addresses them?
A wasteland, its traces wiped away by frequent rain andconstant gusts of wind?
There I once saw dwellings made lovely by fresh-facedwomen of high ancestry.
44. Presumably the stone markers delineating the holy areas of Mecca.
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But enough reminiscence of fair maidens, sweet-talkingand full-breasted,
And complain to God of your cares and what you think ofa people who maltreated the Messenger in anger.
Who attacked him en masse, gathering townsmen andbedouin tribesmen to fight,
An army including cUyayna and Ibn Harb, combining withthe cavalry of the clans.
And when they arrived at Medina, they hoped to kill theMessenger and to gain much plunder.
They attacked us in the morning with all their strengthbut were repelled into retreat for all their rage
By a gale that broke them apart and by the forces ofyour Lord, the Lord of Lords.
God spared the believers their doing battle andassured them the greatest of rewards
After they had despaired; the sending down of ourgenerous Lord's assistance broke them apart.
He gave relief to Muhammad and to his Companions anddisgraced all the doubting defamers.
Hard in heart, aggressive, doubt-filled, disbelievingmen, impure.
May failure cling to them, for they maintained theirdisbelief until the end.'"
Ibn Ishaq continued, "Ka'b b. Malik also answered him, saying,
'The battles have given us to keep the finest gift ofour bountiful Lord
White forts, well-watered camel pastures, dark green,where milk is plentiful.
(Abundant) as lava fields, their bounty and plenty goesto neighbour, relative and guest
With captured horses as swift as light, raised onbarley and cut fodder.
Their feet unshod, firm-fleshed, lean of body and legs
Long-necked, responding eagerly to the call, likehunting dogs obeying their master
Now circling the grazing livestock and then bringingdown the enemy and retrieving the kill,
Chasing wild beasts, light-footed, in war, grim inbattle, their pedigree evident,
Fed with kindness and so well-bodied and fleshed, butslim bellied.
They (the warriors) arrive wearing double-meshed coatsof mail and bearing strong, accurate spears.
And sharp swords, their tarnish removed by thepolishers, borne by fine men of high birth.
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His right hand gripping a slim spear at the ready, itsmaking entrusted to Khabbab.
There is a bright blue in the spear and it is like aflaring flame in the dark of night,
A squadron whose chain-mail repels the arrows and turnsaside their blows,
Dark red, all gathered together, as though their spearsin each engagement were a forest on fire,
Heading for the shade of the banner as though theywere an eagle's shadow, a straight lance of al-Khatt.
Their heroism overcame Abu Karib, Tubba3 and thebedouins.
It was admonitions from our Lord that guided us,through the tongue of one splendid and good.
They were presented before us and we wanted to rememberthem after they were set out before the clans,
Wise words that the criminals thought too severe butmen of wisdom understand.
Sakhina came to defeat their Lord, but those seeking toovercome the All-Conquering will be overcome!"'
Ibn Hisham stated, "Someone I trust related to me, quoting cAbd al-Malik b.Yahya b. cAbbad b. cAbd Allah b. al-Zubayr, who said that the Messenger ofGod (SAAS) stated, 'When he heard this verse from him, he said, "O Ka^, Godthanks you for having spoken those lines!'""
I would comment that by the above word sakhina Quraysh were meant. TheArabs would use this word, meaning "hot", in referring to them because oftheir liking for eating hot food, unusual for the desert dwellers. But God knowsbest.
Ibn Ishaq stated, "Ka^ b. Malik also spoke the following verses,
'May he who enjoys the clash of battle when its noiseresembles that of the crackling of flaming reeds
Come to a batde site where swords were whetted,between al-Madhad and the trench's sides.
They were skilled in striking at the emblazoned knightsand entrusted their lives to the Lord of the East
In a force God employed to aid His prophet, and He wasgracious to His servant thereby.
They all wore suits of armour the full lengths of whichrippled like wind on the surface of a pool.
Of white, finely-wrought steel, its rivets (protruding)like locusts' eyes in the tight-woven links.
Held up by the belt of an Indian-crafted sword, itssteel pure, sharp and shining.
That along with our piety, was our dress on the day ofthe battle, and every hour a trial.
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If our swords were unable to reach we would Steporward to make them do so.
And you could see skulls with their tops exposed, aswell as hands severed as though never created.
We met the foe with a strong, united force that droveoff their army as though heading for the heights of Mt.al-Mashriq.
We prepared against the enemy every light-bodied,white-footed piebald horse,
Swiftly bearing riders whose steeds seemed in the frayas (speedy) as Hons on a damp hillside.
Trusted steeds which bring death to the brave fromdeadly spears amidst the dust.
God ordered that the horses be tied to his enemy in thewarfare; God is indeed the best to bring success.
That they should harass the enemy and protect thehomes if the evil-doers' cavalry approached.
God the Almighty aided us with His power and reliableendurance at the time we met them.
We obey the order of our Prophet and respond to him;if He calls us to an unpleasant task, we are not to beoutpassed.
When there is a summons to engage in dangerous acts, weattend them, and when we see fighting rage, we takepart.
Those following the Prophet's words (are right), foramong us his orders are obeyed, and He is fullybelieved.
By that He will give us aid and show our glory andensure thereby that we achieve a pleasant life.
Those who deny Muhammad are disbelievers and havestrayed from the path of the God-fearing.'"
Ibn Ishaq continued, "Ka^ b. Malik also spoke the following,
'The clans well knew, when they joined against us andattacked our faith, that we would not give up
Joint forces of Qays b. cAylan and Khindif united, butthey did not know what was going to happen.
They seek to turn us from our religion, while we seekto turn them from disbelief; and the All-Merciful seesand hears.
When they stormed against us in battle, broad help fromGod helped us against their rage;
That was God's grace and protection for us; andwhomever God does not protect is lost.
He led us to the religion of the truth, and chose itfor us; and God has deeds above those of all others."'
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Ibn Hisham commented, "These verses are in a qasida of his" — by which hemeant a long ode.
Ibn Ishaq continued, "Hassan b. Thabit spoke the following lines on theexecution of Banu Qurayza,
'Qurayza encountered what harmed them and found no aidagainst disgrace.
Disaster hit them equal to that which struck Banual-Nadlr
That day when the Messenger of God came down at themlike the light-giving moon.
He had eager horses bearing riders like eagles.
We left them having gained nothing, their blood smearedon them like perfume,
Prostrate, vultures circling above them; thus are theevil and obstinate paid back.
So warn Quraysh of the like from the All-Merciful, ifthey will take my advice.'"
Ibn Ishaq went on, "Hassan b. Thabit also spoke the following verses about BanuQurayza,
'A people who helped Quraysh had made a pact, and theyshall find no aid in their land.
The Book was brought them, but they neglected it; theyare blind to the Torah, ruined.
You disbelieved in the Qur'an, though you had beenbrought proof of what the Warner spoke
But the leaders of Banu Lu'ayy ignored the greatconflagration at al-Buwayra.'
"Abu Sufyan b. al-Harith b. (Abd al-Muttalib answered him as follows,
'May God eternalize such a deed as that! And may thefire blaze on in its parts!
You shall learn which of us is sin-free, and the landsof which of us it will harm.
If the palm trees there had been riders, they wouldhave told you, "There's no place for you here, soleave!'""
I comment that Abu Sufyan b. al-Harith spoke this verse before he acceptedIslam. Some of these lines are also given by al-Bukhari.
Ibn Ishaq recorded also the response of Hassan on this subject addressed toJabal b. Jawwal al-Tha'labi; that we have purposely omitted.
Ibn Ishaq stated, "Hassan b. Thabit also spoke the following eulogizing Sacdand those men who achieved martyrdom fighting Banu Qurayza,
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'My people, is there defence against matters ordained?And will good times now gone ever return?
I remembered a time now gone, my emotions weredisturbed and my tears flowed down.
The pain of sorrow reminded me of brethren and of deadnow gone, including Tufayl and Rafic
And Sacd; they are in paradise, while their homes areempty and the earth a waste-land without them.
At the battle of Badr they were loyal to the Messenger,while above them were the shades of death and flashingswords.
He called, and they responded properly, all of themresponsive and obedient to every command.
They did not withdraw until all were gone; and it isonly battles that shorten a life-span.
For they hope for intercession from him, at a time whenonly prophets will intercede.
And so that, O best of worshippers, was our braveaction, our response to God while death awaited.
We made the first step towards You, while behind us inGod's religion others will follow our first.
We know that dominion is God's alone, and that God'sdecree will surely prevail.'"
ON THE EXECUTION OF ABU RATI' SALLAM B. ABU AL-HUQA YQ_THE JEW, GOD DAMN HIM, IN A FORTRESS OF HIS AT KHAYBAR.HE WAS A WELL-KNOWN MERCHANT OF HIJAZ.
Ibn Ishaq stated, "When the battle of al-khandaq and the Banu Qurayza affairwere over, the matter of Sallam b. Abo al-Huqayq, he being known as Abu Rafic,arose. He was one of those who had gathered the clans against the Messenger ofGod (SAAS). Prior to the Battle of Uhud, Aws had killed Ka<b b. al-Ashraf andso the Khazraj asked permission of the Messenger of God (SAAS) to kill Sallamb. Abu al-Huqayq, who was at Khaybar, and he agreed.
"Muhammad b. Musallam al-Zuhri related to me as follows, quoting cAbdAllah b. b. Malik as having said, 'God had so ordered it for His messenger(SAAS) that Aws and Khazraj used to compete with one another like twostallions. If Aws ever accomplished something for him, then Khazraj wouldnot want this to give them any advantageous position with him over themselves.So they would strive hard to achieve something similar. And when Khazrajaccomplished something, Aws would say the same.
"'When Aws struck down Kat b. al-Ashraf for his enmity to the Messengerof God (SAAS), Khazraj determined that Aws would have no advantage withhim over themselves thereby. And so they asked themselves who had expressed
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an enmity similar to that of Ibn al-Ashraf; they thought of Ibn Abu al-Huqayq,who was at Khaybar. They therefore asked permission of the Messenger of God(SAAS) to kill him, and he agreed.
"'Five men of Khazraj, of Banu Salama, then set out to do this. They were(Abd Allah b/Aok, Mascud b. Sinan, cAbd Allah b. Unays, Abu Qatada al-Harithb. Rib% and Khuzaca b. Aswad, an ally of theirs from Banu Aslam. The Messengerof God (SAAS) placed <Abd Allah b. (Atik in command of them and told themto refrain from killing any woman or children.
'"It was night when they arrived at the compound of Ibn Abu al-Huqayq.They took care to close all the doors upon those who lived there. He himselfwas in an upper chamber reached by a ladder. They climbed it, reached his doorand asked to come in. His wife came out to them and asked who they were. Theyreplied that they were bedouin seeking supplies. She told them they had cometo the right man and let them in.'"
The account proceeds, "'When we went in, we shut him and ourselves insidethe room, fearing someone might interfere between us. His wife screamed andgave him warning about us, but we set upon him with our swords while he wasstill in bed. I swear it was only his whiteness - like that of a Coptic dress lyingthere - that showed us where he was in the black of the night. As his wifescreamed, we raised our swords to her, but remembered what the Messenger ofGod (SAAS) had forbidden and lowered them again. We would otherwise havekilled her too that night. As we struck him with our swords, cAbd Allah b. Unaysplunged his into his stomach and pierced him through, as he said the words,''Qatni! Qatni!" "That's enough! That's enough!"
'"Then we left. cAbd Allah b. cAtik had poor sight and he fell off the ladderand severely sprained his arm. We carried him off into a water channel at one oftheir wells. They (Sallam's people) lit torches and chased all around looking forus, but gave up and assembled around him as he expired.
"'We wondered how we could ascertain that he had died, so one of ussuggested that he would go back to see. He mingled with those there and reportedhow he had seen her — Sallam's wife - holding a torch and telling people as shelooked into his face, "I swear, I heard the voice of Ibn cAtik. But then I toldmyself I must be wrong, because there was no way he could be in these parts!"She then went close and, looking into his face, said, "He's dead, by the God ofthe Jews!" And I swear, I never heard words sweeter to me than those!
'"When he returned and told us this, we carried our companion away andreported to the Messenger of God (SAAS) the death of God's enemy. Whenwith him, we argued over which of us had actually killed him, each of us claimingit. He then said, "Hand me your swords." When we did so, he examined themand said of the sword of cAbd Allah b. Anis, "This one killed him; I can see foodtraces on it.'""
Ibn Ishaq stated, "Hassan b. Thabit spoke the following verses on this,
188
THE LIFE OF THE PROPHET MUHAMMAD
'God has credit for that band you met, Ibn al-Huqayq,and you too, Ibn al-Ashraf.
They attacked you bearing light swords, as lively aslions in thick brush.
They reached you in your own town and made you tastedeath with swift swords
Seeking victory for their prophet's religion,belittling every difficulty.'"
This, then, is the account as given by Imam Muhammad b. Ishaq, may God havemercy on him.
Imam Abu cAbd Allah al-Bukharl stated, "Ishaq b. Nasr related to us, quotingYahya b. Adam, quoting Ibn Abu Za5ida, from his father, from Abu Ishaq, fromal-Bara3 b. cAzib, who said, 'The Prophet (SAAS) sent a group of men to attackAbu Rafic. cAbd Allah b. cAtik entered his house at night while he slept andkilled him.'"
Al-Bukhari also narrated, "Yusuf b. Musa related to us, quoting cAbd Allahb. Mtisa, from Isra'll, from Abu Ishaq, from al-Bara', who said, 'The Messengerof God (SAAS) sent out some men of the ansar to attack Abu Rafic, the Jew. Heappointed cAbd Allah b. cAtik in charge of them. Abu Rafic had been doing harmto the Messenger of God (SAAS) and assisting his enemies. He was inside a forthe owned in Hijaz- When they drew near him, by which time the sun had set andthe people were taking their livestock inside, cAbd Allah told his companions,"Sit down here, and I'll go off and play a trick on the gatekeeper to get inside."He then went on, close to the gate, where he shielded himself with his clothingas though relieving himself, the other residents already having gone inside.The gatekeeper called out to him to come on inside since he wanted to closethe gate."'
(*Abd Allah's account went on), '"So I went in and hid. When everyone wasinside, he locked the gate and hung the keys on a peg. I then took them andopened the gate. Abu Rafi( was entertaining in an upstairs room of his. When hisguests left, I went on up to him, closing each door behind me from the inside,determined that if they spotted me they would not reach me before I killed him,
" 'When I reached his chambers, he was inside a figh, a dark apartment, but Idid not precisely know his whereabouts. So I called out, "Abu Rafic!" "Who'sthere?" he asked. I then hurried towards the voice and struck out at him with mysword. But I was confused and accomplished nothing, while he shouted out. SoI left the chamber and went a little off, then came back in again, asking, "Whatwas that sound, Abu Rafi?" He replied, "Woe on your mother, I swear, there'sa man in the house who just hit me with a sword!" At that I hit him hard oncemore but still did not kill him. Then I put the tip of my sword into his stomachuntil it reached his back. I then knew I had killed him. After that I opened thedoors again, one by one, and reached a stairway. When I put my foot down,
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thinking I had finished (climbing down) I fell. It was a moon-lit night. I brokemy leg but tied it up with a turban and went on as far as the gate, where I sat,telling myself I should not leave until I knew I had killed him. At the cock's crowthe death-announcer got up on a wall and shouted, "I lament the death of AbuRafic, saviour of the people of Hijaz." I then left to join my companions, tellingthem, "Let's go! God has killed Abu Rafic!" When I reached the Messenger ofGod (SAAS) and told him, he said, "Stretch out your leg!" I did so and hetouched it. And it was as if it had never caused me pain!'"
Al-Bukharl also stated, "Ahmad b. 'Uthman b. Hakim al-Awdi related to us,quoting Shurayh, quoting Ibrahim b. Yusuf, from his father, from Abu Ishaq,who said he heard al-Bara5 say, 'The Messenger of God (SAAS) sent out cAbdAllah b. 'Atlk, and cAbd Allah b. 'Utba, along with others, against Abu Rafic.When they drew near the fortress, cAbd Allah b. cAtlk told them to wait whilehe went on ahead.'" (He recounted), '"I played a trick to get inside the fortress.They could not find a donkey of theirs and went out with a lantern to find it.I was afraid I would be discovered, so I concealed my head and crouched asthough relieving myself. He (the gatekeeper) called out, "Whoever wants to goin should do so before I lock the gate." So I went inside then hid in a donkey stallat the fortress gate. There were people dining with Abu Rafic and they kept onconversing with him until it was night. Then they went home.
'"When the voices died down and I could hear no movement, I came out. Isaw where the gatekeeper had placed the key to the fortress, in a niche, and Itook it. So I used it to open the door, telling myself I would quietly sneak outif people detected me. I then barred the doors of all their dwellings from theoutside.
"'After that I climbed a ladder up to Abu Rafi' and found his apartmentdark, the lantern having been extinguished. I did not know where the man was,so I called out his name. When he responded, I made for the voice and struckhim. He cried out, but my blow did no injury. Later I came back to him asthough to help him and, disguising my voice, asked him, "What's wrong, AbuRafr9" He replied, "Woe on your mother! A man came in to me and struck mewith a sword!" I then made for him and struck him again, but once more tono avail. He shouted out and aroused his family. After that I again returned,changing my voice as though coming to help. He was lying on his back. So I placedmy sword on his stomach and leaned on it until I heard the sound of (it striking)bone. I then left, in some confusion, found my way to the ladder I wanted todescend, but I fell off it and dislocated my leg. I bandaged it and went on to mycompanions, limping. I told them, "Get going! Tell the Messenger of God, thegood news! I'll not leave until I hear the announcement of his death." Whendawn broke, the announcer climbed up and lamented the death of Abu Rafic. SoI got up and left, feeling no pain, and rejoined my companions before theyreached the Messenger of God (SAAS), and I told him the good news.'"
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Al-Bukhari, alone of the authors of the six canonical books of tradition,related this text. He then went on, "Al-Zuhrl stated, Ubayy b. Ka'b said, 'Sothey went to the Messenger of God (SAAS), who was on the minbar, the pulpit,at the time. He asked, "Are faces happy?" They replied, "May yours be,Messenger of God!" "Did you slay him?" "Yes," they replied. "Hand me thesword," he asked. He unsheathed it and then said, "Yes, that's his food on thetip of the sword.""'
I would comment that it is likely that when cAbd Allah b. 'Atlk fell fromthe ladder that he dislocated his shank and sprained his foot and his leg. Whenhe bound it up, it had the immediate effect of calming the pain. And when hewanted to walk, he was aided (by unseen forces) for he was engaged in a beneficialexercise. When he reached the Messenger of God (SAAS), and came to a rest,the pain in his leg again flared up. When he stretched it out and the Messengerof God (SAAS) touched it, that took away the pain there had been, as well aswhat he might have expected there would be thereafter. This would reconcilethe former and latter accounts. But God knows best.
In this regard, Musa b. 'Uqba related in his maghazi, his work on the militaryengagements, an account similar to that of Muhammad b. Ishaq. He named thegroup of men who took part therein as those stated by Ibn Ishaq, Ibrahim andAbu <Ubayd.
THE EXECUTION OF KHALID B. SUFYAN B. NUBAYH AL-HUDHALI.
The hafiz al-Bayhaqi gave this account in Dafflil {The Signs) following thatof Abu Rafi<
Imam Ahmad stated that Ya'qub related to him that his father quoted IbnIshaq as saying, "Muhammad b. Jacfar b. al-Zubayr related to me, from Ibn cAbdAllah b. Unays, from his father, who said, 'The Messenger of God (SAAS)called for me and said, "I have been informed that Khalid b. Sufyan b. Nubayhal-Hudhali is gathering a force of men to attack me. He is at HJrana. Go to himand kill him." I replied, "Messenger of God, please describe him to me so that Ican recognize him." "When you see him", he replied, "you'll tremble."
" 'So I left, bearing my sword; I came upon him at cUrana where he hadlitter-borne women for whom he had sought a campsite. When it was time forthe al-^asr prayer — and I had experienced that shivering that the Messengerof God (SAAS) had described for me when I should see him - I went towardshim. As I did so, I was worried that some conflict might develop between usthat would preoccupy rae from performing the prayer. So I prayed as I walkedtowards him, nodding my head for the prayer bows and prostrations. WhenI reached him, he said, "And who might you be?" I replied, "I'm a bedouinArab who has heard of you and of your gathering a force against that fellow,and I've therefore come to you." He replied, "Yes, I am engaged in that." Ithen accompanied him a while until, when I could, I attacked him with my
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sword and killed him. I then departed, leaving his women all crouched overhim.
"'When I reached the Messenger of God (SAAS), and he saw me, he asked,"Happy, I hope?" I replied, "I've killed him, Messenger of God!" "You spoketrue," he said. He then arose with me, entered his house and presented me witha stick, saying, "Keep this with you, <Abd Allah b. Unays."
" 'So I took it and went outside where people asked me what it was. I repliedthat the Messenger of God (SAAS) had given it to me and had told me to keepit. They then suggested I return to the Messenger of God (SAAS) and ask himto explain about that. So I did go back and asked him why he had given me thestick. He replied, "It is a sign between yourself and me for Judgement Day.There will be very few that day with something to lean upon.'""
The account continues, "'And so 'Abd Allah attached it to his sword and itwas always with him until, upon his death, it was included in his winding sheetand he and it were buried together.'"
Imam Ahmad related this from Yahya b. Adam, from <Abd Allah b. Idrls,from Muhammad b. Ishaq, from Muhammad b. Ja<far b. al-Zubayr, from one ofthe sons of cAbd Allah b. Unays - or alternatively, from <Abd Allah b. cAbd Allahb. Unays, from cAbd Allah b. Unays himself. His account is similar.
Abu Da°ud related it similarly from Abu Macmar, from cAbd al-Warith, fromMuhammad b. Ishaq, from Muhammad b. Jafar, from cAbd Allah b. Unays,from his father. The hafiz al-Bayhaql related it on a line through Muhammad b.Salama, from Muhammad b. Ishaq, from Muhammad b. Jacfar b. al-Zubayr,from cAbd Allah b. cAbd Allah b. Unays, from his father.
<Urwa b. al-Zubayr and Musa b. MJqba relate this story without a full lineof transmission in their works on the maghazi. But God knows best.
Ibn Hisham stated, '^Abd Allah b. Unays spoke the following verses on hisexecution of Khalid b. Sufyan,
'I left Ibn Thawr like a camel foal still connected toits mother, while around him hired weepers rent theirclothes to shreds.
I engaged him, while the camel litter was at my backand his, with a sword formed from fine, molten steel,
Well-tested by the heads of armoured men, as though aflame in a dark night from a flaring fire.
I told him, as my sword bit into his head, "I am IbnUnays, a knight, no coward I.
I am the son of him whose like fate never produced, aman who welcomed all, a generous host."
I told him, "Take that, the blow of a noble, graciousman who follows the religion of the Prophet Muhammad;
If the Prophet is concerned about a disbeliever, I racetowards him, raising voice and hand.'""
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I comment that his full name was (Abd Allah b. Unays b. Haram, Abu Yahyaal-Juhani; he was a famous and highly-regarded sahabi, "Companion". Hewas present at the al-cAqaba pledge, and participated in the battles of Uhud,al-khandaq and later ones. His death occurred late in life, while he was in Syria,at age 80, as is well known. It is also said that he died in the year 54 AH. But Godknows best.
cAll b. al-Zubayr and Khalifa b. Khayyat differentiated him from cAbd Allahb. Unays Abu cIsa, the ansari; it was he who related that the Messenger of God(SAAS) prayed at Uhud over a vessel containing water and its spout opened andhe drank from it. This was what Abo Da'ud and al-Tirmidhl related through cAbdAllah al-cUmari, from <Isa b. <Abd Allah b. Unays, from his father. Al-Tirmidhithen stated, "But its chain of authorities is not reliable; and cAbd Allah al-^mafiis a weak source with regard to his memory."
The Story of cAmr b. aI-cAs and the Negus, after the battleof al-khandaq, and how (Amr accepted Islam.
Ibn Ishaq related the following after his account of the killing of Abu Rafic.
"Yazid b. Abu Habib related to me, from Rashld, freed-man of Habib b. Awsal-Thaqaft, from Habib b. Aws, as follows, 'cAmr b. al-^As related to me directly,saying, "When we left with the ahzab, the clans, after the battle of al-khandaq, Igathered some Quraysh who thought as I did and respected my opinion and toldthem, 'You know how I think that the Muhammad affair is escalating badly. Youknow my opinion; what is yours?'
"""How do you mean?' they asked.
"'"'Well,' I went on, 'I think we should join the Negus and stay with him. IfMuhammad defeats our people, we'll be there with the Negus, and we'd preferto be under his authority than that of Muhammad. If our people prevail, theyalready know us, and we'll experience nothing but good from them.'
'""They responded, 'That's a (good) opinion.'
"'"I then said, 'Let's gather something to present to him.' The gift; he likedmost from our country was leather, so we collected a large quantity of it for him.
"' "After that we left and joined him. While we were there with him, cAmr b.Umayya al-Damri arrived; the Messenger of God (SAAS) had sent him to theNegus concerning Jafar and his companions. He went in to see the Negus andthen came out again. I told my friends, 'That's cAmr b. Umayya; if I were to goin to the Negus and asked him to give him over to me, he would do so and I couldkill him. And if I did that Quraysh would know that I was acting for them inkilling Muhammad's envoy.'"
"'He went on, "So I went in and bowed as was my custom. He greeted me,saying, 'Welcome to my friend! Did you bring me a gift from your country?' Ireplied, 'Yes, O king. I've brought you a lot of leather.' I then gave it to him and
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he was delighted. After that I asked him, 'O king, I saw a man who just left yourpresence; he is the envoy of a man who is our enemy. Give him over to me, sothat I may kill him. He has killed some of our leaders and nobles.'
"'"But he became enraged; he put out his hand and struck his nose with it sohard I thought he broke it. If the earth had opened up, I would have willinglygone inside!
"'"Then I said, 'O king, if I had known this would displease you, I wouldnever have asked it of you.'
"'"He responded, 'Do you ask me to hand over to you the envoy of a man towhom the namus al-akbar, "the archangel Gabriel" comes, the one who used tocome to Moses, so you could kill him?'
"'"I asked, 'Is that how he is, O king?' 'Woe on you, cAmr,' he replied; 'obeyme and follow him. I swear by God that he is right. He will certainly overcomeall those who oppose him just as Moses son of Tmran defeated Pharoah andhis troops.'
"'"I asked, 'Will you accept my allegiance to him in Islam?'"'"'Yes,' he replied, stretching out his hand. I then declared to him myallegiance to Islam.
""'After that I went out to my companions, my attitude towards Islamnow completely different from what it had been. I concealed from them myhaving accepted Islam and then left, heading for the Messenger of God (SAAS),to become a Muslim. I met Khalid b. al-Walid - that being before the conquestof Mecca - while he was coming from Mecca. I asked him, 'Where are youheaded, Abu Sulayman?' He replied, 'I swear by God, the way has become clear.The man really is a prophet. I am going to accept Islam; until when (shouldI delay)?' I then told him, 'I swear by God, I myself have only come to acceptIslam!'
'""So we went to Medina to see the Prophet (SAAS). Khalid arrived first,accepted Islam and declared his allegiance. I went up to him and said, 'Messengerof God, I pledge allegiance to you on condition that you forgive me all my pastsins, without reference to what is yet to come.'
'""The Messenger of God (SAAS) replied, 'cAmr, do pledge, for Islamerases all before it, just as the Hijra erased all that preceded it.'
'""I then made my pledge to him and left."'"
Ibn Ishaq went on, "A reliable source related to me that tUthman b. Talha b.Abu Talha was with them both and accepted Islam at the same time. cAbd Allahb. Abu al-ZibaW al-Sahmi then spoke the verses,
'I refer tUthman b. Talha (to what is behind us) (or toour pact) and to the place at al-Muqabbal where peoplecast their sandals.
And to all the pacts our forefathers made, and Khalidis not absolved of the like as well.
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Is it the key to a house you do not possess that youdesire;45 yet what could you more desire than a houseof ancient glory?
Do not trust Khalid hereafter, not 'Uthman; they havecaused a calamity.'"
I observe that their acceptance of Islam came after the Hudaybiyya truce. Thisis evident because on that occasion Khalid b. al-Walid was in the polytheistcavalry, as will be related. It would have been more appropriate to refer thereafterto his acceptance of Islam. But I have related it here since Imam Muhammad b.Ishaq, God be pleased with him, did so. This is because the first departure ofcAmr b. al-cAs to the Negus did occur after the battle at al~khandaq; it is clearthat he went there for the remainder of the year 5 AH. But God knows best.
Chapter: The Marriage of the Prophet (SAAS) to Umm Habiba, daughter of Abu Sufyan.
Al-Bayhaqi related following the battle of al-khandaq, quoting al-Kalbi fromAbu Salih from Ibn cAbbas, who said with relation to the words of the Almighty,"Perhaps God will bring about friendship between you and those of themyou consider enemies" (surat al-Mumtahana; LX, v.7). "This relates to themarriage of the Prophet (SAAS) to Umm Habiba, daughter of Abu Sufyan;she thus became the umm al-mtPminin, the 'mother of the believers,746 whileMu'awiya (son of Abu Sufyan), became the kkal al-mifminin, the 'uncle of thebelievers'."
Al-Bayhaqi then stated, "Abu cAbd Allah al-Hafiz recounted to us, quotingAhmad b. Najda, quoting Yahya b. cAbd al-Hamid, quoting Ibn al-Mubarak,from Macmar, from al-Zuhri, from TJrwa, who said that Umm Habiba was withUbayd Allah b. Jahsh who had gone to the Negus and had died. The Messengerof God (SAAS) had then arranged marriage with Umm Habiba while shewas there in Abyssinia, and the Negus had arranged this, giving her a dowryof 4,000 dirhams which he had taken to her by Shurahbll b. Hasana; it was hewho provided her trousseau, the Messenger of God (SAAS) not sending heranything. He said, "The dowry provided for the wives of the Prophet (SAAS)used to be 400 (dirhams)."
I would comment that in fact the dowries of the Prophet (SAAS) were 12awqiyya and 1 nash (of gold); and the wuqya was worth 40 dirhams, while thenash was worth one-half (a umqya). That totals 500 dirhams.
Al-Bayhaqi then recounted through Ibn Lahi^, from Abu al-Aswad, from'Urwa, that cUbayd Allah b. Jahsh died a Christian in Abyssinia. The next tomarry Umm Habiba was the Messenger of God (SAAS); it was ^thman b.cAffan, God be pleased with him, who arranged her marriage to him.
45. "Uttinsti b. Talha was in charge of the keys of the ka'-ba.
46. The honorific title given to the wives of the Prophet (SAAS).
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I comment that the conversion to Christianity of cUbayd Allah b. Jahsh hasbeen described above. That occurred after he had migrated to Abyssinia withthe Muslims. There Satan subverted him and made Christianity seem attractiveto him, and he therefore embraced it until he died. May God curse him! He usedto mock the Muslims by telling them, "We see clearly; your eyes are still halfclosed!" Reference to this is made above relating to the migration to Abyssinia.47
"Urwa's statement above, "It was cUthman who arranged the marriage forhim," is strange. This is because cUthman had returned to Mecca before this,and then migrated to Medina, accompanied by his wife Ruqayya, as is relatedabove. But God knows best.
What is authentic is the account of Yunus, quoting Muhammad b. Ishaq, whosaid, "I was informed that the man who arranged her marriage was her cousinKhalid b. Sa<ld b. al-<As."
I comment that the agent of the Messenger of God (SAAS) in acceptingthis contract was Ashuma, the Negus, the king of Abyssinia. This is whatYunus reported, on the authority of Muhammad b. Ishaq, whom he quotes assaying, "Abu Jacfar Muhammad b. CAU b. al-Husayn related to me, stating, 'TheMessenger of God (SAAS) sent 'Amr b. Umayya al-Damri to the Negus andhe arranged his marriage to Umm Hablba, daughter of Abu Sufyan, conveyingfrom him 400 dinars.'"
Al-Zubayr b. Bakkar stated, "Muhammad b. al-Hasan related to me, from hisfather, from cAbd Allah b. cAmr b. Zuhayr, from Ismacil b. cAmr, that UmmHablba, daughter of Abu Sufyan said, 'While I was in Abyssinia, I was surprisedby a visit from an envoy of the Negus, a slave-girl called Abraha who used tocare for his clothes and anoint him. She asked to come in and I agreed. Thenshe said, "The king says to you, 'The Messenger of God (SAAS) has written tome asking me to arrange your marriage to him.'" I replied, "God has sent youwith good news." Abraha then continued, "The king says to you, 'Appoint anagent to arrange your marriage.'"
'"So I sent for Khalid b. Sacld b. al-cAs and appointed him my agent. ThenI gave to Abraha two silver bracelets and two silver camel decorations I waswearing and silver rings from each of my toes, I was so pleased with the goodnews she had brought me.
" 'That evening the Negus ordered Jacfar b. Abu Tahb and the Muslims thereto attend him and he made an address in which he said, "Praise be to God,the King, the AH-Holy, the Faithful, the Powerful, the Almighty! I testify thatthere is no god but God, that Muhammad is His servant and His messenger, andthat it is he whose coming <Isa (Jesus), son of Mary predicted. Further, theMessenger of God (SAAS) has requested that I marry him to Umm Hablba,daughter of Abu Sufyan. I have responded to the request made by the Messenger
47. See Vol. II.
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of God (SAAS), who has given 400 dinars as her dowry." He then poured outthe coins before everyone.
'"Khalid b. Sacid spoke, saying, "Praise be to God! I give Him praise and askHis forgiveness. I testify that there is no god but God, and that Muhammad isHis servant and messenger whom He sent with guidance and the religion of truthto show its superiority to all religions, however much the polytheists may dislikethis. Moreover, I have responded to what the Messenger of God (SAAS) hasrequested, and I have contracted his marriage to Umm Habiba, daughter of AbuSufyan. May God bless the Messenger of God (SAAS)."
"'The Negus then paid the dinars over to Khalid b. Sa'id who took them.Then everyone was about to rise, but he (the Negus) then said, "Take your seats,for it is the practice of prophets to have a feast when they marry." He then calledfor food and they ate and dispersed thereafter.'"
I comment that it may well be that cAmr b. Umayya, when seen by cAmr b.al-As emerging from the presence of the Negus, following the battle of al-khandaq,had been active in the matter of Umm Habiba. But God knows best.
However, the hafiz al-Bayhaqi stated, "Abu £Abd Allah b. Mandah relatedthat the marriage of the Messenger of God (SAAS) to Umm Habiba was in theyear 6 AH, while his marriage to Umm Salama was in the year 4 AH."
I comment that Khalifa, Abu Ubayd Allah Macmar b. al-Muthanna and Ibnal-Baraql said the same, and that the marriage to Umm Habiba was in 6 AH.Some people said that it was 7 AH. Al-Bayhaqi said, "That is more likely."
I also note that, as has been related heretofore, his marriage to Umm Salamawas late in the year 4 AH. It is likely that the marriage to Umm Habiba occurredbefore that, though it could also have been thereafter. It is most probable thatit was following the battle of al-khandaq, because of what we have relatedabove regarding £Amr b. al-cAs, and how he saw cAmr b. Umayya with theNegus, engaged in that matter. But God knows best.
The hafiz Ibn al-Athir recounted in al-Ghaba, quoting Qatada, that whenUmm Habiba migrated from Abyssinia to Medina, the Messenger of God(SAAS) became engaged to her and married her.
Some scholars maintain that he married her after her father had acceptedIslam, following the conquest of Mecca. But that contradicts what was relatedby Muslim, through Ikrima b. cAmmar al-Yamanl, from Abu Zumayl Simak b.al-Walld, from Ibn 'Abbas, that Abu Sufyan said, "O Messenger of God, grantme three wishes!" "Yes," he replied. "That you give me authority to battle theunbelievers just as I used to battle the Muslims." "Yes," he replied. "And thatyou appoint Mu'awiya as a clerk of yours." "Yes," he replied. "And I have athome the best and most lovely of all the Arab women, Umm Habiba, daughterof Abu Sufyan; let me marry you to her."
That is the hadith in its entirety.
Ibn al-Athir stated, "This hadith is one for which Muslim is criticized. This isbecause when Abu Sufyan came to renew the pact before the conquest, he went
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in to see his daughter Umm Habiba and she rolled up the rug of theMessenger of God (SAAS). He then asked, "By God, I don't know whetheryou consider the carpet too good for me or me too good for it!" She replied,"This rug belongs to the Messenger of God (SAAS), and you are a polytheist."He replied, "I swear by God, you've changed for the worse since you leftme, daughter!"
Ibn Hazm stated, "This hadttk was invented by cIkrima b. 'Ammar. Thisstatement from him should not be considered dependable."
Others stated that he wanted to renew the pact because of the disadvantagesin it (that had been included) without his permission. Others say it was becausehe believed that his daughter's marriage would be dissolved because of hisacceptance of Islam.
But all this is unconvincing. What is most likely is that he wanted to marryhim (the Prophet (SAAS)) to his other daughter cAmra, since he thought thatwould bring honour to himself. And he therefore sought help from his daughterUmm Habiba, as is stated in both sahih collections. The narrator was merelyin error in his using the name Umm Habiba. That is why we have given (only)one report.
Abu TJbayd al-Q_asim b. Sallam stated, "Umm Habiba died in the year 44 AH."Abu Bakr b. Abu Khaythama said, "She died one year before Mu'awiya." Thedeath of Mu'awiya occurred in Rajab of 60 AH,
THE MARRIAGE OF THE MESSENGER OF GOD (SAAS) TO ZA YNAB,DAUGHTER OFjfAHSH B. RPAB B. YAWUR B. SABRA B. MURRA B.KABIR B. GHANAM B. DUDANB. ASAD B. KHUZAYMA, AL-ASADIYYA,UMM AL-MIPMININ, 'MOTHER OF THE BELIEVERS'.
Her mother was Umayya, daughter of <Abd al-Muttahb, aunt of the Messengerof God (SAAS). She was previously the wife of his freed-man Zayd b. Haritha,God be pleased with him.
Qatada, al-Waqidi and some of the people of Medina said that he married herin the year 5 AH; some added the month, Dhu al-Q^da. The hafiz al-Bayhaqistated, "He married her after the attack on Banu Qurayza." Khalifa b. Khayyat,Abu tUbayda Macmar b. al-Muthanna and Ibn Mandah said that he married herin the year 3 AH. The first possibility is better known and it is the one acceptedby Ibn Jarlr and several historians.
Various commentators, theologians and historians give as the reason for hismarrying her reference to a hadith related by Ahmad b. Hanbal in his collectionthat we have deliberately refrained from including so that those lacking under-standing would not place it in the wrong context.48
48. Zaynab had originally been presented, when a virgin, by the Prophet (SAAS) to his freed-manand adopted son Zayd d. Haritha. Her later divorce and this marriage inspired much commentaryand is the subject of the following passage in the Qur'an quoted here by Ibn Kathlr.
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In His Glorious Qur'an, Almighty God stated, "And (consider) when yousay to him whom God had favoured and whom you had favoured, 'Keep yourwife for yourself, and fear God,' and you hide within yourself what God makesevident, and you fear men. Yet God has greater right that you fear Him. Andsince Zayd has now finished with her, We give her to you in marriage so thatthere should be no distress for believers regarding the wives of their adoptedsons when the latter have divorced them. God's command must be fulfilled.And there should be no distress for the Prophet in accomplishing what God hasimposed upon him. Such has been God's course with those who went before.God's decree is determined'" (surat al-Ahzab; XXXIII, v.37, 38).
We have discussed this at sufficient length in our Tafsir (Exegesis).
The person referred to as having received God's favour is Zayd b. Haritha, thefreed-man of the Messenger of God (SAAS). God favoured him with Islam, andthe Messenger of God (SAAS) also favoured him by setting him free and bymarrying him to Zaynab, daughter of Jahsh, the daughter of his own maternalaunt. Muqatil b. Habban stated that the dowry he provided for her was tendinars and sixty dirhams, a veil for her head and face, a wrap, a coat of armour,fifty mudd (a dry measure) and ten mudd of dates. She (Zaynab) remained withhim (Zayd) close to a year, or longer, but then they quarrelled. Her husbandcomplained about her to the Messenger of God (SAAS), and he would say tohim, "Keep your wife for yourself and fear God."
God stated, "You hide within yourself what God makes evident." Regardingthis, cAll b. al-Husayn Zayn b. al-'Abidln and al-Suddl said, "He (the Messengerof God (SAAS)) knew that she was to be one of his wives and it is he who hid(this) within himself."
Many early authorities discussed this matter in various strange ways. Some ofthese are controversial and so we are omitting them.
God Almighty stated, "And since Zayd has now finished with her, We giveher to you in marriage ..." This refers to Zayd having divorced her. And whenher Hdda period was over, the Messenger of God (SAAS) sent to her so thatshe would become engaged to himself, and he then married her. And it was theLord of the universe, Blessed and Almighty is He, who married him to her, as isestablished in the mhih collection of al-Bukhari, from Anas b. Malik. The latterrelated that Zaynab, daughter of Jahsh, used to claim superiority over the otherwives of the Messenger of God (SAAS) and say, "It was your families whoarranged your marriage, whereas it was Almighty God, from above the sevenheavens, who arranged mine!"
There is a report through Isa b. Tahman, from Anas, which says, "Zaynabwould claim superiority over the wives of the Prophet (SAAS) and say, 'Itwas God who arranged my marriage from heaven.' And it was regarding herthat the verse requiring use of the hijab, the veil, was revealed, namely, 'O you
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who believe, do not enter the chambers of the Prophet unless you are invitedto eat, without waiting while it be cooked'" (siirat al-Ahzab\ XXXIII, v.53).
Al-Bayhaqi related, from a hadtth of Hammad, from Zayd b. Harith, fromAnas, who said, "Zayd came to complain about Zaynab and the Messenger ofGod (SAAS) told him, 'Fear God, and keep your wife for yourself.'"
Anas went on, "And if the Messenger of God (SAAS) had been concealingsomething, it would have been this. She used to claim superiority over thewives of the Prophet (SAAS) and say, 'It was your families that arranged yourmarriages, while God from above the seven heavens arranged mine.' He thensaid, 'Al-Bukhari related this from Ahmad, from Muhammad b. Abu Bakral-Muqaddami, from Hammad b. Zayd.'"
Al-Bayhaqi then related, through 'Affan, from Hammad b. Zayd, fromThabit, from Anas, who said, "Zayd came to complain to the Messenger of God(SAAS) about Zaynab, daughter of Jahsh. The Prophet (SAAS) told him, 'Keepyour family for yourself.' And there was revealed the verse, 'and you hide with-in yourself what God makes evident."
He went on, "Al-Bukhari related it, from Muhammad b. <Abd al-Rahlm, fromMufo b. Mansur, from Muhammad, in an abbreviated form." Ibn Jarlr stated,"Ibn Hamid related to us, saying, 'Jarir related to us from Mughira, fromal-Sha^I, as follows, "Zaynab used to say to the Prophet (SAAS), 'I, alone ofyour wives, was led to you by three factors: my grandfather and yours wasone person.' (She was referring to cAbd al-Muttalib, who was the father of thefather of the Prophet (SAAS) and the father of her own mother, Umayya.) AndI was married to you by God Almighty from heaven. And the envoy was Gabriel,upon whom be peace."""
Imam Ahmad stated, "Hashim (meaning Ibn al-Qasim) related to us, quotingal-Nadr, quoting Sulayman b. al-Mughlra, from Thabit, from Anas, who said,'When Zaynab's Hdda period was over, the Prophet (SAAS) said to Zayd, "Goand make mention of me to her." He went to her - she was leavening her doughat the time - and (later said), "When I saw her, I felt so emotional I could notlook at her, because the Messenger of God (SAAS) had made mention of her. SoI turned my back to her and withdrew, saying, 'Zaynab, rejoice! The Messengerof God (SAAS) makes reference to you (for marriage).' She exclaimed, 'But Ihave not done anything to cause my Lord, Almighty and Glorious is He, to sohonour me!' Then she went to her place of prayer." Thereafter the (passage inthe) Qui°an was revealed, and the Messenger of God (SAAS) came and went into her without (seeking) permission.'"
Anas went on, "When the Messenger of God (SAAS) consummated hismarriage with her, we made a feast of meat and bread for her sake. Some peopleleft while some men stayed in the house talking following the food. The Messengerof God (SAAS) then left, and I followed him as he went to each of the chambersof his wives to greet them. They called out to him, 'O Messenger of God, how
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did you find your family?' I don't know whether it was I who informed him thatthe people had left, or whether he was told of this (by someone else)."
He went on, "Then he left and entered his chamber and I went to enter itwith him. But he threw down the screen between myself and him. (Then it was)revealed about the hijab, the screen and the people were admonished by thewords, 'Do not enter the chambers of the Prophet unless you are invited. '"
Muslim and al-Nasa'i related it thus, through Sulayman b. al-Mughlra.
An Account of the institution of the hijab, the screen, on themorning ofZaynab's wedding arranged by God.
It was appropriate for the screen to be instituted during this wedding, as aprotection for her and for her sisters, also known as the umahat al-mt&minin, the"mothers of the faithful". This was in accord with the previously held view of'Umar Ibn al-Khattab.
Al-Bukhari stated that Muhammad b. <Abd Allah al-Raqqash related to him,quoting Mu^amir b. Sulayman, who said, "I heard my father say, 'Abu Mijlazquoted Anas b. Malik as having said, 'When the Messenger of God (SAAS)married Zaynab, daughter of Jahsh, he invited people in and they ate and satthere conversing. When he was ready to arise, they did not do so. When hesaw that, he himself arose. When he did so, others also arose, though three menremained seated. When the Prophet (SAAS) came (back) to go inside, the peoplewere still sitting, but they then got up and left. I went and told the Prophet(SAAS) that they had left and he returned and went inside. I went as if togo inside too, but he let down the screen between myself and him. ThenGod Almighty revealed, "O you who believe, do not enter the chambers ofthe Prophet."'"
Al-Bukhari related this in other passages; and Muslim and al-Nasa1! didso with other lines of transmission from Mu'tamir. Al-Bukhari then related it- he alone doing so - from a hadtth of Ayyub from Abu Qullaba, from Anas insimilar form,
Al-Bukhari stated that Abu Mu'ammar related to him, quoting cAbd al-Warith,quoting <Abd al-cAz!z b. Suhayb, from Anas b. Malik, who said, "A feast ofbread and meat was given for the marriage of the Prophet (SAAS) to Zaynab,daughter of Jahsh. I was dispatched to invite people to come for the food, andthey would come and eat then leave; others would come and do the same.I continued inviting until I could not find anyone left to invite. I then said, 'OProphet of God, I don't find anyone to invite.' He responded, 'Take the foodaway.' But there were three men who stayed in the house conversing. So theProphet (SAAS) left and went to the chamber of cA5isha and said, 'Peace be uponyou, people of the house, along with the mercy and blessings of God.' Shereplied, 'Peace be upon you, along with the mercy and blessings of God. How
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did you find your family, may God bless you!' He then went and visited thechambers of each of his wives, spoke to them as he had to cA5isha and theyresponded to him as she had done. He then came back and the three men werestill in the house conversing. The Prophet (SAAS) was exceedingly modest andhe then left again, heading for ^isha's chamber. And I don't know whetherI told him or whether he was (otherwise) informed that the people had left, buthe came out, and, placing one foot over the threshold of the door and leaving theother outside it, he let down the screen between myself and him. Then the verserelating to the hijab was revealed."
Al-Bukharl was alone in giving this from this line. He then related it, alsouniquely, from Ishaq, he being Ibn Nasr, from (Abd Allah b. Bukayr al-Sahml,from Humayd b. Anas in similar form. That account refers to two men, insteadof three. But God knows best.
Al-Bukbari also gave the chain of a similar hadith from Ibrahim b. Tahman,from al-]acd Abu cUthman, from Anas.
Ibn Abu Hatim said, "My father related to us, quoting Abu al-Muzaffar,quoting Ja^far b. Sulayman, from al-Ja(d Abu ^thman al-Yashkuri, from Anasb. Malik, who said, 'The Messenger of God (SAAS) and some of his wives gavea wedding feast. Umm Salim made some hays, a dish of date, butter and curds,and placed it in a bowl, saying, "Go to the Messenger of God (SAAS) and tellhim that this is a little something for him from us.'"
"Anas went on, 'People at that time were under strain. I took it to him, saying,"Messenger of God, Umm Salim has sent you this, with her greetings, and says,'This is a little something for you from us.'" He looked at it and said, "Placeit over near the house." He then said, "Go and invite for me so-and-so" and henamed a large number of men. He added, "And any other Muslims you maymeet." So I invited those he had told me, along with the other Muslims I met.When I returned, I found the house, the stone benches and the courtyard filledwith peopk. I (Jacfar b. Sulayman?) asked, "Abu cUthman, how many must therehave been?1' "Some 300" he replied.'
"Anas went on, 'The Messenger of God (SAAS) then told me to accompanyhim and I took it (the bowl of food) to him. He placed his hand over it andprayed, saying, ma sh&d Allah] "Whatever God wills!" He then said, "Havethem form groups of ten and invoke the name of God; every person shouldeat what he finds," They began invoking God's name and to eat until all haddone so. The Messenger of God (SAAS) then told me, "Pick it up." I then wentand took the bowl and looked inside. And I don't know whether there was morewhen I had put it down or when I picked it up!
'"Some men stayed behind conversing in the house of the Messenger of God(SAAS). Meanwhile, his wife, whom he had brought in with them, was thereturning her face to the wall. The men stayed so long chatting that they annoyedthe Messenger of God (SAAS). He was the most modest of men; if they hadrealized it, they would have felt badly. Eventually he went off into his chambers
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to his wives. When they (the men there) saw him do so, they thought theyhad annoyed him, and so they moved to the door and left. Then he returned,let down the screen and went inside while I was there in the (outer) room. TheMessenger of God (SAAS) stayed inside his house for a while and God made arevelation of the Qur'an. He came out reciting this verse, "O you who believe,do not enter the chambers of the Prophet unless you are invited to eat, withoutwaiting while it be cooked. If you are invited, then do enter and when youhave eaten, disperse. Do not linger on for conversation. That would annoy theProphet, though he would be too shy (to tell you so); but God is not shy of thetruth. And if you should ask something of them (his wives), do so from behinda screen. That is more pure for both you and them. And you should not annoythe Messenger of God, nor should you ever marry his wives after him. Thatwould indeed be offensive to God. And whether you divulge something or keepit concealed, God has knowledge of all.""' {surat al-Ahzab; XXXIII, v.53, 54).
Anas went on, "He recited these to me before the others. And so I have knownthem longer than them."
Muslim, al-Tirmidhl and al-Nasa'i all related this tradition from Qutayba,from Ja<far b. Sulayman, from al-Ja^ Abu Uthman. Al-Tirmidhl categorized itas hasan sahih, "good and authentic". Muslim also related it, from Muhammadb. Rafic, from cAbd al-Razzaq, from Mafoar, from al-Jacd Aba 'Uthman.
Al-Bukhari related this hadith, as did al-Tirmidhl and al-Nasa?l, from severallines, from Abu Bishr al-Ahmasi al-Kufi, from Anas, in similar form. Ibn AbuHatim related it from a hadith of Abu Nadra al-cAbdi, from Anas in similar form;they did not explicate it. Ibn Jarir related it from a hadith of cAmr b. Sacld andfrom a hadith of al-Zuhrl, from Anas, in similar form.
I note that Zaynab, daughter ofJahsh, may God be pleased with her, was one ofthe first women who migrated. She was a woman of great goodness and charity.At first her name was Tarra, then the Messenger of God (SAAS) renamed herZaynab. She was known as Umm al-Hakam, "al-Hakam's mother".
'A'isha, may God be pleased with her, said, "I never knew a woman morereligious, more God-fearing, more truthful in her speech, more protective offamily ties, more trustworthy or more charitable than Zaynab."
It is established in both sahth collections, as will be seen in the hadith al-ifk™"the calumnious account", that 'A^isha stated, "The Messenger of God (SAAS)asked Zaynab, daughter of Jahsh, about me. She was the (only) wife of theProphet who could compete with me for his favour. God encompassed her withgoodness, and she said, 'O Messenger of God, in all truth and obedience, 1 say Inever knew of her (cA5isha) anything but good."'
Muslim b. al-Hajjaj stated in his sahih collection that Mahmud b. cAylanrelated to him, quoting al-Fadl b. Musa al-Shaybanl, quoting Talha b. Yahya b.
49. See above, pp.217 et seq.
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Talha, from Wisha 'mother of the believers', who said, "The Messenger of God(SAAS) stated, 'The women who will be the earliest to join me (in the Hereafter)are the ones who are the most generous.' We used to vie with one another overwhich of us was the most generous. In fact it was Zaynab, because she madethings herself and gave to charity."Muslim is alone in giving this.
Al-Waqidi and other authorities on the biography of the Prophet (SAAS), onthe early military campaigns and on history, state that she died in 80 AH. TheCommander of the Believers Umar b. al-Khattab, may God be pleased withhim, prayed over her. She was buried at al-Baq!c; and she was the first womanfor whom a bier was made.
THE YEAR 6 AH.
Al-Bayhaqi stated, "People used to say that it was in Muharram of that year thatthere was the expedition of Muhammad b. Maslama to Najd. It was during thisthat they captured Thumama b. A thai al-Yamami."
I note, however, that in the text of Ibn Ishaq from Said al-Maqburi, fromAba Hurayra, that he (Abu Hurayra) was present then and it was after theexpedition against Khaybar that he (Abu Hurayra) emigrated. It (the expeditionto Najd) would therefore have to be dated thereafter. But God knows best.
It was during the early part of this year, for certain, that the expedition wasmounted against Banu Lihyan.
Ibn Ishaq stated, "The conquest of BanQ Qurayza took place in Dhu aI-Qacdaand the start of Dhu al-Hijja. The polythetsts had charge of the pilgrimage thatyear, 5 AH that is." As is related above.
He went on, "The Messenger of God (SAAS) remained in Medina thereafterfor the months of Dhu al-Hijja, Muharram, Safar and both Rablc al-Awwaland Rabic al-Thani. In Jumada al-Uwla, at the start of six months following theconquest of Banu Qurayza, he went forth against Banu Lihyan seeking revengefor Khubayb and his companions who were killed at al-Rajic. In order to surprisethe enemy, he made it appear that he was heading for Syria."
According to Ibn Hisham, he left Ibn Umm Maktum in command of Medina.
What Ibn Ishaq is referring to here is as follows. When the Messenger of God(SAAS) had reached their homes (in his attack on Banu Lihyan) they retreatedbefore him and sought refuge in the mountain heights. He therefore turnedoff to cUsfan, where he encountered a force of polytheists. It was there that heperformed the salat al-khawf, the "fear prayer".
This expedition has been described above as having occurred in 4 AH.Al-Bayhaqi related it there.
But what Ibn Ishaq relates is most probable, namely that it took place afterthe battle of al-khandaq. It is established that he did perform the salat al-khawfat 'Usfan on the; expedition against Banu Lihyan. It should best, therefore, be
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included here and removed from there, in accord with the Imam, the primeauthority, on the military expeditions in his own era and thereafter. As ai-ShafPi,may God be pleased with him, stated, "Whoever wants information of themilitary expeditions is dependent upon Muhammad b. Ishaq."
Ka'b b. Malik spoke the following verses on the expedition against BanuLihyan:
"If Banu Lihyan had stayed they would have met at theirdwellings a band of brave fighting men
Mounted on fast horses; their hearts would have filledwith terror at the great force of their host, vast asheaven's gate.
But they were mere weasels, keeping to the high andinaccessible Hijaz passes."
THE EXPEDITION AGAINST DHO QARAD.
Ibn Ishaq stated, "The Messenger of God (SAAS) then proceeded to Medina.He had been there only a few nights when <Uyayna b. Hisn b. Hudhayfa b. Badral-Fazarl and some horsemen of Ghatafan attacked milch-camels belonging tothe Messenger of God (SAAS) at al-Ghaba. A man of Banu Ghifar and his wifehad been guarding the camels; the raiders killed him and abducted his wife alongwith the camels.
"cAsim b. fUmar b. Qatada related the following to me, as did <Abd Allahb. Abu Bakr, along with another man I trust, from cAbd Allah b. Ka'b b. Malik;each of these sources gave part of this account. The first to become aware whatthey had done was Salama b.cAmr b. al-Akwac al-Aslami who was heading foral-Ghaba armed with his bow and arrows and accompanied by a slave belongingto Talha b. cUbayd Allah leading his horse. When he had climbed up to theal-Wadac pass, he saw some of their horsemen. Then he looked down towardsSalc and cried out (in alarm), iWa sabahaV50 He hurried off in pursuit of theraiders, like a lion. When he caught up with them, he began shooting his arrowsat them, exclaiming, 'Take that! I'm Ibn al-Akwac! Today the wicked will die!'
"Whenever their horsemen headed for him he would flee, then returnand shoot again at them whenever he could, repeating the same battle cry. Oneof them exclaimed (using a pun on his name, Ibn al-Akwa') Ts he trying toyukawwhi, "to divert us", so early in the day!'
"News of Ibn al-Akwa^s battle cry reached the Messenger of God (SAAS) inMedina, and he called out there: 'Alarm! Alarm!' At that the cavalry hurried tothe Messenger of God (SAAS). The first to reach him was al-Miqdad b. al-Aswad,followed by cAbbad b. Bishr, Sacd b. Zayd, Usayd b. Zuhayr (though there issome doubt about this man), cUkasha b. Mihsan, Muhriz b. Nadla, brother of
50. A cry for help.
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Banu Asad b. Khuzayma, Abu Qatada al-Harith b. Rib% brother of Banu Salama,Abu 'Ayyash 'Ubayd b. Zayd b. Samit, brother of Banu Zurayq.
"When they were gathered around the Messenger of God (SAAS), heappointed Sa<d b. Zayd as their leader. He then told them, 'Get out and pursuethem, and wait till I join you with our men.'
"I have been told by some men of Banu Zurayq that the Prophet (SAAS) saidthe following to Abu 'Ayyash: 'What if I were to give this horse over to a betterrider than yourself so that he can catch up the enemy?' Abu Ayyash says, 'Iresponded, "Messenger of God (SAAS), I'm the best of all horsemen!" ThenI slapped my horse and I swear by God, he'd not carried me 50 arms-lengthsbefore he tossed me! I was amazed.'
"Some men of (Banu) Zurayq say that the Messenger of God (SAAS)gave over Abu Ayyash's horse to Mu'adh b. Mafo, or to ^idh b. Macis b. Qaysb. Khalda, the eighth (of the horsemen there). Some count Salama b. al-Akwacas the eighth and drop Usayd b. Zuhayr. But God knows best. Salama b.al-Akwac was not a rider that day; he was the first to catch up with the raiderson foot."
The account continues, "The horsemen left and caught up with the enemy.cAsim b. ^Jrnar b. Qatada related to me that the first rider to catch up with themwas Muhriz b. Nadla, known as al-Akhram, and also as Qumayr. The horsehe rode belonged to Mahmud b. Maslama. The name of the horse was Dhual-Lamma. When he reached the enemy, he said, 'Stop, you tribe of no-goods,and let the ansar and the muhajirin pursuing you catch up with you!' One ofthe raiders then attacked and killed him. His horse wheeled and could not becaught; it raced off without stopping until it reached a stable of Banu (Abdal-Ashhal; that is, it went back to the stall in Medina where it had been."
Ibn Ishaq went on, "No other Muslim than him was killed that day."
Ibn Hisham stated, "Some other scholars refer to Waqqas b. Mujjazizal-Mudliji as having been killed along with him."
Ibn Ishaq continued, "A source I trust related to me, quoting cAbd Allahb. Ka'b b. Malik, that Muhriz was riding a horse named al-Janah, belonging to<Ukasha b. Mihsan. Muhriz was killed and Janah was captured. But God knowsbest."
"When the cavalry engaged, Abu Qatada killed Habib b. Uyayna, coveredhim with his cloak, then caught up with the rest. Soon the Messenger of God(SAAS) arrived there with the other Muslim warriors."
Ibn Hisham stated, "He placed Ibn Umm Maktum in command of Medina.
"When the Muslim force found Habib (b. 'Uyayna) covered with Abu Qatada'scloak, they were shocked, believing the latter had been killed. But the Messengerof God (SAAS) told them, 'It's not Abu Qatada; it's someone he has killed, thencovered with his cloak to let you know that he did it.'"
51. There seems to be some confusion in Ibn Ishaq's account as to the name of the father ofWaqqas and whether or not he was killed in this engagement.
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Ibn Ishaq continued, 'tcUkasha b. Mihsan then caught up with Awbar and hisson <Amr who were riding the same camel. He pierced both with his lance,killing them both together. They then retrieved some of the milch-camels. TheMessenger of God (SAAS) proceeded on and encamped at Mt. Dhu Qarad; hewas joined by his force and they remained there for a day and a night. Salama b.al-Akwa* told him, 'Messenger of God, if you were to send me on with 100 men,I could recover the rest of the herd and kill the enemy.' But the Messenger ofGod (SAAS), so I have been told, replied, 'By now they are being served theirevening drinks among Ghatafan.' He then provided a slaughtered camel for each100 men and they remained there. After that he returned to Medina.
"The wife (who had been abducted) of the Ghifari guard then arrived inMedina on one of the camels of the Prophet (SAAS), to whom she reported. Whenshe had finished her account, she told him, 'Messenger of God, I promised GodI would slaughter this camel if God allowed me to escape on it.' He smiled andresponded, 'But you would be rewarding the camel badly, since God bore youaway and let you escape on it, if you slaughtered her. No vow in disobedienceof God is valid, nor is one relating to something you do not own. She is one ofmy camels. Go back to your family, with God's blessings.'"
Ibn Ishaq stated, "The hadith on this subject was transmitted from Abual-Zubayr al-Makkl from al-Hasan al~Basri."
This, then, is this story with its text and line of transmission as given by IbnIshaq.
Al-Bukharl, God be pleased with him, states following his materials relating tothe al-Hudaybiyya incident and before his account of the expedition to Khaybar,"The expedition to Dhu Qarad; this incident relates to the enemy's raid on themilch-camels of the Prophet (SAAS), three days before the Battle of Khaybar.Qutayba b. Said related to us, quoting Hatim, from Yazid b. Abu Ubayd, whosaid, 'I heard Salama b. al-Akwac say, "Once I left (town) before the call had beenmade for the al-fajr, dawn, prayer. The milch-camels belonging to the Prophet(SAAS) used to graze at Dhu Ojrad. (On the way) I was met by a slave belongingto cAbd al-Rahman b. cAwf, who said, 'The milch-camels of the Prophet (SAAS)have been stolen!' 'Who took them?' I asked. 'It was Banu Ghatafan,' he replied.I called out three times, 'Wa sabahaP I (shouted so loudly I) made all betweenMedina's two mountains hear me. I then rushed on ahead until I caught themup as they were watering their camels. I began shooting my arrows at them; I wasan archer. (As I did so) I called out, in rajaz, doggerel verse, 'I'm Ibn aI-Akwac,and today the wicked will die!' I (continued shooting until) I had retrieved themilch-camels and I also seized from them thirty cloaks.
"'"When the Prophet (SAAS) and his men arrived, I told him, 'Messengerof God, I have prevented the enemy getting water. They will be thirsty. Senda force after them now.' He replied, 'Ibn al-Akwac, you mastered them; nowbe charitable!'
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'""We then went back; the Messenger of God (SAAS) seated me on his camelalong with himself for the journey back to Medina.'""
Muslim related it thus from Qutayba. Al-Bukharl related it from Abu 'Asimal-Sahli, from Yazld b. Abu 'Ubayda, from his freed~man Salama in similarterms.
Imam Ahmad stated that Hashim b. al-Qasim related to him, quoting <Ikrimab. cAmmar, quoting Iyyas b. Salama b. al-Akwac, who reported that his fatherhad said to him, "At the time of the Hudaybiyya expedition, we came to Medinawith the Messenger of God (SAAS). Then I and Rabah, a slave of his, left,without his prior knowledge. I went with a horse belonging to Talha b. cUbaydAllah; I wanted to graze it with the camels. But when it was dark cAbd al-Rahmanb. 'Uyayna raided the camels of the Messenger of God (SAAS). He killed theirherdsman and drove them away, he and the horsemen he had accompanyinghim. I told Rabah to ride the horse back to Talha and to inform the Messengerof God (SAAS) that his herd had been raided.
"I then climbed a hill, turned towards Medina and shouted three times, ' YasabahaV I then pursued the enemy, bearing my sword and arrows. I beganshooting at them and wounding them; this was when there were plenty of treesabout. When one of the horsemen would come back at me, I'd sit at the baseof a tree and shoot. And every rider who came near I shot. As I shot at them,I would call out, Tm Ibn al-Akwac! Today the wicked will die!' When I wouldattack one of their men on his mount, my arrows would fall on him until Ipierced him in the shoulder, then I'd cry out, 'Take that! I'm Ibn al-Akwac, andtoday the wicked will die!'
"While I was in the trees, I plastered them with my arrows; when the mountaintrails were narrow, I would climb up the mountain side and hurl down rockson them. My engagement with them continued, with me following them andcalling out my battle cry, until God so arranged it that I retrieved and left behindme all of the property of the Messenger of God (SAAS), having saved it fromtheir control. I went on shooting at them until I had got over 30 of their spearsand over 30 cloaks they were bearing. All of this they cast away I placed beneathstones, gathering everything into position in the path the Messenger of God(SAAS) would take. Later in the morning ^yayna b. Badr al-Fazari came toreinforce them; at that point they were in a narrow defile. I climbed the mountainso that I was above them, ^yayna asked them, 'What's this I see?' They replied,'We've had too much trouble from this fellow. He's been with us from dawn tillnow. He's seized everything we had and placed it all behind himself.' ^yaynacommented, 'Well, if this fellow saw that he was being hunted, he'd have left youalone. Some of you should attack him.' A group of four of them did so, climbingup the mountain.
"Having made them hear my call, I asked them, 'Well, do you know me?''Who are you?' they asked. 'I'm Ibn al-AkwaV I told them. 'By Him who
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honoured Muhammad, none of you who pursue me will catch me, whereasno one I hunt will escape me!' One of them commented, 'I agree!'
"So I had not left that position of mine when I saw the cavalry of the Messengerof God (SAAS), coming through the trees. Leading them was al-Akhramal-Asadi, followed by Aba Qatada, the horse-master of the Messenger of God(SAAS). After him came al-Miqdad b. al-Aswad al-Kindl. The polytheists thenwithdrew and I came down from the mountain and took hold of the reins ofal-Akhram's horse. I told him, 'Take care of the enemy' - meaning 'watch out forthem*; 'I'm worried they might cut you off. Take it slowly until the Messengerof God (SAAS) and his men catch up with you.' But he replied, 'Salama, if youtruly had faith in God and the last day and knew that heaven and hell are real,then you would not try to block my way to martyrdom!'
"So I released the reins of his horse and he charged at cAbd al-Rahman b.'Uyayna who turned to face him. They exchanged a few thrusts. Al-Akhramwounded £Abd al-Rahman who then thrust back at him and killed him. cAbdal-Rahman mounted al-Akhram's horse, but Abu Qatada closed with him andthey exchanged a couple of thrusts. Abu Qatada was wounded, but he killedcAbd al-Rahman and mounted al-Akhram's horse.
"I then ran out in pursuit of the enemy, continuing until I saw some dustrising from the advance of the warriors of the Messenger of God (SAAS). Beforesunset they turned off into a defile where there was water, a place called DhuQarad, where they wanted to drink. When they saw me running ahead after theenemy, they turned away from there and halted in the mountain pass wherethere was a well. The sun set. I caught up with one of the enemy and shot athim, yelling, 'Take that! I'm Ibn al-Akwac! And today the wicked will die!' Heresponded, 'Bukm, "tomorrow", aI-Akwac's mother will be bereaved!' 'Right youare, you're your own enemy,' I replied. The man I had shot at was named Bukra.I shot a second arrow at him and both stuck in him. The enemy abandonedtwo horses, and I brought these back to the Messenger of God (SAAS), who wasat the water-hole from which I had diverted them, at Dhu Qarad. He was therewith a force of 500 men. Bilal had slaughtered a camel I had retrieved; he wasbusy cooking its liver and its hump for the Prophet (SAAS).
"I went over to the Messenger of God (SAAS) and told him, 'Please letme choose 100 of your men to attack the enemy in the dark. I've killed all theirguards.' He replied, 'Would you really do that, Salama?' 'I certainly would, byHim who honoured you!' I replied. The Messenger of God (SAAS) laughedso heartily I could see his molars in the firelight. He then said, 'They are beingserved drinks now in Ghatafan territory.' A man of Ghatafan then arrived andsaid, 'The enemy force passed by so-and-so the Ghatafan! and he slaughtereda camel for them. But when they began removing its skin, they discovered anulcerous wound. So they abandoned it and fled.'
"Next day the Messenger of God (SAAS) stated, 'Abu Qatada is the finest ofour horsemen, while the best of our foot-warriors is Salama.' And he awarded
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me both the share for a horseman and that for a foot-warrior. He then set meto ride behind himself on (his camel) al-cAdba5 on our way back to Medina.
"When we were about half a day's travel from the town, one of our warriors,an ansari, who had never been beaten in a race, began calling out, 'Will someonerace me? Won't someone race me into the town?' He repeated this several timeswhile I was there riding behind the Messenger of God (SAAS). I asked the man,'Don't you respect the noble or fear the powerful?' 'No, I don't', he replied,'except for the Messenger of God (SAAS)!' I then asked, 'Messenger of God, doplease, for the sake of my mother and my father, let me race with the fellow!' 'Ifyou like,' he replied. 'I'll come to you,' I told the man. At that he jumped off hismount and I bent my leg and jumped down from the camel. I then let him getwell ahead, holding myself back, then I ran hard, caught up with him and slappedhim on the shoulder, saying, 'I beat you, by God!' - or I made some suchcomment. The man laughed and said, 'I agree.' So we went on into Medina."
Muslim related this hadith in this way with lines from 'Ikrima b. cAmmar insimilar form. His version ends, "... so I beat him into Medina and we remainedthere only three days before we left for Khaybar." Ahmad also has this text.
Al-Bukharl and al-Bayhaqi relate this engagement after al-Hudaybiyya andbefore Khaybar, similarly to Ibn Ishaq. But God knows best. Thus it should beplaced later, to early in 7 AH, for Khaybar took place in Safar of that year.
Regarding the woman who escaped on the camel of the Prophet (SAAS), havingsworn to slaughter it for its having allowed her to get away, this story is relatedby Ibn Ishaq from Abu al-Zubayr, with an incomplete chain of authorities backto al-Hasan al-Basrl. It is also given with a complete line through other sources.
Imam Ahmad stated, "cAffan related to us, quoting Hammad b. Zayd, quotingAyyub, from Abu Qalaba, from Abu al-Halab, from HJmran b. Husayn, whosaid, '(The camel named) al-cAdba> had belonged to a man of Banu ^qayland had been one of the mounts racing at the hajj fair; the Messenger of God,God's peace and blessings be upon him, had taken it when he had capturedhim. When the Messenger of God (SAAS), riding a donkey with a velvet saddlecloth, had later passed by the man, who was in fetters, the latter had called outto him, "Hey, Muhammad, why did you take me and the hajj racing camel?"The Messenger of God (SAAS) replied, "We've seized you on account of yourallies Thaqif.'''"
(The narrator continued) "Thaqif had taken captive two of the Companionsof the Prophet (SAAS). The prisoner then said, along with other things, 'ButPm a Muslim!' The Messenger of God (SAAS) told him, 'If you were to havesaid that when you had your freedom, you would have been very successful.'As the Messenger of God (SAAS) went on his way, the man called out,'Muhammad, I'm hungry and I'm thirsty! Give me some food and drink!' TheMessenger of God (SAAS) responded, 'Yes, that's what you're after!' Then thetwo men were ransomed, and the Messenger of God (SAAS) retained al-cAdba5for his own journeys.
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"After that the polytheists raided the Medina milch-camels and made offwith them, including al^Adbji5, and they also took captive a Muslim woman.When they made camp, they set his camels free in their enclosures. One nightafter they were asleep, she went out to the camels. Each one grunted until shereached al-cAdba>. She had come upon a female riding camel that was well usedto being ridden. She mounted it and directed it towards Medina. She thenvowed that if God were to allow her to escape on it, she would slaughter it. Whenshe reached Medina, the camel was recognized as belonging to the Messenger ofGod (SAAS). He was told of her vow (or she came to him and told him of it) andhe stated, 'It was a bad vow she' (or 'you') 'made to slaughter it if God allowedher to escape on it.' He went on, 'No vow in disobedience to God is valid, nor isone relating to what one does not own.'"
Muslim related this from Abu al-Rabi* al-Zahraru, from Hammad b. Zayd.
Ibn Ishaq stated, "Among the verses spoken relating to the Dhu Qarad incidentwere the following by Hassan b. Thabit,
'Had the frogs of their hooves not suffered while beingled, south of Saya, (our horses)
Would have met you bearing fully armed warriorscarrying the banner, men of fine ancestry.
And those offspring of sin would have rejoiced that wewere at peace that morning when al-Miqdad's horsemencame.
There were eight of us, while they were numerous andloud-mouthed, but they were pierced by our lances andthey fled.
We belonged to that people who were pursuing them andwho gave free rein to each horse.
Indeed, by the lord of the camels that race to Mina,(we will) cross by the passes over the mountains
Until we make our mounts urinate amidst your horses andmake off with your women and children,
Moving quickly, our garments tucked up, our horsesswift and moving proudly, in valley or battlefield,
Having worn down their quarters and made their backsbare on days being led and on others at the chase.
Our steeds, moreover, get milk to drink and warfare isfanned by the breeze.
And the steel blades of our swords slice throughshields of iron and recalcitrant heads.
God places barriers in their way on account of what issacrosanct, and for the dignity of the All-Merciful.
They once were contented at home, but on the day of DhuQarad their faces were like slaves.'"
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Ibn Ishaq stated, "Sa^ b. Zayd, leader of the riders moving in advance of theMessenger of God (SAAS), was enraged at Hassan and swore he would neverspeak to him. He said, 'He raves away about my horses and riders and thencredits al-Miqdad'. Hassan then apologized to him, claiming that al-Miqdad'sname matched the rhyme. He then spoke verses praising Sacd b. Zayd,
'If you need the fiercest and most determined, or a manof real ability, then seek out
Sacd b. Zayd, who never gives in.'
"But the verses did him no good.
"Hassan b. Thabit also spoke the following about the incident at Dhu Qarad.
'Did <Uyayna imagine when he visited it that he woulddemolish the castles there?
You were proved to lie in what you claimed as true;you said, "We will seize much booty!"
You hated Medina when you visited it, and became usedto the roar of lions there.
Quickly they retreated, like speeding ostriches, andthey uncovered no camels' hideout.
The messenger of the lord was the leader over us; howbeloved a leader we find him!
A messenger who proves true his mission and who recitesa book that illuminates and enlightens.'
"Ka<b b. Malik spoke the following verses on the Dhu Qarad incident in praiseof the Muslim horsemen that day,
'Do those offspring of sin consider that we onhorseback are not the match for their knights?
We are men who see no disgrace in death and we do notbend before the rigid lance.
We serve our guests the choicest of meats, and westrike off the heads of happy braggards!
We turn back bemedalled warriors when they charge withblows that dispel the courage of the brave,
With heroes who protect the banner, men of glory,fierce as wolves of the jungle.
They protect their reputation and their lands withswords that slice off the tops of helmets wearingheads.
Ask of Band Badr, if you meet them, what our brothersdid on the day of battle.
When you go forth tell the truth to those you meet; donot hide your news in your meetings.
Say we escaped the claws of a lion in his lair, whosedeep anger remains unalienated."'
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THE EXPEDITION AGAINST BANO AL-M USTALIQ OF KHUZA^A.
Al-Bukhari stated, "This was the expedition to al-Murayslc."Muhammad b. Ishaq stated, "That took place in 6 AH."Musa b. 'Uqba, however, set it in 4 AH.
Al-Nu'man b. Rashid stated, quoting al-Zuhrl, "The hadith al-ifk,52 the'calumnious report', occurred during the expedition to al-Muraysic." Similarlyal-Bukhari related it from the military chronicle of Musa b. Uqba, to the effectthat it took place in 4 ah. However, it was related from both him and from ^Urwathat it occurred in Sha'ban, 5 AH. Al-Waqidi stated, "It took place when two nightsremained of Sha'ban in 5 AH, and he (the Prophet (SAAS)) was accompaniedby 700 men."
Muhammad b. Ishaq b. Yasar stated, following his account of the Dhu Qaradincident, "The Messenger of God (SAAS) remained in Medina for part ofJumada al-Akhira and Rajab, whereafter he made an expedition against Banual-Mustaliq of Khuza%, in Sha'ban, 6 AH."
Ibn Hisham stated, "He appointed Abu Dharr al-Ghifarl in command ofMedina; Numayla b. cAbd Allah al-Laythi, however, is also named."
Ibn Ishaq went on, "cAsim b. cUraar b. Qatada, cAbd Allah b. Abu Bakr andMuhammad b. Yahya b. Hibban related to me, each narrating part of the accountrelating to the expedition against Banu al-Mustaliq, as follows, 'The Messengerof God (SAAS) was informed that Banu al-Mustaliq were assembling to attackhim, under the leadership of al-Harith b. Abu Dirar, the father of Juwayriyya,whom the Messenger of God (SAAS) later married. When he heard of theiractivity, he went forth against them, engaging them at one of their water sourcesat a place called al-Muraysi*, near Qudayd, towards the coast. The forces met anddid battle; God defeated Banu al-Mustaliq, a number of them being killed, andthe Prophet (SAAS) took over as booty their women, children and possessions.'"
Al-Waqidi stated, "The Messenger of God (SAAS) went forth with twonights having passed of Sha'ban in 5 AH, with a force of 700 of his Companionsagainst Banu al-Mustaliq. They were allied to Banu Mudlij. When he reachedthem, he entrusted the banner of the muhajirin to Abu Bakr, the Trusting - thoughsome say to cAmmar b. Yasir - and that of the ansar to Sa<d b. ^bada. He thenordered Umar b. al-Khattab to tell the enemy, 'Cry out the words, "La Ilaha iliaAllah)?, "There is no god but God". By this you will protect yourselves and yourproperty.' But they refused and cast arrows instead.
"The Messenger of God (SAAS) then ordered the Muslims to attack. Theydid so as one. And not one man escaped them; they killed ten and captured therest. Only one of the Muslims was killed."
It is related in both sahih collections, from a hadith of <Abd Allah b. cAwn,who said, "I wrote to Nafic asking him about the battle-cry prior to the fighting.He replied, 'The Messenger of God (SAAS) attacked Banu al-Mustaliq while
52. See above, p.217 et seq.
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they were engrossed in their pleasures, taking water at the well. He killed theirwarriors and took captives. It was that day he acquired - I think that is whathe said - Juwayriyya, daughter of al-Harith. cAbd Allah b. ^raar narrated thisto me, and he was with that army.'"
Ibn Ishaq stated, "One of the Muslims, Hisham b. Subaba, was struck downthat day. He was killed in error by one of the ansar who thought him to be anenemy."
Ibn Ishaq related that Hisham b. Subaba's brother, Miqyas b. Subaba, arrivedfrom Mecca professing Islam and requested blood-money from the Messengerof God (SAAS), since his brother had been killed in error. He did pay blood-witand Miqyas stayed on a short while but then attacked and murdered hisbrother's killer. He then returned, an apostate, to Mecca and spoke the followingverses,
"It assuaged me that he was felled in the valley, hisclothing stained with the blood of his jugular.
My mind was troubled before I killed him; my worrieskept me from enjoying my bed.
By killing him I eased my tension and got my revenge;and I was prompt to return to the idols.
Through him I avenged Fihr and charged his blood-wit tothe chiefs of Banu al-Najjar, the lords of Fari( casde."53
I note that this is why this Miqyas was one of the four persons whom theMessenger of God (SAAS) had executed on the day of the conquest of Mecca,(having said) "... even if they be wrapped in the drapes of the katbaV
Ibn Ishaq stated, "While the warriors were there at the well, a group of menarrived to get water. 'Umar b. al-Khattab had with him a hired man of BanuGhifar named Jahjah b. Mas'ud who led his horse. Jahjah and Sinan b. Wabral-Juhanl, an ally of Banu cAwf b. al-Khazraj, got in one another's way at thewater-hole and began fighting. Al-Juhani called out, 'Help, ansar friends!' Jahjahshouted, 'Help, muhajirl friends!' At this cAbd Allah b. Ubayy b. Salul becameangry; he had with him a number of his people, including Zayd b. Arqam, a boy.'Did they really cause this?' he asked. 'They challenge us and outnumber usin our own lands! I swear by God, the old maxim well applies to us and theseQuraysh ruffians: "fatten your dog and you it will eat!" I swear, when we returnto Medina the stronger will drive out the weaker!' He then approached some ofhis people and told them, 'See what you have done to yourselves! You let themsettle among you and shared your property with them. I swear, if you had keptwhat you owned from them, they would have gone some place else!'
"Zayd b. Arqam overheard this and so informed the Messenger of God(SAAS), who had Umar b. al-Khattab with him at the time. "Umar advised him,
53. In Medina.
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'Order cAbbad b. Bishr to kill him!' But the Messenger of God (SAAS) replied,'How would it be, 'Umar, to have people say that Muhammad kills his ownCompanions. No, give orders to leave instead.' This was at a time of day whenthe Messenger of God (SAAS) was not accustomed to begin a journey. Soeveryone then set off.
"cAbd Allah b. Ubayy b. Salul went to see the Messenger of God (SAAS)when he was told that Zayd b. Arqam had reported what he had been heard tosay. He swore by God that he had not said any such thing and had not spokento Zayd. cAbd Allah b. Ubayy was a great chief of his people, and those ansar ofhis men present with the Messenger of God (SAAS) said, 'Messenger of God,perhaps the lad mistook what was said, or did not memorize it correctly.' Theysaid this to give support and protection for cAbd Allah b. Ubayy.
"When the Messenger of God (SAAS) had set forth and travelled somedistance, he was met by Usayd b. Hudayr who addressed him as a prophet andgreeted him in peace. He said, 'Messenger of God, aren't you out travelling at anunpleasant time when you don't usually do so?' The Messenger of God (SAAS)responded to him, 'Have you heard what your friend said?' 'What friend was thatthen?' Usayd asked. 'eAbd Allah b. Ubayy,' he replied. 'Well, what did he say?'he asked. 'He claimed that when he gets back to Medina, the stronger will driveout the weaker.' Usayd responded, 'Well, I swear by God, Messenger of God,you'll drive him out if you wish. He's certainly the weak one, and you thestrong.' He went on, 'Be kind, Messenger of God! I swear, God brought you tous while his people were stringing pearls with which to make a crown for him.And so he considers that you have robbed him of his kingdom.'
"The Messenger of God (SAAS) proceeded on throughout that day and thatnight and the following morning until they suffered greatly from the sun. Hethen had them make a halt and they all fell asleep as soon as they dismounted.He had only behaved in this way to keep the minds of his men off discussion ofwhat cAbd Allah b. Ubayy had said the previous day. After that, the Messengerof God (SAAS) took his men off into Hijaz and encamped at a water-hole there,a little above al-Naqi*, at a place called Baq^5. When he left there a gale arose thatmuch discomforted and frightened the men. He told them, 'Don't be afraid at it;it is blowing this way due to the death of one of the unbelievers' chiefs.' When theyreached Medina, they discovered that Rifa'ia b. Zayd b. Thabit, of Banu Qaynuqa*,a leader of the Jews and a supporter of the hypocrites, had died that day."
Musa b. (Uqba and al-Waqidl related this similarly.
Muslim related, through al-A'mash, from Abu Sufyan, from Jabir, much thesame story, although he did not name the hypocrite who had died. He stated, "Agale blew up while the Messenger of God (SAAS) was on one of his travels, andhe said, 'This is because of the death of a hypocrite.' And when we reachedMedina, we found that one of the chief hypocrites had died."
Ibn Ishaq went on, "Then the sura was revealed in which God made mentionof the hypocrites, with reference to Ibn Ubayy and those like him. The Messenger
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of God (SAAS) took hold of the ear of Zayd b. Arqam and said, 'This is hewho devoted his ear to God!'"
I comment that I have written on this in my Tafsir {Exegesis) at sufficientlength to obviate need to repeat it here. We have listed the various lines oftransmission of this hadith from Zayd b. Arqam; to God belong all praise andcredit. Should anyone wish to include this material here, he is at liberty to doso. And to God all credit is due.
Ibn Ishaq stated, "cAsim b. cUmar b. Qatada related to me that cAbd Allah b.cAbd Allah b. Ubayy b. Salul came to the Messenger of God (SAAS) andsaid, 'Messenger of God, I have heard that you want to kill cAbd Allah b. Ubayybecause of what you were informed about him. If that is so, then order me to doit and I will bring you his head. I swear that Khazraj well know that there is noman more loyal to his father than me. I fear that if you order someone other thanmyself to do it and he does kill him, then my spirit will not allow me to look uponthe killer of cAbd Allah b. Ubayy walking freely among people and so I will thenkill a believer in exchange for an unbeliever, and so enter hell!'
"The Messenger of God (SAAS) replied, 'On the contrary, we will treathim kindly and enjoy his company so long as he stays with us.' Thereafter, ifanything bad had happened, cAbd Allah's people would blame and reproach him.So the Messenger of God (SAAS), having been informed that they were treatinghim that way, asked <Umar b. al-Khattab, 'Well, what do you think now, cUmar?I swear, if I had killed him the day you suggested it, there would have been muchresentment. But if I were to order his death today, they would all kill him!'cLmar responded, 'Well, I've certainly learned that orders you give are moreblessed than mine would be!'"
qkrima, Ibn Zayd and others relate that this son, cAbd Allah, stood in the wayof his father cAbd Allah b. Ubayy b. Salul at the narrow entry into Medina andtold him, "Stop! By God, you'll not enter until the Messenger of God (SAAS)gives you permission to do so!" When the Messenger of God (SAAS) arrived,cAbd Allah b. Ubayy did indeed ask his permission to enter and he sent to himallowing him to do so.
Ibn Ishaq stated, "A number of the Banu al-Mustaliq were killed that day.{All b. Abii Talib killed two of them - Malik and his son."
Ibn Hisnam stated, "The battle-cry of the Muslims was, ' Ya Mamur\ Amit\Amff 'O conqueror! Kill! Kill!'"
Ibn Ishaq went on, "The Messenger of God (SAAS) took many captives thatday and he distributed them among the Muslims."
Al-Bukharl stated that Qutayba b. Said related to him, quoting Ismail b.Ja<far, from Rabi'a b. Abu c,\hd al-Rahman, from Muhammad b. Yahya b.Hibban, from Ibn Muhayriz, who said, "I went into the mosque and there Isaw Abu Said al-Khudarf. I sat with him and asked him about a/-(azl, coitusinterruptus. Abu Said replied, 'We went forth with the Messenger of God
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(SAAS) on the expedition to Banu al-Mustaliq. We took many of the bedouincaptive and we lusted after the women; celibacy was very hard on us. We likedto practise al-lazl, but wondered whether we should do this without asking theMessenger of God (SAAS), since he was there with us. So we did ask him aboutit, and he replied, 'You might well not do that; for any soul that is going to existtill Judgement Day will so exist.'"He (Muslim) also related this hadith.
Ibn Ishaq continued, "One of those taken captive that day was Juwayriyya,daughter of al-Harith b. Abu Dirar. Muhammad b. Jacfar b. al-Zubayr related tome, from HJrwa, who quoted 'A^isha as saying, 'When the Messenger of God(SAAS) distributed the captives taken from Banu al-Mustaliq, Juwayriyya,daughter of al-Harith, was awarded to Thabit b. Qays b. Shammas, or to a cousinof his and she wrote a muqabala14 deed giving herself to him. She was a very sweetand attractive woman; every man who saw her fell for her. She came to theMessenger of God (SAAS) to ask his help in preparing the document. And,I swear, as soon as I saw her at the door of my room, I disliked her andrecognized that he would see in her what I did. When she went in to him, shesaid, "Messenger of God, I am Juwayriyya, daughter of al-Harith b. Abu Dirar,the leader of his people. You can see what my plight is now; I have fallen tothe lot of Thabit b. Qays b. Shammas" - or to his cousin — "and I've prepareda deed awarding myself to him. I've come to ask your help in writing it."
'"He then asked her, "Would you prefer better?" "What would that be,Messenger of God?" she asked. "I will take responsibility for your deed myselfand marry you," he replied. "Yes, Messenger of God," she commented, "I agree."
"'The news spread that the Messenger of God (SAAS) had marriedJuwayriyya, daughter of al-Harith. And so people said, "Then they (i.e. ourcaptives) are relatives of the Messenger of God (SAAS)!" And so they releasedtheir captives.
"'And so by his marriage to her, he released 100 of her relatives from Banual-Mustaliq. I know no woman who brought greater blessings to her peoplethan she.'"
Thereafter Ibn Ishaq reported the incident of al-ifk in its entirety as part ofhis narration of this expedition. Al-Bukhari and several other scholars did thesame. I have laid out the various lines of transmission in my Tafsir (Exegesis) ofsurat al-Nur (XXIV) and this could be joined to what was mentioned here. AndGod is the source of help.
Al-Waqidi stated, "Haram related to us, from Hisham b. ^rwa, from hisfather, who said, 'Juwayriyya, daughter of al-Harith, stated, "For three nightsbefore the arrival of the Prophet (SAAS), I seemed to see the moon travel fromYathrib and fall into my lap. I did not like to tell anyone of this prior to the
54. A contract between slave and master wherein the former agrees to pay the latter a certainsum for emancipation.
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arrival of the Messenger of God (SAAS). But when we were taken captive, I feltgood about the visions. Then the Messenger of God (SAAS) freed me andmarried me. I swear, I never spoke to him on behalf of my people; it was theMuslims themselves who sent messages to them. The first I knew of it was whena slave girl belonging to one of my female cousins told me the news. And I gavethanks to God Almighty.""'
Al-Waqidi stated, "It is said that the Messenger of God (SAAS) gave as dowryfor her the freeing of 40 of Banu al-Mustaliq."
Musa b. 'Uqba related, quoting Banu al-Mustaliq, that her father soughther out and paid ransom for her and that then the Messenger of God (SAAS)sought her in marriage and he (her father) then married him to her.
THE QJSSAT AL-IFK, THE 'CALUMNIOUS REPORT.
This is the text of Muhammad b. Ishaq's account of the calumny.
Ibn Ishaq stated, "Al-Zuhr! related to me the following from cAlqamab. Waqqas, Sacld b. al-Musayyab, ^rwa b. al-Zubayr, Ubayd Allah b. 'AbdAllah b. Utba. He, al-Zuhri, said that some of these sources had given moreinformation than others, and that he had consolidated all into the accountthat follows."
Ibn Ishaq went on, "(Also) Yahya b. cAbbad b. cAbd Allah b. al-Zubayrrelated to me the following, from his father, from ^isha, quoting cAbd Allahb. Abu Bakr from cAmra, daughter of cAbd al-Rahman, from ^isha who wasnarrating about herself when people spread the calumny about her. Each one ofthese contributed to this account of hers, some giving information not reportedby others. Each is regarded as a reliable source for information from her, andall reported what they had heard her say.
u<AJisha said, 'When the Messenger of God (SAAS) was about to go on ajourney he would draw lots among his wives to decide who would accompanyhim. He did so, as usual, for the expedition against Banu al-Mustaliq; my namewas drawn and so he took me with him. The women on such occasions would eatlight filling foods rather than meat which would increase their weight. I wouldsit in my homdah while my camel was being saddled. The men responsible formounting it would then grasp the howdah from below it and lift and place itupon the camel's back, tying it there with ropes. They would then lead the camelaway by the head.
"'When the Messenger of God (SAAS) had completed that journey, hedirected the party to return home and when close to Medina he made a halt forpart of the night. A crier then called out to everyone to depart again, and peopleprepared to do so. I went out to relieve myself. I was wearing a necklace of onyxbeads from Zafar.55 When I had finished, it slipped from my neck without my
55. A town in Yemen.
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knowledge. Having returned to my mount, I felt for it around my neck butdid not find it there. People were beginning to leave, but I returned to where Ihad been to search for the necklace and eventually I found it. The men who hadnow finished saddling my camel came back for me and raised up the howdah,thinking I was inside as usual, and fastened it on the camel; they had no doubtsabout my being inside. Then they took the camel by the head and led it away.
'"When I returned to the campsite, there was absolutely no one there;everyone had left. So I wrapped myself in my cloak and lay down; I was surethat they would return for me when they missed me.
'"I swear, I was lying there when Safwan b. al-Mu'attal al-Sulaml came by.He had for some reason of his own been lagging behind the other warriors andhad not spent the night with the others. When he saw my form he approachedand stood above me; he had seen me before the veil was required for us. Whenhe saw me, he exclaimed, "To God we belong, and to Him we return! Isn't itthe zaHnax of the Messenger of God (SAAS)?" I was all wrapped up in my cloak.He then asked, "What made you stay behind, yarhamuki All&h\ 'May God havemercy on you!'" I did not speak to him. He then brought up the camel andsaid, "You ride." He kept away from me.
"'So I mounted and he led the camel away by the head, moving quicklyto catch up with the rest. I swear by God, we neither caught them up nor didthey miss me before morning. By the time the force had halted and made secure,the man appeared leading me. And so those who spread the calumny begantalking and the men were greatly purturbed. However, I swear I knew nothingof this.
"'We then went on into Medina. There I soon fell seriously sick and heardnothing of what was going on. All the talk soon reached the Messenger of God(SAAS) and my parents, but they told me absolutely nothing of this. All I noticedwas that the Messenger of God (SAAS) was not as kind as usual towardsme; whenever I had been sick he had been very kind and comforting to me, butnot on this occasion. I pretended not to notice. When he came in to see me, mymother being present nursing me, he would just say, formally, "Kayfa fikumV("How are you?"). He would add nothing more.
"'Eventually this coldness of his bothered me and so I asked him, "Messengerof God, if you will allow it, I'd like to go and stay with my mother to have hercare for me." "No problem," he replied. And so I moved in with my mother. Istill had no knowledge what was going on until I recovered from my illnesssome three weeks later.
"'We were an Arab people and did not have in our homes those toilets thatforeigners use; we find them disgusting. We would go out and use the open areasof Medina. Each night the women would go outside to relieve themselves. I wentout to do so one night accompanied by Umm Mistah, daughter of Abu Ruhm
56. A term denoting a woman borne in a howdah.
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b. al-Muttalib. She was walking with me when she tripped over her gown andswore talis Mistah\ "perish that Mistah!" Mistah was her son's nickname, his realname being (Awf. I commented, "That's a terrible thing to say about a muhajiri,and a man who fought at Badr!" "Has the news not reached you, daughter ofAbu Bakr?" she asked me. "What news?" I asked. She then told me what thosespreading the calumny were saying. I exclaimed, "This is really so?" "Yes", shesaid, "it really is so."
"'I swear, I was so upset I could not do my business and went home. I weptso much I thought my crying would burst my liver! I told my mother, "MayGod forgive you for not telling me anything about what people have been sayingabout me!" She replied, "Don't take it too seriously, daughter; rarely does abeautiful woman with a husband who loves her not have her co-wives, andothers too, speak badly about her."
"'The Messenger of God (SAAS) had stood and addressed people on thissubject, but I knew nothing of that. He had praised and thanked God, then said,"Why is it that people are giving me concern about my family and speakinguntruths against them? I swear by God, I know nothing but good of them!And they are also saying the same against a man of whom I have never knownanything but good. He has never entered any of my dwellings without me beingin his company."
"'The greatest blame for this lay with (Abd Allah b. Ubayy b. Salul, someof the Khazraj* and Mistah, and Hamna, daughter of Jahsh. Hamna spoke thusbecause she was the sister of Zaynab, daughter of Jahsh, who also lived withthe Messenger of God (SAAS). And Zaynab was the only one of his wives whowould rival my status with him. Zaynab herself was given God's protectionthrough her religion, for she spoke only good of me. Hamna spread her rumoursabout me to do harm for her sister's sake, and I suffered for that.
" 'When the Messenger of God (SAAS) made this address, Usayd b. Hudayrstated, "Messenger of God, if they were from al-Aws, we would deal with themfor you; if from our Khazraj brethren, then give us your order and I swear byGod, they deserve to have their heads cut off!"
'"Then Sa^ b. Ubada arose; he had previously been considered a fine man.He said, "You lie, I swear by God's life! You'd certainly not cut off their heads!And you only made that statement because you knew that they were of Khazraj;if they had been from your tribe, you'd never have said that!"
"'Usayd b. Hudayr then responded with, "It's you who lie, I swear by God'slife! You're a hypocrite arguing on behalf of hypocrites!"
"'People became so angry that there was almost fighting between these twotribes of Aws and Khazraj.
"'Then the Messenger of God (SAAS) stood down and came in to see me.He called for cAli b. Abu Talib and Usama b. Zayd and consulted with them.Usama spoke well of me and then said, "Messenger of God, this is aboutyour family about whom we know nothing but good. It's all foolish lies." cAll
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said, "Messenger of God, there are plenty of women; you can exchange them.Ask the slave girl; she will speak the truth to you."
"'So the Messenger of God (SAAS) called for Burayra to ask her. cAli wentup to her and struck her violently, saying, "Speak the truth to the Messengerof God (SAAS)!" Burayra replied, "I swear by God, I know nothing but good!I never found fault with {A'isha at all, except that, when I knead dough and askher to watch over it she may fall asleep, and the pet lamb comes and eats it!"'
"cA'isha continued, 'Then the Messenger of God (SAAS) came in to me; Ihad with me both my parents and an ansari woman. I was weeping, and so wasshe. He sat down, gave praise and thanks to God, and said, "cA5isha, you havebeen informed what people have been saying about you. Fear God. If you haveindeed done wrong, as they say, then repent to God. God accepts repentancefrom his servants." As soon as he said this my tears dried up so that I couldfeel nothing of them. I waited for my parents to respond on my behalf to theMessenger of God (SAAS), but they did not speak.
"'I swear to God, I thought myself too humble and unimportant for Godto send down a verse of the Qur'an about me, one that would be recited andused for the prayer. But I had hoped that the Prophet (SAAS) would have somevision in his sleep by which God would prove my veracity from His knowledgeof my innocence and would give some information. But as for a verse of theQur>an being revealed about me, I swear I thought myself too insignificant forthat. When I saw that my parents were not going to respond on my behalf, Iasked them, "Will you not reply to the Messenger of God?" They replied, "ByGod, we don't know what to reply."
'"I swear, I don't know any household that ever suffered so much as did thatof Abu Bakr through those days. When they were unable to respond for me, Iburst out crying again. Then I said, "By God, I'll never repent to God for whatyou refer to. I swear, I well know that if I were to affirm what people say whileGod knew me to be innocent of it, I would be affirming what had not happened.And if I were to deny what they say, you would not believe me!" I then tried toremember the name of Jacob, but I could not remember it, so I said, "But I willspeak as did the father of Ytisuf, 'Patience is fine, and God's help is to be soughtagainst what you describe'" (surat Yusuf, XII, v. 18).
"'I swear, the Messenger of God (SAAS) had not left his seat before Godsent down upon him what he used to send; he was wrapped up in his cloak anda pillow of leather was placed beneath his head. As for myself, when I witnessedthis, I swear I felt no alarm or concern. I knew that I was innocent and that Godwould not harm me. However, I swear by Him who bears 'A'isha's soul in Hishands, that as soon as the Messenger of God (SAAS) recovered, I thought myparents would expire for fear that confirmation of what people had been sayingwould come from God.
"'Having recovered, the Messenger of God (SAAS) sat up, his face streamedwith droplets like a winter's day. He began wiping the sweat from his face and
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saying, "Rejoice, cA%ha! God, Almighty and Glorious is He, has sent down(confirmation of) your innocence!'' "Praise be to God!" I exclaimed.
'"He then went out to the people, addressed them and recited to them whatGod, the Almighty and Glorious, had revealed from the Qur>an on the subject.He then gave orders about Mistah b. Uthatha, Hassan b. Thabit and Hamna,daughter of Jahsh - these having been the most outspoken in their calumny- and they received the flogging prescribed by law.'"
This hadith is cited in both sahth collections from al-Zuhrl. Its text has manyvirtues. It refers to the punishment for false accusation of fornication havingbeen applied to Hassan and those with him. Abu Da'ud related it in his Sunan.
Ibn Ishaq stated, "A Muslim spoke the following verses on the flogging ofHassan and his associates,
'Hassan, along with Hamna and Mistah, tasted what theydeserved for speaking a foul calumny.
They engaged in slanders against the wife of theirProphet, incurred the wrath of Him on the noble throne,and were cast down.
They harmed the Messenger of God through her and wereexposed to lasting and public disgrace and censure.
Whips lashed them with the force of sudden rain showersfrom storm clouds.'"
Ibn Ishaq related that Hassan b. Thabit spoke verses in which he criticizedSafwan b. al-Mu'attal and a group of Quraysh who fought at the well, associatesof Jahjah, as mentioned above. These verses commence,
"These strangers have become powerful and numerous andIbn al-Furay^a" has become top man in the land!
A man's mother is as bereaved, or it is as if he is ina lion's claws, if you fight him;
For the man I come upon and kill, I'll take no blood-wit,nor compensation.
The sea, riding high when the wind blows north and itcasts foam on the shore, is not
More violent than me when you see me strike like asudden hail-cloud.
As for Quraysh, I will not make peace with them untilthey leave error for the right
And abandon al-Lat and al-UzzS and all of them bowdown before the One and Everlasting
And bear witness that what the Messenger of God said tothem is true, and they are faithful to God's truth andto the pacts made."
57. "Ibn al-FurayV is a reference to Hassan himself.
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Safwan b. al-Mu'attal confronted him and struck him with his sword, saying,
"Receive from me my sword's blade, for I'm a man whospeaks no poetry when attacked!"
He (Ibn Ishaq) related that Thabit b. Qays b. Shammas seized and bound Safwanafter he had attacked Hassan. When cAbd Allah b. Rawaha found him thus, heasked, "What's all this?" Thabit replied, "He struck Hassan with his sword."<Abd Allah then asked, "Does the Messenger of God (SAAS) know anythingof this?" "No," he replied, and released Safwan. They all then went to see theMessenger of God (SAAS), and Ibn al-Mu'attal told him, "Messenger of God,he did me harm and ridiculed me, and my anger so overcame me that I struckhim." The Messenger of God (SAAS) then said, "Hassan, would you scornmy people once God gave them guidance?" He added, "Be nice about yourinjury." "As ever you say, Messenger of God," he replied. The Messenger ofGod (SAAS) compensated him by awarding him BPr Ha castle that Abu Talhahad given over as alms, and a Coptic slave-girl named Sinn; she bore him hisson (Abd al-Rahman.
cA5isha used to say, "Enquiries were made about Ibn al-Mu'attal and he wasfound to be impotent; he did not approach women. Thereafter he was martyred.May God be pleased with him."
Ibn Ishaq stated, "After that, Hassan spoke the following verses in apology forwhat he had said about "A^isha,
'Chaste and sensible, untouched by suspicion, becauseof my error she became food for scandal-mongers.
A noble woman of Lu'ayy b. Ghalib, people of honour,their glory unending.
What was said of you could never apply to you; theywere the words of a slanderer.
If I did speak what you claim, then may my hands neverraise my whip again!
How could this be, in light of my friendship andsupport for the illustrious family of the Messenger ofGod.
Their dignity is such that ail others are beneath them,falling far short; may their glory last very long.'"
There should be written down here the verses of surat al-Nttr, namely fromGod's words, "Those who related the calumny are a faction among you. Donot consider it an evil for you; in fact it is good for you. Let each man of themsuffer the punishment he has earned" to the words, "Forgiveness and a finereward" {surat al-Nur; XXIV, v. 11-26). Also here should be inserted thetraditions, chains of transmisssion and other relevant matters that have comedown from the earliest and later authorities. And success comes through God.
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THE HUDAYBIYYA EXPEDITION.
This indisputably took place in Dhu al-Qa'da, 6 AH. Those who state thisinclude al-Zuhrl, NafiS freed-man of Ibn HJmar, Qatada, Musa b. <Uqba andMuhammad b. Ishaq b. Yasar, along with others too. This is also what wasrelated by Ibn Lahl^, from Abu al-Aswad, from cLrwa - namely, that itoccurred in Dhu al-QaMa of 6 AH.
Ya'qub b. Sufyan stated, "Ismail b. al-Khalil related to me, from (Ali b.Mushir (who said), 'Hisham b. Urwa narrated to me, quoting his father ashaving said, "The Messenger of God (SAAS) set out for al-Hudaybiyya inRamadan; (the agreement at) al-Hudaybiyya was made in Shawwal.""'
This is very strange to have come from HJrwa.
Both al-Bukharl and Muslim relate from Hudba, quoting Hammam, fromQatada, that Anas b. Malik narrated to him that the Messenger of God (SAAS)performed the Htmra four times (sic) in Dhu al-Qacda, apart from the Htmraperformed along with his pilgrimage. The Hudaybiyya himra took place in Dhual-Qa^a, that of the following year was in Dhu al-Qa^a, that of al-Jicrana wasin Dhu al-Qa^a, when he divided up the booty from the Battle of Hunayn, andthere was the cumra that took place along with his pilgrimage."
This is the wording of al-BukharL
Ibn Ishaq stated, "Thereafter the Messenger of God (SAAS) remained inMedina for Ramadan and Shawwal; then, in Dhu al-Qacda, he left to performthe Htmra, not to engage in warfare."
Ibn Hisham stated, "He appointed Nurnayla b. cAbd Allah al~Laythi incommand of Medina."
Ibn Ishaq went on, "He invited the local Arabs and the bedouin in neigh-bouring areas to accompany him, fearing that Quraysh would attack him or blockhis way to the kalba. But many of the bedouin refrained from joining him,
"Eventually the Messenger of God (SAAS) set forth accompanied by men ofthe muhajirin and the ansar and those bedouin who had joined him. He took withhim the animals for sacrifice and dressed in pilgrim garb so that people wouldfeel secure from attack by him and would recognize that he was only leaving tovisit this House that he wished to venerate.
Muhammad b. Muslim b. Shihab al-Zuhri related to me, from 'Urwa b.al-Zubayr, from al-Miswar b. Makhrama and Marwan b. al-Hakam, as follows,"The Messenger of God (SAAS) left in the year of al-Hudaybiyya intending tovisit the ka^ba and not wanting to engage in battle. With him he took 70 camelsfor sacrifice and was accompanied by 700 men. Each sacrifice was for 10 persons.Jabir b. cAbd Allah used to say, so I have been told, 'Those of us present atal-Hudaybiyya totalled 1,400.'"
Al-Zuhrl stated, "The Messenger of God (SAAS) travelled as far as 'Usfan,where he met Bishr b. Sufyan al-Ka'bi, who told him, 'Messenger of God, these
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Quraysh have heard of your travelling and have gone forth accompanied bymilk-giving camels accompanied by their young. They have dressed in tigerskins and encamped at Dhu Tuwan, swearing to God that you will not ever enterit (the city) by going past them. And Khalid b. al-Walld is in charge of theircavalry and they have advanced to Kurac al-Ghamim.'
"The Messenger of God (SAAS) responded, 'Woe upon Quraysh! They areconsumed by the warfare! What harm would it do them to leave my way clearto the other Arabs? If they (the Arabs) should defeat me, that would be whatthey themselves wanted. And if God gave me victory over them, they (the Arabs)would enter into Islam in droves. Otherwise, they (the Arabs) will fight on foras long as they have strength. What is Quraysh thinking of? I swear by God, I'llkeep on striving to accomplish that for which God sent me my mission untilHe brings it to pass or I myself perish!'
"He then asked, 'What man will direct us by some path other than the onewhere they are?'"
Ibn Ishaq went on, "cAbd Allah b. Abu Bakr related to me that a man of Aslamreplied, 'I will, Messenger of God!' He then led them along a rough, stony trailbetween mountain passes. When they emerged from it, the Muslims, who hadsuffered greatly from this trail, emerged on to easy terrain at the end of thevalley. The Messenger of God (SAAS) then called out, 'Say: we ask God'sforgiveness and turn to him in repentance!' They did repeat this and he thensaid, 'I swear by God, that was the hitta5S put before the Israelites, but they didnot say it.'"
Ibn Shihab stated, "The Messenger of God (SAAS) gave orders to his men asfollows, saying, 'Keep to the right, passing between the two sides of al-Hamadon a road traversing the pass of al-Murar, on to the slope of al-Hudaybiyya,below Mecca.'"
Ibn Shihab went on, "The army did follow that route, and when the Qurayshcavalry saw by the dust raised by the army that they had diverted from theirown path, they raced back to Quraysh.
"The Messenger of God (SAAS) went on until having crossed the al-Mirarpass, his camel knelt. People then said, 'It's turned refractory!' He replied, 'Ithas not turned refractory; that's not her nature. The One who restrained theelephant from Mecca stopped her. Quraysh shall not today call upon me torespect any ties of kinship that I will not agree to.'"
"He then addressed the men as follows, 'Dismount.' They told him, 'Messengerof God, there's no well in this wadi where we can make camp.' He then tookout an arrow from his quiver and gave it to one of his Companions who took itdown to one of the water-holes there and stuck it in its centre. It then producedwater and they had their mounts lie down there after they had been watered."
58. A word implying a plea for forgiveness of sins.
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Ibn Ishaq went on, "A scholar related to me, from some men of Banu Aslam,that the man who took the arrow of the Messenger of God (SAAS) down into thewater-hole was Najiyya b. Jundab, the driver of his sacrificial camels."
Ibn Ishaq also said, however, "A(nother) scholar maintained that al-Bara5b. 'Azib used to say, 'It is I who went down with the arrow of the Messenger ofGod (SAAS).' God knows best what in fact happened."
Ibn Ishaq then gave evidence for the first person named by reporting that anansari slave-girl came to the well while Najiyya was down filling a bucket.
"She spoke the following verses,
'Hey, you drawing water, my bucket is before you.I saw our people praising you
Wishing you well and congratulating you.'
The man then responded to her with the following verses,
'A Yemeni slave-girl has learned that it is I who drawthe water, and that my name is Najiyya.
Many a deep, gushing wound I've made, piercing thechests of the enemy.'"
Al-Zuhrt stated in his hadith, "When the Messenger of God (SAAS) hadrested, Budayl b. Warqa', along with some men of Khuza'a, came to talk with himand to ask him why he had come. He told them that he had not come intendingto do battle, but to visit the kalba and to venerate its sanctity. He then saidto them much the same as he had to Bishr b. Sufyan. The men then returned toQuraysh and told them that they were treating Muhammad too hastily, and thathe had only come to visit the kalba. Quraysh responded by making accusationsagainst the men and by calling them cowards, saying, 'Even if he has come notwanting to fight, he'll never enter it by compulsion! The Arabs will never saythat of us!'"
Al-Zuhri stated, "Khuza'a, both their Muslims and their polytheists, wereadvisers to the Messenger of God (SAAS), hiding from him nothing thathappened in Mecca.
"They then sent to him Mikraz b. Hafs b. al-Akhyaf, a brother of Banu cAmirb. Ltfayy. When the Messenger of God (SAAS) saw him approaching, hesaid, 'This man is untrustworthy!' When Mikraz reached the Messenger of God(SAAS), and addressed him, the latter replied to him much as he had to Budayland his companions. Mikraz then returned to Quraysh and reported what theMessenger of God (SAAS) had told him. They then dispatched Huiays b.cAlqama, or Ibn Zabban, who at that time was the leader of the Abyssinianfighters, he being a member of Banu al-Harith b. cAbd Manat b. Kinana. Whenthe Messenger of God (SAAS) saw him, he commented, 'This man is frompeople who are devout; drive out the animals for sacrifice in front of him so he
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will see them.' When he saw them going past from the valley side, wearing theirneck decorations and having eaten their own hair from having been long confined,he went back to Quniysh without actually having gone to the Messenger of God(SAAS), since they were so impressed with what he had seen. He reportedthis to them (Quraysh). They told him, 'just sit down! You're only a bedouin,without any sense!"'
Ibn Ishaq stated, "<Abd Allah b. Abu Bakr related to me that al-Hulays wasangry at this and retorted, 'Quraysh, it wasn't for this that we allied with youand made a pact with you! Shall someone who has come to venerate God's housebe barred from it? By Him who holds the soul of al-Hulays, either you allowMuhammad to do what he has come for, or I'll take away the Abyssinians to thelast man of them!' They responded, 'Keep silent and leave us alone until we getfor ourselves what we want!'"
Al-Zuhri stated in his hadith, "Then they (decided to send) to the Messenger ofGod (SAAS) Urwa b. Mascud al-Thaqafl and he told them, 'Tribe of Quraysh,I saw the violence and bad language you directed at those who came back to youafter you dispatched them to Muhammad. You well know that you are as myfather and myself the son' (^rwa was in fact the son of Sabl'a, daughter ofcAbd al-Shams). 'Having heard what has occurred to you, I gathered some ofmy people who obey me and so have come to you to help you myself.'
"They replied, 'You speak the truth; you have our trust.'
"So he went to the Messenger of God (SAAS) and said, 'Muhammad, so haveyou gathered together a whole mix of people, then brought them to your ownhome to destroy it with them? Quraysh have come forth with their milch-camels,accompanied by their young and dressed in tiger skins, having sworn to Godthat you will never enter contrary to their wish. By God, I'll wager these peoplewill abandon you tomorrow!'
"Abil Bakr, the Trusting, God be pleased with him, was behind the Messengerof God (SAAS) and commented, 'Go suck al~Lat's tits! Us abandon him, indeed!'<Urwa then asked, 'So who is this, Muhammad?' He replied, 'This is Ibn AbuQuhafa.' Umar then said, 'If I wasn't obligated to you, I'd punish you for that.But now we are even.'
"<Urwa then began fondling the beard of the Messenger of God (SAAS),while he was speaking to him. Al-Mughira b. Shu'ba, who was standing close by,dressed in armour, began tapping at HJrwa's hand as it touched the beard of theMessenger of God ($AAS), saying, 'Remove your hand from the face of theMessenger of God, or you'll never get it back!' ^rwa commented, 'Damn you,how churlish and rude you are!'
"The Messenger of God (SAAS) smiled at this, so Vrwa asked him, 'Whois this, then, Muhammad?' 'This', he replied, 'is your nephew al-Mughira b.Shu^ba!' At this 'Urwa commented, 'You wretch, wasn't it only yesterday youlearned how to wash your own private parts!'"
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Al-Zuhri went on, "The Messenger of God (SAAS) said to cUrwaapproximately what he had to the others, telling him that he had not comeseeking battle. cUrwa then left, having observed how the Companions of theMessenger of God (SAAS) treated him. When he washed, they rushed to thewater he had used. If he spat, they hurried to retrieve it, and if a hair fell fromhis head, they would take it. Consequently, when cUrwa returned to Quraysh,he told them, 'Men of Quraysh, I've been to Chosroe in his kingdom, Caesarin his and the Negus in his; but I swear, I never saw a king amidst his peoplelike Muhammad amidst his Companions. I have seen people who would neverabandon him for any reason. So draw your own conclusions.'"
Ibn Ishaq stated, "A scholar related to me that the Messenger of God (SAAS)called for Khirash b. Umayya al-Khuzaci and sent him to Quraysh in Mecca,mounting him on one of his camels called al-Tha'lab, to tell their leaders on hisbehalf why he had come. But they hamstrung the camel of the Messenger of God(SAAS) and wanted to kill him. The Abyssinian troops, however, preventedthis and they released him, so he made his way back to the Messenger of God(SAAS)."
Ibn Ishaq also stated, "A reliable source related to me, from Ikrima, from Ibn£Abbas, that Quraysh had sent 40 or 50 of their men with orders to encirclethe camp of the Messenger of God (SAAS), to capture one of his Companions.But they were taken prisoner and brought to the Messenger of God (SAAS). Heforgave them and released them. They had hurled stones and shot arrows atthe camp of the Messenger of God (SAAS).
"He then summoned Umar b. al-Khattab to send him to Mecca to inform theQuraysh leaders for him why he had come. Umar responded, 'Messenger ofGod, I fear for myself from Quraysh. There is no one in Mecca of Banu cAdi whocould protect me. Quraysh are well aware of my enmity towards them and ofthe roughness with which I have treated them. But I will suggest to you a manthey respect more than myself, ^thman b. <Affan.'
"The Messenger of God (SAAS) then summoned <Uthman b. cAffan and didsend him to Abu Sufyan and the Quraysh leaders to tell them that he had notcome to wage war, but to visit the kalba in veneration of its sanctity. cUthman setout for Mecca, where he was met by Aban b. Sa£ld b. al-'As, either before or afterhe had entered the city. Aban mounted cUthman before himself and gave himprotection until he delivered the message of the Messenger of God (SAAS).cUthman went on to meet Abu Sufyan and the other Quraysh leaders. He gavethem the message entrusted to him by the Messenger of God (SAAS). Whenhe had done so, they told tUthman, 'If what you want is to circumambulatethe kacba, then do so.' He replied, 'I could never circumambulate it before theMessenger of God (SAAS) did so.'
"Quraysh then kept Uthman as their prisoner. The Messenger of God(SAAS) and the Muslims were informed that Uthman had been killed. cAbdAllah b. Abu Bakr related to me that the Messenger of God (SAAS) said, when
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he was informed that cUthmaii had been killed, 'We'll not leave before engagingthe enemy in battle!'"
Ibn Ishaq went on, "The Messenger of God (SAAS) then called upon themen to pledge allegiance to him. This pledge, the ba-f-at al-radman, the 'willingpledge', was made beneath a tree. People would say that the Messenger ofGod (SAAS) received a pledge of allegiance unto death. Jabir b. cAbd Allah,however, used to say, 'The Messenger of God (SAAS) did not have us pledgeallegiance unto death, but had us swear that we would not flee.'
"The Messenger of God (SAAS) received their pledge and the only Muslimpresent who abstained from it was al-Jadd b. Qays, brother of Banu Salama. Jabirb. cAbd Allah used to say, 'I swear, I can almost see him now, standing glued tothe side of his camel, trying to hide from everyone.'
"Then the Messenger of God (SAAS) received the news that the report aboutcUthman was false."
Ibn Hisham stated, "Waki* recounted, from Ismacll b. Abu Khalid, fromal-Shafo, that the first man to make the baylat al-ridwan to the Messenger ofGod (SAAS) was Abu Sinan al-Asadl.
"And a reliable source related to me a tradition from Ibn Abu Mulayka, fromIbn HJmar, that the Messenger of God himself (SAAS) made the pledge for^thman, clapping one of his hands to the other."
This tradition mentioned by Ibn Hisham with this line of authority is weak;however, it is confirmed in both sahih collections.
Ibn Ishaq went on, "Al-Zuhri stated, 'Quraysh then sent Suhayl b. cAmr,brother of Banu cAmir b. Lu'ayy, to the Messenger of God (SAAS), telling him,"Go to Muhammad and make peace with him. The only condition for peacewith him is that he withdraw from us this year. By God, the Arabs shall neversay that he entered it by compulsion!'"
"Suhayl b. chmr went to the Messenger of God (SAAS), who said, seeing himapproach, 'The enemy wanted peace when they dispatched this man.'
"When Suhayl reached the Messenger of God (SAAS) he spoke with him atlength; they reconciled and made peace. The matter having been concluded,with nothing but a document remaining to be drawn up, UTmar jumped up andwent over to Abu Bakr. He asked him, 'Abu Bakr, is he not God's messenger?''Indeed yes,1 he replied. 'And are we not Muslims?' he asked. 'Indeed yes,'Abu Bakr replied. 'And are they not polytheists?' 'Indeed yes,' he agreed. 'Sowhy should we agree to something that demeans our religion?' Umar asked. AbuBakr replied, 'Obey whatever he says; for I testify that he is the Messenger ofGod.' cUmar added, 'I too testify that he is the Messenger of God.'
"He (Ulnar) then went to the Messenger of God (SAAS) and asked him,'Are you not the Messenger of God?' 'Yes, indeed.' 'And are we not Muslims?''Indeed yes.' 'And are they not polytheists?' 'Indeed yes.' 'So why then should we
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demean our religion?' T, he replied, 'am the servant of God and His messenger.I shall not oppose His order and He will not let me fail.'
"'TJraar, God be pleased with him, used to say, 'I have gone on fasting, givingalms, praying and freeing slaves because of what I did that day and out of fear forwhat I said that day, until I felt that I had made up.'"
"The Messenger of God (SAAS) then summoned cAli b. Abu Talib, God bepleased with him and told him, 'Write: "In the name of God the Most Merciful,the Most Beneficent".' Suhayl objected, 'I don't know that (phrase).' 'Writeinstead, "In Your name, O God."' And cAli wrote it.
"The Messenger of God (SAAS) then said, 'Write down: "This is the peaceagreement made by Muhammad, the Messenger of God, and Suhayl b. cAmr."'Suhayl then said, 'If I were to testify that you are the Messenger of God, I wouldnot oppose you. Write down your name and that of your father.'
"So the Messenger of God (SAAS) said, 'Write down, "This is the peaceagreement made by Muhammad, son of cAbd Allah, with Suhayl b. cAmr. Theyhave made peace by agreeing to put aside warfare from the people for ten years.During this period, people will be safe and leave one another alone. Providedthat if anyone from Quraysh comes to Muhammad without permission of hisguardian, then he must send him back to them. If, however, anyone goes toQuraysh from Muhammad, they are not to send him back to him. There are tobe no secret agreements, bad faith or antagonism between us. Anyone wishingto enter into a pact or agreement with Muhammad may do so. Anyone wishingto enter into an agreement or pact with Quraysh may do so."'
"At this Khuzaca promptly announced, 'We have made a pact and agreementwith Muhammad!' And Banu Bakr responded at once, 'We have made a pactand agreement with Quraysh!'
"The agreement went on, 'You shall retire from us this year and not enterMecca against our will. Next year we will make way for you, and you and yourpeople may enter and stay for three nights, each rider bearing his own weapons— swords in sheaths, that is, and bringing in no other weapons.'
"While the Messenger of God (SAAS) was writing the document, up cameAbu Jandal, Suhayl's son, dragging fetters, having escaped to the Messenger ofGod (SAAS).
"When those with the Messenger of God (SAAS) had gone forth, theyhad not doubted that there would be victory, because of visions he had seen.Witnessing now the peace being made and their withdrawal being arranged andwhat the Messenger of God (SAAS) was agreeing to on his own behalf, theywere all very disappointed and deathly depressed.
"When Suhayl saw (his son) Abu Jandal, he got up, went to him and struckhim in the face, grabbing him by the collar and saying, 'The matter was agreedto between us before this fellow came to you!' 'You are right,' he agreed. And so
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Suhayl began dragging his son away to return him to Quraysh custody, whileAbu Jandal screamed at the top of his voice, 'Muslims, shall I be returned tothe polytheists who will subvert my faith?'"This increased their sense of depression,
"The Messenger of God (SAAS) said, 'Be patient and control yourself, AbuJandal! God is preparing relief and succour for you and the others with youwho are powerless. We have made a peace pact with the enemy and we andthey have sworn to this in God's name- we cannot act falsely with them.'
"£Umar b. al-Khattab jumped up and walked along beside Abu Jandal, saying,'Be patient! They're only polytheists, their blood worth no more than that ofdogs!' He was keeping the hilt of his sword close to Abu Jandal. Umar usedto say, 'I was hoping he would take the sword and strike his father with it! Butthe man spared his father, and the matter was settled.'
"When the Messenger of God (SAAS) had finished the document, he calledupon some of the Muslims and some of the polytheists to witness the peace.These men were Abu Bakr, 'the Trusting', cUmar b. al-Khattab, cAbd al-Rahmanb. <Awf, <Abd Allah b. Suhayl b. <Amr, Sa<d b. Aba Waqqas, Mahmud b.Maslama, Mikraz b. Hafs (he having been a polytheist at that time), <Ali b. AbuTalib. It was he, cAll, who wrote out the agreement."
"The Messenger of God (SAAS) had set up his tent in unhallowed territoryand he would say his prayers on sacred ground. When he had concluded thepeace, he set about sacrificing his animals. He then sat and had his head shaved;the man who shaved it that day was Khirash b. Umayya b. al-Fadl al-Khuzaci.When the Muslims saw that the Messenger of God (SAAS) had made sacrificeand shaved, they hurried to do the same."
Ibn Ishaq went on, "(Abd Allah b. Abu Najih related to me, from Mujahid,from Ibn 'Abbas, who said, 'Some men shaved their heads at al-Hudaybiyya, whileothers cut their hair short. The Messenger of God (SAAS) then said, "MayGod have mercy on those who shaved!" They asked, "And on those who cutit short, Messenger of God?" "May God have mercy on those who shaved," herepeated. "And on those who cut it short, Messenger of God?" they again asked.He said, "And on those who cut it short."
"'They then asked him, "Messenger of God, why did you emphasize God'smercy for those who shaved and not for those who cut their hair short?" Hereplied, "They did not doubt.'""
cAbd Allah b. Abu Najih stated, "Mujahid related to me, from Ibn 'Abbas,that the Messenger of God (SAAS) sacrificed one camel among the rest that hadbelonged to Abu Jahl and had a silver ring on its head; he did this to anger thepolytheists."
This is the text given by Muhammad b. Ishaq; may God be pleased with himfor this account. In the text of al-Bukhart that will follow there are differencesin some places with this text, as you will see, if God so wills it and in Him is all
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trust. We will give it complete, making reference to traditions considered bothauthentic and good for the benefit in them. If God Almighty wills it; our relianceis upon Him, for He is the one from whom to seek help.
Al-Bukhari stated, "Khalid b. Makhlid related to us, quoting Sulayman b. Bilal,who quoted Salih b. Kaysan, from cUbayd Allah b. cAbd Allah, from Zayd b.Khalid, who said, 'We went forth with the Messenger of God (SAAS) the yearof al-Hudaybiyya, and at night it rained hard. The Messenger of God (SAAS)prayed the al-subh prayer with us. Later he turned to us and said, "Do youknow what your Lord said?" We replied, "God and His messenger know best!"He said, "God Almighty said, 'Of my servants, some have awakened to beliefin me, others to disbelief. Those who said, "Our rain comes by God's mercyand bounty" are believers in me and disbelievers in the stars. Those who said,"Our rain comes by this or that star" is a believer in the stars and a disbelieverin me.
Al~Bukhari related this in several places in his sahih collection. Muslimgave the tradition in various lines back to al-Zuhri. From al-Zuhri the line oftransmission went back to 'Ubayd Allah b. cAbd Allah from Abu Hurayra.
Al-Bukhan also stated, "Ubayd Allah b. Musa related to us, from Israel,from Abu Ishaq, from al-Bara', who said, 'You use the word al-fath, "thevictory", to apply to the fath of Mecca. That was certainly a victory. We consideral-fath (also) to have been the baylat al-ridwan, the "willing pledge", thatoccurred at al-Hudaybiyya. There were 1,400 of us with the Prophet (SAAS). Atal-Hudaybiyya there is a well; we went down to it and drained it to the last drop.When the Prophet (SAAS) heard of this, he came there and sat on its edge andcalled for a vessel of water, with which he performed the ablution. Then herinsed out his mouth, prayed, and poured it in the well. We then went a little wayoff, and later it produced for us (the water that) we and our mounts needed."'
Ibn Ishaq stated, regarding the words of God Almighty, "but He madeapart from that a near victory" (surat al-Fath; XLVIII, v.27), (referring to) "theHudaybiyya peace". "Al-ZuhrT stated, 'No victory occurred previously in Islamthan was greater than it. (Previously) wherever men had met, there had beenfighting; when the truce was made, warfare came to an end and all made peacewith one another. When they met they would negotiate with one another whenthey talked. And no one of any intelligence had Islam explained to him withoutaccepting it. In those two years the same number of men entered as before, oreven more.'"
Ibn Hisham stated, "The proof of what al-Zuhri said is in the fact that theMessenger of God (SAAS) went forth to al-Hudaybiyya with 1,400 men, as Jabirstates, and then two years later attended the 'conquest of Mecca' with 10,000."
Al-Bukhan stated that Yusuf b. ^sa related to him, quoting Ibn Fudayl,quoting Husayn from Salim, from Jabir, who said, "At al-Hudaybiyya the menwere thirsty while the Messenger of God (SAAS) had before him a waterskin
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he would use for ablutions. Eventually the men went over to him and he askedwhat they wanted. They told him that they had no water for ablutions or fordrinking and that all that remained was in his waterskin. The Prophet (SAAS)then placed his hand in the waterskin and the water began spurting out frombetween his fingers as if it were a spring." Jabir continued, "So we drank andperformed the ablutions." We asked Jabir, "How many were you there thatday?" He replied, "Even if we had been 100,000, there would have been enoughfor us. We were 1,500 men."
Al-Bukhari also related this kadith, as did Muslim, from different lines oftransmission, from Husayn, from Salim b. Abu al-JaM, from Jabir.
Al-Bukhari stated that it was related to him by al-Salt b. Muhammad,quoting Yazid b. Zuray<, from Sacid, from Qatada {who said), "I said to Sacid b.al-Musayyab, 'I have heard that Jabir b. cAbd Allah used to say that they were1,400 strong.' Sacid replied, 'Jabir told me that they were 1,500 in number whomade the pledge to the Messenger of God (SAAS) at al-Hudaybiyya.'"
Abu Da^ud traced this tradition back with a line including Qurra, from Qatada.Al-Bukhari is alone in thus giving this hadith.
Thereafter al-Bukhari stated that cAli b. cAbd Allah related to him, quotingSufyan, that cAmr said, "I heard Jabir say, 'The Messenger of God (SAAS) saidto us at al-Hudaybiyya, "You are the best people on earth!" We were 1,400; andwere I able today to see, I would show you the place where the tree stood.'"
Al-Bukhari also related this tradition, as did Muslim, from several lines oftransmission, from Sufyan b. ^yayna. Al-Layth b. Sa'd related it similarly,from Abu al-Zubayr, from Jabir, who said, "A slave belonging to Hatib came tomake a complaint about him. He said, 'Messenger of God, Hatib will surelyenter hell-fire!' The Messenger of God (SAAS) replied, 'You have lied; he willnot enter hell; he was present at Badr and al-Hudaybiyya.'"
Muslim related this.
Muslim also gave, from several lines of transmission, the following from IbnJurayj, "Abu al-Zubayr narrated to me that he heard Jabir say, 'Umm Maysartold me that she heard the Messenger of God (SAAS) say, when he was withHafsa, "None, if God wills it, will enter hell of those who made the pledgebeneath the tree." Hafsa commented, "On the contrary, Messenger of God." Heberated her and she then quoted, "All of you are headed there" {siirat Maryam;XIX, v.71). The Messenger of God (SAAS) then responded, "Almighty Godstated,'... and then We will deliver those who are pious, and We will leave therethe evil-doers, prostrate""" (surat Maryam; XIX, v.72).
Al-Bukhari stated that ^Ubayd Allah b. Mu^dh said, "My father related tous, quoting Shu^a, from <Amr b. Murra, who stated, 'cAbd Allah b. Abu Awfasaid, "The men at the tree were 1,300 in number; Aslam were one-eighth of themuhajirin (there)."'"
Muhammad b. Bashar included in the chain of authorities Abu Da'ud andShu<ba.
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Al-Bukhan narrated it with cAbd Allah as one of the authorities in thechain. Muslim narrated it from ^bayd Allah b. Mucadh, from his father, fromShu^a. Also from Muhammad b. al-Muthanna, from Abu Da'ud, from Ishaq b.Ibrahim, from al-Nadr b. Shumayl, both of them quoting Shu^a,
Thereafter, al-Bukharl stated that 'All b. cAbd Allah related to him, quotingSufyan, from al-Zuhrl, from ^rwa, from Marwan and al-Miswar b. Makhrama,who both said, "The Messenger of God (SAAS) went forth in the year ofal-Hudaybiyya with some hundreds of his Companions. While he was at Dhual-Hulayfa, he put ceremonial necklaces on the sacrificial camels, marked themand entered into the ihram, the state of ritual consecration."
Al-Bukhan is alone in giving this tradition. This text will follow completehereafter.
What is implied here is that all these accounts contradict what Ibn Ishaqmaintained, namely that those at al-Hudaybiyya were 700 in number.
He only said this - though God knows best - because he was using hisindependent scholastic judgement; since there were 70 sacrificial camels, eachone of which would have been for ten men, then those making the sacrificewould have been 700 in number.
But there is no need for all of them to have been participating in the offering,nor that all of them were making the pilgrimage. It is established that theMessenger of God (SAAS) sent out one group of them, who included AbuQatada. And Abu Qatada did not adopt the ihram state until after he had killedthat wild donkey which he and his companions ate. They carried some of it tothe Messenger of God (SAAS) while on the journey, and he asked (those ina state of ihram), "Did any of you order that he bring the meat or make anygesture towards it?" "No," they said. "Then eat what remains of the donkey,"he told them.
Al-Bukhari had stated, "Shu^a b. al-Rablc related to us, quoting cAli b.al-Mubarak, from Yahya, from cAbd Allah b. Abu Qatada, that his father (AbuQatada) related to him, as follows, 'We set off with the Prophet (SAAS), the yearof al-Hudaybiyya, and my companions went in the ihram state, but I did not.'"
Al-Bukhari stated that Muhammad b. Rafic related to him, quoting Shababab. Suwar al-Fazari, quoting Shuta, from Qatada, from Sa'ld b. al-Musayyab,from his father, who said, "I saw the tree; then I came to it later but did notrecognize it."
(Al-Bukhan went on) "Musa related to us, quoting Abu 'Awana, quotingTariq, from Sa<ld b. al-Musayyab, from his father, that he was among those whomade the pledge beneath the tree. So we returned to it the following year; but itwas obscure to us."
Al-Bukhari also stated that Mahmud related to him, quoting 'Ubayd Allah,from Isra'il, from Tariq b. cAbd al-Rahman, who said, "I set off as a pilgrim, and
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passed by some people praying. 'What masjid, place for prayer, is this then?'They replied, 'This is the tree where the Messenger of God (SAAS) calledfor the baycat al-ridwan, the "willing pledge".' I then went over to Sacld b.al-Musayyab and related this to him. Sacld then said, 'My father related tome that he was among those who made the pledge to the Messenger of God(SAAS) beneath the tree. He told me, "The following year we had forgotten itand could not find it."'
"Sacid then said, 'The Companions of Muhammad did not know it but youpeople do! You know best, then!'"
Al-Bukhari related this tradition, as did al-Thawri, Abu cAwana and Shababa,from Tariq.
Al-Bukhari stated that Said related to him, quoting his brother, fromSulayman, from cAmr b. Yahya, from cAbbad b. Tamim, who said, "At the battleof al-Harra, people were making a pledge to cAbd Allah b. Hanzala. Ibn Zaydasked, 'What is the pledge the people are making to Ibn Hanzala?' He was told,'To the death'. He then said, T will not pledge that to anyone following theMessenger of God (SAAS).' He had been present at al-Hudaybiyya with him."
Al-Bukhari also related this, as did Muslim, from various lines, from cAmrb. Yahya.
Al-Bukhari stated that Qutayba b. Sacid related to him, quoting Hatim, fromYazid b. Abu Ubayd (who said), "I said to Salama b. al-Akwa1, 'What pledgewas it you made to the Messenger of God (SAAS) at al-Hudaybiyya?' 'To thedeath,' he replied."
Muslim related this from a hadith of Yazid b. Abu cUbayd.
In the sahlh collection of Muslim, it states that he sought the pledge threetimes — from a first group, from a middle group and from a final group.
In the sahlh there is a hadith from Ma'qil b. Yasar that he held the treebranches away from the face of the Messenger of God (SAAS) while he wasreceiving their pledge. (It also states there) that the first man to give his pledgethat day was Abu Sinan, he being Wahb b. Mihsan, brother of cUkasha b.Mihsan. The name of Sinan b. Abu Sinan is also given,
Al-Bukhari stated that it was related to him by Shuja* b. al-Walid thathe heard al-Nadr b. Muhammad (say), that Sakhr b. al-Rablc quoted Nafi' ashaving said, 'People relate that Ulnar's son accepted Islam before Umar, yet itwas not so. The day of al-Hudaybiyya cUmar sent (his son) cAbd Allah to bringhim a mare of his that was with one of the ansar; this was so that he could ride itto battle. At the time, the Messenger of God (SAAS) was receiving the pledgebeneath the tree, though "Umar did not know this. cAbd Allah pledged hisallegiance, then left. cUmar then went with him and made his pledge to theMessenger of God (SAAS). This is why people say that 'Ulnar's son acceptedIslam before HUmar did."
"Hisham b. cAmmar stated, 'Al-Walid b. Muslim related to us, quoting cUmarb. Muhammad al-cUmari, (who said), "Nafic narrated to me, from Ibn cUmar,
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that the people who were with the Prophet (SAAS) at al-Hudaybiyya weredispersed in the shade of the tree. Then they all began looking directly at theProphet (SAAS). He ((Umar) then said (to his son), 'cAbd Allah, go and findout why everyone is looking directly at the Messenger of God (SAAS).' He(<Abd Allah) found them to be making their pledge, and he did so himself. Hethen returned to 'Umar, who went and pledged allegiance.'"" Al-Bukhari isalone in giving this hadtth from both these lines of authorities.
An Account of the texts given by al-Bukhari relatingto the pilgrimage of al-Hudaybiyya.
Al-Bukhari stated in his military chronicle as follows, K<Abd Allah b. Muhammadrelated to us, quoting Sufyan, who said, 'I heard al-Zuhri when he related thishadtth. I learned part of it by heart and Macmar corroborated me. (The hadtthquotes) from Urwa b. al-Zubayr, from al-Miswar b. Makhrama and Marwan b.al-Hakam, each of these adding to the account of the other. They both stated,"The Prophet (SAAS) went forth to al-Hudaybiyya accompanied by some 1,000men. When he arrived at Dhu al-Hulayfa, he put neck decorations and badgeson the sacrificial camels, and went out from there as a pilgrim, sending on aheada scout of his from the Khuza'a.
"'"The Prophet (SAAS) travelled on till he arrived at the stream at al-Ashtat,where his scout came to him and said, 'Quraysh have gathered a force againstyou. They have assembled the Abyssinian warriors to fight you. They intend todo battle with you and to keep you away from the kcfiba? He then asked, 'Men,give me your advice. Do you think that I should give way for the children andfamilies of those who wish to keep us from the kacba? (Better) if they do comeand join us, (so) God will have cut out one eye of the polytheists; alternatively, wewill leave them defeated.' Abu Bakr replied, 'Messenger of God, you have comeforth to visit the kalba, not intending to do battle or to make war against anyone.Proceed to it, and we will fight anyone who blocks our way,' He responded,'Then proceed onwards, in God's name.'"'"
This is how al-Bukhari related this tradition here, stopping at this point andadding nothing more.
In his work, Kitab al-Shahadat, al-Bukhari stated, that it was related tohim by cAbd Allah b. Muhammad, quoting cAbd al-Razzaq, quoting Macmar,quoting al-Zuhri, quoting ^rwa b. al-Zubayr, from al-Miswar b. Makhramaand Marwan b. al-Hakam, each of them corroborating the other's account. Theyboth stated, "The Messenger of God (SAAS) left at the time of al-Hudaybiyyaand proceeded on for part of the way. At that point the Prophet (SAAS) said,'Khalid b. al-Walid is at al-Ghamlm with cavalry as Quraysh's vanguard. Takea route to the right.' And, by God, Khalid had no awareness of them until he sawtheir army's dust. He then raced off to inform Quraysh.
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"The Prophet (SAAS) proceeded on until he reached the pass from whichthe way led down to them. There his camel kneeled down; people said, ''Hal!Hal! Get up! Get up!' but it persisted (in kneeling). People said, 'Al-Qaswa'(the camel's name) has become refractory!' The Messenger of God (SAAS)responded to them, 'No, al-Qaswa5 has not; that's not in her nature. She has beenheld back by Him who held back the elephant.' He then said, 'By Him who holdsmy soul in His hand, I'll accept any request that they make of me by which thesanctuaries of God are dignified!' He then scolded his camel and it got up.
"He then veered away from Quraysh and halted' beyond al-Hudaybiyya at awell there that had little water. His men kept taking the water from it, little bylittle, and soon they had bailed it out completely. Complaint of thirst was madeto the Messenger of God (SAAS), and he drew an arrow from his quiver and toldthem to put it into the water-hole. And, by God, it continued providing themplenty of water until they left.
"While this was going on, Budayl b. Warqa0 al-Khuza£i arrived, accompaniedby others of Khuza^a. They were the trusted confidants of the Messenger of God(SAAS) From the people of Tihama. Budayl said, 'I have just left Kafy b. Lu'ayyand cAmir b. Lu'ayy who have encamped at the Hudaybiyya wells; they havewith them their milch-camels with their young. They are going to do battle withyou and prevent you from reaching the ka'ba.'
"The Prophet (SAAS) responded, 'We have not come to fight anyone. Wehave come to make a pilgrimage. Quraysh have been consumed by the warfare!It has ruined them. If they want, I will give them respite for a period. Theyshould then give me access to the people. If it (Islam) prevails, and they wish tojoin into what the people have entered, they could do so. Otherwise, they willhave gained in numbers. If they refuse this, then I swear by Him who holdsmy soul in His hand, I will battle them in this cause of mine until I perish! LetGod's will be done!'
"Budayl said, T will inform them what you say.' He then went off to Qurayshand told them, 'We come to you from that man. We have heard him makecertain statements which, if you wish, we will relate to you.' Fools among themsaid, 'We have no need for you to tell us anything of him.' Those of them whowere sensible, said, 'Tell us what you heard him say.' He responded by relatingto them what the Messenger of God (SAAS) had said.
"Urwa b. MascQd then arose and said, 'People, am I not as your father?' 'Yes,you are,' they told him. 'And are you not as my children?' 'Yes, indeed,' theyreplied. 'Do you mistrust me?' he then asked. 'No,' they answered. 'Do you notknow that I called to the people of ^kaz to come forth to war alongside meand that when they put me off I came to you with my family and my son, and allwho obeyed me?' 'Yes indeed,' they replied. 'This man', he went on, 'has madean appropriate offer. Accept it, and let me go to see him.' 'Go to him,' theytold him.
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"When he went to him, he began talking to the Prophet (SAAS), who saidto him approximately what he had told Budayl. IJrwa at that point said, 'Heynow, Muhammad, haven't you considered that you are ruining your people?Have you ever heard of any Arab who ruined his people before yourself? Andif that doesn't happen, I swear I don't see faces here; I just see a hodge-podgeof people who are quite capable of fleeing and abandoning you.'
"Abu Bakr said to him, 'Go suck al-Lat's tits! Would we flee and abandonhim!'
«qjrwa asked, 'Who is that?' 'Abu Bakr,' people told him. HJrwa commented,'Well, by Him who has my soul in His hand, if I weren't obligated to you, Fdgive you a reply all right!'
"He then went on speaking to the Prophet (SAAS) and while doing so wouldtake hold of the latter's beard. Al-Mughira b. Shu'ba, who was standing at thehead of the Messenger of God (SAAS), wearing a sword and a helmet, wouldtap his hand with the hilt of his sword each time cUrwa stretched it out to touchthe beard of the Messenger of God (SAAS) saying, 'Keep your hands off thebeard of the Messenger of God!' 'Urwa raised his head and asked, 'And whois that?' 'That is al-Mughira b. Shutba,' they replied. <Urwa then said, 'Youwretch! I couldn't match your treachery!'
"Before Islam, al-Mughira b. Shu^a had stayed with a family and hadmurdered them and taken their property. Thereafter, he came and acceptedIslam, whereupon the Messenger of God (SAAS) told him, 'As for Islam, doaccept it. As for money, I've nothing to do with that.'
"Then cUrwa began watching closely the Companions of the Messenger ofGod (SAAS). He said (later), 'I swear that if the Messenger of God (§AAS)spat, the phlegm would fall into the hand of one of them and that person wouldrub it on to his face or skin. If he gave them a command, they would carry it outimmediately. If he performed the ablutions, they would almost kill one anothertrying to get to the water he had used. If he spoke, they lowered their voices. Andthey never looked directly at him, out of their reverence for him.'
'<cUrwa returned to his companions and told them, 'Well, I've gone in tokings, had audiences with Caesar, Chosroe and the Negus and I swear by GodI've never seen the subjects of any king venerate him the way Muhammad'speople venerate him! I swear, if he spits, the phlegm always falls into the palmof one of them and he will then rub it on to his face or skin. If he gives them acommand, they hurry to carry it out. If he performs the ablutions, they almostkill one another for the water he used. If he speaks, they lower their voices in hispresence. And they never look directly at him, out of their veneration for him.He has made you an appropriate offer; accept it.'"
"A man of Banu Kinana then asked to be allowed to go to see him and Qurayshagreed. As he was approaching, the Messenger of God (SAAS) commented,
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'This is so-and-so; he is from a tribe who much venerate sacrificial camels. Sendthem out to him.' They were put out for him and people greeted him chantinglabbayk™ 'at Your service', ('O Lord'). When he saw this, he said, 'All praise beto God! It is not right for these people to be kept from the k&ba? When hereturned to his companions, he told them, 'I have seen the sacrificial camelsnecklaced and decorated with badges, and I don't think they should be kept fromthe ka^ba?
"One of their men, named Mikraz b. Hafs, then arose, and said, 'Let mego to him.' 'Do so,' they told him. When he approached, the Messenger of God(SAAS) said, 'This is Mikraz; he is an immoral man.' As Mikraz began to speakto the Messenger of God (SAAS), Suhayl b. cAmr arrived."
Macmar stated, "Ayyub narrated to me, from 'Ikrima, that when Suhayl b.cAmr arrived, the Messenger of God (SAAS) commented, 'Your problem hassuhhila, "been eased"!"0
Macmar went on, "Al-Zuhrl stated in his hadith, 'Suhayl then came and said,"Come on now, write an agreement between us." The Prophet (SAAS) askedfor a document to be brought and said, "Write down: Bismi AUahi al-rahmanal-rahfm (in the name of God, the most Merciful and Beneficent)". But Suhaylobjected, "As for that term al-rahman, I swear I don't know what that is. Instead,put down Bismik Allahumma (In your name, O God), like you used to write."The Muslims insisted, "By God, we'll write it only Bismi AUahi al-rahmanal-rahimV But the Prophet (SAAS) said, "Write down Bismik Allahumma.'"
"He then said, 'This is what Muhammad, the Messenger of God, hasdetermined.' Suhayl objected, 'By God, if we knew you to be the Messenger ofGod, we'd not have blocked your access to the kalba, nor would we have battledyou. However, write down "Muhammad, son of cAbd Allah." The Messengerof God (SAAS) then said, 'By God, I certainly am the Messenger of God, eventhough you call me a liar! Write down "Muhammad, son of cAbd Allah.'""
Al-Zuhri stated, "This relates to his having said, 'I'll accept any request theymake of me by which the sanctuaries of God are dignified.'
"The Prophet (SAAS) then said, 'on condition that you allow us access tothe kalba so that we may circumambulate it.'
"Suhayl objected, 'By God, we'll not have the Arabs say that we acceptedpressure; however, that can happen next year.'
"So he wrote it. Suhayl then said, 'A condition is that any of our men whocome over to you, even if in your religion, you will return to us.'
"The Muslims said, 'Goodness gracious, how could someone be returnedto the polytheists if he came as a Muslim!'
"While this discussion was in progress Abu Jandal b. Suhayl b. 'Amr camealong, dragging his chains, having escaped from below Mecca, and threw himself
59. A liturgy addressed to God by a pilgrim in the ikram state.
60. The comment makes a pun on the name Suhayl, from a root meaning to make easy, orfacilitate.
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down among the Muslims. Suhayl said, 'This fellow, Muhammad, is the firstwhom I charge you to return to me.' The Prophet (SAAS) said, 'But we've notcompleted the agreement yet.' 'In that case,' Suhayl insisted, 'I'll never makea pact with you over anything.' The Prophet (SAAS) then said, 'Release himto my custody.' Til not release him to you,' Suhayl said. 'I insist that yourelease him!' 'That I'll not do,' he replied. Mikraz then said, 'Very well, we'llrelease him to you.'
"Abu Jandal then exclaimed, 'Muslims, shall I be returned to the polytheists?I have come to you as a Muslim. Can't you see how I've been treated?' He hadbeen brutally tortured in God's cause.
"cUmar, may God be pleased with him, said, 'So I went to the Messengerof God, God's peace and blessings be upon him, and asked, "Are you not trulythe Messenger of God?" "Yes, indeed," he replied. "And are we not in the rightand our enemy in error?" "Yes, indeed," he agreed. "Why, then, are we sodemeaning our religion?" I asked. He replied, "I am the Messenger of God, andI will not disobey him; He is my helper."
"'"Well," I asked, "didn't you tell us how we would come to the kacbaand circumambulate it?" "Indeed yes," he replied. "But did I tell you we woulddo that this year?" "No," I replied. "Well," he said, you will go to it andcircumambulate it."'
"cUmar went on, 'I then went down to Abu Bakr and asked, "Abu Bakr, is thisman not in truth God's prophet?" "Yes, indeed," he replied. "But are we notin the right and our enemy in error?" "Yes, indeed," he agreed. "Well", I askedhim, "then why are we demeaning our religion?" He replied, "Look, man, he isindeed the Messenger of God and he will not disobey Him; He is his helper.Trust him; he is right."
""'But', I continued, "didn't he tell us we would go to the kacba andcircumambulate it?" "Yes indeed," he agreed. "But did he say you would get therethis year?" "No," I said. "You will get there and circumambulate it," he said.'"
Al-Zuhri stated, "<Umar went on, 'So I therefore did certain things.'
"He went on, 'And when he had completed the document, the Messenger ofGod (SAAS) told his Companions, 'Make your sacrifices and shave.'
" 'And, I swear, not a man of them did so until he repeated this three times.When none of them arose, he went in to Umm Salama and told her how themen were acting. Umm Salama said, "Prophet of God, do you like that? Go onout without speaking a word to anyone and sacrifice your camel. Then call foryour barber and have him shave your head."
"'He went out and spoke to no one until he had done this. He made hissacrifice and called for his barber who shaved his head. When the men sawthis, they arose and made sacrifice. Then some so hurriedly shaved the headsof others that it appeared that they were killing each other in their grief.
"'Then some believing women went to see him. And so God Almightyrevealed the words, "O you who believe! If believing women should come to
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you as emigrants, then test them ..." and so on to the words, "... the marriageties of unbelieving women"' (sural al-Mumlahana; LX, v. 10).
"That day (L'raar divorced two women who had been his while he was apolytheist. MuJawiya b. Abu Sufyan married one of these, while Safwan b.Umayya the other.
"Then the Messenger of God (SAAS) returned to Medina. There Abu Basir,a Quraysh man, came to him, he being a Muslim. They (Quraysh) sent twomen to retrieve him, referring to the pact that had been made. He gave Abu Basirover to them and they left with him and went to Dhu al-Hukyfa, where theyhalted to eat the dates they had. Abu Basir said to one of the two men, 'By God,I can see that that sword of yours is a very fine one.' The other man unsheathedit and said, 'Yes, it is- I swear it is fine. And I've put it to the test often.' AbuBasir asked, 'Do let me look at it.' He then took it from him and struck him untilhe was dead. The other man fled back to Medina where he ran into a mosque.When he saw him, the Messenger of God (SAAS) commented, 'That man hasseen something dreadful.'
"When the man reached the Prophet (SAAS), the man exclaimed, 'I swearby God, my companion has been killed! And I'm as good as dead!' Then AbuBasir arrived and said, 'Prophet of God, God has fulfilled your obligation! Youreturned me to them, and then God saved me from them.' The Prophet (SAAS)then commented, 'Woe on his mother! What an inciter to war he would havebeen if he had had supporters!'
"When Abu Basir heard this, he knew that he would return him to Quraysh,and so he left for the coast."
He went on, "Abu Jandal b. Suhayl b. <Amr escaped from Quraysh and joinedAbu Basir. Thereafter, every man who left Quraysh to accept Islam went andjoined Abu Basir. Eventually a group of them were formed. Whenever they heardof a Quraysh caravan heading for Syria, they would attack it, killing the men andtaking the goods.
"And so Quraysh sent to the Prophet (SAAS) invoking God and family ties(and saying) that if he were to send for those men they would be safe. And so theMessenger of God (SAAS) did send for them. Thereafter, God Almighty revealed,'And His it was who kept their hands away from you and yours away from themin the valley of Mecca, after He had given you control over them as far as thewords,their zeal, the zeal of al-jahiliyya"'' (sural al-Fath; XLVIII v. 24).
Their "zeal" referred to is the fact that they did not agree that he was theProphet of God, and that they would not accept the words, "in the name of God,the most Merciful and Compassionate". And the fact that they denied themaccess to the kcfiba.
This text has additions and advantages that are absent from the narration ofIbn Ishaq from al-Zuhrl. His account quoted al-Zuhrl from a group of others,including Sufyan b. cUyayna, Macmar and Muhammad b. Ishaq. All of thesequoted al-Zuhri, from *Urwa, from Marwan and Miswar, in relating the narrative.
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Al-Bukhafl gave it at the beginning of his work, Kiffib al-Shurut from Yahyab. Bukayr, from al-Layth b. Sacd, from 'Uqayl, from al-Zuhrl, from Urwa, fromMarwan b. al-Hakam and al-Miswar b. Makhrama, from Companions of theMessenger of God (SAAS), in relating the narrative.
This is the best chain of authority. For Marwan and al-Miswar were youngat the time of al-Hudaybiyya. It is obvious that they acquired it from theCompanions, may God be pleased with them, in relating the narrative.
Al-Bukhari stated, "Al-Hasan b. Ishaq related to us, quoting Muhammad b.Sabiq, quoting Malik b. Mighwal, who said, 'I heard Abu Husayn state, "AbuWa'il said, 'When Suhayl b. Hunayf arrived from Siffin, we went to him askingfor news. He replied, "Be sceptical. At the battle of Abu Jandal, if I could havereversed the orders of the Messenger of God (SAAS) I would have done so. AndGod and His messenger know best. And we never took down our swords fromour shoulders for any problem that troubled us without them providing us somesolution we could appreciate. Before this affair, that is. Now, we no sooner dealwith one contender61 than another arises before us that we don't know how todeal with.""""
Al-Bukhari also stated that it was related to him by <Abd Allah b. Yusuf,quoting Malik, from Zayd b. Aslam, from his father, that the Messenger of God(SAAS) was travelling one night in the company of MJmar b. ai-Khattab. cUmarasked him a question on some matter, but the Messenger of God (SAAS) madehim no reply. Vmar asked him again and yet again, receiving no reply fromhim. cUmar b. al-Khattab then exclaimed, "Umar, your mother is as good asbereaved of you! You persisted three times in asking the Messenger of God(SAAS), and despite that he would not respond to you."
cUmar related, "So I moved my mount away and advanced to the front ofthe Muslims, fearing that there was going to be a revelation about me. Butimmediately I heard someone shouting at me. I responded, 'I was afraid therewas about to be a revelation about me.'
"Then I went to the Messenger of God (SAAS) and greeted him. Hesaid, 'Tonight a sura has been revealed to me that is more pleasing to me thananything over which the sun rises.' He then recited, 'We have made for youa clear victory!'" (surat al~Fath\ XLVIII, v.l).
I note that I wrote about the surat al-Fath fully and sufficiently in my Tafsir(Exegesis), to God being due all praise and credit. Those wishing to insert thatmaterial here should do so.
Chapter: On the Expedition and missions that took place in 6 AH.
The hafiz al-Bayhaqi, quoting al-Waqidl, gives a summary of these.
61. The footnote of the Arabic printed text reminds us that the statement comes in the contextof the conflict between (All and Mu'awiya over succession to the Caliphate.
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In Rabic al-Awwal (or Rabic al-Akhir) of that year, the Messenger of God(SAAS) sent ^Jkasha b. Mihsan with a force of 40 men to Gharw Marzuq. Theyfled from him and he encamped at their wells. He sent some men in pursuit ofthem and took 200 of their camels which he led into Medina.
Also that year was the dispatch of Abu <Ubayda b. al~Jarrah to Dhu al-Qissa,also with 40 men. He made for them on foot, reaching them in the morning whileit was still dark. They fled from him into the mountain heights. He capturedone of their men and brought him to the Messenger of God (SAAS).
And there was his dispatch of Muhammad b. Maslaraa with a force of 10men. The enemy hid from them until night; all the companions of Muhammadb. Maslama were killed and he escaped, wounded.
That year too there was the mission of Zayd b. Haritha to al-Jamum. A womanof Muzayna called Halima was captured and she directed them to one of theplaces where Banu Salim were. There they captured cattle and sheep and took anumber of the polytheists prisoner. Among them was the husband of Halima;the Messenger of God (SAAS) gave him to her and released them both.
Also that year was the mission of Zayd b. Haritha, in Jumada al-Uwla, to BanuTha^aba with a company of 15 men. The bedouin fled from him; he captured20 of their camels, then returned, having been absent for 4 nights.
Zayd b. Haritha also left in Jumada al-Uwla that year for al-Ts.
He (al-Waqidi) also said, "That year the property that had been with Abual-cAs b. al-Rablc was taken; he sought refuge with Zaynab, the daughter of theMessenger of God (SAAS), and she took him in."
Ibn Ishaq related this man's story, about when the camels that were with himwere taken, his companions were killed and he fled from them and went toMedina. His wife, Zaynab, the daughter of the Messenger of God (SAAS), hademigrated after Badr. When he arrived in Medina, he sought refuge with her,and she took him in following the al-subh prayer. The Messenger of God (SAAS)gave him over to her custody and told his men to return the camels taken fromhim. They did return to him everything taken from him, so that he lost nothing.When he returned with his property to Mecca and gave over to those he owedwhat was due them from their deposits, he accepted Islam. He then left Meccaand returned to Medina. The Messenger of God (SAAS) returned his wife tohim by the first marriage, not by remarriage or contract, as was related heretofore.The period between his accepting Islam and her having emigrated was six years;it is also said to have been two years.
We have explained that there is no discrepancy between the two accounts, andthat his acceptance of Islam came two years after the time when believing womenwere prohibited to unbelievers. His acceptance of Islam came in 8 AH, in theyear of the conquest (of Mecca), not as is told above in the account of al-Waqid!that it took place in 6 AH. But God knows best.
Al-Waqidl stated that in that year Dihya b. Khalifa al-Kalbi came back fromCaesar, who had awarded him money and robes of honour. When he was at
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al-Husma he was waylaid by some men ofJudham. They robbed him and left himwith nothing. The Messenger of God (SAAS) then sent out Zayd b. Haritha,may God be pleased with him, against them,
Al~Waqidi stated, "cAbd Allah b. Jacfar related to me, from Yacqub b. Utba,who said, 'cAll, may God be pleased with him, went forth with 100 men to avillage of Banu Asad b. Bakr. This was because the Messenger of God (SAAS)had learned that a group of their men wanted to extend help to the Jewsof Khaybar. He approached them at night, keeping hidden by day. He (cAll)captured a scout of theirs who confirmed that he had been sent to Khaybar tosuggest to them that they hand over to them their dates.'"
Al-Waqidi, may God be pleased with him, said, "In Sha'ban of 6 AH there wasthe expedition of cAbd al-Rahman b. cAwf to Dumat al-Jandal. The Messengerof God (SAAS) told him, 'If they obey, then marry the-daughter of their king.'They did accept Islam and cAbd al-Rahman married their king's daughter,Tamadur, daughter of al-Isbac al-Kalbiya; she was the mother of Abu Salama b.<Abd al-Rahman b. <Awf."
Al-Waqidi stated, "In Shawwal of 6 AH the expedition of Kurz b. Jabir al-Fihriagainst the people of Uraynl took place; they had killed the herdsman of theMessenger of God (SAAS) and had stolen his cattle. The Messenger of God(SAAS) sent Kurz b. Jabir with 20 horsemen to track them down and theyretrieved them."
According to texts given by al-Bukhari and Muslim, quoting Sacid b. AbucUruba, from Qatada, from Anas b. Malik, what happened was that a group from<Ukl and 'Urayna (from 'Ukl or Urayna, according to one version) went to theMessenger of God (SAAS). They told him, "Messenger of God, we're reallyherdsmen, not farmers and we find Medina unhealthy." The Messenger of God(SAAS) ordered them to leave with a small herd, in the charge of a shepherd,and told them to live by drinking the milk and urine of the animals. They leftand when in the vicinity of al-Harra, they killed the herdsman of the Messengerof God (SAAS), drove off the herd and denied Islam after having accepted itearlier. The Prophet (SAAS) sent men in pursuit of them and had their handsand feet cut off and their eyes gouged out; they were left there at al-Harra in thatstate until they died.
Qatada stated, "We have heard that thereafter, whenever the Messenger ofGod (SAAS) made an address he would speak in favour of compassion andagainst exemplary punishment."
This hadith is related by one group of scholars from Qatada, while anothergroup relates it from Anas b. Malik.
In the account of Muslim, from Mu'awiya b. Qurra, from Anas, it is statedthat a group of cUrayna went to the Messenger of God (SAAS) and announcedtheir acceptance of Islam and their allegiance. Then smallpox broke out inMedina, and they told him, "Since this smallpox has broken out, we'd like to go
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back to the camels." He replied, "Yes- go and be with them." They did thenleave, but they killed the herdsmen and left with the camels.
According to that account, he sent some 20 of the ansar in pursuit of them,along with an expert tracker. When they were found, their hands and feet weresevered and their eyes were gouged out.
In the sahih collection of al-Bukhari, on a line of transmission through Ayyub,from Abu Qalaba, from Anas, who is quoted as saying, "A group from Ukalarrived and accepted Islam. They loathed Medina and went to the Messenger ofGod (SAAS) and told him so. He then said to them, "Then go and join thecamels; drink their milk and urine." They then left and lived among them for atime; but eventually they killed the herdsman and stole the camels. News ofthis reached the Messenger of God (SAAS), and before the sun next arose theyhad been brought to him. He had iron rods brought and these were heated andused to cauterize them. He then had their hands and feet cut off and they weredumped out in the heat, where they sought water. But they were given noneuntil they died, without protection.
In an account from Anas, he is quoted as saying, "I saw one of them biting theground in his thirst."
Abu Qalaba stated, "That gang murdered, stole and apostatized after havingdeclared their faith. They fought against God and His messenger (SAAS)."
Al-Bayhaql related, through cUthman b. Abu Shayba, from cAbd al-Rahmanb. Sulayman, from Muhammad b. 'Ubayd Allah, from Abu al-Zubayr, fromJabir, that when the Messenger of God (SAAS) sent men in pursuit of them, hesaid, "O God, make them lose their way and make it narrower than a camel'sankle." He went on, "They did lose their way and were captured and broughtback. He had their hands and feet severed and their eyes gouged out."
In the sahih collection of Muslim, it states, "The reason he had their eyesgouged was that they had done this to the herdsman."
Section: Relating to happenings that year, 6 AH.
During that year the obligation of making the pilgrimage was revealed; al-Shaficiasserts that this came at al-Hudaybiyya in the words of the Almighty, "andcomplete the pilgrimage and the Himra for God" (sural al-Baqara; II, v. 196),
This is why he (al-Shaficl) held the view that the pilgrimage could be deferredand need not be performed as an urgent matter, because the Messenger of God(SAAS) did not himself make the pilgrimage until 10 AH.
His view is opposed by the other three authorities, Malik, Abu Hanifa andAhmad (Ibn Hanbal). According to them, the pilgrimage is to be considered amatter of urgency for all who can make it. They deny that its wujub, "necessity"is deduced from the Almighty's words, "and complete the pilgrimage and theHimra for God" but maintain that in this verse the requirement is only to finishit once it has been commenced. They prove this through various citations, to
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many of which we referred in our explanation of this verse in our Tafiir (Exegesis).And to God is due all praise and credit.
It was during this year that Muslim women were forbidden to polytheists.This was an exception to the general rule established by the truce agreed uponat al-Hudaybiyya that year, namely that members of Quraysh were to be returnedto them even if wishing to accept Islam. And so the words of the Almightywere revealed, "O you who believe! If believing women should come to you asemigrants, then test them. God knows best about their faith. If you ascertainthem to be believers, then do not return them to the unbelievers. These womenare not permitted for marriage to those men, nor are those men permitted formarriage to those women" (surat al-Mumtahana; LX, v. 10).
That year also there was the expedition to al-Muraysic, during which the qissatal-ifk, the calumnious report, arose which ultimately resulted in the Revelationtelling of the innocence of the umm al-mtPminin, the mother of the believers,Wisha, as was related above.
The Simra to al-Hudaybiyya occurred that year too, along with the blockademade by the polytheists against the Messenger of God (SAAS). Ultimatelythere resulted peace between them lasting ten years, during which time peoplelived in security with one another on the understanding that there should beneither fetters used nor swords drawn. Reference is made at length in theappropriate places heretofore; and to God belong all praise and credit. That yearthe polytheists had control of the pilgrimage.
Al-Waqidi stated, "In Dhu al-Hijja of that year, the Messenger of God (SAAS)sent forth six men in the company of Ha$ib b. Abu Balta'a to al-Muqawqis, thegovernor of Alexandria. He also dispatched Shujac b. Wahb b. Asad b. Judhayma,who was present at Badr, to al-Harifh b. Abu Shammar al-Ghassani, the king ofthe Christian Arabs, that is. Also he sent Dihya b. Khalifa al-Kalbl to Caesar, hebeing Heraclius, emperor of Rome. And he dispatched <Abd Allah b. Hudhafaal-Sahml to Chosroe, king of the Persians. Also he sent Salit b. cAmr al-'Amirito Hawdha b. cAll al-Hanafl, and <Amr b. Umayya al-Damri to the Negus, kingof the Christians of Abyssinia, his name being Ashama b. al-Hurr."
THE YEAR 7 AH. THE EXPEDITION AGAINST KHAYBAR,EARLY THAT YEAR.
Shu'ba stated, from al-Hakim, who quoted cAbd al-Rahman b. Abu Layla ashaving said that the words, "and He rewarded them with a near victory" (suratal-Fath; XLVIII, v. 18), referred to Khaybar.
Musa b. ^qba stated, "When the Messenger of God (SAAS) returned (toMedina) from al-Hudaybiyya, he remained for some 20 days and then went forthto Khaybar; this was what God had promised to him."
Musa narrated, from al-Zuhri, that the conquest of Khaybar was in 6 AH;what is correct is that this occurred early in 7 AH, as stated above.
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Ibn Ishaq stated, "The Messenger of God (SAAS) then remained in Medinaafter his return from al-Hudaybiyya for Dhu al-Hijja and for part of al-Muharram.He then went to Khaybar for the remainder of ai-Muharram ."
Yunus b. Bukayr stated, quoting Muhammad b. Ishaq, from al-Zuhfi, fromcUrwa, that Marwan and al-Miswar stated, "The Messenger of God (SAAS)went forth in the year of al-Hudaybiyya and sural al-Fath (XL VIII) was revealedto him, while he was between Mecca and Medina. In Dhu al-Hijja, he came backand stayed until he went forth to Khaybar, making camp at al-Raji*. That is avalley between Khaybar and Ghatafan. He was concerned that Ghatafan mightgive them assistance. Next morning he attacked them."
Al-Bayhaql stated, "Al-Waqidl related similarly on the authority of his sheikhsthat he went forth (to Khaybar) early in 7 AH,"
cAbd Allah b. Idrts stated that Ishaq said to him, "cAbd Allah b. Abu Bakrrelated to me as follows, 'Since the conquest of Khaybar took place followingal-Muharram, the Prophet (SAAS) arrived (back) at the end of Safar.'"
Ibn Hisham stated, "He appointed Numayla b. cAbd Allah al-Laythl incommand of Medina."
Imam Ahmad stated, "cAffan related to us, quoting Wahib, quoting Khuthaym- Ibn cArak, that is - who quoted his father (as saying) that Abo Hurayra arrivedin Medina with a group of his people while the Prophet (SAAS) was at Khaybar,having left Sibac b. cUrfuta — of Banu Ghatafan, that is - in command ofMedina. He, Abu Hurayra stated, 'When I went to him he was saying theal-subh prayer, at the first rak'-a reciting "kafhaya ^ayn saeF' (surat Maryam; XIX),and at the second, the verse, "Woe to those who default" {surat al-Mutafifina(or al-TatftJ); LXXXIII, v.l). I told myself, "Woe to so-and-so who receivesfull measure but gives short change!"'"
He went on, "When he had prayed, we went back some distance, as far asKhaybar; the Prophet (SAAS) had by then conquered Khaybar. He addressedthe Muslims and gave us shares of the booty along with them."
Al-Bayhaql related this from a hadtth of Sulayman b. Harb, from Wahib,from Khuthaym b. 'Arak, from his father, from men of Banu Ghifar, who said,"Abu Hurayra arrived in Medina and related this."
Ibn Ishaq stated, "When the Messenger of God (SAAS) le/t Medina forKhaybar, he went by way of Mt. ^sr, where a mosque was built for him. He thenpassed by al-Sahba5, advancing with his army and eventually making camp at amodi by the name of al-Rajlc. He made his camp between Khaybar and Ghatafanto prevent the latter from giving assistance to the people of Khaybar. They,Ghatafan, had declared their support for the Messenger of God (SAAS). I haveheard that when Ghatafan heard about all this, they met together then went forthto give aid to the Jews against the Messenger of God (SAAS). When they hadtravelled for a day, however, they heard from home a rumour regarding theirproperty and families. They thought that their enemy had surprised them and
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so they retraced their steps and stayed with their property and families, leavingthe way clear between the Messenger of God (SAAS) and Khaybar."
Al-Bukhari stated that it was related to him by cAbd Allah b. Maslama, fromMalik, from Yahya b. Sacld, from Bashlr, that Suwayd b. al-Nueman related tohim that he went forth with the Messenger of God (SAAS) at the year of theattack on Khaybar, eventually reaching al-Sahba5, a place below Khaybar. Therethe Messenger of God (SAAS) led the al-casr prayer, then called for provisionsto be brought. All that was produced was al-sawiq, barley gruel. He ordered it tobe diluted and he ate, as did we. He then arose to perform the al-maghrib prayer,rinsed out his mouth and prayed, without performing the ablutions.
Al-Bukhari stated that (Abd Allah b. Maslama related to him, quoting Hatimb. Ismacll, from Yazld b. Abu cUbayd, from Salama b. al-Akwae, who said, "Wewent forth for Khaybar with the Messenger of God (SAAS). We travelled bynight, and one of our men said to {Amir, f<Amir, would you recite us a littlesomething you have composed?' cAmir was a poet. So he dismounted to recitefor our men, saying,
lAllahumma\ O God! Without You we would not have beenrightly guided,
Nor would we have given alms nor prayed.
We beseech You to forgive what we have done (wrong) - maywe be sacrificed for You!
We beseech you to send down Your serenity upon us
To make our feet secure when we meet our enemies.
And if they cry out trying to subvert us, we willrefuse.
Already have they loudly sought others' help againstus.'
"The Messenger of God (SAAS) asked, 'Who is this camel driver?' 'That'scAmir b. al-Akwac,' they replied.' Yarhamuhu AllahX God have mercy on him!' heexclaimed. One of the men then commented, 'Have you then made his martyrdominevitable, Prophet of God? I wish you had let us enjoy his (company) longer!'
"When we reached Khaybar, we besieged them and were afflicted by greathunger. God then helped us conquer them and that evening - the evening ofthe conquest — the men lit many fires. The Messenger of God (SAAS) asked,'Why all these fires? What do you plan to cook?' 'Meat,' they replied. 'Whatkind of meat?' he asked. 'The meat of domestic donkeys.' The Messenger ofGod (SAAS) then said, 'Cast away the meat and break the pots!' One man asked,'Should we not throw away the meat but wash the pots?' 'Either waV,'he replied.
"When the opposing forces were lined up for battle, 'Amir's sword was short,and when he aimed it at a Jew's leg, the sharp blade swung back and injured hisown knee, causing his death.'"
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Salama went on, "When they returned from battle, the Messenger of God(SAAS) saw me (looking sad) and took me by the hand, asking, 'What is wrong?'I replied, 'May my father and my mother be your ransom, they say that cAmirfailed.'62 The Prophet (SAAS) replied, 'Whoever said that lied; he will receive adouble reward.' He raised two fingers, adding, 'He was a warrior whose valourfew Arabs have ever matched.'"
Muslim related this similarly from a hadith of Hatim b. Isma'il and others,from Yazid b. Abu 'Ubayd.63
Ibn Ishaq related the story of cAmir b. al-Akwac from a different chain ofauthorities. He stated, "Muhammad b. Ibrahim b. al-Harith al-Taymi related tome, from Abo al-Haytham b. Nasr b. Dahr al-Aslami, that his father related tohim that he heard the Messenger of God (SAAS), while on his way to Khaybar,say to cAmir b. al-Akwac, he being the uncle of Salama b. (Amr b. al-Akwac,'Dismount, Ibn al-Akwa{, and let's hear one of your compositions.' So he didand recited the following,
''WallahU By God! Without God we would not have beenrighdy guided, nor given alms, nor prayed.
We are a people who, if badly treated or subverted,resist strongly.
So send down serenity upon us and steady our feet whenwe clash with the enemy.'
"The Messenger of God (SAAS) commented, 'May your Lord have mercyon you!' TJmar b, al~Khattab then said, 'You've made it (his martyrdom)inevitable, Messenger of God! I wish you had let us enjoy him longer!' And hewas martyred at Khaybar."
He went on to related the manner of his death much as al-Bukharl had done.
Ibn Ishaq stated, "A source I do not doubt related to me, from cAta° b. AbuMarwan al-Aslami, from his father, from Abu Muctib b. cAmr, that when theMessenger of God (SAAS) reached a point overlooking Khaybar, he said,'Stop!' Then he spoke as follows before his Companions, of whom I was one,'O God, Lord of the heavens and all they shade, Lord of the earths and whatthey produce, Lord of the devils and their deceptions, Lord of the winds andwhat they winnow, we implore of You the good of this village and the good ofits people and the good of what it contains. And we seek refuge in You fromits evil, from the evil of its people, and the evil of what it contains! Go forward,in God's name!'"
This is a very anomalous hadith indeed, from this line of transmission.
62. Since he had accidentally caused his own death rather than earned martyrdom at the handof the enemy.
63. Ibn Kathlr here comments on a grammatical point relating to the Arabic text; his explanationhas been judged of too little interest for inclusion here.
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The kafiz al-Bayhaql related it from al-Hakim, from al-Asamm, from al-HJtaridi, from Yunus b. Bukayr, from Ibrahim b. Ismacil b. Mujmic, from Salihb. Kaysan, from Abu Marwan al-AsIaml, from his father, from his grandfather,who said, "We went forth with the Messenger of God (SAAS) to Khaybar.When we were near it and overlooking it, the Messenger of God (SAAS) toldthe men to stop and when they had done so, he said, 'O God, Lord of the sevenheavens and what they shade, Lord of the seven earths and what they produce,Lord of the devils and their deception, we implore of You the good of thisvillage and the good of its people and the good of what it contains. And we seekrefuge in You from the evil of this village, from the evil of its people, and theevil of what it contains! Go forward, in the name of God the most-Merciful andCompassionate!'"
Ibn Ishaq went on, "A source I do not doubt related to me, from Anas b. Malik,who said, 'When the Messenger of God (SAAS) was about to attack an enemy,he refrained from doing so until it was morning. If then he heard a call toprayer, he would stop. If he did not, he would attack. We made camp at Khaybarovernight and the Messenger of God (SAAS) rested until morning came, atwhich time he did not hear a call to prayer. And so he mounted up and we all didso along with him. I rode behind Abu Talha, with my foot touching that of theMessenger of God (SAAS). On the way, we met the Khaybar labourers leavingthe village with their hoes and baskets. When they saw the Messenger of God(SAAS) they exclaimed, "It's Muhammad and his army!" They then turnedaway in flight. At that the Messenger of God (SAAS) said, "Allahu Akbarl Godis most Great! Khaybar is ruined! It's a bad day for an enemy we have warnedwhen we can dismount in their open square!"'"
Ibn Ishaq went on, "Harun related this to us similarly from Humayd, fromAnas."
AI-Bukhari stated that cAbd Allah b. Yusuf related to him, quoting Malik,from Hamid al-Tawil, from Anas b. Malik, (who said), "The Messenger of God(SAAS) arrived at Khaybar at night. Whenever he reached an enemy at night,he would not attack them until morning. When it was morning, the Jews cameout bearing their hoes and baskets and, seeing what they did, they exclaimed,'It's Muhammad, by God! Muhammad and his army!' At this the Messengerof God (SAAS) commented, 'Khaybar is ruined! It's a bad day for an enemy wehave warned when we can dismount in their open square!"'
Al-Bukhari is alone in giving this account; Muslim did not.
Al-Bukhan went on to state that Sadaqa b. al-Fadl related to him, quotingAbu cUyayna, quoting Ayyub, from Muhammad b. Sinn, from Anas b. Malik,who said, "We arrived at Khaybar early in the morning as its people werecoming out bearing their hoes. When they saw the Prophet (SAAS) theycalled out, 'By God, it's Muhammad and his army!' At that the Messenger ofGod, God's peace and blessings be upon him, commented, 'Khaybar is ruined!
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It's a bad day for an enemy we have warned when we can dismount in theirsquare!'"
(Anas went on) "We captured some donkey meat. Then the crier of theProphet (SAAS) called out, 'God and His prophet forbid you to eat the meatof donkeys; it is unclean!'"
Al-Bukharl is unique in giving this; Muslim did not.
Imam Ahmad stated that <Abd al-Razzaq related to him, quoting Ma%iar,from Qatada, from Anas, who said, "When the Prophet (SAAS) came to Khaybar,he found them carrying their hoes as they went out to their fields. When theysaw him and the army with him, they fled back into their forts. The Prophet(SAAS) then said, iAllahu Akbar\ Khaybar is ruined! It's a bad day for thosealready warned if we can dismount in their open square!'"
Ahmad is alone in giving this hadith; it conforms to the criteria for both sahihcollections.
Al-Bukharl stated that Sulayman b. Harb related to him, quoting Hammad b.Zayd, from Thabit, from Anas b. Malik, who said, "At Khaybar, the Messengerof God (SAAS) performed the pre-dawn prayer close to Khaybar and then hesaid, lAUahu Akbar\ Khaybar is ruined! It's a bad day for those already warnedif we can dismount in their open square!'
"They (the people of Khaybar) took various paths in flight. And the Prophet(SAAS) killed their warriors and took their families prisoner. Among theprisoners was Safiyya. She went to the lot of Dihya al-Kalbi, and then to theProphet (SAAS), who set her free as her dowry.
"cAbd al-'AzIz b. Suhayb said to Thabit, 'Abu Muhammad, was it you whoasked Anas, "What was it he gave as her dowry?"' Thabit nodded in affirmationto him."
He was alone in relating this hadith; Muslim did not. Both al-Bukhari andMuslim reported the prohibition of eating the meat of domestic donkeys throughvarious chains of transmission in the work Kitab al-Ahkam.
The hafiz al-Bayhaql stated, "Abu Tahir, the jurist informed us, quoting Khattabb. Ahmad al-Tusl; Muhammad b. Hamid al-Abyuridi related to us, quotingMuhammad b. al-Fadl, from Muslim al-Acwar al-Mala'i, from Anas b. Malik,who said, 'The Messenger of God (SAAS) used to visit the sick, follow behindfuneral processions and respond to the pleas from slaves, and rode on donkeys.At the expeditions to Banu Qurayza and to al-Nadlr, he rode a donkey. At thebattle of Khaybar he rode a donkey with a halter made of palm fibre, and hissaddle was also made of palm fibre.'"
Al-Tirmidhi related this hadith in its entirety from cAli b. Hajr, from cAll b.Mushir, and Ibn Maja, from Muhammad b. al-Sabah, from Sufyan, and from<Umar b. Rafic from Jarir, all of them quoting Muslim, he being Ibn Kaysanal-Mula5! al-Acwar al-Kuft, from Anas. Al-Tirmidhi stated, "We know of thisonly from his hadith; and he is a somewhat weak source."
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I comment that what is well established, in the sahth collection of al-BukhariFrom Anas, is that the Messenger of God (SAAS) rode along with a Companionat Khaybar and that in consequence his pants became pulled up to his thigh. Itis obvious that he was riding a horse that day, not a donkey.
It may be that this hadith, if true, makes it likely that he did ride donkeys onsome days, while he was besieging the enemy. But God knows best.
Al-Bukhari stated that Muhammad b. Sacld al-Khuza'l related to him, quotingZiyad b. a!-Rabic, from Abu ^mran al-Jawnl, who said, "Anas looked out atthe people on Friday and saw some taylasam,™ some shawls. He commented,'They look like the Jews of Khaybar!'"
Al-Bukhari stated that cAbd Allah b. Maslama related to him, quoting Hatim,from Yazld b. Abu TJbayd,: from Salama b. al-Akwa<, who said, '"All b. AbaTalib was lagging behind the Messenger of God (SAAS) at Khaybar, sufferingfrom sore eyes. £Ali commented, 'How should I lag behind the Prophet (SAAS)?'And he joined him.
"And on the night (before) when Khaybar was conquered, he said, 'I willcertainly give the banner tomorrow to someone (or the words were: 'may someonetomorrow take the banner') whom God and His messenger love, and it will beconquered by him.' We had hoped for that, but it was said that this referred tocAll. So it was given to him, and Khaybar was conquered."
Al-Bukhari related (this) also, as did Muslim, from Qutayba, from Hatim.
Al-Bukhari then stated that Qutayba related to him, quoting Yacqub b. (Abdal-Rahman, from Abu Hazim, who said, "Sahl b. Sa<d narrated to me that theMessenger of God (SAAS) said at Khaybar, 'I will certainly give this bannertomorrow to a man at whose hand God will grant victory, someone who lovesGod and His messenger and whom God and His messenger love.'"
The account continued, "The men spent that night wondering to which ofthem it would be given. When morning came, they all went to the Prophet(SAAS), each hoping that it would be given to him. He (the Messenger of God(SAAS)) then asked, 'Where is cAll b. Abu Talib?' 'Messenger of God,' theytold him, 'his eyes are bothering him.' 'Send for him,' he said. They sent to fetchhim and he came. The Messenger of God (SAAS) then spat in his eyes andsaid a prayer for him. And he was cured, there being pain no longer. He thengave him the banner. cAli asked, 'Messenger of God, shall I battle them untilthey become as we are?' He replied, 'Continue riding until you reach their mainsquare and dismount there. Then invite them to Islam and inform them of then-duties to the Almighty therein. And by God, if God gives guidance through youto just one man among them, that will be better for you than for you to havethe humr al-nacm, the choice part of the herd!'"
Muslim and al-Nasa1! both related this from Qutayba.
In the sahih collection of Muslim, and in al-Bayhaqi, there is given a hadithof Suhayl b. Abu Salih, from his father, from Abu Hurayra, who said, "The
64. A garment worn over the head and shoulders, not unlike a shawl.
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Messenger of God (SAAS) said, 'Tomorrow I shall give the banner to a manwho loves God and His messenger and whom God and His messenger love.God will grant victory at his hands.'
"Ulnar commented, 'It was only that day that I loved leadership!'""He called for cAll and gave him his mission. He then said, 'Go and fight ontill God gives you victory; do not turn aside.' 'All asked, 'How long should Ibattle the enemy?' He replied, 'Fight them until they bear witness that there isno god but God and that Muhammad is His servant and His messenger. If theydo that they will have saved their blood from us, along with their possessions,except for what is otherwise justified, their accounting being with God.'"This is the phraseology given by al-Bukharl.
Imam Ahmad stated that Mus<ab b. al-Miqdam and Jahsh b. al-Muthanna saidthat Israel related to them, quoting cAbd Allah b. ^sma al-(Ijli, (who said),"I heard Abu Sacid al-Khudari, may God be pleased with him, say, 'TheMessenger of God (SAAS) took the banner and waved it. Then he asked, "Whowill take it properly?" Someone came and said, "I will." He (the Messenger ofGod (SAAS)), told him to leave. He did so, and another man came up. He toldhim too to leave. The Prophet (SAAS) then said, "By Him who honoured theface of Muhammad, I shall certainly give it to a man who will not retreat." Hethen said, "Come here, CAU."
"'He then left and eventually God conquered Khaybar and Fadak at hishands, and he brought in its dates and dried meat.'"
Ahmad is alone in giving this; its line of transmission is fair, though somewhatstrange.
This man cAbd Allah b. 'Isma is also known as "Ibn A'sam" and similarly bythe honorific Abu cAlwan al-^jll. Originally from al-Yamama, he lived in Kufa.Ibn Mu'ln classified him as a reliable source. Abu Zur*a said, "He's a fairly goodsource." Abu Hatim said, "A sheikh". Ibn Hibban included him among reliablesources, saying, "He makes many errors." He also included him among weaksources. He commented, "He relates about well-established matters in waysdissimilar to those of the fully reliable authorities, so that one suspects that hisreports may be imaginary or invented."
Yunus b. Bukayr quoted Muhammad b. Ishaq as saying, "Burayda b. Sufyan b.Farwa al-Aslami related to me, from his father, from Salama b. cAmr b. al-Akwa',may God be pleased with him, who said, 'The Prophet (SAAS) sent Abu Bakr,may God be pleased with him, to several of the forts at Khaybar. He engaged inbattle, but then returned, there having been no conquest despite his efforts.
"'He then sent Umar, may God be pleased with him, and he battled andreturned without conquest. The Messenger of God (SAAS) said, "Tomorrow Ishall certainly give the banner to a man whom God and His messenger love andwho loves God and His messenger. God will grant victory at his hands; and heis not someone who retreats."'"
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Salama stated, "And so the Messenger of God (SAAS) called for <All b. AbuTalib, may God be pleased with him, whose eyes were bothering him that day.The Messenger of God (SAAS) spat in his eyes, then said, 'Take the banner andcarry on with it until God grants you victory.'
"He went forth with it, travelling fast and with confidence, and we followeddirectly after him. Eventually he planted the banner in a pile of rocks beneath afort. A Jew looked down from the fort and asked, 'And who are you?' He replied,'I am cAll, son of Abu Talib!' The Jew then said, 'I swear by what was revealedto Moses, you are victorious!' And he did not return until God granted victoryat his hands!"
Al-Bayhaqi stated that al-Hakim informed him, quoting al-Asamm, quotingal-^Utaridi, from Yunus b. Bukayr, from al-Husayn b. Waqid, who quoted cAbdAllah b. Burayda, as having said, "My father narrated to me as follows, 'At thebattle of Khaybar, Abu Bakr took the banner but returned without having beengiven victory. Mahmud b. Maslama was killed, and the army came back.
'"The Messenger of God (SAAS) then said, "Tomorrow I will certainlyaward my banner to a man who loves God and His messenger and whom Godand His messenger love. He will not return until God grants him victory." Weslept well that night, confident that the next day there would be victory. TheMessenger of God (SAAS) performed the morning prayer and called for thebanner. He arose and then not one among us with good standing with theMessenger of God (SAAS) did not hope that he would be that man. I myself waspresumptuous enough to hold my own head high in expectation, because of mystanding with him. He called for cAli b. Abu Talib, whose eyes were botheringhim. He (the Messenger of God (SAAS) wiped them and then gave him thebanner. And victory was granted him.'"
(The narrator went on) "I heard cAbd Allah b. Burayda say, 'My fatherrelated to me that he was a friend of Marhab."",s
Yunus stated that Ibn Ishaq said, "The first of the forts at Khaybar to bedefeated was that of Nacim. There Mahmud b. Maslama was killed; a millstonewas dropped from it upon him and it killed him."
Al-Bayhaqi narrated, from Yunus b. Bukayr, from al-Musayyab b. Maslamaal-Azdi, (who said) that cAbd Allah b. Burayda related to him, from his fatherwho said, "The Messenger of God (SAAS) might well be affected by a badheadache and spend a day or two without going outside to the people. When hemade camp at Khaybar he suffered a severe headache and did not come outto the men. Abu Bakr took up the banner of the Messenger of God (SAAS) andthen set out to battle where he fought fiercely. He then returned. cUmar nexttook it, fought a battle even more fierce than the first and then he returned. TheMessenger of God (SAAS) was informed of this and he said, 'Tomorrow I shall
65. The reference is to a Jew who was champion of a feat at Khaybar. See the Ipadith reportedhereafter, pp.254 et seq.
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certainly give it to a man who loves God and His messenger and whom Godand His messenger love. He will take it (Khaybar) by force.'
"cAh was not present. The men of Quraysh there had aspirations for it, eachone hoping to receive it. Next morning cAli b. Abu Talib came riding a camel ofhis. He made it kneel nearby. He was suffering from an eye ailment and hadbound his eye with a piece of striped cloth. The Messenger of God (SAAS)asked him, 'What's wrong?' He replied, 'My eyes became sore after you left.' Hetold him, 'Come close to me.' He then spat in 'All's eye and he suffered no painfrom it till he left.
"The Messenger of God (SAAS) then gave him the banner and he took itand left. He was wearing a purple and red outer garment, the nap of which hadworn off. When he reached Khaybar, Marhab, the commander of the fort, cameout, wearing on his head a Yemeni helmet with a stone with a hole in it the sizeof an egg. He was reciting the following,
'Khaybar knows that I am Marhab, fully armed, a hero,well tested.
When lions advance and rage, their prey retreats fromthe victors' attack.'
"cAli, may God be pleased with him, responded with the verse,
'I am he whom my mother named "Haydar", "lion", likethose of the forests, extremely fierce
I'll give you full measure for measure.'"
He went on, "They exchanged two blows and 'All then surprised him with ablow that split the stone, and his helmet and his head, right down to the molars.He then conquered the city."
The hafiz al-Bazzar related from cAbbad b. Yacqub, from <Abd Allah b. Bakr,from Hakim b. Jubayr, from Sa'id b. Jubayr, from Ibn cAbbas, the story of thedispatch first of Abu Bakr, then of 'Umar at Khaybar, and then the missionof cAli at whose hands victory came. In his text there are unsatisfactory andstrange elements. His chain of transmission includes persons accused of Shlcisympathies. But God knows best.
Muslim and al-Bayhaqi, the following being the wording of the latter, relatedthrough cIkrima b. cAmmar, from Iyas b. Salama b. al-Akwac, from his father whonarrated a long account in which he told of their return from the expeditionagainst Band Fazara. He said, "We remained there only three days before goingforth to Khaybar. cAmir went out and began to recite,
'By God, had it not been for you, we would not havebeen rightly guided, nor given alms nor prayed.
By your grace, we have not failed; so send down Yourserenity upon us
And make our feet firm when we meet the enemy.'
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"The Messenger of God (SAAS) asked who it was speaking. 'That is 'Amir,'they said. 'May your Lord forgive you!' he then said. And the Messenger ofGod (SAAS) never made such special mention of any person without him beingmartyred. "Umar, mounted on a camel, commented, 'I wish you had let us goon enjoying 'Amir!'
"When we approached Khaybar, Marhab came out, brandishing his swordand reciting,
'Khaybar knows that I am Marhab, fully armed, a hero,well-tested,
Like lions charging in fury.'
"'Amir, may God be pleased with him, went out to challenge him, reciting,
'Khaybar knows that I am 'Amir, fully armed, a herobrave.'
"They exchanged two blows, then Marhab's sword struck into 'Amir's shield.He charged vigorously at him, and he, 'Amir, retreated and struck his own ankle,causing a fatal wound."
Salama stated, "I then left and came across a group of the Companions of theMessenger of God (SAAS), saying, ''Amir's work was all in vain; he killed himself!'
"When I approached the Messenger of God (SAAS) I was weeping andhe asked, 'What's wrong with you?' I replied, 'They say that Amir's work wasin vain.' 'And who said that?' he asked. 'Some of your Companions,' I replied.'They lied,' he said, 'he shall have a double reward.'
"The Messenger of God (SAAS) then asked that 'All, who was sufferingfrom sore eyes, be sent for and said, 'I shall certainly give the banner today to aman who loves God and His messenger.' I returned with 'All, leading him. TheMessenger of God (SAAS) then spat into his eye and he was cured. He gave himthe banner. Marhab came forth, reciting,
'Khaybar knows that I am Marhab, fully armed, a hero,well-tested,
Like lions charging in fury.'
"'All went out to challenge him, saying,
'I am he whom my mother named "Haydar", "Hon"; likethose of the forests, fearsome in aspect.I'll give you full measure for measure.'
"He then struck Marhab and split open his head, killing him. Then the conquestcame."
Thus according to this text it was 'All who killed Marhab, the jew, God damnhim!
Ahmad stated that Husayn b. Hasan al-Ashqar related to him that Qabus b.Abu Zubyan related to him, from his father, from his grandfather, from 'All,
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who said, "When I had killed Marhab, I brought his head to the Messenger ofGod (SAAS)."
Musa b. {Uqba narrated from al-Zuhri that the man who killed Marhab wasMuhammad b. Maslama. Muhammad b. Ishaq stated the same, as follows, "cAbdAllah b. Sahl, of Banu Haritha, quoted from Jabir b. cAbd Allah as having said,'Marhab the Jew came forth from the fortress at Khaybar reciting the following,
"Khaybar knows that I am Marhab, fully armed, a hero,well tested,
Sometimes I thrust and at others I strike, like lionscharging in fury.
Those I defend are indeed under protection and shallnot be approached."
" 'Ka^ b. Malik responded to him as follows,
"Khaybar knows that I am Ka^, the problem-solver,brave and determined.
When warfare arises and the batde rages, I wield asharp sword that pierces like lightning.
He will tread you underfoot until the brave arehumbled, by the hand of a faultless warrior.'"
"As Marhab recited (other) verses, he asked, 'Will anyone engage me in combat?'The Messenger of God (SAAS) asked, 'Who will do this?' Muhammad b.Maslama responded, 'I will, Messenger of God! It is up to me to seek revenge,for they killed my brother yesterday.' He told him, 'Go at him! O God, give himaid against him!'
"When they drew near one another a brittle old tree was there between themand each of them began using it to avoid his adversary. Whenever one of themtook refuge behind it, the other would cut the wood with his sword to get at theother. Eventually the tree stood branchless, like a man. Marhab then attackedMuhammad b. Maslama and struck him. He met the blow with his shield andMarhab's sword cut into it and remained wedged there. He then withdrew it,and Muhammad struck at him until he had killed him."
Imam Ahmad related this from Ya^rub b. Ibrahim, from his father, from IbnIshaq, in similar terms. Ibn Ishaq went on to state, "Some people say thatMuhammad b. Maslama recited the following verses as he struck him,
'Khaybar knows that I am a warrior; sweet if I wish, ora deadly poison!"'
Al-Waqidi related it thus from Jabir and other early authorities, to the effectthat it was Muhammad b. Maslama who killed Marhab.
Al-Waqidi went on to recount that Muhammad b. Maslama cut off both ofMarhab's legs and that Marhab asked him, "Finish me off!" He replied, "Tastedeath as did Mahrnud b. Maslama!" Then 'All passed by and cut off his head.
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The two men later disputed over his possessions before the Messenger of God(SAAS), who gave to Muhammad b. Maslama his sword, his spear and hishelmet along with its inner lining. Inscribed on his sword were the words, "Thisis the sword of Marhab; he who tastes it dies."
Ibn Ishaq then recounted that Marhab's brother Yasir next came out, asking,"Who will do combat with me?"
Hisham b. cUrwa claimed that al-Zubayr went out to fight him and UmmSafiyya, daughter of (Abd al-Muttalib, asked, "Messenger of God, will he kill myson?" He replied, "On the contrary, your son will kill him, if God so wills it."The two men then fought and al-Zubayr killed him.
If anyone thereafter commented to al-Zubayr, "By God, your sword wasreally sharp that day!" he would reply, "I swear by God, it wasn't sharp. I justhit him really hard."
Yunus stated, from Ibn Ishaq, from one of his people, from Abu Rafie, thefreed-man of the Messenger of God (SAAS), who said, "We went forth with cA!ito Khaybar; the Messenger of God (SAAS) had sent him out with his banner.As he approached the fort, its people came out to him and he battled them. Oneof them, a Jew, struck him and knocked his shield from his hand. cAIi pickedup the gate of the fort and used it to defend himself. It stayed in his hand as hefought, until God (SAAS) granted him victory. He then threw it aside. And I,with seven others, myself being the eighth, tried hard to turn that door over, butwe could not do it!"
There seems some vagueness about this report, as well as an obvious gap inits chain of transmission.
However, the hafiz al-Bayhaqi and al-Haklm gave an account through Muttalibb. Ziyad, from Layth b. Abu Salim, from Abu Jacfar al-Baqlr, from Jabir, that*AIl carried the gate at Khaybar so that the Muslims could climb over it andconquer the town. The account states that afterwards 40 men tried but could notcarry it!
There is weakness in this hadtth. There is a further weak account, from Jabir,that states, "Then 70 men joined together and it was all they could do to replacethe gate."
Al-Bukhari stated that Makki b. Ibrahim related to him, quoting Yazld b.Abu cUbayd, who said, "I saw a scar from a blow on Salama's leg. I asked him,'Abu Muslim, what blow caused this?' 'This is a wound I got at Khaybar. Peopletold one another, "Salama was wounded!" Then I went to the Prophet (SAAS),and he blew on it three times. And I've never suffered from it right up till now.'"
Al-Bukhari stated that cAbd Allah b. Maslama related to him, quoting Ibn AbuHazim, from his father, from Sahl, who said, "On one of his expeditions, theProphet (SAAS) met and battled the polytheists. Then each side returned totheir camp. Among the Muslims there was one man who tirelessly chased after
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all and sundry of the polytheists, striking at them with his sword. Someone saidto him, 'None of us has accomplished so much as so-and-so has.' He replied, 'Hewill go to hell.' They asked him, 'Well, if he's going to hell, which of us will goto heaven?' One of the men said, 'I'm going to follow him. Whether he hurriesor slows down, I'll be with him.1 Eventually the man was wounded and wantedto die. So he placed the hilt of his sword in the ground and its tip between hisnipples and bore down on it, thus killing himself.
"So the men (who had followed him) came to the Prophet (SAAS) andexclaimed, 'I do bear witness that you are the Messenger of God!' 'What's upwith you?' he asked him and the man told him. The Messenger of God (SAAS)then said, 'A man may perform actions like those who belong in paradise andseem to people to belong in paradise, yet be headed for hell, or he may performactions such as those of the inhabitants of hell and be headed for paradise.'"
He related this also from Qutayba, from Ya^ub, from Abu Hazim, from Sahl.That account is the same, or almost so.
Then al-Bukhari stated that Abu al-Yaman related to him, quoting Shu^yb,from al-Zuhn (who said), "Sa(id b. al-Musayyab informed me that Abu Hurayrasaid, 'We took part at Khaybar, and the Messenger of God (SAAS) said, referringto a man among his force who was pretending allegiance to Islam, "This manbelongs in hell." When the fighting commenced, that man fought very fiercelyand received many wounds, so that some people began to have their doubts. Theman suffered much pain from his wounds and put his hand into his quiver,took out an arrow and cut his throat with it. Some of the Muslims hurriedoff and said, "Messenger of God, God has fulfilled what you said! So-and-sohas committed suicide!" He then said, "Get up, so-and-so and so-and-so andannounce, 4No one but a believer will enter paradise; and God aids the faith eventhrough an evil man!"""
Musa b. ^qba narrated from al-Zuhri the story of the black slave upon whomGod bestowed faith and martyrdom within the same hour. Ibn Lahi'a narratedit similarly from Abu al-Aswad, from ^Urwa. Both stated, "There was a blackAbyssinian slave who lived in Khaybar who cared for a herd belonging to hismaster. When he saw that the people of Khaybar were taking up their weapons,he asked them, 'What are you going to do?' 'We are going to do battle with thatman who claims to be a prophet.'
"This reference to a prophet had an impact upon him and he took his herd andapproached the Messenger of God (SAAS), asking him, 'To what do you invite?'He replied, 'I invite you to Islam, to bear witness that there is no god but God, thatI am the Messenger of God, and that you will not worship any other than God.'The slave then asked, 'What will I get if I bear witness to that and believe in God?'The Messenger of God (SAAS) replied, 'Paradise, if you die believing that.'
"The slave accepted Islam and said, 'Prophet of God, this herd I have is mysecurity.' The Messenger of God (SAAS) said, 'Drive it out of our camp and
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throw stones at it. God will discharge your security from you Himself.' Hedid so, and the herd returned to its Jewish master, who realized that his slavehad accepted Islam. The Messenger of God (SAAS) then arose and addressedhis men."
He went on to relate the hadith of him having given the banner to cAli, theapproach of the latter to the fort of the Jews, and his killing of Marhab. (Theaccount states) "Also killed (while) with cAll was that black slave, who was borneby the Muslims to their camp and brought into the main tent. They claimthat the Messenger of God (SAAS) looked inside the tent, then turned to hisCompanions and commented, 'God has honoured this slave and led him to good.Islam was truly within his heart. At his head I saw two of the kauris of paradise.'"
The hafiz al-Bayhaql narrated through Ibn Wahb, from Haywa b. Shurayh,from Ibn al-Hadd, from Shurahbll b. Sa^, from Jabir b. cAbd Allah, who said,"We were with the Messenger of God (SAAS) at the expedition to Khaybar. Araiding party went out and they captured a man who was shepherding a herd."
He went on to relate roughly the same story of the black slave and said of him,"He died a martyr and had not made a single prayer prostration to God!"
Al-Bayhaql then stated that Muhammad b. Muhammad b. Muhammadal-Faqih related to him, quoting Abu Bakr al-Qattan, quoting Abu al-Azhar,quoting Musa b. Ismacll, quoting Hammad, quoting Thabit, from Anas, that aman came to the Messenger of God (SAAS) and said, "Messenger of God, I'ma man who is black in colour, ugly of face and who owns nothing. If I fight thosepeople until I'm killed, will I enter paradise?" "Yes," he replied.
(Anas's account continues that) "the man then went forth and batded untilhe was killed. When the Messenger of God (SAAS) was brought to his body, hesaid, 'God has made your face handsome, sweetened your smell and increasedyour wealth.' Then he said, 'I saw his two wives, houris, competing to take off hisgown; they were entering the space between his skin and his gown.'"
AI-Bayhaqi then narrated through Ibn Jurayj as follows, "{Ikrima b. Khalidinformed me, from Ibn Abu 'Aramar, from Shad dad b. al Hadd, that a bedouincame to the Messenger of God (SAAS), expressed his belief in him and followedhim, saying, 'I will go forth with you.' The Prophet (SAAS) gave him into thecharge of one of his Companions. At Khaybar the Messenger of God (SAAS)received booty and divided it up, including a portion for this man which he gaveto the Companions of this man for he had been guarding their rear. When hecame to them they gave it to him. He asked, 'What is this?' They replied, 'Theportion assigned to you by the Messenger of God (SAAS).' He responded, 'Itwas not for this that I followed you! I followed you so that I might be shot righthere.' And he pointed with an arrow at his throat. 'So I would die and enterheaven!' He (the Messenger of God (SAAS)) then said, 'If you keep trust withGod, he will keep trust with you.'
"They then arose to battle the enemy. Later he was carried in to the Messengerof God (SAAS); he had been struck with an arrow where he had pointed! The
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Prophet (SAAS) then asked, 'That is really him?' 'Yes,' they replied. He thensaid, 'He kept trust with God, so God kept trust with him.'
"The Prophet (SAAS) then gave his own gown for him to be wrapped in, laidout his body in front and prayed over him. Part of his prayer that is knownincludes, 'O God, this is your servant; he went forth in your cause and was killeda martyr. I bear witness for him'"
Al-Nasa5l related this from Suwayd b. Nasr, from <Abd Allah b. al-Mubarak,from Ibn Jurayj, in similar words.
Division.
Ibn Ishaq stated, "The Messenger of God (SAAS) then took possession of theproperties one by one as he conquered one fort after the next. The first of theirforts conquered was Nacim. There Mahmud b. Maslama was killed; a millstonewas tossed down on him and it killed him. The next fort was al-Qamus, that ofBanu Abu al-Haqiq."
The Messenger of God (SAAS) acquired captives from them. These captivesincluded Safiyya, daughter of Huyayy b. Akhtab. She had been the wife of Kinanab. al-Rablc b. Abu al-Haqiq. Also captured were two of her female cousins. TheMessenger of God (SAAS) chose Safiyya for himself; Dihya b. Khalifa hadasked him for her; when the Messenger of God (SAAS) chose her for himself,he gave to Dihya her two cousins.
The captives taken at Khaybar were distributed among the Muslims. Themen were eating the flesh of donkeys, and the Messenger of God (SAAS) issueda proclamation against their doing this.
Al-Bukhari devoted his attention to this and reported the prohibition fromexcellent sources.
Its prohibition has been accepted by most scholars both early and later; allfour of the "orthodox Imams" prohibited its consumption.
However, some early authorities, including Ibn cAbbas, maintained thateating it was permissible. These scholars offered varying reasons for discountingthe ahadith that have come down prohibiting it. For example, it was suggestedthat the prohibition came because they were using the donkeys for transport.Another reason given was that the prohibition related to the fact that thedonkeys were booty that had not yet been divided up into the (required)fifths. It is also suggested that it related to the donkeys eating excrement, dungthat is.
The truth is that it was prohibited because of its nature. Authentic evidencesrelate that the crier of the Messenger of God (SAAS) called out, "God and Hisprophet prohibit your eating the meat of donkeys; it is unclean."
Affirmation of this is to be found in the work Kitab al-Ahkam.
Ibn Ishaq stated, "Sallam b. Kirkira related to me, from (Amr b. Dinar, fromJabir b. <Abd Allah -Jabir himself not having been present at Khaybar - that
261
when the Messenger of God (SAAS) prohibited people from consuming donkeymeat, he also allowed them to eat horsemeat."
The provenance of this is secure in both sahih collections, from a hadith ofHammad b. Zayd, from cAmr b. Dinar, from Muhammad b. cAli, from Jabir,may God be pleased with him. He said, "At Khaybar, the Messenger of God(SAAS) prohibited eating the meat of donkeys and gave permission for horses(to be eaten)."
This is the phraseology given by al-Bukhari.
Ibn Ishaq stated, "cAbd Allah b. Abu Najlh related to us, from Makhul, thatthe Prophet (SAAS) prohibited four things that day: intercourse with pregnantwomen, eating domestic donkeys, eating carnivorous animals, and selling thespoils of war before their (official) allotment."
This hadith is mursal, lacking proper transmission back to the Prophet (SAAS).
Ibn Ishaq stated, "Yazid b. Abu Habib related to me, from Abu Marzuq, Najlb'sfreed-man, from Hanash al-San'anl, who stated, 'We were on an expedition withRuwayfic b. Thabit, the ansari, to al-Maghrib, North Africa. One of the townsthere, named Jirba, was conquered and a crier stood among us and announced,'I am telling you only what I heard the Messenger of God (SAAS) tell us atKhaybar. He stood up among us and said, "It is not permissible for a manwho believes in God and the last day to mingle his sperm with that of others" -referring to intercourse with pregnant captive women. "It is not permissible fora man who believes in God and the last day to have intercourse with a captivewoman before determining that she is without child. It is not permissible fora man who believes in God and the last day to sell any spoils of war before itsallotment. It is not permissible for a man who believes in God and the last day toride any mount from the captured stock of the Muslims and then to return itwhen it is exhausted. Nor is it permissible for a man who believes in God and thelast day to wear any clothing from the captured stock of the Muslims and thento return it when it is worn out."'"
Abu Da'ud narrated this similarly through Muhammad b. Ishaq. Al-Tirmidhinarrated it from Hafs b. cAmr al-Shaybani, from Ibn Wahb, from Yahya b.Ayyub, from Rabi^ b. Salim, from Bishr b. <Ubayd Allah, from Ruwayfi* b.Thabit in abbreviated form. He characterized the hadith as hasan, "good".
In the sahih of al-Bukhari, from Nafi', from Ibn ^Jmar, it is stated thatthe Messenger of God (SAAS) at Khaybar prohibited the meat of domesticdonkeys, and also the eating of garlic.
Ibn Hazm narrated, from 'All and. Shurayk b. al-Hunbal, that they acceptedthe prohibition of onions and raw garlic. What al-Tirmidhi transmitted from themwas that (use of them) constituted aljkaraha,1* a practice considered repugnant.But God knows best.
66. That is, something for which there was disapproval but not prohibition.
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People speak of the hadtth given in both sahih collections through al-Zuhri,from cAbd Allah and al-Hasan, sons of Muhammad b. al-Hanafiyya, from theirfather, from his father cAll b. Abu Talib, may God be pleased with him, that theMessenger of God (SAAS) prohibited at Khaybar nikah al-mufa, "temporarymarriage", and (eating) the meat of domestic donkeys.
This wording in both sahih collections comes down through Malik and others,from al-Zuhri. This hadtth requires that the prohibition of nikah al-mufia appliedonly to the battle at Khaybar.
This is problematic, from two viewpoints. One is that at the battle of Khaybarthere were no'women to be so married, and their having captive women obviatedtemporary marriage.
The second problem is that it is established in the sahih of Muslim, relatedfrom al-Rabi' b. Sabra, from Ma<bad, from his father, that the Messenger ofGod (SAAS) gave permission to engage in al-mufa at the time of the conquest(of Mecca), but then prohibited it before he had left Mecca, saying, "God hasprohibited it until Judgement Day."
According to this, then he would have prohibited it, then permitted it andthen for it to have been again prohibited. This would have required there to havebeen abrogation twice. And that is unlikely.
Al-Shafici, moreover, stated that he knew of nothing that had ever beenpermitted then prohibited, then permitted and again prohibited, apart fromnikah al-mufa. And the only reason he made the exception for this was becausehe was relying upon both these traditions referred to above.
Al-Suhayll and others quote scholars who claim that it was permitted threetimes and prohibited three times. Others state that this happened four times.This is most unlikely. But God knows best.
The authorities differ as to when was the first time it was prohibited. Somesay at Khaybar, others at the '■umrat al-qada?, others in the year of the conquest(of Mecca); this latter seems the most likely. Others say it was first prohibited atAwtas (a time close to that of the alternative preceding it); others say at Tabilk,others at the hijjat al-mada^, the "farewell pilgrimage".
Abu Da°ud related this.
Some scholars refute the hadtth related from <All, may God be pleased withhim, by saying that it contains taqdim wa ta?kkir, "an inaccurate sequencing oftime".
The best alternative seems to be what the Imam Ahmad related, as follows,"Sufyan related to us, from al-Zuhri, from al-Hasan and cAbd Allah, the two sonsof Muhammad (b. al-Hanafiyya) from their father. Hasan was the more convincedof the two that 'All had said to Ibn <Abbas, 'The Messenger of God (SAAS)prohibited nikah al-mufa and eating the meat of domestic donkeys at Khaybar."'
They said, "The narrator believed that the mention of Khaybar was the timeand place for the prohibition of both; that was not so, however, since it was oneonly for the prohibition of donkey meat. There is no time and place mentioned
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in fact for nikah al-muf-a. He included this only because cAli, may God bepleased with him, learned that Ibn cAbbas had permitted the nikah al-mufa andthe meat of donkeys, as is well known. And the Commander of the Believers,(<Ali) therefore toid him, 'You are misguided. The Messenger of God (SAAS)prohibited nikah al-mufa and the meat of domestic donkeys at Khaybar.'"
He joined both together in this prohibition for him so that he would retractwhat he had considered permissible.
Our teacher, the hafiz Abu al-Hajjaj al-Mizzi, may God encompass him in hismercy, tended to accept this explanation.
Nevertheless, Ibn "Abbas did not retract the permission he had given regardingdonkey meat and temporary marriage. He attributed the prohibition againsteating donkeys to the fact that they were their baggage animals. As for temporarymarriage, he only rendered this permissible in case of need while travelling. Asfor the prohibition, that referred to when the circumstances involved indulgenceof wealth or lust. Various of his associates and followers have adopted his position.This was well known to be the view of the scholars of Hijaz up to the time of IbnJurayj and beyond.
There is an account relating that Imam Ahmad b. Hanbal took the sameposition as Ibn cAbbas; however, this account is weak.
Certain persons who adhere to the view of permissibility try to relate anaccount from the Imam (Ahmad) to the same effect. This also is inauthentic, butGod knows best. The text relating to this is in the Kitab al-Ahkam. And help issought through God.
Ibn Ishaq stated, "The Messenger of God (SAAS) then began advancingslowly upon their forts and properties. cAbd Allah b. Abu Bakr related to me thatit was related to him by someone of Aslam that Banu Sahm of Aslam came to theMessenger of God (SAAS) and said, 'Messenger of God, we have fought hardand yet we have nothing.' They had not found the Messenger of God (SAAS)able to give them anything. He then said, 'O God, You well know their state andthat they have no strength and that I have nothing to give them. Open up beforethem the wealthiest of their fortresses and give them sufficiency mainly in fatsand food.' Next morning the fort of al-Sa'b b. Mu<2dh was conquered for them.And no fort in Khaybar was wealthier or had richer food than it."
Ibn Ishaq went on, "Various fortresses having been conquered and certainproperties acquired, the Messenger of God (SAAS) arrived finally at their fortscalled al-Watlh and al-Sulalim; those were the last of the Khaybar castles to beconquered. The Messenger of God (SAAS) besieged the enemy there for someten days."
Ibn Hi sham stated, "Their rallying cry at Khaybar was, Ya Mansurf Amit!Amitl 'O Victor! Kill! Kill.'"'
Ibn Ishaq stated, "Burdayda b. Sufyan al-Azdi al-Aslami related to me, fromsome men of Banu Salama, from Abu al-Yusr Ka'b b. cAmr, who said, 'I was
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with the Messenger of God (SAAS) at Khaybar one evening when a herd of sheepbelonging to a Jew passed by, heading for their forts which we were besieging.The Messenger of God (SAAS) asked, 'Which man will feed us from thesesheep?' I replied, 'I will, Messenger of God!' 'Then do so,' he told me.
"So I went out, racing as hard as I could, like an ostrich. When he saw me dothis, and was about to head back, he exclaimed, 'O God, let us enjoy him long!'When I had reached the sheep, the first ones had already entered their fort. ButI caught two ewes from their rear, tucked them under my arms and sped back,carrying them as if I bore nothing. I threw them down before the Messenger ofGod (SAAS), and they slaughtered and ate them both."
Abu al-Yusr was one of the last of the Companions of the Messenger ofXrod(SAAS) to die. He would weep when telling this hadith, and then say^And theywere given my whole life to enjoy; I was the last of them." /
The hafiz al-Bayhaql stated in Dala>iI(Tke Signs) as follows, "Abu MuhammadcAbd Allah b. Yusuf al-Isbahanl informed us, quoting cAbo Sacid b. al-AVabl,quoting Safari b. Nasr, quoting Abu Mu'awiya, from cAsim al-Ahwal, fromAbu cUthman al-Nahdi (or from Abu Qalaba) who said, 'When the Messengerof God (SAAS) advanced on Khaybar, the fruit was unripe. But the men racedfor it, became feverish and complained to him of this. He told them to cool waterin pots and then to have this poured over them when dawn came and to repeatthe name of God. They did this and it was as though they had been hobbledand then had their cords removed.'"
Al-Bayhaql stated, "We related this hadith from cAbd al-Rahman b. Rafi' withan uninterrupted line of transmission. According to it the phrase 'between theal-maghrib and the al^asha times for prayer' was used."
Imam Ahmad stated that Yahya and Bahz both related to him as follows,"Sulayman b. al-Mughira related to us, quoting Humayd b. Hilal, quoting cAbdAllah b. Mughaffal, who said, 'My share of the booty at Khaybar was a leatherbag of lard. I gripped it tight and said, "I'll not give any of this to any one!" ThenI turned and saw the Messenger of God (SAAS) smiling."'
Ahmad said, "cAffan related to us, quoting Shu'ba, from Hamid b. Hilal,quoting cAbd Allah b. Mughaffal, who said, 'While we were besieging the fortressat Khaybar, someone threw down at us a leather bag containing lard. So I wentand took it. Then I saw the Prophet (SAAS), and I felt ashamed.'"
Both compilers of the sahih collections gave it from a hadith of Shu^a.Muslim also related it, from Shayban b. Farukh, from cUthman b. al-Mughira.
Ibn Ishaq stated, "Someone whose word I do not doubt related to me from<Abd Allah b. Mughaffal al~Mazani as follows, 'At Khaybar, I captured a leatherbag of lard. I carried it around my neck and went off to my mount and mycompanions. The man placed in charge of the booty then came up to me andgrabbed the side of it, saying, "Come on! Not till it's divided up among theMuslims." I replied, "No, by God, I'll not give it to you!" He then began pulling
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the bag away from me. Then the Messenger of God (SAAS) saw us while we werebehaving this way, and he smiled and laughed. He then told the booty-master,"Let him have it." So he released it and I went off with it to my mount and tomy companions and we ate it.'"
Most scholars refer to this hadith in relation to Imam Malik's prohibition ofthe use of the fat from animals sacrificed by Jews and captured by Muslims. Thisis because God Almighty stated, "and the food of those to whom the Book cameis permissible for you" {surat al-Ma°ida; V, v. 5). He (Imam Malik) said, "This isnot food for them (the Jews)." (His opponents, however,) cite this hadith againsthim. Nevertheless, there are doubts about this hadith. This lard could well havebeen permitted to them. But God knows best.
This hadith was also cited to show that food is not subject to the divisioninto fifths. This is supported by what Imam Abu Da'ud related, as follows,"Muhammad b. al-'Ala* related to us, quoting Abu Mu'awiya, quoting Ishaqal-Shaybani, from Muhammad b. Abu Mujalid, from cAbd Allah b. Abu Awfa,who said, 'I asked, "Didn't you divide up (captured) food into the fifths duringthe time of the Messenger of God (SAAS)?" He {sic) replied, "We did capturefood at Khaybar. People would come and take of it what they needed, thenleave.'""
Abu Da'ud is alone in giving this; the hadith is hasan, "good".
An Account of the Story ofSafiyya, daughter ofHuyayy b. Akhtubal-Nadriyya, may God be pleased with her.
When the Messenger of God (SAAS) forced the Jews of Banu al-Nadir to vacateMedina, as was related above, most of them went to Khaybar. Their numberincluded Huyayy b. Akhtub and Banu Abu al-Huqayq, who were persons ofwealth and prestige among their people. Safiyya at that time was a child, notyet having reached maturity. Thereafter, when she was ready for marriage, it wasarranged to her cousin. When she was conducted to him after the wedding, heconsummated the marriage. Their married life continued for some time. Thenin her sleep she saw the moon descend from the sky in her lap. She related thisvision to her cousin, who slapped her face and said, "So you yearn to have the'king of Yathrib' as your husband, do you?"
Soon thereafter the arrival and siege of them by the Messenger of God (SAAS)occurred and Safiyya was among those captured, while her husband was killed.
Then the Messenger of God (SAAS) chose her and she became part of hishousehold, to which she now belonged, as will be related. After ascertaining thatshe was not pregnant and not menstruating he consummated marriage with herand discovered the mark made on her cheek by her husband's blow. He asked herabout this, and she related to him what she had seen in those wonderful visions.May God be pleased with her and grant her pleasure.
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Al-Bukhar! stated that Sulayman b. Harb related to him, quoting Hammadb. Zayd, from Thabit, from Anas b. Malik, who said, "The Prophet (SAAS)performed the al-subh, morning prayer, while it was still dark, near Khaybar.He then said, iAIlahu Akbar\ God is most Great! Khaybar is ruined! It's abad day for an enemy who has been warned when we can dismount in theiropen square!'
"Then the enemy hurried to escape along the alleyways and the Prophet(SAAS) killed their warriors and took their children captive. Among theprisoners was Safiyya. She went to Dihya al-Kalbl, and then to the Prophet(SAAS), who gave her her freedom as her dowry."
Muslim also related this from a hadith of Hammad b. Zayd which has severallines of transmission from Anas.
Al-Bukhari stated that Adam related to him, from Shu*ba, from cAbd aMAzizb. Suhayb, who said, "I heard Anas b. Malik say, 'The Prophet (SAAS) tookSafiyya captive and then gave her her freedom and married her.' Thabit askedAnas, 'Did he not give her a dowry?' He replied, 'He gave her herself as dowry,rewarding her her freedom.'"
Al-Bukhari is alone in giving this from this line.
Al-Bukhari stated that cAbd al-Ghaffar b. Da'ud related to him, quotingYa'qub b. cAbd al-Rahman, as did Ahmad b. ^Isa, quoting Wahb (who said),"Ya'qub b. cAbd al-Rahman al-Zuhri informed me, from <Amr, the freed-manof al-Muttalib, from Anas b. Malik, who said, 'We came to Khaybar. After theMessenger of God (SAAS) had conquered the fortress, mention was made to himof the beauty of Safiyya, daughter of Huyayy b. Akhtub. Her husband had beenkilled, she still being a bride. The Prophet (SAAS) then chose her for himself.He left with her, travelling in her company until he reached Sudd al-Sahba'. Shewas then free of her menses and so the Messenger of God (SAAS) consummatedhis marriage with her. Thereafter, he made some hays, dates with butter, on asmall leather mat. Then he told me, "Make an invitation to those around you."And this was the wedding banquet given for Safiyya. We then left for Medina. Isaw the Prophet (SAAS) make a cushion behind himself for her with his cloakand would then sit upon his mount. He would bend his knee and she would puther foot on it, then mount up.'"
Al-Bukhari is alone in giving this; Muslim does not.
Al-Bukhari stated that Sacid b. Abu Maryam related to him, quotingMuhammad b. Ja'far b. Abu Kathir (who said), "Humayd narrated to me thathe heard Anas say, 'The Messenger of God (SAAS) stayed between Khaybarand al-Madd for three nights, Safiyya being brought to him for consummationof their marriage. I invited the Muslims to his wedding banquet. There wasno bread or meat; all he did was order Bilal to get some leather dishes in whichhe threw some dates, sour milk cheese and butter. The Muslims asked, "Isshe to be considered one of the ummahat al-mu?minin, 'mothers of the believers',or someone taken captive?" They replied, "If he keeps her veiled, then she is
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one of the Former; if not, then of the latter." When he rode on, he placed herbehind himself and put a veil over her.'"Al-Bukhart is alone in relating this.
Abu Da'ud stated that Musaddad related to him, quoting Hammad b. Zayd,from cAbd al-'Aziz b. Suhayb, from Anas b. Malik, who said, "Safiyya went toDihya al-Kalbi, and then to the Messenger of God (SAAS)."
Abu Da°ud also stated, "Ya'qub b. Ibrahim related to us, saying, 'Ibn 'Ahyyarelated to us, from (Abd al-'Azlz b. Suhayb, from Anas, who said, "The captiveswere gathered" — meaning at Khaybar—"and Dihya arrived and said, 'Messengerof God, award me a slave girl from amongst the captives.' He replied, 'Go alongand select one.' He selected Safiyya, daughter of Huyayy. Then a man came tothe Messenger of God (SAAS) and said, 'Prophet of God, you gave to Dihya'(Ya^ub added, 'Safiyya, daughter of Huyay, a lady of Qurayza and al-Nadir')'someone for whom only you are appropriate.' He replied, 'Have her brought.'When the Prophet (SAAS) saw her, he said, 'Take a slave girl from the captivesother than her.' The Messenger of God (SAAS) then set her free and marriedher.""'
He gave this account from a hadith of Ibn cAllya.
Abu Da'fid stated that Muhammad b. Khallad al-Bahili related to him,quoting Bahz b. Asad, quoting Hammad b. Salama, quoting Thabit, from Anas,who said, "A lovely slave girl fell to the lot of Dihya, but the Messenger of God(SAAS) bought her for a price of seven head of cattle. He then gave her overto Umm Salama to prepare her." Hammad (b. Salama) said, "And I believe hesaid, 'And she was readied in her house, Safiyya, daughter of Huyayy.' "
Abu Da^ud alone gave this hadith.
Ibn Ishaq stated, "When the Messenger of God (SAAS) conquered al-Qamus, thefort of Banu Abu al-Huqayq, brought to him were Safiyya, daughter of Huyayyb. Akhtub and another girl, Bilal, who had brought them both, had gone pastsome of the Jews who had been killed. When the woman with Safiyya sawthem she screamed, slapped her face and poured dirt over her head. When theMessenger of God (SAAS) saw her, he said, 'Get that she-devil away from me!' Heordered Safiyya to be brought to him and she was placed behind him and he threwhis cloak over her. And so the Muslims knew that he had chosen her for himself.
"The Messenger of God (SAAS) then told Bilal, so I have been informed,after having seen how that Jewess had behaved, 'Have you lost your sense ofcompassion, Bilal, taking the two women past their dead menfolk!'
"While still the bride of Kinana b. al-Rabic b. Abu al-Huqayq, Safiyya hadseen a vision in her sleep that a moon dropped into her lap. She told her husbandof her vision and he replied, 'That's only because you desire the "king of Hijaz",Muhammad!' He then gave her a slap on her face that blackened her eye. Themark of this was still upon her when she was brought to the Messenger of God(SAAS). He asked her how it had happened, and she told him."
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Ibn Ishaq went on, "The Messenger of God (SAAS) had Kinana b. aL~Rabicbrought to him; he was in charge of the Banu al-Nadir treasury. When askedabout it, Kinana denied knowledge of its whereabouts. Then there was broughtto the Messenger of God (SAAS) a Jew who said, 'I saw Kinana circle aroundthe treasure early every morning.' The Messenger of God (SAAS) then said toKinana, 'Do you realize that I'll kill you if we find it with you?' 'Yes,' he replied.Then the Messenger of God (SAAS) ordered that their treasure be dug up andsome of it was brought out. He then asked Kinana the whereabouts of the rest,but he refused to hand it over. And so the Messenger of God (SAAS) orderedal-Zubayr b. al-cAwam to go to him, saying, 'Torture him until you root outwhat he has.' Al-Zubayr then repeatedly struck fire on his chest until he wasclose to death. Finally, the Messenger of God (SAAS) pushed him over toMuhammad b. Maslama, who cut off his head in revenge for the loss of hisbrother, Mahmud b. Maslama."
Division.
Ibn Ishaq stated, "The Messenger of God (SAAS) besieged the people ofKhaybar in their two forts al-Watih and al-Sulalim. When they were sure thatall was lost, they asked him to let them leave, and to spare their blood. He did so.The Messenger of God (SAAS) had seized all the wealth of al-Shiqq, al-Nitatand al-Katiba, and all their forts, except for those two. When the people at Fadakheard what had happened to the others, they wanted the same. So they sent tothe Messenger of God (SAAS), asking him to let them leave and to spare theirblood on the understanding that they would leave their possessions for him. Heagreed. One of the intermediaries between the Messenger of God (SAAS) andthem in this matter was Muhayyisa b. Mas'ud, brother of Banu Haritha.
"When the people of Khaybar surrendered on this agreement, they asked theMessenger of God (SAAS) to grant them a half share in the properties, saying,'We know more about it than you do, and we'll make it produce more.' TheMessenger of God (SAAS) made peace with them on this basis of half shares,provided that, 'If we wish to expel you, we will do so.' He made a similararrangement with the people of Fadak."
Section: On the Conquest of their Forts and the Division of their Land.
Al-Waqidi stated, "When the Jews from the forts of Nacim and of that ofal-Sa^ b. Mu'adh went to that of al-Zubayr, the Messenger of God (SAAS)besieged them for three days. Then one of the Jews, a man named cAzal, cameto the Messenger of God (SAAS) and said, 'Abu al-Qasim, will you giveme protection if I direct you to what refreshes the people of al-Natat andthen proceed against those of al-Shiqq? Those at al-Shiqq are deathly afraidof you.'"
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He went on, "The Messenger of God (SAAS) did give this man protectionfor his family and possessions, and the Jew then told him, 'If you were to stay awhole month besieging them, they would not care. They have undergroundsprings to which they can go out at night and drink from and then return totheir fortress.'
"The Messenger of God (SAAS) then gave orders that their springs be cutoff and the Jews came out and fought most fiercely. A number of the Muslimswere killed that day, as were ten of the Jews. The Messenger of God (SAAS)then conquered it. The last of these forts (to fall) was al-Natat. He then turnedhis attention to al-Shiqq, which consisted of several forte. The first one heattacked was Ubayy. The Messenger of God (SAAS) then attacked a castlenamed Sarnwan and he fought for it rriost vigorously. One of the enemy there, aman named cAzul, came forth and made a challenge for single combat. Al-Hababb. aJ-Mundhir went out to fight him and cut off half his arm, the man's sworddropping from his hand. The Jew fled, but al-Habab followed him and severedhis tendon. Another of them then emerged for single combat and one of theMuslims went forth to meet him. The Jew killed him. Abu Dujana then went outagainst him, killing him and seizing his weapons. After that they offered no morechallenges for single combat and the Muslims shouted 'Allahu Akbar\ God ismost Great!' They then mounted an attack on the fortress and entered it, ledby Abu Dujana. Inside they found furniture, furnishings, cattle and food. Thefighting men who had been inside fled in great haste, like lizards, until theyreached the forts al-Bazat, at al-Shiqq. There they put up a strong defence; butthe Messenger of God (SAAS) and his men moved slowly towards them andthey exchanged arrows. The Messenger of God (SAAS) actually shot at them inperson until their arrows wounded his fingertips. He then picked up a handful ofstones which he cast at their fort which shook under their impact and collapsedto the ground. The Muslims then defeated them in hand-to-hand combat,"
Al-Waqidi stated, "The Messenger of God (SAAS) then turned his attentionto the inhabitants of al-Akhbiyya, and of al-Watih and al-Sulalim, two fortsof Abu al-Huqayq. These they defended strenuously, having been joined by allthose who had been defeated from al-Natat to al-Shiqq. These joined with the restin defending al-Qamus and al-Katlba - a very strong fortress - and in al-Watihand al-Sulalim. Ultimately they stopped looking down and the Messenger ofGod (SAAS) erected a catapult to use against them.
"When they were sure their defeat was certain, the Messenger of God (SAAS),having by then besieged them for 14 days, Ibn Abu al-Huqayq came down tohim and made peace. The conditions were that he would spare their lives andallow them to withdraw, while they would give him free access to their lands,properties, gold, silver, horses, armour and weapons, while they could keep onlywhat was cala zahri insan, 'on their backs', their clothing, that is. The Messengerof God (SAAS) stated, 'But the protection of God and of His messenger is lostto you if you conceal anything.' They made peace on that basis."
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I note that when they did hide things and told lies, concealing that leather bagin which they had much wealth, it became clear that they were not keeping totheir pact. And so he killed both sons of Abu al-Huqayq and part of his familybecause they had broken their pacts and agreements.
The hafiz al-Bayhaqi stated that Abu al-Hasan cAll b. Muhammad al-Muqrlai-Asfaraylni stated to him, quoting al-Hasan b. Muhammad b. Ishaq, quotingYusuf b. Ya^ub, quoting cAbd al-Wahid b. Ghiyath, quoting Hammad b.Salama, quoting tUbayd Allah b. cUmar — according to Abu Salama - from Nafi',from Ibn Umar, who said that the Messenger of God (SAAS) battled againstthe people of Khaybar until he forced them to take refuge in their fortress. Hethus gained control of their land, their produce and their date-palms. They thenmade peace with him. The conditions were that they would leave their fortresskeeping what their mounts would carry. To the Messenger of God (SAAS) wouldgo their gold, and silver. They would move away and not hide or fail to discloseanything; if they did so, they would have no valid pact of agreement.
"They then concealed a leather bag containing money and jewels belonging toHuyayy b. Akhtub; he had carried it with him to Khaybar when Banu al-Nadirwas expelled. The Messenger of God (SAAS) asked at this time, 'What happenedto the leather bag of Huyayy that he brought from al-Nadir?' He67 replied, 'Variousexpenses and the warfare have exhausted it.' The Messenger of God (SAAS)responded, 'Only a little time has passed and there was more money thanthat.' The Messenger of God (SAAS) then pushed him over to al-Zubayr whotortured him. Before this, Huyayy had gone inside a ruin and he68 reported seeingHuyayy circling it. They then went and searched, ultimately finding the bag inthe ruin.
"The Messenger of God (SAAS) then killed the two sons of Abu al-Huqayq,one of whom was the husband of Safiyya, daughter of Huyayy b. al-Akhtub. Hetook their women and children captive and divided up their possessions sincethey had broken their agreement.
"He wanted to expel them, but they said, 'Muhammad, let us stay on this landto care for and improve it.' The Messenger of God (SAAS) and his Companionshad no revenues from farming to live on and they themselves were too occupiedotherwise to work on the land. And so he gave Khaybar over to them on conditionthat they would have an equal part of all the produce, dates and other returns,for so long as the Messenger of God (SAAS) wished.
"cAbd Allah b. Rawaha would come to them every year to receive paymentfor it from them, paying them their half. But they complained to the Messengerof God (SAAS) at the zeal with which he performed this task. They had triedto bribe him. He told them, 'You enemies of God! Would you pay me with
67. Presumably Kinana b. al-Rabic b. Abu al-Huqayq, as related in the other accounts givenabove.
68. It is unclear who is implied. Presumably a third party, as recounted heretofore.
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ill-gotten gains! By God, I come to you on behalf of the person most dear tome of all. You are more hateful in my view than the monkeys and pigs that areyour like! But my hatred for you and my love for him will not lead me to failto treat you fairly.'
"They replied, 'By this, heaven and earth are set.'6'
"The Messenger of God (SAAS) noticed some blackness around Safiyya'seye and he asked her, 'Safiyya, what is this blackness?' She replied, 'My head wasin the lap of Ibn Abu al-Huqayq while I slept. I seemed to see a moon drop intomy lap. When I told him of this, he slapped me, saying, "You yearn for the 'kingofYathrib'!"'
"She went on, 'I thought of the Messenger of God (SAAS) as the mosthateful of men. He killed my husband and my father. But he kept on explainingto me, saying, "Your father incited the Arabs against me and did so on andso forth." Eventually all that left my mind.'
"The Messenger of God (SAAS) used to give each of his wives 80 bags ofdates and 20 of barley annually. During the Caliphate of ^mar, they cheated theMuslims, and threw 'Umar's son down from atop a house, breaking his wrists.cUmar then said, 'Those owning a share of Khaybar should come for us to divideit up.' He did divide it up and their (the Jews') leader said, 'Don't expel us; allowus to remain in it as did the Messenger of God (SAAS) and Abu Bakr too.'<Umar responded, 'Do you consider that what the Messenger of God (SAAS)said does not apply to me! But how would you feel if your mount raced offtowards Syria, day after day after day!'™
"cUmar then divided it up between those who were at al-Hudaybiyya and thenat Khaybar."
Abu Da°ud related this in abbreviated form from a hadith of Hammad b.Salama.
Al-Bayhaqi stated, "Al-Bukhari appended the following in the margin of hisbook, 'Hammad b. Salama narrated it.'" I note, however, that I did not see this.But God knows best.
Abu Da'ud stated that Sulayman b. Da'ud al-Mahri related to him, quotingIbn Wahb, who said that Usama b. Zayd al-Laythl informed him, from Nafi*,from cAbd Allah b. cUmar, who said, "When Khaybar was conquered, the Jewsasked the Messenger of God (SAAS) to allow them to remain on condition thatthey would work for one-half of what it produced. The Messenger of God(SAAS) told them, 'I will allow you to stay in it on that condition for as long aswe wish,'
69. In a footnote to his translation of Ibn Ishaq's work, (op. cit. p.523) Guillaume points out thatthis is an authentically Jewish expression and that its inclusion here attests to the accuracy of thenarrator here.
70. This is a reference to the charges against the Jews of Khaybar for having broken promisesand failed to fulfil contracts.
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"And so they did. The dates, of one-half of Khaybar, were divided into sharesand the Messenger of God (SAAS) would take a portion of one-fifth. From thatfifth, he would provide 100 bags of dates and 20 of barley for each of his wives,annually.
"When cUmar wished to evict the Jews, he sent to the wives of the Prophet(SAAS) and told them, 'Whichever of you wishes me to set aside for her (landthat would produce) 100 bags, she may have the roots, land and water therefor,along with the plants to produce 20 bags of barley. This I will arrange. Thosewho prefer us to set aside what she owns of the fifth share as it has been, this toowe will do.'"
Abu Da°ud narrated from a hadtth of Muhammad b. Ishaq, who said, "Naficrelated to me, from cAbd Allah b. cUmar, that Umar stated, 'O people, theMessenger of God (SAAS) made a pact with the Jews of Khaybar on theunderstanding that he could expel them if he wished. Those with property thereshould go to it; I am expelling the Jews.' And he did expel them."
Al-Bukharl stated that Yahya b. Bukayr related to him, quoting al-Layth,from Yunus, from Ibn Shihab, from Sacld b. al-Musayyab, (who said) that Jubayrb. Mut(im informed him as follows, "I and f(ithman b. 'Affan walked over tothe Messenger of God (SAAS) and said, 'You gave to Banu al-Muttalib a partof the fifth share of Khaybar but left us out, even though we and they have thesame status with you.' He replied, 'Well, Banu Hashim and Banu al-Muttalibare one.'Jubayr b. Mutcim stated, 'The Prophet (SAAS) gave no share to Banu<Abd Shams, nor to Banu Nawfal.'"
He is alone in giving this hadith; Muslim did not.
There is one version that the Messenger of God (SAAS) said, "Banu Hashimand Banu cAbd al-Muttalib are one; they were not separate from us before Islamor thereafter."
Al-Shafft stated, "They went into the defile with them and gave them helpafter their having accepted Islam just as they had before Islam.
"Abu Talib expressed displeasure with Banu cAbd Shams and Nawfal, saying,'May God punish badly cAbd Shams and Nawfal for us, and the sooner thebetter!"'
Al-Bukharl stated that al-Hasan b. Ishaq related to him, quoting Muhammadb. Thabit, quoting Za'ida, from tUbayd Allah b. cUmar, from Nafic, from Ibn'Umar, who said, "At Khaybar, the Messenger of God (SAAS) awarded a doubleshare to each horse and a single share to each man on foot.
"This pleased Nafic, who said, 'So if a man had a horse, he received threeshares: two for the horse, one for himself.'"
Al-Bukhari also stated that Sacid b. Abu Maryam related to him, quotingMuhammad b. Jacfar (who said), "Zayd informed me, from his father, that heheard ^mar b. al-Khattab say, 'By Him who bears my soul in His hands, wereI not afraid that the other Muslims might be left in poverty, I would divide up(among the warriors) each village conquered for me, just as the Prophet (SAAS)
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divided up Khaybar. However, I will leave it all to them as a (source of) treasuryfor them to distribute among themselves."'
Al-Bukhari also related this from a hadtth of Malik; Abu Da'od did so fromAhmad b. Hanbal, from Ibn Mahdi, from Malik, from Zayd b. Aslam, from hisfather, from cUmar.
This text requires that Khaybar was divided up in its entirely among thosewho had earned the booty.
Abu Da°ud stated, "Ibn al~Sarh related to us, (who said), 'Ibn Wahb informedus, saying, "Yunus informed me, from Ibn Shihab, who said, 'I learned that theMessenger of God (SAAS) took Khaybar by force, after fighting, and left someof its inhabitants still there after the battles."""
Al-Zuhri stated on this, "The Messenger of God (SAAS) divided Khaybarinto fifths, allotting it all to those who fought there."
However, there is some disagreement over al-Zuhri's statement. What is trueis that all of Khaybar was not divided up; in fact, only one-half of it was dividedbetween the men, as will be shown.
Malik and his followers use this argument, stating that the Imam may choosewhat is best to do with conquered territories. He may divide them up (betweenthose capturing them), or he may set them aside for the benefit of all Muslims.Alternatively, he may, if he wishes, divide up part of them and set aside partto care for whatever circumstances and needs may arise.
Abu Da'ud stated, "Al-Rabi' b. Sulayman, the muezzin, related to us, quotingAsad b. Musa, quoting Yahya b. Zakariyya1 (who said) 'Sufyan related to me,from Yahya b. Sa^d, from Bashlr b. Yasar, from Sahl b. Abu Hathma, who said,"The Messenger of God (SAAS) divided Khaybar into two halves; one-halfwas for his own responsibilities, and one-half went to the Muslims; he divided itup among them on the basis of 18 parts/" "
Abu Da'ud is alone in giving this hadtth. He then related, from a hadtth ofBashlr b. Yasar that is tnursal, incomplete in its line of transmission, "he assignedto the half allotted for his needs (responsibilities) al-Watih, al-Katiba, al-SuIalimand their adjoining properties, and gave to the Muslims the half consisting ofal-Shiqq and al-Natat and their adjoining properties; the portions of theMessenger of God (SAAS) was what adjoined both of these."
He also stated that Husayn b. <Ali related to him, quoting Muhammadb. Fudayl, from Yahya b. Sacld, from Bashlr b. Yasar, the freed-man of theansar, from men among the Companions of the Messenger of God (SAAS).(These men stated) that the Messenger of God (SAAS) gained victory overKhaybar and divided it into 36 shares, each of which combined 100 shares. Tothe Messenger of God (SAAS) and the Muslims went one-half of this. Thesecond half he put aside for those from the delegations who came to stay withhim, and for other matters, along with some portions set aside for those whosuffered special misfortune.
Abu Da'ud is alone in giving this.
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He also stated that Muhammad b. ^sa related to him, quoting Mujmic b.Ya^ub b. Mujmic b. Yazld al-Ansari (who said), "I heard Abu Ya'qub b. Mujmi*say, on the authority of his uncle cAbd al-Rahman b. Yazld al-Ansari, from hisuncle Mujmic b. Haritha al-Ansari - he being one of the reciters of the Qur'an- say, 'Khaybar was apportioned to those who had (also) been present atal-Hudaybiyya. He divided it up into 18 parts. The army consisted of 1,500 men,including 300 cavalry. He alloted two shares to each man with a horse, and oneshare to each man on foot."'
Abu Da'ud is alone in giving this hadith.
Malik stated, from al-Zuhri, that Sacid b. al-Musayyab informed him that theProphet (SAAS) conquered part of Khaybar by force.
Abu Da'Ud also related this. He then stated, "The following was recitedto al-Harith b. Miskin while I was present, 'Ibn Wahb informed you all (asfollows), "Malik b. Anas related to me, from Ibn Shihab, that part of Khaybarwas taken by force and part by peace treaty. Most of al-Katlba was taken by force,and there was also a peace agreement about it. I asked Malik, 'What is al-Katiba?'He replied, 'It is land at Khaybar; it consists of 40,000 ca<%."'" Abu DaJudstated, ual-cadhg" means 'date-palms'; it can also mean date fronds."
Al-Bukhari, moreover, stated that Muhammad b. Bashshar related to him,quoting HaramI, quoting Shu'ba, quoting £Amara, from 'Ikrima, from ^isha,who said, "When Khaybar was conquered, we said, 'Well, now we'll have ourfill of dates!'
(Al-Bukhari went on) "Al-Hasan related to us, quoting Qurra b. Habib,quoting (Abd al-Rahman b. <Abd Allah b. Dinar, from his father, from Ibn Umar,who said, 'We never had our fill' — meaning of dates — 'until we conqueredKhaybar.'"
Muhammad b. Ishaq stated, "Al-Shiqq and al-Natat were part of the shareof the Muslims. Al-Shiqq consisted of 13 shares, al-Natat of 5. The totalwas divided into 1,800 shares. This was paid to those who were present atal-Hudaybiyya, both those present at Khaybar and those absent from it. And ofthose who were present at al-Hudaybiyya only Jabir b. <Abd Allah was absentfrom Khaybar; he was awarded his share.
"Those present at al-Hudaybiyya consisted of 1,400 men. With them were200 horses; 2 shares went to each horse. To each 100 men went a portionconsisting of 18 shares. Four hundred shares went to the 200 horsemen; this wasfor their horses."
Al-BayhaqI related similarly through Sufyan b. ^yayna, from Yahya b. Sacld,from Salih b. Kaysan - namely that they consisted of 1,400 men, with whomthere were 200 horses.
I note: the Messenger of God (SAAS) used an arrow to select the order of theaward of shares. The first share of the allotment of al-Shiqq went to cAsim b. cAdl.
Ibn Ishaq stated, "Katiba was a fifth portion assigned to God Almighty; ofit a portion went to the Prophet (SAAS), another to (impoverished) relations,
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orphans, the destitute and wayfarers, another to feed the wives of the Prophet(SAAS), another to feed the families of those who went out to arrange the peacetreaty with the people of Fadak.71 These included Muhayyisa b. Mas^d, to whomthe Messenger of God (SAAS) allotted 30 bags of dates and 30 bags of barley.Its (Fadak's) two valleys that were set aside for him were named Wadl al-Surir,and Wadi Khas."
Ibn Ishaq went on to give the details of all the allotments made at Khaybar; hedid so fully and very well, may God have mercy on him.
The men placed in charge of the division and the accounting were Jabbar b.Sakhr b. Umayya b. Khansa5, brother of Banu Salama, and Zayd b. Thabit, mayGod be pleased with them both.
The commander who had authority over valuation of the date-palms ofKhaybar was cAbd Allah b. Rawaha. He did this for two years. Following hisdeath, may God be pleased with him, at the battle of M^ta, Jabbar b. Sakhr, mayGod be pleased with him, took over his work.
Al-Bukharl stated that Ismacll related to him, quoting Malik, from cAbdal-Majld b. Suhayl, from Sa<id b. al-Musayyab, from Abu Sacld al-Khudari andAbu Hurayra, that the Messenger of God (SAAS) placed a man in command ofKhaybar who brought him some dates that werejanib, "of very high quality".The Messenger of God (SAAS) asked him, "Are all the dates of Khaybar likethis?" He replied, "No, I swear by God, Messenger of God! We take a sa* weightof this (dates of high quality) for two sac or three sac (of lesser quality)." He toldhim, "No, don't do that. Sell the lesser quality dates for cash and then with thatcash buy thejanib dates."
Al-Bukhari stated that al-Darawardl said, quoting cAbd al-Majld, fromSa'id b. al-Musayyab, that Abu Sacld and Abu Hurayra both related that theMessenger of God (SAAS) sent a brother of Banu <Adi of the ansar to Khaybarand appointed him in charge of it. And the same is related on a different lineof transmission from cAbd al-Majld, from Abu Salih al-Saman, from Abu Sacidand Abu Hurayra.
I note as follows. The properties of Khaybar gained by the Messenger of God(SAAS) and the Muslims and all of Fadak, constituted a large part of theterritory of Khaybar. They (the Jewish inhabitants) had emerged and madepeace with the Messenger of God (SAAS) because of their great fear of him. Toall this were added the acquisitions mentioned above from Banu al-Nadir wherethe Muslims similarly had no need to use force.
These were the personal property of the Messenger of God (SAAS). Fromthem he would subtract the yearly expenses of his family and then treat theremainder as belonging to God. He would use it to pay for the mounts, weapons
71. According to Ibn Ishaq, when the inhabitants of Fadak heard of the conquest of Khaybar,they sent emissaries to the Prophet (SAAS), offering a treaty of peace under which they wouldremain there and keep half their produce.
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and other needs of the Muslims. When he died, Fatima and his wives — or mostof them - believed that these properties would be inherited from him. They hadnot been informed of a statement that has been established to have been madeby the Messenger of God (SAAS) as follows, "We prophets do not leaveinheritance; what we leave becomes sadaqa, a public charity."
When Fatima and the wives of the Prophet (SAAS), along with al-'Abbas,sought their share of this and asked (Abu Bakr), the Trusting, to pay it to them,he related to them what the Messenger of God (SAAS) had said, namely, "Wedo not leave inheritance; what we leave becomes a sadaqa." He told them, "I willprovide for those whom the Messenger of God (SAAS) cared for; I swear byGod, the relatives of the Messenger of God (SAAS) are dearer to me thanmy own."
He spoke the truth, may God be pleased with him and give him pleasure!In that he was faithful, well-guided and adhering to the truth.
Al-cAbbas requested, as did 'All on behalf of Fatima, since they had failedto receive an inheritance, that they should have access to that charitable fund anduse it for those expenses that the Prophet (SAAS) used to meet. But Abu Bakrrefused that, considering it his duty to proceed as the Messenger of God (SAAS)had done, and not to deviate from his path and practices.
Fatima, may God be pleased with her, was annoyed with him about thisand experienced some anger. Yet this was not appropriate for her. She and allthe Muslims well knew his position and standing with the Messenger of God(SAAS) and his role in assisting him both during his life and after his death. MayGod reward him well, on behalf of his prophet, Islam and his people.
Fatima, may God be pleased with her, died six months thereafter. 'All thenrenewed his oath of allegiance. During the Caliphate of Umar b. al-Khattab,they asked him to give control of this sadaqa to 'All and al-'Abbas. Theypressured him through a group of the Companions. And Umar, may God bepleased with him, agreed to this. He did so because of the multiplicity of hisduties, the extensiveness of his domain and the great spread of his subjects.
'All gained advantage over his uncle al-cAbbas in this matter. Then theyaccompanied each other and quarrelled in front of Umar. And they broughtalong a group of the Companions to him and asked him to divide up theassets between them in such a way that each would be independent of the other.But Umar resisted this strongly, fearing that such a division would be similarto the division through inheritance. He said, "Look after it together. And ifyou can't, then turn it over to me. By Him at whose command the heavensand earth stand, I'll never reach any other decision about this!" The propertycontinued to be managed in this way, by their descendants, into the 'Abbasideera, the expenditures continuing to be made as they had been by the Messengerof God (SAAS). (This is what became of) the assets of Banu al-Nadir, fromFadak and the share of the Messenger of God (SAAS), from Khaybar.
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Division.
The slaves and the women who were there at Khaybar were awarded portionsof the booty, but no actual shares in the assets gained.
Abu Da5ud stated that Ahmad b. Hanbal related to him, quoting Bishr b.aKMufaddal, from Muhammad b. Zayd, (who said), "cUmayr, freed-man of Abual-Lahm, said, 'I was present at Khaybar with my masters. They talked about meto the Messenger of God (SAAS), and he ordered that I be awarded a sword. Iwas just about to draw it when he was informed that I was a mamluk, a slave. Hethen ordered I be given something (suitable) I would enjoy.'"
Both al-Tirmidhi and al-Nasa'I related this, from Qutayba, from Bishr b.al-Mufaddal. Al-Tirmidhi stated, "It is hasan sahik, 'good and authentic'." IbnMaja related it from cAIi b. Muhammad, from Wakic, from Hisham b. Sa'd, fromMuhammad b. Zayd b. al-Muhajir, from Munqidh, from cUmayr.
Muhammad b. Ishaq stated, "There were women who were present at Khaybarwith the Messenger of God (SAAS). He awarded them part of the booty, but hedid not allot them shares.
"Sulayman b. Suhaym related to me, from Umayya, daughter of Abu al~Salt,from a woman of Band Ghifar, whose name was given me. She said, 'I went tothe Messenger of God (SAAS), along with some women of Banu Ghifar. Weasked him, "Messenger of God, we would like to go forth with you," - he wasthen on his way to Khaybar - "to take care of the wounded and give whateverhelp we can to the Muslims." He replied, "May God bless you."'
"She went on, 'So we left with him. I was a young girl then and the Messengerof God (SAAS) placed me on his mount behind himself, on a bag of provisions.When he dismounted to perform the al-subh prayer, I got down from the bag.On it I saw blood of mine; this was my first period. I hurried back to the camel,feeling embarrassed. When the Messenger of God (SAAS) saw I was upsetand noticed the blood, he asked, "What is wrong? You probably menstruated.""Yes," I answered. He then said, "Cleanse yourself and then take a vessel ofwater, put some salt in it and use it to wash the blood off the bag. Then go backto your seat."'
"She went on, 'When God conquered Khaybar, he awarded us some of thebooty. He took this necklace you see around my neck and gave it to me, himselfputting it on me. By God, I will never be parted from it.' It was around her neckuntil she died and she left instructions that it be buried with her.
"She never cleansed herself after her menstruation without putting salt inthe water. And she left instructions that it be put in the water to be used to washher when she died."
Imam Ahmad and Abu Da'ud related this similarly, from the hadith ofMuhammad b. Ishaq.
Our teacher, Sheikh Abu al-Hajjaj al-Mizzi stated in his notes, "Al-Waqidirelated it from Abu Bakr b. Abu Sabra, from Sulayman b. Suhaym, from Umm
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^All, daughter of Abu al-Hakam, from Umayya, daughter of Abu al-Salt, fromthe Prophet (SAAS)."
Imam Ahmad stated that Hasan b. Musa related to us, quoting Rafic b. Salamaal-Ashjal (who said), "Hashraj b. Ziyad related to me, from his grandmother, hisfather's mother, who said, 'We went forth with the Messenger of God (SAAS)on the expedition to Khaybar, I being the youngest of six women. When newsreached the Prophet (SAAS) that there were women accompanying him, hesummoned us. We could see from his face that he was angry. He asked us, "Whyhave you come, and who gave you permission?" We replied, "We have cometo hand out the arrows and to pour the sawiq;11 we have with us medication forwounds and we can spin hair and use it for God's cause." "You may proceed,"he told us.'
"She went on, 'When God conquered Khaybar for him, he drew arrows(to determine shares) for us, just as he did for the men.' I then asked her,'Grandmother, what was allotted to you then?' 'Dates,' she replied."
I comment that all he gave them was the produce. He certainly did not giveto them shares in the land, as he did to the men. But God knows best.
The hafiz al~Bayhaqr stated, "In my book, (it states) from the hafiz AbucAbd Allah, that (Abd Allah al-Isbahanl informed him, as follows, 'Al-Husayn b.al-Jahm related to us, quoting al-Husayn b. al~Faraj, quoting al-Waqidi, (whosaid) "cAbd al-Salam b. Musa b. Jubayr, from his father, from his grandfather,from cAbd Allah b. Anls, who said, 'I went forth with the Messenger of God(SAAS) to Khaybar, and my wife, who was pregnant, accompanied me. On theway she had a discharge of blood. I reported this to the Messenger of God(SAAS) and he told me, "Soak some dates for her and when it all turns liquid,tell her to drink it." She did so and saw nothing to alarm her. When we hadconquered Khaybar, he gave to the women, but did not allot them shares. Hegave both to my wife and to my child who was born.""" cAbd al-Salam added,"I don't know whether it was a boy or a girl."
An Account of the arrival to the Messenger of God (SAAS), whilehe mas encamped at Khaybar, ofjfdfar b. Abu Talib, may God bepleased with him, and those who had remained in Abyssinia.
These were Muslims who had emigrated there, along with those from thepeople of Yemen who had joined them.
Al-Bukh&rl stated that it was related to him by Muhammad b. aMAla5,quoting Abu Usama, quoting Burayd b. cAbd Allah b. Abu Burda, from AbuBurda, from Abu Musa, who said, "We learned of the departure of the Prophet(SAAS) while we were in Yemen and so we left as muhajirin to join him. I wasaccompanied by my brothers, myself being the youngest. One was called Abu
72. A drink made of wheat or barley.
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Butda, the other Abu Ruhm. We were among a number" (or the narrator mayhave given the figure 53, or 52) "of men of my people.
"We rode aboard a boat that took us to the Negus in Abyssinia. There we metup with Jacfar b. Abu Talib, with whom we stayed before all coming on together.We arrived at the Prophet (SAAS) after he had conquered Khaybar. Somepeople there said to us — meaning those who had travelled by boat - 'We joinedin the hijra before you did!'
"Asrna0, daughter of Umays - she having come with us, went in to visit Hafsa,the wife of the Prophet (SAAS), she, Asma*, having been one of those who hademigrated to the Negus. 'Umar then came in to Hafsa while Asrna1 was withher and when he saw the latter, he asked, 'And who is this?' 'Asma', daughterof 'Umays,' she replied. HJmar then said, 'Is this the "Abyssinian" and the"sailor"?' 'Yes,' Asma1 replied. He then commented, 'Well, we emigrated beforeyou did. And so we have now more right to the Messenger of God (SAAS) thanyou do!' She became angry and replied, 'That's not so, by God! A1J the time youwere with the Messenger of God (SAAS) he was feeding your hungry andinstructing your ignorant, while we were in the dar, the domain, of the bu^ada*and the bugkadcp73 in Abyssinia! And we were there serving God and theMessenger of God (SAAS). I swear by God, I'll not eat nor drink again beforeI tell the Prophet (SAAS) what you said, and I'll ask him. And I'll not lie ordistort or add anything to it!'"
"When the Prophet (SAAS) arrived, she said to him, 'Prophet of God,cUmar said so-and-such' 'And what did you reply?' he enquired. 'I repliedso-and-such,' she told him. He then said, 'No one has greater right to me thanyou do. He and his associates had one hijra, but you boat people had two!'
"She later said, 'I then saw Abu Musa and the boat people stream in to me,asking about this conversation. And nothing in the world could have more pleasedand impressed them than what the Prophet (SAAS) had said about them.'
"Abu Burda narrated, 'Asma3 commented, "When I saw Abu Musa, he askedme to repeat this hadith."''
"Abu Burda said, quoting Abu Musa, 'The Prophet (SAAS) said, "I well knowthe voices of the lashcari people', the reciters of the Qur^an, when they go homeat night. And I know their houses from their voices merely reciting the Qur'an atnight, even without seeing their dwellings during the day. One of them is Hakimb. Hizam, who, when he meets the enemy" - or he could have said, "cavalry" -"would say to them (the enemy), 'My companions order you to wait for them."""
Muslim related this similarly from Abu Kurayb and cAbd Allah b. Barrad,from Abu Usama.
Then al-Bukhari stated that Ishaq b, Ibrahim related to him, quoting Hafsb. Ghiyath, quoting Burayd (b. cAbd Allah) from Abu Burda, from Abu Musa,who said, "We came to the Prophet (SAAS) after Khaybar had been conquered.
73. That is, "those who are far away" and "those who are hateful". Obviously, the Arabic wordshave similar patterns and sound almost similar.
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He did give us a share (of the booty), though he gave none to anyone who hadnot been present at the victory except for us."
Al-Bukhari is alone in giving this; Muslim did not. Abu Da'ud and al-Tirmidhldid relate it, authenticating it from a hadith of Burayd.
Muhammad b. Ishaq stated that the Messenger of God (SAAS) sent cAmr b.Umayya al-Damri to the Negus to request him for those of his Companionswho had remained in Abyssinia. They arrived in the company of Jacfar, after theProphet (SAAS) had conquered Khaybar.
He went on, "Sufyan b. cUyayna related, from al-Ajlah, from al-Sha^bi, thatJacfar b. Abu Talib came to the Messenger of God (SAAS) on the day whenhe conquered Khaybar. The Messenger of God (SAAS) kissed him betweenhis eyes and hugged him," saying, 'I don't know which makes me happier - theconquest of Khaybar, or the arrival of Jacfar!'"
Sufyan al-Thawri related it thus from al-Ajlah, from al-Sha'bl, only as mursal,with an incomplete chain of transmission.
Al-Bayhaqi recorded a line of transmission through Hasan b. Husaynal-'Arzaml, from al-Ajlah, from al-Sha'bi, from Jabir, who said, "When theMessenger of God (SAAS) came back from Khaybar, Jafar arrived fromAbyssinia. The Messenger of God (SAAS) kissed him on the forehead when hemet him, saying, 'By God, I don't know what makes me happier - the conquestof Khaybar or the arrival of Jafar!'"
Al-Bayhaqi then stated, "The hafiz, Abu cAbd Allah related to us, quotingal-Husayn b. Abu Ismail al-cAlawi, quoting Ahmad b. Muhammad al-Bayruti,quoting Muhammad b. Ahmad b. Abu Tayba (who said), 'Makkl b. Ibrahimal-Ru'ayni related to me, quoting Sufyan al-Thawri, from Abu al-Zubayr, fromJabir, who said, "When Jacfar b. Abu Talib arrived from Abyssinia, he was metby the Messenger of God (SAAS). When Ja'far saw him, he hajala, he hoppedon one leg, to show his respect for the Messenger of God (SAAS). The latterthen kissed him between his eyes,"'"
Al-Bayhaqi then commented, "In the chain of authorities back to al-Thawrithere are persons not known."
Ibn Ishaq stated, "Those Meccans who remained behind with Jacfar until theyjoined him at Khaybar were 16 men."
Ibn Ishaq then listed their names and those of their wives. They were: "Jacfarb. Abu Talib al-Hashimi and his wife Asma>, daughter of cUmays, and his soncAbd Allah, who was born in Abyssinia, Khalid b. Sa^d b. al-cAs b. Umayya b.cAbd Shams and his wife Amina, daughter of Khalaf b. As'ad, and his children,Sacid and cAmma, both born in Abyssinia, his brother cAmr b. Sacid b. al-cAs andMu'ayqib b. Abu Fatima, a member of the Sa^d b. al-cAs family.
"Then there were Abu Musa al-Ash'ari ^bd Allah b. Qays, ally of 'TJtba b.Rabi'a, Aswad b. Nawfal b. Khuwaylid b. Asad al-Asadl, Jahm b. Qays b. cAbdShurahbil al cAbdari, whose wife, Lmm Harmafa, daughter of cAbd al-Aswad,
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had died in Abyssinia; his son cAmr and daughter Khuzayma died along withher, may God have mercy on them all. Then there were cAmir b. Abu Waqqasal-Zuhri, 'Utba b. Mascud, an ally of theirs from Hudhayl, al-Harith b. Khalidb. Sakhr al-Taymi, whose wife Rayta, daughter of al-Harith, had died there, mayGod have mercy upon her, cUthman b. Rabl'a b. Ahban al-Jumahl, Muhmiyyab. juz5 al-Zabidl, ally of Banu Sahm, Macmar b. cAbd Allah b. Nadla al-cAdawi,Abu Hatib b. cAmr b. cAbd Shams, Malik b. Rabi^ b. Qays b. cAbd Shams, bothfrom Banu '■Amir. Along with this Malik was his wife cAmra, daughter of al-Sa^I.Then there was al-Harith b. "Abd Shams b. Laqlt al-Fihn."
Ibn Ishaq did not mention those others of Banu Ash'ar who were with Abu Musaand his two brothers Abu Burda and Abu Ruhm, and his paternal uncle Abu cAmir;in fact of the Ash^ he referred only to Abu Musa, not even venturing to mentionhis two brothers, who were older than him, as is stated in the sakih of al-Bukhari.
It is as though Ibn Ishaq, may God have mercy upon him, had not seen thehadith of Abu Musa regarding this. But God knows best.
He went on, "In the two boats with them there were also women who had beenthe wives of the Muslims who had died in Abyssinia. What he did record herewas substantial and good.
Al-Bukhari stated that cAll b. cAbd Allah related to him, quoting Sufyan (whosaid), "I heard al-Zuhri say, when Ismail b. Umayya asked him a question,<cAnbasa b. Sa'ld informed me that Abu Hurayra came to the Messenger of God(SAAS) and made a request of him - that is, he asked him for a share in thebooty. At this a man from Banu Sacld b. al-cAs said, "No, don't give it to him."Abu Hurayra commented (to the Prophet (SAAS)), "This is the murderer of IbnQawqal." The man replied: "That's a strange comment to come from a weaselwho has come down from Qadum al-Pa'n!'""74
Al-Bukhari alone gives this hadith; Muslim does not.
Al-Bukhari went on to state that it was related from al-Zubaydi that al-Zuhrisaid, "cAnbasa b. Said informed me that he heard Abu Hurayra informing Saidb. al-cAs as follows: 'The Messenger of God (SAAS) sent Aban (b. Sa'id) on anexpedition from Medina towards Najd.'
"Abu Hurayra stated, 'And Aban and his companions came to the Prophet(SAAS) at Khaybar after he had conquered it; the girdles of their horses weremade of palm-fibre rope.'
"Abu Hurayra said, 'So I said to the Messenger of God (SAAS), "Messengerof God, don't give them a share!" Aban exclaimed, "You're just a weasel that'scome down from atop a ia'/,75 a lotus tree!" At this the Prophet (SAAS) said,"Aban, sit down!" And he did not give them a share.'"
74. Qadum al-Pa'n is the name of a mountain in the territory of Banu Daws, Abu Hurayra'stribe..
75: It will be noticed that in this hadith the word for the name of the mountain has been changedto a word meaning a lotus tree.
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Abu Da'ud gave a line of transmission for this haditk from Sacld b. Mansur,from Isma'll b. 'Ayyash, from Muhammad b. al-Walid al-Zubaydi with similarwording.
Al-Bukhari stated that Musa b. Ismacll related to him, quoting cAmr b. Yahyab. Sa'id (who said), "My grandfather, Sacid b. (Amr b. Sacid b. al-cAs informedme that Aban b. Sa'id came to the Prophet (SAAS) and greeted him. AbuHurayra then said, 'Messenger of God, this is the murderer of Ibn Qawqal!'Aban retorted to Abu Hurayra, 'How strange! For you, a weasel coming downfrom Qadum Da^ to complain about me for the death of a man whom Godhonoured with martyrdom at my hand, a man whom God prevented fromovercoming me!'"
He is alone in giving this haditk in this position. In his section on al-jikad,warfare, after the haditk of al-Humaydi, from Sufyan, from al-Zuhri, fromcAnbasa b. Sa'id, from Abu Hurayra, he said, "I came to the Messenger of God(SAAS) while he was at Khaybar, after having conquered it. I said to him,'Messenger of God, grant me a share!' Some of the family of Sacid b. al-(Assaid, 'Don't give him a share!' I then said, 'Messenger of God, this fellow is themurderer of Ibn Qawqal!'" From this point, the haditk is the same as above.
Sufyan stated, "Al-Sa£ldl (by whom he meant cAmr b. Yahya b. Sacid) relatedit to me, from his grandfather, from Abu Hurayra."
In this hadith there is the statement of Abu Hurayra that he was not presentat Khaybar, as was asserted in the prior accounts of this engagement. ImamAhmad related this through cArak b. Malik, from Abu Hurayra and that hearrived to the Messenger of God (SAAS) after he had conquered Khaybar andstated, "He addressed the Muslims and they gave us a part of their shares."
Imam Ahmad stated, "Rawh related to us, quoting Hammad b. Salama, fromcAli b. Zayd, from cAmmar b. Abu cAmmar, who said, 'I was never present withthe Messenger of God (SAAS) at any distribution of booty without him givingme a share, except at Khaybar; it was specifically for those who had been presentat al-Hudaybiyya.'"
I note that Abu Hurayra and Abu Musa both arrived between al-Hudaybiyyaand Khaybar.
Al-Bukhari stated, "£Abd Allah b. Muhammad related to us, quotingMu'awiya b. (Amr, quoting Abu Ishaq, from Malik b. Anas (who said), 'Thawrrelated to me, quoting Salim, the freed-man of cAbd Allah b. Mud*, who saidthat he heard Abu Hurayra say, "When we conquered Khaybar, we did notgain any booty of gold or silver. We did take camels, cattle, personal possessionsand properties. We then departed with the Messenger of God (SAAS) for Wad!al-Qura. With him was a slave of his called Midcam, who had been presentedto him by some of Banu al-Dabib. While he was mounting the saddle of theMessenger of God (SAAS), a stray arrow came in and struck him. Peoplethen said, 'Lucky for him; paradise!' But the Messenger of God (SAAS)said, 'Definitely not; by Him in Whose hands is my soul, the cloak he took at
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Khaybar that the divider of the booty never received will light the fires (of hell)for him!'
"'"A man then approached, after having heard that from the Messenger ofGod (SAAS), carrying one or two sandal straps and said, 'This is something Icaptured.' The Messenger of God (SAAS) commented, 'A sandal strap or twoofhellfire!"""
An Account of the poisoned sheep and the clear proofand evidence therein.
Al-Bukhari stated that cLrwa narrated this from cAJisha, from the Prophet(SAAS). He then stated, "cAbd Allah b. Yusuf related to us, quoting al-Layth(who said), Sacld related to me, from Abu Hurayra, who said, 'When Khaybar wasconquered for the Messenger of God (SAAS), a poisoned sheep was presentedto him."'
Thus he gave it here in abbreviated form.
Imam Ahmad stated, "Hajjaj related to us, quoting Layth, from Sa'id b. AbuSa'id, from Abu Hurayra, who said, 'When Khaybar was conquered, a poisonedsheep was presented to the Prophet (SAAS). The latter then ordered, "Assemblefor me the Jews who were here." They were brought and the Prophet (SAAS)asked them, "I am about to ask you something. Will you respond truthfully aboutit?" "Yes, we will, Abu Qasim," they replied.
"'He then asked them, "Who is your father?" They replied, "Our father isso-and-so." He then said, "You lie; your father is so-and-so!" They responded,"You correctly speak the truth." He then asked, "Are you truthful aboutsomething if you are asked about it?" They replied, "Yes, Abu Qasim! If we wereto lie, you would know of it just as you did about our father." He then asked,"Who are those in hell?" They replied, "We will be there for a short while, thenyou will remain there after us." He responded, "By God, we'll never be thereafter you." He then asked them, "Will you be truthful about something if Iask you?" "Yes indeed, Abu al-Qasim," they replied. He went on, "Did youput poison in this sheep?" "Yes," they replied. "What made you do that?" heasked. "We wanted to be rid of you if you were a liar; and if you were a prophet,it would not have harmed you."'"
Al-Bukhari related this in his section on al-jizya, the poll-tax on non-Muslims,from cAbd Allah b. Yusuf. He also gave it in the section on al-maghazi, themilitary expeditions, from Qutayba, both of these quoting al-Layth. Al-Bayhaqistated, "The hafiz Abu cAbd Allah informed us, quoting Abu al-cAbbasal-Asamm, quoting Sacld b. Sulayman, quoting cAbbad b. al-cAwwam, fromSufyan b. Husayn, from al-Zuhri, from Sa(ld b. al-Musayyab, and Abu Salamab. cAbd al-Rahman, from Abu Hurayra, that a Jewish woman presented apoisoned sheep to the Messenger of God (SAAS). He told his Companions,
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'Stop! It is poisoned!' He then asked her, 'What made you do this?' She replied,'I wanted to find out if you are a prophet. Because if so, God would make youaware of it. And if you were an impostor, I'd be ridding people of you.'" Thenarrator concluded, "The Messenger of God (SAAS) did not detain her."
Abu Da'ad related this from Harun b. cAbd Allah, from Sacld b. Sulayman.
Al-Bayhaqi related it similarly through cAbd Al-Malik b. Abu Nadra, fromhis father, from Jabir b. cAbd Allah.
Imam Ahmad stated, "Shurayh related to us, quoting cAbbad, from Hilal - hebeing Ibn Khabbab - from 'Ikrima, from Ibn cAbbas (who said) that a Jewishwoman presented a poisoned sheep to the Messenger of God (SAAS). He sentfor her and asked, 'What made you do that?' 'Ahbabtu, I wished' - 'or aradtu, Iwanted' - '(to establish) that if you were a prophet, then God would make youaware of it. And if you were not a prophet, people would be rid of you.'"
The narrator continued, "Whenever he experienced pain because of that(poison) he would have blood drawn. He went on, 'He made a trip on oneoccasion and when he had performed the pilgrimage, he experienced pain andhad blood drawn.'"
Ahmad alone gives this hadtth and its chain of transmission is good.
In both sahlh collections, from a hadtth of Shu'ba, from Hisham b. Zayd, fromAnas b. Malik (it states) that a Jewish woman brought to the Messenger of God(SAAS) a poisoned sheep and that he ate from it. She was then taken to theMessenger of God (SAAS), who asked her about this, and she replied, "I wantedto kill you!" He then commented, "God would never have given you power overme." (Or he may have said, "power over that".) People asked him, "Aren't yougoing to kill her?" "No," he replied.
Anas stated, "I continued thereafter to recognize its effects on the palate ofthe Messenger of God (SAAS)."
Abu Da'ud stated that Sulayman b. Da'ud al-Mahrl related to him, quotingIbn Wahb (who said), "Yunus informed me, from Ibn Shihab, who said, 'Jabirb. cAbd Allah used to relate that a Jewish woman of Khaybar poisoned a roastedsheep then presented it to the Messenger of God (SAAS), who took a shoulderand ate from it. A number of his Companions ate along with him. The Messengerof God (SAAS) then told them, 'Take your hands away!'
"The Messenger of God (SAAS) then sent for the woman and asked her,'Did you poison this sheep?' The Jewess replied, 'Who told you?' 'This in myhand told me,' he answered, referring to the shoulder of meat. She then said,'Yes, I did.' He asked, 'What did you intend by that?' She replied, 'I told myselfthat if you were a prophet, it would not harm you. And if you were not a prophet,we would be rid of you.'
"The Messenger of God (SAAS) then forgave her and did not punish her.Some of his Companions who had eaten of the sheep did die. The Messenger ofGod (SAAS) had blood drawn from his upper back because of his having eaten
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from the sheep. Abu Hind, an ansari of Banu Bayada, drew the blood with thepoint and blade of a sword."
Abu Da'ud then stated that Wahb b. Baqiyya related to him, quoting Khalid,from Muhammad b. {Amr, from Abu Salama (who said) that the Messengerof God (SAAS) was presented by a Jewess at Khaybar with a roast lamb. Thehadith proceeds as did the above from Jabir. It goes on, "Bishr b. al-Bara' b.Macrur died and so the Messenger of God (SAAS) sent for the Jewess and askedher, 'What made you do this?'" The hadith goes on to recount much the sameas did that of Jabir, but states that he then ordered her execution. This accountdoes not refer to the matter of drawing blood.
AI-Bayhaql stated, "We related this from a hadith of Hammad b. Salama, fromMuhammad b. cAmr, from Abu Salama, from Abu Hurayra."
He went on, "It is probable that he did not execute her initially, but did sowhen Bishr b. al-Bara5 died."
Al-Bayhaqi narrated from a hadith of cAbd al-Razzaq, from Macmar, fromal-Zuhri, from cAbd al-Rahman b. Kacb b. Malik, that a Jewess presented aroast sheep to the Messenger of God (SAAS) at Khaybar. He asked her, "What'sthis?" "A gift," she replied. She was careful not to say a sadaqa, a charitabledonation, for he would not then have eaten it.
(The account went on) "He ate from it, as did his Companions. But then hetold them, 'Stop!' He asked the woman, 'Did you put poison in it?' 'Who toldyou that?' she asked. 'This bone did,' he replied, referring to a leg of it he had inhis hand. 'Yes, I did,' she told him. 'Why?' he asked. 'What I wanted was that ifyou were an impostor, we would be rid of you. And if you were a prophet, itwould not harm you.' The Messenger of God (SAAS) had blood drawn from hisupper back and ordered his Companions to do the same. Some of them died."
Al-Zuhri stated, "She then accepted Islam and the Messenger of God (SAAS)left her alone."
Al-Bayhaqi stated, "This hadith is mursal. Perhaps cAbd al-Rahman conveyedit from Jabir b. cAbd Allah, may God be pleased with him."
Ibn Lahi'a reported from Abu al-Aswad, from 'Urwa, as did Musa b. ^qba,from al-Zuhrl, "When the Messenger of God (SAAS) conquered Khaybar,killing some of its inhabitants, the Jewess Zaynab, daughter of al-Harith, whowas the niece of Marhab, presented to Safiyya some roast mutton that she hadpoisoned. She included plenty of shoulder and leg because she had learned thatthese were the parts of a sheep most liked by the Messenger of God (SAAS).
"The Messenger of God (SAAS) came in to Safiyya accompanied by Bishr b.al-BarS3 b. MaVtir, of Banu Salama. She offered him the roast mutton and theMessenger of God (SAAS) took some shoulder and bit from it. Bishr took abone and bit from it. When the Messenger of God (SAAS) swallowed hismorsel, Bishr b. al-Bara5 swallowed what was in his mouth. The Messenger of
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God (SAAS) then said, 'Take away your hands! The shoulder of this sheep tellsme that my death will be announced because of it!' Bishr b. al-Bara5 then said,'By Him who honoured you, I found that too in the piece I ate! The only thingthat prevented me from voicing it was that I respected you too much to want tomake you dislike your food! And when you swallowed what you had in yourmouth, I could not allow myself to protect my life to the exclusion of you. I hadhoped you would not have swallowed it, for in it is my death too.' And beforeBishr could get up, his colour turned ashen and his pains were such that he couldnot move before he died."
Al-Zuhri quoted Jabir as saying, "That day the Messenger of God (SAAS)had blood drawn. It was a freed-man of Banu Bayada who drew it using a swordpoint and blade. The Messenger of God (SAAS) lived on for three more yearsuntil he suffered the pain from which he died. He said, 'I have continued to havepains often because of that piece of mutton I ate at Khaybar right on up to now,when my aorta is splitting. "*
"And so the Messenger of God (SAAS) died a martyr."
Muhammad b. Ishaq stated, "When the Messenger of God (SAAS) feltsecure, Zaynab, daughter of al-Harith, wife of Sallam b. Mishkam, presentedhim with a roasted sheep; She had enquired what part of that meat the Messengerof God (SAAS) preferred, and had been told that it was the shoulder. She puta great deal of poison in the shoulder, as well as in the rest of the sheep, andbrought it to him. When she placed it before him, he took the shoulder sectionand bit from it but did not swallow it. With him was Bishr b. al-Bara5 b. Ma(rur.He had taken some of it just as had the Messenger of God (SAAS) had done, butBishr had swallowed his. The Messenger of God (SAAS) spat it out and said,'This bone tells me it is poisoned!'
"He then summoned her and she confessed. He asked her, 'What brought youto do this?' She replied, 'You well know what you did to my people! So I toldmyself, "If he is an impostor, I'll be rid of him. And if he is a prophet, he will betold of it.'"
"The Messenger of God (SAAS) let her go, but Bishr died of the piece hehad eaten."
Ibn Ishaq went on, "Marwan b. 'Uthman b. Abu Sacld b. al-Mu'alli related tome as follows, 'The Messenger of God (SAAS) said during that illness fromwhich he died, when the sister of Bishr b. al-Bara5 b. Mato went in to see him,"Umm Bishr, now is the time when my abhur, my aorta, is severing from thatpiece of food I ate in the company of your brother, at Khaybar."'"
Ibn Hisham stated, "The abhur is the artery attached to the heart."
Ibn Ishaq continued, "Muslims consider that the Messenger of God (SAAS)died a martyr as well as having been honoured by God with prophethood."
76. That is, "when my death is imminent".
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The hafiz Abu Bakr al-Bazzar stated, "Hilal b. Bishr and Sulayman b. Yusufal-Harrani related to us as follows: 'Abu Ghiyath b. Hamad related to us, quotingcAbd al-Malik b. Abu Nadra, from his father, from Abu Sa'id al-Khudari, that aJewess presented a roasted sheep to the Messenger of God (SAAS). When peopleput out their hands (to eat it) he called out, "Stop! One of its limbs is telling methat it is poisoned!" He summoned the woman and asked her, "Did you poisonyour food?" "Yes," she replied. "Why did you do that?" he asked her. She replied,"If you were an impostor, I would be ridding the people of you; and if you weretruthful, then God would tell you of it."
'"He then stretched forth his hand, saying, "Eat, bismi Allahi, 'in the nameof God'."'"
The narrator continued, "So we did eat, invoking God's name, and it did notharm any one of us."
The hafiz al-Bazzar then added, "This is only related from cAbd al-Malik b.Abu Nadra, on this one line of transmission."
I note that there are very strange and offensive aspects to this hadith. But Godknows best.
Al-Waqidi stated that 'Uyayna b. Hisn, before he accepted Islam, saw visionsin his sleep while the Messenger of God (SAAS) was besieging Khaybar. Thesevisions inspired in him a desire to battle against the Messenger of God (SAAS)and to conquer him. When he did go to the Messenger of God (SAAS), at Khaybar,he found he had already taken it. So 'Uyayna said, "Muhammad, give me someof the booty you have taken from my allies" - meaning the people of Khaybar.But the Messenger of God (SAAS), told him, "Your visions lied!" And he thentold Uyayna what he had seen in his dream,
(The account went on) '"Uyayna then went home and was met by al-Harithb. cAwf, who said, 'Did I not say you were putting your loyalty in the wrongplace? By God, Muhammad will triumph over all between East and West! Jewsused to inform me of this. I swear, I heard Abu Rafic Sallam b. Abu Huqayqsay, "We envy Muhammad for the prophethood, since it has now left Aaron'speople. He has been sent, though Jews will not obey me in this. We will suffertwo massacres from him - one at Yathrib, the other at Khaybar."'"
AI-Harith went on, "So I "asked Sallam, 'Will he govern the earth?' 'Yes,'he replied, 'he will, by the Torah that was revealed to Moses, but I don't wantJews to be told of what I said of him.'"
Division.
Ibn Ishaq stated, "When he had finished with Khaybar, the Messenger of God(SAAS) left for Wadi al-Qura. He besieged its inhabitants for some days andthen returned to Medina."
He then went on to relate the story of Mid'am and how he was struck and killedby a stray arrow. (He told) how people then said, "Lucky for him: paradise!" The
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Messenger of God (SAAS) had responded, "Definitely not; by Him in whosehands is my soul, the cloak he took at Khaybar that the distributor of the bootydid not receive will light fires (of hell) for him!"
It has been earlier related in similar form as in the account of Ibn Ishaq fromthe sahth collection of al-Bukharl. But God knows best.
An account of his battle at Wadi al-Qura will follow.
Imam Ahmad stated that Yahya b. Sacld related to him, from Muhammad b.Yahya b. Habban, from Abu cUmra, from Zayd b. Khalid al-Juham, that oneof the bravest of the Companions of the Messenger of God (SAAS) died atKhaybar. When this was related to the Prophet (SAAS) he said, "Pray for yourcomrade!" The faces of those present showed their surprise at his saying this andhe went on, "Your comrade strayed from God's path." (The account states) "Sowe searched his belongings and discovered one of those Jewish shell necklacesnot worth more than a couple of dirhams!"
Abu Da?ud and al-Nasa'i related this similarly from a hadtth of Yahya b. Sa'ldal-Qattan. Abu Da'ud, Bishr b. al-Mufaddal and Ibn Maja also related it from ahadtth of al-Layth b. Sa<d, all three attributing it to Yahya b. Sa'id al-Ansari.
Al-Bayhaql related that Banu Fazara wanted to do battle against the Messengerof God (SAAS) on his way back from Khaybar and assembled for this purpose.He then sent a messenger to them suggesting a specific site for the battle. Havingascertained this, they fled as fast as they could, moving far outside his path.
The Messenger of God (SAAS) proceeded further and when Safiyya was free ofher period he consummated his marriage with her at a place called Sudd al-Sahba',on his route to Medina. He served hays for a wedding feast and stayed there withher for three nights. She accepted Islam and he freed her and married her. He gaveher freedom as her dowry. She was one of the ummahat al~mu>minln, 'mothers ofthe believers' as his Companions understood when he placed a veil over herwhen she rode behind him on the same mount. May God be pleased with her.
Muhammad b. Ishaq related in his biography of the Prophet (SAAS) asfollows, "When he married Safiyya at Khaybar - on the way back - the womanwho combed her hair and prepared her for him was Umm Sulaym, daughter ofMilhan, the mother of Anas b. Malik. The Messenger of God (SAAS) spentthe night with her in a pavilion of his, while Abu Ayyub kept watch over him,wearing his sword, patrolling around the tent until morning. When the Messengerof God (SAAS) saw him there, he asked him, 'What is wrong, Abu Ayyub?' Hereplied, 'I was afraid for you from this woman. She is a woman whose father,husband and people you have killed. And until recently she was a disbeliever. SoI feared for you from her.' They say that the Messenger of God (SAAS) thensaid, 'O God, preserve Abu Ayyub, just as he spent the night watching over me.'"
He went on, "Al-Zuhri related to me, from Sacld b. al-Musayyab, how theyhad overslept past the morning prayer on their way back from Khaybar, He toldhow the Messenger of God (SAAS) was the first of them to wake up and that hethen asked, 'What have you done to us, Bilal!' He replied, 'Messenger of God,
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He who took my soul was He who took yours too!' 'You speak the truth,' heagreed. He then rode his camel a little way off and dismounted, performed theablution and the prayer as he had done previously."
Malik related it similarly from al-Zuhri, from Sacid, but mursal, incompletein its line of transmission. And this too is mursal, from this line as given.
Abu Da'ud stated that Ahmad b. Salih related to him, quoting Ibn Wahb(who said), "Yunus informed me, from Ibn Shihab, from Sacld b. al-Musayyab,from Abu Hurayra (who said), the Messenger of God (SAAS), having finishedwith Khaybar, travelled on by night until we reached al-Karl, and there he hadhis wedding. He told Bilal, 'Keep awake for us tonight.' But BilaTs eyes closedin sleep as he rested against his baggage and neither the Prophet (SAAS) nor he,nor any of the others woke up before the sun struck them. The Messenger ofGod (SAAS) was the first to wake up. In alarm he called out Bilal's name. Bilalreplied, 'By my father and mother, Messenger of God, He who took my soulaway also took yours!'
"They rode their camels off a little way and then the Messenger of God(SAAS) performed the ablution. He gave orders to Bilal who announced theprayer, and then he led the morning prayer for them. When he had finishedit, he said, 'One who forgets a prayer should perform it when he remembers.For God Almighty says, "Perform the prayer for remembrance (of Me)'""(suratTaHa;XX,v.H).
Yunus stated, "Ibn Shihab used to recite it (the hadith) like that."
Muslim related it the same from Harmaia b. Yahya, from cAbd Allah b. Wahb.Therein is stated that this was on their return from Khaybar.
In the hadith of Shu^a, from Jamic b. Shad dad, from cAbd al-Rahman b.Abu cAlqama, from Ibn Mascud, it is stated that occurred on their return fromal-Hudaybiyya. In one report from him (it states) that it was Bilal who keptawake for them. And there is a report from him (Bilal) that it was he who usedto keep awake for them.
The kafiz al-Bayhaql stated, "It is likely that this happened twice."
He went on, "And in a hadith of Tmran b. Husayn and Abu Qatada (there isreference to) their sleeping through the prayer. Also in it is the reference to thewater vessel. It is likely that this makes reference to one of the two occasionsin question, or it might be a third."
He went on, "Al-Waqidl related in a hadith of Abu Qatada that that happened ontheir way back from the expedition against Tabuk. He stated, 'Zafir b. Sulaymannarrated, from Shu^a, from Jamic b. Shaddad, from cAbd al-Rahman, from IbnMas<ud, that that occurred on their way back from Tabuk. But God knows best.'"
Al-Bayhaql then proceeded to relate what the author of the sakih collectionreported concerning the anecdote of (Awf al-Acrabi, from Abu Raja', from'Imran b. Husayn. It tells of their having slept through the prayer and that therewas a woman who owned two water skins from which sufficient water was drawnto quench the entire army without diminishing the water in them.
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He then recounted what Muslim related from the hadlth of Thabit al-Bunani,from {Abd Allah b. Ribah, from Abu Qatada. It is a long hadith and tells of theirsleeping through the prayer and of the great quantity of water taken from thatwater vessel. cAbd al-Razzaq related this from Macmar, from Qatada.
AI-Bukhari stated that Musa b. Ismail related to him, quoting cAbd al-Wahid,from {Asim, from Abu njthman, from Abu Musa al-Ash'ari, about the expeditionof the Messenger of God (SAAS) against Khaybar. Abu Musa stated, "TheMessenger of God (SAAS) moved out towards Khaybar and when his menlooked down into a valley, they raised their voices in a shout of Allahu AkbarlLa Ilaha illaAllakl God is most Great! There is no god but God!' The Messengerof God (SAAS) told them, 'Restrain yourselves! You are not calling out tosomeone deaf or far away; you are addressing One who is All-Hearing and nearat hand; He is with you!'
"I was directly behind the mount of the Messenger of God (SAAS), and heheard me as I said, lLa hawla wa la quwwata ilia bi Allah, "There is no strengthnor power except with God".' He said, 'Abd Allah b. Qays.' I responded, 'Atyour service, Messenger of God.' He then said, 'Should I not direct you to aphrase from the treasures of paradise?' 'Yes, please do, Messenger of God, maymy father and mother be your ransom!' He went on, 'La hawla wa la quwwatailia bi Allah."''
The other authorities relate this too, along various lines of transmission, fromcAbd al-Rahman b. Mull, father of Uthman al-Nahdi, from Abu Musa al-Ash(arl.
What is correct is that this incident refers to their return from Khaybar. AbuMusa only arrived after the conquest of Khaybar, as is related above.
Ibn Ishaq stated, "The Messenger of God (SAAS), so I have been informed,after he had conquered Khaybar, gave to Ibn Luqaym al-cAbsi its chickens andlivestock. On the conquest of Khaybar, Ibn Luqaym spoke the following verses,
'Napt was attacked by the Prophet with a well-armedand very powerful squadron;
It was certain for shame when it was divided up andthe warriors of Aslam and Ghifar were there in itsmidst.
They attacked Banu (Amr b. Zur'a early in the morning,and al-Shiqq's inhabitants had a grim day.
They made its cocks run in its open spaces, and leftonly chickens squawking in the trees.
Each fort had someone from Banu (Abd al-Ashhal or Banual-Najjar working with their horses.
And there were muhijiris, their badges showing abovetheir helmets, not considering flight.
I knew that Muhammad would triumph and would certainlystay there for many months of Safar.
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Jews there opened their eyelids in the warfare that daybeneath the dust.'"
Division.
An Account of those of the Companions mho were martyred atKhaybar, may God be pleased with them, according to what IbnIshaq b. Yasar, may God have mercy on him, and otherauthorities on the military engagements reported.
Of the best of the muhajirin were Rabi'a b. Aktham b. Sakhbara al-Asadi,freed-man of Ran Q Umayya, and Thaqif b. cAmr and Rifa<a b. Masruh, allies ofBanu Umayya, <Abd Allah b. al-Hubayb b. Uhayb b. Suhaym b. Ghira of BanuSa<d b. Layth, ally of Band Asad, and their nephew. Of the ansar, there wereBishr b. al-Bara* b. Macrur, who ate from the poisoned sheep in the companyof the Messenger of God (SAAS), as is told above, and Fudayl b. al-Nucman,both these men being of Banu Salam. Then there were Mascud b. Sacd b. Qaysb. Khalid b. cAmir b. Zurayq al-Zarqi, Mahmud b. Maslama al-Ashhall, AbuDayyah Haritha b. Thabit b. al-Nu(man al-cAmri, al-Harith b. Hatib, cUrwab. Murra b. Stiraqa, Aws b. al-Fa°id, Unayf b. Habib, Thabit b. Athila, Talha,MJmara b. <Uqba, killed by an arrow, cAmir b. al-Akwac, and then Salama b.cAmr b. al-Akwac; he was struck in his knee by the edge of his sword and it killedhim, as is told above; may God be pleased with him. Then there was al-Aswad,the shepherd. Ibn Ishaq is alone in telling here the story of the last-mentioned.We already related it early on in the account of the expedition. And to Godbelong all praise and credit.
Ibn Ishaq stated, "According to Ibn Shihab, those of Banu Zahra who weremartyred were Mas'ad b. Rabi'a, an ally of theirs from al-Qara. And of theansar of Banu cAmr b. <Awf there was Aws b. Qatada, may God be pleased withthem all."
THE INCIDENT INVOLVING AL-HAJJAJB. <ILA T AL-BAHZI,MA Y GOD BE PLEASED WITH HIM
Ibn Ishaq stated, "When Khaybar had been conquered, the Messenger of God(SAAS) talked with al-Hajjaj b. ^lat al-Sulaml, of the sub-tribe of Bahz, whoasked him, 'Messenger of God, in Mecca I own money in the possession of mywife Umm Shayba, daughter of Abu Talha (she had earlier borne him his sonMucrid b. al-Hajjaj) and I also have other funds held by various merchants there.Please allow me to go there.' He did so. Al-Hajjaj then said, 'Messenger of God,I'll be forced to speak lies.' 'Do so,' he told him.
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"Al-Hajjaj stated, 'I travelled to Mecca and at the pass al-Bayda5 there weremen of Quraysh listening for news and asking about the activities of theMessenger of God (SAAS). They had heard that he had gone to Khaybar, whichthey knew to be the chief village of Hijaz, productive, well-fortified and wellpopulated. They were seeking information from travellers.
'"When they saw me, they said, "It's al-Hajjaj b. ^lat." (They did not knowof my acceptance of Islam.) "He'll have news, by God. Tell us, Abu Muhammad.We have learned that al-Qatf, 'the breaker of family ties', has gone off toKhaybar, a town of Jews and the 'farm of the Hijaz'." I replied, "I heard that too;and I have news that will please you." They crowded at both sides of my camelasking, "Well, what is it, Hajjaj!" I replied, "He has been badly defeated, such asyou could never imagine. Very many of his men have been killed and Muhammadhas been taken captive. And they (the Jews) have said, 'We'll not kill him;instead, we'll send him in to Mecca where they can kill him among themselvesin revenge for those of their men he killed.'" (Hearing this) the Quraysh menwent off into Mecca shouting, "News has arrived! You need only wait andMuhammad will be brought in to be killed among you!" '
"Al-Hajjaj went on, 'I asked them, "Please help me collect the money I ownand is owed me in Mecca; I want to go to Khaybar and acquire the spoils fromMuhammad and his men before some other merchants precede me there." Andthey did, gathering my assets faster than I had ever heard before. I then wentto my wife and said, "I want my money," (I had left money there with her), "forI want to go to Khaybar to seize opportunities to buy before other merchantsprecede me there."
" 'When al-fAbbas b. cAbd al-Muttalib77 heard the news and about myself, hecame and stood beside me in the tent of a merchant. He asked, "Hajjaj, whatnews is this you bring?" I replied, "Could you keep safe what I might entrustwith you?" "Yes," he answered. "Then wait", I told him, "till I can meet youalone; I'm collecting my funds, as you can see; please leave me until I finish."When I had finished getting together everything I had in Mecca and was readyto leave, I met al-cAbbas and said, "Abu al-Fadl, keep private what I tell you forthree days, because I fear pursuit. After that, say whatever you like." "I agree,"he said. I then told him, "I left your nephew the bridegroom of their king'sdaughter" - meaning Safiyya, daughter of Huyayy — "after he had conqueredKhaybar and had taken away all it contained for himself and his men." "Whatare you saying, Hajjaj?" he asked. "It's true, by God," I assured him, "but keepit confidential about me. I have accepted Islam and only came for my moneyfearing it might be seized. When three days have elapsed, you can tell what youknow as ever you want."
" 'On the third day, al-cAbbas dressed in a fine robe, put on perfume, took hiswalking stick and went out to the kalba, which he perambulated. When people
77. An uncle of the Prophet (SAAS); he had remained in Mecca throughout the conflictbetween the Muslims and Quraysh.
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saw him, they said, "Abu al-Fadl, this must imply, by God, that you areremaining steadfast in the face of some great misfortune!" "Not at all, byGod, by Whom you swear oaths. Muhammad has conquered Khaybar and hasmarried their king's daughter after seizing all their possessions, which nowbelong to him and his men." "Who brought you this news?" they asked. "Thesame man who brought news to you! He came to you as a Muslim, took hismoney and has gone off to join Muhammad and his men!" "O servants of God,"they exclaimed, "God's enemy has escaped! If we had known this he would havehad trouble with us!" Soon after, news came to them confirming this.'"
It is thus that Ibn Ishaq related this story, without a full chain of transmission.
Imam Ahmad substantiated it by saying, "cAbd al-Razzaq related to us,quoting Macmar (who said), 'I heard Thabit relating from Anas, as follows,"When the Messenger of God (SAAS) conquered Khaybar, al-Hajjaj b. Hatasked him, 'Messenger of God, I have funds and family in Mecca. I would like tobring them. Would I be excused if I maligned you or told lies?' The Messengerof God (SAAS) told him to say whatever he liked. So he went to his wife afterhis arrival there and said, 'Gather up for me what you have; I want to purchasethe booty from Muhammad and his men. They have been captured and theirpossessions seized.'
'""This news spread throughout Mecca. The Muslims were defeated and thepolytheists expressed their jubilation. When the news reached al-cAbbas, he wasdevastated; he could scarcely stand up."'
"Ma'mar stated, 'cUthman al-Khazraji informed me, from Miqsam, whosaid, "He (al-cAbbas) picked up a son of his named Qutham stretched out onthe ground and placed him on his chest, reciting the following verse,
'My darling Qutham, who has such a nice litde nose,A child of affluence, despite what is claimed.""
"Thabit stated, from Anas, 'He then sent a young slave of his to Hajjaj b. ^latwith the message, "Woe on you for what you brought! What is it you are saying?What God promised is better than what you brought!" Hajjaj b. 'Ilat responded,"Give my greetings to Abu al-Fadl and ask him to let me come to him in one ofhis houses. I have news that will please him." The slave went back home andwhen he got there called out, "Rejoice, Abu al-Fadl!" Al-cAbbas jumped with joyand kissed him on the forehead. When the slave told him what Hajjaj had said,al~cAbbas gave him his freedom.
"'Then al-Hajjaj came to him and told him that the Messenger of God(SAAS) had conquered Khaybar and had captured their possessions, whichhad been apportioned. He recounted how the Messenger of God (SAAS) hadchosen Safiyya, daughter of Huyayy, for himself and offered her a choice betweenhaving her freedom and marrying him, or joining her family; she had chosen forhim to free her and to be his wife. Al-Hajjaj went on, "But I've just come for my
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funds that are here and I want to take it. I asked the Messenger of God (SAAS)for permission to come and he gave it to me, telling me to say whatever I liked.So keep this private for three days then tell whatever you want."
"'So his wife gathered all his funds, jewellery and others of his possessionsshe had with her, gave them to him and he moved on with it. Three days lateral-cAbbas came to al-Hajjaj's wife and said, "What happened to your husband?"She related to him that he had left on such-and-such a day. She told him, "MayGod not sadden you, Abu al-Fadl. The news you received did upset us." Hereplied, "Indeed not; God does not sadden me and, praise be to God, nothinghas happened to displease me. God has conquered Khaybar for His messengerand its properties have been allotted already. The Messenger of God (SAAS)has chosen Safiyya for himself. If you care for your husband, you should joinhim." "By God, am I to think you're telling me the truth?" she asked. "IndeedI am and the situation is as I have told you," he assured her.
"'Al-cAbbas then went to an assembly of Quraysh. As he went by them,they called out, "May nothing but good befall you, Abu al-Fadl." He replied,"Nothing but good has, praise be to God! Al-Hajjaj b. 'flat related to me thatGod has conquered Khaybar for His messenger. Its properties have been allotted,and he has chosen Safiyya for himself. He asked me to keep this confidentialfor three days. He came back only to collect his money and possessions here,and then he left.'"
"God now reverted to the polytheists that depression that had been upon theMuslims. Having previously taken sadly to their homes, the Muslims now cameforth and went to al-cAbbas and he told them all he knew. They were delighted,their depression, anger and sadness now transferring to the polytheists."
The chain of authorities for this hadith meets the criteria of both the greatauthorities. Yet only al-NasaJI of all six authors of the great collections of ahadithincluded it. He quoted Ishaq b. Ibrahim, from cAbd al-Razzaq, and his hadithis similar.
The hafiz al-Bayhaql related it through Mahmud b. Ghaylan, from <Abdal-Razzaq. He also related it through Ya'qub b. Sufyan, from Zayd b. al-Mubarak,from Muhammad b. Thawr, from Ma'mar in similar form.
Musa b. Uqba similarly stated in his work on the military engagementsthat much betting and wagering now arose among Quraysh. Some people said,"Muhammad and his men will prevail," Others said, "The two allies and theJews of Khaybar will prevail." Al-Hajjaj b. 'flat al-Sulaml, from the sub-tribe ofal-Bahz had accepted Islam and witnessed, along with the Messenger of God(SAAS), the conquest of Khaybar. His wife was Umm Shayba, sister of £Abdal-Dar b. Qusayy. Al-Hajjaj had much money; he owned mines in Banu Salimterritory. When the Messenger of God (SAAS) prevailed over Khaybar,al-Hajjaj asked permission from the Messenger of God (SAAS) to go to Meccato gather together his funds. He gave permission; the hadith proceeds hereafteras above. But God knows best.
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Al-Suhayli, may God be pleased with him, stated, "On the reason for al-Hajjajaccepting Islam we narrated a strange story concerning the jinn, 'the spirits'.He was the father of Nasr b. Hajjaj, who was banished by 'Umar b. al-Khattab,may God be pleased with him, from Medina because he had seduced some ofthe city's young women. Al-Farl'a, daughter of Hammam, mother of al-Hajjaj b.Yusuf al-Thaqafi, spoke the following line about him,
'Indeed not; no way to wine for me to drink, and no wayto Nasr b. Hajjaj.'
"When he went to Syria, he fell in love with the wife of Abu al-Aswad al-Sulami,and wasted away for love of her. He was known as al-Dinni, 'he who wastedaway'. He died from this."
Ibn Ishaq stated, "Among the poetry composed about the expedition toKhaybar are the verses by Hassan b. Thabit,
'Those of Khaybar fought only badly for the farms anddate-palms they had accumulated.
They disliked death and so their possessions becamebooty; they acted like blameworthy cowards.
Would they flee death? The death of those who starveis not pretty.'"
Katy b. Malik said, according to what Ibn Hisham related from Abu Zaydal-Ansari,
"We descended on Khaybar and its wells, the veins ofour heroes' hands standing out,
Men brave in fierce battle, not lacking strength,daring in every encounter.
Many are the ashes beneath their pots each winter,men who strike with Yemeni swords made of Indiansteel,
Considering death a reward from God if they achievemartyrdom; they hope for it, considering it a successfor Ahmad.
Protecting and guarding Muhammad's honour, protectinghim with tongue and hand,
■ Helping him in every matter that concerns him,generously offering their lives for that of Muhammad,
Believing sincerely in news of the unknown world,seeking honour and success in the future thereby."
Section: On the passage of the Messenger of God (SAAS) past Wadi al-Qura andhis besieging the Jems and how they made peace with him, as related by al-Waqidi.
Al-Waqidl stated, "cAbd al-Rahman b. cAbd al-^Aziz related to me, from al-Zuhn,
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from Abu Salama, from Abu Hurayra, who said, 'We went forth with theMessenger of God (SAAS) from Khaybar to Wadi al-Qura. Rifa<a b. Zayd b.Wahb al-Judhaml had presented a black slave named Mid'am to the Messengerof God (SAAS). It was he who would set the saddle upon the mount of theMessenger of God (SAAS), When we made a halt at Wadi al-Qura we cameup against some Jews, and some bedouin also approached it. While Midcam wassetting the saddle of the Messenger of God (SAAS) in position - some Jewshaving already greeted us with arrow shots when we dismounted and we weretherefore not ready packed and loaded, they being above us in their fortressesshouting - a stray arrow came in and struck and killed Midcam. People said,"Lucky for him: paradise!" But the Messenger of God (SAAS) said, "Definitelynot, by Him in whose hands is my soul. The cloak he took at Khaybar from thespoils that the distributor of the booty did not receive will light fires (of hell) forhim!" When people heard this, a man came to the Messenger of God (SAAS)with one or two sandal straps. The Prophet (SAAS) then said, "A sandal strapor two of hell-fire!"'"
This story is in both sahih collections from the hadtth of Malik, from Thawrb. Yazld, from Abu al-Ghayth, from Abu Hurayra, from the Prophet (SAAS),in similar form.
Al-Waqidi stated, "The Messenger of God (SAAS) equipped his men forbattle and arranged them in lines. He gave his banner to Sa^ b. tUbada, a flagto al-Habab b. al-Mundhir, another to Sahl b. Hanif and another flag to Ibadb. Bishr. He then called the enemy to Islam and told them that if they didthey would win their possessions and spare their blood and that God wouldreward them.
"One of the enemy then came out to challenge for single combat and al-Zubayrb. al-cAwwam went out against him and killed him. Then another made thechallenge and cAli went out against him and killed him. This went on till 11 ofthem had been killed; each time one of them was killed, the rest were invitedto accept Islam.
"When prayer times came that day, he would pray with his Companions thenreturn and call upon them to accept Islam and to come to God, Almighty andGlorious is He, and His messenger. He went on fighting them till evening. Earlynext morning he attacked them again and the sun had not risen more than thelength of a spear before they surrendered. He conquered it by force and so Godgave them their possessions as booty; they won large quantities of furnishingsand various goods.
"The Messenger of God (SAAS) remained at Wadi al-Qura for four days. Hedivided up what he had taken among his men, leaving the land and palm treesin the hands of the Jews, putting them in charge of it. When news reached theJews of Tayma' how the Messenger of God (SAAS) had defeated Khaybar,Fadak and Wadi al-Qura, they made peace with him, agreeing to pay the jizya,the poll-tax. They kept their possessions.
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"Although Umar had later evicted the Jews from Khaybar and Fadak, hedid not force out the people of Tayma5 and Wadi al-Qura, because the latterextended into the land of Syria; he considered that what was between Wadial-Qura and Medina to be part of Hijaz, areas beyond any part of Syria.
"The Messenger of God (SAAS) then left to return to Medina, having nowfinished with Khaybar and Wadi al-Qura and God, Almighty and Glorious isHe, having given him much booty."
Al-Waqidl went on, "Ya'qOb b. Muhammad related to me, from {Abdal-Rahman b. <Abd Allah b. Abu Sa<sa^, from al-Harith b. <Abd Allah b. Ka<b,from Umm 'Imara, who said, 'I heard the Messenger of God (SAAS) at al-Jurfsaying, "Do not make your way to the women after the salat al-'asktf, the lateevening prayer." One man from the quarter did make his way to his family, butfound what he did not like. But he left her free and did not himself leave her. Hewas reluctant to give up his wife by separating from her. He had children by /her and loved her. So by disobeying the Messenger of God (SAAS) he hadseen what he did not like.'"
Division.
It is established in both sahih collections that when Khaybar was conquered, theMessenger of God (SAAS) placed the Jews in charge of it in return for a halfof its dates and other produce.
In some phrases of this hadith it is implied that he was removing it from theirownership, while in others it is stated , "The Prophet (SAAS) stated to them,'We will keep you in them for as long as we wish.'"
In the Sunan works it is stated that he would send cAbd Allah b. Rawaha toappraise it for them when he came to take the harvest, holding them responsible forit. When cAbd Allah b. Rawaha was killed at Mu>ta, the Messenger of God (SAAS)sent Jabbar b. Sakhr to do this, as is told above. The place citing these phrasesand discussion of their provenance is in the section on temporary sharecroppingcontracts in the work Kitab al-Akkilm, if God so wills it, and in Him is our trust.
Muhammad b. Ishaq stated, "I asked Ibn Shihab how it was that the Messengerof God (SAAS) had given the Jews of Khaybar their palm-groves. He informedme that the Messenger of God (SAAS) conquered Khaybar by force and afterfighting. Khaybar was part of what God bestowed upon him as war booty; hedivided its proceeds into fifths, distributing it among the Muslims. After thefighting, some of its inhabitants came out to leave and the Messenger of God(SAAS) called for them to approach and told them, 'If you wish, I will make overthese properties to you on condition that you work them; their proceeds will bedivided between us. I will let you stay for as long as God lets you stay.'
"They accepted and worked the land in accord with this agreement. TheMessenger of God (SAAS) used to send cAbd Allah b. Rawaha to divide up theproceeds, treating them fairly in the appraisal.
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"When God took to Himself His Prophet (SAAS), Abu Bakr affirmedKhaybar in their control on the same basis as that which the Messenger ofGod (SAAS) had maintained before he died. cUmar b. al-Khattab reconfirmedthem in this from the beginning of his rule. But then ^mar learned that theMessenger of God (SAAS) had said during that illness during which God tookhold of him, 'Two religions shall not be together in the Arabian peninsula!' cUmarexamined this issue closely until he became utterly convinced of its authenticity,at which point he sent a message to the Jews saying, 'God has granted mepermission to evict you. I have learned that the Messenger of God (SAAS) said,"Two religions shall not be together in the Arabian peninsula." Anyone with acontract with the Messenger of God (SAAS) should bring it to me and I willenforce it. Those without such contracts should prepare to leave.' And ^mardid evict those who had no contracts with the Messenger of God (SAAS)."
I comment that the Jews of Khaybar in latter-day times, after 300 (years) claimto have in their possession a document from the Messenger of God (SAAS), inwhich it states that he exempted them from paying the jizya, the poll-tax.
Some scholars have been so deluded by this document as to advocateexempting them from line jizya, this being Sheikh Abu cAll b. Khayrun, of theSharif school. The document is spurious and fake, devoid of authenticity; Ihave demonstrated its foolishness from many viewpoints in a separate book.
A number of colleagues have referred to it and to its foolishness in theirwritings, such as Ibn al-Sibagh, in his work MasaPil and Sheikh Abu Hamid inhis commentary. Ibn al-Maslama devoted a separate section to refer to and torefute it. Now, 700 years later, they are all excited about this and have broughtout a book with a copy not mentioned by the early authorities. I have examinedit and found it to be fake. It contains testimony of Sa<d b. Mu<adh, though he haddied before the date of Khaybar. It also gives the testimony of Mu'awiya b. AbuSufyan, though he had not yet accepted Islam. At its end it states, "And cAli b.Abu Talib wrote it." This is incorrect, a mistake. It refers to the jizya, too, eventhough this had not yet been legislated. This tax was first introduced and takenfrom the people of Najran. They are said to have arrived at the end of 9 AH. ButGod knows best.
Ibn Ishaq stated, "Nafic, freed-man of cAbd Allah b. Umar related to me, fromIbn ^mar, who said, 'I, al-Zubayr b. al-cAwwam and al-Miqdad b. al-Aswad wentout to inspect our properties at Khaybar. When we arrived there, we separatedand went to our properties. During the night, while I slept on my bed, an attackwas made on me and my wrists were dislocated. When I cried out for mycompanions, they came and asked me who had done this. I told them I didnot know. They administered to my hands and then took me to cUmar, whodeclared, "This is the work of the Jews of Khaybar!"
" 'He then stood up before the people to make a speech and said, "People, theMessenger of God (SAAS) had an agreement with the Jews of Khaybar that we
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should evict them if we wished. They have attacked cAbd Allah b. ^mar anddislocated his hands, as you have learned, having attacked one of the ansar beforehim. We have no doubt that it was they who did it; we have no enemies herebesides them. Those who have property at Khaybar should proceed to them;I am going to evict the Jews." And he did evict them.'"
I note that Umar b. al-Khattab had a share of the booty at Khaybar. He leftit as a waqf, a charitable endowment, in God's cause, stipulating that it bemanaged in accord with the instruction set by the Messenger of God (SAAS),recorded in the sahih collections. He directed that it be managed by the mostrighteous of his male and female descendants.
The hafiz al-Bayhaqi stated (in a heading) in his work DalaHl (The Signs),"A summary of the chapters on the military expeditions which are mentioned ashaving occurred after the conquest of Khaybar and before the Himrat al-qada?,even though the date of some of these is not considered clear by the scholars ofthe military chronicles."
THE EXPEDITION OF ABO BAKR AL-SIDDIQ TO BAND FAZARA.
Imam Ahmad stated that Bahz related to him, quoting Ikrima b. cAmmar,quoting Iyas b. Salama (who said), "My father related to me, saying, 'We wentforth with Abu Bakr b. Abu Quhafa, the Messenger of God (SAAS) having givenhim command over us. We attacked BanO Fazara, and when we arrived near thewell, Abu Bakr gave us orders and we dismounted to rest for the night. Whenwe had performed the al-subh prayer, Abu Bakr ordered us to attack. We killedat the well those who passed before us.'
"Salama went on, 'I then looked over at the mass of the enemy which includedchildren and women moving towards the mountain while I pursued them. Iwas concerned that they would get to the mountain ahead of me, so I cast anarrow which fell between them and the mountain. I then led them back to AbuBakr whom I reached at the well. Among the enemy there was a woman ofFazara wearing a worn-out leather garment. With her she had her daughter, anunusually attractive Arab girl. Abu Bakr presented her daughter to me. I did notsleep with her before we reached Medina, then again I went to bed withoutsleeping with her. The Messenger of God (SAAS) met me in the market andasked me, 'Salama, give the woman to me!" I replied, "By God, Messenger ofGod, she attracts me greatly but I've not slept with her." The Messenger of God(SAAS) remained silent and left me. Next day he met me in the market andsaid, "Salama, give the woman to me!" I replied, "By God, Messenger of Gocl,she attracts me greatly, but I've not slept with her!" The Messenger of God(SAAS) remained silent and left me. Next day the Messenger of God (SAAS)met me in the market and said, "Salama, give the woman to me, may God preserveyour father!" I replied, "I swear by God, Messenger of God, I've not slept withher, but she is yours." The Messenger of God (SAAS) sent her to the people of
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Mecca who had in their hands some Muslim prisoners. The Messenger of God(SAAS) ransomed them with this woman."'
Muslim and al-Bayhaqi related this from a hadith of 'Ikrima b. cAmmar.
THE EXPEDITION OF CUMAR B. AL-KHATfAB, MA Y GOD BEPLEASED WITH HIM, TO TURBA, IN HAWAZIN TERRITORY,FOUR MILES BEYOND MECCA.
Then al-Bayhaqi related, through al-Waqidi with the lines of tradition given byhim, that the Messenger of God (SAAS) sent cLniar b. al-Khattab, may God bepleased with him, along with 30 riders and a guide of Banu Hilal. They travelledby night and kept concealed by day. When they reached the enemy territory,they fled and so Umar returned to Medina. He was asked, "Would you liketo do battle with Khath<am?" He replied, "The Messenger of God (SAAS)ordered me only to battle Hawazin in their lands."
THE EXPEDITION OF <ABD ALLAH B. RA WAHA TO YUSA YRB. RIZAM, THE JEW.
He then related, through Ibrahim b. Lahi'a, from Abu al-Aswad, from cUrwa,and through Musa b. cUqba, from al-Zuhri, that the Messenger of God (SAAS)sent cAbd Allah b. Rawaha with 30 riders - inclusive of cAbd Allah b. Rawaha— to Yusayr b. Rizam, the Jew, whom they reached at Khaybar. The Messengerof God (SAAS) had heard that he was joining with Ghatafan to attack himalong with them. When they (the Muslims) met with him, they told him, "TheMessenger of God (SAAS) has sent us to you to place you in charge ofKhaybar." They stayed with him until he eventually followed them with 30 men,each of whom had a co-rider from the Muslims. When they ail reached QarqaraNiyar, a place some 6 miles from Khaybar, Yusayr b. Rizam regretted what hehad agreed and reached for the sword of cAbd Allah b. Rawaha. The latter wasaware of this and first held back his mount, then rushed ahead, leading theothers. When he could overcome Yusayr, he struck his leg, cutting it off. Yusayrthen charged ahead, wielding a cudgel of fir wood and with it struck at the faceof cAbd Allah b. Rawaha, hitting him on top of his head. Each of the Muslimsthen turned upon his co-rider and killed him. (All were killed) except one Jewwhom they were unable to catch. None of the Muslims were killed; and theMessenger of God (SAAS) spat upon the wound of cAbd Allah b. Rawaha. Thewound did not fester and it did not hurt him for as long as he lived.
ANOTHER EXPEDITION WITH BASHIR B. SA<D.
A hadlth is related through al-Waqidi, with its chain of transmission, that theMessenger of God (SAAS) sent Bashir b. Sacd with 30 riders to Banu Murra, in
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Fadak territory. He drove off their camels and they did battle with him. TheJews killed all the men with him; Bashlr displayed great courage that day andfought most fiercely. Eventually he took refuge in Fadak, spending the nightwith a Jew there. After that he made his way back to Medina.
Al-Waqidi stated, "The Messenger of God (SAAS) then sent forth Ghalib b.cAbd Allah against them, along with a group of his chief Companions." He thenmentioned Usama b. Zayd, Abu Mas£ud al-Badrl, and Ka^ b, cUjra.
Thereafter al-Waqidl went on to relate how Usama b. Zayd killed Mirdas b.Nuhayk, an ally of Banu Murra. He told how, when he held his sword over him,Mirdas spoke the words, La Ilaha ilia Allah] "There is no god but God!" andthat those with him criticized Usama since the man had gone on saying this untilhe had brought his sword down. Al-Waqidi said that Usama later regretted whathe had done.
Yunus b. Bukayr related this story from Ibn Ishaq, from a sheikh of BanuSalama, from men of his tribe, to the effect that the Messenger of God (SAAS)sent Ghalib b. cAbd Allah al-Kalbi to the territory of Banu Murra. He capturedMirdas b. Nuhayk, an ally of theirs from al-Hurqa, and Usama killed him.
Ibn Ishaq stated, "Muhammad b. Usama b. Muhammad b. Usama related tome from his father, from his grandfather Usama b. Zayd, who said, 'I and one ofthe ansar captured him' (meaning Mirdas b. Nuhayk). 'And when we drew ourswords over him, he said, "I testify that la Ilaha ilia Allah\" But we did notput down our swords and killed him. When we went to the Messenger of God(SAAS) and related this to him, he asked, "Usama who will be for you (regardingsuch a case where it has been testified) that la Ilaha ilia Allah 'there is no god butGod'?" I replied, "But Messenger of God, he only said it to avoid being killed."He repeated, "Usama, who will be for you (regarding such a case where it has beentestified that) la laka ilia allahV And, I swear, he kept on repeating this to meuntil I wished I had not previously been a Muslim, that I had only become one thatday and that I had not killed him. So I told him, "Messenger of God, I give myword that I will never kill any man who says,'/«Ilaha ilia AllaWT He then askedme, "And what about after me?" "And after you (your death) too," I replied.'"
Imam Ahmad stated that Hushaym b. Bashir related, quoting Husayn, fromAbu Zubyan, who said, "I heard Usama b. Zayd relate as follows, 'The Messengerof God (SAAS) sent us out to al-Hurqa of Juhayna. We attacked them in themorning. One of their men fought extremely well against us, and when theyretreated, it was he who defended their rear. I and an ansari overcame him andas we did so, he said, "la Ilaha ilia Allah". The ansari stood back from him, butI killed him. News of this reached the Messenger of God (SAAS), and he asked,"Usama, did you kill him after he said, 'la Ilaha ilia AllaWV I replied, "ButMessenger of God, he only said that to avoid death." But he kept on asking methe same until I wished I had only become a Muslim that day.'"
Al-Bukhari and Muslim gave this account from a hadtth of Hushaym in similarterms.
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Ibn Ishaq stated, "Ya'qub b. <Utba related to me, from Muslim b. cAbd Allahal~Juhani, from jundub b. Makith al-Juhanl, who said, 'The Messenger ofGod (SAAS) sent Ghalib b. <Abd Allah al-Kalbl, Kalb of Layth, to Banual Mulawwah at al-Kadid with orders to attack them. I was with his expeditionand we went out as far as al-Qudayd, where al-Harith b. Malik b. al-Barsa'al~Laythi met us and we took him prisoner. He said, "I came out only to acceptIslam." Ghalib b. cAbd Allah told him, "If you were on your way to accept Islam,then it won't hurt you to be tied up for a day and a night. And if you really hadsome other purpose, then we'll have you secured."
"'So he tied him up and left him under the charge of a young black man wehad with us, whom he told, "Stay with him until we come back for you; if hegives you trouble, cut off his head!" So we went on to the al-Kadid valley, wherewe made a halt in the early evening and my companions sent me on towardsal-Kadid. I made my way to a hill that would allow me to overlook the village.I stretched out on the ground. It was before sunset. One of their men cameoutside and saw me stretched out on the hill. He told his wife, "I can seesomething dark on this hill that I did not notice earlier in the day. Look and seewhether the dogs have dragged out some of your utensils." She did look, thensaid, "I swear, I'm not missing anything." The man then said, "Hand me mybow and two arrows from my quiver." She did so and he shot an arrow at me thatstruck me in the side' (or he may have said, 'on my forehead'). 'I pulled it outand put it aside, without moving. He then shot the other arrow at me, piercingthe top of ray shoulder. I withdrew it too and put it aside without moving. Theman then told his wife, "I'm sure my arrows would have hurt him; if he werea scout, he would have moved. In the morning, go out and retrieve my arrows;I don't want the dogs to chew them up."'"
He went on, "We left them alone until their herd had been milked and werelying down quietly and a part of the night had passed. We then launched anattack upon them. We killed some and drove off their herd, heading away withthem. Their shouts soon aroused others of them nearby. We raced off, eventuallypassing by al-Harith b. Malik b. al-Barqa* and his companion. We continued on,with him accompanying us, until we heard the shouts of our pursuers who weretoo numerous for us to tackle. Soon all that separated us from them was theQudyd valley. Then God sent down a flood of water from wherever He wished;we had not previously seen any rain, nor conditions for it. It came down so hardtht no one could withstand it. I saw the enemy force standing there staring atus, unable to get at us, while we drove off their animals" - or "led them off"(al-Nufayli was uncertain). "We hurried away with them until we reached thetrack; when we had proceeded down it, they were unable to retrieve what wehad taken."
Abu Da'ud related it from a hadith of Muhammad b. Ishaq; in his accountthe narrator's name is given as cAbd Allah b. Ghalib, whereas the correct nameis Ghalib b. cAbd Allah, as above.
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Al-Waqidi gave this story with a different line of authorities and in his versionit was stated that he was accompanied by 130 men.
Al-Bayhaqi at this point narrated, through al-Waqidi, the expedition of Bashirb. Sacd also in the vicinity of Khaybar. They encountered a large force of Arabs andseized much livestock. His dispatch on this expedition had been at the suggestionof Abu Bakr and £Umar, may God be pleased with both. With him there were300 Muslims, along with their guide Husayl b. Nawbara; it was he who had beenthe guide of the Messenger of God (SAAS) to Khaybar. Al-Waqidi stated this.
THE EXPEDITION OF ABU HADRAD TO AL-GHABA.
Yunus stated, quoting Muhammad b. Ishaq, "It was Ja£far b. cAbd Allah b.Aslam who related to me the story of Abu Hadrad to al-Ghaba. He quoted AbuHadrad as saying, 'I arranged marriage with a woman of my tribe, promising hera dowry of two hundred dirhams. So I went to the Messenger of God (SAAS)to seek his help in my wedding. He asked me, "How much dowry did youpromise her?" "Two hundred dirhams," I told him. He exclaimed, "Goodnessgracious, I swear by God, if you were just picking up the money from a valleyfloor, you couldn't have given more! I swear, I don't have enough to helpyou." A few days later a man from Jasham b. Mu'awiya approached; his namewas Rifa^a b. Qays - or Qays b. Rifa'a. He was accompanied by a large groupof Jasham men, with whom he encamped at al-Ghaba, with the intention ofcombining with Qays to fight against the Messenger of God (SAAS). He was aman of fine birth and reputation among Jasham.
"'The Messenger of God (SAAS) summoned myself and two other Muslimsand said, "Go out and get some information about this man." He then gave usa decrepit old she-camel, mounting one of us on it. I swear, it was so weak itcould only get up with him, when some men pushed it up from behind. It couldscarcely stand up. He told us, "Make do with her."
"'So we left bearing arms consisting of swords and arrows. When we arrivedat sunset close to the village, I hid on one side and told my companions to hideon another. I told them, "If you hear me crying Allahu Akbarl and running totheir camp, then you shout the same and follow me."
" 'We remained waiting to attack them by surprise until night overcame us.The darkest part of the night passed. They had a shepherd who had gone out tograze their flock. He was late in returning and they were worried about him.Their feader, Rifafa b. Qays eventually got up and took his sword, which he hungaround his neck, saying, "By God, I'm going out to find out about our shepherd;something must have happened to him." Some of those with him said, "By God,don't you go; we'll do it for you." "No," he replied. "Only I will go. I don't wantany of you to follow me."
" 'He then came out and passed by me. When he was in my range, I shot anarrow at him, piercing him in the heart. I swear, he did not utter a sound!
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I jumped out at him and cut off his head, then raced towards their camp,shouting Allahu Akbar\ My companions did the same. I swear, they fled indisorder, taking with them their women, children and those possessions theycould. We drove off large numbers of their camels and livestock which wetook back to the Messenger of God (SAAS). I went to him carrying the man'shead. He gave me 13 baggage camels from those we captured as my dowry. So Iconcluded my marriage.'"
THE EXPEDITION IN WHICH MUHALLIM B. JUTHAMAKILLED <AMIR B. AL-ADBAT.
Yazld b. <Abd Allah b. Qusayt related to me, from Ibn <Abd Allah b. AbuHadrad, from his father, who said, "The Messenger of God (SAAS) sent us outagainst Idam. Our group of Muslims included Abu Qatada al-Harith b. Ribci andMuhallim b. Jaththama b. Qays. We went on until we were in the Idam valley.There cAmir b. al-Adbat al-Ashja^i passed us by; he was riding a young camel,carrying a few provisions and a vessel of yoghurt. He saluted us with the Muslimwords of greeting and so we refrained from attacking him. But Muhallim b.Jaththama attacked and killed him because of some earlier unresolved problemand seized his camel and provisions. When we reached the Messenger of God,(SAAS) we told him our news and it was about us that the following versesof the Qur>an were revealed, 'O you who believe! When you go forth in God'scause, be circumspect. Do not say to those who greet you in peace, "You're noMuslim!" and seek for worldly gain. With God there will be many rewards. Thatis the way you behaved previously, but God has now favoured you. Be aware thatGod has knowledge of what you do'" (surat al-Nisa?; IV, v.94).
Imam Ahmad related this from Ya'qub, from his father, from Muhammadb. Ishaq, from Yazld b. (Abd Allah b. Qusayt, from al-Qa<qac b. cAbd Allah b.Abu Hadrad, from his father.
Ibn Ish^q stated, "Muhammad b. Jafar related to me, saying, T heard Ziyadb. Dumlra b. Sa^ al-Damrl narrating a hadith from Vrwa b. al-Zubayr, fromhis father and from his grandfather, both of whom said — they had both beenpresent at Hunayn - "The Messenger of God (SAAS) performed the al-zuhr,noon prayer, then went under the shade of a tree where he sat. 'Uyayna b. Badrwent over to him and demanded the blood of cAmir b. al-Adbat al-Ashjaci, chiefof (Banu) cAmir. 'Would you agree to now accept 50 camels and another fiftywhen we return to Medina?' the Messenger of God (SAAS) asked, ^yayna b.Badr responded, 'By God, I'll not leave him alone till his women experience thesame sorrow my women have.'
"' "A man from Banu Layth named Ibn Mukayl, a short man, arose. He said,'Messenger of God, I find nothing comparable to this death since the beginningsof Islam. All I can compare it to is the rear sheep that flee when their leader outin front is shot. Keep to the traditional ways today and bring change tomorrow!'
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"'"The Messenger of God (SAAS) reiterated, 'Will you agree to accept 50camels now and 50 when we return to Medina?' He kept on at them till theyaccepted the blood-wit. The family of Muhallim b. Jaththama now asked, 'Bringhim over so that the Messenger of God (SAAS) may forgive him.'
"'"They brought a tall, thin man dressed in a gown in which he was preparedto be executed, and he stood before the Prophet (SAAS), who then spoke, 'OGod, do not pardon Muhallim!' He repeated this three times. Muhallim arose,wiping away his tears with the hem of his gown."'"
Muhammad b. Ishaq stated, "His people claim that after that he did forgivehim."
Abu Da^tid related this similarly through Harnmad b. Salama from Ibn Ishaq.Ibn Maja related it from Abu Bakr b. Abu Shayba, from Abu Khalid al-Ahmar,from Ibn Ishaq, from Muhammad b. JaTar, from Zayd b. Damira, from hisfather and his uncle. His account contains part of the hadith.
The correct version is as Ibn Ishaq related, from Muhammad b. Jacfar, fromZiyad b. Sa<d b. Damira, from his father and his grandfather. Abu Da'ud relatedit similarly through Ibn Wahb, from cAbd al-Rahman b. Abu al-Zinad, from cAbdal-Rahman b. al-Harith, from Muhammad b. }a<far, from Ziyad b. Sa^ b. Damira,from his father and his grandfather approximately as above.
Ibn Ishaq stated, "Salim Abu al-Nadr related to me that the account states,'They did not accept the blood-wit until al-Aqra< b. Habis addressed themprivately, saying, "People of Qays, the Messenger of God (SAAS) asked you togive up a dead man to make peace between people thereby, but you refused himthis. Are you secure against the possibility that he will be angry at you, and thatGod will be angry at his anger? Or that he will curse you and that God will curseyou because of his curse? Give him over to the Messenger of God (SAAS), or Iwill bring 50 men of Banu Tamim who will all swear that the dead man was anunbeliever who never performed the prayer, and that therefore no compensationfor his death should be sought." When he said this to them they accepted theblood-money.'"
This hadith is munqati\ "without a complete chain of transmission", and ismu'dil, "problematic".
Ibn Ishaq related from a reliable source, from al-Hasan al-Basrl, that whenMuhallim sat before the Messenger of God (SAAS) the latter asked him, "Didyou offer him security then murder him?" and that he then cursed him.
"Al-Hasan said, "And I swear Muhallim lived only seven days more thereafterbefore he died. The earth spat him out. Then they buried him again, but theearth again spat him out. When this happened yet again, they covered him overwith stones to hide him. When news of this reached the Messenger of God(SAAS) he said, 'The earth covers over worse than him, but God wishes to warnyou of what conduct is impermissible, by showing you this.'"
Ibn Jarir said, "Wakic related to us, quoting Jarir, from Ibn Ishaq, from Nafic,from Ibn Umar, who said, 'The Messenger of God (SAAS) sent out Muhallim
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b. Juththama on a mission. cAmir b. al-Adbat encountered them and saluted themwith the Muslim greeting. But there had been a dispute between them beforethe coming of Islam and Muhallim shot an arrow at him and killed him. Whennews of this reached the Messenger of God (SAAS), he spoke with 'Uyayna andal-Aqrac about it. Al-Aqrac said, "Messenger of God, keep to custom today andmake changes tomorrow." ^yayna said to him, "No, by God, not until hiswomen taste the same bereavement." Muhallim approached, dressed in two outergarments, and sat before the Messenger of God (SAAS), asking his forgiveness,but the latter told him, "May God not forgive you!" They related that to him andhe (the Messenger of God (SAAS)) said, "The earth accepts those worse thanyour companion, but God wished to warn you of what is impermissible to you."They then threw him down and dumped him on a mountain side, covering himwith stones. And there was revealed, "O you who believe! When you go forth inGod's cause, be circumspect."'"
Musa b. 'Uqba related this from al-Zuhri. Shu'ayb related it from al-Zuhrl,from cAbd Allah b. Wahb from Qubaysa b. Dhu'yib, his story being similarto this. However, his account does not name Muhallim b. Juththama, nor cAmirb. al-Adbat. Al-Bayhaql related it in a similar account from al-Hasan al-Basri.That account stated, "And it was about him that the words of the Almightywere revealed, 'O you who believe! When you go forth in God's cause, becircumspect.'"
I note that I have sufficiently discussed the reasons for the revelation of thisverse and its import in my Tafsir (Exegesis). And to God belong all praise andcredit.
THE EXPEDITION OF <ABD ALLAH B. HUDHAFA ALSAHMl.
It is established in both sahth collections through al-Acmash, from Sa^b. cUbayda, from Abu cAbd al-Rahman al-Hubali, from cAli b. Abu Talib, whosaid, "The Prophet (SAAS) gave charge of an expedition to one of the awar,telling those men he sent with him to listen well and to obey him. For somereason they angered him, so he said, 'Get some firewood!' They did so. He thensaid, 'Light it!' They did so. He then said, 'Enter the fire!' The men looked atone another and said, 'But the only reason we fled to the Messenger of God(SAAS) was to avoid the fire!' His anger subsided and the fire was extinguished.
"When they came back to the Prophet (SAAS) they related this to himand he said, 'If they had entered it, they would never have come out of it, forobedience is only in that which is good.'"
This anecdote is also firmly established in both sahih collections, throughYa'la b. Musallam, from Sa'id b. Jubayr, from Ibn cAbbas. We have discussedthis sufficiently in the Tafsir (Exegesis). And to God belong all praise and credit.
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THE <UMRATAL-QADA\ THE 'FULFILMENTPILGRIMAGE'.
It is (also) known as al-qisas. Al-Suhayli preferred this. It is otherwise called'umrat al-qadiya, "the decision pilgrimage". The first name relates to fulfilmentof what was arranged at al-Hudaybiyya. The second name is taken from the wordsof the Almighty, wa al-hurumatu qisasun, "Those things forbidden are subjectto retaliation" (surat al-Baqara; II, v. 194). The third name comes from thedecision he made with them based on his retiring from them that year providedthat he would return the next, and that he would enter Mecca only with hissword still sheathed and that he not stay longer than three days.
This Hitnra is the one referred to in the words of the Almighty in the sacredsurat al-Path: "God will fulfil the true visions of His messenger: you willcertainly enter, if God wills it, the holy mosque in safety, with your heads shavedand cut, not fearing" {surat al-Fatk; XLVIII, v.27). We have examined thisverse sufficiently in our work, Tafsir (Exegesis).
It was this that was promised in the words of the Messenger of God (SAAS).Responding to cUmar b. al-Khattab's question, "Did we not say that we wouldcome to the house and would circumambulate it?" he replied, "Yes indeed;but did I tell you you would go there this year?" "No," cUmar replied. "Well,"he reiterated, "you will go there and you will circumambulate it."
It was also referred to in the verses of cAbd Allah b. Rawaha when he enteredMecca before the Messenger of God (SAAS), the day of the '-umrat al-qada3,saying,
"Unbelievers, clear out of his path; today we willfight you about its interpretation
Just as we already fought you about its revelation."
This refers to interpretation of the vision the Messenger of God (SAAS) used tosee that came to pass like the break of day.
Ibn Ishaq stated, "When the Messenger of God (SAAS) returned from Khaybarto Medina, he remained there for Rabic al-Awwal and Rabi* al-Thanl, Jumadaal-Uwla,Jumada al-Akhira, Rajab, Sha'ban, Ramadan and Shawwal. Meanwhile,he sent out his various expeditions.
"He then set forth on the himrat al-qada?, in Dhu al-Qa^a, that same monthwhen the polytheists had previously blocked his path; this was in place of thehimra they had denied him."
Ibn Hisham stated, "He placed 'Uwayf b. al-Adbat al-Duwall in commandof Medina. It is also called the Himrat al-qisas because they blocked the way ofthe Messenger of God (SAAS) in Dhu al-Qacda, the holy month of 6 AH. TheMessenger of God (SAAS) retaliated against them by entering Mecca in Dhual-Qa^a, the holy month when they had blocked him, in 7 AH. We have beeninformed that Ibn cAbbas said, 'It was concerning that that God Almightyrevealed the words, "Those things forbidden are subject to retaliation."'"
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Muctamir b. Sulayman quoted his father as saying about the maghazi, themilitary expeditions, "When the Messenger of God (SAAS) returned fromKhaybar, he remained in Medina, sending out his expeditions until Dhu al-QaMaarrived. He then called out to the people, 'Get ready for the '■umra? Theygathered their baggage and left for Mecca."
Ibn Ishaq stated, "The Muslims whose way had been blocked went forth withhim on that himra of his, it being 7 AH. When the Meccans heard of this, theykept out of their way. Quraysh meanwhile told one another that Muhammad wasin great difficulty and distress.
"A reliable source related to me, from cAbd Allah b. {Abbas, who said, 'Theylined up at the assembly hall to look at him and those with him. When theMessenger of God (SAAS) went inside the mosque, he tossed the hem of hismantle over his left shoulder, exposing his right arm and said, "May God havemercy upon a man who today demonstrates his strength to them."
" 'He then saluted the al-rukn, the "corner", and came outside again, jogging,as did his Companions with him. He continued on until the kat-ba concealedhim from them; he saluted the rukn al-yaman, the "south" or "Yemen" corner.Then he walked on and saluted the rukn al-asmad, the "black stone" corner.78 Hethen jogged three circuits and walked the rest.' Ibn cAbbas used to say, 'Peopleused to think that this (procedure) was not incumbent upon them. They thoughtthis on the grounds that the Messenger of God (SAAS) only did this because ofthat tribe of Quraysh and what he had heard of them, until the hijjat al~wada\ the"farewell pilgrimage"; the sunna, the normative Muslim practice, continued it.'"
Al-Bukhari stated that Sulayman b. Harb related to him, quoting Hammad- he being Ibn Zayd - from Ayyub, from Sacld b. Jubayr, from Ibn cAbbas,who said, "When the Messenger of God (SAAS) arrived, the polytheists said,'Here comes a delegation of people whom the Yathrib fevers have weakened!'And so the Prophet (SAAS) ordered them to jog for the three courses and to walkbetween the two corners. All that prevented him telling them to jog throughoutall the circuits was his wish to spare them (the effort)."
Abu <Abd Allah stated, "Ibn Salama - meaning Hammad b. Salama - added,from Ayyub, from Sa{id, from Ibn cAbbas, that the latter said, 'When theProphet (SAAS) came (to Mecca) that year when it was safe, he said, "Jog, sothat the polytheists can see your strength. The polytheists will be positionedin front of Mt. Qu<ayqucan.""'
Muslim related this from Abu al-Rabi* al-Zahrani, from Hammad b. Zayd.Al-Bayhaql traced the hadlth through Hammad b. Salama.
Al-Bukhari stated that cAll b. cAbd Allah related to him, quoting Sufyan,quoting Ismail b. Abu Khalid, (who said) that he heard Ibn Abu Awfa say,"When the Messenger of God (SAAS) performed the Himra, we shielded himfrom the polytheist youngsters and from the polytheists themselves in case theymight harm him."
78. A black spherical stone, thought to be a meteorite; it is still embedded in a corner of the Kalba.
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There will come hereafter the rest of the commentary concerning that event.
Ibn Ishaq stated, cAbd Allah b. Abu Bakr related to me that when the Messengerof God (SAAS) entered Mecca to perform that pilgrimage, cAbd Allah b.RawSha kept hold of his camel's halter and recited,
"Unbelievers, clear out of his path; clear out, forall good is in His messenger.
O Lord, I am a believer in his words; I know God'struth in accepting it
We fought you about its interpretation, just as wefought you about its revelation,
With blows that remove heads from necks and divertfriend from friend."
Ibn Hisham stated, "The words, 'We fought you about its interpretation' tothe end of the lines are verses of cAmmar b. Yasir relating to a different occasion- meaning the battle of Siffin." Al-Suhayli stated this.
Ibn Hisham further stated, "The proof of this is that Ibn Rawaha wasreferring only to the polytheists, who never had accepted the (fact of) revelation.And only those who accept the revelation would do battle over the interpretation."
Ibn Hisham's statement is open to dispute. The hafiz al-Bayhaqi related,from a different line of transmission, from cAbd al-Razzaq, from Ma'mar, fromal-Zuhrl, from Anas, who said, "When the Prophet (SAAS) entered Mecca onthe himrat al-qada?, cAbd Allah b. Rawaha walked in front of him; in one accounthe,did so while he held his leather stirrup. As he walked, he spoke the lines,
'Unbelievers, clear out of his path; the al-Rahman,the Most Merciful, has given revelation in revealingit;
That the best fight is in His cause; we have foughtyou over its interpretation.'"
In another version, with precisely the same chain of transmission, the words are,
"Unbelievers, clear out of his path; today we fight youover its revelation,
With blows that will remove heads from necks and divertfriend from friend.
O Lord, I believe in what he says."
Yunus b. Bukayr stated, from Hisham b. Sa<d, from Zayd b. Aslam, that theMessenger of God (SAAS) entered Mecca the year of al-qadiya, the (umra inquestion, and circumambulated the kacba mounted on his camel. He salutedthe al-rukn, "the corner (with the Black Stone)", using his staff. Regarding this,Ibn Hisham said, "He did so not due to any illness, while the Muslims werecrowding around him, and (Abd Allah b. Rawaha was reciting,
310
THE LIFE OF THE PROPHET MUHAMMAD
'In the name of Him besides whose religion there isnone, in the name of Him whose messenger isMuhammad,
Clear out of his path, unbelievers!'"
Musa b. cUqba stated, from al-Zuhri as follows, "Then the Messenger of God(SAAS) went forth the year following that of al-Hudaybiyya on the himrapilgrimage, in Dhu al-Qa<da of 7 AH, This was the same month that thepolytheists blocked him from entry to the sacred mosque. When he reachedYa'jij, he laid down all their weapons - leather shields, armour, spears andarrows. They then entered carrying the swords borne by mounted men. TheMessenger of God (SAAS) sent Ja<far b. Abu Talib on ahead of himself toMaymuna, daughter of al-Harith, the al-cAmiri woman, and proposed marriageto her. She appointed al-cAbbas in charge of her affairs; his wife, Umm al-Fadl,daughter of al-Harith, was her sister. Al-cAbbas then agreed to her marriageto the Messenger of God (SAAS).
"When the Messenger of God (SAAS) arrived, he ordered his Companions,'Uncover your shoulders, and be vigorous as you circumambulate.' This wasso that the polytheists would see their skin, and their strength. He outwittedthem all he could. The people of Mecca, men, women, and children, gatheredaround him, staring at the Messenger Of God (SAAS) and his Companions, asthey circumambulated the ka'-ba. Meanwhile, cAbd Allah b. Rawaha walkedahead of him, speaking verse and brandishing his sword, saying,
'Unbelievers, clear out of his path; I am a witnessthat he is His messenger;
The al-Rahman, the Most Merciful, sent down about Hisrevelation, in sheets that are recited to His messenger.
Today we will fight you over its interpretation, as wefought you over its revelation,
With blows that will remove heads from necks and divertfriend from friends.'
"Some polytheist chiefs remained away rather than look on with anger,resentment and envy towards the Messenger of God (SAAS). They went off toMt. al-Khandayna. The Messenger of God (SAAS) remained in Mecca for threenights, at which point the period of safe access agreed upon at al-Hudaybiyyaended.
"When morning of the 4th day came, Suhayl b. cAmr and Huwaytib b.cAbd al-'Uzza arrived, while the Messenger of God (SAAS) was seated withhis Companions, conferring with Sa'd b. 'Ubada. Huwaytib b. <Abd al-^Jzzashouted, 'We invoke God and the pact to you, because you have not left our landand the three nights are over!' Sa'd b. cUbada replied, 'You lie, may you have nomother! It is not your land, nor that of your forefathers. By God, he will not
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leave!' The Messenger of God (SAAS) then called out to Suhayl and Huwaytib,saying, 'I have arranged marriage with one of your women. It will not harmyou for me to stay until I consummate the marriage with her. We can preparefood and you can eat with us.' They replied, 'We will insist on invoking Godand the pact unless you leave us.'
"The Messenger of God (SAAS) gave orders to Abu Rafic and he announcedthe departure. The Messenger of God (SAAS) rode off and halted in thevalley of Saraf. The other Muslims had remained behind; the Messenger of God(SAAS) had entrusted Abu Rafi' with bringing Maymuna. He stayed at Sarafuntil Maymuna arrived to him there. Maymuna had been caused great distressand been harmed by the foolish polytheists and their children. When she arrivedto the Messenger of God (SAAS), at Saraf, he consummated his marriage withher. Thereafter, at night, he travelled on and reached Medina.
"God decreed that Maymuna's death should occur at a later day at Saraf;she died where the ^Messenger of God (SAAS) had consummated marriagewith her."
He then went on to relate the story of the daughter of Hamza and concludedby saying, "God, Almighty and Glorious is He, revealed concerning that himra,the words, 'The holy month for the holy month, and the things forbiddenare subject to retaliation.'" The Messenger of God (SAAS) had made thepilgrimage in that same holy month in which they had blocked his path.
Ibn Lahi'a related from Abu al-Aswad, from "Urwa b. al-Zubayr approximatelythis same text, which is further substantiated by numerous witnesses in manyahadilh.
In the sahih collection of al-Bukhari it is stated, through Fulayh b. Sulayman,from Nafic, from Ibn cUmar, that the Messenger of God (SAAS) went out tomake the himra pilgrimage, but the Quraysh unbelievers blocked his path tothe kalba. He made sacrifice and shaved his head at al-Hudaybiyya and made apact with them that they would make the himra the following year; the only arms(the Muslims) would bear would be swords and he would remain only so longas they agreed.
He did perform the Himra the following year and entered it in accord withthe pact he had made. After he had been there for three days, they told him toleave, and he did so.
Al-Waqidl stated, "<Abd Allah b. Nafic related to me, from his father,from Ibn 'Umar, who said, 'This pilgrimage was not retaliatory but accordedwith the conditions placed upon the Muslims; that in exchange they wouldperform the Himra in that same month that the polytheists had previouslyblocked them.'"
Abu Da'ud stated, "Al-Nufayli related to me, quoting Muhammad b. Salama,from Muhammad b. Ishaq, from 'Amr b. Maymun (who said), 'I heard AboHadir al-Himyari relate that Maymun b. Muhran said, "I went out to make the
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himra pilgrimage the year the Syrians besieged Ibn al-Zubayr in Mecca. Menof my tribe sent some animals with me for sacrifice.
"'When we encountered the Syrians, they prevented us from going insidethe sacred area. So I sacrificed the animals where I was, performed the otherpilgrimage rites and then returned home. When I went out the following year tocomplete the himra, I went to see Ibn cAbbas and I asked him and he replied,"You should change the animals for sacrifice; the Messenger of God (SAAS)ordered his Companions to sacrifice different animals than they had in the yearof al-Hudaybiyya on the Himrat al-qada'"'''"
Abu Da'ud was alone in giving this, from a hadith of Abu Hadir cUthmanb. Hadir al-Himyarl, from Ibn {Abbas.
The hafiz al-Bayhaqi stated, "Al-Hakim narrated to us, quoting al-Asamm,quoting Ahmad b. cAbd al-Jabbar, quoting Yunus b. Bukayr, from Ibn Ishaq,who said, 'cAmr b. Maymun related to me as follows, "My father used to askoften, 'Did the Messenger of God (SAAS) change the animals he sacrificedwhen the polytheists blocked him from the katbaV He never got any informationon this until I heard him ask Abu Hadir al-Himyari about that and he told him,'You've found an expert! I went on the pilgrimage the first year Ibn al-Zubayrwas engaged in the siege. I was given some animals to sacrifice, but they (theSyrians) came between us and the kacba. So I slaughtered them in the sacredarea and returned to Yemen where I told people, "I have in the Messenger ofGod an example!" The following year I again went on the himra; I encounteredIbn 'Abbas and asked him whether or not I should change the animals forsacrifice. He replied, "Yes; do change. The Messenger of God (SAAS) and hisCompanions did change the sacrificial animals from those they slaughtered whenthe polytheists blocked their path to different ones on the himrat al-qadW. Theyfound camels expensive for them, and the Messenger of God (SAAS) gave thempermission to sacrifice cattle." "" "
Al-Waqidi stated, "Ghanim b. Abu Ghanim related to me, from cAbd Allah b.Dinar, from Ibn f(Jmar, who said, 'The Messenger of God (SAAS) appointedNajiyya b. Jundab al-Aslaml in charge of the animals to be sacrificed. He wouldgo on ahead searching for fodder among the trees, accompanied by four youngmen of Aslam. The Messenger of God (SAAS) took out 60 head on the Himratal-qadiyya.''"
Muhammad b. Nucaym al-Mujammir related to me, from his father, fromAbu Hurayra, who said, "I was with the man in charge of the sacrificial animals,driving them."
Al-Waqidi stated, "The Messenger of God (SAAS) went forth recitingLabbayka\ 'I am at Your service!' and the Muslims with him recited the same.Muhammad b. Maslama went on with the cavalry to Marr al-Zahran, where heencountered a few men of Quraysh. They asked Muhammad b. Maslama somequestions and he replied, 'This is the Messenger of God (SAAS); he will arriveat this place tomorrow morning, if God wills it.' They (the Quraysh) noticed that
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Bashir b. Sa^d had many weapons with him and so they left in a hurry and wentto Quraysh whom they informed of the weapons and cavalry they had seen.Quraysh were scared by this. They told one another that they had not stirred upany trouble and they were maintaining their pact of a truce, and they wonderedwhy the Messenger of God (SAAS) and his men were attacking them.
"The Messenger of God (SAAS) made a halt at Marr al-Zahran. He sent onthe weapons to the Ya'jij valley, from where they could see the stones markingthe limits of the sacred territory. Quraysh sent out Mikraz b. Hafs b. al-Ahnafwith a party of Quraysh and they encountered him at the valley of Ya'jij; theMessenger of God (SAAS) was there with his men having met up with theanimals to be slaughtered and the weapons. The Quraysh asked, 'Muhammad,you've never been known to break your word for any excuse, whether the issueis major or minor; are you now entering the sacred territory with your menbearing arms, even though you agreed to enter only with weapons such astravellers carry, swords in sheaths?' The Prophet (SAAS) replied, 'I will notbring in weapons against them.' Mikraz b. Hafs commented, 'This is what youare known for - piety and trustworthiness.' He then hurried back to Mecca withhis Companions.
"When Mikraz b. Hafs brought the news of the Prophet (SAAS), Qurayshleft Mecca for the mountain heights. As they left Mecca, they told one anotherthat they would not look at him or his Companions.
"The Messenger of God (SAAS), ordered the animals for slaughter to bedriven ahead and they were corralled at Dhu Tuwa. The Messenger of God(SAAS) then went on with his men; he was riding his camel at-Qaswa5 and theykept their eyes on him, calling out Labbaykal 'At Your service, O Lord!' andbrandishing their swords. When they arrived at Dhu Tuwa, he stood up on hismount al-Qaswa5, while Ibn Rawaha took its reins and spoke lines of impromptupoetry, saying,
'Unbelievers, clear out of his path.'"
In both sahih collections there is a hadith from Ibn cAbbas in which he stated,"The Messenger of God (SAAS) and his men arrived in the morning of the4th - meaning of Dhu al-Qa^a, 7 AH — and the polytheists said, 'A delegationis approaching you who have been rendered weak by the fevers of Yathrib.' Sothe Messenger of God (SAAS) ordered his men to jog for the three circuitsand to walk between the two corners. All that prevented him having them jogthroughout all the circuits was his wish to spare them (the effort)."
Imam Ahmad stated, "Muhammad b. al-Sabah related to us, quoting Ismacllb. Zakariyya', from cAbd Allah b. Uthman, from Abu al-Tufayl, from IbncAbbas, (who said) that when the Messenger of God (SAAS) halted at Marral-Zahran on his cumra, his men learned that Quraysh were saying, 'They'llnever recover from their emaciation.' His Companions told him, 'If we were tobutcher our mounts and eat their meat and sip soup made from them, we'd gain
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some strength for when we go out among people tomorrow.' He replied, 'No;don't do that; gather up all the provisions you have.' They did so, spread outthe scraps of food and ate until satisfied; each of them stuffed the remainder intheir bags.
"The Messenger of God (SAAS) then went out and entered the mosque,while Quraysh squatted over towards the Black Stone. He gathered up theleft sleeve of his gown, then said, 'Do not let the enemy see any insufficiency inyou.' He saluted the rukn, the corner, ran until hidden behind the south corner,then walked to the rukn al-aswad, the corner with the Black Stone. Qurayshcommented, 'They're not satisfied with walking; they race around like gazelles!'He did this for three circuits and it became sunna, orthodox practice."
Abu al-Tufayl went on, "Ibn cAbbas informed me that the Messenger of God(SAAS) also did this on the hijjat al-wada*-, 'the farewell pilgrimage'."
Ahmad is alone in giving this hadith through this line.
Abu Da°Qd stated that Abu Salama Musa related to him, quoting Hammad— meaning Ibn Salam - quoting Abu cAsim al-Ghanawi, from Abu al~Tufayl,who said, "I commented to Ibn 'Abbas, 'So your people say that the Messengerof God (SAAS) ran at the kacba, and that that practice is sunna, "customaryorthodox practice".' He replied, 'They both spoke the truth and lied.' 'What wastrue and what lies?' I asked. He replied, 'They did speak the truth when theysaid that the Messenger of God (SAAS) ran. They also lied; it is not sunna. Atthe time of al-Hudaybiyya, Quraysh said, "Let Muhammad and his Companionsalone until they die of worms!" Then they made a truce on the understandingthat he would return the following year and stay in Mecca for three days. Whenhe came, the polytheists went over towards Mt. Qucayqitan. The Messenger ofGod (SAAS) told his Companions, "Run three times at the ka'-ba. But that isnot sunna.""''
Muslim related this from a hadith of Sa'id al-Jarirl, cAbd Allah b. cAbdal-Rahman b. Abu Husayn and cAbd al-Malik b. Sacld b. Abjar, all three of themquoting Abu Tufayl 'Amir b. Wathila, from Ibn 'Abbas, in much the same words.
The act of running while circumambulating is considered sunna by mostscholars. The Messenger of God (SAAS) did run during the Himrat al-qada3,and also at the '•umrat al-Jf-rana, as Abu Da'ud and Ibn Maja related, from ahadith of 'Abd Allah b. Uthman b. Khuthaym, from Abu al-Tufayl, from Ibn'Abbas, who so stated.
It is clearly established in the hadith of Jabir given by Muslim and others,that the Messenger of God (SAAS) ran at the hijjat al~wadac, the "farewellpilgrimage", as he made the circumambulations. This is why cUmar b. al-Khattabstated, "Why run, when God has made Islam long-lasting?" However, we shouldnot abandon any practice performed by the Messenger of God (SAAS). This isfully substantiated in my book kitab al-Ahkam.
It is very well known that Ibn 'Abbas did not consider this practice sunna, asis substantiated in both mhth collections, from a hadith of Sufyan b. cUyayna,
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from cAmr b. Dinar, from cAta>, from Ibn cAbbas, who said, "The Prophet(SAAS) only hurried at the ka'ba, al-Safa and al-Marwa to demonstrate hisstrength to the polytheists."
This is the terminology given by al-Bukhari.
Al-Waqidl stated, "When the Messenger of God (SAAS) had finished hisduties at the Himrat al-qada3, he went inside the kacba. He remained inside untilBilal, from atop the ka'ba's roof, made the call to the al-zuhr, noon, prayer; theMessenger of God (SAAS) had given him orders to do this. Ikrima b. Abu Jahlcommented, 'God honoured Abu al-Hakam" by not having him hear this slavesay what he is saying!' Safwan b. Umayya said, 'Praise be to God who took awaymy father before he saw this!' Khalid b. Usayd agreed, 'Praise be to God whotook the life of my father so that he did not witness this day when Bilal climbson top of the kalba and brays!' Suhayl b. cUmar and the men with him coveredtheir faces when they heard this."
The hafiz, al-Bayhaqi stated, "God honoured most of them with Islam."
I note that the hafiz al-Bayhaqi narrated this through al-Waqidi to the effectthat this took place on the himrat al-Qada*, even though it is well-known thatthis happened in the year of the conquest of Mecca. But God knows best.
The Story of the Marriage of the Messenger of God (SAAS)to Maymuna.
Ibn Ishaq stated, "Aban b. Salih and cAbd Allah b. Abu Najih related to me,from <Ata> and Mujahid, from Ibn 'Abbas, that the Messenger of God (SAAS)married Maymuna, daughter of al-Harith, on that journey of his when hewas haram, in a state of ritual purity. It was al-'Abbas b. (Abd al-Muttalib whomarried him to her."
Ibn Hisham stated, "She had appointed her sister, Umm al-Fadl, to representher and she in turn entrusted the task to her husband al-(Abbas. It was he whomarried her to the Messenger of God (SAAS) and gave her from him a dowry of400 dirhams."
Al-Suhayll reported that when the proposal of the Messenger of God (SAAS)reached her, she was mounted on a camel. She said, "Both the camel and whatis on it belong to the Messenger of God (SAAS)."
He also stated, "It was about her that the verse was revealed, '(We have madelawful to you) a believing woman! If she gives herself to the Prophet, if theProphet wished to marry her. This provision is only for you, apart from all thebelievers.'" (surat al-Ahzab; XXXIII, v.SO).'
Al-Bukhari related on a line of transmission through Ayyub, from ^krima,from Ibn cAbbas, that the Messenger of God (SAAS) married Maymuna whilemuhrim, in a state of ritual conservation. When he consummated marriage withher, he was halal, free of the ihram. She died at Saraf. Al-Suhayli stated and
79. That is, the speaker's father, Abu Jahl, killed at Badr.-
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al-Darqutni related through Abu al-Aswad, the orphan of TJrwa, and throughMatar al-Warraq, from Tkrima, from Ibn cAbbas, to the effect that the Messengerof God (SAAS) married Maymuna while halal.
He said, "And they interpreted the first version of the account from IbncAbbas - that the Messenger of God (SAAS) was muhrim, 'in a ritual state', tomean that it was in the holy month. As a poet said,
'They killed Ibn cAffan, the Khalifa, when he wasmuhrim and prayed; and I never saw the like of himabandoned.-'80
"That is, this occurred in the holy month."
I note that this interpretation is open to dispute, because the accounts fromIbn cAbbas contrary to that predominate, especially since he said, "He marriedher while he was muhrim and consummated marriage with her when he washalal." This also occurred in the month of Dhu al-QaMa, another holy month.
Muhammad b. Yahya al-Dhuhll stated that cAbd al-Razzaq related to him,"Al-Thawri said to me, 'No attention should be paid to the words of the peopleof Medina. cAmr informed me, from Abu al-Shactha>, from Ibn cAbbas, that theMessenger of God (SAAS) married while muhrim.''''''
Abu cAbd Allah stated that he told <Abd al-Razzaq, "Sufyan related bothahadith from cAmr, from Abu al-Sha'tha*, from Ibn cAbbas and Ibn Khuthaym,from Sacid b. Jubayr, from Ibn cAbbas, who said, 'Yes; regarding the hadith ofIbn Khaytham, he related it here' — meaning in al-Yaman. 'Regarding the hadithof cAmr, he related it there' — meaning in Mecca."
Both authors of the sahih collections included this tradition, from cAmr b.Dinar.
In the sahih collection of al-Bukharl, through al-Awza'I, it states, '^Ata' relatedto us, from Ibn ^bbas, that the Messenger of God (SAAS) married Maymunawhile muhrim.'" Sa^d b. al-Mussayyib stated, "Ibn cAbbas made a mistake, eventhough she was his aunt; he did not marry her until after he had become halal."
Yunus stated, from Ibn Ishaq, "Baqiyya quoted Sacid b. al-Musayyib ashaving said, 'This cAbd Allah b. cAbbas claimed that the Messenger of God(SAAS) married Maymuna while he was muhrim'. And he (Sa5id) went on torelate what he had said. He (Sa'id) continued, 'However, when the Messenger ofGod (SAAS) went on to Mecca, both the hill%l, and the marriage were at thesame time. Ibn cAbbas was confused about this.'"
Muslim and the ahl al-sunan related from lines of transmission from Yazidb. al-Asamm al-cAmiri, from his aunt Muymuna, daughter of al-Harith, whosaid, "The Messenger of God (SAAS) married me while we were both halal, atSaraf." However, al-Tirmidhl stated, "Several authorities related this hadith
80. This refers to the assassination of Uthman; his death is said to have come while he was inprayer.
81. The state of being halal.
317
regarding the marriage of the Messenger of God (SAAS) to Maymuna, fromYazld b. al-Asamm mursal, 'with an incomplete chain of transmission'."
The hafiz al-Bayhaqi stated that the hafiz Abu cAbd Allah informed him,quoting Abu £Abd Allah Muhammad b. £Abd Allah al-Asfahani al-Zahid, quotingIsmail b. Ishaq al-Qadl, quoting Sulayman b. Harb, quoting Hammad b. Zayd,quoting Matar al-Warraq, from Rabl^ b. Abo cAbd al-Rahman, from Sulaymanb. Yasar, from Abu Rafi^ who said, "The Messenger of God (SAAS) marriedMaymuna while he was halal and he consummated the marriage when he waskalal. I was the messenger between them."
Both al-Tirmidhi and al-Nasa5! related this, from Qutayba, from Hammad b.Yazld. Al-Tirmidhi went on to state, "It is hasan, 'good'; we know of no otherauthority who gave its line from Hammad, from Matar." Malik related it fromRabl'a, from Sulayman, but as mursal, incomplete in its chain".
And Sulayman b. Bilal related it from Rabica, as mursal.
I note that her death came at Saraf in 63 AH, or, according to others, in 60 AH.May God be pleased with her.
An Account of the departure of the Messenger of God (SAAS)from Mecca after the completion of his himra pilgrimage.
It has been narrated above by Musa b. cUqba how Quraysh sent Huwaytib b.cAbd al-Uzza to the Messenger of God (SAAS) four days later so that he wouldleave, as had been stipulated in the agreement. He offered to hold a feast forthem in honour of his marriage to Maymuna, his only purpose having beento reconcile with them thereby. They refused him, telling him to leave. And hedid. Ibn Ishaq related it similarly.
Al-Bukharl stated that cUbayd Allah b. Musa related to him, from Isra'il, fromAbu Ishaq, from al-Bara°, who said, "The Prophet (SAAS) made the cumrapilgrimage in Dhu al-Qa^a. The people of Mecca refused to invite him toenter Mecca until he compacted with them that he would stay there three days.When they drew up the document, they wrote, 'This is what Muhammad,the Messenger of God, has agreed.' They (the Meccans) commented, 'We don'tagree to this. If we knew you to be God's messenger, we would not have opposedyou at all. You are, however, Muhammad, son of cAbd Allah.' He stated, 'Iam the Messenger of God, and I am Muhammad, the son of cAbd Allah.' Hethen told (Ali b. Abu Talib, 'Erase the words "Messenger of God".' He replied,'No, by God, I'll not erase you, ever!' The Messenger of God (SAAS) then tookthe document - he could not write well - and wrote, 'This is what Muhammad,son of cAbd Allah, has agreed to. No weapons will enter Mecca except swordsin sheaths. And he will not take away any one of its people who wishes tofollow him. Also, he will not prevent any of his men from staying if they wishto do so.'
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"When he did enter and the period for the stay was over, they came to cAliand said, 'Tell your master to leave us, since the time is over.' The Prophet(SAAS) therefore went to leave, but he was followed by Hamza's daughter callingout, 'Uncle! Uncle!' cAll toot her by the hand and told Fatima, 'Take care ofyour cousin.' She carried her away. cAli, Zayd and Jacfar then began quarrellingover her. cAli said, 'I should take her; she is my uncle's daughter.' Ja*far said,'She's the daughter of my uncle too, and her aunt is my wife.' Zayd said, 'She'smy brother's daughter.' The Messenger of God (SAAS) decided that she shouldgo with her aunt, saying, 'An aunt has the same standing as a mother.' He* then said to cAli, 'You are from me, and I am from you.' To Jacfar, he said, 'Youresemble me in appearance and character.' To Zayd, he said, 'You are ourbrother and our companion.' cAll then asked, 'Will you not marry Hamza'sdaughter?' He replied, 'She is the daughter of my foster-brother.'"
Al-Bukharl alone gives this hadith with this line of transmission.
Al-Waqidi narrated the story of Hamza's daughter. He stated, "Ibn UmmHabiba related to me, from Da5ud b. al-Husayn, from 'Ikrima, from Ibn ^bbas,that TJmara, daughter of Hamza b. cAbd al-Muttalib and her mother Salma,daughter of Umays, were at Mecca.
"When the Messenger of God (SAAS) arrived cAll b. Abu Talib spoke withhim, saying, 'How can we abandon the daughter of our uncle, an orphan, amidstthe polytheists?' The Prophet (SAAS) did not forbid bringing her out, and he('All) did so. Zayd b. Haritha, the wast, the executor, of Hamza, now spokeup; the Prophet (SAAS) had made Zayd and Hamza brothers when he hadestablished brotherly relationships between the emigrants (and the ansar). Zaydsaid, 'I have the greater right to her; she is my brother's daughter.' When Ja'farheard that^ he said, 'An aunt is (as) a mother. I have more right to her becauseher aunt, Asma5, daughter of TJmays, is with me.' cAll commented, 'Do I reallysee you fighting? She is my uncle's daughter and I brought her out from amongthe polytheists. You have no claim better than mine; I have more right to herthan you do.' The Prophet (SAAS) said, 'I will judge between you. As for you,Zayd, you are the agent of God and of His messenger. You, Jacfar, are similar tome as my features and my disposition. You, Ja'far, have most right to her; yourwife is her maternal aunt, and a woman cannot be wed along with her maternalor her paternal aunt.' And he judged that she should go to Jafar."
Al-Waqidi stated, "When he awarded her to Ja'far, Ja'far arose and skippedaround the Messenger of God (SAAS). The latter asked, 'What's this then,Jafar?' He replied, 'Messenger of God, whenever the Negus was pleased withsomeone, he would get up and skip around him.' Then he said to the Prophet(SAAS), 'You marry her.' He replied, 'She's the daughter of my foster-brother.'So the Messenger of God (SAAS) married her to Salama b. Abu Salama. TheMessenger of God (SAAS) used to say, 'Did I reward Abu Salama?'"
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I note that al-Waqidi and others report that it was because he had arrangedthe marriage of the Messenger of God (SAAS) to his mother, Umm Salama.This was because he was older than his brother ^mar b. Abu Salama.
Ibn Ishaq stated, "The Messenger of God (SAAS) returned to Medina in Dhual-Hijja, and the polytheists were in charge of that pilgrimage (that year)."
Ibn Hisham stated, "It was regarding that Htmra, so Abu tUbayda relatedto me, that the words of the Almighty were revealed, 'God will fulfil the truevisions of His messenger: you will certainly enter, if God will it, the holy mosquein safety, with your heads shaven or shorn, not fearing. He knew what youdid not know and vouchsafed for you a victory close at hand'"82 (silrat al-Fath;XLVIII, v.27).
Division.
Al-Bayhaqi related here the expedition of Ibn Abu al-'Awja5 al-Sulaml to BanuSulaym.
He then traced the line of transmission from al-Waqidl, "Muhammad b. cAbdAllah b. Muslim related to me, from al-Zuhrl, who said, 'The Messenger ofGod (SAAS) returned from the himrat al~qadiya in Dhu al-Hijja, 7, AH. Hethen sent forth Ibn Abu al-cAwja5 al-Sulami along with 50 horsemen. But thescout sent out by that tribe warned them and gave them information. Theygathered a large force and so when Ibn Abu al-^Awja5 came to them, they werewell prepared. When the men of the Messenger of God (SAAS) saw their force,they invited them to accept Islam. The enemy pelted them with arrows, refusingto listen to them, saying, "We don't need what you're offering." They shot atthem for a while then called up reinforcements that overlooked them (theMuslims) from all sides. The (Muslim) force fought fiercely until most of themhad been killed. Ibn Abu aI-(AwjaJ suffered numerous wounds. He withstoodhis pain and returned to Medina with his remaining men, arriving there on thelstofSafar,8AH."'
Division.
Al-Waqidi stated, "In the pilgrimage of that year - that is, 7 AH - the Messengerof God (SAAS) returned his daughter Zaynab to her husband Abu al-cAs b.al-Rabl*. We have made reference to this above. That same year Hatib b. AbuBalta^ arrived from having been with al-Muqawqis; with him were Mariyya,and Sinn. They both accepted Islam en route, as did a eunuch."
Al-Waqidi went on, "That same year, the Messenger of God (SAAS) adoptedas his minbar a seat above two steps." He went on, "However, what we are certainis that he did this in 8 AH."
82. This is in reference to the conquest of Khaybar.
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IN THE NAME OF GOD THE MOST MERCIFUL, THE MOSTCOMPASSIONATE. O LORD, GIVE RELIEF AND HELP THROUGHYOUR POWER AND STRENGTH! THE YEAR 8 AH. THE ACCEPTANCEOF ISLAM B Y CAMR B. AL-CAS, KHALID B. AL~ WALID AND CUTHMJNB. TALHA B. ABU TALIB, MAY GOD BE PLEASED WITH THEM ALL.
Their arrival occurred early in 8 AH, according to what follows.
Part of this has been referred to heretofore in the account given by Ibn Ishaqfollowing the execution of Abu Rafic, the Jew; this took place in 5 AH.
However, the hafiz al-Bayhaqi gave this information here, following hisaccount of the Himrat al-qads?. He narrated through al-Waqidi, "cAbd al-Hamidb. Jacfar informed us, from his father (who said) that cAmr b. aI-cAs stated, 'Iwas stubbornly opposed to Islam. I was present at Badr with the polytheists andescaped. Then I was present at Uhud and escaped. Finally I was present atal-khandaq and escaped.
'"I told myself, "What suffering! I swear by God, may Muhammad prevailover Quraysh!" So I took my assets and moved to al-Raht. And I diminished mycontacts with people. When the al-Hudaybiyya pact was agreed and the Messengerof God (SAAS) left in peace and Quraysh returned to Mecca, I began saying,"So Muhammad is going to come to Mecca with his men; Mecca is no place tobe in, nor is al-Ta'if. The best thing to do is to leave." I was then still hostileto Islam. I think that if all Quraysh accepted Islam, I would not do so,
"'I went to Mecca and gathered together some men of my tribe who sawthings as I did, repeated my views and sought my advice in matters concerningthem. I asked them, "How am I in your view?" They replied, "As our adviserand our protector, a man of fine character and wise decision."'
"He went on, 'I then told them, "You well know, by God, that I consider thismatter of Muhammad as serious and reprehensible; I have reached a decision.""What is that?" they asked. "We should go and join the Negus", I told them,"and live with him. If Muhammad prevails, we will be there with the Negus; andwe would be far better off under his control than under that of Muhammad. Andif Quraysh prevail, they already know us well."
"'"This is the right decision (they responded)." I told them, "Then gatherup presents for him." The gift he most appreciated from our land was leather.So we gathered much leather for him, then left and went to the Negus. While wewere there, who should arrive but (Amr b. Umayya al-Damrl. The Messenger ofGod (SAAS) had sent him with a document he had prepared marrying him toUmm Hablba, daughter of Abu Sufyan. He went in to see the Negus and thencame out again. I told my companions, "That is cAmr b. Umayya al-Damrl. If Ihad gone in to the Negus and asked him for him, and he had given him to meand I had cut off his head, then Quraysh would have been delighted and I wouldhave been rewarded for killing Muhammad's emissary."
"T did go in to the Negus and bowed down before him as I was accustomedto do. He said, "Welcome to my friend! Have you brought something as a gift
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for me from your country?" "Yes, 0 king," I told him. "I have much betterleather to give to you." I then presented it to him and he was delighted. Some ofit he distributed to his generals and the rest he had stored away and had a recordof it written and kept.
"'When I saw he was in a good mood, I asked, "Your majesty, I just noticed aman leaving your presence. He is the messenger from an enemy of ours. He hascaused us much trouble and has killed some of our leaders and best men. Pleasehand him over to me, so that I may kill him." He became angry at this, raisedhis fist and brought it down so hard on my nose that I thought he had brokenit. My nostril soon flowed with blood that dripped oh to my clothing. I felt sohumiliated I wished the earth would open up and swallow me.
" 'I eventually said, "Your majesty, if I had known you would be upset at whatI said, I would not have asked you."'
"He went on, 'He then became embarrassed and said, "cAmr, how could youask me to hand over to you for execution the messenger of the man to whom theal-namus al-akbar, the Archangel Gabriel, comes, just as he did to Moses and toJesus?"'
"(Amr went on, 'God then changed my attitude from the way it had been, andI asked myself, "When the Arabs and non-Arabs alike recognize this truth, howcan you oppose it?" I then said to the Negus, "Your majesty, do you really testifyto that?" "I so testify to God, <Amr," he replied. "Obey me and follow him. Iswear by God that he is right and that he will definitely prevail over those whooppose him, just as Moses prevailed over Pharoah and his armies."
'"I asked him, "Will you accept my allegiance to him in Islam?" "Yes," hereplied. He then stretched forth his hands and accepted my allegiance. He calledfor someone to bring a wash basin and the blood was washed from me and hepresented me with garments in which to dress. My own clothing was soaked inblood and I cast it aside. Then I went out to my companions and when they sawthe garments from the Negus they were delighted. They asked, "Did you receivewhat you wanted from your friend?" I told them, "I was reluctant to talk aboutit with him on the first occasion; I told him I would come back." "We agree withthat," they said.'
"cAmr went on, 'So I left them, as if I had something specific to do and mademy way to where the boats were moored. I found one ship that was loaded andabout to leave. I embarked with them and they sailed it away to al-Shu'ba, whereI went ashore, carrying my money. I bought a camel and headed for Medina,passing by Marr al-Zahran. I then went on until I reached al~Hadda, where Imet two men who had preceded me there shortly before. They were lookingfor accommodation, one man entering a tent, while the other held their mounts.Then I saw that one of them was Khalid b. al-Walld! I asked him, "Where areyou headed?" "To Muhammad," he replied. "The people are all joining Islamand there's no one left with any power. I swear by God, if I were to oppose, he'dhave us by the neck, like a hyena's neck is caught in his cave."
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'""I swear by God," I told him, I too am headed for Muhammad and amaccepting Islam." Then Uthman b. Talha emerged and welcomed me. We allthree lodged together,
" 'We then reached an agreement and went to Medina. I'll never forget whata man said whom we met at the Abu ^tba well who shouted out, " Ya rabah\Ya rabah\ Ya rabah\,m We were much cheered by this and proceeded further.Then the man looked closely at us and I heard him say, "After (losing) these two,Mecca has given up the leadership!" I assumed he was referring to myself and toKhalid b. al-Walid. He then turned and hurried off into the mosque; I assumedthat he was going in to tell the Messenger of God (SAAS) of our arrival and itwas as I thought.
" 'We dismounted at al-Harra and dressed in our best clothes. Then the callwas made for the lasr prayer and we went off to see him. His face was exultant,and the Muslims around him were delighted at our acceptance of Islam.Khalid b. al-Walid went forward and gave his allegiance. Then Uthman b.Talha advanced and gave his. I then went forward but, I swear by God, no soonerhad I sat down before him than I could not raise my gaze towards him, I felt soashamed. I then expressed my allegiance to him, provided that I be forgiven myprior sins and that he would not bring up the past. He said, "Islam cuts off whatpreceded it and the hijra cuts off what preceded it."
"'And I swear by God, the Messenger of God (SAAS) gave to none of hisCompanions consideration equal to that he gave myself and Khalid b. al-Walidafter we had accepted Islam. We had the same status with Abu Bakr and Ienjoyed the same with cUmar; Umar was somewhat critical towards Khalid,'"
<Abd al~Hamid b. Jafar, al-Waqidi's sheikh, teacher, stated, "I narratedthis hadith to Yazid b. Hablb, and he said, 'Rashid, the freed-man of Habib b.Aws al-Thaqaft, quoted his master Hablb as relating much the same from cAmrb. al-cAs."'
I note that Muhammad b. Ishaq related it similarly, from Yazid b. Abu Hablb,from Rashid, from his freed-man Hablb, who said, "cAmr b. al-cAs in personrelated to me." And he then narrated the above as occurring in 5 AH, after thekilling of Abu Rafi£. The text of al-Waqidi is more simple and better.
Al-Waqidi quoted his sheikh cAbd al-Hamid as saying, "I asked Yazid b. AbuHablb, 'Did he say when (Amr and Khalid accepted Islam?' 'No', he replied,'except that he did say it was before the conquest of Mecca.' I then said, 'Myfather told me that cAmr, Khalid and Talha came forward at the beginning ofSafar in 8 AH.'"
In the sahih collection of Muslim there is material testifying to the course ofhis acceptance of Islam, his fine companionship with the Messenger of God(SAAS) during his life, and how he died repenting his conduct during the periodof his leadership after that of the Messenger of God (SAAS), along with adescription of his death. May God be pleased with him.
83. A cry of surprise and delight.
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THE PATH BY WHICH KHALID B. AL-WALID ACCEPTED ISLAM.
Al-Waqidi stated that Yahya b. al-Mughlra b. cAbd al-Rahman b. ah-Harith b.Hisham related to me, "I heard my father quote Khalid b. al-Walld as saying,'When God wished for good for me, he instilled Islam into my heart and gave megood sense. I then told myself, "I have witnessed how all these lands are againstMuhammad (SAAS); yet whatever I witness in these places makes me wantto leave them, feeling that I am out of place in them and that Muhammad willprevail."
'"When the Messenger of God (SAAS) left for al-Hudaybiyya, I went forthwith some of the polytheist cavalry and encountered the Messenger of God(SAAS) and his men at Usfan. I positioned myself directly facing and opposinghim. He and his men performed the al-%uhr, the noon prayer, before us and wethought we should attack him then, but could not make up our minds to do so;which was a very good thing! He saw what we were about to do and he and hismen performed the al-lasr, late afternoon prayer, as a salat al-khawf, "prayer infear of attack".84 This made an impression on us and I said, "The fellow is deniedus!" We moved back and he avoided our horsemen by taking the route to the right.
" 'When Quraysh made peace with him at al-Hudaybiyya and put him off tillthe following year, I asked myself, "What is left? Where can I go? To the Negus?He follows Muhammad, whose men are safe with him. Shall I go to Heracliusand abandon my faith for Christianity or Judaism? Should I go and live withforeigners, or stay at home with those who remain?"
'"While I was in this quandary, the Messenger of God (SAAS) entered Meccato perform the '■umrat al-qadiyya. I pretended to be absent and did not witnesshis entry. My brother, al-Walld b. al-Walld, had come in with the Prophet(SAAS) on the '•umrat al-qadiyya and he asked after me but could not locate me.He wrote me a letter in which he said, "In the name of God the Most Merciful,the Most Compassionate. I know of nothing more strange than your antipathyfor Islam, being as intelligent as you are. Could anyone disregard something likeIslam? The Messenger of God (SAAS) has asked me about you. He said, 'Whereis Khalid?' I replied, 'God will bring him.' He then asked, 'Could someone likehim disregard Islam? If he were to put his energy and bravery to work with theMuslims it would be better for him. We would certainly give him precedencebefore others.' Take note, brother, of what good things you are missing."
" 'When his letter reached me, I got ready to come out and experienced astrong desire for Islam. The question the Messenger of God (SAAS) had askedabout me pleased me greatly. I dreamt of being in a constrained and barren landand emerging into one that was spacious and fertile. I told myself that this was avision. And when I went to Medina, I decided to relate it to Abu Bakr. He said,"Your exiting to which God led you was to Islam. The constrained land whereyou had been was polytheism."
84. See above, pp.
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"'And so when I made up my mind to come out to the Messenger of God(SAAS), I wondered in whose company I would go to him. Then I met up withSafwan b. Umayya and asked him, "Abu Wahb, don't you see what we aredoing? We're (as useless) as molars! Muhammad may defeat the Arabs and thenon-Arabs alike. If we joined and followed Muhammad, then honour gainedby him would be honour for us all." But Safwan rejected this vigorously, saying,"If I were the very last, I'd never follow him!"
" 'We parted and I told myself that this was someone whose brother and fatherhad been killed at Badr. Then I met 'Ikrima b. Abu Jahl to whom I said the sameas I had to Safwan b. Umayya. He responded just as Safwan had done. I askedhim to keep confidential what I had said, and he agreed.
'"I went off home, had my camel readied and left on it. On the way I met^thman b. Talha; knowing him to be a friend, I thought I would tell him myplan. I then recalled the names of some of his elders who had been killed and Ithus became reluctant to mention this to him. But I said to myself, "What doesit matter to me now that I'm about to leave?" So I told him what had transpiredand said, "We're like a fox in a hole that would be sure to come up if doused withbuckets of water." I said to him what I had earlier told my other two friendsand he responded positively at once. I told him, "I got up this morning readyto proceed forth; over there at the road, kneeling down, is my mount." We thenagreed to meet at Ya'jij. If he got there first, he would wait; if I arrived therebefore him, I would wait there.
"'We set off at night, before dawn, and we met at Ya5jrj. We proceeded ontogether to al-Hadda, where we found cAmr b. al-cAs. He welcomed us warmly,as we did him. He asked us where we were headed and we asked him why he hadleft. He wanted to know our purpose in leaving, and we replied, "To enter Islamand follow Muhammad (SAAS)." He said that that was his purpose too.
"'So we travelled on together into Medina and dismounted at the back ofal-Harra. The Messenger of God (SAAS) was informed of our arrival, and hewas delighted with us. I dressed in my best clothes and headed for the Messengerof God (SAAS). My brother met me and said, "Hurry along; the Messengerof God (SAAS) has been told about you, is delighted at your arrival and isawaiting you."
" 'We stepped up our pace and when I looked at him I saw him smiling all thetime until we stopped before him. I addressed him as "Prophet" and he returneda greeting, his face beaming. I said, "I bear witness that there is no god but Godand that you are the Messenger of God." He then said, "Come here." And thenhe said, "Praise be to God who guided you. I considered you to have intelligencethat I hoped would only lead you to good." I replied, "Messenger of God, I usedto agree with those others I have seen to be stubbornly opposed to the truth;please pray to God that He will forgive me this." He replied, "Islam cuts offwhat preceded it." I asked, "Messenger of God, and so hence ..." He then said,"O God, forgive every action Khalid b. al-Walid took to block God's cause."'
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"fChalid went on, 'cUthman and cAmr then came up and expressed theirallegiance to the Messenger of God (SAAS). Our arrival was in Safar of 8 AH.And, I swear by God, that the Messenger of God (SAAS) gave precedence tonone of his Companions over myself.'"
THE EXPEDITION OF SHUJA< B. WAHB AL-ASADI TOSOME MEN OF HAWAZIN.
Al Waqidi stated that Ibn Abu Sabra related to him, from Ishaq b. cAbd Allahb. Abu Farwa, from cUmar b. al-Hakam, who said, "The Messenger of God(SAAS) dispatched Shuja£ b. Wahb with 24 men out against a group of Hawazinwith orders to attack them. He left, travelling by night and remaining hidden byday. When he came to them, they were taken by surprise. He, Shuja', had toldhis men not to pursue them vigorously. They seized many camels and goats.They drove them off to Medina, where each man received 15 camels as booty."
Others maintain that they also took many captives and that the leader (Shuja*)chose from them one modest girl and that their people then accepted Islam.The Prophet (SAAS) advised their leader to return the women to them, and heagreed. He gave a choice to the girl he had with him, and she chose to stay.
This expedition may be the one to which al-Shafi'i referred, quoting Malik,from Nafi1, from Ibn HJmar, to the effect that the Messenger of God (SAAS)sent an expedition towards Najd, <Abd Allah b. Umar being among them. Thelatter said, "We captured many camels and our share of the booty was 12 camelsapiece, which the Messenger of God (SAAS) awarded us camel by camel."
This is included in both sahih collections in a hadith from Malik. Muslim alsorelated it in a hadith of al-Layth, and from a hadith of cAbd Allah. All of thesequoted Nafic, from Ibn cUmar, in similar words.
Abu Da°ud stated that Hanad related to him, quoting cAbda, from Muhammadb. Ishaq, from Nafic, from Ibn cUmar, who said, "The Messenger of God(SAAS) sent an expedition out to Najd and I took part in it. We captured manycamels and our leader divided them up to each of us, camel by camel. Then wewent on to the Messenger of God (SAAS), and he divided up our booty betweenus, so that each of us acquired 12 camels, after the khumus (the one-fifth for thebayt al-mal, the treasury) had been set aside. The Messenger of God (SAAS)did not include in our counts the camels our leader had given us, nor did hecriticize him for what he had done. Each one of us received 13 camels, after hehad made his distribution."
THE EXPEDITION OF KA<8 B. <UMA YR TO BAND QUDA'A, IN SYRIA.
Al-Waqidi stated that Muhammad b. cAbd Allah related to him, from al-Zuhri,who said, "The Messenger of God (SAAS) sent Ka'b b. cUmayr al-Ghifari with15 men out as far as Dhat Atlah, in Syria. There they found a very large body of
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men. The Muslims invited them to accept Islam, but they did not agree andshowered them with arrows. When the men of the Messenger of God (SAAS)saw this, they fought the enemy fiercely until they (the Muslims) were killed.One of their men was wounded badly and lay among the dead. In the cool ofthe night he managed to make his way back to the Messenger of God (SAAS),who was about to send out an expedition against them when news reached himthat they had gone elsewhere."
THE EXPEDITION TO MU> TA.
This is the expedition of Zayd b. Haritha with approximately 3,000 men toal-Balqa0 territory in Syria.
Muhammad b. Ishaq stated, following his account of the tumrat al-qadiyya,"The Messenger of God (SAAS) remained in Medina for the duration ofDhu al-Hijja - the polytheists having controlled that pilgrimage - throughoutal-Muharram, Safar and both Rablc al-Awwal and al-Thanl. In Jumada al-Uwlahe sent out into Syria those who were afflicted at Mu'ta.
"Muhammad b. Jafar b. al-Zubayr related to me, from <Urwa b. al-Zubayr,who said, 'The Messenger of God (SAAS) sent out his expedition to Mu'ta inJumada al-Uwla, 8 AH. He appointed as their leader Zayd b. Haritha, saying, "IfZayd should be killed, then Ja£far b. Abu Talib will take command. If he shouldfall, then <Abd Allah b. Rawaha will lead.'"
"The army, consisting of 3,000 men, then prepared to leave."
Al-Waqidl stated that Rabl'a b. Uthman related to him, from cAmr b.al-Hakam, from his father, who said, "Al-Nucman b. Fanhas, the Jew, came andstood with the men looking over at the Messenger of God (SAAS), when he said,'Zayd b. Haritha will be commander and if Zayd should be killed, then it willbe Ja'far b. Abu Talib. If Ja<far is killed, then cAbd Allah b. Rawaha will becommander. If he should be killed, then the Muslims should choose one fromamong themselves to appoint over them.'
"Al-Nucman then said, 'Abu al-Qasim, if you are a prophet and were to soname them, few or many in number, they would all be killed. When the prophetsof Banu Israeli named a commander and then went on to name his successorif he should be killed, then they would all be killed, even if they named 100.'He told Zayd, 'Attend to your affairs. For you will never return, if Muhammadis a prophet.'
"Zayd replied, 'I do testify that he is a prophet, a man of truth and piety; mayGod's peace and blessings be upon him.'"Al~Bayhaqi related this.
Ibn Ishaq went on, "When time came for their departure, the men said farewellto the commanders of the Messenger of God (SAAS). When cAbd Allah b.Rawaha said goodbye with the rest, he wept. When people asked him why, he
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replied, 'I swear by God, it's not because of my love for this life or my affectionfor you; I heard the Messenger of God (SAAS) reciting a verse from God's Bookwhich mentions hell-fire and says, "All of you will go to it; this is determinedand decreed by your Lord" (sural Maryam; XIX, v.71). And I don't know howI'll be able to escape from it after I've gone into it!'
"The Muslims then said to him, 'May God accompany you, protect you andreturn you all to us in safety.'
"cAbd Allah b. Rawaha spoke the following lines,
'But I ask the All-Merciful for forgiveness, and alarge wound that bleeds profusely
Or a spear from a warrior armed with one that goesthrough my intestines and my liver.
So that it will be said when people pass by my grave,"God gave him guidance as a warrior, and he behavedwell."'"
Ibn Ishaq continued, "The men then were about to leave when cAbd Allah b.Rawaha came over to the Messenger of God (SAAS), said farewell to him andrecited the following verses,
'May God affirm the good He presented you, as he gaveaffirmation to Moses, and a victory like they won.
I sensed the goodness in you to be a gift; and Godknows me to have fine sight.
You are the Messenger and whoever is deprived of yourgifts and sight of you has been diminished by fate.'"
Ibn Ishaq went on, "The army then set forth and the Messenger of God (SAAS)went out with them to bid them farewell. When he had said goodbye to them andturned away, cAbd Allah b. Rawaha spoke the following verse,
'May peace persist for a man to whom I have saidfarewell amidst the palm trees, the best friend andescort.'"
Imam Ahmad stated that <Abd Allah b. Muhammad related to him, quotingAbu Khalid al-Ahmar, from al-Hajjaj, from al-Hakm, from Miqsam, from IbncAbb3s (who said that) the Messenger of God (SAAS) dispatched a missionout to Mu'ta, appointing Zayd as its leader. If Zayd were killed, then Jacfarwas to take charge and if he were killed Ibn Rawaha would be in command. IbnRawaha stayed back and went into the mosque with the Prophet (SAAS), whosaw him and asked, 'What keeps you back?' 'I wanted to attend the prayer withyou,' Ibn Rawaha replied. The Messenger of God (SAAS) then said, 'To goforth (to battle) in the morning or the evening is better than the world and allin it."'
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Ahmad stated that Abu Mu'awiya related to him, quoting al-Hajjaj, fromal-Hakam, from Miqsam, from Ibn cAbbas, who said, "The Messenger of God(SAAS) sent out <Abd Allah b. Rawaha on an expedition, and that day coincidedwith a Friday. His companions went on ahead, while cAbd Allah b. Rawahasaid, 'I'll stay back and perform the Friday prayer with the Messenger of God(SAAS), then rejoin them.' When the Messenger of God (SAAS) performed theprayer, he saw cAbd Allah and asked him, 'What prevented you leaving withyour comrades?' He replied, 'I wanted to perform the Friday prayer with you,then catch them up.' The Messenger of God (SAAS) said, 'Were you to spendall there is on earth you would not attain their departure.'"
Al-Tirmidhi related it similarly, from Ahmad b. Mum*, from Abu Mu>awiya.He then added, "We know of this tradition only from this line."
Shu^a observed, "Al-Hakam only heard five ahadith from Miqsam." Heenumerated them and concluded, "And this hadith is not one of them."
I observe that the al-Hajjaj b. Arm in his account is controversial. But Godknows best.
The purpose of giving this hadith is that it establishes that the leaders left forMu'ta on a Friday. But God knows best.
Ibn Ishaq stated, "They then proceeded and encamped at Ma<an in Syria. Therenews reached them that Heraclius had encamped at Ma'ab, in al-Balqa5 territory,with a force of 100,000 rum, 'Byzantines'. To them were joined another 100,000men of Lakhm, Judham, al-Qayn, Bahra5 and Ball, commanded by a man fromBali tribe and the Irasha clan named Malik b. Zafila."
In an account of Yunus, from Ibn Ishaq, it is stated, "News reached themthat Heraclius had encamped at Ma'ab with 100,000 Byzantines and 100,000must<ribaK Arabs."
It is also stated that the Byzantines numbered 200,000, along with 50,000others. The smallest figure given is that the Byzantines numbered 100,000, whilethere were also 50,000 Arabs (allied to them). Al-Suhayll related this.
(Ibn Ishaq went on) "When this news reached the Muslims, they remainedat Mac3n for two nights to discuss the matter. Some said, 'We should send amessage to the Messenger of God (SAAS) and tell him of the size of our enemyforce. He will then either reinforce us or give us some order we can carry out.'But {Abd Allah b. Rawaha encouraged the troops, saying, 'Men, what youdislike is what you have come forth to seek - martyrdom! We are not fightingby means of our numbers or strength; we are combating them only with thisreligion with which God has honoured us. Go forth; it will only result in one oftwo good outcomes - either victory or martyrdom!'
"The others said, 'By God, Ibn Rawaha is right.' And so the army wentforth.
85. The word implies persons of Arabic language but mixed ancestry. The tribes named in thepassage were quasi-Christian.
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"cAbd Allah b. Rawaha spoke the following lines regarding this interruptionof theirs,
'We brought our horses forward from Mt. Aja1 and Mt.Far(, their bellies distended with grass.
The shoes with which we shod them were of stones assmooth as leather.
They remained for two nights at Ma<an and after theirperiod of rest they were fully restored.
When we went ahead our horses had free rein, the veinsin their nostrils pulsing hard.
I swear by my father, we will go on to Ma'ab, eventhough both Byzantines and Arabs are there.
We gripped their reins and they galloped aheadvigorously, their dust swirling up,
Their noise loud and the points of their helmetsglinting like stars.
Many a contented woman our spears rendered divorced,women who can remarry or stay widowed.'"
Ibn Ishaq stated further, "<Abd Allah b. Abu Bakr related to me that it wasrelated to him from Zayd b. Arqam, who said, 'I was an orphan living in thecare of (Abd Allah b. Rawaha. He took me forth on that journey, riding behindhim on his saddle bag. I swear that by night I heard him recite the followinglines,
"Since you (my mount) have brought me near and borne mybaggage for four nights' distance from the marshes,
Then you deserve pleasure and freedom from blame; andI will not return hereafter to my people.
The Muslims having come will leave me in Syria where Ilong to stay
And those with whom I am joined in relationship to theMost Merciful, though not my brothers, will take youback.
There I will not worry about plants sprouting, norabout palm trees whose roots need water."
"'When I heard these words from him I cried and he tapped me with his whipand said, "Why be sad, silly boy, if God grants me martyrdom and you ridehome on a saddle?"'
"cAbd Allah b. Rawaha also spoke the following line of verse on one of hisjourneys,
'Zayd, Zayd of the lean, fast camels, you have been ledforward throughout a long night, so dismount now.'"
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Ibn Ishaq stated, "The army then advanced to the outskirts of al-Balqa'. Therethey were met by the Roman and Arab troops of Heraclius, at one of the villagesof al-Balqa5 called Masharif. The enemy advanced and the Muslims withdrewto a village called Mu'ta. There the forces clashed. The Muslims arranged theirforces to meet the enemy, putting a man of Banu cUdhra named Qutba b. Qatadain command of the right flank and an ansari named ^baya b. Malik in chargeof the left flank."
Al-Waqidi stated, "Rabi'a b. cUthman related to me, from al-Maqburi, whoquoted Abu Hurayra as saying, 'I was present at the Battle of Mu'ta. When thepolytheists approached, we saw such equipment, weapons, horses, brocade, silkand gold as no one ever before witnessed! I was dazzled. Thabit b. Arqam said tome, "Abu Hurayra, don't you think that's a huge force?" "Yes," I replied. "Butyou weren't present at Badr with us. Superiority in numbers won't defeat us."'"
Al-Bayhaqi related this.
Ibn Ishaq went on, "The forces then engaged and battle commenced. Zayd b.Haritha fought, bearing the banner of the Messenger of God (SAAS), until heperished amidst the enemy spears. Ja'tfar then picked it up and fought on untilhe was killed. Jacfar was the first Muslim to hamstring his mount in battle."
He continued, "Yahya b. 'Abbad b. <Abd Allah b. al-Zubayr quoted his father£Abbad as saying, 'My foster-father, of Banu Murra b. cAwf, who was presentat the Battle of Mu'ta, related to me, "I swear I can see Jacfar jumping off hissorrell mare, hamstringing her and fighting on until he was killed, reciting thelines,
'Hail to paradise approaching, its waters fine and coolThe punishment of the Byzantines is near, unbelieversof doubtful descent.
It's up to me to strike them when we clash."""
Abu Da'ud related this from a hadtth of Abu Ishaq, but he did not quote thepoetry.
Those who permit the slaughter of animals if there is concern that the enemymay make use of them make reference to this hadith. Similarly, Abu Hanifastates, concerning al-aghnam, sheep or goats, that if they cannot keep up with thepace and it is feared that the enemy will capture and use them, they may beslaughtered and burned to prevent this. But God knows best.
Al-Suhayli stated, "No one criticizes Jacfar for this. This action is permissibleunless (the animals) are safe from seizure by the enemy. This has nothing to dowith the prohibition of killing animals for amusement."
Ibn Hisham stated, "A reliable source, a scholar, related to me that Ja'Tartook the banner in his right hand which was cut off. He then took it in his lefthand, and it was cut off. He then hugged it to himself with his upper arms untilhe was killed. He was 33 years of age. God rewarded him for his valour bygiving him two wings in heaven with which he could fly wherever he wished.
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It is said that one of the Byzantines gave him a blow that day that cut him intwo."
Ibn Ishaq stated, "Yahya b. <Abbad b. cAbd Allah b. al-Zubayr related to me,quoting his father cAbbad, as follows, 'My foster-father, a man of Ban 0 Murra b.^wf, related to me, saying, "When Jacfar was killed, (Abd Allah b. Rawaha tookup the banner and advanced with it, on his horse. Then he began to waver andto hesitate somewhat and so he spoke the following verses,
'I swear, my soul* that you will indeed do batde or beforced to do battle
Even though the men are shouting and screaming; why isit I see you hating paradise?
For long you have been at ease; are you anything but adrop of liquid inside a skin bag?'
'""He also said,
'My soul, even if you're not killed you'll die any way;this is the fate of death you are exposed to.
What you hoped for has been given to you; if you dowhat they both did, you will have been well directed.'
'""The reference here is to his two companions, Zayd and Jacfar. Then hedismounted. When he did so a cousin of his came up carrying a meat bone andsaid, 'Take strength from this; you have suffered much recently.' He took it fromhis hand and took a bite out of it. Then he heard a great commotion among themen. He said (to himself), 'And are you still alive!' He threw away the bone, tookup his sword and advanced, fighting until he was killed. May God be pleasedwith him!
'""Thabit b. Aqram, brother of Banu al'Ajlan, then took the banner. He said,'Muslims, form around one of you!' 'Let it be around you,' they shouted. 'No, Iwill not do it,' he replied. So they formed around Khalid b. al-Walld. When he(Khalid) took the banner he defended his men, keeping them safe, then withdrewand the enemy distanced from him so that he could leave with the men."'"
Ibn Ishaq stated, "When the army suffered great loss, the Messenger of God(SAAS) - so I have been told - said, 'Zayd b. Haritha took the banner and foughtwith it until he was martyred. Jacfar then took it and fought, bearing it untilhe was martyred.' After that the Messenger of God (SAAS) became silent andthe faces of the ansar changed as they wondered whether there was somethingterrible about cAbd Allah b. Rawaha. Then he said, 'cAbd Allah b. Rawaha hastaken it now and fought with it until martyred.'
"He then said, 'They have been raised up to heaven -1 saw in a vision - uponcouches of gold. I noticed that the couch of cAbd Allah b. Rawaha was slantingaway from those of his comrades and I asked, "Why is this?" I was told, "They
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went straight ahead, whereas cAbd Allah b. Rawaha hesitated somewhat beforeproceeding."'"
This is related thus by Ibn Ishaq munqati\ with an incomplete chain oftransmission.
Al-Bukhari stated that Ahmad b. Waqid related to him, quoting Hammad b.Zayd, from Ayyub, from Hamid b. Hilal, from Anas b. Malik, (who said) thatthe Messenger of God (SAAS) announced to the people the deaths of Zayd,Ja'far and Ibn Rawaha before they received the news. He said, "Zayd took thebanner, then was struck down. Jacfar took it and was struck down. Ibn Rawahatook it and was struck down." His eyes then brimmed with tears. He went on,'And then one of the Lord's swords" (Khalid b. al-Walid, that is) "took it untilGod gave them victory."
Al-Bukhari is alone in giving this. He also related it elsewhere saying that he(the Messenger of God (SAAS)) was on the minbar when he said, "And it wouldnot please them to be with us."
Al-Bukhari stated that Ahmad b. Abu Bakr related to him, quoting Mughlrab. cAbd al-Rahman al-Makhzumi, not al-Hazami, from cAbd Allah b. Said ,from Nafi*, from cAbd Allah b. 'Umar, who said, "The Messenger of God(SAAS) appointed Zayd b. Haritha in command of the expedition to al-Mu'ta.He also said, 'If Zayd should be killed, then Jalar (will take over); if Jalar iskilled, then cAbd Allah b. Rawaha.' cAbd Allah said, 'I was among those at Mu'ta.We searched for (the body of) Jacfar b. Abu Talib and found him among thoseslain. On his body we found some 90 sword wounds or arrow holes.'"
Al-Bukhari is alone also in giving this hadtth.
Al-Bukhari went on, "Ahmad related to us, quoting Ibn Wahb, from cAmr,from Ibn Abu Hilal, he being Said b. Abu Hilal al-Laythi, who said, 'Nafi*informed me that Ibn ^mar informed him that he stood over Jalar b. Abu Talibon that day, he having been killed, (and that Ibn Vmar said), "I counted 50wounds made by spears or swords, and none were in his back."'"
This too is a hadtth only given by al-Bukhari.
This account may be reconciled with the previous one; Ibn ^mar saw thatnumber of wounds, whereas others saw more than that. Or that those he saw onhis front were inflicted before his death and that when he fell to the ground, theyalso gave him blows in his back. Ibn HJmar counted those in his front sufferedwhile he faced the enemy, before he was killed. May God be pleased with him!
The testimony quoted by Ibn Hisham, regarding his right arm being severedwhile it held the banner and then the same happening to his left, is upheldby what al-Bukhari related: "Muhammad b. Abu Bakr related to us, quoting^mar b. cAll, from Ismail b. Abo Khalid, from cAmir, who said, 'When Ibn'Umar greeted Ibn Jacfar, he would say, "Peace be upon you, O Son of him whohas two wings!"'"
He related it also in al-Manaqib {Virtues). Al-Nasa3i gave it from a hadtth ofYazld b. Harun, from Ismail b. Abu Khalid.
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Al-Bukhari stated that Abu Nu'aym related to him, quoting Sufyan, fromIsmacil, from Qays b. Abu Hazim, who said, "I heard Khalid b. al-Walid say, 'Atthe battle of Mu5ta, nine swords were broken in my hand; I finally held onlya Yemeni broad-sword.'"
He then narrated it from Muhammad b. al-Muthanna, from Yahya, fromIsmacil, who quoted Qays as having said, "I heard Khalid b. al-Walid say, 'At thebattle of Mu'ta, nine swords were broken in my hand; a Yemeni broad-swordwas left in my hand.'"
Al-Bukhari is alone in giving this hadith.
The hafiz Abu Bakr al-Bayhaql stated that Abu Nasr b. Qatada related to him,quoting Abu cAmr Matar, quoting Abu Khalifa al-Fadl b. al-Habab al-Jumahl,quoting Sulayman b. Harb, quoting al-Aswad b. Shayban, from Khalid b. Samlr,who said, u<Abd Allah b. Rabah al-Ansan came to us; the ansar themselveswould ask him for legal opinions. The people swamped him; I was among themas they did so. He said, 'Abu Qatada, the horseman of the Messenger of God(SAAS), sent out the jaysh al-^umara?, the "army of the commanders", saying,"Zayd b. Haritha will command. If he should be struck down, then Jafar willcommand. If Jacfar is struck down, then cAbd Allah b. Rawaha will command."Jacfar jumped up and said, "Messenger of God, I didn't want you to appointZayd over me!" He replied, "Go forth; you do not know which would be better."
"'They did leave, staying only for as long as God wished. The Messenger ofGod (SAAS) (later) mounted the minbar, gave an order and the summons wasannounced, "A full prayer assembly!" People gathered around the Messenger ofGod (SAAS), and he then said, "I will give you news of this army of yours. Theyhave gone forth and encountered the enemy. Zayd has been martyred." He thenprayed for forgiveness for Zayd. He went on, "Then Jafar took the banner andhe charged the enemy and was eventually martyred." He then bore witness thatJacfar had attained martyrdom and sought forgiveness for him. He went on, "cAbdAllah b. Rawaha then took the banner and planted his feet firmly until he wasmartyred." He prayed for forgiveness for cAbd Allah. He went on, "Then Khalidb. al-Walid took the banner; he was not one of the (appointed) commanders, buttook command himself." The Messenger of God (SAAS) then said, "O God, heis truly one of Your swords; may You help him." And from that day on Khalidwas known as "God's sword".'"
Al-Nasa°i related it from a hadith of 4Abd Allah b. al~Mubarak, from al-Aswadb. Shayban. His account is similar, but has a nice addition: "'Babu khayrin! Babukhayrin! A good beginning!" He then went on to relate the hadith as above.
Al-Waqidi stated that cAbd al-Jabbar b. 'Amara b. Ghaziyya related to me,from cAbd Allah b. Abu Bakr, from cAmr b. Hazm, who said, "When the armyjoined in battle at Mu'ta, the Messenger of God (SAAS) sat on the minbar andGod revealed to him what lay between hira and Syria so that he could observetheir conflict. He said, 'Zayd b. Haritha took the banner and Satan came to him
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and made life seem good to him and death hateful, making life on earth attractiveto him. He (Zayd) said, "Now that the faith is firmly planted in the hearts of thebelievers, would you make life on earth seem good to me?" He then advanceduntil he was martyred.' The Messenger of God (SAAS) then performed theprayer for him and said, 'Ask forgiveness for him; he has entered paradise as amartyr.'"
Al-Waqidi stated that Muhammad b. Salih related to him, from cAsim b.cAmr b. Qatada, that the Messenger of God (SAAS) said, "When Zayd waskilled, Jacfar b. Abu Talib took the banner. Satan then came to him and made lifeseem good to him, death hateful, and he made life attractive to him. But Ja'farsaid, 'Now, when faith has become firm in the hearts of the believers, would youhave me wish for life?' He then advanced until he was martyred. The Messengerof God (SAAS) then spoke the prayer for him. He said, 'Seek forgiveness foryour brother; he is a martyr and has entered paradise. He is flying in heaven withwings of sapphire, going wherever he wishes there.'"
He went on, "cAbd Allah b. Rawaha then took the banner and was martyred.He then entered heaven muHarid, 'indirectly'. This upset the ansar and someoneasked, 'Messenger of God, why "indirecdy"?' He replied, 'When he sufferedwounds, he drew back. But he criticized himself, regained his courage, wasmartyred and entered paradise.'
"His people were much relieved by this."
Al-Waqidi stated that (Abd Allah b. al-Harith b. al-Fudayl quoted his father assaying, "When Khalid b. al-Walld took up the banner, the Messenger of God(SAAS) said, 'Now the fighting is fierce.'"
Al-Waqidi also stated, "Al-^taf b. Khalid related to me as follows, 'IbnRawaha having been killed in the evening, Khalid b. al-Walid spent that night(without engaging the enemy). Next morning, he attacked, having placed hisvanguard at the rear and exchanged the forces of the left and right flanks. Theenemy were no longer familiar with their banners and disposition and, believingthem to have been reinforced, were frightened and retreated in disarray. And sothey suffered a defeat as no enemy had inflicted upon them before.'"
This accords with the account given by Musa b. ^qba, may God be pleasedwith him, in his work on the military campaigns. He stated, after recounting theHimrat al-JHudaybiyya, "The Messenger of God (SAAS) went to Medina andremained there for sis months. He then despatched an army to Mu5ta, appointingZayd b. Haritha as their commander. He ordered, 'If he is struck down, thencommand is to go to Jacfar b. Abu Talib. If Jacfar is struck down, then cAbd Allahb. Rawaha is to be their commander.' They travelled on until they encounteredIbn Abu Sabra al-Ghassanl at Mu3ta, where there was a large force of ChristianArabs and Byzantines, including men of Tanukh and Bahra\ Ibn Abu Sabraclosed the gate of the fortress against the Muslims for three days. The armiesthen clashed on a red field, where the fighting was intense. Zayd b. Haritha took
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the banner and was killed; Jafar then took it and he was killed. cAbd Allah b.Rawaha took it next and was killed. Then the Muslims chose Khalid b. al-Walidal-Makhzumi to succeed those three commanders chosen by the Messenger ofGod (SAAS). God then defeated the enemy and gave victory to the Muslims.
"The Messenger of God (SAAS) sent them forth in Jumada al-Uwla, of 8 AHthat is."
Musa b. cUqba stated, "And they claimed that the Messenger of God (SAAS)said, 'Jaefar passed me by amidst the angels, flying as they did, and he had twowings.'"
He went on, "They also claim - but God knows best - that Ya^a b. Umayyacame with news of the men at Mu'ta to the Messenger of God (SAAS), whoasked, 'If you wish, you can tell me or, if you prefer, I will tell you.' 'You tell me,Messenger of God,' he asked. So the Messenger of God (SAAS) told them allthe news of them and described it all to them. He (Yacla) then commented, 'ByHim who sent you with the truth, you have not left out a word - what happenedto them is exactly as you stated!' The Messenger of God (SAAS) then said, 'Godraised the earth up before me so that I could see their battlefield.'"
This text has many nice details that are absent from the account of Ibn Ishaq.It contradicts somewhat the latter's account, which suggests that Khalid onlydisengaged the enemy to escape from the Byzantines and the Christian Arabs.
Musa b. cUqba and al-Waqidi stated clearly that they defeated the Byzantinesand the Arabs with them, which is evident from the hadith given above fromAnas directly quoting the Messenger of God (SAAS) as saying, "And then oneof God's swords took it until God gave them victory."
Al-Bukhari related this. This account is preferable and is the one to which thehafiz al-Bayhaqi referred after recounting both the statements to such effect aswe have stated.
I note that it is possible to reconcile between the account given by Ibn Ishaqand that given by the others. This would be as follows: when Khalid took thebanner he drew away the Muslims until he had removed them from the reach ofthe Roman and quasi-Arab unbelievers. Next morning he switched the rearguardand vanguard and both flanks, as al-Waqidi related, and so the Byzantinesthought these to be reinforcements that had arrived for the Muslims. Andwhen Khalid attacked them, he defeated them, with God's permission. But Godknows best.
Ibn Ishaq stated, "Muhammad b. Jacfar related to me, from HJrwa, who said,'When those who had fought at Mu'ta approached, the Messenger of God(SAAS) and the Muslims met them. The boys rushed out to meet them whilethe Messenger of God (SAAS) went out on his mount with the other people. Hesaid, 'Take the boys away and give me Jacfar's son.' cAbd Allah was brought tohim and he picked him up and carried him. The people then began tossing dirtat the army, saying, 'You runaways! You fled from God's path!' The Messenger
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of God (SAAS) then said, 'They are not runaways but men who will fightagain, if God, Almighty and Glorious is He, wills it.'"
This hadith is incomplete with this line of transmission, and is somewhatstrange.
It is my opinion that Ibn Ishaq is using his imagination in this text bythinking of these men as being the army, whereas they were men who had fledwhen the armies clashed. The remainder did not flee, but were awarded victory,as the Messenger of God (SAAS) had told them while on the minbar whenhe said, "Then one of God's swords took it until God gave them victory." TheMuslims would never have called them runaways after that, but would have metthem with honour and respect. Rebuking and throwing dirt would only havebeen done to those who had fled and abandoned them there. Among them wascAbd Allah b. cUmar, may God be pleased with them both.
Imam Ahmad stated that Hasan related to him, quoting Zuhayr, quotingYazld b. Abu Ziyad, from cAbd al-Rahman b. Abu Layla, from cAbd Allah b.cUmar, who said, "I took part in one of the expeditions of the Messenger of God(SAAS), and some of the men fled, myself among them. We wondered whatwe should do, having fled and caused anger. We thought we might be killed ifwe returned to Medina. Then we decided we should present ourselves beforethe Messenger of God (SAAS), in which case we would either be forgiven or wewould leave. We went to him before the pre-dawn prayer. He came out andasked, 'Who are you?' 'We are the runaways,' we replied. 'No', he replied, 'you'rethe ones who will fight again. I'm one of you, and I'm one of the believers.' Wethen went forward and kissed his hand."
He then went on to relate it from Ghundar, from Shu'ba, from Yazld b. AbuZiyad, from Ibn Abu Layla, from Ibn 'Umar, who said, "We were on a militaryexpedition, but fled. We wondered whether we should go overseas. Then wewent to the Messenger of God (SAAS) and told him, 'Messenger of God, weare the runaways.' He replied, 'No; you're the ones who will fight again.'"
Abu Da'ud related it, as did al-Tirmidhi and Ibn Maja, from a hadith of Yazldb. Abu Ziyad. Al-Tirmidhi stated, "It is hasan, 'good'; we know it only from hishadith."
Ahmad stated, "Ishaq b. Isa and Aswad b. cAmir related to us as follows,'Shurayk related to us, from Yazld b. Abu Ziyad, from cAbd ai-Rahman b. AbuLayla, from Ibn TJmar, who said, "The Messenger of God (SAAS) sent us outon a military expedition. When we encountered the enemy we fled in the firstclash and went back to Medina by night, as a group, and went into hiding. Thenwe wondered if we should go to the Messenger of God (SAAS) and apologizeto him,
'""We did go to him, and when he met us we told him, 'We are the runaways,Messenger of God.' He replied, 'No; you are those who will fight again, and I'mof your party."""
Al-Aswad said (that the words used were) "I am of the party of every Muslim."
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Ibn Ishaq stated, "cAbd Allah b. Abu Bakr b. <Amr b. Hazm related to me,from cAmir b. cAbd Allah b. al-Zubayr, that Umm Salama, the wife of theMessenger of God (SAAS), asked the wife of Salama b. Hisham b. al-Mughira,'Why don't I see Salama attend the prayer with the Messenger of God (SAAS)and the Muslims?'
"She replied, 'He can't go outside. Whenever he does, people cry out,"Runaway! You ran away from God's path!" So he sits at home and never goesout; he was present at the battle of Mu'ta.'"
I comment that it is possible that some of them fled when they saw thegreat size of the Byzantine force, who were many times larger in number; theMuslims numbered 3,000, while the enemy, so they say, was 200,000 strong.Such circumstances do permit flight, as is well established. When this groupfled, the rest remained firm and God gave them victory, and released themfrom the clutches of the enemy, many of whom they killed, as al-Waqidl andMusa b. HJqba before him recorded.
This is further affirmed and substantiated by what Imam Ahmad related:"Al-Walid b. Muslim related to us, quoting Safwan b. (Amr, from cAbdal-Rahman b. Jubayr b. Nufayr, from his father, from cAwf b. Malik al-Ashjal,who said, 'I was among those who accompanied Zayd b. Haritha and theother Muslims to the battle of Mu'ta. I went with a madadi, an "auxiliary", fromYemen whose only equipment was his sword. One of the Muslims slaughtereda camel and the auxiliary asked him for a piece of its leather. He gave it to himand the madadi used it as a shield.
'"We advanced and encountered a force of the Byzantines, among whomwas a man riding a sorrel equipped with a gilded saddle and a gilded sword. TheRoman began attacking the Muslims, and the auxiliary crouched down behind arock. When the Roman went by, the madadi hamstrung his horse and when itsrider fell, he jumped on him and killed him. And so he seized his horse andweapon. When God gave victory to the Muslims, Khalid b. al-Walld sent to himand took the booty.'
"cAwf went on, 'So I went to Khalid and said, "Khalid, haven't you heard thatthe Messenger of God (SAAS) has decreed that the spoils (from a dead enemy)belong to the person who killed him?" "Yes", he replied, "but I thought thisexcessive." I told him, "If you don't give it back to him, then I will report youto the Messenger of God (SAAS)." But he refused to return it,'
"cAwf continued, 'When we had a meeting with the Messenger of God(SAAS), I related to him the story of the madadi and what Khalid had done. TheMessenger of God (SAAS) then said, "Khalid, return to him what you took."I then said, "So there, Khalid! Didn't I tell you I would!" The Messenger ofGod (SAAS) then asked, "What's all this?" So I related it to him and he gotangry. He said, "Khalid, don't give it back to him! Would you disobey one of mycommanders? You expect only what in their commands is trouble-free, whileassigning them the troublesome!"'" Al-Walld stated, "I asked Thawr about this
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hadith. And he related it to me from Khalid b. Ma^an, from Jubayr b. Nufayr,from {Awf, in similar form."
Muslim and Ibn cAwf related it from a hadith of Jubayr b. Nufayr, from cAwfb. Malik in similar words. This story substantiates that they took booty fromthem, and despoiled and killed some of their officers.
It is related above from al-Bukhari that Khalid, may God be pleased with him,said, "At the battle of Mu'ta nine swords were broken in my hand and only aYemeni broad-sword remained."
This requires that they engaged them in heavy combat; if this had not beenthe case, they would not have been able to disengage from them. This by itselfis an independent proof. But God knows best. This hadith was chosen by Musab. 'Uqba, al-Waqidi and al-Bayhaqi, and Ibn Hisham related it from al-Zuhri.
Al-Bayhaqi stated, "The authorities on the military expeditions differ overtheir having fled or withdrawn. Some maintain that this was so, while othersclaim that the Muslims prevailed over the polytheists, and that the latter weredefeated."
He went on, "The hadith of Anas b. Malik that quotes the Messenger of God(SAAS) as having stated, 'Then Khalid took it (the banner) and God gave himvictory,' indicates their victory over the enemy. But God knows best."
I note that Ibn Ishaq related that Qutba b. Qatada al-cUdhri, who commandedthe Muslim right flank, attacked Malik b. Zafila (whom Ibn Hisham names"Rafila"), the commander of the Christian Arabs there, and killed him. Boastingof that, he spoke the following verses,
"I stabbed Ibn Zafila b. al-Arash with a spear thatpassed through him then broke.
I gave him a blow on his neck that made it bend like amimosa branch.
We led away his tribe's women at Raquqayn like sheep."
This substantiates our view. Because it usually happens that when an armycommander is killed his men flee. Moreover, Qutba states clearly in his versesthat they took their women prisoner. And this is plain in what we have related.But God knows best.
Ibn Ishaq adopts the view that what happened was disengagement and with-drawal from the Byzantines, and he calls this a success and a victory, in view of thesuperiority in numbers of the enemy and their having the Muslims surrounded.This would normally have meant that they would have been totally decimated;and so when they disengaged and withdrew, this constituted the most that couldbe hoped for in such circumstances.
This is quite likely; however, it does contradict the clear statement of theMessenger of God (SAAS) that "God gave them victory over them."
Ibn Ishaq did give evidence for his view. He stated, "Regarding the discussionabout Khalid b. al-Walld and his protecting and withdrawing his men, the verses
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of Qays b. al-MuhsirS6 al-Yacmuri are relevant. He said, apologizing for his actionsand those of the others that day,
'I swear by God, my soul criticizes me persistendy forstopping when the horses were excited, staring ahead.
I stopped then, neither moving aside nor advancing, andnot defending those for whom death was near.
However, I modelled myself on Khalid; is it not truethat there is none like Khalid among our men?
I grieved much for Jafar at Mu'ta, when arrows were ofno use to archers.
He joined up to us both our flanks, men who weremuhajirin, not polytheists, men not defenceless.'"
Ibn Ishaq stated, "Qays clarified in his poetry what had been the subject ofdisagreement among people; this is, that the army avoided conflict and wereunwilling to die and, moreover, that Khalid did disengage with his men."
Ibn Hisham stated, "Al-Zuhfi stated, as we have been informed, 'The Muslimsappointed Khalid b. al-Walid as their commander, and God gave them victory.He remained their leader until he returned to Medina.'"
Division.
Ibn Ishaq stated, "<Abd Allah b. Abu Bakr related to me, from Umm ^saal-Khuza'iyya, from Umm Jafar, daughter of Muhammad b. Jacfar b. Abu Talib,from their grandmother Asma5, daughter of "Umays, who said, 'When Jatfarand his men had suffered casualties, the Messenger of God (SAAS) came in tosee me just after I had tanned 40 manna weight of skins, kneaded my dough andwashed, oiled and cleaned off my children. He said to me, "Bring Jacfar's sonsto me." I brought them to him, he smelt them and his eyes welled with tears. Iasked, "Messenger of God, by my father and my mother, do tell me what makesyou cry! Do you have news of Jafar and his men?" "Yes", he replied, "they havebeen struck down today." I arose screaming, and the women gathered aroundme. The Messenger of God (SAAS) then went outside to his people and said,"Don't neglect Jacfar's family; make food for them. They are preoccupied by thefate of their master."'"
Imam Ahmad told it thus from the hadith of Ibn Ishaq who related itthrough cAbd Allah b. Abu Bakr, from Umm Isa, from Umm cAwn, daughter ofMuhammad b. Ja'far, from AsmaJ. He made reference to preparing the food.What is correct is that it referred to Umm Jafar and Umm cAwn.
Imam Ahmad stated that Sufyan related to him, quoting Jafar b. Khalid fromhis father, from cAbd Allah b. Ja'far, who said, "When the news came of thedeath of Jacfar, the Messenger of God (SAAS) said, 'Prepare food for Jacfar's
86. GuiUaume gives this name as Musahhar al-Yataurl. op. cit. p. 536.
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family. A matter has come to them that preoccupies them.'" Or the words were,"something that occupies them has come".
This is similarly related by Abu Da'ud, al-Tirmidhi and Ibn Maja from ahadith of Sufyan b. ^Jyayna, from Jafar b. Khalid b. Sarat al-Makhzumi al-Makki,from his father, from cAbd Allah b. Jacfar. Al-Tirmidhi categorized this hadith ashasan, "good".
Muhammad b. Ishaq went on, u<Abd al-Rahman b. al-Qasim related to me,from his father, from 'A'isha, wife of the Prophet (SAAS), who said, 'Whennews of the death of Jacfar arrived, we could see the sadness in the face of theMessenger of God (SAAS).'
"She commented, 'A man went in to him and said, "Messenger of God, thewomen are distressing and annoying us." He told him, "Go back in to them andquieten them down."'
"She said, 'He left, then he came back and said the same to him. And (as thesaying goes) "Persistence often harms", that is, those who engage in it. He thentold the man, "Go off and quieten them; and if they keep it up, then toss dirt intheir mouths!" I said to myself, "May God remove you, fellow! You neitherrelieved yourself, nor will you be able to obey the Messenger of God!" I wellknew he could not toss dirt in their mouths.'"
Ibn Ishaq is alone in giving it from this chain; it is not in any of the compendia.
Al-Bukhari stated that Qutayba related to him, quoting (Abd al-Wahhab (whosaid), "I heard Yahya b. Said say, "Amra told me the following: "I heard cA5ishasay, 'When Zayd b. Haritha, Jafar b. Abu Talib and cAbd Allah b. Rawaha werekilled, the Messenger of God (SAAS) was sitting with sorrow evident on hisface. I was peeping at him through a chink in the door. Then a man came in andsaid, "Messenger of God, I'm afraid Jacfar's women ..." And he went on to tellof their weeping. The Messenger of God (SAAS) told him to forbid them fromdoing so. So the man left but returned and said, "I swear, they were too muchfor me." I then heard the Messenger of God (SAAS) say, "Go and toss dirt intheir mouths!"'
"'"cA'isha, may God be pleased with her, went on, 'May God smack you inthe nose! By God, you'll not do that nor will you relieve the Messenger of God(SAAS) of his cares!"""
Muslim, Abu Da'ud and al-Nasa*! related this from various lines, from Yahyab. Said al-Ansari, from <Amra, who quoted her.
Imam Ahmad stated that Wahb b. Jarir related to him, quoting his father, whosaid, "I heard Muhammad b. Abu Ya'qub relate from al-Hasan b. Sacd, fromcAbd Allah b. Ja(far, who said, 'The Messenger of God (SAAS) sent out an armyunder the command of Zayd b. Haritha, saying, "If Zayd should be killed ormartyred, then your leader will be Jacfar; if he should be killed or martyred, thenyour leader will be cAbd Allah b. Rawaha." When they clashed with the enemy,Zayd took the banner and fought until he was killed. Then Jacfar took the bannerand fought until he was killed. cAbd Allah b. Rawaha then took the banner and
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fought until he was killed. Khalid b. al-Walid then took the banner and Godgave him victory. When their news reached the Messenger of God (SAAS), hewent out to the people and gave thanks and praise to God. He then said, "Yourbrothers have met the enemy. Zayd took the banner and fought until he waskilled or martyred. After him, Jacfar b. Abu Talib took the banner and foughtuntil he was killed or martyred. Then cAbd Allah b. Rawaha took the bannerand fought until he was killed or martyred. Then one of God's swords, Khalidb. al-Walid, took the banner, and God gave him victory." He then gave Jacfar'sfamily a respite of three days before going to them. Then he went to them andsaid, "Do not grieve for my brother after today. Summon to me all my brother'sfamily." We were then brought there as if we were a flock of birds. He said,"Summon the barber to me." The barber was brought and he shaved our heads.Then the Messenger of God (SAAS) said, "Muhammad is just like our uncleAbu Talib. As for cAbd Allah, he is just like myself in character and appearance."He then took my hand and raised it, saying, "O God, let Jacfar live on in hisfamily; and bless <Abd Allah in his affairs." He said this three times. Then ourmother came and spoke of those of us who were orphaned and began arousinghis sympathy. Then he said, "How can you worry about your family when I amtheir protector in this world and the next?"'"
Abu Da'ud related this in part; al-Nasa'I gave it in its entirety in his biography,from a hadith of Wahb b. Jarir.
This hadith determines that the Messenger of God (SAAS) gave thempermission to mourn for three days and that thereafter he forbad them frommourning. This perhaps indicates the meaning of the hadith related by ImamAhmad from that of al-Hakam b. cAbd Allah b. Shaddad, from Asma5 whosaid that the Messenger of God (SAAS) told her, when Jacfar was killed, "Wearmourning for three days, then do as you wish."
Ahmad is alone in giving this hadith.
It is probable that he gave her permission to mourn - by which is meantextreme behaviour in weeping and tearing at clothes - because of the severity ofthe pain at the loss of Jacfar, the father of her children. It may also be that thisconstituted an instruction to her to engage in al-tasallub, "mourning", this wordimplying extreme mourning, for three days, and thereafter to mourn as shewished in the ways usual for widows. But God knows best. The phrase is alsoread with the spelling tasallaba (instead of tasallabi) for three days, this wordmeaning "act with restraint". This interpretation contradicts the other reading.God knows best.
Then there is the hadith given by Imam Ahmad to the effect that Yazid relatedto him, quoting Muhammad b. Talha, quoting al-Hakam b. ^yayna, from cAbdAllah b. Shaddad, from Asma', daughter of 'Umays, who said, "The Messengerof God (SAAS) came in to us on the third day following the death of Jacfar andsaid, 'Do not mourn further after today.'" This hadith is another of those uniqueto Ahmad; its chain of authorities is fairly acceptable. However, it is problematic
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if interpreted for its obvious meaning. Because it is established in both sahihcollections that the Messenger of God (SAAS) said, "It is not appropriate fora woman who believes in God and the Judgement Day to mourn for her deadlonger than three days, except in the loss of her husband, whom she may mournfor four months and ten days."
If what Imam Ahmad related was accurate, then it should be consideredapplicable specifically to that (case) and otherwise the statement given aboverelating to extreme mourning for three days would apply. But God knows best.
I note that Asma*, daughter of 'Umays, eulogized her husband in an ode inwhich she stated,
"I swear, my soul will never cease to be sad over you,and my skin will always wear dust.
No one ever saw the like of him, a hero who persistedso valiandy in the fray."
Eventually her Hdda, waiting period, ended and Abu Bakr, may God be pleasedwith him, became engaged to her. He then married her and gave a feast to whichpeople came. 'All b. Abu Talib was one of those attending and when the othershad gone he asked permission of Abu Bakr, may God be pleased with him, tospeak with Asma5 through the curtain. He gave him leave to do so. When cAliapproached the curtain, the scent of her perfume reached him and he asked her— in general terms - who was the person speaking in the above verse,
"I swear, my soul will never cease to be sad over you,and my skin will always wear dust."
She replied, "Away with you, Abu al-Hasan, you're always joking!"
She bore Muhammad to Abu Bakr, giving birth at a tree between Meccaand Medina, while the Messenger of God (SAAS) was on his way to the hijjatal-wada\ the "farewell pilgrimage". He told her to wash herself and recite prayers;this will be discussed in its appropriate place. When later Abu Bakr died, cAli b.Abu Bakr married her and she bore him children. May God be pleased withhim, her and them.
Division.
Ibn Ishaq stated, "Muhammad b. Jacfar b. al-Zubayr quoted to me ^rwa b.al-Zubayr as saying, 'When they drew near Medina, the Messenger of God(SAAS) and the people came out to meet them. The boys were racing around,while the Messenger of God (SAAS) came forward on a mule. He said, "Takeaway the children; carry them off and bring me jacfar's son." cAbd Allah, Jacfar'sson was brought and he (the Messenger of God (SAAS)) carried him in hishands. The crowd began tossing dirt at the army, shouting, "You runaways! Youran away from God's path!" The Messenger of God (SAAS) was calling out,"They're not runaways! They'll fight again, if God wills it!"'"
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This hadith is mursal, incomplete in its chain.
Imam Ahmad stated that Abu Mu'awiya related to him, quoting (Asim, fromMuMq al-^jli, from cAbd Allah b. Jacfar, who said, "When the Messenger of God(SAAS) came back home from a journey, he would meet the boys from hisfamily household. On his return from one trip, I was led out to him and hemounted me before him. He then said, 'Bring me one of Fatima's sons' — it waseither Hasan or Husayn. He mounted him behind him and we went on intoMedina, three on a mule."
This was given by Muslim, Abu Da}ud, al-Nasa'i and Ibn Maja from a hadithof cAsim al-Ahwal, from Mu'riq.
Imam Ahmad stated that Rawh related to him, quoting Ibn Jurayj, quotingKhalid b. Sara, that his father related to him that cAbd Allah b. Jacfar said,"You should have seen myself and Qutham and Ubayd Allah, the two sons ofal-'Abbas, all three of us boys playing, when the Prophet (SAAS) passed by uson his mule. He said, 'Lift up this one to me.' He lifted me up in front of him.He then said, referring to Qatham, 'Lift up this one to me.' He then placed himbehind himself. cUbayd Allah was more favoured by 'Abbas than Qatham, andhe was not pleased at his uncle carrying Qatham rather than himself. He thentouched Jacfar's head three times and said, each time he did so, 'O God, let Jacfarlive on in his son.'"
He (Sara) went on, "I asked <Abd Allah, 'What eventually happened toQatham?' 'Was he martyred?' he replied. I said, 'God and His messenger knowbest what is good.' 'Yes,' he said."
Al-Nasa°I related it in his work Al-yaam wa al-layla, from a hadith of Ibn Jurayj.
This was after the conquest (of Mecca). Al-cAbbas only arrived in Medinaafter the conquest. The hadith related by Imam Ahmad is as follows, "Ismacllrelated to us, quoting Hablb b. al-Shahid, from cAbd Allah b. Abu Malika, whosaid, <cAbd Allah b. Ja(far asked Ibn al-Zubayr, "Do you remember when wemet the Messenger of God (SAAS), me, you and the son of cAbbas?" "Yes," hereplied. "He carried us and left you.'""
It is this text that al-Bukhari and Muslim give, from a hadith of Hablb b.al-Shahid. It is considered one of the al-ajwibat al-mu$kita, "a silencing response".
It relates also that it was cAbd Allah b. rAbbas who answered Ibn al-Zubayr inthis way. This anecdote is another one that came after the conquest, as explainedabove. But God knows best.
Section: On the virtues of those three commanders, Zayd, Jacfar and '■Abd Allah,may God be pleased with them.
The genealogy of Zayd b. Haritha is as follows: son of Shurahll b. Ka<b b. cAbdal-^zza b. Imr al-Qays b. cAmir b. al-Nucman b. cAmir b. cAbd Wadd b. cAwfb. Kinana b. Bakr b. cAwf b. ^dhra b. Zayd al-Lat b. Rufayda b. Thawr b. Kalbb. Barra b. Thalab b. Hilwan b. ^mran b. al-Irlaf b. Quda'a al-Kalbi at-QudacI. He
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was the freed-man of the Messenger of God (SAAS). This came about becauseZayd's mother went to visit her family and they were attacked by horsemen whotook him away. Hakim b. Hizam purchased him for his aunt Khadija, daughterof Khuwaylid; it is also said that the Messenger of God (SAAS) purchased himfor her. She in turn presented him to the Prophet (SAAS), before he receivedthe Prophethood. His father discovered his whereabouts, but he chose to staywith the Messenger of God (SAAS), who manumitted him and brought him up.He was known as Zayd b. Muhammad; the Messenger of God (SAAS) loved himgreatly.
He was the first of the freed-men to accept Islam. Verses of the Qur^an wererevealed about him. These include: "And He has not made to be your sons thoseyou merely claim to be your sons" (sumt al-Ahzab; XXXIII, v.4). "Affirm theirrelationship to their fathers; that is more just in God's view" (Ibidem; XXXIII,v.5). "Muhammad is not the father of any of your men" (Ibidem; XXXIII, v.40)."And when you said to him whom both God and you had favoured, 'Retain yourwife and fear God,' you concealed in yourself what God was about to reveal. Andyou feared men, but God has greater right to be feared. (But) when Zayd hadfinished his union with her, We married her to you" (Ibidem; XXXIII, v.37).
There is a consensus that these verses were revealed about him. The wordsarf-ama Allahu lalayhi "him God had favoured" refer to his accepting Islam. Andthe words, an'amta calayki, "you had favoured" refers to his having manumittedhim. We have discussed these verses in our Tafsir (Exegesis).
The point is that God Almighty named in the Qur'an no other Companion (ofthe Prophet (SAAS)) except him. He led him to Islam, and the Messenger ofGod (SAAS)) freed him and married him to his freed-woman Umm Ayman,whose name was Baraka, and she bore him Usama, son of Zayd. He used to beknown as al-hibb ibn al-hibbi, "the dearest of all". He then married him to hismaternal aunt's daughter, Zaynab, daughter of Jahsh. He established him as abrother to his uncle Hamza b. cAbd al-Muttalib and gave him precedence ascommander over his nephew Ja'far b. Abu Talib at the battle of Mu'ta, as werelated above.
Imam Ahmad and the Imam and hafiz Abu Bakr b. Abu Shayba - whose wordsthese are - stated, "Muhammmad b. TJbayd related to us, from Wa>il b. Da'ud,T heard al-Bahi relate that 'A^isha used to say, "The Messenger of God (SAAS)appointed Zayd as commander of every expedition, without exception, to which hedispatched him; and if he were still alive, he would have left him in command.'""
Al-Nasa5l related this from Ahmad b. Salman, from Muhammad b. cUbaydal-Tanafusl.
This chain of authorities is excellent and firm and consistent with the criteriaof the sahih collections. This hadith was regarded as gkarib, "anomalous". Godknows best.
Imam Ahmad stated that Sulayman related to him, quoting Isma'il, quotingIbn Dinar, from Ibn HJmar, may God be pleased with him, that the latter sent
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out an expedition in command of which he placed Usama b. Zayd, but somepeople complained about his appointment. The Messenger of God (SAAS)arose and said, "You complain about his being made commander; you used tocomplain earlier about his father being made commander, even though, by God,he was certainly qualified to be commander, and moreover was extremely dearto me. Well, this man too is extremely dear to me."
This hadith is included in the sahih collections, from Qutayba, from Ismacil- he being the son ofJacfar b. Abu Kathlr al-Madanl — from cAbd Allah b. Dinar,from Ibn 'Umar. Al-Bukhari related it from a hadith of Musa b. <Uqba, fromSalim, from his father. Al-Bazzar related it from a hadith of cAsim b. TJmar, fromcUbayd Allah b. ^mar al-cAmri, from Nafic, from Ibn 'Umar, and pronouncedthe chain of transmission as being gharib, "anomalous".
The hafiz Abu Bakr al-Bazzar stated that Umar b. Ismail related to him, fromMujalid, from al-Sha^i, from Masruq, from cA5isha, who said, "When Zayd b.Haritha was killed and Usama, Zayd's son, was brought to him and placed beforehim, the eyes of the Messenger of God (SAAS) welled with tears and he put offthe meeting. Next day, when Usama was brought back before him, the Messengerof God (SAAS) said, 'You make me feel today just as you did yesterday.'"
There are strange aspects to this hadith. But God knows best.
It has been related above how it is recorded in both sahih collections thatwhen, upon the minbar, the Messenger of God (SAAS) spoke of their deaths, hesaid, "Zayd took the banner and was struck down; then Jacfar took it and wasstruck down. Then cAbd Allah b. Rawaha took it and was struck down. Then oneof God's swords took it and God gave him victory."
And it stated, "His eyes welled with tears." Then he said, "They would notbe pleased with us." In another hadith it is said that he bore witness that they hadbeen martyred and were assured of paradise.
Hassan b. Thabit spoke the following verses eulogizing Zayd b. Haritha andIbn Rawaha,
"O eyes, weep generously, to your last tear, and recall,in your ease, those in the grave.
Remember Mu'ta and what happened there, that day theywent off to defeat in battle.
When they left, abandoning Zayd there, in a restingplace fit for the destitute or powerless.
That dear friend of the very best of mankind, that lordof men, beloved by all.
That Ahmad who knows no equal, that man who has both mypleasure and my pain.
The status Zayd had among us was not that of a manwho tells lies and is conceited.
And weep tears generously, eyes, for the Khazrajl (cAbdAlia b. Rawaha); a lord who was not niggardly there.
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We have suffered much by their deaths; we pass ournight in sorrow, not pleasure."
The genealogy of Jatfar b. Abu Talib is as follows. He was the son of thepaternal uncle of the Messenger of God (SAAS), being older than his brothercAli by ten years. (Another brother) cAqil was also ten years older than Ja'far;another, Talib, was ten years older than cAqil.
Jacfar was early in accepting Islam. He emigrated to Abyssinia and performedmany famous and praiseworthy actions and functions there, and gave finereponses to questions. We have dealt with all these previously, in the section onthe emigration to Abyssinia; and to God be all praise.
At the battle of Khaybar he arrived back to the Messenger of God (SAAS),who said to him then, "I don't know what pleases me more - Jacfar's arrival orthe conquest of Khaybar!" He went up to Ja*far, embraced him and kissed himon the forehead. And the day they went forth to the Himrat al-qafayya, he said tohim, "You, Ja'far, resemble me in both appearance and character," It is said thathe was embarrassed and delighted to hear this, as was related in the correctsequence above. And to God be all praise and credit.
When he dispatched him to Mu'ta, he appointed him as deputy commanderto Zayd b. Haritha. When the latter was killed, they discovered 90 wounds uponhim, some from swords, others from spears and arrows. All of these were onhis front, not his back. His right arm was severed, then his left and he heldthe banner. When he lost both, he held it to himself, until he was killed, stillhugging it. It is said that a Roman split him into two with his sword. May Godbe pleased with Jacfar and curse his killer!
The Messenger of God (SAAS) told of him that he was a martyr and oneof those destined for heaven. There are ahadtth in which he referred to him ashaving two wings.
AHiukhari related, from Ibn cUmar, that when the Messenger of God(SAAS) greeted Jacfar's son cAbd Allah, he would say, "Peace be upon you, sonof him with the two wings!"
Some authorities quote this from cUmar b. al-Khattab himself, but theauthentic tradition comes from Ibn cUmar.
They say that it is as compensation for his two arms that God awarded himwings in paradise. Some material relating to this was given above.
The hafiz Abu ^sa al-Tirmidh! stated that (Ali b. Hijr related to him, quoting{Abd Allah b. Jacfar, from al-cAla5 b. cAbd al-Rahman, from his father, whoquoted Abu Hurayra as saying, "The Messenger of God (SAAS) said, 'I sawJa<far flying in paradise with the angels.'"
It is related above in a hadith that he was killed at the age of 33. Ibn al-Athlrstated in al-Ghaba {The Forest), "His age when he was killed was 41. Thoughsome state otherwise."
I note that regarding his being said to have been 10 years senior to cAll wouldrequire his age to have been 39 at his death. This is because £Ali accepted Islam
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when he was 8 years old, as is well known, and remained in Mecca for 13 yearsthereafter. When he emigrated he was 21. The battle of Mifa took place in 8 AH.But God knows best.
Jacfar was referred to after his death as al-tayyar, "the flyer", for the reasongiven above. He was a man who was noble, generous and much praised. For hischarity he was known as aba al-masakin, "father of the poor", because of hisgenerosity to them.
Imam Ahmad stated that cAffan b. Wahlb related to him, quoting Khalid,from Ikrima, from Abu Hurayra, who said, "No one wore shoes or sandals, rodehis mount or wore his clothes, apart from the Messenger of God (SAAS), moreimpressively than did Ja'far b. Abu Talib."
This kadith has a fine chain of transmission back to Abu Hurayra. It seemsthat he finds him superior only in his noble qualities. Regarding superiorityin his religious qualities, it is well known that Abu Bakr, cUmar and Uthmanwere better than him. As for his brother 'All and himself, may God be pleasedwith both, it is clear that they were equal or that cAll was superior to him. AbuHurayra only wished to establish his superiority in noble qualities. This isproven by what al-Bukharl related, as follows, "Ahmad b. Abu Bakr related tous, quoting Muhammad b. Ibrahim b. Dinar Abu cAbd Allah al-Juhani, fromIbn Abu DhiJb, from Sacid al-Maqburi, from Abu Hurayra (who said) that,'The people used to say, "Abu Hurayra does too much."871 used to keep close tothe Messenger of God (SAAS), content to fill my stomach with (unleavened)bread. I never ate leavened bread, never wore silk and never had men or womenserve me. I would press my belly against the pebbles in my hunger. I would teachpeople about a verse of the Qur'an I already knew to get him to take me home tofeed me. The person who was best to the poor was Jacfar, son of Abu Talib. Hewould take us home and feed us whatever he had there. He would even bringout to us an empty leather butter vessel we would split open and lick out itscontents.'"
Al-Bukharl is alone in giving this.
Hassan b. Thabit spoke the following verses eulogizing Ja'far,
"I wept, for the death of Ja'far, the dear friend ofthe Prophet, was hard on all mankind.
I was very upset, and when your death was told me, Icalled out, 'Who is for fighting in the shade of the' eagle (banner)?'
With swords which, when drawn from their sheathsstriking and spears continually piercing,
After Fatima's blessed son, Ja(far, the best of men,the worst
To lose; the most noble of all in lineage, the mostactive when wronged and most submissive
87. In his zeal to collect traditions, that is.
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To the right when it occurs, unaffected by falsehood,most generous and least
Immoderate, most open-handed when appropriate, mostevident in
Generosity, except for Muhammad, the like of whom doesnot exist in all mankind."
Ibn Rawaha's genealogy is as follows. His full name was cAbd Allah b. Rawaha b.Tha^aba b. Imru al-Qays b. cAmr b. Imru al-Qays al-Akbar b. Malik b. al-Agharrb. Thalaba b. Ka'b b. al-Khazraj b. al-Harith b. al-Khazraj, Abu Muhammad,known as Abu Rawaha and as Abu cAmr, al-Ansari, al-Khazraji. He was thematernal uncle of al-Nucman b. Bashir, and his sister was cAmra, daughter ofRawaha.
He was early in accepting Islam and was present at al-'Aqaba. That eveninghe was one of the leaders of Banu al-Harith b. al-Khazraj, He participated inthe battles of Badr, Uhud, al-khandaq, al-Hudaybiyya and Khaybar. He (theMessenger of God (SAAS)) would send him out to negotiate these, as is toldabove. He was present on the Himrat al-qada? pilgrimage and on that occasionwent in holding the reins of the camel of the Messenger of God (SAAS). Somesay it was its leather stirrup he held. As he did so, he called out,
"Clear the unbelievers from his path."
The rest of his verses are reported above.
He was one of the commanders martyred at the battle of Mu'ta, as told above.He urged on the Muslims to battle the Byzantines when they discussed thatissue. He also encouraged himself and dismounted (to take the banner) afterhis two comrades were killed. The Messenger of God (SAAS) testified to hismartyrdom and he was one of those promised entry to paradise.
He is also related to have addressed the Prophet (SAAS) in verse when he saidfarewell to him, as follows,
"May God affirm the good He presents you, as he gaveaffirmation to Moses, and a victory they won."
The Messenger of God (SAAS) told him, "May God keep you firm." Hisham b.■TJrwa commented, "And God did keep him firm so that he was martyred andentered paradise."
Hammad b. Zayd related, from Thabit, from <Abd al~Rahman b. Abii Layla,that cAbd Allah b. Rawaha went to the Messenger of God (SAAS) while he wasmaking an address and heard him tell everyone to sit down. So he did sit down,right where he was, outside the mosque, until people had finished listening tohis address. Word of cAbd Allah's action reached the Messenger of God(SAAS), and he said, "May God increase your zeal in obedience to God andto His messenger!"
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Al-Bukharl stated in his sahih collection, "Mu^dh (b. Jabal) said, 'Let's sitdown and pray for a while.'"
There is a hadith similar to that having a complete chain of transmission goingback to cAbd Allah b. Rawaha. ■
Imam Ahmad stated that (Abd al-Samad related to him, from cAmara, fromZiyad al-Nahwi, from Anas, who said, "eAbd Allah b. Rawaha used to say whenhe met one of his comrades, 'Come, let's sit and express faith to our Lords&atan® "for a while".' One day he said this to a man who got angry and wentto the Messenger of God (SAAS) and told him, 'Messenger of God, don't youknow about Ibn Rawaha? He's encouraging people to abandon your faith for thatof s&atanV The Messenger of God (SAAS) replied, 'May God have mercy onIbn Rawaha; he loves those sessions when the angels try to outdo one another.'"
This hadith is very strange.
Al-Bayhaqi stated that al-Hakim related to him, quoting Abu Bakr, quotingMuhammad b. Ayyub, quoting Ahmad b. Yunus, quoting a sheikh of Medina,from Safwan b. Sallm, from cAta) b. Yasar, (who said) that cAbd Allah b. Rawahasaid to a comrade of his, "Come; let's express faith for sfratan.." He replied,"But aren't we believers?" "Why yes", he replied, "but by mentioning God weincrease our faith."
The hafiz Abo al-Qasim al-Lukki related, from a hadith of Abu al-Yaman,from Safwan b. Sallm, from Shurayh b. Ubayd, that cAbd Allah t>. Rawaha usedto take one of his comrades by the hand and say, "Let's go and express faith fora while; we'll sit in a dhikt® session."
This hadith is mursal, lacking a complete chain, from both authorities. Wehave examined this extensively in our commentary on the work of al-Bukharl.And to God be all praise and credit.
In the sahih collection of al-Bukharl, Abu al-DardaJ is quoted as saying, "Wewere out on a journey with the Messenger of God (SAAS), on a very hot day.The only ones of us fasting were the Messenger of God (SAAS) and cAbd Allahb. Rawaha, may God be pleased with him."
He was one of the Companions of the Prophet (SAAS), who was well knownfor his poetry. His verses on the Messenger of God (SAAS), quoted by al-Bukharl,include the lines,
"With us there is the Messenger of God; we recite hisdocument, when it emerges clear and shining from thedawn.
88. Presumably the misunderstandings related in this and following ahadith stem fromthe similarity in the sound of the word shaytan, "Satan" or "a devil", to the word scfiatan, "fora while".
89. This word, meaning "to mate mention of, connotes repetition of the name of God. It isused specifically by Muslim Soft groups who achieve a mystical unity with God by repetition,dhikr, of God's name, "Allah". It is interesting to see the word used in this apparent context in thispresumably early hadith.
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He spends the night keeping his body outside his bed,when the polytheists lie heavily upon theirs.
He brought us guidance after blindness, and our heartsare certain that what he spoke is true."
Al-Bukhari stated that ^mran b. Maysara related to him, quoting Muhammadb. Fudayl, from Husayn, from cAmir b. aHMucman b. Bashlr, who said, "cAbdAllah b. Rawaha once fainted, and his sister cAmra began crying and wailing andlamenting him. When he came to, he said, 'Whenever you said something (aboutme) I was asked, 'Are you really like that?'"
"Qutayba related to us, quoting Khaythama, from Husayn, from al-Sha^I,from al-Nucman b. Bashlr, who said, 'cAbd Allah b. Rawaha fainted once' asabove. But when he died she did not weep for him."
We have given above the lament spoken by Hassan b. Thabit about himand others.
A Muslim poet who returned with others from IVhPta - may God be pleasedwith them all - spoke the following verses,
"Sad enough it is that I returned, while Ja(far, Zaydand (Abd Allah are buried in graves.
Their end came as they passed away on their path,leaving me to misery and with all that changes."
Hereafter, if God so wills it, will be given more of the verses composed aboutthese three commanders by Hassan b. Thabit and by Kali b. Malik, may Godbe pleased with them both.
THOSE M US LI MS MAR TYRED AT MIPTA.
From among the muhajirin there were Jacfar b. Abu Talib, their freed-man Zaydb. Haritha al-Kalbi, Mascud b. al-Aswad b. Haritha b. Nadla al-'Adawl andWahb b. Sacd b. Abu Sarh; these total four.
From among the ansar there were cAbd Allah b. Rawaha and <Abbad b. Qays,both of Khazraj, al-Harith b. al-Nu(man b. Isafb. Nadla al-Najjan, and Suraqab. <Amr b. <Atlya b. Khansa5 al-Mazini; these numbered four.
The total of Muslims killed that day was these eight men, according to theaccount of Ibn Ishaq. However, Ibn Hisham stated, "According to Ibn Shihabal-Zuhri, those killed at Mu'ta included Abu Kulayb and Jabir, both sons ofcAmr b. Zayd b. cAwf b. Mabdhul, both of Mazin, both full brothers, along with<Amr and cAmir, sons of Sa<d b. al-Harith b. cAbbad b. Sa^ b. cAmir b. Tha^abab. Malik b. Afsa." These four were also ansar and so according to these twoauthorities the total killed should be twelve men.
That two armies of opposing faiths, one consisting of those fighting for God'scause and numbering three thousand men, and the other of disbelievers totallingtwo hundred thousand, one hundred thousand Byzantines and one hundred
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thousand Christian Arabs, could battle together with the resulting deaths ofonly twelve Muslims is truly wonderful! And a large number of unbelieverswere killed.
Khalid alone stated, "Nine swords were broken in my hand; I finally held onlya Yemeni broad-sword." How many must he have killed with all those swords,not to mention all the other brave bearers of the Qur'an like him, who sentencedto death those crucifix worshippers, upon whom be the curses of the MostMerciful at that time and for ever!
This relates to the words of the Almighty, "There was a sign for you in thetwo sides that clashed. One side fought for God's cause, while the others wereunbelievers whom they saw to be twice as numerous as themselves. Yet Godassists with victory whomever He pleases. There is surely a lesson in this forthose who have sight" (surat AI cImran; XIII, v.12).
A HADITH THAT ACCORDS GREAT MERIT TO THE COMMANDERSOF THIS EXPEDITION.
These were Zayd b. Haritha, Jacfar b. Abu Talib and cAbd Allah b. Rawaha, mayGod be pleased with them all!
The imam, scholar and hafiz Abu Zur<a cAbd Allah b, cAbd al-Karim al-Razl,may God make his visage glow, stated in his fine book DaWil al-Nubuwrva asfollows, "Both Safwan b. Salih al-Dimashql, quoting al-Walid, quoting IbnJarir, and cAbd al-Rahman b. Ibrahim al-Dimashql, quoting al-Waild and cAmr,that is, Ibn *Abd al-Wahid, related to him that Ibn Jarir stated that he heardSallm b. cAmir al-Khaba'iri say, 'Abu Umama al-Bahili informed me, "I heardthe Messenger of God (SAAS) say, 'While I was sleeping two men came tome, gripped me by the arm and took me to a desolate mountain. They told me,"Climb!" "I can't," I replied. "We'll make it easy for you," they said. I thenclimbed on up until I was at its centre and there I heard loud noises. "Whatare those noises?" I asked, "That is the groaning of those in hell," they replied.Then they took me on to where there were people suspended by their tendons,their mouths split open and streaming blood. "Who are these?" I asked."These", they replied, "are those who eat before their fast has ended." Then hesaid, "The Jews and Christians will fail."""
Salim (b. 'Amir) asked, "Did he hear it from the Messenger of God (SAAS),or was this his opinion?"'0
'"The two men then took me on to where there were people exceedinglydistended and exuding a foul odour like that of a toilet. "Who are these?" I asked .They replied, "These are unbelievers who have been killed." They then took mefurther where there were others even more distended and even more foul insmell, their odour also toilet-like. "Who are these?" I asked. "These are men andwomen who engage in prostitution," they replied. They then took me further
90. This comment or question intrudes into the text without explanation.
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and I saw women whose nipples were being bitten by snakes. "What did thesepeople do?" I asked. They replied, "They are women who denied milk totheir children.'" They then took me further off to where there were childrenplaying between two lakes. "Who are these?" I asked. "These are the childrenof believers," they told me.
'"Then they took me up to a high place where there were three men drinkingwine. "Who are these?" I asked. "These are Jacfar b. Abu Talib, Zayd b. Harithaand cAbd Allah b. Rawaha," they replied. Then they took me to yet another highpoint where I found myself with three other men. The two men said, "These areAbraham, Moses and Jesus, upon all of whom be peace. They await you.'""
Section: On the Poetry Verses spoken about the Expedition to MiPta.
Ibn Ishaq stated, "The following verses of Hassan (b. Thabit) are among thosespoken in mourning for those killed at Mu'ta,
'A difficult night I had in Yathrib, worry that kept mesleepless while others slept deep.
Remembering a friend, my tears flowed copiously, andmemory often causes weeping.
Indeed, the loss of a friend is a tragedy, and what alot of noble men suffer yet persisti
I saw the finest Muslims go off in groups, while othersbehind them delayed.
May God not keep distant those dead men who followed onat Mu'ta, including Jafar who has wings
And Zayd and <Abd Allah, all of whom followed on, whenthe ropes of death swung.
That morning they went forth with the believers,led on to death by that happy man of splendidcharacter,
Fine as the light of the moon, of Hashim's line, proudbefore injustice, valiant.
He thrust on until he lay down without a cushion on abattlefield, a broken spear in him.
His reward is with that of the martyrs — a paradise ofgardens, under a canopy of green.
In Jafar we saw someone faithful to Muhammad, a man ofdecision when he gives orders.
May there never cease to be in Islam men of Hashim'sline, perpetual pillars of glory and the source ofpride.
They are Islam's mountain, and those around them arelarge rocks rising up to splendid, towering heights.
Fine leaders, who include Jacfar and his brother cAll,as well as Ahmad, the one chosen.
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Hamza and al-cAbbas are of them too, as is cAqil, thesap of the tree from which he was pressed.
Through them all hardships are alleviated at everydismal and difficult time when people suffer.
They are God's friends to whom He revealed his wisdom,including that of absolute purity.'
"Ka'b b. Malik, may God be pleased with him, spoke the following verses,
'While others slept, your eyes shed like water drippingfrom the seam of a waterskin.
That night when cares overwhelmed me so that sometimesI moaned, at others tossed and turned^
Sorrow kept returning, and I spent the night as thoughguardian of Ursa and Pisces.
It felt as though a flame burned inside me, between myribs and intestines
In pain for those who followed one another at MuJta andlay piled high, unremoved.
May God bless them, heroes all, and may fine rain watertheir bones.
They endured at Mu'ta for God's sake, ignoring deathand fearful of cowardice.
They went on ahead of the Muslims, as though they wereyoung stallions accoutred with full armour,
Being led ahead by Jacfar and his banner; he was firstand how fine a leader!
Until the lines were breached and Jacfar lay stretchedout where the ranks had clashed.
The light-giving moon was changed then, and the sun wasobscured and almost set.
A leader of mighty stature, of Hashim's line, mosthonourable in his power, unmovable.
Men by whom God protected his servants, to whom therevealed Book came down.
They were superior to other tribes in their honour anddignity, their fine qualities overwhelming theignorant.
They would not expend their efforts on trivial matters,and their spokesman would be seen to decide withjustice.
Noble of visage, their hands would be open and flowwith generosity, even when bad times excused them.
For their leadership, God was pleased at His creation,and because of their bravery the God-sent Prophet wasmade victorious.'"
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IN THE NAME OF GOD, THE MOST MERCIFUL AND BENEFICENT.
THE BOOK ON THE DISPATCH BYTHE MESSENGER OF GOD (SAAS) OFMISSIONS TO RULERS ABROAD AND HISDOCUMENTS TO THEM INVITING THEMTO GOD, ALMIGHTY AND GLORIOUS IS HE,AND TO ENTER THE FAITH OF ISLAM.
Al-Waqidi related that this happened at the end of year 6 AH, in Dhu al-Hijja,after the Himra to al-Hudaybiyya. Al-Bayhaqi gave this section in this position,following his account of the expedition to Mu'ta. But God knows best.
There is no dispute among scholars that this activity began before theconquest of Mecca, and following al-Hudaybiyya. This accords with Abu Sufyan'sresponse to Heraclius. When asked by him, "Would he betray?" Abu Sufyanreplied, "No; we are into a period of time with him during which we do not knowwhat he will do."
In al-Bukhari's phrase, "That was the period in which Abu Sufyan had agreedto a truce with the Messenger of God (SAAS)."
Muhammad b. Ishaq stated, "(This activity) took place in the period betweenal-Hudaybiyya and the death of the Messenger of God (SAAS)."
We note here that comment, even though the statement of al-Waqidi ispreferable. But God knows best.
Muslim related, from Yusuf b. Hammad al-MacnI, from cAbd al-A'Ia, fromSacid b. Abu <Uruba, from Qatada, from Anas b. Malik (who said) that theMessenger of God (SAAS) wrote, before the battle of Mu'ta, to Chosroe,to Caesar and to the Negus and to every tyrant, inviting them to God,Almighty and Glorious is He; this does not apply to the Negus, for whom hehad prayed.
Yunus b. Bukayr quoted Muhammad b. Ishaq as having said, "Al-Zuhrirelated to me, from 'Ubayd Allah b. cAbd Allah b. "Utba, from cAbd Allah b.cAbbas, who said, 'Abu Sufyan related to me personally as follows, "We were amercantile people. The warfare had so blocked us in that our merchandisewas spoiled. When the truce came - that of al-Hudaybiyya - between us arid theMessenger of God (SAAS), we were still not sure that we were safe. I wentaway to Syria on a trading expedition with a group of Quraysh. I swear , I didn't
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know anyone in Mecca, man or woman, who did not consign goods to me. Ourobjective upon leaving Syria was to proceed to Gaza in Palestine.
"'"We left and reached there. That was at the time when Caesar, commanderof the Byzantines, defeated the Persians in his country and expelled them,retrieving his great cross that they had stolen from him. News of this reachedhim when he was in his palace at Hims, in Syria. He left there on a march ofthanks to Jerusalem, to pray there. Carpets were laid out to welcome him, andthese were spread with aromatic plants. Eventually he reached Aelia (Jerusalem)and prayed there.
'""One morning he got up depressed and turned his sight up to the sky. Hispatriarchs asked him, 'O King, are you worried this morning?' He replied, 'Yes,I am.' 'Why is that?' they enquired. He asked them, 'Did you notice that lastnight the mulk al-khitan,9i the "king of the circumcised" was ascendant?' Theyswore in response that the only nation they knew who practiced circumcisionwas that of the Jews. They pointed out that they were under his power andsovereignty and that if this vision had come to him about them, then he shouldsend throughout his kingdom and kill all the Jews and so relieve himself ofthis concern.
«< "While they were discussing this a messenger arrived from the governor ofBusra bringing in an Arab whom they had captured. The messenger told Caesar,'Your majesty, this is an Arab, one of those people of sheep and camels. He willtell you about an event in his land if you would care to question him.' When theman was before him, Caesar told his interpreter, 'Ask him for news of whatis going on in his country,' He did ask him and the man told him that therewas news of an Arab of Quraysh who had come forth claiming to be a prophetand that some groups were supporting, others opposing him. He said that battlehad occurred in several places and that all this had been in progress when he hadleft home.
"'"When he had related this, Caesar said, 'Strip him!' And he was found tobe circumcised! Caesar commented, 'I swear by God, it was this I saw, not whatyou said. Give him back his clothes.' The Arab then left, free.
'""Caesar then summoned his chief of police and told him, 'Turn Syriaupside down until you bring me someone from that man's tribe I can questionabout him."""
AbQ Sufyan went on, "I and my companions were there in Gaza when he burstin on us demanding which tribe we were from. We told him and he took us allin to him.
91. The account in Ibn Ishaq's text as translated by Guillaume omits the reference to the mulkal-khitan but includes information that Caesar had a vision in which it was revealed to him that"the kingdom of a circumcised man" would overwhelm his own empire. The hadith in al-Bukhari'scompendium quoted hereafter pp.358 et seq makes it clear that there has been an omission fromIbn Ishaq's text as quoted here.
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"Eventually there we were before him. And I swear I never saw a man moreastute than him," — he was referring to Heraclkts.
He went on, "Caesar asked us, 'Which of you is most closely related tothat man?' I told him that I was and he asked me to approach closer. He thenseated me before him and told my companions also to sit behind me. Hetold them, £If he lies, then refute him.' I knew that they would not refute meeven if I did lie, but I was a man of dignity and honour and would have beenashamed to lie. I also knew that if I did it was likely that they would report whatI had said to others and that people would talk about me in Mecca. So I did notlie to him.
"Caesar asked, 'Tell me about this man who has come forth among you.' Iresponded by telling him a little about him, minimizing his importance. He wasnot impressed by this and told me to answer his questions about him. I saidI would.
"He then asked, 'How do you view his lineage amongst you?''"To be pure and of our finest lineage,' I replied.
"'Tell me', he asked, 'has any other member of his family made claims similarto his and is he imitating that person?'"'No,'I replied.
"'Tell me', he went on, 'is there any property involved that you have takenfrom him which might make him say these things so that you will return themto him?'
"'No,' I replied.
"'Tell me about his followers,' he asked. 'Who are they?'
" 'They are the young, the powerless and the poor; his followers include nochiefs of high birth.'
"'Tell me about his companions; do they love and honour him, or (do theycome to) despise and abandon him?'
" 'No man who has accompanied him has ever abandoned him,' I replied.
"'Tell me about the warfare between yourselves and him,' he asked.
"'Well', I replied, 'it varies; sometimes it goes in our favour, sometimes intheirs.'
"'Tell me, would he betray?' This was the only thing he had asked that I coulddeceive him about, so I said, 'No; we now have a truce with him, yet we don'tfeel secure against some treachery by him.' But, I swear, Caesar took no accountof this remark of mine.
"'He went on to talk further. He commented, 'You say he is of your purestlineage. God selects prophets that way; He only takes men from the purest linesin their people. I asked you whether any others of his family members weresaying similar things that he is imitating; you said no. I asked whether he hadsome property you might have seized and suggested he might be saying what heis to get you to return it to him. But you said no. I asked you about his followers
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and you maintain that they are young, powerless and poor. That's how thefollowers of prophets are in every age. I asked you whether those who follow himlite and respect him or despise and abandon him. You claim that only rarely doessomeone follow him then abandon him. In such circumstances the sweetnessof faith does not enter a person's heart then leave again.
"'I asked you about the warfare between you. You replied that sometimesit favours you, sometimes him. That is how warfare is for prophets, yet they winin the end. I asked you if he betrayed, and you said he did not.
"'If what you have said is the truth, then he will conquer the land beneaththese feet of mine, I wish I were with him so I could wash his feet!'
"He then told me to go on about my business. So I arose, clapping my handstogether and commented, 'This affair of Ibn Abu Kabsha has got to the pointwhere the kings of those of pale skin fear him within their own domain!'"
Ibn Ishaq stated that al-Zuhri related to him that a Christian bishop who livedat that time told hirri, "Dihya b. Khalifa took a message to Heraclius from theMessenger of God (SAAS) that said, 'In the name of the Most Merciful andBeneficent: From Muhammad, Messenger of God, to the Great Heraclius ofByzantium. Peace be upon those who follow the guidance. Accept Islam andbe safe; God will then give you reward twice over. If you refuse, then the sin ofal-akkarin, "the cultivators"92 will be upon you.'
"When the letter reached him he read it and placed it between his thigh andhis waist. He then wrote to one of the Byzantines who read Hebrew asking whathe had read that was relevant to what had come from the Messenger of God(SAAS). He wrote back, LHe is the prophet who is awaited; there is no doubtabout this, so follow him.'
"Caesar then summoned the Byzantine leaders and they were assembled forhim in his capital chamber and he ordered that they be locked inside. He thenlooked down from an upper room at them, since he was afraid of them and said,'Fellow Romans, I have received a message from Ahmad! He is, I swear by God,the prophet we were awaiting and about whom there is information in our book.We recognize him by his qualities and time. Accept him and follow him andyou will be safe both on earth and in the hereafter.' They snorted in disbelief, asone man, and rushed to the doors of the chamber, which they found lockedagainst them.
"Caesar feared them and ordered, 'Bring them back!' He then said, 'Romans,I spoke to you these words only to test your commitment to your faith. I havebeen delighted by what I saw.' They all then fell in obeisance to him, he had thedoors unlocked and they left."
Al-Bukhaii related the story of Abu Sufyan's contact with Heraclius withcertain additions. I would like to give his account verbatim from his sahih
92. Perhaps a reference to the parable of the evil grape-growers given in Matthew, XXI,v.33-46.
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collection so that the disparity between that he gives and that of Ibn Ishaq maybe ascertained, along with the former's useful additions.
Al-Bukhari stated, prior to the section of his sahih collection that deals withfaith, as follows, "Abu al-Yaman al-Hakam b. Nafic related to us, quoting Shu'ayb,from al-Zuhri, (who said), 4cUbayd Allah b. cAbd Allah b.<Utba b. Mas'udinformed me, that cAbd Allah b. cAbbas informed him that Abu Sufyan informedhim that Heraclius sent for him while he was with a group of companions ofQuraysh. They were merchants and in Syria and it was during the period inwhich he, the Messenger of God (SAAS), had made a truce with Abu Sufyan andthe Quraysh unbelievers. They (Caesar's men) went to them in Aelia (Jerusalem)and he (Caesar) invited them to a meeting with him. Around him were theByzantine dignitaries. He invited them (the Quraysh merchants) to come forwardand summoned his translator. Caesar then asked, "Which of you is closest inrelationship to this man claiming to be a prophet?"
"'Aba Sufyan went on, 'I am closest in relationship to him.'
" 'Caesar said, "Bring him close to me and move his companions forward tosit at his back."
" 'He then told his interpreter, "Tell them I want to ask him about this man.If he lies to me, then they should contradict him." And I swear by God, wereit not for my embarrassment at having them attribute lies to me, I would havelied about him!
'"The first thing he asked was, "How do you regard his lineage amongyourselves?" I replied, "He is of good lineage." He next asked, "Has any oneof your people made such claims as he makes prior to him?" "No," I replied. Hethen enquired, "Was any of his forebears king?" "No," I replied.
'""Is it your chiefs who are his followers, or your powerless?" "It is ourpowerless." "Are they increasing in number or decreasing?" he asked. "They areincreasing," I told him. "Do any of his followers apostatize in anger at his faithafter adopting it?" "No," I replied.
'""Did you accuse him of telling lies prior to his making his claim?" "No," Ireplied. "Does he betray?" he enquired. "No," I told him. "We are in a truceand we don't know what he is doing now." This comment was the only one inwhich I could offer inference of anything (negative).
"'"Have you battled with him?' he asked. "Yes," I answered. "And how didthe fighting between you turn out?" "The warfare between us has sometimesfavoured him, sometimes us," I replied. "What is it that he commands you todo?" he asked. "He says", I responded, "as follows: 'Worship God alone. Do notassociate anything with Him. And abandon what your forefathers used to say.'He orders us to pray, to be truthful, chaste, and to maintain our family ties."
" 'He then told the translator, "Tell him, T asked you about his lineage, andyou claimed that he is of high lineage. Messengers are sent among their people'snobility.'"
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"'He went on, "I asked you whether any one else among you made such claimsbefore him. You said not. If anyone had said the same before him, I would havesaid he was imitating him.
"' "I asked you whether any of his forebears was king. You said not; if one hadruled, I would have said, 'He is a man seeking his father's kingdom.'
'""I asked you whether you accused him of lying before he made his claims.You said not. I then knew that he was not someone who would tell lies to peopleor lie about God.
""'I asked you whether it is his people's leaders or the powerless whofollow him. You said it was the powerless; they are the ones who do followprophets.
"' "I asked you whether his supporters were increasing or decreasing. Yousaid they were increasing. That is the way it is with a faith until it comes tofruition.
"'"I asked you whether any of his supporters later renege after becomingdispleased with his religion. You said not. That is how it is with a faith, whenjoy with it pervades the people's hearts.
'""I asked you whether he betrays. You said not. Similarly, prophets do notbetray.
"' "I asked you what he orders you to do. You replied that it was to worshipGod, to associate no others with Him, not to worship idols, to pray, to be truthfuland to be chaste. '
""'If what you say is true, then he will have dominion over the land beneathmy feet. I knew he was going to come, but I did not think he would be one ofyou. If I knew I could reach him, I would rush to meet him. If I were with him,I would wash his feet."'"
He then called for the letter dispatched by the Messenger of God (SAAS)with Dihya to the governor of Busra which the latter had sent on to Heraclius.Its contents were as follows, "In the name of God the Most Compassionate, themost Merciful. From Muhammad, the servant of God and His messengerto Heraclius, the leader of the Byzantines. Peace be upon him who followsthe guidance. I invite you to Islam; accept it and you will be safe and Godwill give you double reward. If you turn away, then yours will be the sin ofthe al-arisiyyin,91 the peasants. Moreover, O people of the scriptures, agree toa joint statement with us: that we will worship only God and will associatenothing with Him. That some of us will not take others as masters besides God.And if they turn away, say, 'Bear witness that we are Muslims'" (sumt Al-QImr3n;III,v.64).
Abu Sufyan stated, "When he had said this and had finished reading theletter, there was an uproar in the court. Voices were raised and we were expelled.
93. See last footnote, above, p.357.
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After we had left, I told my companions, 'This Ibn Abu Kabsha affair has got tothe point where he even scares the king of those of pale skin!' Thereafter I wasconvinced that he would prevail; and eventually God drew me into Islam."
Al-Bukhari continued, "Ibn Natur, governor of Aelia when Heraclius had beenappointed leader of the Christians of Syria, would relate that after Heraclius hadarrived in Aelia, he awoke one morning in a bad mood. Some of his patriarchsasked him why and expressed concern. Heraclius, Ibn Natur related, was asoothsayer who interpreted the stars. When they asked him about his mood,he replied, 'When I looked up at the stars, I saw that the "kingdom of thecircumcised" was ascendant. Who is it of this nation who are circumcised?'They replied, 'Only the Jews practise circumcision; and you should definitelynot fear them. Issue orders to your provincial town to kill all the Jews there.'
"While they were discussing this, in came to Heraclius a man sent by the kingof Ghassan and he told them of the activities of the Messenger of God (SAAS).Heraclius questioned him further and gave orders for them to go and discoverwhether or not he (the messenger from Ghassan) was circumcised. They wentand looked and reported that he was. Heraclius then asked whether or not theArabs practised circumcision and was told that they did. Thereupon he said,'The kingdom of this nation is ascendant!' He wrote to a colleague in Rome whowas as knowledgeable as himself.
"Then Heraclius went to Hims, where he had scarcely arrived before a lettercame from his colleague agreeing with his own conclusion that the prophet whohad emerged, was indeed genuine. Heraclius had his dignitaries taken into achamber in Hhns, the doors of which were locked. Looking down at them, hesaid, 'Byzantines! Is it your desire for success and right guidance and to havestability in your country? If so, then you will give allegiance to this prophet.'
"The dignitaries raced for the doors like wild onagers, but found them locked.When Heraclius saw their negative reaction, he despaired of them (accepting)the faith and ordered for them to be reassembled before him. He told them, 'Ionly spoke as I did before to test the strength of your allegiance to your faith.Now I have seen.' , ■ ■
"They bowed low before him and expressed their satisfaction with him. Andthis brought the (involvement) of Heraclius to an end."
Al-Bukhari stated, "Salih b. Kaysan, Yunus and Ma'mar related this fromal-Zuhri."
Al-Bukhari related this story in many places in his sahih collection, withidiomatic variants it would take long to examine. All the other scholars, exceptfor Ibn Majah, gave it in various lines of transmission back to al-Zuhri.
We have discussed this hadith at length and sufficiently early in our (Tafiir)(Exegesis) of the sahih collection of al-Bukhan, along with reference to itsdistinctive linguistic and contextual qualities.
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Ibn Lahl'a stated, from al-Aswad, from HJrwa, "Abu Sufyan b. Harb left on amercantile expedition to Syria, accompanied by some colleagues. News of theMessenger of God (SAAS) reached Heraclius and he wished to ascertain whatwas known about him. So he sent word to the leader of the Arab community inSyria within his domain and ordered him to dispatch to him some Arabs sothat he could question them about the Messenger of God (SAAS). He thereforesent to Heraclius 30 Arabs, including Abu Sufyan b. Harb. They went in to himin the church in the centre of Aelia. Heraclius said, 'I sent for you to give meinformation about the activities of this man of Mecca.' They replied, 'He is amagician and a liar and no prophet.'
"Heraclius asked them, 'Then tell me, which of you knows him best and isclosest to him in relationship?' They replied that that would be Abu Sufyan, hisuncle, and that he had fought against him.
"When they told him that, he had them removed. Then he seated Abu Sufyanand questioned him. He asked, 'Now tell me, Abu Sufyan.' He replied, 'He is amagician and a liar.'
"Heraclius went on, 'I don't just want you to slander him; tell me about hislineage among you.' 'He is of the house of Quraysh,' he replied.
'"How is his intelligence, his reasoning?' 'We never found fault with his views.'
"'Was he deceitful, lying and wont to swear oaths in his business dealings?''No, I swear by God; he was not like that.'
"'Perhaps he is seeking some kingship or high honour that had previouslybeen held by a forebear of his?' 'No,' Abu Sufyan replied.
"'Do any of those (who follow him) come back to you?' 'No,' he replied.
"'And did he renege after making an agreement?' Heraclius asked. 'No', hereplied, 'except that he might renege on this truce,' Abu Sufyan replied.
"'And what are your fears about this truce?' 'My people and their allies havegiven a truce to him and his allies.' Heraclius commented, 'If you begin (thefighting) then it is you who will be the ones betraying.'
"Abu Sufyan became angry at this and said, 'He only ever beat us once, andI was absent that day! That was at Badr. Then I attacked him twice while theywere in their homes, slitting open stomachs, cutting off their ears and privateparts!'
"'And do you consider him a liar, or truthful?' Heraclius enquired. 'Oh, he'sa liar,' he replied.
"'Well, if there is a prophet among you, you should not kill him. The Jews arethe ones best at doing that!' Heraclius commented."Abu Sufyan then returned home."
There are strange aspects to this text, as well as some good points absent fromthe accounts of Ibn Ishaq and al™Bukhari .
Musa b. 'Uqba related in his work on the military expeditions an accountsimilar to that of ^rwa b. al-Zubayr. But God knows best.
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Ibn Jarir stated in his work on history as follows, "Ibn Hamid related to us,quoting Salama, quoting Muhammad b. Ishaq, from a certain scholar, who said,'Heraclius said to Dihya b. Khalifa al-Kalbi, when the latter brought him theletter from the Messenger of God (SAAS), "I swear by God, I know well thatyour leader is a prophet sent by God and that he is the one whom we have beenawaiting and whom we find mentioned in our scripture. But I fear for myselffrom the Byzantines; if I did not, I would follow him. Go and see BishopSaghatir, and tell him about your leader. The Byzantines actually consider himmore highly and more persuasive than myself. See what he tells you."
"'Dihya went and told him what he had brought to Heraclius from theMessenger of God (SAAS), and informed him of what was the latter's message.Saghatir responded, "I swear by God, your leader is a prophet; we know himfrom his qualities and we find him with his own name in our scriptures."
'"He then went and exchanged black clothing he had been wearing for white.He took his staff and went out to address the Byzantines in the church. Hesaid, "Byzantines, a letter has reached us from Ahmad inviting us to God. Ibear witness that there is no god but God, and that Ahmad is His servant andmessenger." They attacked him immediately in unison, hitting him until theyhad killed him.
"'When Dihya returned and informed Heraclius what had happened, thelatter commented, "I told you! We fear for ourselves from them. And Saghatirwas more respected and effective in speaking with them than myself."'"
Al-Tabrani related, through Yahya b. Salama b. Kuhayl, from his father, fromcAbd Allah b. Shaddad, from Dihya al-Kalbi, who said, "The Messenger of God(SAAS) sent me with a letter to Caesar, leader of the Byzantines."
(The account continues) "Caesar was informed that there was a man at hisgate claiming to be an envoy from the Messenger of God (SAAS). Caesar wasdisturbed at this and ordered that the man be brought in. This was done; he hadhis bishops present with him."
(Dihya continued) "I gave him the letter which stated, 'In the name of God,the Most Merciful and Beneficent. From Muhammad, Messenger of God, toCaesar, leader of the Byzantines.' A nephew of Caesar's, tall, red-haired andblue-eyed, snorted in anger at this and said, 'Don't read out this letter today!He began it with himself and then wrote, "leader of the Byzantines" instead of"king of the Byzantines".'
"The letter was read to its end and Caesar ordered everyone out and sent forme. I went in and he asked me questions to which I answered. He then sent forhis bishop, their most prominent figure, a man whose opinion and statementswere influential, and when he read the letter, he said, 'By God, he is the prophetMoses and Caesar foresaw and whom we have awaited!' 'What do you adviseme?' Caesar asked. The bishop replied, 'As for myself, I believe and follow him.'T too know', Caesar commented, 'that he is genuine, but I can do nothing. If Idid, my kingdom would be lost and the Byzantines would kill me.'"
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On this subject, Muhammad b. Ishaq quoted Khaiid b. Yasar as relating thata Syrian elder said, "From what news he had heard of the Prophet (SAAS), andhaving decided to leave Syria for Constantinople, Heraclius assembled theByzantines and addressed them as follows, 'Byzantines, I have certain issues Iwish to present to you. Tell me what are your wishes regarding them.'
"They asked what they were and he went on, 'You will know, by God, thatthis man certainly is a prophet who has been sent. We find him to have thosequalities by which he has been described to us (before); let us proceed and followhim and thus find peace in this world and the next.'
"They replied, 'But then we would be under the control of the Arabs; and weare more numerous, powerful and have a more extensive domain than they do!'
"He continued, 'Let us pay him the jizya, the poll-tax, every year. That willrelieve pressure on me from him and by what I give him I will be spared possiblewarfare.'
"They responded, 'Why should we give to the despised and powerless Arabstax money they would take from us, when we are the more numerous, have amore powerful nation and a larger domain? No, by God, we'll absolutely neverdo that!'
"'Well then,' Caesar suggested, 'let's make peace with him by my givinghim Suriyya, while he leaves me the land of al-Sham.' He explained that Suriyyaconsisted of Palestine, Jordan, Damascus and Hims, up to al-darb™ while thelands beyond al-darb constituted al-Sham.
"They objected, 'Why should we give him Syria when you know well that itis the very navel of al-Sham! We'll never do that!'
"When they refused, he asked them, 'Do you think, by God, that you'll havedefeated him if you defend yourselves from him in your towns?'
"He then rode away on his mule, eventually looking down upon al-darband approaching the land of al-Sham. He then said, 'Peace be upon you, landof Suriyya; this is my farewell greeting.' He then hurriedly returned toConstantinople. But God knows best."
An Account of the dispatch by the Messenger of God (SAAS)of a message to the King of the Christian Arabs in Syria,
Ibn Ishaq stated, "The Messenger of God (SAAS) then sent Shuja( b. Wahb,brother of Banu Asad b. Khuzayma to al-Mundhir b. al-Harith b. Abu Shimral-Ghassani, the governor of Damascus."
94. Lane, in his Lexicon states, "The Arabic name of the ancient Derbe, near the Cilician Gates,which were the chief mountain pass, from the direction of the countries occupied by the Arabs,into the territory of the Greek (sic) Empire." Derbe lay some 100 miles due east of Tarsus, some120 miles north of Cyprus, well inside the boundaries of present-day Turkey, c.f. Guillaume(op. cit. p.657).
364
THE LIFE OF THE PROPHET MUHAMMAD
Al-Waqidi stated, "He wrote a letter to take with him that said, 'Peace beupon him who follows the true path and believes in Him. I invite you to believein God alone, and without associate who will preserve your kingdom for you.'
"When Shujac b. Wahb arrived, he read it (to the king) who responded, 'Whois it who would take my kingdom away from me? I will go to him.'"
An Account of the delegation the Messenger of God (SAAS)sent to Chosroe, King of the" Persians.
Al-Bukhart related, from a hadith of al-Layth, from Yunus, from al-Zuhri,from <Ubayd Allah b. <Abd Allah b. OJtba, from Ibn <Abbas (who said), "TheMessenger of God (SAAS) sent his message with an envoy to Chosroe withorders that he deliver it to the governor of al-Bahrayn. The governor forwardedit to Chosroe who tore it into shreds after he had read it.
"And P5 believe that Ibn al-Musayyab said, 'The Messenger of God (SAAS)cursed them, saying, 'May they be completely torn into shreds!"'
<Abd Allah b. Wahb quoted al-Zuhri, from Yunus, as saying, "cAbd al-Rahmanb. al-Qari related to me, that the Messenger of God (SAAS) climbed the minbarone day to make an address and gave praise and thanks to God, spoke the shahada,then said, 'I wish to send some of you forth to foreign kings; do not disputeamong yourselves about me as Banu Israeli did about Jesus, son of Mary. '
"The muhajirin said, 'O Messenger of God, we would never disagree aboutyou over anything; order us to go forth.'
"He then dispatched Shujac b. Wahb to Chosroe who had his palace decoratedand assembled the dignitaries of Persia. He then brought in Shujac b. Wahb.When he entered, Chosroe ordered that the letter be taken from him, but Shujacb. Wahb told him, 'No; I will hand it only to you, as the Messenger of God(SAAS) ordered me.' Chosroe had him brought forward and Shujac then gavehim the letter.
"Chosroe called for one of his scribes, a man from al-Hlra, who read it to him.It said, 'From Muhammad, servant and Messenger of God, to Chosroe, leaderof Persia.' It angered Chosroe that the Messenger of God (SAAS) had begun theletter with a reference to himself, and he shouted in anger and tore up the letterbefore he learned what it said. He then had Shuja* b. Wahb taken outside.
"Having seen what he had, Shujac mounted his camel and left, saying, 'Well,I swear, I don't care which of the two routes I am on, since I did deliver theletter from the Messenger of God (SAAS).'
"When the force of his anger had abated, Chosroe sent for Shujac to go into him. They searched but he could not be found. He was sought for as far asal-Hira, but he had gone on ahead.
95. Presumably it is 'Ubayd Allah b. cAbd Allah b. tUtba who is quoted here.
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"When Shujac went in to tell how Chosroe had behaved and how he had tornup the letter, the Messenger of God (SAAS) said, 'May Chosroe tear up hiskingdom!'"
Muhammad b. Ishaq narrated, from cAbd Allah b. Abu Bakr, from Abu Salama,that the Messenger of God (SAAS) sent out cAbd Allah b. Hudhafa with hismessage to Chosroe. When he read it, he tore it into shreds. When news of thisreached the Messenger of God (SAAS) he said, "May he tear up his kingdom!"
Ibn Jarir stated that Ibn Hamld related to him, quoting Salama, quoting IbnIshaq, from Yazid b. Abu Habib, who said, "He dispatched cAbd Allah b. Hudhafab. Qays b. cAdi b. Sa^d b. Sahm to Chosroe, son of Hurmuz, the king of Persiawith a message saying, 'In the name of God, the Most Merciful and Beneficent.From Muhammad, Messenger of God, to Chosroe, leader of Persia. Peace be uponthose who follow the guidance, believe in God and His messenger and bearwitness that there is no god but God who is unique and without associate, andthat Muhammad is His servant and His messenger. I call upon you with God'sinvitation. I am God's messenger to all people, to warn all who live that the word(of God) bears witness against all unbelievers. If you accept Islam, you will besecure; if you refuse, then the sin of Magus% will be upon you.'
"When he had read this, Chosroe ripped it up, saying, 'How dare he write thisto me when he is my slave!'
"Chosroe then wrote to Badham, his governor over Yemen, saying, 'Dispatchtwo strong men of yours to this man in Hijaz to bring him to me.'
"Badham then sent off Qahraman, a scribe adept in Persian writing, alongwith a Persian named Kharkhara, carrying a message to the Messenger of God(SAAS) ordering him to accompany them to Chosroe. And he told Abadhaway,'Go into this man's country, talk to him and bring me news of him.'
"The two men left and when they reached TaJif, they found there a man ofQuraysh whom they questioned about the Messenger of God (SAAS). He toldthem, 'He is in Medina.' The people of Ta'if- and Quraysh too - welcomed thetwo men joyfully. They told one another, 'Rejoice! Chosroe, the King of Kings,is going after him! We'll be rid of him!'
"They left and when they reached the Messenger of God (SAAS) Abadhawaytold him, 'The Shahinshah and King of Kings Chosroe wrote to King Badhamordering him to send to you those who would conduct you to him. He has sentme to you for you to leave with me. If you do so, a message will be sent on yourbehalf to the King of Kings that will be to your advantage and will protect youfrom him. If you refuse, then you know his reputation. He will destroy you andyour people and lay waste to your country.'
"The two men then entered to see the Messenger of God (SAAS). They hadshaved off their beards but left their moustaches intact. He hated the sight of them
96. "Al-Magus" applies to the followers of Zoroaster, a Persian self-styled prophet who lived inthe last millennium before Christ.
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and asked, 'Poor fellows! Who told you to do that?' They replied, 'It was ourLord' - meaning Chosroe. The Messenger of God (SAAS) commented, 'Well,my Lord ordered me to spare my beard but cut off my moustache!' He then toldthem, 'Leave now and come back to me tomorrow.'
"Then news came to the Messenger of God (SAAS) from heaven thatGod had empowered Chosroe's son Shlrawayh to kill his father. And onsuch-and-such a night of such-and-such a month Shlrawayh did attack andkill his father.
"The Messenger of God (SAAS) called in the two men and told them of this.They responded, 'Do you know what you are saying? We don't hate you so muchas that! Shall we write to King Badham about you regarding this?' 'Yes,' hereplied. 'Do tell him this from me. Say to him, "My faith and my power willattain that reached by Ghosroe and will ultimately encompass all creatures." Tellhim, "If you accept Islam, I will award you the land beneath your feet and makeyou and your sons kings over your people."'
"He then presented to Kharkhara a belt decorated with gold and silver that aking had given to him. The men left, returned to Badham and told him their news.He told them, 'I swear by God, those are not the words of a king; I see the manto be a prophet as he claims. Let it be as he said, for if it turns out as he predicted,he is indeed a prophet sent by God: Otherwise we will reconsider what to do.'
"Soon thereafter, a letter arrived from Shlrawayh which said, in part, 'Ihave killed Chosroe. I did so because of the anger in Persia at his killings of hisnobility and having them stabbed in their mouths. When this letter reachesyou, require those under your charge to give obedience to me. And ensureimmediately that no attack is made against that man about whom Chosroe wroteto you, until you receive my order about him.'
"When this letter from Shlrawayh reached Badham, he said, 'This mancertainly is a Messenger of God.' He then accepted Islam, as did all other Persiansin Yemen.
"Badhawayh said to Badham, 'I never spoke to anyone I found more awe-inspiring.' Badham asked him, 'Did he have armed guards with him?' 'No,' hereplied."
Al-Waqidi, may God have mercy on him, stated, "The assassination of Chosroeby his son Shlrawayh took place during the night of the 13th of Jumada al-Akhira,7 ah at 6 o'clock."
I note that there is poetry saying that his death occurred in a haram, a sacrosanct,month, as follows,
"They killed Chosroe during the night of the sacrosanctmonth; he passed away and was accorded no shroud."
And an Arab poet57 spoke the verses,
97. These verses are ascribed in Vol. 1 p.33 above to Khalid b. Hiqq al-Shaybanl.
367
"And there was Chosroe, sliced up by his sons withswords as if he were meat.
On one day fate brought him to term; is not there aterm for every pregnant mother?"
The hafiz al-Bayhaql narrated from a hadlth of Hammad b. Salama, fromHamid, from al-Hasan, from Abu Bakra, that a Persian came to the Messengerof God (SAAS) and that the latter told him, "This night my Lord has killedyour lord."
(The narrator continued) "And when the Messenger of God (SAAS) was toldthat Chosroe's daughter had been appointed to succeed him, he commented, 'Nopeople governed by a woman will prosper,'"
Al-Bayhaqi also said, "It is related in a hadlth from Dihya b. Khalifa that whenhe returned from visiting Caesar, he found emissaries from Chosroe meetingwith the Messenger of God (SAAS). This was because Chosroe had sent athreatening message to the governor of San'a5 asking him, 'Can't you rid me ofthis man who has appeared in your land and has asked me to accept his religion?Tate care of him, or I will of you!'
"And so the governor sent envoys to him who received the response fromthe Messenger of God (SAAS), 'Notify him that my Lord has killed his lordtonight.' They found it to be as he said.
"And Da'ad b. Abu Hind related much the same, from {Amir al-Sha'bi."
Then al-Bayhaqi narrated through Abu Bakr b. (Ayyash, from Da'ud b. AbuHind, from his father, from Abu Hurayra, who said, "Sa^ went to the Messengerof God (SAAS), who said, 'I see some news from Sacd's face!' Sa^ then said,'Messenger of God, Chosroe is dead!' He (the Messenger of God (SAAS))commented, 'God curse Chosroe! The first people destroyed will be the Persians,and then the Arabs!'"
I note that it is clear that the Messenger of God (SAAS) first told this tothe two envoys of Chosroe who had come to him on behalf of the governor ofYemen, Badhan. Then the news came of the accuracy of the statement of theMessenger of God (SAAS), Sacd being the first to hear it. And so he then cameto the Messenger of God (SAAS) and told him of this accuracy. Al-Bayhaqi, mayGod have mercy on him, thus gave this account.
Al-Bayhaqi narrated through more than one line, from al-Zuhri, as follows,"Abu Salama b. <Abd al-Rahman informed me that it had reached him that whileChosroe was in his palace reception chamber a petitioner was brought - or sent- to him, seeking his rights and to his great surprise a man walked up bearing astaff, saying, 'Chosroe, will you accept Islam before I break this staff?' Chosroeanswered, 'Yes; don't break it!' The man turned and left. When he had gone,Chosroe sent to his chamberlain and asked, 'Who permitted this man access tome?' The replied, 'But no one went in to see you.' 'You lie!' he insisted. He wasangry and threatened them, then left them.
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"When the new year came, the man returned, carrying the staff. He said,'Chosroe, will you accept Islam before I break this staff?''"Yes; don't break it,' he agreed.
"When the man had left, he called for his chamberlain and questioned him ashe had the first time.
"Next year back came that man carrying the staff. He asked Chosroe, 'Willyou accept Islam before I break this staff?' 'Don't break it! Don't break it!' Chosroeasked. But the man did break it. And thereupon God destroyed Chosroe."
Imam al-Shaftf stated that Ibn Uyayna informed him, from al-Zuhri, fromSacid b. al-Musayyab, from Abu Hurayra, that the Messenger of God (SAAS)said, "When Chosroe perishes, there will be no Chosroe after him; and whenCaesar perishes, there will be no Caesar after him. And, I swear by him whoholds my soul in His hands, their treasures will be spent in God's cause."
Muslim gave this from a hadith of Abu 'Uyayna, and both of these quoted itas a hadith from al-Zuhri.
Al-Shafiei stated, "(It is said that) When the letter from the Messenger ofGod (SAAS) was brought to Chosroe, he tore it up and the former commented,'May his kingdom be torn up!' But we maintain that Chosroe honoured theletter from the Messenger of God (SAAS) and placed it in musk'8 and that whatthe Messenger of God (SAAS) said was, 'May his kingdom be preserved!'"
Al-Shafi*! and other scholars say that when Arabs, some of whom havingaccepted Islam, went out on merchant ventures to Syria and Iraq, they wouldcomplain to the Messenger of God (SAAS) of their fear of the kings of thosetwo countries. And he would respond, "When Chosroe perishes, there will be noChosroe after him; and when Caesar perishes, there will be no Caesar after him."
He (al-Shafi1!) stated, "And the kingdom of the Chosroes did indeed dieout completely, and that of Caesar and Syria also ended completely, even thoughin general their reign persisted. This was grace to the prayer spoken for themby the Messenger of God (SAAS) when they honoured his letter. But Godknows best."
I note that in this there is a fine announcement that the rule of the Romanswill never return to Syria.
The Arabs used to use the term Qaysar, "Caesar", to denote the Roman whoruled Syria, along with the (Arabian) peninsula. The term Kisra, "Chosroe", wasapplied to whomever ruled the Persians, al-Najashi, "the Negus", to the rulerof Abyssinia, al~Muqawqis for the ruler of Alexandria, Far^n, "Pharoah" forwhomever ruled Egypt as an unbeliever, and Batlaymus (Ptolemy), for the rulerof India. They also accorded other generic titles; we have mentioned theseelsewhere.5" But God knows best.
98. Presumably to perfume and preserve it.
99. Vol. II, above, p.26.
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Muslim related, from Qutayba and others, from Abu cAwana, from Simak,from Jabir b. Samra, who said, "The Messenger of God (SAAS) stated, 'A groupof Muslims will discover the treasures of Chosroe in the white fortress.'"
Asbat narrated, from Simak, from Jabir b. Samara, a hadith similar to thatand added, "I and my father were among them, and we acquired 1,000 dirhamsfrom that."
THE EMBASSY OF THE MESSENGER OF GOD (SAAS) TOAL-MUQAWQIS, RULER OF THE CITY OF ALEXANDRIA;HIS NAME WAS JURA YJ B. MINA THE COPT.
Ytinus b. Bukayr quoted Ibn Ishaq as stating, "Al-Zuhn related to me, fromcAbd Al-Rahman b. cAbd al-Qaii, that the Messenger of God (SAAS) sent Hatibb. Abu Balta'a to the Muqawqis, ruler of Alexandria. When Hatib delivered tohim a letter from the Messenger of God (SAAS) he kissed it, honoured Hatiband entertained him well. He then sent hira back to the Messenger of God(SAAS), dispatching to him with Hatib a ceremonial gown, a mule and saddleand two slave girls, one of whom became Ibrahim's100 mother. The other girl waspresented by the Messenger of God (SAAS) to Muhammad b. Qays al-cAbdi."AI-Bayhaqi related this also.
He then narrated through cAbd al-Rahman b. Zayd b. Aslam, from his father(who said) "Yahya b. cAbd al-Rahman b. Hatib related to him, from his father,from his grandfather, Hatib b. Abu Balta'a, who said, 'The Messenger of God(SAAS) sent me to the Muqawqis, the ruler of Alexandria. I took him a letterfrom the Messenger of God (SAAS), and he gave me accommodation in hishome and there I stayed with him. He then sent for me, having assembled hispatriarchs. He said, "I have questions for you and would like you to help me reachunderstanding." I replied, "Please ask." He said, "Tell me about your master; ishe not a prophet?" "He is indeed," I replied. "He is the Messenger of God.""Then why", he asked, "if he is so, why did he not curse his people, since theyevicted him from his country to another?" I replied, "Take Jesus, son of Mary;do you not bear witness that he was the Messenger of God?" "Yes, indeed I do,"he replied. "Well", I asked, "what about when his people took him and wantedto crucify him; could he not have cursed them and had God destroy them whenGod raised him up to the earthly heaven?" He replied, "You are a wise man whohas come from a wise man. These are presents I am dispatching with you toMuhammad. And I am sending with you a guard who will conduct you to yoursafe haven."
"'He presented to the Messenger of God (SAAS) three slave girls, includingone who was the mother of Ibrahim, son of the latter. One girl the Messenger ofGod (§AAS) presented to Hassan b. Thabit, the ansari. He also sent some of histreasures to him.'"
100. The son of the Prophet (SAAS).
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Ibn Ishaq recounted that he presented four girls to the Messenger of God(SAAS), one of whom was Mariya, Ibrahim's mother. Another was Sirin, whomhe gave to Hassan b. Thabit; to him she bore cAbd al-Rahman b. Hassan.
I note that among these presents was a black eunuch named Ma^bur, a pair ofplain black slippers, and a white female mule named al-Daldal.
This Ma'bur was a eunuch. At first no one knew this, so when he began goingin to Mariya, as had been his habit in Egypt, people gossiped. They did not knowthe truth of the matter, that he was a eunuch. Eventually someone noted thathe was the one the Messenger of God (SAAS) ordered cAll b. Abu Talib to kill,but he let him go when he found him to be a eunuch. The hadith relating thisis contained in the sahih collection of Muslim, with a line of transmissionthrough Hammad b. Salama.
Muhammad b. Ishaq stated, "The Messenger of God (SAAS) sent Salit b.cAmr b. cAbd Wudd, brother of Banu (Amir b. Lu'ayy, to Hawdha b. cAli, leaderof al-Yamama. He sent al^Ala* b. al-Hadrami to Jayfar b. al-Jalandi and cAmmarb. al-Jalandi, both of Azd, rulers of Uman."
THE EXPEDITION TO DHO AL-SALASIL
The hafiz al-Bayhaqi related it here, before the account of the conquest (ofMecca). His line of transmission leads through Musa b. Uqba and Urwa b.al-Zubayr, both of whom said, "The Messenger of God (SAAS) sent cAmr b.al-cAs to Dhu al-Salasil in the Syrian uplands, in territory of Ball and cAbd Allahand those of Quda'a allied to them."
Urwa b. al-Zubayr stated, "Banu Ball were uncles of al-eAs b. Wa?il. Whenhe travelled there, he was afraid at the large numbers of the enemy. So hesent word to the Messenger of God (SAAS) asking for reinforcements. TheMessenger of God (SAAS) assigned the first muhajirin; Abu Bakr and Umarvolunteered, along with a group of muhajirin leaders, may God be pleased withthem all. The Messenger of God (SAAS) appointed Abu (Ubayda b. al-Jarrah astheir leader."
Musa b. Uqba stated, "When they reached cAmr, he told them, 'I am yourleader; it was I who sent to the Messenger of God (SAAS) to seek reinforcements.'The muhajirin replied, 'No; you are leader of your men, while Abu tUbayda isin command of the muhajirin.' cAmr insisted, 'No; you're just reinforcementsprovided to me.'
"When Abu Ubayda, who was a man of fine disposition and easy-goingnature, said, 'You know, <Amr, that the last instruction he gave me was to say,'When you reach your comrade, obey him.' If you disobey me, then I will obeyyou.' Abu tUbayda gave the leadership over to cAmr b. al-cAs."
Muhammad b. Ishaq stated, "Muhammad b. <Abd al-Rahman b. £Abd Allahb. al-Husayn al-Tamimi related to me, 'The Messenger of God (SAAS) sent
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cAmr b. al-cAs to bring the Arabs into Islam.101 This was because the mother ofal^As b. Wa>il was from Banu Bali. And so the Messenger of God (SAAS) senthim to them, for he would therefore be at ease with them. When he arrived at awell in Judham territory known as al-Salasil — this expedition being known bythat name — he became concerned. And so he sent to the Messenger of God(SAAS) for reinforcements. The latter sent him Abu Ubayda b. al-Jarrah alongwith the first muhajirin, among whom were Abu Bakr and cUmar. When hedispatched Abu cUbayda, he told him, "Do not quarrel."
"'Abu (Ubayda then set forth and when he arrived, cAmr said to him, "Youhave merely come to reinforce me." Abu cUbayda said, "No; but I will do myduty, as you will."
'"Abu <Ubayda was a mild and easy-going man. 'Amr told him, "I insist; youare my reinforcements." Abu <Ubayda replied, "cAmr, the Messenger of God(SAAS) told me, 'Do not quarrel' So even if you disobey me, I will obey you."cAmr told him, "Well, I am your commander, and you are my reinforcement.""So be it," he replied.
"'And cAmr went and led the prayers with the men.'"
Al-Waqidi stated that Rabl'a b. HJthman related to him, from Yazid b. Roman,that when Abu Ubayda reached cAmr b. al-cAs they totalled 500 men and travelledon day and night into Bali territory, overrunning it as they went. Whenever theyarrived at some settlement, they were told that those who had been there haddispersed on hearing of their approach. Eventually they reached the furthest partof the territory of Bali, ^dhra and Balqln. There they finally encountered a smallforce with which they briefly fought, engaging in exchanges of arrows. {Amir b.Rabl^ suffered a wound in his arm. The Muslims attacked and defeated theenemy, who dispersed and fled. cAmr plundered the area for a few days, hearingnothing of any enemy force being gathered, and receiving no information wherethey had gone. He sent out his cavalry to bring in sheep and camels whichthey slaughtered, but they captured nothing more; there were no spoils to bedistributed.
Abu Da'ud said that Ibn al-Muthanna related to him, quoting Wahb b. Jarir,quoting his father, (who said), "I heard Yahya b. Ayyub relate from Yazid b. AbuHabib, from Imran b. Abu Anas, from cAbd al-Rahman b. Jubayr, from (Amr b.al-(As, who said, 'I involuntarily discharged semen on a very cold night duringthe expedition to Dhu al-Salasil. I was afraid that if I were to wash, I wouldperish. So I performed the ablutions with sand, then performed the morningprayers with my men. They later reported that to the Messenger of God (SAAS).God asked, "cAmr, did you really pray with your men while in a state oijunub,ritual impurity?" I then told him what had prevented me from washing myself
101. The Arabic printed text notes that Ibn Hisham's version of Ibn Ishaq substitutes "intoSyria" for "into Islam".
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and said, "I heard God say, 'Do not kill yourselves; God is compassionatetowards you'" {surat al-Nisa?; IV, v.29). The Messenger of God (SAAS) laughedand said no more.'"
Muhammad b. Salama related to us, quoting Ibn Wahb, quoting Ibn Lahi'aand (Amr b. al-Harith, from Yazld b. Abu Hablb, from clmran b. Anas, fromcAbd al-Rahman b. Jubayr, from Abu Qays, the freed-man of cAmr b. aI-cAs.- who had been on an expedition, and related the hadith similarly. He said, "Hewashed under his thighs, performed the ablutions for prayer and prayed with therest." He then related approximately the same as above, but he did not refer tohaving cleaned himself with sand.
Abu Da'ud stated, "This anecdote is related from al-Awzaci, from Hassan b.cAtiyya, who said in it that he cleaned himself with sand."
Al-Waqidi stated, Aflah b. Sacid related to me, from Abu cAbd al-Rahman b.Raqish, from Abu Bakr b. Hazm, who said, "While away on an expedition, cAmrb. al^As involuntarily discharged semen during a night of exceeding cold. Heasked his men, 'What do you think? I had a discharge, but if I wash, I'll die!' Hehad water brought and did perform the ablutions, washing his private parts andcleaning himself with sand. He then went on and performed the prayer with therest. cAwf b. Malik was sent on ahead to report. He said, 'I reached the Messengerof God (SAAS) in the pre-dawn, while he was praying in his home. I greetedhim and he said, "You're cAwf b. Malik?" I said I was and he said, "The one whoslaughters camels?" I said yes, and he added nothing more. He then asked,"Well, tell me the news." I made a report to him on our expedition and ofthe disagreement between Abu Ubayda and cAmr, and how Abu cUbayda hadsubmitted to cAmr. The Messenger of God (SAAS) commented, "May God bepleased with Abu Ubayda b. al-Jarrah!"
" 'I then told him that cAmr had prayed with the men while he was in a stateof junub, and that even though he had water, he had only washed his private partsin performing the ablutions. The Messenger of God (SAAS) remained silent,
" 'When cAmr returned, the Messenger of God (SAAS) asked him about hisperformance of the prayer and he related it to him, commenting, "I swear byHim who sent you with the truth, that if I had washed completely, I would havedied; I never experienced cold like that. And the Almighty had said, 'Do not killyourselves; God is compassionate towards you.'"
'"The Messenger of God (SAAS) laughed; and we have not heard that hemade any comment.'"
Ibn Ishaq stated, "Yazld b. Abu Hablb quoted cAwf b. Malik a!-Ashjaci as saying,'I was present on the expedition to Dhu al-Salasil sent out by the Messengerof God (SAAS) under cAmr b. aMAs. I went in the company of Abu Bakr andUmar. We passed by some people who had slaughtered some camels but did notknow how to cut them up properly. I was a proficient butcher, so I told them,"If you will give me a tenth share, I'll divide it up between you." They agreed
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and so I took a sharp knife and cut it up, right then and there. I took a portionfor myself and carried it off to my companions and we cooked and ate it. AbuBakr and 'Umar then asked, "Where did you get this meat, cAwf?" I told themand they said, "By God, you did not do well to feed us this!" Then they aroseand brought back up the food from their stomachs.
"'When we set off for home from that trip, I was the first to reach theMessenger of God (SAAS), as he was praying in his house. I greeted him,al-salamu lalayka, '"peace be upon you', Messenger of God!" He responded,"You're <Awf b. Malik?" "Yes, indeed I am, I swear." "The one who did thebutchering?" he asked, but made no further comment.'"
Muhammad b. Ishaq related it thus, from Yazid b. Abu Habib, from <Awfb. Malik, and the hadith is missing links in its chain of transmission and is,moreover, mucdal, "enigmatic".
The hafiz al-Bayhaql stated, "Ibn Lahica and Sacld b. Abu Ayyub related thisfrom Yazid b. Abu Habib, from Rabl'a b. Laqlt, from Malik b. Zuhdum fromcAwf b. Malik. I believe he (<Awf) related it as above except for his using thewords, 'I offered it to ^mar; he asked me about it, and I told him. He then said,"You have accelerated your reward!" and he did not eat it.'"
He then narrated it similarly from Abu TJbayda and in that version made nomention of Abu Bakr. It ends approximately as above.
The hafiz al-Bayhaql stated that Abu 4Abd Allah al-Hafiz and Abu Sa'ld b. AbucAmr informed him as follows, "Abu al~£Abbas Muhammad b. Ya'qub al-Asammrelated to us, quoting Yahya b. Abu Talib, quoting £Ali b. cAsim, quoting Khalidal-Hadhdha3, from Abu 'Uthman al-Nahdi (who said), 'I heard cAmr b. al-cAs say,"The Messenger of God (SAAS) sent me forth in command of the army sent toDhu al-Salasil. Among us were Abu Bakr and Umar. I told myself that he wouldonly have given me command over Abu Bakr and 'Umar because of some very highregard he had for me. So once I went to him, sat down before him and asked,'Messenger of God, who is your favourite person?' "A'isha,' he replied. 'I wasn'tasking you about your family,' I told him. 'Then it would be her father,' he replied.'Who after that,' I enquired. £cUmar,' he replied. I went on asking until he hadmentioned a number of men. Then I told myself that I had better stop asking!"'"This hadith is given in both sahih collections through Khalid b. Mahranal-Hadhdha5, from Abu TJthman al-Nahdi, his name being cAbd al-Rahman b.Mul. (The latter said), "cAmr b. al-'As related to me that the Messenger of God(SAAS) sent him out in command of the army to Dhu al-Salasil. (cAmr said), 'Iwent to him and asked, "Which person do you like best?" "cA'isha," he replied."And from the men?" I enquired. "Her father," he said. "Who then?" I asked."Then cAmr b. al-cAs," he answered. He went on to enumerate various othermen.'"
This is the text given by al~Bukhari. In one account cAmr is quoted as saying,"I fell silent, fearing that he would place me last!"
374
THE LIFE OF THE PROPHET MUHAMMAD
THE EXPEDITION OF ABO '-UBAY DA TO THE SEA COAST.
Imam Malik quoted Wahb b. Kaysan as stating that Jabir said, "The Messengerof God (SAAS) sent out an expedition towards the coast; in command heappointed Abu cUbayda b. ai-Jarrah. The force consisted of 300 men. And I wasone of them.
"Having travelled part of the way, our food supply became depleted. Abu^bayda ordered all the remaining food to be gathered together. The foodconsisted of dates. He would distribute a very little of it to us each day untileventually all we received was one date per day. I asked him, 'What good is onedate?' He replied, 'You'll find out when it has run out!'
"At last we arrived at the sea where we found a whale as big as a hillock. Thearmy ate from it for 18 days; then Abu cUbayda ordered that two of its ribs beset up. He then had his mount saddled and he passed beneath them withouttouching them."
This anecdote is given in both sahih collections from a hadith of Malik insimilar form.
It is also included in both sahih collections through Sufyan b. ^Uyayna, fromcAmr b. Dinar, from Jabir, who said, "The Messenger of God (SAAS) sentus out with a force of 300 mounted men, our commander being Abu 'Ubayda b.al-Jarrah. We were to look for caravans belonging to Quraysh. We were overcomeby intense hunger, so that we were forced to eat al-khabat, 'tree leaves'. The armytherefore became known as the khabat army. Then a man slaughtered 3 camelsthen 3 more and yet 3 more. Ultimately Abu cUbayda forbade him from doingthis. Then the sea cast up a creature called an '•anbar, a sperm whale. We ate ofit for half a month and we grew fat and our bodies became healthy."
He then went on to relate about the ribs. The reference here to lookingfor caravans belonging to Quraysh indicates that this expedition occurred beforethe truce of al-Hudaybiyya. But God knows best. The man in the anecdote whobutchered the camels was Qays b. Sa^ b. cIbada, may God be pleased withhim.
The hafiz al-Bayhaqi stated that Abu Bakr b. Istiaq narrated to him, quotingIsmacll b. Qutayba, quoting Yahya b. Yahya, quoting Abu Khaythama—he beingZuhayr b. MuJawiya - from Abu al-Zubayr, who quoted Jabir as saying, "TheMessenger of God (SAAS) sent us out on an expedition under the command ofAbu cUbayda to seek caravans belonging to Quraysh. He provisioned us withleather bags full of dates; that was all we had. Abti <Ubayda would ration themout one by one.
"I (Abu al-Zubayr) asked Jabir, 'What did you do with them?' He replied, 'Wewould chew on them like the children do, then we would drink water with them,and that would last us all day until the night. We also would knock down leaveswith our sticks, pour water over them and eat them.
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" 'We went to the sea coast and there on the beach something as big as a sanddune was cast up. When we approached it, we found it to be a creature called ancanbar, a sperm whale. Abu ^bayda first said that it was dead.102 But he then said,"No; after all, we are messengers on behalf of the Messenger of God (SAAS),and pursuing God's cause. You are forced to do so; eat it." So we ate off it for amonth, all 300 of us, and put on weight again. We would ladle the fat out of itseye sockets with leather bottles and cut meat off it the size of a bull. Abu cUbaydatook 13 of us and sat them in its eye. He also took one of its ribs, stood it upright,saddled the biggest of his camels and passed under it. We provisioned ourselveswith strips of its meat dried, and when we returned to Medina and went to theMessenger of God (SAAS) and told him this, he said, "It was bounty that Godbrought forth for you; do you have any of its meat you could give us to eat?" Andwe did send some to the Messenger of God (SAAS), and he ate it."'
Muslim related this from Yahya b. Yahya, and Ahmad b. Yunus and Da'udrelated it from al-Nufayli, all three of them deriving it from Abu KhaythamaZuhayr b. Mu'awiya al-Jacfl al-Kufl, from Abo al-Zubayr, Muhammad b. Muslimb. Tadrus al-Makki, from Jabir b. cAbd Allah the ansari.
Most of these texts require this expedition to have preceded the truce ofal-Hudaybiyya, However, we have given it here following the example of thehafiz al-Bayhaqi, may God have mercy on him. He positioned it following Mu'taand before the conquest. But God knows best.
After examining the Mu'ta expedition, Al-Bukhan related that of Usama b.Zayd to al-HaraqSt of (Banu) Juhayna. He stated that cArnr b. Muhammad relatedto him, quoting Hushaym, quoting Husayn b. Jundub, quoting Abu Zubyan,who said, "I heard Usama b. Zayd say, 'The Messenger of God (SAAS) sent usout against al-Haraqa; we attacked them in the morning and defeated them. I andan ansari chased after one of their men and when we caught up with him, he saidLa Ilaha ilia Allah, "there is no god but God". At this the ansari stopped, but Istabbed at him with my spear until I had killed him. When we returned home,this reached the Messenger of God (SAAS) and he asked me, "Usama, did youreally kill him after he had said, La Ilaha ilia Allah}" "He was only trying to savehimself," I replied. But he kept on asking me the same question until I wished Ihad not accepted Islam before that incident.'"
We have quoted and discussed this kadith heretofore.
Al-Bukhan then went on to narrate the hadith of Yazid b. Abu cUbayd, fromSalama b. al-Akwa*, who said, "I participated in seven military expeditions withthe Messenger of God (SAAS) and fought also in nine others on which he sentus. On one we were commanded by Abu Bakr, and on another by Usama b.Zayd, may God be pleased with both."
102. Muslims are prohibited from eating the flesh of an animal that has not been slaughtered inaccord with Islamic practice and after the invocation of God's name over it.
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At this point the hafiz al-Bayhaqi recounted the death of the Negus, the ruler ofAbyssinia, in a state of being Muslim, the announcement of his death to theMuslims being made by the Messenger of God (SAAS), and the latter's prayerfor him.
It was narrated through Malik, from al-Zuhrl, from Sa<ld b. al-Musayyab,from Abu Hurayra, that the Messenger of God (SAAS) announced the death ofthe Negus on the day he died, led the people to the mosque where he lined themup and that he then pronounced Allahu Akbar\ "God is Most Great", four times.
Both these authorities derive their accounts from a hadith of Malik and alsofrom a hadith of al-Layth, from "Uqayl, from al-Zuhri, from Sacld and AbuSalama, from Abu Hurayra in similar terms.
They both also gave it from a hadith of Ibn Jurayj, from ^ta1, from Jabir, whosaid, "The Messenger of God (SAAS) said, 'Today a fine man died; pray forAshama.'"
These accounts have also been quoted and discussed heretofore; and all praisebe to God!
I note that it seems that the death of the Negus occurred a substantial timebefore the conquest (of Mecca). In the sahih collection of Muslim, it is said thatwhen he wrote to the foreign rulers, he also wrote to the Negus and that he wasnot a Muslim. Others, like al-Waqidi, claim that he was. But God knows best.
The hafiz al-Bayhaqi narrated through Muslim b. Khalid al-Zanjl, fromMusa b. 'Uqba, from his father, from Umm Kulthum, (who said), "When theProphet (SAAS) married Umm Salama, he told her, 'I have sent to the Negussome ounces of musk and a copper pot as presents, but I believe that he has died.I expect the presents to be returned to me. If that happens' - I believe he saidthis - 'then I will divide them between you.' Or he may have said, 'and they willbe yours'.
"And it was as the Messenger of God (SAAS) had said. The Negus did dieand the presents were returned. He then gave an ounce (of the perfume) toone of his wives and all the rest to Umm Salama."
THE GREA T CONQUEST OF MECCA. IT OCCURRED IN RAMADAN, 8 ah.
God, Almighty is He, made reference to it in several places in the Qur'an. Hestated, "Not equal among you are those who spent before the conquest, and didbattle; these are higher in rank than those who spent and fought thereafter. Butto all (of these) God has promised reward" (surat al-Hadid; LVII, v. 10).
He also stated, "When God's help comes and the conquest and you see peopleentering God's religion in droves, then celebrate with praise of your Lord andseek His forgiveness. He is indeed forgiving" (surat al-Nasr; CX, v. 1-3).
The cause of the conquest, following the truce of al-Hudaybiyya, was asMuhammad b. Ishaq stated. He said, "Al-Zuhrl related to me, from <Urwa b.al-Zubayr, who said that al-Miswar b. Makhrama and Mar wan b. al-Hakam both
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told him as follows, 'It was stipulated in the truce of al-Hudaybiyya that whoeverwished to enter into an alliance with Muhammad could do so, and that thosewishing to ally with Quraysh could also do that. Thereafter Khuza^a stated thatthey wished to be allied with the Messenger of God (SAAS) while Banu Bakrjoined with Quraysh.
" 'The truce remained in effect for some 17 or 18 months. But then Banu Bakrattacked Khuza'a at night at a well called al-Watir, close to Mecca. Quraysh,thinking that because it was night and that they would not be observed, assistedBanu Bakr by providing horses and weapons, and they fought along with themin order to express their hatred for the Messenger of God (SAAS).
" 'When the conflict between Khuza'a and Banu Bakr became intense, cAmrb. Salim rode off to the Messenger of God (SAAS) to tell him the news. He hadcomposed some verses on the subject and spoke these to the Messenger of God(SAAS) when he arrived,
"O Lord, I address Muhammad and invoke his father'spact with our ancient forebears.
You were as children and we as parents and then weaccepted Islam and never held back.
So Help the Messenger of God with a final victory, andcall for God's servants to come up as reinforcements
Including the Messenger of God, accoutred for war;when angry, his face becomes stern.
With an army broad as the sea and foaming; Qurayshhave broken their pacts.
They have destroyed their clear treaty with you andsent guards for me up on Mt. Kada.
They claim that I will not inspire (to help) yet theyare more lowly and fewer in number.
They attacked us at night while we slept at al-Watir,and killed us as we bowed in prayer."
'"The Messenger of God (SAAS) told him, "You have been helped, cAmr b.Salim!"
"'Soon a cloud passed overhead in the sky and the Messenger of God (SAAS)said, "This cloud is bringing aid to Banu Ka'b."
'"The Messenger of God (SAAS) then told his men to prepare for battle, buthe hid from them his destination. He asked God to blind Quraysh to news ofhim so that he could surprise them in their own territory.'"
Ibn Ishaq stated, "The reason for the trouble was that a man named Malik b.(Abbad, of Banu al-Hadrami, allied to al-Aswad b. Rizn, went out on a tradingtrip. When he was deep in Khuza'a territory, they attacked him, killed him androbbed him. Banu Bakr then attacked a man of Banu Khuza'i and killed him.Khuzaca, just before accepting Islam, had attacked the sons of al-Aswad b. Rizn
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al-Dili, Salma, Kulthttm and Dhu'ayb, leaders who were the pride of BanuKinana, and killed them at cArafa at the boundary rocks marking the sacred area.
"A man of al-DlI related to me that Banu al-Aswad b. Rizn, due to their highprestige, were paid double blood-wit in the pre-Islamic period, while Banu al-Dllreceived single blood-wit.
"While Banu Bakr and Khuzaca were engaged in this conflict, Islam camebetween them. When the agreement at al-Hudaybiyya was made, Banu Bakrmade a pact with Quraysh, as did Khuzaca with the Messenger of God (SAAS).Then the truce went into effect. But Banu al-Dll, (a clan) of Banu Bakr, used itto gain revenge from Khuzaca for the men killed. Nawfal b. Mu'awiya al-Dlli wentout at the command of their men; not all of Banu Bakr followed him, however.He attacked Khuza'a, killing one of their men, at al-Watlr, a well of theirs. Thesides then disengaged, then battled on. Quraysh supplied Banu Bakr withweapons and some of them participated in the fighting, using the dark of nightto conceal their identity, until eventually they forced Khuzaca inside the sacredterritory. Once inside it, Banu Bakr pointed out to Nawfal, 'We have entered thesacred territory! (Think of) your God! Your God!' He (Nawfal) then said anawful thing, 'There is no God today! Banu Bakr, gain your revenge! I swear by mylife that you steal within the sacred area, so can you not also gain your revenge?'
"Khuzaca took refuge in the house of Budayl b. Warqa0 in Mecca and in thatof a freed~man of theirs named RafK Al-Akhzar b. Luct al-Dili spoke thefollowing verses on this subject,
'Have the people of furthest Abyssinia learned that wedefeated Banu Ka^ with our arrow heads?
We imprisoned them in the home of the slave Rafi(, andalso with Budayl we kept them, inactive.
In the home of a base and passive man, once we hadsatisfied our anger by the use of our swords,
we confined them to their great distress, havingdescended upon them like a rain torrent from a mountaingully
Slaughtering them like goats, as if we were lions,slashing our swords into them.
They had wronged us and acted aggressively and were thefirst to murder at the sacred boundary,
So scared when attacked that they were like ostrichchicks, their flight blocked by Mt. Thawr.'
"Budayl b. cAbd Manat b. Saiama b. cAmr b. al-Ajabb, known as Budayl b. UmmAsram, answered him back with the following verses:
'A boastful people made a pact, but we have left themonly Nafil as their chief to assemble them.
Was it fear of the prime people, whom you disdain, thatyou went beyond al-Watir, panicking, not to return?
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Every day we favour those we protect by paying theblood-wit, but no one needs to favour us.
We attacked your homes at afTala'a with our swordsthat forestalled any complainer's blame.
We defended against the tribe's attack from all the wayfrom between Bayd and cAtud to the slopes of Mt. Radwa.
At the battle at al-Ghamlm cUbays retreated in haste;we terrified him by our brave chief.
Perhaps it was because the mother of one of you haddiarrhoea that you fled and we did not fight?
By God's house, you lie! You did not do battle; butwe left your affairs in confusion.'"
Ibn Ishaq stated that cAbd Allah b. Abu Salama related to him that theMessenger of God (SAAS) said, "You can expect to see Abu Sufyan come to youto re-establish the pact and extend its duration."
Ibn Ishaq stated, "Then Budayl b. WarqS* went with a group of Khuza'a tothe Messenger of God (SAAS) and told how they had been attacked and howQuraysh had joined with Banu Bakr against them. They then left and on theirway back, at 'Usfan, encountered Abu Sufyan. Quraysh had dispatched him tothe Messenger of God (SAAS) to reaffirm and extend the pact, since they werenow worried by what they had done.
"When Abu Sufyan met Budayl he asked him whence he had come, thinkingthat he had come from the Messenger of God (SAAS). Budayl replied that hehad been travelling in that valley and along the coast with Banu Khuzata. AbuSufyan thereafter went to where Budayl's camel had knelt and examined itsdroppings; he found it to contain date stones. He said, 'I swear, Budayl has beento Muhammad!'
"Abu Sufyan then made his way to Medina to the Messenger of God (SAAS),where he went in to see his own daughter, Umni Habiba. When he was aboutto sit on the rug of the Messenger of God (SAAS), she rolled it up. He thencommented to her, 'I wonder whether you consider this rug undesirable for meor me for it!' She replied, 'It is the rug of the Messenger of God (SAAS), andyou are a dirty polytheist! I won't have you sit on his rug!' He responded, 'Well,daughter, you've certainly turned out badly since you left me!'
"He then went to see Abu Bakr whom he asked to speak on his behalf with theMessenger of God (SAAS), but he refused. He next visited cUmar b. al-Khattaband spoke with him, but Vmar replied, 'Me intercede for you with the Messengerof God (SAAS)! I swear, if ants were all I had to fight you with, I'd do it!'
"Abu Sufyan then made his way to (the home of) cAll b. Abu Talib, wherehe also found Fatima, the daughter of the Messenger of God (SAAS). She wassitting playing with her son Hasan. Abu Sufyan said, '{All, you are the manclosest in relationship to me. I have come with a request and I don't want to leavedisappointed. Please intercede with the Messenger of God (SAAS) on my behalf.'
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He replied, 'I sympathize, Abu Sufyan, but once the Messenger of God (SAAS)has determined something, we just can't talk to him about it.' Abu Sufyan thenturned to Fatima and said, 'Muhammad's daughter, won't you have this sonof yours bring protection between our men so that he may then become the lordof all the Arabs till the end of time?' She replied, 'My son is not old enough tobring such protection, and no one could provide protection against the Prophet(SAAS).'
"Abu Sufyan then addressed cAli, 'I'm really in desperate circumstances; whatadvice can you give me?' 'All replied, 'I swear, I don't know what would helpyou. But you are chief of Banu Kinana. Why don't you arise in public, guaranteeprotection against them, then return home?' 'You think that might well do mesome good?' he asked. 'All replied, 'Well, I really don't, but that's all I think youcan do.'
"So Abu Sufyan stood up in the mosque and said, 'I guarantee protectionbetween our men,' He then mounted his camel and rode off. When he reachedQuraysh, they asked what he had accomplished. He reported how he had goneand visited Muhammad and spoken with him but had received no response, goneon to Ibn Abu Quhafa1" without avail, and then to HJmar whom he had foundvery antagonistic. He commented that he had found cAll the most sympatheticand reported that he had given him advice which he had followed, though withoutany expectation that it would prove useful. They asked what he had advised. AbuSufyan reported how cAli had advised offering protection, which he had done.They enquired whether the Prophet (SAAS) had approved that, and AbuSufyan said no. They commented that cAli had been toying with him and thatAbu Sufyan had gained nothing. He replied that he had not known what elseto do."
Al-Suhayli makes a useful addition to this account. He commented onFatima's words in this hadith, "No one gives protection against the Messenger ofGod (SAAS)". This contradicts what is in the hadith, "Their least powerful willgive protection for all Muslims". He stated that he reconciled both versions bysaying that the hadith refers to one who will grant protection to an individual ora few people only. As for Fatima's words, they refer to the giving of protectionto a large number of people upon whom the Imam has declared war; in such acase no one can offer protection. He (al-Suhayll) went on, "Sahnun and Ibnal-Majishawn both say, 'The protection that a woman grants is dependent uponthe permission given by the Imam, because of his (the Prophet's) words to UmmHani*, "We give protection to those you protect, Umm Hani5." This is also relat-ed from cAmr b. al-cAs and Khalid b. al-Walid. Abu Hanlfa said, 'The protec-tion granted by a slave is not valid.' Yet his statement, 'their least powerful willgive protection' requires inclusion of women and slaves. But God knows best."
Al-Bayhaql related through Hammad b. Salama, from Muhammad b. cAmr,from Abti Salama, from Abu Hurayra, who said, "Banu Ka'b spoke the following,
103. A name by which Abti Bakr was known.
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'O God, I appeal to Muhammad by the pact between hisfather and our forebears.
Give much help, may God give you guidance, and call forGod's servants to come in reinforcement.'"
Musa b. 'Uqba said with regard to the conquest of Mecca, "Then Banu Nufatha,of Banu al-Dil, attacked Banu Ka'b during the truce between the Messenger ofGod (SAAS) and Quraysh. Banu Ka<b were at peace with the Messenger of God(SAAS), and Banu Nufatha were at peace with Quraysh. Banu Bakr gave aid toBanu Nufatha whom Quraysh were aiding with weapons and men. Banu Mudlijkept withdrawn from them and honoured the pact they had made with theMessenger of God (SAAS). In Banu al-Dil there were two men who were theirchiefs, Salma b. al-Aswad and Kulthum b. al-Aswad. It is said that those whohelped them were Safwan b. Umayya, Shayba b. 'Uthman and Suhayl b. cAmr.
"Banu al-Dil made a raid against Banu cAmr and their dependants, includingtheir women, children and the weak. They fought them and forced them toseek refuge, ultimately making them withdraw to the home of Budayl b. Warqa0in Mecca.
"Riders from Banu Ka<b then went to the Messenger of God (SAAS) andtold him what they had suffered and the part that Quraysh had played in it.The Messenger of God (SAAS) told them to go back home and then to disperseinto the land.
"Abu Sufyan then left Mecca for the Messenger of God (SAAS), worried atwhat had happened. He said, 'Muhammad, strengthen the pact and extend itfor us.' The Messenger of God (SAAS) replied, 'That is why you have come?Has something bad happened?' 'God forbid! We are keeping to our pact and tothe truce of al-Hudaybiyya; we are not changing anything.'
"He then left the Messenger of God (SAAS) and went to Abu Bakr, to whomhe said, 'Review the pact and extend it for us.' Abu Bakr replied, 'My protectionis with the Messenger of God (SAAS). I swear by God, if all I had was ants tofight you with, I'd take their help against you!'
"He then went to "Umar b. al-Khattab and spoke to him. Umar replied,'Nothing new ever happened without God having created it and nothing wasever firmly set that God could not destroy, and nothing was ever cut asunder thatGod could not join together.' Abu Sufyan commented, 'May you be punishedbadly by a close relative!'
"He then went to see cUthman and when he had spoken to him, cUthman toldhim, 'My protection rests with that of the Messenger of God (SAAS).' AbuSufyan then pursued Quraysh nobles and spoke with them, but all said that theirpact was made with the Messenger of God (SAAS).
"When he despaired of their help, he went in to see Fatima, daughter of theMessenger of God (SAAS), and spoke with her. She replied, 'I'm just a woman.That is up to the Messenger of God (SAAS).' He told her, 'Then give ordersto one of your sons.' She replied, 'But they are just children; they couldn't
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grant protection.' 'Then speak to cAli,' he asked her. She replied, 'You talk tohim.'
"He did speak to cAli, who said to him, 'Abu Sufyan, none of the Companionsof the Messenger of God (SAAS) would ever act contrary to his wishes bygranting protection. You are the leader of Quraysh, their most important andpowerful figure. Give protection on behalf of your tribe.' 'Yes,' Abu Sufyanreplied. 'You speak the truth; I am as you say.' He then left and called out, 'Igrant protection. And, by God, I do not believe that anyone will betray me.'
"He then went in to see the Messenger of God (SAAS) and told him,'Muhammad, I have declared protection between the people and I don't thinkanyone will betray me by revoking my protection.' 'As ever you say, AbuHanzala,' he told him, and at that Abu Sufyan left.
"They claim, but God knows best, that the Messenger of God (SAAS) saidwhen Abu Sufyan had left, 'O God, close over their hearing and their seeingso that they only see us suddenly and only hear us too late.''
"Abu Sufyan returned to Mecca and there Quraysh asked him, 'Whathappened? Did you bring some letter or pact from Muhammad?' 'No, by God,'he replied. 'He refused me that. I watched his men closely and I never saw anypeople more obedient to a king who ruled them than they were to him. However,cAli b. Abu Talib told me to grant them protection without claiming it for myselfor my people. He told me I could do this without having it revoked by anyonebecause of my high status and leadership. I got up and made the announcement,then went in to tell Muhammad that I had done so; I told him that I did not thinkit would be revoked. He merely said it was I who was saying so.' Qurayshresponded, 'You have no reason to be pleased. You return with nothing of anyuse to you or us. cAh was merely toying with you! Your offer of protection wasinvalid and useless.'
"He then went in to see his wife and she told him the same. She exclaimed,'What a terrible envoy you are! You gained nothing at all.'
"The Messenger of God (SAAS) saw a cloud and commented, 'These cloudsare gently raining down victory for Banu Ka^!'
"The Messenger of God (SAAS) stayed there for that period that God wishedafter the departure of Abu Sufyan, He began equipping for battle. He told'A^sha that she should prepare his food, and to hide that fact.
"He then went out to the mosque, or for some other purpose, and Abu Bakrcame in to see cA5isha. He found her busy pounding and sifting wheat. AbuBakr asked her why she was preparing the food but she made no reply. 'Isthe Messenger of God (SAAS) preparing for battle?' he asked. She was stillsilent. He then asked, 'Is he going to attack the "yellow skins",' meaning theByzantines. She said nothing. He then said, 'Perhaps he is heading for Najd?'She was silent. 'Maybe he is heading for Quraysh then?' She said nothing.
"When the Messenger of God (SAAS) returned, Abu Bakr asked him,'Messenger of God, are you leaving on a campaign?' 'Yes,' he replied. 'Are you
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perhaps heading for the "yellow skins"?' 'No,' he replied. 'Then to Najd?' 'No,'he answered. 'So maybe you are going after Quraysh?' he suggested. 'Yes,' hereplied. Abu Bakr then said, 'But, Messenger of God, don't you have a validtruce with them?' 'Haven't you heard what they did to Banu Ka^?' he asked.
"Then the Messenger of God (SAAS) announced to everyone that there wasto be a campaign. At that Hatib b. Abu Balta'a wrote a message to Quraysh, butGod made His messenger (SAAS) aware of the letter."
He proceeded to relate the account that follows.
Muhammad b. Ishaq said that Muhammad b. Jacfar related to him, from'Urwa, from cA'isha, who said that Abu Bakr came in to see her while she wassifting wheat. Abu Bakr asked her, "What's this? Has the Messenger of God(SAAS) asked you to prepare supplies for a campaign?" "Yes", she replied, "toprepare for a campaign." "Where to?" he asked. "He did not tell us anything,except to make preparations."
Ibn Ishaq went on to say that the Messenger of God (SAAS) then made anannouncement to the people that he was going to Mecca. He ordered them toact seriously and to make preparations. He said, "O God, take away sight andinformation from Quraysh so that we may take them by surprise in their land."And so the people made their preparations.
(Ibn Ishaq went on) "Hassan b. Thabit spoke the following verses to arousethe people and to refer to the men killed by Khuza(a,
'It hurt me gready, even though I did not witness, asmen of Banu Ka'b were having their heads cut off in theMecca valley
By men who did not unsheathe their swords; and therewere many men killed who were unburied.
How I wish that my (poetry's) help, with its heat andhurt could harm Suhayl b. cAmr!
And §afwan, an old fellow who grunts from his arse;this is the time when war had been saddled for battle.
Do not feel secure, Ibn Umm Mujalid10* when war is fullyprepared for and about to break out.
But don't worry about it, for our swords will havetheir impact and death's door will open wide!"'
THE INCIDENT INVOL VING HA TIB B. ABU BALTA'-A.
Muhammad b. Ishaq stated that it was related to him by Muhammad b. Jatfar,from ^rwa b. al-Zubayr and others, from various of our scholars, that when theMessenger of God (SAAS) had decided to attack Mecca, Hatib b. Abu Balta'awrote to Quraysh informing them of how the Messenger of God (SAAS) wasabout to move against them. He gave the letter to a woman; Muhammad b. Jacfar104. A reference to 'Ikrirha, Abu Jahl's son.
384
THE LIFE OF THE PROPHET MUHAMMAD
claimed her to have been of Muzayna, while others maintained that she was Sara,a freed-woman of someone from Banu cAbd al-Muttalib. He paid her to take itto Quraysh and she placed it on her head, tied it up in her hair and left with it."
Ibn Ishaq went on, "News came from heaven to the Messenger of God(SAAS) of what Hatib had done and he sent cAli b. Abu Talib and ai-Zubayr b.al-cAwwam in pursuit, telling them, 'Seize a woman with whom Hatib b. AbuBaltaca has sent a letter to Quraysh warning them of what we have decided todo about them.'
"The two men caught up with her at al-Hallfa of Banu Abu Ahmad. Theymade her dismount and searched her baggage but found nothing. cAll then toldher, 'I swear by God, the Messenger of God (SAAS) has not been misinformed,nor has he lied to us. Either you produce this letter for us, or we will search youfor it!' When she saw how serious he was, she told him to turn away and untiedher hair, took out the letter and gave it to him. He took it to the Messenger ofGod (SAAS).
"The Messenger of God (SAAS) summoned Hatib and asked him, 'Hatib,what made you do this?' He replied, 'I really am, I swear, a true believer in Godand in His messenger. I have not changed at all. But I'm not a man with anyclaims to nobility or tribal influence and there, living among Quraysh, I have myson and family and I wanted to protect them.'
"cUmar b. al-Khattab said, 'Messenger of God, let me cut off his head! Theman has turned hypocrite!' The Messenger of God (SAAS) asked him, 'Whatmakes you so sure, <Umar? Perhaps God looked down upon those who fought atBadr and said, "Do as you wish; I forgive you!'"
"It was about Hatib that God revealed, 'O you who believe: do not considerMy enemies and yours to be allies to whom you give friendship'" (suratal-Mumtakana; LX, v.l).
Ibn Ishaq related this story as being mursal, with an incomplete line ofauthorities. Al-Suhayli narrated that in Hatib's letter it said, "The Messenger ofGod (SAAS) may well send forth an army against you that will descend uponyou like nightfall. And I swear by God, that even if he were to attack you alone,then God would give him victory over you. He fulfils what He promised him."
Al-Suhayli went on, "And in the Tafsir (Exegesis) of Ibn Sallam it is stated thatHatib wrote, 'Muhammad has assembled an army for war; he is either headingfor you or for others. You should beware!'"
Al-Bukhari stated that Quraysh related to him, quoting Sufyan, from cAmr b.Dinar, who said that al-Hasan b. Muhammad told him that he heard ^baydAllah b. Abu Rafic say that he heard {Ali relate, "The Messenger of God (SAAS)dispatched me, al-Zubayr and al-Miqdad saying, 'Go to the well at Khakh.There you will find a woman in a howdah who has a letter. Take it from her.' Sowe left, our horses racing us along, and we arrived at the well, where we foundthe woman in the howdah. We told her to produce the letter, but she denied
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having it. We then told her that if she did not produce it, we would strip herclothes off her.
"She then brought it forth from her hair wrappings and we took-it to theMessenger of God (SAAS). The letter said, 'From Hatib b. Balta'a to thepolytheists of Mecca, informing them of some of the actions of the Messenger ofGod (SAAS).' He (the Messenger of God (SAAS)) asked Hatib about this and hereplied, 'Messenger of God, don't act harshly with me! I was just associated withQuraysh, allied with them but not of them. Some of your mukajirin have relativesamong Quraysh who can look after their families and possessions. What I wantedwas to find someone among them who would protect my relatives. I did not do thisto apostatize from my faith, nor to express my acceptance of disbelief after Islam.'
"The Messenger of God (SAAS) then said, 'Well, he has spoken the truthto you.' (Umar asked, 'Messenger of God, let me strike off the head of thishypocrite!' (He replied) 'But he fought at Badr. And what makes you so sure;perhaps God looked down upon those who fought at Badr and said, "Do as youwish; I forgive you."'
"God then sent down, 'O you who believe, do not consider My enemies' upto the words, 'has strayed from the right path.'" {surat al-Mumtahana; LX, v.l).
The other compilers of the tradition also gave it, except for Ibn Maja, from ahadtth of Sufyan b. Vyayna. Al-Tirmidhl stated that it was hasan, sahih, "goodand authentic".
Imam Ahmad said that it was related to him by Hujayn and Yunus, both ofwhom said that Layth b. Sa^ related to him, from Abu al-Zubayr, from Jabir b.cAbd Allah, that Hatib b. Abu Baltaca wrote to the people of Mecca telling themthat the Messenger of God (SAAS) intended to attack them. However, theMessenger of God (SAAS) was provided information about the woman who hadthe letter and so he sent after her and retrieved the letter from her head. He thenasked Hatib whether he really did this and he confessed. He explained, "I did notdo it to betray the Messenger of God (SAAS), nor am I a hypocrite. I knew thatGod would make His messenger prevail and allow him to complete his mission.However, I've always been a stranger amidst them (Quraysh) and my mother isthere with them. And I wanted to have some favour with them." 'Umar asked,"Should I cut off this fellow's head?" But the Messenger of God (SAAS) replied,"Would you really kill someone who fought at Badr? What makes you sure;perhaps God looked down at those who fought at Badr and said, 'Do as you wish.'"
Only Imam Ahmad gives this tradition from this line of transmission; its chainof authorities meets the criteria of Muslim. And all praise be to God!
Division.
Ibn Ishaq stated that Muhammad b. Muslim b. Shihab al-Zuhri related to him,from OJbayd Allah b. <Abd Allah b. OJtba, from Ibn cAbbas, who said, "TheMessenger of God (SAAS) then proceeded on his journey, having appointed
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Abu Ruhm Kulthum b. Husayn b. 'Utba b. Khalaf al-Ghifari in command ofMedina. He departed on the 10th of Ramadan and fasted, as did those with him.Having arrived at al-Kadid, between 'Usfan and Amaj, he broke his fast andthereafter travelled on to Marr al-Zahran, where he and 10,000 Muslims madecamp."
Urwa b. al-Zubayr stated, "He had 12,000 men with him." Al-Zuhri and Musab. 'Uqba said the same. Sulaym totalled over 700 men; some say they were over1,000 strong. Muzayna were over 1,000 strong, and each tribe was representedin both force and faith in Islam. The muhajirun and the ansar accompanied theMessenger of God (SAAS) en masse, none of them remaining behind.
Al-Bukhari narrated a similar account from Mahrnud, from cAbd al-Razzaq,from Macmar, from al-Zuhrl.
Al-Bayhaqi narrated, from a hadith of 'Asim b. 'All, from al-Layth b. Sacd,from <UqayI, from al-Zuhri (who said), "cUbayd Allah b. cAbd Allah informedme, from Ibn cAbbas, that the Messenger of God (SAAS) went forth on theexpedition that led to the conquest in Ramadan."
Al-Zuhri went on, "I heard Sacld b. al-Musayyab make a similar statement,that he did not know whether he started out with some days left of Shaman andthat then Ramadan arrived, or whether he left in Ramadan, after it had begun.However, 'Ubayd Allah b. <Abd Allah informed me that Ibn cAbbas said, 'TheMessenger of God (SAAS) fasted until he reached al-Kadid, the well betweenQudayd and 'Usfan, where he broke the fast. And he continued to eat regularly(without fasting) throughout the month.'"
Ai-Bukhari related this from cAbd Allah b. Yusuf, from al-Layth. He, however,did not mention the confusion between Sha'ban and Ramadan,
AI-Bukharl stated, that cAli b. ^Abd Allah related to us, quoting Jarir, fromMansur, from Mujahid, from Tawus, that Ibn cAbbas said, "The Messenger ofGod (SAAS) set out in Ramadan, fasting until he reached Usfan. Then hecalled for a vessel and drank from it, allowing the people to see this. He continuedto eat normally until he reached Mecca."
He went on, "Ibn cAbbas used to say, 'The Messenger of God (SAAS) bothfasted and ate normally while travelling. Those who wished, fasted; those whowished, ate normally.'"
Yunus quoted Ibn Ishaq, from al-Zuhri, from cUbayd Allah b. cAbd Allah asstating that Ibn cAbbas said, "When the Messenger of God (SAAS) set forth onthe conquest of Mecca, he placed Abu Ruhm Kulthum b. al-Husayn al-Ghifariin command of Medina. He left on the 10th of Ramadan, fasting, as did thoseaccompanying him. When he arrived at al-Kadid, between TJsfan and Amaj, hebroke his fast. When he entered Mecca, he was eating normally and people sawthat this was his latter practice, having abrogated his former, his fasting,"
Al-Bayhaqi stated, "His statement, 'he left on the 10th of Ramadan' is interpol-ated in the hadith, as is his reference to cUbayd Allah b. Idris, quoting Ibn Ishaq."
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He then related through Ya^ub b. Sufyan, from Jabir, from Yahya, fromSadaqa, that Ibn Ishaq said, "The Messenger of God (SAAS) left on the 10thof Ramadan, 8 AH."
Al-Bayhaqi narrated from the hadith of Abu Ishaq al-Fazari, from Muhammadb. Abu Hafsa, from al-Zuhn, from <Ubayd Allah b. <Abd Allah, from Ibn cAbbas,who said, "The conquest occurred 13 days into Ramadan." Al-Bayhaqi thencommented, "This dating is fanciful; it relies only on al-Zuhri's statement."
He went on to narrate through Ibn Wahb, from Yunus, from al-Zuhrl, whosaid, "The Messenger of God (SAAS) went out from Medina in Ramadan on thecampaign for the conquest - the conquest of Mecca. He was accompaniedby 10,000 Muslims. This coincided with the beginning of 8 and one-half yearsfollowing his arrival at Medina. Mecca was conquered with 13 days remainingof Ramadan."
Al-Bayhaqi also narrated through £Abd al-Razzaq, from Ma(mar, from al-Zuhri,from HJbayd Allah b. <Abd Allah, from Ibn cAbbas, (who said) that the Messengerof God (SAAS) left in Ramadan, accompanied by 10,000 Muslims. He fasteduntil he reached al-Kadid, then he broke his fast.
Al-Zuhri stated, "Only the most recent being acceptable, then that would bewhat follows." He said, "The Messenger of God (SAAS) went to Mecca on themorning of the 13th of Ramadan." He then recounted the conquest in accordwith both sahih collections, through cAbd Al-Razzaq. But God knows best.
Al-Bayhaqi narrated through Sacld b. cAbd al-cAziz al-Tanukhl, from cAtiyyab. Qays, from Abu Said al-Khudari, who said, "The Messenger of God (SAAS)told us to set forth in the year of the conquest on the 2nd of Ramadan. Wefasted en route until we reached al-Kadid, where the Messenger of God (SAAS)advised us to break the fast, being pleased with both those who continuedfasting and those who did not. When we reached the first staging post where weencountered the enemy, he told us to break the fast, and we all did so."
Imam Ahmad related it from Abu al-Mughira, from Said b. (Abd al-cAzIz(who said) that 'Atiyya b. Qays related to him, from someone who had told it tohim, who quoted Abu Sacid al-Khudari, who said, "The Messenger of God(SAAS) told us to set forth in the year of the conquest on the 2nd of Ramadan.We fasted en route until we reached al-Kadid, where the Messenger of God(SAAS) told us to break the fast. Thereafter some continued fasting, whileothers did not. When we reached the first staging post where we encountered theenemy, he told us to break the fast, and we all did so."
I note from al-Zuhri's account that the conquest was on the 13th of Ramadan,and from that of Abu Sacid that they left Medina on the 2nd of Ramadan; theirtrip between Mecca and Medina must therefore have taken 11 days.
However, al-Bayhaql related, from Abu al-Husayn b. al-Fadl, from cAbdAllah b. Jacfar, from Ya<qub b. Sufyan, from al-Hasan b. al-Rabic, from Ibn Idris,from Muhammad b. Ishaq, from al-Zuhn, and Muhammad b. cAli b. al-Husayn,
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and cAsim b. Umar b. Qatada and <Amr b. Shu'ayb, and <Abd Allah b. Abu Bakrand others, all said that the conquest of Mecca took place with 10 days remainingof Ramadan in 8 AH,
Abu Da°ud al-Tayalisi stated that Wahlb related to him, from Jafar b.Muhammad, from his father, from Jabir, from cAbd Allah, who said, "TheMessenger of God (SAAS) went forth in the year of the conquest and wasfasting until he reached Kura* al-Ghamim. Some of the men accompanying himwere on foot, while others rode; this journey was during Ramadan. He was told,'Messenger of God, the men are suffering from fasting, but are watching to seewhat you will do.' The Messenger of God (SAAS) then called for a vessel ofwater and drank, while the men watched. Some of the men then broke the fast,while others continued it. When he was told that some men were still fasting, hecommented, 'They're disobedient."'
Muslim narrated it from a hadith of al~Thaqafi and al-Darawardi, from Ja'farb. Muhammad.
Imam Ahmad narrated from a hadith of Muhammad b. Ishaq, who said thatBashlr b. Yasar related to him, from Ibn "Abbas, who said, "The Messenger ofGod (SAAS) left in the year of the conquest in Ramadan. He fasted, as did theMuslims with him, until he reached al-Kadid. There he called for water in awooden cup, while he was mounted. He drank while the men looked on. This wasto inform them that he had broken his fast. The Muslims then broke their fast."
Ahmad was alone in giving this hadith.
Section: On the Acceptance of Islam by the following relatives of theProphet (SAAS).
These were al-cAbbas b. cAbd al-Muttalib, his uncle, Abu Sufyan b. al-Harithb. {Abd al-Muttalib, his cousin, and <Abd Allah b. Abu Umayya b. al-Mughiratal-Makhzuml, the brother of (his wife) Umm Salama, "mother of the believers".They went out to meet him while he was on his way to the conquest of Mecca.
Ibn Ishaq stated that al-f/Vbbas b. cAbd al-Muttalib met the Messenger of God(SAAS) while the latter was en route. Ibn Hisham stated that he met him atal-Juhfa, having emigrated with his family. Previously he had been living inMecca engaged in his function of providing water for the pilgrims. The Messengerof God (SAAS) was, according to Ibn Shihab al-Zuhri, satisfied (at that).
Ibn Ishaq stated that Abu Sufyan b. al-Harith b. cAbd al-Muttalib and cAbdAllah b. Abu Umayya met the Messenger of God (SAAS) at Nlq al-'Uqab, aplace between Mecca and Medina. There they sought to meet with him andUmm Salama spoke to him about them. She said, "Messenger of God, it isyour two cousins, your maternal uncle's son and your maternal aunt's son, alongwith your brother-in-law." He replied, "I don't need to see the two of them;my maternal uncle's son offended my honour, while my maternal aunt's sonslandered me in Mecca."
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Ibn Ishaq continued, "When news of this response reached them, AbuSufyan, who had a young son with him, said, 'By God, if he does not see me, I'lltake this young son of mine by the hand and we'll go off somewhere and dieof thirst and hunger!' When the Prophet (SAAS) heard this, he took pity onthem and allowed them both to come in and they did so and accepted Islam. AbuSufyan then recited to him the verses that concerned his acceptance of Islam andapologized for his former behaviour:
'By your life, I swear that day I carried a banner sothat al-Lat's cavalry would overcome those of Muhammad,
I was like a traveller lost in a dark night, but now isa time when I am led aright and lead others well.
A guide other than myself gave me guidance and theregave me guidance to God someone whom I had vigorouslyopposed.
I kept myself and others actively away from Muhammadand was called his relative, though I claimed no suchties.
They (Muslims) are as they are; those who do not agreewith them - even men of wisdom - are blamed and rejected.
I wished to please them, but could not agree with themso Jong as I was not guided.
Tell Thaqlf that I do not want to battle them, andtell Thaqlf, "Threaten others!"
I was not in the army that struck {Amir, nor had I anypart in it, by hand or voice.
Tribes came from far away lands, strangers out of Sahamand Surdad."'
Ibn Ishaq stated, "They claim that when Abu Sufyan recited to the Messengerof God (SAAS) the line, 'and there gave me guidance to God someone whom Ihad vigorously opposed,' the latter struck the former in the chest and commented,'Yes, you did oppose me vigorously, all right!'"
Division.
Having dismounted at Marr al-Zahran, the Messenger of God (SAAS) madecamp and stayed there. As al-Bukharl related it, from Yahya b. Bukayr, fromal-Layth and Muslim, from Abu al-Tahir, from Ibn Wahb, both of the latterquoting from Yunus, from al-Zuhri, from Abu Salama, from Jabir, who said,"We were at Marr al-Zahran with the Messenger of God (SAAS), gatheringkibath^ the fruit of the arak thorn tree. He told us, 'Look out for the black ones;they are the best.' The men asked him, 'Messenger of God, were you ever ashepherd?' 'Yes, I was; was there ever a prophet who was not?'"
Ai-Bayhaqi stated, from al-Hakim, from al-Asamm, from Ahmad b. cAbdal-Jabbar, from Yunus b. Bukayr, from Sinan b. Ismacil, from Abu al-Walid
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Sa^d b. Mlna, who said, "When the Meccans had finished and left, the Messengerof God (SAAS) ordered the men to proceed to Mecca. Having reached Marral-Zahran, he made camp at al-cAqaba and sent out the pickers to gather al~kibath.Sinan asked {Abu al-Walld) Said what this word meant and he said it was thefruit of the thorny arak tree."
Said went on, "Ibn Masfud was one of those who was picking. As they founda nice fruit, they would promptly eat it. They were laughing as they observed thethinness of Ibn Mascud's legs as he climbed up a tree and the Messenger of God(SAAS) asked, 'Are you amused at his thin legs? By Him who holds my soul inHis hands, they weigh heavier in the scales (of righteousness) than Mt. Uhud!'
"The choicest fruits Ibn Mascud picked he would offer to the Messenger ofGod (SAAS). And on this subject he, Ibn Mascud, spoke the following line,
'This is the finest I have picked (for you), while thehand of every picker goes to his mouth.'"
In both safyih collections Anas is quoted as saying, "We disturbed a rabbit whilewe were at Marr al-Zahran and the men took it to Abu Talha who slaughteredit. He sent its thighs and iegs to the Messenger of God (SAAS), and he acceptedthem."
Ibn Ishaq stated, "The Messenger of God (SAAS) halted at Marr al-Zahran,having kept any news from reaching Quraysh; they had no information at allabout what he was doing. During those nights, Abu Sufyan b. Harb, Hakim b.Hizam and Budayl b. Warqa5 came out to gather any news from what they mightsee or hear."
Ibn Lahl'a recounted from Abu al-Aswad, from ^rwa, that the Messenger ofGod (SAAS) had sent out horsemen as scouts to catch any spies. Khuza'a werenot allowing anyone to pass by them, and so when Abu Sufyan and his companionscame they were seized by the Muslim horsemen. cUmar went up to him, (AbuSufyan) intending to stab him in the neck, but aMAbbas b. cAbd al-Muttalib gavehim protection; he was a friend of Abu Sufyan.
Ibn Ishaq quoted aMAbbas as saying that when the Messenger of God(SAAS) reached Marr al-Zahran, he, al-'Abbas, said, "Woe upon Quraysh! Ifthe Messenger of God (SAAS) enters Mecca by force before they come out andseek peace, it will mean their destruction forever!
"So I mounted the white mule belonging to the Messenger of God (SAAS)and rode out on it to al-Arak, hoping to encounter some logger, milkman orsomeone else who could go to Mecca to tell them where the Messenger of God(SAAS) was, so that they could come out and seek peace with him before heconquered it and them by force.
"I was engaged in this when, to my surprise, I heard the voices of Abu Sufyanand Budayl b. Warqa? engaged in discussion. Abu Sufyan was saying, 'I swear,I've never seen so many fires or such a camp as tonight!' Budayl replied, 'I swear,
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this must be Khuza'a fired up by war!' Abu Sufyan answered, 'But Khuza'a aretoo weak and few in number for these to be their fires and encampment.'
"Having recognized his voice, I called out, 'Is that you, Abu Hanzala?' Heknew my voice and replied, 'Is that Abu al-Fadl?' 'Yes,' I replied. 'Well what areyou up to, may my father and mother be your ransom!' he exclaimed.
"I told him, 'Woe on you, Abu Sufyan! That is the Messenger of God (SAAS)and his forces!' 'Then woe on Quraysh, by God,' he burst out. 'What shouldwe do?' I replied, 'If he conquers you, he'll cut off your head! Ride (with me) onthe back of this mule, so that I can take you to the Messenger of God (SAAS),and I'll ask him to guarantee your safety.'
"He rode behind me and his two companions returned home."
Urwa said this was not so, and that the other two men had gone to the Prophet(SAAS) and accepted Islam and he had asked them for news about the people inMecca.
Al-Zuhrl and Musa b. <Uqba said that they went with al-cAbbas to theMessenger of God (SAAS).
Al-cAbbas went on, "So I set off with him. And whenever we passed by one ofthe fires of the Muslims, they asked, 'Who is that?' When they noticed the muleof the Messenger of God (SAAS) they said, 'Oh, it's the uncle of the Messengerof God (SAAS), riding his mule.' Eventually I passed by the fire of cUmar b.al-Khattab and he asked who I was and came over to me. When he saw AbuSufyan on the rear of the mule, he exclaimed, 'It's Aba Sufyan, the enemy of God!Thanks be to God who has handed you over without any pact or agreement!'"
'Urwa b. al-Zubayr claims that Umar stabbed Abu Sufyan in the neck,intending to kill him, but al-cAbbas prevented him.
Similarly, Musa b. 'Uqba narrated from al-Zuhri that the scouts of theMessenger of God (SAAS) took hold of the bridles of their camels and askedwho they were. They replied that they were a delegation for the Messenger ofGod (SAAS). Al-cAbbas met them and took them in to the Messenger of God(SAAS), who talked with them in the course of the night and then invited themto witness that there is no god but God. They did so and he then asked them tobear witness that "Muhammad is the Messenger of God". Hakim and Budayltestified to this, but Abu Sufyan said, "I do not know this." After morningcame, he did accept Islam. They then asked him (the Prophet (SAAS)) to grantQuraysh safety. He replied, "Those who enter the house of Abu Sufyan shallbe safe," his house being in the heights of Mecca. He went on, "Whoever entersthe house of Hakim b. Hizam shall be safe," his house being in the lower partof Mecca. And he added, "Whoever locks his own door shall be safe."
APAbbas's account states, "Then Umar hurried off towards the Messengerof God (SAAS), while I rode the mule and arrived before him, but only by theamount that a slow-moving mule can outpace a slow-moving man. I jumped offthe mule and went in to see the Messenger of God (SAAS). Umar did the
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same and said, 'Messenger of God, this is Abu Sufyan whom God has deliveredwithout any pact or agreement! Let me cut off his head!' I said, 'Messenger ofGod, I have given him my protection.' I then sat down with the Messenger ofGod (SAAS), holding his (Abu Sufyan's) head and said, 'I swear, no man apartfrom myself is willing to protect him tonight!'
"When tUmar kept on complaining about him, I told him, 'Take it easy,^mar! I swear, if he were from Banu cAd! b. Ka<b you'd not be saying this!But you well know that he is from Banu cAbd Manaf 'Take it easy yourself,'cAbbas,' he replied. 'Your accepting Islam the day you did was more welcome tome than if al-Khattab' (his father) 'had been the one to do so! And this was onlybecause I knew that your accepting Islam was more welcome to the Messengerof God (SAAS) than that of al-Khattab would have been.' The Messenger ofGod (SAAS) then said, 'Take him away to your tent, £Abbas, and bring him tome when morning comes.'"
Al-^Abbas continued, "So I went off with him to my tent where he spent thenight with me. Next morning I hurried him over to the Messenger of God(SAAS), who said, when he saw him, 'Woe on you, Abu Sufyan! Is it not timefor you to know that there is no god but God?' He replied, 'How wise, noble andkind you are! Had there been any other besides God he would have already givenme some aid!'
'"Well, Abu Sufyan,' continued the Messenger of God (SAAS), 'is it not timefor you to know that I am the Messenger of God?' 'How wise, noble and kindyou are', Abu Sufyan replied, 'but I'm still having some trouble with that.'"
Al-cAbbas then told him, "Woe on you, accept Islam! Bear witness that thereis no god but God and that Muhammad is the Messenger of God, before yourhead is cut off!"
He then gave true testimony, accepting Islam.
Al-cAbbas went on, "So I said, 'Messenger of God, Abu Sufyan is a man towhom prestige is important; do something for him.'
"He then stated, 'Yes; whoever enters Abu Sufyan's house shall be safe.'"
'Urwa added that he went on to say, "Whoever enters the house of Hakim b.Hizam shall be safe." And Musa b. ^qba stated similarly, from al-Zuhri, thathe said, "And whoever locks his own door shall be safe, as will be anyone whogoes into the mosque."
As he was about to depart, the Messenger of God (SAAS) said to al-cAbbas,"Keep him at where the valley narrows, and the mountain projects, until God'sforces pass him by, so that he sees them."
Musa b. ^qba narrated, from al-Zuhri, that Abu Sufyan, Budayl and Hakimb. Hizam stood along with al-cAbbas at the mountain projectory, and that whenSa<d b. Ubada spoke the verse,
"Today is that of the great battle; today sanctuary is disallowed"
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to Abu Sufyan, he complained to the Messenger of God (SAAS). The latter thentook back the banner of the ansar from Sa<tl and gave it to al-Zubayr b. al-cAwwam.He took it in to the upper part of Mecca and planted it in al-Hajun. Khalidentered from the lower part of Mecca, where Banu Bakr and Hudhayl confrontedhim. He killed 20 men of Banu Bakr and 3 or 4 of Hudhayl. They were defeatedand killed at al-Hazwara,'05 the fighting there reaching the door of the mosque.
Al-cAbbas went on, "I proceeded out with Abu Sufyan, keeping him in thenarrow part of the valley to which the Messenger of God (SAAS) had asked meto restrict him.
"The tribes went past flying their banners. As one went by, Abu Sufyanasked, 'Who are those, cAbbas?' I replied, cSulaym,' and he commented, 'Well,Sulaym don't concern me.' When another passed, he asked who they were and Itold him they were Muzayna. He commented, 'Muzayna don't concern me.'This went on until all the tribes had gone by; he asked me about each one, andhe always replied that they were of no concern to him. Eventually the Messengerof God (SAAS) went past with his 'green squadron' that consisted of muhajirinand ansar, their armour allowed only their eyes to be seen. He then exclaimed,'Glory be to God, cAbbas! Who are those?' I replied, 'That is the Messenger ofGod (SAAS) with his muhajirin and his ansar.'' He commented, 'No one couldever withstand those men! By God, Abu al-Fadl, your brother's domain thismorning is immense!'
"I replied, 'Abu Sufyan, it is that of the prophethood.'
"'I agree,' he said. I told him, 'You should hurry to your people.'"
(Al-cAbbas continued) "When he reached them he shouted at the top of hisvoice, 'Quraysh, this is Muhammad who brings a force against you that youcannot withstand. Whoever goes into the house of Abu Sufyan will be secure.'
"Hind, daughter of 'Utba, stood up to him and gripped him by the mustacheand said, 'Kill this overweight bag of fat! He is too disgraceful to lead our people!'
"Abu Sufyan replied, 'Woe upon you, do not allow this woman to deceive you.You cannot withstand the force against you. Whoever enters the house of AbuSufyan will be secure.'
"People shouted, 'God kill you! What good will your house do us?'
"He replied, 'Those who lock their doors will be secure. Those who enter themosque will be secure.'
"The people then dispersed to their homes or into the mosque."
"Urwa b. al-Zubayr related that when the Messenger of God (SAAS) passedby, Abu Sufyan asked him, "I see many faces I do not recognize. Are all thesefaces against me?" The Messenger of God (SAAS) replied, "It is you and yourpeople who have done this; these people believed me when you called me a liar.They assisted me when you exiled me."
105. The market-place of Mecca.
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Abu Sufyan then complained to him how SaM b. <Ubada had spoken thefollowing line as he passed him,
"Today is that of the great battle; today sanctuary is disallowed."
At this, the Messenger of God (SAAS) commented, "Sa^ lied; this is a daywhen God is glorifying the kcfba, a day by which the kacba will be adorned."
HJrwa related that in the early morning after that night he spent with al-Mhbas,Abu Sufyan saw the people gathering for prayer, spreading forth to performtheir ablutions and he felt afraid. He asked al-cAbbas, "What are they doing?" Hereplied, "They have heard the call to prayer and are spreading out to perform theprayer." When the prayer began and he saw them prostrating and bowing alongwith him (the Prophet (SAAS)), Abu Sufyan asked, "Would they do anything heasked of them?" "Yes, they would," he replied. "If he ordered them to give upfood and drink, they would obey him."
Musa b. 'Uqba related, from al-Zuhri, that when the Messenger of God(SAAS) performed his ablutions, the men scrambled for the leftover waterwith which he had washed and Abu Sufyan commented, '"Abbas, I've neverseen anything like tonight, not even in the kingdoms of Chosroe or Caesar!"
The hafiz al-Bayhaql related from al-Hakim and others, from al~Asamm, fromAhmad b. cAbd al-Jabbar, from Yunus b. Bukayr, from Ibn Ishaq, who saidthat al-Husayn b. cAbd Allah b. cUbayd Allah b. cAbbas related to him, fromIbn "Abbas (a certain hadith). The last-mentioned then proceeded to narratethis story in its entirety, just as Ziyad al-Bakka'I related it, from Ibn Ishaq,munqatPan, with an incomplete line of transmission. But God knows best.
However, al-Bayhaql narrated through Abu Bilal al-Ashcari, from Ziyadal-Bakka5I, from Muhammad b. Ishaq, from al-Zuhri, from cUbayd Allah, whoquoted Ibn cAbbas as saying that al-cAbbas brought Abu Sufyan to the Messengerof God (SAAS), and so on. However, in this account he is quoted as saying thatAbu Sufyan accepted Islam that night, before he came next morning to theMessenger of God (SAAS). This account also says that when the Messenger ofGod (SAAS) told him, "Whoever enters Abu Sufyan's house will be secure,"Abu Sufyan asked, "But what if my house is not large enough?" The Messengerof God (SAAS) responded, "And whoever enters the kacba will be secure." "Andwhat if the kcfiba is not large enough?" Abu Sufyan enquired. He replied, "Andwhoever enters the mosque shall be secure." "What if the mosque is not largeenough?" He replied, "Whoever locks his door will be secure." Abu Sufyan thensaid, "There will be sufficient space."
Al-Bukhan stated that cUbayd b. Ismacil related to him, quoting Aba Usama,from Hisham, from his father, who said, "When the Messenger of God (SAAS)set forth in the year of the conquest of Mecca and this news reached Quraysh,Abu Sufyan b. Harb, Hakim b. Hizam and Budayl b. Warqa* came out to lookfor the Messenger of God (SAAS). They travelled as far as Marr al-Zahran
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where they saw so many camp fires that they seemed like those on Mt. cArafat(in the pilgrimage season). Abu Sufyan commented on this and asked whosefires they could be and Budayl b. Warqa5 responded that they must be the firesof Banu cAmr. Abu Sufyan objected that they were fewer in number. The twomen were seen by the guards of the Messenger of God (SAAS), who seized themand took them to him. Abu Sufyan then accepted Islam.
"As Abu Sufyan was returning home, he (the Prophet (SAAS)) said toal-cAbbas, 'Keep Abu Sufyan where the mountain projects so that he sees theMuslims.' Al^Abbas did restrain him there while the tribes went past, squadronby squadron, with the Messenger of God (SAAS). As one squadron went by,Abu Sufyan asked aPAbbas who they were. He replied, 'These are Ghifar.''Well, what are Ghifar to me?' Abu Sufyan commented. Then Juhayna passedby and he said the same. Sa^ b. Hudhaym and Sulaym then passed and hemade the same comment. Then another squadron passed that was unlike theothers and he asked their identity. Al~cAbbas replied, 'They are the ansar underthe command of Sa<d b. <Ubada with the banner.' Sacd called out, 'Hey, AbuSufyan, today's the day of the great battle; today the ka<-ba will be no sanctuary!'Abu Sufyan commented, 'cAbbas, would that this were a day of honour!'
"Then there passed a squadron smaller than the rest; the Messenger ofGod (SAAS) and his Companions were with them, his banner being borne byal-Zubayr b. al-cAwwam. As the Messenger of God (SAAS) passed by AbuSufyan, the latter called out, 'Do you know what Sa<d b. HJbada said?' 'What didhe say?' asked the Messenger of God (SAAS). Abu Sufyan repeated it and theMessenger of God (SAAS) said, 'Sa^ lied; this is a day when God will assert theglory of the kalba, a day when the katba will be adorned.' He then ordered thathis banner be planted at al-Hajun."
cUrwa related that he was told by Nafic b. Jubayr b. Mutcim that he heardal-cAbbas ask al-Zubayr b. al-cAwwam, "Was it here that the Messenger of God(SAAS) ordered the banner to be placed?" "Yes," he replied.
He (NafiO went on, "The Messenger of God (SAAS) ordered Khalid b.al-Walid to enter the upper part of Mecca, at Kada°, while the Messenger ofGod (SAAS) went in from Kada. That day two of the cavalry under Khalid b.al-Walid, Hubaysh b. al-AshW and Kurz b. Jabir al-Fihri were killed."
Abu Da'ud said that cUthman b. Abu Shayba related to him, quotingYahya b. Adam, quoting Idris, from Muhammad b. Ishaq, from al-Zuhri, from<Ubayd Allah b. cAbd Allah b. <Utba, from Ibn <Abbas who said that his fatheral-cAbbas b. <Abd al-Muttalib brought Abu Sufyan b. Harb to the Messengerof God (SAAS) at Marr al-Zahran and he accepted Islam. Al-'Abbas told him,"Messenger of God, Abu Sufyan is a man who likes to enjoy prestige; perhapsyou could do something for him." "Yes," he replied. "Whoever goes into AbuSufyan's house will be secure. And whoever locks his door will be secure."
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An Account of the entry of the Messenger of God(SAAS) into Mecca.
It is established in both sahth collections from a hadith of Malik, from al-Zuhrl,from Anas, that the Messenger of God (SAAS) entered Mecca wearing ahelmet. When he took it off a man came who said, "Ibn Khatal is clinging to thehangings of the kacba." "Kill him," he ordered.
Malik stated, "The Messenger of God (SAAS) was not, we believe, in a stateof Ihram,105 though God knows best."
Ahmad stated that cAffan related to him, quoting Hammad, quoting Abual-Zubayr, from Jabir, that when the Messenger of God (SAAS) entered Meccafollowing its conquest he was wearing a black turban.
The ashab al-sunan"17 relate this from a hadith of Hammad b. Salama. Al-Tirmidhi said that it was hasan sahth, "good and authentic".
Muslim related it from Qutayba, as did Yahya b. Yahya from Mu'awiyab. <Ammar al-Duhni, from Abu al-Zubayr, from Jabir, who stated that theMessenger of God (SAAS) entered Mecca wearing a black turban and that hewas not in a state of ihram.
Muslim narrated from a hadith of Abu Usama, from Musawir al-Warraq, fromJacfar b. cAmr b. Hurayth, from his father, who said, "It's as if I can still see theMessenger of God (SAAS) on the day Mecca was conquered; he was wearing anash-black turban, its end hanging down between his shoulders."
Muslim narrated in his sahih collection, as did al-Tirmidhl and al-Nasa'Ifrom a hadith of cAmmar al-Duhni, from Abu al-Zubayr, from Jabir, that theMessenger of God (SAAS) was wearing a black turban when he entered Mecca.
The ashab al-sunan narrated from a hadith of Yahya b. Adam, from Shuraykal-Qadi, from cAmmar al-Duhni, from Abu al-Zubayr, from Jabir, who said,"The banner of the Messenger of God (SAAS) when he entered Mecca waswhite."
Ibn Ishaq stated, from cAbd Allah b. Abu Bakr, from cA'isha, who said, "Thebanner of the Messenger of God (SAAS) the day Mecca was conquered waswhite; his black flag was known as al-hiqab, 'the eagle'. It was made of a piece ofvariegated wool."
Al-Bukhart stated that Abo al-Walld related to him, quoting Shu^a, from<Abd Allah b. Qurra, who said, "I heard cAbd Allah b. Mughaffal say, 'On theday Mecca was conquered, I saw the Messenger of God (SAAS) mounted on hiscamel reciting the surat al-Fath (XLVIII) in a vibrant, quivering tone. And if ithad not been for the people crowding around me, I would have recited in thesame tone as he did.'"
106. The physical and psychological state required of a pilgrim before he performs the lumra orthe hajj pilgrimages. During this state certain actions are prohibited that are permissible at other times.
107. The scholars, apart from al-Bukhari and Muslim, who assembled the sahih collections ofahadtth.
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Muhammad b. Ishaq stated that it was related to him by cAbd Allah b. Abu Bakrwho said that when the Messenger of God (SAAS) reached Dhu Tuwa, he haltedon his mount; he was wearing a turban made of striped red cloth from Yemen. Hebowed his head so low in submission to God, having seen how He had honouredhim with the conquest, that his beard almost touched the middle of his saddle.
The hafiz al-Bayhaqi stated that Abu <Abd Allah al-Hafiz told him that Daclijb. Ahmad related to him, quoting Ahmad b. cAll al~Abbar, quoting cAbd Allahb. Abu Bakr al-Maqdisi, quoting JaTar b. Sulayman, from Thabit, from Anas,who said, "The Messenger of God (SAAS) entered Mecca the day of theconquest of Mecca with his chin resting in submission (to God) on his saddle."
(Al-Bayhaqi) went on to say that Abu cAbd Allah al-Hafiz informed him,quoting Abu Bakr b. Balawayh, quoting Ahmad b. Said, quoting Ismail b.al-Harith, quoting Jalar b. cAwn, quoting Ismail b. Abu Khalid, from Oays, fromIbn Maslld, who said that a man spoke to the Messenger of God (SAAS) on theday of the conquest and he began to tremble. Then he said, "Tread softly! I'mthe son of a woman of Quraysh who ate cheap desiccated meat!"
(Al-Bayhaqi continued) "Muhammad b. Sulayman b. Fans and Ahmad b.Yahya b. Zuhayr related this similarly, from Ismail b. Abu al-Harith as beingmarvsulan, with full lines of transmission."
He then related it from Abu Zakariyya* al-Muzakki, from Abu cAbd AllahMuhammad b. Yacqub, from Muhammad b. cAbd al-Wahhab, from Ja'far b.cAwn, from Ismail b. Qays, but with an incomplete line of transmission, whichis how it is accepted.
This modesty in this place on the part of the Messenger of God (SAAS)as he entered with such a huge army contrasts completely with those fools ofBanu Israeli, the "ancient Israelites", who were ordered to enter the temple (atJerusalem) bowing down - that is prostrating - while saying "Wipe out (our pastsins)". However, instead they entered creeping forwards on their behinds saying,"Wheat in barley!"108
Al-Bukhan stated that he was informed by al-Qasim b. Kharija, quoting Hafsb. Maysara, from Hisham b. Urwa, from his father, who said that cA'isha toldhim that the Messenger of God (SAAS) entered Mecca in the year of theconquest from Kada', which is in the upper part of the town. Abu Usama andWahb agreed that it was from Kada\
cUbayd b. Ismail related to us, quoting Abu Usama, from Hisham, from hisfather, that at the conquest, the Messenger of God (SAAS) entered from theupper part of Mecca, from Kada>.
This tradition should only be considered more authentic if one views anaccount with an incomplete chain of authorities more authentic than one fullycomplete, as given in the text above! Alternately, this Kada may be spelled either
108. A reference to the Qur'Sn, surat al-A<raf, VII, v. 161. The passage narrates how the Israeliteswere told to use the word kitta, "put down, remove", when beseeching God for the forgiveness ofsins. However, they mistakenly used the word hinta, "wheat".
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with a madda, an alif of elongation or an alif maqsura, a final ya and withouthamza. Kuda, spelled with a u, is in the lower part of Mecca. This is widelyaccepted and preferable.
It is stated above that the Messenger of God (SAAS) sent Khalid b. al-Walidin from the upper part of Mecca, while he himself entered from below, at Kuda;that is given in the sahih collection of al-Bukhari. But God knows best.
Al-BayhaqI stated, "Abu al-Husayn b. cAbdan informed us, quoting Ahmadb. Ubayd al-Saffar, quoting cAbd Allah b. Ibrahim b. al-Mundhir al-Khuzaml,quoting Macn, quoting cAbd Allah b. <Umar b. Hafs, from Nafic, from Ibn Umar,who said, 'When, in the year of the conquest, the Messenger of God (SAAS)entered Mecca, he saw the women striking at the heads of the horses with theirveils. He smiled at Abu Bakr and said, "And what was it, Abu Bakr, that Hassansaid?" Abu Bakr, may God be pleased with him, then recited the lines,
"May I be deprived of my 'young daughters' (i.e. horses)if you do not see them making the dust rise at bothsides of Kada5
As they race ahead, pulling at their reins, fullysaddled, as the women strike at them with their veils."
"'The Messenger of God (SAAS) commented, "Add those verses to thosespoken by Hassan!'""™
Muhammad b. Ishaq stated that Yahya b. 'Abbad b. <Abd Allah b. al-Zubayrrelated to him, from his father, from his grandmother Asma5, daughter of AbuBakr, who said, "When the Messenger of God (SAAS) halted at Dhu Tawa, AbuQuhafa said to a daughter, one of his youngest children, 'Daughter, lead me upon Mt. Abu Qubays.' Asma' commented that his sight was very weak."
She went on (quoting the daughter in question), "She said, 'I took him upthere and he asked me, "Well, what do you see?" "I can see a black mass." "Thatmust be horses," he said. I then said, "Now I see a man hurrying to and fro infront of that mass, going back and forth." "That", he said, "must be the n>Szic"- meaning the man who goes out to and gives orders to the cavalry.
" 'I then said, "The black is now spreading out!" Abu Quhafa exclaimed, "Thecavalry has been dispatched, then! Hurry me back home!" I led him down, butthe cavalry met him before he reached home.'"
Asma* went on, "The girl was wearing a silver necklace and a man confrontedher and cut it off her neck. When the Messenger of God (SAAS) entered Meccaand went into the mosque, Abu Bakr came in, guiding his father. When theMessenger of God (SAAS) saw him, he said, 'Why did you not leave the sheikhat home for me to attend him there?' Abu Bakr replied, 'Messenger of God, it ismore fitting for him to come to you rather than you to him.'"
109. They differ from those lines said to have been spoken by Hassan on this occasion. Seehereafter, p.420 lines 8-10.
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The account went on, "The Messenger of God (SAAS) then had AbuQuhafa sit down before him and rubbed his chest, saying, 'Accept Islam!' AbuQuhafa did so. Abu Bakr then guided him back home. Abu Quhafa's hair was aswhite as a thaghama plant. The Messenger of God (SAAS) said, 'Change hishair (colour).'
"Abu Bakr then arose and, taking his sister's hand, he said, 'I invoke God andIslam; (who has) my sister's necklace?' No one replied. He then said, 'Forgetyour necklace; I swear by God, there's litde trust in people today!'"
Abu Bakr meant that specific day, because the army was so numerous thatalmost no one concerned himself with anyone else, and there were people scatteredeverywhere. Perhaps the person who took it considered it spoils of war. Godknows best.
The hafiz al-Bayhaqi stated, "cAbd Allah al-Hafiz informed us, quotingAba al-cAbbas al-Asamm, quoting Bahr b. Nasr, quoting Ibn Wahb (who saidthat) Ibn Jurayj informed him, from Abu al-Zubayr, from Jabir, that 'Umar b.al-Khattab took Abu Quhafa by the hand and led him to the Prophet (SAAS).When he brought him before him, the Messenger of God (SAAS) said, 'Changehim (his hair colouring). But don't make him almost black.'"
Ibn Wahb stated that 'Umar b. Muhammad related to him, from Zayd b.Aslam, that the Messenger of God (SAAS) congratulated Abu Bakr on his father'sacceptance of Islam.
Ibn Ishaq stated that cAbd Allah b. Abu Najih related to him that when theMessenger of God (SAAS) sent forth the various parts of his army from DhuTawa he ordered al-Zubayr b. al-cAwwam to enter with some of the men fromKada'; al-Zubayr was in command of the left flank. He ordered Sa<d b. ^badato take some of the others in from Kuda.
He went on, "Some scholars claim that when Sa^ proceeded inside, he said,'Today is the day of the great battle; today the sanctuary will lose its sanctity.'
"A man heard this (according to Ibn Hisham that man was Umar b. al-Khattab)and he asked, 'Messenger of God, do you hear what Sa**! b. tUbada says?We can't be sure he won't assault Quraysh. The Messenger of God (SAAS)then told 'All, 'Go after him and take away the banner from him; you enterwith it.'"
Sources other than Muhammad b. Ishaq recount that when Abu Sufyancomplained to him about what Sa<d b. cUbada had said when he passed himby. The words Sa*d had used were, "Abu Sufyan: today's the day of the greatbattle. The kurma, the sanctuary" - by which he meant the ka^ba - "will loseits sanctity."
The Prophet (SAAS) then said, "No; this is a day on which the katba will beglorified." He then ordered that the banner - that of the ansar — be taken awayfrom Sacd b. Ubada as a way to teach him a lesson. It is said that it was givenover to his son, Qays. Musa b. cUqba stated, from al-Zuhrt, that he gave it toal-Zubayr b. al-cAwwam. But God knows best.
400
THE LIFE OF THE PROPHET MUHAMMAD
The hafiz b. 'Asakir stated in his biography of Yacqub b. Ishaq b. Dinar that itwas related to him by cAbd Allah b. al-Sirri al-Antakl, quoting <Abd al-Rahmanb. Abu al-Zinad and that it was also related to him by Musa b. HJqba, from Abual-Zubayr, from Jabir b. cAbd Allah, who said, "On the day of the conquest ofMecca, the Messenger of God (SAAS) gave the banner to Sacd b. Ubada whobegan waving it and saying, 'Today the sanctuary will lose its sanctity!' Thisangered Quraysh and they greatly resented it. The wife of the Messenger of God(SAAS) then stood in his way and recited,
'O Prophet of the right guidance, the tribe of Qurayshtook refuge in you and it was too late.
When all the space of earth was too narrow for themwhen the God of heaven became hostile towards them
The two ends of the strap met together and we werebrought to the famous disaster.
Sa*d wants to deliver a mortal blow to the people ofal-Hajun and al-Batha5
A Khazraji, he he would in his rage set vultures anddogs upon us!
Stop him, for he is the black lion, and a lionthirsts for blood.
If he were to involve the banner and were to call out,"O defenders of the flag! People of the flag!"
Then Quraysh will be there in the valley bottom in thehands of the female slaves.
He is living in the past, wanting (for Mecca) adecision to strike it out, like a deaf serpent.'"
He went on, "When the Messenger of God (SAAS) heard this poem feelings ofmercy and compassion for them entered him and he asked for the banner, takingit from Sa^ b. ^bada. It was then given to his son, Qays.
"It is related that the Prophet (SAAS) wished not to disappoint her insomething in which she requested his help. Yet he did not want to anger Sacd,and so he took the banner from him and gave it to his son."
Ibn Ishaq stated that Ibn Abu Najih recounted to him that the Messenger of God(SAAS) ordered Khalid b. al-Walld to enter with some men from al-Layt, in thelower part of Mecca. Khalid was in command of the right wing, which consistedof Aslam, Sulaym, Ghifar, Muzayna, Juhayna and other Arab tribes. Abu cUbaydab. al-Jarrah charged in with a column of Muslims upon the people of Mecca,straight ahead of the Messenger of God (SAAS), who himself entered fromAdhakhir and halted at the upper part of the city where his tent was pitched.
Al-Bukhari narrated, from a hadtth of al-Zuhrl, from cAll b. al-Husayn, fromcAmr b. (Uthman, from Usama b. Zayd who said that at the time of the conquesthe had asked, "Messenger of God, where will you make camp tomorrow?" He
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replied, "Has cAqil left any house for us?" He then added, "No believer shallinherit from an unbeliever, nor shall any unbeliever inherit from a believer."
Ai-Bukhan went on to state that Abu al-Yaman related to him, quotingShu'ayb, quoting Abu al-Zubayr, from cAbd al-Rahman who quoted Abtt Hurayraas stating that the Prophet (SAAS) said, "Tomorrow, if God wills it, and ifGod gives us victory, our camp will be at al-Khayf where they swore an oath ofloyalty to disbelief."
Imam Ahmad stated that Yunus related to him, quoting Ibrahim - meaningIbn Sa'd - from al-Zuhri, from Abu Salama, from Abu Hurayra, who said, "TheMessenger of God (SAAS) stated, 'Our camp tomorrow, if God wills it, will beat Khayf of Baml Kinana, where they swore an oath of loyalty to disbelief.'"
Al-Bukhar! related it from a hadith of Ibrahim b. Sa*d in similar words.
Ibn Ishaq stated that cAbd Allah b. Abu Najih and <Abd Allah b. Abu Bakrrelated to him, that Safwan b. Umayya, cIkrima b. Abu Jahl and Suhayl b. cAmrhad gathered some men at al-Khandama to do battle. Himas b. Qays b. Khalid,brother of Banu Bakr, had been sharpening a sword prior to the arrival of theMessenger of God (SAAS). His wife asked him why and he replied that it wasfor use against Muhammad and his men. She commented, "I swear by God, Idon't think it will be of any use against them, Muhammad and his men!" Hereplied, "Well, I swear by God, I hope to give you one of them as a servant!" Hethen spoke the verses,
"If they advance today, I'll have no excuse. This setof weapons is complete
With sharp blades and easy to manipulate."
He then took part in the fighting at al-Khandama, along with Safwan, ^krimaand Suhayl. There they were engaged by the Muslims accompanying Khalid.Kirz b. Jabir, Banu Muharib b. Fihr and Hubaysh b. Khalid b. Rabl'a b. Asram,ally of Banu Munqidh, both of Khalid's troops, were killed. They had becomeseparated from Khalid and taken a different route; they were killed together,Kirz prior to Hubaysh.
Both sources quoted by Ibn Ishaq went on to say that Salama b. al-Mayla5al-Juhanni, also of Khalid's cavalry, was killed there, while some 12 or 13 of thepolytheists were killed. When they had lost the battle, Himas left in defeat andwent home. He told his wife, "Lock the door on me." She asked, "And whatabout all that you said?" He replied with the following verses:
"If you had witnessed the battle at al-Khandama whenSafwan and Ikrima fled,
With Abu Yazid erect like a widowed mother receiving condolences,
And the Muslims greeted them with their swords,
Cutting and striking arms and skulls with nothing buttheir battle cries being heard,
While we emitted sobs and groans, then you would notspeak the slightest word of blame."
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Ibn Hi sham stated that these verses are alternatively attributed to al-Ra^shal-Hudhali.
Ibn Hisham also said that the battle cry of the muhajirin at the conquest, atHunayn and at al-TaJif was "() tribe of cAbd al Rahman!" That of al-Khazrajwas "O Banti <Abd Allah" and that of al-Aws, "O BanTi Ubayd Allah".
Al-Tabrani stated that it was related to him by cAli b. Sa^id al-Razl, quotingAbu Hassan al-Ziyadl, quoting Shu'ayb b. Safwan, from cAtaJ b. al-Sa°ib, fromTawus, from Ibn cAbbas, who stated that the Messenger of God (SAAS) said,"God made this land sacrosanct the day He created the heavens and the earth.He forged it the day he forged the sun and the moon. That which stems fromheaven is haram, sacrosanct. It was not made halal, desanctified, for anyone beforeme (to do battle). It was only made halal for me for a brief period of the day, andit then reverted to its former state."
(The account continues) "Someone told the Messenger of God (SAAS) thatKhalid b. al-Walid was killing people. He then told a man to go to Khalid andorder him to stop the killing.
"(But) When the man reached him, he told him, 'The Prophet (SAAS) says,'Kill those you are able to!' He killed 70 people. This fact was reported to theMessenger of God (SAAS), who sent Khalid a message that asked, 'Did I notforbid you killing?' Khalid replied, 'So-and-so came to me and ordered me to killthose I was able to.' The Messenger of God (SAAS) again sent him a messageasking, 'Did I not give you an order?' Khalid responded, 'You wanted one thing,but God wanted another! God's order superseded yours; I could not do anythingother than what I did.' At this the Prophet (SAAS) remained silent and gave himno response."
Ibn Ishaq stated, "The Messenger of God (SAAS) had instructed his commandersto refrain from doing battle against any except those who fought them. He did,however, order that a group whom he named should be put to death, even ifthey were found hiding beneath the hangings of the kaHrn. Among these personswas cAbd Allah b. Sa'd b. Abu Sarh, who had accepted Islam, written down theRevelations and then apostatized. When the Messenger of God (SAAS) enteredMecca, having sentenced him to death, this cAbd. Allah fled to MJthman who washis foster-brother. When the latter brought him to ask that he be spared, theMessenger of God (SAAS) made no reply for a long time, but then said, 'Yes.'
"When (Abd Allah departed with cUthman, the Messenger of God (SAAS)commented to those around him, 'Is there no wise man among you who couldhave got up and killed him when you saw I was remaining silent?' They replied,'But Messenger of God, could you not have given us some signal?' He replied,'Prophets do not kill by making signals.'"
In a different account, the wording is, "It is not proper for a prophet to betrayby eye signals."
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Ibn Hisham stated that thereafter he was a good Muslim and that cUmarappointed him as a governor, and that Uthman did the same thereafter.
I note that he died whiie prostrated in performing the morning prayer, or afterhaving Finished it in his house.
Ibn Ishaq stated (that the Prophet (SAAS)) also condemned to death £AbdAllah b. Khatal, a man of Banu Taym b. Ghalib.
I note that it is also said that this man was named cAbd al-'Uzza, "worshipperof al-cUzza", b. Khatal. It is likely that that had been his former name and thatafter he accepted Islam he was called cAbd Allah, "worshipper of God".
(Ibn Ishaq continued) "After this man had accepted Islam, the Messenger ofGod (SAAS) had sent him out to collect charity contributions, in the companyof one of the ansar. With him also he took a freed-man he had. Later he becameangry with the freed-man, killed him and apostatized and became a polytheistagain. He had two female singers, Fartana and a friend, who would sing songsmocking the Messenger of God (SAAS) and the Muslims. This was why theMessenger of God (SAAS) condemned him and the two singers to death. Hewas killed while he clutched the hangings of the ka<-ba. Abu Barza al-Aslami andSa'ld b. Hurayth al-Makhzumi participated in executing him. One of his womensingers was killed, while the other was granted clemency."
Ibn Ishaq went on, "Also (he condemned) al-Huwayrith b. Nuqaydh b. Wahbb. {Abd Qusayy. He had been one of those who had insulted the Messenger ofGod (SAAS) in Mecca. When al-'Abbas had mounted up Fatima and UmmKulthum to conduct them to Medina to join the Messenger of God (SAAS) atthe start of the Hijra, this al-Huwayrith had goaded a camel on which they weremounted, and they had fallen to the ground. When he had been condemned todeath, cAli b. Abu Talib executed him.
"Also condemned was Miqyas b. Subaba because he had murdered the manwho had by accident killed his brother, and he did this after he had accepted theblood-wit. He later apostatized and became a polytheist. It was a man of his owntribe, named Numayla b. cAbd Allah, who executed him.
"Then there was Sara (who was also executed), a freed-woman of Banu cAbdal-Muttalib and of 'Ikrima b. AbQ Jahl, because she used to insult the Messengerof God (SAAS) while he was in Mecca."
I observe that it is narrated above that it was she who had carried the messagefrom Hatib b. Abu Baltaca and seems to have been forgiven or to have escaped.Thereafter he condemned her to death. But God knows best.
She fled until she was granted immunity by the Messenger of God (SAAS).She lived on into the era of ^mar, and died when trodden underfoot by a manon a horse. Al~Suhayli related that Fartana also accepted Islam.
Ibn Ishaq stated, "Ikrima b. Abu Jahl fled to Yemen. His wife, Umm Hakim,daughter of al-Harith b. Hisham, accepted Islam and sought immunity for himfrom the Messenger of God (SAAS), who granted that. She set off and located
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^krima, brought him back to the Messenger of God (SAAS) and he acceptedIslam.
Al-Bayhaqi stated that Abu Tahir Muhammad b. Muhammad b. Muhammisal-Faqlh informed him, quoting Abu Bakr Muhammad b. al-Husayn al-Qattan,quoting Ahmad b. Yusuf al-Salmi, quoting Ahmad b. al-Mufaddal, quoting Asbatb. Nasr al-Hamdam, who said, "Al-Suddi maintained, on the authority ofMuscab b. Sa'd, that the father of the latter said, 'On the day of the conquest ofMecca, the Messenger of God (SAAS) gave immunity to all except four menand two women, saying, "Execute them even if you find them clinging to thehangings of the ka(-ba.n These persons were ^Ikrima b. Abu Jahl, <Abd Allahb. KhatI, Miqyas b. Subaba and cAbd Allah b. Sa<d b. Abu Sarh.
"'cAbd Allah b. KhatI was taken while he was clinging to the hangings of thekacba. Sacid b. Huwayrith and c Am mar b. Yasir raced to reach him and Sa'id,the younger of the two men, beat cAmmar to him and killed him. Men overtookMiqyas in the market and killed him. 'Ikrima went to sea. A storm blew up andother people on the boat told one another, "Worship God sincerely, for yourgods will do you no good here!" And so cIkrirna said, "Well, I swear by God, ifthe only thing that succeeds at sea is sincere faith, the fact is that nothing but thatsucceeds on land too! O God, I make a pact with you that if you save me frommy present plight, I will go to Muhammad, place my hand in his and receivegenerous forgiveness." So he did go to him and accepted Islam.
'"<Abd Allah b. Sacd b. Abu Sarh went into hiding in the home of ^thmanb. (Affan. When the Messenger of God (SAAS) called on people to comeforth and pledge allegiance, Uthman brought cAbd Allah before him and said,"Messenger of God, accept the allegiance of (Abd Allah!" He raised his gazetowards him three times, all this expressing his refusal. Then, after the thirdtime he did accept his allegiance. The Messenger of God (SAAS) later went tohis Companions and asked, "Was there not one wise man among you who couldhave gone up to this fellow and killed him when you saw me refraining fromaccepting his allegiance?" They replied, "How could we know what you wanted?Could you not have given us some eye signal?" He replied, "It is not fitting fora prophet to use secret eye signals!"'"
Abu DaJud and al-Nasa5i related this from a hadith of Ahmad b. al-Mufaddalin similar terms.
Al-Bayhaqi stated that he was informed by Abu cAbd Allah al-Hafiz, quotingAbu al-cAbbas al-Asamm, quoting Abu Zur'a al-Dimashql, quoting al-Hasan b.Bishr al-Kufl, quoting al-Hakam b. cAbd al-Malik, from Qatada, from Anas b.Malik, who said, "The Messenger of God (SAAS) granted immunity to peopleon the day of the conquest of Mecca, except for four persons. These were cAbdal-^Jzza b. KhatI, Miqyas b. Subaba, <Abd Allah b. Sa^ b. Abu Sarh, and UmmSara.
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U(Abd al-^Uzza b. Khatl was killed while he clung to the hangings of theka^ba. Someone warned <Abd Allah b. SaM b. Aba Sarh that he would be killedon sight. He was the foster-brother of ^Jthman b. cAffan, who brought him tothe Messenger of God (SAAS) to intercede on his behalf. When an ansari sawhim, he girded his sword and went towards him, but found him in the circlearound the Messenger of God (SAAS). He hesitated, reluctant to advance athim. Then the Prophet (SAAS) spread forth his hand and accepted cAbd Allah'sallegiance. Later he asked the ansari, 'I was waiting for you to fulfil your pledge!'He replied, 'Messenger of God, I wanted to do it for you; could you not havegiven me some sign?' He replied, 'It is not fitting for a prophet to wink."'
Al-Bayhaqi went on to relate the story of Miqyas b. Subaba - how he had killeda Muslim after he himself had accepted Islam and then had later apostatized.
He went on, "Umm Sara was a freed woman of Quraysh who had gone to theProphet (SAAS) and complained to him of her poverty. He had then given toher. But thereafter a man sent her off with a message for the Meccans."
He went on to tell the story of Hatib b. Abu Balta'a.
Muhammad b. Ishaq narrated from <Abd Allah b. Abu Bakr b. Muhammd b.cAmr b. Hazm, that Hisham, the brother of Miqyas b. Subaba, was killed atthe expedition against Banu al-Mustahq by a Muslim who thought him to be apolytheist. Miqyas then came and made a pretence of accepting Islam to seekthe blood-money for his brother. When he received it he attacked and murderedthe man who had killed his brother and returned to Mecca as a polytheist. Afterthe Messenger of God (SAAS) condemned him to death, he was killed betweenal-Safa and al-Marwa.
Ibn Ishaq and al-Bayhaqi quoted as follows the verses he composed when hemurdered the man who killed his brother:
"It assuaged me that he was felled in the valley, hisclothing stained by the blood of his jugular.
My mind was troubled before I killed him; my worrieskept me from enjoying my bed.
Through him I avenged Fihr and charged his blood-wit tothe chiefs of Banu al-Najjar, the lords of Fariccastle.
By killing him I eased my tension and got my revenge;and I was first to return to the idols."
It is said that the two female singers whom he condemned to death wereemployed by this Miqyas b. Subaba; moreover, it was his cousin who executedhim between al-Safa and al-Marwa.
Some say that it was al-Zubayr b. al-cAwwam, may God be pleased with him,who executed Ibn Khatal.
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Ibn Ishaq stated, Sacld b. Abu Hind related to me, from Abu Murra, thefreed-man of Uqayl b. Abu Talib, that Umm Hani5, the daughter of Abu Talib,said, "When the Messenger of God (SAAS) made a halt in the heights of Mecca,two of my brothers-in-law of Banu Makhzum fled to me."
Ibn Hisham stated, "The two men were al-Harith b. Hisham and Zuhayr b.Aba Umayya b. al-Mughlra."
Ibn Ishaq went on to quote her as saying that while she was in the home ofHubayra b. Abu Wahb al-Makhzumi, "My brother cAli b. Abo Talib came in andsaid, 'I swear by God, I'll kill them both!' So I locked the door of my house onboth men and went to the Messenger of God (SAAS) who was in the heights ofMecca. I found him engaged in washing himself from a basin that had in it sometraces of dough; his daughter Patirna was shielding him with his clothing. Whenhe had finished washing, he wrapped his garment around himself and performedeight rakalat of the al-duha"0 prayer. He then came over to me and said, 'Welcomeindeed to you, Umm HanP! And what brings you now?' I told him about the twomen and cAll and he responded, 'We give protection to those you protect andimmunity to those to whom you extend it. We will not execute them.'"
Al-Bukharl stated that Abu al-Walid related to him, quoting Shu'ba, fromcAmr b. Murra, from the son of Abu Layla, who said, "No one informed usof having seen the Prophet (SAAS) perform the al-duiia prayer except UmmHanP." She related that on the day of the conquest of Mecca, he washed himselfin her house and then performed eight prayer prostrations. She said, "And Inever saw him offer a lighter prayer than that, though he did perform the ruku(,the bowings, and the sujud, the prostrations, completely."
In the sahih collection of Muslim there is a hadith of al-Layth, from Yazid b.Abu Habib, from Sa<<l b. Abu Hind, which states that Abu Murra, the freed-manof cAqil, reported that Umm Hani', daughter of Abu Talib, related to him thatat the conquest of Mecca two men of Banu Makhzum fled to her and that shegave them refuge. She said, "cAli came in to me and told me, 'I'm going to killthem both!' Having heard this, I went to the Messenger of God (SAAS), whowas in the heights of Mecca. When he saw me he welcomed me and asked whyI had come. I replied, 'Messenger of God, I've been giving refuge to two of mybrothers-in-law, but cAli wants to kill them.' The Messenger of God (SAAS)responded, 'We give protection to whomever you have protected, Umm HanP.'He then set about washing himself, while Fatima screened him and when he hadfinished he wrapped himself in his garment and prayed eight superogatoryrakacat of the duha prayer."
In one account she is reported to have come in while he was washing andFatima was screening him with his clothing. The account goes on, "He asked,'Who is the woman?' 'It is Umm Hani1,' she replied. ,'Welcome indeed to UmmHanP!' he said. She told him, 'Messenger of God, my brother cAll b. Abu Talibis going to kill two men to whom I have given protection.' He responded, 'We
110. A superogatory prayer performed shortly after sunrise.
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grant protection to whomever you protect, Umm Hani'.' He then performedeight prostrations."
That was in the duha, the early morning, and so many scholars have thoughtthat this was the (actual) al-duhu, prayer. Others refer to this as the salat al-fatk,the "prayer at the conquest". And the assertion is made that he would affirm thetaslim,111 after each two rakalat.
This argues against the view of al-Suhayll and others who maintain that thesalat al-fath should consist of eight (prostrations) and one taslim. SaSi b. AbuWaqqSs performed eight prostrations, with one taslim after each two, on the dayof the conquest of al-Mada'in, in the palace of Chosroe. And ail praise be to God.
Ibn Ishaq stated that Muhammad b. Jacfar b. al-Zubayr related to him, from<Ubayd Allah b. <Abd Allah b. Abu Thawr, from Safiyya, daughter of Shayba,that when the Messenger of God (SAAS) arrived at Mecca and had reassured thepeople, he went to the ka'-ba and circumambulated it seven times on his mount,saluting the rukn, the corner with the Black Stone, with a staff he carried in hishand.
When he had finished his circumambulations, he called for Uthman b. Talhaand took from him the key to the kacba. When it was opened for him, he wentinside, where he found a dove made of wood. He broke it in his hand and threwit away. He then stood at the door to the ka^ba, the people having assembledfor him in the mosque.
Musa b. <Uqba stated, "He then performed two rakalat and went to zamzamand looked down into it. He called for water, drank it and performed theablutions, people hastening to collect the leftovers of the water he had used. Thepolytheists watched him with great interest, saying, 'We never saw or heard ofany king being treated this way!' He pushed back the al-maqam"1 to where it islocated today, whereas it was previously close to the ka'-ba"
Muhammad b. Ishaq went on, "A scholar related to me that the Messenger ofGod (SAAS) stood at the door of the kacba and said, 'There is no god but Godalone! He has no associate. He has kept His promise, has helped His servant andhas defeated the opposing parties alone. Every advantage of ancestry or moneythat might be claimed is herewith placed beneath these feet of mine, exceptfor the guardianship of the kacba and the provision of water to the pilgrims.Compensation for those who are killed by mistake or incomplete intent bywhip or cudgel shall be compensated following a binding oath of 100 camels, 40of which shall be pregnant. O Quraysh, God has removed from you the falsepride of the jahiliyya period and the veneration of ancestry. All men stem fromAdam, and Adam stemmed from dust.' He then recited the following verse
111. This is the final act in the ritual $alah; thereafter the worshipper may resume his normalactivities.
112. The maqam Ibrahim, "Abraham's station", a pillar upon which Abraham is said to havestood during the construction of the ka'ba. It remains to this day a special site of prayer.
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(from the Qur'an), 'O people, We created you from male and from female' {suralal-Hujurat; XLIX, v. 13). He then said, 'O Quraysh, what do you think I amgoing to do with you?' They replied, 'Good! (You are) a noble brother, and theson of a noble brother.' He then said, 'You may go; you are free.'
"The Messenger of God (SAAS) then sat down in the mosque and cAli b.Abu Talib went up to him, holding the key of the kalba in his hand. He said, 'OMessenger of God, join together for us the right of guardianship of the katbawith that of provision of the water for the pilgrims, may God bless you!' Heresponded, 'Where is cUthman b. Talha?' He was summoned for him and thenhe told <Uthman, 'Here is your key, <Uthman; this is a day of piety and goodfaith.'"
Imam Ahmad stated, "Sufyan related to us, from Ibn Jad*an, from al-Qasimb. Rablca, from Ibn cUmar, who said, 'The Messenger of God (SAAS) said,while standing on the steps of the kacba on the day of the conquest of Mecca,"Praise be to God who fulfilled His promise and helped His servant andhas defeated the opposing parties alone. (Compensation) for those killed byquasi-intent by whip or cudgel shall be compensated by 100 camels."
" 'On another occasion he said, "by a binding oath promising payment of 40pregnant camels. All privilege of ancestry and pride that existed in thejahiliyya(are finished)." Another time, he said, "Both these factors are beneath thesefeet of mine; however, the right to provide water for the pilgrims and to haveguardianship of the ka^ba will continue for those in charge of them, as before."'"
Abu Da°ud, al-Nasa3! and Ibn Maja related this similarly from ahadith ofcAli b. Zayd b. Jad'an, from al-Qasim b. Rabl^ b. Jawshan al-Ghatafanl, fromIbn Umar,
Ibn Hisham stated that a scholar related to him that when the Messenger ofGod (SAAS) entered the kacba the day of the conquest, he saw inside itrepresentations of angels and others. He saw Abraham pictured holding diviningarrows in his hand. He said, "May God kill them! They have depicted our elderusing divining arrows; what would Abraham have to do with divining arrows?Abraham was neither a Jew nor a Christian. But he was a hanif, and a Muslim; hewas no polytheist." He then gave orders and all those images were obliterated.
Imam Ahmad stated that Sulayman related to him, quoting cAbd al-Rahman,from Musa b. Uqba, from Abu al-Zubayr, from Jabir, who said, "There werepictures inside the kalba and the Messenger of God (SAAS) ordered <Umar b.al-Khattab to wipe them away. And so 'Umar moistened a piece of cloth andused it to erase them. When the Messenger of God (SAAS) went inside nothingof them remained."
Al-Bukhari stated that Sadaqa b. al-Fadl related to him, quoting Ibn (Uyayna,from Ibn Abu Najlh, from Mujahid, from Abu Macmar, from cAbd Allah - hebeing Ibn Mascud - who said, "When the Messenger of God (SAAS) enteredMecca on the day of the conquest, around the kalba there were 360 idols. He set
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about striking them with a stick he carried, saying, 'The truth has come and errorhas gone. The truth has come and error is powerless.'"Muslim related this from a haditk of Ibn fUyayna.
Al-Bayhaql related, from Ibn Ishaq, from <Abd Allah b. Abu Baler, from cAlib. cAbd Allah b. 'Abbas, from his father, who said, "When the Messenger ofGod (SAAS) entered Mecca on the day of its conquest, in the k&ba there were300 idols. He took a staff and set about striking the idols with it until he hadhit them all."
He then related, through Suwayd b. Sa<id from al-Qasim b. cAbd Allah, fromcAbd Allah b. Dinar, from Ibn TJmar, (who said) that when the Messenger ofGod (SAAS) entered Mecca he discovered there 360 idols. He gestured towardseach one with a stick and said, 'The truth has come and error has gone; error isbound to disappear' (surat Ranti Isr&Hl; XVII, v,8l). And every idol towardswhich he pointed fell over, without him touching them with his stick."
He (al-Bayhaqi) then commented, "Even though this is a daHf, weak, tradition,it is substantiated by the one preceding it."
Hanbal b. Ishaq stated tht he was informed by Abu al-Rabi4, from Ya'qubal-Qamrm, quoting jafar b. Abu al-Mughira, from Ibn Abza, who said, "Whenthe Messenger of God (SAAS) conquered Mecca, an old, grey-haired blackwoman appeared, clawing at her face and complaining loudly. The Messenger ofGod (SAAS) said, 'That is Na'iia;113 she is despairing that she will ever again beworshipped in your country.'"
Ibn Hisham stated, "A narrator of traditions in whom I have trust narrated,on a line of authorities from Ibn Shihab, from tUbayd Allah b. <Abd Allah b.^tba, from Ibn {Abbas, who said, 'The Messenger of God (SAAS) enteredMecca on the day of the conquest on his mount and circumambulated the ka'-baon it. Around the kalba there were idols made with lead reinforcing. He beganpointing at the idols with a stick he held, saying, "The truth has come, and erroris gone. Error is bound to disappear." Every idol at whose face he gestured fellover on its back, while every one at whose back he pointed fell over on its face.Eventually every single one had fallen over. Tamim b. Asad al-Khuzaci thereforespoke the verse,
"There is a lesson and learning in the idols for thoseexpecting reward or punishment."'"
In the sahih collection of Muslim, (there is a hadith) from Shayban b. Farrukh,from Sulayman b. al-Mughlra, from Thabit, from cAbd Allah b. Rabah, fromAbu Hurayra, who said in his account of the conquest of Mecca, "The Messengerof God (SAAS) went forward and when he reached the (Black) Stone hesaluted it and circumambulated the katba. Arriving at an idol at the side of thekacba to which they had made worship, the Messenger of God (SAAS) graspeda bow he was carrying by its bent frame and began poking it in the eye, saying
113. The pre-Islamic goddess whose icon is said to have been positioned on Mt. Safa.
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'The truth has come and error has gone. The truth has come and error is boundto disappear.' When he had finished his circumambulation, he went out andclimbed Mt. Safa and, looking down at the kacba, raised up his hands, gave praiseto God and spoke various prayers."
Ai-Bukhan stated that Ishaq b. Mansur related to him, quoting {Abd al-Samad,who quoted his father as quoting Ayyub, from "Tkrima, from Ibn cAbbas, who saidthat when the Messenger of God (SAAS) reached Mecca, he refused to enter theka'ba while it contained idols. He therefore ordered them to be removed. Onepicture showed Abraham and Isrna'il holding divining arrows, and he said, 'MayGod kill them! They knew very well that they never used them to cast lots!'
"He then went inside the ka*ba, and said, Allahu AkbarX God is most Great!in various parts of it, then came out without saying prayers there."
Al-Bukhari gave this hadith, while Muslim did not.
Imam Ahmad stated that it was related to him by cAbd al-Samad, quotingHammam, quoting cAta5, from Ibn cAbbas, (who said) that the Messenger of God(SAAS) went to the kacba in which there were six columns. He stood at eachcolumn and prayed, but he did not perform the salah prayers.
Muslim related this from Shayban b. Farukh, from Hammam b. Yahya al-^Odhi,from 'Ata'.
Imam Ahmad stated that it was related to him by liar On b. Mafruf who quotedIbn Wahb as having been informed by <Amr b. al-Harith that Bukayr related tohim, from Kurayb, from Ibn 'Abbas, who said that when the Messenger of God(SAAS) entered the katt>a he found a picture of Abraham and another one ofMary. He then said, "They are well aware that angels will not enter any buildingcontaining a picture; yet this is Abraham depicted! Why ever would he cast lots?"
Al-Bukhari and al-Nasa°I related this from a hadith of Ibn Wahb.
Imam Ahmad stated that it was related to him by {Abd al-Razzaq, quotingMacmar, who said that cUthman al-Khazrajl had related to him that he heardMiqsam relate that Ibn 'Abbas had said, "The Messenger of God (SAAS) wentinto the kacba and spoke prayers at its side and then went out and performed twora&a of the salah prayers."
Ahmad alone gives this.
Imam Ahmad stated, "Ismail related to us, quoting Layth, from Mujahid,from Ibn "Umar, (who said) that the Messenger of God (SAAS) performed tworakcas of the salah prayers in the kacba.
Al-Bukhari stated that al-Layth said, quoting Yunus, quoting Nafic, fromcAbd Allah b. 'Umar (who said) that the Messenger of God (SAAS) enteredMecca on the day of its conquest from its heights and that riding with him on hismount was UsSma b. Zayd. From al-Hajaba he was accompanied by Uthmanb. Talha. He dismounted at the mosque and ordered that the key to the kacbabe brought to him. He then went in with Usama b. Zayd, Bilal and 'Uthman b.Talha and stayed there for a long time. Eventually he came out again and thepeople hurried there. cAbd Allah b. cUmar was the first to go inside and he found
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Bilal standing behind the door. He asked him, 'Where was it that the Messengerof God (SAAS) prayed?' Bilal pointed to the spot. cAbd Allah commented, 'Iforgot to ask him how many prayer prostrations he had made.'"
Imam Ahmad related from Hushaym, quoting various persons, including IbncAwn, from Nafic, from Ibn 'Umar, who said, "The Messenger of God (SAAS)went in accompanied by al-Fadl b. cAbbas, Usama b. Zayd, Uthman b. Talhaand Bilal. He gave orders to Bilal who shut the door upon them. He stayed insidefor a period of time, and then he came outside."
Ibn tUmar stated, "The first of them I met was Bilal and I asked him, 'Wherewas it that the Messenger of God (SAAS) prayed?' 'It was over here', he replied,'between the two columns."'
I note that it is established in the sahik collection of al-Bukhari and elsewherethat the Prophet (SAAS) prayed inside the ka'-ba with its door behind his back,positioning himself with two columns on his right, one on his left and three tohis rear. At that time the kalba had six columns. There was a distance of somethree arms-lengths between himself and the western wall.
Ibn Hi sham stated, "And a certain scholar related to me that the Messenger ofGod (SAAS) entered the ka'-ba at the conquest of Mecca accompanied by Bilal,whom he ordered to make the call to prayer, Abu Sufyan b. Harb, cAttab b.Usayd and al-Harith b. Hisham were seated in the courtyard of the ka'-ba. cAttabsaid, 'God honoured (my father) Usayd by not having him hear this; had he doneso, it would have enraged him.' Al-Harith b. Hisham commented, 'I swear byGod, if I had known he was right, I would have followed him!' Abu Sufyanadded, 'I'll say nothing. If I were to speak, these stones would report on me!'
"Then the Messenger of God (SAAS) came outside and said, 'I know whatyou said,' and he then related their comments to them. Al-Harith and cAttabdeclared, 'We testify that you are the Messenger of God! There was no one withus who overheard this for us to say he repeated it to you.'"
Yunus b. Bukayr quoted Ibn Ishaq as having related from his father, whosaid, "A member of the family of Jubayr b. Mutcim related to me that when theMessenger of God (SAAS) entered Mecca, he gave orders to Bilal, who climbedon to the roof of the kacba and there made the call to prayer. One of the sons ofSacid b. al-'As said, 'God honoured Sa^d by taking him away before he heardthis black man on the roof of the kaiba"''
eAbd al-Razzaq stated, from Maemar, from Ayyub that Ibn Abu Mulayka said,"The Messenger of God (SAAS) gave orders to Bilal who made the call to prayeron the day of the conquest of Mecca on top of the ka'-ba and that one of theQuraysh men said to al-Harith b. Hisham, 'Do you see where that black man hasclimbed?' He (al-Harith) replied, 'Leave him alone; if God dislikes him, He willchange him.'"
Yunus b. Bukayr and others quoted Hisham b. <Urwa as quoting his father assaying that the Messenger of God (SAAS) gave orders to Bilal on the day of the
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conquest of Mecca, and that he made the call to prayer from atop the k&ba, toanger the polytheists.
Muhammad b. Sacd stated, from al-Waqidl, from Muhammad b. Harb, fromIsma'll b. Abu Khalid, from Abu Ishaq, as saying that after the conquest of Mecca,Abu Sufyan b. Harb was sitting saying to himself, "What if I had gathered aforce against Muhammad!" While he was asking himself this, the Messenger ofGod (SAAS) slapped him between the shoulders and said, "Then God wouldhave put you to shame!" Abu Sufyan then raised his head and, when he saw theMessenger of God (SAAS) standing above him, said, "I was never sure beforethat you were indeed a prophet!"
Al-Bayhaql stated that Abu cAbd Allah al-Hafiz related to us, ijazatan, withpermission (for me to quote him), quoting Abu Hamid Ahmad b. al-Hasanal-Muqri, quoting Ahmad b. Yusuf al-Sulami, quoting Muhammad b. Yusufal-Firyabl, quoting Yunus b. Abu Ishaq from Abu al-Safar, from Ibn cAbbas,who said, "When Abu Sufyan saw that when the Messenger of God (SAAS)walked that the people would tread in his footsteps, he said to himself, 'What ifI had fought this man again!' The Messenger of God (SAAS) went up, struckhim on the chest and said, 'Then God would have put you to shame!'
"He (Abu Sufyan) said, 'I turn to God and seek His forgiveness for what Ihave spoken!"'
Al-Bayhaql then related, through Ibn Khuzayma and others, from Abu Hamidb. al-Sharql, from Abu Muhammad b. Yahya al-Dhuhli, quoting Musa b. A'yanal-Juzari, who quoted his father, who quoted Ishaq b. Rashid as quoting Sa<ldb. al-Musayyab as saying, "That night of the conquest of Mecca the peoplewho entered kept on calling out Allahu Akbarl God is most Great! rejoicing andcircumambulating the kacba until the next morning. Abu Sufyan asked Hind,'Do you think this is from God?' She replied, 'Yes; this is from God.'
"Next morning Abu Sufyan went to the Messenger of God (SAAS) and thelatter told him, 'You said to Hind, "Do you think that this is from God?" "Yes",she replied, "this is from God."'
"At this Abu Sufyan exclaimed, 'I testify that you are the servant andMessenger of God! By Him who is invoked in oaths, no one but Hind aloneheard my saying this.'"
Al-Bukhari stated, "Ishaq related to us, quoting Abo cAsim, from Ibn Jurayjwho said that Hasan b. Muslim informed him, from Mujahid, that the Messengerof God (SAAS) said, 'God made Mecca a sanctuary the day He created theheavens and the earth. It is a sanctuary by God's having made it so and willremain such until Judgement Day. (Conflict in it) was not made permissiblefor anyone before myself, nor for anyone after me; and this only for a shorttime. In it game may not be hunted, its trees may not be cut down, nor mayits vegetation be uprooted. And items found in it belong to the finder only afterannouncement of the find.' Al-cAbbas b. cAbd al-Muttalib suggested, 'Except for
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the idhkharm plant, Messenger of God, its use is essential in burials115 and insidehomes.' The Messenger of God (SAAS) was silent a moment, then agreed,'Except for the al-idhkhar; harvesting it is allowed.'"
A like or similar hadilh comes from Ibn Jurayj, quoting <Abd al-Karim - hebeing the son of Malik al-Jazan - from <Ikrima, from Ibn cAbbas, which givesAbu Hurayra as the narrator of the words of the Prophet (SAAS).
Al-Bukhari is alone in giving this hadith with the line of transmission quotedabove. This account is mursal, incomplete in its chain, as is that of the secondline.
This and similar accounts are cited by those who maintain that Mecca wasconquered by force of arms, along with their reference to engagements thatoccurred at al-Khandama, reported above. At that battle some 20 Muslims andpolytheists were killed; that the evidence from it is clear is the position of mostscholars.
It is well known that al-Shafil held that Mecca was taken peacefully, since itwas not distributed as booty and because the Messenger of God (SAAS) statedthe night of its conquest, "Whoever enters the home of Abu Sufyan will besecure; whoever enters the sanctuary will be secure; whoever locks his own doorwill be safe."
The proper place for discussion of this issue, if God Almighty so wishes it, iswith reference to the work Kitab aUAhkam.
Al-Bukhari stated that it was related to him by Said b. Shurahbil, quotingal~Layth, from al-Maqburi, from Abu Shurayh al~Khuza% who said that heasked cAmr b. Said, who was about to dispatch groups of fighters into Mecca,"O amir, 'Commander', please permit me to report a statement made by theMessenger of God (SAAS) the day following the conquest of Mecca. My earsheard, my heart knew and my eyes saw him as he spoke it. He praised andthanked God, then said, 'It was God, not men who made Mecca a sanctuary. Itis not lawful for anyone who believes in God and the last day to shed blood norto cut down trees within it. And should anyone seek permission to fight thereinbecause the Messenger of God (SAAS) fought there, then tell him, "God gavepermission to His messenger but gave none to you," And He only allowed thisto me for a short period. Its sanctity has reverted today to what it was before. Letthose here present inform of this those absent.'"
Abu Shurayh was then asked, "What did cAmr reply to you?" Abu Shurayhresponded, "He said, 'I know this better than you do. The sanctuary does notprovide refuge to anyone who has sinned, nor to a murderer in flight, nor toanyone seeking to escape payment of the jizyam, the poll-tax.'"
114. The schoenantum plant, an odoriferous rush.
115. Other texts of al-Bukhari give the word al~qaym, "blacksmith"; rather than al-dafn, "burial",as here. The plant's use as an essential fuel seems implied.
116. An alternative reading of al-Bukharl's text substitutes al-khdrba, "having caused damages".
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Al-Bukharl also related this, as did Muslim, from Qutayba, from al-Laythb. Sacd in similar words.
Ibn Ishaq related that during the jahiliyya period a man called Ibn al-Athwackilled a man of Khuzaca known as "Ihmarra Ba^an", "he who turned red inrage". On the day of the conquest of Mecca Bano Khuza'a killed Ibn al-Athwacwhile he was in Mecca; the man who killed him was Khirash b. Umayya. TheMessenger of God (SAAS) then said, "People of Khuzaca, kill no more; therehas been too much killing, even if to some purpose. I will pay compensation forthe man killed."
Ibn Ishaq went on, "£Abd al-Rahman b. Harmala al-Aslami related to me,from Said b. al-Musayyab, who said, 'When the Messenger of God (SAAS)learned what Khirash b. Umayya had done, he said, 'Khirash kills to excess!'"
Ibn Ishaq also stated that Saeld b. Abu Sacld al-Maqbun related to him,from Abu Shurayh al-Khuza*!, who said, "When £Amr b. al-Zubayr advanced onMecca to battle his brother cAbd Allah b. al-Zubayr, I went to him and said, 'Wewere with the Messenger of God (SAAS) when Mecca was conquered. The dayfollowing the conquest Khuza'a attacked and killed a man of Hudhayl who was apolytheist. The Messenger of God (SAAS) then rose to address us and said, "Godmade Mecca a sanctuary when He created the heavens and the earth. It will remainone of God's sanctuaries until the day of Resurrection. It will not be lawful foranyone who believes in God and the last day to shed blood therein, nor to cutdown a tree there. This was not made lawful for anyone who came before me,nor will it be lawful for anyone who comes after me. It was only made lawful forme for this short period because of (God's) anger against its inhabitants. Now itssanctity has reverted to as it was previously. Let those of you present so informthose absent. Respond to anyone who tells you that the Messenger of God(SAAS) fought in it by saying, 'God made this lawful for His messenger, but Hehas not done so for you.' O Khuza^a, cease killing; there has been too much, evenif to some purpose. You have killed someone and for him I will pay compensation.If someone should be killed after my stay here, then his family has two options:to demand the blood of his killer, or to seek blood-money for him." The Messengerof God (SAAS) then paid compensation for the man Khuza^a had killed.'
"cAmr then said to Abu Shurayh, 'Go away, sheikh! We know better thanyou about its sanctity. It does not protect anyone who sheds blood, retracts hisallegiance or resists paying the jizya tax.'
"Abu Shurayh then said, 'Well, I was present there and you were absent. Andthe Messenger of God (SAAS) ordered those of us present to so inform thoseabsent; and I have so informed you. Now do as you will.'"
Ibn Hisham said that he was told that the first person for whom the Messengerof God (SAAS) paid compensation at the conquest of Mecca was Junaydib b.al-Akwac. Banu Ka<b had killed him. The compensation he paid for him was 100camels.
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Imam Ahmad stated that it was related to him by Yahya, from Husayn, fromcAmr b. Shu'ayb, from his father, from his grandfather, who said, "When Meccawas conquered by the Messenger of God (SAAS) he said, 'Cease using weapons;except for Khuza^a against Banu Bakr.' He gave them permission (to fight on)until the al^asr, late afternoon, prayer. He then announced, 'Cease using yourweapons!' A man of Khuzaca encountered and killed another from Banu Kalbnext day at al-Muzdalifa. When news of this reached the Messenger of God(SAAS) he arose and said, (the narrator added that he saw him and that he wasresting his back on the kacba), 'The people God dislikes most are those who killothers in the sanctuary, those who kill those not fighting them, and those whokill for the blood-money of the jahiliyya period.'"
He went on to relate the hadith to its end.
This hadith is completely unique.
The al-sunan scholars relate this hadith in part.
His giving permission here to Khuza<a to take revenge on Banu Bakr up to theal-casr prayer of the day of the conquest is something I have seen only in thishadith. If true, it seems that this is in special consideration for what they sufferedat their hands on the night of their attack, known as al-watir. But God knows best.
Imam Ahmad related, from Yahya b. Sa<id and Sufyan b. 'Lyayna and Yazidb. Ubayd, all of whom quoted Zakariyya' b. Abu Za'ida, from cAmr al-Sha^l,from al-Harith b. Malik b. al-Barsa3 al-Khuza*! (who said), "I heard the Messengerof God (SAAS) say on the day of the conquest of Mecca, 'This (city) will neverbe conquered after today until the day of Resurrection.' "
Al-Tirmidhi related it from Bandar, from Yahya b. Sacld al-Qattan. He said,"It is hasan, sahih, 'good and authentic'."
I comment that if this statement is a proscription, then it is devoid ofambiguity. If it be a negation, then, as al-Bayhaqi said, "Its meaning is 'by thosewhose people are unbelievers'."
In the sahih collection of Muslim, it is stated, from a hadith of Zakariyya0 b.Abu Za'ida, from cAmir al-Sha^I, from <Abd Allah b. Mutic, from his father Muticb. al-Aswad al-cAdawl, who said, "The Messenger of God (SAAS) stated on theday of the conquest of Mecca, 'After this day and on up to Resurrection Day, noman of Quraysh will ever be killed in captivity.'"
The objection to the first statement, above, could equally well be made againstthis too.117
Ibn Hisham stated that when the Messenger of God (SAAS) entered Meccafollowing its conquest and went up to al-Safa to pray, the ansar watched himand asked one another, "Do you think that since God has conquered for theMessenger of God (SAAS) his own land and city that he will remain there?
117. The author is attempting to explain the purport of the hadith in light of the fact that severalinter-communal conflicts between Muslim forces did indeed occur in apparent contradiction ofthe prophecy.
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"When he had finished his prayer he asked them what they had been sayingand they replied that it was nothing. He kept on at them until they told him.He then said, 'God forbid! I shall live where you live, die where you die!'"
This comment given by Ibn Hisham is substantiated by Imam Ahmad b.Hanbal in his hadith compendium. He stated that the following was related tohim by Bahz and Hashim, both quoting Sulayman b. al-Mughira, from Thabit.Hashim said, "Thabit b. Bunani related to me, quoting cAbd Allah b. Rabah,who said, 'Delegations came in to see Mu'awiya and I was among them, as wasAbu Hurayra. This was in Ramadan. We prepared food for one another. AbuHurayra would invite us very often. So I asked myself whether I should preparesome food and invite them to my tent. I ordered food to be prepared and metAbu Hurayra that evening. I said to him, "Abu Hurayra, the invitation tonightis at my place." "So you're beating me to it then?" "Yes," I replied, "I've invitedsome people who are there."
'"Abu Hurayra said, 'Well, you ansar, should I recount a hadith of yours?" Hewent on to relate the conquest of Mecca. He said, "When the Messenger of God(SAAS) arrived, he entered Mecca. He dispatched al-Zubayr in command ofone of the flanks and Khalid in charge of the other. He sent Abu ^Jbaydaover the bridge and they took the centre of the valley. The Messenger of God(SAAS) was in his squadron. Quraysh had gathered their forces. They (the armycommanders?) said, 'We'll send those ahead; and if they make progress, we'll bewith them. If they are attacked, we'll give him whatever he asks.'"
"'Abu Hurayra went on, "He (the Prophet (SAAS)) then looked over andwhen he saw me, he said, 'Abu Hurayra!' I responded, 'At your service,Messenger of God!' 'Call up the ansar for me; and I don't want any except ansarto come to me.' So I called out to them and they came and formed a circle aroundthe Messenger of God (SAAS). He then asked them, 'Do you see the Qurayshforces and their supporters grouped together?' He then spoke using his hands,saying, 'Cut right through them to conduct me to al-Safa.'"
" 'Abu Hurayra went on, "So off we went, each one of us refraining fromkilling any of them and they not interfering with us. Abu Sufyan commented,'The green (banner) of Quraysh has been disgraced! There is no Quraysh aftertoday!'
"'"The Messenger of God (SAAS) then announced, 'Whoever locks hisdoor will be secure; whoever enters Abu Sufyan's house will be secure.' And sopeople did lock their doors.
'""The Messenger of God (SAAS), then advanced to the (Black) Stone,saluted it and circumambulated the ka'-ba. In his hand he carried a bow. Hegrasped it by its bent frame and arriving, on his way round, at an idol beside theka'ba they used to worship, he struck it in the eyes, saying, 'The truth has comeand error is gone. Error is completely gone!'
"' "He then climbed al-Safa from where he could look down upon the ka'-ba,and raised his hands, invoking God and praying to Him.
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"' "Meanwhile, the ansar were down below and were telling one another, 'Theman is seized by a desire to be in his village and he has a feeling of compassionfor his tribe!'"
'"Abu Hurayra went on, 'Then revelation came to him. It was never hiddenfrom us when this came, and no one would raise his gaze to the Messenger ofGod (SAAS) until it was at an end."'"
Hashim stated, "When the revelation was over, he raised his head and said, 'Oansar, did you just say, "The man is seized by a desire to be in his village andby compassion for his tribe?'" They replied, 'Yes, Messenger of God, we didsay that.' 'What then should I be called? Absolutely not! I am God's servant andHis messenger. I migrated to God and to you. It is with you I shall live and withyou I shall die.'
"Those present then went up to him, weeping and saying, 'We only said whatwe did because of our passion for God and His messenger.' He then said, 'Godand His messenger believe you and forgive you.'"
Muslim and al-Nasa'l relate this from a hadith of Sulayman b. al-Mughlra.Al-Nasa5i added the name of Salam b. Miskln.
Muslim also related it from a hadith of Hammad b. Salama, all three sourcesquoting Thabit, from cAbd Allah b. Rabah the ansari, who lived in al~Basra,from Abu Hurayra in similar words.
Ibn Hisham stated that a scholar told him that Fadala b. 'Umayr b. al-Mulawwah- al-Laythl, that is - wanted to kill the Prophet (SAAS) as he was circum-ambulating the kacba at the time of the conquest of Mecca. When the manapproached him, the Messenger of God (SAAS) asked him, "'Is that Fadala?''Yes, Fadala, Messenger of God,' he replied. He next asked, 'And what was ityou were just telling yourself?' He replied, 'Nothing; I was repeating the nameof God.' The Prophet (SAAS) laughed and said, 'Seek God's forgiveness!' andhe placed his hand on Fadala's chest and his heart became calm.
"Fadala used to say, 'I swear by God, by the time he took his hand away frommy chest, none of God's creation was more beloved by me than him.'
"Fadala stated, 'I went back to my family and went by to see a woman withwhom I would talk. She asked, 'Are you coming in to talk?'
"But Fadala declined and proceeded to speak the verses,
'She said, "come on in and talk!" He replied, "No; Godand Islam forbid you that.
Had you but seen Muhammad and his advance at theConquest, the day when the idols were smashed,
You would have seen God's religion fully visible whilethe face of idolatry was covered in darkness."'"
Ibn Ishaq stated that Muhammad b. Jacfar b. al-Zubayr related to him, from'Urwa, from "A'isha, who said, "Safwan b. Umayya left to go to Jidda to take aboat from there to Yemen. cUmayr b. Wahb told the Messenger of God (SAAS),
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'Prophet of God, Safwan b. Umayya, his people's chief, has fled from youintending to cast himself into the sea. Do you give him immunity, may God blessyou?' He replied, 'He is given immunity.'
"Umayr then asked him, 'Messenger of God, please give me some token bywhich he will know your immunity for him.' So he gave him the turban he hadbeen wearing when he had entered Mecca.
"Umayr left with it and caught up with Safwan as he was about to go to sea.He told him, 'Safwan, may my father and mother be your ransom; if you planto kill yourself, this is a guarantee of immunity from the Messenger of God(SAAS) that I have brought you.'
" 'Clear off! Don't talk to me!' Safwan told him. ^mayr insisted, 'But I swear,he is the most trustworthy, compassionate and best of all men and your cousin.His fame, honour and possessions are your own.' Safwan replied, 'Yet I fear formyself.' *Umayr argued, 'But he is too compassionate and noble for that.'
'^Umayr did bring him back and when he stood before the Messenger ofGod (SAAS) Safwan said, 'This man claims that you grant me immunity?' 'Hespoke the truth,' he replied. 'Let me have two months to make my choice,'Safwan asked. The Messenger of God (SAAS) told him, 'You may have fourmonths to decide.'"
Ibn Ishaq went on to relate from aLZuhrl that Fakhita, daughter of al-Walld,the wife of Safwan, and Umm Hakim, daughter of al-Harith b. Hisham, the wifeof 'Ikrima b. Abu Jam, had followed cikrima to Yemen and asked him to comeback, and he did so and accepted Islam. When the two men (Safwan and Ikrima)accepted Islam, the Messenger of God (SAAS) affirmed the validity of theirfirst marriages.
Ibn Ishaq quoted Sa'id b. cAbd al-Rahman b. Hassan b. Thabit as havingsaid, "Hassan delivered against Ibn al-Zibacra while the latter was in Najran thefollowing single verse, adding to it no other,
'May you never be deprived of a man hatred for whom hasmade you settle in Najran where your life is solitaryand mean!'
"When this reached Ibn aI-Zibacra, he came out to the Messenger of God(SAAS) and accepted Islam. When he did so, he spoke the verses,
'O Messenger of al-Malik, the Sovereign Lord, my tongueis now mending what I tore when I was unproductive,
When I followed Satan in the ways of error; and thosewho turn along his course are deceived.
My flesh and bones believe in my Lord; and my heart iswitness that you are the one who warns.
I shall drive away from you there the clan of Lu'ayy;all of them are deceived.'"
Ibn Ishaq also quoted Ibn aLZiba'ra as reciting, when he accepted Islam,
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"Worries and cares held back sleep from me and thenight pitched above me was disturbed and impenetrable
When I had heard that Ahmad had criticized me, Ipassed that night as though in fever.
0 best man that ever a sure-footed, fast-paced camelbore upon its body,
1 apologize to you for what I did; I have beenwandering in error
During a time when Sahm and Makhzum ordered me topursue false paths.
I gave aid to evil policies, led on by the orders ofthose in error, accursed men.
Today my heart believes in the Prophet Muhammad andwhoever mistakes this is deprived (of truth).
Enmity is over, its causes gone; the ties aridunderstanding between us call out.
Forgive my mistakes - may my parents be your ransom - foryou are forgiving and are yourself forgiven.
Upon you there is the sign of the knowledge of theSovereign Lord, a strong light and a seal impressed
After friendship, He honoured you with His proof, andproof from God is powerful indeed.
I have testified that your religion is true, and thatyou will be mighty in the hereafter.
God testifies that Ahmad is the one chosen, noble andpre-eminent among the righteous,
A prince, his high house being from Hashim, the branchof a tree firm at its apex and in its roots."
Ibn Hisham stated, "Some scholars of poetry dispute attribution of these versesto this poet."
I note that cAbd Allah b. al-Ziba(ra al-Sahml was one of the chief enemies ofIslam, one of those poets who used their powers in satirizing the Muslims. Godthen allowed him to repent fully and to return to Islam, and to aid and defend it.
Division.
Ibn Ishaq stated that the following lines of Hassan b. Thabit were among thosedelivered on the day of the conquest of Mecca:
"Traces of her campgrounds, now empty, at Dhatal-Asabic and al-Jiwa5 and on to 'Adhra1'18 havevanished,
Homes of Banu al-Hashas now deserted and obliterated bywind and rain
118. Sites in Syria Hassan is said to have visited.
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Always was the company pleasant there and in itspastures were fine camels and sheep.
No more of that! But who can deal with a spectre thatkeeps me awake when evening is past?
Sha'tha: when she appears before one, the heart knowsno consolation.
She is like a fine wine from Bayt al-Ra's115, one to bemixed with honey and water;
Such drinks are fine to recall, the best of wines forwhich to make sacrifice.
It we blame if we behave badly, getting into fights orquarrels
When we drink it, it makes us feel like kings or lionsso that nothing can deter us from conflict.
May we be deprived of our horses if you do not see themraising the dust, their objective Kada.
They battle their reins, turning aside the thirstyspears above their shoulders.
Our horses continue charging ahead, the women flappingtheir veils at them.
Either you turn away from us and we perform thepilgrimage, and then the conquest will occur and thecover (over the ka^ba) be removed,
Or you should bear up against a battle in which Godwill give victory to whomever he wishes.
Gabriel, the Messenger of God, is on our side, and theHoly Spirit is without peer.
God said, 'I have sent a servant who speaks the truth —if visitation can do good.
I swear by him; so stand, and acknowledge his truth.'You replied, 'No; we'll not arise. We don't wish to.'
And so God said, 'I have sent my troops; they are theansar and their intent is to fight.'
Every day we receive from Macadd insults, conflict ormockery.
We will confuse with our rhymes those who mock us; andwe will strike when blood mixes with blood!
Give Abu Sufyan from me an important message — for nowis plain what had been hidden —
Consider our swords having left you a slave, andhousehold slaves have bondwomen rule them!
You satirized Muhammad, and I answered for him; withGod will be your requital.
Is whoever of you satirizes the Messenger of God, theequal of those who praise and aid him?
119. A place in Jordan.
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You satirized someone blessed, a pious kanif, acompanion of God, a man characterized by loyalty.
My father, his father and my honour, all protect againstyou the honour of Muhammad.
My tongue is a faultless sword and my verse a watersource no buckets could turn cloudy."
Ibn Hisham commented that Hassan spoke these verses before the conquest.
I note that what he said is well-directed and pointed towards what was tocome after these verses; the Abu Sufyan referred to in the verse is Abu Sufyanb. al-Harith b. cAbd al-Muttalib.
Ibn Hisham commented that he had heard that al-Zuhn had stated, "Whenthe Messenger of God (SAAS) saw the women slapping the horses with theirveils, he smiled at Abu Bakr, may God be pleased with him."
Ibn Ishaq stated that Anas b. Zunaym al-Dill spoke the following verses inapology to the Messenger of God (SAAS) for what cAmr b. Salim al-Khuza*! hadsaid about the Muslims; that was when he came asking assistance against them,as related above.
"Is it you at whose command Ma*add was led aright? No;God guides them and said to you, 'Testify!'
No camel ever carried on its saddle a man more piousand trustworthy than Muhammad,
Anyone swifter to do good or more generous, a man whogoes forth like a burnished Indian-steel sword.
Anyone more ready to present a fine, unused Yemenirobe, or to give away the winning horse.
You should know, O Messenger of God, that you willattain me, and that a threat from you is as alreadyaccomplished.
You should know, O Messenger of God, that you havepower over every setdement, whether in the highlandsor the lowlands.
You should know that the mounted men, the riders of^waymir, are liars who break every vow.
They informed the Messenger of God that I satirizedhim; if that be true, then my hand has never carriedmy whip!
All I said was, 'Woe upon the mothers of the young menstruck down by ill-luck, not in fortunate, happy times.1
They were killed by those not their equal in blood-line;and my weeping and confusion were extreme.
And you were accused of spreading evil about cAbd b.<Abd Allah and Mahwad's daughter.
Dhuwayb, KulthOm and Salma all followed one another (todeath) and even if I do not weep, I do grieve,
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And Salma! There is no tribe like Salma and hisbrothers. Are kings alike to slaves?
I have committed no sin nor shed blood; be sure, youwho know the truth, and take thought!"
Ibn Ishaq stated that Bujayr b. Zuhayr b. Abu Salma spoke the following verseson the conquest of Mecca:
"That morning Muzayna and Banii Khufaf drove the peopleof al-HabaUaq from every ravine.
We struck them with our sharp swords at Mecca the dayof the conquest of the good Prophet
We came at them with 700 of Sulaym and a full1,000 of Banu TJthman.
We crushed their backs, striking and thrusting andpelted them with fine arrows
Which you could hear making a crackling sound likearrowshafts breaking at their point fastenings.
We charged, our steeds wheeling among them, theshafts of our lances straight ahead.
We came back taking plunder as we wished, while theyretreated regretting their conflict.
We gave the Messenger of God our pledge and goodwill.
They heard our speech and set about retreating from uson that morning of terror."
Ibn Hisham stated that cAbbas b. Mirdas al-Sulami spoke the following verses atthe conquest of Mecca:
"With us that day when Muhammad conquered Mecca were1,000 men wearing insignia; the valleysstreamed with them.
They helped the Messenger and witnessed his signs;their emblems the day of the encounter were to thefore.
In a constricted place where their feet set firm; itwas as though (their enemies') heads were merecolocynths.
Before this their hooves had raced over Najd, untiljet-black Hijaz stretched out before them
It was God who conquered it for him and the judgementof swords and vigorous toil subjugated it to us.
A man used to leadership, his head held high, aspiringto the heights of dignity, a most generous man."
Ibn Hisham gave the explanation for the acceptance of Islam by cAbbas b. Mirdas.His father used to worship a stone idol called Dimar which he entrusted to
423
cAbbas when his death was near. One day, while cAbbas was worshipping it, heheard a voice from inside it say,
"Tell all the tribes of Sulaym that Dimar has perished,while the people of the mosque live on.
He of Quraysh who has inherited prophethood and right-guidanceafter Mary's son is a true guide.
Dimar has perished, though he was long worshipped, frombefore the scripture up to the Prophet Muhammad."
At that cAbbas set Dimar afire, joined the Messenger of God (SAAS) andaccepted Islam. This story is given above in full in the section of the Cries of theSpirits™ along with various similar tales. And to God belong all praise and credit.
THE DISPATCH BY THE MESSENGER OF GOD (SAAS) OF KHALIDB. AL-WALID AGAINST BAND JADHIMA, AFTER THE CONQUESTOF MECCA.
Ibn Ishaq stated that it was related to him by Hakim b. Hakim b. <Abbad b. Hanif,from Abo Jacfar Muhammad b. cAli, who said, "When Mecca was conquered,the Messenger of God (SAAS) sent forth Khalid b. al-Walid as a missionaryand not as a warrior. With him were Arab tribes, along with Sulaym b. Mansurand Mudlij b. Murra. When BanO Khudhayma b. cAmir b. cAbd Manat b. Kinanasaw them approach, they went for their weapons, but Khalid told them, 'Putdown your arms; people have accepted Islam.'"
Ibn Ishaq continued that a companion of his, a scholar from BanG Jadhima,told him, "When Khalid asked us to put down our arms one of us, a man namedJahdam, said, 'Take care, Banu Jadhima - it's Khalid! I swear by God, all therewill be after laying down your arms will be captivity; and after that there will beexecution! By God, I'll never lay down my arms!'
"He was seized by some of his people, who asked, 'Jahdam, do you want tospill our blood? People have (all) accepted Islam now and warfare is over. Peopleare safe now.'
"They kept on at him until they had taken away his weapons. They disarmedhim because of what Khalid had said."
Ibn Ishaq went on to report that Hakim b. Hakim quoted Abu Jacfar as sayingfurther, "When they had put down their weapons, Khalid ordered that they bebound and he then put a number of them to the sword. When news of thisreached the Messenger of God (SAAS) he raised his hands to heaven and said,'O God, I declare to You my innocence of what Khalid b. al-Walid has done.'"
Ibn Hisham stated that a scholar told him that one man from that tribeescaped and went to the Messenger of God (SAAS), and when the latter had
120. See Vol. I above, pp.258-9.
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been told what had happened, He asked, "Did anyone argue with him?" Theman replied that a man of pale complexion and medium stature had argued withhim, but Khalid rebuked him and shut him up. Another man, tall and excitable,had also argued with him and they disputed fiercely. Umar b. al-Khattab said,"The first man, Messenger of God, was my son cAbd Allah; the other was Salim,the freed-man of Abu Hudhayfa."
Ibn Ishaq went on to say that Hakim b. Hakim further quoted Abu Jacfar assaying, "Then the Messenger of God (SAAS) called for cAll b. Abu Talib andtold him, 'cAlJ, go out to those people and make enquiries. Put an end to thepractices of the jahiliyy•a?
"cAll went out to them carrying money the Messenger of God (SAAS) hadsent with him. He paid them compensation for the deaths and for their materiallosses, even paying them for a dog's bowl! Having met all these obligations, hestill had some money left. He asked them whether there was anyone else tobe paid for lost blood or damages and they said not. He then gave them theremaining money on behalf of the Messenger of God (SAAS), in case any otherdemands that neither he nor they were aware of should be made later.
"Having done this, he returned to the Messenger of God (SAAS) andreported to him. 'You acted correctly and very well,' he told him. The Messengerof God (SAAS) then arose and, facing the qibla and stretching his arms outwide so that his armpits were visible, he said, 'O God, I declare to You that I aminnocent of what Khalid b. al-Walld did.'He spoke these words three times."
Ibn Ishaq stated that some who wished to excuse Khalid report him as havingsaid, "I did not fight them until cAbd Allah b. Hudhafa al-Sahmi told me to doso. He said, 'The Messenger of God (SAAS) ordered you to combat thembecause of their having refrained from accepting Islam.'"
Ibn Hisham quoted Abu cAmr al-Madini as saying that when Khalid reachedthem, they had said, "saba'nal sabd'na] We have changed religion!"
These traditions are defective in their lines of transmission.
Imam Ahmad stated that cAbd al-Razzaq related to him, quoting Macmar, fromal-Zuhri, from Salim b. cAbd Allah b. cUmar, from Ibn cUmar, who said, "TheMessenger of God (SAAS) dispatched Khalid b. al-Walid to Banu -1 think hesaid this - Jadhlma, and he invited them to enter Islam. But they did not respondproperly by saying aslamna, 'we accept Islam', but instead began saying isaPna}saba?na? Khalid then took some prisoner and killed others. He gave to each ofour men a prisoner and next morning Khalid ordered that each man of us shouldkill his prisoner."
Van cUmar went on, "I said, 'I swear by God, I'll not kill my prisoner! Nor willany of my men kill theirs either!'"
The account continues that they then went to the Prophet (SAAS) and told himwhat Khalid had done. He responded by raising his hands and saying, "O God,I declare to You that I am innocent of what Khalid has done!" He said this twice.
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Al-Bukharl and al-NasaJI related this from a hadith of cAbd al-Razzaq insimilar terms.
Ibn Ishaq stated, "Jahdam said to them, when he saw what Khalid was doing,'O Banti Jadhlma, the die is cast and lost; I warned you of what had happenedto you.'"
Ibn Ishaq went on, "I have heard that there were angry words between Khalidand cAbd al-Rahman b. cAwf about this. cAbd al-Rahman told him, 'You havebehaved in Islam as though in the jahiliyyaV 'But I only took revenge for yourfather,' Khalid replied. £Abd al-Rahman responded, 'You lie! I have alreadykilled my father's murderer. It's your uncle, al-Fakih b. al-Mughlra, whom youhave avenged!' HI feeling arose between them over this.
"When news of this reached the Messenger of God (SAAS) he said, 'Takeit easy, Khalid! And leave my Companions alone! I swear, that if you had amountain like Uhud of gold and then spent it in God's cause, you'd not attain amorning and evening's worth of what my Companions have done!'"
Ibn Ishaq then went on to relate the story of al-Fakih b. al-Mughira b, cAbdAllah b. 'Umar b. Makhzum, the uncle of Khalid b. al-Walld. He had left on abusiness trip to Yemen in the company of cAwf b. cAbd <Awf b. cAbd al-Harithb. Zahra, this man's son cAbd al-Rahman, along with 'Affan b. Abu al-cAs b.Umayya b. cAbd Shams and his son "UthmSn. When they returned they broughtwith them some possessions of a man of Banu Jadhlma who had died in Yemen.They brought these effects to his heirs. One of their men, a man named Khalidb. Hisham, claimed them and met them on Banu Jadhlma territory, asking forthe dead man's possessions before they reached the family of the latter. Whenthey refused to hand them over he attacked them and in the fighting cAwf andFakih were killed and their goods were seized. cAbd al-Rahman killed the man,Khalid b. Hisham, who had slain his father, while cAffan and his son Uthmanfled to Mecca. Quraysh were about to attack Banu Jadhlma when the latter sentapology to them insisting that the attack had not been their fault. They returnedthe two dead men and their property and so warfare was averted.
This, then, is why Khalid told (Abd al-Rahman that he had avenged his fatherby killing Banu Jadhlma and why cAbd al-Rahman responded by saying that hehad killed his father's murderer. And so he went on to charge that Khalid wasmerely avenging his uncle al-Fakih b. al-Mughira when they killed him and tookhis possessions.
What was really thought by both men was that he, <Abd al-Rahman, had notintended any of this and that the charge had only arisen due to their conflict.Khalid had only sought to render Islam and its side victorious, even though hewas in error in thinking that they had been demeaning Islam by saying, sabd?na\saba'nal He did not realize that they had accepted Islam, and so he killed a largenumber of them and took the rest captive. Most of the captives were killed aswell. The Messenger of God (SAAS) did not take his command away but left
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him in charge. He did, however, declare his own innocence of what Khalid haddone and paid compensation for the loss of life and property.
In this there is substantiation of a statement made by scholars that the mistakeof the Imam rests with his treasury, not with his own funds! But God knowsbest.
This is why the Caliph Abu Bakr did not dismiss him when he killed Malik b.Nuwayra during the ridda wars, first executing him, then choosing for himselfMalik's wife Umm Tamlm. ^mar b. al-Khattab then advised, "Dismiss him;there's a fault in his sword!" Abu Bakr replied, "I'll not sheathe a sword that Goddrew against the polytheists."
Ibn Ishaq stated that Ya'qub b. 'Utba b. al-Mughlra b. al-Akhnas related tohim, from al-Zuhrl, from Ibn Abu Hadrad al-Aslami, who said, "That day I waswith the cavalry of Khalid b. al~Walid and a young man of Banu Jadhlma, ofabout my own age, whose hands had been tied up to his neck with a rope, spoketo me. The women were all gathered together a little way off. He asked me,'Take me by the rope and lead me over to where the women are so that I can saysomething, and then bring me back and you can do with me whatever you will.'
"I replied that what he had asked was easily granted and took his rope and ledhim over to stand near them. He then said, 'Hubaysh, accept that life is at anend.' He then spoke the following verses,
'Don't you agree that when I sought and found you atHilya or came to you at al~Khawaniq
Was it not right to reward a lover who had travelledhard through long nights and hot days?
There was no blame in my saying, when our peoples weretogether,
"Grant me love, before some tragedy occurs."
"Grant me love before distance intervenes and the chiefleads my lover away."
I never betrayed our secret pact and, after meetingyou, was never attracted by another.
And even when distracted from love by tribal matters,my passion persisted.'
"She replied, 'May you live on for ten, or nine odd numbered years and theneight more in succession!'
"I then led him back and he was beheaded."
Ibn Ishaq went on to relate, quoting Abu Firas b. Abu Sanbala al-Aslami whoquoted some of their sheikhs, from others who were present there, to the effectthat the girl, Hubaysh, went over to him when he was beheaded and bent downover, kissing him until she herself died right there with him!
The hafiz al-Bayhaqi related, through al-Humaydi, from Sufyan b. ^yayna,from cAbd al-Malik b. Nawfal b. Musahiq, who said that he heard a man ofMuzayna named Ibn 'Isam quote his father as having said, "The Messenger of
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God (SAAS) would say when he sent out a military expedition, 'If you see amosque or hear a call to prayer, do not kill anyone.' The Messenger of God(SAAS) did send us out on one such mission and so ordered us. We headedtowards Tihama and caught up with a man leading some howdahs, camel-bornelitters. We told him, 'Accept Islam!' He replied, 'What is Islam?' We explained,but he would not recognize it. He then asked what we would do if he declined.We told him we would kill him. He then £isked if we would wait while he wentover to the howdahs. We agreed to take him over there. When he reached there,he called out, 'Islamil Accept Islam, Hubaysh! before life comes to an end.' Shereplied, ihlaml "be safe", for ten and nine odd-numbered years and then eightmore in succession.'
"The man then spoke the verses (given above) as far as 'and the chief leadsmy lover away' and came back to us, saying, 'Do as you wish.' So we led himoff and beheaded him. The woman then hurried down from her howdak, threwherself down upon him and died."
Al-BayhaqI proceeded to relate, through Abu Abd al-Rahman al-Nasa% whoquoted Muhammad b. cAll b. Harb al-Marwazi, quoting cAli b. al-Husayn b.Waqid, from his father, from Yazid al-Nahwi, from ^krima, from Ibn 'Abbas,who said that the Messenger of God (SAAS) sent forth an expedition thatcaptured booty, along with a man. He told the raiders that he did not belongthere and was in love with a woman he had been pursuing. He asked to see herone more time, and that then they could do with him whatever they wished. Atall woman of dark complexion was there and he said to her, "Accept, Hubaysh,before life comes to an end." He then spoke two verses. She responded, "Yes, Iwould sacrifice myself for you!"
The narration continued "When they led him away and beheaded him, shecame and threw herself upon him, sighed deeply once or twice and died,
"When they arrived back and reported to the Messenger of God (SAAS) heexclaimed, 'Was there not one man of mercy among you?'"
THE DISPATCH OF KHALID B. AL-WALID TO DESTROY AL-'UZZA.
Ibn Jarlr stated that its destruction occurred five days before the end of Ramadanthat year.
Ibn Ishaq stated, "The Messenger of God (SAAS) then dispatched Khalid b,al-Walid to al-'Uzza. There was a building at a palm-grove that Quraysh, Kinanaand Mudar revered. Its custodians and guardians were of Banu Shayban, ofBanu Sulaym, allies of Banu Hashim. When the Smarm who was its guardianheard that Khalid was coming, he hung his sword upon the Goddess and hurriedaway up the mountain where she stood, saying,
'O £Azz, make an all-out attack on Khalid; throw asideyour veil and roll up your sleeves!
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O cAzz, if you don't kill that man, Khalid, then youwill meet swift punishment or convert to Islam!'
"When Khalid reached there he destroyed it, then returned to the Messenger ofGod (SAAS)."
Al-Waqidl and others related that when he arrived there, it was five days priorto the end of Ramadan. Having smashed it, he returned and reported to theMessenger of God (SAAS), who asked him, "And what was it you saw?" "I sawnothing," he replied. The Messenger of God (SAAS) then sent him back andwhen he arrived there he saw a black female emerge from the temple, her hairdishevelled and wailing. He then put her to the sword and spoke the verse,
'O Uzza, and such is for disbelief, and not glorifyingGod; I see that God has indeed disgraced you.'
He then went on to lay waste to that temple in which she had been. He alsoconfiscated the valuables inside it, may God be pleased with him and give himpleasure. He then returned and informed the Messenger of God (SAAS), whosaid, 'That was al-Vzza; she'll not be worshipped again.'"
Al-Bayhaqi stated that the jurist Muhammad b. Abu Bakr informed him,quoting Muhammad b. Abu Ja'far, quoting Ahmad b. 'All, quoting Abu Kurayb,from Ibn Fudayl, from al-Wali b. Jami*, from Abu al-Tufayl, who said, "Whenthe Messenger of God (SAAS) had conquered Mecca, he sent Khalid b. al-Walidout to al-Nakhla, where al-Uzza was. It consisted of a shrine positioned abovethree acacia trees. He cut down the trees and destroyed the shrine and returnedand reported to the Messenger of God (SAAS), but he told him, "Go back; youhave done nothing."
Khalid did so and when the temple guardians saw him they hurried off up intothe mountain, saying,
"O ^zza, cut him down! O Uzza, disgrace him! If youdon't, you'll have to die!"
When Khalid reached there he found a naked female with dishevelled hair pilingdirt over her head and face. He put her to the sword and killed her, then returnedand reported to the Prophet (SAAS), who commented, "Yes, that was al-^zza."
Chapter: On the period spent by the Messenger of God (SAAS) in Mecca.
There is no dispute over his having remained for the rest of Ramadan, shorteningthe prayers and breaking the fast. This is used by some scholars to substantiatetheir view that travellers who do not resolve upon remaining may shorten theprayers and fast for 18 days, according to one view. According to the other, it isdetermined by the place where he is.
Al-Bukhari stated that Aba Nu'aym related to him, quoting Sufyan, quotingQablsa, quoting Sufyan, from Yahya b. Abu Ishaq, from Anas b. Malik, who
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said, "We stayed 10 days with the Messenger of God (SAAS), shortening theprayers."
The other scholars related this from numerous lines, from Yahya b. Abu Ishaqal-Hadrami al-Basri, from Anas, in similar words.
Al-Bukhari went on to state that it was related to him by 'Abdan, quoting cAbdAllah, quoting cAsim, from cIkrima, from Ibn cAbbas, who said, "The Messengerof God (SAAS) remained there for 19 days, performing prayers consisting oftwo rafras."
Al-Bukhari related it also from another line. Al-Bukhari and Abu Husayngave longer versions of both. Abu Da'ud, al-Tirmidhl, and Ibn Maja (related it)from a hadith of'Asim b. Sulayman al-Ahwal, from clkrima, from Ibn ^bbas.
In the text of Abu Da'ud the period of the stay was 17 days.
Ahmad b. Yunus related to us, quoting Ahmad b. Shihab, from cAsim, from^krima, from Ibn cAbbas, who said, "We stayed with the Messenger of God(SAAS), while travelling for 19 days, shortening the prayers."
Ibn cAbbas stated, "We therefore shorten the prayer if we stop over for lessthan 19 days. If our stay is longer, however, we complete the prayer normally."
Abu Da'ud stated that Ibrahim b. Musa related to him, quoting Ibn cAliyya,quoting cAIl b. Zayd, from Abu Nadra, from cImran b. Husayn as follows, "Iwent on military expeditions with the Messenger of God (SAAS) and waspresent with him at the conquest. He remained (there) for 18 nights performingprayers consisting of only two rafcas, saying, 'You residents, pray four mkcas; weare travellers.'"
Al-Tirmidhl related it thus from a hadith of cAli b. Zayd b. Jadcan and he said,"This is a hadith that is hasan, 'good'."
Abo Da'ud then related from a hadith of Muhammad b. Ishaq, from al-Zuhrl,from <Ubayd Allah b. <Abd Allah, from Ibn cAbbas, who said, "The Messengerof God (SAAS) remained there 15 nights performing shortened prayers. He thensaid, 'More than one authority quoted this from Ibn Ishaq without reference toIbn'Abbas.'"
Ibn Idris stated, from Muhammad b. Ishaq, from al-Zuhri and Muhammadb. cAll b. al-Husayn, and cAsim b. cAmr b. Qatada, and cAbd Allah b. Abu Bakr,and cAmr b. Shu^yb and others, who said, "The Messenger of God (SAAS)remained at Mecca for 15 nights."
Chapter: On the regulations issued by the Messenger of God (SAAS) at Mecca.
Al-Bukhari stated that cAbd Allah b. Mas lama related to him, from Malik, fromIbn Shihab, from ^rwa, from cAJisha, from the Prophet (SAAS) (the followinghadith). And al-Layth stated that Yunus related to him, from Ibn Shihab, quotingUrwa b. al-Zubayr who quoted 'A'isha as saying, 'tcUtba b. Abu Waqqaspromised his brother Sacd that he would gain custody of the son of Zam'a's slavegirl. "Utba had said that the boy was his own son. When the Messenger of God
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(SAAS) arrived in Mecca during its conquest, Sa<d b. Abu Waqqas took the boyto the Messenger of God (SAAS), and cAbd b. Zam'a went with him.
"Sa^d b. Abu Waqqas stated, 'This is the son of my brother; he has sworn tome that he is his son.' cAbd b. Zam^ said, 'Messenger of God, this is my brother;he is ZamVs son and was born on his bed.' The Messenger of God (SAAS)looked at the son of Zam'a's slave girl and found him to be very like tUtba b. AbuWaqqas. He then said, 'He is your brother, cAbd b. Zam^, because he was bornon his (your father's) bed.'
"The Messenger of God (SAAS) then said (to his wife), 'And you shall puton your veil before him, Sawda!'121 This was because of the resemblance he sawin him to 'Utba b. Abu Waqqas."
Ibn Shihab went on to quote cA5isha as saying, "The Messenger of God(SAAS) then said, 'A child relates to a bed; for a fornicator there is a stone.""22
Ibn Shihab stated, "Abu Hurayra used to affirm this hadith in public."
Al-Bukhafi also related this, as did Muslim, Abu Da°ud and al-Tirmidhl, fromQutayba, from al-Layth. Ibn Majah (also) gave it from his hadith. Al-Bukhari isalone in relating this from a hadith of Malik, from al-Zuhri.
Al-Bukhari went on to state that Muhammad b. Muqatil related to him, quoting<Abd Allah, quoting Yunus, from Ibn Shihab, who said, "Urwa b. al-Zubayrinformed me that while the Messenger of God (SAAS) was active on theconquest of Mecca, a woman committed theft and her family asked Usama b.Zayd to intercede (and seek clemency) for her. When Usama brought the matterup with him, the face of the Messenger of God (SAAS) changed colour and hedemanded, 'Are you talking to me about a punishment legally prescribed byGod?' Usama replied, 'Please seek God's forgiveness for me, Messenger of God!'
"That evening the Messenger of God (SAAS) arose to make an address.He gave praise to God and went on to say, 'Now then, peoples before you wereruined because if one of them of noble birth were to steal, he would be excused,whereas if a person without power were to do so the penalties of the law wouldbe applied against him. By Him in whose hand rests the soul of Muhammad, ifFatima, the daughter of Muhammad were to steal, I would cut off her hand!'
"He then ordered that the hand of the woman be amputated. Thereafter shewas truly repentant and married."
"A'isha said, "After that she would sometimes come and visit and I would passon requests from her to the Messenger of God (SAAS)."
Al-Bukhari also related this in another section (of his work) and Muslim did sofrom a hadith of Ibn Wahb, from Yunus, from al-Zuhri, from ^rwa, from ^isha.
121. Sawda was the daughter of Zam'a. Since it was obvious from the boy's appearance thathe was not ZamVs son, Sawda was not his relative and therefore should not appear before himunveiled.
122. That is, a child is to be identified with the parents with whom he is. Stoning to death isthe penalty in Islam for fornication.
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In the sahih collection of Muslim there is a hadith of Sabra b. Ma<bad al-Juhaniwhich says, "At the time of the conquest of Mecca, the Messenger of God (SAAS)told us to engage in al-muf-a, temporary marriage, when he entered (the town)but by the/time he left it he forbade it (the practice)."
In one7 account the Prophet (SAAS) is quoted as saying, "It is certainlyharam„ forbidden; it is haram from this day and on to the day of resurrection."
In an account in the hadith collection of Ahmad (b. Hanbal), the musnad, aswell as in the sunan, it is stated that this (the prohibition of mufia marriages) cameat the hijjat al-madal, the "farewell pilgrimage". But God knows best.
In the sahih collection of Muslim, it is stated, on a line of transmission fromAbu Bakr b. Abo Shayba, from Yunus b. Muhammad, from cAbd al-Wahid b.Ziyad, from Abu al-cUmays, from lyyas b. Salama b. Sal am a b. al-Akwac, from hisfather, who said, "In the year afawtas, the Messenger of God (SAAS) condonedtemporary marriage with women of three nights duration, but he then forbade it."
AI-Bayhaqi stated, "The 'year of awtas' means the year of the conquest." Thisand the hadith of Sabra are identical.
I note that those who establish its prohibition in the expedition againstKhaybar say that it was twice made permissible and twice prohibited. Al-Shaficiand others give texts to this effect.
The practice is also said to have been both declared permissible and prohibitedon more than two occasions. But God knows best. It is also said to have beenprohibited only once, on this occasion under discussion, at the conquest ofMecca.
It is also said to have been declared permissible only in case of al-dariira,"necessity"; on the basis of this, if necessity exists, it, al-muf-a, is made permissible.This view is attributed to Imam Ahmad.
It is also said that the practice was not absolutely forbidden, but should beconsidered '■ala al-ibaka, "permissible". This is well-known as the position ofIbn {Abbas and his companions, as well as that of a group of the Companions (ofthe Messenger of God (SAAS)). Discussion of this occurs in the work al-Ahkam.
Division.
Imam Ahmad stated, "cAbd al-Razzaq related to us, quoting Ibn Jurayj, quotingcAbd Allah b. Uthman b. Khuthaym, (who said) that Muhammad b. al-Aswadb. Khalaf related to him that his father, al-Aswad, saw the Messenger of God(SAAS) accepting pledges of allegiance on the day of the conquest. He said,'He was seated with Mt. al-Qarn facing him and was accepting the people fortheir Islam and their shahada.' I asked, 'What is meant by shahadaV He replied,'Muhammad b. al-Aswad b. Khalaf related that he received their pledge ofallegiance (on their expression of) faith in God and their testimony that "there isno god but God, and that Muhammad is His servant and His messenger."'"Ahmad was alone in giving this.
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Al-Bayhaqi stated, "People high and low came to him, men and womenboth, and he accepted their (affirmation of) Islam and their (recitation of the)shahada.
Ibn Jarir stated, "People then assembled in Mecca to pledge allegiance inIslam to the Messenger of God (SAAS). He was seated before thm, so I have beentold, on Mt. al-Safa, with cUmar b. al-Khattab below where he sat. He accepted(their statements) of total obedience to the best of their ability to God and toHis messenger.
"When he had finished receiving the pledges of the men, he accepted thoseof the women. Among them was Hind, daughter of Utba, fully veiled andapologetic in her speech for what she had done to Hamza. She feared that theMessenger of God (SAAS) would punish her for that. When the women cameup to the Messenger of God (SAAS), for him to accept their allegiance, he toldthem 'Pledge to me that you will not associate anything else with God.' Hindcommented, 'Well, I swear, you're making demands of us different from thoseapplied to the men!'
"He went on, 'And do not steal!' She responded, 'I swear by God, I didoccasionally steal a little money from Abu Sufyan; I really didn't know whetherthat was permissible for us or not.' Abu Sufyan, who was a witness to what shewas saying, said, 'You are absolved for whatever you took in the past.'
"The Messenger of God (SAAS) then asked, 'You must be Hind, daughterof cUtba?' 'Yes, I am,' she replied. 'Please forgive what is now past, may Godforgive you.'
"'And you women must swear not to commit adultery,' the Messenger of God(SAAS) went on.
" 'Does a free woman123 commit adultery?' Hind asked.
" 'And do not kill your children,' he continued. She responded, 'Should weraise them from birth, then kill them when grown? You and they know best aboutthis!"2* At this Vmar b. al-Khattab laughed uncontrollably.
"The Messenger of God (SAAS) then said, 'And you shall not make upslanderous and disgraceful stories.' 'Well', Hind replied, 'inventing slander iscertainly ugly; a little exaggeration is better!'
" 'And you must not disobey me,' he went on. Hind responded, 'To do good!'1M
"The Messenger of God (SAAS) then said to ^Umar, 'Accept their pledge.And may God forgive them. For God is forgiving, merciful.'"
123. That is, a woman who is not a slave - i.e. "does a woman of good birth (or high standing)".
124. According to al-Taban's account, Hind responded to this question by saying, "I broughtthem up when they were little and you killed them on the day of Badr when they were grown up,so you are the one to know about them!" (Quoted in Guillaume, op. cit. p.553.)
125. This exchange appears in different form in al-Tabari's account. According to it, theexchange was as follows, "You shall not disobey me in carrying out orders to do good." She said,"We should not have sat all this time if we wanted to disobey you in such orders!" Quoted inGuillaume, op. cit. p.553.
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aJmzr then accepted their pledges, for the Messenger of God (SAAS) nevershook hands with women. Indeed, the only women he ever touched were thoseGod had made lawful for him, or who were mahramm for him.
It is established in both soffit), collections, from cA5isha, may God be pleasedwith her, that she said, "No, I swear, the hand of the Messenger of God (SAAS)never touched the hand of any woman." In one account the wording is, "And heonly ever accepted allegiance verbally from them." And he would say, "WhateverI say to one woman, is just what I would say to 100 women."
In both sahih collections it is reported from eA5isha that Hind, daughter ofUtba, the wife of Abu Sufyan, came to the Messenger of God (SAAS) and said,"O Messenger of God, Abu Sufyan is a stingy man. He does not give me enoughto cover expenses for myself and for my children. Would it be wrong for me totake some of his money without his knowledge?" He replied, "You may fairlytake from his funds enough for yourself and your children."
Al-Bayhaql related through Yahya b. Bukayr, from al-Layth, from Yunus,from Ibn Shihab, from cUrwa, from 'A'isha, that Hind, daughter of 'Utba, said,"Messenger of God, there used to be nothing hidden on the face of the earth thatI wanted more than that your supporters be humiliated. But now there's nothinghidden in the back of the earth that I want more than that your supporters besuccessful." The Messenger of God (SAAS) responded, "And what else, byHim who holds Muhammad's soul in His hand?" She said, "Messenger of God,Abu Sufyan is a stingy man. Would it be wrong for me to provide food fromwhat he owns?" "No, but do so bil-mafruf, 'fairly'."
Al-Bukharl related this from Yahya b. Bukayr in similar terms. Materialrelating to the acceptance of Islam by Abu Sufyan is given above.
Abu Da'ud stated that cUthman b. Abu Shayba related to him, quoting Jarir,from Mansur, from Mujahid, from Tawus, from Ibn 'Abbas, who said, "On theday of the conquest of Mecca, the Messenger of God (SAAS) said, '(Now) thereis no hijra, but there is jihad, "striving for God's cause", and niyya, "intentions".If you are fought, then fight back.'"
Al-Bukhari related it from ^thrnan b. Abu Shayba, and Muslim did so fromYayha b. Yahya, from Jarir.
Imam Ahmad stated that it was related to him by 'Affan, quoting Wahb,quoting Ibn Tawus, from his father, from Safwan b. Umayya, who said that hewas told, "that only those who migrated will enter paradise". So I (the father ofTawus?) said, "I'll not go home until I ask the Messenger of God (SAAS) whatit was he was asked. So I went to him, told him of this and he responded, 'Thereis no hijra after the conquest of Mecca. However, there is jihad and myya; and ifyou are fought, then fight back.'"
Ahmad is alone in giving this.
126. That is, in a degree of consanguinity to him that precluded marriage.
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Al-Bukhari stated, "Muhammad b. Abu Bakr related to us, quoting al-Fudaylb. Sulayman, quoting cAsim, from Abu cUthman al-Nahdi, from Mujashr1 b.Masctid, who said, £I went with Abu Ma<bad to the Prophet (SAAS) so that hecould make a pledge to him to make the hijra. He replied, "The hijra is over,127(reserved) for those who did it. I accept his pledge of allegiance to Islam and forthe jihad.'"''
"I met Abu Ma<bad and asked him (about this) and he replied, 'Mujashicspoke the truth.'"
Khalid stated, from Abu Uthman, from Mujashic, that he brought his brotherMujalid with him.
Al-Bukharl stated that cAmr b. Khalid related to him, quoting Zuhayr, quotingcAsim, from Abu ^thman, who said, "Mujashi* related to me as follows, 'Afterthe conquest of Mecca, I went to the Messenger of God (SAAS) with mybrother and said, "Messenger of God, I've brought you my brother for you toaccept his pledge for the hijra." He replied, "Those (credited with) performingthe hijra, with all its rewards, have gone." "For what will you accept his pledge,then?" I asked. "I will accept his pledge of allegiance to Islam, to faith and tothejikad."
"T later met with Abu Ma<bad, who was the elder of them, and asked him(about it). He replied, "Mujashic spoke the truth."'"
Al-Bukharl also stated that Muhammad b. Bashshar related to him, quotingGhundar, quoting Shu'ba, from Abu Bishr, from Mujahid, who said, "I said toIbn HJmar, 'I want to migrate to Syria.' He replied, 'There is no hijra; however,do go and present yourself. You'll either find something or just return.'"
Abu al-Nadr stated that Shu'ba related to him, quoting Abu Bishr who saidthat he heard Mujahid say, "I asked Ibn (Umar and he said, 'There's no hijranow' - or 'after the Messenger of God (SAAS).'" The rest of the hadith is asabove.
Ishaq b. Yazid related to us, quoting Yahya b. Hamza, quoting Abu cArnral-AwzacI, from cAbda b. Abu Lubaba, from Mujahid b. Jubayr, that <Abd Allahb. cUmar said, "There is no hijra after the conquest."
Al-Bukharl stated that Ishaq b. Yazid related to him, quoting Yahya b. Hamza,quoting al-AwzacI, from ^ta' b. Abu Rabah, who said, "I visited cA5isha withcUbayd b. cUmayr who asked her about the hijra. She replied, 'There is nohijra now. The believers used to flee, each one singly with his religion, to God,Almighty and Glorious is He, and to His messenger, fearing his faith might besubverted. Now God has rendered Islam victorious and the believer worshipsGod wherever he wishes. However, there is jihad and niyya.'"
These accounts and anecdotes show that the hijra, whether already completed orin general, came to an end after the conquest of Mecca. This was because people
127. This implies that following the conquest of Mecca migration to join Islam was no longervalid. Previously participation in the hijra had been an action for which there would be reward.
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had entered into God's religion in large numbers and Islam had become victoriousand firmly based; and so there was no hijra any more.
This is so unless there might be some circumstances arising that necessitatehijra, due to the close presence of warfare and a lack of power to make the faithprevail over them; this would then necessitate hijra into the domain of Islam.This is a matter about which there is no dispute among scholars.
However, such a hijra would not be similar to that of prior to the conquest.Moreover, both jihad and infaq, "sacrifice", for God's cause are appropriate anddesirable right up to Judgement Day, though not like that jihad and infaq thatpertained to the conquest, that is the conquest of Mecca.
God, Almighty is He, stated, "Those of you who made sacrifices and foughtprior to the conquest are not equivalent; those are higher in rank than those whomade sacrifices and fought thereafter. But for both God has promised reward"(surat al-Badid; LVI1, v. 10).
imam Ahmad stated that it was related to him by Muhammad b. Jafar, quotingShu^a, from cAmr b. Murra, from Abu al-Bakhtarl al-Ta'i, from Abu Sa'ldal-Khudari, who said, "When the verse, 'when God's victory and the conquestcame' {stirat al-Nasr; CX, v.l) was revealed, the Messenger of God (SAAS)recited it to its end and then he said, 'The people are good and I and myCompanions are good.' He then said, 'There is no hijra after the conquest, butthere is jihad and niyya?
"Marwan said to him (Abu Sacld), 'You have lied! With him there were Raficb. Khadlj and Zayd b. Thabit, seated with him on the bed.' Abu Sa^d responded,'If these two wanted, they would tell you it was so. But this one is afraid that youwill withdraw his prestige with his people, while this other one is afraid you willwithdraw the stipend he receives!'
"At this Marwan raised his whip to strike him and when the two men sawthis, they said, 'He spoke the truth!'"
Ahmad is alone in relating this.
Al-Bukhari stated that it was related to him by Mtisa b. Ismacil, quoting AbucAwana, from Abu Bishr, from Sacld b. Jubayr, from Ibn (Abbas, who said, "Umarwould take me in with the sheikhs who had been at Badr. One of them seemedannoyed and said, 'Why do you let him come in with us, when we have sons likehim?' Umar replied, 'But you know who he is.' One day Umar invited them andI went in with them; I did not realize that he had only included me to show themsomething. Umar asked, 'What do you have to say about the statement of God,Almighty and Glorious, 'When God's victory and the conquest come"?' One ofthe sheikhs replied, 'We are ordered to praise God and to seek His forgiveness ifwe are aided and given victory.' Others of them were silent, saying nothing.Umar asked, 'Is that what you say, Ibn ^bbas?' 'No,' I replied. 'Well, whatdo you say?' he asked. I replied, 'This refers to the approach of death for theMessenger of God (SAAS), of which God was informing him. (The phrase)
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'When God's victory and the conquest come' was a sign of your (the Prophet's)death. And so, 'give praise to your Lord and ask his forgiveness. He is everwilling to forgive'. At that Hjiriar said (to the sheikhs) 'I do not know anythingabout it other than what he knows.'"Al-Bukhari was alone in recounting this.
This is related similarly on more than one line of transmission from Ibn'Abbas, all to the effect that he interpreted this verse as a reference to theapproaching death of the Messenger of God (SAAS). Mujahid, Abu al-£Aliyyaal-Dahhak and others, including Ibn cAbbas and 'Umar b. al-Khattab, may Godbe pleased with them both, also subscribed to this interpretation.
There is also a hadith given by Imam Ahmad who quoted it through Muhammadb. Fudayl, cAta°, and Sa<ld b. Jubayr back to Ibn cAbbas, who said, "When theverse, 'When God's victory and the conquest come' the Messenger of God(SAAS) said, "I have been given notice of my death"' - that is, that he wouldbe taken away (by God) that year."
Imam Ahmad is alone in including in his chain of transmission 'Ata' b. AbuMuslim al-Khurasani. This hadith has weakness noted by several imams. In thetext there is a phrase which is completely inappropriate. Namely, the statementthat "he would be taken away that year". This is foolish, because the conquestwas in the year 8 AH, in Ramadan, as related above. This is something beyonddispute.
The Messenger of God (SAAS) died in Rabi* al-Awwal of 11 AH, againsomething beyond dispute.
Similar is the hadith related by al-hafiz Abu al-Qasim al-Tabranl, may Godhave mercy upon him, (who stated as follows), "Ibrahim b. Ahmad b. ^maral-Waklci related to us, quoting his father, quoting Ja^ar b. cAwn, from Abual-cUmays, from Abu Bakr b. Abu al-Jahm, from cAbd Allah b. <Ubayd Allah b.'Utba, from Ibn cAbbas, who said, 'The last sura of the entire Qui°an that wasrevealed in its entirety was, "When God's victory and the conquest came."'"
This is also unacceptable. Its chain of authorities is also problematic. It islikely that what is meant is that it is the last sura of the Qur'an that was revealedin its entirety. But God knows best.
We have sufficiently discussed interpretation of this noble sura; and to Godbelong all praise and credit.
Al-Bukhan stated that Sulayman b. Harb related to him, quoting Hammadb. Zayd, from Ayyub, from Abu Qalaba, from cAmr b. Salama (who said) thatAbu Qalaba asked him, "Won't you meet him and ask him?" So I did meet himand did ask him. He replied, "We were at a water-source by which people passedand we would ask them, 'What is wrong with the people? What is that mandoing?' They would reply, 'He claims that God has sent him and revealed tohim such-and-such.' I would learn those words by heart and would feel as thoughthey were implanted inside me. These Arabs were delaying their acceptanceof Islam until the conquest. They would say, 'Leave him for his own people to
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take care of him! If he does overcome them, then he will be a prophet speakingthe truth.'
"When the combat at the conquest occurred, each tribe hurried to acceptIslam. My father accepted Islam before my tribe did. When he arrived back, hesaid, 'I swear by God that I have come to you from the Prophet, in truth!' He,{the Prophet (SAAS)) said, 'Perform such-and-such a prayer at such-and-sucha time. And when the time for prayer comes, then one of you should call theadhan, the summons to prayer. And then which ever one of you knows theQur'an best should lead the prayer.' So they enquired but found no one whoknew more Qur'an than I did, because of what I had been learning from thepassing caravans.
"And so they appointed me to lead them in prayer; I was six or seven yearsold at the time. I used to be dressed in a burda, a short, squared garment, andwhen I prostrated it would ride up (and expose me). A woman of the tribeasked, 'Couldn't you cover over for us the anus of your reciter?' So they boughtcloth and made a shirt for me. And nothing had ever made me so happy asthat shirt did!"
Al-Bukharl is alone in recounting this; Muslim did not.
THE EXPEDITION AGAINST HAWAZIN; THE BATTLE OF HUNAYN.
God Almighty stated, "God aided you on many battlefields and at the battleof Hunayn, when your large numbers made you confident, but they were of nouse to you and the earth was constrained all about you, spacious though it was!Then you turned back, retreating. Thereafter God sent down his sense of calm128upon His messenger and upon the believers and He sent down forces whichyou did not see and He punished those who disbelieved; that is the reward ofunbelievers. Then, after that, God will turn towards whomever He wishes; andGod is Forgiving, Merciful" (surat al-Baraca; IX, v.25-7).
Muhammad b. Ishaq b. Yasar related in his book that the departure of theMessenger of God (SAAS) against Hawazin came after the conquest, on the 5thof Shawwal, 8 AH. He also claimed that the conquest took place ten days beforethe end of Ramadan, fifteen days before his departure against Hawazin.
This is related similarly from Ibn Mas'ud. Urwa b. al-Zubayr stated this, andAhmad preferred it, as did Ibn Jarir in his history.
Al-Waqidl stated, "The Messenger of God (SAAS) went forth againstHawazin on the 6th day of Shawwal and he reached Hunayn on the 10th of thatmonth. Abu Bakr, 'the Trusting', stated, 'We'll not be defeated today becauseof size. "M Then they were defeated; the first defeated were Banu Sulaym, thenthe Meccans, then the remainder of the force."
128. The word used is sakina; for discussion of this word, see Lane, op. cit. under sakam.
129. The implication is that the substantial numbers of the Muslims engaging would ensurevictory.
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Ibn Ishaq stated that when Hawazin heard about how God had conqueredMecca for the Messenger of God (SAAS), their leader, Malik b. cAwf al-Nasri,gathered them together. All of Thaqlf assembled with Hawazin and they werejoined by Nasr and all Jusham, along with Sacd b. Bakr and a few men of BanuHilal. Of Qays cAylan, only these were present. Of Hawazin, (the clans of) Kacband Kilab did not attend and no noteworthy person of them was there. AmongBanu Jusham there was Durayd b. al-Simma, an elderly sheikh who was capableof speaking advice and giving his knowledge of warfare; he was a man ofvery great experience. Thaqlf had two leaders; in the Ahlaf there was Qaribb, al-Aswad b. Mascud b. Mucattib. In Banu Malik there were Dhu al-KhimarSubay' b. al-Harith and his brother Ah mar b. al-Harith. The overall commandwas under Malik b. cAwf al-Nasri.
Ibn Ishaq's account continued, "When he had made the decision to attack theMessenger of God (SAAS), he had the people bring their possessions along withtheir women and their children with them. When they halted at Awtas, his forcegathered around him; among them was Durayd b. al-Simma in a kind of homdahin which he was borne along. When they halted, Durayd asked, 'In which valleyare you?' 'In Awtas,' they replied. He commented, 'A fine place for cavalry! It'snot hilly with rocks, nor is it soft ground. Why is it I hear the grunting of camelsand the braying of donkeys, the crying of babies and the bleating of sheep?' Theyreplied that Malik b. cAwf had had the force bring their possessions, women andchildren with them. 'And where is Malik?' asked Durayd. 'He is here,' they toldhim and summoned him.
"Durayd then said to him, 'Malik, you have become your people's leader andthis is a day that will greatly influence the future. Why is it I hear the gruntingof camels, the braying of donkeys, the crying of babies and the bleating of sheep?'He replied, 'I had the people bring their children and possessions with them.''Why was this?' Durayd asked. Malik replied, 'I wanted every man to have hisfamily and possessions behind him so that he would fight for them.'
"Oh hearing this, Durayd made a sound of disapproval and commented, 'Youcowardly sheep grazer! Would anything ever turn around someone in retreat? Ifthe battle is to go well, it will be only men with swords and lances who do yougood. If the battle goes badly, you'll be disgraced with regards to your family andpossessions anyway.'
"Durayd then asked, 'What have Ka<b and Kilab done?' 'No one from them ispresent,' he replied. 'So then skill and courage are absent! If it were to be a dayof fine, noble deeds, Ka'b and Kilab would not miss it. I wish you had done thesame as them! Who is attending with you?' They told him that cAmr b. cAmir and'Awf b. cAmir were present. He responded, 'Well, those two branches of cAmirwill do neither good nor harm.' He then said, 'Malik, you've done nothing(good) by sending ahead the main force of Hawazin to face up to the cavalry.'
"Durayd then told Malik b. cAwf, 'Send them up high to some inaccessiblearea of their people's territory, then meet the turncoat apostates on horse. If the
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battle goes in your favour, then your people behind you can join you. If it goesagainst you, then you will have saved your families and possessions.'
"Malik replied, 'By God, I'll not do that! You've grown old and so has yourmind!' He went on, 'Hawazin, either you obey me, or I'll press myself downon this sword until it comes out through my back!1 He hated Durayd to have anysay or credit. They said they would obey him.
"Durayd then said, 'This is a battle in which I did not participate, nor did Imiss it.' He then spoke the following verses,
'How I wish I were a youth once more! I would speedforth into the battle
I would lead on long-maned horses as though they wereyoung donkeys.'
"Malik then told everyone, 'When you see them, then break your swords fromtheir sheaths and charge at them as one man!'"
Ibn Ishaq went on, "Umayya b. cAbd Allah b. cUthman related to me that hewas told that Malik b. cAwf sent out some of his men as scouts. When they cameback their joints had become dislocated. 'What happened to you?' he asked them.They replied, 'We saw some white men mounted on piebald horses. And all ofa sudden, we were afflicted as you see us now.' And, by God, even that did notdeter him from his plan."
Ibn Ishaq continued, "When the Messenger of God (SAAS) heard aboutthem, he sent out <Abd Allah b. Abu Hadrad al-AsIami with orders to infiltratethem and report back. He did so, and when he had learned of their plan to wagewar against the Messenger of God (SAAS) and heard (of the role of) Malik andHawazin and their intentions, he came back to the Messenger of God (SAAS)and so informed him.
"When the Messenger of God (SAAS) had decided to go forth againstHawazin, he was told that Safwan b. Umayya had a stock of coats of armour andweapons. He therefore sent to Safwan - still at that time a polytheist - and askedhim to loan his equipment for the Muslims to use against their enemies next day.
"Safwan asked, 'Are you going to take them (from me) by force, Muhammad?'He replied, 'No. They will be a loan and guaranteed for return to you.' 'I'veno objection to that,' he responded. He then gave him 100 coats of mail andsufficient weapons. Some maintain that the Messenger of God (SAAS) askedhim also to transport the equipment and that he agreed."
This is the account as given, without a full line of transmission, by Ibn Ishaq.
Yunus b. Bukayr narrated this from Ibn Ishaq, from cAsim b. ^mar b.Qatada, from cAbd al-Rahman b. Jabir b. cAbd Allah, from his father. And alsofrom cAmr b. Shu'ayb, al-Zuhfi, cAbd Allah b. Abu Bakr b. cAmr b. Hazm andothers, the account of Hunayn is given similarly to above. The story of thearmour is also as above. In that account, when Ibn Abu Hadrad returned and
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reported to the Messenger of God (SAAS) about Hawazin, cUmar b. al-Khattabquestioned his veracity. Ibn Abu Hadrad responded, 'If you call my honesty intoquestion, cUmar, you'd probably call truth itself into question!' IJmar asked,'Do you hear what he is saying, Messenger of God?' He replied, 'You were goingastray, but God gave you guidance.'"
Imam Ahmad stated that it was related to him by Yazld b. Harun, quotingShurayk, from cAbd al-(AzIz b. Rafic, from Umayya b. Safwan b. Umayya, fromhis father, that the Messenger of God (SAAS) borrowed armour from (Ibn)Umayya at the battle of Hunayn. (Ibn) Umayya responded, 'Are you taking themby force, Muhammad?' He replied, 'No, it's a loan, return guaranteed.'"
He went on to relate that some of the armour was lost and the Messenger ofGod (SAAS) offered to make good on his guarantee of their return and that (Ibn)Umayya responded, "Today it's Islam I want, Messenger of God."
Abu Da5ud and al-Nasa5i related it from a hadith of Yazld b. Harun.
Al-Nasa'l included it from an account of Israeli, from <Abd al-cAzlz b . Rafl(,from Ibn Abu Mulayka, from cAbd al-Rahman b. Safwan b. Umayya, to the effectthat the Messenger of God (SAAS) borrowed coats of mail from Safwan.
He also related it from a hadith of Hushaym, from Hajjaj from 'Ata3, who saidthat the Messenger of God (SAAS) borrowed coats of mail from Safwan.
He also related it from a hadith of Hushaym, from Hajjaj, from cAta°, whosaid that the Messenger of God (SAAS) borrowed coats of armour and horsesfrom Safwan. He related the remainder of the hadith as above.
Abu Da'ud stated that it was related to him by Abu Bakr b. Abu Shayba,quoting Jarir, from £Abd al-cAziz b. Rafic, from people of the family of cAbdAllah b. Safwan, who said that the Messenger of God (SAAS) asked, "Safwan,do you have any weapons?" Safwan responded, "As a willing loan or by force?""As a loan," he replied. Safwan then loaned him between 30 and 40 coats of mailand the Messenger of God (SAAS) attacked Hunayn. When the polytheists weredefeated, Safwan's armour was collected and some was found to be missing. TheMessenger of God (SAAS) asked Safwan, "We have lost some of your armour.Shall we pay you compensation?" "No, Messenger of God," he replied. "Thereis now in my heart what was not present that day."
This is also mursal, incomplete in its line of transmission.
Ibn Ishaq continued, "The Messenger of God (SAAS) then went forth accom-panied by 2,000 Meccans and 10,000 of his men who had come out with him andthrough whom God had conquered Mecca. They totalled 12,000 men."
I note that according to the statements of ^rwa, al-Zuhri and Musa b. cUqba,the total number of the 2 armies with which he faced Hawazin was 14,000, sincehe had brought 12,000 to Mecca, in their view, and 2,000 of the al-tulaqd*130 hadbeen joined to these.
130. The word means "those set free". The term is applied to the Meccans who remainedpolytheists until the conquest of Mecca.
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Ibn Ishaq related that he went out from Mecca on the 5th of Shawwal, andthat he appointed cAttab b. Usayd b. Abu aI-cAls b. Umayya b. cAbd Shamsal-Umawi in command of Mecca.
I note that cAttab was at that time approximately 20 years of age.
Ibn Ishaq related further how the Messenger of God (SAAS) had proceededon to meet Hawazin, and he then quoted the qasida, the ode, of al-cAbbas b. Mkdasal-Sulami on that activity. Some of its verses were,
"Take to all Hawazin, their high and low, a messagefrom me, giving them clear advice:
'I think that the Messenger of God (SAAS) will attackyou in the morning with his army.
Among them will be your brother Sulaym who will not letyou leave, along with the Muslims, God's servants, ofGhassan.
On his right flank there will be Banu Asad, and thewell-tried tribes of cAbs and Dhubyan.
The earth will almost shake with fear at Him, and inhis vanquard will be Aws and •Uthman.'"
Ibn Ishaq pointed out that Aws and Uthman were clans of Muzayna.
He went on, "Al-Zuhfl related to me, from Sinan b. Abu Sinan al-Dlli, fromAbu Waqid al-Laythl, that al-Harith b. Malik said, 'We went forth with theMessenger of God (SAAS) to Hunayn, having only recently emerged from thejahiliyya.
" 'We travelled on with him to Hunayn. The Quraysh unbelievers and otherArabs revered a great green tree called Dhat Anwat; they would go to it each yearand hang on it their weapons, make sacrifices near it and spend the day there.
" 'As we travelled on with the Messenger of God (SAAS), we saw a great greenlote tree and we called out from all sides of the path, "O Messenger of God,establish for us a Dhat Anwat such as they have." He responded, "Allahu AkbaAGod is most Great!" By Him who holds my soul in His hand, you speak asdid the people of Moses to him, "Make for us a god like the god they have!" Youare an ignorant, foolish people! These are sunan, ancient practices! You wouldre-establish the ancient practices of your forebears!'"
Al-Tirmidhi narrated this hadith from Sacld b. cAbd al-Rahman al-Makhzumi,from Sufyan. Al-Nasa^I related it from Muhammad b. Rafle, from <Abd al-Razzaq,from Ma(mar, both of them drawing it from al-Zuhrl, just as did Ibn Ishaq.
Al-Tirmidhi characterized it as kasan, sahik, "good and authentic". Ibn AbuHatim related it, in his Tafsir (Exegesis) through Kuthayyir b. cAbd Allah b.cAmr b. <Awf, from his father, from his grandfather, marfilcan, incomplete in itsline of transmission.
Abu DaJud stated that Abu Tuba related to him, quoting Mu'awiya b. Sallam,from Zayd b. Sallam, that he heard Abu Sallam quote al-Saloli, who said that Sahl
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b. al~Hanzaliyya related to him, that when they went forth with the Messengerof God (SAAS) to perform the prayer at al-zuhr, noontime, a horseman arrived,who said, "Messenger of God, I went on ahead of you, went up Mt. such-and-such and Mt. such-and-such and then I came across Hawazin in their entirety,complete with their sedan-borne women, their livestock camels and their sheep,all gathered at Hunayn.
"At this, the Messenger of God (SAAS) smiled and said, 'Tomorrow all thatwill be booty for the Muslims, if God will it!' He then asked, 'Who will standguard for us tonight?' Anas b. Abu Marthad replied, 'I will, Messenger of God!''Then mount up,' he told him.
"He went and mounted a mare, then returned to the Messenger of God(SAAS), who asked him, 'Go on up into this defile till you reach its top; we don'twant to be exposed to danger from ahead tonight.'
"Next morning, the Messenger of God (SAAS) went out to the place forprayer and performed two ra&as of prayer. He then asked, 'Have you perceivedanything from your mounted guard?' When they said they had not, he made acall for prayer and performed it, glancing up towards the defile until it was over.He then announced, 'Good news! Your horseman has come!' As he said this hewas looking through the tree into the defile and the mounted man then appearedand stopped in front of the Messenger of God (SAAS). He reported that he hadgone right up to the top of the defile, as ordered by the Messenger of God(SAAS), that he had looked out over both defiles when morning came and hadnot seen anyone. The Messenger of God (SAAS) then asked him, 'Did youdismount at all during the night?' He replied, 'No; except to pray or to relievemyself.' The Messenger of God (SAAS) told him, 'You have done your duty;don't worry about not doing it hereafter!'"
Al-Nasa5I related it similarly, from Muhammad b. Yahya, from Muhammadb. Kathir al-Harrani, from Abu Tuba al-Rabic b. Nafic.
Chapter: On the conduct of the battle; how at first there was flight and thenit ended in favour ofthe pious.
Yunus b. Bukayr and others quoted Muhammad b. Ishaq b. Yasar as saying,"cAsim b. Umar b. Qatada related to me, from <Abd a!-Rahman b. Jabir b.<Abd Allah, from his father, who said, 'Malik b. <Awf went forth with othersto Hunayn, where he arrived before the Messenger of God (SAAS). Theyprepared and positioned themselves for battle in the narrows and twists of thevalley.
'"The Messenger of God (SAAS) and his force arrived in the valley in thehalf-light of dawn. As the men descended the enemy cavalry appeared beforethem and bore down on them. Our men broke ranks and fled, no one caringabout the others.
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'"The Messenger of God (SAAS) moved away to the right, calling out,"Where are you going, men? Come to me; I am the Messenger of God! I amMuhammad, son of cAbd Allah!"
"'But it did no good. The camels were all over one another. When theMessenger of God (SAAS) saw the state of the men ...m With him a group ofmen of his family: <All b. Abu Talib, Abu Sufyan b. al-Harith, cAbd al-Muttaliband his brother Rabl<a b. al-Harith b. cAbd al-Muttalib and al-Fadl b. aMAbbas.And, it is said, al-Fadl b. Abu Sufyan, Ayman b. Umm Ayman, Usama b. Zayd,Some include with them Qutham b. al-'Abbas, along with a group of muhajirin,including Abu Bakr and MJmar.
"'Al-(Abbas was gripping the mouth-ring of his white donkey that he wasriding, having struck it to open its mouth.""32
He (Ibn Ishaq) continued, "There was one man of Hawazin mounted on a redcamel who carried a black banner on the end of a long spear; he was ahead of andleading Hawazin who were behind him. When he overtook someone, he wouldthrust his spear at him; if he missed the man, then he would raise his spear as asign to those behind him and they would follow the man.
"While he was engaged in this, eAli b. Abu Talib fell upon him, accompaniedby an ansari. cAli approached him from behind and struck the hocks of the cameland it fell on its rump. The ansari then leapt on the man and gave him a blowthat severed his foot, along with half his leg^ so that he fell from his saddle.
"The men went on fighting hard and when those who had fled in defeatreturned, they found bound prisoners assembled near the Messenger of God(SAAS)."
Imam Ahmad narrated this from Yacqub b. Ibrahim al-Zuhn, from his father,from Muhammad b. Ishaq.
Ibn Ishaq continued, "The Messenger of God (SAAS) turned to Abu Sufyan b.al-Harith b. cAbd al-Muttalib, who was one of those who had stood fast that dayand had well and truly accepted Islam and was holding the back of the saddle ofthe Messenger of God (SAAS) and asked, 'Who is this?' Abu Sufyan replied,'I'm your mother's son, Messenger of God.'"
Ibn Ishaq went on, "When the enemy had been defeated, some of the Arabtoughs began to reveal their ill-will. Abu Sufyan Sakhr b. Harb (whose acceptanceof Islam was still fresh and who was still that day carrying divining arrows) said,
131. The Arabic printed text is defective at this point. The account, as given in Guillaume'stranslation, continues as follows: "The men ran away, except that a number of Muhajirs and Ansarand men of his family remained with the apostle. Of the Muhajirs who stood firm were Abu Bakrand <Umar; of his family ..." From this point the Arabic printed text seems intact, as above.
132. At this point the Arabic text seems defective and ill-ordered. In Ibn Ishaq's account astranslated by Guillaume, this quotation is part of a separate passage quoting the words of the fatherof Kathlr b. al^Abbas. See Guillaume, op. cit. p.S69.
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'Their defeat won't end before the sea!' Kalada (or Jabala) b. al-Hanbal, who wasthere with his brother - on his mother's side - Safwan b. Umayya (he still beinga polytheist, during the respite granted him by the Messenger of God (SAAS))cried out, 'Magic is definitely useless now!' Safwan responded, 'Be silent, mayGod close your mouth! I swear, I'd sooner have a man of Quraysh be my leaderthan any of Hawazin!'"
Imam Ahmad stated that it was related to him by cAffan b. Muslim, quotingHammad b. Salama, quoting Ishaq b. cAbd Allah b. Abu Talha, from Anas b.Malik, that, "Hawazin brought their women, children, camels and livestock withthem to the battle of Hunayn and lined them up so that they would outnumber(the supporters of) the Messenger of God (SAAS). And when the forces met, theMuslims did retreat, as God Almighty stated. And the Messenger of God (SAAS)stated, 'O ansar, I am God's servant and His messenger,' And God defeated thepolytheists; and he was neither struck by a sword, nor pierced by a lance."
The account went on, "The Messenger of God (SAAS) stated that day,'Whoever kills an unbeliever shall own the booty from him.' Abu Talha killedthat day 20 men and took booty from them.
"Abu Qatada stated, 'O Messenger of God, I struck a man on his shouldervein; he was wearing armour, but I was forced away from him. Would you seewho took it?' At that a man arose and said, 'I'm the one who took it. You shouldcompensate him for it and award it to me.' Whenever a request was made to theMessenger of God (SAAS) he either agreed to it or remained silent. This timehe remained silent and 'Umar spoke up, 'I swear, God would not compensateone of God's lions and give it to you!' The Messenger of God (SAAS) then said,'Ulnar has spoken the truth.'"
He (Imam Ahmad) said, "Abu Talha met Umm Sulaym who had a daggerwith her. Abu Talha asked, 'What is that?' She replied, 'If one of the polytheistscomes near me, I'll stick him in the stomach!' Abu Talha commented, 'Did youhear what Umm Sulaym said?' The Messenger of God (SAAS) laughed andUmm Sulaym asked, 'Messenger of God, execute those tulaqW, Meccan converts,at our rear who deserted you!' He replied, 'God has already done well and enough,Umm Sulaym.'"
Muslim also narrated from him the story of Umm Sulaym's dagger, and AbuDa'ud related it along with a statement from him (the Messenger of God(SAAS)) that, "Whoever kills someone (an enemy) will have the man's booty."Both these authorities quoted from a hadith of Hammad b. Salama.
The comment given above as Omar's is controversial; it is widely believed tohave been made by Abu Bakr, "the Trusting".
Imam Ahmad stated that cAbd al-Samad b. cAbd al-Warith related to him,quoting his father, quoting Nafic Abu Ghalib, (who said) that he was presentwhen Anas b. Malik was asked, by al-cAla b. Ziyad aPAdawl, "Abu Hamza,what age was the Messenger of God (SAAS) when he received his mission?' Hereplied that he was 40 years of age. 'And what happened then?' he was asked. He
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replied, 'Thereafter he was 10 years in Mecca and 10 in Medina. When he hadcompleted 60 years of age, God took him to Himself.' He was asked, 'At thattime, what was he like, relative to the age of others?' 'He was the most youthfulof men, handsome and well-built,' he replied.
"Al^Ala' then asked, 'Abu Hamza, did you ever participate in a militaryexpedition with the Messenger of God (SAAS)?' He replied, 'Yes, I was on theexpedition to al-Hunayn with him. The polytheists came forth and attackedus early in the morning and soon we saw our cavalry round at our rear. Amongthe polytheists there was one man who was really devastating us. When theMessenger of God (SAAS) saw this, he dismounted and then God defeatedthem and they retreated. When he saw that victory was won, he had them broughtto him as captives, one by one, and they would pledge allegiance in Islam tohim. One of the Companions of the Prophet (SAAS) said, "I have sworn that ifthat man who had been devastating us were brought, I would behead him." TheMessenger of God (SAAS) remained silent, and the man referred to was broughtup. When the man saw the Messenger of God (SAAS) he said, "Messengerof God, I turn in repentance to God!" He refrained from accepting the man'spledge of allegiance so that his Companion could fulfil his vow. The latter keptlooking over at the Messenger of God (SAAS), of whom he was in awe, waitingfor him to tell him to kill the man. When the Messenger of God (SAAS) saw thathe was not going to do anything, he accepted the prisoner's pledge of allegiance.His Companion then asked, "What about my oath, Messenger of God?" Hereplied, "I've only refrained from accepting his oath till now so that you couldfulfil your oath." The Companion asked, "Messenger of God, could you nothave gestured to me?" He replied, "It is not fitting for a prophet to gesture."'"
Ahmad is alone in giving this.
Ahmad (also) stated that it was related to him by Yazid, quoting Hamldal-Tawil, from Anas b. Malik, who said, "One of the prayers spoken by theProphet (SAAS) at the battle of Hunayn was, 'O God, if You wish it, You willnot be worshipped on earth after today!'"
The chain of authorities for this hadith is tripartite and meets the criteria ofthe two sheikhs.133 However, none of the compilers of the (canonical) collectionsincluded it with this line.
Al-Bukhart stated that it was related to him by Muhammad b. Bashshar,quoting Ghundar, quoting Shutya, from Abo Ishaq, who heard al-BaraJ b. cAzibbeing questioned by a man of Qays as to whether he and others had desertedthe Messenger of God (SAAS) at Hunayn. He replied, "The Messenger ofGod (SAAS) had not fled. The Hawazin were good archers. They fled when weattacked, but when we charged at the booty, they shot arrows at us. I saw theMessenger of God (SAAS) on his white mule, its reins being held by AbuSufyan, and the former was saying, 'I am undoubtedly the Prophet!'"
133. That is, al-Bukharl and Muslim.
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Al-Bukhari also related this from Abu al-Walld, from Shu^a, the Messengerof God's words having been,
"I am the Prophet, undoubtedly; I am the son of (Abdal-Muttalib."
Al-Bukharl also stated that Israel and Zuhayr quoted this from Abu Ishaq,from al-Bara', with the addition of the words, "And then he dismounted fromhis mule."
Muslim and al-Nasa°I related it from Bandar. Muslim added Abu Mtlsa tothe chain. Both traced it back to Ghundar.
Muslim also related it from a hadith of Zakariyya* b. Abu Za'ida, from AbuIshaq, from al-BaraJ, who said that he then dismounted, calling for help andsaying,
"I am the Prophet, undoubtedly; I am the son of cAbdal-Muttalib. O God, send down Your help!"
Al-Bara5 went on, "When the fighting became most intense, we would seekprotection with the Messenger of God (SAAS); those who were brave wouldimitate him."
Al-Bayhaq! related from various lines that the Messenger of God (SAAS)said that day, "I am al-'Awatik's'34 son."
Al-Tabranl stated that it was related to him by cAbbas b. al-Fadl al-Asfati,quoting <Amr b. *Awf al-Wasiti, quoting Hushaym, quoting Yahya b. Sacld, fromcAmr b. Sacld b. al-cAs, from Shabbaba, from Ibn cAsim al-Sulami (who said)that the Messenger of God (SAAS) said at the battle of al-Hunayn, "I amaI-cAwatik's son!"
Al-Bukharl stated that cAbd Allah b. Yusuf related to him, quoting Malik,from Yahya b. Sa'Id, from (Amr b. Kathir b. Aflah, from Abu Muhammad,freed-man of Abu Qatada, from Abu Qatada, who said, "We accompanied theMessenger of God (SAAS) into battle at Hunayn. When we clashed, the Muslimsretreated. I saw one of the polytheists overpowering one of the Muslims, so Istruck him with my sword from behind on his shoulder vein, cutting through hisarmour. But he charged at me and pinned me down so hard I felt near death.However, he died and so released me. I caught up with cUmar and asked, 'What'swrong with everyone?' 'It is God's decree,' he replied.
"Later they (the Muslims) returned (to the battle) and the Messenger of God(SAAS) sat and stated, 'Whoever killed one of the enemy and has a witness to itcan claim the dead man's possessions.' So I arose and asked, 'Who will be mywitness?' I then sat down. The Messenger of God (SAAS) repeated what he hadsaid, and again I arose, asking for someone to be my witness; and then I sat down.The Messenger of God (SAAS) repeated his statement, and again I arose. Henow asked, 'What is wrong, Abu Qatada?' I related what I had done and a man
134. A word meaning an ancient bow - an honorific title for <Abd al-Muttalib.
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then got up and said, 'He speaks the truth. I have the dead man's possessions, socompensate Abu Qatada for me.' Abu Bakr then said, 'Absolutely not, by God!You cannot expect a lion of God to fight for God and His messenger, then forhim to give you the booty he won!' The Messenger of God (SAAS) then said,'He (Abu Bakr) spoke the truth; give it back to him!' The man did so and I usedk to purchase a piece of land from Banu Salama; it was the first money I earnedafter accepting Islam."
The rest of the scholarly community, except al-Nasa°i, related this from ahadith of Yahya b. Sac!d.
AI-Bukhari also stated that al-Layth b. Sa^ related, quoting Yahya b. Sa°id,from <Amr b. Kathir b. Afiah, from Abu Muhammad, the freed-man of AbuQatada, who quoted Abu Qatada as saying, "At the battle of Hunayti, I noticedone of the Muslims fighting a polytheist, while another of the polytheistswas sneaking up behind the Muslims to kill him. So I charged at the secondpolytheist, who raised his hand to hit me, but I struck it and cut it off. However,he seized me and pulled me to himself so hard I feared (I would die). Thenhe went down, loosening his grip, and I pushed him away and killed him. Afterthat the Muslims retreated, as did I myself. Then I saw ^mar b. al-Khattabamid the army and asked him, 'What's wrong with everyone?' He replied, 'It isGod's decree.'
"After that the men returned to the Messenger of God (SAAS) (after defeatingthe enemy) and he announced, 'Whoever can provide proof of his having killedan enemy shall receive his (the dead man's) possessions.' So I stood up to lookfor some proof of my having killed an enemy, but since I could not see anyonewho could testify for me, I sat down again. Then it seemed to me I should tell tothe Messenger of God (SAAS) what had happened (and did so). One of the mensitting there said, 'I have the weapons belonging to the man slain to whom he isreferring; give him compensation for me.' Abu Bakr said, 'Indeed not; he will notgive anything to some little hyena of Quraysh what belongs to one of God's lionswho fought for God and His messenger.' The Messenger of God (SAAS) thenarose and awarded it to me and I used it to buy a piece of land. It was the firstproperty I earned."
Al-Bukhari related this in various other places, as did Muslim. Both drew itfrom Qutayba, from al-Layth b. SaM.
It is given above from an account of Nafic Abu Ghalib, from Anas, that theman who spoke up on the occasion was ^mar b. al-Khattab. Perhaps he said itfollowing Abu Bakr, or in substantiation or agreement of his words. Or theremay have been some confusion over who spoke thus. God knows best.
The hafiz al-Bayhaqi stated that al-Hakim informed him, quoting al-Asamm,quoting Ahmad b. cAbd al-Jabbar, from Yunus b. Bukayr, from Muhammadb. Ishaq, who said that it was related to him by cAsim b. 'Umar, from cAbdal-Rahman b. Jabir, from his father Jabir b. cAbd Allah, who quoted the Messenger
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of God (SAAS), when he saw how people were behaving at the battle ofHunayn, as saying, "cAbbas! Call out: 'O ansar\ O people of the tree!'" (When hedid so) they responded, "Labbayka] Labbayka] At Your service! At Your service!"The men then tried to turn their mounts, and when they failed to do so, theythrew off their armour from around their necks, took their swords and shieldsand headed in the direction of his voice. Eventually some 100 of them weregathered about him and they made a stand and fought on. The first call he madewas to the aww, then another was made to (Banu) Khazraj. They were steadfastin the battle. The Messenger of God (SAAS) looked out at his mounted men andthe fierce battle waging and commented, "The fires of war are really hot now!"
Al-Bayhaqi went on, "By the time all the force had returned around him,the prisoners were already bound, and there with them the Messenger of God(SAAS). God destroyed many of them and caused many to flee. He awarded toHis messenger their possessions and children."
Ibn Lahl'a stated, from Abu al-Aswad, from Urwa, and Musa b. Uqba narratedin his military chronicle, from al-Zuhri, that after God had conquered Mecca forthe Messenger of God (SAAS) and he had rested, he went out against Hawazin,accompanied by the people of Mecca, some mounted, others on foot. Even thewomen left too, walking; they did so not for religious reasons but to watch andto bring back the booty. And they would not have minded if the Messenger ofGod (SAAS) and his men had lost.
They also stated that he was accompanied by Abu Sufyan b. Harb and Safwanb. Umayya. The wife of the latter was a Muslim, while he was still a polytheist.But they (the couple) had not been separated.131
cUrwa stated, "The leader of the polytheists that day was Malik b. cAwfal-Nasri. With him was Durayd b. al-Simma, much suffering from his advancedage. Also accompanying them were their womenfolk, children and livestock. TheMessenger of God (SAAS) sent out ahead cAbd Allah b. Abu Hadrad as a scout.He spent the night with the enemy force and heard Malik b. cAwf say to hiscompanions, 'When morning comes, attack them as one man. Break the scabbardsof your swords and position your livestock and women in separate lines.'
"Next morning Abu Sufyan, Safwan and Hakim b. Hizam positioned them-selves apart and to the rear to observe which side would prevail. The Muslimforces were ranged into lines and the Messenger of God (SAAS) mounted hisgrey mule, went out to meet each line and urged them to fight hard, encouragingthem that they would be victorious if they remained steadfast.
"While they were so engaged, the polytheists attacked the Muslims as oneman. The Muslims engaged in one round of fighting, then turned around andretreated. Haritha b. al-Nucman commented, 'I estimated the number remainingwith the Messenger of God (SAAS) after the retreat to be 100 men.'
135. The fact that the couple did not share the same faith did not cause the dissolution of theirmarriage.
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"People say that one of the Quraysh men passed by Safwan b. Umayya andsaid, 'I bring good news of the defeat of Muhammad and his men. I swear, theywill never recover.' Safwan asked, 'Are you telling me it's good news for thebedouin to win? I swear, I much prefer a man of Quraysh than a bedouin as mymaster.' Safwan was angry for this reason."
Urwa went on, "Safwan sent a slave of his ahead, telling him, 'Listen forwho is making the war cry.' When he came back, he said, 'I heard them saying,"O Banu <Abd al-Rahman! O Banu cAbd Allah! O Banu 'Ubayd Allah!'" He(Safwan) said, 'Muhammad has won! Those were their war cries.'"
The sources stated, "When the Messenger of God (SAAS) was in the thickof the battle, he stood up in his stirrups while he rode the mule and raised hishands praying to God, saying, 'Q God, I appeal to You to fulfil Your promiseto me. O God, it must not be that they defeat us!' He called for his men andurged them on, 'O men who were at the Hudaybiyya truce! God! God! Thingsare turning against Your prophet.' It is said that he incited them by saying, 'Oansar of God and of His messenger! O Banu al-Khazraj! O people of suratal-BaqaraY And he assigned some of his Companions to call this out."
They went on, "He also picked up a handful of pebbles and cast them into thefaces and on to the heads of the polytheists, saying, 'May their faces be deformed!'
"His men then hurriedly gathered around him. They claim that the Messengerof God (SAAS) then said, 'Now the fires of war are heating up!' God thendefeated His enemies wherever He had cast His pebbles at them. The Muslimspursued them, killing them. And God gave them their women and offspring asbooty. Malik b. cAwf fled and entered the fort of al-Ta'if, along with some of hispeople's leaders.
"Many of the people of Mecca accepted Islam when they saw God's victoryfor His messenger (SAAS) and the way He had honoured His religion."Al-Bayhaqi related this.
Ibn Wahb stated that it was told to him by Yunus, from al-Zuhri, who saidthat Kathir b. al-'Abbas b. cAbd al-Muttalib quoted al-cAbbas as stating, "I waspresent with the Messenger of God (SAAS) at the battle of Hunayn; I and AbuSufyan b. al-Harith kept close to him throughout. The Messenger of God (SAAS)was riding a white mule presented to him by Farwa b. Nufatha al-Jadhaml.When the forces met, the Muslims turned back in flight. The Messenger of God(SAAS) suddenly urged his mule on towards the polytheists. I held tight to itsbridle, trying to slow it down, while Abu Sufyan gripped the saddle of theMessenger of God (SAAS).
"The Messenger of God (SAAS) cried out, 'Hey, 'Abbas, call for the men ofthe acacia tree!' I swear, it was as though, on hearing my voice, I had gained theirattention as does a cow her young! They responded,' Ya labbaykah\ YS labbaykabAAt Your service! At Your service!'
"They and the polytheists then engaged in battle, while the ansar criers shouted,'O ansar? Then the cry was repeated directly to Banu al-Harith b. al-Khazraj.
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"The Messenger of God (SAAS), on his mule, stared over at them, as thoughstretching forward to battle them himself, and said, 'This is when the fires of warwill heat up!' Then he picked up gravel which he threw into the faces of theunbelievers and said, 'May you be defeated, by Muhammad's Lord!' I had beenwatching, and as far as I could see the fighting was progressing as before. Butno sooner had he thrown the gravel than the enemy's enthusiasm dulled andthey retreated."
Muslim narrated this about Abu al-Tahir, from Ibn Wahb in similar terms.He also narrated it from Muhammad b. Rafic, from cAbd al-Razzaq, from Ma'mar,from al-Zuhri in similar terms.
Muslim also related, from a hadtth of cIkrima b. ^mmar, from lyyas b. Salamab. al-Akwa', from his father, who said, "We fought the battle of Hunayn with theMessenger of God (SAAS). When we confronted the enemy, I advanced up amountain path where I found a polytheist, at whom I shot an arrow. He hid fromme and I did not know what became of him. I then saw the enemy coming upanother mountain path. They clashed with the men of the Messenger of God(SAAS), who turned back. I retreated too. I had two striped garments, in one ofwhich I was dressed, the other draped over me. I untied my waist-wrapper andjoined both striped garments together. Then I retreated, passing by the Prophet(SAAS), who was mounted on his grey mule. He commented, 'Ibn al-Akwac hasseen something frightening.'
"As the enemy was overwhelming the Messenger of God (SAAS), hedismounted from his mule, picked up a handful of dirt from the ground andthrew it into their faces, saying, 'May their faces be deformed!' And every singleone of them had his eyes fill with that dirt from that handful and they turned andfled. God defeated them and thereafter the Messenger of God (SAAS) dividedup their possessions among the Muslims."
Abu Da'ud al-Tayalisi stated in his Musnad hadtth collection that it was relatedto him by Hammad b. Salama, from Ya^a b. 'Ata*, from <Abd Allah b. Yasar,from Abu cAbd al-Rahman al-Fihri, who said, "We were with the Messenger ofGod (SAAS) at Hunayn. We set out on an extremely hot day. We halted in theshade of some acacia trees, and when the sun had set, I put on my cuirass andmounted my horse. I then went over to the Messenger of God (SAAS), who wasin his tent. I addressed him, 'Peace be upon you, Messenger of God and may Hismercy and blessings be yours. Is it time to go yet, Messenger of God?' 'Yes, itis,' he replied. He then called out the name of Bilal, who emerged quickly frombeneath an acacia, his shadow like that of a bird. He said, 'At your service andpleasure, may I be ransom for you!' The Messenger of God (SAAS) told him,'Saddle up my horse.' He was brought two palm fronds that were without holesor indentations.
"He mounted his horse and we spent the day riding. The two cavalriescame face to face and we did battle with them. Then the Muslims turned andretreated, as God Almighty stated. The Messenger of God (SAAS) began saying,
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'O worshippers of God, I am the servant and Messenger of God!' He thenjumped from his horse and someone close to him later told me that he took ahandful of dirt and tossed it into the faces of the enemy, saying, 'May their facesbe deformed!'"
Ya^a b. cAta5 stated, "Their sons quoted their fathers as saying, 'AH of them,without exception, had their eyes and mouths filled with dirt. And we heard aclanging sound from the sky like iron striking an iron pot and God, Almightyand Glorious is He, defeated them.'"
Abu Da'ud al-Sijistani related it in his Sunan collection, quoting Musa b.Ismail, from Hammad b. Salama in similar words.
Imam Ahmad stated that it was related to him by cAffan, quoting <Abdal-Wahid b. Ziyad, quoting al-Harith b. Husayn, quoting al-Qasim b. cAbdal-Rahman b. cAbd Allah b. Mascud, from his father, who quoted <Abd Allahb. Mas'ud as stating, "I was present with the Messenger of God (SAAS) at thebattle of Hunayn. The men retreated from him, and 80 of the ansar and themukajirin remained there with him. We drew back some 80 feet, but did not turnour backs to the enemy. These men were the ones upon whom God sent downal-sakina.m The Messenger of God (SAAS) was meanwhile still going forwardon his mule, which veered to one side so that he slipped off his saddle. I calledout to him, 'Up you get! May God raise you up!' He replied, 'Get me a handfulof dirt!' With this he struck them in their faces and filled their mouths. Then heasked, 'Where are the mukajirin and the ansar? 'They are close by,' I replied.'Call for them,' he asked. I did this and they came, their swords in their righthands shining like stars, and the polytheists then turned their backs in retreat."
Ahmad is alone in giving this.
Al-BayhaqI stated that he was informed by AbO (Abd Allah al-Hafiz, quotingAbu al-Husayn Muhammad b. Ahmad b.Tamlm al-Qantari, quoting Abu Qalaba,quoting Abu (Asim, quoting <Abd Allah b. cAbd al-Rahman al-Ta°ift, quotingcAbd Allah b. ^yyad b. al-Harith al-Ansarl, from his father (who said) that theMessenger of God (SAAS) attacked Banu Hawazin with a force of 12,000 menand that at Hunayn a like number of the people of al-Ta°if were killed as thosewho died at Badr. £Iyyad stated, "And the Messenger of God (SAAS) picked upa handful of pebbles which he threw into our faces, and we were defeated."
Al-Bukharl narrated this in his history, but he did not include ^yyad'sgenealogy.
Musaddad stated that Jacfar b. Sulayman related to him, quoting cAwf b.cAbd al-Rahman, the freed-man of Umm Burthin, from someone who waspresent at Hunayn as an unbeliever, who said, "When we and the Messenger ofGod (SAAS) met they had not prepared ewes' milk137 for us! So we advanced
136. "The calm"; see notes and above and sural al-Bara?a\ IX, v.27. Sometimes the word isfound identified as "His (God's) saklna", as in the above verse and elsewhere, sometimes with thedefinite article, as here.
137. That is, presumably, "they were not going to treat us as honoured guests".
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slashing away with our swords before the Messenger of God (SAAS) until weoverwhelmed them. Eventually there between us and them were some reallymagnificent men. And then they cried out, 'May your faces be deformed! Goback!' And we were defeated because of those words."Al-Bayhaqi related this.
Yacqub b. Sufyan stated that it was related to him by Abu Sufyan, quoting Sa£idcAbd al-Rahman b. Ibrahim, quoting al-Walid b. Muslim, quoting Muhammadb. <Abd Allah al-Sha'bi, from al-Harith b. Badl al-Nasri, from a man of his tribewho had been present on that day at the battle of Hunayn, along with cAmr b.Sufyan al-Thaqafl, both of whom said, "When the Muslims were being defeatedat Hunayn, there only remained with the Messenger of God (SAAS) "Abbasand Abu Sufyan b. al-Harith. The Messenger of God (SAAS) then picked up ahandful of pebbles and threw it into their faces. We fled, imagining every rockor tree to be some knight chasing us."
Al-Thaqafl added, "I raced away on my horse until I entered al-Ta'if."
Yunus b. Bukayr narrated in his military chronicle, from Yusuf b. Suhayb b.{Abd Allah, that only one man stood fast with the Messenger of God (SAAS) atHunayn, and his name was Zayd.
Al-Bayhaqi narrated, through al-Kudaymi, quoting Musa b. Mascud, quotingSacld b. al-Sa'ib b. Yasar al-Ta'ifl, from al-Sa'ib b. Yasar, who quoted Yazld b.cAmir al-Suwa0! as saying, at the discovery that Muslims came across at thebattle of Hunayn, "The polytheists pursued them and the Messenger of God(SAAS) picked up a handful of dirt from the ground and then advanced towardsthe polytheists and threw it into their faces, saying, 'Go back! May your facesbe deformed!' And every man another would meet complained about dirt inhis eyes."
He then narrated through two other lines from Abu Hudhayfa, who statedthat it was related to him by Sacid b. al-Sa'ib b. Yasar al-Ta'ift, quoting Abual-Sa'ib b. Yasar, who said that he heard Yazld b. cAmir al-Suwa*! (who had beenpresent at Hunayn with the Messenger of God (SAAS), though on the sideof the polytheists, having accepted Islam only later) say as we asked him aboutthe terror that God had cast into the hearts of the polytheists at the battle ofHunayn, "He would take pebbles and throw them into an iron pot that wouldclatter; and we would experience the same in our insides."
Al-Bayhaqi stated that he was informed by Abu cAbd Allah al-hafiz andMuhammad b. Musa b. al-Fadl, both of whom said, "Abu al-cAbbas Muhammadb. Ya^ub related to us, quoting al-cAbbas b. Muhammad b. Bukayr al-Hadrami,quoting Abu Ayyub b. Jabir, from Sadaqa b. Said, from Mus'ab b. Shayba, fromhis father, who said, 'I went forth with the Messenger of God (SAAS) to thebattle of Hunayn, though it was not Islam nor any knowledge of it that mademe do so; I just refused to have Hawazin defeat Quraysh! As I stood with him, Isaid, "Messenger of God, I can see piebald horses!" He replied, "No one but a
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polytheist would see them!" Then he struck me in the chest and said, "O God,guide Shayba aright!" He then hit it again and said, "O God, guide Shaybaaright!" and then he did and said the same a third time. And I swear by God, nosooner had he raised his hand from me the third time than there was none ofGod's creation whom I loved more than I did him!"'
He went on to relate the encounter between the armies, how the Muslims hadbeen retreating, how al-cAbbas had called out and the Messenger of God (SAAS)had asked God for His help, and so on until God had defeated the polytheists.
Al-BayhaqI stated that Abu cAbd Allah al-Hafiz informed him, quoting AbuMuhammad Ahmad b. {Abd Allah al-Muzani, quoting Yusuf b. Milsa, quotingHisham b. Khalid, quoting al-Walld b. Muslim, quoting 'Abd Allah b. al-Mubarak,from Abu Bakr al-Hudhali, from cIkrima, the freed-man of Ibn 'Abbas, fromShayba b. ^thman, who said, "When I saw at the battle of Hunayn that theMessenger of God (SAAS) was exposed, I remembered my father and my uncleand how *Ali and Hamza had killed them. So I said (to myself) today I'll get myrevenge on the Messenger of God (SAAS).
"I went to approach him from his right, but there was aMAbbas b. cAbdal-Muttalib standing dressed in white metal armour, looking like silver with itstarnish wiped away. I said, 'He's his uncle - he'll not desert him.' Then I wentat him from the left and came upon Abu Sufyan b. al-Harith b. cAbd al-Muttalib.I told myself, 'That's his cousin he'll not desert him.' Then I came at him frombehind. All I had left to do was attack him fiercely with my sword when a greatflame like lightning arose beween myself and him. I was afraid it would burn me,so I put my hand over my eyes and retreated. The Messenger of God (SAAS)then turned and said, 'Shayba, come closer to me. O God, take Satan away fromhim!' I then lifted my gaze to him and found him to be dearer to me than myown sight or hearing. He then said, 'Shayb, fight the unbelievers!'"
Ibn Ishaq quoted Shayba b. <Uthman b. Abu Talha, a brother of Banu cAbdal-Dar, as saying, "I said, 'Today I will get my revenge"' (his father had beenkilled at Uhud). 'Today I shall kill Muhammad!' I went around the Messengerof God (SAAS) to kill him, but something overwhelmed me so that I could notdo that; I knew that it was forbidden for me."
Muhammad b. Ishaq also quoted his father, Ishaq b. Yasar, from anotherman, who quoted Jubayr b. Mutcim as saying, "I was with the Messenger ofGod (SAAS) at the battle of Hunayn and while the battle was going on, I sawsomething like a black coverlet falling from the sky that descended between usand the enemy. We saw it to be ants that had spread all over and were fillingthe valley. Immediately the enemy were defeated. We had no doubt that it wasthe angels."
Al-Bayhaqi related it from al-Hakim, from al-Asamm, from Ahmad b. (Abdal-Jabbar, from Yunus b. Bukayr, from Ibn Ishaq.
He went on to quote Khudayj b. al-^Arja0 al-Nasri as reciting the followingverses - about Hunayn, that is,
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"When we approached Hunayn and its water, we sawsomething black, unpleasant in colour, streaked white
With a grey squadron which, were it cast up at theheights of Mt^rwa it would have become level!
If my people's chiefs had obeyed me, we would not haveencountered the manifest apparition.
Then we would not have met the troops of Muhammad'speople, 80,000 strong, along with Khindif."
Ibn ishaq also quoted the following verses spoken by Malik b. cAwf al-Nasrl,chief of Hawazin, while he was in the turmoil of battle that day:
"Advance, Muhaj!138 This is a day of battle to which onelike me rides on one like you, again and again.
Even if the front line is lost and the rear too andthey come on up,
Squadrons (so numerous as to) exhaust one's sight. Iused to thrust so hard as to make the wounds gush with blood!
When others were blamed for holding back and hiding, Iwould thrust so hard the blood would gurgle forth
In a full stream from inside, sometimes overflowing,sometimes gushing fast,
The lance's tip still inside, broken at the shaft-head.O Zayd! O Ibn Hamham, to where do you flee?
Your teeth are gone and you are old. The white-skinnedwomen wearing long veils know well
That I'll not charge blindly, when the secluded womenare brought from behind the curtains."
Al~BayhaqI related through Yunus b. Bukayr, who quoted from Ibn Ishaq, otherverses delivered by Malik when his companions had fled in defeat. These verseswere spoken after he had accepted Islam; they are also attributed to others:
"Remember their progress, and all those there, whileabove Malik the banners fluttered.
Malik is a leader above whom there is none; at Hunaynhe wore a glistening crown.
Until they met their enemy, when bravery led them on,wearing helmets and chain-mail and bearing leathershields.
They struck hard at the men until they saw no onearound the Prophet, until dusk encompassed him.
Until Gabriel came down to help them and we weredefeated and made captive.
Had it not been Gabriel fighting us, our fine swordswould have protected us
138. The name of his horse.
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Umzr al-Faruq when they were being defeated, escapedfrom a thrust that caught his saddle."
Ibn Ishaq stated, "When the polytheists were defeated, and God gave Hismessenger power over them, a Muslim woman said,
'God's cavalry has overcome that of al-Lat; it is Godwho more deserves to prevail.'"
Ibn Hisham stated that an authority on the transmission of poetry quoted it tohim as,
"God's cavalry has overcome that of al-Lat; Hiscavalry more deserves to prevail."
Ibn Ishaq went on, "When Hawazin were defeated, widespread execution ofThaqlf of Banu Malik took place. Seventy of their men were killed beneath theirbanner, which was under the charge of Dhu al-Khimar. When he was killed,TJthman b. cAbd Allah b. Rabl'a b. al-Harith b. Habib took it and fought on withit until killed. eAmir b. Wahb b. al-Aswad told me that when the Messenger ofGod (SAAS) learned of his death, he said, 'God damn him! He hated Quraysh!'"
Ibn Ishaq went on to quote Ya£qub b. 'Utba as having said that along with thisman ^thman, a Christian slave of his was also killed. One of the ansar came toremove the youth's possessions and found him to be uncircumcised. So he calledout at the top of his voice, "Hey, Arabs, Thaqlf are uncircumcised!"
"Al-Mughira b. Shu'ba al-Thaqaft said that upon hearing this, 'I took himby the hand, fearing that this calumny would spread among the Arabs and toldhim, "Don't say that, may my father and mother be your ransom! He was justa Christian slave of ours." I then uncovered the dead for him, asking, "Can't yousee that they are indeed circumcised?"'"
Ibn Ishaq continued, "The banner of (Banu) al-Ahlaf was with Qarib b.al-Aswad. When the enemy were defeated, he leaned it against a tree and he,his relatives and his people all fled. Only two of the al~Ahlaf were killed - oneman of Banu Ghiyara named Wahb and a man of Kubba named al-Jullah.When he heard of the death of al-Jullah, the Messenger of God (SAAS)said, 'The leading young man of Thaqlf, except for him descended from IbnHunayda, has been killed today.'" By this latter man he was referring to al-Harithb. Uways.
Ibn Ishaq stated further, "Al-cAbbas b. Mirdas spoke the following verses,referring to Qarib b. al-Aswad and his having fled from his brothers, and to Dhual-Khimar's having constrained his people and himself to death:
'Who is it will inform Ghaylan for me and, I imagine,someone knowing will go to him,
And Urwa too; I have only to lead you to a responseand a statement that suggests the contrary to what youboth say:
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That Muhammad is a servant and a messenger for a Lordwho does not lead astray nor does He do wrong.
We find him to be a prophet like Moses, and whateverman thinks himself better than him is deluded.
Terrible was the state of Banu Qasi in Wajj, when thematters were decreed.
They ruined their situation; and for every people thereis a leader, and fortunes may well change.
We attacked them like forest lions; the forces of Godmove in plain view.
We attacked the force of Banu Qasi enraged, almostflying at them
I swear that had they stayed, we would have broughttroops against them and they would not have escaped.
We were (like) lions of Ljya1*' there until we revealedthem and al-Nusfir140 were made to surrender.
And (there was) a day before that of Hunayn that hasnow gone by when blood streamed.
You'll hear of no day like today; a people of longmemory has not heard of such.
We killed Banu Hutayt on the dust, over their banners,while the cavalry shifted away.
Dhu al-Khimar was no leader for a people who hadintelligence who could be punished or disavowed.
He took them on the roads to death, matters being clearfor those who could see them
Some on the point of death escaped and survived, whilemany of them were killed.
A feeble man would not help such a situation, nor wouldsomeone lacking modesty or over-cautious.
He destroyed them and perished; they gave himleadership over their affairs and the chiefs left.
Banu (Awf have horses that trot along and are given hayand barley to eat.
Were it not for Qarib and his father's sons, thepastures and forts would be divided up
But they occupied the leadership by luck to which theywere directed.
They obeyed Qarib, and good fortune and aspirationslead to glory.
If they are led to Islam, they will be found to beleaders of men for so long as day and night persist.
If they do not accept Islam, then they call for waragainst God and shall have no helper.
139. A place near al-Ta'if.
140. The family of Malik b. {Awf.
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Just as war erased Banii Sa<d and fate brought evil tothe clan of Banu Ghaziyya.
As though Banu Mu3awiya b. Bakr came to Islam likesheep, bleating.
We said, 'Accept Islam! We are your brothers; ourhearts are innocent of old hatred.'
It was as though when the people came to us, they were,after the peace, devoid of hate."
Chapter.
When Hawazin had been defeated, their leader Malik b. cAwf al-Nasri halted ata pass with a group of his men and told them to stay there until their weakercomrades and those at their rear caught up with them.
Ibn Ishaq stated that he had been informed that some horsemen came upwhile Malik and his companions were at the pass. He asked his men, "Whatdo you see?" "We can see men who place their lances between the ears of theirhorses that have long flanks." Malik commented, "Those are Banu Salim; youshould not fear them." When they arrived there they followed a route in themiddle of the valley. Then other riders appeared, following the first group.Malik asked his men, "What do you see?" They replied, "We see men who resttheir lances carelessly across their horses." "Those", Malik said, "are al-Aws andal-Khazraj. You should not fear them." When these men arrived at the baseof the pass, they took the same route as Banu Salim. Then another horsemanappeared, and Malik asked his men, "What do you see?" They told him, "We seea rider on a long-flanked horse holding his lance on his shoulder and with his headcovered in a red kerchief." "That is al-Zubayr b. al-^Awwam," Malik observed,"I swear by al-Lat, he will attack you, so fight back hard." When al-Zubayrreached the base of the pass, he saw them, made for them and kept thrusting atthem until he had dislodged them from it."
Chapter.
The Messenger of God (SAAS) gave orders regarding the booty, and the camels,sheep, goats and prisoners were gathered together. He had them all taken toal-Jicrana where they were kept.
Ibn Ishaq stated that the Messenger of God (SAAS) placed Mascud b. cAmral-Ghifart in charge of the booty.
Chapter.
Ibn Ishaq stated that he was informed by a colleague that on that day theMessenger of God (SAAS) passed by a woman whom Khalid b. al-Walld had
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killed; a crowd had gathered around her. He told one of his companions, "Go toKhalid and tell him that God's messenger forbids you from killing children,women or hired labourers."
Ibn Ishaq related it thus without a complete line of transmission.
Imam Ahmad stated that it was related to him by Abu cAmir cAbd al-Malik b.cAmr, quoting al-Mughira b. cAbd al-Rahman, from Aba al-Zinad, who saidthat al-Muraqqac b. Sayfl related to him, from his grandfather Rabah b. Rabic,brother of Banu Hanzala al-Katib, who stated that on one occasion the Messengerof God (SAAS) returned from a military expedition he had waged in whichKhalid b. al-Walid was in the vanguard. Rabah and the Companions of theMessenger of God (SAAS) passed by a dead woman who had been struckdown by the vanguard. They had halted and were looking down admiringly ather when the Messenger of God (SAAS), riding his mount, caught up withthem. They drew away from her and the Messenger of God (SAAS) haltedover her and said, "This woman should not have been killed!" He then told oneof his men, "Go to Khalid and tell him, 'No women nor hired labourers mustbe killed!'"
Abu Da3ud, al-Nasa?l and Ibn Maja related it similarly, from a hadith ofMuraqqac b. Sayfl.
THE EXPEDITION TO AWT AS.
The reason for this was that when Hawazin were defeated a number of them,including their leader Malik b. *Awf al-Nasrt, took refuge in al-Ta5if, wherethey fortified themselves. One group of their men went and made camp at aplace called AwQs. The Messenger of God (SAAS) sent an expedition of hismen under the command of Abu cAmir al-Ash'ari and they fought and defeatedthe enemy. The Messenger of God (SAAS) then himself went and besiegedal-Ta'if, as will be recounted.
Ibn Ishaq stated, "When the polytheists were defeated at the battle of Hunayn,they went to al-Ta5if, in the company of Malik b. cAwf. Some of them encampedat Awtas, while others, consisting only of men of Banu Ghira of Thaqif, wenttowards Nakhla. The cavalry of the Messenger of God (SAAS) followed thosewho took the path through the pass."
He went on, "Rafi'a b. Raflc b. Ahan al-Sulami - known by his mother's nameas 'son of al-Daghina' - captured Durayd b. al-Simma. He did so by takingthe reins of his camel, thinking that a woman and not he, was in the howdah uponit. When he made the camel kneel, he discovered an old man inside, Durayd b.al-Simma, whom the young man, Rabl'a, did not recognize. Durayd askedhim, 'What do you want of me?' He replied, 'I am going to kill you.' 'Who areyou?' Durayd asked. 'I am Rabi'a b. Raft' al-Sulami.' Rabica then struck Duraydwith his sword, but the blow was ineffective. Durayd commented, 'Well, yourmother did not give you a good weapon! Here, take my sword from the back of
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my saddle in the howdah, then use it to strike me; hit above the backbone andbelow the skull. Now that's how I would strike men! And when you go to yourmother, tell her that you killed Durayd b. al-Simma. I swear that many were thetimes I defended your women!'
"Banu Sulaym claim that Rabl<a said, 'When I struck him and he fell down,he was exposed and the skin high up between his thighs was like parchment fromhis having so often ridden bareback.'
"When Rabi'a returned to his mother and told her of having killed him, shesaid, 'I swear, he set free three of your mothers!'"
Ibn Ishaq then quoted verses his daughter 'Antra spoke eulogizing him. Theseincluded,
"They said, 'We killed Durayd!' I said, 'They spokethe truth!' And my tears kept streaming down my robe.
Were it not for Him who had defeated all the tribes,Sulaym and Kalj would have known what to do.
Then a great army would have attacked them constandy,their armour emitting various odours of rust, whereverthey went."
Ibn Ishaq stated, "The Messenger of God (SAAS) sent after those of the enemywho had headed for Awtas a force under Abu eAmir al-Ash(ari. He caught upwith some of those who had fled and they engaged in battle. An arrow was shotat and killed Abu cAmir and Abu Musa al-Ash£aH took the banner, he being thecousin of Abu 'Amir, battled them and God, Almighty and Glorious, gave himvictory over them. They claim that it was Salama b. Durayd who shot Abu 'A miral-Ash'arl with an arrow, striking him in the knee and killing him."Salama spoke the following verses,
'If you ask about me, I'll say I'm Salam, son ofSamadlr, "the weak-sighted", I'll teli whoever asksI strike with my sword the heads of Muslims.'"
Ibn Ishaq stated further, "An authority on poetry and its transmission whom Itrust told me that Abu cAmir al-Ash'arl confronted the polytheist brothers. Oneof them attacked him and Abu 'Amir fought back, calling him to accept Islam,saying, 'O God, bear witness against him!' Then Abu cAmir killed him.
"A second polytheist attacked him and Abu 'Amir fought hack, inviting himinto Islam, saying, 'O God, bear witness against him.' Abu 'Amir then killedhim. At that they all charged at him while he spoke as before. Eventually hehad killed nine of them and only the tenth remained. He attacked Abu 'Amir,who fought back, calling upon him to accept Islam, saying, 'O God, bear witnessagainst him.' Then the man called out, 'O God, do not bear witness against me!'At that Abu 'Amir stopped fighting him and the man withdrew. He thereafteraccepted Islam and was a good Muslim. When he saw him, the Prophet (SAAS)would comment, 'That's the fugitive from Abu 'Amir.'
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"Two brothers - al-cAla and Awfa, sons of al-Harith of Banu Jusham b.Mu'awiyya - then shot at Abu cAmir. One of them hit him in the heart, the otherin the knee, and they killed him. Abu Musa then turned the enemy back andattacked and killed these two men. A man of Banu Jusham b. Mu'awiya eulogizedthem in the following verses, J
'What a calamity was the killing of aI-cAla and Awfatogether, who received no support.
It was they who killed Abu cAmir, that cunning lion!
They left him lying on a battle Field, his clothing asthough stained with saffron.
The like of them both was never seen before; no twowere ever more free of fault, or more sure of aim."'
Al-Bukhari stated that Muhammad b. al-'Ata5 related to him, quoting AbuUsama, from Burayd b. cAbd Allah, from Abu Burda, from Abu Musa, whosaid, "When the Messenger of God (SAAS) had finished at Hunayn, he sentAbu ^mir in command of an army to Awtas. There he encountered Durayd b.al-Simma who was killed, while his companions were defeated."
Abu Musa went on, "He sent me forth with Abu cAmir, who was shot in theknee, the arrow, shot by a man of Banu Jusham, lodging in it. When I reachedhim, I asked, 'Who shot you, uncle?' He pointed over at the man, saying, 'There,that's the man who shot and killed me!' I made for him, but he withdrew whenhe saw me coming. I followed on, calling out, 'Aren't you ashamed not to standand fight?' he stopped retreating and we exchanged a few sword strokes then Ikilled him. I went and told Abu ^mir, 'God has killed your enemy!' He askedme, 'Take out this arrow.' I did so and water seeped from the wound. He thenrequested, 'Nephew, deliver my greeting to the Messenger of God (SAAS) andask him to pray for my forgiveness.'
"Abu cAmir then appointed me in command of our men and after a shortwhile he died. I returned and went in to see the Messenger of God (SAAS)inside his house. He was lying on a rope bed of date-palms and stalks with acoverlet over him; the ropes and strands of the bed had made marks on his backand sides. I told him our news and about Abu cAmir and how he had told me,'Ask him to seek forgiveness for me.' The Messenger of God (SAAS) called forwater to be brought, performed the ablution, then raised his arms praying, 'OGod, forgive <Ubayd, Abu cAmir!' I saw the whiteness of his underarms. He thensaid, 'O God, place him on the Judgement Day of Resurrection above many ofYour creation' - or 'of many people'. I said, 'Will you also ask forgiveness for me?'He then said, 'O God, forgive cAbd Allah b. Qays his sins and on ResurrectionDay grant him a favourable entry (into paradise).'"
Abu Burda noted, "One of the prayers was for Abu cAmir, the other for AbuMusa, may God be pleased with them both."
Muslim related this from Abu Kurayb, Muhammad b. al-'Ala* and cAbd Allahb. Abu Barad, from Abu Usama in similar words.
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Imam Ahmad stated, "cAbd al-Razzaq related to us, quoting Sufyan - hebeing al-Thawri - from ^thman al-Battl, from Abu al-Khalll, from Abu Sacidal~Khudari, who said, 'At Awtas we took some women prisoner who hadhusbands and we were reluctant to have intercourse with them while this was so.We therefore asked the Messenger of God (SAAS) and this verse was revealed,"and all married women, except those whom your right hands possess" (suratal-NistP; IV, v.24). And so we considered their bodies permissible to us.'"
Al-Tirmidhi and al-Nasa°I related it thus from a hadith of Uthman al-Battl.Muslim gave it in his sahih collection from a hadith of Shu^a, from Qatada, fromAbu al-Khalll, from Abu Sacid al-Khudan. Imam Ahmad, Muslim, Aba Da'udand al-Nasa'I gave it from a hadith of Sa'id b. Abu 'Uruba. Muslim, Shu'ba andal-Tirmidhl gave it additionally from a hadith of Hammam, from Yahya, all threegiving an account from Qatada, from Abu al-Khalll, from Abu cAlqama al-Hashiml,from Abu Sa'id to the effect that the men of the Messenger of God (SAAS) atAwtas made captives of women who had husbands who were polytheists. This factmade some of the men refrain from intercourse with them. And so this verse "andall married women, except those whom your right hands possess" was revealed.
This is the version given by Ahmad b. Hanbal; and he added to this chainof authorities Abu cAlqama al-Hashiml who is considered reliable. This is theaccepted interpretation, though God knows best.
A number of the early authorities view this verse as evidence that the sale of afemale slave means her divorce. This is related of Ibn Mas'ud, Ubayy b. Kacb,Jabir b. *Abd Allah, Ibn cAbbas, Sa<id b. al-Musayyab and al-Hasan al-Basri.The majority oppose these, citing an anecdote about Burayra to the effect of herhaving been sold and then given a choice of ending or maintaining her marriage.If sale of her meant her divorce, then she would not have been given a choice.
We have discussed this issue in detail and sufficiently in our Tafsir (Exegesis).And we will refer to it again, if God so wills it, in our (projected work) at-Ahkamal-Kabir.
A number of the early authorities cite this hadith relating to those madecaptive at Awtas to substantiate the permissibility (of intercourse) with femaleslaves who were polytheists. The majority, however, oppose them, saying, "Thisis a special case; perhaps these women accepted Islam or were Christians orJews." The proper place for further discussion of this issue will be in al-Ahkamal-Kabir, if God Almighty wills it.
Chapter: On those mho were martyred at the battle ofHunayn andon the Expedition to Awtas.
(These men were) Ayman b. Umm Ayman, freed-man of the Messenger of God(SAAS), he being Ayman b. £Ubayd; Zayd b. Zamca b. al-Aswad b. al-Muttalibb. Asad, whose horse, named al-Janah, bolted and so he was killed; Suraqa b.Malik b. al-Harith b. <Adl al-Ansari, of Banu aMAjlan; Abu 'Amir al-Ash'ari,
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the commander of the expedition to Awtas. These total four men; may God bepleased with them.
Chapter: On the Poetry spoken at the Expedition against Hawazin.
Among these verses are those of Bujayr b. Zuhayr b. Abu Salma,
"Had it not been for God and His servant, you wouldhave retreated when terror overcame every coward
At the winding valley that day our enemies faced us,the swift horses stumbled on to their chins.
Some men went running, their garments held up in theirhands, others were knocked to the side by hooves andflanks.
God honoured us and gave victory to our faith,dignifying us through worship of the Most Merciful.
And God destroyed them, dispersing and humiliating themfor worshipping Satan."
Ibn Hish&m stated that some transmitters of the poetry include the verses,
"When Your Prophet's uncle and his ally arose, calling,O squadron of the faith!
Where are they who responded to their Lord, at thebattle of al-cArid and at the 'willing allegiance'"141
(Ibn Ishaq stated) "cAbbas b. Mirdas al-Sulami spoke the following,
'By the swift horses on assembly day and by the Bookthat the Messenger recited,
I was pleased at Thaqif s painful fate yesterday besidethe defile
They are the enemy's leaders from Najd, and killingthem is sweeter than drinking.
We defeated their group, that group of Banu Qasi, andfierce was the fighting for Banu Ri'ab.
The tents of Banu Hilal were left at Awtas begrimedwith dust.
If (our forces) had clashed with Banu Kiiab, theirwomen would have risen with dust142 upon them.
We raced our horses among them between Buss andal-Awral,143 breathing hard in pursuit of the booty
Amidst a clamorous army that included the squadron ofthe Messenger of God that charged into the battle.'
"cAbbas b. Mirdas also spoke the following,
141. See above, Vol. 11 p.341, footnote 74.
142. That is, in mourning.
143. Buss is a mountain near Dhat (Araq. Al-Awral are three black mountains in the desert.
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'O seal of the prophets, you are sent with the truth;all guidance on the right path being yours.
God built upon you love in His creation, and Muhammadhe named you.
Then those who were true to the pact you gave thembecame an army, over whom you appointed al-Dahhak
A man with a sharp sword who, when surrounded by theenemy, saw only you.
He would even battle those near in blood, seeking toplease the All-Compassionate and yourself too.
I tell you I witnessed his repeated attacks in theturmoil of war, braining the polytheists,
Sometimes strangling them with his hands, sometimesslashing their heads with his sharp sword,
Using it to smash the warriors' heads; if you saw whatI did, it pleased you well,
While Banu Sulaym charged before him, striking andthrusting constantly at the enemy.
They walked beneath his banner as though lions of athicket determined to battle there.
Not wanting closeness from their relatives, seekingonly that they obey their Lord and to please you.
These were our actions for which we were renowned, ourally being your Lord.'
"cAbbas b. Mirdas also spoke the following,
'Mijdal is empty of its people now, as is Mutalic; andthe plains of Artk are bare, as are its cisterns.
Homes of ours, O Juml, when our lives were fine andeasy, and time's changes would unite our family wish
A lover whom great distance has diverted; can life nowpast ever return?
If she seeks after the unbelievers, she is not to beblamed; for I am the assistant and follower of theProphet.
The best of envoys I have known, Khuzayma, brought us,and al-Mirrar is of them, and Wasic too.
And so we came, along with 1,000 men of Sulaym,upon whom were splendid coats of mail made by Da3ud.
We pledged allegiance to him at al-Akhshabayn, thoughit was the hand of God to whom we really pledged there.
We went into Mecca with the mahdi, the one well-led, byforce, our swords in the rising dust, glistening,openly,
The bodies of our horses were covered with sweat,groaning, their blood within them boiling,
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At the battle of Hunayn when Hawazin came at us, andour tight ribs restricted our breathing
We kept firm with al-Dahhak, undeterred by the blowsand strikes of our enemies
Before the Messenger of God, while a banner flew aboveus, shining like lightning above clouds.
That evening Dahhak b. Sufyan struck with the sword ofthe Messenger of God, and death was near at hand.
We defended our brother from our brother,144 and if wehad seen an option, we would have followed ourrelatives.
But the religion of God is that of Muhammad; we arepleased with it. It has guidance and laws.
Through it he set us aright after our mistaken course;and no matter decided by God can be prevented.'
"'Abbas b. Mirdas also spoke the following,
'The remaining connection with Umm Mu3ammal has beenended, for she changed her intention, against her word.
She had sworn by God not to sever the link; she didnot speak true in that, and was not true to her word.
She is from Banu Khufaf who spent the summer in theal-cAqiq valley, living in the desert at Wajra and al-^rfa.
Even if Umm Mu'ammal follows the unbelievers, she hasstocked my heart with passion despite her distance.
Someone will tell her that we refused; the only allywe seek is our Lord,
And that we are with the guide, the Prophet, Muhammadand that 1,000 are with us, matched by no other tribe,
With trustworthy heroes of Sulaym, men who obey and donot disobey by even a syllable.
Khufaf, Dhakwan and fAwf, whose path you would imaginestrewn with (disuniting) difficulties,
(But) our glossy armour and helmets were as though wornby frowning lions slashing in their lairs.
Through us God's religion gained strength; we added alike number to the group already with him
At Mecca when we came; it was as if our banner was aneagle that, having soared, was ready to swoop down.
Upon mounts staring fixedly ahead, their forcingagainst their bits you would think inspired by agenie's hum,
That morning we trod the polytheists underfoot, findingno deviation or change from the orders of the Messengerof God,
144. Banu Sulaym and Hawazin were both clans of Qays.
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At a battle amidst which the men heard from us nourgings except to fight and to crush heads
Sent flying from their supports by our swords whichsliced right through the warriors' necks.
Many's the man we left struck down, and many the widowweeping bitterly over her husband.
It is God's pleasure we seek, not that of man; and toGod belongs all that is apparent and hidden.'
"cAbbas b. Mirdas, may God be pleased with him, also spoke the following verses,
'Why are your eyes sleepless, as though bothered byirritants, husks beneath their lids?
Eyes made sleepless from their pain, welling andstreaming their tears,
Which look like pearls scattered when the man stringingthem breaks their thread.
How far away is the home of her for whose love youhope, between you and whom al-Samman and al-Hafarstand!
Abandon your youth now gone, long past for your hair isgrey and thin.
And recall the distress of Sulaym in their lands; yetSulaym have reason to have pride.
They are a people who aided the Most Merciful andfollowed the religion of the Messenger while peoplewere in conflict.
They no longer plant palm shoots in their land, nor docattle low in their wintering grounds
Where only fast steeds, like eagles, are kept at handamidst lands filled with herds of camels.
Khufaf and cAwf were brought to their flanks, and theclan of Dhakwan did not turn away in annoyance.
They struct openly at the polytheist armies in Mecca'svalley and their souls were whisked away
Until we left, their bodies like palm trees uprooted onthe plain's surface.
At the battle of Hunayn our witness was to the glory ofthe religion and it is recorded with God.
When we rode death, dingy-hued its inner flanks, whilethe horses emitted a dusky glow
Beneath the banner, with al-Dahhak leading us, like alurking lion walking within his forest,
In dire straits due to the burdens of warfare thatalmost caused sun and moon to fade.
We remained steadfast at Awtas; our lances dedicated toGod, we helped those we wished, and won victory.
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And finally people returned to their homes who, were itnot for the Sovereign and ourselves, would not haveemerged.
You will not see any tribe, small in number or large,without our having had some influence upon them.'
"cAbbas also spoke the following,
'O man who is borne upon a young, strong-boned, swift-footed camel
If you should go to the Prophet, then say to him as itis your duty to do, if the group assembled are at ease,
"O finest man to ride a mount or ever to walk upon theearth, if souls be counted,
We were true to our pact with you when the cavalry wereoverpowered and wounded by the warriors
When there streamed a force from all parts of theBuhtha clan that shook the mountain trails
Until we attacked the people of Mecca, in a squadron,their armour shining, being led by proud men.
From every powerful clan of Sulaym, wearing close-knittedchain-mail upon them
Moistening their lances when they charged into thefray, so that you would imagine them as frowning Hons.
Overwhelming the squadron, their insignia showing,bearing in their hands slashing swords and quick-thrusting spears.
At Hunayn there were a thousand in our force by whichthe Messenger was supported, as by fierce lions,
They were a vanguard ahead of the believers; and thatday the sun upon them seemed more intense.
We went forward, God guarding us in his care; and Godnever loses those He guards.
We were blockaded at al-Manaqib. But God took pleasurein that; and that makes our blockade worthwhile.
The morning of Awtas we made a fierce attack and theenemy drew back, calling out to us, "Hold off!"
Hawazin appealed to the brotherhood between us; butthe breast Hawazin used to offer is very dry!
Finally we left their force like wild asses that lionshave torn apart, one after the other.'
"He also, may God be pleased with him, spoke the following,
'Who is it will tell the peoples that Muhammad is God'smessenger, right-guided wherever he moves?
He called out to God, seeking His help alone and He wastrue and kind to him.
We travelled forth, keeping our appointment withMuhammad at Qudayd so that he could have us fulfil amatter that God had decreed.
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They scouted us at dawn and as dawn broke theyperceived us to be young warriors with lances set,
Upon horses, and our armour firmly attached, and ournumerous infantry rushing forward like a torrent.
The best of the tribe - if ask you must — are Sulaym andthey include some who claim to be Sulaym
And a force ofansar who would not desert him, obedientto him and they do not disobey him in what he says.
Since you have appointed and promoted Khalid commanderof the army, he has indeed advanced
With an army, guided by God, of which you are leader.With it you rightfully strike those who are evil.
I have sworn a genuine oath to Muhammad and havefulfilled it with a thousand horses, fully bridled.
The Prophet of the believers called, 'Advance!' Andit pleased us to be the vanguard.
We spent the night at Mustadlr pool. We had no fear -only enthusiasm and determination.
We obeyed you until all the enemy accepted Islam,attacking their force in the morning, those people atYalamlama.
(A force so large) even a piebald red stallion could goastray amidst it, and an old man be insecure unlesswell marked.
We surprised them like a covey of grouse startled atdawn, each of which you see to be uncaring for itsbrother,
That morning; until finally we left them that eveningat Hunayn, its streams flowing with blood.
If you wished, you could everywhere see fine racehorses, their riders stretched out besides brokenlances.
Hawazin have regained from us their herds; and for us tobe disappointed and deprived of these has pleasedthem.'"
Thus did Imam Muhammad b. Ishaq give the poems of cAbbas b. Mirdasal-Sulami, may God be pleased with him. We have omitted some of the odeshe included for fear of being long-winded and boring. Ibn Ishaq also gives thepoetry of others; but enough on the subject has been given above. Though Godknows best.
THE EXPEDITION AGAINST AL-TAUF.
HJrwa and Musa b. <Uqba quoted al-Zuhn as stating that the Messenger of God(§AAS) fought at Hunayn and besieged al-Ta°if in Shawwal of 8 AH.
468
THE LIFE OF THE PROPHET MUHAMMAD
Muhammad b. Ishaq stated, "The routed Thaqlf army reached al-Ta'if, shutthemselves behind the gate of the city and fortified themselves in preparationfor conflict.
"Neither TJrwa b. MascOd nor Ghaylan b. Salama were present at Hunayn orthe siege of al-TaJif. They were at jurash learning how to construct testudos foruse at a distance and close by the walls.
"Having finished at Hunayn, the Messenger of God (SAAS) went on toal-Ta^f. On that subject Ka9> b. Malik spoke the following verses,
'In the lowlands and at Khaybar we ended all doubt,then rested our swords
For them to choose (next). Had they spoken, theirblades would have said, "Attack Daws or Thaqlf!"
May I have no mother if you do not see them at yourcourtyards, with us in our thousands.
We will tear down the pavilions in the Wajj valley, andyour homes will be devoid of you.
The most swift of our cavalry will attack you, leavingbehind them a dense mass
When they descend on your areas, you'll hear from themenough to make your camels kneel in alarm.
In their hands will be sharp, slim swords, visitingdeath upon those opposing them,
Flashing like lightning, fashioned by Indianblacksmiths, not beaten out flat.
You might have thought the blood of heroes in them thatbatde morning was mixed with saffron.
As for their most diligent, had they no adviser intheir peoples who knew of us
To tell them that we had gathered the most choice andwell-bred of horses
And had brought against them a force to line up aroundthe walls of their fort?
Their leader was the Prophet, resolute, pure of heart,steadfast and abstemious,
Mature, wise, knowledgeable, astute, never rash orfrivolous.
We obey our Prophet and a Lord who is the Most Mercifuland has been most kind to us.
If you offer us peace we will accept and will make youour allies, and
If you refuse, we will fight you steadfastly, andconflict with us will not be gentle or easy.
We will fight on as long as we survive or you turn inrepentance to Islam, submissively.
We will battle on, careless whom we confront, norwhether we destroy the old or the new.
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How numerous were the tribes allied against us, somethe central tribes, some their allies.
They attacked us thinking themselves unequalled, but wesevered nose and ears
With our Indian swords, supple and gleaming, violentlyforcing them forward
To the business of God and Islam until the religion isestablished in justice and devotion
And al-Lat, al-^zza and Wudd are forgotten and weremove their necklaces and earrings.
Now they have become acquiescent and secure; and thosewho do not refrain (from idolatry) become disgraced.'"
Ibn Ishaq continued, "Kinana b. cAbd Yalll b. cAmr b. cUmayr al-Thaqafianswered him in the following verse."
(I note that he had later come over to the Messenger of God (SAAS),along with the Thaqif delegation; he accepted Islam along with them. Thiswas so stated by Musa b. ^Uqba, Abu Ishaq, Abu Umm b. cAbd al-Barr, Ibnal-Athir and others. M-Mada?ini, however, claimed that he did not acceptIslam, but went into Byzantine territory, where he accepted Christianity anddied.)
'To those seeking us to fight us: we're at a well-knownplace we will not leave.
We know our forefathers were here, where are itsterraces and its vineyards.
cAmr b. cAmir previously put us to the test, and theirmen of reason and wisdom advised them.
They knew — if truth they tell — that we set straightcheeks turned aside in disdain.
We reform them; those who are wild we tame and thosewho do wrong acknowledge the evident truth.
We dress in light, supple chain-mail, from a longed-forlegacy, sky-coloured its sheen, decorated withstars.
We farce them off us with our sharp swords which, whenonce drawn in conflict we do not again sheathe.'"
Ibn Ishaq went on, "Shaddad b. 'Arid al-Jushami spoke the following versesconcerning the passage of the Messenger of God (SAAS) to al-Ta'if,
'Do not assist al-Lat whom God destroys; how can aid begiven to one who cannot be assisted?
She who was burned, flaming in black smoke, while ather stone monument not even the worthless do battle.
Once the Messenger descends on your lands and has left,none of its people will remain there.'"
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Ibn Ishaq went on, "The Messenger of God (SAAS) then travelled — fromHunayn to al-TaHf — by way of Nakhla al-Yamaniyya, Qarn, al-Mulayh andBuhrat al-Rugha5 of Liyya; he had a mosque constructed there and performedthe prayers.
"cAmr b. Shucayb related to me that when the Messenger of God (SAAS)stopped that day at Buhrat al-Rugha5 he allowed retaliation in kind for bloodspilled, that being the first occasion in Islam that such permission was given. Aman of Banu Layth had killed someone of Hudhayl and he executed him for it.While at Liyya he ordered the destruction of the fort of Malik b. cAwf.
"He then proceeded along a path known as al-Dayyiqa, 'the narrow, difficultpath'. As he was setting out along it he asked what it was called and it was sonamed to him. He commented, 'No; it's al-Yusra, "the easy road".'
"Emerging from it he passed Nakhb and made a halt beneath a lote tree knownas al-Sadira, near property owned by a man of Thaqif. The Messenger of God(SAAS) sent word to him to either come out or have his wall destroyed. Herefused to emerge and so the Messenger of God (SAAS) ordered that his wallbe demolished."
Ibn Ishaq then quoted Ismacll b. Umayya as quoting Bujayr b. Abu Bujayr tohave said, "I heard cAbd Allah b. cAmr say that he heard the Messenger of God(SAAS) say when he went forth with him to al-Ta'if and passed by a grave,'This is the tomb of Abu Righal,*45 he being the father of Thaqif. He was ofThamud and one of those defending their sanctuary there. When he went out(with Abraha) he was afflicted by that same vengeance that came down upon hispeople at that place, and he was buried there. The proof of this is that along withhim a golden bough was buried. If you exhume him, you will find it'
"The men prompdy did so and retrieved the bough, along with his remains."
Abu Da'ud narrated this from Yahya b. Mu'in, from Wahb b, Jarlr b. Hazim,from his father, from Muhammad b. Ishaq.
Al-BayhaqI narrated it from a hadith of Yazid b. Zurayc, from Rawh b.al~Qasim, from Ismail b. Umayya.
Ibn Ishaq stated, "The Messenger of God (SAAS) then travelled on andestablished his camp near al-Ta^f. Some of his men were killed by arrows becausethe camp had been set close to al-Ta^if. They therefore withdrew to the placewhere today stands his mosque, built by Thaqif after their acceptance of Islam.It was cAmr b. Umayya b. Wahb who built it. It had in it a column from which,so they say, a cracking sound could be heard every morning when sunlightstruck it.
"He besieged them there for some 20 days." Ibn Hisham gives this figureas 17.
145. This related to the advance made in the area by Abraha (see Vol. I above, p.22) who waspersuaded in al-Ta'if to leave their temple undisturbed and to continue on to attack the sanctuaryat Mecca.
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Urwa and Musa b. 'Uqba quote al-Zuhri as having stated, "The Messengerof God (SAAS) then went on to al-Ta'if, leaving the captives (from Hunayn) atal-JiVana, where they filled the tents of Mecca. The Messenger of God (SAAS)encamped at al-Akama, near the fortress of al-Ta'if, for some ten or more days,engaging them in battle while they fought back from behind their fortifications.The only man to emerge was Abu Bakra b. Masruh, Ziyad's brother from hismother's side. The Messenger of God (SAAS) set him free. Many casualtieswere suffered there and they (the Muslims) cut down some of their grape vinesto enrage them thereby. At this Thaqlf asked, 'Don't ruin our properties; theywill either remain ours or become yours.'"
cUrwa stated that the Messenger of God (SAAS) ordered each Muslim to cutdown five date-palms or five vines. He sent out a crier to announce, "Anyonewho comes forth to us will be free." A number of people did join him, includingAbu Bakra b. Masruh, a brother of Ziyad b. Abu Sufyan on his mother's side.He then set them free and assigned each one to a Muslim who was to providefood and a mount.
Imam Ahmad stated that Yazid related to him, quoting Hajjaj, from al-Hakam,from Miqsam, from Ibn cAbbas, who said that the Messenger of God (SAAS)would set free any slave who came to him with priority over any of their freed-menwho accepted Islam. (He stated also) that at the battle of al-Ta'if he set twomen free.
(Imam) Ahmad stated, "cAbd al-Quddus b. Bakr b. Khumayr related to us,quoting al-Haijaj, from al-Hakam, from Miqsam, from Ibn cAbbas, who said,'The Messenger of God (SAAS) besieged the people of al-Ta'if and two slavescame out whom he set free. One of them was Abu Bakra. It was his practice tofree any slaves who came over to him.'"
He also stated, "Nasr b. Ri'ab related to us, from Hajjaj, from al-Hakam, fromMiqsam, from Ibn cAbbas, who said, 'At al-Ta'if, the Messenger of God (SAAS)stated, "Whatever slaves join us shall be freed."'
" 'Some of the slaves did come out, including Abu Bakra. The Messenger ofGod (SAAS) set them all free.'"
This haditk is given only by Ahmad; it hinges upon al-Hajjaj b. Artat, a weaksource. However, Imam Ahmad did accept it. It was his view that it was ageneral, universal principle that every slave who left the enemy to join Islam wasfreed.
Others maintained that this was conditional and not an absolute rule.
If the hadith is authentic, then its general legislative authority is very plain- as in the case of his statement (referred to above), 'Whoever kills an enemyshall own that man's possessions.'
Yunus b. Bukayr quoted Muhammad b. Ishaq as stating, "cAbd Allah b.al-Mukarram al-Thaqaft related to me, 'When the Messenger of God (SAAS)besieged the people of al-Ta'if, one of their slaves came out to join him, hebeing Abu Bakra, who belonged to al-Harith b. Kaida. Along with him came
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"al-Munba^th"; his real name was al-Mudtajic, "he who lies down", but theMessenger of God (SAAS) renamed him "aI-Munbacith", "he who rises again".Also there were Yahnas and Wardan among a group of slaves who acceptedIslam. When the delegation arrived from the people of al-Ta'if to accept Islam,they asked, "Messenger of God, restore to us our slaves who joined you." Hereplied, "No; those have been set free by God." But he did give the man theclientage to his former slave.'"
Al-Bukhari stated that Muhammad b. Bashshar related to him, quotingGhundar, quoting Shu^a, from 'Asim, who said that he heard Abu HJlhrnansay, "I heard Sa{d, the first to shoot an arrow in God's cause, and Abu Bakra, whoclimbed over the wails of al-Ta°if to join the Messenger of God (SAAS), bothsay, 'We heard the Messenger of God (SAAS) state, "Anyone who claims to bethe son of someone other than his real father, while knowing the facts, will bedenied paradise.'""
Muslim related this from a hadith of cAsim.
Al-Bukhari also stated, "Hisham said, 'Ma*mar informed us, from cAsim,from Abti al-cAliya - or Abu ^Uthman al-Nahdi - as follows, "I heard Sa(d andAbu Bakra narrate the following hadith from the Prophet (SAAS), namely, thatcAsim reported having said to him, 'Two men have testified to you who are to betrusted.' 'Yes, that is so,' he replied. One of these was the first to shoot an arrowin God's cause. The other was the third of 23 persons who joined the Messengerof God (SAAS) from al-Ta'if.'""
Muhammad b. Ishaq stated, "Two of his wives were accompanying the Messengerof God (SAAS). One of these was Umm Salama. He set up two pavilions forthem and would pray between them. He besieged the enemy and fought themfiercely, engaging in exchanges of arrow fire."
Ibn Hisham stated that he also shot at them using catapults.
A trustworthy source related to me that the Prophet (SAAS) was the first inIslam to fire a catapult, using them against the people of al-Ta'if.
Ibn Ishaq stated that a number of the Muslims went beneath a testudo andmoved it slowly forward to burn the walls of al-Ta°if and heated nails were castdown upon them. When they emerged from beneath the testudo, Thaqlf shotarrows down at them, killing some men. At that point the Messenger of God(SAAS) ordered that the Thaqif vines be cut down and the Muslims set aboutthis task.
Abu Sufyan b. Harb and al-Mughira b. Shu'ba then advanced and called forsafe passage to talk with them. This was granted and they invited some womenof Quraysh and Banu Kinana to come out to them; they feared that they mightbe treated as captives if the fortress were conquered. The women refused andAbu al-Aswad b. Mas'ud asked the two men, "Can't I make a better suggestionfor you than that you put forward? You well know the whereabouts of the estateof Abu al-Aswad. The Messenger of God (SAAS) has been encamped at a valley
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called aI-cAqiq, between the lands of Banu al-Aswad and al-Ta°if. There is noproperty in al-Ta3if more distant from irrigation water nor more difficult tosupply or more inaccessible to cultivate than it. If Muhammad cuts it down itwill never produce again to him; so suggest that he either take it for himself orleave it alone for the sake of God and our kinship ties."
They claim that the Messenger of God (SAAS) did leave it alone for them.
Al-Waqidi quoted his elders similarly. It was his view that it was Salmanal-Farisi who suggested using the catapult and that he himself operated it. It is saidthat he brought it forward, along with the two testudos. But God knows best.
Al-Bayhaqi, through Ibn Lahi^, from Abu al-Aswad, from Urwa, reportedthat ^yayna b. Husn sought permission from the Messenger of God (SAAS) togo to the people of al-Ta'if to invite them to Islam. He was given this permission.When he went to them, he advised them, in a lengthy address, to stay in theirfortification, telling them, "You should not be scared by the strikes of someonewho cuts down trees!"
The account continues, "When he returned, the Messenger of God (SAAS)asked him what he had told them and he replied, 'I invited them intoIslam, warned them of hell and told them of paradise.' The Messenger of God(SAAS) told him, 'You lie! You said such-and-such to them!' HJyayna admitted,'You speak the truth, O Messenger of God! I turn to God and to you seekingforgiveness for that.'"
Al-Bayhaqi related, from al-Hakim, from al-Asamm, from Ahmad b. cAbdal-Jabbar, from Yunus b. Bukayr, from Hisham al-Dustuwa'I, from Qatada,from Salim b. Abu al-ja{d, from Mi^an b. Abu Talha, from Ibn Abu Najlhal-Sulaml, he being cAmr b. cAbsa, may God be pleased with him, who said, "Wewere with the Messenger of God (SAAS) at the siege of the fortress at al-Ta^f.I heard him say, 'Whoever of you can make an arrow reach (them) will reach anextra level in paradise.' And that day I made 16 arrows reach.
"I also heard him say, 'Whoever casts an arrow in God's cause is in effectset free. For whomever turns grey in God's cause there shall be a light onResurrection Day. Any man who frees a Muslim shall have God render everyone of his bones a shield for every other, bone by bone. And any woman whofrees a Muslim woman shall have God render every one of her bones a shield forevery other bone she has.'"
Abu Da°ud and al-Tirmidhl narrated this, and al-Nasa3! declared it sahih,from a kadith of Qatada.
Al-Bukhari stated that it was related to him by al-Humaydl, quoting Sufyan,quoting Hisham, from his father, from Zaynab, daughter of Umm Salama, whosaid that Umm Salama stated, "The Messenger of God (SAAS) came in to seeme when I had a mukhannatk,m 'an effeminate man', with me. The former heard
146. The term seems to have been applied to men not sexually excited by women; see IbnKathir's own comments hereafter.
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the latter say to cAbd Allah b. Umayya, 'If God conquers al-Ta'if for youtomorrow, be sure to take Ghaylan's daughter; she exposes four folds of fleshwhen approaching and eight when she turns her back.' And so the Messengerof God (SAAS) said, 'Don't have such persons in your company!'"
According to Ibn ^yayna and Ibn Jurayj the name of the effeminate was Hit.
Al-Bukhari also related it, as did Muslim, with lines of transmission fromHisham b. Urwa, from his father. In one version there are the words, "whomthey considered devoid of normal male sex drive". And in one there is thephrase, "And so the Messenger of God (SAAS) said, 'I would not have this manknow what is here. Don't have such people in your company.'"
This implies that if he were someone who understood that, then he would beincluded (for consideration) with those referred to in God Almighty's words, "orthe children who are not conscious of the private parts of women" (sural al-Nur;XXIV, 31).
By the word al-mukhannath in the usage of the early authorities is meant thosedevoid of (sexual) interest in women; the word does not refer to homosexuals.For had he been like that, his execution would certainly have been necessary, asthe hadith tradition indicates, and as Abu Bakr, 'the Trusting', may God bepleased with him, himself decreed execution.
The meaning of the phrase given above, "she exposes four folds of flesh whenapproaching and eight when she turns her back" is a reference to the folds offlesh on her stomach; these would appear as four folds as she approached andeach of these would become two as she moved away. This woman was namedBadiyya, daughter of Ghaylan b. Salama, and she was a lady of Thaqif.
Al-Bukharl quoted Ibn Jurayj as giving the name of this mukhannath as Hit.This is widely accepted as fact. However, Yunus quoted Ibn Ishaq as stating,"With the Messenger of God (SAAS) there was a freed-man of his aunt BintcAmr b. <Ayid, a mukhannath named Matic. He would go into the presence of thewives of the Messenger of God (SAAS) in his home; he was not consideredas having the normal desire for women that men have. Then he (the Messengerof God (SAAS)) overheard him saying to Khalid b. al-Walid, 'Khalid, if theMessenger of God (SAAS) should conquer al-Ta^if, then be sure that Badiyya,daughter of Ghaylan, does not slip away from you. She exposes four foldsof flesh when she approaches you and eight when she turns her back.' Whenhe heard this, the Messenger of God (SAAS) said, 'I would not have thoughtthis man would notice such as that.' He then told his women, 'Let him nothave access to you.' He was then banned from the house of the Messenger ofGod (SAAS)."
Al-Bukharl stated that it was related to him by cAli b. cAbd Allah, quotingSufyan, from cAmr, from Abu al-cAbbas, the blind poet, from cAbd Allah b.cAmr, who said, "When the Messenger of God (SAAS) besieged al-TaHf, butdid not overcome them, he said, 'We'll be leaving tomorrow, if God wills it.'
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This disappointed them and they asked, 'Are we to leave without victory?' Hereplied, 'Then recommence the fighting.' Next day they did so but sufferedcasualties. He then said, 'We'll be leaving tomorrow, if God wills it.' This pleasedthem and the Messenger of God (SAAS) laughed." Sufyan, the sub-narrator,once used the wording, and the Messenger of God (SAAS) smiled."
Muslim related this from a hadith of Sufyan b. cUyayna; he gave the line oftransmission as being from cAbd Allah b. 'Umar b. al-Khattab, different fromthat given by d-Bukhari. And (this line is given) in another similar version andin one from cAbd Allah b. cAmr b. aPAs. But God knows best.
Al-Waqidi stated, "Kuthayyir b. Zayd b. al-Walid b. Rabah quotes AbuHurayra as saying, 'Fifteen days of the siege of al-Ta3if having elapsed, theMessenger of God (SAAS) sought the advice of Nawfal b. Mu'awiya al-Dlli,asking, "Nawfal, what is your view of maintaining it?" He replied, "Messengerof God, if you wait out a fox in its hole, you'll take it; and if you leave it (whereit is) it will do you no harm.""'
Muhammmad b. Ishaq stated, "I have been informed that when the Messengerof God (SAAS) was engaged in the siege of Taqlf, he asked Abu Bakr, 'AbuBakr, I had a vision that I was presented with a bowl filled with cream. A cockpecked at it and spilt its contents.' Abu Bakr, may God be pleased with him,replied, 'I do not think you will achieve with them today what you wish.' 'Idon't think so either,' the Messenger of God (SAAS) said.
"Khawla al-Sulamiyya, daughter of Hakim, then said, 'Messenger of God,please give to me, if God gives you victory, the jewellery of Badiyya, daughter ofGhaylan b. Salama, or that of al-Fari'a, daughter of cUqayP; these were knownas the Thaqif women with the most jewels. It is said that the Messenger of God(SAAS) replied, 'What, Khawla, if I am not awarded control over Thaqif?'
"Khawla then left and reported to cUmar b. al-Khattab what he had said andthe latter went in to see the Messenger of God (SAAS) and asked, 'Messengerof God, Khawla has reported to me a conversation she claims to have had withyou.' 'I might have said it,' he replied. Umar asked, 'Then have you not beenawarded control over them?' 'No,' he answered. <Umar asked, 'Then should Inot announce our departure?' 'Yes, do,' he told him.
"cUmar then announced their departure. As the army moved off, Said b.cUbayd b. cAsld b. Abu cAmr b. eAllaj commented, 'Well, their tribe is standingfast.' HJyayna b. Husn responded, 'Yes, I swear by God, nobly and valiantly.'One of the Muslims then addressed the latter, tcUyayna, God Damn you, wouldyou praise the polytheists for withstanding the Messenger of God (SAAS), whenyou came here to assist him?' Uyayna replied, 'I did not come with you to fightThaqif; I wanted the Messenger of God (SAAS) to conquer al-Ta'if so thatI could acquire a Thaqif woman with whom to have intercourse so she wouldbear me a son. We hold Thaqif in high regard.'"
Ibn Lahlca narrated, from Abu al-Aswad, from <Urwa, the story of Khawla,daughter of Hakim, and what the Messenger of God (SAAS) had said and how
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he had told Uinar to announce the departure. He went on, "And the Messengerof God (SAAS) ordered the men that they not disband their force. Next morningthe Messenger of God (SAAS) set forth with his men and as he mounted toleave, he said, 'O God, guide them and spare us the trouble of them!'"
Al-Tirmidhl narrated, from a hadith of cAbd Allah b. £Uthman b. Khuthaym,from Abual-Zubayr, fromjabir, that they (the Muslim forces) said, "O Messengerof God, the Thaqif arrows greatly harmed us; pray to God against them." Heresponded, "O God, give guidance to Thaqif."
He (al~Tirmidhi) then commented, "This hadith is hasan gharib?''
Yumis quoted Ibn Ishaq as saying that it was related to him by cAbd Allah b.Abu Bakr and £Abd Allah b. al-Mukarram, quoting well informed scholars assaying, "The Messenger of God (SAAS) besieged the people of al-Ta'if forsome 30 days and then left, not having defeated them. After he had returned toMedina, a delegation of them came to him, in Ramadan, and accepted Islam."
Reference to this will come in detail with regard to Ramadan of 9 AH, if Godso wills it.
The following is the list of names of those Muslims who were, according to IbnIshaq, martyred at al-Ta'if.
From Quraysh: Said b. Sa£ld b. al-As b. Umayya; Urfuta b. Janab, ally ofBanu Umayyya b. al-Asad b. al-Ghawth; cAbd Allah b. Abu Bakr al-Siddiq, whowas struck by an arrow there and who died of his wound in Medina, after thedeath of the Messenger of God (SAAS); cAbd Allah b. Abu Umayya b. al-Mughiraal-Makhzumi, struck by an arrow that day; <Abd Allah b. cAmir b. Rabi'a, an allyof Banu cAdl; al-Sa°ib b. al-Harith b. Qays b. cAdi al-Sahml, along with hisbrother cAbd Allah; Julayha b. cAbd Allah, of Banu Sa<d b. Layth.
From the ansar: from Khazraj: Thabit b. al-Jadhac al-Aslami; al-Harith b.Sahl b. Abu Sa'sa'a al-Mazinl; al-Mundhir b. <Abd Allah, of Banu Salda.
From al-Aws: Ruqaym b. Thabit b. Thafoba b, Zayd b. Lawdhan b. Mu'awiya.
Those martyred that day totalled twelve - seven men of Quraysh and fourof the ansar. Also killed was one man of Banu Layth. May God be pleased withthem all.
Ibn Ishaq stated, "When the Messenger of God (SAAS) left on his way back fromal-Ta'if, Bujayr b. Zuhayr b. Abu Salma spoke the following verses concerningthe battles at Hunayn and al-Ta'if:
'It was a replay of the battles of the Hunayn valley,Awtas and al-Abraq;
Hawazin foolishly assembled their forces but broke uplike birds scattered.
They did not retain a single position against us,except for their walls and the base of their ditch.
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We paraded before them to bring them out, but theyfortified against us behind a closed gate.
Our men without armour withdrew to a great force, asquadron whose armour shone with death.
Close-ranked, and green-hued; if sent charging againsta fortress, it would be as though never constructed.
They walk like hounds on tree-shed thorns, like horsesled separately then brought together again,
Each wearing armour that once firmly set looks like apool shimmering under a breeze,
Over coats of armour, the hems of which brushed ourshoes, finely woven by Da>ud and Muharriq's family.'"
Abu Da'ud stated that it was related to him by cUmar b. al-Khattab Abu Hafs,quoting al-Firyabl, quoting Aban, quoting cAmr - he being Ibn cAbd Allahb. Abu Hazim - quoting Uthman b. Aba Hazim, from his father, from hisgrandfather Sakhr - he being Abu al-cAyla al-Ahmasi - who said that when he,Sakhr, heard that the Messenger of God (SAAS) was attacking Thaqlf, he set offwith his cavalry to assist him. When he arrived at al-Ta°if, however, he foundhim already gone. He then made a vow that he would not leave the fortressbefore they emerged to accept the authority of the Messenger of God (SAAS).And he did not leave them until they had done so. Sakhr then wrote to him asfollows, "Messenger of God, Thaqlf have now accepted your authority. I amaccompanying them to you, along with my cavalry."
(The account continues) "The Messenger of God (SAAS) ordered that therebe a general assembly for prayer and he spoke ten prayers for Banu al-Ahmas,saying, 'O God, bless al-Ahmas for both their cavalry and their foot soldiers.1
"When they arrived al-Mughlra b. Shu^a spoke, 'O Messenger of God, Sakhrtook my aunt and she adopted that which Muslims embrace.' The Messenger ofGod (SAAS) then called for Sakhr and said, 'Sakhr, when people accept Islam,their blood and possessions are spared; return al-Mughlra's aunt to him.' Andhe did return her.
"He then asked the Messenger of God (SAAS) for that water supply belongingto Banu Salim; they had fled from Islam and abandoned that water. He asked,'Messenger of God, settle me and my people there.' 'Yes,' he agreed and heagreed to settle him and Aslam - the tribesmen of Aslam, that is - there. Theythen went to Sakhr and asked him to give the water supply to themselves, but herefused. And so they went again to the Messenger of God (SAAS) and said,'Messenger of God, we have accepted Islam and went to Sakhr to have him giveus our water supply, but he refused. The Messenger of God (SAAS) then said,'Sakhr, when people accept Islam their blood and possessions are spared. Delivertheir water supply over to them.' He replied, 'Yes, O Prophet of God.'
"I then saw the face of the Messenger of God (SAAS) turn red with embar-rassment at his (Sakhr's) having taken the women and also the water!"
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Abu Da'ud is alone in giving this hadith. And there is some difference ofopinion about its chain of authorities.
I observe that it was the Divine Wisdom that determined that the conquestshould be postponed that year so that they (Thaqif) would not be annihilated.It has been related above how, following the death of his uncle, Abu Talib, theMessenger of God (SAAS) had gone earlier to al-Ta'if. He had invited themto come to God Almighty and to provide him sanctuary, so he could go onconveying the message of His Lord, Almighty and Glorious is He, but they hadrejected him and called him a liar.
He had then departed for home in a state of depression from which he had onlyemerged at Qarn al-Thacalib. There he saw a rain cloud in which was Gabriel.The angel of the mountains had then called out to him, saying, "Muhammad,your Lord greets you. He has heard how your people have spoken to you andhave rejected you. Would you like me to level the Akhshabayn mountains uponthem?" The Messenger of God (SAAS) had replied, "No; give them respite sothat God might bring forth from their loins those who will worship Him alone,associating no other with Him."
His statement, "No; give them respite ..." was consistent with his notconquering their fortress so that they not be annihilated, and that the conquestshould be delayed to allow them to come forth as Muslims thereafter, inRamadan of the following year. This will be related hereafter, if God Almightyso will it.
Chapter.
The return of the Messenger of God (SAAS) from al-Ta'if and the divisionof the spoils taken from Hawazin at Hunayn; this division occurred followinghis entry from al-Ji£rana to perform the Htmra pilgrimage.
Ibn Ishaq stated that the Messenger of God (SAAS), following his departurefrom aI-Ta°if, went through Dahna and made camp at al-Ji<rana, accompanied byhis men and by many Hawazin captives. One of his men had asked him, as hewas leaving Thaqif, "O Messenger of God, speak a prayer against them," but hehad prayed, "O God, guide Thaqif and bring them."
(Ibn Ishaq continued) "At al-Jicrana a delegation of Hawazin came to him. Atthat time he held captive 6,000 women and children and innumerable camelsand sheep."
He went on, "cAmr b. Shu'ayb related to me (and there is a hadith of Yunusb. Bukayr also from 'Amr) quoting his father, from his grandfather, who said,'We were with the Messenger of God ($AAS) at Hunayn and after he had takencaptives and possessions from Hawazin, a delegation came to him at al-Ji(ranafrom them; they had now accepted Islam. They addressed him as follows, "OMessenger of God, we are one people, one tribe. You well know what disasterhas befallen us. Be kind to us and may God be kind to you."
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"'Their spokesman, Zuhayr b, Surad Abu Surad, then arose and said, "Mes-senger of God, those in the enclosures for the captives are nothing but your ownmaternal aunts and nursemaids who cared for you. If we had suckled Ibn AbuShamir or al-Nucman b. al-Mundhir and then had suffered from them what wehave from you, we would have at least hoped for some special consideration andcompassion from them. And you are the Messenger of God, the most trustworthyof men."
'"He then recited the following verses,
"Be kind to us, Messenger of God, in your nobility, foryou are the man from whom we hope and expect this.
Be kind to womenfolk ruined by fate, their communitydestroyed and ruined.
Fate has imposed upon us circumstances of great sorrow,the hearts of our people overwhelmed with misery andpain.
If there does not reach them comforts that you deliver,O most wise of men when tested,
Be kind to women from whom you suckled, your mouthfilled with pearl-like drops of their pure milk.
Be kind to women from whom you suckled, for then youractions will adorn you and not be wasted.
Do not render us like those whose joy is gone for ever;let us survive, for we are a noble people.
We will surely express thanks for favours for, if givenus, we will remember them forever hereafter."
" 'The Messenger of God (SAAS) then asked, "What matters most to you - yourwomen and children or your possessions?" "What?" they replied. "Would you haveus choose between our honour and our goods? Of course, our women and childrenmatter most to us." The Messenger of God (SAAS) went on, "As for what wasmine or belonged to Banu <Abd al-Muttalib, that is yours. After I have prayed withthe people, say, 'We ask the Messenger of God to intercede with the Muslims;and we ask them to intercede with him for us for our women and children.'When you ask this, I will grant your wish and make a request on your behalf."
"'When the Messenger of God (SAAS) performed the noon prayer, theyarose and they spoke as he had asked. He then said, "As for what was mineor belonged to Banu <Abd al-Muttalib, that is now yours." The muhajirunresponded, "Whatever (rights) we had now go to the Messenger of God." Theansar said the same.
'"However, al-Aqrac b. Habis said, "For myself and Banu Tamlm, no!"'Uyayna stated, "For myself and Banu Fazara, no!" APAbbas b. Mirdas al-Sulamisaid, "For myself and Banu Sulaym, no!" But Banti Sulaym disagreed, saying,"What was ours is now that of the Messenger of God (SAAS)." cAbbas b. Mirdasthen asked Banu Sulaym, "Would you disgrace me?"
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" 'The Messenger of God (SAAS) then stated, "Whoever withholds his rightshall have six camels due from the first booty that we obtain. Now return theirwomen and children to these people."
'"He then mounted and the people followed after him, saying, "O Messengerof God, divide up for us our share of the booty!" They forced him over close toa tree which pulled off his cloak. He asked them, "Please return my cloak to me.For I swear by Him who has my soul in His hand, if the camels I had for younumbered as many as all the trees of Tihama, I would divide them up amongyou. Moreover, you have never found me miserly, cowardly or untruthful!"
" 'He then went over to a camel and took from its hump a piece of its fur whichhe held up in two fingers, saying, "People, I swear by God, I have nothing fromyour booty - not even this hair - except for one-fifth of it. And that too is givenback to you. 'A needle for a needle'.147 For theft of booty means sin, and hell-fireand disgrace on Resurrection Day for those who take it."
'"One of the ansar then came carrying a strand of hair rope and said,"Messenger of God, I took this to sew up a saddle-cloth for a camel of mine withulcers." The Messenger of God (SAAS) said, "I award to you my rights in it.Since word of this might spread, I don't need it." And he threw it from his hand.'"
This text requires that the Messenger of God (SAAS) returned their captivesto them before the division of the spoils, a view held by Muhammad b. Ishaq b.Yasar, but one opposed by Musa b. 'Uqba and others.
In the sahih collection of al-Bukhari there is a hadtth from al-Layth, fromcUqayl, from al-Zuhri, from Urwa, from al-Miswar b. Makhrama and Mar wanb. al Hakam. It states that when the delegation of Hawazin came to him, havingaccepted Islam, and asked to have their property and women returned, theMessenger of God (SAAS) told them, "There are with me those you see. Thetalk that is most favoured by me is what is most true. Choose one of two options- either the captives or their possessions. I have been waiting for you."
(The narration continued) "He had delayed the distribution for ten daysfollowing his return from al-Ta'if. When it was clear to them that he would returnto them only one of the two categories, they replied, 'We choose those of us whoare captives.'
"He then arose among the Muslims and, having given appropriate praise toGod, said, 'These brothers of yours have come in repentance and I have decidedto return those of them taken captive. Whoever of you wishes to do that as afavour should do so. Those of you who would prefer to receive this (full) share,we will give it with the first booty God awards us.'
"The Muslims responded, 'We are pleased to return them as a favour, OMessenger of God.' He then told them, 'We do not know which of you haveagreed and which have not. So go back and let your leaders inform us.' They didreturn and their leaders talked with them and came to him and informed him thatthey (all) had agreed and had given their assent (to the release of the prisoners)."
147. Perhaps: that is, "Be absolutely scrupulous over issues of value".
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This is what we have been informed about those Hawazin taken captive.
Al~Bukharl did not refer to the objection raised by al-Aqra*, cUyayna and theirfamilies; he remained silent on the issue. A positive (statement) generally takespriority over a denial. And more so if there be silence.
Al-Bukhari related from a kadith of al-Zuhrt as follows, "Umar b. Muhammadb. Jubayr b. Mul'im informed me, from his father, that Jubayr b. Murtm informedhim that while he was with the Messenger of God (SAAS), accompanying themen returning from Hunayn, the bedouin so crowded around him questioninghim that they forced him against a tree which pulled off his cloak. The Messengerof God (SAAS) stopped and asked, 'Hand me back my cloak. If I had as manycamels as these thorny trees, I would distribute them among you. You know menot to be miserly, untruthful or cowardly.'"
Ibn Ishaq stated that he was informed by Abu Wajra, Yazid b. cUbayd al-Sa^I,that the Messenger of God (SAAS) gave to cAli b. Abu Talib a slave girl namedRayta, daughter of Hilal b. Hayan b. 'Umayya, and to cUthman b. cAffan he gavea slave-girl called Zaynab, daughter of Hayan b. cAmr b. Hayan. He also gave aslave girl to Umar, but he gave her to his son, cAbd Allah.
Ibn Ishaq went on to state that Nafi* quoted cUmar's son <Abd Allah ashaving said, "I sent her off to my aunts of Banu Jumah to prepare her properlyfor me while I circumambulated the katba and arranged to come and take her onmy return from the mosque. When I had finished at the mosque, I went thereand found everyone in turmoil. I asked what was going on and they repliedthat the Messenger of God (SAAS) had returned their wives and children (toHawazin). I then said, 'Your woman friend is with Banu Jumah; go and get her.'And they did so."
Ibn Ishaq continued, "^yayna b. Hisn took an elderly Hawazin woman,saying as he did so, 'I can see an old lady who I think is of high standing in hertribe; ransom for her may be substantial.' When the Messenger of God (SAAS)returned the captives at a rate of six camels per person, *Uyayna refused to giveher back. Zuhayr b. Surad then told him, 'Let her go; I swear, her mouth is notcool, her breasts are not rounded, she has no child in her womb, she has no upsethusband, and her milk is not abundant. It's not as if you've taken a woman whois fair-skinned and a virgin, or even someone who is plump and mature!' And socUyayna gave her back in exchange for six camels."
Al-Waqidi stated that when the Messenger of God (SAAS) divided up thespoils at al-Jicrana, each warrior received four camels and forty sheep.
Salama quoted Muhammad b. Ishaq, from cAbd Allah b. Abu Bakr to theeffect that a man who took part in the Battle of Hunayn said, "I was riding alongon my camel at the side of the Messenger of God (SAAS), and I was wearingheavy boots. My camel bumped against that of the Messenger of God (SAAS),and the toe of my boot struck and hurt his leg. He then tapped my foot with hiswhip, saying, 'You hurt me! Go further away from me!' So I moved off. Nextday the Messenger of God (SAAS) wanted to see me and I assumed this was
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because I had struck his leg the day before. So I went to him, feeling apprehensive,but he said, 'You struck my leg yesterday and hurt me and I tapped your footwith my whip. I have called for you to give you compensation for that.' He thenawarded me 80 ewes for the blow he had struck me.'"
The import of all of this is that the Messenger of God (SAAS) gave back thecaptives only after the division of the spoils, as this text and others show.
The clear text of the hadith of cAmr b. Shu'ayb, who was quoted by Muhammadb. Ishaq, from his father and from his grandfather, is that the Messenger of God(SAAS) returned the captives to Hawazin before the division of spoils. This iswhy, when he mounted, that the bedouin crowded around him asking that thedivision of the spoils take place, forcing him over to a tree which tugged offhis cloak, so that he said, "Please return my cloak to me. For I swear, by Himwho has my soul in His hand, if I had as many camels as these thorny trees, Iwould distribute them among you. You know me not to be miserly, untruthfulor cowardly."
This is also related in similar words by al-Bukharl, from Jubayr b. Mut'im.
Since the men feared that Hawazin would have their possessions returnedto them as their women and children had been, they asked him to divide it upat al-Jicrana, as God Almighty and Glorious is He, had ordered him. He gavepreference and priority to some persons and some of the tribal leaders in thisdistribution and some of the ansar complained to him until he addressed themand explained the wisdom of his actions, in order to placate them.
Some foolish and ignorant persons, including some from the khawarij™ such asDhti al-Khuwaysira,"' may God rebuke him, and the like, made certain criticisms,as will be related and explained in detail in a hadith relating thereto. And help isto be sought from God.
Imam Ahmad stated, "cArim related to us, quoting Mu'tamir b. Sulayman, quotinghis father, quoting al-Sumayt al-Sadusi, to the effect that Anas b. Malik said,'Having conquered Mecca, we sent an expedition to Hunayn. The polytheistsadvanced in the most impressive lines I had ever seen. First came the lines ofcavalry, then the fighters, then the women and children, then the sheep andgoats, then the camels. We were a large force, some 6,000 strong, and KMlid b.al-Walld was in command of our vanguard of cavalry. Our cavalry began to takeshelter behind us but they left themselves open. It was not long before the bedouinforces along with others we know fled. The Messenger of God (SAAS) thencalled out, 'O muhajirun\ O ansarl Where are you now?'"
148. The so-named "Kharijites" {Khamarij) were the first group to dissent on doctrinal reasonsfrom orthodox Islam. They were active in the last two years of the Caliphate of 'All b. Abu Taliband engaged in sporadic uprisings throughout the Arab-Islamic empire thereafter. The Ibadiyya ofNorth Africa and the lower Arabian (Persian) Gulf consider themselves heirs to the early khawarij.See also pp. hereafter.
149. For reference to the bedouin Dhu al-Khuwaysira see hereafter.
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Anas explained that this was according to an account of his aunt.150 He then wenton, "We said, LabbaykaK 'At your service, Messenger of God!' The Messengerof God (SAAS) then advanced and by the time we came to them God hadalready defeated them.
"We seized their property and went on to al-Ta'if which we besieged for 40nights before returning to Mecca. There we stayed, while the Messenger of God(SAAS) was awarding some men 100 (camels) while to another he would give 200.
"The ansar were saying among themselves, 'He gives to those who fought himin the battles, but not to those who did not!"51
"This talk was reported to the Messenger of God (SAAS), and he orderedthe muhajirln and the ansar leaders to come in to see him. Then he said, 'Letnone but an ansar? (or he used the word the ansar, plural) 'come in to me.' Sowe entered his pavilion, which we filled. The Prophet (SAAS) then addressedus, saying, iAnsarV - or something to that effect - 'What is this that has reachedme?' 'What is it that you have heard, Messenger of God?' He asked, '(You tellme) what talk it is I have heard!' ' Well, what have you heard, Messenger of God?'they asked.
"He then asked, 'Are you not content that others receive material goods whileyou go off with the Messenger of God, whom you have enter your homes?' Theyreplied, 'We are content, Messenger of God.' And they were satisfied."
This is related thus by Muslim, from a hadith of Muctamir b. Sulayman.
There are strange aspects to this. (For example) His statement that they were6,000 at the battle with Hawazin, whereas they were 12,000 strong. Also hisstatement that they besieged al-Ta'if for 40 days, whereas they did so for a month,or even less than 20 days. But God knows best.
Al-Bukhari stated that it was related to him by cAbd Allah b. Muhammad,quoting Hisham, quoting Macmar, from al-Zuhri, who said that Anas b. Malikstated to him, "Some of the ansar began talking when God gave to His messengerthe spoils from Hawazin and he began awarding some men 100 camels. Theywere saying, 'May God forgive the Messenger of God (SAAS) for giving toQuraysh but not us, even though our swords drip with their blood!'"
Anas b. Malik went on, "What they were saying was reported to the Messengerof God (SAAS), and he sent for the ansar whom he gathered in a leather pavilion,allowing entry to no one else at the time. When they were assembled, the Prophet(SAAS) arose and said, 'What is this talk that has reached me?' The ansar eldersreplied, 'Our leaders, Messenger of God, have said nothing. Some of our youngmen, however, have been saying, "God forgive the Messenger of God! He isgiving to Quraysh but not to us, even though our swords drip with their blood.'"The Messenger of God (SAAS) responded, 'I am giving to these men who wereso recently polytheists in order to establish good will with them. Are you not
150. The Arabic text indicates a footnote relating to this woman; however there is no accom-panying material in the footnote.
151. By giving to the Meccans and not to the an$3r.
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content they go off with material things, while you take the Prophet to yourhomes? I swear by God, what you take home is far better than what they do.'They responded, 'We are content, Messenger of God.' He then told them, 'Youwill find others much advantaged. But be patient until you meet God and Hismessenger; for I will be there at the al-hawd™ the pool".'"
Anas concluded, "But they were not patient."
Al-Bukhari is alone in giving it from this line.
Al-Bukhari went on to relate, as did Muslim, from a hadith of Ibn <Awf,quoting Hisham b. Zayd, from his grandfather Anas b. Malik, who said, "At thebattle of Hunayn, Hawazin attacked. With the Prophet (SAAS) there were 10,000warriors, along with some Meccans who had joined them. They (the Muslims)drew back, and so he called out, 'AmatV And they responded, 'Labbayka, ya rasulAllahi, wa sacdayk\ Labbayka\ Nahnu baynayadaykV153 'At your service, Messengerof God, and at your assistance! We are here before you!'
"The Messenger of God (SAAS) then dismounted and said, 'I am the servantand Messenger of God!' After that the polytheists were defeated and he gave bothto those who had joined at Mecca and to those who were muhajirun; he gavenothing to the ansar. They began talking and he summoned them to his pavilion.He asked them, 'Are you not content to have them take away sheep and camels,while you go back with the Messenger of God?' He went on, 'If the rest wereto enter some valley, while the ansar climbed up a mountain defile, I would takethe path of the ansarV"
In another narration from al-Bukhari on this subject, he (Anas b. Malik)stated, "At the battle of Hunayn, Hawazin, Ghatafan and others advanced, alongwith their livestock and families. With the Messenger of God (SAAS) therewere 10,000 warriors and some men who had joined him at Mecca. They (theMuslims) withdrew, so that he was left alone. He made two calls to them,each call separate from the other. Turning to his right, he called, 'Ansar'.' Theyresponded, 'At your service, Messenger of God! Be content, we are with you!'At the time he was riding his white mule. He dismounted and said, 'I am theservant and Messenger of God!'
"The polytheists were defeated and he won much booty that day and hedivided it between the muhajirin and the Meccans who had joined the Muslims(after the conquest). However, he gave the ansar nothing. The ansar said, 'Ifdifficulties arise, we are summoned, but the spoils are given to others!'
"When news of this reached the Messenger of God (SAAS) he assembledthem in a pavilion and asked them, 'Ansar, what is this report that has reachedme?' They were silent and he asked, 'Ansar, are you not content that others haveworldly goods while you go away with the Messenger of God, having him foryourselves in your own homes?' 'Yes,* they replied. Then he said, 'If the men
152. That sweet-water source in paradise where, at resurrection, the Prophet (SAAS) will meethis community.
153. Their response is both rhythmic and rhymed.
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were to make their way through a valley and the ansar were to take a routethrough a mountain defile, I would follow them.' Hisham asked, 'Abu Hamza'(i.e. Anas b. Malik), 'did you actually witness that?' He replied, 'Where would Ihave been, away from him?'"
Al-Bukhari then related it - as also did Muslim — from a hadith of Shu^a,from Qatada, from Anas, who said, "The Messenger of God (SAAS) assembledthe ansar and said, 'Quraysh were still recently in the jahiliyya and have greatlysuffered. I wanted to aid them and to establish goodwill with them. Are you notcontent for others to return with worldly goods, while you go to your homcs-withthe Messenger of God?' 'Yes,' they agreed. He then said, 'If the men were, tomake their way into a valley while the ansar followed a route into a mountaindefile, I would follow the valley - or the defile - of the ansar? "
They also gave it from a hadith of Shu'ba, from Abu al-Tayyah Yazid b. Hamld,from Anas in similar form. In that version they (the ansar) had exclaimed, "ByGod, that's very strange! While our swords still drip with their blood, the spoilsare divided up among them." He then addressed them in the words similar tothose given above.
Imam Ahmad stated, "cAffan related to us, quoting Hammad, quoting Thabit,from Anas b. Malik, to the effect that the Messenger of God (SAAS) gave fromthe spoils at Hunayn to Abu Sufyan, <Uyayna, aI-Aqrac, Suhayl b. cAmr andothers. The ansar then said, 'Our swords drip with their blood, yet they gooff with the spoils!' News of this reached the Prophet (SAAS) and he assembledthe ansar in a pavilion of his until it was filled. He asked, 'Is there anyone herewho is not of you?' They replied, 'No one except our cousin.' He commented,'A cousin is of one's own people.' He then asked, 'Have you said such-and-such?''Yes,' they agreed. He observed, 'You are the shfiar, "the under-garments",while the people are the al-dithar, "the outer-wear".154 Are you content to havethe others receive the sheep and camels while you take the Messenger of Godto your homes?' 'Yes,' they agreed. He went on, 'The ansar are my karsh, "myvery insides", and iaybati,lK "my closest family". If the men were to take a paththrough a valley and the ansar were to take a mountain defile, I would follow alongthe defile. Had it not been for the hijra, I would have been one of the ansar.''Hammad said, 'He gave out 100 camels (to the foregoing persons). He then namedeach one of those.'"
Ahmad is alone in giving this with this line of transmission. And the hadithmeets the criteria set by Muslim.
Imam Ahmad stated that it was related to him by Ibn Abu cAdi, from Humayd,from Anas, that the Messenger of God (SAAS) said, "O ansar, did I not cometo you when you were lost and did not God then give you guidance through me?
154. Al-shilar refers to the clothing directly touching the body, while al-dithar is the clothingthat covers the undergarments and does not contact the body. The comment is to emphasize thedegree of closeness to the Prophet.
155. The translation of these two terms is conjectural.
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Did I not come to you when you were scattered, and did not God unite youthrough me? Did I not come to you when you were enemies (to one another) anddid not God then place goodwill in your hearts?" "Yes, Messenger of God," theyagreed. He asked, "Do you not say, 'You came to us in fear and we made yousecure, in flight and we gave you sanctuary, in failure and we gave you aid?'" Theyreplied, "Indeed yes; God has credit for His favour to us and to His messenger."
The chain of authorities for this hadith is tripartite and it meets the criteriaestablished by the sahihayn, the two canonical collections.
This hadith from Anas b. Malik is tantamount to mutawatir}*
Al-Bukharl stated that Musa b. Isma'il related to him, quoting Wahlb, quotingcAmr b. Yahya, from (Abbad b. Tamlm, from <Abd Allah b. Zayd b. cAsim, whosaid, "When God gave booty to His messenger (SAAS) at the battle of Hunayn,he made distributions to those recently reconciled (to Islam) but gave nothingto the ansar. They seem to have been upset at not having received as had theothers, and so he addressed them as follows,'Ansar, did I not find you astray anddid not then God guide you to me? Were you not divided, and did God not uniteyou through me? Were you not poor, and did God not unite you through me?Were you not poor, and did God not enrich you through me?' As he asked eachof these, they replied, 'God and His messenger give many favours.'
"He went on, 'If you had wished, you could have said, "You came to usso-on-and-so-forth." Are you not content to have others go off with the sheepand camels, while you take the Messenger of God away to your homes? Had itnot been for the hijra I would have been one of the ansar. If the people were totake a path into a valley and a mountain defile, I would follow into the valley anddefile taken by the ansar. The ansar are shfiar, while the people are dithar.151 Afterme you will notice others given preference; be patient until you meet me atal-kamd, the pool before paradise.'"
Muslim related it from a hadith of {Amr b. Yahya al-Mazinl.
Yunus b. Bukayr quoted Muhammad b. Ishaq as saying, "It was related to meby 'Asim b. 'Umar b. Qatada, from Mahmud b. Labld that Abu Sacld al-Khudarlsaid, 'When the Messenger of God (SAAS) had won the spoils at the battle ofHunayn and had divided these up as he did to those Meccans of goodwill and toothers of the Arabs, but had given none of it whatsoever to the ansar, the lattermen were resentful. They said, "So the Messenger of God (SAAS) has met withhis own!" Sa<d b. Ubada went to the Messenger of God (SAAS) and told him,"O Messenger of God, this tribe of ansar feel resentment towards you." "Why?"he asked. Sa^ explained, "Because you have been distributing booty to your ownpeople and others but giving them, the ansar, nothing." The Messenger of God(SAAS) then asked, "And where do you stand in that, Sacd?" "Well", he replied,
156. That is, the information it contains is affirmed by so many trustworthy persons as toexclude doubt over its veracity.
157. See footnote p.485.
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"I'm just one man of my own people." The Messenger of God (SAAS)then said, "Assemble your people for me in this enclosure and when they aregathered, let me know." Sa^ then left, called out to them and they assembled inthat enclosure. One of the mukajirin also came; he was allowed entry and wentin. Others who came were sent away. Eventually all the ansar, without exception,were gathered for him. Sa^ then went to the Messenger of God (SAAS) andtold him, "Messenger of God, this tribe of ansar are now assembled where youtold me to gather them."
"'The Messenger of God (SAAS) then went and stood among them to addressthem. He gave fitting praise and thanks to God and went on to say, "Ansar, didI not come to you when you were astray, and did not God then guide you? (Wereyou not) poor and did God not enrich you? Were you not enemies and did notGod create good will between you?" "Yes," they agreed. The Messenger of God(SAAS) then asked, "Can you not give me response, O ansar?" They replied,"What should we say, Messenger of God? How should we answer you? Ourfavours are due to God and to His messenger." He replied, "I swear by God, hadyou wished you could have said, 'You spoke the truth, again and again.' And'You came to us an outcast and we sheltered you. You came in distress and wecomforted you. You were fearful and we made you secure, failing and we gaveyou aid.'" They responded, "Our favours are due to God and to His messenger."
'"The Messenger of God (SAAS) then said, "Do you find within you, O ansar,a lust for those worldly things whereby I reconciled a people who had acceptedIslam, while I entrusted you with that of Islam which God had allotted to you?Are you resentful, for the others to take sheep and camels to their homes, whileyou return with the Messenger of God to yours? I swear by Him who holds mysoul in His hand, that if the people were to follow one mountain defile while theansar followed another, I would make my way through the defile of the ansar.Had it not been for the hijra, I would have been a man of the ansar. O God, havemercy on the ansar, their children and their children's children!"
"'They wept at this until their beards were wet and said, "We are contentwith God as our Lord and His messenger as distributor."
" 'He then left and they dispersed.'"
Imam Ahmad related it thus from a hadith of Ibn Ishaq. None of the compilersof the canonical collections gave it with this line of transmission. It is (to beconsidered) sahih, "authentic".
Imam Ahmad related it also from Yahya b. Bukayr, from al-Fadl b. Marzuq,from cAtiya b. Sa**! al-cAwfl, from Abu Sa'id al-Khudari, who quoted one of theansar as having said, to his friends, "I swear, I told you, didn't I, that once thingssettled down, he would give preference to others over you?" They replied to himrudely and that reached the Messenger of God (SAAS). He then came to themand said some things the narrator said he did not recall. They replied, "Yes,Messenger of God." He told them, "You used not to ride horses" and every timehe said something to them, they replied, "Yes, Messenger of God."
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He then related the rest of the hadith as above. Ahmad was also alone ingiving this.
Imam Ahmad was also alone in relating it from a hadith of al-A%tash, fromAbu Salih, from Abu Sacid, in similar words. He related it as well from Musab, ^EJqba, from Ibn Lahi'a, from Abu al-Zubayr, from Jabir, in an abbreviatedform.
Sufyan b. Uyayna stated, from cUmar b. Sa^d b. Masruq, from his father, fromcIbaya b. Rafi* b. Khadij, from his grandfather Rafi* b. Khadij, to the effect thatthe Messenger of God (SAAS) gave to each of those whose goodwill he sought100 camels from the spoils at Hunayn. He gave 100 to each of Abu Sufyan b.Harb, Safwan b. Umayya, ^yayna b. Hisn, al-Aqra* b, Habis, cAlqama b. ^latha,and Malik b. cAwf. To al-cAbbas b. Mirdas he gave less than 100, less than to theothers, and so he recited the verses,
"Would you divide my share and that of (my horse)al-^bayd between 'Uyayna and al-Aqra'?
(Their fathers) Hisn and Habis were not above (myfather) Mirdas in the assembly.
I was not (considered) beneath either of them; andwhomever you demean today will never be raised.
I was fully active in the warfare, yet I was givennothing, nor was I defended."
The account concludes, "The Messenger of God (SAAS) then awarded himmore camels to bring his share up to 100."
Muslim related this from a hadith of Ibn HJyayna in similar terms, and this is(also) the version given by al-Bayhaqi.
There is another version given by Musa b. cUqba, cUrwa b. al-Zubayr and IbnIshaq. That quoted al-cAbbas as reciting,
"Those were the spoils I gained by charging on my coltinto the plain
And by keeping the tribe alert so that they not doze;and when they slept, I did not.
But my share and that of (my horse) al-cUbayd went to'Uyayna and al-Aqra£.
I was fully active in the warfare, yet I was givennothing, nor was I defended,
Given only some weak camels, to the number of theirfour legs!
(Their fathers) Hisn and Habis were not above (myfather) Mirdas in the assembly
And I was not (considered) beneath either of them; andwhomever you put down today will never be raised."
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^rwa and Musa b. cUqba quoted ai-Zuhri as saying, "When the Messenger ofGod (SAAS) heard these verses, he asked al^Abbas, 'Are you the one who said,"But my share and that of al-^bayd went to al~Aqrac and Uyayna?"'
"Abu Bakr observed, 'That's not what he said, Messenger of God; I swearby God, you were never a poet; that would not be fitting for you."58 'Well, whatwere his words?' asked the Messenger of God (SAAS). Abu Bakr then recitedthe line (reversing the order of the names) and the Messenger of God (SAAS)said, 'Well, they're the same; it doesn't matter which you put first!'
"He then said, 'Cut out his tongue for me!' Some people feared that he meantfor him (aPAbbas b. Mirdas) to be mutilated, but the Prophet (SAAS) onlywanted payment made to him. And he added, 'And also a share for cUbayd, hishorse!'"
Al-Bukhari stated that Muhammad b. al-'Ala5 related to him, quoting Usama,from Burayd b. (Abd Allah, from Abu Burda, from Abu Musa, who said, "I waswith the Prophet (SAAS) while he was encamped at al-Ji'rana, between Meccaand al-Medina, Bilal being there with him. A bedouin came up to the Messengerof God (SAAS) and demanded, 'Well, aren't you going to fulfil your promiseto me?' 'Abshirl Rejoice!' The bedouin insisted, 'You've told me that abshir toooften already!'"
The Messenger of God (SAAS) then went over to Abu Musa and Bilal,looking angry and said, "The bushra, the rejoicing, has been given back; you twohave it!" He then asked for a bowl of water in which he washed his hands andface. He then took a mouthful and spat it back in it, saying, "Now, you two drinkit and pour the rest over your faces and necks and you two 'rejoice'." They tookthe bowl and did as he asked. Umm Salama called out from behind the curtain,"Keep some for your mother!" And they did leave some for her.
Al-Bukhari also stated that Yahya b. Bukayr related to him, quoting Malik,from Ishaq b. <Abd Allah, from Anas b. Malik, who said, "I was walking with theMessenger of God (SAAS), who was wearing a mantle from Najran that had arough hem. A bedouin came up to him and pulled on the mantle so roughly thatI saw that its hem had made a mark on his shoulder. The bedouin said, 'Order apayment to me from God's property you have!' He turned to him, laughed andthen ordered that a payment be made to him."
Ibn Ishaq recorded the names of those to each of whom the Messenger of God(SAAS) distributed 100 camels that day. These were: Abu Sufyan Sakhr b.Harb; his son Mu5awiya; Hakim b. Hizam; al-Harith b. Kalda, a brother of Banu<Abd al-Dar; cAlqama b. cAlatha; al-'Ala5 b. Haritha al-Thaqafl, ally of BanuZuhra; al-Harith b. Hisham; Jubayr b. Murtm; Malik b. cAwf al-Nasri; Suhayl b.
158. C.f. sura Yasin; XXXVI, v.69; "And We have not taught him poetry; that would not befitting for him."
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cAmr; Huwaytib b. cAbd al-cUzza; Uyayna b. Hisn; Safwan b. Umayya; aI-Aqracb. Habis.
Ibn Ishaq stated that it was related to him by Muhammad b. Ibrahim b.al-Harith al-Taymi, that one of his companions asked the Messenger of God(SAAS), "Messenger of God, since you gave 100 camels to each of {Uyayna andal-Aqrac, why did you not do so to Ju^ayl b. Suraqa al-Damrl?" He replied, "ByHim who holds the soul of Muhammad in his hand, Ju'ayl is better than the verybest of all those on earth who are like ^yayna and al-Aqrac! But I wanted toestablish goodwill with them for them to accept Islam; I placed the trust of Ju'aylb. Suraqa in his Islam."
Ibn Ishaq went on to mention those to whom the Messenger of God (SAAS)distributed less than 100 camels. It would be too lengthy to relate these.
In the authentic hadith of Safwan b. Umayya, he is quoted as saying, "TheMessenger of God (SAAS) kept on making distributions to me from the spoilsof Hunayn; he was previously the most hated person to me, but he gave untilhe became, for me, the most loved thing that God had created."
An Account of the arrival ofMalik b. cAipf al-Nasrito the Messenger of God (SAAS).
Ibn Ishaq stated that the Messenger of God (SAAS) spoke with a delegationfrom Hawazin and asked them what had happened to Malik b. cAwf. They repliedthat he was in al-Ta'if with Banu Thaqif. He told them, "Inform him that if hecomes to me as a Muslim, I will return to him his people and their belongingsand will award him 100 camels."
Ibn Ishaq went on, "When Malik heard this, he slipped away from Thaqifand went to the Messenger of God (SAAS) at al-Jicrana - or in Mecca - acceptedIslam and became a good Muslim. He then restored to Malik both his people andtheir belongings. When he also gave him 100 camels, Malik b. cAwf, may God bepleased with him, spoke the following verses,
'Never have I seen nor heard of the like of Muhammadamong all mankind.
He gives in good faith and generously when requestedand if you wish he will foretell what is to come.
When the squadron goes into action with its lances andstrikes hard with its Indian-steel swords
He is like a lion crouching over its cubs within itsden."'
Ibn Ishaq went on, "The Messenger of God (SAAS) appointed him in commandover those of his people who had accepted Islam, those tribes being Thumala,Salima and Fahm. He (Malik) had those do battle against Thaqif; whenever theybrought their flocks out, he would attack, thus causing them great difficulty."
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Al-Bukhari stated that Musa b. Isma'il related to him quoting Jarir b. Hazim,quoting al-Hasan, who stated that <Amr b. Thaclab related to him as follows,"The Messenger of God (SAAS) made distribution to some and did not toothers. It seems that some complained to him and he responded, 1 give to thosepeople I fear will be impatient and resentful; and to those who are self-sufficientand whose goodness is inspired in them by God, I give not. Of them is cAmrb. Taghlib.'
"'Amr went on, 'I would rather have such words about me said by theMessenger of God (SAAS) than have the most choice animals of the herd!'"
Abu cAsim added to this, quoting Jartr as saying, "I heard al-Hasan quotecAmr b. Taghlib as saying that the Messenger of God (SAAS) then broughtproperty — or captives - and distributed it in this way."
In an account from al-Bukhari he is quoted as saying, "The Messenger of God(SAAS) brought some property - or something - and gave to some men butnot to others. It reached him that those who had been left out were complainingand so he made an address to them. He gave praise and thanks to God, then said,'And further      He then related it as above.
Al-Bukhari is alone in giving this.
Ibn Hisham quoted Hassan b. Thabit as having recited these verses about theansar having been delayed in receiving distributions from the spoils:
"Sadness grew and water from the eyes fell copiously,teardrops streaming,
In pain for Shamma5 who is young and slender, blamelessand healthy.
But forget Shamma3, for her passion has faded; and badit is to meet a love now past.
Go to the Messenger and say, 'O most trustworthy of allmen for Believers, if all men be counted,
Why were Sulaym called, though they are to leave, inpreference to those who gave refuge and aid?
God named them ans&r for their nasr, "aid", to the truefaith, while warfare dragged on.
They sped to God's cause, exposing themselves todangers, never betraying nor complaining.
When people banded against us over you, and our soledefence was our swords and spear points
We batded them and spared none, ignoring nothing thatthe suras revealed.
Those loving war do not dislike meeting us; when itsfire flares, we kindle it even more!
As when we repelled at Badr, before they achieved theirgoal, those hypocrites, victory alighting upon us.
We were your troops at the batrie on the slopes of Uhudwhen Mudar insolently assembled their clans.
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We were not slow or ineffectual; they found we did notstumble, as did all the rest!'"
An Account of the dissatisfaction ofsome who were ignorant, divisiveand hypocritical towards the Messenger of God (SAAS)concerning the just distributions he made by agreement.
Al-Bukhari stated that Qablsa related to him, quoting Sufyan, from al-Acmash,from Abu Wa>il, from cAbd Allah, who said, "When the Prophet (SAAS) dividedup the spoils of Hunayn, one of the ansar said, 'By doing this, he was not seekingto serve God!' I then went to the Messenger of God (SAAS) and informed himof this. His face darkened and he exclaimed, 'May God have mercy on Moses!He was made to suffer even more than this but remained patient!'"Muslim related this from a hadith of al-A'mash.
Al-Bukhari also stated that Qutayba b. Sa'ld related to him, quoting Jarlr, fromMansur, from Aba Wa5il, who quoted (Abd Allah as saying, "At Hunayn theMessenger of God (SAAS) gave preferable treatment to some persons. He gave100 camels to each of al-Aqrac b. Habis and ^yayna and also made distributionsto others. One man said, 'By this division, service to God was not intendedl' Isaid, 'Well, I'm going to report this to the Messenger of God.'
"He (the Messenger of God (SAAS)) exclaimed, 'May God have mercy onMoses; he was made to suffer even more than this but remained patient!'"
He also related it thus from a hadith of Mansur, from aI-Muctamir.
In one account given by al-Bukhari, the wording is, "By God, this is adistribution that is devoid of justice; service to God was not intended." So I said,"I will inform the Messenger of God (SAAS) of this!" When I went to him andtold him, he exclaimed, "And who will ever be just, if it not be God and Hismessenger! May God have mercy on Moses; he was made to suffer even morethan this but remained patient!"
Muhammad b. Ishaq stated that it was related to him by Abu 'Ubayda b.Muhammad b. cAmmar b. Yasir, from Miqsam Abu al-Qasim, the freed-man ofcAbd Allah b. al-Harith b. Nawfal, who said, "I and Talld b. Kilab al-Laythlcame to cAbd Allah b. eAmr b. al~As while he was circumambulating the kalka,his sandals hanging from his hand. We asked him, 'Were you present with theMessenger of God (SAAS) when the man from Banu Tamim spoke to himat the battle of Hunayn?' 'Yes,' he replied. 'A man of Banu Tamim named Dhual-Khuwaysira came and stood nearby while the Messenger of God (SAAS)was distributing the spoils. Dhu al~Khuwaysira told him, "Muhammad, I havebeen watching what you have been doing today." "Yes", asked the Messengerof God (SAAS), "and what have you thought?" "I do not think you have beenacting justly." The Prophet (SAAS) was very angry and said, "Confound you!If justice is not to be found with me, then with whom is it!"'
493
"Umar b. al-Khattab then asked, 'Should we not kill him?' He replied, 'No;leave him alone. He shall lead a faction who will go deeply into the faith andemerge as an arrow does from its target. When its head is examined, nothingwill be seen upon it. Also, its shaft and its notch will have nothing upon them. Itwill have outstripped the insides and the blood.'"15'
Al-Layth b. Sacd quoted from Yahya b. Sacid, from Abo al-Zubayr, whoquoted Jabir b. cAbd Allah as saying, "A man came to the Messenger of God(SAAS) at al-Jrrana while he was making distributions from the spoils ofHunayn. There was silver in Bilal's cloak which he was taking and handing topeople. The man said, 'Muhammad, be just!' He responded, 'Confound you, whowill be just if not me? Otherwise I would have disappointed and failed.' Umar b.al-Khattab asked, 'Will you permit me, Messenger of God, to kill this hypocrite?'He replied, 'God forbid that people say of me that I kill my men! (When) thisfellow and his friends recite the Qur'an, it doesn't emerge out of their throats;they have it pass straight on through, like an arrow exiting its target!'"
Muslim related this from Muhammad b. Rumh, from al-Layth.
Ahmad stated that it was related to him by Abu cAmir, quoting Qurra, from(Amr b. Dinar, from Jabir, who said, "While the Messenger of God (SAAS) wasdistributing the spoils of Humayn, a man went up to him and said, 'Do be just!'He responded, 'I will be made to suffer if I am not just!'"
Al-Bukhari related this from Muslim b. Ibrahim, from Qurra b. Khalidal-Sadusi.
In both sahih collections, it is related from a hadlth of al-Zuhri, from AbuSalama, from Abu Said, who said, "While we were with the Messenger of God(SAAS), as he was making distributions of the spoils, Dhu al-Khuwaysir, a manof Banu Tamlm, came over to him and said, 'Messenger of God, be just!' Heresponded, 'Confound you, who would be just if I were not? Then I would havedisappointed and failed. If I were not just, who would be?' Umar b. al-Khattabasked, 'Messenger of God, will you give me permission to oehead him?' 'Leavehim alone,' he replied. 'He has friends. One of you would feel contempt for hisprayer and their prayer, his fasting and their fasting. They recite the Qur'an, buttheir incantations do not come forth. They slip on through Islam as an arrowslips on through a target. If you examine its head, you'll see nothing on it; thenits head binding, you'll see nothing; then its shaft, and you'll see nothing; thenits feathers, you'll see nothing. It will have outstripped the insides and the blood.Their sign is that they will have among them a black man, one of whose upperarms reminds you of a woman's breasts, or like a piece of fat meat vibrating; theywill appear at a time when people are disunited.'
159. This fiadlth suggests foreknowledge on the part of the Prophet (SAAS) concerning theschism in Islam resulting from the activities of the kha&arij of later years. The text of this h^ithtwice employs the word kharaja, to go out or secede, from which the name of the movement isderived.
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"Abu Sacid stated, 'I testify that I heard this from the Messenger of God(SAAS), and I also testify that cAll b. Abu Talib fought them while I was present.He gave orders and that man was searched out and brought, I saw him to be asthe Messenger of God (SAAS) had described him.'"
Muslim also related this from a hadith of al-Qasim b. al-Fadl from Abu Nadra,from Abu Sa^d in similar words.
An Account of the arrival of the foster-sister of the Messenger of God(SAAS) while he mas at al-fforana; her name was al-Shaytna*.
Ibn Ishaq stated that a man of Banu Sacd related to him that the Messenger ofGod (SAAS) said at the battle with Hawazin, "If you capture Nijad - a man ofBanu Say b. Bakr - don't let him escape you." (He had done something serious.)"When the Muslims took him, they led him and his family away. With him theytook al-Shayma0, daughter of al-Harith b. cAbd aPUzza, the foster-sister of theMessenger of God (SAAS).
"They treated her roughly as they took her away and she said to the Muslims,'You should know, I swear by God, that I am the foster-sister of your leader.'They did not believe her until they brought her to the Messenger of God (SAAS).
"Yazid b. Ubayd al-Sa^i - he being Abu Wajza - said, 'When she wasbrought to the Messenger of God (SAAS) she said, "Messenger of God, I amyour foster-sister." "How can you prove that?" he asked. She replied, "There isthe mark of the bite you gave me on my back when I carried you on my hip."The Messenger of God (SAAS) recognized the mark and spread out his cloakfor her, sat her down on it and treated her well. He told her, "If you wish, youmay live with me in honour and affection. If you wish for me to provide for youand to let you return to your people, I will do so." She replied, "Yes, do providefor me and return me to my people." The Messenger of God (SAAS) gave herpresents and returned her to her people. Banti Sa<d claim that he gave her a slavecalled Makhul and a slave-girl, that she married them to one another and thatdescendants of that union still survive.'"
Al-JBayhaqi related from a hadith of al-Hakam b. cAbd al-Malik, from Qatada,who said, "On the day of the conquest of Hawazin, a slave-girl came to theMessenger of God (SAAS) and said, 'Messenger of God, I am your sister! Iam Shayma^ daughter of al-Harith.' He asked her, 'If you are telling the truth,then you have a mark I made that would not wear away.' She then exposed herupper arm and said, 'Yes, Messenger of God. When you were small, you gaveme this bite.' The Messenger of God (SAAS) then spread out his cloak forher and said, 'Ask and it will be given; intercede for someone and you will beinterceded for.'"
Al-Bayhaqi also stated that he was informed by Abu Nasr b. Qatada, quoting<Amr b. Isma'il b. cAbd al-Sulaml, quoting Muslim, quoting Abu cAsim, quoting
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Jacfar b. Yahya b. Thawban, who said, "My uncle Umara b. Thawban informedme that Abu al-Tufayl told him, 'I was a slave who used to care for the camelhides, and I witnessed the Messenger of God (SAAS) distributing the camelsat ai-Jicrana.
"'A woman came up to him and he spread out his cloak for her. I asked whoshe was and they told me she was his foster-mother.'"
This is a strange hadith; perhaps he meant his foster-sister, who was nursedtogether with him by her mother, Halima al-Sa^iyya. If this tradition, as givenabove, is correct, Halima would have been very old; the time elapsed betweenher having suckled the Messenger of God (SAAS) (and their being at) al-Jicranawas over 60 years. The youngest she could have been when she suckled him was30 years of age. Moreover, God knows best how long she lived after that.
A hadith mursal exists which relates that both his foster-parents came up tohim. But God knows best how true this is.
Abu Da'ud stated in al-Marasil that Ahmad b. Sa<ld al-Hamdanl relatedto him, quoting Ibn Wahb, quoting cAmr b. al-Harith, (who said that) Umar b.al-Sa>ib related to him that he was informed that the Messenger of God (SAAS)was one day seated when his foster-father came up to him. The Messenger ofGod (SAAS) spread out part of his cloak for him and he sat upon it. Then hismother came and he laid out another part of his cloak, on his other side, for herto sit upon. His foster-brother next arrived and* the Messenger of God (SAAS)arose and sat him down before him.
It is explained above that all Hawazin are connected to him due to his havingbeen suckled by Banu Sa^d b. Bakr, who are a clan of Hawazin. Their spokesman,Zuhayr b. Surad, stated, "O Messenger of God, those in the enclosures for thecaptives are nothing but your own maternal aunts and nursemaids, so be kind tous, may God be kind to you." He then recited, in part,
"Be kind to womenfolk from whom you suckled, yourmouth filled with pearl-like drops of their pure milk.
Be kind to women from whom you suckled, for them youractions will adorn you and not be wasted"
This, then, was the reason why Bakra's father was set free; by so doing, he restoredto them all their previous and present rights and privileges, as individuals and asa group.
Al-Waqidl related from Ibrahim b. Muhammad b. Shurahbll, from his father,who said, "Al-Nadir b. al-Harith b. Kalada was one of the most handsome ofmen. He used to say, 'Praise be to God who was kind enough to award us Islamand Muhammad (SAAS). And we will not die with the same (belief system) ofour fathers, and that in which our brothers and cousins were killed.'"
He then went on to relate his enmity for the Prophet (SAAS) and the factthat he went out with his people of Quraysh to Hunayn still believing in theirold faith. He said, "If there were to be a defeat for Muhammad, we were prepared
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to attack him. But we were not able to accomplish that. When he was at al-Jicrana,I was still unchanged. Then I heard the Messenger of God (SAAS) say, 'Is thatNadir?' iLabbayk\ 'At your service,' I replied. He asked, 'Would you now likesomething better than what God prevented you from achieving at Hunayn?' Iwent quickly over to him and he said, 'It is now time for you to recognize howwrong you were.' I said, 'I realize that had there been any other (god) than God,he would have helped. I testify that there is no god but God alone and withoutassociate!' The Messenger of God (SAAS) said, 'O God, make him ever morefirm!' Al-Nadir then said, 'By Him who sent him with the truth, it was as thoughmy heart was as firm as a rock in the faith and in enlightenment into the truth.'The Messenger of God (SAAS) then said, 'Praise be to God Who gave himguidance!"'
THE <UMRA OF AL-JICRANA IN DHD AL-QA^DA.
Imam Ahmad stated that Bahz and <Abd al-Samad al-Ma'nl both quotedHammam b. Yahya as having quoted Qatada as saying, "I asked Anas b. Malikthe following, 'How many pilgrimages did the Messenger of God (SAAS) make?''One full hijja and four lesser Himra pilgrimages. There was one Hmra at the timeof al-Hudaybiyya truce, another in Dhu al-Qa'da from Medina, another in Dhual-Qa^a from al-Ji'rana, where he distributed the spoils of Hunayn, and then theHlmra he performed when he also performed the full hijja pilgrimage.'"
Al-Bukhari, Muslim, Abu Da>ud and al-Tirmidhl all related this with variouslines of transmission, from Hammam b. Yahya. Al-Tirmidhi characterized it ashasan sahih, "good and authentic".
Imam Ahmad stated that it was related to him by Abu al-Nadr, quoting Da>ud- meaning al-'Attar - from cAmr, from <Ikrima, from Ibn 'Abbas, who said, "TheMessenger of God (SAAS) performed the Htmra four times: that of al-Hudaybiyya,the himrat al-qada?, the third from al-Jicrana, and the fourth at the time of hisfull hijja.'"
Abu Da'ud, al-Tirmidhi and Ibn Majah related this from a hadith of Da'ud b.cAbd al-Rahman al-'Attar al-Makki, from cAmr b. Dinar. He considered it hasan,"good", as did al-Tirmidhi.
Imam Ahmad stated that it was related to him by Yahya b. Zakariyya* b. AbuZa'ida, quoting Hajjaj b. Artat, from cAmr b. Shu'ayb, from his father, from hisgrandfather, from *Abd Allah b. cAmr b. al-cAs, who said, "The Messenger of God(SAAS) performed three ^UtHTU, All were in Dhu al-Qa'da. He would (continueto) make the call LabbaykaX until he saluted the (Black) Stone."
This tradition is gharib, "unilateral", from this source.
These are the three Himra that occurred during Dhu al-Qacda; these are apartfrom the one that coincided with his full hijja, which took place in Dhu al-Hijja. Ifthis source suggests the commencement of his Ihram, state of ritual consecration,through them in Dhu al-Qa^a, it could be because he did not include that of
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al-Hudaybiyya, since he was blocked from it and did not actually accomplish it.But God knows best.
I observe that Nafi1 and his master Ibn Umar denied that the Messenger ofGod (SAAS) fully accomplished the Himra from al-Jicrana. This is according tothe account given by al-Bukhan. He stated that it was related to him by Abual-Nucman, quoting Hammad b. Zayd, from Ayyub, from Nafic, from Ibn Umar,who quoted Umar b. al-Khattab as having asked, "Messenger of God, (whatshould I do about) the vow I made before the coming of Islam to spend a dayin iHikaf, prayer in seclusion?" He ordered him to fulfil the vow.
(The narrator went on) "Umar received two slave girls from the captives takenat Hunayn and he accommodated them in a house in Mecca. Then the Messengerof God (SAAS) released the Hunayn captives and they began to run in thestreets. Umar asked (his son), £<Abd Allah, what's this you see happening?' Hereplied, 'The Messenger of God (SAAS) has released the captives.' Umar thensaid, 'Go and send the two slave-girls away.'"
Nafic went on, "The Messenger of God (SAAS) did not make the Himra fromal-Jicrana. Had he done so, this fact would not have been unknown to <Abd Allah(b. Umar)."
Muslim related this from a hadith of Ayyub al-Sukhtiyani, from Nafic, from(<Abd Allah) Ibn Umar.
Muslim also related it from Ahmad b. cAbda al-Dabbi, from Hammad b.Zayd, from Ayyub, from Natl', who said, "Reference was made in the presenceof (cAbd Allah) Ibn Umar to the Himra made by the Messenger of God (SAAS)from al-Jicrana. Ibn Umar commented, 'He did not make an Himra from there.'"
This is very gharib, strange, to be reported of Ibn Umar by his freed-manNafic, both of them thereby denying his having made an Himra from there. Thetransmitters of ahadith other than them do maintain that he did so, as is shownby reports given from them in the mass of authoritative collections of ahadith ofall kinds, including the military chronicles.
This is also established in both sahih collections in a hadith of cAta° b. AbuRabah from Urwa, from cA'isha, who contradicted Ibn Umar's statement that"The Messenger of God (SAAS) performed the Himra in Rajab." She stated,"May God forgive cAbd al-Rahman's father! (cAbd Allah b. Umar, that is.) TheMessenger of God (SAAS) never performed the Htmra other than in his presence,and he never did so in Rajab."
Imam Ahmad stated that Ibn Numayr related to him, quoting al-A'mash,from Mujahid, who said, "Urwa b. al-Zubayr asked Ibn Umar in what monththe Messenger of God (SAAS) performed the Htmra. He replied, 'In Rajab.'cA'isha was listening to us. Ibn al-Zubayr referred to what Ibn Umar hadsaid and asked her to comment. She replied, 'May God have mercy on AbucAbd al-Rahman! The Messenger of God (SAAS) never made an Htmra that IbnUmar did not witness, and he never made any Himra that was not in Dhual-Qa^a."'
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Al-Bukharl and Muslim quoted this from a hadith ofJarir, from Mansur, fromMujahid, in similar terms.
Aba Da'ud and al-Nasa5! also related this from a hadith of Zuhayr, from AbuIshaq, from Mujahid, to the effect that Ibn cUmar was asked how many times theMessenger of God (SAAS) had made the Himra. He replied that he had done sotwice. cA'isha then commented, "Ibn Umar knows well that the Messenger ofGod (SAAS) made the Himra three times, apart from the one he combined withthe hijjat al-mada\ the 'farewell pilgrimage'."
Imam Ahmad stated that it was related to him by Yahya b. Adam, quotingMufaddal, from Mansur, from Mujahid, who said, "I went inside the mosquewith cUrwa b. al-Zubayr and there we saw Ibn 'Umar leaning against ^isha'scompartment while people there were performing the al-duha prayer. 'Urwa askedhim, 'Abu cAbd al-Rahman, what is this prayer?' 'It is a bid^a,160 "an innovation",'he replied. Urwa asked, 'Abu cAbd al-Rahman, how many times did theMessenger of God (SAAS) perform the Himra}'' He replied, 'Four times; oneof them was during Rajab.' We then heard cA%ha picking her teeth inside hercompartment. 'Urwa asked her, '(Is it then as) Abu cAbd al-Rahman says, thatthe Messenger of God (SAAS) performed the Himra four times, one of which wasin Rajab?' She replied, 'May God have mercy on Abu cAbd al-Rahman! TheProphet (SAAS) never performed the cumra without him being present, and henever did so in Rajab.'"
Al-Tirmidhi related it thus from Ahmad b. Munlc, from al-Hasan b. Musa,from Shayban, from Mansur. He categorized it as hasan sahik gharib, "good,authentic, (yet) unilateral".
Imam Ahmad stated that it was related to him by Rawh, quoting Ibn Jurayj,who stated that he was informed by Muzahim b. Abu Muzahim, from cAbdal-cAziz b. <Abd Allah, from Mukharrish al-Ka^i, that the Messenger of God(SAAS) left al-Jicrana one evening to make the Himra, entered Mecca and did so,then travelled that same night back to al-jfrana, being back there by morning, as ifhe had spent the night there. After sunset that day, he left from al-Jicrana along theSarif valley, joining the route to Medina there in Sarif. Mukharrish concluded,"That is why his Htmra remained unknown to many people."
Imam Ahmad related this similarly from Yahya b. Sa^d, from Ibn Jurayj; thishadith is one of those that only the latter gave.
The significance of this is that (the fact of) the Himra from al-Jlrana is wellestablished from authentic sources that cannot be refuted or denied. Those whodeny this can have no argument to compare with those who affirm it. But Godknows best.
160. While later this word became associated with heretical dissent and unacceptable changefrom established precedent, its use here, and Ibn Umar's presence along with 'A'isha at theprayer, seem to provide an example of a more favourable connotation implying a praiseworthy newpractice.
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They are, moreover, essentially unanimous that it took place in Dhu al-Qa^aafter the attack upon al-TaJif and the division of the spoils of Hunayn.
The treatment of this by the hafiz Abu al-Qasim al-Tabaranl in his greatcompendium is as follows, "Al-Hasan b. Ishaq al-Tusturi related to us, quotingcUthmah b. Abu Shayba, quoting Muhammad b. al-Hasan al-Asadl, quotingIbrahim b. Tahman, from Abu al-Zubayr, from cUmayr, the freed-man of {AbdAllah b. cAbbas, from Ibn 'Abbas, who said, 'When the Messenger of God(SAAS) returned from al-Ta'if, he made camp at al-Jicrana where he distributedthe spoils. He then made the Himra pilgrimage from there, two days before theend of Shawwal.'"
This is very gkarib, strange; its chain of authorities is controversial. But Godknows best.
Al-Bukharl stated that it was related to him by Ya'qub b. Ibrahim, quotingIsmacil, quoting Ibn Jurayj, who said that ^Ata0 informed him that Safwan b. Ya<lab. Umayya told him that Yacla used to say, "I wish I could see the Messenger ofGod (SAAS) while he is receiving divine revelation. While the Messenger of God(SAAS) was at al-Jicrana being sheltered from the sun by a cloth, along with someof his Companions came a bedouin wearing a cloak and heavily perfumed. Heapproached him and asked, ('Messenger of God, what is your view of a man whoadopts the state of ihram for the Himra and puts on a cloak, after having appliedperfume to himself?')1" ^mar b. al-Khattab then signalled to Yala to approach.When Yala did so and placed his head inside (beneath the sunshade) he saw theMessenger of God (SAAS) to be very red in the face.162 He was immersed in this(divine revelation) for some time and then he was relieved of it. The Messengerof God (SAAS) then asked, 'Where is that person who earlier asked me aboutthe W«?' The bedouin was searched out and brought and the Messenger of God(SAAS) told him, 'Regarding the perfume you have on, wash it off three times.Also remove your cloak. Behave on the Himra just as you would on the hajjP''
Muslim related this from a hadith of Ibn Jurayj. They (also) gave it fromanother route, from cAta°, both attributing it to Safwan b. Ya^a b. Umayya.
Imam Ahmad stated that Abu Usama related to him quoting Hisham, from hisfather, from cA'isha, who said, "The Messenger of God (SAAS) came in at thetime of the conquest from Kuda, from the heights of Mecca. And he also camein for the Himra from Kuda."
Abu Da°ud stated that Musa Abu Salama related to him, from Hammad, fromcAbd Allah b. Uthman b. Khuthaym, from Sa<id b. Jubayr, from Ibn ^bbas, tothe effect that the Messenger of God (SAAS) and his Companions performedthe Himra from al-jicrana. They jogged around the katbd three times, then walkedaround for four times. They tucked one end of their cloaks beneath their armpits,then tossed them over their left shoulders.
161. This sentence, necessary for the sequence of the narrative, is given in al-Bukhsri's text butomitted from the edited printed version of Ibn Kathir's work.
162. That is, while receiving divine revelation.
500
THE LIFE OF THE PROPHET MUHAMMAD
Abu Da'ud is alone in giving this. Ibn Majah also related it, from a hadith ofIbn Khuthaym, from Abu al-Tufayl, from Ibn {Abbas, but in abbreviated form.
Imam Ahmad stated that it was related to him by Yahya b. Sacld, from Ibnjurayj, who said that al-Hasan b. Muslim related to him, from Tawus, that Ibn"Abbas informed him that Mu'awiya told him, "I missed the Messenger of God(SAAS) with an arrow head." Or else the words he spoke were, "I saw himmissed by an iron arrowhead (shot at him) at al-Marwa."
Both authors of the sahih collections gave it from a hadith of Ibn Jurayj. Muslimalso related it, from a hadith of Sufyan b. ^yayna, from Hisham b. Hujayr, fromTawus, from Ibn cAbbas, from Mu'awiya.
Abu Da'ud and al-Nasa°l also related it from a hadith of <Abd al-Razzaq, fromMa'mar, from Ibn Tawus, from his father.
cAbd Allah b. al-Imam Ahmad stated that it was related to him by (Amr b.Muhammad al-Naqid, quoting Abu Ahmad al-Zubayri, quoting Sufyan, fromJa'far b. Muhammad, from his father, from Ibn cAbbas, from Mu'awiya, whosaid, "I missed (the arrow I fired at the) head of the Messenger of God (SAAS)at al-Marwa."
What is implied above is that it is inferred that this was at the lumra fromal-Jicrana.
This is because on the ^umra at al-Hudaybiyya, he did not enter Mecca butwas prevented from so doing, as has been explained heretofore. Regarding theHtmrat al~qada>, Abu Sufyan had not yet accepted Islam and none of the Meccansremained there when the Messenger of God (SAAS) entered it, having preferredto leave for that three-day period of his stay. As for the Himra that was performedin conjunction with his hajj; it is unanimously accepted that he did not free himselfthereof. And so it is obvious that the mistake committed by Mu'awiya, son ofAbu Sufyan, may God be pleased with them both, when he shot close to the headof the Messenger of God (SAAS) at al-Marwa, could only have occurred duringthe Himra from al-Jicrana, as we have stated. But God, Almighty is He, knows best.
Muhammad b. Ishaq, may God have mercy upon him, stated, "The Messengerof God (SAAS) then left al-Jicrana to perform the cumra and gave orders thatthe battle spoils be kept at Majanna, near Marr al-Zahran."
I observe that it is clear that the Messenger of God (SAAS) had retained someof the spoils to employ it to gain goodwill with those bedouin he might meetbetween Mecca and Medina.
Ibn Ishaq went on, "When the Messenger of God (SAAS) had completedthis tumra he headed back to Medina, leaving cAttab b. Asid as his deputy overMecca. He also left with him Mu'&dh b. Jabal to instruct the people in the faithand to teach them the Qur'an."
^Urwa and Musa b. ^qba relate that the Messenger of God (SAAS) had leftMu'adh and cAttab as his deputies in Mecca before he had gone out to battleHawazin, and then reappointed them when he returned to Medina.
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Ibn Hisham stated that he was informed that Zayd b. Aslam stated, "Whenthe Messenger of God (SAAS) appointed cAttab b. Asid in charge of Mecca, heawarded him payment of one dirham per day. 'Attab arose and gave the followingaddress, 'May God make hungry indeed the liver of one who still hungers on adirham! The Messenger of God (SAAS) has awarded me one dirham every day;I have need of no one!"'
Ibn Ishaq went on, "The Himra of the Messenger of God (SAAS) took placein Dhu al-Qacda and he arrived in Medina at the end of that month or early inDhu al-Hijja."
Ibn Hisham stated that he arrived there six days before the end of Dhual-Qacda, according to Abu cAmr al~Madini.
"That year the people performed the hajj in the same manner as the Arabshad previously. That year, 8 AH, 'Attab b. Asid performed the hajj along withthe Muslims.
"The people of al-Ta'if continued their polytheism and their abstention (fromIslam) in their own city for the period between Dhu al-Qa^a and Ramadan of9 AH."
THE ACCEPTANCE OF ISLAM BY KA<-B B. ZUHA YRB. ABO SULMA.
His father, a poet and son of a poet, was an author of one of the Seven MifallaqatHlodes. His qasida, his ode, known by its opening words, Banat Sulad "Su^dhas moved away", was heard by the Messenger of God (SAAS).
Ibn Ishaq stated, "When the Messenger of God (SAAS) returned (to Medina)after his departure from al-Ta'if, Bujayr b. Zuhayr b, Abu Sulma wrote to hisfull brother Ka<b b. Zuhayr to inform him that the Messenger of God (SAAS)had executed at Mecca some of the men who had satirized and harmed him withtheir poetry. He also told him how the remaining Quraysh poets - Ibn al-Ziba'raand Hubayra b. Abu Wahb - had fled in disarray. He advised him, 'If you valueyour life, then hurry to the Messenger of God (SAAS), for he does not executeanyone who comes to him in repentance. If you do not do this, then flee faraway.' Ka'b had previously spoken the lines,
'Transmit to Bujayr a message from me: "Confound youfor what you said!
Can you explain to us, since you have not yet, for whatother reason did he lead you
To a religion which I find none of his ancestorsfollowed, nor you find yours to have done.
If you do not accept it, I'll not be sorry nor merelysay, if you stumble, 'Good luck!'
163. See pages 83—86, Vol. I above.
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"Al-Ma'mun"1" has given you to drink by it a full cup;and after the first, 'al-Ma'mun' has also given you asecond drink."'"
Ibn Hisham stated that a scholar in the poetry also quoted to him the followingverses,
"Who will deliver a message from me to Bujayr: 'Do youagree with what I told you at the mountain slope?
You have drunk a full cup with "al-Ma'mun", and afterthe first draught he also gave you a second.
You abandoned good guidance by following him; to whatis it, damned that you are, that he has led you?
Into a religion you'll find no man nor woman everserved, nor any brother of yours.
If you do not do as I say, I'll not be sad; though I'mnot one merely to say, "Good luck!" if you stumble.'"
He dispatched this to Bujayr who was reluctant to keep it from the Messenger ofGod (SAAS) and finally recited it to him. When he heard the words, saqa bihaal-McPmun, "al-Ma'mun has given you to drink" he commented, "He speaks thetruth here, terrible liar though he is. I am the 'al-Ma3mun', the 'trustworthy one'.'"When he heard the words, "Into a religion you'll find no man nor woman everserved" he commented, "That's right; you'll not find his father or mother in it."(Ibn Isliaq narrated) "Bujayr then wrote back to Kacb the following verses,
'Who will inform Ka'b, "Would you blame me for servingsomething foolish when it is very serious?
It is to God, alone, not to al-'Uzza or to al-Lat youshould flee, while flight and safety are stillpossible,
At a time when none shall slip away and escape exceptthose who are Muslim, pure of heart.
For the religion of Zuhayr is nothing, and that of AbuSulma is forbidden to me."'
(Ibn Ishaq went on) "When this message reached Ka^, he was very apprehensiveand those about him who were his enemies spread false rumours about him,saying, 'He's as good as dead!'
"When he could see no alternative, he recited his ode praising the Messengerof God (SAAS). In it he referred to his fear and to the slander being spread byhis enemies. He then left and went to Medina and stayed with a man he knew ofJuhayna, so I have been told. That man took him next morning to the Messengerof God (SAAS) as he was performing the morning prayer and prayed with him.The man of Juhayna then pointed out to him the Messenger of God (SAAS),saying, 'That is he. Go over to him and ask him for your safety.'
164. "The trustworthy", the Prophet (SAAS), that is.
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"I have been told that Ka<b did approach the Messenger of God (SAAS),sat down beside him and placed his own hand in his. The Messenger of God(SAAS) did not know who he was. Kacb then said, 'Messenger of God, Kat b.Zuhayr has come to ask you to guarantee his safety as a Muslim who is repentant.Would you accept this from him if he were to approach you with this request?''Yes, I would,' the Messenger of God (SAAS) told him. 'Then,' said Ka<b, 'I amKa<b b. Zuhayr!'"
Ibn Ishaq continued, "cAsim b. {Umar b. Qatada related to me that one ofthe ansar then jumped on him, saying, 'Messenger of God, let me execute theenemy of God!' He replied, 'Leave him alone! He has come expressing regretand repentance,'
"Ka<b b. Zuhayr was enraged at the ansar for how one of them had treatedhim; this was because none of the muhajirun spoke anything but good abouthim. In the ode that he delivered when he came to the Messenger of God(SAAS) he said,
'Su'ad has gone away and my heart is sad, enslaved toher, unransomable, and chain-bound;
And Su*ad, the day of departure, when they left, waslike a gazelle, her eyes down-cast and black-rimmed
Slender as she approaches, full of rear when she turnsher back; she could not be faulted for being short ortall.
When she smiles, she reveals gleaming teeth, sweet asthough bathed repeatedly in fine wine,
Wine mixed with ice-cold water from a pure pool on avalley bend cooled by a north wind,
All dirt kept from it by the breeze, its sides brimmingover with white torrents stemming from a morning rain-cloud.
What a friend she would be if only she kept herpromise, or would accept advice!
But she is a friend whose blood is a mix of lust anddesire with deceit and changeability.
She never stays in one state but resembles a genie,ever-changing its guise.
She only keeps promises made to the degree that a sievecan hold water!
Be not deceived by her kindness and promises; one'shopes and expectations can lead astray.
The false promises of al-HJrqub are her model and hervows are mere foolishness.
How I hope and long for her intimate love; yet I thinkwomen are never prepared for this.
Su^d is in some land so far off that only fine, swift,full-bloodied camels could reach,
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Where only a big, strong she-camel, swift and sure-footed,though tired, could attain her,
A camel whose ear-bone would stream with sweat, headinginto unknown featureless wastes.
She sows into the distance with the eyes of a lonewhite bull in broiling rocky terrain
Stout her neck, full-fleshed her ankles, superior toall others of the stallion's foals.
Strong her brother, her father from high-bred stock,her uncles all swift and strong-necked.
When insects walk upon her, she shakes them off hersmooth chest and sides.
(Like a) wild ass with heavy flesh on her flanks, herknee-joints set well away from her ribs
Her nostrils prominent; breeding is evident in herears, her cheeks smooth.
Her muzzle, jutting out past her eyes and neck andjawbones, prominent like axe heads.
(Her tail) hanging down like a leafless palm frond withhairy tufts over her udder, its teats unsucked.
Though merely playing, she flies on light, spear-likefeet that brush lightly on the ground.
On a hot day when the chamelion leaves a part of himexposed to bake it in the sun,
A day when the guide tells his group to siesta, as theash-coloured locusts move over the pebbles,
Like the hand-clapping of a grey-haired woman rising inmourning, while other childless women respond.
One wails, her muscles limp, senseless at the news ofher first-born's death when the mourners report it.
She tears at her breasts, her dress torn in shreds fromher shoulders.
Fools surround my mount, saying, "You're as good asdead, Ibn Abu Sulma!"
While every trusted friend responded, "I can't helpyou — just too busy!"
"Then out of my way, confound you", I told them, "forwhatever the Most Merciful decrees is done!"
And everyone born to woman, even if safe for long, isone day borne upon his funeral bier.
I was told that the Messenger of God threatened me,yet one hopes for forgiveness from the Messenger ofGod.
Go easy - may He guide you Who gave you that gift of theQur'an in which there are exhortations andexplanations.
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Do not punish me for slanderers' reports, for I havenot sinned, despite all the rumours.
Standing where I am, I see and hear what would, if hestood and so heard, make an elephant
Tremble, unless there came to him from the Messenger,with God's permission, some pardon.
(I will travel) until I place my right hand, never towithdraw it, in that of him who takes revenge, he whoseword is final.
I am more afraid to speak with him — though people callme of fine lineage and responsible —
Than with a lion in the jungle in the lowlands of'Aththar, deep within its thickets,
That each morning feeds two cubs, their meat humanflesh thrown down and ripped apart.
When he falls on his prey, he cannot conceive ofleaving it any other way but prostrate.
From him the wild asses flee in terror, and no men maywalk in his valley.
But in his vale there is man of trust, already eaten,his weapons stained, in rags.
The Messenger is a light-giving illumination, anunsheathed sword of God, of fine Indian steel
Amidst a band of Quraysh whose spokesman said inMecca's valley, when they accepted Islam — "Go away!"
They left, but not from cowardice in battle, norwithout shields or weapons.
They walk like proud camels, striking out in defencewhen the short, black men take flight,
Proud chiefs, dressed for battle in chain-mail made byDaJud,
Shining and full, its rings joined together like thoseof the qafa? plant.
They do not exult if their lances strike home, nor arethey despairing if themselves struck.
Enemy thrusts only ever strike their throats, and theyare not afraid of the pools of death,'"
Ibn Hisham stated that in quoting the poem as above Muhammad b. Ishaq gaveno chain of transmission.
The hafiz al-Bayhaql gave its text in his DaWil al-'Nubuwwa with a completechain of transmission. He stated, "Abu <Abd Allah al-Hafiz informed us, quotingAbu al-Qasim {Abd al-Rahman b. al-Hasan b. Ahmad al-Asadi Bahmadhan,quoting Ibrahim b. al-Husayn, quoting Ibrahim b. al-Mundhir al-Hazami,quoting al-Hajjaj b. DhO al-Ruqayba b. cAbd al-Rahman b. Ka<b b. Zuhayr b.Abu Sulma, from his father, from his grandfather, who said, 'Ka'b and Bujayr,
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both sons of Zuhayr, travelled out as far as Abraq aMAzzaf. There Bujayr toldKat, "Stay here until I go to this man" — meaning the Messenger of God(SAAS) - "and hear what he says." Ka.'b did remain there, while Bujayr wentto the Messenger of God (SAAS), who offered Islam to him and he acceptedit. When news of this reached Ka'b, he spoke the following,
"Send from me a message to Bujayr: 'To what - confoundthe rest - is it he is leading you?
To a faith you'll find no one — mother, father orbrother of yours — ever belonged.
Abu Bakr poured out a full cup of it for you, whHe al-Ma'munrefilled it again and again.'"
'"When these verses reached the Messenger of God (SAAS) he madepermissible the execution of Ka'b, he said, 'Whoever encounters Kali shouldkill him!'
"'Bujayr wrote to his brother telling him this and that the Messenger of God(SAAS) had authorized his execution. He told him to escape while he could.Thereafter he again wrote him saying, "You should know that the Messenger ofGod (SAAS) accepts when anyone comes and makes an affirmation of his faithin Islam and considers the past over and done with. If this note of mine reachesyou, do come and accept Islam."'"
The quoted source went on, "And so Ka'b did accept Islam and composed hisode praising the Messenger of God (SAAS). He came and made his camel kneelat the door of the mosque of the Messenger of God (SAAS) and entered it. TheMessenger of God (SAAS) was there with his Companions, like a food-table,with ring after ring of people seated around it, looking first towards one groupand talking with them, next to another and talking with them."
Ka'b stated, "So I made my mount kneel at the mosque door. I recognized theMessenger of God (SAAS) from his description and went and sat down nearhim. I then affirmed my acceptance of Islam, saying, 'I bear witness that there isno god but God and that you are Muhammad, the Messenger of God. Safety,Messenger of God!' 'And who are you?' he asked. 'Ka*b b. Zuhayr,' I replied.'That fellow who recited ...?' asked the Messenger of God (SAAS). He thenturned and asked, 'What was it he recited, Abu Bakr?' Abu Bakr then recited,
'Al-Ma5mun has given you to drink by it a full cup;after the first, al-Ma'mur165 has also given you a second drink.'
"Katy said, 'Messenger of God, I did not recite like that.' 'How did you speak,then?' he asked. Ka<b said that what he had said was,
'Al-Ma'mun has given you to drink by it a full cup;after the first al-Ma5mtln has also given you a seconddrink.'
165. In this version the name given al-Ma'mtir means "the one given orders"; al-Ma'milnmeans "the One who is trusted".
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"The Messenger of God (SAAS) commented, 'Yes indeed, Ma'mun, "trust-worthy".'
"Ka<b then recited to him the entire ode, to its end."This was the poem that begins,
"Su<ad has gone away and my heart is sad, enslaved toher, unransomable and chain-bound ..."
We have referred above to those phrases which differ in the versions of IbnIshaq and al-Bayhaql, may God, Almighty and Glorious is He, have mercy uponthem both.
Abu cUmar b. cAbd al-Barr stated in his book al-Istfab that when Ksfb hadcompleted the verses,
"The Messenger is a light giving illumination, anunsheathed sword of God, of fine Indian steel...
I was told that the Messenger of God threatened me; yetone hopes for pardon from the Messenger of God."
Abu njmar went on, "The Messenger of God (SAAS) gestured to those withhim to listen well."
Mttsa b. Uqba preceded Abu tUmar in stating this, in the former's militarychronicles. To God belong all praise, all credit.
I observe that it is given in some accounts that the Messenger of God (SAAS)presented Ka'b with his cloak when he recited the ode. Al-Sarsart wrote a verseon this in some of his mada'ilt, "poems of praise". The hafiz Abu al-Hasan b.al-Athir gave a similar account in his work al-Ghaba. He stated, "It is this cloakthat is in the possession of the Caliphs."
I note that this matter is very broadly known. However, I do not see in any ofthese well-known written accounts any chain of authorities that I find satisfactory.But God knows best.
It is related that when Ka^ recited the line, "Su<ad has gone away ..." theMessenger of God (SAAS) asked, "And who is Su^d?" "My wife, Messenger ofGod," responded Ka<b. "Nay, she did not!" he then said.
However, that is not true. It seems to imply that he imagined that his wifehad gone away because of his acceptance of Islam. But it is obvious that what hewas referring to was an emotional distancing, not a juridical one.
But God, Almighty is He, knows best.
Ibn Ishaq stated, "(Asim b. ^mar b. Qatada said, 'When Ka^, in his poem,spoke the words, "when the short black men take flight" he could only have beenreferring to the ansar because of how one of us had treated him, whereas he hadsingled out the Quraysh mukajirin for his praise. Since the ansar were thereforeangry at him, he recited the following verses after he had accepted Islam. In themhe praised the ansar and referred to the suffering they had undergone with theMessenger of God (SAAS), and to their success:
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"Let those who love a noble life remain in the cavalryof the fine ansar.
They inherited noble qualities from father to son; thefinest of men are they, sons of the finest,
Men who hurl from their arms strong spears, long likeIndian swords.
And they stare ahead, their eyes red as embers buttheir sight untired.
Men who expend their souls for their Prophet by deathin battles of hand and horse,
They cleanse themselves with piety by the blood of theunbelievers they spill.
They act like fierce, strong-necked lions used tohunting in secluded valleys.
If you go to them so they may protect you, you'U feelas safe as if in the haunts of young mountain goats.
At the battle of Badr they struck cAli such a blow asto bring down all of Nizar.
If the tribes had my knowledge of them, those whom Ioppose would believe me.
(They are) a people who, at times when the stars havegiven no rain, will still feed well their guests."'"
Ibn Hisham stated, "It is said that when Ka'b recited to him his poem, 'Su'adhas gone away' the Messenger of God (SAAS) said, 'Even though you havenot spoken well of the ansar, don't they still deserve that?' And so Ka'b spokethese verses which are included in a qasida of his."
He went on, "I learned on the authority of eAll b. Zayd b. Jad<an that Ka^ b.Zuhayr recited the verses of 'Su'ad has gone away' to the Messenger of God(SAAS) in the mosque."
The hafiz al-Bayhaqi related it, with its chain of authorities given above, backto Ibrahim b. al-Mundhir al~Hizami (who said), "Ma'an b. Isa related to me,quoting Muhammad b. (Abd al-Rahman al-Aftas, from Ibn Jad^an, who gaveit." This chain of transmission is mursal, incomplete.
Sheikh Abu Umar b. cAbd al-Barr, God have mercy upon him, stated inhis book al-Istfab ft Mah-ifat al-Ashab after having given some biographicaldetails about Ka1> b. Zuhayr, "Ka'b b. Zuhayr was a prolific poet consideredpre-eminent in his class, along with his brother Bujayr. Ka^ was the better poetof the two, while their father Zuhayr was superior to both. Among the fine poetryof Ka*b b. Zuhayr are the lines,
'Were I surprised by anything, it would be how a youngman goes forward though his fate is hidden from him.
He will strive to achieve what he cannot attain; thesoul is one, while worry is all-encompassing.
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As long as a man lives, hope extends before him; thesight goes out as far as the full extent of space.'"
Thereafter Ibn cAbd al-Barr gave other verses too numerous to mention. Hedid not record the date of his death. Similarly, Abu al-Hasan b. al-Athir, in hisbook al-Ghaba flMahifat al-Sahaba did not give this information. However, it isrelated that his father died one year before the mission of the Messenger of God(SAAS). But God knows best.
Al-Suhayl! stated, "Among the finest verses of Ka^ b. Zuhayr are thosehe spoke in praise of the Messenger of God (SAAS),
'The brown she-camel carries him on, wrapped in hiscloak, like the full moon shining bright on a darknight
Inside his wrappings or folds of his cloak there issuch religion and such nobility that God well knows.'"
Chapter: Concerning those well-known events and deaths that occurred in 8 AH.
In Jumada that year the battle of al-Mtfta took place. In Ramadan there wasthe expedition resulting in the conquest of Mecca. Thereafter, in Shawwal, therewas the conflict with Hawazin at Hunayn which was followed by the siege ofal-Ta5if. In Dhu al-Qacda the Htmra was performed from al-Jfrana and theMessenger of God (SAAS) then returned to Medina for the remainder of thatyear.
Al-Waqidl stated that his return to Medina from that journey came sis daysprior to the end of Dhu al-Hijja.
Al-Waqidl went on, "That year the Messenger of God (SAAS) sent cAmrb. al-As to Jaefar and cAmr, sons of al-Julundl, of BanO Azd; the jizya tax wastaken from the magus, 'the Magians', of the country of these two men and fromthe bedouins in the areas around there.
"That year the Messenger of God (SAAS) married Fatima, daughter ofal-Dahhak b, Sufyan al-Kilabi, in Dhu al-Qa'da. She, however, spoke a plea ofrefuge in God from him,166 and so he forsook her. It is also said that he gave herthe choice and that she chose the worldly life and so he left her.
"In Dhii al-Hijja that year, Ibrahim, the son of the Messenger of God (SAAS)and Mariya, the Copt, was born. The envy of his other wives, the ummahatal-mit'minin, was aroused when she bore him a male child. The midwife wasSalma, the freed-woman of the Messenger of God (SAAS). She came out andinformed Abu Rafic, who went and delivered the good tidings to the Messenger
166. She invoked the ktf-adha when he first walked into his apartment where she was. Sourcessuggest that she had been tricked into saying this by the other wives of the Prophet (SAAS), whowere envious of her beauty.
510
THE LIFE OF THE PROPHET MUHAMMAD
of God (SAAS), who presented him with the gift of a slave. The Messenger ofGod (SAAS) then sent him (the baby) to Umm Barra, daughter of al-Mundhirb. Usayd b. Khidash b. cAmir b. Ghanm b. cAdi b. al-Najjar and her husbandaI-Bara> b. Aws b. Khalid b. al-Ja<d b. <Awfb. Mabdhul."
That year there occurred the deaths in military engagements of those martyrsto whom we made reference above.
We earlier referred to the destruction by Khalid b. al-Walld of the templewhere al-Uzza was worshipped at Nakhla, between Mecca and al-Ta'if. Thatwas five days prior to the end of Ramadan that year.
Al-Waqidi stated, "That year the destruction was carried out of Suwac, (theidol) at Rahat that Hudhayl had worshipped. <Amr b. al-<As, may God be pleasedwith him, destroyed it, but he found nothing in its treasury. (The idol) Man atwas also destroyed at al-Mushallal; it had formerly been venerated by Awsand Khazraj, the ansar tribes. Sa'b b. Zayd al-Ashhall, may God be pleased withhim, destroyed it."
We referred to this event in a useful and full section of our exegesis of suralal-Najm, with reference to the words of the Almighty, "and have you consideredal-Lat, al-Uzza and Manat, the third, the last?' (surat al-Najm; LIII, v. 19-20).
Al-Bukhari made reference, after the material relating to the conquest ofMecca, to Banu Khathcam's destruction of the temple where they used to worship,and which they called the "Yemeni™, the "southern" or "Yemeni", kaci>a, inimitation of the kalba at Mecca. The latter they knew as the "Skami", the"northern" or "Syrian", kacba.
Al-Bukhari stated: "Ytisuf b. Musa related to us, quoting Abu Usama, fromIsmail b. Abu Khalid, from Qays, from Jarlr, who said, 'The Messenger of God(SAAS) asked me, "Will you not relieve me of Dhu al-Khalasa?" "Yes indeed!"I replied. So I set off with a force of 150 cavalry from (BanQ) Ahmas, who weregood horsemen. I used not to feel secure on horses and I told this to the Prophet(SAAS). He hit me on the chest with his hand so that I could see its imprintand said, "O God, set him firmly, and make him a guide who is rightly led." AndI never fell off a horse thereafter."'
Dhu al-Khalasa was a temple in Yemen belonging to BanQ Khathcarn andBanu Bajayla which contained idols they worshipped.
Al-Bukhaii's account continued, "Jarlr went there and destroyed it. When hearrived he found a man who foretold using divining arrows. He was told, 'TheMessenger of God (SAAS) is here! If he gets hold of you he will behead you!'
"While one day he was using his divining arrows, Jarlr came and stood overthe man and said, 'You had better break them up and testify that there is no godbut God! Otherwise, I'll strike your neck!' The fortune teller broke them andso testified.
"Then Jarir sent one of the Banu Ahmas men, called Abu Artat to the Prophet(SAAS) to inform him of the good news. When the man reached him, he said,'Messenger of God, by him who sent you with the truth, by the time I left it
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(the temple) it was like nothing but a scabby camel!' Thereat the Messenger ofGod (SAAS) blessed the horses and men of Banu Ahmas five times."
Muslim related this with various lines, from Ismacll b. Abu Khalid, from Qaysb. Abu Hazim, from Jarir b. cAbd Allah al-Bajali, in similar words.
ABBREVIATIONS AND NAME-RELATED TERMS
Abu means father. According to Arabic grammatical rules, this word changesto Abi when governed by a preceding word. While, therefore, Abu Talibwould mean Talib's father, when the word Ibn, son, is prefixed to the name,the form changes to Abi, and so Ibn Abi Talib, would mean 'the son ofTalib's father'. To avoid confusion in this text, however, the term is left hereuniversally as Abu.
The letters 'al-' before a noun represent in Arabic the definite article, 'the'.
The letter b. when part of a name represents a shortened form of the word'Ibn', 'son'. Thus, the name 'Ya^qub b. 'Utba' means 'Ya<qub, son of 'Utba'.In a composite name, as are often given in this text, such as 'Ya*qub b. 'Utbab. al-Mughira b. al-Akhnas' the names of Ya'qub's father, grandfather, andgreat grand-father are given.
The letters bt. a shortened form of the Arabic bint, indicates 'girl' or'daughter'. Thus the name cAJisha bt. Abu Bakr refers to 'A'isha, daughter ofAbu Bakr.
The letters SAAS are inserted after mention of the Prophet Muhammad.These letters stand for the Arabic words salla Allahu 'ttlayhi ma sallam; thisinvocation, recited by Muslims after every reference to the Prophet, whetherby name or inference, is normally translated as 'May God's peace and blessingsbe upon him'.
GLOSSARY ITEMS
Words defined in footnotes associated with the text are not generally includedin this glossary.
afkhadh: plural of fakhdh (q.v.).
ahadith: plural of fyadith (q.v.).
agnatic: related through descent on the father's side.
'-alim (pi. Hilama?): scholars or theologians of Islam.
ansar. the plural of nOfir, helper, or victor. Most commonly met, in this text,in the plural form, it refers to the early Medinan allies of the Prophet who
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officially fraternized with the muhajirin, those Muslims who had initially goneinto exile from Mecca to Medina in their support for Islam.
carab al-<ariba: the original Arabs, who are assumed to have spoken the languageof YaVub b. Qahtan.
carab al-mustcfaiba: 'the arabized Arabs', initially referring to those who spokethe Arabic of Ishmael, the dialects of the Hijaz, that is. The term is alsoapplied to those not descended from the Arabs of Arabia, but who have beenassimilated into Arab culture and who speak Arabic as their native tongue.
cArafat (also (Arafa): a plain some 13 miles east of Mecca. Essential parts ofthe hajj pilgrimage ceremonies occur there, centered on a small granite hill,also known by the same name.
cashira (pi. tasha>ir): an agnatic group. The word is commonly translated astribe. An cashira is composed of several afkhadh (q.v.), while several casha>irform a single qab?:l;t (q.v.).
badana: an animal, commonly a camel, to be offered for sacrifice by a pilgrimat the hajj (q.v.).
baraka: blessing, in particular that divine force that enables prosperity andhappiness. Persons of great piety or holiness are believe suffused with baraka,which radiates from them to those around them.
Bakka: an ancient alternative or original name for Mecca. In legend, the namecomes from the Arabic verb baka, he wept, applied to Adam's sadness atdescending to the barren environment of Arabia after his expulsion fromparadise.
ba(n (pi. buturi); an agnatic group smaller than a qabila (q.v.) but larger thana fakhdh (q.v.).
dafc: the word used to denote the act of departure from cArafat during thepilgrimage rites.
fakhdh (pi. afkhadh): a group of several families claiming descent from thesame ancestor.
al-fajr. the dawn; also the superogatory prayer, recommended but not required,performed immediately after dawn. It consists of two rakcat (q.v.) to be recitedaudibly.
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fasila (pi. fasa'il): an agnatic group consisting of the nearest members of one'slashira (q.v.).
ghazwa (pi. ghazawat): armed engagements in which the Prophet Muhammadparticipated personally. Those he initiated but without his own direct participa-tion are known as saraya (pi. of sariyya).
hadith (pi. ahadith): a saying, reported action or anecdote relating the wordsor deeds of the Prophet Muhammad. An isnad (q.v.) precedes the hadith andlists the persons by whom the reported material was transmitted.
hadith marflf : a hadith related by one of the Companions of the Prophet (see$ahib) and quoted directly from the latter.
hafiz (pi. hufa%): a person who has memorized the entire Qur>an. Also one ofthe sacred attributes — the Guardian, the Protector — by which God is known.
hajj: the pilgrimage to the holy places of Mecca set annually to take place inthe first half of the month of Dhu al-Hijja.
hanifi 1) a devout pre-Islamic monotheist. 2) a person sincerely searching forthe ancient religion practised by Abraham, with whom the word is particularlyassociated.
hanifiyya: the religion of Abraham and the hanifs.
haram (or haram): a term denoting what is sacred, forbidden or inviolable.
hijaba: the office of the custodian of the kalba; he is known as the kajib.
hijra (or hegira): the emigration of the Prophet Muhammad and his supportersfrom Mecca into exile in Medina. The date of this event was later adopted asthe commencement of the Muslim era, calculated as 622 AD.
ijaza: 1) rendering something legal or permissible. 2) the act of transmittinga hadith and attributing the same to an authority without actually having heardthat person recite it.
ifada: the movement or departure of pilgrims from cArafat following theirperformance of the wuquf, 'the standing'.
ihram: 1) the rendering sacred or inviolate. 2) the name given to the clothingdonned by Muslims entering the ihram state prior to their participation in thepilgrimage.
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isnad: the prefatory material to a hadtth (q.v.) that lists the sequence of scholarsor. witnesses who transmitted the account from the time of the ProphetMuhammad up to the time when it was written down.
tzar, the cloth that covers the pilgrim from waist to knees when he commitshimself to the sacred state of ihram.
jahiliyya: denoting childlike foolishness or ignorance, the word is commonlyapplied to the period prior to the advent of Islam.
jamra (pi. jamrat): ancient stone pillars symbolizing Satan at Mina. These arepelted with pebbles during the pilgrimage rites, the stones being known asjamrat.
ka'-ba: the ancient cube-like structure within the great mosque in Meccapositioned some feet from the sacred spring zamzam (q.v.). It is towards thissite that Muslims direct their prayers (see qibla).
al-Khalil: 1) a town, also known as Hebron, some 32 miles south of Jerusalemand the site of the Tomb of the Patriarchs, sacred both to Jews and toMuslims. 2) a name or attribute implying close friend or confidant; the wordis particularly associated with Abraham.
lima?: 1) a flag, banner or signpost. 2) the issuance of this to those making thepilgrimage to the ka'-ba.
maqam Ibrahim: the 'station' of Abraham. A sanctuary positioned a few feetfrom the ka'-ba where Abraham and his co-religionaries would stand for prayerduring the summer months.
maghrib: the west or direction in which the sun sets. Also, the fourth canonicalIslamic prayer performed at dusk. It consists of three ra¥-at\ at the first twoof these the prayers are spoken audibly, the third in silence.
masjid: the place where the Muslim prostrates in prayer, usually a mosque.
Mina: a location some four miles east of Mecca on the road to cArafat.
hadtth mursal: a kadith which is considered by scholars to have a fault orinconsistency in the chain of its transmission.
al-Muzdalifa: a location some half way between Mina and cArafat. It is therethat pilgrims returning from cArafat spend the night.
GLOSSARY
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nadwa: the act of presiding over assemblies of pilgrims at the ka(ba.
parasang: a Persian term for a unit of length, also known as a farsakh. Oneparasang equals approximately one league, some three miles, that is.
qabila (pi. qabaHl): a large agnatic group whose members trace descent from asingle ancestor. Often translated as tribe. A qabila is larger than an ^ashira(q.v.) but smaller than a sha*b (q.v.).
qaili: a judge appointed by a Muslim community to administer and adjudicateissues of Islamic law.
qibla: the direction to which a Muslim faces when praying. Initially towardsJerusalem but later changed by the Prophet Muhammad so that Muslimswould face Mecca and the kalba there.
rak(a (pi. rak'St): a unit of prayer consisting of a variety of gestures andpostures. These rafrat total 17 each day, divided between the five canonicalprayer periods.
al-rahim: The All-Compassionate; one of the sublime epithets applied to God.
al-rahman: the All-Merciful; one of the sublime epithets applied to God.
Ramadan: the ninth month of the Muslim lunar calendar. The month offasting, it was during Ramadan that divine revelation first came to the ProphetMuhammad, and it is therefore particularly venerated.
rida>: a length of unsewn cloth that is draped over the left shoulder andaround the torso of the pilgrim. This garb is donned by the pilgrim when heenters the ihr&m state.
rifada: the provision of pilgrims with wheat and raisins by certain membersof Quraysh of Mecca.
al-safy: the ritual rapid walk or jog performed during the pilgrimage betweenal-Safa and al-Marwa.
saba1: the community and kingdom ruling South-West Arabia for centuriesprior to the mission of the Prophet Muhammad.
sahib (pi. ashab, safraba): companion; that community of men who knew andsupported the Prophet Muhammad during his mission.
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sahih: a hadith (q.v.) the chain of transmission of which is considered byMuslim scholars to be reliable beyond any reasonable doubt; also, a collectioncomprised only of such ahadith.
sanf-an: the receipt of a hadith (q.v.) from a scholar by listening to him or herrecite it and then repeating it back. This method of transmitting and receivinga hadith was considered the most trustworthy of all.
shalb (pi. shiftib): a tribal group larger than a qabila (q.v.); a nation, race orpeople.
shahada: the profession of faith in Islam by reciting in Arabic the words:'There is no God but God and Muhammad is His Messenger'.
shaykh (pi. shuyukk): an elderly man; a tribal or spiritual leader; a distinguishedand devout scholar.
shFa: the doctrine and its adherent, a shi% that considers cAll, son of AbuTalib and husband of the Prophet Muhammad's daughter Fatima, was thelegitimate spiritual and political heir to the Caliphate of Islam.
sunna: the body of recorded words, actions, gestures and practices of theProphet Muhammad. This material constitutes the second foundation of Islamand its legal system, the holy Qui°an being the first and prime source. In theplural form, sunan, reference is made to the compilation, by various authoritiesof the reported words and actions of the Prophet.
tafsir: exegesis and commentary, particularly applied to the Qur'an.
tasmiyya: the enunciation by a Muslim of the formula: 'In the name of God,the All-Merciful, the All-Compassionate' prior to any act or activity in whichhe or she might engage.
tamaf: ritual circumambulation of a religious site, normally the kalba.
ttibba( (pi. tababfa): the title applied to the kings of pre-Islamic Yemen.
wud$: the ritual ablution necessarily practiced by Muslims prior to theirperformance of prayer.
zamzam: the sacred well positioned close to the katba (q.v.) within the haramal-sharif, the sacred enclosure encompassing the great mosque in Mecca.Muslims believe the well to have been miraculously opened through theagency of Gabriel to provide water for Abraham's wife Hagar and their sonIshmael.
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Hajjaj b. Minhal 179
Hajjaj b. Muhammad 39
al-Hakam 145
al-Hakam b. Nafic 63
al-Hakam b. Said b. YaiW 81
al-Hakam b. "Uyayna 341
al-Hakim    33, 70, 245, 249,394
Hakim b. Hakim 423
Hakim b. Hakim b. <Abbad b. Hanif 66
Hakim b. Hesam 344
al-Hallas 27
Hamam 96
llammad 39
Hammad b. Salama    14, 35, 36,40,44, 56,96,
124, 129, 145, 159, 271, 285,308,380Hammad b. Yazid    146, 317Hammad b. Zayd    60,209,261,266, 497Hammam 45Hammam b. Munabbih 40Hamna    64,219Hamrs'al-Asad 67,68,71
Hamza b. <Abd al-Muttalib    13,14,16, 23-9,45Hanash al San'tai 261Hanbai b. Ishaq 100Hanzala 31
Hanzala b. Aba {Amir 28
Hanzala b. Aba Sufyan 133
Haram b. Miihan 98
Harith 29
al-Harith 286
al-Harith b- 'Amir 87
al-Harith b. 'Amir b. Nawfal 84
al-Harith b. <Awf al-Murrl 142
al-Harith b. Aws b. Mu'adh    8,9, 168
al-Harith b. Badl at-Nasrl 452
al-Harith b. Hisharn b. al-Mughira 13
al-Harith b. Husayn 451
al-Harith b. Kurz b. Hablb b. <Abd Shams 170
al-Harith b. al-Nadr 27
al-Harith b.al-§imma 45,48,65,98
Haritha b. al-Nu<man 448
Harmat b. Yahya 289
HarDii b. <Abd Allah 284
Harunb.Malul 135
Harun b. Sa<id 66
Hasan b. Husayn al-cArzaml 280
Hasan b- Musi 278
Hashim    29,43
Hashim b. Hashim al-Sa'dl 36
Hashim b. al-Qasim 207
al-Hasan    114,262
al-Hasan b. <Ali b. AbO Talib 82
al-Hasan b. 'Anua    36, 55
al-Hasan al-Basri    70,177,206,209, 305
al-Hasan b, Ishaq 272
al-Hasan b. cUmara 57
Hassan b. Thabit   4,7,9, 29, 30,49, 74-81,90,91,92,99,119-20,143-4,178-9, 181-2,185, 187-8,210-11,221-2,295,345-6,347-9,352-3,419-23,491-2
Hatibb.AbuBalta'a 383-423
Hatim b. Ismail 247-8
Hawazin    300,437-58
Haywa b. Shurayb 259
al-Hazwara 393
Heraclius   357,360
Hibban 97
Hibban b. al-'Ariqa 173
Hijaz 2,11,86,186,189,214
Hilal 122
Hilal b. cAla> 100
Hilal b. Bishr 287
Hims    23,24,26,355,360
Hind    13, 22, 29, 51-2, 56,73,81
Hisharn b. 'Amir 59
Hisharn b. <Ammar 234-5
Hisharn b. Say 132
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Hisham fa. Subaba 213
Hisham b. <Urwa    22, 46, 70,97,139, 146, 159,
216-17Hisham b. Yusuf 84Hisham b. Zayd 284Hubal 31,33,34,56,82Hubaynib. AbnWahb 501Hubayra b. Aba Wahb al-Makhzumi    73, 74al-Hudaybiyya    112, 235-45, 307, 376Hudayl b. Mudrik 91Hudba b. KMlid 36Hudhayfa 155Hudhayfa b. al-Yaman 154—7Hujayr b. Abu Ihab al-Tamilmi 87al-Hulays b. Zabban 52Humayd    40,129Humayd b. Hilal 159Humayd b. I lilttl 59Humayd al-Tawil    48, 55al-Humaydl    426,473Ilunayn   437-58,461-2al-Hurqa 301al-Husayn 82
al-Husayn b. sAbd al-RahmSn b. {Amr b. Sa<d
b. Mu<adh 12al-Husayn b. cAbd al-Rahman b. <Umar b. Sa<d
b. Mu<adh 51al-Husayn b. <Ali 122Husayn b. Hasan al-Ashqar 255Husayn al-Mu'aflim 60Hushaym    40,150Huwayyisa b. Mas*Qd 10Huyayy b. Akhtab an-Nadri    101,102,128, 139,
163, 265
I
Ibn cAbbas    2, 8, 14, 32,34,40, 55, 55, 56, 63,
65, 70, 89, 100,145, 227,263,318,364Ibn <Abd Allah 151Ibn cAbd Allah b. Abu Hadrad 304Ibn cAbd ai-Rur 509Ibn AbO AdI 485Ibn Abn al-<AwjaI 319Ibn Abn al-Huqayq 187IbnAboDhPb 151Ibn Abn Dunya 63Ibn Abn Hatim    33, 100, 151, 201Ibn Abn Kabsha 360IbnAbuNajih 43,65Ibn Abu Za'ida 188Ibn Abu Zinad 14Ibn al-'Ariqa 147Ibn Artat 145Ibn al-Ashraf    7, 8-9, 109Ibn al-Athir    122,196
IbnHabib 29Ibnal-Hadd 259Ibn Harb 74Ibn al-Hayyiban 109Ibn Hazm 261IbnHirash 109
Ibn Hisham 1, 2,3, 4,9, 10, 17,21-2,24,26,32,7-8, 49-50,64,65-6, 68,71,74,78-9,80,88,89,91,95, 101,106, 111, 112-13,119,120, 143-5, 157, 167,175,183,185,286,307, 402,408,411,415,421-2,462,502, 505, 508
Ibn al-Huqayq 9
Ibn IshSq    1, 2-4, 5,11, 12, 18-30,39,44,68-9,71-2,74-82, 86-92,100-6,112^13,114,119-21, 124,125,126,127-32,134,138-40, 145-7, 150,152, 154, 163-S,169-73, 174,178-87,192-4,203-4, 205-6,210-11, 213-17,217,222, 223-8,231,242,246-9,256, 261-3, 286, 291-3,298-9,302,307-9,315, 329-30, 329-30, 331-2,335-40, 342, 352-3, 363,372-3, 384, 389,3%, 399,402,406,414,418^19,423,438,440-1,453-7,469-71,501-3
Ibn Jabir 57
Ibnjafar 57
Ibn Jarlr    5,30-2,82,121-2, 135,351,362,427
Ibnjurayj 40,474
Ibn Khatal 405
Ibn al-Kha{tSb    33, 34, 35
Ibn Lahi<a    67-8,163,194, 311, 361
Ibn Luqaym al-cAbsI 105
Ibn Maja    14,46, 9, 65, 66, 70, 176, 250, 314
Ibn Mas<Od    39, 56
Ibn al-Mubarak    40, 57
Ibn Muharib. 1
Ibn al-Munkadir 45
Ibn NatOr 360
Ibn Numayr 166
Ibn Qami'a    41, 53
Ibn Qami'a al-Harithl 30
Ibn Qami'a al-Laythi 26
Ibn Qutayba 19
IbnRifa'aal-Zurql 53
Ibn Sa<d 123
Ibn Sa<d b. Khaythama 20
Ibn Salama    8, 308
Ibn Sallam 384
Ibn Sha'Ob 28
Ibn Shihab    56, 72,289,291
Ibnal-Sibsgh 298
Ibn Sunayna    10,108
Ibn Ubayy 214
Ibn Umax   25, 38, 45,66, 103,175,344,424,497
IbnUmmHabiba 318
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Ibn Umm Mairam    2,17,10]Ibn TJqayl 61Ibn Uyayna   368,474Ibn Wahb    14,17,66,259,261Ibn Zayd 308Ibn a1-Ziba<ra    76-7,418-19Ibnal-Zubayr 312Ibrahim b. Ismail 89Ibrahim b. Ja'far    92,108Ibrahim b. Lahl<a 300Ibrahim b. Muhammad b. <Abd Allah b. Jahsh6S
Ibrahim b. Muhammad b. lAbd Allah b.
Muhammad b. Aba Bakr b. Harb    42, 63Ibrahim b. Musi 84Ibrahim b.Yasuf 189ftram 396aMIjll 4
Ikriraa 2,40,89,143,315
Ikrima b- AbO Jabl b, Hisham    8,12,13,20,65,
152,403IJtriroa b. cAmmar    155,299Imlm Aba <Abd Allah al-Bukhart 188Imam Abo Da'od 59
Imam Ahmad    20, 32-7, 39,40,43-4, 50, 53-4,56-7, 59-60, 62,110,123, 131-2,138-9,145,166-8,174, 175,177,190-2, 250,252,255, 262-4, 278,288, 293,327,342-3,344-5,401,408,424,431,440,461, 471,485,496-8
Imam Malik 374
Imru' al-Qays 65
Isa b. <Abd Allah b. Unays 192
Isa b. Muhammad al-Ramll 138
<Isab. TahmSn 198
IsabTalha 40
Ishaq   40,46-60
Ishaq b. <Abd Allah b. Abo Talha 96
Ishaq b. Ibrahim 279
Ishaq b. Isa 336
Ishaq b. Nasr 40,188
Ishaq b. Rahawayh 43
Israel    22,34, 35, 36, 65,1S7
Ismail b. Abu Khalid    151,332, 511
J
Jabal b. Jawwal ai-Tha^abi    170,185Jabir    36,115,132,174,231, 280,314, 374Jabir b. <Abd Allah    5,17, 18, 39, 45, 46,57,58,
59-62,68,85, 113, 114,117-18, 151, 175,
176, 260-1,274,385al-Jadd b. Qays 228Jafar b. <Abd Allah b. Aslam    20, 303Ja'far b. Abo Tahb    195, 326, 343-8, 278-93,
350-3
Ja'far b. tAmr b. Umayya al-Damrl    23, 25Ja'far b. al-Fadl b. al-Hasan b. <Amr b. Umayya
al-pamri 92Jacfar b. Sulaynsan 201Jahjah b. MasHd 213Jahsh    34,64-5Jahsh b. al-Muthanna 252Jahsh b. Rfab b. Ya'mur b. §abra b. Murra b.
Kablr b. Ghanam b. Dodan b. Asad b.
Khuzayma 197-203al-Jal<ab 39Jami'b. Shaddad 289Jamlla 28
Jarlr b. £Abd Allah al-Bajall 511
Jarlrb. Hazim 159
Jashm 157
Jidda 417
al-ji<rana 494-501
Jirba 261
Ju<ayl 129
Jubayr b. Mut<im    13, 23-4, 272Judham 328Juhayna 301
Jumada al-Akhira    5, 82, 366Jornada aHJwIa 335Jurayj b. Mina 369-70al-Jurf 139Juwayriyya 216Juwayriyya b. Asma'    104,159
K
Ka«b 77
Ka<b b. Asad    109,170
Ka"b b. Asad al-Qurazl 139-41
Ka<b b. al-Ashraf   5-11, 103, 186
Ka<b b. Mailt    9, 22-3,48,4, 80,103, ISO,
182-5,211,353,468-9Ka<b al-Mgziniyya 47Ka<bb.<Ujra 301Ka<bb.Yahndha 10Ka'bb.Zaydal-Najarl 157Ka^b.Zubayx 501-11Kathir b. <Abd Allah b. <Amr b. <Awf al-Muznj
135
Khabbab b. al-Aratt 46Khadlja 344
Khalid b. al-Bukayr al-Laythi 86
Khalid b. Hisham 425
Khalid b. MaVlan 338
Khalid b. al-Mughlra b. <Abd al-Rahman b.
al-Harithb. Hisham 323Khalid b. Sufyan b. Nubayh al-Hudhali 190-2Khalid b. al-Walid    17,20, 25,49,112,193,224,
320-2, 337,341,423-7,427-37Khalid b. Yasar 363
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Khalifa 37
Khalifa b.Khayyat 192
Khallad b. Suwayd b. Thalaba b. cAmr
at-Khazrajl 173al-Khandama 413
al-Khandaq    11,19^20, 95, 100,112, 125-51,
157, 168, 173,179-86,192, 203-4al-Khattab 33
Khaybar    50,102, 186-90,245-91,291, 307Khaythama 350Khazraj 11,77,140,186,219Khirasli b. Umayya b. al-Fadl id Khuza<l 227,230
Khubayb b. <Abd Allah b. Abu Najih 88
Khubayb b. <Adl    84-5, 86, 94
Khuwaylid 83
Khuza<a 212-17
Khuza'a b. Aswad 187
Khuzayma b. al-IJirith b. cAbd Allah b. 'Anvr b.
<Abd Manaf b. Hilal b. 'Amir b. Sa^a
122
Kinana 73—4
Kinana b. al-Rabi< b. Abu al-Huaayq    5,12,102,
268Kuda 398Kflfa 154
Kurt' al-Ghamlm 224
L
Lakhm 328
al-Layth b. Sa<d    56, 57,100, 103, 123, 151, 364,
410, 414,447al-Laythi 417
M
Ma<add   73,76
Ma<bad b. Abu b. Abo Ma<bad 68-9Ma<bad al-KhuzS*! 68Ma'bur 370MadhkOr 124
MahmOd b. 'Abd al-Rahman b. <Amr b. Jumoh175
Malimud b. Asad 51Mahmud b. 'Aylan 202Mahnffld b. Maslama 260Majanna    119, 121Makhfil 95
Makhlad b. Malik    40,47,64Makhshl b. <Amr al-Damri    119al-Makki b. Ibrahim 148Malik b.'Abbad 377-9Malik b. 'Amr 17
Malik b. <Awf al-Nasri 438,454,458, 490-2Malik al-Nasri 457
Malik b. Sinan 32Malik b. Zafila    328,338Mataar   42,45,50, 84, 97, 411,424Marhab 255-6
Marr al-Zahran    321, 386, 390, 395Marthad b. Abu Marthad al-Ghanawi    86,92,99
Marwan 36Marwan b. al-Hakam 235Marwan b. Mu'awiya 54Marwan b. Mu'awiya al-Fazari 53Maslama b. 'Alqama al-Maisial 27Masruq 63
Mas'udb.'Amral-Ghifarl 457Mas^Id b. 'Amr b. Umayr    13Mas<ud b. SinSn 187Matar al-Warraq 317Mawiyya 88
MaymQn b. Ustadh al-Zuhri 137MaymOna    122,315-17Mazin 350
Mecca   6,7,12,21,23,38, 44,48,53, 55,64,67,84, 85,86,87,93,128,157,195,213,29,292, 307, 309,312,317-19,355, 356,376-83,385,388,390,394, 396-427,428-31,433,490,501
Medina    1, 2-t, 5,7, 13-14, 17, 18,25,39, 53,59,60,64,66,67,68,70,72,74, 83,95,101,103,108-9,112,119,139,142,154,159, 162,193,204,207,210, 223,240,246,287, 307,319,322,323,342, 379,388
Mid<am    282,287
al-Mihrts    49,76
Mikrasb.Hafsb.al-Akhyaf 225,238,313af-Miqdad b. ai-Aswad al-Kindl    208,211Miqsam    42, 55, 145Miqyas b. Subaba 213Mirba' b. C&yzi 18Mistah 219
al-Miswar b. Makhrama    223,235
Mu<adhb.Jaba! 66
Mu'amtiiar 100
Mu'atrib b. Qushayr 141
Mu>awiya b. Abu Sufyan    60, 88,94
Mu>awiya b. (Amr    129, 282
Mu>awiya b. al-Mughlra b. Abo al-'As b. Umayya
b. 'Abd Shams 71Mtfawiya b. Qurra 131Mudar 31
al-Mughlra b. 'Abd al-Rahman b. al-Harith b.
Hisham 98al-Mughirab.Shu<ba 237,477Muhallim b. juthama 304-'6Muhammad b. cAbd Allah 325Muhammad b. 'Abd Allah al-Azdi 176Muhammad b. <Abd Allah al-Du'all    155
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Muhammad b. <Abd ai-Rahim 57Muhammad b. <Abd Allah b. Abu Sa'sa'a 47Muhammad b. Abu Bakr 434Muhammad b. Abu Muhammad 89Muhammad b. al-cAla> 489Muhammad b. lAIl b. Rabl<a ai-Salaml 61Muhammad b. <Amr    168, 177, 380Muhammad b. Bashshsr    135,177,232,274Muhammad b. Ghalib b. Harb 137Muhammad b. al-Hasan 42Muhammad b. al-Husayn 30Muhammad b. Ishaq    10,11,12-15, 17-18, 37,45, 61,64,86,115-16,133-4,157,158,163, 175, 178, 190, 195,212,217,230, 261,303,363,365, 370-1, 383, 397,398,405,468,472, 505Muhammad b. Ja<&r b. al-Zubayr    55, 59, 216,
335, 342,407,417Muhammad b. Ja'far . 166Muhammad b. Khallad al-Bshill 267Muhammad b. Ma'mar 150Muhammad b. Maslama    5-6, 7-3, 9,101, 203,242
Muhammad b. al-Munkadir 61Muhammad b. Muqaril 158Muhammad b. Muslim b. ShihSb al-Zuhrl 12,186, 223
Muhammad b. al-Muthartna    176, 233
Muhammad b. Rifi' 233
Muhammad b. Salam 70
Muhammad b. Salama    54, 125, 372
Muhammad b. Ubayd Allah 244
Muhammad b. Ulnar 65
Muhammad b. Ulnar al-Waqidl    54, 124
Muhammad b. Yahya 215
Muhammad b. Yahya b. Habban 12
Muhammad b. Yunus id Kadlmi 135
Muhammad b. Zayd 277
Muharib 114
Mu>awiyya 35
Mu>ta    297, 326-53, 375
Mujahid    151,230
Mujashi' 434
Mujazziz al-Mudlijl 26
Mujimi' b. Haritha al-Ansari 274
Mukhayriq 50-1
MulSwiyya 23
al-Mundhir 172
al-Mundhir b. 'Amr 98
Mundhir b. al-Zubayr? 97
Muqatil b. tjabban 198
al-Muqawqis 369-70
al-Muraysic 212
Musa 34
Musa Abu SaUma 499Musa b. DiPod 126
Musa b. Ibrahim b. Kathir b. Bashir b. al-Fakith
al-Ansari al-Sulami 61Muss b. Ismail    36,96,282,435Musa b. Uqba    7, 11, 153, 158, 163, 164, 190,
212, 256,300,306, 310, 317, 381, 392, 394,
400,467,488Mosa b. Ya<qBb 62Musa b. Yaslr 59Mas'ab 29
Mus<ab b. al-Miqdam 252
Mus'ab b. TJmayr    19,26-7,44, 45, 46, 47, 62,
64,72Musaddad 60Musiwir al-Warraq 396Musaylima    25,26al-Musayyab 50Mu'tamir 108
al-Mu'tamir b. Sulayman    36,177, 308Mutrif b. Mazin al-Yamam 100Al-Muttalib 123
Al-Muttalib b. Abu Wada<a b. Dubayrat al-Sahml
6
Muzayna 384N
Nablh al-'AzI 59-60al-Nadr 44
Nafi1   66, 103,127,158, 175,212-13Nafi< b. <Abd Manaf b. Wahb b. Hudhayfa b.
Jumah 13Nafi'b.Budaylb. Warqial al-Khuza<l 98NaTl'b.Jubayr 41Nafi'b.Jubayrb.Mufim 395Nairn    260,268Najd 1,98,139,203Najiyya 225Nafch 112,115,117Naslba 47
al-Nasi'i    39, 44,45,54,57,111,124,149, 150,174, 179, 200,202,260,277,332,342, 440Nasr b. Bab 145Nasr b. Hajjaj 295al-Natat 268-9
Nawfal b. 'Abd Allah al-Makhznml 145-6
Naw&l b. 'Abd AHah b. al-Mughlra 157
Nawfal b. MiPawiya al-Dlll 475
Negus    192-5,279, 376
Nistas    87-8 -
Nu'aym b. Malik b. Tha^aba 16
Nu<aym b. Mas<ud    5, 152-4
Nu'aym b. Mas'ud b. 'Amir b. Unayf b. Thalaba
b. Qunfudh b. Hilal b. Khalawa b. Ashja' b.
Rayth b. Ghatafan 152NutmSn    78,81al-Nu5!*^ b. Bashir 348
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Numayk b. <Abd Allah al-Laythl 223
a
Qabisa 492
Qabus b. AbQ ZubySn 255al-Qanms    260,267ai-Qa'nabi 59Qanat    13, 19al-Qara 86
Qarib b. al-Aswad 455-7
aKJasim b. <Abd al-Rahman b. Rati 48
al-Qasim b. Muhammad 160
Qatsda    11,32,37,96,126,196, 197, 485
Qamh b. al-Nu'raan    46, 47
Qatan 83
Qays b. Abu Bazim   36,511
Qays b. Bahr b. Tartf al-Ashjal 105
Qays b. al-Muhsir al-Ya'muri 339
Qays b. Rifa<a 303
QssataJ-iflc 217-22
Qubil 76
Quraysh    2-3, 4-5,7,12,13,15,19,20,21,24,29, 35, 38, 119,314, 317, 354,358,
Qutayba    40, 56,103, 1 SI, 250, 277, 283,369,414
Qutayba b. Said 130Qutnb.Wahb 62Quzman 50
R
al-Rabi<    28,44, 64, 84-92Rata1* 31
Rabl< al-Awwal    82,101,112, 436Rabi'al-Thani 112,307Rabigh 45
Rablh b. Abu Said al-Khudarl 151
Rafi'b.Khadij 20
Rafi1 b. Mu'awiya b. {Ubayd b. Tha<laba
al-Khudariyya al-Khazrajiyya 178al-Rawha' 69Rifa<ab.Qays 303Rifa<a b. Zayd b. Thabit    214Rfl 95
Rubayh b. cAbd al-Rahman b. Abo WaqqSs 32Roma 139Ruqayya    82,121Ruwayfi1 b. Thabit 261
S
al-Sa<b b. Mu<adh 263Sa<b b. Zayd al-Ashhall    510Sabra b. Macbad al-Juhanl 431Sa<d 36
Say b. Bakr 438Sa<db. Ibrahim 45,175Sa^ b. Malik 37
Say b. Mu<adh    43, 44,66,140,142,157,169,
173-86Say b. al-Rabi'    47, 54Say b. Suhayl 87Say b. <Ubada    66, 306, 392Say b. 'Umara 142Say b. "Uthrnan 39Say b. Zayd 19Sadaqab. Yasar 115al-Sayiyya 24al-Safi 416Safin b. (Amr 337Safiyya   21, 58, 80, 265-8,407Safra' 94
Safwan b. Umayya    4-5,12-13,41, 324,418,449
al-Sahar 57
Sahl b. Hanif   31, 65
Sahl b. Fiunayf 65
Sahl b. Say 40
Said 75
Said    89,96
Said b. Abu Hind 406
Said b. Ibrahim 166
Saldb.Jubayr 2,59,63
Said b. Mansur    70, 282
Said al-Maqburt 151,203
Said b. Mln? 133-4
Said b. ai-Musayyab    26,36,44,64,272,376
Said b. Sulayman 284
Said b. Zayd    172, 211
Sakhr b. Harb 13
al-Sakhra    30,31
Salama b. cAbd Allah b. cUmar b. Aba Satama83
Salama b. AbQ Salama 318
Salama b. 'Amr b. al-Akwac al-Aslam! 204
Salama b. Aslam b. IJarts    93, 94
Salih b. Ibrahim b. <Abd al-Rahman b. <Awf 48
Salih b. Kaysan    37, 51, 360
Salim 158
Salkan b. Salama b. Waqsh 8
Saltern b. Aba al-IJuqayq    102, 128,186
SaUam b. Kirkira 260
Salma 172
Salman al-Farisi 137-8
Sayf b. 'Amr 25
Shababa b. Suwar al-Fazarl 233
aI-Sha<bl    56,280
Shaddad b. 'Arid al-jushamj 469-70
Shaddad b. al-Aws 28
al-Sham 363
al-Shammakh 19-20
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Sham mils b. Uthman    64,72, 81Shaqiq 46
Shariq b. <Amr b. Wahb al-Thaqafi 23
Shawwal 11-23,70
Shayba 29
Shayban b. Fartikh 264
Shi<b al'Ajiiz 9
al-Shiqq 268
Shlrawayh 366
Shu<ayb 306
Shu<ayb b. al-Layth 174,258Shu<ba   22,45, 57, 59,61,131,175, 179,245,284
Shu<ba b. al-IIajjaj 171
Shuja'b.Wahb 325,364-5
Siba< b. <Abd al-<Uzza aK3hubshani    23,24
Siba< b. Urfiita al-Ghifarl 124
Siffin 27
Sinan b. Ismail 389
al-Suddl   30,198
Sufyan    5-6, 39, 85
Sufyan al-Thawn 157
Sufyan b. Uyayna 39,62, 65,70,232,426,488Suhayl b. <Aiw 229
al-Suhayll    11,19-20, 51, 56, 58, 118, 268, 269,
295,307,315Suiayn b. <Abd Allah b. <Abd al Rahman b. Zayd
b. al-Khattab 175Sulafa    27,87Sulaym 157Sulayman b. Da'Od 32Sulayman b. Da'ud al-Hashimi 33Sulayman b. Da'ud al-Mahn 271Sulayman b. flarb    250, 266Sulayman b. al-Mughlra    43,44, 59,200, 416Sulayman b. Qays 115Sulayman b. Sard 157Sulayman b. Sayf 175Sulayman b. Suhaym 277Sulayman b. Yasar    23, 25,26Sulayt b. al-Nutman 5al-Suraayf al-Sadusi 482Suwayd b. Nasr 260
T
al-Tabranl 402TS>i 5,6T?if 24Talha    15,36
Talha b. Abu Talha al-cAbdsui 27
Talha b. Khirash b. <Abd al-Rahman b. Khirash b.
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In the Name of God, the Beneficent, the Merciful
FOREWORD
THE interrelationship and interaction of human cultures and civilisations hasmade the contributions of each the common heritage of men in all ages and allplaces. Early Muslim scholars were able to communicate with their Westerncounterparts through contacts made during the Crusades; at Muslim universitiesand centres of learning in Muslim Spain (al-Andalus, or Andalusia) and Sicily towhich many European students went for education; and at the universities andcentres of learning in Europe itself (such as Salemo, Padua, Montpellier, Paris,and Oxford), where Islamic works were taught in Latin translations. Among theMuslim scholars well-known in the centres of learning throughout the worldwere al-Razl (Rhazes), Ibn Sina (Avicenna), Ibn Rushd (Averroes), al Khwarizmland Ibn Khaldun. Muslim scholars such as these and others produced originalworks in many fields. Many of them possessed encyclopaedic knowledge anddistinguished themselves in many disparate fields of knowledge.
In view of this, the Center for Muslim Contribution to Civilization was estab-lished in order to acquaint non-Muslims with the contributions Islam has givento human civilisation as a whole. The Great Books of Islamic Civilization Projectattempts to cover the first 800 years of Islam, or what may be called Islam'sClassical Period. This project aims at making available in English a wide selectionof works representative of Islamic civilisation in all its diversity. It is made upof translations of original Arabic works that were produced in the formativecenturies of Islam, and is meant to serve the needs of a potentially large reader-ship. Not only the specialist and scholar, but the non-specialist with an interestin Islam and its cultural heritage will be able to benefit from the series.Together, the works should serve as a rich source for the study of the early periodsof Islamic thought.
In selecting the books for the series, the Center took into account all majorareas of Islamic intellectual pursuit that could be represented. Thus the seriesincludes works not only on better-known subjects such as law, theology,jurisprudence, history and politics, but also on subjects such as literature, medi-cine, astronomy, optics and geography. The specific criteria, used to selectindividual books, were these: that a book should give a faithful and comprehensiveaccount of its field; and that it should be an authoritative source. The readerthus has at his disposal virtually a whole library of informative and enlighteningworks.
Each book in the series has been translated by a qualified scholar and reviewedby another expert. While the style of one translation will naturally differ fromanother, the translators have endeavoured, to the extent it was possible, to make
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the works accessible to the common reader. As a rule, the use of footnotes hasbeen kept to a minimum, though a more extensive use of them was necessitatedin some cases.
This series is presented in the hope that it will contribute to a greater under-standing in the West of the cultural and intellectual heritage of Islam and willtherefore provide an important means towards greater understanding of today'sworld.
May God Help Us!
Muhammad bin Hamad Al-ThaniChairman of the Board of Trustees
ABOUT THIS SERIES
This series of Arabic works, made available in English translation, represents anoutstanding selection of important Islamic studies in a variety of fields of know-ledge. The works selected for inclusion in this series meet specific criteria. Theyare recognized by Muslim scholars as being early and important in their fields, asworks whose importance is broadly recognized by international scholars, and ashaving had a genuinely significant impact on the development of human culture.
Readers will therefore see that this series includes a variety of works in thepurely Islamic sciences, such as Qur5an, haditk, theology, prophetic traditions(sunna), and jurisprudence ifiqh). Also represented will be books by Muslimscientists on medicine, astronomy, geography, physics, chemistry, horticulture,and other fields.
The work of translating these texts has been entrusted to a group of pro-fessors in the Islamic and Western worlds who are recognized authorities in theirfields. It has been deemed appropriate, in order to ensure accuracy and fluency,that two persons, one with Arabic as his mother tongue and another withEnglish as his mother tongue, should participate together in the translation andrevision of each text.
This series is distinguished from other similar intercultural projects by itsdistinctive objectives and methodology. These works will fill a genuine gap inthe library of human thought. They will prove extremely useful to all those withan interest in Islamic culture, its interaction with Western thought, and itsimpact on culture throughout the world. They will, it is hoped, fulfil an importantrole in enhancing world understanding at a time when there is such evident andurgent need for the development of peaceful coexistence.
This series is published by the Center for Muslim Contribution toCivilization, which serves as a research centre under the patronage of H.H.Sheikh Hamad bin Khalifa al-Thani, Amir of Qatar. It is directed by a Board ofTrustees chaired by H.E. Sheikh Muhammad bin Hamad al-Thani, the formerMinister of Education of Qatar. The Board is comprised of a group ofprominent scholars. These include H.E. Dr Abul-Wafa al-Taftazani*, DeputyRector of Cairo University, and Dr Yusuf al-Qaradhawi, Director of the Siraand Sunna Research Center. At its inception the Center was directed by the lateDr Muhammad Ibrahim Kazim, former Rector of Qatar University, who estab-lished its initial objectives.
The Center was until recently directed by Dr Kamal Nagi, the Foreign CulturalRelations Advisor of the Ministry of Education of Qatar. He was assisted by aBoard comprising a number of academicians of Qatar University, in addition to
* Died 1994, may Allah have mercy on him.
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a consultative committee chaired by Dr Ezzeddin Ibrahim, former Rector of theUniversity of the United Arab Emirates. A further committee acting on behalfof the Center has been the prominent university professors who act under thechairmanship of Dr Raji Rammuny, Professor of Arabic at the University ofMichigan. This committee is charged with making known, in Europe and inAmerica, the books selected for translation, and in selecting and enlisting properlyqualified university professors, orientalists and students of Islamic studies toundertake the work of translation and revision, as well as overseeing the pub-lication process.
CENTER FOR MUSLIMCONTRIBUTION TO CIVILIZATION
Board of Trustees
H.E. Sheikh Muhammad bin Hamad al-ThaniChairman
Members
1. H.Eminence Sheikh al-Azhar, Cairo, Arab Republic of Egypt.
2. Director-General of the Islamic Educational, Scientific and Cultural Organization(ISESCO).
3. Director-General of the Arab League Educational, Cultural and Scientific Organization(ALECSO).
4. H.E. the Minister of Education, State of Qatar.
5. H.E. the Minister of Education, Kuwait.
6. H.E. the Minister of Education, Oman.
7. H.E. the Secretary-General of the Muslim World Association, Saudi Arabia.
8. H.E. Dr Ezzeddin Ibrahim, Cultural Advisor to H.H. the President of the U.A.E.
9. Professor Yusuf al-Qaradawi, Director, Sira and Sunna Research Centre, University of Qatar.
10. Chairman, Arab Historians Union.
11. Professor Cesar Adib Majul, Professor at the American Universities.
Following are the names of the late prominent Muslim figures who (may Allah have mercy uponthem) passed away after they had taken vital roles in the preuminary discussions of the Center'sgoals, work plan and activities. They are:
1. Dr Kamal Naji, former General Supervisor, Center for Muslim Contribution to Civilization,Qatar (7 October 1997).
2. Sheikh Jad al-Haq Ali Jad al-Haq, Sheikh al-Azhar, Cairo, Arab Republic of Egypt.
3. Dr Muhammad Ibrahim Kazim, former Rector, University of Qatar.
4. Sheikh Abdullah bin Ibrahim al-Ansari, former Chairman, Department for the Revival ofIslamic Cultural Heritage, State of Qatar.
5. Muhammad al-Fasi, former Honorary Chairman, Islamic University Rabat,Kingdom of Morocco.
6. Dr Abul-Wafa al-Taftazani, former Deputy Rector, University of Cairo,Arab Republic of Egypt.
7. Senator Mamimatai Tamano, former member of the Philippino Congress andMuslim leader in the Philippines.
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The work at hand in its original Arabic is, in a sense, the product of two minds:the author himself, Abu al-Fida5 Imad al-Din Ismacil b. Uinar b. Kathlr,1 and,to a lesser extent, its editor, Mustafa cAbd al~Wahid. In his introduction to theArabic, cAbd al-Wahid points out that this work is in fact the culmination of asearch for a biography of the Prophet Muhammad to which Ibn Kathlr makesreference in his celebrated exegesis of the Qur°an. There is, however, no extantcopy of any such independent biographical study traceable to Ibn Kathlr. Thatsuch a study did exist is questionable, notwithstanding Ibn Kathir's own allusionthereto. Given the unavailability of this particular work, cAbd al-Wahid offersthe theory that the biography in question is none other than that which appearsin Ibn Kathir's chief work, his opus on history, the al-Bidaya ma al-Nihaya? Heargues that the sira section of the latter work is so comprehensive in its analysisof the life and times of the Prophet Muhammad as to almost obviate the need forany independent study of the same topic. The biography at hand, therefore, is thesame as found in the al-Bidaya. Nevertheless, cAbd al-Wahid must be commendedfor the not inconsiderable task of editing and publishing this particular section asan independent unit, and appropriately titling it al-Sira al-Nabamyya H IbnKathlr,
Ibn Kathir, whose ancestors are said to have been from Iraq, was himselfborn around the year 1313 ce/700 ah in the Boesra district of easternDamascus. He died 74 years later, shordy after suffering a total loss of vision.He counts as his tutors such illustrious personages as the eminent historianShams al-Din al-Dhahabl, the Maliki jurist Abu Musa al-Qarafl, and the cele-brated Damascene polemicist and jurist Ibn Taymiyya al-Harranl.
Ibn Kathir's was an era of the great political and social upheavals that posedmany challenges to the Muslim world at large, and in particular, to its scholars.What with the scourge of the Tartars threatening the very existence of Islam as asocio-political entity from the outside and the sectarian and ethnic strife createdby the Mamluk revolution doing much the same from within, Ibn Kathlr and his
1. According to R. Y. Curtis, Authoritative Interpretation of Classical Islamic Tafsir: CriticalAnalysis of Ibn Kathir's Tafsir al-Qur'an aW-Azim. Unpublished dissertation. (Ann Arbor:University of Michigan, 1989) (21), classical bibliographers have cited Ibn Kathir's name in morethan one way. Al-Dhahabi for instance, in the supplement to his bibliography, Dhayl Tadhkirat al-Huffa?,, gives Ibn Kathir's name as Ismail b. Umar b. Kathir b. Daw b. Kathir b. Zarc. Otherversions have been given, however, such as appears in al-Zirikli's al-AHam (1: 320) and 3Umar RidaKahhak's Mufym al~Mit>allifin (1: 28).
2, According to C. Brockelman in his Geschichte der Arabischen Literatur ii. 49, this historicalwork of Ibn Kathlr is itself based on al-Birzali's chronicle. For more information see also, IbnHadjar al-Asqalani, al-Durar al-Kamina (Cod. Vienna, no. 1172).
XX
THE LIFE OF THE PROPHET MUHAMMAD
colleagues, no doubt, had huge challenges with which to contend. In addition,the unrelenting pestilence and drought that had plagued the Levant and areaseast thereof, made their burden all the more unwieldy. He died in 1387 ce/775AH and lies buried in Damascus next to his master, Ibn Taymiyyah. He wasmourned by his wife Zaynab, the daughter of his teacher, al-Mizzi, who, accordingto some reports, was an accomplished scholar in her own right. She bore him foursons, one of whom succeeded his father to the post of principal of the teachingacademy al-Madrasa al-Salihiyya.3
Ibn Kathlr, true to the pre-eminent tendencies of the academic milieu withinwhich he functioned, brings to his study of the Prophet of Islam the method of themuhaddith, the scholar of hadith traditions, more assiduously than he does that ofthe traditional historian. In doing so, however, he has, I believe, substantiallysucceeded in combining two of the three sources available for the pursuit of thehistorical Muhammad: the hadith literature and the sira; the Qur'an, being thethird such source, features less prominently, if not altogether rarely, in hisstudy. Given the very extensive usage of hadith material in this particular work,a word about the classical nature of such material and its contemporaneousvalidity would be appropriate at this point.
Early historical studies of Muslim society and culture, as A. A. Duri pointsout, "followed broadly two lines that were distinct from each other - that ofhadith, and that of the tribes (i.e. the ayyam anecdotes as narrated by theakhbaris and the rutrat), which is in a sense a continuation of pre-Islamicactivities. "These two lines", he explains, "reflect the two major currents inearly Islamic society — the Islamic and the tribal lines which influenced allaspects of life."4 According to Muslim tradition, the learning and transmissionof the sayings and actions of Muhammad, his tacit approvals and disapprovals ofthe actions of others, and his general behaviour had religious significance secondonly to that of the Qui°an. To that end Muslim scholars began the collection ofsuch data as was related to the Prophet and his era even while he was stillalive. At first, the system of oral retention was popular, but by the middle of thefirst century of the Muslim era, written compilations of hadith traditions beganto appear. By the end of the third quarter of that century, "a pattern was fixedfor the learning and teaching of the hadith which flourished in the second andthird centuries."5 A system of sorts for verifying the authenticity of suchprophetic traditions was allegedly extant from the earliest of times - albeit in a
3. Curtis, 23.
4. Professor Duri's article is in large measure an elucidation of what he calls "the tribal type ofhistory." See in this regard "The Iraq School of History to the Ninth Century", in Historians ofthe Middle East, ed. B. Lewis and P. M. Holt {Oxford University Press, 1962).
5. M. M. Azami, Studies in Early Hadith Literature (Indianapolis: American Trust Publications,1983), 186.
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rather rudimentary manner. That system, however, was neither systematizednor rigorously applied until the advent of the civil wars ifitna), whereuponsources were no longer regarded, prima facie, as trustworthy, but were insteadincreasingly scrutinized to establish authenticity. Thus evolved the elaborateisnad system where every hadith was scrutinized from two perspectives: the text(matn) containing the information transmitted as such, and the chain of trans-mitters {sanad) giving the names of all those responsible for transmitting suchinformation from the Prophet himself.
As indicated earlier, Ibn Kathir's method in this particular work is more thatof the hadith scholars than it is of the historian; al-Bukharl, Muslim and moreso, al-Bayhaql, Ahmad b. Hanbal, and Abu Nu'aym thus feature more promi-nently as sources for his biography than do historians such as Ibn Ishaq, IbnHisham or al-~Tabaii. But, as cAbd al-Wahid rightly points out, Ibn Kathir, onoccasion, is not averse to using some rather obscure historical works, some eventhat are no longer extant: the rare historical tractate of Musa b. Uqba, and theal-Rawd al-Anf of al-Suhayli are examples thereof.
True to tradition, if not quite on the same scale as, for instance, Ibn Hisham,are Ibn Kathir's copious citations of poetry, almost all of which seem to have beentaken from Muhammad b. Ishaq's biography of the Prophet. The poems deal witha variety of themes and styles: there is, for instance, the unmistakable sarcasm ofKa'-ab b. Zuhayr as reflected in his lampooning of the Prophet, followed by hissubsequent retraction and apology as in the much celebrated poem, Banat Sucad;there is also the occasional celebration of pre-Islamic Arabian chivalry, as in thehaunting ode of Abu al-Bakhtarl b. Hisham, when he speaks so movingly of hisvirtual self-immolation for the love of a friend. Then, of course, there are theevocative panegyrics of Hassan b. Thabit in defence of Islam, its Prophet, andhis Companions.
Ibn Kathir, oddly enough for someone who has plumbed the depths of hadithmethodology, frequently paraphrases, not just the many references to scholarssuch as Ibn Ishaq, but also, at times, the very hadith material he so often quotes.He thus takes almost the same liberties with such material as he does withworks on history, and the reader, particularly of the Arabic text, sometimessearches in vain for all but the gist of the traditions that he ascribes to, say, thesahih of Bukhari or that of Muslim. cAbd al-Wahid offers two possible reasonsfor this anomaly; the one I believe to be somewhat more plausible than theother. It may well be, he suggests, that Ibn Kathir was simply quoting frommemory, seeing no need for any further textual verification, or it may also bethat he is, in fact, using sources unavailable to us today. This latter hypothesisis, I believe, somewhat unconvincing for it requires, amongst other things, thatIbn Kathir possessed not one, but an entire set of hadith works unique to hislibrary alone!
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The text itself suffers from a singular lack of the literary cadence that makesthe historical works of al-Tabarl, for instance, more of a pleasure to read. Thisseems to result from Ibn Kathir's efforts to present an authentic description ofthe life and times of the Prophet of Islam, and to submit such data as is found inthe popular biographical works to the scrutiny of hadith literature. The flow ofhis text is, without question, a casualty of this exercise. But, as has been pointedout by a scholar of the Bible, "If we read biblical narrative (or in this case the siramaterial) as a story, we abandon its historical truth. If we read it as literature, wewill often find literary art in it, but this art takes us further from truth."6 Notthat the method of Ibn Kathir is altogether without its redeeming features: itcertainly provides useful information to scholars, particularly those of the tradi-tional schools, who would prefer to have the classical sources for sira studiesclose at hand.
The contents of works such as Ibn Kathir's sira are today regarded by manyscholars of Islam as largely proto-historical, focusing, that is, on an era whosesource documentation falls short of contemporary historiographical standards.It is, some say, the stuff of myth and legend, entwined in places with real his-torical data. For modern historians of Islam and the Middle East such asMaxime Rodinson, Patricia Crone et al., sira material contains, in the firstinstance, virtually "nothing of which we can say for certain that it incontestablydates back to the time of the Prophet".7 And so, "when doing research aboutthe life and work of the Prophet Muhammad", Rudi Paret warns, "we on prin-ciple distrust the traditional statement and explanation of facts given by latergenerations, in so far as they cannot be verified by internal evidence or in someother way." 8
In addition, the work at hand may be seen by some to be no more than theproduct of one who had a variety of interests in the topic: one who was, at oneand the same time, a historian, a scribe of "sacred biography", and also a devotee;the results of an endeavour such as Ibn Kathir's, therefore, risk being perceivedas less than the product of dispassionate scholarship.9
This critical approach to Islamic historiography emerged gradually in the18th and 19th centuries. It was, understandably, only a matter of time beforeAlbert Schweitzer's "quest of the historical Christ" would be appropriated by
6. See Robin L. Fox, The Unauthorized Version: Truth and Fiction in the Bible (New York:Alfred A. Knopf, 1992).
7. This particular statement appears in the introduction to Maxime Rodinson's own biographyof the Prophet. See Maxime Rodinson, Mohammed. Trans. Anne Carter (London, 1971).
8. For the full text of this article see R. Paret, "Recent European Research on the Life andWork of Prophet Muhammad, Journal of the Pakistan Historical Society, Karachi, 19S8.
9. See in this regard G. D. Newby, The Making of the Last Prophet: A Reconstruction of theEarliest Biography of Muhammad (Columbia: University of Southern California Press, 1989).
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scholars of Islamic history in their search of the demythologized Muhammad;after all, this kind of appropriation of the analytical tools indigenous to studies ofChristianity for the unravelling of the Islamic historical experience has becomealmost a convention in Islamic and Middle Eastern studies. Yet the entireprocess is, I believe, fraught with questionable hypotheses, broad generalizationsand a certain disregard for the spatio-temporal factors that shape ostensibly sim-ilar events. The application of New Testament heuristic tools such as Form andRedaction criticism to the corpus of information pertaining to the sira seems tobetray a casual disregard for the Sitz im Leben of that very corpus. The life andwork of Jesus is clearly different from that of Muhammad; the former's mission- if it can be described as such - is, for example, singularly devoid of the politicaland socio-economic objectives that informed that of the latter. It is, therefore,hardly surprising, as F. E. Peters in his recent article "The Quest of theHistorical Muhammad" points out, that "even though a great deal of effort hasbeen invested in research into the life and times of Muhammad, the results donot seem at all comparable to those achieved in research on Jesus, and the reasonsare not at all clear."10
Ever since Gustav Weil presented his Mohammad der Prophet, sein Leben andseine Lehre in 1843, scholars have endeavoured to unravel the historicalMuhammad using a variety of tools and strategems. Initially the materialoffered by Muslim historians such as Ibn Ishaq, Ibn Hisham and more, import-antly, al-Tabarl was used almost unquestioningly by Christian scholars who, asHolt characterizes them, belonged mainly to "holy orders".11 Their primarypurpose, it would seem, was to provide a spirited defence of Christian theologyand dogma against the claims of Islam and its adherents. The polemics thatensued were, in the main, reflective of the attitude that there was "not anyrational inducement in all (that Muslims) believe or practice; insomuch thatcommon sense must be discarded in order to embrace their system."12 As forMuhammad, he was for many in that era "so coarse and barbarous an imposter,that there is not a man, who does not or cannot perceive plainly his cheatingand corruption."13 Humphrey Prideaux, the 17th-century lecturer in Hebrewat Oxford, captured rather succinctly the disposition of scholars vis-d-vis thestudy of Muhammad, in the rather long-winded title of his work, The truenature of imposture fully display'd in the life ofMahomet. With a discourse annex'd
10. F. E. Peters, "The Quest of the Historical Muhammad", in International Journal ofMiddleEast Studies 23 (1991), 291-315.
11. See P. M. Holt, "The Treatment of Arab Historians by Prideaux, Ockley, and Sale," inHistorians of the Middle East, ed. B. Lewis and P. M. Holt (Oxford University Press, 1962),290-302.
12. Ibid., 300.
13. Ibid., 300.
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for the vindication of Christianity from this charge. Offered to the consideration ofthe Deists of the present age.14 Later Simon Ockley, the somewhat less acerbicand brusque vicar of Swavesey in Cambridgeshire, authored The History of theSaracens, a "much more solid contribution to historical knowledge" as Holtputs it, but one that nonetheless did "not fail to follow common form bystigmatizing Muhammad in his first line, as 'the great Imposter' and thendescribing the Arab conquests as 'that grievous calamity'."15 The liberalism thatswept across Europe in the 18th century helped create a relatively less hostileattitude among European scholars towards Islam and its leader. We thusfind during that era scholars such as Henri de Boulainvillier emerging.Boulainvillier, his theological affinities notwithstanding, assumed a decidedlymore conciliatory tone in his biography of Muhammad, La vie de Mahomet. Forhim, Christianity is undoubtedly superior to Islam but he is, none the less,quite charitable in his evaluation of his subject, and says: "With respect to theessential doctrines of religion, all that (Muhammad) has laid down is true; buthe has not laid down all that is true; and that is the whole difference betweenour religion and his."16
The quest itself began in earnest in the writings of the Belgian Jesuit, HenriLammens. Whereas Theodor Noeldeke, prior to him, had largely failed in hisattempts to unravel "the historical person of Muhammad", Lammens ploddedon, and succeeded to some extent, in demonstrating "the possibility of the criti-ical analysis of the sira". Lammens' efforts, however, were directed, not at abiographical study of Muhammad per se, but rather on the search for the secretof his personal appeal and the rapid expansion of his message. "Muhammad tohim, was a historical problem as well as a symbol of Islam's obstinacy and insen-sitiveness to the missionary influence."17
Lammens also happened to be among the first to argue, with some conviction,that the hadith traditions as well as the stra material on the Prophet are, on thewhole, fictitious. This inaugurated a new perspective on Islamic history: theemphasis shifted from a critique of the actors in that history to the questioningof the source material itself.
In the 19th century, the Hungarian scholar Ignaz Goldziher concluded thatmuch of the hadith material was but a "pious fraud . . . invoked by every group(in early Islam) for every idea it evolved;. . . through solid chains (isnad) of tra-dition, all such matters acquired an unbroken tie to the 'Companions' who hadheard those pronouncements and statutes from the Prophet or had seen him act
14. Ibid, 291.
15. Ibid, 311.
16. P. M. Holt, The Treatment of Arab History, 300.
17. K. S. Salibi, "Islam and Syria in the Writings of Henri Lammens", in Historians of theMiddle East, ed. B. Lewis and P. M. Holt (Oxford University Press, 1962), 330-342.
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in pertinent ways."18 Later Professor J. Schacht further explored the foregoinghypotheses by subjecting the isnad of a few legal traditions to an exhaustivescrutiny. He concluded that "hardly any of these traditions, as far as matters ofreligious law are concerned, can be considered authentic; they were put into cir-culation . . . from the first half of the second century onwards."19 From thisothers were quick to extrapolate that even the biographical material is fraudu-lent. Crone thus states: "that the bulk of the sira . . . consists of second centuryhadiths has not been disputed by any historian, and this point may be taken asconceded."20
Not all Western scholars, however were as eager to jettison the classicalmaterial. W, M. Watt, writing in his Muhammad at Mecca, is clearly morereluctant than Crone, for example, to reject out of hand all such material, simplyon the strength of Schacht's conclusion. He thus maintains that "In the legalsphere there may have been some sheer invention of traditions, it would seem.But in the historical sphere, in so far as the two may be separated, and apartfrom some exceptional cases, the nearest to such invention in the best earlyhistorians appears to be a 'tendential shaping' of the material.. ."21
It must be remembered, however, that traditional Muslim scholars display littleawareness of the foregoing conundrum. The classical methodology of hadithcriticism as practised by early Muslim scholars, with its close scrutiny of the isnadand the mutun of prophetic traditions, has, in the main, not been discredited, oreven questioned, by Muslim scholars. If anything, that methodology has todaybeen given a new lease of life by scholars such as Nasir al-Dln al-Albani, who, forexample, regard the re-evaluation of the early sources as integral to what they callthe Islamic renaissance (al-Nahda al-Islamiyyd). Such a renaissance, AlbanI argues,will fall far short of its goals, without a thoroughgoing purge of what remains ofthe spurious material that had crept into hadith and sira works during the turbu-lent epoch of early Islamic history.22 He thus set himself the task of appraisingscholars and the Muslim laity alike to those traditions that were deemed spuriousby the regimen of classical hadith studies. His findings, which were first publishedunder the tide "al-Ahadith al-Da'ifah wa al-MawduW in a weekly column inthe magazine al-Tamaddun al-Islami, now comprise a multi-volume work,appropriately titled Silsilah al-Ahadith al-DaHfah wa al-MawdifahP
18. See Goldziher's chapter on the development of the law in Islam in Introduction to IslamicLaw and Theology, (Princeton: Princeton University Press, 1981).
19. J. Schacht, The Origins ofMuhammadan Jurisprudence (Oxford University Press, 1959).
20. Crone, Slaves on Horses, 14-15.
21. W. G. Watt, Muhammad at Mecca (Oxford Univesity Press, 1953), xiii.
22. M. N. Al-Albani, Silsilah al-Ahadith al-Da'ifak wa al-MawdW-ah. Vol. i. Damascus?:Manshurat al-Maktab al-Islami, 1376 h.
23. Ibid., 6.
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Clearly not all contemporary scholars are as eager as Schacht et al. to ring thedeath knell on hadith literature as a tool for unravelling early Islamic history.Azami for one, in his studies on early hadith literature has attempted to showthat hadith literature is indeed the richest source for the investigation of that era,for it provides, among other things, material for the understanding of the legal,cultural and religious ideas of those early centuries. He maintains that thetheories of Margoliouth, Goldziher and more recently, Schacht can no longer beincontestably accepted given the recent discoveries of manuscripts or research.According to him:
"In the period referred to, works on the biography of the Prophet and on otherhistorical topics were in a very advanced stage. We find that work on the biographyof the Prophet was begun by the Companions. cAbd Allah b. cAmr b. al-cAsrecorded many historical events. It is possible still to trace his work in the ahadtthnarrated by cAmr b. Shu'ayb (d. 118 ah) as he utilized his great grandfather cAbdAllah b. (Amr's books, ^rwah (d. 93 AH) in his biography of the Prophet nameshis authority and most probably he had obtained the information in writing.There are works mentioned here and there on a single topic of the Sirah, e.g.Memorandum on the Servants of the Prophet, a book on the ambassadors of theProphet to different rulers and chieftains with their negotiations. There arereferences to the collections of the Prophet's letters in a very early period."24
But it is, in fact, these very sources that Azami cites that have, through the useof contemporary literary and hermeneutical tools, been relegated to no morethan "the rubble of early Muslim history". For Patricia Crone therefore, the"inertia" of material such as appears heretofore "comes across very strongly inmodern scholarship on the first two centuries of Islam."25 "The bulk of it", sheargues, "has an alarming tendency to degenerate into mere rearrangements ofthe same old canon - Muslim chronicles in modern languages and graced withmodern titles." 26
Others, such as Juynboll, have strived to arrive at the inevitable solution inter-mediate, "a conceivable position that could be taken between the two points ofview represented respectively by Muslim and Western scholarship."27 For himtherefore, the hadith traditions "taken as a whole" do provide a fairly reliablerendition of early Islamic history, and "a judiciously and cautiously formulatedoverall view of what all those early reports . . . collectively point to, may in alllikelihood be taken to be not very far from the truth of'what really happened'."28
24. Azami, Early Hadith, 7—8.
25. See in this regard the introduction to her work, Slaves on Horses: The Evolution of theIslamic Polity. (Cambridge University Press, 1980).
26. Ibid., 13.
27. See G. H. A. Juynboll, Muslim Tradition: Studies in chronology, provenance and authorship ofearly hadith. (Cambridge University Press, 1983), I.
28. Ibid., 7.
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Finally, the true value of this particular work probably resides outside thecontext of the foregoing academic debate, for as Gadamer explains in Truth andMethod^ "The meaning of a literary work is never exhausted by the intentionsof its author; as the work passes from one cultural or historical context toanother, new meanings may be culled from it which were perhaps never antici-pated by its author or contemporary audience."30
Muneer FareedReviewer of Volumes II—IV
29. H. G. Gadamer, Truth and Method (London, 1975).
30. This is in fact an interpretation of Gadamer's thoughts as espoused by T. Eagleton in hisstudy, Literary Theory: An Introduction (Minneapolis: University of Minnesota Press, 1983), 71.
TRANSLATOR'S PREFACE
As has often been observed, translation is impossible, since the associations andemotive content of words in one language and culture differ from those of allothers. Attempts at translation, therefore, inevitably represent strivings forcompromise. While accuracy and precision are prime objectives, the ultimatelynecessary requirements for clarity and comprehension in the host language mayrequire simplification or even omission from the original text. The dilemmasinherent in these conflicting objectives are at times irreconcilable, and this isparticularly true when one is dealing, as here, with languages and cultures so farremoved as ancient Arabic and modern English. This translation, composed ineveryday, contemporary English, gives no impression of the ubiquitous rarities,oddities and archaisms of vocabulary and syntax that make the originalextremely challenging to comprehend. It is hoped, of course, that the innumer-able compromises that this translation represents will be accepted as good-faithattempts to convey the spirit and purpose of the original in a form that readers ofEnglish will not find impossibly daunting.
In some instances Ibn Kathir repeats anecdotal ahadith with differing chainsof authority that are almost identical in content; often, as will be seen, theaccounts differ in only very few of their words and these are typically vocabularyrarities. While such variations between accounts may seem of scant interest tothe Western reader, they have nevertheless been left complete and intact in thistranslation. Including them in full, as in the original work, gives a strong impres-sion of the care with which these anecdotes have been handed down and theimpression of their likely authenticity is therefore enhanced. This seems espe-cially the case where the discrepancies involve vocabulary rarities that aresynonymous. It seems that it would be just such words that would have beensubjected to dispute, change or loss from memory.
Ibn Kathlr's objective was to appear authoritative and discriminating in hischoices of inclusion and discussion of specific ahadith; to him the listing of allthe names of his authorities and his comments on their reputations was an essen-tial component of this lectures. The give-and-take of oral lecturing — of whichthis work is essentially a record - would have enabled immediate verbalclarification. Our English text, in contrast, has to stand by itself, and to presentan inherent and visible logic and clarity; it must also give some impression of thereliability of the Arabic text that is indicated by its complexity, and by the carewith which the names of quoted sources are given and at times evaluated.
A perpetual challenge in presenting this text has therefore been to leave theessential narratives clear and succinct while including yet simplifying the lines ofauthority on which their authenticity is based. The names of authorities quoted
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have been included in full, since their identities were of prime importance forthe initial 'readership' of this work as well as to students and researchers today.However, the exact nature and relative value of the means of transmission fromauthority to authority and the suggestions implied of Ibn Kathlr's preference forcertain sources over others, have not been conveyed with exactitude, since com-mon English vocabulary is unable to convey some of the subtleties of the Arabictechnical terms employed for this purpose. The essential completeness of theoriginal text in this translation does, however, enable serious students of earlyIslamic materials to bring their own differentiation to bear by their knowledge ofthe reputations of the persons quoted.
Certain words common in this text - such as Abu and surat — change in theirform in Arabic to accord with basic grammatical rules. Here, however, to avoidconfusion for those readers who do not know Arabic, they have been left in theform in which they are most commonly met. Initial hamza, moreover, has beenomitted. Since early Arabic manuscripts, like the Arabic printed version of thistext, are devoid of quotation marks, the identity of the narrator is sometimesunclear. Similarly, it is occasionally difficult to discern whether comments at theend of an account are those of the transmitting authority or of Ibn Kathir him-self. Footnotes referring to these and similar textual difficulties have been keptto a minimum, while brief parenthetical explanatory comments have sometimesbeen inserted to aid the general reader.
Discriminating and knowledgeable readers and reviewers will no doubt finddiscrepancies and perhaps inaccuracies in this lengthy and demanding text,especially in the extensive poems quoted. For these the translator - and hisreviewers, text editors and typesetters - apologize. But since this work offersintimate details not elsewhere available in English about Arabian history and theinspiration and leadership of Islam in its earliest formative period, it would seemunsatisfactory to leave it in a language and form accessible only to a small coterieof scholars. The evident religious historical and philosophical interest of thistext suggests that all those associated with its production may properly takerefuge and find consolation from criticism in the knowledge that 'to err ishuman'. To attempt the impossible, moreover, while perhaps foolhardy, issurely more laudable than to make no attempt at all.
Trevor Le GassickAnn Arbor, 2000
VOLUME IV
THE YEAR 9 AH.
An Account of the Expedition to Tabuk in Rajab of 9 AH.
God Almighty stated, "O you who believe, the polytheists are nothing butunclean; and so they shall not come near the Sacred Mosque after this year. Ifyou should fear poverty, (then remember that) God will enrich you from Hisbounty, if He so wishes. God is Omniscient, Wise. Battle against those who donot believe in God or in the Last Day, who do not prohibit what God and HisMessenger prohibited and who do not follow the religion of the truth. (Battleagainst) those to whom the (Holy) Book was brought until they pay the jizyatax 'anyadin,1 'being in a state of submission'" {surat al-Tawba, (or al-Bara'a);IX, v.28-29).
It is related from Ibn cAbbas, Mujahid, ^krima, Sa^d b. Jubayr, Qatada,al-Dahhak and others that when God Almighty decreed that the polytheistsshould be prevented from approaching the Sacred Mosque, whether in thepilgrimage or at other times, that Quraysh said they would be deprived of thecommercial activity that took place during the pilgrimage, and that they wouldtherefore suffer financial loss. And so God compensated them for that by orderingthem to battle the people of the scriptures so that they either accepted Islam orpaid the jizya tax ^anyadin, "being in a state of submission".
I comment that the Messenger of God (S AAS) therefore decided to battle theByzantines. This was because they were the people nearest to him and thosemost appropriate to invite to the truth because of their proximity to Islam and tothose who believed in it. God Almighty had stated, "O you who believe, fightthose unbelievers who are near you. Let them see severity in you; and know thatGod is with those who are pious" {surat al-Tawba (or al-Bara'a); IX, v. 123).
When the Messenger of God (SAAS) determined to send an expeditionagainst the Byzantines - this being the time of the battle of Tabuk - it was at aperiod of extreme heat and discomfort. He explained the expedition to peopleand invited the bedouin tribes around him to go forth with him and a large forceof, as we shall see, some 30,000 men did join him. Others, however, held back,and God criticized those who were hypocritical and neglectful. He expressedHis extreme displeasure and censure to them and brought them great disgrace,giving revelation of verses for recitation about them. It was in surat al-Tawba
1. '■an yadin, lit. "from a hand", has been variously interpreted as "in acknowledgement ofYour power", or "obediently", or "with ready money".
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IX (or al-BarWa) that He made clear reference to them- we explained this at lengthin our Tafsir {Exegesis). He ordered the Muslims to go forth no matter how,saying, "Proceed forth, whether light or heavy, and put your possessions andyour persons vigorously to work in God's cause. That is best for you, if you butknow it. Had it been an objective close by and a short journey, they would havefollowed you. But the long journey was too far for them. (Yet) they will swearby God, 'Had we been able, we would have departed with you!' They destroythemselves; God knows that they are liars!" {surat al-Tawba; IX, v.41, 2) andother verses follow these.
The Almighty went on to state, "It was not for the believers to proceed forthall together. Why then should not a group from every party among them go forthto seek expertise in the faith and to warn their people when they return to them,so that they may be on their guard?" {surat al-Tawba: IX, v.122). It is said bysome that this verse abrogates the former; others say not. God knows best.
Ibn Ishaq stated, "Thereafter the Messenger of God (SAAS) remained inMedina between the months of Dhu al-Hijja and Rajab - of year 9 AH that is- and then ordered the men to prepare for an expedition against the Byzantines.
"Al-Zuhri, Yazld b. Ruman, cAbd Allah b. Abu Bakr, cAsim b. cUmar b.Qatada and others of our scholars relate as follows of what was told themconcerning the expedition to Tabuk; some give information not presented byothers.
"The Messenger of God (SAAS) ordered his men to make an expeditionagainst the Byzantines. This was at a time when there was considerable sufferingfrom poverty, extreme heat and drought. The fruit was now ripe and peoplewanted to enjoy it in the shade; they hated the idea of leaving right away atthat season.
"The Messenger of God (SAAS) rarely went forth on an expedition withoutdisguising its purpose. The expedition to Tabuk, however, he explained fullybecause of the great distance, the severity of the season and the large size of theenemy force he intended to battle; he gave this explanation so that his men couldmake proper preparations. He ordered them to ready their equipment, tellingthem he was going to attack the Byzantines.
"The Messenger of God (SAAS), while readying his own equipment, askedJadd b. Qays, a man of Banu Salama, 'Jadd, would you like now to attack thebanu asfar, the "yellow skins"?" He replied, 'Messenger of God, do excuse meand not tempt me; I swear by God, my people well know there's not a man moreattracted to women than myself. I fear that if I saw the banu asfar women, I'd notbe able to restrain myself!'
"The Messenger of God (SAAS) turned away from him, saying, 'I excuse youthen'.
2.   An epithet referring to the light skin coloration of the Byzantines.
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"It was about Jadd that God revealed the verse, 'Among them are those whowill say, "Do not tempt me!". But they have already fallen to temptation. Hellencompasses those who disbelieve' {surat al-Tawba; IX, v.29).
"The hypocrites told one another, 'Don't go forth in the heat'. They did thisto avoid the warfare and doubting the truth and discrediting the Messenger ofGod (SAAS). And so God revealed about them, 'They say, "Don't go forthin the heat!" Say: "The heat of the fires of hell is more severe!" If only theyunderstood! Let them laugh a little and weep a lot for the punishment they haveearned'" {surat al-Tawba; IX, v.81).
Ibn Hisham stated, "A reliable source quoted someone as quoting Muhammadb. Talha b. *Abd al-Rahman, from Ishaq b. Ibrahim b. <Abd Allah b. Haritha, fromhis father, who quoted his father as saying, 'The Messenger of God (SAAS) wasinformed that some hypocrites were meeting in the home of Suwaylim the Jew— his dwelling being at Jasum - and that they were dissuading people fromaccompanying the Messenger of God (SAAS) on his expedition to Tabuk. Thelatter then dispatched Talha b. ^bayd Allah and some men with orders toburn down Suwaylim's house about them. Talha did this. Al-Dahhak b. Khalifajumped down from the roof of the house, breaking his leg. His companionsleaped down too, but escaped. Al-Dahhak spoke the following verses about this:
"By God's house, Muhammad's fire almost burnedal-Dahhak and Ibn Ubayriq!
Having climbed atop Suwaylim's house, I crawled away ona broken leg and an elbow.
Greetings to you! I'll not do the same again. I amafraid; he whom fire encompasses is burned."'"
Ibn Ishaq continued, "The Messenger of God (SAAS) made energetic prepara-tions for his trip, ordering the men to get ready quickly. He urged the wealthyto provide funds and mounts for God's cause. Some of them did so and thusstored away (later reward) for themselves. TJthman b. cAffan made a greateroutlay than anyone had done."
Ibn Hisham stated, "Someone I trust related to me that cUthman paid out1,000 dinars for the army going on the al-Hisra expedition to Tabuk. TheMessenger of God (SAAS) stated, 'O God be pleased with cUthman, for I ampleased with him.'"
Imam Ahmad stated that Harun b. Macruf related to him, quoting Damrab. Shawdhab, from cAbd Allah b. al-Qasim, from Kaththa, the freed-men of(Abd al-Rahman b. Samra, who said, "^thman b, cAffan took 1,000 dinars to theMessenger of God (SAAS) in his clothing when the latter was preparing thearmy for the al-Hisra expedition. He poured out the money into the lap of theProphet (SAAS), who began turning the coins over in his hand, saying, 'cAffan'sson can do no wrong, after what he has done today!'"
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Al-Tirmidhl related this from Muhammad b. Ismail, from al-Hasan b. Waqic,from Damra. He categorized it as hasan gharib, "good but unilateral".
cAbd Allah b. Ahmad stated, in his father's hadith collection, "Abu Musaal-cAnazi related to me, quoting cAbd al-Samad b. cAbd al-Warith, quoting Sakinb. al~Mughlra, quoting al-Walid b. Abu Hisham, from Farqad Abu Talha, fromcAbd al-Rahman b. Khabbab al-Sulami, who said, 'The Prophet (SAAS) madean address urging support for the army for the al-^usra expedition and cUthmanb. fAffan said, "I take responsibility for providing 100 baggage camels with theirsaddle blankets and pack-saddles." He (the Prophet (SAAS)) then came downone step on the minbar, the pulpit, and again urged support. At this Uthmansaid, "I take responsibility for another 100 baggage camels complete with theirblankets and pack-saddles."'"
cAbd al-Rahman b. Khabbab al-Sulami went on, "I then saw the Messengerof God (SAAS) use his hand to speak with, moving it thus." And Abu Musaal-cAnazi stated that cAbd al-Samad put out his hand and moved it as though indelight (and saying), "For what he has done, cUthman has no more responsibilityhereafter."
Al-Tirmidhi related this from Muhammad b. Bashshar, from Abu Da'udal-Tayalisi, from Sakan b. al-Mughira Abu Muhammad, the freed-man of^thman's family. Al-Tirmidhl categorized the hadith as gharib min hadhaal-wajh, "unique from this line".
Al-Bayhaqi related it through 'Amd b. Marzuq, from Sakan b. al-Mughira.He said it happened three times and that ^Jthman took responsibility forproviding 300 baggage camels with their blankets and saddles.
cAbd al-Rahman stated, "I witnessed the Messenger of God (SAAS) say whilehe was upon the minbar, '"TJthman did no wrong after this'. Or he may havesaid, .. . 'after today'."
Abu Da'ud al-Tayalisi stated, "Abu cAwana related to us, from Husayn b.cAbd al-Rahman, from (Amr b. Jawan, from al-Ahnaf b. Qays, who said, 'I heardtUthman b. 'Affan say to Sa^ b. Abu Waqqas, cAll, al-Zubayr and Talha, "Iadjure you by God to say whether you know that the Messenger of God (SAAS)stated, 'Whoever equipped the army for the al-^nsra expedition has been forgivenby God', and that I equipped them so that they did not lack so much as a halteror a headband?" They responded, "Yes, indeed, by God!'""
Al-Nasa'i related this from a hadith of Husayn.
THOSE WHO WEPT AND ALSO THOSE WHO MADE EXCUSESTO REMAIN BEHIND.
God Almighty stated, "And when a chapter (of the Qui°an) is revealed saying,'Believe in God and strive along with His Messenger', those among them ofample means seek your permission (to remain) saying, 'Leave us behind withthose who remain.' They are pleased to be with those who stay back; their hearts
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have been sealed over, and they do not comprehend. However, the Messengerand those who believe with him dedicate fully their property and themselves.These persons shall have the benefits, and it is they who shall succeed. God hasprepared for them gardens beneath which rivers flow; they shall rest therein foreternity. That is the great success. Then the excuse-makers from among thebedouin came seeking permission (to stay behind) and those who denied theveracity of God and His Messenger also stayed. Those of them who disbelievedshall suffer painful punishment. There shall be no blame for the weak and thesick or those without the means to expend, provided that they are sincere withGod and His Messenger; there is no cause to blame those who do good. And Godis Forgiving and Beneficent. Nor is there blame upon those who, coming to youfor mounts, have you tell them, 'I have nothing on which to transport you', withthe result that they turn away, their eyes welling tears of regret that they donot have the means to expend. Cause for blame rests with those who seek yourpermission to stay back even though they are wealthy, preferring to be with thosewho remain behind. God has placed a seal over their hearts, and they do notknow" (silrat al-Tawba; IX,v. 86-93).
We have provided sufficient interpretation of this in our Tafsir {Exegesis); andto God is due all praise and credit.
What is referred to here is those who wept when they came to the Messengerof God (SAAS) to provide them transportation to accompany him on thisexpedition of his but found him without mounts for them. They then retiredweeping, sad at their inability to participate in, or contribute to, the fighting forGod's cause.
Ibn Ishaq stated, "These totalled seven persons, consisting of ansar and others.Of Banu {Amr b. cAwf there were: Salim b. <Umayr; Ulba b. Zayd, brother ofBanu Haritha; Abu Layla cAbd al-Rahman b. KaHj, brother of Banu Mazin b.aLNajjar; cAmr b. aLHumam b. al-Jumuh, brother of Banu Salama; cAbd Allahb. al-Mughaffal al-Muzanl. Some maintain that this last-mentioned was cAbdAllah b. (Amr aLMuzam. (They also include) HaramI b. <Abd Allah, brother ofBanu Waqif and Irbad b. Sariya al-Fazzari.
Ibn Ishaq went on, "I have been told that Ibn Yamin b. cUmayr b. Ka'bal-Nadrl met Abu Layla and (Abd Allah b. Mughaffal who were both weeping.Ibn Yamin asked them, 'What is making you weep?' They replied, 'We havebeen to the Messenger of God (SAAS) to provide us mounts but he had none tocarry us. And we lack the means to proceed out with him.' So he (Ibn Yamin)gave them a water-transport camel he owned and they saddled it. He alsoprovided them with some dates and so they proceeded forth with the Prophet(SAAS)."
Yunus b. Bukayr added the following from Ibn Ishaq, "'Ulba b. Zayd wentoutside at night, spending that part of it in prayer that God wished. He thenwept and said, 'O God, You have ordered to battle and inspired enthusiasm for
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it, but then not provided me with the means for it, not given to Your Messengera mount to transport me. I wish to donate to all Muslims (the compensationI received for) whatever wrongs may have befallen me, whether in money, inbodily harm or in honour,'
"Next morning he arose with the rest and the Messenger of God (SAAS)asked, 'Where is he who spent the night making donation?' No one got up. Henext said, 'Let the man who made the donation get up now.' He (^Iba) thenwent over to him and told him and the Messenger of God (SAAS) said, 'Rejoice!By Him in whose hand is my soul, you have been inscribed among those havingmade a zakat donation that is found acceptable (by God)!'"
At this point the hafiz al-Bayhaql gave the hadtth of Abu Musa al-Ash^ri, stating,"Abu cAbd Allah al-hafiz related to us, quoting Abu al-cAbbas Muhammad b.Yacqub, quoting Ahmad b. (Abd al-Hamid al-Mazini, quoting Abu Usama, fromBurayd, from Abu Burda, from Abu Musa, who said, 'My companions sent meto the Messenger of God (SAAS), to ask him for mounts for them to accompanyhim with the army for the al-hisra expedition to Tabuk. I said, "Prophet of God,my companions have sent me to you to provide them mounts." He replied, "ByGod, I won't mount you on anything." I had happened to go to him, withoutrealizing it, when he was in an angry mood.
"'So I left, sad that the Messenger of God (SAAS) had rejected me andfearful that he bore me some ill-will. When I returned to my friends, I told themwhat he had said. Very soon after that, I heard Bilal calling out, "Where is cAbdAllah b. Qays?" When I responded, he said, "Make answer to the Messenger ofGod (SAAS) who is calling for you." When I went to the Messenger of God(SAAS) he said, "Take these two camels tied together, and these two and thesetwo." He was referring to six baggage camels he had just bought from Sa^. Thenhe said, "Take these to your companions and say, 'God' (or 'the Messenger ofGod') 'will mount you upon these'."
"'So (I went to them and) I said, "The Messenger of God (SAAS) mountsyou upon these. But, I swear by God, I'll not allow you this until some of youaccompany me to someone who heard what the Messenger of God (SAAS) saidwhen I asked him on your behalf and how he at first refused, then later gavethem to me. I don't want you to think I reported to you something he did notsay." They replied, "By God, we consider you entirely credible; but we'll dowhatever you wish."'
"Abu Musa then left with a group of them and they went to those who hadheard what the Messenger of God (SAAS) had said - how he had at first refusedand then had given to them. They confirmed to them exactly what Abu Musahad said."
Both al-Bukhari and Muslim gave this from Abu Kurayb, from Abu Usama.In one account of theirs they both quote Abu Musa as saying, "I went to theMessenger of God (SAAS) along with a group of Ash'aris to provide us mounts
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and he replied, 'I swear by God, I'll not give you mounts; I have none on whichto transport you.'"
He went on, "Some camels taken as booty were then brought to him, and heordered that we be given six young ones. We took them, but then we said, 'Wecaused the Messenger of God (SAAS) to break his oath, and God will not blessus.' So we went back to him and told him this. He replied, 'It is not I who gaveyou mounts; it is God who did so.' He then said, 'I swear by God, if God willsit, I will never swear an oath then find that its opposite is better without thennullifying that first oath.'"
Ibn Ishaq went on, "There were a number of Muslims whom absence delayedand so they lagged behind the Messenger of God (SAAS), but not because of anydoubt or indecision on their part.
"Among these were Kz'h b. Malik b. Abu Kacb, a brother of Banu Salama;Marara b. Rabl{, brother of Banu cAmr b. cAwf; Hilal b. Umayya, brother of BanuWaqif, and Abu Khaythama, brother of Banu Salim b. cAwf. These were men ofhigh honour against whose adherence to Islam no one could make any charge."
I note that the story of the first three of these men will be related at lengthshortly hereafter, if God Almighty wills it. It is these men about whom God gavethe following revelation: "As for the three who were left behind so that the earthbecame constricted for them, though it was spacious. And their spirits also feltconstrained, and they thought there to be no refuge from God, except in Him"(sural al-Tawba; IX, v. 118).
Abu Khaythama changed his mind and determined to catch up with theMessenger of God (SAAS), as will be shown.
Division
Yunus b. Bukayr quoted Ibn Ishaq as stating, "Having made his arrangements,the Messenger of God (SAAS) decided to set off. When, on a Thursday, hedeparted, he made camp at Thaniyyat al-Wadac; with him there were more than30,000 men. That enemy of God cAbd Allah b. Ubayy pitched his camp lowerdown, his being, so they say, no smaller in number. When the Messenger of God(SAAS) set forth again, cAbd Allah b. Ubayy remained behind, along with agroup of the hypocrites and doubt-mongers."
Ibn Hisham stated, "The Messenger of God (SAAS) placed Muhammadb. Maslama, the ansari, in command of Medina. Al-Darawardi related that itwas Siba* b. ^rfuta whom he left in command at the time of the expeditionto Tabuk."
Ibn Ishaq went on, "The Messenger of God (SAAS) left cAli b. Abu Talibbehind to care for his family, ordering him to stay with them. The hypocritesspread lies about <All, maintaining that the Messenger of God (SAAS) found hispresence onerous and wished to alleviate this.
8
THE LIFE OF THE PROPHET MUHAMMAD
"When they said this, cAIi took up his weapons and proceeded forth, catchingup with the Messenger of God (SAAS) while the latter was making a halt atal-Jurf. cAli told him what people were saying and he responded, 'They lie; Ileft you there to care for those I have left behind. Go back and act on my behalfwith my family as well as your own. Are you not content, 'All, to have the samestatus with me as Aaron had with Moses? There will, however, be no prophetafter myself.'
"cAli did return and the Messenger of God (SAAS) departed on his journey."
Ibn Ishaq went on, "Muhammad b. Talha b. Yazld b. Rukana related to me,from Ibrahim b. Sacd b. Abu Waqqas, from his father Sa^, (who said) that heheard the Messenger of God (SAAS) make this comment to 'Ah."
Al-Bukhari and Muslim both related this through Shu'ba, from Sacd b.Ibrahim, from Ibrahim b. Sa'd b. Abu Waqqas, from his father.
Abu Da'ud al-Tayalisl stated in his hadith compendium, "Shu'ba related to us,from al-Hakam, from Mus'ab b. Sa'd, from his father, who said, 'The Messengerof God (SAAS) left 'All b. Abu Talib behind from the expedition to Tabuk.cAli then asked him, "Messenger of God, would you leave me behind with thewomen and children?" He replied, "Are you not content to have with me thestatus Aaron had with Moses? Although there will be no prophet after myself,'""
Both authorities gave this on lines of transmission from Shu'ba in similarform. Al-Bukhari also gave it on a line from Abu Da'ud, from Shu'ba.
Imam Ahmad stated that Qutayba b. Sacid related to him, quoting Hatimb. Ismacil, from Bukayr b. Mismar, from cAmir b. Sa^, from his father, whoquoted the Messenger of God (SAAS) as follows. 'All, having been left behindby him at one of his expeditions asked, "Messenger of God, would you leave mebehind with the women and children?" He replied, "'All, are you not contentthat you have the same status with me that Aaron had with Moses? However,there will be no prophet after myself."
Muslim and al-Tirmidhi related this from Qutayba. Muslim and Muhammadb. 'Abbad both added to this, quoting Hatim b. Isma'il. Al-Tirmidhi categorizedit as being hasan, sahik, gharib, good and authentic, and unique from this line.
Ibn Ishaq stated, "Abu Khaythama returned on a hot day to his family severaldays after the departure of the Messenger of God (SAAS). He found two wiveshe had each in a bower in his garden; each one had sprinkled and cooled herbower with cold water and had prepared him food.
"When he entered, Abu Khaythama stood at the door of a bower, gazed at histwo wives and at what they had done, and said, 'The Messenger of God (SAAS)is out there in the sun, wind and heat, while Abu Khaythama is in the cool shadewith food prepared for him with beautiful women and on his own property! Thisis not fair. By God, I swear I'll not enter the bower of either one of you beforejoining up with the Messenger of God (SAAS)! Prepare provisions for me!' Andthey both did so.
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"He then brought up his camel, saddled it, and left to seek the Messenger ofGod (SAAS). He reached him after he had encamped at Tabuk. ^mayrb. Wahb al-Jumahi, himself heading for the Messenger of God (SAAS), hadovertaken Abu Khaythama on the way and they had travelled on together untilthey neared Tabuk. Abu Khaythama then said to ^mayr b. Wahb, 'I am atfault. Best for you to stay back from me until I go on to the Messenger of God(SAAS).' And he did so.
"When Abu Khaythama approached the Messenger of God (SAAS), peopletold the latter, 'There's a rider approaching along the road.' The Messenger ofGod (SAAS) responded, 'That will be Abu Khaythama!' They commented, 'ByGod, Messenger of God, it is indeed Abu Khaythama!'
"When he arrived, he came up and greeted the Messenger of God (SAAS)who responded, 'Woe upon you, Abo Khaythama!' He then explained to theMessenger of God (SAAS) what had happened and the latter blessed him."
Urwa b. al-Zubayr and Musa b. 'Uqba related this story about Abu Khaythamain a similar though more simple form than that of Muhammad b. Ishaq. Theiraccount states that the departure of the Prophet (SAAS) took place in the autumn.But God knows best.
Ibn Hisham stated, "Abu Khaythama - his given name being Malik b. Qays- spoke the following verses on this.
'Having seen how people were hypocritical in theirfaith, I kept to what was more fine and noble.
I gave forth my hand in fealty to Muhammad and did nowrong nor committed any sin.
I left a woman wearing make-up inside the bower, amidstthe palms, along with a feast of ripened dates.
While the hypocrites were in doubt, my soul flowedonwards to the faith, its path wheresoever that wouldlead.'"
Yunus b. Bukayr stated that Muhammad b. Ishaq quoted from Burayda, fromSufyan, from Muhammad b. Kat al-QurazI, from (Abd Allah b. Mascud, whosaid, "When the Messenger of God (SAAS) left for Tabuk, whenever anyonefell behind people would tell him, 'Messenger of God, so-and-so has stayedback.' He would then say, 'Oh leave him alone. If there is any good in him, thenGod will bring him up to join you. Otherwise, it is God who will have relievedyou of him!'
"Eventually he was told, 'Messenger of God, Abu Dharr has fallen behind, hiscamel having slowed him down.' He replied, 'Leave him; if there is good in him,God will have him catch up with you. If otherwise, then God will have relievedyou of him.'
"Abu Dharr gave his camel time to recover, but when it still moved onlyslowly, he took from it his equipment, placed it on his own back and walked on
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after the Messenger of God (SAAS). The latter made one of his halts and aMuslim on look-out said, 'Messenger of God, I can see this man walking alongthe road.'
"The Messenger of God (SAAS) said, 'That will be Abu Dharr.' When theyhad observed him closely, people said, 'Messenger of God, it is Abu Dharr, byGod!' At this, the Messenger of God (SAAS) commented, 'May God have mercyon Abu Dharr! He walks alone, will die alone and will be resurrected alone!'
"And fate did strike its blow at him. Abu Dharr was (ultimately)3 sent toaL-Rabdha. When his death was near, he gave instructions to his wife and a slave,saying, 'When I die, wash me and wind me in my shroud at night, then lay meon the crest of the road and tell the first passer-by that this is Abu Dharr.'
"When he died, they did this. Riders came along and unwittingly trod himunderfoot. When Ibn Mascud came past in a group of men of Kufa, he asked'What is this?' He was told it was the bier of Aba Dharr. Ibn Mascud beganweeping upon hearing this and said, 'The Messenger of God (SAAS) spoke thetruth! He said, "May God have mercy on Abu Dharr! He walks alone, will diealone and will be resurrected alone!"'
"He then dismounted and he himself buried him."
The line of authorities for this is good; but they (the authors of the canonicalcollections of the traditions) did not give it.
Imam Ahmad stated that it was related to him by cAbd al-Razzaq, quotingMacmar, quoting <Abd Allah b. Muhammad b. cAqil, who said with referenceto the words of the Almighty, "who followed him at the time of al-(usra" {suratal-Tawba; IX, v. 117). "These men went forth on the expedition to Tabtlk; therewere two and three to the single camel. They travelled at a time of severe heatand eventually began slaughtering their camels to split open their stomachs todrink the liquid inside them. That was a time of Hisra, 'great difficulty', overwater, over the expenses and over the transport."
cAbd Allah b. Wahb stated that he was informed by cArar b. al-Harith, fromSacid b. Abu Hilal, from <Utba b. Abu ^tba, from Nafic b. Jubayr, from cAbdAllah b. cAbbas, that someone asked Umar b. al-Khattab to tell about the sacatal-Hisra, "the time of great difficulty". Umar replied, "We went out to Tabukwhen the weather was extremely hot. At one stop we made, we suffered suchsevere thirst that we feared our necks would come off! Whenever one of us wentout to locate his baggage, he'd come back fearing his neck would come off! Menwould slaughter their camels and compress the contents of their stomachs todrink, then place the remainder over their livers. Abu Bakr, 'the trusting', asked,'Messenger of God, God responds favourably to your prayers. Pray to God forus.' 'You would like that?' he asked. 'Yes,' he replied. The Messenger of God
3. The text of Ibn Ishaq as translated by Guillaume, op. cit., quotes sources saying that he wasexiled there by clil:hman.
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(SAAS) then raised up his hands towards heaven and did not bring them backdown until it had prepared to give rain. A drizzle fell and then a torrent, andeveryone filled everything available. We then went out and discovered that therain had not fallen beyond our camp!"
The line of transmission for this is excellent. But the authorities did not giveit from this line.
Ibn Ishaq narrated from cAsim b. ^mar b. Qatada, from some men of his tribe,that this incident related to when they were at al-Hijr, They had then askeda man accompanying them who was a hypocrite, "Well, do you want still more(proof) after this?" He replied, "It was just a passing cloud!"
Ibn Ishaq also narrated that the she-camel of the Messenger of God (SAAS)had strayed and men went off to search for it. The Messenger of God (SAAS)then told cUmara b. Hazm al-ansari, who was there with him, "A man said, 'ThisMuhammad tells you he is a prophet and gives you news of heaven, but hedoesn't even know the whereabouts of his camel!' I swear by God, all I do knowis what God tells me. And God has directed me to her; she is in a gully whereher halter has caught on a tree."
They then went off and retrieved her and cUmara went back to his camp. Hetold them how someone had made a comment (about the Prophet (SAAS)), andone of the men present said, "It was Zayd b. al-Lusayt who said this." This manhad been there in Umara's camp before his return. He now went up to Zayd andpoked him in the neck, saying, "There was a disaster right here in my campwithout me knowing it! Clear off, you enemy of God! You'll not accompanyme!" Some say that Zayd repented, but others say he persisted in his error untilhe died.
The hafiz al-Bayhaqi stated that a similar account about the camel had beenrelated to him from a hadith of Ibn Mascud. He then narrated from a hadithof al-A(mash, which Imam Ahmad also narrated, from Abu Mu'awiya, fromal-Acmash, from Abu Salih, from Abu Hurayra — or from Abu Sa£id al-Khudari,al-Acmash was not sure which - who said, "At the expedition to Tabuk, the menwere greatly afflicted by hunger. They asked, 'Messenger of God, with yourpermission, we would like to slaughter our water-transport camels; we couldeat them and gain some weight.' The Messenger of God (SAAS) told them todo so.
"Then cUmar came and asked, 'Messenger of God, if you do this, we'llhave a shortage of transport. Invite them instead to bring the remnants of theirsupplies, then pray to God to bless it for them; perhaps God will place Hisblessings in it.' The Messenger of God (SAAS) said, 'Yes, I will.' He then calledfor a leather coverlet, laid it out and called for the remnants of their food. Oneman would bring an ear of maize, another a handful of dates, a third a piece ofbread. He made a small pile of this on the piece of leather and spoke a prayerblessing it. Then he told them, 'Put this into your containers.' They kept on doing
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this until there was not a single container in the camp that was not filled with it.They also ate from it until satisfied and still some remained. The Messenger ofGod (SAAS) then called, out, 'I testify that there is no god but God and that Iam the Messenger of God! No doubt-free worshipper who addresses God withthis shall be kept from paradise.'"
Muslim narrated this from Aba Kurayb, from Abu Mu'awiya, from al-Acmash.Imam Ahmad narrated it from a hadith of Suhayl, from his father, from AbuHurayra. He did not make reference to the expedition to Tabuk, but said thatit related to an expedition on which he went.
An Account of how, on his way to Tabuk, the Messenger of God(SAAS) passed by the dwellings ofThamud and theirfortifications at al-Hijr.
Ibn Ishaq stated, "When the Messenger of God (SAAS) passed al-Hijr, he madea halt there and the men took water from its well. When they left, he told them,'Do not drink at all from its waters; do not use its water for your ablutions. Anydough you have made using it you should give to the camels without eating anyof it yourselves.'"
This is how Ibn Ishaq related it, without any chain of transmission.
Imam Ahmad stated that Yacmur b. Bishr related to him, quoting cAbd Allahb. al-Mubarak, quoting Macmar, from al-Zuhri, who said, "Salim b. cAbd Allahquoted to me his father as having said that when the Messenger of God (SAAS)passed by al-Hijr, he said, 'Do not enter the houses of those who harmedthemselves unless you do so weeping, lest there befall you what did them.' Andhe masked himself with his cloak while he was on his mount."
Al-Bukhari related this from a hadith of cAbd Allah b. al-Mubarak and cAbdal-Razzaq, both of whom cited Macmar and gave a similar line of transmission.
Malik stated, from cAbd Allah b. Dinar, from Ibn cUmar, that the Messengerof God (SAAS) told his Companions, "Do not enter upon these persons whosuffered punishment unless you are weeping; if you do not weep, then do notenter upon them, otherwise there will afflict you what afflicted them."
Al-Bukhari related this from a hadith of Malik, and from a hadith of Sulaymanb. Bilal, both of whom quoted cAbd Allah b. Dinar. Muslim related it fromanother line from cAbd Allah b. Dinar in similar form.
Imam Ahmad stated that it was related to him by cAbd al-Samad, quotingSakhr - Ibn Juwayriyya, that is - from Nafic, from Ibn cUmar, who said, "Atthe time of the expedition to Tabuk, the Messenger of God (SAAS) and hismen made a halt at al-Hijr, at the dwellings ofThamud. The men drew waterfrom the wells from which Thamud used to drink, made dough and set upcooking pots with meat. The Messenger of God (SAAS) ordered them to emptyout the pots and to feed the dough to the camels. He then left with them and
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proceeded on, making another halt at the well from which the camel4 used todrink. He forbad them entering the dwellings of those who had been afflictedwith punishment, saying, 'I fear that there will befall you what befell them; donot enter in upon them.'"
This hadith with this line of transmission conforms with the criteria set inboth canonical collections, but they did not include it. However, both al-Bukhariand Muslim did give it from a hadith of Anas b. cIyyad, from Abu Damra, fromcUbayd Allah b. cUmar, from Nafic, from Ibn cUmar.
Al-Bukhari stated, "Usama traced it from cUbayd Allah."
Muslim narrated it from a hadith of Shucayb b. Ishaq, from <Ubayd Allah,from Nafic.
Imam Ahmad stated that cAbd al-Razzaq related to him, quoting Macmar, fromcAbd Allah b. cUthman b. Khuthaym, from Abu al-Zubayr, from Jabir, who said,"When the Messenger of God (SAAS) passed by al-Hijr, he said, 'Do not askfor signs. Salih's people asked for them and they would come from this cleft.5They disobeyed the order of their Lord and hamstrung it (the holy camel). Itwould one day drink their water and on another they would drink its milk; Goddestroyed every one of them beneath the surface of the sky, except for one manwho was inside God's temple.'
"Someone asked, 'And who was he, Messenger of God?' 'That was AbuRighal,'6 he replied. 'And when he left the temple, he was struck down as hispeople had been.'"
The chain of authorities for this is sahih, "authentic"; (but) they (the compilersof the canonical collections of traditions) do not promulgate it.
Imam Ahmad stated that Yazid b. Harun related to him, quoting al-Mascudl,from Ismacil b. Wasit, from Muhammad b. Abu Kabsha al-Anmari, who quotedhis father as saying, "On the expedition to Tabuk, the men raced off to visit thepeople of al-Hijr, to enter their dwellings. This reached the Messenger of God(SAAS), and he had a call made for a general assembly for prayer.
"I came to the Messenger of God (SAAS), as he was there holding his camel,saying, 'What? Would you enter in upon a people with whom God was angry?'One man called out, 'We're curious about them.' 'Do I not tell you of mattersmore curious than that? A man from among yourselves informs you of whathappened before you and what will be after you? Be righteous, and see clearly;God cares nothing for your punishment. A people will come who will not beable to protect themselves at all.'"
4. A reference to the pregnant camel the Qur'an tells us that the virtuous Thamud leader Salihconjured up from the rock. Salih's ungodly opponents cut the tendons of the holy camel, thuscausing God's retribution that was expressed in the destruction of all Thamud.
5. An alternate reading in a different manuscript substitutes wajh, 'direction', for fajj, "cleft",in its first use here.
6. A different, and perhaps similarly mythical, Abu Righal is mentioned elsewhere in thiswork.
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The chain of authorities for this is good; they (the compilers of the canonicalcollections of traditions) did not promulgate it.
Yunus b. Bukayr quoted Ibn Ishaq as stating, "cAbd Allah b. Abu Bakr b.Hazam related to me, from al-cAbbas b. Sahl b. Sacd al-Sacidi - or from al-cAbbasb. Sacd, I am not sure which — who said that when the Messenger of God(SAAS) passed by al-Hijr, where he made a halt, the men took its water. Andwhen they left there, the Messenger of God (SAAS) told them, 'Do not drinkany of their water, nor use it for ablutions before the prayer. Feed the doughyou have prepared to the camels, eating none of it yourselves. And let none ofyou go out this night unless accompanied by another.'
"They did as the Messenger of God (SAAS) had ordered them, except fortwo men of Banti Sa^ida. One of them went out to relieve himself and the otherwent to look for a camel of his. The man who relieved himself was choked atthe place where he had gone. The one searching for his camel was carried awayby the wind and thrown up on Mt. TayyP. The Messenger of God (SAAS) wastold of this and commented, 'Didn't I tell them not to go out unless accompaniedby another?'
"He then spoke a prayer for the man who had been afflicted at the placewhere he relieved himself, and the man was cured. The other man reached theMessenger of God (SAAS) (on his return) from Tabuk."
In one account there is additional information given from Ibn Ishaq tothe effect that a man of Banu Tayyi1 presented him (the second man) to theMessenger of God (SAAS) when he returned to Medina.
Ibn Ishaq stated, "<Abd Allah b. Abu Bakr related to me that al-cAbbas b.Sahl named these two men to him but in confidence and so he did not tell mewho they were."
Imam Ahmad stated that cAffan related to him, quoting Wahib b- Khalid,quoting (Amr b. Yahya, from al-cAbbas b. Sahl b. Sa<d al-Sacidl, from AbuHumayd al-Sa^di, who said, "We left with the Messenger of God (SAAS) onthe Tabuk expedition and travelled to Wadi al-Qura. There we came across awoman in a garden. The Messenger of God (SAAS) said to his Companions,'Guess!' The men made their guesses, as did the Messenger of God (SAAS); heguessed that the produce from the garden would equal ten awsaq, ten camelloads. The Messenger of God (SAAS) asked the woman, 'Keep a total of theproduce that comes from it until, if God wills it, I come back.'
"He then travelled on to Tabuk. There he told the men, 'Tonight there willbe a severe gale. No one should get up during it. Those of you with camelsshould fasten down their halters.'
"Abu Hamid said, 'We did and during the night a severe gale swept over us.One of our men did get up and it carried him away on to Mt. Tayyi'.
"'Then the Governor of Ayla came to the Messenger of God (SAAS) andpresented to him a white mule. The Messenger of God (SAAS), presented himwith a robe of honour and wrote a document for him giving them protection.
IS
" 'He then went on, as did we with him, and eventually we were back in Wadlal-Qura. He asked the woman, "How much did your garden produce?" "Tencamel loads," she replied. He had guessed correctly.
" 'He then announced, "I am in a hurry. Any of you who want to hurry too cando so." He then left, and we accompanied him. When he looked down uponMedina, he commented, "That is Taba." When he sighted Mt. Uhud, hecommented, "That is Mt. Uhud; it loves us and we love it. Shall I tell you whichare the best houses of the ansar}" "Please do, Messenger of God," we replied."The best houses of the ansar are those of Banu al-Najjar, then that of BandcAbd al-Ashhal, then that of Banu Sa'ida; and moreover, there is good in all thehouses of the ansar."'"
Al-Bukhari and Muslim gave this from another line, from (Amr b. Yahya insimilar form.
Imam Malik, may God have mercy on him, stated from Abu al-Zubayr, fromAbu al-Tufayl cAmir b. Wathila, that Mu'adh b. Jabal informed him thatthey went forth with the Messenger of God (SAAS) on the Tabuk expedition.(Mu'adh stated), "He would combine together the prayers of the al-zuhr, 'noon',and the al-casr, 'late afternoon', and those of the al-maghrib, 'early evening', andthe al-Hsha, 'late evening'. One day he postponed the prayer and came out andprayed the al-zuhr and the al-casr together. He then went back in and cameout again and prayed the al-maghrib and the al-Hsha together. He then said,'Tomorrow, if God wills it, you will arrive at the spring at Tabuk. You'll notreach it until forenoon. Those who reach there should not touch any of its waterbefore I arrive.'
"When we arrived there, we had been preceded by two men. The well lookedlike shirak,1 'sandal straps', just oozing a little water. The Messenger of God(SAAS) asked the two men, 'Did you touch any of the water?' 'Yes,' theyreplied. He berated them and said to them what God wished him to speak. Theythen little by little scooped out water from the spring and put it all in a water-skin.The Messenger of God (SAAS) washed in it his face and hands then poured itback into the spring. Now the spring produced much water and the men drewfrom it. The Messenger of God (SAAS) then said, 'Mu^dh, if you live longenough, you'll see that what's here will be enough to fill several gardens!'"
Muslim did include this in a hadith from Malik,
An Account of the address the Messenger of God (SAAS)gave at Tabuk at a palm tree there.
Imam Ahmad narrated from Abu al-Nadr Hashim b. al-Qasim, Yunus b.Muhammad al-Mu5addib and Hajjaj b. Muhammad, all three quoting al-Layth
7. The image is unclear. The word is obscure, suggesting: "sandal straps", "a thin planting ofpalm saplings", or "light shadows".
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b. Sa^, from Yazid b. Abu Habib, from Abu al-Khayr, from Abu al-Khattab,from Abu Sacld al-Khudari, who said, "The Messenger of God (SAAS) gave anaddress at Tabuk while leaning his back against a palm tree. He spoke as follows:'Shall I tell you who is the best of men and who is the worst? Of the best of menis one who works in God's cause on the back of his horse and on the back ofhis mule and on his two feet until death comes to him. Of the worst of men isone who is profligate and insolent, a man who recites God's Book but pays noattention to any of it.'"
Al-Nasa'i narrated this from Qutayba, from al-Layth. Concerning Abual-Khattab, he commented, "I do not know of him."
Al-Bayhaqi narrated through Yacqub b. Muhammad al-Zuhri, from {Abdal~£Aziz b. ^Umran, that Mus"ab b. cAbd Allah related to him, from Manzurb. Jamil b. Sinan, who quoted his father as saying to him, "I heard HJqba b.^mir al-juhani relate as follows, 'We went forth with the Messenger of God(SAAS), on the expedition to Tabuk. (One night) the Messenger of God (SAAS)remained in bed without waking up until the sun had risen a spear's lengthhigh. He called, 'Bilal, did I not tell you to announce dawn to us?' He replied,'Messenger of God, He who bore you away in sleep bore me also!'
"The Messenger of God (SAAS) moved a little away from his tent andprayed. He travelled on the rest of that day and night and arrived next morningin Tabuk. He gave appropriate praise and thanks to God, then said, 'People, themost truthful speech is that of God's Book. The firmest of bonds is the word"piety". The best of religions is that of Abraham. The best of ways of life is thesunna, the practice of Muhammad. The most noble of speech is mention of God.The finest of narratives is this Qur'an. The best of practices are those sanctionedby God; the worst of practices are those innovated. The best guidance is thatof the prophets. The most noble of deaths is being killed as a martyr. The mostblind thing of all is going astray after guidance. The best of deeds are those thatare beneficial. The best guidance is that which is followed. The worst blindnessis that of the heart. The upper hand is better than the lower hand. That whichis little yet suffices is better than that which is much but wasteful. The worstapology is that when death is at hand. The worst repentance is that on JudgementDay. There are those people who only attend the junfia, the Friday prayers, atthe end. There are those people who only mention God in vain. The worst ofsins is a lying tongue. The best riches are those of the soul. The best of qualitiesis piety. The pinnacle of wisdom is fear of God, Almighty and Glorious is He.The best quality within the heart is that of certainty. Doubting is from disbelief.Wailing in mourning is an act from the jahiliyya. Fraud is of the soil spread inhell. Poetry comes from Satan. Wine is the aggregate of sin. Women are thesnares of Satan. Youth is an offshoot of madness. The worst income is that frominterest. The worst food is consuming the wealth of orphans. The happy manis he who is warned by (the actions of) others. The most naughty is he whomisbehaves within his mother's womb. One of you has only to move four arm
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lengths away for the matter to lead on to the hereafter. The fundamental of anaction is determined by its results. The worst of narratives are those of untruth.All that is to come is near at hand. To swear at a believer is an outrage. To fighta believer is disbelief. To eat his flesh is disobedience of God. The sanctity ofhis property is as the sanctity of his blood. Whoever takes an oath by God givesthe lie to Him. Whoever seeks His forgiveness shall be forgiven. Whoever givespardon, God will pardon. Whoever suppresses anger, God will reward. Whoeverremains firm against calamity, God will compensate. He who desires fame, Godwill discredit. He who remains firm, God will doubly reward. He who disobeysGod, God will punish. O God, forgive me and my people! O God, forgive meand my people! O God, forgive me and my people!' He spoke this three times,then added, 'I seek God's forgiveness for myself and for you.'"
This hadith is gkarib, unilateral, and it has some objectionable aspects; andthere is some weakness in its line of transmission. God knows best what is right.
Abu Da'ud stated that both Ahmad b. Sa'id al-Hamadam and Sulaymanb. Da'ud related to him, quoting Ibn Wahb, quoting Mu5awiya, from Sa'id b.Gha2wan, from his father (who said) that he passed the night at Tabuk while onhis way to the pilgrimage. There he noticed a cripple. (Ghazwan's account goeson), "I asked him about himself and he replied, 'I will give you an account, butdon't tell anyone of it for so long as I live. The Messenger of God (SAAS) wasencamped at Tabuk near a palm tree. He said, "This is our qibla." He thenperformed the prayer towards it. I, a youth at the time, came running along andpassed between him and the tree. He then said, "He has severed our connection!May God cut out his footprint!" And I've not stood up on it to this very day!'"
Abu Da'ud then related it from a hadith of Sacld b. cAbd aI-cAziz al-Tanukhl,from a freed-man of Yazid b. Nimran, from Yazid b. Nimran, who said, "AtTabuk, I saw a cripple. He told me, 'While riding my donkey, I passed in frontof the Messenger of God (SAAS) as he was praying. He said, "O God, cut offhis footprint!" And I have not been able to walk on it ever since.'"
In another account, the words are, "He cut off our connection! May God cutout his footprint!"
An Account of the prayer spoken for MtPanriya b. AbuMtfawiya — if indeed authentic.
Al-Bayhaqi narrated from a hadith of Yazid b. Harun, quoting al-'Ala5 AbuMuhammad al-Thaqafi, who quoted Anas b. Malik as saying, "We were with theMessenger of God (SAAS), at Tabuk, The sun came up with a brightness andwith rays of light such as I had never seen before. Gabriel came to the Messengerof God (SAAS), who asked, 'Gabriel, why do I see the sun today with a brightnessand rays of light such as I never before saw it arise?' He replied, 'That is becauseMu'awiya b. Mu5awiya al-Laythi died today in Medina. God sent to him 70,000
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angels to pray over him.' 'And why was that?' he asked. 'It was due to thefrequency of his reciting the words: "Say: He is God, One" (surat al-Ikhlas;CXII, v.l). He did so by night and by day, when walking and upon rising orsitting down. Would you like me, Messenger of God, to take hold of the earthfor you so you can pray for him?' 'Yes,' he replied. And he then prayed for himand returned."
This hadith is extremely strange and objectionable. People base it upon thisal-'Ala1 b. Zayd, but he is the object of controversy.
Al~BayhaqI then stated, "'All b. Ahmad b. cAbdan related to us, quoting Ahmadb. 'Ubayd al-Saffar, quoting Hisham b. cAli, quoting cUthman b. al-Haytham,quoting Mahbub b. Hilal, from 'Ata5 b. Abu Maymuna, from Anas, who said,'Gabriel came and said, "Muhammad, Mu5awiya b. Abu Mu*awiya al-Mazanihas died. Would you like to pray for him?" "Yes," he replied. Gabriel flappedhis wings and every tree and mountain top bent over in submission. He thenprayed while behind him there stretched two columns of angels in each of whichthere were 70,000 angels. 'I (the Prophet (SAAS)) then asked, "Gabriel, howdid he achieve this status with God?" He replied, "By his love for the words,'Say: He is God, One.' He would recite it standing or sitting, going or coming,and at all times."'"
^thman went on, "I asked my father where the Prophet was at the time. Hereplied that he was on the expedition to Tabuk in Syria, that Mu^wiya haddied in Medina and that his bed had been raised up so he could see it and prayfor him."
This too is objectionable from this line.
THE ARRIVAL OF THE MESSENGER FROM CAESAR TO THEMESSENGER OF GOD (SAAS) AT TABOK.
Imam Ahmad stated that it was related to him by Ishaq b. Isa, quoting Yahyab. Salim, from cAbd Allah b. ^Jthman b. Khuthaym, from Sacid b. Abu Rashid,who said, "In Hims I met al-Tanukhi, the envoy of Heraclius to the Messengerof God (SAAS); he was a neighbour of mine and a very old man who had reached90 or so. I asked, 'Won't you tell me about the message of Heraclius tothe Messenger of God (SAAS) and of his message to Heraclius?' 'Certainly,'he replied.
"(He narrated) The Messenger of God (SAAS) reached Tabtlk and sentDihya al-Kalbl to Heraclius. When the message from the Messenger of God(SAAS) reached him, Heraclius summoned the priests and patriarchs ofRome and locked himself and them inside a building. He told them, 'Thisman is encamped where you are aware, and he has sent me offering me threealternatives. He invites me to follow him in his religion, or that we give him whatwe have on this our land, this land remaining ours, or that we go to war with him.By God, you well know from what you read in the books that he will definitely
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take our land, so let us either follow him in his faith or give him what we have onour land.'
"They snorted in disgust as one man so hard as almost to burst from theirhooded gowns, saying, 'You are inviting us to abandon Christianity or have usbe slaves to a bedouin from Hijaz?'
"When he realized that when they left him they would turn the Byzantinesagainst him, he made peace with them immediately, saying, 'I only said that tofind out how dedicated you are.'
"He then summoned an Arab of Tajib who had power over the ChristianArabs and said, 'Find me some man who can well remember speech and whosenative tongue is Arabic whom I can send to this man with a reply to his message.'
"He brought me to him and Heraclius gave me a letter, saying, 'Take thisletter of mine to this man. Commit to memory what he says and note threespecifics: take note of any comment he makes about the letter he wrote me;observe whether he reads my letter and whether he makes mention of "night",and observe whether there is anything you find curious about his back.'
"So I set off with his letter and reached Tabuk where I found him seatedamong his men, his legs drawn up and wrapped in his garment, over near thespring. I asked, 'Where is your leader?' 'This is he,' I was told.
"I went over and sat down before him, handed him my letter which heplaced on his lap. He then asked, 'From whom have you come?' 'I am a brotherof Tanukh,' I answered. He asked, 'Would you like to join Islam, the hanafi faithof your father Abraham?' I replied, 'I am the messenger of my people and belongto the faith of my people; I cannot turn from it before I return to them!' Helaughed and said, 'You cannot lead aright whomever you wish; but God leadsaright whomever He wishes; He knows best those who will be led aright' {suralal-Qasas; XXVIII, v. 5 6). Brother of Tanukh, I wrote a message to Chosroe (andhe tore it up) and God will tear him up and tear up his realm. I wrote a letter tothe Negus and he burned it; and God will burn him up along with his realm. Iwrote a letter to your leader and he kept it; the people will continue to experiencecourage from him so long as there remains goodness in life.'
"I told myself that this was one of the three things my master had advisedme about. So I took an arrow from my quiver and used it to write on the sideof my sword. He then took the letter and gave it to a man on his left. I asked,'Who is the man with your letter who reads to you?' 'That is Mu5awiya,' theyreplied. In my master's letter it said, 'You invite me to a paradise as big asthe sky and the earth that is prepared for the pious; then where is hell-fire?' TheMessenger of God (SAAS) responded, 'Glory be to God! And where is nightwhen daytime comes?'
"I took an arrow from my quiver and noted this on the leather scabbard ofmy sword.
"When he had finished reading my letter, he said, 'You are right; you are indeeda messenger. If I had some reward, I would give it to you. We are travellers out
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of supplies.' One of the group of men then called out to him, 'I will give him areward.' And he opened his pack and brought me a gold-threaded garmentwhich he placed in my lap. I asked who was the donor of the reward, and I wastold it was ^thman.
"The Messenger of God (SAAS) then asked, 'Which of you will accommodatethis man?' One of the young ansar said, 'I will.' The ansar got up and I arose withhim. When I had left the group of men, the Messenger of God (SAAS) calledout to me, 'Come here, brother of Tanukh!' I hurried over to where I had beensitting in front of him and he lifted off the shirt from his back and said, 'Overhere; carry on and do as you were ordered.' I looked over at his back and saw aseal in the place of the fold of his shoulder blades, like a large mole."
This is a kadith that is gharib, unilateral; its line of authorities is not bad.Imam Ahmad is alone in giving it.
THE PEACE PACT THE MESSENGER OF GOD (SAAS) MADE WITH THEGOVERNOR OFAYLA AND THE PEOPLE OF J ARBAND ADHRUHWHILE HE WAS ENCAMPED AT TABOK, BEFORE HIS RETURN.
Ibn Ishaq stated, "When the Messenger of God (SAAS) had reached Tabuk,Yuhanna b. Ru'uba, the Governor of Ayla came to him. He made peace with theMessenger of God (SAAS) and paid him thojizya, the alms poll-tax. People alsocame from Jarba5 and Adhruh and also gave him the jizya.
"The Messenger of God (SAAS) wrote a document for them which they retain.He wrote the following to Yuhanna b. Ru'uba and the people of Ayla: 'In thename of God, the most Merciful and Beneficent. This is a guarantee of safe passagefrom God and Muhammad the Prophet, the Messenger of God, to Yuhanna b.Ru'uba and the people of Ayla and their transports by land and sea. They havethe protection of God and that of Muhammad, the Prophet and those with him,of the people of Syria, Yemen and the sea. Those of them who cause any incident(breaking this treaty) shall not find that their wealth protects them; (their property)shall be fair game for whoever seizes it. It shall not be permissible to prevent theirpassage to any well to which they go or any path they take, whether by land or sea.'"
Yunus b. Bukayr added the following from Ibn Ishaq: "This is the documentof Juhaym b. al-Salt and Shurahbll b. Hasana, (made) by permission of theMessenger of God (SAAS)."
Yunus quoted Ibn Ishaq as staring, "He also wrote to the people of Jarba3 andAdhruh, as follows, 'In the name of God, the most Merciful and Beneficent;this is a document from Muhammad the Prophet, the Messenger of God, to thepeople of Jarba3 and Adhruh: that they are secure under the protection of Godand Muhammad. That they shall pay 100 dinars each Rajab and 100 awqiyyaweight oitlba, fine perfume. Moreover, God holds them responsible for providingfriendship and kindness to Muslims, and to any Muslims who might seek refugewith them.'
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"The Prophet (SAAS) awarded the people of Ayla his cloak, along with histreaty for them."
He went on, "Abu al-(Abbas cAbd Allah b. Muhammad purchased it (thecloak) thereafter for 300 dinars."
THE DISPATCH B Y THE MESSENGER OF GOD (SAAS) OFKHALID B. AL-WALID TO UKAYDIR DUMA.
Ibn Ishaq stated, "The Messenger of God (SAAS) then called for Khalid b.al-Walid and dispatched him to Ukaydir Duma, he being Ukaydir b. cAbdal-Malik, a man of Banu Kinda who had been their king; he was a Christian. TheMessenger of God (SAAS) told Khalid, 'You will find him hunting for cattle.'
"Khalid travelled until Ukaydir's fortress was in sight. It was a summer'snight with a full moon, and Ukaydir was on the roof of his fortress with his wife.Cattle spent the night rubbing their horns against the door of the fortress and hiswife asked him, 'Have you never seen anything like that before?' 'No, by God, Ihave not,' he replied. 'Who could let this go on?' she said. 'No one could,' he replied.
"He then went down and ordered that his horse be brought. It was saddled forhim. A number of his family then rode out with him, including a brother of hisnamed Hassan. They all left on the hunt.
"When they came out, the cavalry of the Prophet (SAAS) engaged them,capturing Ukaydir and killing his brother. He (Ukaydir) was wearing a brocadegown embroidered with gold. Khalid appropriated this and sent it to theMessenger of God (SAAS) before his own arrival back to him."
Ibn Ishaq went on, "cAsim b. cUmar b. Qatada related to me, quoting Anasb. Malik, as having said, 'I saw the gown of Ukaydir when it was brought in tothe Messenger of God (SAAS). The Muslims began feeling it in admiration.The Messenger of God (SAAS) asked, "Do you so admire this! Why, I swear byHim who holds my soul in His hand, the kerchiefs of Sa'd b. Mu'adh in paradiseare finer than this!'""
Ibn Ishaq continued, "When Khalid brought Ukaydir to the Messenger of God(SAAS), the latter spared his blood and made a treaty with him on condition thathe pay the jizya. He then released him and Ukaydir returned to his village.
A man of Banu Tayi' named Bujayr b. Bujara spoke the following verseson this:
'Blessed be He who led the cattle! I have seen thatGod leads all who guide.
Let whoever wishes turn from Tabuk; we have beenordered to engage in the fight.'"
Al-Bayhaql narrated that the Messenger of God (SAAS) said to this poet, "MayGod not close your mouth!" He lived on for 70 years, during which he neverlost a molar or any other tooth.
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Ibn Lahi'a narrated from Abu al-Aswad, from Urwa, that, upon his returnfrom Tabuk, the Messenger of God (SAAS) sent forth Khalid against UkaydirDuma with a cavalry force of 420 men. His account is similar to the above, exceptthat he stated that he tricked him into descending from his fortress. He said thathe brought Ukaydir along with 800 prisoners and 1,000 camels, 400 coats of mailand 400 lances. He related that when the Governor of Ayla, Yuhanna b. Ru'ubaheard the story of Ukaydir Duma, he came to the Messenger of God (SAAS)to make peace with him, and that they both met with the Messenger of God(SAAS) at Tabuk. But God knows best.
Yunus b. Bukayr narrated, from Sacd b. Aws, from Bilal b. Yahya, that AbuBakr, "the trusting", was in command of the muhajirin on the expedition toDumat al-Jandal, while Khalid b. al-Wahd commanded the bedouin in thatexpedition. But God knows best.
Division
Ibn Ishaq stated, "The Messenger of God (SAAS) stayed there for some tendays, but not longer, and then left to return to Medina.
"On that route there was a spring that oozed from a rock in a valley that couldgive enough water for one, two or three riders; the valley was known as Wadlal-Mushaqqaq. The Messenger of God (SAAS) said, 'Those who reach therebefore us should not take any of that water, but should await our arrival.'
"A number of hypocrites did precede him there and took its water. Whenthe Messenger of God (SAAS) arrived, he stopped there but found nothingand asked, 'Who preceded us here?' He was told, "Messenger of God, it wasso-and-so and so-and-so.' He then said, 'Did I not forbid them to take its watertill I arrived?' He then cursed them and spoke a prayer against them.
"He then dismounted and placed his hand beneath the rock and there beganto flow into it that amount of water that God determined. He then splashed thewater over the rock and stroked it with his hand, praying as God wished him todo. At that there came forth from the water as those say who heard it - a soundlike that of a thunder-clap. The men went on to drink from it and to satisfyall their needs from it. The Messenger of God (SAAS) then said, 'If you liveon - or those of you who do — will hear of this valley as more fertile than anyother either before or beyond it.'"
Ibn Ishaq'went on, "Muhammad b. Ibrahim b. al-Harith al-Taymi relatedto me that cAbd Allah b. Mas'ud used to relate as follows, 'While I was on theexpedition to Tabuk with the Messenger of God (SAAS), I happened to get upin the middle of the night and saw a faint light over towards the camp. I went tosee what it was. I found it to be the Messenger of God (SAAS), Abu Bakr and^mar. cAbd Allah Dhu al-Bijadayn had died, and they had dug a grave for him.The Messenger of God (SAAS) was in the grave, while Abu Bakr and 'Umarwere lowering the body to him. As they did so, the Messenger of God (SAAS)
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was saying, "Let down your brother close to me!" And they did so. When heplaced him in position into his niche, the Messenger of God (SAAS) said, "OGod, I was pleased with him; may You be pleased with him!"
'"And cAbd Allah b. Mascud would say, "How I wish that grave had beenmy own!'""
Ibn Hisham stated, "The reason he was known as 'Dhu al-Bijadayn', 'he ofthe two pieces of coarse cloth', is because when he wanted to accept Islam, hispeople prevented him. They persecuted him, and when he eventually escapedthem, all he had on was one piece of bijad, 'coarse cloth'. He ripped it into twopieces and used one as a waist-wrapper and the other as a shirt. He then went tothe Messenger of God (SAAS) and became known as Dhu al-Bijadayn."
Ibn Ishaq continued, "Ibn Shihab al-Zuhri related, from Ibn Ukaymaal-Laythi, from his nephew Abu Ruhm al-Ghifarl, who stated he heard AbuRuhm Kulthum b. al-Husayn, who was one of those who pledged allegiance atthe tree, say, 'I went on the expedition to Tabuk with the Messenger of God(SAAS). One night I was travelling with him at al-Akhdar, when God sent sleepdown upon me. I awoke to find that my mount was very close to that of theProphet (SAAS). I was shocked to find it so close to him, afraid I might strikeagainst his leg in the stirrup. I therefore set about moving my mount away fromhim. Eventually, some distance further on, my eyes were again overcome andmy mount approached him and his leg in the stirrup. This time I only awokewhen he shouted, "Hnssl", "careful!". I exclaimed, "Please forgive me, Messengerof God!" He replied, "Ride on!"
'"He then began asking me about those men of Banu Ghifar who had fallenbehind, and I told him. He then asked me, "What happened to those men withlong, red, thin beards who had no other facial hair?" I told him they had droppedbehind.
"'He went on, "And what about those men with short, black, curly hair?"I replied, "By God, I don't know any like that among us." "Yes," he insisted,"they're the ones who own camels at Shabakat Shadakh."81 then rememberedthem to have been among the Banu Ghifar, but I could not identify them until Irecalled them to have been a clan of Aslam who were allied to us. The Messengerof God (SAAS) then asked, "What prevented one of them, when he fell behind,from giving transport on one of his mounts, to some man eager to participatein God's cause? It troubles me greatly to have muhajirun and ansar, along withmen of Ghifar and Aslam, fall behind.'""
Ibn Lahi^ quoted Abu al-Aswad as telling him that cUrwa b. al-Zubayr said,"When the Messenger of God (SAAS) set out to return from Tabuk to Medina,a group of hypocrites plotted to assassinate him by casting him down from asteep ridge on to the path below. He was informed of this and ordered the men
8.   A well in Hijaz belonging to Banu Aslam.
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to pass through the valley while he mounted the ridge. Those who had plottedaccompanied him, having muffled their faces. The Messenger of God (SAAS)ordered 'Ammar b. Yasir and Hudhayfa b. al-Yaman to proceed along with him,<Amniar holding the bridle of his camel, while Hudhayfa urged it forward.
"While they were proceeding, they heard the group (of assassins) descendingupon them. The Messenger of God (SAAS) became angry and when Hudhayfasaw this, he went back towards the assassins carrying a bent cudgel that he wavedin the faces of their mounts. When they saw Hudhayfa, they realized that theterrible deed they planned had been discovered, so they hurried away andmingled with the rest of the force.
"Hudhayfa returned and caught up with the Messenger of God (SAAS). Heordered his two guides to hurry ahead and they traversed the ridge trail andhalted, waiting for the others. The Messenger of God (SAAS) then askedHudhayfa, 'Did you recognize those men?' 'No,' he replied, 'all I could see wastheir mounts as I came down at them in the dark of night.' He then asked, 'Anddo you two men know anything about what these men were doing?' 'No,' theyreplied. And he told them both of what they had conspired to do to him; henamed them, and asked the two men to keep this confidential.
"They asked, 'Messenger of God, won't you order us to kill them?' Hereplied, 'I dislike to have people say that Muhammad kills his own men.'"
Ibn Ishaq gave this account, except for relating that the Messenger of God(SAAS) told the names of the conspirators only to Hudhayfa b. al-Yaman. Thisis more likely; but God knows best.
Evidence for this is in the words of Abu al-Darda' to cAlqama, the friend ofIbn Mascud: "Do you not have among you" - meaning the people of Kufa — "thesahib al-sawai ma al-a>isad?m (By this he meant Ibn Mascud.) "And do you nothave among you the sahib al-sirr, 'he in charge of the secret'?" (By this he meantHudhayfa.) "And do you not have among you he whom God protected from thedevil through the tongue of Muhammad?" (By this, he meant cAmmar.)
And the Commander of the Believers, cUmar b. al-Khattab, may God bepleased with him, has been quoted as having said to Hudhayfa, "I adjure you byGod to say whether I was one of them!" "No," he replied, "But I'll not declareinnocent anyone else after you!" Meaning, in order not to disclose the secret ofthe Prophet (SAAS).
I observe that they were 14 men, though some say they were 12. Ibn Ishaqstated that the Messenger of God (SAAS) sent Hudhayfa b. al-Yaman toassemble them and that the former then told them what they had conspiredto do. Ibn Ishaq proceeded to list their names and said, "And it was about themthat God, the Almighty and Glorious, revealed the words, 'And they set out todo what they did not accomplish.' (sural al-Tawba; X, v.74).
9.   Lord of the fertile plains and of the hills.
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Al-Bayhaqi related through Muhammad b. Salama, from Abu Ishaq, fromal-Acmash, from cAmr b. Murra, from Abu al-Bakhtari, from Hudhayfa b.al-Yaman, who said, "I was holding the halter of the camel of the Messenger ofGod (SAAS) and leading it ahead, while cAmmar drove it" - or his words were,"I was driving it while cAmmar was leading it". "Suddenly, there on the ridgetrail were 12 men blocking our way along it. The Messenger of God (SAAS)was startled at this and shouted out at them, and they turned and went back.
"He then asked us, 'Did you recognize them?' We replied, 'Messenger of God,they were muffled. We did recognize their mounts, however.' The Messengerof God (SAAS) went on, 'Those are men who will be hypocrites right onuntil Judgement Day! Do you know what they intended?' 'No,' we replied.'They wanted to crowd out the Messenger of God, on the trail, to cast him downfrom it!'
"We asked him, 'Messenger of God, would you not have us contact theirtribes to have each one send us the head of their man?' 'No,' he replied. 'Idislike having the Arabs discuss how Muhammad had his people fight with himuntil God gave him victory, and that he then turned on them and killed them.'
"He proceeded to say, 'O God, cast al-dubayla at them!' We asked, 'Messengerof God, what is this al-dubayla? He replied, 'It is a flame that strikes a person'saorta and kills him.'"
In the sahth collection of Muslim, it is stated, on a line of authority throughShu^a, from Qatada, from Abu Nadra, from Qays b, <Ubayda, who stated,"I said to cAmmar, 'Do you regard this action of yours - relating to cAll, thatis - to be an opinion you hold, or something that the Messenger of God (SAAS)enjoined upon you?' He replied, 'The Messenger of God (SAAS) never enjoinedupon us anything he did not require of the people as a whole. Except thatHudhayfa quoted the Messenger of God (SAAS) as having said, "Among mymen there are twelve hypocrites; of these, eight will not enter paradise untilcamels pass through the eyes of needles!"'"
In an account on a different line of transmission from Qatada, he is quotedas having stated, "In my nation there are twelve hypocrites who will not enterparadise until camels go through the eyes of needles! And al-dubayla will takecare of eight of them for you — a glowing fire that will appear between theirshoulders and pass on through them to emerge from their chests."
The hafiz al-Bayhaqi stated, "It was related to us by Hudhayfa that they werefourteen - or fifteen — and that the Messenger of God (SAAS) swore by God thattwelve of them would make war against God and His Messenger here on earthand on the day when the witnesses stand and testify. He forgave three of themwho said, 'We did not hear anyone make the announcement and did not knowwhat was wanted of us.'"
This hadith was related by Imam Ahmad in his compendium. He stated,"Yazld related to us, he being Ibn Harun, quoting al-Walid b. cAbd Allah b.Jamlc, from Abu al-Tufayl, who said, 'When the Messenger of God (SAAS) was
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coming back from the expedition to Tabuk, he ordered a crier to announce,"The Messenger of God (SAAS) is going along the ridge trail and no one shouldtake that route."'
"While the Messenger of God (SAAS) was being led by Hudhayfa and urgedforward by cAmmar, a group of men, muffled and on mounts appeared. Theydescended upon cAmmar, who was urging ahead the Messenger of God (SAAS)and cAmmar advanced at them, striking at the heads of their mounts. TheMessenger of God (SAAS) called to Hudhayfa, LQadin\QadinV 'Lead on! Lead on!'
"The Messenger of God (SAAS) went on down from the gully and when hehad done so, and cAramar had returned, the former asked the latter, 'cAmmar,did you recognize those men?' He replied, 'I recognized most of their mounts,but the men were muffled.' The Messenger of God (SAAS) then asked, 'Doyou know what they intended?' 'God and His Messenger know best,' cAmmarreplied. The Messenger of God (SAAS) explained, 'They intended to crowd outthe Messenger of God and cast him down.'
"'Ammar later spoke in confidence to one of the Companions of the Prophet(SAAS), asking him, 'I adjure you by God, how many do you know the group onthe ridge trail to have been?' 'Fourteen men,' he replied. cAmmar commented,'If you were among them, that would have meant fifteen!'
"The Messenger of God (SAAS) forgave three, who said, 'We did not hearthe crier of the Messenger of God, and had no idea what they intended.' cAmmarstated, T declare that the remaining twelve will make war against God and HisMessenger here on earth and the day the witnesses stand and testify.'"
An Account of the al-Dirar Mosque.
God Almighty stated, "Those who built a mosque diraran, to do harm, inunbelief, to disperse the believers and to subvert those who formerly had foughtGod and His Messenger. And they will surely insist, 'It was only good wesought.' But God will declare that they are surely liars. Never stand inside it. Amosque built on piety from its first day is more fit to have men stand within itwho like to purify themselves; and God loves those who are pure. Is he whofounded his building on fear of God and pleasing Him better, or is he who builthis structure upon the side of an undercut bank, which will collapse with him intothe fires of hell? God does not guide a people who are unjust. Their structurethey built will continue to give them discontent in their hearts, unless their heartsare cut to pieces! God is All-Knowing, Wise" {sural al-Tawba; IX, v. 107—10).
We have discussed interpretation of matters relating to these verses sufficientlyheretofore in our Tafsir (Exegesis). And all praise be to God!
Ibn Ishaq discussed how this mosque came to be built, and its evil people, andhow the Messenger of God (SAAS), upon his return from Tabuk and before heentered Medina, ordered its destruction.
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The gist of this is that a group of hypocrites built a replica of a mosque nearthat at Quba3. They wished for the Messenger of God (SAAS) to pray for themin it in order to further their purposes of corruption, disbelief and obstinacy.
God forbad His Messenger from praying in it. This was because he was inthe process of travelling to Tabuk. When he returned from there, he stopped atDhu A wan - a place an hour's travel from Medina. It was while he was there thatrevelation came to him about that mosque - namely, the Almighty's words,"Those who built a mosque to do harm . . ." (surat al-Tawba; IX, v. 107).
As for the word dirar, "harm", used here, it related to their wish to imitatethe mosque at Quba5 and did so in kufr, "disbelief, in God, not in belief in Him,and also as a means of tafriq, "causing separation", of the congregation from themosque at Quba\
And they acted irsadan, "in order to subvert", those who had formerly foughtGod and His Messenger. This referred to Abu cAmir, the immoral monk, mayGod rebuke him. What had happened earlier was that when the Messenger ofGod (SAAS) had invited him to accept Islam, he refused and went to Mecca andincited them to war. Then they attacked at Uhud, with the outcome we havegiven above. Having failed in his purpose, he went to the king of the Byzantinesseeking his help against the Messenger of God (SAAS). Abu cAmir followed thesame faith as Heraclius, along with those other Arabs who had become Christians.He would write to his brothers who were acting in hypocrisy, making promisesto them and raising their hopes, Satan merely increasing their delusion. Hismessages and letters kept coming to them constantly.
And so they constructed this overtly as a mosque, while secretly it was aplace of war, and a centre for those who came from Abu cAmir, the monk, anda meeting place for those who were hypocrites like themselves. This is whythe Almighty stated, "... to subvert those who formerly had fought God andHis Messenger".
He then stated, "And they will definitely insist," that is, those who built it,"it was only good we sought." That is, "We only wanted good in building it."And God further stated, "But God will declare that they are surely liars."
God then told His Messenger, "Never stand inside it." He forbad standing init in order not to endorse its cause. He went on to order and encourage him tostand in the mosque that had been established in piety from the very first, thisbeing the mosque at Quba5, for the text and reports that exist praise the purityof its congregation, while making reference to it.
The evidence given in the sahih collection of al-Bukharl that the mosque(referred to here) is that of the Messenger of God (SAAS) does not refute theabove comment. For even if the Quba1 mosque were founded in piety from itsvery first day, then that applies even more appropriately to the mosque of theMessenger of God (SAAS); the virtue of the latter is even stronger and firmer.
We have commented exhaustively on this in our Tafsir (Exegesis). And all praisebe to God.
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The outcome was that when the Messenger of God (SAAS) halted at DhuA wan, he called for Malik b. al-Dukhshum and Macan b. cAdl - or his brothercAsim b. cAdi - may God be pleased with them both - and told them to go to thatmosque whose people were evil and to burn it. They did then proceed there andburnt it down, and those who had attended it left it.
Ibn Ishaq stated, "Those who had built it were 12 men. These were Khidamb. Khalid, next to whose home it was built. Then there were Thaclaba b. Hatib,Mucattib b. Qushayr, Abu Hablba b. al-Azcar, cAbbad b. Hunayf (a brother ofSahl b. Hunayf), Jariyya b. cAmir and his two sons Mujammic and Zayd, Nabtalb. al-Harith, Bahzaj (who belonged to Banu Dubayca), Bijad b. cUthman (ofBanu Dubayca) and Wadica b. Thabit (who was of Banu Umayya).
I note that on this expedition to Tabuk, the Messenger of God (SAAS) prayedthe al-fajr, "the dawn prayer", behind cAbd al-Rahman b. cAwf, joining him inthe second rakla. This was because the Messenger of God (SAAS) had gone tomake his ablutions in the company of al-Mughira b. Shu'ba, and was late inarriving. And so the prayer began with cAbd al-Rahman b. cAwf leading it. Whenthey made their greetings, the congregation attributed much importance to whathad happened. The Messenger of God (SAAS) told them, however, "You havedone extremely well, and acted correctly." This is according to what al-Bukhari,may God have mercy on him, related.
Al-Bukhari also stated that Ahmad b. Muhammad related to him, quotingcAbd Allah b. al-Mubarak, quoting Humayd al-Tawll, from Anas b. Malik,who said that when the Messenger of God (SAAS) returned from the Tabukexpedition and approached Medina, he said, "In Medina there are people who,whatever distance you covered, whatever valleys you crossed, were always therewith you." They asked him, "While they were still there in Medina, Messengerof God?" He replied, "Yes, while there (valid) excuses kept them confinedto Medina."
Al-Bukhari is alone in giving this from this line.
Al-Bukhari stated that Khalid b. Makhlad related to him, quoting Sulayman,quoting cAmr b. Yahya, from al-cAbbas b. Sahl b. Sacd, from Abu Humayd, whosaid, "We returned with the Messenger of God (SAAS) from the expedition toTabuk and eventually saw Medina below us. The Messenger of God (SAAS)then said, 'This is Taba (Medina); and that is Uhud, a mountain that loves usand that we love.'"
Muslim related this from a hadith of Sulayman b. Bilal in similar terms.
Al-Bukhari stated that cAbd Allah b. Muhammad related to him, quotingSufyan, from al-Zuhrl, from al-Sa'ib b. Yazid, who said, "I remember going outto Thaniyyat al-Wadac with the boys to meet the Messenger of God (SAAS) onhis arrival from the expedition to Tabuk."
Abu Da5ud and al-Tirmidhi related this from a hadith of Sufyan b. cUyayna.Al-Tirmidhi categorized it as hasan, sahih, "good and authentic".
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Al-Bayhaqi stated, "Abu Nasr b. Qatada quoted Abu cAmr b. Matar (as havingsaid), 'I heard Abu Khalifa say, "I heard Ibn cA3isha say, 'When the Messengerof God (SAAS) arrived back in Medina, the women and the boys and girls begancalling out, "The full moon has come out for us over Thaniyyat al-Wadac! Weowe our thanks to one who only invited towards God.""""
Al-Bayhaqi commented, "Our scholars relate that this is what was said whenhe arrived in Medina from Mecca, not when he arrived there from Thaniyyatal-Wada' on his return from Tabuk; God knows best. We have, in any case, madereference to it here as well."
THE HADITH OF KA'B B. MALIK, MA Y GOD BE PLEASED WITH HIM,AS QUO TED B Y AL-B UKHARl, MAY GOD HA VE MERCY UPON HIM.
Al-Bukhari stated that Yahya b. Bukayr related to him, quoting al-Layth, fromcAqil, from Ibn Shihab, from <Abd al-Rahman b. cAbd Allah b. Ka<b b. Malik,who said that cAbd Allah, son of Kacb b. Malik, who was one of the sons of Ka<band acted as the latter's guide when he became blind, said, "I heard (my father)Ka<b b. Malik relate the story of the expedition to Tabuk from which heremained behind, as follows, 'The only expedition in which the Messenger ofGod (SAAS) took part in which I did not participate was that to Tabuk. Except,that is, for the battle of Badr. And God did not censure anyone who had nottaken part in it because the Messenger of God (SAAS) had actually gone out onthat occasion to seek the Quraysh caravan. And then God brought them (theMuslims) and their enemy together without any prior expectation of that. I waspresent the night of the pledge at al-cAqaba when we made our commitment forIslam; and I would not prefer to have attended Badr instead of it, even thoughpeople consider that more worthy of prestige.
" 'The fact was that I had never been stronger nor wealthier than I was when Iremained behind the Messenger of God (SAAS), when he went on that expedition.I swear, never before that had I owned two riding camels, as I acquired from thatexpedition. Whenever the Messenger of God (SAAS) intended to send out anexpedition, he would talk of one to a different destination. Except for that one.That one he was to make at a time of extreme heat and by travelling very faragainst a numerous enemy. And so he announced this clearly to the Muslims, sothat they could make appropriate arrangements for the expedition. He informedthem of the destination for which he was heading. The Muslims accompanyingthe Messenger of God (SAAS) were many in number; such that a singlekitab hafiz (by which he meant a diwan, "a register") would not have containedthem.'
"Ka'b went on, 'Every man wishing to be absent from it thought it wouldremain undisclosed, provided that God did not give any revelation about it. Andthe Messenger of God ($AAS) departed on that expedition at a time when thefruits and the shade were very alluring.
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"'The Messenger of God (SAAS) made his preparations, as did the Muslimsaccompanying him. I also began hurrying to prepare, but I would retire withoutaccomplishing anything. I would then tell myself, "I can do it!" I kept delaying,while the others were making serious efforts. When the Messenger of God(SAAS) and the Muslims with him departed, I had completed none of mypreparations. I said, "I'll get ready in a day or two and then catch up with them."The morning after they left, I went off to get ready, but came back again havingaccomplished nothing. Again next morning I did the same, but returned havingdone nothing. And so it continued with me while they hurried on and theexpedition came to an end. I constantly intended to leave and overtake them— how I wish I had! But that was not fated for me.
'"Whenever I went out and mixed with people after the departure of theMessenger of God (SAAS), it grieved me that the only men I saw were personssuspected of hypocrisy or those excused by the Messenger of God (SAAS),because they were in poor health.
'"The Messenger of God (SAAS) made no mention of me until after hearrived at Tabuk. Then, while sitting there with his men, he asked, "Whathappened to Ka^?" A man of Banu Salama replied, "Messenger of God, he hasbeen detained by his two cloaks, and by his gazing at his own two flanks!"Mu'adh b. Jabal commented, "That's a rotten thing to say! By God, Messengerof God, we know nothing of him but good!" The Messenger of God (SAAS)remained silent.'
"Ka'b b. Malik went on, 'When I learned that he had begun his return journey,I began to feel anxious. I began thinking up excuses, wondering how I wouldbe able to avoid incurring his anger, I sought the help of everyone of wisdom inmy family. When it was said that the Messenger of God (SAAS) was close athand, all this silliness left me, and I knew I could never extricate myself usingany deception; I decided to tell him the truth.
"'One morning he arrived back. Whenever he returned from a journey hewould first go to the mosque, where he would perform a prayer of two rak'-atand he would then sit down with the congregation. And so when he had donethis, those who had remained behind began coming and offering excuses anddeclaring oaths to him. There were some 80 such men. He accepted fromthem the statements they made and their pledges of allegiance and then hesought forgiveness for them, relying upon God, Almighty and Glorious is He,to determine their inner thoughts.
'"Then I came to him. When I greeted him, he gave me a smile, but it was thatof someone made angry. He said, "Come over here." I walked over and sat beforehim. He then asked, "What kept you back? Had you not already purchased amount?" I replied, "Yes, I had. If I were sitting before anyone else in the worldthan yourself, I would decide to escape his anger by making up some excuse.And I have been gifted with eloquence. But, I swear by God, I am sure that if Iwere to tell you lies to please you, God would surely soon thereafter make you
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angry with me. Whereas if I tell you the truth, though you will be angry with me,I will hope for God's pardon. Actually, I swear by God, I had no excuse; I hadnever been stronger or more wealthy than when I remained behind."
" 'The Messenger of God (SAAS) responded, "Well, this man has told thetruth. Get up until God makes his decision about you."
" 'I arose, as did those men there of Banu Salama, and they followed meoutside, saying, "By God, we never before knew you to commit such a sin! Youare at fault. Could you not have made excuses to the Messenger of God (SAAS),as the others did who stayed behind? The request for forgiveness that theMessenger of God (SAAS) would have made for you would have been enoughfor you." They kept on blaming me, so that I thought seriously of going backand denying what I had previously said.
"'But then I asked them, "Has anyone other than myself received the sameresponse?" They replied, "Yes; two men. They said as you did, and his responseto them was as to yourself." "Who are they?" I asked. "Marara b. al-Rabi* al-cAmrland Hilal b. Umayya al-Waqifi," they replied. Those they mentioned were finemen who had been present at Badr — exemplary men. When they told me theirnames, I went on my way.'
"Ka'b b. Malik continued, 'The Messenger of God (SAAS) banned Muslimsfrom speaking with all three of us who had remained behind. People avoidedus, and so changed their relationships with us that the very land itself seemedunfamiliar to me. We stayed in this state for 50 nights.
"'The other two men simply remained inside their homes, weeping. I was theyoungest and most resilient. I continued to go out and to participate in theprayers with other Muslims and walked in the markets; no one spoke to me. Iwould still go to the Messenger of God (SAAS), and greet him while seated inhis assemblies following the prayers, and I would ask myself whether or not hehad moved his lips in response. I would pray close by him and look at himstealthily. As I prayed, he would look over at me, but when I turned towardshim, he would look away.
"'Finding this rejection by everyone to be onerous, I walked out and climbedover the wall of the garden of Abu Qatada, my nephew of whom I was very fond.I greeted him, but, I swear by God, he did not even return my greeting. I asked,"Abu Qatada, I appeal to you by God! Do you not know that I love God and HisMessenger?" He remained silent. I appealed to him again, but he made no reply.Again I appealed and now he said, "God and His Messenger know best." At thatmy eyes streamed tears, and I turned away and climbed back over the wall.
" 'While one day I was walking in the market of Medina, I saw a NabatI50 fromSyria who had come to sell his produce in Medina. He was asking, "Who willdirect me to Ka^ b. Malik?" People began pointing to me, and he came over and
10. A word apparently used here to indicate a Christian farmer. The Nabateans were centredin S. Jordan, in the neighbourhood of Petra, a mountainous city with its many splendid edificescarved from rock.
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gave me a letter from the King of Ghassan enclosed in a silken envelope. Theletter stated, "I have been informed that your master has behaved harshly to you.God will not make you stay in a place where you are despised and ill-treated. Sojoin with us. We will relieve you." When I read this, I said, "This also is a trial!"I took it to an oven where I burned it.
'"Things went on as before until 40 of the 50 nights had passed. Thenan envoy from the Messenger of God (SAAS) came to me and said, "TheMessenger of God (SAAS), orders you to keep away from your wife." "ShouldI divorce her, or what?" I asked. "No," he replied, "just keep away from her;do not go near her." He sent similar messages to each of the other two men. Itold my wife, "Go and join your family. Stay with them until God decidesthis matter."
"'Then the wife of Hilal b. Umayya went to the Messenger of God (SAAS)and said, "Messenger of God, Hilal b. Umayya is a needy old man who has noservant. Do you dislike my serving him?" He replied, "No; but he should notcome near you." She asked, "I swear by God, he has no desire for anything. Hehas not stopped weeping since this began, right on up to the present."
" 'After that some of my family asked me, "Why don't you ask the Messengerof God (SAAS) permission for your wife, as Hilal b. Umayya asked, that hiswife could serve him?' I replied, "I swear by God, I'll not ask his permissionabout that! How do I know what he might say if I asked him this, since I amstill a young man?"
'"Ten more days went by as before until we had gone through fifty sincethe Messenger of God (SAAS) had forbidden people to speak to us. When I hadperformed the dawn prayer on the fiftieth night on the roof of one of our houses,sitting in that state that God, Almighty and Glorious is He, described, myspirit feeling constrained and "the earth constricted, though it was spacious ..."(surat al-Tawba\ IX, v. 118). I heard the voice of someone who had climbed Mt.Salc shouting at the top of his voice, "Rejoice, Ka^!"
'"I prostrated before God, realizing that relief had come. The Messengerof God (SAAS) had, after he had performed the al-fajr, "pre-dawn prayer",announced God's forgiveness of us, and people had come out to tell us the goodnews. They had gone to the other two men to tell them and a man hurried up ona horse to inform me, while a man of Ban D Aslam had climbed up the mountain;his voice had been quicker to reach me than the horse.
'"When the man whose voice I heard came to me to inform me, I took offthe two garments I was wearing and presented them to him for his havingbrought me such good news. And I swear to God, at that time those were theonly clothes I owned! I borrowed two garments and put them on, then went offto see the Messenger of God (SAAS). The people began swarming in to see me,congratulating me on God's forgiveness of me and expressing their delight at this.
"'Then I went in to the mosque where the Messenger of God (SAAS) wasseated, with people all around him. Talha b. <Ubayd Allah hurried up to me,
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shook hands and congratulated me. I swear, no others of the mukajirin did so,and I will never forget Talha's action.
'"When I greeted the Messenger of God (SAAS), he said, his face beamingwith pleasure, "Rejoice at the best day you have ever had since your mother gaveyou birth!"
"'I asked him, "Does this (forgiveness) come from you, Messenger of God,or from God?" He replied, "No; it is from God." When he was pleased, hiswhole face would radiate as though a piece of the moon; we well knew thischaracteristic of his. When I sat down before him, I asked, "Messenger of God,in acknowledgement of God's acceptance of my repentance, I will give up myproperty as a donation to God and to His Messenger."
'"He replied, "Keep some of what you own; that will be best for you." Ireplied, "I will just keep my share of the booty from Khaybar."
"'I then said, "Messenger of God, it is only my honesty that saved me. Itshall be part of my repentance that I will speak nothing but the truth for as longas I live." And I swear by God, I know of no Muslim whom God has so helpedfor telling the truth, since I told him that truth, than He has helped myself.And since I made that pledge to the Messenger of God (SAAS), I have neverintentionally told a lie. And I hope very much that God will preserve me fromdoing so for as long as I live.
"'And then God revealed to His Messenger (SAAS) the verse: "God hasforgiven the Prophet, the muhajirin and the ansar" up to the words "and be withthose who are truthful" (surat al-Tawba; IX, v.l 17-119).
"'I swear by God, God never bestowed upon me any greater blessings, afterhe led me to Islam, than having me speak the truth to the Messenger of God(SAAS), and that I did not lie to him and so suffer the same fate as thosewho had lied. For God Almighty spoke to those who lied more terrible thingsthan He ever did to anyone. The Almighty said, "They will swear by God toyou, when you turn away from them," and on to the words, "God is surely notpleased with those who are immoral" {surat al-Tawba; IX, v.95-6).
"'We three men were quite different from those who swore to him, so thatthe Messenger of God (SAAS) accepted their excuses and their allegiance andforgave them. The Messenger of God (SAAS) postponed judgement over us untilGod decided the matter. Therefore God Almighty said, "and (forgiveness is) forthose three who remained behind" (surat al-Tawba; IX, v.l 18). The referencemade here by God is not to our having remained behind from the expedition, butto postponement by the Prophet (SAAS), of deciding our case, unlike that ofthose who swore to him and made excuses that he accepted.'"
Muslim related this in similar form through al-Zuhrl. Muhammad b. Ishaqrelated it from al-Zuhrl in a text similar to that of al-Bukhari. We quoted this inour Exegesis from the Musnad compendium of Imam Ahmad; in that accountthere are minor additions. And all praise and credit are due to God.
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REFERENCE TO DISOBEDIENT PERSONS OTHER THAN THOSEWHO HAD REMAINED BEHIND.
Regarding the words of the Almighty, "And others have confessed their sins,thus mixing a good deed with one that was bad; casa, 'perhaps', God will turn tothem in forgiveness. God is very Forgiving, Beneficent" (silrat al-Tawba; IX,v.102). All b. Talha al-Walibi quoted Ibn cAbbas as having said, "They were agroup of ten men who remained behind the Messenger of God {SAAS) at thetime of the expedition to Tabok. When it came time for his return, seven of themattached themselves to pillars of the mosque.
"When the Messenger of God (SAAS) passed by them, he asked, 'Who arethese men?' He was told, 'They are Abu Lubaba and associates of his whoremained behind you; (they intend to stay here) until you set them free andforgive them.' He commented, 'I swear by God, I'll not release them, nor willI forgive them until God, the Almighty and Glorious, releases them! Theydisregarded me and remained behind from the expedition on which the otherMuslims departed.'
"When they learned of this, the men said, 'We will not release ourselves untilGod does so.' And then God the Almighty and Glorious revealed the verse, 'Andothers have confessed their sins . . .'. The word casa used in this verse has thepower of certainty when applied to God. When it was revealed, the Messengerof God (SAAS) sent to them, and released and forgave them. They then broughttheir possessions to him, saying, 'Messenger of God, these are what we own; takethem as a donation from us and seek forgiveness from God for us.' He replied,'I have not been ordered to take your possessions.'
"Then God revealed, 'Take alms from their property; you will purify andcleanse them thereby. And pray for them. Your prayer is a relief for them. Godis All-Hearing, All-Knowing . ..' as far as the words '. . . and others are made towait for God's command; He would either punish them or turn to them inmercy' {stirat al-Tawba; IX, v. 103-6).
"This referred to those who had not tied themselves to the pillars and aboutwhom a decision was deferred until there came down the words of the Almighty,'God has forgiven the Prophet, the muhajirin and the ansar who followedhim . . .'" {sural al-Tawba; IX, v. 117).
cAtiyya b. Sacid quoted Ibn cAbbas in words similar to these.
SacId b. al-Musayyab and Mujahid b. Ishaq narrated the story of Abu Lubabain respect to the battle with Banu Qurayza; they told of his attaching himself untilhe was granted forgiveness. And then he remained behind from the expeditionto Tabuk and again tied himself up until God forgave him. He then wanted togive up all his possessions as a donation, but the Messenger of God (SAAS) toldhim, "No; one-third of it will suffice."
Mujahid b. Ishaq stated, "And it was about him that there was revealed, 'Andothers have confessed their sins'" {silrat al-Tawba; IX, v. 102).
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Sacld b, al-Musayyab stated, "And thereafter only good in Islam was seen ofhim; may God be pleased with him and give him pleasure."
I observe that perhaps the reference here is not to the three above as wellas the rest. Perhaps they restricted reference to him (Abu Lubaba) because hewas their leader, as the text of Ibn cAbbas indicates. But God knows best.
The hafiz al-Bayhaqi narrated through Abu Ahmad b. al-Zubayri, fromSufyan ai-Thawri, from Salama b. Kuhayl, from 'Iyad b. lyad, from his father,from Ibn Mascud, who said, "The Messenger of God (SAAS) made an addressto us. He said, 'There are hypocrites among you. Let those I name arise. Get up,so-and-so! Get up, so-and-so! Get up, so-and-so!' And he went on until he hadgiven 36 names. He then said, 'There are within you' (or 'there are among you')'hypocrites. Ask for relief from God.' cUmar passed by a man concealing his face.He had earlier been acquainted with him. cL"mar asked, 'What is the matter?' Hethen related to him what the Messenger of God (SAAS) had said. At this, he(Umar) said, 'Keep away for the rest of the day.'"
I observe that those who remained behind the expedition to Tabuk consistedof four categories. Those who were ordered to do so and were rewarded, like cAllb. Abu Talib, Muhammad b. Maslama and Ibn Umm Maktum. Those who wereexcused, such as the weak and the sick. Those who were muqillun, "ill-equipped",such as those who wept. And there were those who were disobedient andwere subject to criticism. These were the three men and Abu Lubaba and hiscompanions mentioned above. There were also others who were blameworthyand were rebuked. These were the hypocrites.
An Account of the events after the return of the Messenger of God(SAAS) from Tabuk to Medina.
The hafiz al-Bayhaqi stated, "Abu cAbd Allah al-Hafiz related to us, by dictation,quoting Abu al-cAbbas Muhammad b. Ya^ub, quoting Abu al-Bakhtarl cAbdAllah b. Shakir, quoting Zakariyya* b. Yahya, quoting the uncle of Abu Zakhr b.Hisn, from his grandfather Hamid b. Manhab, who said, 'I heard my grandfatherKhuraym b. Aws b. Haritha b. Lam say, "I emigrated to the Messenger of God(SAAS), on his return from Tabuk and heard al-£Abbas b. cAbd al-Muttalib say,'Messenger of God, I want to express some verses of praise in your honour,' TheMessenger of God (SAAS) replied, 'Speak on, and may God not block yourmouth!' And al-cAbbas then recited:
"Previously, you were content in the shadows and in astorehouse where palm leaves are kept.
Then you came down into the land; you are no morehuman being, not droplet, no clot,
No; a droplet riding the flow, having bridled an eaglethat loves to dive.
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You were borne from loins to womb; when one personpassed on, another vessel appeared
Until your guardian house encompassed Mt. Khindif, itsheights towering above other peaks.
When you were born, the earth grew bright and thehorizon was illuminated with your light.
We are now in that brightness and that light, and wepass on along the paths of righteousness."""
Al-Bayhaql then related this from another line, from Abu al-Sakan Zakariyya5b. Yahya al- Ta5l. In one part of this line, the above is related from him.
Al-Bayhaql went on, "He spoke further and then the Messenger of God(SAAS) stated, 'This is white al-Hlra (I see) raised up (in a vision) for me. Andthis (I see) is al-Shayma5, daughter of Nufayla al-Azadiyya. She is riding agrey mule veiled in a black scarf.' I asked, 'Messenger of God, when we conqueral-Hlra and I find her as you describe, may she be mine?' 'She will be yours,'he said.
'"The ridda,11 'apostacy', wars then arose; no one from (Banu) al-Ta°I apos-tatized. We were busy fighting the neighbouring Arabs over Islam. We battledagainst Qays, of whom was 'Uyayna b. Hisn. We also fought Banu Asad, of whomwas Talha b. Khuwaylid, Khalid b. al-Walid would give us praise, including thefollowing verses he recited:
'May God requite Ta°! in their homes most handsomelyfor fighting like heroes.
They are worthy of the banners of nobility andmagnanimity that flutter when the east wind blows throughevery tent.
They struck at Qays for the faith, after the latter hadresponded to the calls of darkness and blindness.'
"Khalid then went on to attack Muslaylima12 the Imposter and we accompaniedhim. When we had finished with Musaylima, we proceeded on towards al-Basra.There we encountered Hurmuz at Kizima11 with an army larger than our ownforce.
"There was no Persian more strenuous in his antagonism to the Arabs andIslam than Hurmuz. Khalid proceeded out against him and challenged him tosingle combat. He accepted, and Khalid killed him. Khalid sent a dispatch toinform (the Caliph Abu Bakr) 'the trusting', and he (Abu Bakr) awarded thebooty from Hurmuz to Khalid. The tall headgear of Hurmuz fetched 100,000
11. The term given to the unrest and batdes that occurred as a result of dissension and theapostacy of some Arab tribes following the death of the Prophet (SAAS), and the establishment ofthe Caliphate.
12. See footnote above.
13. A place on the coast between al-Bahrayn and al-Basra, positioned some two days' journeyat that time from the latter city.
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dirhams; the Persians were accustomed to awarding headgear worth 100,000dirhams to one of their number who acquired nobility.
"We then moved out along the al-Taff route to al-Hira. The first person tomeet us there when we entered it was al-Shayma', daughter of Nufayla, just asthe Messenger of God (SAAS) had said; she was mounted on a grey mule andveiled with a black scarf. I took her prisoner, saying, 'This woman was giftedto me by the Messenger of God (SAAS).'
"Khalid asked me to bring witnesses proving this, and so I did. The witnesseswere Muhammad b, Maslama and Muhammad b. Bashlr al-Ansari. Khalid thenawarded her to me.
"After that her brother cAbd al-Masih came down to seek peace. He asked meto sell her to him. I replied, 'I swear, I'll not do so for less that 1,000 dirhamsVHe gave me 1,000 dirhams and I handed her over to him. People told me, 'Ifyou had demanded 100,000 dirhams, he would have paid it to you.' I told them,'I could not figure any number larger than 1,000!'"
THE ARRIVAL OF A DELEGATION FROM THAQIF TO THEMESSENGER OF GOD (SAAS) IN RAMADAN OF 9 AH.
It is told above how, when the Messenger of God (SAAS) left Thaqif he wasasked to invoke God against them. But he spoke prayer seeking guidance forthem.
It is similarly told above that when Malik b. cAwf al-Nasri accepted Islam, theMessenger of God (SAAS) treated him with honour, made presents to him andplaced him in command of those of his people who accepted Islam. Thereafter,Malik would make attacks into Thaqif territory and harass them until he hadforced them into acceptance of Islam.
It is also related above by Abu Da'ud about how Sakhr b. al-cAyla al-Ahmasiremained in Thaqif until he brought them down from their fortress under thecontrol of the Messenger of God (SAAS), and led him to Medina, with thepermission of the Messenger of God (SAAS) to do so.
Ibn Ishaq stated, "The Messenger of God (SAAS) arrived back in Medinafrom Tabuk in Ramadan, and that same month a delegation from Banu Thaqifarrived.
"It is told of Banu Thaqif, that when the Messenger of God (SAAS) had leftthem, HJrwa b. Mas(ud followed after him and caught him up before he arrivedin Medina, ^rwa accepted Islam and asked permission to return to his peopleto bring them into Islam.
"The Messenger of God (SAAS) told him - so his people say - 'They willfight you.' The Messenger of God (SAAS) knew of the strong feeling ofresistance they would feel against one of their own. But ^Urwa said, 'I ammore beloved by them than their first-born!' And he was indeed thus loved andobeyed among them.
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"Urwa then left to call upon his people to join Islam, hoping that they wouldnot oppose him because of his high status with them. But when he appeared onhis high balcony, revealed his faith to them and called for them to join Islam,they cast arrows at him from every side. One struck him a mortal blow.
"Banu Malik claim that it was one of their men, named Aws b. cAwf, a brotherof Banu Salim b. 'Awf, who killed him. The Ahlaf, however, claim that it wasone of theirs, a man of Banu cAttab called Wahb b. Jabir. ^rwa was asked whathe thought about his (imminent) death, and he replied, 'It is an honour that Godhas awarded me, a martyrdom God has given me. I am no different from thosemartyrs killed in the company of the Messenger of God (SAAS), before he wentfrom you. So bury me with them.' And they did so.
"They claim that the Messenger of God (SAAS) said of him, 'His positionamong his people is like that of the hero of {sural) Yasin (XXXVI, v. 19) amonghis people.'"
Musa b. cUqba related similarly the story of cUrwa. However, he claimed thatthis occurred after the pilgrimage made by Abu Bakr, "the trusting". Abu Bakral-Bayhaqi agreed with this view.
But this is unlikely. What is authentic is that this came about before thepilgrimage of Abu Bakr, as Ibn Ishaq related. But God knows best.
Ibn Ishaq went on, "Thaqif remained thus for some months after the killing of'Urwa. They then conferred together and decided they lacked the power to fightall the Arabs around them, and so they pledged their allegiance and acceptedIslam.
"Their decision to confer together accorded with the view of cAmr b. Umayya,brother of Banu 'Ilaj. Having conferred, they agreed to send out one of theirmen, cAbd Yalil b. (Amr b. 'Umayr, accompanied by two of the Ahlaf and threemen of Banu Malik. These men were al-Hakam b. cAmr b. Wahb b. Mu'attib,Shurahbil b. Ghaylan b. Salama b. Mu'attib, cUthman b. Abu al-cAs, Aws b.cAwf, brother of Banu Salim, and Numayr b. Kharasha b. Rabi'a."
Musa b. cUqba stated, "They were a body of some ten men, including Kinanab. <Abd Yalil - he being their leader. They also had with them HJthman b. Abual-(As, who was the youngest member of the delegation."
Ibn Ishaq went on, "When they neared Medina, they halted at Qanat. Therethey met al-Mughira b. Shu'ba, who was taking his turn to pasture the ridingcamels of the Companions of the Messenger of God (SAAS). When he sightedthem, he hurried off to inform the Messenger of God (SAAS) of their arrival.Abu Bakr, 'the trusting', met him and al-Mughira told him of the men of BanuThaqif who were coming to pledge their allegiance and to accept Islam, providedthat the Messenger of God (SAAS) met some of their conditions and wrote adocument treating their people. Abu Bakr told al-Mughira, 'Please don't go inbefore me to tell the Messenger of God; let me be the first to tell him.' Al-Mughiraagreed and Abu Bakr went in and told the Messenger of God (SAAS) of their
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arrival. Al-Mughira then went back to rejoin his companions, and with thembrought in the camels.
He also instructed them how they should greet the Messenger of God (SAAS),since the only greeting they then used was still that of the Jahiliyya.
"When they came in to see the Messenger of God (SAAS), he had a tentpitched for them in the mosque. It was Khalid b. Sacid b. al-cAs who walked(with messages) between them and the Messenger of God (SAAS). When hebrought food for them from home, they refrained from eating until Khalid b.Sacid did so first. It was he who wrote out their pact for them.
"One condition they proposed to the Messenger of God (SAAS) was thathe allow them to keep their idol al-Lat for a period of three years. They kept onbargaining with him regarding the issues of time, with him constantly refusinguntil ultimately they asked for one month after their return so that the foolishpeople among them could become accustomed. He refused them any set periodand insisted he was going to send Abu Sufyan b. Harb and al-Mughlra to destroythe Goddess.
"They also requested that they not perform the prayers and that they them-selves should not have to destroy their idols. He said, 'Regarding yourselvesdestroying your idols, this we will excuse you. But concerning the prayer, thereis no good in a faith devoid of prayer.' They said, 'Then we will perform them,though it is demeaning.'"
Imam Ahmad stated that cAffan related to him, quoting Muhammad b. Salama,from Humayd, from al-Hasan, from ^thman b. Abu al-(As, who said that thedelegation from Thaqif came to the Messenger of God (SAAS), and that he hadthem reside in the mosque to have it make an impression on them. They posedthe condition that they not be required to take part in expeditions, that theynot be required to pay a tithe, not be otherwise taxed, and that no others wouldbe placed in command of them. The Messenger of God (SAAS) agreed, saying,'You will not be required to fight; you will not have to pay a tithe, and otherswill not have command over you. And there is no good in a religion withoutprayer prostrations.'
"Uthman b. Abu al-(As asked, 'Messenger of God, teach me the Qur'an andappoint me Imam for my people.'"
Abu Da'ud related this from a hadith of Abu Da'ud al-Tayalisi, from Hammadb. Salama, from Humayd.
Abu Da'ud stated that al-Hasan b. al-Sabah related to him, quoting Ismacilb.cAbd al-Karlm, quoting Ibrahim b. cAqil b. Ma^il b. Munabbih, from Wahb(who said), "I asked Jabir about what happened when Thaqif pledged allegiance.He replied, 'They proposed to the Messenger of God (SAAS) the condition thatthey should not have to give alms, nor do battle.' Jabir also stated that he heardthe Messenger of God (SAAS) say thereafter, 'They will give alms, and will dobattle when they become Muslims.'"
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Ibn Ishaq stated, "When they accepted Islam and he had written a document for/ them, he appointed cUthman b. Abu aI-cAs as their commander; he was among
their youngest. This was because (Abu Bakr) 'the trusting' told him, 'Messengerof God, I observe this young man to be the one of them most dedicated to Islam,and to learning the QuiJan,'"
Musa b. ^qba related that when their delegation came to the Messenger ofGod (SAAS), they had left cUthman b. Abu al-cAs behind with their camels, andthat when they returned at midday, he went to the Messenger of God (SAAS)to ask him for information and about reciting the Qm°an. Finding him to beasleep, he then went to Aba Bakr, "the trusting". His training lasted until hehad become expert in Islam. The Messenger of God (SAAS) came to like himvery much.
Ibn Ishaq stated, "Sacld b. Abu Hind related to me, from Mutarrif b. cAbd Allahb. Shikhkhlr, from ^thman b. Abu al-cAs, who said, 'One of the last things theMessenger of God (SAAS) asked of me was when he sent me to Thaqif. He toldme, "cUthman, be concise in the prayer. Evaluate the people by their weakestmember, for they will include the old, the young, the weak and those in need."'"
Imam Ahmad stated that it was related to him by <Affan, quoting Hammad b.Salama, quoting Sacid al-Jariri, from Abu al^Ala*, from Mutarrif, from 'Uthmanb. Abu al-cAs, who said, "I asked the Messenger of God (SAAS), 'Appointme as my people's Imam.' He replied, 'You are their Imam. Be guided by theirweakest person. And appoint as your mu'azzin, "prayer announcer", someonewho will not accept payment for summoning to the prayer.'"
Abu Da'ud and al-Tirmidhi related this from a kaditk of Hammad b. Salama.Ibn Maja related it from Abu Bakr b. Abu Shayba, from Ismacil b. cAliyya, fromMuhammad b. Ishaq. As is related above.
Ahmad related from ^ffan, from Wahb and from Mu'awiya b. cAmr, fromZa'ida, both of these quoting cAbd Allah b. ^thman b. Khuthaym, from Da'udb. Abu cAsim, from cUthman b. Abu al-cAs, that the last direction the Messengerof God (SAAS) gave to him when he appointed Uthman as commander ofal-Ta'if, was to say, "When you say the prayers with a group, take it easy onthem." He told him further, "Recite: 'In the name of your Lord who created ...'(surat al-^Alaq; XCVI, v.l) and similar passages from the Qur'an."
Ahmad stated that Muhammad b. JaTar related to him, quoting Shu'ba, fromcAmr b. Murra (who said), "I heard Sacld b. al-Musayyab say, 'cUthman b. Abual-cAs spoke as follows, "The last instruction the Messenger of God (SAAS)gave me was to say, 'When you act as Imam for a group, make the prayer easyfor them."""
Muslim related this from Muhammad b. Jacfar, from Muhammad b. al-Muthanna and from Bindar, both of whom quoted Muhammad b. Jacfar, fromGhundar. Ahmad stated that Abu Ahmad al-Zubayn related to him, quoting
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<Abd Allah b. <Abd al-Rahman b. Yala al-Ta'ifi, from <Abd Allah b. ai-Hakam(who said) that he heard cUthman b. Abu al-cAs say, "The Messenger of God(SAAS) placed me in command of a!-Ta°if, and the last instruction he gaveme was to say, 'Make the prayer easy for the people."'
Muslim is alone in giving it with this line of transmission.
Ahmad stated that Yahya b. Sa^d related to him, quoting cAmr b. Uthman,quoting Musa - he being Ibn Talha - to the effect that Uthman b. Abu al-cAsrelated to him that the Messenger of God (SAAS) appointed him Imam for hispeople and then said, "He who becomes an Imam for a people should be easy onthem; they include those who are weak, elderly and in need. When he praysalone, he can pray however he wishes."
Muslim related this from a hadtth of <Arnr b. Uthman.
Ahmad stated that it was related to him by Muhammad b. Ja'far, quotingShutya, from al-Nucman b. Salim (who said), "I heard some elders of Thaqifsaying, 'Uthman b. Abu aI-cAs told us, "The Messenger of God (SAAS) said tome, 'Be your people's Imam; and if you are a people's Imam you should makethe prayer easy for them. For among them there will stand the young and theold, the weak and the sick, and those who are in need."""
Ahmad also stated that Ismacll b. Ibrahim related to him, from al Jurayri, fromAbu aMAla5 b. al-Shikhir, that *Uthman said to the Messenger of God (SAAS),"Messenger of God, Satan came between me and my prayer and my recitation."He replied, "That satan is named Khanzab; if you sense him, then seek refuge inGod from him and spit three times on your left hand." (Uthman said,) "I didthis, and God sent him away from me."
Muslim related this from a hadtth of Sa'id al-Jarirl.
Malik, Ahmad, Muslim and the orthodox scholars all related from variouslines of transmission, from Nafic b. Jubayr b. Mutfm, from cUthman b. Abual-cAs, that the latter complained to the Messenger of God (SAAS) about a painhe was experiencing in his body. He told him, "Place your hand over that partof your body that is hurting and say three times, lBismi AllahU, "In the name ofGod!"' Then say, seven times, 'aHldhu hi HzzatAllahi wa qndratihi min sharr maajidu wa uhadhirl, "I take refuge in the power and might of God against what Iam experiencing, and I am on my guard!"'"
In some accounts there is an addition in which Uthman goes on, "I did thisand God cured what was wrong with me. And I have advised my own peopleand others about this."
Abu <Abd Allah b. Maja stated that it was related to him by Muhammad b.Bashshar, quoting Muhammad b. cAbd Allah al-Ansan, quoting Uyayna b.(Abd al-Rahman - he being Ibn Jawshin - quoting his father, who stated thatUthman b. Abu al-cAs said, "When the Messenger of God (SAAS) appointedme in command of al-Ta'if, something was impeding my prayers, so that I didnot know what it was I was praying. When I recognized this, I travelled to the
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Messenger of God (SAAS). He asked, 'You are the son of Abu al~cAs, aren'tyou?' 'Yes, Messenger of God,' I replied. 'What brings you then?' he asked. Ireplied, 'Messenger of God, something is impeding my prayer so that I do notknow what I am praying.' He told me, 'That is Satan. Come close,' I went overclose to him and squatted on the soles of my feet. He then slapped me on mychest with his hand and spat in my mouth, saying, 'Begone, enemy of God!' Hedid this three times. Then he said, 'Get back to your work.' And, by my life, Idon't think he ever interfered with me again."Ibn Maja is alone in giving this.
Ibn Ishaq stated, ttcIsa b. £Abd Allah related to me, from cAtiya b. Sufyan b.Rabi'a al-Thaqafi, that one of their delegation said, 'After we had becomeMuslims, while engaged in fasting along with the Messenger of God (SAAS)for the remainder of Ramadan, Bilal would come to us with our evening andpre-dawn meals. When he brought the pre-dawn meal, I would tell him, "So wesee that dawn has broken?" He would say, "I left the Messenger of God (SAAS)still eating his meal, for the dawn meal can be eaten this late." When he wouldbring us our evening meal, we would tell him, "But we don't see that the sunhas completely set yet." He would say, "We have only come to you after theMessenger of God (SAAS) has eaten." He would then take his hand to the dishand eat from it.'"
Imam Ahmad, Abu Da'od, and Ibn Maja all related from a hadith of (AbdAllah b. cAbd al-Rahman b. Ya'la al- Ta'ifl, from <Uthman b. <Abd Allah b. Aws,from his grandfather Aws b. Hudhayfa, who said, "We came to the Messenger ofGod (SAAS) in the delegation of Thaqlf. The ahlaf were given accommodationwith al-Mughira b. Shu'ba, while the Messenger of God (SAAS) put up thosefrom Banu Malik in a tent of his. Every night he would come to us after theevening meal to talk with us, standing putting his weight alternately on eachleg to rest them from standing so long. Mostly, he related to us what he hadsuffered from Quraysh. He would say, 'There was no equivalence. We weretreated arrogantly and demeaned in Mecca. After we left for Medina, the tidesof war sometimes favoured us, sometimes them.'
"One night, when it was after the time when he usually came to us, wecommented, when he arrived, on the fact that he was late. He replied, 'It was myturn to read one-sixtieth part of the Qur'an, and I hated to come before I hadcompleted it.'"
Aws went on, "I asked the Companions of the Messenger of God (SAAS),'How is it you divide up the Qur>an into parts?' They replied, 'Into three, five,seven, nine, eleven, thirteen, and hizb al-mufassaP'1 alone.'"
This is the text of Abu Da'ud.
14. This is apparently a reference to the latter part of the Qur'an, which it is recommendedshould be recited in the daily prayers.
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Ibn Ishaq stated, "When they had concluded the matter, they returned to theirown territory. The Messenger of God (SAAS) sent Abu Sufyan b. Harb andal-Mughlra b. Shu<ba with them to destroy the idol al-Lat.
"The two men continued on with the others until they arrived near al-Ta°if.There al-Mughlra wished to send Abu Sufyan on ahead, but Abu Sufyan refusedthis. He responded, 'You go on in to your people.' And Abu Sufyan remainedon a property he owned at Dhu al-Hadm.15
"When al-Mughira entered the town, he went up to the idol and struck it witha pickaxe. His people, Banu Mu'attib, stood in front of him fearing that arrowswould be fired at him, or that he would be struck down, as happened to ^rwab. Mascud.
"The Thaqif women came out with their heads bare, weeping for the idoland chanting,
'We weep for a protector betrayed by those accursedThey have not done well in striking her.'
"While al-Mughira struck her with the pickaxe, Abu Sufyan was saying, 'Alas!Alas for you!' When al-Mughira had finished destroying her, he took all she had,including her jewels, and sent a message to Abu Sufyan, He also told him, 'TheMessenger of God (SAAS) ordered us to settle with Urwa b. Mas£ud and hisbrother al-Aswad b. Mascud, father of Qarib b. al-Aswad, for the debts owedthem, using the money from the idol.' And this they did."
I note that al-Aswad had died a polytheist. However, the Messenger of God(SAAS) gave the command for this in order to establish goodwill and to honourhis son, Qarib b. al-Aswad, may God be pleased with him.
Musa b. <Uqba related that the Thaqif delegation consisted of some ten men, andthat when they arrived, the Messenger of God (SAAS) gave them accommodationin the mosque so that they would hear the Qm°an. They questioned him aboutthe taking of interest, fornication and wine, and he forbad them all of these.
They asked him about the goddess and what he would do with her. Hereplied, "Destroy her!"
They responded, "How terrible! If the goddess knew that you intend todestroy her, she would execute her people!"
cUmar b. al-Khattab commented, "Really! Ibn <Abd Yalil, how ignorant youare! The goddess is nothing but stone." They replied, "We did not come hereto see you, Ibn al-Khattab!"
They then said, "Messenger of God, you undertake destoying her. We'll neverdo it." He replied, "I'll send someone to take care of her destruction for you."
They gave him a document specifying this and asked him to permit them toarrive back home before his messengers arrived. When they reached their ownpeople, they met with them and were asked what had happened.
IS. A spring beyond Wadl al-Qura.
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They expressed sadness, saying that they had just come from an uncouth andpeculiar man who had appeared bearing a sword, and made whatever judgementshe wished. Having dominated the Arabs, he had forbidden usury, fornicationand wine. He had ordered the destruction of the goddess. Thaqlf expressed theiraversion, saying, "We'll never obey this!"
He then told them, "Then prepare for battle; prepare your weapons." Theydid this for two or three days, and then God cast terror into their hearts. Oncemore they sent representatives, instructing them, "Go back to him and agree tohis conditions; make peace with him." The delegation members replied, "Wehave already done this! We find him to be the most God-fearing of men, verytrustworthy, merciful and truthful. We were blessed in having gone to him andin having reached a settlement with him!" They then informed them of what hadbeen agreed, and they accepted what God had favoured them with. They asked,"Why did you conceal this from us at first?" The delegation responded, "Wewanted for God to remove Satan's arrogance from your hearts!" They acceptedIslam right then and there.
They remained thus for several days, and then the messengers of theMessenger of God (SAAS) arrived. He had placed them under the commandof Khalid b. al-Walid. Al-Mughira b. Shu<ba was among them. They went toal-Lat; all Thaqlf, their men, women and children, stood there watching, eventhe old men having emerged from their pavilions. Most of Thaqlf did not believethat she was to be destroyed, thinking her invincible.
Al-Mughira b. Shu'ba took up the al-karzin - meaning the micwal, "thepickaxe", and said to his companions, "I'm really going to make you laugh atal-Thaqif!" So he struck out with the pickaxe, then fell, his legs giving way. Thepeople of al-TaJif were shaken by this, all crying out in one voice. They weredelighted and said, "May God remove al-Mughlra! The goddess has killed him!They then told the others, "Those of you who wish may go close up."
Al-Mughira then arose, saying, "It's nothing but a pile of stone and clay!Accept God's munificence and worship Him!" He struck the door and broke it,then scaled its walls, as did other men with him, and they kept on destroying itstone by stone until they had levelled it to the ground.
Its guardian then began shouting, "Its foundations will still be angry! Theywill swallow them up!" When al-Mughlra heard this, he said to Khalid, "Let medig up its foundation!" So they dug it all up, collecting all its water and structures.
At this Thaqlf were truly amazed.
Then they all returned to the Messenger of God (SAAS), and he dividedup the wealth from it, that very day. They gave praise to God Almighty forinspiring pride in His religion and for aid given to His Messenger.
Ibn Ishaq stated, "The document written for Thaqlf by the Messenger of God(SAAS) stated, 'In the name of God the most Compassionate, the most Merciful,from Muhammad, the Prophet, the Messenger of God, to the believers. The
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acacia trees of Wajj16 and the game there are not to be harmed. Whoever is founddoing this shall be whipped and his clothing shall be stripped from him. If heshould do this a second time, he will be taken to the Prophet Muhammad. Thisis the command of the Prophet, Muhammad. Khalil b. Sacld has written (this)by order of the Messenger, Muhammad b. <Abd Allah. Let no one transgressthis; by so doing, he will harm himself in such as Muhammad, the Messenger ofGod, has ordered.'"
Imam Ahmad stated, "cAbd Allah b. al-Harith al-Makhzumi, of Mecca, relatedto me, quoting Muhammad b. cAbd Allah b. Insan - whom he praised highly— from his father, from <Urwa b. al-Zubayr, who said, 'We advanced with theMessenger of God (SAAS), from Mt. Liyya until we reached Mt. al-Sidra.There he made a halt by the side of the peak, facing towards it. He directed hisgaze towards a mahbas - a valley, that is. He stayed there until everyone arrivedand then he said, "Hunting in Wajj or (cutting down) its trees is forbidden, madeso by God." This was prior to his arrival at al-Ta'if and his siege of Thaqif"
Abu Da'ud related this from a hadith of Muhammad b. cAbd Allah b. Insanal-Ta'ifi. Ibn Hibban includes him among the reliable sources to whom herefers. Ibn Macln stated that there was nothing wrong with him (as a source).Some authorities, however, express their doubts about him.
Ahmad, al-Bukharl and other scholars classify this hadith as daHf, "weak".Al-Shafici categorized it as sahih, "authentic", and stated that it was necessary tocomply with it. But God knows best.
An Account of the death of ^-Abd Allah b. Ubayy,may God find him repulsive!
Ibn Ishaq stated, "Al-Zuhri related to me, from ^Urwa, from Usarna b. Zayd,who said, 'The Messenger of God (SAAS) went in to visit cAbd Allah b. Ubayyas he lay sick during the illness from which he died. When he saw him to be closeto death, the Messenger of God (SAAS) said to him, "Well, by God, I usedto warn you against loving the Jews!" cAbd Allah replied, "And yet did As%db. Zurara17 not express his hatred of them?"'"
Al-Waqidl stated, "(Abd Allah b. Ubayy fell ill some days before the endof Shawwal. He died in Dhu al-Qacda. His illness lasted for 20 days. TheMessenger of God (SAAS) would constantly visit him during it.
"The day of his death, the Messenger of God (SAAS), who was beingvery generous to him with his time, came in to see cAbd Allah b. Ubayy and
16. A valley near al-Ta'if.
17. See the references above, for discussion of cAbd Allah b. Ubayy's maintenance of hispact with the Jews of Bairn Qaynuqa' contrary to the wishes of the Prophet (SAAS). Alsosee earlier for reference to the death of As'ad b. Zurara who had broken with the jews, but diedearlier.
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commented, 'I advised you against loving the Jews.' He replied, 'Ascad b. Zuraratreated them as enemies; what good did it do him?'
"He then went on, 'Messenger of God, this is no time for complaint; this ismy death. Be present when my body is washed and give me your shirt dampfrom your own skin to wrap me in. And pray and seek forgiveness for me.' TheMessenger of God (SAAS) did all this for him."
Al-Bayhaqi related, from a hadith of Salim b. cAjlan, from Sa'id b. Jubayr,from Ibn cAbbas, an account approximately the same as that of al-Waqidl. ButGod knows best.
Ishaq b. Rahawayh stated, "I asked Abu Usama, 'What was it that <UbaydAllah related to you from Nafic, from Ibn njmar?' He replied, 'When {Abd Allahb. Ubayy b. Salul died, his son cAbd Allah came to the Messenger of God(SAAS), and asked him to give him his shirt to wrap his body in. He gave it tohim. He then asked him to pray for him.'
"The Messenger of God (SAAS) arose to pray over him, but 'Umar b.al-Khattab took hold of his gown, saying, 'Messenger of God, are you going topray for him even though God prohibited you from keeping company withhim?' The Messenger of God (SAAS) replied, 'My Lord gave me a choice:"Seek forgiveness for them or do not seek forgiveness for them. Even if you doseek forgiveness for them 70 times, God will still not forgive them." I will do somore than 70 times.'
"He (^Umar) objected, 'But he was a hypocrite! Will you really pray for him?'Then God, Almighty and Glorious is He, revealed, 'And never offer prayerfor any one of them who dies, and do not stand by their graves. They disbelievedin God and His Messenger' {surat al-Tawba; IX, v.84). Abu Usama confirmedthis, saying, 'Yes.'"
They included this in both sahih collections, from a hadith of Abu Usama.
In one account, given by al-Bukhari and others, cUmar said, "So I asked,'Messenger of God, would you pray for him, though once he said this-and-that?And then on another occasion he said so-on-and-so-forth?'
"The Messenger of God (SAAS) replied, 'Leave me alone, TJmar, I have twochoices. If I knew that forgiveness would be granted for him if I spoke more than70 prayers, I would do so.' He then did pray for him. And so God the Almightyand Glorious revealed, 'And never offer prayer . . .'"
Ilmar went on, "I was myself surprised at my courage with the Messenger ofGod (SAAS); God and His Messenger know best!"
Sufyan b. <Uyayna stated, from cAmr b. Dinar, who heard Jabir b. cAbd Allahsay, "The Messenger of God (SAAS) came to the grave of cAbd Allah b. Ubayyafter he had been placed in it. He ordered that he be brought out and placedupon his knees - or his thighs — and he then discharged some of his spitde uponhim and dressed him in his own shirt. But God knows best."
In the sahih collection of al-Bukhari, this is given with the same chain ofauthorities. According to him, he only dressed him in his shirt in exchange for
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<Abd Allah b. Ubayy having given aMAbbas his shirt when he had come toMedina; the only shirt appropriate for him they could find was that of cAbdAllah b. Ubayy,
Al-Bayhaqi related at this point the story of Tha^aba b. Hatib, and how hehad been led into temptation by the excess of his wealth, and how he hadrefrained from giving alms. We have dealt with that in our Exegesis with regardto the words of the Almighty, "And there are those of them who made a pledgeto God; 'If he gives us of His favour .. .'" {sural at-Tawba; IX, v.75).
Division
Ibn Ishaq stated, "The expedition to Tabuk was the last on which the Messengerof God (SAAS) went out."
"Hassan b. Thabit, may God be pleased with him, spoke the following versesenumerating the battles and expeditions in which the ansar participated with theMessenger of God (SAAS)."
Ibn Hisham attributed these verses to Hassan's son cAbd al-Rahman:
"Am I not the best of Ma'ad in family and clan, ifall were collected and brought together?
These are men who all fought at Badr along with theMessenger and they did not disappoint or desert.
They pledged allegiance to him and none of themreneged, and there was no falseness in their faith.
That morning at the defile at Uhud hard blows fell onthem like the burning heat of a fire.
And that day at Dhu Qarad, when fighting arose while ontheir mounts, and they did not betray or abstain.
And at Dhu al-(Ushayra they charged ahead on theirhorses with the Messenger, armed with swords and lances.
And at Waddan they drove its people out, their horsescharging ahead until rugged ground and mountain intervened.
And there was that night when they pursued their enemyfor God; and God will reward them for their action!
And that night at Hunayn they fought hard with him;that night he gave them new energy for fighting when theybecame tired.
And the attack to Najd, where, with the Messenger, theygained booty and spoils.
And at the expedition to al-Qa( we scattered the enemylike camel herds to a water-hole.
And that day when allegiance was pledged, it was theywho agreed to go to war; they aided him, and did notretreat.
And there was the Conquest wherein they were enrolled inhis personal guard, and they were not reckless or hasty.
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And at Khaybar they were in his squadron, all marchingahead, death-defying heroes,
Their bare swords brandished in their right hands,brought down to strike, then raised again.
And that day the Messenger of God went forth to Tabuk,willing to suffer for reward, they were his prime standard-bearers.
And leaders into battle when warfare faced them, eitheradvancing or withdrawing, as they thought best.
Those are they - the Prophet's ansar; these are mypeople, those to whom I refer in tracing my descent.
They die with nobility, and do not break their oaths;if they are killed, it is in God's cause."
THE DISPATCH BY THE MESSENGER OF GOD (SAAS) OF ABO BAKR,'THE TRUSTING', IN COMMAND OF THE PILGRIMAGE IN THE YEAR9 AH AND THE REVELA TION OF SURA T BARA>A (I.E. AL-TAWBA; IX).
Following his account of the arrival of the delegation from al-Ta'if in Ramadan,as detailed above, Ibn Ishaq proceeded to state that the Messenger of God (SAAS)remained there for the remainder of Ramadan, Shawwal and Dhu al-Qa<da. Hethen dispatched Abu Bakr in command of the pilgrimage the Muslims couldundertake that year, 9 AH, while the polytheists were at the stations for their ownpilgrimage. The Muslims were no longer to be prevented access to the kalba;some of them (the Arab tribes) had agreements with him (the Prophet (SAAS)),for specific and temporary periods of time.
When Abu Bakr, may God be pleased with him, and the Muslims with himdeparted, and he departed from home, God, the Almighty and Glorious, revealedthe following verses at the beginning of surat al-Tawba (IX); "(This is a declaration)of immunity by God and His Messenger to those polytheists with whom youmade an agreement: move out into the countryside for four months . . ." to thewords ". . . and a declaration from God and His Messenger to the people atthe time of the Greater Pilgrimage, that God and His Messenger are free ofobligation to the polytheists" (surat al-Tawba; IX, v. 1-3).
Ibn Ishaq went on to discuss these verses. We have expounded upon them atlength in our Exegesis; and to God belong all praise and credit.
What is referred to here is the dispatch of 'All following that of Abu Bakrso that the former could himself make this declaration of immunity to thepolytheists on behalf of the Messenger of God (SAAS); he did this in his capacityas his cousin and relative on his father's side.
Ibn Ishaq went on, "Hakim b. Hakim b. cAbbad b. Hunayf related to me, fromAbu Ja'far Muhammad b. cAli, who said, 'When the surat al-Bar&a (al-Tawba;IX) was revealed to the Messenger of God (SAAS), after he had dispatched AbuBakr to oversee the pilgrimage of the Muslims, he was asked, "Should you not
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send news of the (revelation) to Abu Bakr?" He replied, "Only a man from myown family could transmit this for me."
" 'He then summoned <All b. Abu Talib and told him, "Take this part fromthe beginning of war al-Bara'a, and announce it to the people when they gatheron the day at Mina to make sacrifice there. Tell them (also) that no unbelieverwill enter paradise, and that after this year no polytheist shall make the pilgrimage.Nor shall anyone circumambulate the kalba naked. Those with agreements made(individually) with the Messenger of God, can consider them valid until theirterm expires."
'"'All b. Abu Talib therefore left on al-'Adba5, the camel of the Messenger ofGod (SAAS), and travelled to Abu Bakr, "the trusting". When Abu Bakr sawhim, he asked, "(Do you come) as a commander, or as one to be commanded?"'All replied, "The latter".
"'They proceeded on together and Abu Bakr maintained charge of thepilgrimage. That year the Arabs were keeping to their stations for the pilgrimageas they had previously done before the coming of Islam.
" 'When it was the day to make the sacrifices, cAll b. Abu Talib arose and madethe proclamation as ordered by the Messenger of God (SAAS). He gave them aperiod of four months from the day of that declaration for them all to return tosome place of safety, or to their own lands. Thereafter there was to be no pact orprotection for any polytheists, except for any individual who had a personalagreement with the Messenger of God (SAAS); that would remain in force untilits expiration.
'"After that year, no polytheist made the pilgrimage and no one circum-ambulated the ka'-ba naked. Thereafter the two men returned to the Messengerof God (SAAS).'"
This account is mursal, with the line of authorities as given.
Al-Bukhari stated as follows in his section entitled: Chapter on the pilgrimage madeby Abu Bakr, may God be pleased with him, with the men in theyear 9 AH: "Sulaymanb. Da'ud Abu al-Rabi* related to me, quoting Fulayh, from al-Zuhrl, fromHumayd b. cAbd al-Rahman, from Abu Hurayra, who said, 'Abu Bakr, "thetrusting", was sent out by the Messenger of God (SAAS), in command of thepilgrimage that preceded the hijjat al~wad&, "the farewell pilgrimage". With himwent a group who were to announce to everyone, "No polytheist shall make thepilgrimage after this year. And no one shall circumambulate the ka'-ba naked."'"In another section, al-Bukhari stated that it was related to him by cAbd Allahb. Yusuf, quoting al-Layth, quoting cAqil, from Ibn Shihab, who said, "Humaydb. cAbd al-Rahman informed me that Abu Hurayra stated, 'On that pilgrimage,Abu Bakr, "the trusting", sent me out along with those criers he dispatchedon the day of the making of the sacrifice, to announce at Mina, "After this yearno polytheist shall make the pilgrimage. And no one shall circumambulate thekalba naked."'
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"Humayd stated, 'The Messenger of God (SAAS) then sent (Ali forth tomake the declaration concerning the al-bara°a, "the immunity".'
"Abu Hurayra stated, 'He sent out cAli along with us to make the announcementto those at Mina on the day of the sacrifice, concerning the declaration about theimmunity, (and) that, "After this year no polytheists shall make the pilgrimage",and "no person shall circumambulate the ka^ba naked".'"
In his Kitab al-Jihad {Book offighting in God's Cause) he stated that Abual-Yaman related to him, quoting Shu'ayb, from al-Zuhri, who said that he wastold by Humayd b. cAbd al-Rahman that Abu Hurayra said, "Abu Bakr, 'thetrusting', sent me out among those to make an announcement on the day of thesacrifice at Mina, that after that year no polytheist would make the pilgrimage,and that no one should circumambulate the kacba naked."
"The term yawm al-hajj al-akbar, 'day of the greater pilgrimage', refers tothe day when sacrifice is made. It is called the al-akbar, 'the greater', because ofpeople referring to the Wn as the al-hajj al-asghar, 'the lesser pilgrimage'.
"Abu Bakr thus gave warning to everyone that year; in the (following) yearof the hijjat al-wada*, 'the farewell pilgrimage', performed by the Messenger ofGod (SAAS), no polytheist took part."
Muslim related this in similar form through al-Zuhri.
Imam Ahmad stated that Muhammad b. Jatfar related to him, quoting Shu'ba,from Mughira, from al-Sha^I, from Muhriz b. Abu Hurayra, who quoted hisfather as saying, "I was with cAll b. Abu Talib when the Messenger of God(SAAS) had dispatched him. cAli asked, 'What was the announcement you weremaking?'
"He replied, 'We would announce that no one but a believer would enterparadise, that no one naked should circumambulate the kacba, and that thosehaving an agreement with the Messenger of God (SAAS) would have their pactvalid for a term - or a period - of four months. After those four months wereover, then God and His Messenger would have immunity from it. Also, that nopolytheist would make the pilgrimage after this year.' He added, 'I kept makingthis announcement until my voice became hoarse.'"
This chain of transmission is excellent. However, there is some objectionwith regard to the narrator's statement "... those having an agreement withthe Messenger of God (SAAS) would have their pact valid for a term of fourmonths".
There are those who do not maintain this. However, what is correct is thatthose with a pact would have it last for its specified duration, even if for morethan four months. Those with pacts devoid of a specified duration would havetheir pacts expire after four months.
There remains a third category - those with pacts terminating in less than fourmonths, before the date being specified. Presumably these would be included
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with the first category that their duration would be for the term (originally)specified, even if less than four months. It could also be maintained that theseshould be extended to the four months, that being more appropriate than forthose whose initial pacts had no specific terms. But God Almighty knows best.
Imam Ahmad stated that *A flan related to him, quoting Hammad, from Simak,from Anas b. Malik, who said that the Messenger of God (SAAS) dispatched hisdeclaration of immunity with Abu Bakr, but that when the latter reached Dhual-Hulayfa, the Messenger of God (SAAS) said, "Only a man from my immediatefamily household should announce this."
And so he dispatched cAll b. Abu Talib to make it.
Al-Tirmidhi related this from a hadith of Hammad b. Salama and categorizedit as kasan, "good"; and gharib, "unique", from the hadith of Anas.
cAbd Allah b. Ahmad related, from Luwayn, from Muhammad b. Jabir, fromSimak, from Hanash, from cAli, to the effect that when the Messenger of God(SAAS) asked eAll to follow after Abu Bakr, the latter received the letter fromhim at al-Juhfa. Abu Bakr then went back and asked, "Messenger of God, wasanything revealed concerning myself?" He replied, "No; but Gabriel did cometo me and told me, 'No man but you yourself or one from your family shouldmake this declaration.'"
This hadith has a weak line of transmission and its content is somewhatobjectionable. But God knows best.
Imam Ahmad stated that Sufyan related to him, from Abu Ishaq, from Zaydb. Athic - a man of Hamdan - who said, "We asked cAIi what his mission hadbeen when he was dispatched with Abu Bakr on the pilgrimage. He replied, 'Withfour messages: that only a believing soul could enter paradise; that no one shouldcircumambulate the kacba naked; that any pact a person had with the Messengerof God (SAAS) would remain valid until its term; and that polytheists wouldnot be able to participate with Muslims in the pilgrimage after that year.'"
Al-Tirmidhi related it thus from a hadith of Sufyan — he being Ibn Uyaynafrom Abu Ishaq al-Sablci, from Zayd b. Athlc, from "All. Al-Tirmidhi classifiedit as hasan sahih, "good and authentic".
He went on to state that Shu^a related it from Abu Ishaq, who quoted it fromZayd b. Athil. Al-Thawrl related it from Abu Ishaq, one of his companions,from cAli.
I note that Ibn Jarir related it from a hadith of Ma'mar, from Abu Ishaq, fromal-Harith, from cAli.
Ibn Jarir stated that Muhammad b. cAbd Allah b. cAbd al-Hakam relatedto him, quoting Abu Zur<a Wahb Allah b. Rashid, quoting Haywa b. Shurayh,quoting Ibn Sakhr (who said) that he heard Abu Mu'awiya al-Bajali, from Kufa,say, "I heard Abu al-Sahba5 al-Bakn say, 'I asked cAh b. Abu Talib about theday of the "greater pilgrimage". He replied, "The Messenger of God (SAAS)dispatched Abu Bakr b. Abu Quhafa to conduct the people on pilgrimage, and
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then sent me as well bearing 40 verses of surat al-Bara?a. When he was at Mt.cArafat, he made a public address on the day of the assembly there. When he hadcompleted his address, he turned to me and said, 'Now you rise, cAll, and deliverthe message of the Messenger of God (SAAS).'
'""I got up and recited to them the 4 verses from surat al-Bara?a. We thenproceeded on up to Mina, where I cast stones and slaughtered a sacrificial camel.I then shaved my head. Having learned that not all those present had attendedthe address given on Mt. 'Arafat by Abu Bakr, may God be pleased with him, Iwent all around to the camps reciting the verses to them,"
"'cAli went on, "From that, I believe you imagined it to have been the daywhen sacrifice is made, when in fact it was the day of Mt. 'Arafat.'""
We have discussed this in detail in the Tafsir (Exegesis), reporting the lines ofauthority for the ahadlth and the various evidences relating to this at sufficientlength. And to God be all praise and credit.
Al-Waqidi stated, "Three hundred of the men departed with Abu Bakr onthis pilgrimage, including cAbd al-Rahrnan b. cAwf. Abu Bakr took with himfive camels for sacrifice. Along with him the Messenger of God (SAAS) senttwenty animals for sacrifice, then sent 'All out to follow him; he caught himup at al-cArj. He made the announcement concerning barWa, 'immunity', in thepresence of those on the pilgrimage."
EVENTS THAT OCCURRED IN THAT YEAR, 9 ah DURING RAJABOF WHICH THE EXPEDITION TO TABVK TOOK PLACE.
Al-Waqidi stated that in Rajab of that year the Negus, the leader of Abyssinia,died and the Messenger of God (SAAS) made a public address in remembranceof him.
In Shaman that year Umm Kulthum, the daughter of the Messenger of God(SAAS) died. Her body was washed by Asma5, daughter of cUmays and bySafiyya, daughter of cAbd al-Muttalib. It is also said that she was washed byansar wives, including Umm cAtiyya.
I note that this is established in both sahlh collections as well as in otherhadith accounts, that when the Messenger of God (SAAS) prayed over her andwas about to bury her, he said, "Let no one enter her grave who has tonightexperienced desire for his family." Her husband, <Uthman, therefore abstained(from entering the grave) and she was buried by Abu Talha al-Ansari. May Godbe pleased with her.
It is likely that by making that comment he was referring to those companions,such as Abu Talha and others, who normally volunteered with burial duties.What he meant, then, was "Let no one from among these persons enter her graveexcept for whoever has not experienced desire for his family". It is unlikelythat <Lthman had any other wife than Umm Kulthum, the daughter of theMessenger of God (SAAS). That is unlikely. Though God knows best.
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That year there was the peace made with the Governor of Ayla, the people ofJarba5 and Adhruh, and the ruler of Dumat al-Jandal, as has been explainedabove, each in their appropriate places.
That year the Dirar mosque had been built by a group of hypocrites; it hadthe form of a mosque, but secretly was a house for war. The Messenger of God(SAAS) gave orders and it was burned down. In Ramadan that year, a delegationcame from Thaqif and made peace on behalf of their people, then returned witha security agreement. Also, al-Lat was destroyed, as has been related above.
At the end of that year cAbd Allah b. Ubayy b. Salul, the chief hypocrite, mayGod curse him, died. A month prior to that occurred the death of Mu5awiya b.Mu'awiya al-Laythl - or al-Muzani. It was he for whom the Messenger of God(SAAS) spoke prayers while he was at Tabuk, if the report about that is true.
That year Abu Bakr, may God be pleased with him, made a pilgrimage withsome of the people with the permission of the Messenger of God (SAAS).
That year also there came delegations from various Arab tribes. The year 9 AHis therefore known as "the Year of the Delegations". We will therefore nowpresent a section under that heading in emulation of al-Bukhari and others.
THE BOOK OF DELEGATIONS THAT CAMETO THE MESSENGER OF GOD (SAAS)
Ibn Ishaq stated, "When the Messenger of God (SAAS) had conquered Meccaand completed the expedition to Tabuk, Thaqif accepted Islam and pledgedallegiance, and delegations of Arabs came to him from all directions."
Ibn Hisham stated, "Abu TJbayda related to me that that occurred in theyear 9 AH, which was known as the sanat al-wufud, 'the year of the delegations'."
Ibn Ishaq continued, "The Arabs had only been holding hack their acceptanceof Islam to observe what became of this tribe of Quraysh. Because it was Qurayshwhom the others considered as their leaders and guides; they had charge ofthe katba and the sacred area, and the pure line of descent from Ismail, son ofAbraham. And the leading Arabs did not dispute that.
"It was Quraysh who had set up the warfare and conflict with the Messengerof God (SAAS). When Mecca was conquered, Quraysh accepted his leadership.Islam having conquered them, the Arabs realized that they did not have the powereither to go to war against the Messenger of God (SAAS) or to be antagonistictowards him. And so they entered into God's faith, as God the Almighty andGlorious stated, afwajan, 'in droves', coming to him from every side.
"God Almighty stated to His Prophet (SAAS), '(Remember) when God'said came and the conquest. And you saw people entering in droves into God'sreligion. And so celebrate in praise of your Lord and seek His forgiveness; He is
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very ready to forgive"' (sUrat al-Nasr; CX, v. 1-3). That is, give praise to Godfor having given victory to your religion; and seek His forgiveness, for He isvery ready to forgive.
We have narrated above the hadith of cAmr b. Salama18 which states, "TheseArabs were delaying their acceptance of Islam until the conquest. They wouldsay, 'Leave him for his own people to take care of him: if he does overcome them,then he will be a prophet speaking the truth. When the combat at the conquestoccurred, each tribe hurried to accept Islam. My father accepted Islam beforemy tribe did. When he arrived back, he said, "I swear by God, that I havecome to you from the Prophet, in truth! He (the Prophet (SAAS) said, 'Performsuch-and-such a prayer at such-and-such a time. And when the time for prayercomes, then one of you should call the adhan "the summons to prayer". Andthen whichever one of you knows the Qur'an best should lead the prayer."""
The hadith continues thereafter to its conclusion; it is included in the sakihof al-Bukhari.
I note that Ibn Ishaq, followed by al-Waqidi, al-Bukhari and then by al-Bayhaqi, makes reference to various delegations that came prior to those of 9 AH,and even prior to the conquest of Mecca.
God Almighty stated, "Not equal among you are those who spent before theconquest and did battle (and those who did not); they are higher in rank thanthose who spent and did battle only later. And to all God promises good" (suratal-Hadid\ LVII, v. 10). Previous mention has been made above" of the words ofGod Almighty on the day of the conquest, "There is no hijra, 'hegira', migration,(henceforth); but there is jihad and niyya, 'striving in God's service' and 'intent'."
Distinction must be made between those in these two delegations who cameat the time of the conquest and whose participation must be considered a Hijra,and those who joined them after the conquest. While these latter were promisedgood by God, this would not be like the former in time and an earlier (expressionof) virtue; but God knows best.
While those imams who concerned themselves with relating the arrival ofthe delegations have omitted referral to certain matters, we will give not onlyinformation they provided, but will also make special references where necessary toissues they omitted, if God so wills it. And in Him is all confidence and reliance.
Muhammad b. ^mar al-Waqidi stated, "Kathlr b. cAbd Allah al-Muzani relatedto us, from his father, from his grandfather, who said, 'The first delegation tocome in to the Messenger of God (SAAS) from Mudar were 400 men ofMuzayna; this occurred in Rajab of 5 AH.
" 'The Messenger of God (SAAS) declared the hijra as valid for them (whilestaying) in their own homes. He stated, "You are muhajirun where you were; andso return to your properties." And they went back home."'
18. See Vol. III.
19. See Vol. HI.
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Al-Waqidl then recounted from Hisham b. al-Kalbi, with his chain oftransmission, that the first person to arrive from Muzayna was Khuzaci IbncAbd Nahm, accompanied by others of his tribe of Muzayna. He pledged to himthe allegiance of his tribe, but when he returned to them he did not find themto be as he had thought; they put it off.
The Messenger of God (SAAS) ordered Hassan b. Thabit to make negativeallusions to Khuza'i without actually satirizing him. He did speak some suchverses and when they reached Khuza'i he complained of this to his people andthey rallied around him and did accept Islam along with him. He then broughtthem to the Messenger of God (SAAS).
On the day of the conquest (of Mecca) the Messenger of God (SAAS) gavethe banner of Muzayna - a force of 1,000 men at that time - to this Khuzaci.He (al-Waqidi) also stated that Khuzaci was the brother of cAbd Allah Dhual-Bijadayn.
Al-Bukhari, may God forgive him, stated, in a section of his work entitled:Chapter on the Delegation of Banu Tamim "Abu Nu'aym related to us, quotingSufyan, from Abu Sakhra, from Safwan b. Muhriz al-Mazini, from 'Imran b.Husayn, who said, 'A group of men came in from Banu Tamim to the Prophet(SAAS), and he told them, "Accept the good tidings, Banu Tamim!" Theyreplied, "Messenger of God, you have already given it to us, so give us (somethingelse now)." Displeasure was to be seen in his face. A group from Yemen thenarrived, and he told them, "Accept the good tidings, for Banu Tamim did notdo so." They replied, "We do accept them, Messenger of God.'""
Al-Bukhart went on to state that Ibrahim b. Musa related to him, quotingHisham b. Yusuf (who said) quoting Ibn Jurayj, from Ibn Abu Mulayka, that(Abd Allah b. al-Zubayr informed them that, "Some men of Banu Tamim rodein to the Prophet (SAAS), and Abu Bakr said (to the Prophet (SAAS)), 'Appointal-Qa'qa"1 b. Ma'bad b. Zurara as leader.' cUmar said, 'No! Appoint al-Aqrac b.Habis instead.' Abu Bakr commented, 'You just want to oppose my view.'cUmar responded, T don't just want to oppose you.' They argued, their voicesraised. Then there was revealed the verse, 'O you who believe! Do not be forwardin the presence of God and His Messenger'" (surat al~Hujurat; XLVIII, v.l).
Al-Bukhari also related this from a different chain of authorities, from IbnAbu Mulayka, and with different phraseology. We have made reference to thisin our Tafsir (Exegesis) regarding the words of the Almighty, "Do not raise yourvoices above that of the Prophet (SAAS)" (surat al-Hujurat; XLVIII, v.2).
Muhammad b. Ishaq stated, "While the Arab delegations were coming in tothe Messenger of God (SAAS), Utarid b. Hajib b. Zurara b. cAdas al-Tamimlarrived accompanied by leaders of Banu Tamim. These included al-Aqrac b.Habis al-Tamimi, al-Zibriqan b. Badr al-Tamiml — a man of Banu Sa<d - 'Amrb. al-Ahtam, al-Habhab b. Yazid, Nu(aym b. Yazld, Qays b. al-Harith, and Qaysb. cAsim, a brother of Banu Sacd, along with a large delegation of Banu Tamim.
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"With them was ^Uyayna b. Husn b. Hudhayfa b. Badr al-Fazarl. Al-Aqrac b.Habis and Uyayna had been present with the Messenger of God (SAAS) atthe conquest of Mecca, and at the battles of Hunayn and al-Ta'if. When thedelegation of Banu Tamlm arrived, these two men were with them.
"When all these men entered the mosque, they called out to the Messengerof God (SAAS), from behind his apartments, saying, 'Come on out to us,Muhammad!' This shouting of theirs disturbed the Messenger of God (SAAS),and he came to them. They then said, 'Muhammad, we have come to express ouradmiration for you; give permission to both our poet and our orator.' He replied,'I give permission to your orator; he may speak.'
"^tarid b. Hajib then arose and said, 'Praise be to God who provides us Hisgrace and favour, for He is worthy of such praise. It is He who made us kings andawarded us great wealth which we donate to charity. It is He who made us themost powerful men of all the East, the greatest in number and equipment.
"'Who is our equal? Are we not at the leaders of the people, their very best?Any who would challenge us should enumerate their qualities, as we have done.We could, if we wished, speak at greater length, but we are reluctant to speakover much of what He has given us. We are well known for this (reluctance). Isay this so that you may speak of similar or even better,' He then sat down.
"The Messenger of God (SAAS) then said to Thabit b. Qays b. Sham mas,brother of Banu al-Harith b. al-Khazraj, 'Arise and respond to this man's address.'
"Thabit got up and said, 'Praise be to God, Creator of both the heavensand the earth. In these He expressed His will; His throne encompasses all Heknows. Nothing ever existed except by His favour.
" 'It was, moreover, by His power that He made kings of us and chose as HisMessenger the best of His creation, its most noble in lineage, its most truthfulin speech and most respected man. It was to him that He revealed a book,entrusting it to him above all others of His creation. He is the best of God'screation in the worlds.
"'He then called upon the people to believe in him. And the muhajirun fromhis tribe did so, along with his relatives, those most noble in line, those bestof all in person and deed. It was we who were foremost in responding to Godwhen the Messenger made his call. We are the ansar "the Helpers", of God anddeputies of His Messenger. We will fight people until they believe. Whoeverbelieves in God and His Messenger is also protecting his own possessions andlife. Whoever disbelieves, we will battle for God for ever. And executing themwill be a minor matter for us. In speaking this, I ask forgiveness for myself andfor you all and for all believers. Peace be upon you.'
"Al-Zibriqan b. Badr arose and spoke the following verses:
'It is we who are the nobles; no clan can match us.Kings come from us and among us places of worship arebuilt.
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Many are the clans we have defeated, extracting plunderfrom all; and the benefits of might are to be pursued.
Even in famines we entertain, our food fine meat stew,even when no trace of a rain-cloud is visible.
And so you see chieftains arrive from all around,hurrying for us to serve them a banquet.
We slaughter large, fat, young camels for our guests;when they are accommodated, they are well satisfied.
You know that every tribe we challenge submits andbecomes as though leaderless.
And whoever may challenge us, we know what will happen;his people will retreat and that news will spread abroad.
We may decline, but no one declines us; and so it isthat we rise in pride.'"
Ibn Ishaq went on, "Since Hassan b. Thabit was absent, the Messenger of God(SAAS) sent for him. He (Hassan later) said, 'When I reached the Messenger ofGod (SAAS), and their poet spoke as above, I challenged what he had said andspoke in the same manner as he had.'
"When al-Zibriqan had finished speaking, the Messenger of God (SAAS) toldHassan b. Thabit, 'Get up and respond to the man.'
"Hassan then recited,
'The chieftains of Fihr and their brothers haveclarified a way of life for the people that should befollowed
Such as to please any man whose inner purpose is tofear God and who desires to do good,
A people who, when they fight, destroy their enemy, or,if seeking advantage to their allies, achieve this.
This is their natural disposition, no acquired trait;the worst of characteristics - you well know - are thoseinnovated.
Even if, after they are gone, others surpass them, (itis true that) anyone who leads still follows those whopreceded him.
Men cannot mend what their own hands have ruined inbattle, nor could others ruin what they have mended.
When they seek to lead, their effort succeeds; ifcompared in generosity to other nobles, they tip the scales.
These are fine men, their purity mentioned in therevelation; no materialists, these, untainted by greed.
From their generosity to neighbours, they are no misersand they are untouched by any taint of ambition.
When we attack people, we do not crawl as does a wildcalf to its mother;
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We get right up when the talons of war attain us,though the riff-raff submit to its claws.
They are not boastful when they attain their enemy; andif overcome, they do not turn feeble or despair.
When engaged in battle, when death is close by, theyare like lions of Halya, their claws bent and ready.
If they are angry, take whatever you can getsubmissively, and don't worry after what they are refusing.
Do not seek their enmity, for in going to war with themyou will have evil laced with poison.
Honour a people in whose party is the Messenger of God,at a time when ideas and sects are very diverse.
My heart awards them my praise, helped on in itsfavoured task by a creative and inventive tongue.
They are the best of all peoples, whether we talk ofwhat is serious or what is light.'"
Ibn Hisham stated, "A scholar of the poetry of Banu Tamim told me that whenal-Zibriqan came to the Messenger of God (SAAS), with the delegation of BanuTamim, he arose and spoke the following verses:
'We have come to you so that people may know our virtuewhen they mingle in attendance at the fairs,
And that we are the finest in any place, in all theland of Hijaz, none the like of Darim.
We put the medalled champions to flight when theyboast, and strike the heads of warriors seeking fame.
To us goes the one-fourth share of every expedition wefight, whether in Najd or abroad.'
"Hassan then arose and responded to him as follows,
'Is glory anything but repeated mastery andmagnanimity, the glory of kings and the bearing of greatresponsibility?
We give aid and refuge to the Prophet, Muhammad,regardless of the resentment or pleasure of Ma<ad.
In a unique tribe whose origins and wealth stem from aplace in Jabiyyat al-Julan,20 amidst foreigners.
We gave aid when he came to live among us, using ourswords against all the tyrants and aggressors.
We placed our sons and our daughters between us andhim, and put him at ease regarding the spoils gained.
We strike at men with our fine, sharp swords until theyfollow into his faith.
20. A village near Damascus, Syria.
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It was we who fathered the greatest man of Quraysh, wewho fathered the Prophet of good from Hashim's line.
Banu Darim, do not boast; your boasting seems shamefulwhen noble deeds receive mention.
You are fools! Do you pride yourselves over us, whenyou are our vassals, somewhere between wet-nurses andslaves?
If you have come to us to save your blood and property,from being distributed as booty,
Then consider none a peer of God and accept Islam; anddo not dress yourselves in such garb as foreigners wear.'"
Ibn Ishaq stated, "When Hassan b. Thabit had finished speaking, al-Aqrac b. Habissaid, 'By my father, this man is certainly well provided for! His orator is moreeloquent than ours, and his poet more gifted. Their voices rise higher than ours.'
"Finally they accepted Islam and the Messenger of God (SAAS) presentedvaluable gifts to them. They had left cAmr b. al-Ahtam behind with theirmounts, he being their youngest. Qays b. cAsim, who disliked cAmr b. al-Ahtam,said, 'Messenger of God, we do still have one man, a young fellow, out withour mounts.' And he went on to belittle him. However, the Messenger of God(SAAS) gave to eAmr what he had given to the others.
"cAmr b. al-Ahtam recited the following satirical verses when he learned whatQays had said:
'You hurt me, you lazy, hairy dog, by slandering me tothe Messenger; you were not truthful or accurate
We ruled you in broad authority, but your leadershipmerely consists of sitting on your tail and displaying yourmolars!'"
The kafiz al-Bayhaqi related through Ya'qub b. Sufyan, quoting Sulaymanb. Harb, quoting Hammad b. Zayd, from Muhammad b. al-Zubayr al-Hanzall,who said, "Al-Zibriqan b. Badr came in the company of Qays b. cAsim and cAmrb. al-Ahtam to see the Messenger of God (SAAS). The latter asked cAmr b.al-Ahtam, 'Tell me about al-Zibriqan; I won't ask you about this other man.'"He thus indicated that he already knew of Qays.
"cAmr responded, 'He is obeyed by those closest to him, a good orator andvery defensive of those in his care.'
"Al-Zibriqan commented, 'He has spoken very well, knowing me to be betterthan what he has said!'
"cAmr responded, 'I swear by God, all I know of you is that you are oflittle manliness, narrow-minded, that your father was a fool and your unclea rogue!' He then went on, 'Messenger of God, I spoke the truth in both mycharacterizations of him. When he treated me well, I said of him the best I could,and when he angered me, I said the worst I know!'
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"The Messenger of God (SAAS) commented, 'Oratory has its own magic!"'This hadtth is mursal, "incomplete", from this line of transmission.Al-Bayhaqi stated, "It is related in a marpsul21 from another line of transmis-sion, as follows, 'Abu Jacfar Kamil b. Ahmad al-Mustamli informed us, quotingMuhammad b. Muhammad b. Muhammad b. Ahmad b. tUthman al BaghdadT,quoting Muhammad b. cAbd Allah b. al-Hasan al-cAllaf of Baghdad, quotingcAli b. Harb al-Ta'l, quoting Abu Sa<d b. al-Haytham b. Mahfuz, from Abual-Muqawwim Yahya b. Yazld al-Ansari, from al-Hakam, from Miqsam, fromIbn cAbbas, who said, 'Qays b. (Asim, al-Zibriqan b. Badr and (Amr b. al-Ahtam,all of Banu Tamim, sat down with the Messenger of God (SAAS). Al-Zibriqanset about boasting, saying, "I am lord of Tamim, the one they fully obey andrespect. It is I who defend them from aggression and ensure their rights. This manwell knows that." This comment referred to cAmr b. al-Ahtam, who responded,"He is a good orator, protective of his own family, and obeyed by those closeto him."
'"Al-Zibriqan commented, "I swear by God, Messenger of God, he knows ofme other than what he has just said. It is merely his envy that prevents himspeaking it."
"'cAmr b. Ahtam asked, "What? Me envy you! I swear by God, your uncleis a rogue, only recently wealthy, your child is a fool, and you're a nobody inthe tribe! I swear by God, Messenger of God, I spoke the truth in what I firstsaid and I've not lied in what I just said. However, I am a man who will speakthe best he can if pleased, but the worst he can when angered. But I still tell thetruth, both the former and the latter."
"'The Messenger of God (SAAS) commented, "Oratory has its own magic!"'"
This line of authorities is very gharib.
Al-Waqidi explains the reason for their coming. They had unsheathed theirswords against Khuza^a, and so the Messenger of God (SAAS) had sent "Uyaynab. Badr to them along with 50 men who included no ansar and no muhajirin. Thisforce had taken prisoner 11 of their men, 11 of their women and 30 children.Because of this capture, their leaders had arrived. Some say that they were90 men all told - or 80 — and that 'Utarid, al-Zibriqan, Qays b. ^sim, Qays b.al-Harith, Nu^ym b. Sa^, al-Aqrac b. Habis, Rabbah b. al-Harith, and cAmrb. al-Ahtam were among them. They came into the mosque after Bilal hadannounced the al-zuhr prayer, and the people were awaiting the Messengerof God (SAAS) to come out to them. These men hurried over and called outto him from behind his apartments. And then the revelation came downconcerning them.
Al-Waqidi went on to make reference to their orator and to their poet, andto the fact that the Messenger of God (SAAS) presented to each of their men agift of 12 awqiyya and 20 dirhams in weight.
21. That is, in a fully complete line of transmission.
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This did not include cAmr b. al-Ahtam, to whom he gave five amqiyya becauseof his youth. But God knows best.
Ibn Ishaq stated, "It was about them that the words of the Almighty werein the Qur>an: '(As for) those who call out to you from behind the apartments,most of these do not understand; if they were patient until you came out tothem, it would be better for them. But God is Forgiving, most Merciful'" {siiratal-Hujurat; XLVIII, v.4, 5).
Ibn Jarir stated that Abu cAmmar al-Husayn b. Hurayth al-Marwazi related tohim, quoting al-Fadl b. Musa, from al-Husayn b. Waqid, from Abu Ishaq, fromal-Bara5, who said, in reference to the verse, "(As for) those who call out . . .","A man came to the Messenger of God (SAAS) and said, 'Muhammad, mypraise is zayn, "beautiful", and my blame is shayin, "ugly!"'. He responded,'That applies to God, the Almighty and Glorious."'
The chain of authorities for this is mutassii, "complete and continuous".
This hadith is also related from al-Hasan al-Basri and Qatada, mursalan,"incomplete in its line", in both cases.
The name of this man has been omitted. Imam Ahmad stated that cAffanrelated to him, quoting Wahib, quoting Musa b. 'Uqba, from Abu Salama, fromcAbd al-Rahman, from al-Aqra' b. Habis, (who said) that he called out to theMessenger of God (SAAS), "O Muhammad! O Muhammad!" In one versionhis words are related to have been, "O Messenger of God!". But he gave noreply. Al-Aqra' then called out, "O Messenger of God, my praise is beautiful,and my blame is ugly!" He then responded, "That applies to God, Almighty andGlorious is He."
Chapter: On the excellence of Banil Tamim.
Zuhayr b. Harb related to us, quoting Jarir, from cUmara b. al-Qa'qa', from AbuZur'a, from Abu Hurayra, who said, "I have always loved Banu Tamim since Iheard three things that the Messenger of God (SAAS) said about them. Thesewere, 'They are the most severe of my people against al-Dajjal, "the imposter","Satan". cA>isha had one of them as a slave-girl, and of her he said, 'Free her, forshe is of the progeny of Ismacll.' And when their charitable donations arrived, hesaid, 'These donations are from a people - my people, that is.'"
Muslim also related this in similar form, from Zuhayr b. Harb.
This hadith offers a response to Qatada regarding the poetry given by theauthor of the hamasa11 and others, which is critical of them. A poem states,
"Tamim are better guided than a sand-grouse along thepaths of what is blameworthy; if they were to seek tofollow the paths of virtue, they would go astray.
If there were a flea upon the back of a tick, Tamimwould see it from a distance and turn aside!"
22. Presumably a reference to the poetry anthology Kitab al-Hamasa of Abu Tamam.
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THE DELEGATION FROM BAND CABD AL-QA YS.
AI-Bukhari then proceeded to a section he entitled, Chapter on the delegation oflAbd al-Qays. He stated, "Abu Ishaq related to us, quoting Abu cAmir al-'Aqdi,quoting Qurra, from Abu Jamra, who said, 'I told Ibn cAbbas, "I have a jarthat produces wine for me that I drink when it is sweet. If I drink much of it andthen sit down among the people, I fear I may be discovered." He responded, "Adelegation of Banu cAbd Qays came to the Messenger of God (SAAS), and hetold them, 'Welcome! You will suffer no disgrace or regret!' They replied,'Messenger of God, in the territory between you and ourselves there are thepolytheists of Banu Mudar and so we can only reach you during the sacredmonths. Could you kindly tell us of the actions in which we can engage to ensureour entry into paradise? We will tell those of us back home the same.'
"' "He replied, 'I order you to accomplish four things and to avoid four things.Faith in God. Do you know what faith in God means? It means to speak theshahada, "to say La Ilaha ilia Allah wa Muhammad rasttl Allah, 'there is no godbut God and Muhammad is the Messenger of God'". Also, perform the prayers,pay the zakat, "alms tax", fast for the month of Ramadan, and give over thekhumus, "one-fifth of the spoils". And I forbid you four things: the wine that ismade in al-DubbaJ, in al-Naqlr, al-Hantam and al-Muzaffat."""
Muslim related it thus from a hadith of Qurra b. Khalid, from Abu Jamra.And there are other lines of transmission for it in both sahih collections, fromAbu Jamra.
Abu Da'ud al-TayalisI quoted in his musnad collection from Shu^a, whoquoted Abu Jamra as having said. "I heard Ibn cAbbas say, "When the delegationfrom cAbd Qays came to the Messenger of God (SAAS), he asked, 'From whichtribe do they come?' 'From Rabi'a,' he was told. He then said, 'Welcome to thedelegation! You will suffer no disgrace nor regret.' They then told him,'Messenger of God, we are a clan of Banu Rabi'a, and we have travelled very far tobe with you. Between you and us there is that tribe of unbelievers, Banu Mudar.We can only reach you during a sacred month. Give us instructions for our conductthat we can also pass on to those back home to ensure our entry into paradise.'
"'"The Messenger of God (SAAS) said, 'I order you to do four things andforbid you from doing four things. I order you to have faith in God alone. Doyou know what faith in God means? It means to state the shahada, to performthe prayers, to pay the zakat tax, to fast the month of Ramadan, and to give overone-fifth of the booty you acquire. I also forbid you four things: (wine) fromal-Dubba', al-Hantam, al-Naqlr and al-Muzaffat.""" (And he may also havesaid . . . "and from al-Muqayyar".) """Observe these commandments, and soorder those back home.'" "'
Both authors of the sahih collections also gave this from a hadith of Shu'ba ina similar form.
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Muslim gave it from a hadith of Saeid b. Abu ^ruba, from Qatada, from AbuNadra, from Abu Sacid, that account being similar to this text.
In his (Muslim's) account, the Messenger of God (SAAS) said to AshajjcAbd al-Qays, "You have two qualities that God, the Almighty and Glorious,much likes: discernment and perseverance." In one version, the words are"that God and His Messenger much like". Ashajj asked, "Messenger of God,was it I who developed these qualities, or God who brought me to them?" Hereplied, "It was God who brought you to them." Ashajj then said, "Thenpraise be to God who brought me to two qualities that God and His Messengermuch like!"
Imam Ahmad stated that Abu Sacid, the freed-man of Banu Hashim related tohim, quoting Matar b. cAbd al-Rah man, who said that he heard Hind, daughterof al-Wazi' report that she heard al-Wazic say, "I went to the Messenger ofGod (SAAS) in the company of al-Ashajj al-Mundhir b. 'Amir" - "or ^mir b.al-Mundhir. With their party there was a man who was much afflicted.
"Having reached and seen the Messenger of God (SAAS), they jumpeddown from their mounts. Then they went up to him and kissed his hand.Al-Ashajj also dismounted, hobbled his camel, took out and opened hisbaggage pack and extracted from it two white garments which he put on. Hethen went over to the other camels, hobbled them too and proceeded on tothe Messenger of God (SAAS), who asked him, 'Ashajj, you have two qualitiesboth God the Almighty and Glorious and His Messenger very much like —discernment and perseverance.' Al-Ashajj responded, 'Messenger of God, is itI who developed these, or did God bring them to me?' He replied, 'No, it wasGod who brought them to you.' Al-Ashajj commented, 'Praise be to God whobrought to me two qualities that God the Almighty and Glorious and HisMessenger both much like!' "Al-Wazi11 then said, 'Messenger of God, I havewith me an uncle who is much afflicted. Please pray to God for him.' 'Whereis he?' he asked. 'Bring him to me.' Al-Wazic went on, 'I then did as al-Ashajjhad done: I dressed him in two white garments and took him over to him. Hetook hold of his outer garment and lifted up both sides so that we could see thewhite of his armpits. He then struck the man on his back, saying, 'Get out, youenemy of God!' The man then turned around and he was seeing just as doesa healthy man.'"
The hafiz al-Bayhaqi narrated through Hud b. cAbd Allah b. Sacd, that thelatter heard his grandfather Muzida al-cAbdi say, "While the Messenger of God(SAAS) was engaged in speaking to his Companions, he told them, 'From overthere riders are coming who are the best of the people of the East.'
'tcUmar arose and went out towards them and met 13 riders. When he askedwho they were, they replied, 'We're from Banu cAbd al-Qays.' 'And what bringsyou to these parts; business?' 'No,' they replied. 'Well,' 'Umar commented, 'TheProphet (SAAS) just made mention of you and spoke highly of you,'
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"They proceeded in with him to the Prophet (SAAS), and cUmar told them,'This is your master you seek.' The riders threw themselves off their mountsand some walked while others jogged and ran towards him. When they reachedhim, they took his hand and kissed it. Al-Ashajj remained back until he hadhobbled the camels and gathered some of the baggage of the group. He thenwalked over and took the hand of the Messenger of God (SAAS), and kissed it.The Messenger of God (SAAS) told him, 'You have two qualities that both Godand His Messenger much like.' He asked, 'And is that a natural dispositioncreated within me or something I myself have brought about?' 'It is a naturaldisposition,' he replied. AI-Ashajj commented, 'Then praise be to God who hascreated within me what both God and His Messenger much like!'"
Ibn Ishaq stated, "Al-Jarud b. cAmr b. Hanash, a brother of Banu cAbd al-Qaysarrived to visit the Messenger of God (SAAS)."
Ibn Hisham stated, "He was al-Jarud b. Bishr b. al-Mu^lla, accompanying adelegation of cAbd Qays; he was a Christian."
Ibn Ishaq continued, "Someone I trust related to me that al-Hasan said,'When we reached the Messenger of God (SAAS), the latter explained Islam tohim, invited him to accept it, and made him very enthusiastic about it. Al-Jarudtold him, "Muhammad, I used to follow a faith, but now I am leaving it foryours. Do you guarantee to me your faith?" He replied, "I do indeed guaranteeto you that God has led you now to something better than it." And so al-Jarudaccepted Islam, as did his companions.
'"He then asked the Messenger of God (SAAS) for transport, but he replied,"I swear, I've nothing on which to mount you." Al-Jarud then asked, "Messengerof God, between here and our home there are stray mounts that have wanderedaway from their owners. May we use them to reach home?" "No," he replied,"beware of them. They would mean the fires of hell."
"'Al-Jarud left to return to his own people; he was a good Muslim and firm inhis faith until he died. He lived on into the ridda, the wars of apostacy. Whensome of his people reverted to their former religions along with al-Gharur b.al-Mundhir b. al-Nucman b. al-Mundhir, al-Jarud arose and gave testimony tothe true faith and called for them to join Islam. He said, "O people, I bearwitness that there is no god but God and that Muhammad is His servant andHis Messenger. I consider unbelievers all who do not bear witness."
"'The Messenger of God (SAAS) had sent al-'Ala0 b. al-Hadraml out beforethe conquest of Mecca to al-Mundhir b. Sawi al-cAbdl, and he became a goodMuslim. Al-Mundhir died after the Messenger of God (SAAS), but before theapostacy of the people of al-Bahrayn; al-cAta5 had remained with him as theGovernor of al-Bahrayn on behalf of the Messenger of God (SAAS).'"
Consequently al-Bukharl narrated from a hadith of Ibrahim b. Tahman, fromAbu Jamra, from Ibn cAbbas, who said, "The first jumca, Friday congregational,
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prayer to be performed after that held in the mosque of the Messenger of God(SAAS) was the one in the mosque at Jawathi, in al-Bahrayn."
Al-Bukhari narrated from Umm Salama that the Messenger of God (SAAS)delayed performing the two ra¥at prayers after the noon (prayer) because of thearrival of the delegation of <Abd Qays; he performed them later in her dwelling,following the a!-casr prayer.
I note, however, that there are suggestions in the text of Ibn cAbbas's hadiththat the arrival of the (Abd al-Qays delegation occurred before the conquest ofMecca. This relates to their having said, "Between you and us there is that tribeof unbelievers, Banu Mudar. We can only reach you during a sacred month."But God knows best.
The Story of Thumama and the delegation from Banu Hanifa, amongwhom was Musaylima, 'The Imposter', may God damn him!
Al-Bukharl has a section under the heading, The delegation of Banu Hanifa andthe Story of Thumama b. Uthal. He stated, "cAbd Allah b. Yusuf related to us,quoting al-Layth b. Sa<d, quoting Sa'ld b. Abu Sa'ld, who heard Abu Hurayrasay, 'The Prophet (SAAS) dispatched some cavalry to Najd. They brought backa man of Banu Hanifa named Thumama b. Uthal. They bound him to one ofthe pillars of the mosque. The Messenger of God (SAAS) went to him andasked, "Well, Thumama, what do you have (in mind I should do with you)?" Hereplied, "Muhammad, I have (a) good (idea). If you kill me, you'll (only) killa man who has killed others. But if you act kindly, you will be doing so tosomeone who will be grateful. If it's money you want, just ask for it."
"'He left him there till the next day, when again he asked, "Well, Thumama,what do you have (in mind)?" "I have what I told you; if you act kindly, you'll doso to a man who will be grateful." Again he left him, until the following day, whenhe again asked, "What do you have (in mind), Thumama?" "Just as I told youbefore," he replied. The Messenger of God (SAAS) said "Release Thumama."
" 'At that the man hurried over to a garden of date-palms near the mosque,washed himself and entered the mosque. He then announced, "I testify thatthere is no god but God and that Muhammad is the Messenger of God!Muhammad, I swear, formerly there was no one on earth I hated more than you.Now I love you best of all men. And, I swear, there was no faith more hateful tome than yours. Now your faith has become the one I love best. Moreover, thereused to be no land more hated by me than your land; now your land has becomethe one I love best. Your cavalry captured me while I was on my may to makethe al-Himra pilgrimage; what do you think (about it now)?"
"'The Messenger of God (SAAS) congratulated him and told him to proceedon the himra. When Thumama reached Mecca, someone asked him, "Have youadopted the Sabian faith, then?" He responded, "No, but I have accepted Islam
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with Muhammad (SAAS). And I swear, you'll not receive a single grain of wheatfrom Yamama until he gives his permission for that!'""
Al-Bukhari also related this in another place, as did Muslim and Abu Da'udal-Nasa'i, from Qutayba, from al-Layth.
Al-Bukhari's having given this story in his section on delegations is contro-versial. This is because Thumama did not come in by himself, but was broughtin bonds and was tied up to one of the pillars of the mosque.
It is also questionable whether he should be referred to among the delegationsoccurring in 9 AH. This is because it is evident from the text of his story that itrelates to prior to the conquest of Mecca. This is because the Meccans rebukehim over his acceptance of Islam and ask him whether he has adopted the Sabianfaith. He went on to warn them that not a grain of wheat would reach themfrom al-Yamama until the Messenger of God (SAAS) gave his permission. Thisshows that at that time Mecca was considered enemy territory, its population notyet haying accepted Islam. But God knows best.
This is why the hafiz al-Bayhaql narrates the story of Thumama b. Uthalbefore the conquest of Mecca; this is most likely to have been the case. However,we have given it here in deference to al-Bukhari, may God have mercy upon him.
Al-Bukharl stated that it was related to him by Abu al-Yaman, quoting Shu'ayb,from £Abd Allah b. Abu Husayn, quoting Nafic b. Jubayr, from Ibn cAbbas, whosaid, "During the lifetime of the Messenger of God (SAAS), Musaylima, 'theimposter', arrived and began saying, 'If Muhammad appoints me to rule afterhim, I will follow him.' He had arrived in the company of a great number ofhis people.
"The Messenger of God (SAAS), holding a stick of date-palm wood in hishand, went out to him, accompanied by Thabit b. Qays. Coming to a stop nearMusaylima and his men, the Messenger of God (SAAS) told him, 'If you hadasked me for it, I'd not even give you this stick! You will not avoid God's orderconcerning you. If you do not turn away, God will destroy you. I believe you tobe the person I saw in a dream. This man is Thabit, and he will answer yourquestions about me.' The Prophet (SAAS) then left him.
"Ibn cAbbas stated, 'I asked about the statement of the Messenger of God(SAAS), "I believe you to be the person I saw in a dream." Abu Hurayra told methat the Messenger of God (SAAS) said, "While I slept, I saw on my hand twogold bracelets. This disturbed me. Then I received revelation, in my sleep, thatI should blow upon them. I did so, and they disappeared. I interpreted them tobe representing two imposters who would emerge after me, one of them beingal-Aswad al-AnsI,23 the other Musaylima."'"
23. 'Ayhala b. Ka.% of the Madhhij tribe of cAns, known as "al-Aswad", led a successfulrevolt in Yemen both against the authority of the Persians and that of the Prophet (SAAS). Hisassassination at the hand of former allies came shortly before the death of the latter. See theEncyclopedia of Islam, under the heading "al-Aswad".
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Al-Bukhari went on to state that Ishaq b. Nasr related to him, quoting cAbdal-Razzaq, who said, "Ma'mar informed me that Hammam b. Munabbih toldhim that he heard Abu Hurayra say that the Messenger of God (SAAS) said,'While I slept, I was brought treasures from the earth and two gold bracelets wereplaced on my palm. They disturbed me, and revelation came to me that I shouldblow upon them. I did so, and they disappeared. I interpreted them as the twoimposters between whom I am - the ruler of San^' and the ruler of al-Yamama.'"
Al-Bukhari continued to state that it was related to him by Sacld b.Muhammad al-Jarmi, quoting Yacqub b. Ibrahim, quoting his father, from Salih,from Ibn tUbayda b. Nashlt - his name is given elsewhere as £Abd Allah - whosaid that MJbayd Allah b. cAbd Allah b. ^tba said, "We learned that Musaylima,'the imposter', had arrived in Medina and was staying in the home of thedaughter of al-Harith. His wife was the daughter of al-Harith b. Kurayz, andshe was the mother of cAbd Allah b. cAmir b. Kurayz. The Messenger of God(SAAS) went to him, accompanied by Thabit b. Qays b. Shammas; it was he whowas known as the orator of the Messenger of God (SAAS). The latter had a stickin his hand. He stood before Musaylima and spoke to him and Musaylima toldhim, 'If you wish, we will leave the way clear for you to rule, provided that youmake me your successor.'
"The Messenger of God (SAAS) responded, 'If you were to ask me forthis stick, I'd not give it to you. I believe you are the one about whom I had adream. This is Thabit b. Qays; he will answer any questions on my behalf.' TheMessenger of God (SAAS) then left."
cUbayd Allah b. <Abd Allah continued, "I asked Ibn cAbbas about the visionhe had mentioned. Ibn cAbbas replied, 'I was told that the Messenger of God(SAAS) said, "While I slept, I was given a vision in which two gold braceletswere placed on my hand. I was disturbed by these and disliked them. Then Iwas given permission to blow on them and when I did so, they disappeared. Iinterpreted them to represent two imposters who would appear.'""
<Ubayd Allah stated, "One of these was al-cAnsi, who was killed by Fayruz inYemen; the other was Musaylima, 'the imposter'."
Muhammad b. Ishaq stated, "The delegation of Banu Hanlfa came to theMessenger of God (SAAS), and with them was Musaylima b. Habib, 'theimposter'."
Ibn Hisham stated, "His name was Musaylima b. Thumama b. Kathir b.Habib b. al-Harith b. <Abd al-Harith b. Haffan b. Dhahl b. al-Dul b. Hanlfa; hewas known as Abu Thumama, and also as Abu Harun. He was also referred to as'al-Rahman' and as 'Rahman of al-Yamama'. He was 150 years old at the timeof his execution. He knew various forms of magic. He knew how to insert anegg into a long-necked bottle and was the first to do this. He would cut off abird's wing, then reattach it. It is said that there was a gazelle that would comedown from the mountain and he would drink its milk."
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Ibn Ishaq went on, "They went into residence in the home of the daughter ofal-Harith, an ansari woman of Banu al-Najjar."
Al-Suhayli stated, "She was Zaynab; some say her name was Kaysa, daughterof al-Harith b. Kurayz b. Habib b. cAbd Shams. Musaylima had married herlong before, but then separated from her. This is why they stayed in her home."
Ibn Ishaq continued, "One of our scholars of Medina related to me that BanuHanifa hid him in some clothing and brought him to the Messenger of God(SAAS), while the latter was sitting among his Companions, holding a palmfrond. When he reached the Messenger of God (SAAS), having been completelyconcealed by the clothes, and began to make requests, the Messenger of God(SAAS) told him, 'If you were to ask me for this palm frond, I'd not give it to you!'
"A sheikh of Banu Hanifa from al-Yamama related to me that the incidentconcerning him was quite different. He claimed that the delegation from BanuHanifa came to the Messenger of God (SAAS), having left Musaylima with theirmounts. Having accepted Islam, they remembered him and asked, 'Messenger ofGod, we have left a companion of ours with our mounts and baggage to care forthem for us.'
"And so the Messenger of God (SAAS) ordered that what had been givento the men of Banu Hanifa should be given to him too, saying, 'His status isno worse than yours.' That is, due to his having looked after his companions'property. That is what the Messenger of God (SAAS) wanted to imply.
"They then all left and took to Musaylima what the Messenger of God(SAAS) had given to each one of them. When they reached Yamama that enemyof God apostatized, proclaimed himself a prophet and told them many lies. Hesaid, T have been made his partner in this matter.'
"He then told his delegation, who were with him, 'Did he not say to you,"His status is no worse than yours?" The only reason he said this was from hisknowledge that I had been made his partner in the matter.'
"Thereafter he began to recite doggerel verse to them and to imitate theQur'an, saying, 'God has bestowed His favour on the pregnant woman; he hasextracted from her a being that moves, from between the skin on her womb andher intestines.'
"He made wine and fornication permissible for them and abolished theneed for prayer. He nevertheless testified for the Messenger of God, God's peaceand blessings be upon him, being a prophet. And Banu Hanifa was in agreementwith him on that."
This is what Ibn Ishaq stated. But God knows best.
Al-Suhayli and others related the following about al-Rahhal b. 'Unfuwa - hisother name being Nahar b. cUnfuwa; he had accepted Islam and learned some ofthe Qur'an and spent a period as a Companion of the Messenger of God (SAAS).The latter once passed by while al-Rahhal was seated with Abu Hurayra andcommented, "One of you has his molar in hell-fire like Mt. Uhud!"
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Both men remained apprehensive until eventually al-Rahhal apostatized withMusaylima. He falsely testified that the Messenger of God (SAAS) had madeMusaylima his partner in his activities and attributed to the latter some part ofthe Qur>an he had learned; this Musaylima claimed for himself. AH this resultedin great confusion for Banu Hani fa. Al-Rahhal was killed by Zayd b. al-Khattabat the battle of al-Yamama.
Al-Suhayll stated that the mu'azzin employed by Musaylima was namedHujayr; and the one of his men who most directed the warfare on his behalf wasMuhkam b. al-Tufayl. To these should be added Sajah, known as Umm Sadir.This was a woman Musaylima married, and there are various shameful reportsabout his relationship with her. The name of her mu'azzin was Zuhayr b. (Amr,or alternatively Janba b. Tariq. It is also said that Shabath b. Rib'I also actedas her mu'azzin and then later became a Muslim. She too accepted Islam duringthe reign of Umar b. al-Khattab, and became a good Muslim.
Yunus b, Bukayr quoted Ibn Ishaq as having stated, "Musaylima b. Habibwrote to the Messenger of God (SAAS) as follows, "From Musaylima, Messengerof God, to Muhammad, Messenger of God. Peace be upon you. To proceed: I havebeen appointed as your partner in the task, along with you. Half the authority isours, the other half that of Quraysh. However, Quraysh are an aggressive people."
Two messengers brought this document and the Messenger of God (SAAS)wrote back to him. He stated, "In the name of God, the most Merciful, mostBeneficent. From Muhammad, Messenger of God, to Musaylima, 'the imposter'.Peace be upon him who follows the guidance. To proceed: the earth belongs toGod. He entrusts it to whomever of His servants He wishes. The outcome willfavour the pious."
This - the receipt of this message — was at the end of 10 AH. Al-Bukhari relatesthe story of this message in his sahih collection. Yunus b. Bukayr stated, quotingIbn Ishaq, "Sa'd b. Tariq related to me, from Salama b. Nu*aym b. Mascud,from his father, who said, 'I heard the Messenger of God (SAAS) say to thetwo messengers of Musaylima when they brought the letter from him, "Do youagree with what he said?" "Yes," they replied. "I swear by God", he told them,"that if it were not for the fact that messengers are not to be executed, I wouldstrike off the heads of you both!'""
Abu Da'ud al-Tayalisl stated that al-Mascudi related to him, from (Asim,from Abu Wa°ll, from cAbd Allah b. Mascud, who said, "Ibn al-Nawaha andIbn Uthal came as messengers to the Messenger of God (SAAS), on behalf ofMusaylima, 'the imposter', and he asked them, 'Do you testify that I am theMessenger of God?' They replied, 'We testify that Musaylima is the Messengerof God!' The Messenger of God (SAAS) then exclaimed, 'I proclaim my beliefin God and in His Messengers! If I were someone who executed messengers, Iwould execute both of you!'"
cAbd Allah b. Mas^d went on, "And so the practice was instituted thatmessengers would not be executed."
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He continued, "Regarding Ibn Uthal, God ultimately gave him his reward. Asfor Ibn al-Nawaha, I continued to feel much anger against him until God tookpossession of him."
The hqfiz al-Bayhaqi stated that Usama b. Uthal accepted Islam. And wereferred to this above.
Regarding Ibn al-Nawaha, Abu Zakariyya5 b. Abu Ishaq al-Muzani, quotingAbu cAbd Allah Muhammad b. Ya'tjub, quoting Muhammad b. cAbd al-Wahhab,quoting Ja'far b. cAwn, quoting Ismacll b. Abu Khalid, from Qays b. Abu Hazim,who said that a man came to (Abd Allah b. Mascud and said, 'I passed by ^mosque of Banu Hanlfa while they were making a recitation of something Goddid not reveal to Muhammad (SAAS). It was, 'By those women who mill flour;by those women who knead dough; by those women who bake bread; by thosewomen who concoct stew; by those women who swallow morsels ., .'
"*Abd Allah then sent for them; they were 70 men in number, and their leaderwas cAbd Allah b. al-Nawaha. cAbd Allah gave orders and he was executed. Hethen said, 'We'll never acquire Satan out of these; however, we can drive themoff to Syria, so that God may take care of them for us!'"
Al-Waqidl stated, "The delegation from Banti Hanlfa consisted of approximatelyten men, under the leadership of Sulma b. Hanzala. They included al-Rahhalb. cUnfuwa, Talq b. cAll, 'All b. Sinan, and Musaylima b. Habib, 'the imposter'.They were accommodated in the home of Maslama, daughter of al-Harith, andthey were given full hospitality. They were given lunch and dinner - at timesconsisting of bread and meat, at others of bread and yoghurt, bread and meatfat, and dates, during their stay.
"When they came to the mosque, they accepted Islam. They had leftMusaylima with their mounts and when they wanted to depart, the Messengerof God (SAAS) gave them each five awqiyya weight of silver. He also orderedthe same gift for Musaylima, and when they said he was with their mounts, hecommented, 'His status is no worse than yours.'
"When they returned to Musaylima and told him what the Messenger of God(SAAS) had said, he commented, 'He only said that because he knows thatpower will come to me after him.'
"Having said this, Musaylima, may God abhore him, persisted and madeclaim to the prophethood."
Al-Waqidl stated, "The Messenger of God (SAAS) had sent out with them avessel containing the remainder of water he had used for cleansing himself.Musaylima ordered his men to revoke their pledge of allegiance to the Messengerof God (SAAS) to pour the water over his dwelling, and to adopt it as a masjid,a place of prayer. This they did."
Hereafter we will recount the death of al-Aswad al-cAnsi at the end of thelife of the Messenger of God (SAAS). Musaylima was killed during the caliphateof Abu Bakr, 'the trusting'.
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THE DELEGA TION FROM THE PEOPLE OF NAJRAN.
Al-Bukhari stated that it was related to him by "Abbas b. al-Husayn, quotingYahya b. Adam, from Israel, from Abu Ishaq, from Sila b. Zufar, from Hudhayfa,who said, "Al-cAqib and "al-Sayyad, rulers of Najran, came to the Messenger ofGod (SAAS), intending to engage in the licanu ceremony.
"One man said to the other, 'Let's not do this. If he is a prophet, and weengage him in this lican, neither we nor our descendants will have success.' Theyboth then said (to the Prophet (SAAS)), 'We will give you whatever you want.Send a trustworthy man out with us, but do not send anyone who is not worthyof trust.' He responded, 'I will send with you a man who is truly trustworthy.'
"The Companions of the Messenger of God (SAAS) competed to have thishonour, and he ultimately said, 'Stand up, Abu ^bayda b. al-Jarrah.' And whenhe did so, the Messenger of God (SAAS) said, 'This is the (most) trustworthyman of this nation.'"
Al-Bukhari also related this, as did Muslim, from a hadith of Shu'ba, fromAbu Ishaq.
The hafiz Abu Bakr al-Bayhaqi stated that he was informed by Abu cAbd Allahal-Hafiz and Abu Sacid Muhammad b. Musa ibn al-Fadl, both of whom said,"Abu al-cAbbis Muhammad b. Ya'qub related to us, quoting Ahmad b. <Abdal-Jabbar, quoting Yunus b. Bukayr, from Salama b. cAbd Yasuc, from his father,from his grandfather. Yunus, who had been a Christian and had accepted Islam,said that the Messenger of God (SAAS) wrote to Najran before the (surat) TaSin15 of Sulayman (Soloman) had been revealed to him, 'In the name of the Godof Abraham, Isaac and Jacob, from Muhammad, the Prophet, the Messenger ofGod, to the bishop of Najran. Are you peaceable? I praise to you the God ofAbraham, Isaac and Jacob. To proceed: I summon you to the worship of God,away from worshipping servants of God. If you should refuse, then you will haveto pay rhejizya. If you refuse, I am warning you of warfare. Peace.'
"When this letter reached the bishop, he was shocked and astounded by it. Hesent for a man of Najran named Shurahbil b. Wada'a, who was originally fromHamdan. No one would be consulted in preference to him in the case of someproblem - not al-Abham, nor al-Sayyid, nor al 'Aqib.26
"The bishop gave this letter of the Messenger of God (SAAS) to Shurahbil.When he had read it, they asked him, 'Abu Maryam, what do you think?'Shurahbil replied, 'You well know how God promised Abraham that prophethoodwould pass on through the progeny of Ismacil; don't you believe that this could
24. A practice in which two contending groups attended a remote area to pray to God topunish whichever of their two parties had engaged in lying. See also footnote 27, p.73 hereafter.
25. T s (Ta Sin), the two opening letters of surat al-Naml (or surat Ta Sin).
26. The other leaders of the tribe.
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refer to this man? I have no personal opinion about the prophethood question. Ifthis were a worldly matter, I would give you my views on it, and would do myvery best for you.' The bishop told him, 'Come aside and take a seat.' Shurahbllthen went aside and sat down near him.
"The bishop sent to a man of Najran named <Abd Allah b. Shurahbll, a manof Dhu Asbah, from Himyar. He had him read the letter and asked him hisopinion. This man spoke as Shurahbll and the bishop told him, 'Come asideand take a seat', and the man did so and sat near him.
"Next the bishop sent for a man of Najran named Jabbar b. Fayd, of Baniial-Harith, son of Ka'b, a man of Banii al-Himas. He asked this man to read theletter and to give his opinion of it. Jabbar replied as had Shurahbll and cAbdAllah. The bishop then told him to go aside and sit, which he did.
"When they had all agreed on the same statement, the bishop gave ordersthat the bell be struck and lighted lanterns and hair shirts were lifted up intothe monks' cells; they would do this if there were an alarm during the day, but ifthe alarm were by night, they would merely strike the bell and lift up the lightsinto the cells.
"When the bell was struck, they assembled and the people of the valley,both in its upper and its lower parts, raised the hair shirts; the valley was thelength of a day's journey for a fast rider. It consisted of 73 villages and had 100,000warriors. The letter of the Messenger of God (SAAS) was read to them and thebishop sought their opinion of it. Their leaders agreed that they should sendShurahbll b. Wada'a al-Hamadani, cAbd Allah b. Shurahbll al-Asbahi, and Jabbarb. Fayd al-Harithi to seek information about the Messenger of God (SAAS).
"The delegation travelled to Medina and when they arrived there, they took offtheir travel garments and dressed in fine robes of striped cloth and put on goldrings. They then went to the Messenger of God (SAAS). They greeted him, buthe did not respond. They waited there all day long for him to speak to them, buthe did not, since they were wearing those garments and gold rings.
"The delegation went to find cUthman b. cAffan and cAbd al-Rahman b. {Awf,whom they had known previously; they found them in an assembly, meetingwith ansar and muhajirin. They asked them, 'cUthman and cAbd al-Rahman,your Prophet wrote us a letter and we have come in response to it. We havegreeted him, but he has not returned our greeting. We waited patiently all daylong, but failed to get him to speak to us. What do you both think; do youconsider we should return home?'
"They also asked cAli b. Abu Talib who was also there in the group. He saidto cUthman and cAbd al-Rahman, 'I think they should take off these fine robesand rings, dress in their travel garments and then return to him.'
"They did this and when they greeted him, he responded. He then told them,'By Him who sent me with the truth, when you first came to me, Iblis (Satan)was certainly with you.' He then asked them questions, as they did him. This
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session of questioning continued and they eventually asked, 'What do you sayabout Jesus? Although we will go back to our people as Christians, it wouldplease us, if you are a prophet, we could hear what you say of him.'
"The Messenger of God (SAAS) replied, 'I don't have anything to say abouthim today; stay here until I tell you what it is God says about Jesus.'
"By next morning God, the Almighty and Glorious, had revealed this verse,'God considers Jesus to be the like of Adam; He created him from earth, thensaid to him: "Be!" And he was. The truth is from your Lord; and so do not beof those who make disputes. To those who could dispute with you, after theknowledge that has come to you, say, "Come, let us call our sons and (you)your sons, we our wives and (you) your wives and we our ownselves and (you)yourselves, and then let us make our appeals to God, and pray that God placeshis curse upon those who lie' {sural Al cImran\ III, v. 58-60).
"They refused to agree to this.
"On the next morning following that when he had told them of this, hearrived for a mula(ana,27 'an oath-taking competition', accompanied by al-Hasanand al-Husayn. He was dressed in a khamil, 'a coarse-fibred garment', andFatima walked at his back; that day he was also accompanied by several of hiswomenfolk.
"Shurahbil told his two companions, 'You both well know that the upper andlower parts of our valley join in accepting my views and I have, I swear, reacheda weighty conclusion. Given that this man is a powerful leader, if we were thefirst of the Arabs to spite him and to reject his orders, he and his men wouldmaintain such ill-will for us that they would eventually do us great harm. Weare the Arabs who are his closest neighbours, and if this man is truly a prophet,and we challenge him as a liar, then every hide and hair of us is sure to perish!'
"His companions then asked him, 'Well, Abu Maryam, what should we do?'He replied, 'My opinion is that I should recognize his authority. He is, I think,not a man who would ever make an over-harsh judgement.'
Shurahbil then met with the Messenger of God (SAAS) and told him, 'I havesomething better to suggest than an oath-taking competition with you.' 'And whatis that?' he asked. 'Spend this day till tonight and tonight till tomorrow reachingyour judgement and whatever you decide concerning us will be acceptable.'
"The Messenger of God (SAAS) asked, 'Is there anyone else back home behindyou who will contradict you?' Shurahbil replied, 'Ask my two companions.'They said, 'Our whole valley will accept his decision.'
"The Messenger of God (SAAS) then returned home without makingoaths regarding them. When they went to him next day, he wrote for themthe following document, 'In the name of God, the most Merciful, the mostBeneficent. This is written by Muhammad, the Prophet, the untutored, the
27. A procedure in which contending parties would call down oaths upon their various familymembers and invoke God's aid to determine which side had been speaking the truth. This practiceis inferred in the Qur'an verse quoted in the previous paragraph.
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Messenger of God, to Najran. It is his judgement regarding all their produce andall their assets in gold, silver and slaves to be generbus to them and to leave themall this in consideration of a payment of 2,000 sets of garments. Of these 1,000shall be paid each Rajab, and another 1,000 each Safar.' He then went on togive the rest of the conditions. The document ends, 'Witnessed by Abu Sufyanb. Harb, Ghaylan b. (Ami, Malik b. cAwf, of Banu Nasr, and al-Aqrac b. Habisal-Hanzali, and al-Mughira.' And he (so) wrote it.
"When they received this document, they left for Najran. With the bishopthere was a brother of his, on his mother's side, he being his uncle's son, a mannamed Bishr b. Mu'awiya, known as Abu cAlqama. The delegation gave theletter of the Messenger of God (SAAS) to the bishop. While he was reading it,in the company of Abu {Alqama, while they were both riding, Bishr's camelstumbled. Bishr swore an oath, although he did not make reference to theMessenger of God (SAAS).
"The bishop told him, 'Yoii might have spoken a curse against a prophet whohas been sent.' Bishr replied, 'Certainly; and I swear I'll not nullify it until I goto the Messenger of God (SAAS).'
"He then directed his camel back towards Medina, but the bishop positionedhis own in his way and told him, 'Understand from me, that I only said that sothat the Arabs have that reported to them of me, fearing that they might considerthat we had accepted his authenticity, or been swayed by his voice, or agreed tosomething this man wanted to which the Arabs did not comply, even though weare the most powerful and numerous of all.' Bishr replied, 'No; I swear, I'll neveraccept this attitude of yours.'
"Bishr then spurred his mount into motion, turning his back to the bishop. Healso spoke the following doggerel verse:
'To you (my camel) anxiously turns her flankThough a foal inside her belly objects,For her religion opposes that of the Christians.'
"When he reached the Messenger of God (SAAS), he accepted Islam and stayedon with him until he was eventually killed."
"The delegation entered Najran and went to the monk Ibn Abu Shamaral-Zubaydi while he was high up in his cell, telling him, 'A prophet has beengiven a mission in Tihama!' They narrated how the Najran delegation had goneto the Messenger of God (SAAS), and how he had suggested an oath-swearingcompetition to them, which they had refused, and how Bishr b. Mu'awiya hadhurried off to him and had accepted Islam.
"The monk replied, 'Bring me down, or else I'll cast myself from this cell!'They did so; he brought with him a present which he took with him to theMessenger of God (SAAS). Part of it is that cloak that the caliphs wear, alongwith a wooden cup and a staff.
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"He remained for some time with the Messenger of God (SAAS), listening tothe revelation, then returned to his own people. He is not credited with havingaccepted Islam, He promised to come back but this was not to be until theMessenger of God (SAAS) had died.
"The bishop, Abu al-Harith, went to the Messenger of God (SAAS), alongwith al-Sayyid, al-cAqiFs and important persons from their people. They stayedwith him, hearing what God revealed to him. He wrote the document for thebishop and those bishops to come after him: 'In the name of God, the mostMerciful, the most Beneficent. From Muhammad, the Prophet, to Bishop Abual-Harith and the bishops of Najran, and its priests and monks, including allthose under their control, few or many. (This gives) protection of God and ofHis Messenger, which shall not be changed for any of its bishops, monks orpriests. Nor shall any of their rights or powers or former practices be changed.The protection of God and His Messenger is for ever, so long as they remainpeaceful and sincere and are not subjected to wrongdoing or engage in it.''Written by al-Mughira b. Shu^a."
Muhammad b. Ishaq related that the delegation of Christians of Najran included60 riders, of whom 14 were leaders. These latter consisted of al-'-Aqib, whosename was eAbd al-Masih, and al-Sayyid, whose name was al-Abham, AbuHaritha b. cAlqama, Aws b. al-Harith, Zayd, Qays, Yazid, Nubayh, Khuwaylid,<Amr, Khalid, <Abd Allah and Yahnus.
Leadership of these 14 men devolved upon 3 of them. These were al-(Aqibtheir leader, opinion-maker and council-leader, whose decision no one wouldoppose; al-Sayyid, their protector, and camel-master; Abu Haritha b. cAlqama,their bishop and pontiff. The last-mentioned was an Arab of Banu Bakr b. Wa'll.He had entered the religion of Christianity, and the Byzantines had promotedand honoured him, built churches for him and given him power and authoritybecause of the firmness they knew of his faith. He was nevertheless fully awareof the mission of the Messenger of God (SAAS), but (his love for) honour andprestige prevented him from following the truth.
Yunus b. Bukayr quoted Ibn Ishaq as stating, "Burayda b. Sufyan related tome, from Ibn al-Baylamani, from Kurz b. cAlqama, who said, 'A delegation ofChristians of Najran arrived, consisting of 60 mounted men, 14 of whom weretheir leaders. And there were 24 of them . . .2' Three of them were in charge- aI-cAqib, al-Sayyid and Abu Haritha, one of the Banu Bakr b. Wa^ll, theirbishop, and their sahib midrasj® This last man they had awarded great honour,power and privileges, and had built him churches because of what they hadheard of his great knowledge and zeal for their faith.
28.29.30.
Titles of authority.
Incomplete in the Arabic printed text.
Perhaps the guardian of their Midrash, an early Jewish interpretation of the Old Testament
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"When they left Najran, Abu Haritha was mounted on a mule and by hisside rode a brother of his named Kurz b. 'Alqama. The mule of Abu Harithastumbled and Kurz said, 'May al-Ab^d, "the one far away", (meaning theMessenger of God (SAAS)) stumble!' Abu Haritha commented, 'No; it's youwho may stumble!' Kurz asked him, 'Why, brother?' He replied, 'I swear byGod, he is certainly the prophet whom we have been awaiting!'
"Kurz asked, 'Well, what is holding you back, when you know that?' Hereplied, 'It's because of what these people have done for us. They have honouredus, made payments to us, and given us authority. But they adamantly opposehim; if I were to take action, they would take everything away from us.'
"His brother Kurz gave much thought to what he had said and eventuallyaccepted Islam."
Ibn Ishaq went on to relate that when they entered the mosque of the Prophet(SAAS), they were dressed in finery. It was time for the al-lasr prayer, and theygot up and prayed towards the east. The Messenger of God (SAAS) said, "Letthem do so."
Their spokesman was Abu Haritha b. cAlqama and (their other leaders were)al-Sayyid and al-^Aqib. Eventually the major part of surat Al lImrdn and versesabout the oath-taking competition were revealed concerning them. But theyrefused the latter. They asked that a fully trustworthy man be sent out with them.31And the Messenger of God (SAAS) did dispatch Abu Ubayda b. al-Jarrah, asis related above in the account of al-Bukharl.
We have discussed this in detail in our Tafslr {Exegesis) of surat Al cImran. Andto God be all praise and credit.
THE DELEGATION OF BANU '■AMIR AND THE STORY OF '■AMIR B.AL- T UFA YL AND ARB AD B. QA YS, MAY GOD DAMN THEM BO TH!
Ibn Ishaq stated, "Then a delegation from Banu Amir came to visit theMessenger of God (SAAS). It included cAmir b. al-Tufayl, Arbad b. Qays b. Jaz5b. Khalid b. Jacfar and Hayyan b. Salma b. Malik b. Jacfar. These three men werethe leaders and chief mischief-makers of their tribe.
"When that enemy of God cAmir b. al-Tufayl came to see the Messenger ofGod (SAAS), it was with the intent of betraying him. His people had told him,'Abu cAmir, others have accepted Islam, you do so too.' But he replied, 'I swearby God, I made a vow I would never cease striving to get the Arabs to follow me;should I now follow this Quraysh fellow?'
"AI-Arbad then said, 'When we go to see this man, I will get him to turn hisface away from you. When I do this, you strike him with your sword!'
"When they reached the Messenger of God (SAAS), cAmir b. al-Tufayl said,'Muhammad, will you come aside with me?' He replied, 'No, by God, not until
31. To act as an arbitrator to settle an internal financial dispute, according to the sources.
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you believe in God alone!' cAmir repeated, 'Please, just come aside with me,Muhammad,' and he began talking to him, waiting for Arbad to act. Arbad,however, did nothing. When cAmir saw that Arbad was taking no action, heagain said, 'Muhammad, do come aside with me,' but he again replied, 'No, notuntil you believe in God alone Who has no partner.'
"When the Messenger of God (SAAS) thus rejected him, cAmir said, 'Then,by God, I'll fill this place with horses and men to fight you!' When cAmir hadturned away to leave, the Messenger of God (SAAS) said, 'O God, take care ofcAmir b. al-Tufayl for me!'
"When they had left the Messenger of God (SAAS), cAmir b. al-Tufayl askedArbad, 'Had I not ordered you what to do? I swear by God, there was no man onearth I considered more fearsome than you! I swear, I'll never fear you again,after today!'
"He replied, 'I pray you, don't blame me too hastily. Whenever I was about todo as you had asked, you got in the man's way so all I could see was you. ShouldI have struck you with my sword?'
"They headed back home and when they had gone part way, God, theAlmighty and Glorious, afflicted cAmir b. al-Tufayl with a growth in his neck.And God killed him in the home of a woman of Banu Salul. He exclaimed, 'QBanu cAmir, shall (my death) be from a growth like that on a young camel in thehome of a woman of Banu Salul?'"
Ibn Hisham stated, "The words are also quoted as, '. . . a growth like that ofa camel and a death in the house of a Saluli woman?"'
The hafiz al-Bayhaql narrated through al-Zubayr b. Bakkar, quoting Fatima,daughter of cAbd al-cAziz b. Maw'ala, from her father, from her grandfather,Maw'ala b. Humayl, who said, "cAmir b. al-Tufayl came to the Messenger ofGod (SAAS), who told him, 'cAmir, accept Islam!' He replied, 'I will do so oncondition that I control al-wabar, "the nomads", while you control al-madar,"tke villages".'' He refused.
"Again the Messenger of God (SAAS) said, 'Accept Islam!' And again cAmirreplied, 'On condition I control the nomads, while you control the villages.''No,' replied the Messenger of God (SAAS). cAmir then turned away, saying, 'Iswear by God, Muhammad, I'll fill this place with horses like locusts and menlike breadcrumbs; I'll tether a horse to every palm tree!'
"The Messenger of God (SAAS) said, 'O God, rid me of cAmir and give hispeople guidance!'
"cAmir then left and when he reached the outskirts of Medina, he happenedto meet a woman of his tribe called Saluliyya. He dismounted from his horse andslept in her house. He was then afflicted by a growth in his throat. He mountedhis horse and, levelling his lance, he rode away, saying, 'A growth like that on ayoung camel and a death in the house of Saluliyya!' He kept this up until he felldead from his horse."
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The hafiz Abu (Amr b. cAbd al-Barr stated in his work al-Istfab ft Asma?al-Sahaba {A Study of the Names of the Companions) concerning (a man named)Maw'ala: "He was Maw'ala b. Kuthayf al-Dababi al-Kilabi al~cAmiri, of Banu(Amir b. Sa^a'a. He went to the Messenger of God (SAAS), and accepted Islamwhen a young man of 20, and he lived on in the faith for 100 years. He wasknown as 'he of the two tongues' because of his eloquence. His son cAbd al-cAzizrelated materials from him. It was he who recounted the story of cAmir b.al~ Tufayl and the line,' .. . a growth like that of a baggage camel and a death inthe house of Saluliyya!'"
Al-Zubayr b. Bakkar stated, "Zamya5, daughter of cAbd al-cAziz b. Maw*ala b.Kuthayf b. Haml b. Khalid b. cAmr b. Mu'awiya, he being al-Dabbab b. Kilabb. Rabi'a b. cAmir b. Sana's, said, 'My father related to me, quoting his father,quoted Maw'ala as having recounted that he went to the Messenger of God(SAAS), and accepted Islam when he was 20 years old. He pledged him hisallegiance, wiped his right arm (in deference to him), and led his camel to him.The Messenger of God (SAAS) gave him a two-year-old she-camel. After thedeath of the Prophet (SAAS), he became a companion of Abu Hurayra and livedon for 100 years into Islam. He was nicknamed "he of the two tongues" becauseof his eloquence.'"
I note that it is evident that the story of cAmir b. al-Tufayl related to a periodprior to the conquest of Mecca, even though Ibn Ishaq and al-Bayhaqi includemention of it thereafter.
When al-Bayhaqi gave it, he did so from al-Hakim, from al-Asamm, quotingMuhammad b. Ishaq, quoting Mu^awiya b. cAmr, quoting Abu Ishaq al-Fazan,from al-Awzal, from Ishaq b. cAbd Allah b. Abu Talha, from Anas, in theaccount of the expedition to BPr Macuna and the killing by cAmir b. Tufayl ofHaram b. Malhan, the uncle of Anas b. Malik, and his treachery against the menthere that resulted in the killing of them all except cAmr b. Umayya, as is givenabove.
Al-Awzaci stated that Yahya said, "The Messenger of God (SAAS) spokeprayers against cAmir b. Tufayl for 30 mornings, saying, 'O God, rid me ofcAmir b. al-Tufayl however You wish, and send upon him what will kill him.'And God did infect him with a malignancy."
It is related from Hammam, from Ishaq b. (Abd Allah, from Anas, in the storyrelating to Haram b. Milhan, Anas stated, '^Amir b. al-Tufayl went to theMessenger of God (SAAS) and told him, 'I give you to choose between threeoptions: you shall govern the people on the plains, while I the nomads, or I shallbe your successor after you, or I will attack you with Banu Ghatafan and 1,000stallions and 1,000 mares."'
He went on, "He was then, while staying in a woman's house, afflicted with amalignant growth. At this, he exclaimed, 'Shall it be a growth like that on a cameland death in the house of a woman of Banu so-and-so? Bring me my horse!' Herode away and died upon his horse."
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Ibn Ishaq stated. "His companions went out and buried him, then proceededon to Banu cAmir territory to spend the winter. When they arrived there, theirpeople came to them and asked, 'Arbad, how was it back behind you?' 'It wasnothing,' they replied. 'I swear, all he did was invite us to worship something orother. I wish he were here now; I'd kill him with an arrow, right on the spot!'
"A day or two after his having made that comment, he went out with a camelhe had to sell and God sent down upon him and it a thunderbolt that burnedthem both up."
Ibn Ishaq stated, "Arbad b. Qays was a brother of Labld b. Rabl'a on hismother's side. Labld said, mourning Arbad,
'Death spares no one - not a kindly father, nor a son.
I fear much that death of Arbad more than I do theinfluence of Pisces or Leo.
Eye, why weep for Arbad, now that both we and the womenhave stood in mourning?
If others threatened, he ignored their threats; if theywere reasoned in judgement, so was he.
A sweet and clever man, though with some bitterness inhis sweetness; a man of calm and healthy constitution.
Eye, would you weep for Arbad now that the winter windssweep the bare trees
And they have become wind-tossed and fruitless, theirremnants of fruit revealed?
He was braver than a meat-eating forest-lion, staringforth and determined to prevail.
The eye does not see to its full extent on a night whenhorses return frail and worn.
He inspired the mourning women to attend his wake, (asevident) as young gazelles on barren terrain.
The lightning and thunderbolt terrified me when theystruck this bold warrior that terrible day.
He took from those who robbed and gave back to theirvictims; if they came in distress, he gave them again andagain.
He was generous in bad times, as when spring rainproduces growth.
All the sons of a free-born woman must diminish innumber, no matter how many they were.
Even though once envied, all shall be brought down;though once leaders, all shall perish and fade.'"
Ibn Ishaq quoted many further lines from Labld in mourning for Arbad b.Qays, his brother on his mother's side. We have omitted them here for brevity'ssake, thinking the verses we have given sufficient. And it is God who leads towhat is right.
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Ibn Hisham stated that Zayd b. Aslam recounted, from <Ata' b. Yasar, from Ibn'Abbas, who said, "And God, the Almighty and Glorious, revealed the followingconcerning cAmir and Arbad: 'God knows what every female bears and what fallsshort and what comes to fruition in the womb. And with Him everything has itsmeasure. (He it is who is) Knowledgeable of the unseen and what is witnessed;He is the Great, the Most High. Alike (for Him) are those of you who concealtheir words and those who speak openly, those who hide by night, and those whogo forth by day. He has those (Helpers) who proceed forth on his behalf, bothahead and behind him, who protect him, by God's command' (surat al-Ra'-d;XIII, v.9-11). By this latter wording, He is referring to Muhammad (SAAS).
"He proceeded to make reference to Arbad and to his execution, GodAlmighty stated, 'And when God intends harm for a people there is no averting itand from Him they have no protector. He it is who shows you lightning bringingfear and expectation, He who summons the heavy clouds. The thunder proclaimsHis praise and the angels too are in awe of Him. He sends the thunderbolts anduses them to strike whomever He wishes. Yet they dispute concerning God, andHe is Mighty in power'" {sural al-Ra^d; XIII, v.11-13).
We have discussed these honoured verses in our exegesis of sural al-Ra(d. Andto God goes all praise and credit.
Ibn Hisham, may God have mercy on him, did provide a chain of authoritiesfor this additional comment he made.
We are also given an account by the hafiz Abu al-Qasim Sulayman b. Ahmadal-Tabarani in his great compendium of ahddith in which he states, "Mas^da b.Sacd al-cAttar related to us, quoting Ibrahim b. al-Mundhir al-Hizaml, quotingcAbd aI-cAziz b. cUmran, quoting cAbd al-Rahman and cAbd Allah, two sonsof Zayd b. Aslam, from their father, from "Ata* b. Yasar, from Ibn {Abbas, whorecounted that Arbad b. Qays b. Jaz5 b. Khalid b. Jacfar b. Kilab and cAmir b.al-Tufayl b. Malik came to see the Messenger of God (SAAS) in Medina. Whenthey reached him, he was seated and they both sat down in front of him. cAmirb. al-Tufayl asked him, 'Muhammad, what will you do for me if I accept Islam?'The Messenger of God (SAAS) replied, 'You will receive the same as the otherMuslims and have the same obligations.'
"cAmir then asked, 'If I accept Islam, will you ensure that I become leaderafter you?' The Messenger of God (SAAS) replied, 'That shall not be for youor for your tribe. But you may have command over the cavalry.' 'Amir responded,'I already now have control over all the cavalry of Najd. Give me control over thenomads, and you control the villages.'
"'No,' he replied. As he was leaving him, cAmir said, 'I am going to fill upthis place with horses and men to fight you.' The Messenger of God (SAAS)responded, 'God will prevent you.'
"When Arbad and cAmir left, the latter suggested, 'Arbad, I'll distractMuhammad from you by talking to him, and then you strike him with yoursword. If you do kill Muhammad, they'll want no more than to be satisfied by
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payment of the blood-wit. They dislike warfare. You'll just give them theblood-wit.' Arbad replied, 'I'll do it.'
"They proceeded back to the Messenger of God (SAAS), and 'Amu-addressed him, 'Muhammad, get up and come with me so I can talk to you.' TheMessenger of God (SAAS) arose and went alone with him towards the wallwhere he stopped to talk to him. Arbad went to draw his sword, but when hetouched it, his hand lost its grip on the sword's hilt and he could not unsheathit. Arbad was unable to strike him sufficiently quickly for cAmir, because theMessenger of God (SAAS) turned and, seeing Arbad and what he intended,walked away from them both.
"When Arbad and cAmir left the presence of the Messenger of God (SAAS),and reached the lava plain of Waqim, they halted. But Sacd b. Mu*adh and Usaydb. al-Hudayr went out after them and said, 'Clear off, you enemies of God!God damn you both!' £Amir responded, 'Who is that, SaW 'That is Usayd b.Hudayr, of the cavalry squadrons,' he replied.
"They left, and while they were at al-Raqm, God sent a thunderbolt down onArbad and killed him. cAmir then left, and when he was in the lava field, Godsent a malignant growth to afflict him. That night he spent in the house of awoman of Banu Salul. He began feeling the growth on his neck and said, 'Agrowth like that of a camel, in the house of a woman of Banu Salul!' He loathedthe idea of dying in her house.
"He then rode off on his horse, made it gallop, then died on it as he returned.God revealed about them both, 'God knows what every female ...' and so on, tothe words, 'He has those (Helpers) who proceed forth on his behalf. ..' By this,He was making reference to Muhammad (SAAS). He then made a referenceto Arbad and how God had killed him, then quoted the verse, 'He sends thethunderbolts and uses them . . .'"
This account suggests the early time frame of this incident concerning cAmirand Arbad; this is because it mentions Sa^ b. Mu^dh in it. But God knows best.
The arrival of the delegations of al-Tufayl b. 'Amir al-Dawsi, may God bepleased with him, to the Messenger of God (SAAS) at Mecca and his acceptanceof Islam have been treated above,32 and also how God placed a light between hiseyes and he made a request to God, who removed it on to the end of his whip,we have detailed that above and have no need to repeat it here, as did al-Bayhaqiand others.
THE ARRIVAL OF DIMAM B. THA'LABA TO SEE THE MESSENGER OFGOD (SAAS), ON BEHALF OF HIS TRIBE OF BANU SA<D B. BAKR.
Ibn Ishaq stated, "Muhammad b. al-Walid b. Nuwayfi' related to me, fromKurayb, from Ibn cAbbas, who said, 'Banu Sa<<l b. Bakr sent Dimam b. Thaclabawith a delegation to the Messenger of God (SAAS).
32. Vol. II, pp. 48-50.
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"'When he arrived, he made his camel kneel at the door of the mosque,hobbled it and entered the mosque while the Messenger of God (SAAS) wasseated inside with his men. pimam was a burly and hairy man who had twopigtails,
'"He advanced, stood over the Messenger of God (SAAS) and asked, 'Whichone of you is cAbd al-Muttaiib's son?' The Messenger of God (SAAS) replied,"I am cAbd al-Muttalib's son."
'"Pimam then asked, "Muhammad?" "Yes?" he asked. "Son of <Abd al-Muttalib, I've got some tough questions to put to you; don't be offended."
"'"I'll not be offended," he replied. "Ask what you want."
"'"I adjure you by God, your God, and the God of those who came beforeyou, and the God of those who will come after you, is it God who orders you thatwe worship Him alone, and associate none other with Him, and that we takedown those idols that our fathers worshipped?" "Yes, by God," he replied.
"'"I again adjure you by God, your God, and the God of those beforeand after you, is it God who ordered you that we pray those five prayers?" "Yes,"he replied.
'"Pimam then began referring to the religious duties of Islam, one by one- alms-giving, fasting, the pilgrimage and all the other ordinances of Islam. Hewent on to refer to each one specifically. When he had finished, he said, "Itestify that there is no god but God, and I testify that Muhammad is theMessenger of God. And I shall perform these duties and shall abstain from allthat you prohibit. And I shall not add nor subtract anything."
"'He then went to his camel to go home. The Messenger of God (SAAS)said, "If that man with the two pigtails spoke the truth, he will enter paradise!"
"'When Dimam reached his camel, he untied it and travelled home. Hispeople gathered to meet him and the first thing he said was, "Al-Lat andal-TJzza are evil!" They told him, "Take care, Dimam! You might get leprosy!You might get elephantisis! You might go crazy!"
"'He replied, 'Confound you all! Those two can do no harm nor good. Godhas sent a Messenger and revealed to him a book with which I will try to saveyou from your former error. I testify that there is no god but God alone who hasno partner, and that Muhammad is His servant and His Messenger. I have cometo you from him with orders for what you should do and what he forbids youfrom doing."
" 'And by God, that night and by next morning every man and woman therehad become Muslims. And Ibn cAbbas said, "We never heard of anyone whocame as a finer representative of any tribe than Dimam b. Tha'laba."'"
Imam Ahmad related this similarly, from Ya'qub b. Ibrahim al-Zuhri, fromhis father, from Ibn Ishaq.
Abu Da'ud related this kadlth through Salama b. aI~Fadl, from Muhammadb. Ishaq, from Salama b. Kuhayl, and Muhammad b. al~Walld b. Nuwayfi*, fromKurayb, from Ibn cAbbas, in similar words.
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In this text there is evidence of his having returned to his people beforethe conquest of Mecca, since Khalid b. al-Walld destroyed al-^zza during thedays of that conquest.
Al-Waqidi stated that Abu Bakr b. cAbd Allah b. Abu Sabra related to him, fromShurayk b. cAbd Allah b. Abu Nimr, from Kurayb, from Ibn cAbbas, who said,"In Rajab, 5 AH Bahu Sa<d b. Bakr sent Dimam b. Thalaba out in a delegationto meet with the Messenger of God (SAAS); he was a burly, thick-haired manwith two pigtails.
"When he arrived, he stood over the Messenger of God (SAAS), and askedhim questions, doing so brusquely, about who had sent him, what he was sentwith, and about the required duties of Islam. The Messenger of God (SAAS)responded to him concerning all this and he went back to his people as a Muslim.He took down the idols and told them what orders he had received and what hehad been forbidden from doing. And by the next morning, every single man andwoman of them had become Muslims. They built mosques and instituted thecall for prayer."
Imam Ahmad stated that it was related to him by Hashim b. al-Qasim, quotingSulayman — meaning Ibn al-Mughira - from Thabit, from Anas b. Malik, whosaid, "We had been forbidden to pose any questions to the Messenger of God(SAAS), and it would amaze us to have some intelligent man come in from thedesert and ask him questions while we listened.
"One man arrived from the desert and asked, 'Muhammad, your messengercame to us and claimed that you claim that God sent you.' 'He spoke the truth,'he replied.
"'So who created the sky?' he asked. 'God.' 'And who created the earth?''God.' 'And who set up these mountains and placed things upon them?'
"He went on, 'By Him who created the sky and the earth and set up thesemountains, was it God who sent you?' 'Yes.'
"'Your messenger claimed that we are required to perform five prayers eachday and night.' 'He spoke the truth.' 'By Him who sent you, was it God whogave you this order?' 'Yes.'
"'Your messenger claimed that we are to give zakat payments from ourassets.' 'He spoke the truth.' 'By Him who sent you with the truth, did Hereally give you this order?' 'Yes.'
'"Your messenger claimed that we are required to fast for one month eachyear.' 'He spoke the truth.' 'By Him who sent you, was it God who gave you thisorder?' 'Yes,' he replied.
"'And your messenger claimed that everyone with the necessary means isrequired to make a pilgrimage to the hatha.' 'He spoke the truth.'
"The man then turned aside, saying, 'By Him who sent you with the truth,I will not add to nor subtract from these at all.'
"The Prophet (SAAS) said, 'If he has spoken the truth, he will enter paradise.'"
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This hadith is included in both sakih collections, as well as in other compendia,with various phraseology and lines of transmission, from Anas b. Malik, may Godbe pleased with him. Muslim related it from a haditk of Abu al-Nadr Hashim b.al-Qasim, from Sulayman b. al-Mughira. Al-Bukhari also gave this hadith fromthis source.
It is also given in similar form from another line. Imam Ahmad stated, "Al-Hajjaj related to us, quoting Layth, quoting Sacld b. Abu Sacid, from Shurayk b.cAbd Allah b. Abu Nimr, who stated that he heard Anas b. Malik say, 'While wewere seated in the mosque with the Messenger of God (SAAS), a man arrived ona camel that he made kneel and hobbled it there. He then asked, "Which of youis Muhammad?" The Messenger of God (SAAS) was there, resting among hisCompanions. We told him, "He is this white-skinned man, the one reclining."
"'The man addressed him, "Son of cAbd al-Muttalib . .The Messenger ofGod (SAAS) replied, "I will respond to you." The man went on, "Muhammad, Iwant to ask you some tough questions; don't be offended at me." "Ask whateveryou see fit." The man went on, "I adjure you by your Lord and the Lord of thosewho came before you, did God send you to all the people?" The Messenger ofGod (SAAS) replied, "Yes, by God."
"' "Again, I adjure you by God, was it God who gave you the order that weperform the five prayers each day and night?" "By God, yes," he affirmed.
"' "Then, I adjure you by God, was it God who ordered you that we fast thismonth each year?" The Messenger of God (SAAS) replied, "Yes, by God!"
"' "I adjure you by God, was it God who ordered you to take these alms fromour wealthy and to distribute them to our poor?" "Yes, by God," responded theMessenger of God (SAAS).
'"The man went on, "Then I believe the message you bring. I am an envoyon behalf of my people back home; my name is Dimam b. Tha^aba, a brother ofBanu Sa<db. Bakr.'""
Imam al-Bukhari related it from cAbd Allah b. Yusuf, from al-Layth b. Sa^,from Said al-Maqburi.
Abu Da'ud, al-Nasa°i and Ibn Maja related this from al-Layth.
It is curious that al-Nasa0! related it from a line other than through al-Layth.He stated, "Ibn cAjlan and others of our colleagues, related it to me from Sa'idal-Maqburl, from Shurayk, from Anas b. Malik ..." and he then gave the hadith.AI-Nasa°I also related it from a haditk of cUbayd Allah al-cUmari, from Sacidal-Maqburi, from Abu Hurayra. Perhaps it was derived from Said al-Maqburifrom both of these other sources. God knows best.
Division
We have given above33 the account related by Imam Ahmad, from Yahya b.Adam, from Hafs b. Ghiyath, from Da'ud b. Abu Hind, from Sacld b. Jubayr,
33. See Vol. n.
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from Ibn cAbbas, relating to the arrival of D imam al-Azdi to see the Messengerof God (SAAS) in Mecca before the Hijra and of the acceptance of Islam bythe former and by his people. Our previous account is of sufficient detail to needno repetition here. And to God be all praise and credit.
THE DELEGATION OF TA YYP WITH 'ZA YD OF THE HORSES'MA Y GOD BE PLEASED WITH HIM.
This man was Zayd b. Muhallil b. Zayd b. Manhib, known as Abu Muknifal-Ta'l. He was one of the finest of the Arabs, and one of their tallest. He wascalled, "Zayd of the horses" because of five mares he owned.
Al-Suhayli noted, "Each of these horses had a name, but these at presentescape me."
Ibn Ishaq stated, "A delegation from Banu Ta'I, led by 'Zayd of the horses',came to visit the Messenger of God (SAAS). When they reached him, they spokewith him, and he explained Islam to them which they accepted; they becamegood Muslims.
"A man of Ta'i whom I trust told me that the Messenger of God (SAAS)commented, 'I have never met an Arab previously referred to me as of highreputation whom I have not found, on meeting him, to fall short of what isascribed to him. Except for 'Zayd of the horses'; his reputation did not do justiceto him.'
"The Messenger of God (SAAS) then renamed him Zayd al-Khayr, 'Zaydthe good', instead of Zayd al-Khayl, 'Zayd of the horses'. He then deeded to himFayd34 and two properties along with it, giving him a document to that effect.
"Zayd then left to travel back to his people; as he did so, the Messenger ofGod (SAAS) said, 'Let's hope Zayd avoids catching the Medina fever.'
"The source for this report said that he did not actually use the term humma,'fever', nor did he use its commonly used nickname Umm Maldam; however, mysource did not actually give the term he used."35
Ibn Ishaq continued, "When Zayd travelled on and reached one of the wellsin Najd called Farda, he was fatally stricken by the fever. As he sensed theapproach of death, he said,
'Shall my people move on in the morning to the Eastwhile I am left in a house in Farda in Nejd?
Many was the day that women would visit with me, evenwhen sick, or tired but not exhausted by journeying.'
"After his death, his wife, due to her ignorance and the scant nature of bothher intellect and her faith, took all the documents Zayd had with him andburned them."
34. Land to the east of Salma, a mountain in Banu Ta'I territory.
35. The Arabic printed text quotes al-Suhayli as stating that the word used was Umm Kalba.
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It is established in both sakih collections from Abu Sacid, that cAli b. AbuTalib sent a nugget of gold to the value of a dhahabiyya from Yemen to theMessenger of God (SAAS), who distributed it between four persons: Zaydal-Khayl, cAlqama b. cUlatha, ai-Aqrac b. Habis and Uyayna b. Badr; this hadithis similar to that given above. An account of this will be given hereafter, relatingto the dispatch of cAli to Yemen, if God Almighty so wills it.
The Story of cAdl b. Hatim al- Ta'i.
Al-Bukhari stated in his sahih collection under a section headed: The Delegationfrom Banu al-Tayyf and the hadith of-Adi b. Hatim. Musa b. Isma'il related to us,as did Abu c A wan a and cAbd al-Malik b. tUmayr, from cAmr b. Hurayth, fromcAdi b. Hatim, who said, "We came to Umax b. al-Khattab in a delegation andhe began calling out to us by name, one by one. I asked, 'Don't you knowme, Commander of the Believers?' 'O yes,' he replied, 'you accepted Islam whenothers disbelieved. You advanced when they retreated. You were true when theybetrayed. You recognized when they denied.'"
cAdi said, "So I responded, 'Well,I don't mind36 then!'"
Ibn Ishaq stated, "<Adi b. Hatim, so I have been told, used to say, 'No Arabmore disliked the Messenger of God (SAAS), when he first heard of him thandid I. Of high birth, I was also a Christian. I used to move among my peoplecollecting my fourth share. I was content about my religion and was treated bymy subjects like a king.
'"When I heard about the Messenger of God (SAAS), I hated him. I toldan Arab slave of mine who was herdsman for my camels, "Get some of mycamels well trained and fattened and keep them close by me. If you hear ofMuhammad's army setting foot in this area, then warn me." And he did so.
" 'He came to me one morning and said, "cAdi, do now whatever you intendedif Muhammad's cavalry were to come; I've seen banners, and when I asked aboutthem I was told they were Muhammad's armies." I told him, "Bring up mycamels!" And he did so. Having mounted up my family, I announced, "I'm goingto join my fellow Christians in Syria."
'"I travelled to al-Jawshiyya, at which town I left a daughter of (my father)Hatim. When I reached Syria, I took up residence there. Muhammad's cavalrycame on after me and among the prisoners they took was Hatim's daughter. Shewas conducted in to the Messenger of God (SAAS), along with other prisonersof Banu TayyP; he had heard of my flight to Syria.
'"Hatim's daughter was placed in an enclosure near the door of the mosquewhere prisoners were kept. When the Messenger of God (SAAS) happened topass by there, Hatim's daughter, a woman of fine intellect, arose to greet him and
36. The caliph's evident high regard for cAdl has removed the Latter's sense of offence at nothaving been called upon earlier.
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said, 'Messenger of God, my Father is dead and my wafid*1 'guardian', has gone.So please spare me - and may God spare you!"
'"He asked, "And who is your guardian?" "cAdi b. Hatim," she replied. 'Theone who fled from God and His Messenger?" he asked.
"'She (later) stated, 'He then went away, leaving me there. Next morning, heagain passed by; I said as I had before, and he made the same response as theprevious day.
"'"The following morning, he again passed and I was in despair. A manfollowing behind him gestured to me to get up and speak to him. I did so, saying,'Messenger of God, my father is dead and my guardian absent; please spare me.And may God spare you!'
"'"He responded, 'So be it. But do not hasten to leave before you find someoneof your people whom you trust who can conduct you home. Let me know.' Iasked about the man who had gestured to me to speak to him and I was told thathe was 'All b. Abu Talib."
'"She went on, "I remained until riders came from Bali or Quda'a. All Iwanted was to go to my brother in Syria. So I went to the Messenger of God(SAAS) and told him, 'Messenger of God, a group of my people have arrivedand I consider them trustworthy.'" She went on, "He gave me clothing and amount and expense money; I then left with them and arrived in Syria.'""
cAdl went on, "There I was, I swear, sitting with my family when I saw ahowdah heading for our people. I said, 'That will be Hatim's daughter.' Andthere she was! When she stood there before me, she burst out, 'You absolutevillain! You carried off your wife and family, yet left your father's daughterunprotected!' I responded, -Come on now, sister; speak only good! I swear, Ihave no excuse. I did just as you say.'
"She then dismounted and remained there with me. I asked her, knowingher to be a sensible woman, 'What is your view of this man?' She replied, 'In myopinion you should join him quickly. If the man is a prophet, then all the morevirtue to those who go to him first. If he is a king, then you'll not be bringingany shame to the glory of Yemen, being who you are.'
"I said, 'By God, that's good advice.' I then left and went to the Messenger ofGod (SAAS) in Medina. I went to him in his mosque and greeted him. He asked,'Who is this man?' I replied, 'cAdi b. Hatim.'
"The Messenger of God (SAAS) arose and took me home with him. On theway with me there an infirm old woman came up and stopped him. He stoodthere talking with her for a long time about her problem. I told myself, 'By God,this is no king!'
"The Messenger of God (SAAS) then took me to his home. When I wentinside, he picked up a leather cushion stuffed with palm leaves and threw it to
37. An obscure word; the context here seems to require "guardian" as its translation, since hercomment refers to her near relative, the narrator.
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me, saying, 'Here, sit down on this.' I replied, 'No, you sit on it,' 'No, you,'he insisted.
"So I did sit, while he seated himself on the floor. Again I told myself, 'Thisis not the action of a king!'
"He then said, 'Well then, cAdl b. Hatim, so you're a rakusi™ right?' 'That'sright,' I agreed.
'"You've been taking a quarter share from your people, haven't you?' heasked. 'Yes,' I agreed. 'But that's not appropriate for you in your religion,'he commented. 'I swear, you're quite right,' I said, conscious of him being aprophet, aware of things not well known.
"He then said, 'Maybe, (Adi, the only thing preventing you joining the faithis the poverty of our people. I swear by God, wealth is about to flood over themso that there won't be enough to take it! Or perhaps you don't enter the faithbecause of the large number of our enemies. I swear by God, you'll soon behearing of women who come riding camels from Qadisiyya3* to visit this house,and without being afraid. Or maybe what's holding you back is your seeing thatothers have control and sovereignty over them. I swear by God, you'll soon hearof the white castles of Babylon being conquered by them.'"
cAdi concluded, "At that I accepted Islam."
Ibn Ishaq's account continues, "cAdi used to say, 'Two of these (predictions)came to pass, but the third remained unfulfilled. But, I swear, it too was to befulfilled! I did see the white castles of Babylon conquered. And I also saw womenborne on howdahs from al-Qadisiyya and make pilgrimage to the kcf-ba withoutfear. And, I swear, the third will happen too; wealth will flood in until therewon't be those to take it!'"
This is how Ibn Ishaq, may God have mercy on him, gave this text - without achain of transmission. But there are witnesses to this hadith from other sources.
Imam Ahmad stated that it was related to him by Muhammad b. Jacfar, quotingShu^a, quoting Simak b. Harb, quoting cAbbad b. Hubaysh, who related thefollowing hadith from 'Adl b. Hatim, who said, "The cavalry of the Messengerof God (SAAS) arrived while I was at ^qrab.40 They took prisoner my aunt andothers. When these were later lined up before the Messenger of God (SAAS),she said, 'Messenger of God, my guardian is far away, and I am separated frommy children. I'm just an elderly woman with no servants. Spare me and mayGod spare you!'
"He asked her, 'Who is your guardian?' 'cAdi b. Hatim,' she replied.
38. A religion considered to share elements of Christianity with those of Sabianism.
39. An ancient city in Iraq, the site of the famous battle in the caliphate of <Umar. By "thishouse", the ka'ba is presumably implied. The comment suggests that Islam would establish anempire in which security would prevail.
40. A footnote in the Arabic printed text suggests that this might be a mistake for 'Aqraba5, atown in Jtilan, near Damascus.
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"He asked, 'The man who fled from God and His Messenger?'" 'Spare me,' she asked.
"When he next came back, there was another man at his side who I think tohave been cAll, who said, 'Ask him for a howdah. She did so, and he ordered one.'"
cAdi went on, "Then she came to me and said, 'Your father would never havedone as you have! Go to him, whether hoping for gain or pity. So-and-so wentand were rewarded, as others have been.'
"I did go to him and he had with him a woman with two children and anotherboy. He mentioned their relationship to him. I then knew that this was not thedomain of some Chosroe or Caesar.
"The Messenger of God (SAAS) then asked, 'cAdi b. Hatim, what made youflee? Was it having the words, "There is no god but God" spoken? Is there anygod but God? What made you flee? Was it due to the words, "Allaku Akbar\'God is most Great!'" spoken? Is there anything greater than God, Almighty andGlorious is He?' So I accepted Islam and saw his face rejoice. He then said, "Theones al-maghdub lalayhim, 'who have incurred (God's) wrath', refers to the Jews;the al-dalin, 'those who are straying' refers to the Christians.'41
"Then questions were asked of him, and he gave praise and thanks to God. Hewent on to say, 'To proceed: people, it is up to you to give from (your) surplus.Give a man (the measure of) a $ac; or one part of a sal; or a handful; or part ofa handful.' (Shu'ba stated, 'As far as I know, he also said, "or a date; or halfa date".')
"(The Prophet (SAAS) went on) 'Each of you will meet God, saying as I am,"Did I not make you hearing and seeing? Did I not give you wealth and children?Yet what have you offered?" Each person will then look before and behind him,to his right and to his left and find nothing but hell-fire wherever he looks. Fearthe fire, even if by giving only half a date! And if you do not possess that, thengive a kind word. I fear not poverty for you. God will certainly aid you untila howdah-homc woman can travel between al-Hira and Yathrib (Medina) withthe worst fear she has being to be robbed while travelling.'"
Al-Tirmidhl related it from a hadlth of Shu^a and cAmr b. Abu Qays, both ofthem quoting Simak. He then said, "This is hasan, gharlb; 'good' and 'unilateral';we know it only from the hadlth of Simak."
Imam Ahmad also stated, "Yazid related to us, quoting Hisham b. Hassan,from Muhammad b. Sirln, from Abu cUbayda - he being Hudhayfa's son- from a man who said, 'I told cAdi b. Hatim, "I've heard a hadlth attributed toyou that I would like to hear from you." "Certainly," he replied. "When I learnedthat the Messenger of God (SAAS) had come forth (with his mission) I verymuch hated his having done so. I left and travelled into Byzantine territory" — inone version the wording is, "until I reached Caesar" — "but I hated my beingthere even more than I did his having come forth (with his mission).
41. The Arabic phrases given here are from the surat al-Fatiha; I, v.7.
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"'"So I told myself, 'If I go to this man, it will not harm me if he is a liar; andif he is being truthful, then I will have learned.' So I did go to him and when Iarrived, people said, 'It's cAdi b. Hatim!'
'""When I went in to see the Messenger of God (SAAS), he asked me, 'Adib. Hatim, aslim, tadim\, "accept Islam and be safe!" He said this three times.
'""I replied, 'But I already have a faith.' He commented, 'I know more aboutyour faith than you do!'
"""You know more of my faith than I?' I asked. 'Yes,' he said. 'Aren't you ofthe al-rakusiyya?'a And yet you take a fourth of your people's produce?' 'Yes,' Iacknowledged. 'Well,' he commented, 'that's not permissible for you in yourfaith.' 'Yes,' I agreed. And as soon as he said this, I came to agree about it.
'""He went on, 'And I know what is keeping you from Islam. You say, "It'sonly those with the least power who follow him, those with no power, and theArabs attack them." Do you know al-Hlra?' 'I've not seen it; but I have heard ofit,' I replied. 'I swear by Him who holds my soul in His hand,' he went on, 'Godwill so conclude all this that women borne on howdahs will come out of al-Hiraand circumambulate the kalba without having any to protect them! And He willconquer the treasuries of Chosroe, son of Hurmuz! The treasures of Chosroe,son of Hurmuz, and the money will be distributed bountifully until there will beno one to accept it!'
"'" 'And,' cAdi b. Hazim went on, 'these women borne on camels did come andcircumambulate the kalba without (needing) any to protect them. Moreover, Iwas one of those who conquered the treasuries of Chosroe and the third predictionwill come about because it was the Messenger of God (SAAS) who said it!"""
(Imam) Ahmad then stated, "Ytinus b. Muhammad related to us, quotingHammad b. Zayd, from Ayytlb, from Muhammad b. Sinn, from Abu ^baydab. Hudhayfa, from a man - and Hammad and Hashim stated it, quotingMuhammad b. Abu "TJbayda, but not quoting in the chain of authorities from 'aman' - who said, 'I used to ask people about the hadith of <Adl b. Hatim whilehe was right there nearby, but did not ask him. Then I went and did ask him,and he agreed to recount the hadithS"
The hafiz Abu Bakr al-Bayhaqi stated that he was informed by Abu cAmral-Adlb, quoting Abu Bakr al-Ismaclli, quoting al-Hasan b. Sufyan, quoting Ishaqb. Ibrahim, quoting al-Nadr b. Shumayl, quoting Israel, quoting Sacd al-Ta'i,quoting Mahl b. Khalifa, from cAdl b. Hatim, who said, "While I was with theProphet (SAAS), a man came in to see him, and complained about hi^ poverty.Then another man came to him and complained to him about highway robbery.
"He then asked, 'cAdl b. Hatim, have you seen al-Hlra?' I replied, 'I've notseen it, but I've been told about it,' 'Well,' he said, 'if you live long enough,you'll see women borne in howdahs ride in from al-Hlra and circumambulatethe kacba fearing no one except God, Almighty and Glorious is He.'
42. A derogatory term applied to a faith said to combine the beliefs of Christians and Sabians.
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"I asked myself, 'So where are those toughs of Tayyp who set the country afire?'
"He went on, 'And if your life continues long enough, the treasures ofChosroe, son of Hurmuz will be conquered.' 'What? Chosroe, son of Hurmuz?'I asked. 'Yes, Chosroe, son of Hurmuz. And if your life continues long enough,you'll see a man come along bearing a palm full of gold or silver who askseveryone he meets to accept it, and he'll find no one. And on the day you eachmeet with God, you'll find you have no intermediary between yourself and Him,and that you'll see only hell-fire if you look to the right and only hell-fire if youlook to the left."'
cAdi went on, "I heard the Messenger of God (SAAS) say, 'Fear the fire, evenif (by donating) only half a date. And if you can't find half a date, then (speak)a kind word.'
"And I did see howdahs arriving from al-Kufa so their women could circum-ambulate the kacba and having fear only of God the Almighty and Glorious. Iwas one of those who conquered the treasures of Chosroe b. Hurmuz; and if youlive long enough, you'll see (fulfilled) all that Abu al-Qasim, God's peace andblessings be upon him, spoke."
Al-Bukhari related this from Muhammad b. al-Hakam, from al-Nadr b.Shumayl, in full. He also related it on a different line of transmission, from Sacdanb. Bishr, from Sa(d Abu Mujahid al-Ta'i, from Mahall b. Khalifa, from <Adi.Imam Ahmad and al-Nasa3i related it from a hadith of Shutya, from Sacd AbuMujahid al-Ta'i.
cAmir b. Shurahbll al-Sha^bi is also one of those who narrated this, and he didso in similar words. His version has the wording, ". . . having fear only of Godand of wolves attacking their sheep."
It is related in the sahih collection of al-Bukhari, from a hadith of Shu'ba, andby Muslim, from a hadith of Zuhayr b. Mu'awiya, both of them quoting IbnIshaq, from cAbd Allah b. Ma'qil al-Muzam, from (Adi b, Hatim, who said,"The Messenger of God (SAAS) said, 'Fear hell-fire, even if only on accountof half a date!'"
The phrase given by Muslim is, "Whoever among you can shield himselffrom hell-fire by means of half a date should do so."
There are other lines of transmission also that testify to the above.
The hafiz al-Bayhaqi stated that he was informed by Abu cAbd Allah al-Hafiz,quoting Abu Bakr b. Muhammad b. cAbd Allah b. Yusuf, quoting Abu Sacid,^bayd b. Kathir b. cAbd al-Wahid al-Kufl, quoting Dirar b. Surad, quotingcAsim b. Hamid, from Abu Hamza al-Thumali, from cAbd al-Rahman b. Jundab,from Kumayl b. Ziyad al-Nakhacl, who said, "cAll b. Abu Talib stated, 'Glory beto God! How many a man who acts pious for gain! How strange is someone whois approached by his Muslim brother in need yet does not see his way to doinggood. For even if he did not hope for reward or fear punishment, he ought tomake haste in acting with nobility, for it is such deeds that lead to succcess.'
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"A man thereupon arose to ask him, '0 Commander of the Believers, I pledgeyou my father and my mother, did you hear that from the Messenger ofGod (SAAS)?' cAli replied, 'Yes. And I have a tale even better than that. Whenthe TayyP women were brought in as captives, one of them was red-haired,cherry-lipped, smooth-skinned, slender-necked, fine-nosed, with an erect figure,raised head, full ankles, plump legs, rounded thighs, slim waist, slender sides andwell-shaped body. I was much struck by her when I saw her and said I wouldrequest the Messenger of God (SAAS), to award her to me in my portion ofthe booty. But when she spoke, I forgot her beauty for the eloquence I heard.She said, "O Muhammad, will you not release me and spare me the maliciousgloating of the Arab tribes, for. I am the daughter of the leader of my people. Myfather was guardian of our sacred objects; he relieved the distressed, fed thehungry, clothed the naked, gave generous hospitality, provided the best offood, spread peace abroad, and never refused the request of the needy. I am thedaughter of Hatim al-Ta°I."
"'The Prophet (SAAS) replied, "O girl, all that truly describes the Believers.Had your father been a believer, we would certainly have been merciful to him.Release her, for her father was a man who loved noble character traits, and GodAlmighty loves noble character traits."
"'At that Abu Burda b. Niyar arose and asked, "Messenger of God, does Godreally love noble character?"
'"The Messenger of God (SAAS) replied, "By Him in whose hand is mysoul, no one will enter heaven except by noble character."'"43
This hadith is hasan, "good", in its content, but very gharib, "unique", in itsline of transmission. Its mukhrij, "narrator", is highly esteemed.
We have reviewed the biography of Hatim al-Ta*! in the jahiliyya periodin reference to those men of fame who died during that time. Therein wecommented upon those qualities of goodness and kindness that made himbelieved by people. However, (we showed that) the extent of the advantage tohim of these qualities was dependent upon his faith; he was of those who neverspoke the words, "O God, forgive me my sins on the Day of Judgement."
Al-Waqidi claimed that the Messenger of God (SAAS) sent cAll b. Abu Tahbin Rabic al-Akhir of 9 AH into TayyP territory and brought back prisoners whoincluded the sister of cAdl b. Hatim. With him he also brought two swordsthat had been in the temple for the idols; one of them was called al-rasub, "thedeep-cutter", the other al-mikhdam, "the sharp-slicer". Al-Harith b. Abu Shamarhad presented them as an offering to the idol there.
Al-Bukhari, may God have mercy upon him, also gave a section under theheading, The Story of (Batiu) Daws and al-Tufayl b. ^Amr.
He stated that it was related to him by Abu Nucaym, quoting Sufyan, from IbnDhakwan - he being cAbd Allah b. Ziyad - from <Abd al-Rahman al-Acraj, from
43. This hadith is also given above: Vol I, pages 152-4.
93
Abu Hurayra, who said, "Al-Tufayl b. cAmr came to the Messenger of God(SAAS), and told him, '(Banu) Daws are done for; they have been disobedientand have refused (Islam); so pray to God against them.'
"However, the Messenger of God (SAAS) said, 'O God, give Daws guidanceand bring them.'"
Al-Bukharl is alone in giving this with this line of transmission.
He then went on, "Muhammad b. al-cAia5 related to us, quoting Abu Usama,quoting Ismacil, from Qays, from Abu Hurayra, who said, 'As I made my wayto the Messenger of God (SAAS), I recited to myself, "O night, how long anddifficult you are; however, you have freed me from the abode of disbelief!"
'"On the way, a slave of mine escaped and, having reached the Messengerof God (SAAS), and pledged my allegiance to him, I was still there with himwhen the slave suddenly appeared. The Messenger of God (SAAS) told me,"Abu Hurayra, this is your slave." I replied, "He is freed for God's sake." AndI manumitted him.'"
Al-Bukhari is alone in giving this kadith, from a hadith of Ismail b. AbuKhalid, from Qays b. Abu Hazim.
The arrival of al-Tufayl b. cAmr, to which al-Bukhari refers here, occurredbefore the Hijra. Moreover, even if his arrival is calculated as after the Hijra, itcame before the conquest of Mecca. This is because Daws brought Abu Hurayrawhen they came. And his arrival coincided with the siege of Khaybar by theMessenger of God (SAAS). Abu Hurayra then left again and came back to theMessenger of God (SAAS) at Khaybar after the conquest and some of the spoils(of Khaybar) were awarded to them. We have covered all this at appropriatelength in its appropriate place.
Al-Bukhari, may God have mercy upon him, gives a further section entitled,The Arrival of the Asfcaris and the people from Yemen.
He then proceeded to relate from a hadith of Shu'ba, from Sulayman b.Mahran al-A'mash, from Dhakwan Abu Salih al-Samman, from Abu Hurayra,from the Prophet (SAAS), who said, "The people of Yemen have come to you.They are most gentle and kind. Faith is (a characteristic) of Yemen; wisdom isof Yemen. Pride and arrogance reside in those with camels, while tranquillityand seriousness resides in those with sheep."
Muslim related this from a kadith of Shu'ba.
Al-Bukharl then related it from Abu al-Yaman, from Shu'ayb, from Abual-Zinad, from al-AVaj, from Abu Hurayra, from the Prophet (SAAS), who said,"The people of Yemen have come to you. They are most kind and sensitive.Understanding the faith and wisdom are (characteristics) of Yemen."
He then related, from Ismail, from Sulayman, from Thawr, from Abual-Mughith, from Abu Hurayra (who said) that the Messenger of God (SAAS)said, "Belief is of Yemen, while al-fitna,*4 'trouble', is over here. It is over herethat Satan's horn appears."
44. The word bears connotations of dissension and civil unrest.
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Muslim related it from Shucayb, from al-Zuhrl, from Sacld b. al-Musayyab,from Abu Hiirayra.
Al-Bukharl then went on to relate from a hadith of Shu'ba, from Isma'Tl, fromQays, from Abu Mascud, that the Messenger of God (SAAS) said, "Faith is overhere" — gesturing towards Yemen — "while insensitivity and harshness of heartare qualities of those concerned only with their camels; and from them the twohorns of Satan will emerge. (They are the tribes of) Rabica and Mudar."
Thus do al-Bukharl and also Muslim relate it, from a hadith of Ismail b. AbuKhalid, from Qays b. Abu Hazim, from Abu Mas'ud Uqba b. cAmr.
Al-Bukhari proceeded to relate a hadith of Sufyan al-Thawri, from AbuSakhra Jamic b. Shaddad, quoting Safwan b. Muhriz, from (Imran b. Husayn,who said, "Banu Tamim came to the Messenger of God (SAAS), and he toldthem, 'Accept my good tidings, Banu Tamim!' They replied, 'Having nowawarded u&your good tidings, how about you also giving us something?' At thatthe expression of the Messenger of God (SAAS) changed. Some people fromYemen then came in and he told them. 'You accept my good tidings; Banu Tamimhave not done so.' They responded, 'We do accept them, Messenger of God.'"
AI-Tirmidhl and al-Nasa'I related it from a hadith of al-Thawri.
All of this goes to show the superiority of the delegations from the people ofYemen, regardless of the lateness of their arrival. The lateness of the arrival ofthe Banu Tamim delegation need not necessarily be placed in comparison withthe arrival of the Ash'aris. Indeed, the arrival of the delegation of the Ash<anspreceded this. They came in the company of Abu Musa al-Ash'ari, accompaniedby Jacfar b. Abu Talib and his fellow muhajirin who had been in Abyssinia. Andthis all happened while the Messenger of God (SAAS) was engaged in theconquest of Khaybar, as we have detailed in its appropriate place above.45 TheMessenger of God (SAAS) had then made his statement, "I swear by God, Idon't know which makes me happier; the arrival of Jafar, or the conquest ofKhaybar!" But God, Almighty and Glorious is He, knows best.
Al-Bukharl then proceeded with his section on The Story of cUman andal-Bahrayn. He stated that Qutayba b. Sacld related to him, quoting Sufyan,quoting Muhammad b. al-Munkadir, quoting Jabir b. (Abd Allah, who said,"The Messenger of God (SAAS) told me, 'When the money arrives fromal-Bahrayn, I'll give you so-much and so-much and so-much.' He gave threefigures. But the money from al-Bahrayn did not arrive before the Messenger ofGod (SAAS) died.
"When it came in for (the Caliph) Abu Bakr, he ordered a crier to announce,'Anyone having an outstanding debt or payment due him from the Messenger ofGod (SAAS) should come to me.'"
Jabir went on, "So I went to Abu Bakr and told him that the Messengerof God (SAAS) had said, 'When the money arrives from Bahrayn, I'll give youso-much and so-much,' mentioning three figures. But he turned away from me.
45. In Vol. Ill, page 245 et seq.
95
"So thereafter I again met Abu Bakr and asked him, but again he gave menothing. Once more I went and he still did not give to me. And I did this yet a thirdtime, with him still not giving to me. I then told him, 'I have repeatedly come toyou and asked you to give me payment but you have not done so. Either you payme, or you will be treating me in a miserly manner. Are you being a miser?' Hereplied, 'What curse would be worse than miserliness!' He said this three times,then went on, 'Every time I refused you, I really did want to give to you.'"
Al-Bukhari related this here in this way. Muslim related it from cAmr al-Naqid,from Sufyan b. <Uyayna.
AI-Bukharl proceeded to state, "And from cAmr, from Muhammad b. 'All.Jabir b. cAbd Allah is quoted as having said, 'I went to him and Abu Bakr (gaveme the money and) said, "So count it." I did so and found it to be 500 dirhams.He then said, "Now, take the same, twice over."'"
Al-Bukharl also related it from cAll b. al-Madlnl, from Sufyan - he being Ibn'Uyayna - from cAmr b. Dinar, from Muhammad b. All Abu Jacfar al-Baqir,from Jabir. This account is similar to that from Qutayba. Both he and Muslimalso related it through other lines of transmission, from Sufyan b. ^yayna, fromcAmr, from Muhammad b. <Ali, from Jabir in similar form. In another accounthe is said to have given orders and his hands were piled high with coins whichhe counted; they amounted to 500 dirhams. He then doubled it twice - that is,the total he gave him was 1,500 dirhams.
THE DELEGATION OF FARWA B. MUSAYK AL-MURADI, ONE OF HISPEOPLE'S LEADERS, TO THE MESSENGER OF GOD (SAAS).
Ibn Ishaq stated, "Farwa b. Musayk al-Muradi came in to the Messenger of God(SAAS), having abandoned and separated from the kings of Kinda.
"A conflict had arisen between his people of Murad and (Banu) Hamdan. Inthat engagement, known as the battle of Radm, Hamdan had severely beaten hispeople; the leader of the Hamdan force had been al-Ajdac b. Malik."
Ibn Hisham stated that he is also said to have been Malik b. Kharimal-Hamdani.
Ibn Ishaq stated, "Farwa b. Musayk spoke the following verses on that day:
'They passed by Lafat, their eyes fatigued, pulling attheir reins, turning aside.
Should we be conquered, well, we were conquerors once,and if (now) conquered, then by others than those we conquered.
It is not our way to be cowards, but our fate and thewishes of others (influence the outcome).
Thus it is that fate revolves, its revolutions goingaround and around.
We may be pleased and contented with our lot and mayhave enjoyed its bounties for years.
96
THE LIFE OF THE PROPHET MUHAMMAD
The cycles of fate may reverse their course and thoseformerly envied are suddenly crushed.
Those who are envied for bounty from fate may find theturns of time treacherous.
If kings were immortal, so would we be; and if men ofnobility lived for ever, so would we.
The leaders of my people pass away, just as have thoseof former times."
Ibn Ishaq went on, "And as Farwa left the kings of Kinda on his way to theMessenger of God (SAAS), he said:
'Having seen how the kings of Kinda went astray, like aman betrayed by his thigh joints,
I brought up my mount to head for Muhammad, hoping forhis favours and all they entail.'
"When Farwa reached the Messenger of God (SAAS), the latter asked him, so Ihave been told, 'Farwa, did what befell your people at the battle of al-Radimtruly upset you?'
"He replied, 'Messenger of God, what man would not be upset to havehappen to his people what happened to mine?'
"The Messenger of God (SAAS) then told him, 'That can only compoundfor your people the benefit Islam will bring them.' He then appointed Farwa asgovernor over Murad, all of Zubayd and Madhij, sending out with him Khalidb. Sa'id b. al-cAs to collect the alms; he remained there with him in his territoryuntil the death of the Messenger of God (SAAS)."
THE ARRIVAL OF <AMR B. MA'DI KARIB WITH PERSONS FROM(BAND) ZABID.
Ibn Ishaq stated, "When news of the Messenger of God (SAAS) had reachedthem, (Amr b. Ma^I Karib had said to Qays b. Makshuh al-Muradl, 'Qays, youare your people's leader; we have been told that a man of Quraysh namedMuhammad has come forth in Hijaz saying that he is a prophet. Let's go to himand gain knowledge of him. If a prophet, as he says, we'll find out, and if wedecide him to be one, we'll follow him. If not, we'll know that too.' But Qaysrefused to do this and ridiculed his view.
"cAmr b. Ma<di Karib then left and rode to the Messenger of God (SAAS); heaccepted Islam, believing and having faith in him. When news of that reachedQays b. Makshuh, he made threats against cAmr for having acted against his ownwishes and views.
"On that subject, (Amr b. Ma^i Karib spoke the following verses:
'I advised you on that day at San% in a manner thatwas plainly wise
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I advised you to fear God, to act with charity and tosubject yourself to Him.
But you went off out of your lust, like an ass led onby his member!
He wanted me to be on a horse, seated on it like alion.
Dressed in a coat of mail (shining) like a pool ofwater, its water clear, lying on rocky, flat ground.
Armor that will fend off lances having bent theirheads, making them fly off in pieces.
Had you met me in battle, you would have found me likea lion with a towering mane,
A fierce lion, its claws raised about its shoulders
Facing its opponent; if his rival makes for him, hethrows him over,
Grips him, raises him, brings him down and kills him,
Crushing his brains, smashing him, biting him anddevouring him,
Refusing to share what his own fangs and claws gripfast.'"
Ibn Ishaq proceeded, "cAmr b. Ma^I Karib remained there among his people ofBanu Zubayd while Farwa b. Musayk was their governor. Following the deathof the Messenger of God (SAAS), cAmr b. Ma^I Karib apostatized along withthe others and spoke the following verses satirizing Farwa b. Musayk:
'We found the rule of Farwa the worst ever - an ass, hisnose sniffing at a female organ]
When one looks at Abu Umayr, one is reminded of thedisgusting afterbirth from a camel!'"
I note that he returned to Islam thereafter and was a good Muslim. He participatedin many of the conquests made during the rule of Abu Bakr and that of cUmar,may God be pleased with them both.
He was a brave and renowned warrior and hero, as well as a fine poet. He diedin 21 AH after having taken part in the battle of Nahawand; it is alternativelysaid that he took part in the battle of al-Qadisiyya and was killed on that day.
Abu cUmar b. cAbd al-Barr stated, "His arrival to the Messenger of God(SAAS) occurred in 9 AH. However, according to what is related by Ibn Ishaqand al-Waqidl, this took place in 10 AH."
I note that al-Shaffr gives evidence in support of this. But God knowsbest.
Yunus stated, quoting from Ibn Ishaq, who said, "It has been said that 'Amib. Ma<dl Karib did not actually go to see the Prophet (SAAS). On that subjecthe (cAmr b. Ma^i Karib) is quoted as having spoken the following verses:
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'I am in myself fully convinced by the Prophet, even ifI have not seen him with my own eyes.
He is the master of all men, and the closest to Godwhen his stature became manifest.
He brought the law from the presence of God, and he wasal-Amin, "the trustworthy", given help thereby.
In wisdom after wisdom and in light by which we wereled aright out of our blindness.
We rode along the (right) path when we rode with him,new in both what we dislike and liked.
We worshipped God in truth, whereas before havingworshipped idols, in our ignorance,
We became allied with him, whereas we had been enemies,and we came back with him, as friends.
Peace be upon him, and peace from us (to him) whereverwe were and wherever he be.
Even if we did not see the Prophet, we followed hispath in faith.'"
THE ARRIVAL OF AL-ASH<A TH B. QA YS IN A DELEGA TIONFROM KIN DA.
Ibn Ishaq stated, "Al-Ash'ath b. Qays came to the Messenger of God (SAAS)in a delegation from Kinda.
"Al-Zuhri related to me that he came as one of a party of 80 riders fromKinda. They went in to the Messenger of God (SAAS) in his mosque, havingcurled their long hair, put kukl, 'mascara', around their eyes and dressed inmulti-coloured robes with silken edges.
"When they entered in to the Messenger of God (SAAS), he asked them,'Would you not accept Islam?' 'Why yes,' they replied. 'Then why is there thissilk around your necks?' They ripped it off and discarded it.
"Al-Ash'ath b. Qays then told him, 'Messenger of God, we are, just as you areyourself, from the tribe of the cakil al-murar, "the one who ate bitter herbs".'
"The Messenger of God (SAAS) smiled and said, 'People do ascribe thisancestry to al-'Abbas b. <Abd al-Muttalib and Rabi'a b. al-Harith.'
"These two men referred to were merchants and when they travelled outamong the Arabs and were asked who they were, they would reply, 'We are sonsof Akil al-Murar5; that is, they would attribute their ancestry to Kinda to acquireprestige. This is because Kinda had been kings. And Kinda considered thatQuraysh were their descendants, because of this comment made by cAbbas andRabl'a. The full name of this Akil al-Murar was al-Harith b. cAmr b. Hijr b. cAmrb. MuJawiya b. al-Harith b, Mu'awiya b. Thawr b. Murtic b. Mu^wiya b. Kindi,also known as Ibn Kinda.
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"The Messenger of God (SAAS) then told them, 'But really we aredescendants of al-Nadr b. Kinana; we don't cast aspersions on our mothers,nor do we deny our fathers.'
"Al-Ash'ath b. Qays then told his companions, 'By God, people of Kinda,any man I hear say that in future I'll give 80 lashes!'"
This hadith is also narrated from a different and unbroken line of authorities.Imam Ahmad stated that it was related to him by Bahz and 'Affan, both of whomsaid that it was related to them by Hammad b. Salama, quoting cAqil b. Talha.In his hadith, cAffan said that he had been informed by cAqll b. Talha al-Sulaml,from Muslim b. Haysara, from al-Ash'ath b. Qays, who is quoted as saying, "Icame to the Messenger of God (SAAS), in a delegation from Kinda" - 'Uthmanadded the words "... and they did not consider me the best man among them"
"and I told the Messenger of God (SAAS), 'I am a cousin; you are one of us.'
"The Messenger of God (SAAS) replied, 'We are of Banfl al-Nadr b. Kinana;we neither cast aspersions on our mother, nor do we deny out father.'
"Al-Ash'ath then said, 'I swear by God, anyone I hear denying that Qurayshis descended from al-Nadr b. Kinana, I'll whip to the limit.'"
Ibn Maja related it from Abu Bakr b. Abu Shayba, from Yazid b. Harun; fromMuhammad b. Yahya, from Sulayman b. Harb, from Harun b. Hayyan, from£Abd aMAzIz b. al-Mughira. All three lines give their source as Hammad b.Salama.
Imam Ahmad stated that it was related to him by Shurayh b. al-Nucman,quoting Hushaym, quoting Mujalid, from al-Sha^i, quoting al-Ash'ath b. Qaysas saying, "I went to see the Messenger of God (SAAS), in a delegation fromKinda and he asked me, 'Do you have children?' 'A son was born to me as I wasleaving to come to you, her mother being the daughter of Jamad. I want his roleto be that of our people's provider.'
"He responded, 'Don't say that; they will be made content and given reward,if they should die. And if you say as you have, then they will become cowardlyand pitiable; yes, cowardly and pitiable!'"
Ahmad is alone in giving this; it is a hadith that is hasan, "good", and it has afine line of transmission.
THE ARRIVAL OFA'SHA B, MAZIN TO THE PROPHET (SAAS).
cAbd Allah, son of Imam Ahmad, stated that it was related to him by al^Abbasb. cAbd al-cAzim aI-(Anbari, quoting AbB Salama 'Ubayd b. <Abd al-Rahmanal-Hanafl, who said, "Al-Junayd b. Amln b. Dhirwa b. Nadla b. Tarif b. Nahsilal-Hirmilazl related to me, quoting Abu Amln, quoting his father Dhirwa, fromhis father Nadla, that one of their men, called al~Acsha, his actual name beingcAbd Allah al-Acmmar, had a wife named Mu<adha. He went forth in Rajabto seek supplies from his family from Hijr. After he had left, his wife fled, in
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defiance of him, and took refuge with a man of their tribe called Mutarrifb. Nahshal b. Na<b b. Qumaytha' b. Dulaf b. Ahdam b. <Abd Allah b. al-Hirmazwho hid her. When al-A'sha returned home and did not find his wife there, hewas told that she had left him and had sought refuge with Mutarrif b. Nahshal.Al-A^ha went to this man and asked him, 'Cousin, if my wife Mu'adha is withyou, hand her over to me.' 'She is not here,' he replied. 'And even if she were,I'd not give her over to you!'
"Now Mutarrif was more powerful than him. So al-A'sha went to the Prophet(SAAS), to seek his help and recited the following verses:
'Lord of men, he who gives religion to the Arabs, Icomplain to you about someone sharp of tongue
Like a long-haired female wolf in the shade of herlair; I went out to find food for her in Rajab
She left me in dispute and fled; she broke the promiseand hid in disgrace.
She defamed me among the crowd of impure lineage. Andwomen can be overwhelmingly evil to those they overcome.'
"At this the Prophet (SAAS) said, 'They can be overwhelmingly evil for those(evil spirits) who control them."1*
"Al-Acsha went on to complain to him about his wife's behaviour and how shehad gone off to a man of their tribe named Mutarrif b. Nahshal. The Messengerof God (SAAS) then wrote a letter to this Mutarrif saying, 'As for Mu'adha, thewife of this man; return her to him!'
"When he received this note and it was read to him, he told her, 'Mu'adha,this is a letter from the Prophet (SAAS) about you. I'm giving you over to him.'She replied, 'Get a firm pact from him and the protection from his prophet thathe will not punish me for what I did.' He obtained this commitment and Mutarrifgave her back to him, whereupon he (al-Acsha) spoke the following verses:
'Neither my love for Mu'Sdha, I swear, nor time itself,will bring change to the slanderer
The evil she wrought is nothing, made trivial by thelustful calls of men (to her) after me.'"
THE ARRIVAL OF SURAD B. <-ABD ALLAH AL-AZDIAMONG SOMEMEN OF HIS TRIBE, AND THEN AFTER THEM THE DELEGATIONOF THE PEOPLE OFJURASH.
Ibn Ishaq stated, "Surad b. cAbd Allah al-Azdi then came in to the Messenger ofGod (SAAS), among a delegation of Banu al-Azd. He accepted Islam and was agood Muslim. The Messenger of God (SAAS) appointed him as governor
46. The comment of the Prophet (SAAS), despite his use of the same words as the poet, seemsto require the interpretation given here.
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over those of his people who had accepted Islam. He gave him orders tofight alongside those who had accepted Islam against the polytheists of theneighbouring tribes of Yemen.
"He proceeded to besiege Jurash, wherein were some of the Yemeni tribesmen.Banu Khath'am had taken refuge with them when they had heard of hisapproach. He besieged them for approximately one month but they held outagainst him. Surad then retired to a place close by a mountain called Shakar. Theenemy, thinking that he had retired in defeat, went out to chase him. He thenturned on them and engaged them in fierce battle.
"Meanwhile, the people of Jurash had sent out two of their men to Medinato observe the Messenger of God (SAAS). One day, following the al-casr prayer,he asked, 'In which part of God's earth is Shakr?' The two men of Jurash aroseand responded, 'Messenger of God, in our territory there is a mountain calledKashar. That is the name the people of Jurash give it.' He commented, 'Well, it'snot named "Kashr"; it's "Shakr".' 'Why do you refer to it, Messenger of God?'they asked. 'Bodies are being offered in sacrifice to God there and now.'
"The two men sat down next to Abu Bakr [or ^Uthman] and he told them,'Woe on you both! The Messenger of God (SAAS) has just been informingyou of the death of your people; go and ask him to pray to God to spare them.'The two men did so and he replied, 'O God, spare them.'
"They then returned home and discovered that their people had indeedsuffered casualties on the day the Messenger of God (SAAS) had so informedthem.
"A delegation of those of the people of Jurash who were still left then came tothe Messenger of God (SAAS), and accepted Islam. They were good Muslimsthereafter; he placed a protective zone around their village."
THE ARRIVAL OF A MESSENGER FROM THE KINGS OF HIMYARTO THE MESSENGER OF GOD (SAAS).
According to al-Waqidl, this took place in Ramadan, 9 AH.
Ibn Ishaq stated, "Following his return from Tabtik, a document was broughtby messengers on behalf of the kings of Himyar announcing their acceptanceof Islam. Their names were al-Harith b. (cAbd) Kulal, Nu^ym b. cAbd Kulal,al-Nucman, the prince of Dhu Ru^ayn, Macafir and Hamdan. Zur'a Dhu Yazansent to him Malik b. Murrat al-Rahawi with news of their acceptance of Islamand their abandonment of polytheism and those accepting it.
"The Messenger of God (SAAS) wrote them the following document: Tnthe name of God, the most Merciful and Beneficent, From Muhammad, theMessenger of God, the Prophet, to al-Harith b. cAbd Kulal, Nu'aym b. cAbdKulal, al-Nu'man, prince of Dhu Ru'ayn, Macafir and Hamdan. To proceed: toyou I give praise to God, the One and only God. Your Messenger came to usupon our return from Byzantine territory. We met in Medina; he informed us of
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your message, of your wishes, of your acceptance of Islam, of your battlingagainst the polytheists, and of your having been given guidance by God. If youhave indeed reformed and have given obedience to God and to His Messenger,then perform the prayers and give the alms. You must also give one-fifth ofbooty to God, along with the share due to the Prophet (SAAS), that portion heselects, along with the charitable donation required of Muslims. (This consistsof) one-tenth of the produce of land watered by wells or rain and one-twentiethof that watered by bucket. For every forty camels you must give one youngfemale foal of a milch-camel and for every thirty camels you must give one youngmale born to a milch-camel. For every five camels you must give one sheep;for every ten camels, two sheep. For every forty cattle, you must give one cow.For every thirty cattle you must provide a calf that can be either a male or afemale. For every forty goats (or sheep) at pasture, you must give one sheep.This donation is a requirement God has made incumbent upon believers; thosewho do even greater good will benefit thereby.
'"Those who fulfil all this, give testimony to their acceptance of Islam, andassist Muslims against polytheists, shall be considered Muslims with all theattendant rights and obligations they have. They shall have the protection ofGod and that of His Messenger. Those Jews and Christians who accept Islambecome Muslims with all the rights and obligations due them.
"'Those who remain within Judaism or Christianity shall not be turned awayfrom either, but they must pay the jizya, 'the poll-tax', for each adult, whethermale or female, free or slave, one full dinar by the value of (gold) dust, or itsequivalent value in clothing. Those who pay this to the Messenger of God(SAAS) shall have the protection of God and of His Messenger; those whorefuse it will be enemies of God and of His Messenger.
" 'Further, the Messenger of God, Muhammad, the Prophet, has sent to Zur<aDhu Yazan the following: "When my envoys, Mu'adh b. Jabal, cAbd Allah b.Zayd, Malik b. ^bada, Uqba b. Nimr, Malik b. Murra and their men come toyou, I require you to treat them well. Collect the alms and the poll-tax from yourterritories and deliver all this to my envoys. Their commander is Mu<adh b.Jabal; he is not to return until fully satisfied."
"'To proceed further, Muhammad testifies that there is no god but God andthat he is His servant and His Messenger. Moreover, Malik b. Murrat al-Rahawihas told me that you are the first men of Himyar to have accepted Islam, and tohave fought against the polytheists. I commend you and command you to treatHimyar well; do not betray or forsake them. The Messenger of God (SAAS) isthe ally of your rich and of your poor. The alms payments may not legally go toMuhammad or to his household; they are alms payable to poor Muslims and towayfarers. Malik delivers information and witholds what is confidential. I orderyou to treat him well. I have dispatched to you some of my finest people, mostreligious and learned men; I order you to treat them well. They are being watchedover. May peace be upon you along with the mercy and blessings of God.'"
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Imam Ahmad stated that Hasan related to him, quoting Umara, from Thabit,from Anas b. Malik, that Malik Dhu Yazan presented to the Messenger of God(SAAS) a ceremonial robe for which he had paid either 33 baggage camels or 33riding camels.
Abu Da'ud related it from £Amr b. cAwn al-Wasitl, from <Umara b. Zadhanal-Saydalani, from Thabit al-Bunanl.
The hafiz al-Bayhaql related at this point the story of the letter of cAmr b.Hazam. He stated, "Abu cAbd Allah al-Hafiz related to us, quoting Abu al-cAbbasal-Asamm, quoting Ahmad b. cAbd al-Jabbar, quoting Yunus b. Bukayr, fromMuhammad b. Ishaq, quoting cAbd Allah b. Abu Bakr, from his father Abu Bakrb. Muhammad b. cAmr b. Hazam, who said, 'The following is the letter we havethat the Messenger of God (SAAS) wrote for cAmr b. Hazam when he sent himto Yemen to give religious instruction to its people, to teach them the sunna, theorthodox practices of Islam, and to collect their alms payments. The letter hewrote for him gives him his appointment and his instructions.
" 'He wrote, "In the name of God, the most Merciful and Beneficent. This isa document from God and His Messenger. 'O you who believe, keep to youragreements! (This represents) a commission from the Messenger of God(SAAS), to cAmr b. Hazam upon his being sent to Yemen.
"""He commands him to fear God in all he does, for God stays with thosewho fear Him and who do good. He orders him to act in accord with the truthas God so commanded it, and to give people glad tidings of what is good and totell them to act in accord with it. He shall teach people the Qur>an and give themreligious instruction. He must warn people that no one may touch the Qui°anunless that person is undefiled. He shall inform people of their rights and oftheir obligations. He shall treat them with liberality in matters relating to good,but with severity in cases of injustice; for God proscribed and forbad injustice,saying, "The curse of God shall be upon the unjust, those who turn others asidefrom the path of God" {surat Hud; XI, v. 18, 19).
"""He shall tell people the good tidings of paradise and what happens there,and will warn people of hell-fire and what happens there. He will court people'sfriendship so that they acquire knowledge of the faith. He will teach them aboutthe conduct and practices and obligations required by God that relate to the hajj,"the pilgrimage", and it consists of al-hajj al-akbar, "the greater pilgrimage",and the al-hajj al-asghar, "the lesser pilgrimage", which is known as the al-himra.
"""He shall order people that a man should not pray in one flimsy garmentunless it be loose-fitting and hangs down over both shoulders between bothsides. He will forbid a person from sitting in a single garment with his legs drawnup, thus exposing his private parts to the sky. And a person's hair should not beplaited if it hangs over the neck. He is to forbid people from calling upon clans ortribes in the case of conflict; their call should be directed solely to God alone Whohas no associate. Those who do not call to God but call instead to clans or tribesare to be put to the sword until their calls are to God alone Who has no associate.
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"""He shall command people to perform the ablutions properly, washingtheir faces, their hands up to their elbows and their feet up to their ankles.And they shall wipe over their heads just as God the Almighty and Glorious,commanded. They are commanded to say the prayers at the correct times and toperform properly the bowings and the prostrations at them. They are to arise forthe al-subh, "pre-dawn", prayer while it is still dark, pray at midday until the sunis past its zenith, pray the al-^asr, "the late afternoon", prayer while the sun ishurrying towards earth, and thereafter the al-maghrib, "the post-sunset prayer", asnight approaches, but it should not be delayed until when the stars appear in thesky. And then is the al-Hsha, "the evening prayer", at the first part of the night.
"'" 'He is ordered to take God's share of the booty as alms as is required fromMuslims. From the produce of land watered by springs, the alms paymentsshall be one-fifth. From land watered by rain, it shall be one-tenth. From landwatered by the bucket, it shall be one-twentieth. For every ten camels, two sheepshall be paid, and for twenty camels, the payment shall be four sheep. For everyforty cattle, one cow. For every thirty cattle, whether male or female, one calf,whether male or female. For every forty sheep (or goats) at pasture, one sheepshall he paid. This is all an obligation made incumbent by God upon Muslims.Anyone paying more will gain benefit thereby.
*" " 'Any Jew or Christian who genuinely accepts Islam and properly performsin accord with the faith of Islam shall be (considered) a believer, and shall enjoyall the rights and obligations they have. Those who remain in their Judaism orChristianity shall not be made to change their faith. But each of their adults,whether male or female, free or slave, shall pay one full dinar, or clothing invalue thereto. Those who fulfil this shall have the protection of God and HisMessenger; those who refuse shall be considered the enemies of God, of Hismessenger and of all believers.
"""May the prayers of God be upon Muhammad. And may the peace andthe mercy of God and His blessings be upon him."""
The hafiz al-Bayhaqi went on to state that Sulayman b. Da'tid related in thishadith from al-Zuhri, from Abu Bakr b. Muhammad b. cAmr b. Hazni, fromhis father, from his grandfather, with a full chain of transmission and includingmany additions, as well as omissions of some details he may have given aboverelating to the alms and the compensations payable and other matters.
I note that the hafiz Abu <Abd al-Rahman al-Nasa°I related it from this samechain of transmission at length in his sunan; Abu Da'ud also did so in his workKitab al-MarasiV1 I have made reference to that in including his chains ofauthorities and his phraseology in my al-sunan. And all praise and credit belongto God.
Following the account of the delegations, we will make reference to thedispatch by the Messenger of God (SAAS) of his commanders into Yemen toteach people and to collect from them their one-fifth payments (of booty) and
47. A work listing mursal traditions.
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their alms donations. Those he dispatched were Mucadh b. Jabal, Abu Musa,Khalid b. al-Walid and cAli b. Abu Talib. May God be pleased with them all.
THE ARRIVAL OF JARIR B. <ABD ALLAH AL-BAJALlAND HISACCEPTANCE OF ISLAM.
Imam Ahmad stated that it was related to him by Abu Qatan, quoting Yunus,from al-Mughlra b. Shibl, who quoted Jarir as saying, "When I approachedMedina, I made my camel kneel, untied my leather bag, put on my ceremonialgarments and went inside. There I found the Messenger of God (SAAS)making an address. The people present stared hard at me and I asked the personsitting next to me, <cAbd Allah, did the Messenger of God (SAAS) make somereference to me?' 'Yes,' he replied, 'he did make a very nice reference to youwhile he was making his address. He said, "There will come in to you throughthis door" - or this opening - "one of the finest men of Yemen. On his face,however, will be an expression of authority.'"
Jarlr went on, "So I gave praise to God, the Almighty and Glorious, for theesteem he had expressed for me."
Abu Qatan stated, "So I asked him (Yunus), 'Did you hear this from him, orfrom al-Mughlra b. Shibl?' 'Yes,' (from him), he replied.
Imam Ahmad then narrated it from Abu Nucaym and Ishaq b. Yusuf. Al-NasaMgave it from a hadith of al-Fadl b. Musa, all three of them quoting Yunus,from Abo Ishaq al-SabicI, from al-Mughlra b. Shibl - also known as Ibn Shubayl- from cAwf al-Bajali al-Kufi, from Jarlr b. cAbd Allah; he gave no other lineof transmission.
Al-Nasa'i related this from Qutayba, from Sufyan b. cUyayna, from Ismacilb. Abu Khalid, from Qays b. Abo Hazim, from Jarir. His text stated, "Throughthis door there will enter in to you a man on whose face there is an expressionof authority."
This hadith meets the criteria of the two sahih collections.
Imam Ahmad stated that Muhammad b. cUbayd related to him, quoting Isma'il,from Qays, from Jarlr, who said, "The Messenger of God (SAAS) never ignoredme after I had accepted Islam. Whenever he saw me, he would smile directly atme.
The community of scholars except Abu Da'ud related this, through variouslines of transmission, from Ismacil b. Abu Khalid, from Qays b. Abu Hazim.
In both sahih collections there is additional wording: "I complained to theMessenger of God (SAAS), that I could not keep my seat on a horse, and heslapped me in the chest, saying, 'O God, set him firmly and make him a guidewho is rightly led.'"
Al-Nasa'i related this, from Qutayba, from Sufyan b. 'Uyayna, from Ismacll,from Qays, and his account gives the alternative wording, '. . . and there will
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enter among you from this door a man upon whose face is an expression ofauthority.' The rest of this account is as above.
The hafiz al-Bayhaqi stated that he was informed by Abu cAbd Allah al-Hafiz,quoting Abu cAmr and cUthman b. Ahmad al-Sammak, quoting al-Hasanb. Sallam al-Sawwaq, quoting Muhammad b. Muqatil al-Khurasani, quotingHusayn b. cUmar al-Ahmasi, quoting Ismacll b. Abu Khalid, from Qays b. AbuHazim, from Jarir b. cAbd Allah, who said, "The Messenger of God (SAAS)sent for me and said, 'Jarir, why have you come?' I replied, 'To accept Islam atyour hands, Messenger of God.'" Jarir went on, "He then threw a mantle overme and went to his men, saying, 'When a people's (most) noble man comes toyou, then honour him.'"
He went on, "Jarir, I invite you to testify that there is no god but God, thatI am God's Messenger, that you believe in God and in the last day, in fate, bothits good and its evil, that you will perform the prayers as written, and that youwill pay the alms that are required."
Jarir said, "I did all that; and therafter, whenever he saw me, he would smileat me."
This hadith must be classified as gharib, "unique", with this chain of trans-mission.
Imam Ahmad stated, "Yahya b. Sacld al-Qattan related to us, quoting Ismacilb. Abu Khalid, from Qays b. Abu Hazim, from Jarir b. cAbd Allah, who said, 'Ipledged to the Messenger of God (SAAS) to perform the prayer, to pay the almsand to be loyal to all Muslims.'"
Both compilers of the sahih collections gave this from a hadith of Ismacllb. Abu Khalid. It is (also) given in both from a hadith of Ziyad b. 'Ulatha, fromJarir.
Imam Ahmad stated that it was related to him by Abu Sacld, quoting Za'ida,quoting cAsim, from Sufyan - Abu Wa'il, that is - from Jarir - who said, "I asked,'Messenger of God, make stipulations; you know best what they should be.'
"He replied, 'I ask you to pledge that you will worship God alone and that youwill not associate any other with Him; that you will perform the prayers, pay thealms, be loyal to Muslims and disavow idolatry.'"
Al-Nasa5I narrated this from a hadith of Shu'ba, from al-Acmash, from AbaWa'il, from Jarir. He also gave it with another line, from al-Acmash, fromMansur, from Abu Wa3il, from Abu Nukhayla, from Jarir. But God knows best.
He also related it from Muhammad b. Qudama, from Jarir, from Mughira,from Aba Wa'll and al-Sha'bi, quoting Jarir. cAbd Allah b. Umayra also relatedit from Jarir. Ahmad alone gives his specific text; he is also alone in giving itthrough Jarir's son cUbayd Allah. One source quoted above is also known as"Abu Jamila", which name should be Abu Nukhayla. Ahmad and al-Nasa5Ialso gave it from this line.
Ahmad also related it from Ghundar, from Shu^a, from MansOr, from AbuWa'll, from "a man" who quoted Jarir.
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It seems apparent that the "man" referred to here would be Abu Nukhaylaal-Bajall. But God knows best.
We have referred previously to how the Messenger of God (SAAS) sent him,following his acceptance of Islam, out to Dhu Khalasa, the temple where (Banu)Khat'am and (Banu) Bajlla would worship. That was known as the "Southernka'-ba1'' with which they would rival the ka'-ba in Mecca. The kacba at Mecca theywould refer to as the "Northern kacba". The Messenger of God (SAAS) askedJarlr, "Will you not relieve me of Dhu al-Khalasa?"
Jarlr then complained to the Messenger of God ($AAS), that he had difficultyin keeping his seat on horses. At this, the Messenger of God ($AAS) struck himin the chest so hard as to make a mark there and said, "O God, seat him firmlyand make him a guide who is well guided." Thereafter he never fell from a horse.
Jarlr then went to Dhu al-Khalasa with a force of 150 cavalry of his own clanof Ahmas and destroyed and burned that temple, leaving it looking like a mangycamel! He sent back a messenger named Abu Artat to tell him this good news.Thereupon the Messenger of God (SAAS) five times spoke blessings upon thehorses and men of Ahmas.
This hadith is given in full in both sahih collections and elsewhere, as we havegiven above in the materials relating to the period following the conquest ofMecca, narrating it after reference to the destruction by Khalid b. al-Walid, mayGod be pleased with him, of the temple of al-cUzza.
It is clear that the acceptance of Islam by Jarir, may God be pleased with him,came substantially after the conquest.
Imam Ahmad stated that Hashim b. al-Qasim related to him, quoting Ziyadb. cAbd Allah b. cUlatha, from cAbd al-Karim b. Malik al-Jazarl, from Mujahid,from Jarir b. cAbd Allah al-Bajall, who said, "I only accepted Islam after therevelation of surat al-Ma'ida. I saw the Messenger of God (SAAS) wipe (hissocks) after I had accepted Islam."
Ahmad is alone in giving this. This chain of transmission is fine, except forthe fact that there is a break48 in it between Mujahid and Jarlr.
It is established in both sahih collections that the companions of cAbd Allahb. Mascud were much struck by Jarir's reference to wiping (his socks), becausethe acceptance of Islam by Jarlr came only following the revelation of thesurat al-Ma'ida.4'' It will be related in the section of the hijjat al-wadac that theMessenger of God (SAAS) told Jarlr, "Hearken to the people, Jarlr." He onlytold him to do this because he was very highly regarded.
48. Presumably because Mujahid and Jarir were not contemporaries or because there is a lackof evidence that they met or could have done so.
49. This chapter of the Qur'an contains the injunctions pertaining to the manner of performingal-wudu'-, the ritual ablution. The wiping (of the socks), which is a modification of those injunctions,would only have legal effect if it were known to have been instituted subsequent to the revelationof the said chapter.
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Jarir was a man of very large stature. His feet were the length of a fore-arm.His face was also unusually handsome. Despite this, he was the the most modestof men. Thus, it is related of him in the traditions considered authentic thathe said, "I asked the Messenger of God (SAAS), about glancing inadvertently(at the opposite sex), and he replied, 'Turn your gaze away!'"
THE ARRIVAL TO THE MESSENGER OF GOD (SAAS), OF WML B.HUJfR B. RABPA B. WAHL B. YA^MUR AL-HADRAMIB. HUNAYDA,ONE OF THE KINGS OF YEMEN.
Abu cUmar b. cAbd al-Barr stated, "He was one of the princes of Hadramawt,his father having been one of their kings. It is said that the Messenger of God(SAAS) announced the news of his coming before his actual arrival, saying, 'Ason of a line of kings is coming to you.' When Wa3il entered, he welcomed himheartily, positioned him to sit close to himself and spread out his cloak for him,saying, 'O God, bless Wa3il and his sons and the sons of his sons!'
"He then placed him in command of the princes of Hadramawt, sendingthree letters home with him. One was a letter to al-Muhajir b. Abu Umayya.There was also a letter to the princes and (another) to the hereditary rulers. TheMessenger of God (SAAS) assigned him control over a specific territoryand dispatched Mu3awiya b. Abu Sufyan along with him on foot. The lattercomplained to him at the heat of the ground and Wa'il responded, 'Well, step inthe shadow of the camel!' Mu'awiya asked, 'What good will that do? Could younot let me ride behind you?' Wa3il replied, 'Be silent! You're not such as to ridebehind kings!'
"Wa3il b. Hujr lived on to later go to see Mu3awiya when he had becomeCommander of the Believers. Mu'awiya recognized him, welcomed him andinvited him to come close to himself. He then reminded Wa'll of what he hadsaid and offered him an official gift. Wa3ll refused it saying, 'Give it to someonemore needy of it than myself"
The hafiz al-Bayhaqi gave some of the above and pointed to the fact thatal-Bukharl in his History related it in part.
Imam Ahmad stated, "Hajjaj related to us, quoting Shu'ba, from Simak b.Harb, from cAlqama b. Wa'll, from his father, who said, 'The Messenger of God(SAAS) assigned me control over a specific territory. And he sent with meMu3awiya for me to give it' - the land or its revenues - 'over to him' (or hiswords were '. . . to acquaint him with it' (the land). Mu'awiya asked, 'Let me ridebehind you.' I replied, 'You're not such as to ride behind kings!' He then asked,'Then give me your shoes.' I replied, 'Step in the camel's shade.'"
Wa3ll went on, "After Mu3awiya had become caliph, I went to visit him; heseated me next to him on his couch and reminded me of our conversation."
Simak continued, "Wa3il then commented, 'I wished I had in fact borne himin front of myself!'"
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Abu Da'ud related this, as did al-Tirmidhi, from a hadith of Shu'ba. Al-Tirmidhi categorized this hadith as sahih.
THE ARRIVAL OF LAQIT B. '■AMIR B. AL-MUNTAFIQ B. ABURAZIN AL-cAQILl TO THE MESSENGER OF GOD (SAAS).
cAbd Allah b. al-Imam Ahmad stated that his father related to him, quotingcAbd Allah, who said, "Ibrahim b. Hamza b. Muhammad b. Hamza b. Mus'abb. al~Zubayr al-Zubayrl wrote to me as follows, 'I am writing to you with thishadith; it was delivered to me, and I heard it just as I have written it to you.Relate it thus as a hadith from myself: 4Abd al-Rahman b. al-Mughlra al-Hizamlrelated to me, quoting cAbd al-Rahman b. cAyyash al-Saml al-Ansarl ai-Quba'i,of Ban 0 cAmr b. cAwf, from Dalham b. al-Aswad b. cAbd Allah b. Hajib b. cAmirb. al-Muntafiq al-cAqlli, from his father, from his uncle Laqit b. ^mir. Dalhamstated, "My father al-Aswad related to me from cAsim b. Laqit that the father ofthe latter, Laqit, went to see the Messenger of God (SAAS), in the company ofa friend of his named Nahik b. cAsim b. Malik b. al-Muntafiq.
"' "Laqit stated, 'I and my friend travelled until we reached the Messenger ofGod (SAAS) in Medina at the end of Rajab. We came to him and expressed ourallegiance to him as he was leaving the noon prayer meeting. He then stood toaddress the people and said, "The only reason I have been refraining fromaddressing you for the past four days was in order to listen to you. Is there anyman among you sent out by his people?"
"'" 'People were saying (to one another), "Tell me what the Messenger of God,is saying!" He then said, "What if a person is misled by what he tells himself,or what his friend tells him, or what he is told in error; am I not responsiblefor delivering my message? Listen carefully, and you will live. Sit down all ofyou."
"""The people sat down. I and my friend stood, and when he had turnedhis attention to us entirely, I asked, "Messenger of God, what knowledge do youpossess of al-ghayb?™
"""He laughed, I swear by God, and shook his head, realizing that I wasseeking to trip him up. He replied, "Your Lord, Almighty and Glorious is He,kept concealed five keys to the future that only God knows." And he made agesture with his hand.
"""I asked, "And what are those?" He replied, "Knowledge of death; Heknows when the death of each of you will occur, though you do not. And(He has) knowledge of the sperm when it is inside the womb; he knows of it,though you do not. And knowledge of what tomorrow will bring and what yoursustenance will be. Though you have no sense or knowledge of tomorrow. He
50. The word, from the verb gksba, to be absent or to vanish, carries many associations. It mayimply what is invisible, secret, supernatural or transcendental; it can also connote "the future".
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knows when heavy rain will fall, and when you will suffer severe drought. AndHe continues laughing, knowing that your fate is close at hand.""""
Laqit stated, "We'll never lack from a Lord who laughs in benevolence. AndWho knows yawm al-sa^a, the day of the (judgement) hour.
"We then said, 'Messenger of God, teach us what people do not know but thatyou do know. We are of a tribe who never gives credence to anyone; we are agroup from (Banu) Madhhij who lead us, from Khathcam who are allied to us,and we ourselves, from our own tribe.'
"He replied, 'You will continue on for some time as now, and then yourProphet will die. Again you will continue as before for a time and then the dayof lamentation will be sent. By the life of your God, I swear every single thingon earth will die, as well as the angels who are with your Lord. Your Lord, theAlmighty and Glorious, will then pass over the earth, alone, over all its parts.Your Lord will have sent down a deluge from His throne. And, by the life ofyour Lord, every single place on earth where warriors have fallen or the deadhave been buried will be split open, revealing them. The dead will be recreatedfrom the head (down) and each one will sit up straight. Your Lord, the Almightyand Glorious, will ask them, "Mayham? 'What did you do?'" — concerning whateach had done. Each will reply, "O Lord, it all happened shortly before today."And from his knowledge of life, he will consider it (his death) to have been arecent event for his family.'
"I asked, 'Messenger of God, how will He join us back together again oncethe winds, decay and wild beasts will have scattered our remains?'
"He replied, 'I remind you of such similar favours of God; you have lookeddown at the earth and found clods of soil empty of life and have said, "It willnever live again. But then your Lord sends rain from the sky and soon you willlook down at it again and see a plant sprouting. By the life of your God, it iseasier for Him to compound you from water than the plants from the earth. Youshall emerge from your graves wherever you died, and you will look at Him, asHe will look at you."'
"I asked, 'Messenger of God, how can it be that we (who are so many as to)fill the land while He, Almighty and Glorious is He, is just one person, and yetHe can look at us as we look at Him?'
"He replied, 'I refer you to some of God's favours that are similar to that. Thesun and the moon are a sign from him. You see them as small. They see all ofyou at one instance, yet you are not harmed by seeing them. By the life of YourGod, He is more able to see you and you Him than you are to see both of them,and them to see you.'
"I asked, 'Messenger of God, what will our Lord do when we meet Him?' Hereplied, 'You will turn to him and show him your entire surface; nothing of youshall remain hidden from him. Your Lord will take up a handful of water andsplash it towards you. And, I swear by the life of your God, not a drop of it will
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fail to strike the face of any one of you. It will fall upon the face of the Muslimslike a fine, white cloth, while it will He upon that of the unbelievers like blackpitch.
"'Then your Prophet will leave, as will the righteous, following after him.You will pass across a bridge of fire, and when one of you treads upon it, he willcry out in pain. Your Lord, Almighty and Glorious is He, will say, "His time hascome!" You will gaze out at the al-hawd of the Messenger as all go towards it,burning with thirst, a sight such as you will never have seen before. And, by thelife of your God, every time any one of you stretches forth his hand, there willfall over it a cup full with which he will cleanse himself from the excrement, theurine and the filth. The sun and the moon will be veiled over and you will seeneither of them."'
Laqit went on, "I asked, 'Messenger of God, with what shall we see?' Hereplied, 'Your sight will be as it is now; that will be when the sun rises on a daywhen it will brighten the earth and appear face to face with the mountains.'
"I asked next, 'Messenger of God, how will we be requited for our bad and forour good deeds?' 'By ten-fold the like for your good deeds and by one the like foryour bad, unless He forgives them.' I asked, 'Messenger of God, then (it is to be)either paradise or hell-fire?' He replied, 'By the life of your God, hell-fire hasseven gates, any two of which would require a rider seventy years to travelbetween them! Paradise has eight gates, any two doors of which would require arider seventy years to travel between them.'
"I asked him, 'Messenger of God, on what will we look in paradise?' Hereplied, 'On rivers of purified honey and on rivers of goblets that give neitherheadache nor regret. On rivers of milk the taste of which never changes, and ofwater devoid of brackishness, and fruits. By the life of your God, along with youdo not yet know that other like fine things. And there will be spouses for you,who are pure.'
"I asked, 'Messenger of God, we shall, then, have these women as wives, andthey will be righteous women?' He replied, 'Only righteous women for therighteous men! And you will give them pleasure just as you do on earth, and theywill give you pleasure. However, there will be no procreation.'"
Laqit went on, "I then asked, 'And that then, will be the utmost we will attainand achieve?'
"To this the Prophet (SAAS) made no response."
Laqit went on to ask, "Messenger of God, what shall I make my pledge to youthat I will do?' The Prophet (SAAS) spread forth his hand and said, 'To performthe prayer, to pay alms, to give up idolatry and to refrain from associating Godwith any other god than Him.'
Laqit continued, and reported having said, '"And we are to have (controlover) all between the East and the West?' The Prophet (SAAS) clenched hishand, then stretched out his fingers, thinking me to be presenting as a condition
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something he would not give me. I then said, 'And we will be able to travel overit wherever we wish and with never a man doing harm, except to himself?' Hespread out his hand and said, 'That is granted you; you shall go where you wish,and no one but your own self will do you harm.'"
Laqit concluded, "We then left him. And he stated, 'Those two, I swear bythe life of your God, are of the most pious of all, both in this world and theafterlife!'"
Ka<b b. al-Khudariyya, a man of Banu Kilab, one of those there, then askedhim, 'Messenger of God, are those of the Banu al-Muntafiq also worthy (of yourcomment)?'"
He concluded, "We then left, and I (later) joined him."
Laqit proceeded to complete the hadith in which he said, "(I asked), 'Messengerof God, does any good people may have done in the jahiliyya, "before Islam",count for them?' One man of the Quraysh faction, then commented, 'Indeed,your father, al-Muntafiq, is in hell-fire!'
"I felt a flush of embarrassment at what he had said about my father in frontof everyone. I was about to ask, 'And what of your father, Messenger of God?',but thought something else would be better. So I asked, 'And your own family,Messenger of God?'
"He replied, 'Yes, my family too, I swear by God! Every time you pass by thegrave of a person of (Banu) ^Amir or of Quraysh who had been a polytheist youshould say, "Muhammad sent me to you to tell you of the harm coming to you;you will be dragged on your face and stomach into hell-fire.'"
"I asked, 'Messenger of God, what brought this about for them? They did notknow any better than what they were doing; they thought they were behavingrighteously.'
"He replied, 'The reason is that God sent someone' - a prophet, he implied- 'at the end of seven nations; and whoever disobeyed His prophet was goingastray, while everyone who obeyed His prophet was rightly guided.'"
This hadith is very gharib, "odd". Some of its phraseology is objectionable.The hafiz al-Bayhaqi did include it in his work al-BaHh wa al-Nushur (Resurrectionand Doomsday), as did cAbd al-Haqq al-Ishbili in his al-lAqiba (The Hereafter),and as did al-Qurtubi in the work al-Tadhkira fiAhwalal-Akhira (Treatise on theCircumstances of the Afterlife).
THE ARRIVAL OF ZIYAD B. AL-HARITH AL-SODA^I, MAY GODBE PLEASED WITH HIM.
The hafiz al-Bayhaqi stated that Abu Ahmad al-Asadabadi informed him,quoting Abu Bakr b. Malik al-Oatici, quoting Abu cAli Bishr b. Musa, quotingAbu cAbd al-Rahman al-Muqri5, from cAbd al-Rahman b. Ziyad b. Ancam,quoting Ziyad b. Nu'aym al-Hadrami, who said that he heard Ziyad b. aLHarith
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al-Suda'I relate as follows, "I went to the Messenger of God (SAAS), andpledged to him my allegiance in Islam. I was told that he had sent out anarmy against my people and I said, 'Messenger of God, bring back the armyand I will guarantee to you that my people will accept Islam and pledge obedienceto you.' He replied, 'You go and bring them back.' I replied, 'My camel isexhausted.' The Messenger of God (SAAS) then sent out a man and broughtthem back."
Al-Suda>l went on, "I wrote a letter to them, and their delegation arrived withnews of their acceptance of Islam. The Messenger of God (SAAS) said, 'Brotherof (Banu) Suda>, your people give you obedience.' I replied, 'In fact it is God wholed them to Islam.' He then asked, 'Should I then not appoint you to be then-leader?' I replied, 'Oh no; you should do so, Messenger of God.' He then wrotea document appointing me their leader and I asked him, 'Messenger of God,entrust me with part of their alms payments.' He replied, 'Certainly'. He thenwrote me another document."
Al-SudS'I continued, "That occurred during one of his trips. The Messengerof God (SAAS) took up residence in a house and the family of that house cameto him and complained about their governor, saying, 'He blames us for someproblem there used to be between us and his people in thejakiliyya days.' TheMessenger of God (SAAS) asked, 'He does this, does he?' 'Yes,' we replied.The Messenger of God (SAAS) then turned to his Companions, who includedmyself, and he said, 'Well, there's no (material) benefit in having command fora man who believes.'"
Al-Suda5I went on, "His words had great impact on me. Another man thencame to him and asked, 'Messenger of God, give to me!' The Messenger of God(SAAS) replied, 'Those who request donations from superfluous property arean ache in the head and a pain in the stomach!' The petitioner now asked, 'Thengive me from the alms.' The Messenger of God (SAAS) replied, 'God would notbe pleased at alms being disbursed by the decision of a prophet or anyone else,whereas He Himself has decided about it and divided it up into eight parts. Ifyou were of one of those parts, I would give it to you.'"
Al-Suda'i went on, "That made an impression on me; I was wealthy, yet Ihad asked for payment from the aims. Early that night the Messenger of God(SAAS) went to the campfire and I kept close by him; his (other) Companionswere away from him and late in coming to him, so that there was no one with himexcept myself.
"When it was close to the time for the al~subh, 'pre-dawn', prayer, he gave meorders and I made the call to prayer. I asked him, 'Shall I (give the) iqama,sl then,Messenger of God?' He began looking out to the east for the dawn and said, 'No'.
51. The second call made to the worshippers, to form straight lines in readiness for thecongregational prayers.
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When dawn came, he went off and relieved himself, then came back to me, hisCompanions with him. He asked me, 'Brother Suds', is there water?' I replied,'Not except for just a little that won't be enough for you.' He told me, 'Put it ina vessel and bring it to me.' I did so and he placed his palm in the water. Andthere between his fingers I saw a spring bubbling up! The Messenger of God(SAAS) then said, 'Were it not for my diffidence towards my Lord, Almightyand Glorious is He, we would drink of the water and also draw therefrom. Invitethose of my Companions in need of water to come.' I did call out to them andthose who wished did take some.
"The Messenger of God (SAAS) then arose to perform the prayer. Bilalwished to call the tqama, but the Messenger of God (SAAS) told him, 'BrotherSuda* made the call to prayer; he who calls the adhun should also call the tqama?And so I did.
"When the Messenger of God (SAAS) had completed the prayer, I took tohim both documents and said, 'Messenger of God, please cancel out both ofthese for me.' 'What is your reason?' he asked. I replied, 'Messenger of God, Iheard you say, "There is no benefit in having command for a man who believes."And I do believe in God and in His Messenger. I heard you tell that petitioner,"Those with superfluous property who request donations are an ache in thehead and a pain in the stomach." I made a request to you, though I am wealthy.'
"He replied, 'So be it; accept if you wish, or decline.' 'I decline,' I answered.He then told me, 'Point out to me a man I can place in command of you.' I ledhim to one man of the delegation who had come to him and he appointed himin command of them.
"We then said, 'Messenger of God, we have a well that has enough water forus in the winter and we assemble around it. But in the summer its water isscanty, so we disperse to wells around about us. Now we have accepted Islam, allthose around us will be enemies. Say a prayer for us to God about our well sothat its water supply will suffice for us and we will not have to disperse.'
"He called for seven pebbles, rubbed them in his hand and spoke a prayer overthem. He then said, 'Take these pebbles and when you go to the well, throwthem in, one by one, and invoke the name of God.'"
Al-Suda0! went on, "We did as he had told us. And thereafter, when we lookeddown into it" - the well, he meant - "we could not see its bottom!"
There are many testimonials to this hadith, in the collections made by AbuDa'ud, al-Tirmidhi and Ibn Maja.
Al-Waqidi narrated that following the himra of al-Ji'rana, the Messenger ofGod (SAAS) sent Qays b. Sacd b. cUbada out with 400 men to subdue theterritory of Suda\ Those there dispatched one of their men, who said (to theProphet (SAAS)), "I have come to you to withdraw your army from my people.And I will bring them over to you." Thereafter, their delegation of 15 men didarrive. And 100 of their men were seen participating in the hijjat al~a>adal, "thefarewell pilgrimage".
115
Al-Waqidl then narrated, from al-Thawrl, from cAbd al Rahman b. Ziyad b.An'am, from Ziyad b. Nu'aym, from Ziyad b. al-Harith al-Suda'i, the iatter'saccount concerning the summons to the prayer.
THE ARRIVAL OF AL-HARITH B. HASSAN AL-BAKRI TOTHE MESSENGER OF GOD (SAAS).
Imam Ahmad stated that Zayd b. al-Habbab related to him, quoting Abual-Mundhir Sallam b. Sulayman al-Nahwi, quoting cAsim b. Abu al-Nujud,from Abu Wa'll, from al-Harith al-Bakri, who said, "I went to make a complaintabout al-'Ala0 b. al-Hadrami to the Messenger of God. As I passed by al-Zabda,I came across an old woman of Banu Tamlm who had been stranded. She asked,'cAbd Allah, I need to see the Messenger of God. Will you take me to him?'
"So I carried her into Medina. The mosque was inundated with people; ablack banner was flying and Bilal was there wearing his sword, standing in frontof the Messenger of God (SAAS). I asked what was going on and people told methat he was about to dispatch (Amr b. al-As.
"I sat down, and he entered his house" — or the narrator used the word, hisrakl, "his tent" or "dwelling" — "and I asked permission to go in to him andit was granted me. I entered and greeted him, and he asked, 'Has there beensomething going on between your people and (Banti) Tamlm?' 'Yes,' I replied,'And they lost this time. I passed by an old woman of Banu Tamim who hadbeen stranded. She asked me to transport her to you; she is over there, at thedoor.' He asked her to enter, and she did so. I asked, 'Messenger of God, if youshould decide to make some barrier between us, let it be the desert.' The oldwoman then became very excited and agitated and said, 'Messenger of God, towhat will (your own tribe of) Mudar be reduced!'
"I commented, 'Well, I'm like in the ancient saying, "a goat bearing its ownfate"! I transported this woman without realizing that she was my adversary!I seek refuge with God and His Messenger! I'm like the man who came to(Banu) <Ad!'
"He asked, 'What's that about, "the man who came to cAd"?' "(He was moreknowledgeable about the story than was the narrator, but he wanted to testhim.)
"I replied, 'cAd suffered from lack of rain, and they sent out one of their men,named Qayl; he passed by Mu'awiya b. Bakr and stayed with him for a month,being given wine to drink and having songs sung to him by two girls, calledal-jaradatan, "the two locusts". When the month was over, he went off to themountains of Muhra. There he called out, "O God, You know I would never visita sick man (without) giving him medicine, nor to a prisoner without ransominghim! O God, send rain for cAd as you never have before!" Black clouds thenpassed above him, and a voice called out to him, "Choose from among them!"He gestured to one particular black cloud. Then a voice called out from it, "Take
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it to be ashes, fine and copious! You will not have one of cAd survive!" And, fromwhat I have heard, no more wind was sent at them than would pass through thisring of mine, before they had all perished!'"
Abu Wa'il commented, "He spoke the truth. Men and women would say,when a man was sent to visit them, 'May you not be like the man sent out by<Ad!'"
Al-Tirmidhl and al-Nasa°i related this from a hadith of Abu al-MundhirSallam b. Sulayman. Ibn Maja related it from Abu Bakr b. Abu Shayba, fromAbu Bakr b. cAyyash, from 'Asim b. Abu al-Nujud, from al-Harith al-Bakrl; buttheir accounts made no mention of Abu Wa'il.
Imam Ahmad also related it as above, from Abu Bakr b. cAyyash, from cAsim,from al-Harith, but the correct version is from £Asim, from Abu Wa'il, fromal-Harith. As just related.
THE ARRIVAL OF <ABD AL-RAHMAN B. ABU <UQAYL,WITH HIS PEOPLE.
Abu Bakr al-Bayhaql stated that he was informed by Abu cAbd Allah Ishaq b.Muhammad b. Yusuf al-Susi, quoting Abu Jacfar Muhammad b. Muhammad b.cAbd Allah al-Baghdadi, quoting cAll b. Jacd, quoting cAbd aMAzIz, as havingrelated, quoting Ahmad b. Yusuf, quoting Zuhayr, quoting Abu Khalid Yazidal-Asadi, quoting cAwn b. Abu Juhayfa, from <Abd al-Rahman b. cAlqamaal-Thaqafl, from cAbd al Rahman b. Abu cAqil, who said, "I set off in a delegationto the Messenger of God (SAAS). When we reached him, we made our camelskneel at the door. There was absolutely no one more hated by us than the manwe were going in to see. Yet after we had gone in and come out again, there wasabsolutley no one more beloved by us than the man we had gone in to see! Oneof our men asked him, 'Messenger of God, have you not asked your Lord fora domain like that of Solomon?' The Messenger of God (SAAS) laughed andreplied, 'Perhaps your companion*2 has even higher status with God than KingSolomon! God, Almighty and Glorious is He, never sent any prophet withoutaccording him a request. Some of them take theirs here on earth and are awardedit. Some use it to invoke God against their people who disobey and are destroyedthereby. God awarded me a request that I have kept hidden with my Lord: I willintercede for my nation on Judgement Day.'"
THE ARRIVAL OF TARIQB. CABD ALLAH AND HIS COMPANIONS.
The hafiz al-Bayhaql. narrated through Abu Janab al-Kalbi, from Jamic b.Shaddad al-Muharibi, quoting one of his people, a man named Tariq b. cAbdAllah, who related, "I was standing at the market at Dhu al-Majaz when a man
52. Referring, of course, to himself.
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wearing ajubba, a long robe, arrived and said, 'People, say the words, "There isno god but God" and you will prosper!' There was another man following him,throwing stones at him and saying, 'People, he is a liar!' I asked who it was andwas told it was a young man of Banu Hashim who claimed to be a Messenger ofGod. I also asked who it was treating him that way and was told that he was hisuncle cAbd aI-cUzza. When people accepted Islam and migrated (to Medina), weleft al-Rabdha for Medina to purchase dates there. When we neared its walls andpalm-groves, I said, 'We should make a halt and change our clothes.' Just then aman dressed in rags came up and greeted us. He asked from where we had come,and we told him from al-Rabdha. He then asked where we were headed, and wetold him we had come to that town. When he asked why, we told him we wantedto barter some dates. I told him we had a lady in a litter with us and a red camelwith a blaze on its nose. He asked whether we would sell him our camel and wesaid we would, in exchange for a specific weight of dates.
"We received no deposit on the price agreed; the man took hold of the camel'shalter and left. When he was out of our sight beyond the city's walls and palms,we asked one another what it was we had done. We realized we had sold ourcamel to someone we did not know, and we had not been paid for it.
"The lady with us commented, 'I swear by God, what I saw was a man whoseface was like a slice of a full moon! I'll guarantee the price of your camel!' Justthen the man appeared and announced, T am the Messenger of God to you;these are your dates. Eat until you are satisfied and take your full measure.' Wedid eat our fill and take full measure.
"Then we entered the town and went in the mosque. He was there, on theminbar making an address. We arrived as he was saying, 'Make charitabledonations, for alms-giving is better for you. And the hand that gives is betterthan one that receives - to your mother and your father, then to your sister andyour brother, and then on lower down from there.'
"A man of Banu Yarbu*" - or the narrator may have said, "one of the ansar"— "then approached and said, 'Messenger of God, these people have unpaiddebts of blood from the jahiliyya, "before Islam".' He replied, 'Sins of the fatherdo not become those of the son.' He repeated this three times."
Al-Nasa*! narrated about his comments on the special virtue of charitablegiving, from Yusuf b. ^sa, from al-Fadl b. Musa, from Yazld b. Ziyad b. Abual-Ja{d, from Jamic b. Shaddad, from Tariq b. cAbd Allah al-Muharibl, givingpart of the above hadith.
The hafiz al-Bayhaqi also related it, from al-Hakim, from al-Asamm, fromAhmad b. cAbd al-Jabbar, from Yunus b. Bukayr, from Yazld b. Ziyad, fromJamic b. Tariq, complete as above. In his account, the lady in the litter is quotedas saying, "Don't blame yourselves; I saw the face of a man who would notdeceive. I never saw anything more like the moon when full than his face!"
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THE ARRIVAL OF THE DELEGATE PROM FARWA B. lAMR AL-JUDHAMI,THE RULER OF THE LANDS OF MW-AN, BRINGING NEWS OP HISACCEPTANCE OF ISLAM TO THE MESSENGER OF GOD (SAAS).
I believe that to have been either at Tabuk or thereafter.
Ibn Ishaq stated, "Farwa b. (Amr b. al-Nafirat al-Judharm, of the Nufathl tribe,sent an envoy to the Messenger of God (SAAS), announcing his acceptance ofIslam and presented him with a white mule.
"Farwa was governor on behalf of the Byzantines over the Arabs whoseterritory bordered their own. His residency was centred in Mu'an, and the Syrianlands thereabouts. When the Byzantines learned of his acceptance of Islam,they summoned him, and seized and imprisoned him there with them. Whileimprisoned, he composed the following verses:
'Sulayma made her way at night to my friends, while theByzantines were between the gate and the water-tank.
The spirit turned away in distress at what it had seenand though I tried to sleep, it had made me cry.
Do not decorate your eyes with antimony, Salma, when Iam gone, nor subject yourself to intercourse.
You have learned, O Abu Kubaysha, that when in thepresence of the powerful, my tongue is not tied.
If I should die, you will mourn your brother, while ifI survive my status will be recognized.
I have encompassed the finest qualities a hero canhave — generosity, bravery and eloquence.'
"When the Byzantines had decided to crucify him at a well of theirs in Palestinecalled 'Ifra, he spoke the following:
'I wonder whether Salma has learned that her husbandwill be at the 'Ifra well upon a camel
Whose mother was never served by a stallion, a mountwhose limbs were pruned by axes?'"53
Al-Zuhri claimed that when they took him out to kill him, he said,
"Inform the Muslim leaders that I am bequeathing mybody and my bones to my Lord."
They then cut off his head and crucified him at that well. May God havemercy on him, be pleased with him and give him pleasure and make paradisehis abode.
53. He is, of course, referring to a wooden cross.
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THE ARRIVAL OF TAMIM AL-DARI TO THE MESSENGER OF GOD(SAAS), AND HIS INFORMING HIM ABOUT AL-JASSASA ANDABOUT WHAT HE HEARD FROM AL-DAJJAL,54 'THE IMPOSTER',CONCERNING THE MISSION OF THE PROPHET AND THE FAITHOF THOSE BELIEVING IN HIM.
Abu cAbd Allah Sahl b. Muhammad b. Nasrawayh al-Marwazl of Nishapurnarrated to us, quoting Abu Bakr Muhammad b. Ahmad b. al-Hasan al-Qadi,quoting Abu Sahl Ahmad b. Muhammad b. Ziyad al-Qattan, quoting Yahya b.Jacfar b. al-Zubayr, quoting Wahb b. Jarir, quoting his father, who said that heheard Ghaylan b. Jarir relate from al-Sha'bl, who quoted Fatima, daughter ofQays, as having said, "Tamlm al-Dari came to the Messenger of God (SAAS),and told him how he had gone to sea. His ship had gone off course and they hadbeen cast upon an island. They had gone ashore seeking water and met a manwith exceedingly long hair. Tamlm asked him who he was, and the man repliedthat he was al-Jassasa. When they asked him about himself, he replied, 'I'll tellyou nothing! But you can have this island!"'
Tamim's account went on, "So we proceeded into the island and there wefound a man in chains. He asked us, 'Who are you people?' 'We're Arabs,' wereplied. He asked, 'What's all this about some prophet who has come forthamong you?' We replied, 'People believe in him, follow him and consider himtruthful.' He commented, 'That is best for them.'
"He then asked, 'Tell me what news there is of cAyn Zacr.55 We did so, and hewas so excited he almost jumped right outside! He then asked, 'What news isthere of the date-palms at Baysan?56 Are they bearing fruit yet?' We told him theywere and again he was most excited. He next said, 'If I were allowed to do so, Iwould travel throughout the land - except for Tayba!'"57
Fatima continued, "The Messenger of God (SAAS) sent him (Tamim) out tothe people and he recounted this to them. And he said, 'This is Tayba, and thatman was al-Dajjal, "the imposter".'"
Imam Ahmad also narrated this kadith, as did Muslim and the ahl al-sunan,5"from several lines of transmission, from cAmir b. Sharahil al-Sha^I, from Fatima,daughter of Qays. Imam Ahmad gave testimony to this hadtth from an accountof Abu Hurayra and cA}isha, "mother of the Believers". We have given this
54. A red-complexioned, corpulent one-eyed male being to whom reference is variously madein the hadith literature. Sometimes identified as the anti-Christ or as a servant of Satan, he is said,elsewhere as here, to be a captive resident of an island. See the entry al-Dadjdjal in the Encyclopediaof Islam.
55. A location in Hijaz.
56. Located in al-Yamama.
57. One of the names by which Medina was known.
58. The remaining four, that is, of the six scholars who composed the sahih collections of thetraditions.
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hadith, with its various lines of transmission and phraseology, in our work Kitabal-Fitan {Book of Intrigues)}'1
Al-Waqidi also related the arrival of the delegation of al-Daris of Lakhm, agroup of ten men.
THE DELEGATION FROM BANU AS AD.
Al-Waqidi also stated that a delegation from Banu Asad came to the Messengerof God (SAAS), early in 9 AH; it consisted of ten men. These included Dirarb. al-Azwar, Wabisa,b. Ma<bad, Tulayha b. Khuwayhd, who later claimed to bea prophet, then accepted Islam and became a good Muslim, and Nafada b. cAbdAllah b. Kbalaf.
Their leader, al-Hadrami b. cAmir, commented, "Messenger of God, we havemade our way to you in dark of night in a year of drought without you sendingout anyone to us."
And so God revealed about them, "They think they place you under anobligation by accepting Islam. Say: 'Don't place me under an obligation for youraccepting Islam; rather, it is God who places you under an obligation by guidingyou to the faith, if you are sincere'" {surat al-Hufumt; XLIX, v. 17).
There was one clan of theirs known as Banu al-Rathya, "the error clan"; hechanged their name to Banu al-Rashda, "the correct clan". The Messenger ofGod (SAAS) had requested Nafada b. cAbd Allah b. Khalaf to bring him a camelthat would be excellent for both riding and milk and that did not have young.The only one Nafada could find belonged to a cousin of his and he did bring it.The Messenger of God (SAAS) told him to draw some of its milk. He dranksome and gave the remainder back, saying, "May God bless her and those whodonated her." Nafada asked, "Messenger of God, and also those who broughther?" He added, "And those who brought her."
THE DELEGATION OF BANO <ABS.
Al-Waqidi stated that they were nine in number, and he named them. TheProphet (SAAS) said "And I am the tenth of you." He then gave orders to Taihab. cUbayd Allah, who made up a banner for them and he made its motto, "O Ten!".
It is said that the Messenger of God (SAAS) asked them about Khalid b.Sinan al-'Absi, whose biography we mentioned in the account of the jahiliyya.They said he had had no descendants.
Al-Waqidi stated that the Messenger of God (SAAS) sent them out towaylay a Quraysh caravan arriving from Syria. This would mean that theiracceptance of Islam would have preceded the conquest of Mecca. But Godknows best.
59. In Ibn Kathlr's al-Nihaya ma al-Bidaya {An End and a Beginning).
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THE DELEGATION FROM BAND FAZARA.
Al-Waqidi stated that it was related to him by cAbd Allah b. Muhammad b."Umar al-Jumahl, from Abu Wajza al-Sa^i, who said, "When the Messenger ofGod (SAAS) returned from Tabuk, that being in 9 AH, a delegation consistingof some ten men came to him from Banu Fazara. These included Kharija b. Hisnand al-Harith b. Qays b. Hisn; the latter was the youngest of them. The camelsthey rode were emaciated. They had come to affirm their acceptance of Islam.
"The Messenger of God (SAAS) asked them about their lands. One of themreplied, 'Messenger of God, our lands are suffering drought; our cattle are dying.Our whole area is barren, and our families are starving. Pray to God for us!'
"The Messenger of God (SAAS) mounted the minbar and said, 'O God,water Your land and Your cattle! Extend forth Your mercy and give life to Yourdead land! O God, send rain upon us to render a great area fertile, soon andwithout delay, making it beneficial and without harm! O God, send rain for usas an act of mercy, not for punishment, nor for destruction, without inundationor damage! O God, send us rainfall and give us aid against our enemies!'
"It did rain and they could see no break in the sky. And so the Messenger ofGod (SAAS) mounted the minbar and prayed, saying, 'O God, let it be aroundabout us, but not upon us! Let it be upon the hillocks and the knolls, on thevalleys and the woodlands.'
"And the rain was drawn away from Medina as though it were a garmentremoved."
THE DELEGATION FROM BAND MURRA.
Al-Waqidi stated that their arrival came in 9 AH when he returned from Tabuk.They consisted of 13 men, including al-Harith b. cAwf. The Prophet (SAAS)awarded them each 10 awqiyya weight of silver. To al-Harith b. cAwf he gave12 awqiyya.
They related that their country was undergoing drought and he prayed forthem, saying, "O God, send down rain upon them!" When they returned homethey discovered that it had rained that very day the Messenger of God (SAAS)had spoken the prayer for them.
THE DELEGA TION FROM BANU THA'-LABA,
Ai-Waqidi stated that it was related to him by Musa b. Muhammad b. Ibrahim,from a man of Banu Thalaba, who quoted his father as saying, "When theMessenger of God (SAAS) returned from al-Jfrana in 8 AH four of us went tohim and said, 'We are envoys from our people who wish to affirm their acceptanceof Islam.'
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"He ordered us to be accorded hospitality. We stayed there a few days, thenwent to him to say farewell. He told Bilal, 'Give them the awards usual todelegations.' He brought large quantities of silver and gave each of our men theweight of five awqiyya, saying, 'We don't have any dirham coins.' We thenreturned home."
THE DELEGA TION FROM BAND M UHARIB.
Al-Waqidl stated that Muhammad b. Salih quoted Abu Wajza al-Sa^i, assaying, "A delegation from (Banu) Muharib came in 10 AH during the hijjatal-wada1, 'the farewell pilgrimage'. It consisted of ten men, including Sawa5 b.al-Harith and his son Khuzayma. They stayed at the home of Ramla, daughter ofal-Harith. Bilal would bring them their lunch and their dinner. They acceptedIslam, saying that they were leaders of their people.
"And in the past the fairs had treated the Messenger of God (SAAS), in amore rough and rude way than they had. In that delegation there was one manwhom the Messenger of God (SAAS) recognized. That man told him, 'Praisebe to God who has allowed me to live on to believe in you.' The Messenger ofGod (SAAS) responded, 'These hearts are in the hands of God, Almighty andGlorious is He.'
"The Messenger of God (SAAS) wiped the face of Khuzayma b. Sawa5 andit turned clear and white. He gave them the awards usual to delegations andthey then returned home."
THE DELEGATION FROM BAND KILAB.
Al-Waqidi stated that they came in 9 AH, their delegation consisting of 13 men.These included Labid b. Rabi'a, the poet, and Jabbar b. Sulma. There was greatfriendship between the latter and Ka*b b. Malik, who warmly honoured andwelcomed Jabbar and made gifts to him. They went with him (Ka'b) to theMessenger of God (SAAS), to whom they spoke with the Islamic words ofgreeting. They told him that al-Dahhak b. Sufyan al-Kilabi had gone amongthem with God's Book and with information concerning the religious practicesof His Messenger that had been ordained by God. Al-Dahhak had invited themto God and they had responded. He had then taken from their wealthy charitabledonations, which he had then distributed to their poor.
THE DELEGATION FROM BANU RLPAS B. KILAB.
Al-Waqidi went on to relate that a man named <Amr b. Malik b. Qays b. Bujidb. Ru'as b. Kilab b. Rabi'a b. cAmir b. Sa<saca arrived to the Messenger of God(SAAS), and accepted Islam. He then returned to his own people and invited
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them into Islam, saying, "We will then gain from Banu cAqll the like of whatthey took from us.'
He then recounted a battle that took place between them and how this cAmrb. Malik had killed a man of Banu 'Aqil. He (cAmr) said, "I placed my hands inmanacles and went to the Messenger of God (SAAS). He had learned what I haddone and had said, 'If he comes to me, I'll strike off his hands above the manacles!'
"When I came in and greeted him in Islam, he did not return my greeting, butturned away. I then approached him from his right side, but again he turnedaway. I came to him from his left, and again he turned away. Then I approachedhim from directly in front and said, 'Messenger of God, when the approvalof the Lord, Almighty and Glorious is He, is sought and He approves; nowtherefore do be pleased with me - may God be pleased with you!' He responded,'I am so pleased,'"
THE DELEGA TION FROM BANU CAQIL B. KAlB,
Al-Waqidl recounted that they came to visit the Messenger of God (SAAS), andthat he accorded them the income from al-cAqiq - the cAqiq of Banu 'Aqil- which is land on which there are palm trees and wells.
The Messenger of God (SAAS) wrote a document to this effect, as follows,"In the name of God, the most Merciful and Beneficent. This records whatMuhammad, Messenger of God, has given to Rabic, Mutrif and Anas - namelyal-<AqIq - for their having performed the prayers, made payment for the alms,and having accepted and obeyed (my) authority. He has not given them any right(to anything) belonging to a Muslim."
The document was entrusted to Mutrif.
Al-Waqidl went on, "Laqit b. cAmir b. al-Muntafiq b. cAmir b. cAqll, he beingknown as Abu Razin, also came to him. He awarded Laqit a well called al-NazIm; Laqit expressed allegiance to him for his people."
We have fully recounted above his arrival and the narrative about Laqit. Andto God go all praise and credit.
THE DELEGA TION FROM BANU QUSHA YR B. KACB.
This was prior to the hijjat al-wada1, "the farewell pilgrimage", and also beforethe battle of Hunayn. Among these men is said to have been Qurra b. Hubayrab. cAmir b. Salama al-Khayr b. Qushayr. He accepted Islam and the Messengerof God (SAAS) made a payment and also awarded him a cloak. He placed himin charge of collecting the charitable donations from his people. When hereturned home, Qurra spoke the following verses,
"The Messenger of God defended it when it came downto him, protecting it from attack or criticism.
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And so it attained lush green pastures, Muhammadhaving provided for all its needs,
Upon it is a hero, who would never allow blame toride beside him, who encourages the hesitant toovercome indecision."
THE DELEGATION FROM BANU AL-BAKKA*.
It is said that they arrived in 9 AH and that they were 30 men in number. Amongthem was Mu'awiya b. Thawr b. Mu'awiya b. cUbada b. al-BakkaJ, he at thattime being 100 years old. He had a son with him named Bishr. Mu'awiya asked,'Messenger of God, I would receive blessing from your touch. I am old, and thisson of mine is dutiful towards me. Please stroke his face."
The Messenger of God (SAAS) did stroke his face and gave him someash-coloured goats. He spoke a blessing over them. And thereafter they werenever afflicted by drought or poverty.
Muhammad b. Bishr b. Mu'awiya spoke the following verses on this:
"It was my father whose head the Messenger stroked,praying for good and blessings for him.
When he went to him, Ahmad gave him ash-coloured goats,lean but not emaciated like snakes.
They would satisfy the delegation every evening, andreturn to do the same during the day.
Blessed is the gift, and so too the donor, andsalutations to him from me for as long as I live."
THE DELEGATION FROM KIN AN A.
Al-Waqidi related, with complete lines of transmission, that Wa'ila b. al-Asqacal-Laythi arrived to see the Messenger of God (SAAS), while he was equippinghimself to leave for Tabuk. He performed the al-subh prayer with him, thenreturned to his people. He invited them to accept Islam, telling them aboutthe Messenger of God (SAAS). His father told him, "I swear by God, I'll neverforgive you!"
His sister heard what he had said and accepted Islam. She equipped him fortravel and he went with the Messenger of God (SAAS), to Tabuk, mountedupon a camel belonging to Ka'b b. 'Ujra.
The Messenger of God (SAAS) sent him with Khalid to Ukaydir Duma.When they returned, Wathila offered to Ka'b b. Ujra the share of the booty thathad been apportioned for him. Ka°b replied, "But it was to God the Almightyand Glorious that it carried you."
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THE DELEGATION FROM ASHJA1.
Al-Waqidl related that they arrived the year of the battle of al-khandaq. Theyconsisted of 100 men; their leader was Mas(ud b. Bukhayla, and they made campat the Sale defile.
The Messenger of God (SAAS) went out to them and ordered that they beprovided supplies of dates. It is also said that they arrived after he had finishedwith Banu Qurayza, and that they consisted of 700 men. He reached an under-standing with them and they returned home. They accepted Islam thereafter.
THE DELEGA TION FROM BAHILA.
Their leader, Mutarif b. Kahin arrived after the conquest of Mecca and acceptedIslam. He took a peace pact to his people and signed a document to the Messengerof God (SAAS), accepting the laws and obligations of Islam. cUthman b. (Affan,may God be pleased with him, wrote it.
THE DELEGATION FROM BANU SULAYM.
He (al-Waqidi) stated, "A man named Qays b. Nushba came from Banu Sulaymto the Messenger of God (SAAS). The latter listened to what he had to say andasked him various questions to which he replied, being fully aware of everything.The Messenger of God (SAAS) then invited him to accept Islam, and he did so.
"Qays returned to his people of Banu Sulaym, and told them, 'I've heard thehistory of the Byzantines, the legends of Persia, the poetry of the Arabs, thedivinations of Himyar, but the words of Muhammad are not at all similar totheirs. Obey me and seek your fortune with him.'
"The year of the conquest of Mecca, Banu Sulaym went out and joinedthe Messenger of God (SAAS), at Qadid; they consisted of 700 men, thoughthis figure is also given as 1,000. They included al-cAbbas b. Mirdas and anumber of their leading men. They accepted Islam, saying, 'Place us at your fore;make our banner red and our motto muqaddaman, "ahead!" He agreed to thisand they were present with him at the conquest, and at the battles of al-Ta'ifand Hunayn.
"Rashid b. cAbd Rabbihi al-Sulami used to worship an idol. One day he sawtwo jackals urinating over it and he spoke the line,
'Is this a lord upon whose head two jackals urinate?Whoever has jackals urinate upon him is disgraced!'
"He then attacked and broke it. After that he went to the Messenger of God(SAAS), and accepted Islam. The Messenger of God (SAAS) asked him, 'Whatis your name?' He replied, 'Ghawi b. £Abd aPUzza.' 'No', he told him, 'now
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your name is Rashid b. cAbd Rabbihi.60 He awarded him the revenue of a placecalled Ruhat where there is a running spring; it is known as the cayn al-rasul, 'thewell of the Messenger'. He was the best man of Ban u Sulaym, over whom he wasplaced in command. He was present at the conquest of Mecca and later actions."
THE DELEGATION OF BANU HILAL B. <-AMIR.
He (al~Waqidi) mentioned (Abd cAwf b. Asram in their delegation. He acceptedIslam, and the Messenger of God (SAAS) renamed him cAbd Allah. Alsothere was Qabisa b. Mukhariq, who is the source for a hadith about charitabledonations.
Amongst those he (al-Waqidl) mentioned as in the delegation of BanO Hilalwere Ziyad b. cAbd Allah b. Malik b. Bujayr b. al-Hadm b. Ruwayba b. cAbdAllah b. Hilal b. cAmir. When he entered Medina, he made his way to the homeof his aunt Maymuna, daughter of ai-Harith. He went inside and when theMessenger of God (SAAS) entered his home, he saw him, became angry andwent out again. She called to him, "Messenger of God, he's my sister's son!"He then went inside, came out again and went to the mosque, accompanied byZiyad. He performed the al-zuhr prayer, then prayed for him. He placed hishand on his head, then touched the tip of Ziyad's nose. Banti Hilal used to say,"We could always recognise the blessing in Ziyad's face."
A poet spoke the following verses to Ziyad's son (Ali:
"O Son of him whose head the Messenger touched and forwhom he prayed for good at the mosque,
I mean Ziyad, referring to none but him, to no passer-by,not to one accused or one seeking aid.
That light on the bridge of his nose was alwaysvisible, until his body went down to the grave."
THE DELEGATION OF BAND BAKR B. WtflL.
Al-Waqidi stated that when they arrived, they asked the Messenger of God(SAAS) about Quss b. Sacida. He replied, "That man was not one of yours. Hewas of Iyad, He became a hanif'1 in thejahiliyya. He was present at ^kaz whilethe people were gathered there. He spoke there the words since passed on as his.
"In the delegation there were Bashlr b. al-Khasasiyya, cAbd Allah b. Marthadand Hassan b. Khut. A son of Hassan spoke the following verse:
60. The man's original name meant "Misleader, son of the worshipper of al-cUzza"; his newname meant "Right-guided, son of the worshipper of his Lord".
61. See glossary. A word with many associations. Often applied to Abraham with connotationsthat he was a devoted follower of God; the word also has implications of being circumcised or ofhaving abandoned the worship of idols.
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'I am the son of Hassan b. Khut; my father was themessenger of all Banu Bakr to the Prophet.'"
THE DELEGATION FROM TAGHLIB.
He (al-Waqidi) stated that they consisted of 16 men, Muslims, and Christianswearing crosses of gold. They stayed at the house of Ramla, daughter of al-Harith,The Messenger of God (SAAS) made a pact of peace with the Christians onthe understanding that they would not baptize their children into Christianity.He gave payments to the Muslims among them.
DELEGATIONS FROM THE PEOPLE OF YEMEN.
Al-Waqidi stated that they came in 9 AH and that they consisted of 13 men. Hegave them larger payments than he had to others. Al-Waqidi also said that therewas a youth among them whom the Messenger of God (SAAS) asked what gifthe wanted. He replied, "Messenger of God, pray to God to forgive me, to havemercy on me and to place my wealth in my heart."
"The Messenger of God (SAAS) responded, 'O God, forgive him, havemercy on him, and place his wealth in his heart.' And thereafter he was one ofthe most pious and ascetic of men."
THE DELEGA TION FROM KHA WLAN.
Al-Waqidi stated that they were ten in number, and that they arrived in Shatanof 10 AH.
The Messenger of God (SAAS) asked them about their idol known as "cAmmAnas". They replied that they had exchanged him for a better one and thatthey intended to destroy it on their return. They learned the Qur'an and theorthodox practices of Islam and when they returned home, they did destroy theidol. They made permissible what God had rendered so, and they forbad thatwhich God had forbidden.
THE DELEGATION FROMJWFI.
Al-Waqidi stated that they forbad eating heart. When their delegation acceptedIslam, the Messenger of God (SAAS) ordered them to eat heart. He had somecooked and handed it to their leader, saying, "Your faith will not be completeuntil you eat it." He did take it, his hand trembling, and he did eat it, saying, Tdid eat the heart unwillingly, my body trembling when I touched it.'"
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Section: On the arrival of the delegation of Banu Azd to the Messenger of God(SAAS).
Abu Nu^ym stated, in his book Ma^rifat al-Sahaba {Knowledge about theCompanions) as did the hafiz Abu Musa al-Madini, from a hadith of Ahmadb. Abu al-Hawarl, who said, "I heard Abu Sulayman al-Daranl, who said,'cAlqama b. Yazid b. Suwayd al-Azdi said, "My father related to me, from mygrandfather, from Suwayd b. al-Harith, who said, 'I was the seventh of adelegation of seven men from my people who went to see the Messenger of God(SAAS). When we went in to him, we spoke with him and he was surprised byour appearance and our dress. He asked, "And what are you?" We replied thatwe were Believers.
"""The Messenger of God (SAAS) smiled and said, "There is truth in everystatement; what is the truth in your statement and your faith?"
"""We replied, "There are fifteen essentials, five of which your emissariesordered us to believe. Five you ordered us to act upon and five we ourselvesdeveloped while during the jahiliyya and still maintain — unless you shoulddislike any of them."
"""He asked, "What are the five my envoys ordered you to believe?"
"""We replied, "They told us to believe in God and in His angels, His books,His messengers and rebirth after death."
"""He then asked, "And what are the five I ordered you to act upon?" Wereplied, "You ordered us to say, "There is no god but God", to perform theprayers, to pay the zakat, 'the alms', to fast at Ramadan, and to make pilgrimageto the ka^ba if we are able."
"'" 'He asked, "And what are the five you developed during the jahiliyya}" Wereplied, "Being thankful when prosperous, being stoical in the face of difficulty,being pleased with whatever fate brings, being truthful at social gatherings, andrefraining from cursing enemies."
"""The Messenger of God (SAAS) commented, "Why, such wise andlearned men! Their understanding is such as to almost make them prophets!"
"""He then said, "I'll give you five more; then you'll have twenty essentials.If you are as you say, then do not accumulate what you cannot yourselvesconsume, do not build what you do not inhabit, do not compete for somethingyou will shortly leave behind, fear God to Whom you will be returned and beforeWhom you will be exposed, and desire strongly that to which you head andwherein you will be forever."
"""The party then left him, having memorized his advice and acting upon
■|. 5 55 5 55
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THE DELEGATION FROM KIND A.
Al-Waqidi stated that they were ten or so mounted men under the commandof al-Ash(ath b. Qays. He made a payment of ten awqtyya weight (of silver) toeach, while to al-Ash'ath he gave twelve. This has been related above.62
THE DELEGATION FROM AL-SADIF.
They arrived in a group of some ten riders. They came to the Messenger of God(SAAS), as he was on the minbar delivering an address. They sat down withoutgiving the usual Muslim greeting. He asked, "Are you Muslims?" "Yes," theyreplied. "Will you not give the Muslim greeting, then?"
The all arose and said, "Peace be upon you, Prophet, and the mercy andblessings of God." He responded, "And upon you all be peace. Sit down." Theydid so and then asked the Messenger of God (SAAS) about the times for theprayers.
THE DELEGATION FROM KHUSHA YN.
AI~Waqidi stated, "Abu Thaclaba al-Khushani arrived as the Messenger of God(SAAS) was preparing his equipment to proceed to Khaybar. Abu Tha^aba waspresent with him at the battle of Khaybar and thereafter some ten men of BanuKhushayn came and accepted Islam.
Al-Waqidi went on to tell of the delegations from Banu Sacd, Hudhaym, Bali,Bahras, Banu cUdhra, Salaman, Juhayna, Banu Kalb and al-Jarmiyln, We havegiven above the hadtth of cAmr b. Salama al-Jarmi given in the sahih collectionof al-Bukharl.
Al-Waqidi then referred to the delegations of al-Azd, Ghassan, al-Harith b.Kali, Hamdan, Sacd aMAshira, cAbs, that of al-Dariyin, and al-Rahawlwin, ofBanu Ghamid, al-Nakhc, Bajlla, Khath^m and Hadramawt, He made mentionof Wa'il b. Hujr among these. He also referred to the four kings Jamd, Mikhwas,Mishrah and Abda^ as among these. In the hadtth collection of Ahmad detail isgiven of their curse, with their sister al-'Amarrada.63 Al-Waqidi related aboutthem at length.
He also referred to the Azd of <Uman, and Ghafiq, Barlq, Daws, Thumala,al-Jidar, Aslam, Judham, Mahra, Himyar, Najran and Jayshan. Explication onthese tribes would need to be very extensive; and we have already given above
62. See Vol. IV pages 98-9.
63. A footnote in the Arabic printed text suggests that the correct name should be their brotheral-Ghamar.
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some material associated with this. What we have related heretofore is enough.Though God knows best.
THE DELEGA TION OF AL-SIBA1.
Al-Waqidi went on, "Shu^yb b. ^bada related to me, from al-Muttalib b. cAbdAllah b. Hantab as follows, 'While the Messenger of God (SAAS) was seated inMedina among his Companions, a jackal came, stood before him and howled.The Messenger of God (SAAS) said, "This is a delegate from the lions who hascome to you. If you wish to impose some restriction upon him, they will not gobeyond it to something else; however, if you wish, you could leave him and bewary of him and whatever he is able to take would be his sustenance."
"'They replied, "Messenger of God, we don't wish to give him anything."The Prophet (SAAS) then gestured to him with three fingers, meaning, "leavethem alone" and it turned and ran away in fear.' "
The hadlth is mursal, "incomplete", with this line of transmission.
This jackal resembles the one referred to in the hadtth related by ImamAhmad: "Yazid" - he being Ibn Harun - "related to us, quoting al-Qasim b.al-Fadl al-Huddam, from Abu Nadra, from Abu Sacid al-Khudari, who said,'The jackal attacked a sheep. The shepherd went after it and took it from him.The jackal sat up on its tail and asked, "Don't you fear God, taking from mebounty to which God led me?" The shepherd exclaimed, "Amazing! A jackalsitting up on its tail and speaking to me like a human being!"
" 'The jackal went on, "Would you like me to tell you something even moreamazing than that? Muhammad, the Messenger of God (SAAS) is in Yathribtelling people of what happened long ago."
"'The shepherd then led his herd away into the town; there he left them ina corral and went to the Messenger of God (SAAS), and told him about thejackal.
"'The Messenger of God (SAAS) had a call made for a general prayermeeting and went out and said to the bedouin, "Tell them." He did so. TheMessenger of God (SAAS) then said, "He spoke the truth, I swear by Him whohas the soul of Muhammad in His hand. Judgement Day will not come untilanimals speak to humans, and a man's strap on his whip and his sandal straps talkto him, and his thigh informs him of what his family does behind his back.'""
Al-Tirmidhi related it from Sufyan b. Waktc b. al-Jarrah, from his father,from al-Qasim b. al-Fadl. He characterized it as hasan, gharib, sakik, "good,unilateral and authentic". We know of this only from the hadith of al-Qasim b.al-Fadl, whom scholars consider a trustworthy and reliable source. Yahya andIbn Mahdi consider him reliable.
I note that Imam Ahmad also related this hadith, giving a line of transmissionquoting Abu al-YamSn, quoting Shu'ayb, he being the son of Abu Hamza, quotingcAbd Allah b. Abu al-Husayn, quoting Mahran, quoting Abu Sacid al-Khudari;
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he gave this anecdote in full and with a more extensive line than the accountgiven above.
I note that Imam Ahmad also related it quoting Abu al-Nadr, quoting cAbdal-Hamid b. Bahram, quoting Shahr, who said he heard it from Abu Sacid.
This text is closer (to the above); but God knows best. This line of transmissionaccords with the criteria of the ahl al-sunan, but they did not promulgate it.
Division
Material concerning the delegations of the jinn, "the spirits", at Mecca prior tothe Hijra has been given above."
We have examined this also with regard to the words of the Almighty, in suratal-Ahqaf (XLVI, v.29): "And when we sent towards you a group of the jinnwho listen to the Qur'an". We gave commentary on those ahadith and ancientmaterials referring to this and gave the hadith of Sawad b. Qarib who had beena monk but accepted Islam. We wrote of his channel, who would bring himinformation, as when he told him,
"I was surprised at the jinn and their knowledge, andtheir gripping their baggage on their mounts
Heading for Mecca, seeking guidance, for believingspirits are not like those that disbelieve.
So head for the finest men of Hashim, amidst theirhills and rocks."
He went on to say,
"I was surprised at the jinn and their perceptions, andtheir gripping their cloth blankets on their mounts
Heading for Mecca, seeking guidance, for the graciousof the spirits are not like the foul ones.
So head for the finest men of Hashim, and raise youreyes to their head."
He later continued,
"I was surprised at the jinn and their knowledge, andtheir gripping their baggage on their mounts,
Heading for Mecca, seeking guidance, for those that areevil are not like those who are good.
So go to the finest men of Hashim; the jinn whobelieve are not like those of them who disbelieve."
This and similar materials indicate the repeated arrival of the jinn to Mecca. Wehave sufficiently established that above; and all praise and credit be to God.Success and authority come through Him.
64. See Vol. I, page 245 et $eq.
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The hafiz Abu Bakr al-Bayhaqi gave here a very strange hadtth - one indeed, thatwas either objectionable or fabricated. However, its source is a cherished one.And I wish to report it just as he did. It is strange to come from him.
Al-Bayhaqi stated in his Dala'ilal-Nubuwwa: "Chapter on the arrival of Hamab. al-Haytham b. Laqis b. Iblis to the Prophet (SAAS), and his acceptance ofIslam" as follows: "Abu al-Hasan Muhammad b. al-Husayn b. Da'ud al-cAlawi,may God have mercy on him, informed us, quoting Abu Nasr Muhammadb. Hamdawayh b. Sahl al-QarP al-Marwazi, quoting cAbd Allah b. Hammadal-Amili, quoting Muhammad b. Abu Ma'shar, who quoted his father, fromNafi*, from Ibn TJmar, who quoted cUmar, may God be pleased with him, assaying, 'While we were seated with the Messenger of God (SAAS), on one of themountains of Tihama, an old man holding a staff arrived. He greeted theMessenger of God (SAAS), who returned the greeting, and asked, "By thesing-song and prattling of the jinn, who are you?" He replied, "I am Hama b.al-Haytham b. Laqis b. Iblis."
"'The Prophet (SAAS), asked "There are only two fathers in your line fromIblis (Satan); how long have you lived, then?"
" 'I've been living almost as long as the world itself. Back when Cain killedAbel, I was still a boy, learning to understand words, moving across the hills andordering food to turn bad and breaking up families."
'"The Messenger of God (SAAS) commented, "Evil was the work of boththe blameworthy old man and the reprehensible boy!"
" 'The old man went on, "Spare me from destruction! I turn in repentance toGod, Almighty and Glorious is He! I was with Noah in his mosque, along withthose of his people who believe in him. I kept on decrying him for his call to hispeople until he wept and made me do so too. He said, 'Surely, I am one of thosewho repent for all that; and I seek refuge with God from being one of those whoare foolishly ignorant.'
'""I said, 'Noah, I was of those who took part in shedding the blood of thatfortunate martyr Abel, son of Adam. Can you find forgiveness for me in yourself?'He replied, 'Ham, hurry and find good to perform before you suffer grief andremorse. I have read in what God has sent down to me that every worshipperwho turns in repentance to God and communicates this will have God turn tohim in forgiveness. Arise, perform the ablutions and make two prayer prostrationsto God.'"
"'Ham went on, "I did at once what he told me. He then called out to me,'Lift up your head; forgiveness of you has been revealed from heaven. And so Iprostrated in worship to God.'"
"'He continued, "I was also with Hud in his mosque, along with those of hispeople who believed. I kept on criticizing him for his call to his people until hewept over them and made me weep too. He said, 'Surely, I am one of those whorepent for all that. And I seek refuge with God from being one of those who arefoolishly ignorant.'
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"' "Also I was with Salih in his mosque with those of his people who believed.I kept on criticizing him for his call to his people until he wept over them andmade me weep too. He said, 'I am one of those who repent for all that. And I seekrefuge with God from being one of those who are foolishly ignorant.'
""'I used to visit Jacob, too; I was with Joseph in the secure place; and I usedto meet Elijah in the valleys; I meet him now.
"' "I met Moses, son of cImran, and he taught me from the Torah. He told me,'If you meet Jesus, son of Mary, greet him for me.' I did meet Jesus, son of Mary,and greeted him from Moses. Jesus said, 'If you meet Muhammad (SAAS), greethim for me.'
"'"The eyes of the Messenger of God (SAAS) flowed abundantly in tearsas he wept at this. Then he said, 'And may peace be upon Jesus for as long asthe world exists. And may peace be upon you too, Ham, for your keeping tothe faith.'"
" 'Ham went on, 'Messenger of God, do with me as Moses did. He taught mefrom the Torah."
"'The Messenger of God (SAAS) then taught him the words, "When theawesome event occurs" {sural al-Waqi% LVI, v.l), "And those who are sentforth" (surat al-Mursalat; LXXVII, v.l), "What do they ask one another" (suratal-Nabi; LXXXVIII, v.l), "When the sun is covered over" (surat al-Takwlr\LXXXI, v.l), "Say: 'I seek refuge with the Lord of the dawn'" (surat al-Falaq;CXIII, v.l), "Say: 'I seek refuge with the Lord of men'" (siirat al-Nas; CXIV,v.l), and "Say: 'He, God, is One'" (surat al-Ikhlas; CXII, v.l).
"'He then told him, "Tell us your needs, Ham. And don't stop visiting us."'"
cUmar concluded, "He shook hands with the Messenger of God (SAAS) infarewell and never returned to us. We don't know whether he is alive or dead."
Al-Bayhaqi went on to state, "This Ibn Abu Ma'shar in the chain has hadmajor ahadith related from him; however, the scholars in the traditions considerhim weak."
But this hadtth is narrated from another and stronger line of transmission.God knows best.
THE YEAR Wan.
Chapter: On the dispatch by the Messenger of God (SAAS) of Khalid b. al-Walid.
Ibn Ishaq stated, "The Messenger of God (SAAS) sent forth Khalid b. al-Walidin Rabic al-Akhir, or Jumada al-Uwla of 10 AH to Banu al-Harith b. Ka*b in Najran.
"He ordered him to invite them to Islam for three days before attacking them.If they responded positively, he was to accept them, and if they did not, he wasto attack them.
"Khalid went forth and when he reached them, he sent out riders in alldirections inviting them to Islam, telling them, 'Accept Islam and you will be safe.'
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"They did accept Islam and accepted what they had been asked to do. Khalidremained with them, instructing them in Islam, in God's Book and in thepractices of His Prophet (SAAS), as the latter had ordered if they should acceptIslam and not do battle.
"Khalid b. al-Walid then wrote to the Messenger of God (SAAS), as follows,'In the name of God the most Merciful and Beneficent. To Muhammad, theProphet, and Messenger of God, from Khalid b. al-Walid. Peace be upon you,Messenger of God, along with the mercy and blessings of God. I express to youpraise for God, other than Whom there is no god. To proceed, Messenger of God,may God's blessings be upon you, you dispatched me to Banu al-Harith b. Ka<band ordered me not to fight them for three days, to invite them into Islam and ifthey accepted I was to go and teach them the essentials of Islam, God's Book, andthe practice of His Prophet; if they did not accept Islam, I was to fight them.
"'I did go to them and invited them into Islam for three days, as theMessenger of God (SAAS) ordered me. I sent riders out to them who said,"Banu al-Harith, accept Islam and be safe." They did accept Islam and did notfight. I am staying among them telling them of what God has ordered them andforbidding them from what God forbad them. I am teaching them the essentialsof Islam and the practice of the Prophet (SAAS), until the Messenger of God(SAAS) writes to me. Peace be upon you, Messenger of God, along with Hismercy and His blessings.'
"The Messenger of God (SAAS) wrote back to him as follows, 'In the name ofGod, the most Merciful and Beneficent. From Muhammad, the Prophet, theMessenger of God, to Khalid b. al-Walld. Peace be upon you. I express to youpraise for God other than Whom there is no other god. To proceed: your lettercame to me with your messenger informing me that Banu al-Harith b. Ka<baccepted Islam before you did battle with them, that they responded positivelyto the requirements of Islam of which you informed them, that they testified thatthere is no god but God, that Muhammad is His servant and His Messenger, andthat God has given them His guidance. Congratulate them, give them warningand return; and let their delegation come with you. Peace be upon you and themercy and blessings of God.'"
"Khalid did return to the Messenger of God (SAAS), and the delegation of Banual-Harith b. Ka<b came with him. Qays b. al-Husayn Dhu al-Ghussa, Yazld b.cAbd al-Madan, Yazld b. al-Muhajjal, cAbd Allah b. Qurad al-Ziyyadi, Shaddadb. 'Ubayd Allah al-Qananl and cAmr b. cAbd Allah al-Dibabl were among them.When they came to the Messenger of God (SAAS), and he saw them, he asked,'Who are these men who seem to be Indians?'
"Someone told him, 'These men are Banu al-Harith b. Ka'b.' When theystood before the Messenger of God (SAAS), they greeted him and said, 'We bearwitness that you are the Messenger of God, and that there is no god but God.'
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He replied, 'I bear witness that there is no god but God, and that I am theMessenger of God.'
"He then said, 'You are the people who, if forced back, would promptlyadvance again.' They remained silent; none of them offered him any response.He said the same a second and a third time and still no one responded.
"Then he said it a fourth time, and Yazid b. cAbd al-Madan replied, 'Yes,Messenger of God; we are those who advance again if forced back.' He said thisfour times.
"The Messenger of God (SAAS) then said, 'If Khalid had not written to methat you had accepted Islam and had not done battle, I would have cast yourheads beneath your feet!'
"Yazid b. cAbd al-Madan said, 'In fact, I swear by God, we do not give praiseto you or to Khalid.'
" 'Whom do you praise, then?' he asked. He replied, 'We praise God who ledus to you, Messenger of God.' The Messenger of God (SAAS) responded, 'Youspeak the truth.'
"He then asked, 'How was it you overcame those you fought in ths.jahiliyya}''They replied, 'We overcame no one.'
"'But you did,' he said. 'You did overcome those you fought.'
"They replied, 'We did overcome those we fought, Messenger of God, byuniting and not splitting up, and by never initiating any injustice with anyone.' 'Youspeak the truth,' he said and then appointed Qays b. al-Husayn as their commander."
Ibn Ishaq went on, "They then returned to their people for the latter part ofShawwal or the early part of Dhu al-Qa^a. After their delegation had left, theMessenger of God (SAAS) dispatched <Amr b. Hazm to give them instructionin the faith, to teach them the orthodox practice and the essential featuresof Islam, and to take from them their charitable donations. He wrote him adocument specifying his charge and his orders to him."
Ibn Ishaq went on to quote this document. We gave it above in matters relatingto the delegation of the kings of Himyar, quoting from al-Bayhaqi. Al-Nasa'irelated this in a text similar to that of Muhammad b. Ishaq, but without a chainof authorities.
THE DISPATCH B Y THE MESSENGER OF GOD (SAAS) OF THECOMMANDERS TO THE PEOPLE OF YEMEN, INVITING THEM TO GOD,ALMIGHTY AND GLORIOUS IS HE, CAME PRIOR TO THE HIJJA TAL- WADA(.
Al-Bukhari entitles a section "Chapter on the dispatch of Abu Musa and Mu'adhto Yemen prior to the hijjat al-wada?-"
He went on to state, "Musa related to us, quoting Abu (Awana, quoting cAbdal-Malik, from Abu Burda, who said, 'The Prophet (SAAS) sent Abu Musa andMu'adh b. Jabal to Yemen. He dispatched each one of them to rule a province;Yemen has two provinces.
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"'He told them, "Be lenient, not harsh; encourage, rather than repress." Inone account the words he used were, "Co-operate with one another; do notconflict."
"'Each went off to do his work. They promised to visit and greet one anotherin their own territory and when close to that of the other. Mu^dh was oncetravelling on his land near that of his colleague Abu Musa and rode further onhis mule to meet the latter. He found Abu Musa seated, with his people allaround him. There was a man there with him whose hands had been tied upto his neck. Mu<adh asked Abu Musa, "cAbd Allah b. Qays, what's this about?"He replied, "This is a man who apostatized after accepting Islam." Mu'adh toldhim, "Well, I'll not dismount until he is killed!" Abu Musa assured him, "Butthat's exactly why he was brought here. Do dismount." Mu'adh insisted, "I'llnot dismount until he is killed." The order was given, and he was killed.
"'Mu^dh dismounted and asked, "cAbd Allah, how do you recite the Qur'an?'He replied, "I do so at regular intervals and piece-by-piece. How do you, MuSidh?'Mu*adh replied, "I sleep for the first part of the night, then get up, having sleptfor that portion I determined. Then I recite what God wrote for me I should.Thus I seek God's reward for both my sleeping and my being up praying."'"
Al-Bukhari is alone in giving this from this line; Muslim does not.
Al-Bukhari went on to state that Ishaq related to him, quoting Khalid,from al-Shaybani, from Sa'ld b. Abu Burda, from his father, from Abu Musaal-'Ash'ari, who said that the Messenger of God (SAAS) dispatched him toYemen and asked him about the drinks made there. Abu Musa told him, "Theymake al~bifi and al-mizr."
The narrator then asked Abu Burda, "What is al-bif-V "It's an alcoholic drinkmade from honey. And al-mizr is an alcoholic drink made from barley," he replied.
The Prophet (SAAS) said, "All intoxicants are prohibited."
Jarir and cAbd al-Wahid related it, from al-Shaybani, from Abu Burda.Muslim related it from a hadith of Said b. Abu Burda.
Al-Bukhari also stated that Hibban related to him, quoting <Abd Allah, fromZakariyya3 b. Abu Ishaq, from Yahya b. cAbd Allah b. Sayfl, from Abu Macbad,the freed-man of Ibn cAbbas, from Ibn cAbbas, who said, "The Messenger ofGod (SAAS) said to Mu'adh b. Jabal, when he dispatched him to Yemen, 'Youare going to people who have a scripture. When you reach them, invite them totestify that there is no god but God and that Muhammad is the Messenger ofGod. If they obey you in that, then tell them that God has enjoined upon themfive prayers each day and night. If they obey you in that, then tell them that Godobligates them to make a charitable contribution that will be taken from theirrich and be returned to their poor. If they obey you in that, then refrain from(taking as tax payment) their best properties; be fearful of the curse of theoppressed, for there is no barrier between them and God.'"
The rest of the community of scholars promulgated this from various linesof transmission.
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Imam Ahmad stated, "Abu al-Mughira related to us, quoting Safwan, quotingRashid b. Sa£d, from cAsim b. Hamid al-Sakunl, from Mu^dh b. Jabai, who saidthat when the Messenger of God (SAAS) dispatched him to Yemen, the latterwent out to give him instructions, walking beside his mount as he rode. Whenhe had finished, he said, 'Mu'adh, you may well not meet me again, after thisyear; but perhaps you will pass by this mosque of mine, and my grave.'
"Mu'adh wept in humility at leaving the Messenger of God (SAAS).
"The Prophet (SAAS) then turned towards Medina and said, 'Those personswho are foremost with me are the pious; whoever and wherever they may be.'"
imam Ahmad then related this from Abu al-Yaman, from Safwan b. cAmr,from Rashid b. Sa^, from cAsim b. Hamid al-Sakuni. That account states thatwhen Mu^dh was dispatched by the Messenger of God (SAAS) to Yemen, thelatter went out to give him instructions, walking beside Mu'adh's mount as herode. When he had finished, he said, "Mu^dh, you may well not meet me again,after this year; but perhaps you will pass by this mosque of mine and my grave."
Mu^dh wept in humility at leaving the Messenger of God (SAAS). The latterthen said, "Mu'adh, don't weep. There are occasions for weeping; weeping comesfrom Satan."
Imam Ahmad stated, "Abu al-Mughira related to us, quoting Safwan, quotingAbu Ziyad b. cUbayd Yahya al-Ghassanl, from Yazid b. Qutayb, who said thatMu'adh used to say, 'The Messenger of God (SAAS) sent me to Yemenand said, "You may well pass by my grave and my mosque. I have sent you to apeople whose hearts are delicate; they will fight twice for the truth. You mustfight along with those who obey you against those of them who disobey you. Tothe extent that wives will challenge their husbands, sons their fathers and brothersone another, they will be faithful to Islam. And so between the two sides you willcreate tranquillity and acquiescence.""
In this hadith there is evidence and indication that Mu'adh, may God bepleased with him, would not thereafter meet with the Prophet (SAAS). That isindeed how it came out; Mu'adh remained in Yemen until the hijjat al-wada*-.And then, 81 days following the day of the major pilgrimage, came the death ofthe Messenger of God (SAAS).
Then there is the hadith given by Imam Ahmad in which he stated, "Wakicrelated to us, from al~Acmash, from Abu Zabyan, from Mu'adh, that when thelatter returned from Yemen, he said, "Messenger of God, I have seen men inYemen who bow down to one another. Should we not bow down to you?" Hereplied, "If I were to order any human being to bow down to any other, I wouldorder women to do so to their husbands."
Ahmad related it from Ibn Numayr, from al-Acmash (who said), "I heard AbuZabyan relate from one of the ansar, from Mu'adh b. Jabal, who said, 'Mu'adharrived from Yemen and said, 'Messenger of God, I have seen men . . andhe continued as above.
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This hadith revolves around a man who is obscure; reference to such a personcould not be used as evidence, especially as other reliable authorities contradicthim, by saying, "When Mu'adh arrived from Syria . . .". Ahmad related this.
Ahmad stated that Ibrahim b. Mahdi related to him, quoting Ismacil b.cAyyash, from <Abd al-Rahman b. Abu Husayn, from Shahr b. Hawshab, fromMu^dh b. Jabal, who said, "The Messenger of God (SAAS) said, 'The keys toparadise are in bearing witness that there is no god but God.'"
Ahmad stated, "Waki* related to us, quoting Sufyan, from Habib b. AbuThabit, from Maymun b. Abu Shablb, from Mu'adh, {who said that) theMessenger of God (SAAS) told him, 'Mu^dh, respond to something bad bysomething good; that will erase it. Treat people with honourable conduct.'"
Waqic stated, "I found it in my book from Abu Dharr, he being the firstauditor. Sufyan on one occasion quoted this tradition from Mu'adh."
Imam Ahmad then stated that Ismacil related to him, from Layth, fromHabib b. Abu Thabit, from Maymun b. Abu Shablb, from Mu^dh, who said,"Messenger of God, give me instructions." He replied, "Fear God, whereveryou may be." "Tell me more," he asked. He replied, "Respond to something badby something good that will erase it." "Tell me. more," he asked. "Treat peoplewith honourable conduct," he replied.
Al-Tirmidhi related it in his collection from Mahmud b. Ghaylan, from Wakic,from Sufyan al-Thawrl and stated that it was hasan, "good".
Our teacher stated in his exegesis, "Fudayl b. Sulayman traced it from Fudaylb. Sulayman, from Layth b. Abu Salim, from ai-A'mash, from Habib."
Ahmad stated that Abu al-Yaman related to him, quoting Ismail b. cAyyash,from Safwan b. cAmr, from cAbd al-Rahman b. Jubayr b. Nufayr al-Hadrami,from Mu'adh b. Jabal, who said, "The Messenger of God (SAAS) instructed meusing ten phrases. He said, 'Do not associate anything with God, even thoughyou might be killed or burned. Do not disobey your parents, even though theytell you to give up your property or your family. Do not deliberately foregoany prescribed prayer. Whoever deliberately forgoes a prescribed prayer losesGod's protection. Do not drink wine, for it is the cause of every vile deed.Beware of insubordination, for it incurs the wrath of God. Beware of flight froman advancing enemy, even if people are being destroyed. If death afflicts (your)people, you are of them, so stay firm. Expend upon your children from yourassets and do not raise from them your staff in their upbringing. And inspire inthem love of God, the Almighty and Glorious.'"
Imam Ahmad stated, "Yunus related to us, quoting Baqiyya, from al-Sarrib. YanSim, from Shurayh, from Masruq, from Mu<adh b. Jabal, (who said) thatwhen the Messenger of God (SAAS) dispatched him to Yemen, he told him,'Beware of luxury; God's servants do not seek after luxury.'"
Ahmad stated that Sulayman b. Da'ud al-Hashiml related to him, quoting AbuBakr - meaning Ibn cAyyash - quoting cAsim, from Abu Wa'll, from Mu'adh,
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who said, "The Messenger of God (SAAS) dispatched me to Yemen andordered me to take one dinar or its equivalent in macafir, 'provisions', from eachadult; he told me to take one mature cow for each forty cattle and one camelfor each thirty cattle per annum. He ordered me to take one-tenth of the produceof land watered by rain and. one-twentieth of the produce of land watered bybuckets."
Abu Da'ud related this from a hadith of Abu Mu'awiya, and al-Nasa'i gave itfrom a hadith of Muhammad b. Ishaq from al-Acmash in similar form.
The ahl al-sunan related it from various lines of transmission, from al-A'mash,from Abu Wa^il, from Masruq, from Mu'adh.
Ahmad stated, "Mu'awiya related to me, from cAmr and from Harun b.Ma£ruf, both of whom stated, 'cAbd Allah b. Wahb related to us, from Haywa,from Yazid b. Abu Habib, from Salama b. Usama, from Yahya b. al-Hakam(who said) that Mu^dh stated, "The Messenger of God (SAAS) dispatched meto receive charitable payments from the people of Yemen. He told me to takea tab?, 'one camel', for every thirty head of cattle."'" HarUn explained, "Theword tabf means a young, mature camel, either male or female." "'"And foreach forty head of cattle one musinna, 'a mature cow'."
"'"They proposed to me that I should take extra payment for between fortyand fifty, between sixty and seventy, and between eighty and ninety. But Ideclined this, telling them, 'I will ask the Messenger of God (SAAS) about that.'
'""When I returned, I told the Prophet (SAAS) about this and he told me totake one camel for thirty cattle and for every forty head I should take one maturecow. For sixty I should take two camels. For seventy, one mature cow and onecamel. For eighty, two mature cows. For ninety, I should take three camels. Forone hundred, one mature cow and two camels. For one hundred and ten, twomature cows and one camel. For one hundred and twenty, I should take threemature cows and four camels.
'""The Messenger of God (SAAS) ordered me not to take anything forintermediate figures; only if it amounted to a mature cow or a camel. He claimedthat there was no tax on intermediate numbers."'"
This is a hadith that is unique to Ahmad. This suggests that he came back afterhis trip to Yemen to the Messenger of God (SAAS). However, the fact is thathe did not see the latter after that, as is stated earlier in a hadith.
<Abd al-Razzaq stated that Ma'mar informed him, from ai-Zuhrl, from Ubayyb. Katy b. Malik, who said, "Mu'adh b. Jabal was a handsome and generousyoung man, one of the finest of his people. Anything ever asked of him he wouldgive, so that eventually he had a debt that foreclosed all his money. He told thisto the Messenger of God (SAAS), and asked him to speak to his creditors, andthis he did. But they would not reduce his debt at all; and if anyone should everhave had a debt excused because of the plea of another, it should have beenMucadh after the appeal made by the Messenger of God (SAAS).
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"The Messenger of God (SAAS) summoned him and immediately Mu'adhsold all his possessions and divided the proceeds between his creditors. Mu%dhhad nothing left.
"When the Messenger of God (SAAS) was going on the pilgrimage, he sentMu'adh to Yemen. And so Mu%dh was the first to do business with that money.
"When he returned from Yemen to Abu Bakr, 'the trusting', the Messengerof God (SAAS) had died. cUmar came to him and said, 'Will you obey me andpay this money over to Abu Bakr? If he gives it to you, you can then accept it.'
"Mu^dh replied, 'I'll not give it to him! The Messenger of God (SAAS) sentme to Yemen to restore my fortune.'
"When Mu'adh refused, Umar went to Abu Bakr and said, 'Send a messageto this man and take it, then pay him.'
"Abu Bakr replied, Til not do that; the Messenger of God (SAAS) onlydispatched him to restore his fortune. I'll not take anything from him.'
"Next morning, Mucadh went to TJmar and said, T see no alternative to doingwhat you said. I saw myself yesterday in a dream' - cAbd al-Razzaq thinks he saidthis - 'being dragged to hell-fire; and you had hold of my waistband!'
"He then hurried off to Abu Bakr with everything he had brought; he eventook him his whip and he swore he had kept nothing hidden from him. AbuBakr, may God be pleased with him, said, 'It is yours; I will take none of it.'"
Abu Thawr related this, from Macmar, from al-Zuhri, from cAbd al-Rahmanb. Kafy b. Malik. He related it as above, except for the words, "and in the yearof the conquest of Mecca, the Messenger of God (SAAS) dispatched him asgovernor of a part of Yemen. Mucadh remained there until the death of theMessenger of God (SAAS). Then, in the caliphate of Abu Bakr, he returned andleft again for Syria."
Al-Bayhaqi stated, "We have affirmed earlier that the Messenger of God(SAAS) placed him in command of Mecca with cAttab b. Usayd to give itspeople instruction, and also that he was present on the expedition to Tabuk; it ismost likely that the Messenger of God (SAAS) dispatched him to Yemen afterthat. But God knows best."
AI-Bayhaqi then related the story of Mu'adh's dream, giving a line oftransmission through aI-Acmash, from Abu WaM, from cAbd Allah. In thataccount it is said that what Mucadh brought (from Yemen) included slaves, andthat he took them to Abu Bakr. When the latter gave everything back to him,Mucadh took them back too. He then performed the prayer, and all the slavesprayed with him. When he was done, he asked them, "To whom did you pray?""To God," they replied. "Then you are all manumitted to Him." And he didfree them.
Imam Ahmad stated that Muhammad b. Jacfar related to him, quoting Shuta,from Abu cAwn, from al-Harith b. cAmr b. Akhu al-Mughira b. Shu'ba, fromassociates of Mu*adh from the people of Hims, from Mu^dh, who said that
141
when the Messenger of God (SAAS) dispatched him to Yemen, he asked, "Howwill you act if a case is brought to you for judgement?" He replied, "I will makea judgement according to what is in God's Book.""And what if the case is not in God's Book?"
"Then in accord with the practice of the Messenger of God (SAAS)," hereplied.
"And what if it is not covered in the practice of the Messenger of God(SAAS)?"
"I will ajtahidu,6i 'strive hard', and spare no effort."
"The Messenger of God (SAAS) then struck me in the chest and said, 'Praisebe to God, who made fit for the envoy of the Messenger of God that whichpleases the Messenger of God!"
Ahmad related this from Waklc, from 'Affan, from Shu^a, with his line oftransmission and his phraseology.
Abu Da'ud and al-Tirmidhi gave it from a hadith of Shu'ba. Al-Tirmidhlstated, "We know it only from this line of transmission and in my opinion hischain of authorities is not continuous,"
Ibn Maja related it from him by a different line, namely through Muhammadb. Sa<d b. Hassan - he having been crucified, as one of the bars - from Ubadab. Nusi,66 from cAbd al-Rahman b. Ghanam, from Mu'adh, in similar words.
Imam Ahmad narrated from Muhammad b. Jacfar, and Yahya b. Sacid, fromShu^a, from cAmr b. Abu Hakim, from cAbd Allah b. Burayda, from Yahya b.Macmar, from Abu al-Aswad al-Dili, who said, "While Mu'adh was in Yemen,the case was brought before him of a Jew who had died and left a brother whowas a Muslim.
"Mu^dh stated, 'I heard the Messenger of God (SAAS) say, "Islam bringsincrease, not loss." And he allowed him to inherit.'"Abu Da'ud related it from a hadith of Ibn Burayda.
This ruling is narrated from Mu'awiya b. Abu Sufyan, its narrator beingYahya b. Mu'ammar al-Qadi and a group of early authorities. Ishaq b. Rahawayhpreferred that version.
The majority of scholars, however, including the four Imams and theirfollowers, oppose this group. They raise objections because of what is firmlyestablished in the two sahth collections from Usama b. Zayd, who stated, "TheMessenger of God (SAAS) said, 'An unbeliever may not inherit from a Muslim,nor a Muslim from an unbeliever.'"
What is shown here is that Mucadh, may God be pleased with him, was aqcldi, "a judge", in Yemen acting on behalf of the Prophet (SAAS). He was a
65. Use of ijtihad has, of course, been considered an essential function of jurists since the earlydays of Islam.
66. According to a footnote in the Arabic printed text, he was a qadi of Tiberias who died in
118 AH.
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commander in the wars and one who distributed and received the charitablecontributions, as the hadith of Ibn cAbbas given above shows.
He would stand out in front of the people and perform the five prayers withthem. As al-Bukhaii stated, "Sulayman b. Harb related to us, quoting Shu'ba,from Habib b. Abu Thsbit, from Sacld b. Jubayr, from cAmr b. Maymun, (whosaid) that when Mu%dh went to Yemen, he performed the al-subh prayer withthem and recited, "And God took Abraham as a companion .. ." (sural al-Nisa?;IV, v.125). At that, one of the congregation said, "Abraham's mother was reallypleased!"
Al-Bukhari was alone in giving this.
Chapter on the dispatch by the Messenger of God (SAAS) of'•Alt b. Abu Talib and Khalidb. al-Walld to Yemen, before hijjat al-wada*-, 'The Farewell Pilgrimage'.
Ahmad b. Uthman related to us, quoting Shurayh b. Maslama, quoting Ibrahimb. Yusuf b. Abu Ishaq, quoting his father, from Abu Ishaq (who said), "I heardal-Bara3 b. cAzib say, 'The Messenger of God (SAAS) sent us with Khalid b.al-Walld to Yemen. He later dispatched cAli to take his place. He told him, "Tellthose of Khalid's men who wish to remain with you that they may; those whowish should return." I was among those who stayed with him. And I received aconsiderable number of avaqiyya as booty."
Al-Bukhari alone gives this with this line of transmission.
Al-Bukhari went on to state that it was related to him by Muhammad b.Bashshar, quoting Rawh b. cUbada, quoting cAli b. Suwayd b. Manjuf, from<Abd Allah b. Burayda, from his father, who said, "The Prophet (SAAS) sentcAll to Khalid b. al-Walld to collect the khums, 'the one-fifth booty payment'. Ihated (Ali. Next morning cAli took a bath.B I asked Khalid, 'Won't you just lookat this!'
"When we returned to the Prophet (SAAS), I related that situation to him, andhe asked, 'Burayda, you really hate (Ali?' 'Yes, I do,' I replied. He commented,'Well don't hate him; he deserves more than that from the khums.'"
Al-Bukhari alone gives this with this line; Muslim does not.
Imam Ahmad stated that Yahya b. Sacid related to him, quoting £Abd al-Jalil,who said, "I was in a circle of people that included Abu Mijlaz and Burayda'stwo sons. cAbd Allah b. Burayda said, 'My father Burayda related to me asfollows, "I used to hate cAll more strongly than I had ever hated anyone. Andthere was one man of Quraysh whom I liked only because of his hatred for ^Ali.
"'"That man was sent out with the cavalry and I went with him, solelybecause of his hatred for cAll. We took some prisoners. He then wrote to theMessenger of God (SAAS), saying, 'Send someone to us who will divide the
67. The text implies that he bathed after a sexual encounter with one of the slave-girls includedin the kkumus booty.
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booty.' He dispatched cAll to us. Among the best of the captives was a blackslave-girl.
"' "cAli took the booty, divided it up and came out. When he did so, his headwas wet. I asked, 'Abu al-Hasan, what's this?' He replied, 'Didn't you see thatblack slave-girl included with the captives? I made the division and she becamepart of the khums. Then she became part of the household of the Prophet(SAAS), and so one of cAli's family. And I had sex with her.'
'""The man68 had a message to send to the Messenger of God (SAAS). So Isaid, 'Dispatch me.' And he did so, expressing his trust. (When in the presenceof the Prophet (SAAS)), I began reading out the message, saying it was true. He(the Prophet) then took hold of my hand and the message and asked, 'Do youhate 'All?' 'Yes,' I replied. 'Don't hate him,' he asked. 'Whatever love you havefor him, make it stronger. I swear by Him Who holds the soul of Muhammad inHis hand, the share of the khums due the family of cA!l is better than one blackslave-girl,'
"'"And following what the Messenger of God (SAAS) had said to me, therewas no one I loved more than I did cAll."
"'cAbd Allah b. Burayda went on, "And I swear by the One and Only God,that the only narrator between myself and the Messenger of God (SAAS) wasmy father Burayda.'"
cAbd al-Jalil b. cAtiyya al-Faqih Abu Salih al-Basri is alone in giving this. IbnMa'ln and Ibn Hibban both consider him reliable. However, al-Bukhari stated,"Various charges, are, however, made against him."
Muhammad b. Ishaq stated, "Aban b. Salih related to us, from cAbd Allah b.Niyar al-Aslaml, from his uncle cAmr b. Sha's al-AsIaml, who had been presentat al-Hudaybiyya, who said, 'I was with cAll b. Abu Talib in the cavalry party theMessenger of God (SAAS) sent out to Yemen. cAli was somewhat rude to me,and I resented his behaviour.
'When I returned to Medina, I complained about him in various meetings andto people I met. One day when I went to the mosque, I found the Messenger ofGod (SAAS) sitting there. When he saw me look into his eyes, he stared straightback at me until I sat down near him. He then said, "I swear, cAmr b. Sha's, youhave done me harm!"
"' "But we all belong to God and to Him do we return!" I exclaimed. "I takerefuge in God and in Islam against ever harming the Messenger of God (SAAS)!'He commented, "Whoever harms cAli harms me!"'"
Al-Bayhaqi related this from a different line, from Ibn Ishaq, from Aban b.al-Fadl b. Macqil b. Sinan, from cAbd Allah b. Niyar, from his uncle cAmr b.ShaV That account is similar.
The hafiz al-Bayhaqi stated that Muhammad b. cAbd Allah al-Hafiz informedhim, quoting Abu Ishaq al-Muzakkl, relating from cUbayda b. Abu al-Safr who
68. That is, the unnamed leader of Burayda's party.
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said, "I heard Ibrahim b. Yusuf b. Abu Ishaq state, from his father, from AbuIshaq, from al-Bara3 (who said) that, 'The Messenger of God (SAAS) dispatchedKhalid b. al-Walid to invite the people of Yemen into Islam.'"
Al-Bara5 went on, "I was among those who accompanied Khalid b. al-Walid.We stayed there six months inviting them into Islam, but they did not respondwell to him. The Messenger of God (SAAS) then sent cAli b. Abu Talib withorders to replace Khalid; those with Khalid who wanted to stay there with cAlicould do so.
"I was one of those who stayed with (Ali, When we approached the peoplethere, they came out to us. We advanced and <Ali led us in prayer. He laterpositioned us in one line and went out ahead of us and read to them the messagefrom the Messenger of God (SAAS). At that all (Banu) Hamdan accepted Islam.cAli then wrote a message to the Messenger of God (SAAS), telling of theiracceptance of Islam. When he read the message, he prostrated in prayer, thenraised his head and said, 'Peace be upon (Banu) Hamdan! Peace be uponHamdan!'"
Al-Bayhaqi stated, "Al-Bukhaii related this in an abbreviated form, from adifferent line, from Ibrahim b. Yusuf."
Al-Bayhaqi stated that he was informed by Abu al-Husayn Muhammad b.al-Fadl al-Oattan, quoting Abu Sahl b. Ziyad al-Qattan, quoting Ismacil b.Abu Uways, who quoted his brother, from Sulayman b. Bilal, from Sacd b. Ishaqb. Ka<b b. 'Ujra, from his aunt Zaynab, daughter of Ka'b b. 'Ujra, from AbuSacid al-Khudri, who said, "The Messenger of God (SAAS) dispatched cAli b.Abu Talib to Yemen.
"I was one of those who accompanied him. When he had taken some camelsas sadaqa, 'charitable payments', we asked him if we could ride them and rest ourown, which we could see were tiring. He refused us, saying, 'You have only ashare in them, just like all Muslims.'
"When cAli had finished his mission and left Yemen to return home, heappointed a certain person in command of us. He himself then hurried off andjoined in the pilgrimage. When he had completed his pilgrimage, the Prophet(SAAS) told him, 'Go back and rejoin your men.'
"In the meantime we had made to the commander <Ali had appointed over usthe same request he had denied, and this man had agreed. When cAli learned thatthe camels taken as sadaqa payment had been ridden, and saw how this had tiredthem, he summoned his deputy and berated him.
"(I told myself) 'I swear by God, when I reach Medina, I'll certainly make areport to him (the Prophet (SAAS)), and tell him how rudely and harshly wehave been treated! After our arrival in Medina, I went to him early one morningintending to fulfil my oath. I met Abu Bakr coming out from having been withthe Messenger of God (SAAS), and when he saw me he stopped and welcomedme, asking me various questions, as I did him. He asked, 'When did you arrive?'
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'I got here yesterday,' I replied. He then went back with me to the Messenger ofGod (SAAS). He went inside and said, 'Sa'd b. Malik b. al-Shahid is here.''Invite him in,' he told him.
"So I entered and greeted the Messenger of God (SAAS), as he did me. Hecame over to me and asked me various questions about myself and my family,and did so very kindly. I told him, 'Messenger of God, we suffered greatly fromthe ill-conduct and harsh treatment of'All.'
"He hesitated and I began enumerating the problems we had had with himand right in the middle of my comments he slapped me on the thigh; I wasright next to him. He said, 'Sacd b. Malik b. al-Shahid, tone down what you aresaying about your brother 'All! I swear by God, I well know how tough he is inGod's cause!' I told myself, 'Sa^ b. Malik, your mother is as good as bereavedof you! I'm sure to be in his bad books, no matter what! And I'll surely nevermake a negative reference to him again, confidentially or openly!'"
The chain of transmission for this is good and accords with the criteria ofal-Nasa'I; but none of the authors of the six major collections (of traditions)relate it.
Yunus quoted from Muhammad b, Ishaq as follows, "Yahya b. cAbd Allah b.Abu Umar related to me, from Yazid b. Talha b. Yazid b. Rukana, who said,'The army who were with cAli in Yemen became upset that, having made theiradvance, he then put a deputy in command of them and hurried away to join theMessenger of God (SAAS).
"This deputy went ahead and dressed every man in a ceremonial robe. Whenthey were on their way to him, cAli came out to receive them and found themwearing their robes. He asked, 'What's all this then?' They replied, 'So-and-sodressed us in them.' He asked, 'What made you do this before coming to theMessenger of God (SAAS), instead of letting him do as he wished?' And he tookaway their robes.
"When they reached the Messenger of God (SAAS), they complained to himabout that. These men had previously made a pact of peace with the Messengerof God (SAAS), and he had only sent 'All to collect the jizya, 'poll-tax', imposedupon them."
I note that this text is close to that of al-Bayhaql. Namely, that 'All went onahead of them because of the pilgrimage, taking a hadi® with him and havingassumed the state of ihram for the pilgrimage, with the same intention as theProphet (SAAS). The latter ordered 'All to maintain the state of ihram. In anaccount of al-Bara' b. 'Azib, he ('All?) told him, 'I brought a hadl and assumedthe qiran state for the hay."70
69. An animal — a goat, sheep or, more usually, a camel — brought on the pilgrimage for sacrifice.
70. The Muslim pilgrim is at liberty to assume a variety of states for the hajj, one of which isai-qiran. For further information see the Glossary and the Encyclopedia of Islam.
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What is implied here is that when there arose the controversy about thatarmy, due to cAll's having prevented them putting the sadaqa camels to work andthen his having withdrawn from them the permission granted by his deputy.Even though cAll could be excused for his actions, talk arose among the pilgrimsabout him. Therefore, though God knows best, the Messenger of God (SAAS),having completed the pilgrimage and its associated ceremonials, returned toMedina. Passing the stream at Khumm, he arose among the people and madean address. He acquitted cAli of wrongdoing, emphasized his importance andhis virtues to remove the negative impression of him held by many. A detailedaccount of this will follow, in its appropriate place, if God so wills it. And in Himis all trust.
Al-Bukhari stated that Qutayba related to him, quoting (Abd al-Wahid, from•XJmara b. al-Qa'qa*1 b. Shabrama, who quoted cAbd al-Rahman b. Abu Nucm ashaving said that he heard Abu Saeld al-Khudri say, "cAIi b. Abu Talib sent fromYemen to the Prophet (SAAS), in a leather bag a chunk of gold not yet refinedfrom its ore.
"He (the Prophet (SAAS)), divided it up between four persons: ^yaynab. Badr, al-Aqrac b. Habis and Zayd al-Khayl. The fourth was either cAlqama b.^latha or cAmir b. al-Tufayl.
"One of his men said, 'But we had more right to it than they!' That remarkreached the Prophet (SAAS), and he said, 'Don't you trust me! Even though Iam the one trusted by the One in heaven, who delivers me news of heaven,morning and evening?'
"Thereupon a man arose who had sunken eyes, prominent cheekbones, a highforehead, thick beard, shaved head and who was wearing his waist-wrapper tuckedup. He said, 'Messenger of God, fear God!' He responded, 'Confound you, amI not the most God-fearing man of all?' The man then walked away.
"Khalid b. al-Walid then asked, 'Messenger of God, should I not beheadhim?' 'No,' he replied, 'he may well be one who prays."1 (All commented, 'Butthere are many who pray, yet speak with their tongues what is not in their hearts.'The Messenger of God (SAAS) responded, T have not been commanded tosearch the hearts of people, nor to cut open their stomachs.'
"He stared after the man as he walked away, and said, 'From the progeny ofthis man there will go out people who will recite the Book of God eloquently, butit will not pass beyond their throats. They will exit the faith like an arrow exitingfrom its target.' I think he also said, 'If I were alive at their time, I would executethem just as Thamud were killed.'"
Al-Bukhari related this in various other places of his work. Muslim relatesit in the section on zakat, "charitable payments", of his sahih collection, alongseveral lines of transmission from Umara b. al-Qacqac.
71. The comment implies that he is, outwardly at least, a Muslim.
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Imam Ahmad stated that Yahya related to him, from al-A'mash, from cAmr b.Murra, from Abu al-Bakhtari, from 'All, who said, "The Messenger of God(SAAS), dispatched me to Yemen while I was still young.
"I said, 'You are dispatching me to a people among whom there will be cases(to decide), but I have no knowledge of making judgement.' He replied, 'Godwill guide your tongue and make your heart firm.'
"And I never had any doubts about judging between any two."
Ibn Maja related it from a hadith of al~Acmash.
Imam Ahmad stated that Aswad b. cAmir related to him, quoting Sharik,from Simak, from Hanash, from cAli, who said, "The Messenger of God (SAAS)dispatched me to Yemen. I asked, 'Messenger of God, are you sending me outto people older than myself; I'm still young, and I have no knowledge of reachingjudgement.'
"He then placed his hand on my chest and said, 'O God, make his tonguefirm and guide his heart. cAll, if you should have two rivals sit down with you,do not judge between them until you hear from the other what you heard fromthe first; if you act this way, it will be clear to you.'
"And since then I never had doubts about any case." Or the words used were,"And since then I never found any case difficult."
Ahmad also narrated this, as did Abu Da'ud, from various other lines, fromShurayk. Ai-Tirmidhi gave it from a hadith of Za'ida. Both quoted from Simakb. Harb, from Hanash b. aI-Mu(tamir, said to be the son of Rabi<a al-Kinanlal-Kufl, from cAli.
Imam Ahmad stated that Sufyan b. ^yayna related to him, from al-Ajlah,from al-Sha^I, from cAbd Allah b. Abu al-Khalil, from Zayd b. Arqara, who saidthat several people had intercourse with a woman in the same period. cAll askedtwo of them, "Do you find this appropriate?" "No," they replied. cAll thenapproached the others and asked, "Do you find this appropriate?" They bothreplied, "No." He then said, "You are quarrelsome partners."
He went on, "I will cast lots between you. Whichever of you has his opponentwin will receive two-thirds of the blood-wit, and I will award the child to him."
"This decision was reported to the Prophet (SAAS), who said, 'I know nomore than what {Ah~ said.'"
Ahmad also stated that Shurayh b. al-Nucman related to him, quotingHushaym, quoting al-Ajlah, from al-Sha^i, from Abu al-Khalll, from Zayd b.Arqam (who said) that before cAll, while he was in Yemen, three men werebrought who had shared (in the conception of) a child. He drew lots betweenthem and awarded to the one to whom the arrow pointed two-thirds of the diyya,and awarded the child to him.
Zayd b. Arqam stated that he went to the Prophet (SAAS), and informed himof cAli's decision, and that he laughed so loudly that his molars were visible.
Abu Da'ud related this from Musaddad, from Yahya al-Qattan, as didal-Nasa5I, from cAli b. Hujr, from cAh b. Mushir, Both these scholars give their
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line of transmission from al-Ajlah b. cAbd Allah, from cAmir al-Sha'bi, from<Abd Allah b. al-Khali I.
Al-Nasa'I, in his account from <Abd Allah b. Abu al-Khalil, quotes Zayd b.Arqam as stating, "I was with the Messenger of God (SAAS), when a man fromYemen arrived and said, 'Three men went to cAll in dispute over a child withwhose mother they had each had intercourse in one period.' He went on to relateas above and concluded, 'And the Prophet (SAAS) laughed."'
Both scholars - Abu Da'od and al-Nasa°I, that is — also related it from a hadithof Shu^a, from Salama b. Kuhayl, from al-Sha'bi, from Abu Khali 1 or Ibnal-Khalil, from 'All's words. The source gave an incomplete or improperlytranscribed line of transmission.
Imam Ahmad also narrated it, from cAbd al-Razzaq, from Sufyan al-Thawri,from al-Ajlah, from al-Sha'bi, from cAbd Khayr, from Zayd b. Arqam. Thataccount is similar to the above. Both Abu Da'ud and al-Nasa5I gave it fromHanash b. Asram; Ibn Maja gave it from Ishaq b. Mansur. Both Han ash andIshaq quote <Abd al-Razzaq, from Sufyan al-Thawri, from Salih al-Hamdani,from al-Sha^l, from <Abd Khayr, from Zayd b. Arqam.
Our teacher stated in his work al-Atraf, "This 'cAbd Khayr' may well be cAbdAllah b. al-Khalil; however, the narrator did not fully specify his name."
I note that if this identification is correct, it strengthens the hadith, even thoughother (narrators) are better because they follow him. However, the al-Ajlah b.<Abd Allah al-Kindi in the chain is the subject of some dispute.
Imam Ahmad accepts the use of casting lots to establish parenthood; thisruling is one of few in which he is alone.
Imam Ahmad stated that Abu Sa'id related to him, quoting Israel, quotingSimak, from Hanash, from cAli, who said, "The Messenger of God (SAAS) sentme to Yemen and we went out to a group of people who had dug a pit to traplions. While they were actively engaged in doing this, one man fell in andgrabbed hold of another man. The second took hold of another, and so on untilthere were four men in the pit. The lion wounded them all. Then a man rushedat it with a lance and killed it. But all the wounded died from their injuries.
"The heirs of the first man approached those of the second, who took up armsto do battle with them. cAli arrived thereafter and asked, 'Do you really want tofight one another even while the Messenger of God (SAAS) is still alive! I willjudge between you. If you accept my decision, then so be it. Otherwise, keepaway from one another until you go to the Prophet (SAAS), and then he can bethe one to judge between you. Anyone who commits aggression after that willhave no rights.
'Gather from the tribes who had dug the pit camels equivalent to one-quarter,one-third, one-half and one whole diyya?1 To the first victim he awarded
72. Presumably in this case the diyya, "the blood-wit", consisted of the then normal 100 camelsof specified age and sex.
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one-quarter of a diyya, since he had died, one-third of a diyya to the second,one-half of a diyya to the third and a full diyya to the fourth,
"They refused to accept this judgement and went to the Prophet (SAAS),while he was at the maqam Ibrahim, 'Abraham's station' at the ka^ba, and told himthe story. He said, 'I will judge between you.' One man then said, 'Messenger ofGod, cAli has already reached judgement for us.' They recounted this to him andthe Messenger of God (SAAS) accepted it."
Imam Ahmad went on to relate this also from Wakic, from Hammad b. Salama,from Simak b. Harb, from Hanash, from cAli.
BOOK ON THE HIJJAT AL-WADAC,'THE FAREWELL PILGRIMAGE', IN 10 ah.
It is also known as the hijjat al-balagh, "the message pilgrimage".
It is known as "the farewell pilgrimage" because during it the Prophet (SAAS),said goodbye to the people and performed no pilgrimage after it. It is also namedhijjat al-hlam, "the Islam pilgrimage", because the Prophet (SAAS) left on noother occasion from Medina to make the pilgrimage, though he had performedpilgrimages a number of times before the prophethood and thereafter.
It is said that the obligation to make the pilgrimage was revealed that year; itis also said that this was in 9 AH, or in 6 AH, or even before the Hijra, though thislast is unlikely.
It is called hijjat al-balagh, "the message pilgrimage" because in it theMessenger of God (SAAS) gave, both in word and deed, the message to thepeople concerning God's laws for the pilgrimage. All the bases and fundamentalsof Islam, without exception, were made clear by the Prophet (SAAS). When heexplained and laid out for them the prescribed law for the pilgrimage, Godrevealed to him as he stood there at Mt. "Arafat, "Today I have perfected yourfaith for you, fulfilled my grace upon you and favoured you with Islam as areligion" (surat al-MWida\ V, v. 3).
Clarification of all this will follow.
The purpose here is to relate the manner of the pilgrimage of the Messengerof God (SAAS). The early transmitters differ considerably in this, dependingupon the information they each received; this is especially true of those sourceswho lived after the Companions of the Prophet, may God be pleased with them.
We, thanks be to God and through His help and the success He grants, willrelate those accounts given by the Imams in their works; we will co-ordinatethem in such a manner as to please and instruct those who contemplate them,while interpreting the various accounts, if God so wills it, and in Him is all trustand reliance.
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The community and the scholastic authorities, both early and later, havedemonstrated very great interest in the pilgrimage of the Messenger of God(SAAS).
The scholar Abu Muhammad b. Hazm al-Andalusi, may God have mercyupon him, devoted a complete volume to the "farewell pilgrimage". While mostof this is excellently done, he did fall into certain mistakes, and we will clarifythese in the appropriate places. And in God help is to be sought.
Chapter: Information on the fact that the Prophet (SAAS), made only one full pilgrimagefrom Medina, having previously departed for three Himra, 'lesser', pilgrimages.
This is as both al Bukhan and Muslim related from Hudba, from Hammam,from Qatada, from Anas, who said, "The Messenger of God (SAAS) made fourhimra pilgrimages, all in Dhu al-Qacda, except for the one that was during hisperformance of his (major) pilgrimage."
Yunus b. Bukayr related this from cUmar b. Dharr, from Mujahid, from AbuHurayra to the same effect.
Sa<d b. Mansur stated, from al-Darawardi, from Hisham b. Urwa, from hisfather, from cA5isha, who said, "The Messenger of God (SAAS) made threeHimra pilgrimages: one in shatvwal and three in Dhu al-qa^a."
Ibn Bukayr related similarly from Malik, from Hisham b. cUrwa.
Imam Ahmad narrated from a hadith of cAmr b. Shucayb, from his father,from his grandfather, that the Messenger of God (SAAS) made three himrapilgrimages, all in Dhu al-qa^a.
Ahmad stated that Abu al-Nadr related to him, quoting Da'ud - meaningal-cAttar - from (Amr, from Ikrima, from Ibn cAbbas, who said, "The Messengerof God (SAAS) made four Himra pilgrimages: that of al-Hudaybiyya, theHimrat al-qada, that from al-Jicrana, and that coincident with his (major)pilgrimage."
Abu Da'ud, al-Tirmidhl and al-Nasa'i related this from a hadith of Da'udal-cAttar, and al-Tirmidhl characterized it as hasan, "good".
This issue is examined above relative to the Himra from al-Jicrana.73 It wiE alsobe examined in the section on those who stated that the Prophet (SAAS) madethe qiran pilgrimage simultaneously. And help is to be sought from God.
The first Himra was that of al-Hudaybiyya from which he was blocked.Thereafter came the Himrat al-qada?, which others name the Himrat al-qisas,"the retaliation pilgrimage", and still others the Himrat al-qadiyya, "the causepilgrimage". Thereafter came the W« from al-Jicrana, on his return fromal-Ta5if, when he divided up the spoils from the battle of Hunayn. We haveexamined all this in the appropriate places above. The fourth was the '■umra heperformed along with his major pilgrimage.
73. See above, Vol. Ill, page 496 et seq.
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We will examine the disagreements between some over his making an Himrawith this pilgrimage - whether it was mutamatti^an,74 wherein he performed theHimra prior to the hajj, or was prevented from being discharged (from the ihram)by his having brought along a sacrificial animal, or whether this cumra was asa qarin, that is performed simultaneously with his major pilgrimage. We willsimilarly relate those ahadith that suggest this, as well as those that say it wasperformed mufridan, that is separate, from the major pilgrimage, where heengaged in it after having completed the latter. This is what is maintained bythose who consider the himra as ifrad, that is as a specifically separate pilgrimage,a view widely known to be associated with al-Shafici.
This will be clarified when we discuss the ikram, the ritual consecration ofthe Messenger of God (SAAS), and whether it was mufridan, mutamattican ormuqarin.
Al-Bukhari stated that cAmr b. Khalid related to him, quoting Zuhayr, quotingAbu Ishaq, who quoted Zayd b. Arqam, who said that the Messenger of God(SAAS) went out on nineteen military expeditions and that he performed onefull pilgrimage after his Hijra.
Abu Ishaq said, "And there was another, at Mecca."
Muslim related this from a hadith of Zuhayr and they both promulgated itfrom a hadith of Shu'ba. Al-Bukhari and Israeli added a third source, from AbuIshaq cAmr b. cAbd Allah al-Sabici, from Zayd.
Regarding the comment of Abu Ishaq to the effect that the Prophet (SAAS)performed another pilgrimage while at Mecca, if what he implies is that he onlyperformed one pilgrimage there, as is the apparent meaning of his statement,then he is far from correct.
The Prophet (SAAS), after the declaration of his mission, would attendthe pilgrimage ceremonies and invite people to God, asking for assistance inannouncing the words of his Lord, since Quraysh had prevented him from doingso. This went on until God led to him the community of the ansar who met withhim on the night of al~*-Aqaba, that is the evening of the animal sacrifice atthe meeting at al-^Aqaba, for three successive years. Eventually, in the final year,they pledged allegiance to him, on the second night at aW-Aqaha of their thirdmeeting with him. Thereafter came the Hijra to Medina. We have detailed allthis in its appropriate place. And God knows best.
In the hadith of Ja£far b. Muhammad b. cAli b. al-Husayn, from his father,Jabir b. cAbd Allah is quoted as having said, "The Messenger of God (SAAS)remained in Medina for nine years without making a pilgrimage. He thenmade an announcement to the people that there would be a pilgrimage. Alarge number of people gathered in Medina, and the Messenger of God (SAAS)went forth four or five days before the end of Dhu al-Qa^da. When he was at
74. The hajj al-tamattu'- is when the pilgrim does not bring an animal for sacrifice, and assumesthe ihram state on!y for the Htmra. Thereafter, to perform the hajj proper, the pilgrim re-establishesthe ihram state and is required to slaughter a kadi.
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Dhu al-Hulayfa he performed the prayers. He then mounted his camel and itstood up with him. When it moved off with him into the desert,75 he called outlabbaykal "I am at Your service!" At this we recited the aftalbiyya,76 thinkingonly of the pilgrimage."
This hadith will be given in full. It is in the sahih collection of Muslim; theabove is the phraseology given by al-Bayhaqi, from a line through Ahmad b.Hanbal, from Ibrahim b. Tahman, from Jacfar b. Muhammad.
Chapter: On the date ofthe departure of the Prophet ($AAS),from Medinaon the hijjat al-wadac.
This followed his appointment of Abu Dujana Simak b. Kharsha al-Sacidi incommand of Medina. Others give the name of Sibac b. cUrfuta al-Ghifari, bothnames being given by cAbd al-Malik b. Hisham.
Muhammad b. Ishaq stated, "When Dhu al-Qa^da of 10 AH arrived, theMessenger of God (SAAS) made preparations to leave on the pilgrimage, andordered his people to do so too.
"*Abd al-Rahman b. al-Qasim related to me, from his father al-Qasimb. Muhammad, from cA5isha, wife of the Prophet (SAAS), who said, 'TheMessenger of God (SAAS) left on the pilgrimage five days before the end of Dhual-Qa(da.'"
This line of transmission is excellent.
Imam Malik related this in his work al-Muwatta? from Yahya b. Sa'id al-AnsSri, from cAmra, from cA5isha. Imam Ahmad related it from cAbd Allah b,Numayr, from Yahya b. Sacid al-Ansari, from cAmra.
It is firmly established in both sahih collections, in the sunan of al-Nasa3i andIbn Maja and the musannaf of Ibn Abu Shayba, from various lines of transmission,from Yahya b. Sacid al-Ansari, from cAmra, from cA5isha, who said, "We leftwith the Messenger of God (SAAS), five days before the end of Dhu al-Q^da,intent solely on making the        This hadith will be given in full hereafter.
75. The word used is al-baydS1, "desert". However, some interpret this word in this context torefer to a place by that same name; see page 153 et seq.
76. The word used is the verb ahalla. It means in this context to recite the following, which isknown as the al-talbiyya:
Labbayka Allaumma labbaykLabbayka, la skarika laka labbaykInna al-hamda wan-mhnata laka wa al-mulkLa skarika lakThis translates as:
I am at Your service, O God,I am at Your service.
I am at Your service; You have no associate; I am at your service.
Praise and blessings are Yours. And all power is Yours.
And You have no associate.
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Al-Bukhari stated that Muhammad b. Abu Bakr al-Muqaddami related tohim, quoting Fudayl b. Sulayman, quoting Musa b. ^qba, quoting Kurayb, fromIbn cAbbas, who said, "The Prophet (SAAS) started out from Medina after hehad dressed and oiled his hair, put on his tzar, his loose waist-wrapper, and hisrida?, his loose upper wrapper. He forbad only the wearing of such garments thathad been stained with saffron that might scent the skin. Arising in the morningat Dhu al-Hulayfa, he mounted his camel and rode on till he reached aI-BaydaJ.He reached Mecca five days after the commencement of Dhu al-Hijja."
Al-Bukhari is alone in giving this.
Regarding the statement that the departure was five days before the end ofDhu al-Qa^da, if he is referring to being at Dhu al-Hulayfa in the morning, thenIbn Hazm is correct in claiming that the Prophet (SAAS) left Medina onThursday and spent the night of Friday at Dhu al-Hulayfa. Thus he would havebeen there in the morning of Friday, that being the 25th of Dhu al-Qacda.
If Ibn cAbbas means by his reference to the departure of the Messenger of God(SAAS), as having been on the fifth day of Dhu al-Qacda, following his havingdressed and oiled his hair and put on his upper and lower pilgrimage garb, ascA'isha and Jabir stated, and that they left from Medina five days prior to the endof Dhu al-Qacda, then Ibn Hazm's statement is improbable and unacceptableand should be replaced by another. That would be applicable only to Friday, ifthe month of Dhu al-Qa'da were complete.
It is not possible for the departure to have been on Friday, according to whatal-Bukharl related, as follows, "Musa b. Ismail related to us, quoting Wahayb,quoting Ayyub, from Abu Qalaba, from Anas b. Malik, who said, 'While we werewith him, the Messenger of God (SAAS) performed the al-zuhr prayer of fourraka^at in Medina, and the al~casr prayer of two raka^at at Dhu al-Hulayfa. Hethen spent the night there and next morning mounted his camel and rode it awayto al-Bayda5, gave praise to God, Almighty and Glorious is He, invoked Hisgreatness and then spoke the talblyya for the pilgrimage and an Himra.'''"
Both Muslim and al-Nasa*! related this, from Qutayba, from Hammad b.Zayd, from Ayyub, from Abu Qilaba, from Anas b. Malik, who stated that theMessenger of God (SAAS) performed the al-zuhr prayer, with four raka'-at atMedina and the al-lasr prayer, with two raka'-at at Dhu al-Hulayfa.
Ahmad stated that cAbd al-Rahman related to him, from Sufyan, fromMuhammad - meaning Ibn al-Munkadir - and Ibrahim b. Maysara, from Anasb. Malik, who said that the Messenger of God (SAAS) performed the al-zuhrprayer, with four rakaSat at Medina and the al-casr prayer at Dhu al-Hulayfawith two.
Al-Bukhari related it from Abu Nu^ym, from Sufyan - he being al-Thawriand Muslim, Abu Da'ud and al-Nasa'I promulgated it from a hadith of Sufyan b.^yayna, from Muhammad b. al-Munkadir and Ibrahim b. Maysara, from Anas.
Ahmad stated that Muhammad b. Bukayr related to him, quoting Ibn Jurayj,from Muhammad b. al-Munkadir, from Anas, who said, "The Messenger of
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God (SAAS) performed with us the al-zuhr prayer, with four prostrations inMedina and the al-lasr prayer, with two prostrations, at Dhu al-Hulayfa. Hethen spent that night at Dhu al-Hulayfa until morning. When he mounted hiscamel and it stood up, he recited the talbiyya."
Ahmad stated that Ya^ub related to him, quoting his father, from Muhammadb. Ishaq, quoting Muhammad b. al-Munkadir al-Taymi, from Anas b. Malikal-Ansari, who said, "The Messenger of God (SAAS) performed with us in hismosque in Medina the al-zuhr prayer with four. He then performed with us theal-lasr prayer at Dhu al-Hulayfa with two - in safety and having no fear - aboutthe hijjat al-jpadac."
Ahmad was alone in giving this from these two lines of transmission; bothaccord with the criteria established for a hadith being considered sahih.
This absolutely precludes the departure of the Messenger of God (SAAS),having occurred on the Friday.
Nevertheless, it is not possible for his departure to have taken place onThursday, as Ibn Hazm stated, because that day would have been the 24th ofDhu al-Qacda. For there is no dispute over the first day of Dhu al-Hijja havingbeen a Thursday, because of what is established both by sequencing and byconsensus, that the Prophet (SAAS) stood upon Mt. 'Arafat on Friday, thatbeing unquestionably the 9th of Dhu al-Hijja.
If his departure had been on Thursday, the 24th of Dhu al-Qacda, then therewould definitely have remained six days of that month, Friday, Saturday, Sunday,Monday, Tuesday and Wednesday. These total six days.
Ibn cAbbas, 'A'isha and Jabir all stated that he left with five days remainingof Dhu aI-Qacda. And it is impossible for that to have been Friday, according tothe hadith of Anas. Therefore, it is clear that the Messenger of God (SAAS)left Medina on Saturday and that the narrator thought that the month was ofcomplete length.77 It so happened, however, that that year it was shorter, theWednesday having been dropped and Dhu al-Hijja having begun on the night ofThursday. This is substantiated by what is given in Jabir's narration - that thedeparture was five or four days before the end (of Dhu al-Qa^a).
This determination made by this calculation is unavoidable and incontrovertible.But God knows best.
Chapter: A description of the departure of the Messenger of God (SAAS),from Medina to Mecca for the pilgrimage.
Al-Bukhari stated that it was related to him by Ibrahim b. al-Mundhir, quotingAnas b. lyad, from Ubayd Allah - he being Ibn cUmar - from Nafic, from cAbdAllah b. Uinar (who said) that the Messenger of God (SAAS) would leave downShajara Street and enter by ai-Mu'arras Street. And that whenever he left for
77. That is, of 30 days.
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Mecca, he would pray at the al-Shajara mosque and on his return he would prayat Dhu al-Hulayfa, in the centre of the valley, where he would spend the nightuntil morning.
Al-Bukhari is alone in relating this from this line.
The hafiz Abu Bakr al-Bazzar stated, "I found in my book the statementfrom cAmr b. Malik, from Yazld b. Zurayc, from Hisham, from (Azra b. Thabit,from Thumama, from Anas, that the Prophet (SAAS) set off on the pilgrimagemounted on a tattered saddle beneath which was a piece of cloth. And he said,'(It is to be) a pilgrimage devoid of eye service or reputation-seeking.'"
Al-Bukhari commented upon this in his sahih collection stating, "AndMuhammad b. Abu Bakr al-Muqaddami stated that it was related to him byYazld b. Zurayc, from cAzra b. Thabit, from Thumama, who said, 'Anas rode awayon the pilgrimage on a decrepit old saddle, and he was not stingy. He related thatthe Messenger of God (SAAS) had departed for the pilgrimage on a mountthat had been his baggage transport.'"
Al-Bazzar related it similarly along with al-Bukharl, as commentary and withits line of authority truncated at its beginning.
The hafiz al-Bayhaqi gave a full line of authority for it in his sunan collection.He stated, "Abu al-Hasan cAli b. Muhammad b. cAll al-Muqri5 informed us,quoting Abu al-Hasan cAli b. Muhammad b. Ishaq, quoting Yusuf b. Yacqubal-Qadl, quoting Muhammad b. Abu Bakr, quoting Yazld b. Zurayc..." And heproceeded to give the hadith.
The hafiz Abu Ya'la al-Mawsili, in his musnad gave it from a different line- from Anas b. Malik. He stated, "cAll b. al-Jacd related to us, quoting aI-Rablcb. Sablh, from Yazld al-Raqashi, from Anas, who said, 'The Messenger of God(SAAS) went on the pilgrimage on a worn-out saddle and cloth worth' — or'not worth' - 'four dirhams. And he said, "O God, let it be a pilgrimage devoidof eye service."'"
Al-Tirmidhi related this in his work al-ShamaHl from a hadith of Abu Da'udal-Tayalisi, Sufyan al-Thawri and Ibn Maja, from a hadith of Waki( b. al-Jarrah,all three of them quoting from al-Rabic b. Sabih.
This line of transmission is weak as regards Yazld b. Aban al-Raqashi; he isnot viewed as an acceptable narrator by the imams.
Imam Ahmad stated that Hashim related to him, quoting Ishaq b. Sacid, fromhis father, who said, "I set out with Ibn Umar and a Yemeni group passed byus. Their saddles were of leather and the muzzles of their camels were made ofwoven grass. cAbd Allah commented, 'Anyone wanting to see a group similar tothat going with the Messenger of God (SAAS) and his Companions on their wayto the hijjat al-wada1 should look at that party.'"
Abu Da'ud related this from Hannad, from Wakic, from Ishaq, from Sacid b.cAmr b. SacJd b. al-cAs, from his father, from Ibn 'Umar.
The hafiz Abu Bakr al-Bayhaqi stated that cAbu cAbd Allah al-Hafiz, AbuTahir al-Faqlh, Abu Zakariyya' b. Abu Ishaq, Abu Bakr b. al-Hasan, and Abu
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Sacld b. Abu cAmr all said, "Abu al-cAbbas - he being al-Asamm - related to us,quoting Said b. Bashlr al-Qurashi, quoting cAbd Allah b. Hakim al-Kinani — aman of Yemen, one of their freed-men — from Bishr b. Qudama al-Dibabi, whosaid, 'My eyes saw my beloved Messenger of God (SAAS) positioned among thepeople on ^Arafat mounted on a red camel he had, Qaswa5, with a piece of bulanicloth beneath him. He was saying, "O God, let it be a pilgrimage devoid of eyeservice, competitiveness or reputation-seeking." And the people were saying,"This is the Messenger of God.""'
Imam Ahmad stated, "cAbd Allah b. Idrls related to us, quoting Ibn Ishaq,from Yahya b. cAbbad b. £Abd Allah b. al-Zubayr, from his father, (who said)that Asma', daughter of Abu Bakr said, 'We set out with the Prophet (SAAS) tomake the pilgrimage. When we reached al-cArj,7S the Messenger of God (SAAS)dismounted. cA5isha sat down beside him, and I sat next to my father. Thebaggage camel of the Messenger of God (SAAS), and that of Abu Bakr were oneand the same, being conducted by a slave of Abu Bakr. Abu Bakr sat waiting forthe latter to appear with it. Eventually, he did appear, but he had no baggagecamel with him. Abu Bakr asked, "Where's your camel?" He replied, "I lost ityesterday." Abu Bakr commented, "Just one baggage camel and you lost it!" Andhe began striking him. The Messenger of God (SAAS) smiled and said, "Justlook at that muhrim pilgrim and how he behaves!"'"
Abu Da'ud related it thus, from Ahmad b. Hanbal and Muhammad b. cAbdal-cAziz b. Abu Razama. Ibn Maja gave it from Abu Bakr b. Abu Shayba. Allthree gave cAbd Allah b. Idris as its first narrator.
And then there is the hadith related by Abu Bakr b. al-Bazzar in his musnadcollection. He stated that it was related to him by Isma'll b. Hafs, quoting Yahyab. al-Yaman, quoting Hamza al-Zayyat, from Humran b. Aeyan, from Abual-Tufayl, from Abu Sacid, who said, "The Prophet (SAAS) went on thepilgrimage with his Companions on foot, from Medina to Mecca. They hadgathered their garments up and tied them around their waists and their pace wasa mixture of jogging and walking."
This is an objectionable hadith and its line of transmission is weak. Hamza b.Hablb al-Zayyat is a weak source and his teacher was a person whose traditionswere not accepted. Al-Bazzar stated, "This is related only from this line; wenevertheless consider its line of transmission to be hasan, 'good'. The implicationhere is that they were on an W« pilgrimage, if the hadith is sound, because theMessenger of God (SAAS) only went on one hijja pilgrimage, and he rode,though some of his Companions went on foot."
I observe that the Prophet (SAAS) never once went on a pilgrimage on foot,not at al-Hudaybiyya, not that of al-qada?, nor that from al-Jfrana, nor the hijjatal-wad(f.
78. A halt on the road from Medina to Mecca.
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The circumstances and fame of the Messenger of God (SAAS) were such thathis having done this could not have been unknown to people. In fact, this hadithis objectionable, highly unlikely, and bizarre. But God knows best.
Division
It is shown above that the Prophet (SAAS) performed the al-zuhr, "noon",prayer of four rakalat and then rode from there to al-Hulayfa, in the al-cAqiqvalley, where he performed an lasr, "late afternoon", prayer of two mkacat.
It is indicated that he came to al-Hulayfa during the day time, at late afternoon,and that there he performed the al-casr prayer in shortened form. That place issome three miles from Medina. He later performed the al-maghrib prayer andstayed there overnight.
Next morning he prayed there with his Companions and told them that duringthe night he had received revelation on which he would depend in determininghis state of ihram.
As Imam Ahmad stated, "Yahya b. Adam related to us, quoting Zuhayr, fromMusa b. ^qba, from Salim b. cAbd Allah b. <Umar, from cAbd Allah b. Umar,from the Prophet (SAAS), (who said) that he had received a revelation inal-Mu^arras (Street) at Dhu al-Hulayfa and he had been told, 'You are in a sacredvalley.'"
Both authors of the sahih collections gave this from a hadith of Musa b.<Uqba.
Al-Bukhari stated that it was related to him by al-Humaydl, quoting aLWalidand Bishr b. Bakr, both of whom stated, "Al-Awza*! related to us, quotingYahya, quoting 'Ikrima, (who said) that he heard Ibn cAbbas (say) that he heardcUmar saying, 'I heard the Messenger of God (SAAS) say in Wadi al-cAqiq,"Tonight I received a visitation from a spirit from my Lord, who said, 'Pray inthis blessed valley, and say, "(Let it be) an cumra within a kijja.n,ny"
Al-Bukhari is alone in giving this; Muslim did not.
It is obvious that the Prophet (SAAS) ordered that prayer be performed inWadi al-cAqiq and that this constituted a command to remain there until he hadperformed the al-zuhr prayer. This is because the instruction only came to himduring the night and he informed them after the al-subh prayer. Only the al-zuhrprayer was to remain, and so he ordered them to perform it there and to institutethe state of ihram thereafter.
This is why he stated, "Tonight I received a visitation on behalf of my Lord,Almighty and Glorious is He. (The Messenger) said, 'Pray in this holy valley,and say, "It is an cumra within a Ay/a."'"
On the basis of the above, an argument has been made in favour of performingthe Himra with the hijja, and this is one of the strongest indications of this.Elucidation of this will come shortly hereafter.
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What is implied here is that the Prophet (SAAS) was ordered to remain in theal-cAqiq valley until the al-zuhr prayer; he obeyed this and did remain there.That morning he visited each of his wives, nine in number. They had all setout with him. He did remain there until he had performed the al-zuhr prayer.This will be shown in the hadith of Abu Hassan al-Acraj, from Ibn cAbbas, (whosaid) that the Messenger of God (SAAS) performed the al-zuhr prayer at Dhual-Hulayfa. He then dressed his sacrificial animal in ceremonial decorations,mounted up and recited the talbiyya.
Imam Ahmad, similarly, stated, "Rawh related to us, quoting Ash^th - hebeing Ibn cAbd al-Malik — from al-Hasan, from Anas b. Malik (who said) thatthe Messenger of God (SAAS) performed the al-zuhr prayer and then mountedhis camel. When he was above al-Bayda1, he recited the talbiyya"
Abu Da'ud related this from Ahmad b. Hanbal; al-Nasa5i did so from Ishaq b.Rahawayh, from al-Nadr b. Shumayl, from Ash'ath to the same effect, and fromAhmad b. ai-Azhar, from Muhammad b. cAbd Allah al-Ansari, from Ash^th, ina more complete version.
This hadith gives a refutation of Ibn Hazm, in that the latter claimed that theabove (departure) occurred early in the day.
His view is that reliance should be placed upon the hadith related by al-Bukharithrough Ayyub, from "a man", from Anas, that the Messenger of God (SAAS)spent the night at Dhu al-Hulayfa and next morning performed the al-subhprayer there, and mounted his camel that took him to al-Bayda5, where herecited the talbiyya for an cumra, after which he performed the pilgrimage.
However, in the line of transmission for this there is one narrator who isan unidentified man; it seems clear that this was Abu Qilaba. But God knowsbest.
Muslim stated in his sahih collection that Yahya b. Hablb al-Harithl related tohim, quoting Khalid - meaning Ibn al-Harith - quoting Shu^a, from Ibrahimb. Muhammad b. al-Muntashir, who said that he heard his father quote cA5ishaas saying, "I would perfume the Messenger of God (SAAS), and he would thenmake the rounds to his wives. Next morning, he would adopt the ihram state,sprinkling himself with perfume."
AI-Bukhari related this from a hadith of Shu^a. Both al-Bukhari and Muslimgave it from a hadith of Abu cAw3na. (Al-Bukharl), Muslim, Mis^ar and Sufyanb. Sacid al-Thawri, all four of them, (also) gave it from Ibrahim b. Muhammadb. al-Muntashir.
In an account of Muslim, Ibrahim b. Muhammad b. al-Muntashir quotes hisfather as saying, "I asked cAbd Allah b. cUmar about a man putting on perfumeand adopting the ihram state. He replied, 'I don't like to adopt the ihramstate sprinkling myself with perfume; I would much rather anoint myself withaloes-wood perfume rather than do that!' cA3isha commented, 'But I put perfumeon the Messenger of God (SAAS), when he adopted the ihram state. He wouldthen make the rounds to his wives and after that would become muhrim.'"
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This wording related by Muslim requires the Messenger of God (SAAS) toput on perfume before he went around to his wives, this being more pleasant forhimself and something they liked. Then, after he had washed himself followingjanaba, "sexual discharge", and preparatory to adopting the ihram state, hewould put on another perfume for the ihram.
This is how al-Tirmidhi and al-Bayhaql related it, from a hadtth of cAbdal-Rahman b. Abu al Zinnad, from his father, from Kharija b. Zayd b. Thabit,from his father, who said that he saw the Messenger of God (SAAS) disrobe torecite the talbiyya and wash himself.
Al-Tirmidhi categorized this hadith as hasan ghartb, "good and unilateral".
Imam Ahmad stated that Zakariyya' b. cAdi informed him, quoting 'UbaydAllah b. cAmr, from cAbd Allah b. Muhammad b. cAqil, from ^rwa, from cA5isha,who said, "When the Messenger of God (SAAS) wished to adopt the state ofihram, he would wash his head with marshmallow plant and potash79 and thenlightly oil it."
Ahmad is alone in giving this hadith.
Abu <Abd Allah Muhammad b. Idris al-Shafici, may God have mercy on him,stated that Sufyan b. ^yayna related to him, from cUthman b. 'Urwa (who saidthat) he heard his father say, "I heard cAJisha say, 'I perfumed the Messenger ofGod (SAAS), for both his ihram and ihlal states'. I asked her, 'What perfume didyou use?' 'The very best perfume,' she replied."
Muslim related this, from a hadtth of Sufyan b. cUyayna, and al-Bukhan quotedit from a hadtth of Wahb, from Hisham b. 'Urwa, from his brother cUthman,from his father ^Jrwa, from 'A'isha.
Al-Bukhari stated that cAbd Allah b. Yusuf related to him, quoting Malik,from (Abd al-Rahman b. al-Qasim, from his father, from ^isha, who said, "Iwould perfume the Messenger of God (SAAS), for the ihram when he wouldadopt that state, as well as for the ihlal, prior to his circumambulating the ka'ba."
Muslim stated that cAbd b. Humayd related to him, quoting Muhammad b.Abu Bakr, quoting Ibn Jurayj, who said that cUmar b. cAbd Allah b. 'Urwarelated to him that he heard 'Urwa and al-Qasim, who both related that cA5ishastated, "I perfumed the Messenger of God (SAAS), with my own hands, usingdhariram on the hijjat al-wada1, for both his states of ihlal and ihram."
Muslim also related, from a hadith of Sufyan b. Uyayna, from al-Zuhri, from'Urwa, from cA'isha, who said, "I perfumed the Messenger of God (SAAS), withthese two hands of mine both for his ihram when he adopted that and for his ihlalstate before he circumambulated the kaiba.'"
Muslim stated that Ahmad b. Manlc and Ya^ub al-Dawraqi both related tohim, that Hushaym related to them, quoting Mansur, from cAbd al-Rahman b.
79. The Arabic words given are al-khatami and al-^usknan; the Arabic printed edition suggestsin a footnote that these words referred to "two varieties of piants".
80. A footnote in the Arabic printed text defines this as a kind of perfume and goes on to quoteal-Nawawi as saying that it is of Indian origin.
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al-Qasim, from his father, from cA5isha, who stated, "I would put perfume onthe Prophet (SAAS), before he would adopt the ihram or the ihlal state, as wellas on the day of the slaughter of the sacrificial animals. I would use a perfumethat had musk in it."
Muslim stated that both Abu Bakr b, Abu Shayba and Zuhayr b. Harb relatedto him, saying, "Waki< related to us, quoting ai-A^mash, from Abu al-Duha,from Masruq, from ^'isha, who said, 'It is as if I can still see the shine of themusk on the partings in the hair of the Messenger of God (SAAS), as he recitedthe talbiyya."
Then Muslim related it from a hadith of al-Thawrl and others, from al-Hasanb. cUbayd Allah, from Ibrahim, from al-Aswad, from cA5isha, who said, "It is asif I can see now the shine of the musk in the hair parting of the Messenger ofGod (SAAS), while he was in the ihram state."
Al-Bukhari related it from a hadith of Sufyan al-Thawri and Muslim did sofrom a hadith of al-A(mash. Both of these gave it from Mansur, from Ibrahim,from al-Aswad, quoting cA5isha.
Both al-Bukhan and Muslim gave it in their sahih collections from a hadith ofShu'ba, from al-Hakam b. Ibrahim, from al-Aswad, from cA5isha.
Abu Da'ud al-Tayalisi stated that Ash'ath informed him, from Mansur, fromIbrahim, from al-Aswad, from cA5isha, who said, "It's as though I can see nowthe shine of the perfume at the roots of the hair of the Messenger of God(SAAS), while he was in a state of ihram."
Imam Ahmad stated that <Affan related to him, quoting Hammad b. Salama,from Ibrahim al-Nakha'i, from al-Aswad, from 'A'isha, who said, "It's as thoughI can see now the shine in the parting of the hair of the Prophet (SAAS), afterseveral days, he being in an ihram state."
cAbd Allah b. al-Zubayr al-Humaydl stated that Sufyan b. Uyayna related tohim, quoting cAta b. al-Sa^b, from Ibrahim al-Nakhaci, from al-Aswad, from^'isha, who said, "I saw the perfume in the parting of the hair of the Messengerof God (SAAS), after three days, he being in an ihram state."
These accounts show that the Prophet (SAAS) wore perfume after washing. Forif the perfume had been applied before the washing, it would have been removedby it and not a trace of it would have remained, especially three days after hisadoption of the ihram state.
A group of the early authorities, including Ibn Umar, express their disapprovalof using perfume while in the ihram state.
We have related this hadith through Ibn cUmar, from ^'isha. The hafizal-Bayhaql stated that Abu al-Husayn b. Bishran - in Baghdad - informed him,quoting Abu al-Hasan cAll b. Muhammad al-Misrl, quoting Yahya b. cUthmanb. Salih, quoting cAbd al-Rahman b. Abu al-{Amr, quoting Ya<qub b. cAbdal-Rahman, from Musa b. ^qba, from Nafic, from Ibn 'Umar, who quoted (A5isha
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as saying, "I put perfume on the Messenger of God (SAAS), that was of fine,expensive quality when he adopted the ihram state."
This line of transmission is gharih, "unilateral", but it is from sound sources.
The Prophet (SAAS) then braided (the hair of) his head so that it wouldbetter retain the perfume and protect it from retaining the dirt and dust.
Malik stated, from Nafic, from Ibn Umar (who said) that Hafsa, wife of theProphet (SAAS), asked, "Messenger of God, how is it that some people havefreed themselves from the ihram of the 'wnra, while you have not?" He replied, "Ihave braided my hair and put necklaces on my sacrificial animal; I shall thereforenot adopt the ihlal state until I have made the sacrifice."
Both scholars (al-Bukharl and Muslim) promulgated this in their sahihcollections from a hadith of Malik; it has many lines of transmission back toNafie.
Al-BayhaqI stated that al-Hakim related to him, quoting al-Asamm, quotingYahya b. Muhammad b. Yahya, quoting cUbayd Allah b. Umar al-QawarM,quoting cAbd al-A^a, quoting Muhammad b. Ishaq, from Nafic, from Ibn ^mar(who said) that "The Messenger of God (SAAS) braided his (hair on his) headusing honey."
The chain of authorities for this is excellent.
The Prophet (SAAS) then made a sign signifying that his hadi was for thesacrifice and hung that sign around its neck; the animal was with him at Dhual~Hulayfa.
AI-Layth stated, from JAqii, from al-Zuhri, from Salim, from his father, thatthe Messenger of God (SAAS) performed the tamattu( at the hijjat al-wada(. Hethen selected an animal for sacrifice and led that hadi forth with him from Dhual-Hulayfa.
This hadith, given in both sahih collections, will be quoted hereafter in full,along with commentary upon it, if God so wills it.
Muslim stated that Muhammad b. al-Muthanna related, quoting Mucadh b.Hisham - he being al-Dastuwa3i - quoting his father, from Qatada, from AbuHassan, from Ibn cAbbas, who said that when the Messenger of God (SAAS)arrived at Dhu al-Hulayfa, he called for his (sacrificial) camel to be brought andthat he made a sign on the right surface of its hump, pressed out some of its bloodand hung a pair of shoes around its neck. He then mounted his riding camel.
The ahl al-sunan narrated this through various lines from Qatada.
This shows that the Prophet (SAAS) performed this marking and neckdecoration with his very own hands on this sacrificial camel, while others under-took the marking and decorating of the other sacrificial animals. For he had withhim a large number of animals for sacrifice, 100, or close thereto. He himselfsacrificed by his own hand 63 animals and allowed cAli to slaughter the remainder.
In a hadith of Jabir, it is said that cAli brought to the Prophet (SAAS) animalsfrom Yemen for the sacrifice.
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In the text of Ibn Ishaq it is said that he shared his sacrificial animals with cAli.But God knows best. Others state that on the day of the slaughter, he and cAIisacrificed 100 animals.
In this case, he would have brought them with him from Dhu al-Hulayfa;although he could have purchased them thereafter while he was in the ihramstate.
Chapter: the place from which the Prophet (SAAS) recited the talbiyya; the differingviews on this expressed by the sources. And the likely truth regarding this.
REFERENCE TO THOSE WHO STATE THAT THE PROPHET (SAAS)ADOPTED THE IHRAM FROM THE MOSQUE AT DHU AL-HULAYFAAFTER THE PRAYER.
Hereabove there has been given the hadith related by al-Bukhart from that ofal-Awzaci, from Yahya b. Abu Kathlr, from Ikrima, from Ibn ^bbas, from cUmar,who stated, "I heard the Messenger of God (SAAS) say in Wadl al-cAqlq,'Tonight I received a visitation from a spirit from my Lord, who said, "Pray inthis holy valley and say, '(Let it be) an ^umra within a kijja.'n,n
Al-Bukhari has a section entitled Chapter on the recitation of the talbiyya at themosque at Dhu al-Hulayfa.
He goes on to state, "cAll b. cAbd Allah related to us, quoting Sufyan, quotingMusa b. 'Uqba, quoting Salim b. cAbd Allah as follows, and also (Abd Allah b.Maslama related to us, quoting Malik, from Musa b. 'Uqba, from Salim b. cAbdAllah as follows, saying that he heard his father say, 'The Messenger of God(SAAS) only recited the talbiyya from at the mosque.'" This meant the mosqueat Dhu al-Hulayfa.
The community of scholars, except for Ibn Maja, related this, from variouslines, from Musa b. 'Uqba.
Also there is an account given by Muslim, from Musa b. ^qba, from Salimand Nafic and Hamza b. cAbd Allah b. cUmar, all three quoting cAbd Allah b.'XJmar. He related as above, but added, "And he said, 'Labbayka, labbayk! "AtYour service, O God, at Your service!"'"
In one account given by both scholars through Malik, Musa b. {Uqba, quotedSalim as saying, "cAbd Allah b. Umar stated, 'Regarding this bay da?1 of yoursabout which you tell lies concerning the Messenger of God (SAAS), he actuallyonly recited the talbiyya from near the mosque!'"
A statement fully contradicting this is also related from Ibn cUmar, as willcome in the next section. Namely, the report cited in both sahih collectionsfrom a line through Malik, from Sacid b. Abu Sacid al-Maqburi, from ^(Jbayd b.
81. An elevated position from which, according to some sources, the Prophet (SAAS) beganchanting the talbiyya.
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Jurayh, from Ibn Umar. Therein he relates a hadith in which £Abd Allah stated,"Regarding the recitation of the talbiyya, I never saw the Messenger of God(SAAS) recite it "before his mount set off with him."
Imam Ahmad stated that Ya^ub related to him, quoting his father, from IbnIshaq, quoting Khusayb b. cAbd al-Rahman al-Jazari, from Sa{id b. Jubayr,who said, "I asked <Abd Allah b. cAbbas, 'Abu al-cAbbas, 'It's strange that theCompanions of the Messenger of God (SAAS) should differ over his recitationof the talbiyya, over when he made it obligatory.'
"He replied, 'I know better than anyone about that. The Messenger of God(SAAS) only performed just one hijja; that's why they differ.
"'The Messenger of God (SAAS) went forth to make the pilgrimage. Afterperforming the prayer, of two rakatat in his mosque at Dhu al-Hulayfa, it waswhile in his seat that he made it obligatory. He recited the talbiyya for thepilgrimage when he had completed his two rakaf-at; people heard him do thisand remembered jt. He then mounted up, and when his camel stood, he recitedthe talbiyya. Various people knew he did so; that was because they were arrivingin groups. These people heard him make the recitation when his mount stoodupright; they said, "The Messenger of God (SAAS) only recited the talbiyyaonce his mount had stood upright."
'"The Messenger of God (SAAS) then proceeded on. And when he was at apoint overlooking al-Bayda5, he recited the talbiyya. Various people knew he didthis and so they concluded, "The Messenger of God (SAAS) only recited thetalbiyya once he reached a point overlooking al-Bayda°." But, I swear by God, infact it was while he was in his chapel that he made it obligatory; he recited thetalbiyya when his camel stood up with him, and he also made the recitation whenhe reached a point overlooking al-BaydaV"
There are those who accept the statement of cAbd Allah b. cAbbas that theProphet (SAAS), did recite the talbiyya in his chapel after he had completed histwo rakacat; al-Tirmidhi and al-Nasa'i both related this from Qutayba, from cAbdal-Salam b. Harb, from Khusayf, in a similar account.
AI-Tirmidhl categorized that hadith as hasan gharib, "good and unilateral";we know of no one except <Abd al-Salam who related this. He stated this, eventhough the account had been related previously by Imam Ahmad, throughMuhammad b. Ishaq, back to him (Khusayf). Similarly, the hafiz, al-Bayhaqirelated it from ai-Qati% from cAbd Allah b. Ahmad, from his father. He thenstated, "Khusayf al-Jazari is not a strong source. And al-Waqidi related it, witha line of transmission of his own, from Ibn cAbbas." Al-Bayhaqi then commented,"However, it is not purposeful to follow al-Waqidi; the accounts relating tothis subject from "Umar and others have firm and strong supports. But God,Almighty is He, knows best."
I comment that if this hadith is authentic, what it contains provides a synthesisbetween these accounts that differ and it also provides excuse for those who
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related what was contrary to the actual facts. However, there is some weaknessin its line of transmission. Moreover, statements have also been attributed to IbncAbbas and Ibn cUmar that contradict what is related above from them, as wewill show and interpret.
Thus there are the reports of those who state that the Messenger of God (SAAS)recited the talbiyya when his camel stood upright.
Al-Bukhari stated that it was related to him by cAbd Allah b. Muhammad,quoting Hisham b. Yusuf, quoting Ibn Jurayj, quoting Muhammad b. al~Munkadir, from Anas b. Malik, who said, "The Prophet (SAAS) performeda prayer of four rakat-at in Medina then another of two rakacat at Dhu al-Hulayfa.He then spent the night and was there next morning at Dhu al-Hulayfa; whenhe mounted his camel and it stood upright, he recited the talbiyya."
Al-Bukhari also related it, as did Muslim and the ahl al-sun&n, along variouslines of transmission, from Muhammad b. al-Munkadir and Ibrahim b. Maysara,from Anas.
It is established in both sahik collections from a hadtth of Malik, from Sacidal-Maqburi, from Ubayd b. Jurayj, from Ibn cUmar, who said, "Regarding therecitation of the talbiyya, I never saw the Messenger of God (SAAS) recite ituntil his mount set off with him."
Both scholars promulgated in their sahih collections from an account ofIbn Wahb, from Yunus, from al-Zuhri, from Salim, from his father, that theMessenger of God (SAAS) would mount his camel at Dhu al-Hulayfa and hethen recited the talbiyya when it stood upright.
Al-Bukhari entitles a section: Chapter of those who recited the talbiyya whentheir camels stood upright.
He went on, "Abu 'Asim related to us, quoting Ibn Jurayj, quoting Salih b.Kaysan, from Nafi*, from Ibn <Umar, who said, "The Prophet (SAAS) recitedthe talbiyya when his camel stood upright bearing him."
Muslim and al-Nasa°i related this from a hadtth of Ibn Jurayj.
Muslim stated that Abu Bakr b. Abu Shayba related to him, quoting <Ali b.Mushir, from <Ubayd Allah, from Nafic, from Ibn Ulnar, who said, "When theMessenger of God (SAAS) placed his foot in the stirrup and his mount stoodup bearing him, he recited the talbiyya from Dhu al-Hulayfa."
Muslim is alone in relating this through this line. Both scholars related it froma different line, from cUbayd Allah b. Umar, from Nafic.
Al-Bukhari went on to head a section: Chapter on reciting the talbiyya facingtowards the qibla.
He went on, "Abu Ma^ar stated that it was related to him by cAbd al-Warith,quoting Ayyub, from Nafic, who said, 'When Ibn Umar prayed in the morningat Dhu al-Hulayfa, he ordered his mount to be brought. It was saddled and hemounted it. When it stood up bearing him, he would face the qibla. He wouldthen ride on, reciting the talbiyya until he reached the haram, "the sacred
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precincts of Mecca". He would then cease the recitation until he reached DhuTuwa,82 where he would spend the night until morning. After performing themorning prayer, he would take a bath; he claimed that the Messenger of God(SAAS) had done this.'"
He then stated, "Ismail agreed with him, quoting Ayyub, concerning thetaking of a bath."
Al-Bukhan also included this hadith in his section on the pilgrimage, fromMuhammad b. Isa, from Hammad b. Zayd. In his line of transmission, the hadithcomes from Ya'qub b. Ibrahim al-Dawraqi, from Ismail, he being Ibn TJliyya.
Muslim related it from Zuhayr b. Harb, from Ismail, and also from Abual-Rablc al-Zahranl, and others, from Hammad b. Zayd, each of these threederiving it from Ayyub, from Abu Tamlma al-Sakhtlyam. Abu Da'ud related itfrom Ahmad b. Hanbal, from Ismail b. ^liyya.
Al-Bukhan went on to state that Sulayman Abu al-Rabl* related to him,quoting Fulayh, from Nafi', who said, "When (cAbd Allah) Ibn Umar was aboutto proceed to Mecca, he would put on a scentless pomade. He would then go tothe mosque at Dhu al-Hulayfa, perform the prayer, then mount up. When hiscamel stood upright, bearing him, he declared himself to be in the ihram state.He then said, 'This is what I saw the Messenger of God (SAAS) do.'"
Al-Bukhari is alone in giving this from this line.
Muslim narrated as follows from Qutayba, from Hatim b. Ismail, from Musib. cUqba, from Salim, from his father, who said, "Regarding this 'al-Bayda3' ofyours about which you tell lies concerning the Messenger of God (SAAS), heactually only recited the talbiyya from near by the tree, when his camel stood upthere bearing him."
This hadith gives a combination between the first narrative of Ibn cUrnar andthese accounts about him. Namely, that the declaration of the ihram state wasmade at the mosque, but after he had mounted his camel and it had stood upbearing him at al-Bayda?, this word here meaning "the open land". And that wasprior to his arrival at the place known as aI-BaydaJ.
Al-Bukhan stated thereafter, in another section, that Muhammad b. Abu Bakral-Muqaddimi related to him, quoting Fudayl b. Sulayman, quoting Musa b.Uqba, quoting Kurayb, from <Abd Allah b. cAbbas, who said, "The Messengerof God (SAAS), proceeded out from Medina after he had combed and oiledhis hair and after he and his Companions had put on their izar, 'upper bodywraps', and their rids?, 'waist-wraps'. He did not forbid the wearing of any kindof material for these garments except those treated with saffron, since they mightleave scent on the skin. When he reached Dhu al-Hulayfa, he mounted his cameland rode it to al-Bayda5, where he and his Companions recited the talbiyyaand placed garlands around the necks of the camels for sacrifice. This occurredfive days prior to the end of Dhu al-Qa^a. He proceeded on to Mecca, reaching
82. A location near Mecca.
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there four days into Dhu al-Hijja. He then circumambulated the kacba and madethe sa%m 'the passage'. He did not declare his state of ihram ended, since he had asacrificial camel and had placed a garland on it. He then dismounted at the heightsof Mecca at al-Hajun, still being in the ihram state for the pilgrimage. He did notagain approach the kacba, after having circumambulated it, until he returnedfrom Mt. cArafat. At that time he told his Companions to circumambulatethe kacba to pass between al-Safa and al-Marwa, to cut their hair short and toconclude their state of ihram. This applied only to those who had not broughtsacrificial camels and had not placed garlands around the necks of the animals.Those accompanied by their wives were then allowed to approach them, and touse perfume and wear their normal clothing."Al-Bukhari is alone in giving this.
Imam Ahmad narrated from Bahz b. Asad, Hajjaj, Rawh b. cUbada, andcAffan b. Muslim, all of whom quoted Shu'ba as stating, "Qatada informed meas follows, 'I heard Abu Hassan al-Acraj al-Ajrad - he being Muslim b. cAbdAllah al-Basri - quote Ibn cAbbas as saying, "The Messenger of God (SAAS)performed the al-zuhr prayer at Dhu al-Hulayfa, then called for his sacrificialcamel. He stripped off the hair from the surface of its right hump and bloodflowed from it. He then garlanded it with two sandals and asked that his ridingcamel be brought. When it bore him off to above al-Bayda', he recited thetalbiyya for the pilgrimage."'"
He related this also from Hushaym, who said, "Our men, including Shu^ba,informed us . . ." He went on to narrate the hadith in similar form.
Imam Ahmad also related this from Rawh, Abu Da'ud al-Tayalisi and Waki<b. Jarrah, all of them quoting Hisham al-Dastawa'I, from Qatada, in similar form.
Muslim related it in his sahih collection from this same line and the ahlal-sunan also quote it in their books.
These various lines of transmission quoting Ibn cAbbas as stating that theMessenger of God (SAAS) recited the talbiyya when his camel stood up bearinghim, are more secure and sound than the account of Khusayf al-Jazari, fromSacid b. Jubayr. But God knows best.
This is also true of the account that affirms and explains that the Messengerof God (SAAS) recited the talbiyya when his mount proceeded on ahead of theother camel; this implies probability that what he meant was that he declaredhimself in the ihram state at the mosque when his mount arose bearing him. Theaccount relating his riding on his mount gives more information than the other.But God knows best.
83. This rite is a necessary part of both the liajj and the iumra. It consists of al-saH, "walking"or "moving", seven times between the hillocks al-Safa and al-Marwa. This commemorates thefrenzied running ofAbraham's wife Hagar seven times from one of these hills to the other hopingto catch sight of a caravan that might provide water for her child Ismail. Ultimately the wellzamzam miraculously appeared at her son Isma'il's feet.
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The account of Anas relating to that is free from objections, as is that of Jabirb. cAbd Allah in the sahih collection of Muslim, through Jacfar al-Sadiq, from hisfather, from Abu al-Husayn Zayn al-cAbidin, from Jabir, in his lengthy hadiththat will be related hereafter. It is to the effect that the Messenger of God(SAAS) recited the talbiyya when his mount arose bearing him. This account,too, is unexceptionable. But God knows best.
Al-Bukhari related through al-Awzaci as follows, "I heard cAta° say, on theauthority of Jabir b. cAbd Allah, that the recitation of the talbiyya by theMessenger of God (SAAS) was at Dhu al-Hulayfa when his mount stood upbearing him."
Regarding the hadith that Muhammad b. Ishaq b. Yasar related, from Abual-Zinad, from cA5isha, daughter of Sacd. She said, "Sa<d stated, 'The Messengerof God (SAAS), when he set off along the al-Far* road, recited the talbiyya as hiscamel bore him away. When he took another route, he recited the talbiyya whenhe overlooked al-BaydaV"
Abu Da'ud and al-Bayhaql narrated this from a hadith of Ibn Ishaq; it hasstrange and objectionable aspects. But God knows best.
These various lines of authority indicate the certainty or the high probabilitythat the Messenger of God (SAAS) adopted the ihram state after the prayer andafter mounting his camel and it had begun to move away. In his account Ibn'TJmar adds, ". . . while facing the qibla, 'towards the kacba\"
Chapter: On a discussion and examination of how the Prophet ($AAS) performed thepilgrimage, whether as the hajj al-ifrad, the al-tamattif, or the al-qiran.m
Accounts indicating that the Prophet (SAAS)performed the hajj al-ifrad.
The account of 'A'isha, "mother of the Believers", concerning this.
Abu £Abd Allah Muhammad b. Idris al-Shafrt stated that Malik informedhim, from cAbd al-Rahman b. al-Qasim, quoting his father, who quoted cA5ishaas stating, "The Messenger of God (SAAS) performed the hajj al-ifrad.^
Muslim related this from Ismacll, from Abu Uways and Yahya b. Yahya, fromMalik. Imam Ahmad related this from cAbd al-Rahman b. Mahdi, from Malik.
Ahmad stated that Ishaq b. ^sa related to him, quoting al-Munkadir b.Muhammad, from Rabi'a b. Abu cAbd al-Rahman, from al-Qpsim b. Muhammad,
84. These terms refer to the three different ways the pilgrimage may be performed- The hajjal-ifrad is when the pilgrim assumes the ihram state with the intent of performing only the hajj andnot the Himm at the same time. The hajj al lamatlu'- is when the pilgrim has no hadi, "sacrificialanimal", and assumes the ihram state only to perform the himra. Having completed the ^mra, thepilgrim acquires a hadi and resumes the ihram state to perform the hajj. The hajj al-qiran is whena pilgrim has a hadi, assumes the ihram state once only and performs both the <iimra and the hajjin sequence.
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from cA>isha, who said, "The Messenger of God (SAAS) performed the hajjal-ifrad."
Imam Ahmad stated that Shurayh related to him, quoting Ibn Abu al-Zinad,from his father, from cUrwa, who quoted cA5isha, and from cAlqama, from hisfather, quoting his mother, who quoted cA>isha, and from I lisham b. cUrwa,from his father, who quoted ^isha. All three accounts quoted ^isha as saying,"The Messenger of God (SAAS) performed the hajj al-ifrad."
Ahmad is alone in quoting cA5isha from these lines of transmission.
Imam Ahmad stated that cAbd al-Acla b. Hammad related to him, "I studiedunder Malik b. Anas (the following hadith) from Abu al-Aswad, from ^rwa,from eA5isha, who said, 'The Messenger of God (SAAS) performed the hajjal-ifrad.''"
He (Ahmad) went on to state that Rawh related to him, quoting Malik, fromAbu al-Aswad Muhammad b. <Abd al-Rahman b. Nawfal, an orphan in thecare of TJrwa, from ^rwa b. al-Zubayr, who quoted ^isha as saying, "TheMessenger of God (SAAS) performed the hajj al-ifrad."
Ibn Maja related this from Abu Mus'ab, from Malik, in this way.
Al-Nasa5! related it from Qutayba, from Malik, from Abu al-Aswad, fromHJrwa, who quoted cA5isha as saying, "The Messenger of God (SAAS) recitedthe talbiyya for the hajj.''''
Ahmad also stated that cAbd al-Rahman related to him, from Malik, from Abual-Aswad, from Vrwa, who quoted 'A'isha as saying, "We went forth with theMessenger of God (SAAS). Some of us recited the talbiyya for the hajj, othersof us did so for the Hitnra, while some did so both for the hajj and the himra. TheMessenger of God (SAAS) recited the talbiyya for the hajj. Those who did so forthe Himra declared their ihram state at an end when they had circumambulated thekacba and had traversed between al-Safa and al-Marwa. Those who did so for thehajj or for the htmra did not declare their ihram state concluded until the yawmal-nahr, the day when the sacrificial animals were slaughtered."
Al-Bukhari related it thus from cAbd Allah b. Yusuf, al-Qu'ayni and Ismacllb. Abo Uways, (all) quoting from Malik. Muslim narrated it from Yahya b.Yahya, from Malik.
Ahmad stated that Sufyan related to him, from al-Zuhrl, from ^Urwa, fromcA5isha, who said, "The Messenger of God (SAAS) recited the talbiyya forthe hajj, while others did so for the hajj and the Htmra; yet others did so forthe HimraP
Muslim related it from Ibn Abu ^Umar, from Sufyan b. cUyayna in similarform.
Then there is the hadith of Imam Ahmad, who stated that Qutayba b. Sa^drelated to him, quoting cAbd al-cAziz b. Muhammad, from cAlqama b. AbucAlqama, from his mother, from cA5isha, who said, "The Messenger of God(SAAS) gave instructions to the people on the hijjat al-wada1-. He said, 'Those
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who wish to perform an himra prior to the hajj should do so.' The Messenger ofGod (SAAS) performed the hajj al-ifrad and did not perform the Himra."
This hadith is very strange. Ahmad b. Hanbal is alone in giving it. Its line oftransmission is not bad, but one phrase in it is completely unacceptable, namely,"and he did not perform the himra".
If by this it is meant that he did not perform the himra either along with thehajj or prior to it, then the statement agrees with those who say he performed thehajj al-ifrad. If it means that he did not perform the himra at all, neither before,with or after the hajj, then I am unaware of any scholar who would support it.Moreover, this would contradict authentic statements of 'A'isha and others tothe effect that the Prophet (SAAS) did perform four himra, all of them in Dhual-Qa^a, except for that performed along with his hijja.
Discussion of this will follow in detail in the section discussing the hajj al-qiran.But God knows best.
The same applies to the hadith narrated by Imam Ahmad, who stated thatRawh related to him, quoting Salih b. Abu al-Akhdar, quoting Ibn Shihab (whosaid) that ^rwa informed him that 'A^isha, wife of the Prophet (SAAS), said,"The Messenger of God (SAAS) recited the talbiyya for the hajj and the himraon the hijjat al-wadcf, and he led his hadi with him. (Some) people with himrecited the talbiyya for the Himra and led their sacrificial animals; other peoplerecited the talbiyya for the himra and did not lead sacrificial animals."
'A^isha went on, "I was among those who recited the talbiyya for the Himra andI did not lead a hadi.
"When the Messenger of God (SAAS) arrived (in Mecca), he said, 'Those ofyou who recited the talbiyya for the Himra and led a hadi should circumambulatethe ha^ba and pass between al-Safa and al-Marwa; nothing for which you havedeclared the ihram will be permitted until you have completed the hajj andsacrificed your animal on the day for the slaughter. Those of you who recited thetalbiyya for the himra and did not lead with you an animal for sacrifice shouldcircumambulate the kacba, pass between al-Safa and al-Marwa; you may thenshorten your hair and declare your ihram concluded. You may then recite thetalbiyya for the hajj and lead an animal for sacrifice. Those unable to do this mayfast for three days on the hajj and for seven days when you return to your family.'"
cA5isha went on, "The Messenger of God (SAAS) gave priority for the hajjthat he feared he might miss, and postponed the himra."
This is one of the ahadith unique to Imam Ahmad; some of its phraseologyis objectionable. For some of it there is testimony in the sahih collections. Salihb. Abu al-Akhdar is not considered one of the prime companions of al-Zuhri,especially when others, as in some of the phraseology of his text here, contradicthim.
The quotation, "He gave priority to the hajj that he feared he might miss andpostponed the himra''' does not fit with the beginning of the hadith that states,"he recited the talbiyya for the hajj and the himra."
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If what he meant is that he recited the talbiyya for both together, then gavepriority to the performance of the hajj and thereafter, having finished it, recitedthe talbiyya for the Himra, as is maintained by those who say he performed thehajj al-ifrad, then that accords with our view here.
If what is meant is that he postponed the Himra, after having declared himselfin the ihram state for it, then this is a view held by no scholar known to me. Ifthe account means that he found performing the hajj enough to dispense withthose of the '-umra, and that the Htmra was combined into the hajj, then thestatement supports those who maintain that he performed the hajj al-qiran.These latter give preference to those who relate that the Messenger of God(SAAS) gave precedence to the hajj, to the performance of the hajj, that is, eventhough he also purposed that of the Htmra. These scholars maintain, "All sourcessaying he performed the hajj al-ifrad also narrate his having performed thehajj al-qiran" This will be shown hereafter. But God, Almighty is He, knowsbest.
The Account of Jabir b. ^Abd Allah supporting hishaving performed the hajj al-ifrad.
Imam Ahmad stated that Abu Mu'awiya related to him, quoting al-Acmash,from Abu Sufyan, from Jabir b. cAbd Allah, who said, "The Messenger of God(SAAS) recited the talbiyya for the hajj on his pilgrimage."
The line of transmission for this is excellent and conforms with the criteriaof Muslim.
Al-Bayhaqi related this from al-Hakim and others, from al-Asamm, fromAhmad b. cAbd al-Jabbar, from Abu Mu'awiya, from al~Acmash, from AbuSufyan, from Jabir, who said, "The Messenger of God (SAAS) recited thetalbiyya on his pilgrimage for the hajj with no Himra along with it."
This addition is very strange. The account of Imam-Ahmad b. Hanbal is moreappropriate. But God knows best.
In the sahih collection of Muslim an account is related through Jacfar b.Muhammad, from his father, from Jabir, who said, "We recited the talbiyya forthe hajj; we did not know of the Himra?
Ibn Maja narrated, from Hisham b. cAmmar, from al-Darawardi and Hatimb. Ismail, who both quoted Jacfar b. Muhammad from his father, from Jabir,who said, "The Messenger of God (SAAS) performed the hajj al-ifrad?'1 Thisline of transmission is excellent.
Imam Ahmad stated that cAbd al-Wahhab al-Thaqafi, quoting HablbaI-Mu<allim, that is - from cAtaJ, quoting Jabir b. (Abd Allah, who said, "TheMessenger of God (SAAS), and his Companions recited the talbiyya for the hajj;none of them had a sacrificial animal with hira, except for the Prophet (SAAS)and Talha."
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He proceeded to quote the rest of the kadith, which is given in full in the sahikcollection of al-Bukhari, as will be given, quoting Muhammad b. al-Muththana,from <Abd al-Wahhab.
The Account of <-Abd Allah b. cUmar regardingthe hajj al-ifrad.
Imam Ahmad stated that Ismacil b. Muhammad related to him, quoting cAbbad- meaning Ibn cAbbad - quoting Ubayd Allah b. cAbd Allah b. cUmar, fromNafic, from Ibn Umar, who said, "We recited the talbiyya with the Prophet(SAAS) for the hajj alone."
Muslim related it in his sahik collection, from cAbd Allah b. ^Awn, from cAbbadb. cAbbad, from TJbayd Allah b. 'Umar, from Nafic, from Ibn cUmar (who said)that the Messenger of God (SAAS) recited the talbiyya for the hajj alone.
The hafiz Abu Bakr al-Bazzar stated that al-Hasan b. cAbd al-cAzlz andMuhammad b. Miskln, both of whom said that Bishr b. Bakr related to them,quoting Sacid b. cAbd al-cAz!z b. Zayd b. Aslam, from Ibn qjmar, who said that"The Messenger of God (SAAS) recited the talbiyya for the hajf - meaning asa mufrid.
The line of transmission for this is excellent; they (the major scholars) did notpromulgate it.
The Account of Ibn '■Abbas for the hajj al-ifrad.
The hafiz al-Bayhaqi narrated from a hadith of Rawh b. Ubada, from Shu'ba,from Ayyub, from Abu al-cAliyya al-Bara0, from Ibm cAbbas, who said, "TheMessenger of God (SAAS) recited the talbiyya for the hajj and arrived (inMecca) four days before the end of Dhu al-Hijja. He performed the subh prayerwith us in al-Batha5 and then said, 'Those who wish to make it an Htmra shoulddo so."'
He then stated, "Muslim narrated it, from Ibrahim b. Dinar, from Ibn Rawh."
It has been given above, from an account of Qatada, from Abu Hassanal-Acraj, from Ibn 'Abbas, that the Messenger of God (SAAS) performed theal-zuhr prayer at Dhu al-Hulayfa. Thereafter his sacrificial camel was brought,and he stripped the hair from the right surface of its hump. His riding camel wasthen brought and he mounted it. When it bore him away and he was overlookingal-Bayda3, he recited the talbiyya for the hajj.
This is also included in the sahih collection of Muslim.
The hafiz Abu al-Hasan al-Darqutni stated that al-Husayn b. Ismail related tohim, quoting Abu Hisham, quoting Abu Bakr b. cAyyash, quoting Abu Husayn,from <Abd al-Rahman b. al-Aswad, from his father, who said, "I performed
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the pilgrimage with Abu Bakr, and he jarrada.m And also with cUmar, and hejarrada. And also with <Uthman, and he jarrada"Al-Thawri traced this from Abu Husayn.
We have only referred to this here because it is apparent that these Imams,may God be pleased with them, would only have done this from having beentaught. What is meant here by the verbal noun of jarrada is performing the hajjal-ifrad. But God knows best.
Al-Darqutnl stated that Abu cUbayd Allah al-Qasim b. Ismacil and Muhammadb. Makhlad related to him, quoting cAli b. Muhammad b. MuJawiya al-Razzaz,quoting <Abd Allah b. Nafic, from <Abd Allah b. Umar, from Nafic, from IbncUmar, who said, "The Prophet (SAAS) appointed cAttab b. Usayd in chargeof the pilgrimage and he performed the hajj al-ifrdd. He then placed Abu Bakrin charge (of it) in the year 9 AH, and he performed the hajj al-tfrad. Then theProphet (SAAS) went on the pilgrimage in the year 10 AH and performed thehajj al-ifrad. After that the Messenger of God (SAAS) died and Abu Bakrsucceeded; he dispatched cUmar and he performed the hajj al-ifrad. Abu Bakrthen went on the pilgrimage and performed the hajj al-ifrad. Abu Bakr died, andTJmar succeeded. He dispatched cAbd al-Rahman b. cAwf on the pilgrimageand he performed the hajj al-ifrad. He ('Umar) then went on the pilgrimage andperformed the hajj al-ifrad. Then Uthman was besieged and cAbd Allah b. {Abbastook charge (of the pilgrimage) for the people and performed the hajj al-ijrad."
In the line of transmission for this hadith there is cAbd Allah b. cUmaral-Umari; he is dacif, "a weak source". However, the hafiz al-Bayhaqi stated,"There is testimony (in favour of this hadith) with a line of transmission that issahih, 'authentic'."
REFERENCE TO THOSE WHO STATE THAT THE PROPHET (SAAS)PERFORMED THE HAJJ AL-TAMATTU*-.
Imam Ahmad stated that Hajjaj related to him, quoting Layth, quoting cAqll,from Ibn Shihab, from Salim b. cAbd Allah, who said that cAbd Allah b. cUmarstated, "The Messenger of God (SAAS) performed the hajj al-tamattu1 on 'thefarewell pilgrimage', along with the Himra. He recited the talbiyya and led hishadl on from Dhu al-Hulayfa. The Messenger of God (SAAS) set off and thenrecited the talbiyya for the Htmra and thereafter for the hajj. There were somepeople who had sacrificial animals and led them forward to Dhu al-Hulayfa;some of them did not have animals for sacrifice.
"When the Messenger of God (SAAS) arrived in Mecca, he addressed thepeople, saying, 'Those of you who brought an animal for sacrifice is not releasedfrom his state of ihram for anything he has so declared until he completes hishijja. Those who have not brought an animal for sacrifice should circumambulate
85. Ibn Kathlr goes on to tentatively suggest that the word means "to perform the hajj al-ifrad".
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the kalba and pass between al-Safa and al-Marwa. Then they should shortentheir hair and declare their ihram completed. They should then declare thetalbiyya for the hajj and make sacrifice. Those who have no sacrificial animalshould fast for three days, or for seven if they return to their families.'
"The Messenger of God (SAAS) circumambulated the kacba when he arrivedin Mecca. He first saluted the corner,m then jogged for three circuits of the sevenand walked for four. Having completed the circuits of the ka^ba, he performedtwo raka'-at at the maqam Ibrahim™ 'Abraham's station'; he then completed theprayer and left. He proceeded on to al-Safa and circumambulated both it andal-Marwa. He did not declare halal anything he had previously declared haramuntil he had completed his hijja, and he slaughtered his camel at the day forthe sacrifice. He thereafter performed the circumambulation of the hajj aroundthe katya. Those who had brought animals for sacrifice did as the Messenger(SAAS) had done."
Imam Ahmad stated, "Hajjaj related to us, quoting Layth, quoting <Aqil,from Ibn Shihab, from cUrwa b. al-Zubayr (who said that) "A^sha told him of theMessenger of God (SAAS) having performed the hajj al-tamattu*- at the Himraand on to the hajj and that the other people did as he had. This is similar to whatSalim b. cAbd Allah informed me, from cAbd Allah, concerning the practice ofthe Messenger of God (SAAS)."
Al-Bukhari related this hadith from Yahya b. Bukayr, while Muslim and AbuDa'ud related it from cAbd al-Malik b. Shu^ayb, from al-Layth, from his father.Al-Nasa'l related it from Muhammad b. cAbd Allah b. al-Mubarak al-Makhrami,from Hujayn b. al-Muthanna; all three quoted al-Layth b. Sa(d, from cAqil, fromal-Zuhri, from 'Urwa, from cA5isha. They did so as Imam Ahmad, may Godhave mercy upon him, recounted it.
This hadith is one that is problematical, relating to all the three accounts (ofthe hijja).
Regarding the hadith account of his performing the hajj al-ifrad, in this there issubstantiation for the Himra being performed either before the hajj or along with it.
Regarding the account of the special nature of the performance of the hajjal~tamattu\ (this hadith) is problematic because he (the source) recounted thatthe Prophet (SAAS) did not relieve himself of the ihram following his processionbetween al-Safa and al-Marwa. And this is not the case with those performingthe hajj al-tamattu1-.
Those who claim that he was unable to declare the state of ihram at an endby the fact of his having led a camel to sacrifice substantiate this view byreference to a statement attributed to Hafsa. She asked, "Messenger of God, why
86. In which is embedded the meteorite "black stone".
87. The place where the Prophet Abraham stood for prayer. An edifice is built over a stonebrought by Ismacil when they were building the ka'-ba. Pilgrims stop here and perform a prayer oftwo raka'-at after their completion of the circumambulation of the kalba.
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do some people declare the ihram concluded, while you did not after your HimraVHe replied, "I had braided my hair and had garlanded my sacrificial camel; Icould not declare my ihram completed until I had performed the sacrifice."
Their account is implausible, because the ahadith affirming his having per-formed the hajj al-qiran refute this statement and deny his having recited thetalbiyya first at the Himra and then, having passed between al-Safa and al-Marwa,he recited the talbiyya for the hajj. This is not reported in this way by anyonewith a line of transmission that could be categorized as sahih, hasan or daHf.
Regarding the statement in this hadith, "The Messenger of God (SAAS)performed the hajj al-tamatuf on 'the farewell pilgrimage', along with the Himra,if what is meant by this is al~tamattuc specifically, this being the declaration ofthe conclusion of the ihram state after the passage between al~$afa and al-Marwa,then this is not so. For the hadith contains material refuting this. Moreover, in theaffirmation of his having made the hajj al-qiran there is material contradicting this.
If what is meant here is al-tamattu1 al~Him, or the general enjoyment (of aconcession), then that would certainly include the hajj-al-qiran; and this is whatis meant here.88
The statement, "The Messenger of God (SAAS) set off and then recited thetalbiyya for the Himra and then for the hajj" If by this is meant that he "set off"by pronouncing the word Himra before the word hajj, by saying, "I am at Yourservice, O God; an Himra in kajj."w This is clear and does not deny (the possibilitythat it was to be a (hajj) al-qiran.
If by it is meant that he recited the talbiyya for the Himra first, and then addedto it the hajj much later, but before his performing the circumambulations, thenit also constituted hajj al-qiran.
If by it he meant that he recited the talbiyya for the Himra and then, havingcompleted its activities, whether he did or did not declare his state of ihramconcluded by the leading up of a sacrificial animal, as some claim, but in factrecited the talbiyya for the hajj after finishing the actions for the Himra andbefore his departure for Mina, then this is a view not expressed by any of hisCompanions, as we have shown above. Those who maintain this are refuted bythis lack of testimony and by the fact that it is contradicted by the ahadith thatexist to affirm his having performed the hajj al-qiran, as will be shown, and also,indeed, by those ahadith that have come down that substantiate his havingperformed the hajj al-ifrad, as shown above. But God knows best.
It is clear — though God knows best - that this hadith of al-Layth, from cAqllJfrom al-Zuhri, from Salim, from Ibn cUmar, is also narrated from a differentpath, from Ibn ^mar, when he performed the hajj al-ifrad at the time whenal-Hajjaj was besieging Ibn al-Zubayr. He was told, "People are disputing over(these two groups); now if only you would postpone your hajj for this year." Hereplied, "I would in that case do as the Prophet (SAAS) did."
88. Ibn Kathir is here using the tamattu' in its literal sense in the second instance.
89. himra wa hajj should here be understood as ft al-Himra wa al-hajj.
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He was referring to the occasion when he was blocked at the time ofal-Hudaybiyya. He declared himself in a state of ihram for the Ws from Dhtlal-Hulayfa and then, when he overlooked al-Bayda5, said, "I consider both tobe one." Then he recited the talbiyya for the hajj along with it (the <-umra). Thenarrator believed that the Messenger of God (SAAS) had done this; it was all thesame whether he had begun by reciting the talbiyya for the Himra and then forthe hajj. They therefore related it thus, but there is controversy over this, as wewill show.
Explanation for this exists in the hadith that cAbd Allah b. Wahb narrated, asfollows, "Malik b. Anas and others informed me that Nafic had related to themthat cAbd Allah b. Umar went forth on the pilgrimage during the period of civildisorder. He said, 'If I should be blocked from access to the kat-ba we would doas the Messenger of God (SAAS) had done.' He left and recited the talbiyya forthe Ws and travelled on until he arrived at a point above al-Bayda5. He thenturned to his Companions and said, 'I consider both to be nothing but one; Itestify to you that I am committing myself to performing the hajj along with theHe continued on until he reached the kaLba1 which he circumambulated.He performed the passages between al-Safa and al-Marwa seven times and didnot add thereto. He considered that that was sufficient. He also brought ananimal for sacrifice."
The author of the sahih collection (al-Bukharl) promulgated it from a hadithof Malik. And both scholars gave it from a hadith of Ubayd Allah, from Nafi<.cAbd al-Razzaq narrated it from Ubayd Allah and cAbd al-cAziz b. Abu Rawwad,from Nafic in similar words. In that account it ends by saying, "That was whatthe Messenger of God (SAAS) did."
Also there is al-Bukharl's account in which he quotes Qutayba, quotingLayth, from Nafic, who said, "Ibn Umar wanted to perform the pilgrimage whenal-Hajjaj was besieging Ibn al-Zubayr. He (Ibn Umar) was told, 'People areengaged in a conflict; we are afraid they will block you.' He replied, 'There isindeed in the Messenger of God (SAAS) a good model for you. I shall thereforedo as he did. I testify to you that I am committing myself to the htmra.'
"He proceeded until he was up above al-Bayda'. Then he said, 'I consider thehajj and the umra to be one; I testify to you all that I have committed myself to ahajj along with my Himra? He brought an animal for sacrifice that he had purchasedat Qudayd. He added nothing else to that, and he did not declare permissibleanything for which he had declared his ihram. He did not shave, nor did he cuthis hair short until it was the day for the sacrifice. He then slaughtered his animaland shaved. He considered that he had completed the circumambulations forboth the hajj and the (umra by his first circumambulation."
Ibn Umar concluded, "It was thus that the Messenger of God (SAAS) acted."
Al-BukharS stated that Ya'qub b. Ibrahim related to him, quoting Ibn Uliyya,from Ayyub, from Nafic, (who said) that cAbd Allah b. <Abd Allah, the son ofIbn Umar, came into the latter's house at which was Ibn Umar's ride (for the
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pilgrimage). cAbd Allah said, "I am uneasy and feel that there may be someconflict between the people that may prevent your access to the kalba. What willyou do then?'
"Ibn {Umar replied, 'The Messenger of God (SAAS) left (on the pilgrimage)and the Quraysh disbelievers prevented his access to the kalba. If that happensto me, I will do as he did. You had a good model in the Messenger of God(SAAS). And I will therefore do as he did. I testify to you that I am committingmyself to a hajj along with my himra.y He proceeded on and performed for bothone circumambulation."
Al-Bukhari also narrated it thus from Ibn al-Nucman, from Hammad b. Zayd,from Ayyub b. Abu Tamima al-Sakhtiyani, from Nafic. Muslim narrated it froma hadith drawn from both of these, from Ayyub.
Ibn Umar, may God be pleased with him, imitated the Messenger of God(SAAS), in remaining uninvolved with the enemy's blockade and in sufficingwith one circumambulation for both the hajj and the himra. That was because hehad first declared himself in the ihram state for an himra, for that to be part ofthe hajj al-tamattuh He feared there would be a blockade and so combined both,inserting the hajj before the himra and before the circumambulation, and it thusbecame a hajj al-qiran.
What he said was, "I consider both to be nothing but one." By this he meant,"There is no difference between a person being blocked from the hajj or fromthe himra or from both." And when he reached Mecca, he accomplished bothsufficiently by his first circumambulation as he clearly stated in the firsttext we gave. In that he stated, "He considered that he had completed thecircumambulation for both the hajj and the himra by his first circumambulation."
Ibn ^Umar stated, "It was thus that the Messenger of God (SAAS) acted." Bythis he meant that the Messenger of God (SAAS) had accomplished both thehajj and the himra sufficiently by one circumambulation - that is, betweenal-Safa and al-Marwa.
This gives evidence that Ibn ^mar spoke in favour of the hajj al-qiran.
Therefore al-NasaJI narrated, from Muhammad b. Mansur, from Sufyan b.^Jyayna, from Ayyub b. Musa, from Nafi* that "Ibn cUmar combined togetherthe hajj and the himra and performed one circumambulation".
Al-Nasa0! then narrated it from cAll b. Maymun al-Raqqi, from Sufyan b.^Uyayna, from Ismacil b. Umayya, and Ayyub b. Musa and Ayyub al-Sakhtiyani,and cAbd Allah b. Umar, all four of whom quoted Nafic as saying that, "IbnUmar came to Dhu al-Hulayfa and recited the talbiyya for the himra. He thenbecame concerned that he might be blocked from the ka^a." And he proceededto relate the hadith, and his including the hajj with the himra, the result being hisperforming the hajj al-qiran.
The implication of this is that when some narrators heard the statement ofIbn cUmar, "And I will therefore do as the Messenger of God (SAAS) did", and
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his other statement, "It was thus that the Messenger of God (SAAS)acted", they believed that the latter had begun by reciting the talbiyya for theHimra, then did so for the fray, combining the latter with the former prior to thecircumambulation, and so they related the hadith with this understanding.
But Ibn <XJmar did not mean this, but implied what we have indicated above.God, however, best knows what is correct.
Moreover, supposing that he did recite the talbiyya for the himra first andcombined the hajj with it prior to the circumambulation, this would thenconstitute hajj al-qiran, not a case of hajj al-tamattu1 al-khas (in the technicalsense), it thus being evidence for those who support the idea of the superiorityof the hajj al-tamattu*-. But God, Almighty is He, knows best.
Also there is the hadith related by al-Bukhari in his sahih collection in which hestated that Musa b. Ismail related to him, quoting Ham mam, from Qatada,quoting Mutarrif, from ^mran, who said, "During the time of the Prophet(SAAS), we performed the al-tamattu(.m Then revelation came in the Qur'an(about the hajj al-tamattu1) and a man said whatever he wished."
Muslim narrated this from Muhammad b. al-Muthanna, from cAbd al-Samadb. cAbd al-Warith, from Hammam, from Qatada.
What is implied here is that it is the muf-a that is more general than theal-qiran and the al-tamattul of the hajj.
This is shown by what is narrated by Muslim, from a hadith of Shu^a andSaid b. Abu cAruba, from Qatada, from Mutarrif, from cAbd Allah b. al-Shikhir,from cTmran b. al-Husayn (who said) that the Messenger of God (SAAS)combined the hajj with the himra, and he went on to narrate all the hadith.
Most of the early authorities apply the term al-mufa to the al-qiran. Asal-Bukhari stated - that Qutayba related to him, quoting Hajjaj b. Muhammadal-Acwar, from Shu'ba, from 'Amr b. Murra, from Said b. al-Musayyab, who said,"cAli and <Uthman, may God be pleased with them both, had a disagreement, whilethey were at cUsfan, over the al-muf-a. cAli said, 'Is what you want to put an end tosomething the Messenger of God (SAAS) did?' When he saw that (to be the case)cAli b, Abu Talib recited the talbiyya for both (the hajj and the Himra) together."
Muslim related this also from a hadith of Shu^a, from al-Hakam b. 'Uyayna,from cAli b. al-Husayn, from Marwan b. al-Hakam. In that version, 'All said, "Iwould never abandon a practice of the Messenger of God (SAAS), because ofanything anyone said."
Muslim related this also from a hadith of Shu'ba, from Qatada, from cAbdAllah b. Shaqlq. (In that version) cAli said to him, "Don't you realize that it wasonly with the Messenger of God (SAAS), that we performed the hajj al-tamattul"He replied, "Indeed yes; but we were afraid."
90. It should be remembered that al-tamaltu'- applies to what is temporary and is synonymouswith the term mu&a. The narrator is referring to this connotation in the foregoing tradition. The"man" to whom he alludes is ^Umar, who subsequently forbad the practice.
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Then there is the hadith narrated by Muslim from a hadith of Ghundar, fromShu'ba, and from ^bayd Allah b. Mucadh, from his father, from Shu'ba, fromMuslim b. Mikhraq ai-Qurri, who heard Ibn <Abbas say, "The Messenger ofGod (SAAS) recited the talbiyya for the himra, while his Companions did sofor the hajj. The Messenger of God (SAAS) did not declare his state of ihramterminated, nor did those of his Companions who had brought an animal to besacrificed. The rest of them did (declare their state of ihram terminated)."
Abu Da'ud al-TayalisI narrated it in his musnad collection, as did Rawh b.Ubada, from Shu'ba, from Muslim al-Qurri, from Ibn "Abbas, who said, "TheMessenger of God (SAAS) and his Companions recited the talbiyya for the hajj.Those of them who did not have a hadi for sacrifice (then) declared their state ofihram terminated, while those who did bring a kadi did not declare this." Thehadith proceeds.
If we consider both accounts authentic, then the conclusion favours the hajjal-qiran. If we decline acceptance of both, its probative value would be suspended.If we give preference to the account of Muslim in his sahih collection concerningthe himra, where it is stated on the authority of 'Abbas that he (the Prophet(SAAS) declared the ihram of the hajj (al-ijrad), then this would argue in favourof the hajj al-qiran, especially since evidence supporting this will be given fromIbn cAbbas.
Muslim narrated from a hadith of Ghundar and Mu*adh b. Mucadh, fromShu'ba, from al-Hakam, from Mujabid, from Ibn cAbbas, that the Messenger ofGod (SAAS) said, "This is an ^umra that we have considered a mufia; those nothaving brought a hadi may consider their ihram fully concluded. The hasentered into the al-hajj until Judgement Day."
Al-Bukhari narrated from Adam b. Abu Iyyas and Muslim from a hadithof Ghundar, both quoting Shu'ba, from Abu Jamra, who said, "I declared myintent to perform the hajj al-tamattu\ but people advised against this. So I askedIbn cAbbas and he told me to do so. After that I seemed to see in my sleep a mansay to me, 'It is a hajj mabrur9* and a mutf-an that is accepted.' I told Ibn cAbbasof this (dream) and he said, Allahu Akbar\ 'God is most Great!' A practice of Abual-Qasim, God's peace and blessings be upon him!"
By the term mufa used here, the word qiran is really meant.
Al-Qu'aynl and others stated, quoting Malik b. Anas, from Ibn Shihab, fromMuhammad b. cAbd Allah b. al-Harith b. Nawfal b. al-Harith b. cAbd al~MuttaIib,who is quoted as saying that he heard Sacd b. Abu Waqqas and al-Dahhak b.Qays, that year when MuJawiya b. Abii Sufyan made the hajj, making referenceto the performing of the tamattuc of the Himra leading to the hajj. Al-Dahhaksaid, "No one would do that unless ignorant of God's instruction!" Sa^ replied,
91. That is, one that accords with the practice of the Prophet (5 AAS), and is therefore supposedto be acceptable to God.
92. Some editions of the sahih of al-Bu&hart give the word Htmra, instead of the mutf-a given here.
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"Cousin, what you say is quite wrong!" Al-Dahhak went on, "cUmar b. al-Khattabused to forbid it." Sa<d responded, "The Messenger of God (SAAS) did it, andwe did it along with him."
Al-Tirtnidhl narrated it, as did al-Nasa'I, from Qutayba, from Malik. Al-Tirmidhl stated it to be sahih, "authentic".
cAbd al-Razzaq stated, from Muctamir b. Sulayman and *Abd Allah b.al-Mubarak, both quoting Sulayman al-Tayml, quoting Ghunaym b. Qays, whosaid, "I asked Sa(d b. Abu Waqqas about the performance of the tamattu1 ofthe himra leading to the hajj. He replied, 'I did it along with the Messenger ofGod (SAAS), And at that time he' — meaning Mu'awiya - 'was an unbelieverin al-^rsh' - meaning Mecca."
Muslim narrated it from a hadith of Shu'ba, and of Sufyan al-Thawri, Yahyab. Sacld and Mar wan al-Fazari, all four of them quoting Sulayman al-Tayml,who said, "I heard Ghunaym b. Qays say, 'I asked Sa'd about the mufia, and hereplied, 'We did perform it; and at that time he was an unbeliever in al-MJrsh."'"
In the account of Yahya b. Sa<ld, the hadith ends, "meaning Mu'awiya".
All of this has to do with the application of the term al-tamattuc to somethingmore general than the al-tamatttfi al-khas. That is, it assumes the declaration ofthe ihram state for the himra, then completing it and thereafter again declaringthe ihram for the hajj, and it is (also more general) than the hajj al-qiran. In fact,what Say said about it was evidence for the term al-tamattu1 being applied tothe performance of the Himra pilgrimage in the months of the hajj. This relatesto them having gone on the pilgrimage while Mu'awiya was still an unbeliever,in Mecca,, applying either to the himra at al-Hudaybiyya or the himrat al-qada? —this being more likely. Regarding the himral al-jih-ana, Mu'awiya had acceptedIslam along with his father (Abu Sufyan) the night of the conquest of Mecca. Wehave narrated how he had cut short the hair of the Prophet (SAAS), using aniron arrow head on one of his himra pilgrimages; that was, undoubtedly, thehimra from al-Jicrana. But God knows best.
Accounts of the pilgrimage as narrated by those who maintain that theMessenger of God (SAAS) performed the hajj al-qiran,along with the relevant ahadith.
The Account of the Commander of the Believers, cUmar b.al-Khattab, may God be pleased with him.
It is given above how al-Bukhari narrated from a hadith of Abu cAmr al-Awza%quoting Yahya b. Abu Kathir, from Ikrima, from Ibn ^bbas, from tUmar b.al-Khattab, who said, "I heard the Messenger of God (SAAS) say in Wadi
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al-cAqiq, 'Tonight I received a visitation from a spirit from my Lord, Almightyand Glorious is He. He told me, "Pray in this blessed valley and say, '(Let it be)an Himra within a hijja'."'"
The hafiz al-Bayhaqi stated that he was informed by cAll b. Ahmad b. <Lmarb. Hafs al-Maqburi in Baghdad, who quoted Ahmad b. Sulayman as saying, "Itwas narrated to cAbd al-Malik b. Muhammad while I listened, as follows, 'AbuZayd al-Harawi related to me, quoting (Ali b. al-Mubarak, quoting Yahya b. AbuKathir, quoting Ikrima, quoting Ibn cAbbas, quoting cUmar b. al-Khattab, whosaid, 'The Messenger of God (SAAS) stated, 'Gabriel, may peace be upon him,came to me while I was at al-cAq!q. He said, "Pray two rakacat in this blessedvalley. And say, 'An himra within a hijja\ For the Himra has entered within thehajj until Judgement Day."'"'"
Al-Bayhaqi then stated, "Al-Bukhari narrated it from Abu Zayd al-Harawi."
Imam Ahmad stated that Hashim related to him, quoting Sayyar, from AbuWa°ll, who said that there was a man who had been a Christian, named al-Sabib. Ma^ad, who wanted to engage in the jihad. He was told, "Begin by makingthe pilgrimage." So he went to al-Ash'arl who told him to declare his intentionof making the hajj and the himra together. He did so. While he was reciting thetalbiyya, Yazid b. Suhan and Salman b. Rabl'a passed by. One of them said tothe other, "This fellow wanders further astray than his people's donkeys!" Theyoung man overheard this and it annoyed him. And so when he reached Mecca,he went to Umar b. al-Khattab and related that to him. Umar told him, "Youhave been led aright, in the practice of your Prophet (SAAS)." (The narratorcontinued) "On another occasion I heard him use the words, 'You have beenwell-guided to the practice of your Prophet (SAAS).'"
Imam Ahmad also related this from Yahya b. Sacld al-QattSn, from al-A'imash,from Shaqiq, from Abu Wa5il, from al-Sabi Ibn Ma'bad, quoting cUmar b.al-Khattab. In that version, the latter said, "The two men said nothing (ofimportance); you have been well-guided to the practice of your Prophet (SAAS)."
He also narrated it from cAbd al-Razzaq, from Sufyan al-Thawri, from Mansur,from Abu Wa3il. And also from Ghundar, from Shu'ba, from al-Hakam, fromAbu WaJll, and from Sufyan b. (Uyayna, from cAbdu b. Abu Lubaba, from AbuWa'il, who said, "Al-Sabi b. Ma'had said, 'I had been a Christian, but acceptedIslam. I declared my intention to make a hajj and an Himra, and Yazid b. Stihanand Salman b. Rabl'a heard me while I was reciting the talhiyya for themboth. They commented, "This fellow wanders further astray than his people'sdonkeys!" After their words, I felt as if a mountain had been loaded on me! So Iapproached "Umar and told him. He then went to them and berated them. Afterthat he came to me and said, "You have been well-guided to the practice of theProphet (SAAS).'""
"cAbdu stated, 'Abu Wa>ll commented, 'I and Masruq used to go often to thatman al-Sabi b. Ma'bad, and ask him about this.'"
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The lines of transmission for this are excellent and accord with the criteria forthe designation sahih, "authentic". Abu Da'tld, al-Nasa'i and Ibn Maja related itfrom various lines, from Abu Wa3il Shaqiq b. Salama, who narrated it.
Al-Nasa'i stated, in the chapter on the pilgrimage in his hadith collection, thatMuhammad b. 'All b. al-Hasan b. Shaqiq related to him, quoting his father, fromJamrat al-Sukkari, from Mutarrif, from Salama b. Kuhayl, from Tawus, fromIbn 'Abbas, from Umar, who said, "I swear by God, I forbid you performing themutca; (although) it is certainly in God's Book, and although the Prophet (SAAS)performed it."
The chain of transmission for this is excellent.
An Account relating to the two Commanders of the Believers,c Uthman and ^Ali, may God be pleased with them both.
Imam Ahmad stated that it was related to him by Muhammad b. Jacfar, quotingShu'ba, from cAmr b. Murra, from Sa'id b. al-Musayyab, who said, "cAll andUthman were together at Usfan. Uthman was forbidding the performance ofthe mufa or the htmra. And so 'All said, 'Why are you forbidding something theMessenger of God (SAAS) did?' Uthman replied, 'Enough of that!'"
This abbreviated form is the manner in which Imam Ahmad narrated this.
Both scholars of the sahih collections promulgated it from a hadith of Shu'ba,from 'Amr b. Murra, from Sa'id b. al-Musayyab, who said, "While they wereat Usfan, Uthman and 'All differed over the mufa. 'Ali asked, 'Why are youforbidding something the Messenger of God (SAAS) did?' When 'All saw that(that Uthman was forbidding the mufa) he recited the talbiyya for both."
The phraseology given by aUBukhari is similar.
Al-Bukhari stated that Muhammad b. Bashshar related to him, quotingGhundar, from Shu'ba, from al-Hakam, from 'All b. al-Husayn, from Marwanb. al-Hakam, who said, "I witnessed 'Uthman and 'Ali, while Uthman wasforbidding performance of the mufa and that both be combined. When 'All saw(this attitude) he recited the talbiyya for both, saying, 'At Your service, O God,for an Ws and a hajj? He ('Ali) went on, 'I'm not one to abandon a practiceof the Prophet (SAAS), because of what anyone says.'"
Al-Nasa3! narrated it from a hadith of Shu'ba, and from a hadith of al-Acmash,from Muslim al-Batin, from 'All b. al-Husayn.
Imam Ahmad stated that it was related to him by Muhammad b. Ja'far, quotingShu'ba, from Qatada, who said, "'Abd Allah b. Shaqiq stated, 'Uthman wasforbidding the mufa and 'Ali was recommending it. And so Uthman said to 'All,"You are doing so and such!" 'All replied, "You know that we performed themufa along with the Messenger of God (SAAS)." "Yes," (replied Uthman)"but we were afraid (then)."'"
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Muslim related it from a hadith of Shu^a.
This constitutes recognition from Cfthman, may God be pleased with him, ofwhat cAli, may God be pleased with him, told him. And it is well known thatcAll, may God be pleased with him, declared the ihram on the hijjat al-wadcfi byreciting the talbiyya in the same manner as the Messenger of God (SAAS). cAllhad brought an animal for sacrifice and the Prophet (SAAS) ordered him tomaintain his ihram state. The Prophet (SAAS) allowed cAli to share in his ownhadi, as will be shown.
Malik narrated in his work al-Mun>ata? from Jacfar b. Muhammad, from hisfather, that al-Miqdad b. al-Aswad went in to see cAli b. Abu Talib at al-Suqyawhile he was preparing leaves and crushed grain to feed his young camels.Al-Miqdad told him, "This 'Uthman b. cAffan is forbidding that the hajj and thehimra be combined." cAll left, his hands bearing traces of the camel food mash.(The narrator commented), "And I'll not forget the sight of the mixture on hishands!" When cAli went in to <Uthman, he asked, "Are you forbidding that thehajj and the himra be combined?" cUthman replied, "That's my view." At that cAIileft in anger, saying, "At Your service, O God, for a hijja and an himra together!"
Abu Da'ud stated in his work the Sunan that Yahya b. Macin related tohim, quoting Hajjaj, quoting Yunus, from Abu Ishaq, from al-Bara* b. cAzib,who said, "I was with cAll when the Messenger of God (SAAS) appointed himGovernor of Yemen." And he went on to relate the arrival of cAli.
(The tradition goes on to state) cAli said, "The Messenger of God (SAAS)asked me, 'How have you done?' I replied, 'I have only recited the talbiyya (inthe manner) of the Prophet (SAAS). I have brought a hadi and I have combined(both the himra and the hijja)."
Al-Nasa5i narrated it from a hadith of Yahya b. Macln with his line oftransmission which accords with the criteria of the two scholars (al-Bukhari andMuslim). The hafiz al-Bayhaql explained it away by the fact of this phraseologynot being in the (long) text of the hadith of Jabir.
There is some dispute over this explanation, because the performance of thehajj al-qiran is narrated from a hadith of Jabir b. cAbd Allah, as will be shownshortly. If God, Almighty is He, wishes.
Ibn Hibban narrated in his sahih collection, from (Ali b. Abu Talib, who said,"The Messenger of God (SAAS) left Medina and I left from Yemen. I said, 'Iam at Your service, O God, with the same invocation made by the Prophet(SAAS)." The Prophet (SAAS) said, "I recited the talbiyya for the hajj and thehimra combined."
The Account of Anas b. Malik, may God be pleased with him.
A group of the tabihln, "the first generation scholars", related it; we will quotefrom them in alphabetical order.
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BAKR B. lABD ALLAH AL-MUZANL
Imam Ahmad stated that Hushaym related to him, quoting Humayd al-Tawil,quoting Bakr b. cAbd Allah al-Muzanl, who said, "I heard Anas b. Malik relateas follows, 'I heard the Messenger of God (SAAS) recite the talbiyya forthe hajj and the Himra combined. I related that to Ibn cUmar, who said, "Herecited the talbiyya for the hajj alone." I then met Anas and told him what IbntUmar related. He said, "You think of us as mere boys! I heard the Messengerof God (SAAS) say, "At Your service, O God, for an Himra and a Aay.""'CA1-Bukhari related it from Musaddad, from Bishr b. al-Fadl, from Hamld.Muslim promulgated it from Shurayh b. Yunus, from Hushaym. And also fromUmayya b. Bistam, from Yazid b. Zurayc, from Hablb b. al-Shahld, from Bakrb. <Abd Allah al-Muzani.
THABJTAL-B UN AN I.
Imam Ahmad stated that Wakic related to him, from Ibn Abu Layla, fromThabit, from Anas, that the Prophet (SAAS) said, "At Your service, O God, foran Himra and a hijja combined."
Al-Hasan al-Basrl is alone in quoting it on this line.
Imam Ahmad stated that Rawh related to him, quoting Ash'ath, from Anas b.Malik (who said), "The Messenger of God (SAAS) came to Mecca. They recitedthe talbiyya for a hajj and an Himra. The Messenger of God (SAAS) orderedthem, after they had circumambulated the kalba and passed between al-Safa andal-Marwa, to declare their ihram concluded and to make Himra . It seemed asif the people were shocked by that. And the Messenger of God (SAAS) said, 'HadI not brought a kadi I would have declared my ihram concluded.' The peoplethen did declare their ihram concluded and performed the hajj al-tamattifi?
The hafiz Abu Bakr al-Bazzar stated that al-Hasan b. Qaza^ related to him,quoting Sufyan b. Hablb, quoting Ash'ath, from al-Hasan, from Anas, (whosaid), "The Prophet (SAAS) and his Companions recited the talbiyya for a hajjand an <-umra. And when they arrived in Mecca, they circumambulated the kacbaand passed between al-Safa and al-Marwa. The Messenger of God (SAAS)ordered them to declare their ihram concluded, but they were afraid to do so. Hetherefore said, 'Declare your ihram concluded. If I did not have a hail, I woulddeclare my ihram concluded.1"
Al-Bazzar then stated, "We know of ho one except Ash^th b. cAbd al-Malikwho narrated this from al-Hasan."
HUM A YD B. TIR UWA YH AL-TA WIL.
Imam Ahmad stated that Yahya related to him, from Humayd (who said), "I
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heard Anas say, 'I heard the Messenger of God (SAAS) say, "At Your service,with a hajj, and an Himra and a hajj"'"
This line of transmission is two-thirds in accord with the criteria of thetwo scholars. They did not promulgate it. And none of the authors of the books(of ahadtth) gave it from this line of transmission. However, Muslim did narrateit from Yahya b. Yahya, from Hushaym, from Yahya b. Abu Ishaq and cAbdal-cAziz b. Suhayb and Humayd (who said that) they heard Anas b. Malik say,"I heard the Messenger of God (SAAS) recite the talbiyya for both combined.(He said) 'At Your service for an Himra and a hajj"y
Imam Ahmad stated that Ya Viur b. Yusr related to him, quoting cAbd Allah,quoting Humayd al-Tawil, from Anas b. Malik, who said, "The Messenger ofGod (SAAS) brought many animals for sacrifice and said, 'At Your service, withan himra and a hajj.'' I was there at the right flank of his camel."
Ahmad was also alone in giving it from this line of transmission.
HUMA YD B. HILAL AL-lADA Wl AL-BASRl
The hafiz Abu Bakr al-Bazzar stated in his mumai that Muhammad b. alMuthanna related to him, quoting <Abd al-Wahhab, from Ayyub, from AbuQilaba, from Anas b. Malik, and it is reported from Salama b. Shabib, quotingcAbd al-Razzaq, quoting Macmar, from Ayyub, from Abu Qilaba, and Humaydb. Hilal, from Anas, who said, "I was mounted behind Abu Talha, and his kneewas touching that of the Messenger of God (SAAS), while he was reciting thetalbiyya for the hajj and the Himra."
This line of transmission is excellent and strong and conforms to the criteriafor the designation sahih, "authentic"; they (the compilers of the sahih collections)did not include it.
Al-Bazzar explained this by saying that the person reciting the talbiyya for thehajj and the himra was Abu Talha. He said, "And the Prophet (SAAS) did notcontradict him."
This explanation is controversial and unnecessary, because that (fact of theProphet (SAAS) having recited the talbiyya) comes by various routes fromAnas, as above and to follow. Moreover, (grammatically) it is more correct forthe pronoun to be related to the closer of the two persons mentioned, which inthis instance constitutes very strong evidence. But God knows best.
In the account of Salim b. Abu al-Jacd, from Anas, will come a clear refutationof this explanation.
FROM ZA YD B. ASLAM.
The hafiz Abu Bakr al-Bazzar stated that Sacld b. cAbd al-cAziz al-Tanukhlnarrated, from Zayd b. Aslam, from Anas b. Malik, who said, "The Prophet(SAAS) recited the talbiyya for a hajj and an himra.
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"Al-Hasan b. cAbd al-cAziz al-Jarawi related it to us, as did Muhammadb. Miskln. They both said, 'Bishr b. Bakr related (it) to us, from Said b. cAbdal-cAz!z, from Zayd b. Aslam, from Anas.'"
I note that this line of transmission meets the criteria for sakik, "authentic",but they {the authors of the canonical collections) did not promulgate it fromthis line.
The hafiz Abu Bakr al-Bayhaqi narrated it in a more simple text. He statedthat Abu cAbd Allah al-Hafiz and Abo Bakr Ahmad b. al-Hasan al-Qadl relatedto him, that Abu al-cAbbas Muhammad b. Ya'qtib related to them, quotingal-cAbbas b. al-Walid b. Yazid, quoting his father, quoting Shu'ayb b. cAbdal-cAziz, from Zayd b. Aslam and others, who said that, "A man came to IbntUmar and asked, 'With what intention did the Messenger of God (SAAS) recitethe talbiyya'?' Ibn Umar replied, 'He recited the talbiyya for the hajj, and (theman then) left.'
"The man then came to him the following year and asked, 'With what intentiondid the Messenger of God (SAAS) recite the talbiyya^ Ibn (Umar asked, 'Didn'tyou come to me last year?' 'Yes', the man replied, 'but Anas b. Malik claims thathe performed the hajj al-qiran? Ibn 'Umar commented, 'Anas b, Malik (wasthen so young that he) used to go in to see the women when their heads wereuncovered! I was right underneath the camel of the Messenger of God (SAAS), itssaliva actually touching me, and I heard him reciting the talbiyya for the hajj? "
FROM SALIM B. ABO AL-JAlD AL-GHATAFANIAL-KUFl.
Imam Ahmad stated that Yahya b. Adam related to him, quoting Shank, fromMansur, from Salim b. Abu al-Ja^, from Anas b. Malik, who gave a line oftransmission back to the Prophet (SAAS), to the effect that he combined the hajjwith the Himra and said, "At Your service, for an W« and a hijja together."
(This hadlth may be classified as) hasan, "good"; they (the compilers of thecanonical collections) did not promulgate it.
Imam Ahmad stated that cAffan related to him, quoting Abu cAwana, quoting'Tjthman b. al-Mughira, from Salim b. Abu al-Jacd, from Sa^d, the freed- man ofal-Hasan b. cAli, who said, "We went forth with cAli, and when we reached Dhual-Hulayfa, cAIi said, 'I wish to combine the hajj with the Himra. Those who wishshould speak as I do.' He then recited the talbiyya. He said, 'At Your service fora hijja and an Himra."'1
The narrator went on, "And Salim said, 'Anas b. Malik stated to me, "I swearby God, my leg was actually touching that of the Messenger of God (SAAS),while he was reciting the talbiyya for them both together.'""
This line of transmission is also excellent; they (the compilers of the canonicalcollections) did not promulgate it.
This text refutes the explanation by the hafiz al-Bazzar of the hadlth given byHumayd b. Hilal quoting Anas, as referred to above. But God knows best.
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FROM SULAYMAN B. TARKHAN AL-TAYML
The hafiz Abu Bakr al-Bazzar stated that Yahya b. Habib b. (Arabi related tohim, quoting alrMuctamir b. Sulayman, who said that he heard his father quoteAnas b. Malik as saying, "I heard the Prophet (SAAS) recite the talbiyya for bothtogether."
Al-Bazzar then said, "The only person relating this from al-Taymi is his sonal-Mu{tamir. And only Yahya b. Habib al-c Arabs heard this from him."
I note that this meets the criteria for the category sahth, "authentic". They(the compilers of the canonical collections) did not promulgate it.
FROM SUWA YD B. HUjfA YR.
Imam Ahmad stated that Muhammad b. Ja'far related to him, quoting Shu'ba,from Abu Qaza<a Suwayd b. Hujayr, from Anas b. Malik, who said, "I wasmounted behind Abu Talha. The knee of Abu Talha was almost knockingagainst that of the Messenger of God (SAAS), while the latter was reciting thetalbiyya for both."
This line of transmission is excellent. Ahmad is alone in giving it. They (thecompilers of the canonical collections) did not promulgate it. In it there is a clearrefutation of the view of the hafiz al-Bazzar.
FROM <ABD ALLAH B. ZA YD ABU QILABA AL-JARMI.
Imam Ahmad stated that cAbd al-Razzaq related to him, quoting Ma'mar, fromAyyub, from Abu Qilaba, from Anas, who said, "I was mounted behind AbuTalha while he rode beside the Prophet (SAAS). My leg was actually touchingthe stirrup of the latter, and I heard him reciting the talbiyya for the hajj andthe HtmraP
Al-Bukhan narrated to him, from various lines, from Ayyub, from AbuQilaba, from Anas, who said, "The Prophet (SAAS) performed the al-zuhrprayer in Medina with four raka^at and the al-'-a&r prayer in Dhu al-Hulayfawith two rakatat. He then spent the night there, and in the morning mounted hiscamel. When it bore him out aboveal-Bayda0, he praised and glorified God andspoke the words Allahu Akbar\ 'God is most Great!' He then recited the talbiyyafor both together, the hajj and the himra. And the people with him recited thetalbiyya for both together."
In another account from him, he (Anas) said, "I was mounted behind AbuTalha while they were reciting the talbiyya for both together, the hajj with theHimra"
And in another account, from Ayyub, from "a man", Anas is quoted assaying, "He spent the night there. Next morning he performed the al-subh
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prayer, then mounted his camel. When it bore him to al-Bayda5, he recited thetalbiyya for an '-umra and a jtajj."
FROM <ABD AL-^AZIZ B. SUHA YB.
I have given his account above, with that of Humayd al-Tawll from him, givenby Muslim.
FROM <ALIB. ZAYD B. JUD<-AN.
The hafiz Abu Bakr al-Bazzar stated that Ibrahim b. Sacld related to him, quotingcAli b. Hakim, from Sharik, from cAli b. Zayd, from Anas, who said, "TheMessenger of God (SAAS) recited the talbiyya for both together."
This tradition is gharib, "unilateral", from this line, and none of the compilersof the canonical collections included it; though it does meet their criteria.
FROM QATADA B. DA'-AMA AL-SADUSl.
Imam Ahmad stated that both Bahz and cAbd al-Samad al-Macm related to him,saying, "Hammam b. Yahya related to us, quoting Qatada, who said, 'I askedAnas b. Malik, "How many times did the Messenger of God (SAAS) performthe pilgrimage?" He replied, "One kijja; and he also performed the Himra fourtimes - that at the time of al-Hudaybiyya, that in Dhu al-Qa'da from Medina,that from al-Ji£rana in Dhu al-Qa^a when he divided up the booty from thebattle of Hunayn, and that along with his kijja
Both scholars (al-Bukhari and Muslim) included it from a kadith of Hammamb. Yahya.
FROM MU&AB B. SULA YM AL-ZUBAYRI, THEIR FREED-MAN.
Imam Ahmad stated that Waklc related to him, quoting Mus*ab b. Sulaym, whosaid that he heard Anas b. Malik say, "The Messenger of God (SAAS) recitedthe talbiyya for a hijja and an ^umraPAhmad is alone in giving this.
FROM YAHYA B. ISHAQ_AL-HADRAMI.
Imam Ahmad stated that Hushaym related to him, quoting Yahya b. Ishaq andcAbd al^AzIz b. Suhayb and Humayd al~Tawil, who said that they heard Anassay, "I heard the Messenger of God (SAAS) recite the talbiyya for the hajj andthe Himra together. He said, 'At Your service, for an lumra and a hajji At Yourservice for an Himra and a hajjY'"
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It has been shown above that Muslim narrated it from Yahya b. Yahya, fromHushaym.
Imam Ahmad also stated that cAbd al-A^a related to him, from Yahya. fromAnas, who said, "We went forth to Mecca with the Messenger of God (SAAS).And I heard him say, 'At Your service for an Hmvra and a hajj.,n
FR OM ABO ASMA> AL-SA YQAL.
Imam Ahmad stated that Hasan related to him, quoting Zuhayr and that Ahmadb. <Abd al-Malik related to him, quoting Zuhayr, from Abu Ishaq, from AbuAsrna0 al-Sayqal, from Anas b. Malik, who said, "We went forth, shouting (thetalbiyya) for the hajj. And when we reached Mecca, the Messenger of God(SAAS) ordered us to make it into an Himra. He said, 'If I had known beforehand what I came to learn, I would have made it into an iumra; but I had broughtthe kadi and have combined the hajj with the htmra.''"
Al-Nasa'i narrated this from Hannad, from Abu al-Ahwas, from Abu Ishaq,from Abu Asma5 al-Sayqal, from Anas b. Malik, who said, "I heard the Messengerof God (SAAS) recite the talbiyya for both."
FROM ABU QUDAMA AL-HANAFI; HIS NAME IS ALSO GIVENAS MUHAMMAD B. <-UBAYD.
Imam Ahmad stated that Rawh b. Ubada related to him, quoting Shu'ba, fromYunus b. cUbayd, from Abu Qudama al-Hanafi, who said, "I asked Anas forwhat the Messenger of God (SAAS) had recited the talbiyya. He replied, 'Iheard him seven times recite the talbiyya for an ^umra and a hijja."'1
Imam Ahmad is alone in giving this. The line of transmission is excellentand strong. And to God go all praise and credit, and through Him come successand security.
Ibn Hibban narrated in his sahih collection, that Anas b. Malik said, "TheMessenger of God (SAAS) combined between the hajj and the cumra, and thepeople did so with him."
The hafiz al-Bayhaql gave some of these same quotations from Anas b. Malikand then went on to offer an explanation that is controversial.
He concludes, "It was Anas who was in doubt (regarding the hijja of theProphet), but not the others apart from him. It is likely that he had (merely)heard the Messenger of God (SAAS) instruct others how they should recitethe talbiyya for the hajj al-qiran, and not that he (the Prophet (SAAS)) did sohimself. But God knows best."
He went on, "This is also narrated from others than Anas b. Malik, but thereare questions over its reliability."
189
I observe that the apparent controversially of this statement will not behidden from anyone who contemplates it. It might well be best, therefore, todisregard it, for it creates doubts about the memory of a Companion from whomothers, in substantial numbers, have narrated this tradition, as shown above.And opening up this issue would lead to major difficulty. But God, Almightyis He, knows best.
THE HADITH OF AL-BARA> B. <-AZIB ON THE HAJJ AL-QIRAN.
The hafiz Abu Bakr al-Bayhaqi stated that Abu al-Husayn b. Bishran informedhim, quoting cAli b. Muhammad al-Misri, quoting Abu Ghassan Malik b. Yahya,quoting Yazld b. Harun, quoting Zakariyya5 b. Abu Za'ida, from Abu Ishaq, fromal-Bara* b. cAzib, who said, "The Messenger of God (SAAS) performed threehtmra pilgrimages, and all were in Dhu al-qacda." cA'isha said, "He knew he hadperformed four ^umra pilgrimages, including that along with which he madethe hajj"
Al-Bayhaqi stated, "This is not correct." I observe that this will also followwith a line of transmission that is sakih and goes back to cA'isha in similar words.
The Account of Jabir b. cAbd Allah, may Godbe pleased with him.
The hafiz Abu al-Hasan al-Darqutni stated that Abu Bakr b. Abu Da'udinformed him, and that Muhammad b. jacfar b. Rumays, and al-Qasim b. Isma'ilAbu <Ubayd, and Uthman b. Ja<far al-Lubban and others said that Ahmadb. Yahya al-Suft related to them, quoting Zayd b. al-Hubab, quoting Sufyanal-Thawri, from Jacfar b. Muhammad, from his father, who quoted Jabir b. cAbdAllah, as saying, "The Messenger of God (SAAS) performed the hajj three times- twice before he left on the Hijra and once with which he combined an ^umra."
Al-Tirmidhl and Ibn Maja narrated this from a hadith of Sufyan b. Sa*ldal-Thawri.
AI-Tirmidhl himself narrated this as did Ibn Maja from a hadith of Sufyan b.Sacld al-Thawri.
Al-Tirmidhl narrated it from <Abd Allah b. Abu Ziyad, from Zayd b. al-Hubab,from Sufyan. He then stated, "It is ghartb coming from a hadith of Sufyan; weknow it only from a hadith of Zayd b. al-Hubab. I saw that (Abd al-Rahman b.cAbd al-Rahman - meaning al-Darimi — narrated this hadith in his works fromcAbd Allah b. Abu Ziyad. I asked Muhammad (b. Ismail al-Bukhari) about this,but he did not know of him. I noticed also that he did not consider him reliable.Instead, he said it was narrated from al-Thawri, from Abu Ishaq, from Mujahidonly in a mursal form."
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In the work al-Sunan al-Kahir of al-Bayhaqi, Abu ^sa al-Tirrnidhi is quotedas stating, "I asked Muhammad b. Ismail d-Bukharl about this hadith. He replied,'This hadith is in error; this was in fact related as mursal from al-Thawri.'"
Al-Bukhafl stated, "When Zayd b. al-Hubab narrated, he would be mistaken;or he might make an error about something."
Ibn Maja narrated it from aMjasim b. Muhammad b. <Abbad al-Muhallabi,from cAbd Allah b. Da'ud al-Khuraybl, from Sufyan. This is a line not followedby al-Tirmidhi or al-Bayhaqi, nor probably al-Bukhari, when he spoke aboutZayd b. Hubab, thinking him to have been alone in relating it. However, thiswas not so. But God knows best.
A DIFFERENT LINE OF TRANSMISSION FROM JABIR.
Abu Isa al-Tirmidhi stated that Ibn Abu Umar related to him, quoting AbuMu'awiya, from Hajjaj, from Abu al-Zubayr, from Jabir, who said that theMessenger of God (SAAS) combined the hajj and the himra together. And heperformed one circumambularion for both.
He then stated, "This hadith is hasan, 'good'." In one version he used theword sahih, "authentic".
Ibn Hibban narrated this in his sahih collection from Jabir. He quoted him assaying, "The Prophet (SAAS) performed only one circumambulation for thehajj and for his Himra"
I note that the Hajjaj mentioned above is Ibn Artat; several of the imams spokeabout him. However, he narrated from a different line - from Abo al-Zubayr,and also from Jabir b. cAbd Allah.
The hafiz Abu Bakr al-Bazzar stated in his hadith compendium that Muqaddamb. Muhammad related to him, quoting his uncle al-Qasim b. Yahya b. Muqaddam,from cAbd al-Rahman b. ^Jthman b. Khuthaym, from Abu al-Zubayr, from Jabir,who said that the Messenger of God (SAAS) arrived (in Mecca), combined thehajj and the Wu and led a hadi for sacrifice. The Messenger of God (SAAS)said, "Those who have not brought a hadi may make it into an cumra."
Al-Bazzar then stated, "We know of these words being attributed to Jabironly from this chain of transmission."
Al-Bazzar is alone in giving it in his compendium from this line; its chain oftransmission is gharib, "unique". It is not to be found in any of the six (canonical)books from this line. God knows best.
The Account of Abu Talha Zayd b. Sahl al-Ansari,may God be pleased with him.
Imam Ahmad stated that Abu Mu'awiya related to him, quoting Hajjaj — hebeing Ibn Artat — from al-Hasan b. Sa^, from Ibn cAbbas, who said, "Abu Talha
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informed me that the Messenger of God (SAAS) combined the hajj with the
Ibn Maja narrated, from cAli b. Muhammad, from Abu MuJawiya, with thesame chain of transmission and terminology. He stated, "The Messenger of God(SAAS) combined the hajj with the <wnra."
Al-Hajjaj b. Artat is considered a somewhat weak source; God knows best.
The Account of Suraqa b. Malik b. JuHhum.
Imam Ahmad stated that Makkl b. Ibrahim related to him, quoting Da'ud- meaning Ibn Suwayd - quoting cAbd al-Malik al-Zarrad, quoting al-Nazzal b.Sahara, the companion of "All say, "I heard Suraqa say, 'I heard the Messengerof God (SAAS) state, "The Htmra has entered into the hajj until the Day ofJudgement."'"
He (Suraqa) said, "The Messenger of God (SAAS) performed the hajj al-qiranon the hijjat al-n?adac."
The Account ofSaH b. Abu Waqqas from the Prophet (SAAS),to the effect that he performed the hajj with the Himra,this constituting the hajj al-qiran.
Imam Malik quoted Ibn Shihab, quoting Muhammad b. <Abd Allah b. Nawfalb. al-Harith b. cAbd al-Muttalib, who said that he heard Sa^ b. Abu Waqqasand also al-Dahhak b. Qays, the year that Mu'awiya b. Abu Sufyan went on thehajj, recall the performance of the Himra with the hajj. Al-Dahhaq stated, "Onlyanyone who was ignorant of God's command would do that." Sa'd responded,"Cousin, what you said is wrong!"
Al-Dahhaq said, "Umar b. al-Khattab used to forbid it." Sa^ stated, "TheMessenger of God (SAAS) performed it, and we did it with him."
Al-Tirmidhi and al-Nasa'l both related it from Qutayba from Malik. Al-Tirmidhi stated, "This hadith is sahik, 'authentic'."
Imam Ahmad stated that it was related to him by Yahya b. Sa^d, quotingSulayman — meaning al-Taymi - quoting Ghunaym, who said, "I asked AbuWaqqas's son about the al-mufa and he replied, 'We did perform it, while thisfellow was still a disbeliever in al-'Ursh (Mecca)'" — meaning Mu'awiya.
He related it that way, in an abbreviated form.
Muslim related it in his sahih collection, from a hadith of Sufyan b. Sa^dal-Thawn, and from Shu^a, Marwan al-Fazari, and Yahya b. Sacid al-Qattan.All four quote from Sulayman b. Tarkhan al-Taymi, quoting Ghunaym b. Qays,quoting Sa<d b. Abu Waqqas, regarding the al-mufa. Sa^ b. Abu Waqqas
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stated, "We did perform it while this fellow was at that time an unbeliever inal-^rsh." In his account Yahya b. Said added the words, "meaning Mu'awiya".
cAbd al-Razzaq related it from Muctamir b. Sulayman and cAbd Allah b.al-Mubarak, both of whom quoted from Sulayman al-Taymi, from Ghunaym b.Qays, who said, "I asked Sa^ about the performance of the lumra with the hajj.He replied, 'I performed it with the Messenger of God (SAAS), while thisfellow was an unbeliever in al-^Ursh'" - referring to Mecca and to MuJawiya.
This second hadith has a more authentic chain of transmission. However, wehave quoted it merely for added support rather than reliance. The first accounthas an authentic line of transmission; this second is more direct in its intent. ButGod knows best.
The Account of ^Abd Allah b. Abu Awfa.
Al-Tabarani stated that Said b. Muhammad b. al-Mughirat al-Misri relatedto him, quoting Said b. Sulayman, quoting Yazld b. {Ata>, from Ismail b. AbuKhalid, from cAbd Allah b. Abu Awfa, who said, "The Messenger of God(SAAS) only combined the hajj with the Himra because he knew that he wouldnot perform a pilgrimage after that year."
The Account of ^Abd Allah b. <Abbas on this subject.
Imam Ahmad stated that Abu al-Nadr related to him, quoting Da'ud - meaningal-Qattan - from cAmr, from Ikrima, from Ibn ^bbas, who said, "The Messengerof God (SAAS) performed the Wa four times: that of al-Hudaybiyya, that ofal-QadaJ, the third from al-Jicrana, and the fourth that was performed along withhis hijja."
Abu Da'ud, al-Tirmidhl and Ibn Maja narrated it through various lines fromDa'ud b. cAbd al Rahman al-cAttar al-Makkl, from <Amr b. Dinar, from <Ikrima,from Ibn cAbbas. Al~Tirmidhi referred to it as hasan gharib. AI-Tirmidhlnarrated it from Sacld b. cAbd al-Rahman, from Sufyan b. Uyayna, from cAmr,from ^krima, as mursal.
The hafiz al-Bayhaqi narrated it through Abu al-Hasan cAIi b. cAbd al-cAzlzal-Baghawi, from al-Hasan b. al-Rabic, and Shihab b. cAbbad, both of whomquoted Da'ud b. cAbd al-Rahman al-cAttar, who related it. His account used thewords, "and the fourth that he combined with the hijja".
Abu al-Hasan cAli b. cAbd al-cAziz stated, "No one except Da'ud b. cAbdal-Rahman quotes this hadith from Ibn cAbbas."
Moreover, al-Bayhaqi narrated that al-Bukhari stated, "Da'ud b. cAbdal-Rahman is entirely truthful. However, he may be subject to criticism."
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It has been given above how al-Bukhari narrated through Ibn cAbbas, quotingHJmar, as having said, "I heard the Messenger of God (SAAS) state, in Wadial-cAqiq, 'An apparition came to me from my Lord who said, "Pray in this sacredvalley and say, 'An himra within a hijja.'",,n Perhaps it is this that Ibn cAbbasrelied upon in what he narrated. But God knows best.
The Account of cAbd Allah, son of   mar, may Godbe pleased with them both.
Imam Ahmad stated that Abu Ahmad - meaning al-Zubayri - related to him,quoting Yunus b. al-Harith, from cAmr b. Shu^yb, from his father, from hisgrandfather (who said that) the Messenger of God (SAAS) only performed thehajj al-qiran out of fear that he would be blocked from the kacba and that hesaid, "If not a hijj, then an Himra"
This hadtth is strange in both its line of transmission and in its content; ImamAhmad is alone in narrating it.
(Imam) Ahmad said of this man Yunus b. al-Harith: "He was confused in hisnarration of ahadith." He categorized him as a weak source, as did also al-Nasa5!and Yahya b. Macin, in one account.
Regarding the content, his statement that "the Messenger of God (SAAS)only performed the hajj al-qiran out of fear that he would be blocked fromthe katbd'\ who is it who could have so blocked him? God had already firmlyestablished Islam for him and had conquered the Holy City. And it had beenproclaimed on the plain at Mina during the (pilgrimage) season the previous yearthat, "after this year no unbeliever shall perform the pilgrimage and no nakedperson shall circumambulate the kalbar'. On the hijjat al-wada*-, moreover, therewere with him close to some 40,000 persons. His statement regarding "fear thathe would be blocked from the kacba" is therefore strange.
Yet this is no more strange than the statement of the Commander of theBelievers cUthman to cAll b. Abu Talib when the latter told him, "You wellknow that we performed the hajj (al-qiran) with the Messenger of God (SAAS),"to which tUthman responded, "Yes; but we were afraid".
I do not know to what this fear could be ascribed, or what could have been itssource. Perhaps he accepted the statement as (having been) that of a Companion,and interpreted it according to his own understanding. What he stated is indeed"authentic and to be accepted". But his theory is not infallible and it is thus onlyapplicable to the narrator. It is not applicable to others. This, however, does notnecessitate the rejection of the tradition that such a person has narrated.
This also applies to the statement of <Abd Allah b. cAmr, provided that its lineof transmission is authentic. But God knows best.
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The Account ofcImran b. Husayn, may Godbe pleased with him.
Imam Ahmad stated that both Muhammad b. Jacfar and Hajjaj related to himthat Shutya related to them, from Humayd b. Hilal, who stated that he heardMutarrif quote Imran b. Husayn as having said, "I am going to narrate a hadithto you through which God may perhaps give you benefit. This is, that theMessenger of God (SAAS) combined a hijja with an Htmra and he did notforbid it up to his death. And no revelation came down stating it to be haram,'prohibited'. He used to greet me; but when I was cupping, he kept aloof fromme. When I ceased doing this, he came back to me."
Muslim narrated this from Muhammad b. al-Muthanna and Muhammad b.Bashshar, from Ghundar, and from cUbayd Allah b, Mu'adh, from his father.Al~Nasa5i gave it from Muhammad b. <Abd al-AcIa, from Khalid b. al-Harith. Allthree sources quote from Shu'ba, from Humayd b. Hilal, from Mutarrif, fromTmran.
Muslim narrated it from a hadith of Shu'ba and Sa(id b. Abu ^ruba, fromQatada, from Mutarrif b. (Abd Allah b. al-Shakhir, from Imran b. al-Husayn,to the effect that the Messenger of God (SAAS) combined a hajj with an Htmra.
The hafiz Abu al-Hasan al-Darqutni stated, "The hadith of Shu^a, fromHumayd b. Hilal, from Mutarrif, is sahih. As for his hadith from Qatada quotingMutarrif, in fact Baqiyya b. al-Walid narrated it thus from Shu^a. Ghundar andothers narrated it from Sacld b. Abu cAruba, from Qatada."
I note that al-Nasa'i also narrated it in his al-Sunan textbook, from cAmr b.cAli al-Fallas, from Khalid b. al-Harith, from Shu'ba. In one version it is derivedfrom Sacid, instead of from Shu'ba, from Qatada, from Mutarrif, from cImran b.al-Husayn. But God knows best.
It is established in both sahih collections from a hadith of Hammam, fromQatada, from Mutarrif, from Tmran b. al-Husayn, who stated, "We performedal-tamattu1 in the time of the Messenger of God (SAAS), and no revelation camedown declaring it haram, 'prohibited'. And he did not forbid it up to the time ofhis death."
The Account of al-Hirmas b. Ziyad al-Bahili.
(Abd Allah, son of Imam Ahmad, stated, "cAbd Allah b. ^Imran b. cAli AbuMuhammad, from al-Rayy, whose origins were in Isfahan, related to us, quotingYahya b. al-Daris, quoting cIkrima b. 'Ammar, from al-Hirmas, who said, 'Iwas mounted behind my father and I saw the Prophet (SAAS) mounted on abaggage camel, saying, "At Your service for a hijja and an Himra together."'"
This meets the criteria of the sunan texts, but they (their compilers) did notpromulgate it.
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The Account of Hafsa, daughter of^-Umar, 'The Mother of theBelievers', may God be pleased with her.
Imam Ahmad stated that cAbd al-Rahman related to him, from Malik, fromNafic, from Ibn cUmar, from Hafsa, to the effect that she asked the Prophet(SAAS), "Why is it you do not declare your state of ihram ended after performingthe HunraV He replied, "I braided my hair and placed a garland on my kadi, andso I will not declare my ihram concluded until I make sacrifice."
Both scholars promulgated it in their sakih collections from a hadith of Malikand 'Ubayd Allah b. Umar. Al-Bukhari added Musa b. cUqba to these two,while Muslim added Ibn Jurayj. All of these accounts quoted from Nafic, fromIbn cUmar.
In the versions of these two, Hafsa is quoted as saying, "Messenger of God,how is it that the people declared their ihram concluded following the Himra,while you did not after your performance of the ^mra?" He replied, "I placeda garland on my hadi and braided my hair. And so I will not declare my ihramconcluded until I make sacrifice."
Imam Ahmad also stated that Shu'ayb b. Abu Hamza related to him as follows,"Nafic stated, <cAbd Allah b. OJmar used to say, 'Hafsa, the wife of the Prophet(SAAS), informed us that the Messenger of God (SAAS) ordered his wives todeclare their state of ihram concluded, that year of the hijjat al-a>adac. Onewoman asked him, 'What prevents you from declaring your ihram concluded?'He replied, 'I braided my hair and placed a garland on my hadi. And so I will notdeclare my ihram concluded until I sacrifice my hadi.'n,n
Ahmad also stated that Ya£qub b. Ibrahim related to him, quoting his father,from Abu Ishaq, quoting Nafic, from cAbd Allah b. ^mar, from Hafsa, daughterof cL'mar, who stated, "When the Messenger of God (SAAS) ordered hiswomen to declare their ihram concluded at the Himra, they asked, 'What preventsyou, Messenger of God, from declaring yours concluded along with us?' Hereplied, 'I brought a hadi and matted my hair, and I will not declare my ihramconcluded until I sacrifice my hadi.'1"
Ahmad then narrated it from Kathir b. Hisham, from Jafar b. Barqan, fromNafic, from Ibn Umar, from Hafsa.
This hadith implies that the Messenger of God (SAAS) was engaged fully inan Himra and did not declare his ihram concluded after it. It is learned from theabove accounts relating to the performance of the hajj al-ifrdd that he had alsorecited the talhiyya for a hajj. The sum total of that was that he was engaged ina hajj al-qiran, as is also stated in the above accounts to that effect. But Godknows best.
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The Account of^isha, 'The Mother of the Believers',may God be pleased with her.
Al-Bukhari stated that cAbd Allah b. Maslama related to him, from Malik, fromIbn Shihab, from ^rwa, from cA5isha, wife of the Prophet (SAAS), who said,"We went forth with the Messenger of God (SAAS), on the hijjat al-wada* andrecited the talbiyya for an Himra. The Prophet (SAAS) then said, 'Those whohave a hadi with them should recite the talbiyya for the hajj along with the Himra.And they should not declare their state of ihram concluded until they havefinished both.' When I reached Mecca, I was undergoing my menstrual period.So I did not circumambulate the ka^ba, nor did I pass between al-Safa andal-Marwa. I complained about this to the Messenger of God (SAAS), and hesaid, 'Let down your hair and comb it; recite the talbiyya for the hajj and leavethe tumra.' And I did this.
"When I had completed the hajj, the Messenger of God (SAAS) sent me withcAbd al-Rah man b. Abu Bakr to al-Tan'im, and I performed the htmra. He said,'This is in place of your tumra.,n
She went on, "Those who had recited the talbiyya for the Himra circum-ambulated the ka^ba, passed between al-Safa and al-Marwa and then declaredtheir ihram concluded. They performed another circumambulation after returningfrom Mina. Those who had combined the hajj with the himra only performedone circumambulation."
Muslim narrated it similarly from a hadith of Malik, from al-Zuhri.
He then narrated it from cAbd b. Hum ay d, from cAbd al-Razzaq, fromMacmar, from al-Zuhri, from Urwa, from cA5isha, who said, "We went forthwith the Messenger of God (SAAS), the year of the hijjat al~wadac, and I recitedthe talbiyya for an lumra. I had not brought a hadi. The Messenger of God(SAAS), said, 'Those having a hadi with them should recite the talbiyya for thehajj with their Htmra; they should not declare their ihram concluded until theycomplete them both.'"
The account proceeds as above.
The purpose of giving this hadith is to draw attention to his words, "Thosehaving a hadi with them should recite the talbiyya for a hajj with an Htmra?'1
It is well known that the Prophet (SAAS) had brought a hadi; and so hewas the first and the foremost to whom (the foregoing command) applied. Forwhatever general statement a speaker pronounces also applies to him.
(This hadith is given here) also because she stated, "Those who had combinedthe hajj with the Himra performed only one circumambulation." This meansbetween al-Safa and al-Marwa.
Muslim quoted her as saying that, "The Messenger of God (SAAS) madeonly one circumambulation between al-Safa and al-Marwa." And so it is knownfrom this that he had combined between the hajj and the cumra.
197
Muslim narrated from a hadith of Hammad b. Zayd, from cAbd al-Rahman b.al-Qasim, from his father, from cA5isha, who said, "The hadis were with theProphet (SAAS), Abu Baler, cUmar and those men of means."
She also related that the Messenger of God (SAAS) did not declare his ihramconcluded after the two pilgrimage ceremonies, and that he did not perform thehajj al-tamattu1. She recalled that she had asked the Messenger of God (SAAS)to have her perform the Wa from aI-TancIm. She said, "Messenger of God,you go off and perform a hajj and an Himra while I perform only a hay." And sohe dispatched her with her brother cAbd al-Rahman b. Abu Bakr and had herperform the Himra from al-Tancim.
It is not related that the Prophet (SAAS) performed the Himra after hishijja, and he did not perform the hajj al-ifrad. It is thus established that he in factperformed the hajj al-qiran, because it is a general consensus that he did performthe Himra on the hijjat al-wada1. But God knows best.
It is related above how the hafiz al-Bayhaqi narrated through Yazld b. Harun,from Zakariyya0 b. Abu Za'ida, from Abu Ishaq, from al-Bara} b. 'Azib, whosaid, "The Messenger of God (SAAS) performed the Himra three times, all inDhti al-Qa^a." And cA'isha commented, "It is well known that he performedthe himra four times, including that Himra along with which he performed thehajj"
Al-Bayhaqi stated in (his work) al-Khilafiyyat that Abu Bakr b. al-Harithal-Faqih informed him, quoting Abu Muhammad b. Hassan aHsbahanl, quotingIbrahim b. Shank, quoting Ahmad b. Yunus, quoting Zuhayr, quoting AbuIshaq, from Mujahid, who said, "Ibn Umar was asked, 'How many times did theMessenger of God (SAAS) perform the HimraV He replied, 'Twice.' cA5ishacommented, 'Ibn Umar knew that he performed the Himra three times, apartfrom the Himra he combined with the hijjat al-wada1.'"
Al-Bayhaqi then stated, "This line of transmission is not bad. However, itdoes contain irsal.K Mujahid did not actually hear directly from 'A^sha, accordingto some of the scholars expert on ahadtth.
I note that Shu^a categorized it as objectionable. Al-Bukhari and Muslim,however, considered it well-established. God knows best.
It is narrated from a hadith of al-Qasim b. cAbd al-Rahman b. Abu Bakr andUrwa b. al-Zubayr and others, quoting (A5isha (as saying) that the Messenger ofGod (SAAS) brought a hadi with him the year of the hijjat al-wadif. (It tells) ofher performing the Himra from al-Tan'lm, how he unexpectedly ran into her onhis way to the people of Mecca, how he stayed overnight at al-Muhassab, andhow he performed the al-subh prayer at Mecca and then returned to Medina.
93. A term referring to the attribution of an account to a person who could not have heard itfirst hand from the person being quoted.
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All this shows that the Messenger of God {SAAS) did not perform an himraafter that hijja of his; and I know of no Companion who communicated that hedid so.
It is well known that he did not declare his ihram concluded between the twopilgrimage ceremonies. Nor does anyone narrate that, after circumambulatingthe kalba and his passage between al-Safa and al-Marwa, he shaved or cut hishair short or declared his ihram concluded. In fact, all agree that he persisted inhis ihram. And it is not reported that he recited the talbiyya for a hajj when hewent to Mina, and it is thus known that he did not perform the hajj al-tammattuc.
They are also in agreement that the Messenger of God (SAAS) performedthe himra the year of the hijjat al-wada*-, that he did not declare his ihramconcluded between the two pilgrimage ceremonies, that he did not announce hisstate of ihram for the hajj, and that he did not perform the himra after the hajj,but kept to the hajj al-qiran. All this is difficult to refute. But God knows best.
Moreover, the account of his having performed the hajj al-qiran is furthersubstantiated because of that which is left out or has been refuted in thestatements of those who maintain that he performed the hajj al-ifrad or thehajj al-tamattu1. The (al-qiran) reports must therefore be given priority as isprescribed in the principles of jurisprudence.
From Abu Imran comes the account that he performed the hajj with hisfreed-man. He stated, "I came to Umm Salama and asked, 'Mother of theBelievers, I have never performed the hajj. With what should I begin it, thehimra or the hajjT She replied, 'Begin with whichever you wish.'"
His account continues, "I then went to Safiyya, 'the mother of the Believers',and when I asked her, she replied as Umm Salama had done. I went again toUmm Salama and informed her what Safiyya had said. She commented, 'I heardthe Messenger of God (SAAS) say, "O family of Muhammad, let those of youwho make the pilgrimage recite the talbiyya for an himra in a hijja.'"'"
Ibn Hibban related this in his sahih collection. Ibn Hazm narrated it in(reference to) the hijjat al-wada*- from a hadith of al-Layth b. Sa^, from Yazld b.Abu Hablb, from Aslam, from Abu 'Imran, from Umm Salama.
Division
If it be said, "You have narrated from a group of Companions that theMessenger of God (SAAS) performed the hajj al-ifrad. Then you narrated fromthese very persons, as well as from others, that he combined the hajj with thehimra. How can these be reconciled?"
The answer is, "The narrative of those who related that he performed thehajj al-ifrad implies that he performed the activities of the hajj individually,while the himra entered into that performance in intent, in deed and in time."
This shows that he was satisfied with the circumambulation of the hajj and hisprocession (between al-Safa and al-Marwa) being for it and for that (the himra),
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as is the practice of the majority of scholars in the fyajj al-qiran. This conflictswith Abu Hanifa, may God have mercy upon him, in that he maintained that theperson performing the hajj al-qiran makes two circumambulations and makes theprocession (between al-Safa and al-Marwa) twice. He relied in this conclusionupon what was quoted from (Ali b. Abu Talib, even though there are questionsraised about the line of transmission of the hadith back to him.
As for those who narrate his having performed the hajj al-tamattu1 and thennarrate his having performed the hajj al-qiran, we have dealt with this issueabove. Namely, the term al-tamattu1 as used by the early authorities was moregeneral in meaning than the al-tammatu1 of the al-hijja and the hajj al-qiran. Infact, they apply it to performing the Himra in the months for the hajj, even whennot in conjunction with the hajj, as Sacd b. Abu Waqqas stated; "We performedthe tamattu1 with the Messenger of God (SAAS), at a time when this fellow"- meaning Mu>awiya - was an unbeliever in al Ursh" - meaning Mecca.
In this he was referring to one of two Himras - either that of al-Hudaybiya, orthe Himrat al-qada?. Regarding the himra from al-jicrana, Mu'awiya had by thenalready accepted Islam, since it came after the conquest of Mecca. And the hijjatal-wada*- was after that, in the year 10 AH. This is clear and obvious. But Godknows best.
Division
If it be said, "What is your response to the hadith narrated by Abu Da'udal-Tayalisi in his musnad text: 'Hisham related to us, from Qatada, from AbuShaykh al-Huna°I, whose name was Haywan b. Khalid, that Mu'awiya said to anumber of the Companions of the Messenger of God "Do you know that theMessenger of God (SAAS) forbad the use of a tiger's skin as a saddle blanket?""Why yes, by God," they replied. "I testify to that," he went on. "And do youknow that the Messenger of God (SAAS) forbad the wearing of gold, exceptfor very little of it?" "Yes, by God," they replied. "And do you know that theMessenger of God (SAAS) forbad that the hajj and the Himra be combinedtogether?' "No, by God," they replied. He said, "By God, this too is with those(statements).'""
Imam Ahmad stated that (Affan related to him, quoting Hammam, fromQatada, from Abu Shaykh al-Huna3!, who said, "I was amongst a group ofCompanions of the Messenger of God (SAAS), at Mu'awiya's home when thelatter said, 'I adjure you by God, do you know that the Messenger of God(SAAS) forbad riding mounted upon the skins of tigers?' 'Indeed yes, by God,'they replied. 'And do you know that he forbad the wearing of gold, except forvery little of it?' 'Yes indeed, by God,' they replied. 'And do you know that heforbad the al-muthiV - meaning the hajj al-mufa. 'No, by God,' they replied."
(Imam) Ahmad stated that Muhammad b. Jacfar related to him, quoting Sa{id,from Qatada, from Abu Shaykh al-Huna5!, that he witnessed Mu5awiya being
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with a group of the Companions of the Prophet (SAAS), and that Mu'awiyaasked them, "Do you know that the Messenger of God (SAAS) forbad ridingmounted on the skins of tigers?" "Yes indeed," they replied. "And do youknow that he forbad the wearing of silk?" he asked. "Yes indeed, by God" theyreplied. "And do you know that he forbad drinking from a vessel of gold orsilver?" "Yes indeed, by God", they replied. "And do you know that he forbadcombining a hajj with an hrniraV "No, by God," they replied. "By God, it iswith those (statements),' he said."
Hammad b. Salama narrated it thus, from Qatada. And his account adds(Mu'awiya's statement) "But you have forgotten."
Ashcath b. Nizzar, Sacid b. Abu cAruba and Hammam also related it thus,from Qatada as its initial narrator. And Malar al-Warraq and Buhays b. Pah dannarrated it from Abu Shaykh, in reference to the hajj al-mufa.
Abu Da'ud and al-Nasa5i narrated it along various lines from Abu Shaykhal-Huna'I; it is a hadith with a fine line of transmission.
From it the account of Mu'awiya, may God be pleased with him, forbiddingcombining the hajj with the himra seems strange. Perhaps the hadith originallyreferred to forbidding the mutf-a."* The narrator thought the mufia of the hajjwas meant, whereas it was the mufia relating to women. Yet those Companionsnarrate no hadith forbidding it.
Or the prohibition may have related to the iqran*1 of dates, as in the hadith ofIbn ^mar, but the narrator believed it to refer to the al-qiran in the hajj. Thatwas not the case.
Or perhaps Mu'awiya, may God be pleased with him, said, "Do you know thatsuch-and-such was forbidden" without the person making known theprohibition being named, and then the narrator attributed this to the Prophet(SAAS), imagining this. For the person who forbad the muf-a of the hajj wasactually £Umar b. al-Khattab, may God be pleased with him, and his forbiddingit was not actual prohibition, as we have shown above. He actually forbad it sothat it should be performed separately from the hajj, on a different trip, in orderto increase visits to the ka^-ba.
The Companions, may God be pleased with them, were in great awe of him;they generally did not dare to contradict him. His son cAbd Allah would disagreewith him and he would be told, "Your father used to forbid it." And he wouldrespond, "I was afraid a rock would fall from the sky upon you! The Messengerof God (SAAS) performed it. Is the practice of the Messenger of God (SAAS)to be emulated, or that of'Umar b. al-Khattab?"
94. The term here refers to the controversial early practice of "temporary marriages", to whichthis word also referred.
95. A note to the Arabic printed text states that the word also meant "eating two dates in onemouthful".
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Similarly, TJthman b. cAffan, may God be pleased with him, used to forbidit, and cAll b. Abu Talib opposed him, as is told above. cAli said, "I will not giveup a practice of the Messenger of God (S AAS), because of a statement made byone of the people."
^mran b. Husayn stated, "We performed the hajj al-iamattuc with theMessenger of God (SAAS), and no revelation came rendering it haram. And hedid not forbid it before his death."
This was promulgated by both authors of the sahik collections.
In the sahih collection of Muslim, it is stated about Sacd that he expressedopposition to Mu'awiya's disapproval of the hajj al-muf-a. He stated, "Weperformed it with the Messenger of God (SAAS), while this fellow was still anunbeliever in al-{Ursh." By this he meant MuJawiya who was, at the time, anunbeliever in Mecca.
I note that the Messenger of God (SAAS) did indeed perform the hajjal-qiran according to the ahadith we have quoted above to that effect. And therewas a period of only 81 days between the hijjat al-wadat and the death of theMessenger of God (SAAS).
Approximately 40,000 witnessed, in word and deed, his performance of the hijja.If he had forbidden combining the hajj, which people had witnessed him perform,then it would not have been just one of the Companions who would have refutedit but a group of those who had either heard this or not heard this from him.
All this shows that this cannot be correct as reported from Mu5awiya, mayGod be pleased with him. But God knows best.
Abu Da'ud stated that Ahmad b. Salih related to him, quoting Ibn Wahb,quoting Haywa, quoting Abu Isa al-Khurasani, from cAbd Allah b. al-Qasimal-Khurasani, from Sacld b. al-Musayyab (who said) that one of the Companionsof the Prophet (SAAS) went to ^Jmar b. al-Khattab and testified that he hadheard the Messenger of God (SAAS), while suffering from the illness fromwhich he died, forbid the performance of the Himra prior to the hajj.
This line of transmission is not devoid of controversy. Moreover, if thisCompanion was narrating this from Mu'awiya, then the matter is as discussedabove; this was in regard to the mutca, and not the hajj al-qiran. If, however, hewas narrating this from someone else, then it is problematical in general, but notspecifically regarding the qiran. But God knows best.
Accounts substantiating those stating that the Messenger of God (SAAS)announced the state of ihram and did not initially specify a hajj or ancumra, and then thereafter rendered it specific.
It is narrated from al-Shafil that this is preferable; however, it is a statementthat is weak.
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Al-Shaffr, may God have mercy upon hira, stated that Sufyan informedhim, quoting Ibn Tawus, Ibrahim b. Maysara and Hisham b. Hujayr, all ofwhom heard Tawus say, "The Messenger of God (SAAS) left Medina withoutspecifying a hajj or an Htmra, waiting for a divine decree. The decision did comedown to him while he was between al-Safa and al-Marwa. Then he ordered thoseof his Companions who had recited the talbiyya for the hajj and had not broughtkadis with them to make it into an himra. He stated, 'If I had known earlierwhat I now do, I would not have brought the hadi. However, I have matted myhair and I did bring my hadi, and the only time when I can declare my ihramconcluded is after sacrificing my kadi.'
"Suraqa b. Malik then approached him and asked, 'Messenger of God, makea decision for us as if born today. Is the himra of ours for this year or for ever?'The Messenger of God (SAAS) replied,' 'No; it is for ever; the W« has enteredinto the hajj on until Judgement Day.'
"'All arrived from Yemen and the Messenger of God (SAAS) asked him,'For what have you recited the talbiyyaV One of the two of them then said,iLabbayka\ "At Your service!'" With the recitation of the talbiyya of the Prophet(SAAS).' The other then said, 'At Your service, for the hijja of the Prophet(SAAS)!'"
This hadith is mursal, going back no further than to Tawus; there is oddityin it.
It is a cardinal principle of al-Shafi'i, may God have mercy upon him, not toaccept a hadith that is mursal merely by itself, unless supported by anotherhadith. Unless, that is, it derives from one of the major tabiHin, "the authoritiesof the second generation", as he stated in his risala, "his treatise". This is becausein most cases they relate such ahadtth only from the Companions. But Godknows best.
This mursal hadith is not of that category. In fact, it contradicts those ahadtthgiven before, whether relating to the hajj al-ifrad, the hajj al-tamattu*- or the hajjal-qiran. These ahadtth are authentic and have full lines of transmission, as givenabove. They have precedence over it. And since they affirm a matter denied bythis hadith that is mursal, and an affirmation takes precedence over a negation ifotherwise equal, then how should it be here, where a hadith with a full line oftransmission is (classified as) sahih and (the other account) is classified as mursaland could not substantiate an issue because of its broken line of transmission?But God knows best.
The hafiz Abu Bakr al-Bayhaqi stated that Abu £Abd Allah al-Hafiz informedhim, quoting Abu al-cAbbas al-Asamm, quoting al-'Abbas b. Muhammad al-Duri,quoting Muhadir, quoting al-A'mash, from Ibrahim, from al-Aswad, from cAJisha,who said, "We went forth with the Messenger of God (SAAS), without makingreference to either a hajj or an Himra. When we arrived, he ordered us to declare
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our state of ihram concluded. When it was the night of al-Nafr,'6 Safiyya, daughterof Huyayy began to menstruate. The Prophet (SAAS), exclaimed, LHalqa *-aqra\"With a shaven head and menstruating!" 'I can only see her impeding you all.'He then asked (her), 'Did you make a circumambulation the day of the sacrifice?''Yes,' she replied. He then said, 'Then you may leave.' She said, 'Messenger ofGod, I did not recite the talbiyya (for the Himrd)? He said, 'So make an lumrafrom al-Tan^m.'"
The narrator continued, "And so her brother accompanied her. She said,'And we met Mudlij, and he said, 'You're (to assume the state of ihram) fromso-and-so."'
This is how al-Bayhaqi narrated this.
Al-Bukhari narrated it from Muhammad, said to be the son of Yahya al-Dhuhli,from Muhadir b. al-Muwarric. His version, however, states, "We went forthwith the Messenger of God (SAAS), making reference only to the hajj . . ."
This is similar to the ahadith attributed to her quoted above.
However, Muslim narrated from Suwayd b. Sacid, from cAli b. Mushuyfromal-Acmash, from Ibrahim, from al-Aswad, from cA3isha, who said, "We wentforth with the Messenger of God (SAAS), making reference to neither a hajjnor to an (umra."
Al-Bukhari and Muslim included it, from a hadith of Mansur, from Ibrahim,from al-Aswad, quoting cA'isha as saying, "We went forth with the Messengerof God (SAAS), thinking only that it was for the hajj"
This is highly authentic, and very firmly founded. But God knows best.
In another account from this line, she stated, "We went forth reciting thetalbiyya, but not referring either to a hajj or to an <«mra."
It is likely that they used not to mention that along with the talbiyya. Theyhad designated it as hal al-ihram, "the state of ihram", as in the hadith of Anas:"I heard the Messenger of God (SAAS) say, 'At Your service, O God, for a hajjand an Anas went on to comment, "And I heard them shouting for both
together."
Also there is the hadith narrated by Muslim from a hadith of Da'ud b. AbuHind, from Abu Nadra, quoting Jabir, and Abu Sacid al-Khudri, who both said,"We came (to Mecca) with the Messenger of God (SAAS), shouting vigorouslyfor the hajj." This hadith is problematic. But God knows best.
An Account of the recitation of the talbiyya made bythe Messenger of God (SAAS)
Al-Shafrn stated that Malik informed him, from Nafi', from <Abd Allah b.cUmar, that the talbiyya spoken by the Messenger of God (SAAS) was:
96. During the pilgrimage, the day of the departure from Mina to Mecca.
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"Labbayka Allahumma, Labbayk\ Labayka, La sharika laka\ Labbayk\ Innaal-hamda wa al-nihnata laka, wa al-mulku lak. La sharika lak. 'At Your service,O God, at Your service! At Your service; You have no associate! At Your service!Praise and grace are Yours! Power is Yours! You have no associate!'"
cAbd Allah b. cUmar would make an addition to this: "Labbayka laka wasa^-daykl Wa al-khayru fiyadaykal, Labbaykal Wa al-raghba'u ilayka wa al-camal.'At Your service, and at Your pleasure! And all good is in Your hands! At Yourservice! And all joy, and all good are in Your hands! At Your service! And allaspirations are to You, and (all) work!'"
AHSukharl narrated it from cAbd Allah, b. Yusuf, and Muslim did so fromYahya b. Yahya, both quoting Malik.
Muslim stated that Muhammad b. cAbbad narrated to him, quoting Hatim b.Ismacil, from Musa b. cUqba, from Salim b. cAbd Allah b. Umar, and fromNafic, the freed-man of cAbd Allah b. cUmar, and Hamza b. cAbd Allah b. cUmar,from cAbd Allah b. cUmar, to the effect that the Messenger of God (SAAS)recited the talbiyya when his camel stood up at the mosque at Dhu al-Hulayfa.He recited the talbiyya, saying, "At Your service, O God, at Your service! AtYour service; You have no associate; at Your service. Praise and grace are Yours.And power is Yours. You have no associate."
They said, "cAbd Allah used to say, 'This is the talbiyya of the Messengerof God (SAAS).' Nafic said, 'cAbd Allah would add along with this, "At Yourservice! At Your service! At your service, and at Your pleasure! Good is in Yourhands, and aspirations are to You, and so is work."'"
Muhammad b. al-Muthanna related to us, quoting Yahya b. Sa^d, fromUbayd Allah, quoting Nafic, from Ibn Umar, who said, "I learned the talbiyyafrom (the mouth of) the Messenger of God (SAAS)." And he went on to narrateas the others had stated in their ahddith.
Harmala b. Yahya narrated to me, quoting Ibn Wahb, quoting Yunus, fromIbn Shihab, who said, "Salim b. cAbd Allah b. cUmar quoted to me his father ashaving stated, 'I heard the Messenger of God (SAAS), having matted his hair,recite the talbiyya, saying, 'At Your service, O God, at Your service! At Yourservice! You have no associate. At Your service. Praise, grace and power areYours; You have no associate.' He added nothing to these words.
"cAbd Allah b. <L"mar used to say, 'The Messenger of God (SAAS) used toperform two raka^at at Dhu al-Hulayfa. When the camel stood up bearing himat the mosque at Dhu al-Hulayfa, he recited the talbiyya in those words.'
"cAbd Allah b. clJmar stated that <TJmar b. al-Khattab used to recite the tal-biyya as had the Prophet (SAAS), using those words. He would say, 'At Yourservice, O God, at Your service! At Your service, and Your pleasure. Good isin Your hands. At Your service! Aspirations are to You, and so is work.'"
This is the phraseology of Muslim. The hadith of Jabir gives the talbiyya as inthat of Ibn ^mar; it will be given in full shortly. Muslim related it separately.
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Al-Bukhari stated, after giving it through Malik, from NafiS from Ibn cLmar, asis given above. He stated, "Muhammad b. Yusuf related to us, quoting Sufyan,from al-Acmash, from ^mara, from Abu cAtiyya, who quoted (A5isha as saying,'I well know how the Prophet (SAAS) would recite the talbiyya. He wouldsay, "At Your service, O God! At Your service! At Your service; You have noassociate. Praise and grace are Yours."'"
Abu Mu5awiya gave it from al-Acmash. Shu^a stated that Sulayman informedhim that Khaythama quoted Abu cAtiyya from cA5isha.
Al-Bukhari is alone in giving this.
Imam Ahmad narrated it from cAbd al-Rahman b. Mahdl, from Sulaymanal-Thawrl, from Sulayman b. Mahran al-Acmash, from cUmara b. Umayr, fromAbu cAtiyya al-Wadi, quoting cA'isha. His account is the same as that narratedby al-Bukharl.
Ahmad narrated it from Abu Mu^wiya, and cAbd Allah b. Numayr did sofrom al-A'mash, the same as was narrated by al-Bukhafl. He (Ahmad) alsonarrated it from Muhammad b. Jacfar and Rawh b. cUbada, from Shu^a, fromSulayman b. Mahran al-Acmash, giving it as had al-Bukharl. Abu Da'udal-Tayalisi narrated it the same in his text from Shu^a.
Imam Ahmad stated that Muhammad b. Fudayl narrated to him, quotingal-A^iash, from ^mara b. Umayr, from Abu cAtiyya, who said, "cA5isha stated,'I well know how the Messenger of God (SAAS) would recite the talbiyya,''"
Abu 'Atlyya went on to state, "I then heard her recite the talbiyya. She said,'At Your service, O God, at Your service! At Your service! You have no associate.At Your service. Praise and grace are Yours, and Power. You have no associate.'"
He is alone in adding in this text the words, "and Power. You have noassociate".
Al-BayhaqI stated that al-Hakim informed him, quoting al-Asamm, quotingMuhammad b. cAbd Allah b. cAbd al-Hakam, quoting Ibn Wahb, quoting {Abdal-cAzlz b. cAbd Allah b. Abu Salama, quoting cAbd Allah b. al-Fadl, from cAbdal Rahman al-Acraj, from Abu Hurayra, who said, "Part of the talbiyya of theMessenger of God (SAAS) was the words, 'At Your service, O God of thetruth."'
Al-Nasa*! narrated it from Qutayba, from Humayd b. cAbd al-Rahman, from<Abd al^Aziz b. Abu Salama and Ibn Maja, from Abu Bakr b. Abu Shayba andcAli b. Muhammad, both of whom quoted Waklc, from cAbd al-cAziz.
Al-Nasa°l stated, "I know of no one except cAbd al-cAziz who gave its lineof transmission from 'Abd Allah b. al-Fadl."
Ismacil b. Umayya narrated it as mursal.
Al-Shafici stated that Sa^d b. al-Qaddah informed him, from Ibn Jurayj,quoting Humayd al-Acraj, from Mujahid, who said, "The Prophet (SAAS)would express in the talbiyya 'At Your service, O God!'" And he went on to statethe talbiyya.
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He stated, "Eventually, one day when the people were standing away fromhim, it was as though he was delighted by his circumstances and he added toit, saying, 'At Your service! The (real) life is that of the hereafter!'"
Ibn Jurayj went on, "I considered that to have been the day on Mt. cArafat."
This hadith is mursal from this line.
The hafiz Abu Bakr al-Bayhaqi stated that cAbd Allah al-Hafiz informed him,quoting Abu Ahmad Yusuf b. Muhammad b. Muhammad b. Yusuf, quotingMuhammad b. Ishaq b. Khuzayma, quoting Nasr b. cAIl al-Jahdami, quotingMahbub b. al-Hasan, quoting Da'ud, from ^krima, from Ibn cAbbas (who said)that the Messenger of God (SAAS) made an address atcArafat and that whenhe had said, "At Your service, O God, at Your service!" he went on to say, "Theonly good is that of the afterlife!"
This line of transmission is gharib; its line of transmission does meet thecriteria of the sunan texts, but the compilers of these did not promulgate it.
Imam Ahmad stated that Rawh related to him, quoting Usama b. Zayd,quoting (Abd Allah b. Abu Labid, from al-Muttalib b. cAbd Allah b. Hantab,who quoted Abu Hurayra as having said, "The Messenger of God (SAAS)stated, "Gabriel ordered me to raise my voice in the talbiyya; it is one of the ritesof the hajj."
Ahmad was alone in giving this.
Al-Bayhaqi narrated it from al-IIakim, from al-Asamm, from Muhammad b.<Abd Allah b. cAbd al-Hakam, from Ibn Wahb, from Usama b. Zayd, fromMuhammad b. cAbd Allah b. (Amr b. cUthman and cAbd Allah b. Abu Labid,from al-Muttalib, from Abu Hurayra, from the Messenger of God (SAAS), asabove.
cAbd al-Razzaq stated that al-Thawri informed him, from Ibn Abu Labid,from al-Muttalib b. Hantab, from Khallad b. al-Sa'ib, from Zayd b. Khalid, whosaid, "Gabriel came to the Prophet (SAAS) and said, 'Order your Companionsto raise their voices in the talbiyya; it is a rite of the hajj"'
Ibn Maja narrated it thus, from cAli b. Muhammad, from Wakl', fromal-Thawri. Similarly Shu<ba narrated it, as did Musa b. Vqba, from cAbd Allahb. Abu Labid.
Imam Ahmad stated that Wakic related to him, quoting Sufyan, from cAbdAllah b. Abu Labid, from al-Muttalib b. cAbd Allah b. Hantab, from Khalladb. al-Sa'ib, from Zayd b. Khalid al-Juhani, who said, "The Messenger ofGod (SAAS) stated, 'Gabriel came to me and said, "Muhammad, order yourCompanions to raise their voices in the talbiyya; it is a rite of the hajj."'"
Our teacher Abu al-Hajjaj al-Mizzi stated in his work al~Atraf that Mu'awiyaalso related the above from Hisham; and Qabisa {gave it) from Sufyan al-Thawri,from cAbd Allah b. Abu Labid, from al-Muttalib, from Khallad b. al-Sa'ib, fromhis father, from Zayd b. Khalid.
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Ahmad stated that Sufyan b. Uyayna related it to him, from cAbd Allah b.Abu Bakr, from cAbd al-Malik b. Abu Bakr b. al-Harith b. Hisham, fromKhallad b. al-SaMb b. Khallad, from his father, who quoted the Prophet (SAAS),as saying, "Gabriel came to me and said, 'Order your Companions to raise theirvoices in reciting the talbiyya.'"
Ahmad stated, "I studied it under cAbd al-Rahman b. Mahdi, from Malik.And Rawh related to us, quoting Malik — meaning Ibn Anas - from cAbd Allahb. Abu Bakr b. Muhammad b. cAmr b. Hazam, from cAbd al-Malik b. Abu Bakrb. cAbd al-Rahman b. al-Harith b. Hisham, from Khallad b. al-Sa'ib al-Ansari,from his father, who quoted the Messenger of God (SAAS), as saying, 'Gabrielcame to me and ordered me to order my Companions - or those with me - toraise their voices in reciting the talbiyya or in the ihlaV'' - meaning of one ofthe two.
Al-ShaficI narrated it thus from Malik. And Abu Da'tid narrated it fromal-Qacnabi, from Malik, Imam Ahmad also narrated it from a hadtth of IbnJurayj. Al-Tirmidhl, al-Nasa'I and Ibn Maja did so from a hadtth of Sufyan b.'Uyayna, from eAbd Allah b. Abu Bakr. Al-Tirmidhl stated, "This hadtth is hasansahih"
The hafiz al-Bayhaqi stated, "And Ibn Jurayj narrated that, 'cAbd Allah b.Abu Bakr wrote to me giving mention of it. And he did not refer to Abu Khalladin his line of transmission.'"
He (al-Bayhaqi) went on, "What is authentic is the account of Malik andSufyan b. ^Jyayna, from (Abd Allah b. Abu Bakr, from cAbd al-Malik, fromKhallad b. al-Sa'ib, from his father, from the Prophet (SAAS), similarly."
Al-Bukharl and others gave it in the same form. Imam Ahmad is quoted in themusmd text of al-Sa'ib b. Khallad b. Suwayd Abu Sahla al-Ansarl, as follows,"Muhammad b. Bakr related to us, quoting Ibn Jurayj, and Rawh related tous, quoting Ibn Jurayj as saying, 'cAbd Allah b. Abu Bakr Muhammad b. cAmrb. Hazm wrote to me, from cAbd al-Malik b. Abu Bakr b. cAbd al-Rahman b.al-Harith b. Hisham, from Khallad b. al-Sa'ib al-Ansarl, from his father al-Sa'ibb. Khallad, that he heard the Messenger of God (SAAS) say, "Gabriel came tome and said, 'God orders you to order your Companions to raise their voiceswith the talbiyya or the $/#/."""
He (Imam Ahmad) stated, "I do not know which of us, whether myself orcAbd Allah, or Khallad gave it as 'in the ihlal or the talbiyya'"
This is the wording of Ahmad in his musnad text. Our teacher gave it thusin his work al-Atraf, from Ibn Jurayj, as in the account of Malik and Sufyanb. cUyayna. But God knows best.
THE HADTTH OF JABIR B. CABD ALLAH, MAY GOD BE PLEASEDWITH HIM, ON THE HIJJA OF THE MESSENGER OF GOD (SAAS).
It represents by itself an independent rite that we consider more appropriate to
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give here, since it includes the talbiyya and other matters, as has been mentionedheretofore and as follows.
We will report its various lines of transmission and phraseology. Then we willfollow it with testimonials from the various ahadith to the same effect. And toGod one turns for help.
Imam Ahmad stated that Yahya b. Sa^td related to him, quoting Ja<farb. Muhammad, quoting his father, who said, "We came to Jabir b. cAbd Allahwhile he was with Banu Salama. We asked him about the hijja of the Messengerof God (SAAS).
Jabir related to us that the latter stayed in Medina for nine years withoutmaking the pilgrimage. He then had an announcement made to the people thathe would be a pilgrim that year.
Jabir went on, "A great mass of people came to Medina, all hoping to imitatethe Messenger of God (SAAS), and to do as he did. He went forth five days priorto the end of Dhu aI-Qacda, and we left with him. When he reached Dhual-Hulayfa, Asma', daughter of Uniays, went into labour with Muhammad, sonof Abu Bakr. She sent a message to the Messenger of God (SAAS), asking whatshe should do. He replied, 'Wash, then put in place a folded cloth, then recitethe talbiyya.''
"The Messenger of God (SAAS) proceeded on to where his camel came to apoint overlooking al-Bayda1; there he recited the talbiyya and the tawhid, saying,'At Your service, O God! You have no associate; at Your Service. Praise andgrace are Yours, along with power; You have no associate.'
"The people recited the talbiyya, adding words such as dha al-malarij, 'Hewho possesses ladders."7 The Prophet (SAAS) heard (this), but said nothingto them.
"I looked as far as I could ahead of the Messenger of God (SAAS), and therewere people riding and walking. And it was the same behind him, and to both ofhis sides.
"He was right there among us; to him the Qui°an would be revealed, and heknew how to interpret it. Whatever he did, we knew.
"We left, with our only intention being to make the kajj. When we reachedthe kacba, the Prophet (SAAS) saluted the 'black stone', jogged for threecircumambulations and walked for four. When he had finished, he made his wayto the maqam Ibrahim. Behind it he performed two prayer rakacat. He then recited,'and use Abraham's station as a place for prayer' (surat al-Baqara; II, v. 125)."
Ahmad stated, "And Abu cAbd Allah" - meaning Jacfar - "added, 'andhe recited verses affirming the Oneness of God, and the verse, "Say, O youunbelievers" (sural al Kaftruna; CLX, v.l).
" 'He then saluted the stone and went off to al-Safa. There he recited, 'al-Safaand al-Marwa are rites of God' (surat al-Baqara; II, v.158).
97. To heaven, that is.
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"'He then stated, 'We will begin with that which God began.' And he scaledal-Safa and, gazing out at the ka^ba spoke the words, 'God is Most Great', andthen 'There is no god but God alone. He has no associate. He has power, andto Him there is praise. He has control over everything. There is no god butGod alone! He has fulfilled His promise, and proved His promise true. And hehazama, 'defeated' — or gkalaba, 'overcame' - the factions by Himself.' He thenprayed and repeated these words.
" 'Thereafter he came down until his feet were in the wadi^ when he proceededat a jog until, having ascended, he walked and proceeded on until he reachedal-Marwa. He scaled it until he stood facing out to the katba and spoke the samewords there as he had upon al-Safa. When it was the seventh circumambulation,at al-Marwa, he said, 'O people, if I had known beforehand what I came to learn,I would not have brought the hadi, and would have made it an Himra. Those whodo not have hadis with them should declare their ihram concluded, and makeit into an Himra.'' And all the people declared their ihram concluded.
"'Suraqa b. Malik b. Ju'shum asked, while down in the lowest part of thevalley, 'Messenger of God, is this for this year (alone) or for ever?' TheMessenger of God (SAAS) intertwined his fingers and replied, 'For ever.' Herepeated this five times. He then said, 'The Himra has entered into the hajj untilJudgement Day.'"
Jabir went on, "cAli arrived from Yemen with a hadi. And the Messenger of God(SAAS) had brought a hadi from those in Medina. Fatima had put on jewellery,colour-dyed clothing and had decorated her eyes with mascara. He (?All)criticized her for that and she replied, 'My father ordered me to do it.' He said,'Bring me the head kerchief.' (Jatfar commented: 'This word "he said" was nota reference to Jabir's speech' [but to cAli's])
"So cAli left, upset, to enquire from the Messenger of God (SAAS), aboutwhat Fatima had said. 'All said, 'Fatima dressed in colour-dyed clothes and put onmascara, saying her father told her to do so.' He (the Messenger of God, SAAS),replied, 'She spoke the truth. She spoke the truth. I did tell her to do this.'"
Jabir went on, "He (the Prophet (SAAS)) asked 'All, 'With what intent didyou recite the talbiyyaV He replied, 'I said, "O God, I recite the talbiyya withthe same intent as Your Messenger."' He added, 'I have a hadi with me.' 'Thenyou should not declare your ihram concluded,' he told him."
Jabir went on, "The number of hadis brought by (All from Yemen and bythe Messenger of God (SAAS) totalled 100. The latter sacrificed by his ownhand 63, and he then gave cAli (permission) to sacrifice the remainder. Heallowed him to share in his own hadi. He then ordered that meat be removed
98. Between Safa and Marwa is a short strip where Hagar, unable to see her son Ismacil,ran. Running at this site is now recommended as a part of the performance of the sa% as was thepractice of the Prophet (SAAS), according to the foregoing tradition.
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from each sacrificed animal and it was placed in a cooking pot. They both thenate the meat and drank the gravy.
"The Messenger of God (SAAS) then stated, 'I have made sacrifice here; andall Mina is a place for sacrifice.' He then stood upon Mt. cArafat and said, 'I havestood here; and all cArafat is a station.' He then halted on al-Muzdalifa and said,'I have stood here, and all Muzdalifa is a station."'
This is how Imam Ahmad gave this hadtth; its ending is much abbreviated.
Imam Muslim b. al-Hajjaj narrated it in the al-Manasik ("rites of pilgrimage")section of his sahih collection, from Abu Bakr b. Abu Shayba and Ishaq b. Ibrahim,both of whom narrated it from Hatim b. Ismacil, from Jacfar b. Muhammad b.(Ali b. al-Husayn b. cAli b. Abu Talib, from his father, from Jabir b; cAbd Allah.
He gave us information of the different additions from the text of Ahmad andMuslim, up to the statement of the Messenger of God (SAAS) to cAli, "Shespoke the truth. She spoke the truth. What was it you said when you declaredyour intention to make the hajfi" cAli replied, "O God, I am reciting the talbiyyafor that which the Messenger of God (SAAS) recited it." He went on, "I have akadi with me." "Then do not declare your ihram concluded," he told him. Thetotal number of hadls that CAU brought from Yemen and were brought by theMessenger of God (SAAS) was 100.
"And all the people declared their ihram at an end and shortened their hairexcept for the Prophet (SAAS) and those who had brought hadis with them.
"When it was thcyawm al-tarwiyya^ they made their way to Mina and recitedthe talbiyya for the hajj. The Messenger of God (SAAS) mounted his cameland performed the al-zuhr, al-casr, al-maghrib, al-Hska3, and al-fajr prayers there.He then remained there a little while until the sun came up and he called for apavilion of haircloth he had and it was set up for him at Namira.100
"The Messenger of God (SAAS) proceeded on, while Quraysh had no doubtthat he was remaining at al-Mash'ar al-Haram,1111 as Quraysh used to do in thejahiliyya period. However, the Messenger of God (SAAS) went across to cArafatand found that the pavilion had been set up for him at Namira. There hedismounted.
"When the sun had begun to decline, he called for his camel Qaswa0 and it wassaddled for him. He then went on down into the centre of the valley where hemade an address to the people. He said, 'Your blood and your possessions aresacrosanct for you, just as this day of yours is holy for you, in this month, in thisyour land.
99. The rite of "making provisions of water", performed on the eight day of Dhu al-Hijja, theday preceding the "standing" at 'Arafat.
100. A location close to 'Arafat.
101. The station at Muzdalifa to the east of Mecca. The Quraysh, as opposed to all the othertribes, spent the ninth day of the hajj at this station as an indication of their superior status. Theyexpected the Prophet to so the same, but he proceeded to 'Arafat along with the other tribes.
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'"I declare that everything relating to the jahiliyya is cast down beneath mytwo feet. The blood (feuds) of the jahiliyya are abolished. The first blood feudI dismiss is that relating to the blood of Ibn Rabi'a b. al-Harith,102 brought up asa foster-child in Banu Sa^ and killed by Hudhayl. Also the interest charges ofthe jahiliyya are abolished. The first interest charge I abolish is that of al-cAbbasb. cAbd al~Muttalib; it is all abolished.
"'Fear God (in your treatment of) women. You have taken them in God'strust, and their persons are made permitted to you by God's word. You mayrequire of them that they not allow anyone you dislike to enter your furnishings;if they should do this, then beat them, but not viciously. They have the rightfrom you to have their sustenance and their clothing, with kindness.
'"I have left amongst you something wherein, if you keep to it, you will notgo astray thereafter: God's Book. You will be questioned about me. What is ityou will say?' They responded, 'We will bear witness that you did convey (themessage), that you gave good advice and did your duty.' He then spoke with hisindex finger, using it to convey meaning to the people, saying, 'O God, I bearwitness! O God, I bear witness!' (He said this) three times.
"He had a call to prayer made and then arose and performed the al-zuhrprayer. Thereafter, he performed the al-^asr prayer; he made no other prayerbetween them both.
"After that the Messenger of God (SAAS) rode his camel to the mawqif(cArafat), making the chest of his mount face towards the rocks. He positionedMt. al-Mashat ahead of him and faced the katba. He remained standing thereuntil the sun set. The yellow of the sky had dissipated somewhat, and thesun-disk had set. Usama b. Zayd then mounted behind him and the Messengerof God (SAAS) moved away; he had so tightened al-Qaswa5s bridle that herhead almost touched the front of his saddle. With his right hand he was makinga gesture that said, 'People! 'Go easy! Go easy!' Whenever he passed over hillyterrain, he loosened his grip somewhat until she had climbed up.
"When he came to Muzdalifa he prayed the al-maghrib and the al-Hsha?with a single adhan and two iqamas;m between these two prayer times he did notspeak prayers.
"The Messenger of God (SAAS) then lay down until the dawn came. Heperformed the al-fajr prayer until morning arrived, with an adhan and an iqama.He then mounted al-Qaswa° and proceeded to the masV-ar al-haram (at Muzdalifa).He faced the qibla, spoke a prayer, praised and glorified God and asserted HisOneness. He remained standing until the dawn light was strong.
"He proceeded on before the sun rose, mounting al-Fadl b. al-Abbas behindhimself; this was a man with fine hair, a pale complexion and dignified mien.When the Messenger of God (SAAS) moved forward, several women in howdahs
102. He was a cousin of the Messenger of God (SAAS).
103. The iqama follows somewhat after the adhan, the call to prayer, and indicates the imminentbeginning of the prayer ceremonies.
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passed by, at a gallop. When aI~Fadl began looking towards them, the Messengerof God (SAAS) placed his hand over the former's face. Al-FadI moved his handover to the other side, but the Messenger of God (SAAS) moved it back overto the other side of al-Fadl's face. Al-Fadl then moved his face away from theother side, looking.
"When he reached the wait Muhasir, he spurred on his mount a little, thenfollowed the middle trail that emerges at al-Jamrat al-kubram and he went on tothe jamra, the stone pile at the tree. He cast seven pebbles at the stone mound,glorifying God with each pebble; each pebble was small and he threw them fromthe centre of the wadi.
"He then proceeded on to the sacrifice site, where he slaughtered 63 sacrificialcamels by his own hand. He then allowed 'All to sacrifice those that remainedand had him share in his own hadi. He ordered that a piece of the meat of eachanimal be cut out and placed in a pot, where it was all cooked. Both men atefrom that meat and drank the gravy.
"The Messenger of God (SAAS) then rode off and proceeded to theka'-ba. He performed the al-zuhr prayer in Mecca, and went over to Banu (Abdal-Muttalib, who were distributing the water at zamzam. He said, 'Draw water,cAbd al-Muttalib! Were it not that people would usurp this right from you (bywanting to do the same in emulation of my sunna) I would certainly have joinedyou in drawing water.' They handed him a bucket and he drank from it."
Muslim then narrated it from cAmr b. Hafs, from his father, from Ja'far b.Muhammad, from his father, from Jabir. He recounted it in similar words.
He proceeded to relate the story of Abu Sayyara, to the effect that he (theProphet (SAAS)), used to (perform the hajj) with those of the jahiliyya ridingon a mule. And that the Messenger of God (SAAS) said, "I made sacrifice here,and all Mina is a place for sacrifice. And so make sacrifice on your journeys. Ihave stood here, and so all ^Arafat is a station. And I have stood over here, andall Jamcl0S is a station."
Abu Da'ud narrated it in full from al-Nufayli, Uthman b. Abu Shayba,Hi sham b. <Am.ro ar and Sulayman b. cAbd al-Rahman. No doubt some of theseadded a word or a point. All four quoted from Hatim b. Ismail, from Jafar, hisaccount being similar to that of Muslim. We have referred above to some of hisadditions to it.
Abu Da'ud and al-Nasa°i also narrated it, from Ya'qub b. Ibrahim, from Yahyab. Sacid al-Qattan, from Ja'far. AI-Nasa5I narrated it also, from Muhammad b.al-Muthanna from Yahya b. Sacid, in part, from Ibrahim b. Harun al-Balkhi,from Hatim b. Ismacil, in part.
104. It is said that Satan tried to mislead Ismail at three different places during his trek with hisfather Abraham towards the place of sacrifice. A part of the pilgrimage rites is the standing at the"pillars of Satan" in commemoration of that event.
105. Another name for al-Muzdalifa.
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An Account of those places in which the Messenger of God(SAAS) prayed while travelling from Medina to Meccaon his cumra and his hajj.
Al-Bukhari's text has a section headed Chapter on the mosques on the may fromMedina, and the places where the Messenger of God (SAAS) performed prayers.
He stated, "Muhammad b. Abu Bakr al-Muqaddimi related to us as follows,'Fudayl b. Sulayman related to us, quoting Musa b. 'Uqba, who said, "I sawSalim b. cAbd Allah searching out places on the route, and praying in them. Hewould relate that his father used to pray in them, and that the latter had seen theProphet (SAAS), pray in those places." Nafi' related to me, from Ibn TJmar,may God be pleased with both, that he used to pray in those places. I questionedSalim and I know only that he agreed with Nafic about all these places. However,they did differ over a mosque at Sharaf al-Rawha'."
He (Fudayl) went on, "Ibrahim b. al-Mundhir said, 'Musa b. tUqba narratedto us, from Nafic, that cAbd Allah b. Umar told him that the Messenger of God(SAAS) would dismount at Dhu al-Hulayfa when he performed the Himra andon his hijja, beneath an acacia tree at the place of the mosque that is there.Whenever he was returning from a military expedition, or a hajj or an tumra, andhis path would pass through there, he would descend to the centre of the wadi.When he appeared at the wadi, he would make his mount kneel at the plain thatwas on its eastern edge. He would dismount and rest there, and not at the mosquethat was at a rock, nor at the palm trees near which the mosque stood. There wasa deep wadi nearby in which cAbd Allah would pray. At its bottom there werepiles of sand near which the Messenger of God (SAAS) would pray. The floodfrom the plain ultimately buried that location where cAbd Allah would pray.'"
(The account went on to state that) cAbd Allah b. Dinar related to Nafic thatthe Prophet (SAAS) would pray at the site of the small mosque, other thanthe one at the Sharaf al-Rawha*. *Abd Allah would point out the place where theProphet (SAAS) would pray, and say, "Over there at your right when you standpraying in the mosque." That mosque is at the right edge of the road when youare proceeding to Mecca. The distance between it and the bigger mosque isapproximately a stone's throw.
(The account goes on that) Ibn cUmar would pray towards the sand hillockwhich was at the end of al-Rawha3. The side of that hillock would end at the edgeof the road, below the mosque which lies between it and the beginning pointof the open land, if on your way to Mecca. A mosque had been built there, butcAbd Allah did not pray in that mosque. He would leave it on his left and his rearand pray in front of it, facing towards the sand hillock itself. cAbd Allah wouldleave al-Rawha* and not perform the at-zuhr prayer until he reached that place,where he would pray. If he should be coming from Mecca and pass by it anhour before the al-subh prayer, or at the end of the period before dawn, he woulddismount to rest until he could pray the al-subh prayer there.
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(The account went on that) cAbd Allah (Ibn cUmar) related to him that theProphet (SAAS) would dismount beneath a large sarha tree below al-Ruwaytha,at the right of the road and opposite it, in a place where there was a broad, levelgulley which comes out at a hillock a little below the mail-station of al-Ruwaytha,some two miles away. Its top had broken off and it has bent at its centre; it standson a track in which there are many deposits of sand.
(The account states that) cAbd Allah b. Umar told Nafic that the Prophet(SAAS) also prayed at the side of a hillock at the back of al-cArj, on the way toHadba; at that mosque there are two or three graves. Over them stand stonemarkers, to the right of the road, at some salam trees. It was between those treesthat cAbd Allah would pass from al-cArj, after the sun had begun to decline afternoon; he would perform the al-zuhr prayer in that mosque.
(The account states that) cAbd Allah b. cUmar also related to him that theMessenger of God (SAAS) stopped at some trees to the left of the road at arivulet below Harsha; that stream adjoins the extremity of Harsha, roughly anarrow's cast away from the road. (Abd Allah would pray at the tree closest to theroad; it was also the tallest tree.
<Abd Allah b. cUmar also told him that the Messenger of God (SAAS) wouldgo down into the stream that is very close to Marr al-Zahran, before Medina,when he would descend from al-Safruwat. He would go down to the bed of thestream, to the right side of the road if you are headed for Mecca, there being onlya stone's throw between that place and the road.
(Nafic also stated) that £Abd Allah b. TJmar related to him that the Messengerof God (SAAS) would dismount at Dhu Tuwa and spend the night there. Nextmorning he would perform the al-subh prayer when he arrived in Mecca. Theplace where he would perform that prayer was at some rough hillocks; this wasnot at the mosque that had been built there, but lower down on some roughhillocks.
(The account proceeds to state that) (Abd Allah (b. cUmar) related to him thatthe Messenger of God (SAAS) approached the two gaps in the mountain thatstands between him and al-Jabal al-Tawil, facing the ka'ba and constructed themosque that was built there to the left of the mosque beside the hillocks. Theprayer-place of the Prophet (SAAS) was below it upon the black (hillocks). "Youmove some ten arms' lengths away from the hillocks and then pray facing the twogaps in the mountain that stands between you and the katba."
Al-Bukhari, may God have mercy upon him, is alone in reporting this hadithin full and with this line of transmission. However, Muslim narrated it from thepoint, at its end, where it states, "that cAbd Allah b.^mar related to him that theMessenger of God (SAAS) would dismount at Dhu Tuwa" to the conclusion ofthe hadith. He gives a line from Muhammad b. Ishaq al-Musayyabi, from Anas,from ^Iyyad, from Musa b. HJqba, from Nafic, from Ibn ^Umar.
Imam Ahmad narrated it in full, from Abu Qurra Musa b. Tariq, from Musab. ^qba, from Nafic, from Ibn Umar in similar form.
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Many - or most of - these places (named) are not known today, because thenames of most of them have been changed by the bedouin who are there.Ignorance has overcome most of them.
The reason al-Bukhari, may God have mercy upon him, gave them in his workwas so that a person might find his way to them for contemplation or sightseeing.Or perhaps most or many of them were known in al-Bukhari's time. God,Almighty is He, knows best.
Chapter: The entry of the Prophet (SAAS) into Mecca, may God the Almightyand Glorious, honour it well.
Al-Bukhari stated that Musaddad related to him, quoting Yahya b. cAbd Allah,quoting Nafic, from Ibn HJmar, who said, "The Messenger of God (SAAS)spent the night at Dhu Tuwa. When morning came, he entered Mecca." IbnUlnar would do this.
Muslim narrated it from a hadith of Yahya b. Said al-Qattan and added, "untilhe performed the al-subh prayer". Or his words were "until morning came".
Muslim stated that Abu aI-Rablc al-Zahrani related to him, quoting Hammad,from Ayyub, from Nafic that Ibn Umar never came to Mecca without spendingthe night at Dhu Tuwa until morning came and he washed himself. He wouldthen enter Mecca later that morning. He would relate that the Prophet (SAAS)would do this.
Al-Bukhari narrated it from a hadith of Hammad b. Zayd, from Ayyub.
Both (these scholars) give it from a different line, from Ayyub, from Nafi*,from Ibn CU mar, to the effect that when he entered close to the sanctified area,he would refrain from reciting the talblyya until he had spent the night at DhuTuwa. And he narrated as above.
We have given above the account given by both scholars through Musa b.Uqba, from Nafi*, from Ibn HJmar, who said that the Messenger of God (SAAS)would spend the night at Dhu Tuwa until morning came. When he reachedMecca he would perform the al-subh prayer. Moreover, it was at some roughhillocks that he would pray. And that the Messenger of God (SAAS) would facetowards the two crevices of the mountain that stood between him and the Jabalal-Tawil, towards the ka^ba, and that he kept (the place) where the mosque was(later) built at the left of the mosque beside the hillocks. (The hadith states) thatthe prayer place of the Messenger of God (SAAS) was below it upon the blackhillocks and that he would move some ten arms' lengths away from the hillocks,then pray facing the two gaps in the mountain that, "stood between you andthe kacba".
Both scholars included this in their sahih collections.
The outcome of all this is that when the Messenger of God (SAAS) hadcompleted his journey to Dhu Tuwa, a place near Mecca adjacent to the sanctuary,
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he refrained from reciting the talbiyya because he had arrived at his objective. Hestayed there overnight until morning, then performed the al-subh prayer at thatplace they described—between the two gaps of the Jabal al-Tawll over from there.
Whoever has contemplated by sight these places referred to knows them verywell and can visualize the spot where the Messenger of God (SAAS) performedthe prayer.
He then bathed in order to enter Mecca. He then mounted and entered in fullview, in daytime, from the high pass at al-Batha'. It is also called "Kada" becausepeople see it and it looks down upon them. He entered Mecca the same way theday of its conquest, as we related above.
Malik stated, from Nafic, who quoted Ibn 'TJmar as saying that the Messengerof God (SAAS) entered Mecca from the upper pass and left by the lower.
Both scholars included this in their sahlh collections, from Nafic's hadith.
They both give it also through cUbayd Allah b. ^Umar, from Nafic, quotingIbn njmar, to the effect that the Prophet (SAAS) entered Mecca from the upperpass at al-Batha5, and left from the lower pass.
Both scholars relate a similar hadith of Hisham b. ^rwa, from his father,quoting cAJisha.
When his gaze fell upon the kacba, the Prophet (SAAS) spoke the wordsnarrated by al-Shafici in his musnad collection, as follows. Al-Shafici stated thatSaid b. Salim informed him, from Ibn Jurayj, that when he saw the kalba,the Messenger of God (SAAS) raised his hands and said, "O God, grant thisbuilding ever more honour, glory, respect and awe. And favour those whovenerate and revere it and all those who make the hajj or the cumra pilgrimage toit, according them honour, respect, glory and reverence."
The hafiz al-Bayhaqi stated, "This hadith is incomplete. It has one witness,with a (tradition) that is mursal, from Sufyan al-Thawrl, from Abu Sacld al-Shami,from Makhul, who said, 'When the Prophet (SAAS) entered Mecca and saw thekatba, he would raise both hands and say, Allahu Akbar, "God is most Great!".Then he would state, "O God, You are peace, and peace comes from You. Greetus, therefore, our Lord in peace! O God, grant this building ever more honour,glory, awe and reverence. And favour those who make the hajj or the Himra to it,augmenting their respect, honour, glory and reverence."'"
Al-ShaficI stated that Sa'id b. Salim informed him, from Ibn Jurayj, who said,"It was related to me from Miqsam, from Ibn cAbbas, from the Prophet (SAAS),who said, 'Hands should be raised (after) prayer when one sees the katba, andupon al-Safa and al-Marwa, as well as in the evening with the throng uponcArafat, at both monuments where stones are cast, and in the presence of adeceased person.'"
The hafiz al-Bayhaqi stated that Muhammad b. cAbd al-Rahman b. AbuLayla narrated this, from al-Hakam, from Miqsam, from Ibn <Abbas, as well as
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from Nafic, quoting Ibn Umax. One of his ahadith is mawquf, while the other ismarfif to the Prophet (SAAS), without reference to the deceased person.Ibn Abu Layla stated, "This (tradition)is not strong."
The Prophet (SAAS) entered the mosque through the Banu Shayba gate.
The kafiz al-Bayhaql stated that it was related to him from Ibn Jurayj, fromcAta> b. Abu Rabah, who said, "The person in a state of ihram may enter fromwherever he wishes."
He went on to say, "The Prophet (SAAS) entered through the Banu Shaybagate and left through the Banu Makhzum gate to al-Safa."
Al-Bayhaql then stated, "This hadtth is very mursaV
Al-Bayhaql gives evidence for the preferability of entering the kacba from theBanu Shayba gate by giving an account through Abu Da'ud al-Tayalisi, (whosaid), "Hammad b. Salama related to me, as did Qays b. Sal I am, from Simak b.Harb, from Khalid b. ^^ura, from cAli, may God be pleased with him, whosaid, 'When the kalba collapsed, following (the reign) of Jurhum, Qurayshrebuilt it. When they wished to position the (black) stone, they argued over whoshould place it there. They agreed that the first person to enter through that gateshould do so. It was the Messenger of God (SAAS), who came in through theBanu Shayba gate. He asked for a cloth, placed the stone in its middle, then told(a representative of) each sub-tribe to take hold of one of its sides, and they raisedit up. The Messenger of God (SAAS) then took it and positioned it.'"
We have given this in full in the chapter on the rebuilding of the kacbaprior to the mission. Evidence for the preferability of entering through the BanuShayba gate in this way is controversial. But God knows best.
DESCRIPTIONS OF THE CIRCUMAMBULATIONS MADEB Y THE MESSENGER OF GOD (SAAS).
Al-Bukhart stated that Asbagh b. al-Faraj related to him, from Ibn Wahb, quoting-cAmr b. Muhammad, from Muhammad b. cAbd al-Rahman, who said that hetold the following to 'Urwa, "cA'isha told me, 'The first thing the Prophet(SAAS) did when he arrived (in Mecca) was to perform the ablutions. He thencircumambulated; it was not an ^umra. Then Abu Bakr and cUmar performed thehajj as he had done. Following that, I performed the hajj with Abu al-Zubayr.He began first with a circumambulation; then I saw the muhajirun and the ansardo as he had. My mother told me that she, her sister, al-Zubayr and variousothers had recited the talbiyya for an Himra. After they had touched the corner(of the kacba with the "black stone") they declared their ihram concluded."'
This is the phraseology of al-Bukhari. He also narrated it elsewhere fromAhmad b. 'Isa. Muslim narrated it from Harun b. Said. Ail three accounts quotefrom Ibn Wahb.
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Her statement, "it was not an ^umra", shows that the Messenger of God(SAAS) did not declare his ihram concluded between both rites (of the hajjand the himra).
Moreover, the first thing the Messenger of God (SAAS) did was to salute the"black stone", before the circumambulation, as Jabir stated, "until when hereached the ka^ba with him, he saluted the 'corner', jogged for three circumam-bulations and walked four".
Al-Bukhari stated that Muhammad b. Kathir related to him, quoting Sufyan,from al-A(mash, from Ibrahim, from cAbis b. Rabi'a, from Umar, (who said)that when he reached the (black) stone, he kissed it and said, "I well know thatyou are a stone that can bring neither harm nor advantage. Had I not seen theMessenger of God (SAAS) kiss you, I would not have done so."
Muslim narrated this from Yahya b. Yahya, as did Abu Bakr b. Abu Shayba,Zuhayr b. Harb and Ibn Abu Numayr, all quoting from Abu Mu'awiya, fromal-Acmash, from Ibrahim, from cAbis b. Rablca, who said, "I saw Umar kiss thestone and say, 'I well know that you are a stone that can bring neither harm noradvantage. Had I not seen the Messenger of God (SAAS) kiss you, I would nothave done so.'"
Imam Ahmad stated that Muhammad b. Ubayda and Abu Mu'awiya narratedto him, both saying, "AI-A'mash related to me, from Ibrahim b. (Abis b. Rabi'a,who said, 'I saw Umar go to the stone and say, "I swear by God, I well knowthat you are a stone and can bring neither harm nor advantage; had I not seenthe Messenger of God (SAAS) kiss you, I would not have done so." He thenapproached and kissed it.'"
This text requires that he made his statement and then kissed it thereafter,contrary to the text given by the compilers of both sahih collections. But Godknows best.
Ahmad stated that Wakic and Yahya related to him as follows, the wordingbeing from Wakic, from Hisham, from his father, who said that Umar b.al-Khattab went to the stone and said, "I well know that you are a stone thatcan bring neither harm nor advantage. Had I not seen the Messenger of God(SAAS) kiss you, I would not have done so." Hisham's father went on, "He thenkissed it."
This hadtth is incomplete in its line between Urwa b. al-Zubayr and Umar.
Al-Bukhari also stated that Sa*id b. Abu Maryam related to him, quotingMuhammad b. Jacfar b. Abu Kathir, quoting Zayd b. Aslam, from his father,who said that Umar b. al-Khattab said to the corner (stone), "I swear by God, Iwell know that you are a stone and can bring neither harm nor advantage. HadI not seen the Messenger of God (SAAS) salute you, I would not have doneso." And he did salute it.
Then he (Umar) stated, "We had nothing to do with geomancy. We did,however, see the unbelievers using it, and God destroyed them." He went on, "It
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is something that the Messenger of God (SAAS) did and we do not want to giveit up."
This shows that the salutation (of the stone) came after the statement.
Al-Bukharl stated that Ahmad b. Sinan related to him, quoting Yazfd b.Harun, quoting Warqa5, quoting Zayd b. Aslam, from his father, who said, "Isaw cUmar b. al-Khattab kiss the stone and say, 'Had I not seen the Messengerof God (SAAS) kiss you, I would not have done so.'"
Muslim b. al-Hajjaj stated that Harmala related to him, quoting Ibn Wahb,quoting Yunus — he being Ibn Yazld al-Ayli - and cAmr — he being Ibn Dinar(who narrated the hadith) — and Harun b. Sacid al-Abli related to us, quoting IbnWahb, quoting (Amr, from Ibn Shihab, from Salim, quoting his father as saying,"tUmar b. al-Khattab kissed the stone and then said, 'I swear by God, I knowthat you are a stone. And had I not seen the Messenger of God (SAAS) kiss you,I would not have done so.'"
In his account, Harun added, "cAmr stated, 'And Zayd b. Aslam related thesame to me, from his father Aslam' - meaning from HJmar   'as above.'"
This is clear in stating that the kiss preceded the statement. But God knowsbest.
Imam Ahmad stated that cAbd al-Razzaq related to him, quoting cAbd Allah,from Nafic, from Ibn ^Jmar, that HJmar kissed the stone and theff stated,"I know you are a stone. Had I not seen the Messenger of God (SAAS) kiss you,I would not have done so."
This is how Imam Ahmad narrated it.
Muslim included it in his sahih collection, from Muhammad b. Abu Bakral-Muqaddami, from Hammad b. Zayd, from Ayyub, from Nafic, from IbnUmar, (who said that) cUmar kissed the stone, then stated, "I am kissing youeven though I well know you are a stone. But I saw the Messenger of God(SAAS) kiss you."
Muslim then stated that Khalaf b. Hisham and al-Muqaddami related tohim, as did Abu Kamil and Qutayba, all quoting from Hammad. Khalaf stated,"Hammad b. Zayd related to us, from (Asim al-Ahwal, from cAbd Allah b. Sarjis,who said, 'I saw al-Aslac' - meaning Umar - 'kiss the stone and say, "By God,I am kissing you even though I well know that you are a stone and that you canbring neither harm nor advantage. Had I not seen the Messenger of God (SAAS)kiss you, I would not have done so.'""
In the account of al-Muqaddami and Abu Kamil, the words are, "I sawal-Usayli'"."16
Muslim is alone in giving this; al-Bukhari does not.
Imam Ahmad narrated it from Abu Mu'awiya, from cAsim al-Ahwal, fromcAbd Allah b. Sarjis. Ahmad also narrated it from Ghundar, from Shu'ba, fromcAsirn al-Ahwal.
106. The word is a diminutive form of al-Aslac, 'the bald-headed', Umar, that is.
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Imam Ahmad stated that cAbd al-Rahman b. Mahdi related to him, from Sufyan,from Ibrahim b. cAbd al~Acla, from Suwayd b. Ghafla, who said, "I saw aJmarkiss the stone and say, 'I well know that you are a stone that cannot bring harmnor advantage, but I saw Abu al-Qasim,107 may God's peace and blessings beupon him, saluting you."
Ahmad then narrated it from Wakic, from Sufyan al-Thawri. He added, "Andhe kissed it and embraced it."
Muslim related it similarly from a kadith of cAbd al-Rahman b. Mahdi,without additions. And from a kadith of Wakic with the following addition, "Hekissed and embraced the stone and said, 'I saw the Messenger of God (SAAS)saluting you.'"
Imam Ahmad stated that cAffan related to him, quoting Wahlb, quotingcAbd Allah b. Uthman b. Khuthaym, from Said b. Jubayr, from Ibn cAbbas(who said) that ^mar b. al-Khattab bent down over the corner and said, "I wellknow that you are a stone; had I not seen my beloved, the Messenger of God(SAAS), kiss you and salute you, I would not have saluted nor kissed you." Hethen recited, "In the Messenger of God (SAAS) you had a fine example" (suratal-Ahzab; XXXIII, v.21).
This line of transmission is excellent and strong; they (the compilers of thecanonical collections) did not include it.
Abu Da'ud ai-Tayalisi stated that Jacfar b. Uthman al-Qurashi related tohim, from the people of Mecca. He said, "I saw Muhammad b. £Abbas b. Jacfarkiss the stone and he prostrated over it. Then he said, 'I saw your maternal uncleIbn cAbbas kiss it and prostrate himself over it. And Ibn cAbbas stated, "I saw'Umar b. al-Khattab kiss it and prostrate over it. And cUmar then said, 'Had Inot seen the Prophet (SAAS) kiss you, I would not have done so."""
This line of transmission is also good. But the major authorities did notinclude it; except, that is, for al-Nasa0!, who gave a line from cAmr b. Uthman,from al-Walld b. Muslim, from Hanzala b. Abu Sufyan, from Tawus, from Ibn^bbas, from TJmar. He related it in similar terms.
Imam Ahmad also narrated this kadith from ^mar in his mmnad collection,from Ya^a b. Uraayya and Abu Ya^a al-Mawsili, through Hisham b. Hashish b.al-Ashqar, who quoted cUmar.
We gave all the above with their various lines of transmission, differences inwording and interpretations and explanations in the book we compiled oiahadithtraced to the Commander of the Believers, Umar b. al-Khattab, may God bepleased with him. And all praise and credit go to God.
In sum, this tradition is narrated by various lines from the Commander of theBelievers, cUmar b. al-Khattab, may God be pleased with him. They provideconclusive proof for most of the imams relating to this issue.
107. An honorific for the Prophet (SAAS).
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In this account, it is not stated that the Prophet (SAAS) prostrated over thestone, except, that is, for the purport of the account of Abu Da'ud al-Tayalisi,from Ja'far b. Uthman; and it is not fully clear in its line of transmission.
The hafiz al-Bayhaqi, however, narrated it through Abu 'Asim al-Nabll,quoting Jacfar b. cAbd Allah, who said, "I saw Muhammad b. £Abbad b. Ja'farkiss the stone, prostrate over it and then say, 'I saw your maternal uncle, KhalidIbn cAbbas, kiss it and prostrate over it. And Ibn cAbbas said, "I saw 'Umar kissit and prostrate over it. He then said, 'I saw the Messenger of God (SAAS) actlike this, and so I did it."""
The hafiz al-Bayhaqi stated that Abu al~Hasan cAli b. Ahmad b. 'Abdan,quoting al-Tabrani, quoting Abu al-Zinbac, quoting Yahya b. Sulayman al-Jucfi,quoting Yahya b. Yaman, quoting Sufyan b. Abu Husayn, from <Ikrima, fromIbn ^bbas, who said, "I saw the Messenger of God (SAAS) prostrate overthe stone."
Al-Tabrani stated, "Only Yahya b. Yaman related it from Sufyan."
Al-Bukharl stated that Musaddad related to him, quoting Hammad, fromal-Zubayr b. cArabi, who said, "A man asked Ulnar's son about the salutationof the stone. He said, 'I saw the Messenger of God (SAAS) salute it and kiss it.He said, "What if (in the process) I am jostled or overwhelmed by the crowd?"Ibn cUmar replied, "Abandon such talk! I did indeed see the Messenger of God(SAAS) salute it and kiss it!'""
Although al-Bukhari gave this, Muslim did not.
Al-Bukharl stated that Musaddad related to him, quoting Yahya, from<Ubayd Allah, from Nafic, from Ibn cUmar, who said, "I never omitted salutingthse two corners, in hard times or easy, ever since I saw the Messenger of God(SAAS) salute them both."
(Ubayd Allah continued) "I asked Nafic, 'Did Ibn Umar walk between thetwo corners?' He replied, 'He only walked so that it would be easier for hissalutation.'"
Abu Da'ud and al-Nasa'I narrated from a hadith of Yahya b. Sa'id d-Qattan,from cAbd al-cAziz b. Abu Rawwad, from Nafic, from Ibn Umar (who said) thatthe Prophet (SAAS) never failed to salute the Yamanl (south-west) corner andthe stone in each circumambulation.
Al-Bukhari stated that Abu al-Walid related to him, quoting Layth, from IbnShihab, from Salim b. cAbd Allah, from his father, who said, "The only cornersof the ka^ba I saw the Prophet (SAAS) salute were the two Yamanl108 corners."
Muslim narrated it from Yahya b. Yahya and Qutayba, from al-Layth b. Sa^.
In one account from him, it is related that he said, "I don't think that theProphet (SAAS) would have neglected to salute both Shami corners except forthe fact that they were not completed on the foundations (set by) Abraham."
108. That is, the two comers on the side closest to Yemen. The other two are known as the"Shami" corners and are closest to Syria — al-Sham, that is.
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Al-Bukhari stated, "And Muhammad b. Bakr said that he was informed byIbn Jurayj, quoting cAmr b. Dinar, from Abu al-Sha'tha* who said, 'And whowould avoid touching anything from the ka^baV"
Mu'awiya used to salute the corners and so Ibn cAbbas told him, "These twocorners are not saluted." He replied, "No part of the kacba is to be left out. Ibnal-Zubayr used to salute them all."
Al-Bukhart, may God Almighty have mercy upon him, was alone in giving this.
Muslim stated, in his sahlh collection, that Abu al-Tahir related to him,quoting Ibn Wahb, quoting cAmr b. al-Harith, (who said) that Qatada b. Dacamarelated to him that Abu al-Tufayl al-Bakri related to him that he heard IbncAbbas say, "I only ever saw the Messenger of God (SAAS) salute the twoYamanl corners." Muslim is alone in giving this.
The account related by Ibn Umar agrees with what Ibn c Abb as stated — thatthe two Shami corners were not saluted because they were not completed on thefoundations (set by) Abraham. This was because Quraysh could not meet theexpense, and they put the stone outside of the kalba when they built it. This isexplained above.
The Prophet (SAAS) wished that it had been built and completed on thefoundations of Abraham. But he was concerned over the fact that the peoplehad so recently been in the jahiliyya period, and that they would have resentedit (the omission).
During the rule of <Abd Allah b. al-Zubayr, he demolished the kalba andrebuilt it according to the directions given by the Messenger of God (SAAS),as related by his (cAbd Allah's) aunt, the Mother of the Believers', cA5isha,daughter of Abu Bakr.
If Ibn al-Zubayr used to salute all the corners, then it was after their rebuildingon the foundations of Abraham; then this would have been fine. And this iscertainly the preponderant view.
Abu Da'ud stated that Musaddad related to him, quoting Yahya, from <Abdal-cAzlz b. Abu Rawwad, from Nafic, from Ibn TJmar, who said, "The Messengerof God (SAAS) never failed to salute the Yamanl corner and the stone duringeach circumambulation."
Al-Nasa0! narrated this from Muhammad b. al-Muthanna, from Yahya.
Al-Nasa5I stated that Ya'qub b. Ibrahim al-Dawraqi narrated to him, quotingYahya b. Sa^id al-Qattan, from Ibn Jurayj, from Yahya b. Ubayd, from hisfather, from cAbd Allah b. al-Sa°ib, who said, "I heard the Messenger of God(SAAS) say, between the Yamani corner and the stone, 'O our God, bringus good on earth, and also good in the hereafter; save us from the torture ofhell-fire"' (sural al-Baqara; II, v.201).
Abu Da'ud narrated it from Musaddad, from ^sa b. Yunus, from Ibn Jurayj.
Al-Tirmidhi stated that Mahmud b. Ghaylan narrated to him, quoting Yahyab. Adam, quoting Sufyan, from Jacfar b. Muhammad, from his father, from
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Jabir, who said, "When the Prophet (SAAS) arrived in Mecca, he entered themosque and saluted the stone. He then passed on to his right, jogged for threecircumarabulations and walked four. He thereafter went to the maqam Ibrahim,'Abraham's station', and said, 'And adopt maqam Ibrahim as a place to pray.' Heperformed two raka'-at with the maqam between himself and the kalba. He then,after two rakacat went to the stone and saluted it. After that he left for ai-Safa. Ithink he said, 'Al-Safa and al-Marwa are rites of God.'"
This is a kadith that is hasan and sakih. And scholars act on that basis.
Ishaq b. Rahawayh narrated it as above, from Yahya b. Adam. And al-Tabraninarrated it from al-Nasa'I and others, from cAbd al-A^Ia b. Wasil, from Yahyab. Adam.
An Account of how the Messenger of God (SAAS) jogged and movedat a fast pace on his circumambulations and the idtibaS 'tucking upone's gown under the right arm \
Al-Bukharl stated that Asbagh b. al-Faraj related to him, quoting Ibn Wahb,from Yunus, from Ibn Shihab, from Salim, from his father, who said, "I saw theMessenger of God (SAAS), when he arrived in Mecca, act as follows. As hebegan the circumambulations, he saluted the 'black stone', and then he ran forthree courses out of the seven."
Muslim narrated it from Abu al-Tahir b. al-Sarh, as did Harmala, both ofthem quoting from Ibn Wahb.
Al-Bukhari stated that Muhammad b. Sallam related to him, quoting Shurayh b.al-Nucman, quoting Fulayh, from Nafic, from Ibn ^mar, who said, "The Prophet(SAAS) ran for three courses, then walked for four during the hajj and the Htmra."
Al-Layth agreed with this, quoting from Kathir b. Farqad, from Nafic, fromIbn Umar, from the Prophet (SAAS).
Al-Bukharl is alone in giving this.
Al-Nasa5! narrated it from Muhammad and from cAbd al-Rahman, both ofwhom were sons of cAbd Allah b. cAbd al-Hakam. They both quoted fromShu<ayb b. al-Layth, from his father, al-Layth b. Sa^, from Kathir b. Farqad,from NafiS from Ibn cUmar.
AI-Bukhari stated that Ibrahim b. al-Mundhir related to him, quoting AbuDamra Anas b. 'Iyyad, quoting Musa b. 'Uqba, from Nafic, from cAbd Allah b.(Umar, (who said) that the Messenger of God (SAAS), when he first arrived inMecca and began the circumambulations for the hajj or the <umra, would run forthree courses and walk for four and then would make two raka'-at before makingthe courses between al-Safa and al-Marwa.
Muslim narrated it from a hadith of Musa b. ^qba.
Al-Bukharl stated that Ibrahim b. al-Mundhir related to him, quoting Anas,from ^Ubayd Allah b. 'Umar, from Nafic, from Ibn cUmar, (who said) that the
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Messenger of God (SAAS), "would for the first ;#i2?s/(circumambulation) moveat a fast pace for three circumambulations, and then walk for four. And he alsoran in the middle of the course when he passed between al-Safa and al-Marwa."
Muslim narrated it from a hadith of cUbayd Allah b. Umar. Muslim statedthat £Abd Allah b. cUmar b. Aban al-Jucfi informed him, quoting Ibn Mubarak,quoting "Ubayd Allah, from Nafic, from Ibn ^mar, who said that the Messengerof God (SAAS) moved at a jog from the stone to the stone for three circumam-bulations, and then walked for four.
He went on to narrate it from a hadith of Salim b. Akhdar, from TJbayd Allah,in similar terms. Muslim also stated that Abu al-Tahir related to him, quotingcAbd Allah b. Wahb, quoting Malik and Ibn Jurayj, from Jacfar b. Muhammad,from his father, from Jabir b. cAbd Allah, to the effect that the Messenger of God(SAAS) moved at a jog for three circumambulations from the stone back to thestone. And 'Umar b. al-Khattab asked, "Why the movement at a jog and the'exposing of the shoulder', seeing that God had firmly established Islam and hadousted apostasy? However, we will not give up anything we used to do with theMessenger of God (SAAS)."
Ahmad, Abu Da'ud, Ibn Maja and al-Bayhaqi narrated it from a hadith ofHisham b. Sacid, from Zayd b. Aslam, from his father, who quoted him (cUmarb. al-Khattab).
All of this refutes Ibn cAbbas and those who support his view that the movementat a jog is not an orthodox practice, since the Messenger of God (SAAS) didperform it when he and his Companions arrived on the morning of theWednesday - during the Himrat al-qaM, that is - and the polytheists commented,"A delegation is arriving who have been weakened by the Yathrib fever." And sothe Messenger of God (SAAS) ordered them to move at a jog for three courses,then walk between the two corners. He only prevented them from jogging for allthe circumambulations because of his concern for their health.
This is firmly established in both sahih collections; his statement giving thereasons for this are very clear in the sahih collection of Muslim.
It is as though Ibn 'Abbas denies that there was movement at a jog on thehijjat al-waddfi. This fact, however, is fully substantiated as above. Indeed, in itthere is evidence that the jogging was completed in the course from the stoneand back to it. And that the passing between the two Yam an! corners was notmade at a walking pace because of the absence of that cause referred to, namelyweakness.
It is stated in a authentic hadith from Ibn cAbbas, that they moved at a jogbetween them at the Himra from al-Jicrana and that they performed idtiba1,"tucked up their gowns under their right arms".
This fact also refutes the above objection, since there was no longer anyfear remaining at the time of the cumra from al-Jicrana, since it occurred after theconquest of Mecca, as told above.
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Hammad b. Salama narrated it from cAbd Allah b. Uthman b. Khuthaym,from Sacid b. Jubayr, from Ibn cAbbas, to the effect that the Messenger of God(SAAS) and his Companions performed the Himra from al-Jicrana and movedat a jog around the kacba, tucking their garments under their armpits and overtheir shoulders.
Abu Da'ud narrated it from a hadith of Hammad in similar words, as wellas from a hadith of cAbd Allah b. Khuthaym, from Abu al-Tufayl, from Ibn<Abbas.
Regarding the idtibac of the hijjat al-wada\ Qablsa and al-Firyabi stated, fromSufyan al-Thawri, from Ibn Jurayj, from cAbd al-Hamid b. Jubayr b. Shayba,from Yala b. Umayya, from Umayya, who said, "I saw the Messenger of God(SAAS) circumambulate the kacba in a state of idtibaK"
Al-Tirmidhi narrated it from a hadith of al-Thawri and categorized it ashasan sahih.
Abu Da'ud stated that Muhammad b. Kathir related to him, quoting Sufyan,from Ibn Jurayj, from Ibn Ya'la, from his father, who said, "The Messenger ofGod (SAAS) circumambulated with a green cloak he was wearing mudtaba^'tucked up', under his arm."
Imam Ahmad narrated it similarly, from Wakic, from al-Thawri, from IbnJurayj, from Ibn Yacla, from his father, to the effect that when the Prophet(SAAS) arrived in Mecca, he circumambulated the kcfiba while wearing a cloakfrom the Hadramavet mudtabilan, "tucked up".
Jabir stated in his hadith quoted above, that when they reached the kacba, theProphet (SAAS) saluted the "black stone", jogged for three circumambulationsand walked for four. When he had finished, he made his way to the tnaqam Ibrahimand recited, "And use Abraham's station as a place for prayer" {sural al-Baqara;II, v.125). He positioned himself so that the maqam was between himself andthe ka^ba. He related that he performed two rakaf-at and then recited, "Say, 'Heis God the One"' {surat al-Ikk!as; CXII, v.l), and "Say: 'O Unbelievers'" (suratal-Kafiruna; CIX, v.l).
What if it were asked whether the Messenger of God (SAAS) was mounted oron foot on this circumambulation?
The answer would be that two different accounts have been transmitted thatmight seem contradictory. We will give both and offer reconciliation betweenthem and so refute those who imagine there to be a contradiction in them. Andthrough God comes success; His help is sought and He is sufficient for us andthe best support of all.
Al-Bukhari, may God have mercy upon him, stated that Ahmad b. Salih andYahya b. Sulayman both related to him that Ibn Wahb related to him, quotingYunus, from Ibn Shihab, from eUbayd Allah b. cAbd Allah, from Ibn cAbbas,who said, "The Prophet (SAAS) circumambulated while upon his camel at thehijjat al-wadif, saluting the corner with a bent staff."
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The other major scholars promulgated it, except for al-Tirmidhl, by variouslines from Ibn Wahb.
Al-Bukhari stated that al-Darawardi supported this, from the nephew ofal-Zuhri, who quoted his uncle.
This sequence is very odd.
Al-Bukharl stated that Muhammad b. al-Muthanna related to him, quotingcAbd al-Wahhab, quoting Khalid al-Hadhdha5, from Ikrima, from Ibn <Abbas,who said, "The Prophet (SAAS) circumambulated the ka^ba on a camel; eachtime he came to the corner, he gestured towards it."
Al-Tirmidhl narrated it from a hadlth of <Abd al-Wahhab b. cAbd al-Majidal-Thaqafi and cAbd al-Warith, both of them quoting from Khalid b. Mahranal-Hadhdha5, from ^krima, from Ibn cAbbas, who said, "The Messenger of God(SAAS) circumambulated upon his mount; and when he ended up at thecorner, he gestured to it."
He categorized this as kasan sahih.
Al-BukharT went on to state that Musaddad related to him, quoting Khalidb. <Abd Allah, from Khalid al-Hadhdha', from cIkrima, from Ibn cAbbas, whosaid, "The Prophet (SAAS) circumambulated the ka^ba upon a camel; and whenhe came to the corner, he gestured to it with something he had and invoked,lAllahuAkbar\ "God is most Great!'""
Ibrahim b. Tahman supported this, quoting Khalid al-Hadhdha'.
He (al-Bukhari) traced this comment in his kitab al-Tawafba.ck on a line from<Abd Allah b. Muhammad, from Abu cAmir, from Ibrahim b. Tahman.
Muslim narrated (it) from al-Hakam b. Musa, from Shu'ayb b. Ishaq, fromHisham b. Urwa, from his father, from cA3isha, to the effect that on the hijjatal-wada*- the Messenger of God (SAAS) circumambulated around the kacba on amule saluting the corner, disliking (the possibility) that the people would turnaway from him.109
This substantiates that on the hijjat al-wada^, the Messenger of God (SAAS)circumambulated upon a mule. However, during the hijjat al-wada*- he madethree tawaf. The first was that of al-qudum. The second that of the ifada, thatbeing the tawaf al-fard, it being the day for the sacrifice. The third was the tawafal-wadac.11"
Perhaps his being mounted referred to one of the other two, or to them both.Ragarding the tawaf al-qudum, he was on foot for it. Al-Shafil gives a text on allthis. But God knows best and is most Wise.
Proof for this explanation is provided by what the hafiz Abu Bakr al-Bayhaqistated in his work al-Sunan al-Kabir. "Abu cAbd Allah al-Hafiz told us, quotingAbu Bakr Muhammad b. al-Mu'ammil b. al-Hasan b. Tsa, quoting al-Fadl b.
109. For giving up a pre-Islamic practice that they favoured.
110. The tawaf al-qudum is performed on arrival into the city of Mecca and the Sacred Mosquefor the first time. The tawaf al-ifada is a key rite of the hajj ceremony, while the tawaf al-wada^- isperformed when bidding farewell to the Sacred City.
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Muhammad b. al-Musayyab, quoting Nu'aym b. Hammad, quoting 'Isa b.Yunus, from Muhammad b. Ishaq - Ibn Yasar, that is, may God have mercyupon him — from Abu Jacfar - he being Muhammad b. cAli b. al-Husayn - fromJabir b. cAbd Allah, who said, 'We went into Mecca as dawn rose. The Prophet(SAAS) came to the door of the mosque and made his camel kneel. Then heentered the mosque, beginning at the stone, which he saluted. His eyes welledwith tears. He then moved at a jog for three circumambulations, and walkedfor four. When he had finished, he kissed the stone, placed his hands upon itand them wiped them over his face.'"This line of transmission is excellent.
The account given by Abu Da'ud states that Musaddad related to him, quotingKhalid b. cAbd Allah, quoting Yazid b. Abu Ziyad, from Ikrima, from IbncAbbas, to the effect that when the Messenger of God (SAAS) arrived in Mecca,he was suffering somewhat.
He circumambulated on his camel and when he reached the corner, he salutedit with his staff. When he had completed the tircumarribuktion, he made hiscamel kneel and then performed two rakat-at in prayer.
Yazid b. Abu Ziyad, who is regarded as a weak source, is alone in giving this.
He did not refer, moreover, to it having been the hijjat al-wada\ nor that itwas the first circumambulation of the hijjat al-wada1.
And neither Ibn "Abbas, in the authentic hadith from him given by Muslim,nor Jabir, similarly, said that the Prophet (SAAS) rode during his circumam-bulation due to his weakness. Both these authorities in fact referred to the largethrong of people and their massing around him. He did not like for them to bea throng in front of him. Information on this will be given shortly hereafter, ifGod so wills it.
This second act of kissing, moreover, mentioned by Ibn Ishaq in his account,that after the circumambulation and also after his having performed the tworakatat, is firmly set in the sahih collection of Muslim, from a hadith of Jabir. In ithe stated, after reference to praying for the two rakacat of the circumambulation,"he then returned to the corner and saluted it".
Muslim b. al-Hajjaj stated in his sahih collection that Abu Bakr b. Abu Shaybaand Ibn Numayr together related to him, from Abo Khalid, that Abu Bakrstated, "Abu Khalid al-Ahmar related to us, from Ubayd Allah, from Nafic, whosaid, "I saw Ibn cUmar salute the stone with his hand and then kiss his hand. Hesaid, 'I have not given it up since I saw the Messenger of God (SAAS) do it.'"
This suggests that he saw the Messenger of God (SAAS) (kiss his hands) onone of his circumambulations or in the last salutation he made, as we have related.Or that Ibn Umar did not actually get to the stone due to some weakness he had,or so that he would not jostle against other persons and so do them harm.
For the Messenger of God (SAAS) spoke as follows to Ibn Ulnar's father, asquoted by Ahmad in his musnad collection, "Waki( related to us, quoting Sufyan,
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from Abu Ya'fur ai-cAbdl, who said, 'I heard a sheikh in Mecca during the reignof al-Hajjaj quote from cUmar b. al-Khattab as having said that the Messengerof God (SAAS) told him, 'cUmar, you are a strong man. Don't jostle at thestone, perhaps harming someone who is weak; if you should find the way to itclear, then salute it. Otherwise, face it and say Allahu Akbar "God is mostGreat!"."'
This is an excellent line of transmission; however, the narrator who quotesUinar is unknown and is not named.
It is apparent, however, that this hadlth is trustworthy and important. Foral-Shafi'l narrated it from Sufyan b. Uyayna, from Abu Yacfur al-cAbdi, hisname being Waqdan, (who said), "I heard a man of Khuza'a say, following thekilling of Ibn al-Zubayr who had been ruler of Mecca, 'The Messenger of God(SAAS) said to cUmar, "Abu Hafs, you are a strong man, so don't jostle atthe corner in case you harm someone weak. However, if you find the way clear,then salute it; otherwise say, 'God is most Great', then pass on."'"
Sufyan b. <Uyayna stated, "He (the source quoted) was cAbd al-Rahman b.al-Harith; al-Hajjaj had made him Governor or Mecca when he departed fromthere following the death of Ibn al-Zubayr."
I note that this cAbd al-Rahman was a distinguished and important man.He was one of the four persons whom njthman b. cAffan appointed to write outthe copies of the Holy Qur'an whom he dispatched to all places abroad; this texthas met unanimous acceptance.
Accounts of the circumambulation of the Prophet (SAAS)between al-Safa and al-Marwa.
Muslim narrated in his sahik collection quoting Jabir in his long hadtth givenabove. Following his report of the Prophet (SAAS) having made seven circum-ambulations of the kacba and his having performed two prayer rakacat at themaqam Ibrahim^ he went on to say that he returned to the corner (at-rukn),saluted it and then left through the door towards al-Safa. When he approachedal-Safa, he recited, "al-Safa and al-Marwa are rites of God" {surat al-Baqara;II, v.158). He then said that he would begin with that with which God began.
He commenced at al-Safa and scaled it until he saw the kat-ba. Facing towardsit, he called out, "God is most Great!" Then he declaimed, "There is no godbut God alone! He has no associate. He has power, and to Him there is praise.He has control over everything. There is no god but God! He has fulfilled Hispromise. He has aided his servant, and has alone defeated the factions." Duringthis, he prayed and spoke similar words three times.
He then came down until his feet were set in the wadi; he moved at a jog, untilhaving ascended, he walked to al-Marwa. He scaled it until he looked over tothe kacba and he spoke upon it what he had upon al-Safa.
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Imam Ahmad stated that <Urnar b. Harun al-Balkhl, Abu Hafs, that is, quotedIbn Jurayj, from one of the Banu Ya'la b. Umayya, who quoted his father as saying,"I saw the Prophet (SAAS) proceed between al-Safa and al-Marwa wearing anajrani burda, mudtabfan, 'gown from Hajran tucked up beneath his armpit'."
Imam Ahmad stated, quoting Yunus, quoting cAbd Allah b. al-Mu5ammil,from cUmar b. cAbd al-Rahman, quoting cAtiyya, from Habiba, daughter of AbuNahrat, who said, "I went into Husayn's house, along with some women ofQuraysh, while the Prophet (SAAS) was circumambulating between al-Safa andal-Marwa. As he ran, his izar, 'his waist-wrapper', was moving around becauseof the energy with which he was running. He was saying to his Companions,"Run! God made running incumbent upon you.""'
Ahmad also stated that Shurayh related to us, quoting cAbd Allah b.al-Mu'ammil, quoting cAtaJ b. Abu Rabah, from Safiyya, daughter of Shayba,from Habiba, daughter of Abu Tajrat. She said, "I saw the Prophet (SAAS)circumambulating between al-Safa and al-Marwa; the people were ahead ofhim, and he behind them. He was running so vigorously that I could see hisknees. His izar was moving around and he was saying, 'Run, for God has maderunning incumbent upon you.'"
Ahmad is alone in giving this.
Ahmad also narrated it from cAbd al-Razzaq, from Ma'mar, from Wasil, thefreed-man of Abu HJyayna, from Musa b. cUbayda, from Safiyya, daughter ofShayba, (who stated) that a woman informed her that she had heard the Prophet(SAAS), while passing between al-Safa and al-Marwa, saying, "Running (betweenal-Safa and al-Marwa) has been made incumbent upon you, so run!"
This woman was Habiba, daughter of Abu Tajrat, who is quoted in the firsttwo ahadtth. (It is also related) from the mother of the son of Shayba b. Uthman,to the effect that she saw the Prophet (SAAS), while he was running betweenal-Safa and al-Marwa, saying, "The valley is only to be traversed vigorously."
Al-Nasa*! (also) narrated it. What is meant here by al-saty, "running", is themovement from al-Safa to al-Marwa and back. What is meant her by alsafy isnot movement at a fast pace or racing, for God definitely did not make thatincumbent upon us. Indeed, if a person walks in that same manner for the sevencircumambulations between them both and does not jog in the river bed, thatwill suffice him (from God) according to the community of scholars; we knowof no dispute among them regarding that.
Al-Tirmidhi, may God have mercy upon him, transmitted this from thescholarly community. He stated that Yusuf b. ^sa related to him, quoting IbnFudayl, from cAta> b. al-Sa'ib, from Kathir b. Jahman, who said, "I saw Ibnnjmar walking on the course, and I asked, 'Are you going to walk on the passagebetween al-Safa and al-Marwa?' He replied, 'If I should run, I have seen theMessenger of God (SAAS) run; and if I should walk, I have also seen him walk.I am now a very old man (and am forced to walk).'"
Al-Tirmidhi stated, "This hadith is hasan sahik."
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Sacid b. Jubayr narrated from Ibn cAbbas a similar account. Abu Da'ud,al-Nasa5i and Ibn Maja narrated it from a hadith of £Ata b. al-Sa'ib, from Kathirb. Jahman al-Sulaml al-Kufl, from Ibn Umar.
Ibn cUmar's statement that he witnessed both activities by the Messengerof God (SAAS) offers two possibilities. One is that he saw him move on oneoccasion at a walking pace from which jogging was absolutely absent. Thesecond is that he saw him run for part of the way and walk for a part.
This (latter) is a strong possibility, since al-Bukhari and Muslim narratedfrom a hadith of cUbayd Allah b. Umar al-cUmaii, from Nalic, from Ibn Umar,to the effect that the Messenger of God (SAAS) would run along the bed of theriver when he made the circumambulation between al-Safa and al-Marwa.
It is stated above in the hadith of Jabir that the Messenger of God (SAAS)came down from al-Safa and when his feet were set in the wadi, he moved ata jog until he had climbed above, when he came to al-Marwa.
This is what the scholars prefer in unanimity - that the person movingbetween al-Safa and al-Marwa (mentioned above in Jabir's account) shouldpreferably jog on each circumambulation in the bed of the wadi, the stream bedthat runs between them. They (the scholars) defined that to apply to the distancebetween the amyal al-khudr™ the 'green markers', one standing alone towardsal-Safa, adjacent to the mosque, and two more placed together towards al-Marwa,also adjacent to the mosque.
Some scholars have stated that the distance between these miles today isgreater than the bed of the stream in which the Messenger of God (SAAS)moved at a jog. But God knows best.
Muhammad b. Hazm, in the book he compiled on the hijjat al-wada*-, stated,"Then the Messenger of God (SAAS) left for al-Safa and recited there, 'Al-Safaand al-Marwa are rites of God. I shall begin with that which God began.' Andhe then circumambulated also between al-Safa and al-Marwa seven times. Forthree of these courses he was mounted on his mule and moving at a trot, whilefor four he walked."
He made no further comment on this statement, one not made by anyonepreceding him — namely, that the Prophet (SAAS) was mounted on his mulefor three courses between al-Safa and al-Marwa, and that he walked for four.
He offered no proof whatsoever for this horrendous error. When he arrived atthe point (in his account) where evidence would be expected, he stated, "We didnot find the number of the courses made at a jog referred to in sources; however,it is the object of (general) agreement (as above)."
This is his wording. If what he meant is that movement at a jog on the firstthree circumambulations is the object of agreement, as he states, this is not true;indeed, no one related this.
111. The description given here is unclear, as are the distances to which reference is made.
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If he meant that the movement at a jog on the first three circumambulationsis the object of unanimous agreement, this point is devoid of value and useless.For just as there is agreement on the movement at a jog in the first threecircumambulations, as we have indicated, there is also agreement on its prefer-ability also in the remaining four.
Ibn Hazm's insisting on the preferability of movement at a jog specifically forthe first three circumambulations is contrary to what the scholars relate. ButGod knows best.
Regarding this comment of Ibn Hazm, that the Messenger of God (SAAS)was mounted between al-Safa and al-Marwa, it has been shown above from IbntUmar that the Messenger of God (SAAS) used to make the al-sa^y jogging onfoot along the stream bed.
Both compilers (of the sahih collections) included this.
Al-Tirmidhl quotes him (Ibn Umar) as stating, "If I run, I have seen theMessenger of God (SAAS) run; and if I walk, I have seen the Messenger of God(SAAS) walk."
And Jabir stated, "When his feet set in the wadi, he moved at a jog until,having ascended, he walked."Muslim narrated this.
Habiba, daughter of Abu Tajrat, said that he ran, while his tzar was movingaround him from the vigour of his running.Ahmad related this.
In the sahih of Muslim, quoting from Jabir, as given above, the Messengerof God (SAAS) is said to have ascended al-Safa until he saw the k&ha. And thesame for al-Marwa. We gave above from the hadith of Muhammad b. Ishaq, fromAbu Jacfar al-Baqir, from Jabir (who said that) the Messenger of God (SAAS)made his camel kneel at the door of the mosque - until he circumambulated, thatis. Moreover, he does not relate that he mounted it immediately on his departurefor al-Safa.
All this requires that the Messenger of God (SAAS) moved at a walk betweenal-Safa and al-Marwa.
However, Muslim stated that cAbd b. Humayd related to him, quotingMuhammad - meaning Ibn Bakr - quoting Ibn Jurayj, quoting Abu al-Zubayr,who said that he heard Jabir b. cAbd Allah say, "The Prophet (SAAS) circum-ambulated on his rakila, 'his riding camel', at the hijjat al-wada1 at the kacba andbetween al-Safa and al-Marwa riding on a baHr,m 'a donkey', so that peoplewould see him and be able to question him and he could look down. The thronginundated him, and the Prophet (SAAS) and his Companions made only onecircumambulation between al-Safa and al-Marwa."
112. The word baHr more commonly applies to a male camel; however, it is sometimes in earlysources applied to an ass or donkey. Since there seems to be a distinction necessary here, the wordhas been translated as "donkey".
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Muslim also narrated this from Abu Bakr b. Abu Shayba, from cAli b. Mushirand also from cAli b. Khashram, from Tsa b. Yunus, and from Muhammad b.Hatim, from Yahya b. Sacld. AH of these quoted it from Ibn Jurayj. In some ofthese accounts the words 'and between al-Safa and al-Marwa' are not given.
Abu Da'ud narrated it from Ahmad b. Hanbal, from Yahyab. Sacid al-Qattan,Ibn Jurayj, quoting Abu al-Zubayr, who said that he heard Jabir b. cAbd Allahsay, "The Prophet (SAAS) circumambulated the ka'-ba on the hijjat al-wadifriding his camel, and also between al-Safa and al-Marwa."
Al~Nasa?I narrated it from al-Fallas, from Yahya, and from cImran b. Yazid,from Sacid b. Ishaq, both of them quoting from Ibn Jurayj.
This is recorded in a hadith of Ibn Jurayj. Yet is is very problematical. Becausethe rest of the accounts from Jabir and others indicate that the Messenger of God(SAAS) would walk between al-Safa and al-Marwa.
The account of Abu al-Zubayr from Jabir might well be that way because ofthe addition; I refer to his statement, "And between al-Safa and al-Marwa". This(statement) may have been interpolated by someone after the Companion. ButGod knows best.
Or perhaps the Prophet (SAAS) did proceed on foot between al-Safa andal-Marwa for some of the circumambulations, and his reported behaviour waswitnessed then. When there was a heavy throng around him, he rode, as is shownin the account of Ibn cAbbas that follows shortly.
Ibn Hazm conceded that his first circumambulation of the ka'-ba was onfoot, and he maintained that his riding while on the circumambulations camethereafter. He also claimed that he was riding on the passage between al-Safa andal-Marwa. He stated, "Because he only circumambulated between them once."He went on to explain Jabir's statement, "until his feet were set in the wadi, hemoved at a jog" by saying that he accepts that, even though the Messenger ofGod (SAAS) was mounted, and that when his camel "was set" in the wadi, sowas all of himself, his feet being "set" along with the rest of his body. Ibn Hazmstated, "And the same goes for the reference to the al-ramal, "the movement ata jog". By this the account refers to his mount's movement at a jog, along withits rider.
This explanation is extremely far-fetched. But God knows best.
Abu Da'ud stated that Abu Salama Musa related to him, quoting Hammad,quoting Abu cAsim al-Ghanawi, from Abu al-Tufayl, who stated, "I said to IbncAbbas, 'Your people claim that the Messenger of God (SAAS) moved at a jogat the ka'-ba, and that that was his sunna, his "orthodox practice".' He replied,'They both spoke the truth and lied.' I asked, 'In what did they speak the truth,and in what lie?' He replied, 'They spoke the truth by saying that the Messengerof God (SAAS) moved at a jog, but lied in that it was not a sunna. Quraysh saidat al-Hudaybiyya, 'Just leave Muhammad and his Companions alone to dieof worms!' And then they made peace with him on the basis of his making thepilgrimage the following year and agreeing to them staying in Mecca for three
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days. And then the Messenger of God (SAAS) arrived while the unbelieverswere over in front of Mt. Qu'ayqi^n. And the Messenger of God (SAAS) toldhis Companions, 'Move at a jog three times around the hatha? This was nota sunna.
"I asked, 'Your people claim that the Messenger of God (SAAS) circumam-bulated between al-Safa and al-Marwa on a camel, and that that is a sunna,' Hereplied, 'They spoke the truth, and they lied.' I asked, 'In what did they speakthe truth, and in what did they lie?' He replied, 'They spoke the truth in that theMessenger of God (SAAS) did circumambulate between al-Safa and al-Marwaon a camel. And they lied; that was not a sunna. The (throng of) people could notbe kept away from the Messenger of God (SAAS), or diverted from him. Andso he circumambulated on a camel so that they could hear his words and seewhere he was, but their hands could not reach him.'"
This is how Abu Da'ud narrated it.
Muslim narrated it from Abu Kamil, from cAbd al-Wahid b. Ziyad, fromal-Jurayrl, from Abu al-Tufayl, from Ibn (Abbas. He (Abu al-Tufayl) related thevirtue of circumambulating the kalba as above, then said, "I asked Ibn 'Abbas,'Tell me about circumambulating between al-Safa and al-Marwa, while mounted.Is that a sunna} Your people claim that it is a sunna.' He replied, 'They spoke thetruth and they lied.' I asked, 'What do you mean by saying they spoke the truthand lied?'
"He replied, 'People massed around the Messenger of God (SAAS), saying,'This is Muhammad! This is Muhammad!' Even the aged were coming out oftheir houses. The Messenger of God (SAAS) did not (want) to have peoplethrong before him. And so when they crowded in large numbers around him,he rode.'
"Ibn cAbbas concluded, 'Walking and running are better.'"
This is the wording of Muslim. It requires that he only rode when the
circumstances warranted. Through this, reconciliation between the various
ahadith is possible. But God knows best.
Then there is the account related by Muslim in his sahih collection. He statedthat Muhammad b. Rafi£ related to him, quoting Yahya b. Adam, quotingZuhayr, from <Abd al-Malik b. Sacid, from Abu al-Tufayl, who said, "I told IbncAbbas, 'I believe I saw the Messenger of God (SAAS).' He asked, 'Describe himto me.' I said, 'I saw him at al-Marwa on a camel with a great many people allaround him.' Ibn cAbbas said, 'That was the Messenger of God (SAAS). Peoplewould not be struck (to keep them away) from him, nor would they be forced(to keep away) from him."'
Muslim is alone in giving this. In this account there is no evidence that he wasmounted while passing between al-Safa and al-Marwa, for he (the narrator) didnot specify it to relate to the hijjat al-wada* or to some other time. Assuming thatthe account did relate to the hijjat al-wada1, it is possible that it related to the
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Messenger of God (SAAS), having finished the courses, sat down uponal-Marwa, addressed the people, told those who had not brought a kadi toconvert the hajj into an Himra and all those except the ones who had brought ahadi having concluded their ihram, stated, as is related above in the hadith ofJabir. And thereafter, following all this, he had his camel brought, mounted itand rode off to his house at al-Abtah, as we will relate shortly, and it was atthat point that he was seen by Abu al-Tufayi cAmir b. Wathiia al-Bikrl, a manincluded among the lesser Companions.
I note that a faction of Iraqis, persons such as Abu Hani fa and his companions,and al-Thawri, maintain that the person performing the hajj al-qiran makestwo circumambulations and makes two courses at a run; this is narrated from'All, Ibn Mas£ud, Mujahid and al-Sha^i. They cite as evidence the long hadithof Jabir and his evidence that the Messenger of God (SAAS) moved on footbetween al-Safa and al-Marwa and the fact that his hadith reports that theProphet (SAAS) passed between them mounted, according to the account ofthe circumambulation between them both, once at a walk, then mounted.
Sacid b. Mansur narrated in his work al-Sunan, from cAll, may God be pleasedwith him, that he (the Prophet (SAAS)) recited the talbiyya for a hijja and anHimra, and when he reached Mecca he circumambulated the kacba and madethe course between al-Safa and al-Marwa for his himra. He then came back andcircumambulated the kalba and passed between al-Safa and al-Marwa for hishijja. And that he remained in a state of haram until the day of the sacrifice.
This is his wording. Abu Dharr al-Harawi narrated it in his work Manasikfrom cAll, to the effect that he combined the hajj with the Himra and made twocircumambulations and two saly courses for them. He (cAIl) stated, "That iswhat I saw the Messenger of God (SAAS) do."
Al-BayhaqI narrated it similarly, as did al-Darqutni and al-Nasa5I in theirmaterials relating to cAJi. Al-Bayhaqi stated, in his work on the sunna, that AbuBakr b. al-Harith al-Faqih, quoting 'All b. MJmayr b. al-Hafiz, quoting AbuMuhammad b. Sacid, quoting Muhammad b. Zumbtir, quoting Fudayl b. ^yad,from Mansur, from Ibrahim, from Malik b. al-Harith, or Mansur, from Malik b.al-Harith, from Abu Nasr, who stated, "I met cAli, and had recited the talbiyyafor the hajj, while he had done so for the hajj and the Himra. I said, 'Can I do asyou did?' He replied, 'That is so — provided you began with the Himra? I asked,'What should I do if that is what I wish?' He replied, 'Take a vessel of water andpour it over yourself. Then recite the talbiyya for both of them together. Afterthat, circumambulate twice and make the sa<y passages twice for them. And donot declare your ihram concluded before the day of the sacrifice.'"
Mansur stated, "I related that to Mujahid, and he said, 'We used to combinewith only one circumambulation. But nowadays that is not what we do."
The hafiz al-Bayhaqi stated that Sufyan b. ^yayna, Sufyan al-Thawri andShu'ba narrated it from Mansur, but in his account he made no reference to thesa<y. He also stated that the "Abu Nasr" mentioned in the line of transmission is
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not known. If what he relates is authentic, then it is likely, he concluded, that hemeant the tawaf al-qudum and the tawaf al-ziyara.
Al-Bayhaql stated, "It is also narrated with other lines of transmission fromcAli, both matfu1 and mawquf1 It pivots upon al-Hasan b. cAmara and Hafs b.Abu Da'ud, "isa b. cAbd Allah and Hammad b. <Abd al-Rahman. All of them areweak, and nothing on that subject that they narrate should be cited as evidence.But God knows best.
What is transmitted in the authentic ahadith contradicts the above.
We previously quoted the account of Ibn tUmar given in al-Bukhan's sahihcollection to the effect that the Prophet (SAAS) recited the talbiyya for an Himmand added the hajj to it. And so Ibn cUmar also performed the hajj al-qiran. Hecircumambulated for both the hajj and the cumra, once only, saying, "This iswhat the Messenger of God (SAAS) did."
Al-Tirmidhl, Ibn Maja and al-Bayhaqi narrated it from a hadith ofal-Darawardi, from ^bayd Allah, from Nafic, from Ibn Ulnar, who said, "TheMessenger of God (SAAS) stated, 'Those who join the hajj together with thehtmra perform one circumambulation for them both and one sa^y for them both."
Al-Tirmidhl stated, "This hadith is hasan gharib."
I note that the line of transmission for this meets the criteria of Muslim.
The same happened to 'AHsha, "the mother of the Believers". She was one ofthose who recited the talbiyya for an Htmra since she had not brought a hadi withher. When she menstruated, the Messenger of God (SAAS) told her to washand to recite the talbiyya for a hajj with her (umra. And so she performed the hajjal-qiran. When they returned from Mina, she asked that he allow her to performan Himra after the hajj and the Messenger of God (SAAS) did so in order toplease her, as is asserted in the hadith.
Imam Abu cAbd Allah al-Shafift stated that Muslim al-Zanji, he beingKhalid's son, informed him, from Ibn Jurayj, from cAta>, that the Messenger ofGod (SAAS) said to cA5isha, "Your circumambulation of the ka^ba and betweenal-Safa and al-Marwa suffice for you for both your hajj and your <umra."
This is evidently a mursal quotation; but its content is fully substantiated bymany of al-Shafft's comments.
He stated that Ibn 'Uyayna informed him, from Ibn Abu Najih, from (Ata°,from cA3isha, who quoted the Prophet (SAAS).
Al-Shafiq stated, "And Sufyan may have quoted it from 'Ata', from ^isha,and he may have said, 'and the Prophet (SAAS) said to ^isha'." He went onto quote as above.
The hafiz al-Bayhaqi stated, "And Ibn Abu cUmar narrated it from Sufyan b.cUyayna as mawsul. Muslim narrated it from a hadith of Wahib, from Ibn 'lawus,from his father, from 'A^sha, in similar form.
Muslim narrated it from a hadith of Ibn Jurayj, quoting Abu al-Zubayr, whosaid that he heard Jabir say, "When the Messenger of God (SAAS) went in to
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see cA%ha, she was weeping. He asked her, "Why are you crying?" "I am cryingbecause the people have declared their ihram concluded, while I have not, andbecause they have circumambulated the kalba and I have not. And now is thetime for ihis hajj."
He stated, "This is a matter that God has decreed for Adam's daughters.Wash yourself and recite the talbiyya for a hajj." She stated, "And so I did that.When I had cleansed myself, he said, 'Circumambulate the hatha, and betweenal-Safa and al-Marwa, and then your state of ihram for the hajj will be concluded,as well as your himra.'"
She asked, "Messenger of God, I am concerned about my lumra and that I didnot circumambulate until I had performed the hajj." He said, "Go with her,cAbd al-Rahman, and let her make the himra from al-Tancim."
Muslim also quotes a hadith of Ibn Jurayj. The latter stated that Abual-Zubayr informed him that he heard Jabir say, "The Prophet (SAAS) and hisCompanions made only one circumambulation between al-Safa and al-Marwa."
The supporters of Abu Hanifa, may God have mercy on him, maintain thatthe Prophet (SAAS) and his Companions who had brought kadis combinedbetween the hajj and the himra, as the aforementioned ahadith indicate. But Godknows best.
Al-Shafici stated that Ibrahim b. Muhammad informed him, from Jacfarb. Muhammad, from his father, from cAli who said about those who performthe hajj al-qiran, "They should perform two circumambulations and one sa*y."
Al-ShaficI stated, "Some people said that there should be two circumam-bulations and two saly. They cite as evidence for this a weak account from eAli."Jacfar said, "Our statement is narrated from cAll, and we also narrated it from theProphet (SAAS)."
However, Abu Da'ud stated that Harun b. cAbd Allah and Muhammad b.Rafic related to us, that Abu cAsim related to them both, from Macruf- meaningIbn Kharrabudh al-Makki - quoting Abu Tufayl, who said, "I saw the Prophet(SAAS) circumambulate the kacba upon his camel, saluting the corner witha staff and then kissing it." Muhammad b. Rafi< added, "He then went forth toal-Safa and al-Marwa and circumambulated seven times on his camel."
Muslim narrated this in his sahih collection, from a hadith of Abu Da°Odal-Tayalisi, from Macruf b. Khurbudh, without the addition given by Muhammadb. Rafic. ^Ubayd Allah b. Musa narrated it similarly from Macruf, without theaddition. The hafiz al-Bayhaql narrated it from Abu Said b. Abu cAmr, fromal-Asamm, from Yahya b. Abu Talib, from Yazid b. Abu Hakim, from Yazid b.Malik, from Abu al-Tufayl, also without the addition. But God knows best.
The hafiz al-Bayhaql stated that Abu Bakr b. al-Hasan and Abu Zakariyya0 b.Abu Ishaq both stated that Abu Jafar Muhammad b. cAll b. Duhaym related tothem, quoting Ahmad b. Hazim, quoting eUbayd Allah b. Musa and Jacfar b.cAwn who both stated, "Ayman b. Nabil informed us, from Qudama b. cAbdAllah b. cAnimar, who said, 'I saw the Messenger of God (SAAS) pass between
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al-Safa and al-Marwa upon a camel; there was no hitting, no sending away andno shouts to get out of the way.'"
Al-Bayhaqi stated, "They both spoke thus. A group other than Ay man alsorelated it. They stated, 'Stones were thrown on the day of the slaughter.' It islikely that the statements of both men were authentic."
I note that Imam Ahmad narrated it in his musnad hadtth collection, fromWakic, Qiran b. Tamam, Abu Qurra Musa b. Tarif, the qadi of the people ofYemen, Abu Ahmad Muhammad b. cAbd Allah al-Zubayri and Mu^amir b.Sulayman, from Ayman b. Nabil al-Habashl, the father of Imran al-Makki, aresident of cAsqalan, the freed-man of Abu Bakr al~Siddiq. He is considered avery reliable source whom al-Bukhari quoted. He gave the account of Qudamab. <Abd Allah b. 'Ammar al-Kilabl, who related that he saw the Messenger ofGod (SAAS) cast stones on the day of the sacrifice from the middle of the wadi,mounted upon a grey female camel, and that there was no hitting, no sendingaway and no shouts to get out of the way.
Al-Tirmidhi narrated it similarly, from Ahmad b. Manlc, from Marwan b.Mu'awiya. Al-Nasa'i gave it from Ishaq b. Rahawayh. Ibn Maja gave it from AbuBakr b. Abu Shayba, both of whom quoted from Waklc, from Ayman b. Nabil,from Qudama. This is how Imam Ahmad narrated it. Al-Tirmidhi categorizedit as hasan sahih.
Division
Jabir stated in his hadith, "until, at the conclusion of his circumambulation, atal-Marwa, he (the Prophet (SAAS)) said, 'If I had known beforehand what Icame to learn, I would not have brought the hadi.1 "Muslim narrated this.
In this account there is evidence against those who maintain that the sa<ybetween al-Safa and al-Marwa totals fourteen passages, each movement out andback being counted as one time. A group of major authorities of the Shafici viewmaintain this.
This hadtth constitutes a refutation of them. Because the final circumambulation,according to what they say, would be at al-Safa, not at al-Marwa.
This is why Ahmad stated in his account in the hadtth of Jabir, "When itwas the seventh circumambulation, at al-Marwa, he (the Messenger of God(SAAS)) said, 'O people, if I had known beforehand what 1 came to learn,I would not have brought the hadi and I would have made it an <-umra. Thosewho have not brought a hadi with them may declare their ihram concludedand they should make it an hrnira? And so all the people did declare their ihramconcluded."
Muslim stated, "And so all the people did declare their ihram concluded andremoved their hair, except for the Prophet (SAAS), and those who had broughthadis with them."
238
THE LIFE OF THE PROPHET MUHAMMAD
Chapter.
A group of the Companions of the Prophet (SAAS), too long to mention here,narrated his order to those who had not brought kadis to convert the hajj intoan (umra. The proper place for giving that information is in my work al-Ahkamal-Kabir. If God so wills it.
There are differences about this. Malik, Abu Hanlfa and al-Shafi*! stated thatthis was a prerogative of the Companions and that this conversion was abrogatedfor others. They hold fast to the statement of Abu Dharr, may God be pleased withhim, "Conversion from the hajj to the Himra applied only to the Companions ofMuhammad. May God be pleased with them."
Muslim narrated this.
Imam Ahmad refuted this. He stated, "Eleven of the Companions narrated it;where does this account stand with regard to that?" He then, may God havemercy upon him, went on to allow the conversion to other than the Companions.
Ibn cAbbas, may God be pleased with him, stated that this conversion shouldnecessarily apply to all those who had not brought hadis. Indeed, he maintainedthat it was legally permissible for someone who had circumambulated the ka'-baand had not brought a kadi, and that these circumstances alone made thispermissible. In his view, the pilgrimage ceremonies consist either of the hajjal-qiran for those who have brought a kadi, or the hajj al-tamatttfi for those whohave not. But God knows best.
Al-Bukharl stated that Abu al-Nucman related to him, quoting Hammad b.Zayd, from <Abd al-Malik b. Jurayj, from cAta°, from Jabir. And from Tawus,from Ibn cAbbas. They both stated, "The Prophet (SAAS) and his Companionsarrived on the morning of the 4th day of Dhu al-Hijja, reciting the talhiyya forthe hajj, mixing in nothing with it. When we arrived, he gave us orders and wemade it an himra. And he declared that our ihram was concluded (thus allowingus to go) to our wives. Gossip about this spread thereafter."
^ta? went on to quote Jabir as saying, "So one of us might go off to Minawith his penis damp from sperm!" He went on, gesturing, "This reached theProphet (SAAS), and he said, 'It has reached me that there are people sayingsuch-and-such. I swear by God, I am more innocent, more pious towards Godthan they are! If I had known beforehand what I came to learn, I would nothave made sacrifice. And if I had not had a hadi I would have declared my ihramconcluded.'
"Suraqa b. Ju'shum then arose and said, 'Messenger of God, is this just forus, or for ever?' 'For ever,' he replied."
Muslim stated that Qutayba related to him, quoting al-Layth - he being IbnSa*d — from Abu al-Zubayr, who quoted Jabir as saying, "We arrived along withthe Messenger of God (SAAS), reciting the talbiyya for a hajj alone. cA5ishaarrived for an Himra. When we were at Saraf she menstruated. Then when wereached (Mecca) we circumambulated the ka'-ba, al-Safa and al-Marwa, and the
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Messenger of God (SAAS), told those of us who had not brought a kadi todeclare our ihram concluded. 'To what extent?' we asked. 'Totally,' he replied.And so we had sexual relations with our wives, put on perfume and dressedin clothes. Only four nights remained from that time until (the ceremonies on)cArafat."
These two ahadith state clearly that the Prophet (SAAS) came to Mecca the yearof the hijjat al-wadac on the morning of the fourth of Dhu al-Hijja. That wasa Sunday, when daytime came, at dawn, because the first day of Dhu al-Hijjathat year was indisputably a Thursday, because the day for (the congregation at)cAraft was Friday, according to the text of the hadith of Umar b. al-Khattab thatis firmly established in both sahik collections. As we will show.
When the Messenger of God (SAAS) arrived on Sunday, the fourth of thatmonth, he began, as we have related, with circumambulation of the katya thenhe made the al-sa'-y between al-Safa and al-Marwa. When he completed hiscircumambulation between the two, at al-Marwa, he ordered those who hadnot brought hadis with them to declare their ihram decisively concluded. Herequired that of them definitely, and they did so. Some of them were regretfulthat the Messenger of God (SAAS) had not declared his ihram concludedbecause he had brought the kadi. They had wanted to conform to his practiceand would have found solace in this. When he perceived how they felt, he saidto them, "If I had known beforehand what I came to learn, I would not havebrought the hadi and would have made it an tumra,"
That is, "If I had known that this would upset you, I would have left bringingthe kadi until after I had declared my ihram concluded, as you have done."
From this the evidence might seem clear to you of the superiority of thehajj al-tamattu\ as Imam Ahmad maintained on the basis of this. He stated, "Ido not doubt that the Messenger of God (SAAS), performed the hajj al-qiran;however, the hajj al-tamattu1 is superior, since he (the Prophet (SAAS)) expressedhis regret at it."
The response to this would be as follows: the Prophet (SAAS) did notexpress regret over the hajj al-tamattuc because of its superiority over the hajjal-qiran, for those who had brought a hadi. He expressed regret because then hewould not have upset his Companions by retaining his ihram state and by tellingthem to declare their ihram concluded.
Therefore — but God knows best - when Imam Ahmad contemplated this"secret", he gave the text of another hadith from the Prophet (SAAS), to theeffect that the hajj al-tamattu*- is best for those not bringing a kadi, because of thelatter's order to those of his Companions who had not brought hadis to performthe hay al-tamattuc, and that the hajj al-qiran would be preferable for thosehaving brought hadis, just as God, Almighty and Glorious is He, chose for HisProphet (SAAS), on the hijjat al-wada1 and His order to him in that regard, asrelated above. But God knows best.
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Chapter.
Thereafter, the Messenger of God (SAAS), having finished his circumambulationbetween al-Safa and al-Marwa and having ordered those who had not broughthadis to conclude their pilgrimage, left in the company of those with him andstopped at al-Abtah, to the east of Mecca. He stayed there for the remainder ofthat Sunday and the Monday, Tuesday and Wednesday, until he had performedthe subh prayer of Thursday. Throughout all those days he prayed there with hisCompanions without returning to the kalba.
Al-Bukharl has a chapter entitled, Chapter of those who do not approach theka<ba and do not circumambulate before going out to '■Arafat and then return afterthe first circumambulation.
He went on to state therein that Muhammad b. Abu Bakr narrated to him,quoting Fudayl b. Sulayman, quoting Musa b. ^Jqba, as saying, "Kurayb quotedcAbd Allah b. cAbbas as having said to him, 'The Prophet (SAAS) came toMecca, performed seven circumambulations and the sa(y between al-Safa andal-Marwa. He did not approach the kalba after his circumambulation until hereturned from cArafat.'"
Af-Bukhari is alone in giving this.
Chapter.
During this time, while the Messenger of God (SAAS) was staying at al-Batha,outside Mecca, cAli arrived from Yemen. The Prophet (SAAS) had sent him— as we narrated above - to Yemen as its governor after Khalid b. al-Walid,may God be pleased with them both.
When cAli arrived, he found that his wife Fatima, the daughter of theMessenger of God (SAAS), had declared her ihram concluded, as had the wivesof the latter, who had not brought hadis. Fatima had put on kohl and dressed incolour-dyed clothing. <Ali asked her, "Who told you to do this?" "My father,"she replied.
Somewhat annoyed at her, he then went to the Messenger of God (SAAS),and told him that she had declared her ihram concluded, had dressed in colour-dyed clothes and put on kohl. He told him, "And she claims that you told her todo that, Messenger of God."
He replied, "She spoke the truth." He repeated this three times.
The Messenger of God (SAAS) then asked him, "With what intent did yourecite the talbiyya when you determined upon the hajjV He replied, "With thesame intent as the Messenger of God," he replied. The Messenger of God(SAAS) then told him, "I have brought the kadi with me, so do not declare yourihram concluded."
The number of hadis cAh had brought from Yemen and the Messenger of God(SAAS) had brought with him from Medina and had bought on the way totalled
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100 camels. They shared all the hadis between them. All this is related in thesahih of Muslim, may God have mercy upon hira, and has been given above.
This report refutes the account related by the hafiz Abu al-Qasim al-Tabaram,may God have mercy upon him, from a hadith of ^krima, from Ibn 'Abbas, to theeffect that cAli met with the Prophet (SAAS) at al-Juhfa. But God knows best.
Abu Musa was among those who arrived with "All; however, he himselfdid not bring a kadi and so the Messenger of God (SAAS) ordered him todeclare his ihram concluded after he had circumambulated for the Htmra and hadmade the safy. He then revoked his hajj into an himra and performed the hajjal-tamattu*-. He would use that experience in issuing his legal decision during thecaliphate of cUmar b. al-Khattab. When cUmar b. al-Khattab gave his opinionthat the hajj (alone) should be made quite separate from the himra, he (AbuMusa) abandoned his legal position out of respect for the Commander of theBelievers, 'Umar, may God be pleased with him and grant him pleasure.
Imam Ahmad stated that cAbd al-Razzaq related to him, quoting Sufyan, fromcAwn b. Abu Juhayfa, from his father, who said, "I saw Bilal make the call toprayer and circulate all around, and turn his face everywhere, his fingers in hisears. The Messenger of God (SAAS) was in a red pavilion he had, made ofleather, I believe. Then Bilal went out ahead of the Messenger of God (SAAS),carrying a short lance. He set it up and the Messenger of God (SAAS) performedthe prayer."
£Abd al-Razzaq stated, "And I heard him in Mecca say that at al-Batha5 dogs,women and donkeys would pass in front of him. He was dressed in a red hulla,'outer garment', beneath which I thought I could see the sheen of his legs." Hesaid, "Sufyan, we think it (what he wore) was a hibara, 'a shawl'."
Ahmad stated that Wakic related to him, quoting Sufyan, from cAwn b. AbuJuhayfa, from his father, who said, "I went to the Prophet (SAAS) at al-Abtahwhile he was in a red pavilion he had. Bilal came out with the residue of (thewater from the ablution) sprinkling it (on those around him).
"Bilal made the call to prayer and I watched as his mouth moved first here,then there" - meaning to the right and the left. "Then the lanaza, 'a short lance',was set up, and the Messenger of God (SAAS) came out, dressed in a red jubba"- or a red hulla - "and I thought I could see the sheen of his legs. He performedthe al-zuhr" - or the al-lasr — "prayer, facing towards the lanaza. Women, dogsand donkeys passed by without hindrance. He kept on performing prayers oftwo rakacat until he reached Medina."
On one occasion, the account quotes the narrator as saying, "He performedthe al-zuhr prayer of two rakacat and the al-lasr of two rakacat."
In both sahih collections this is given from an account of Sufyan al-Thawri.
Ahmad also stated, that Muhammad b. Jafar related to him, quoting Shu'baand Hajjaj, from al-Hakam, who quoted Abu Juhayfa as saying, "The Messengerof God (SAAS) left and went to al-Batha3. He performed the ablution and theal-zuhr prayer with two rakacat with a short lance before him."
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(Awn made an addition to this, quoting his father as quoting Abu Juhayfa assaying, "and there were donkeys and women passing behind us".
Hajjaj stated in the hadith, "Then people began taking hold of his hand andwiping it over their faces. I took his hand and placed it on my face; I found itto be cooler than ice and more sweet-smelling than musk."
Both authors of the sahih collections gave it in full from a hadith of Shu^a.
Chapter.
The Messenger of God (SAAS) remained, as we have stated above, at al-Abtahthe Sunday, Monday, Tuesday and Wednesday. The people who had not broughthadis had declared their ihram concluded.
During that period, cAll b. Abu Talib arrived from Yemen with the Muslimsaccompanying him and the wealth he brought. The Messenger of God (SAAS)did not return to the ka(ba after he had circumambulated it.
The morning of Thursday, the Messenger of God (SAAS) performed themorning prayer, that day being that of al-tarwiyya. It is also called the "Minaday" because (people) go there then.
It has been narrated that the Prophet (SAAS) had made an address beforethat day. The previous day, as I have seen in various commentaries, is knownas the yawm al-zina, "decoration day", because on it the sacrificial animals aregarlanded with ornaments and similar items. But God knows best.
The hafiz al-Bayhaqi stated that Abu cAbd Allah zl-Hafiz informed him,quoting Ahmad b. Muhammad b. Jacfar al-Jaludi, quoting Muhammad b. Ismacl!b. Mahran, quoting Muhammad b. Yusuf, quoting Abu Qurra, from Musa b.cUqba, from Nafic, from Ibn ^mar, who said, "When the Messenger of God(SAAS) addressed the people the day of the tarwiyya, he would instruct themabout their religious rites."
The Prophet (SAAS) then set off on his mount to Mina, before the noon- though some say thereafter. Those who had previously declared their ihramfor the hajj concluded, now declared it in effect when they left al-Abtah forMina. They did this as their mounts set off carrying them there.
cAbd al-Malik stated, quoting ckt$, from Jabir b.cAbd Allah, who said, "Wearrived with the Messenger of God (SAAS), and declared our ihlal in effect.When it was the day of the tarwiyya, and after we had turned our backs toMecca, we recited the talbiyya for the hajj"
Al-Bukharl made reference to this in a brief note.
Muslim stated that Muhammad b. Hatim related to him, quoting Yahyab. Sacid, from Ibn Jurayj, quoting Abu al-Zubayr, who said that Jabir stated,"The Messenger of God (SAAS) ordered us, when we had declared our ihramconcluded, to again declare it in effect when we moved off to Mina. And werecited the talbiyya from al-Abtah."
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Ubayd b. jurayj stated to Ibn <Umar, "I saw that when you were in Mecca andthe people recited the talbiyya on seeing the crescent, you did not recite it untilthe day of al-tarwiyya." He replied, "I did not see the Prophet (SAAS) recite thetalbiyya until his camel set off bearing him."
Al-Bukharl narrated it as part of a lengthy hadlth.
Al-Bukhari stated that cAta° was asked about how those next to Mina wouldrecite the talbiyya for the hajj. He stated, "Ibn Umar would recite the talbiyyathe day of al-tarwiyya, after he had performed the al~zuhr prayer and settledhimself on his mount."
I note that that was what Ibn "Umar would do when he performed the Himra;he would declare his ihram concluded after the c«mra and then on al-tarwiyyaday he would refrain from reciting the talbiyya until his mount set off withhim towards Mina. Similarly, the Messenger of God (SAAS) declared his ihramconcluded from Dhu al-HuIayfa after having performed the al-zuhr prayer andwhen his mount had set off with him.
However, on the al-tarwiyya day, the Messenger of God (SAAS) did notperform the al-zuhr prayer at al-Abtah, but he did perform it that day at Mina.There is no dispute at all over this.
Al-Bukharl has a section entitled, Chapter on where the Messenger of God (SAAS)performed the zuhr prayer on al-tarwiyya day.
He stated that cAbd Allah b. Muhammad related to him, quoting Ishaqal-Azraq, quoting Sufyan, from cAbd al-cAziz b. Rufayc, who said, "I asked Anasb. Malik, 'Tell me something you learned from the Messenger of God (SAAS);where was it he performed the al-zuhr and the al-casr prayers on tarwiyya day?'He replied, 'At Mina.' I asked, 'And where did he pray the al-casr on al-najr113day?' He replied, 'At al-Abtah.' He then commented, 'Do as your leaders do!'"
The rest of the community of scholars, except for Ibn Maja, gave this froma variety of lines of transmission, from Ishaq b. Yusuf al-Azraq, from Sufyanal-Thawri. Imam Ahmad related it similarly, from Ishaq b. Yusuf al-Azraq.Al-Tirmidhi stated, "It is hasan sahih, though it may be considered gharib, comingfrom a kadith of al-Azraq, from al-Thawn."
Al-Bukhari stated that cAli related to him that he heard Abu Bakr b. cAyyashquote <Abd al-cAziz b. Rufayc, who said, "I met Anas b. Malik. And Isma'ilb. Aban related to me, quoting Abu Bakr b. cAyyash, from <Abd al-cAziz, whosaid, 'I went off to Mina on al-tarwiyya day and met Anas leaving mounted on adonkey. I asked, "Where did the Prophet (SAAS) perform the al-zuhr prayertoday?" He replied, "Look at where your leaders pray, and perform yourprayers."'"
Ahmad stated that Aswad b. cAmir related to him, quoting Abu Kudayna,from al-Acmash, from al-Hakam, from Miqsam, from Ibn cAbbas (who said that)
113. The day of the departure of the pilgrims from Mina.
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the Messenger of God (SAAS) performed five prayers at Mina. And Ahmadalso said that Aswad b. cAmir related to him, quoting Abu Mahyat Yahya b.Ya'Ia al-Taymi, from al-Acmash, from al-Hakam, from Miqsam, from IbncAbbas (who said) that the Prophet (SAAS) performed the al-zuhr prayer onal-tarwiyya day at Mina, and he prayed the day time (prayers) on the day (ofthe assembly) at 'Arafat.
Abu Da'ud narrated it from Zuhayr b. Harb, from Ahwas, from Jawab, from'Arnmar b. Ruzayq, from Sulayman b. Mahran al-Acmash. His words were, "TheMessenger of God (SAAS) performed the al-zuhr prayer on al-tarwiyya day andthe al-fajr prayer on 'Arafat day at Mina."
Al-Tirmidhi gave it from al-Ashajj, from cAbd Allah b. al-Ajlah, fromal-A'mash, to the same effect. He stated, "This is not among what Shu'baincluded in what al-Hakam heard from Miqsam."
Al-Tirmidhi stated that Abu Sa'id al-Ashajj related to him, quoting cAbdAllah b. al-Ajlah, from Ismail b. Muslim, from cAtaJ, from Ibn 'Abbas, who said,"The Messenger of God (SAAS) performed with us at Mina the al-zuhr, theal-^asr, the al-maghrib, the al-HshiP and the al-fajr prayers. Then in the morninghe went to 'Arafat." Al-Tirmidhi went on, "There is some controversy overIsma'il b. Muslim."
In that sub-heading it is also given from 'Abd Allah b. al-Zubayr and Anasb. Malik.
Imam Ahmad stated, "Someone who saw the Prophet (SAAS) informed methat he went to Mina on al-tarwiyya day with Bilal at his side carrying a pole onwhich was a piece of cloth with which he was sheltering the Messenger of God(SAAS). (Sheltering him) from the heat, that is." Ahmad alone gave this.
Al-ShaficI gave in his text the information that the Messenger of God (SAAS)rode from al-Abtah to Mina after noon, but that he only prayed the al-zuhr atMina. This hadith might be cited (in contradiction) of him. But God knows best.
It is given above in the hadith of Ja'far b. Muhammad, from his father, fromJabir, who said, "All the people declared their ihram at an end and clipped (theirhair) except for the Prophet (SAAS), and those who had brought kadis withthem. And when it was the tarwiyya day, they set off for Mina and recitedthe talbiyya for the hajj. The Messenger of God (SAAS) rode and performedthe al-zuhr, the al-casr, the al-maghrib, the al-Hsha and the al-fajr there. He thenstayed a little longer until the sun arose and he called for a pavilion of hairclothhe had and k was set up for him at Namira.
"The Messenger of God (SAAS) then proceeded on, while Quraysh hadno doubt that he would be staying at al-mashcar al-haram (at Muzdalifa), asQuraysh used to do in the jahiliyya period.
"But he went across to 'Arafat and found that the pavilion had been set up forhim at Namira. There he dismounted. When the sun began to decline, he calledfor his camel al-Qaswa' and she was saddled for him. He then went on down to
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the centre of the modi and made an address to the people. He said, 'Your bloodand your property are sacrosanct for you, just as this day of yours is holy for you,in this month, in this your land.
"'I declare that everything relating to the jahiliyya is cast down beneath mytwo feet. The blood feuds (of the jahiliyya) are cast down. The first blood feudI dismiss is that relating to the blood of Ibn Rabi(a b. al-Harifh. (He was broughtup as a foster-child in Banu Say and killed by Hudhayl.) Also, the interestcharges of the jahiliyya are abolished. The first interest charge I abolish is thatof al-cAbbas b. al-Muttalib; it is all abolished.
"Tear God (in your treatment) of women. You have taken them in God'strust, and their persons are made permitted to you by God's word. You mayrequire of them that they not allow anyone you dislike to enter your furnishings;if they should do this, then beat them, but not viciously. They have the rightfrom you to have their sustenance and their clothing, with kindness.
'"I have left for you something wherein, if you keep to it, you will not goastray - God's Book. You will be questioned about me. What is it you will say?'
"They responded, 'We will bear witness that you have fulfilled (your mission),that you gave good advice and did your duty.'
"He then spoke with his index finger, using it to convey meaning to thepeople, saying, 'O God, bear witness! O God, bear witness! O God, bear witness!'(He said this) three times."
Abu cAbd al-Kali man al-Nasa°i stated that he was informed by (AIi b. Hajr,from Mughira, from Musa b. Ziyad b. Hidhyam b. £Amr al-Sacdi, from hisfather, from his grandfather, who said, "I heard the Messenger of God (SAAS)say in his address on the day (of the assembly at) "Arafat, on the hijjat al-wada\'Learn that your blood and your possession and your honour are sacrosanct foryou, just as this day, this month and this land are sacrosanct for you.'"
Abu Da'ud stated, under the heading, The address on the minbar at lArafat, thatHannad related to him, from Ibn Abu Za'ida, quoting Sufyan b. cUyayna, fromZayd b. Aslam, from a man of Bant! Damra, from his father or his uncle, whosaid, "I saw the Messenger of God (SAAS) upon the minbar at cArafat."
This line of transmission is weak, because there is in it a man who is dubious.Moreover, it is stated above in the long hadith of Jabir, that the Messenger ofGod (SAAS) made his address while mounted on his camel al-Qaswa5.
Abu Da'ud then stated that Musaddad related to him, quoting cAbd Allahb. Da'ud, from Salama b. Nubayt, from a man from the tribe, from his fatherNubayt, (who said) that he saw the Messenger of God (SAAS) standing atcArafat upon a red camel making an address.
This also has a dubious link; however, Jabir's hadith does testify to it.
Abu Da'ud then stated that Hannad b. al-Sarrl and cUthman b. Aba Shaybaboth stated that Wakic related to them, from cAbd al-Majid b. Abu {Amr, whosaid, "AMAdda' b. Khalid b. Hawdha related to me" - Hannad added, "fromcAbd al-Majid" - "quoting Khalid b. al-cAdda5 b. Hawdha, who said, 'I saw the
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Messenger of God (SAAS) making an address to the people on the day ofcArafat, upon a camel, standing up in the stirrups.'"
Abu Da'ud stated, "Ibn aMAla* narrated it from Wakic, as Hannad hadspoken. Andc Abbas b. cAbd aI-cAzim related to me, quoting Uthman b. HJmar,quoting cAbd al-Majld Abu 'Amr, from al-'Adda' b. Khalid to the same effect."
In both sahih collections, it is given from Ibn cAbbas, who is quoted as saying,"I heard the Messenger of God (SAAS) make an address at 'Arafat and say,'Those without sandals shall wear leather socks; those without a waist-wrappershall wear (instead) trousers for the pilgrim (in the state of j'Araw).'""*
Muhammad b. Ishaq stated that Yahya b. eAbbad b. cAbd Allah b. al-Zubayrquoted his father (Abbad as saying, "The man who used to make announcementsto the people relating to the pronouncements of the Messenger of God (SAAS),when he was on cArafat, was Rabi(a b. Umayya b. Khalaf. The Messenger of God(SAAS) said (to him), 'Say: "O people, the Messenger of God says, 'Do youknow what month this is?'" They will say, "The holy months." Then say tothem, "God has made your blood and your possessions sacrosanct for you, just asis this month of yours." Then say, "O people, the Messenger of God asks you, 'Doyou know what land this is?""" And he went on to complete the hadith as above.
Muhammad b. Ishaq proceeded to state that Layth b. Abu Sulaym related tohim, from Shahr b. Hawshab, from cAmr b. Kharija, who said, "'Attab b. Usaydsent me to the Messenger of God (SAAS), for a purpose while he was standingupon cArafat. I gave him the message, then stood below his camel. (I was so closethat) its saliva was dripping upon my head. I heard him say, 'O people, God hasassigned to each person his portion. It is not permissible to make a bequest toan heir. The child relates to the bed."5 And stoning is for fornicators. Anyoneclaiming as his father someone who is not, or a freed-man claiming as his mastersomeone who is not, the curse of God, the angels and all men is upon them. Godwill not accept for him any penance, nor any requital."'
Al-Tirmidhl, al-Nasa'i and Ibn Maja narrated it from a hadith of Qatada,from Shahr b. Hawshab, from cAbd al-Rahman b. Ghanm, from cAmr b. Kharija.Al-Tirmidhi categorized it as hasan sahih.
I note it has some variance from the hadith of Qatada. But God knows best.
We will also refer hereafter to the address made by the Messenger of God(SAAS), following this one, on the day of the sacrifice, giving judgement,exhortations, details and prophetic ethics it expresses, if God so wills it.
Al-Bukhari has a section entitled, Chapter: the talbiyya and the takbir made when theMessenger of God (SAAS), when he departed in the morning from Mina to ^Arafat.
114. During the performance of the rites, the pilgrim is dressed in the ihram, which consists oftwo pieces of cloth which act as his upper and lower garments. His shoes, furthermore, should notcover his heels or ankles.
115. To its mother, that is.
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In it he stated that cAbd Allah b. Yusuf related to him, quoting Malik, fromMuhammad b. Abu Bakr al-Thaqafi (who said) that he asked Anas b. Malik,while they were both travelling in the morning from Mina to '•Arafat, "How didyou act this same day with the Messenger of God (SAAS)?" He replied, "He didnot rebuke those of us who recited the talbiyya, nor did he rebuke those of uswho spoke the takbir"
Muslim gave it from a hadith of Malik and Musa b, cUqba, both of whomquoted from Muhammad b. Abu Bakr b. cAwf b. Rabah al-Thaqaft al-Hijazi,from Anas.
AKBukharl stated that cAbd Allah b. Maslama related to him, quoting Malik,from Ibn Shihab, from Salim b. cAbd Allah (who said) "<Abd al-Malik b.Mar wan wrote to al-Hajjaj b. Yusuf to the effect that he suggest to cAbd Allah b."Ulnar that he make the hajj. When it was the day for 'Arafat, Ibn cUmar - alongwith myself - when the sun had begun to incline - or the narrator's words were"when the sun had set" - "and we were near al-Hajjaj's tent, Ibn Uinar shoutedout, 'Well, where is he?' Al-Hajjaj emerged. Ibn Umar told him, 'Time toleave!' 'Right now?' al-Hajjaj asked. 'Yes,' Ibn "Umar replied. Al-Hajjaj asked,'Wait while I pour water over myself.' Ibn cUmar dismounted and walked about(impatiently) between myself and my father. I said to al-Hajjaj, 'If you want toact precisely in accord with the sunna today, then you should make the addressshort and proceed quickly to the stay (on cArafat).' Ibn cUmar commented, 'Hespoke the truth.'"
Al-Bukharl also narrated it from al-Qacnabi, from Malik. Al-Nasa'i promulgatedit from a hadith of Ashhab and Ibn Wahb, from Malik.
Al-Bukhari went on, after narrating this hadith, to quote al-Layth as statingthat cAqll related to him, from Ibn Shihab, who quoted Salim as saying, "In theyear when al-Hajjaj attacked Ibn al-Zubayr, the former asked cAbd Allah (IbncUmar), 'What do you do at this station, at cArafat?' I replied, 'If you want to actin accord with the sunna, then offer the prayer just after midday on the day atcArafat.' Ibn cUmar commented, 'He spoke the truth. According to the sunna,they (the Companions of the Prophet (SAAS)), would perform the al-zuhr andthe al-^asr together.' I asked Salim, 'Did the Messenger of God (SAAS) do that?'Salim responded, 'In doing that would you (people) act in any other way than inaccord with the sunna?"
Abu Da'ud stated that Ahmad b. Hanbal related to him, quoting Ya'qub,quoting Abu cAwf, from Ibn Ishaq, from Nafic, from Ibn Umar, (who said) thatthe Messenger of God (SAAS) left Mina early, having performed the al-subhprayer, on the morning of the day for (the assembly on) Mt. cArafat. He stoppedat Namira, at the station of the imam, where the latter would stay at 'Arafat, until,at the time of the al-zuhr prayer, he left as a muhajjir and he combined togetherthe al-zuhr and the al-lasr prayers.
Jabir related this similarly in his hadith after he gave the address quotedabove. He went on, "Bilal then made the call to prayer followed by the iqama.
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Thereupon he (the Prophet (SAAS)) arose and performed the al-zuhr prayer,and after that arose again and performed the al-'-asr, and he did not combineany other prayer between these two."
This hadith requires that the Messenger of God (SAAS) first gave the addressand then the prayer was held, without him having engaged in the second address.
Al-Shafici stated that Ibrahim b. Muhammad and others informed him, fromJ afar b, Muhammad, from his father and from Jabir, concerning the hijjatal-wada1 as follows, "The Messenger of God (SAAS) went to the station oncArafat and made the first address to the people. Bilal made the call to prayer andthereafter the Prophet (SAAS) proceeded to deliver the second address. Hefinished the address, as did Bilal the prayer call. Bilal then made the iqama andhe (the Prophet) arose and performed the al-zuhr and then again the al-^asr."
AI-Bayhaqi stated that Ibrahim b. Muhammad b. Abu Yahya is alone ingiving this.
Muslim stated, quoting Jabir, "Then the Messenger of God (SAAS) rodeoff to the station, where he positioned the belly of his camel al-Qaswa5 to therocks, placing himself so that Mt. al-Mashat was ahead of him and he facedthe qibla"
Al-Bukhari stated that Yahya b. Sulayman related to him, from Ibn Wahb,quoting cAmr b. al-Harith b. Bukayr, from Kurayb, from Maymuna, (who said),"The people were uncertain about whether the Prophet (SAAS), was fasting, soI sent a container of milk to him while he was standing at the station. He drankfrom it while everyone looked on."
Muslim included it from Harun b. Sa^d al-Abli, from Ibn Wahb.
Al-Bukhari stated that cAbd Allah b. Yusuf informed him, quoting Malik,from Abu al-Nadr, the freed-man of cUmar b. cUbayd Allah, from cUmayr,freed-man of Ibn cAbbas, from Umm al-Fadl, daughter of al-Harith, (who said),"People disputed in my presence on cArafat day concerning the fast of theProphet (SAAS). Some people said, 'He is fasting.' Others said, 'He is notfasting.' So I sent a vessel of milk to him while he was standing up on his camel,and he drank it."
Muslim narrated it from a hadith of Malik also. They both gave it from otherlines of transmission, from Abu al-Nadr.
I note that Umm al-Fadl was the sister of Maymuna, daughter of al-Harith,mother of the Believers; the story of both is one and the same. But God knowsbest. The line of transmission to her is authentic, because it comes directly fromher, unless, that is, it be after that or there were several lines of transmission fromthe one and the other woman. But God knows best.
Imam Ahmad stated that Ismacil related to him, quoting Ayyub, who said,"I don't know whether I heard it from Sacid b. Jubayr or from his sons whoquoted him, as saying as follows, 'I went to Ibn cAbbas while he was standingupon cArafat eating a pomegranate. He said, "The Messenger of God (SAAS)broke his fast on cArafat and Umm al-Fadl sent milk to him which he drank.'""
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Ahmad stated that Waki( related to him, quoting Ibn Abu DhPb, from Salih,the freed-man of al-Taw'ama, from Ibn cAbbas, who said that they disputed overthe fast of the Prophet (SAAS), on 'Arafat day, and that Umm al-Fadl sent milkto the Messenger of God (SAAS), and that he drank it.
Imam Ahmad stated that 'Abd al-Razzaq and Abu Bakr both said that IbnJurayj informed him that cAta' stated, "cAbd Allah b. 'Abbas invited al-Fadl b.'Abbas to eat on 'Arafat day. He said, 'But I am fasting.' 'Abd Allah told him,'Don't fast. The Messenger of God (SAAS) was brought a vessel containingmilk on 'Arafat day and he drank from it. So do not fast. The people are waitingfor you.'"
Ibn Bukayr and Rawh quoted the words as "The people await you."
Al-Bukhari stated that Sulayman b. Harb related to him, quoting Hammadb. Zayd, from Ayyub, from Sa'ld b. Jubayr, from Ibn 'Abbas, who said, "A manstanding with the Prophet (SAAS) at 'Arafat fell off his camel and broke hisneck" — or his words were, "and it broke his neck". "The Prophet (SAAS) said,'Wash him with water boiled with wood of the lote tree, wrap him in a doubleshroud. Do not perfume him, cover his head or embalm him. God will resurrecthim on Judgement Day, (and he will be) mulabbiyyan, 'expressing his readinessto serve God'."
Muslim narrated it from Abu al-Rabic al-Zahrani, from Hammad b. Zayd.
Al-Nasa'l stated that Ishaq b. Ibrahim - he being Ibn Rahawayh - informedhim, quoting Waklc, quoting Sufyan al-Thawri, from Bukayr b. 'Ata5, from cAbdal-Rahman b. Yacmur al-Dili, who said, "I witnessed the Messenger of God(SAAS), at 'Arafat. People from Najd came to him and asked him about the hajj.The Messenger of God (SAAS) said, 'The hajj is 'Arafat; those who are therein the night at 'Arafat, before dawn on the night of the assemblage, will haveconcluded their hajj.''"
The rest of the scholars of the al-sunan narrated it from a hadith of Sufyanal-Thawri. Al-Nasa?i and Shu'ba added to it Bukayr b. 'Ata°.
Al-Nasa'i stated that Qutayba informed him, quoting Sufyan, from 'Amr b.Dinar, quoting cAmr b. cAbd Alkh b. Safwan. who quoted Yazid b. Shaybanas saying, "We were positioned at 'Arafat in a place far removed from thestation. Ibn Mirba' ai-Ansari came over to us and said, T am sent to you by theMessenger of God (SAAS). He tells you, "(You should) be at your shrines; youhave a heritage, a heritage from your father, Abraham."'"
Abu Da'ud, al-Tirmidhi and Ibn Maja narrated it from a hadith of Sufyanb. Uyayna. Al-Tirmidhi stated, "This hadith is hasan, 'good'; we know it onlyfrom a hadith of Ibn Uyayna from cAmr b. Dinar."
The Ibn Mirbac referred to above was named in full Zayd b. Mirba' al-Ansari;only this one hadith is attributed to him.
And on this subject there are ahadith from cAli, 'A'isha, Jubayr b. Mutcim andal-Sharid b. Suwayd. And it has been given above, from the account of Muslim,from Ja'far b. Muhammad, from his father, from Jabir, that the Messenger of
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God (SAAS), stated, "I have stood here, and all cArafat is a station." Malik addedin his work al-Muwatta* the words, "And spread out, therefore, from the valleyof cArafat".
Chapter: Those parts of the prayers delivered by the Messenger of God (SAAS),while he stood upon Mt. ^Arafat that are recorded.
It has been narrated above that the Messenger of God (SAAS) broke his fast onthe day at cArafat; this shows that breaking fast there is preferable to fastingbecause of the added strength that provides for the prayers, since they are themore important objective there.
This is why the Messenger of God (SAAS) remained mounted upon his camel(at cArafat) from noon to sunset.
Abu Da'ud al-Tayalisi related in the musnad compendium, from Hawshabb. cAqH, from Mahdi al-Hajari, from cIkrima, from Abu Hurayra, from theMessenger of God (S AAS), to the effect that at (Arafat, he forbad fasting on theday (of the assembly) at 'Arafat.
Imam Ahmad stated that cAbd al-Rahman b. Mahdi related to us, quotingHawshab b. cAqll, quoting Mahdi al-Muharibl, quoting Ikrima, the freed-manof Ibn cAbbas, who said, "I went to Abu Hurayra in his home and asked himabout fasting on Mt. cArafat the day (of the assembly) there. He replied, 'TheMessenger of God (SAAS) forbad fasting on cArafat for (the assembly) there.'"
On one occasion, cAbd al-Rahman gave the transmission of the hadlth fromMahdi al-cAbdi.
Ahmad narrated it similarly from Wakl*, from Hawshab, from Mahdi al-cAbdi.Abu Da'ud narrated it from Sulayman b. Harb, from Hawshab. Al-Nasa°l gaveit from Sulayman b. Ma'bad, from Sulayman b. Harb, as well as from al-Fallas,from Ibn Mahdi. Ibn Maja gave it from Abo Bakr b. Abu Shayba and cAll b.Muhammad, both of whom quoted from Waki', from Hawshab.
The hafiz al-Bayhaqi stated that Abu cAbd Allah al-Hafiz and Abu Sacid b.Abu (Amr informed him that it was related to them both by Abu .aI-cAbbasMuhammad b. Ya'qtib, quoting Abu Usama al-Kalbi, quoting Hasan b. al-Rabic,quoting al-Harith b. TJbayd, from Hawshab b. ^qayl, from Mahdi al-Hajari,from Ikrima, from Ibn cAbbas, who said, "At cArafat, the Messenger of God(SAAS) forbad fasting on the day (of the assembly) at (Arafat."
Al-Bayhaqi stated that al-Harith b, "Ubayd spoke it similarly. The correct lineis from cIkrima, from Abu Hurayra.
Abu Hatim Muhammad b. Hibban al-Bustl narrated, in his sahih collectionfrom {Abd Allah b. cAmr, that he was questioned about fasting on the day on(Arafat. He replied, "I made the pilgrimage with the Messenger of God (SAAS),and he did not fast it. And also with Abu Bakr, and he did not fast it. And alsowith Umar, and he did not fast it. As for myself, I do not fast it, nor do I orderit to be fasted, nor do I forbid it."
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Imam Malik stated, from Ziyad b. Abu Ziyad, the freed-man of Ibn cAbbas, fromTalha b. Ubayd Allah b. Kariz, that the Messenger of God (SAAS) said, "Thebest prayer was that of the day of'Arafat, and (on that day) was one made by meand the prophets before me: La Ilaha ilia Allahu wahdahu la sharika lah. 'Thereis no god but God Alone; He has no associate'."
Al-Bayhaqi stated, "This is mursal. And it is narrated from Malik with adifferent line of transmission that is mawsulan. But that line is daHf."
Imam Ahmad and al-Tirmidhi narrated, from a hadith of cAmr b. Shu^yb,from his father, from his grandfather, that the Messenger of God (SAAS) said,"The best prayer was that on the day at cArafat. And the best statement I andthe prophets before me made was, 'There is no god but God alone; He has noassociate. Power is His, and praise. He has control over everything.'"
Imam Ahmad also gives the following hadith from cAmr b. Shucayb, fromhis father, from his grandfather, who said, "Most of the prayer of the Prophet(SAAS), at the day of (Arafat was, 'There is no god but God alone; He has noassociate. Power is His, and praise. He has control over everything.'"
Abu cAbd Allah b. Manda stated that Ahmad b. Ishaq b. Ayyub al-Nisaburt,quoting Ahmad b. Da'ud b. Jabir al-Ahmasi, quoting Ahmad b. Ibrahimal~Mawsill, quoting Faraj b. Fadala, from Yahya b. Sacid, from Nafi', from IbnHJmar, who said, "The Messenger of God (SAAS) stated, 'My prayer and thatof the prophets before me on the evening of (the assembly) at cArafat was,"There is no god but God alone; He has no associate. Power is His, and praise.He has control over everything."'"
Imam Ahmad stated that Yazld - meaning Ibn cAbd Rabbihi al-Jurahl -related to us, quoting Baqiyya b. al-Walid, quoting jubayr b. cAmr al-Qurashi,from Abu Sa'ld al-Ansarl, from Abu Yahya, the freed-man of the family ofal-Zubayr b. al-cAwwam, from al-Zubayr b. al-cAwwam, may God be pleasedwith him, who said, "I heard the Messenger of God (SAAS) recite this versewhile he was at cArafat: 'God bears testimony, as do the angels and those withknowledge, that there is no god but He, the upholder of righteousness. Thereis no god but He, the Powerful, the Wise' (sural Al-cImran; III, v. 18). And I, OGod, am of those who testify to that."
The hafiz Abu al-Qasim al-Tabranl stated in his work al-Manasih that al-Hasanb. Muthanna b. Mu'adh al-cAnbari stated, quoting cAffan b. Muslim, quotingQays b. al-Rabic, from al-Agharr b. al-Sabah, from Khalifa, from <All, whostated, "The Messenger of God (SAAS) said, 'The best statement I or theprophets before me ever made was on the evening (of the assembly) at cArafat:"There is no god but God alone. He has no associate. Power is His, and praise.He has control over every thing."'''
Al-Tirmidhi stated in his work al-Da'-wat that Muhammad b. Hatimal-Mu>addib related to him, quoting cAli b. Thabit, quoting Qays b. al-Rabic,who was of Banu Asad, from al-Agharr b. al-Sabbah, from Khalifa b. Husayn,
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from cAIi, may God be pleased with him, who said, "The most part of whatthe Messenger of God (SAAS) prayed on the day at cArafat, at the station, was'O God, praise is Yours, such as that we speak, and better than we speak. O God,my prayer goes to You, along with my devotion. And my living and my dyingare yours, Lord of my heritage. I seek refuge with You from the agony of thegrave, the whisperings of the breast and conflicting matters. O God, I take refugewith You from the evil of what the wind may bring.'"
Al-Tirmidhl then stated, "It is gharib from this line. Its line of transmissionis not strong."
The hafiz al-Bayhaqi narrated it through Musa b. Ubayda, from his brothercAbd Allah b. <Ubayda, from <Ali, who said, "The Messenger of God (SAAS)stated, 'The greater part of the prayer of those before me and of my prayer at'Arafat, is my saying, "There is no god but God alone. He has no associate.Power is His, and praise. He has control over everything. O God, place a lightin my seeing, a light in my hearing and a light in my heart. O God, give comfortto my breast and ease my affairs. O God, I seek refuge with you from thewhisperings of the breast, and conflicting matters, the evil of the trials of thegrave, the evil of what comes in by night, the evil of what comes by day, theevil of what the winds bring in and the evil of fate's calamities." "'
Al-Tirmidhl then stated, "Musa b. Ubayda is alone in giving this. He is aweak source, and his brother cAbd Allah was not a contemporary of cAll."
Al-Tabrani stated in his work al-Manasik that Yahya b. TJthman al-Nasnrelated to us, quoting Yahya b. Bukayr, quoting Yahya b. Salih al-Ayli, fromIsmacil b. Umayya, from {Ata5 b. Abu Rabah, from Ibn cAbbas, who said,"Among what the Messenger of God (SAAS) prayed for on the hijjat al-wadd1was, 'O God, You hear my words, see my whereabouts and know of me what issecret and what is plain; nothing about me is hidden from You. I, the miserable,the poor, the seeker for help and protection, the concerned, the sympathetic,the consoler, the penitent, I petition You as do the poor, I plead with You inhumility as do the humble, I pray to You as does one who is fearful and indistress, as one who submits his neck to You, and sheds his tears before You,bending low his body before You, humiliating himself before You. O God, donot render me, O God, wretched in my prayer to You; be compassionate andmerciful with me, O Best of all who receive requests, and Best of all who give.'"
Imam Ahmad stated that Hushaym related to him, quoting cAbd al-Malik,quoting 'Ata5, who said, '<cUsama b. Zayd stated, 'I was mounted behind theProphet (SAAS) at cArafat. He raised his hands praying. His camel bent forwardand its halter fell. He picked up the halter with one of his hands while he raisedup his other.'"
Al-Nasa'I narrated it similarly from Yacqub b. Ibrahim, from Hushaym.
The hafiz al-Bayhaqi stated that Abu cAbd Allah al-Hafiz related to him,quoting Abu cAbd Allah Muhammad b. Ya^ub, quoting cAll b. al-Hasan, quotingcAbd al-Majld b. £Abd al-cAziz, quoting Ibn Jurayj, from Husayn b. cAbd Allah
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al-Hashimi, from Tkrima, from Ibn cAbbas, who said, "I saw the Messenger ofGod (SAAS), praying at cArafat with his hands placed upon his chest like apoor man pleading for food."
Abu Da'ud ai-Tayalisl stated in his musnad collection, that cAbd al-Qahir b.al-Sarrl related to him, quoting a son of Kinana b. al-cAbbas b. Mirdas, from hisfather, from his grandfather cAbbas b. Mirdas (who said) that the Messenger ofGod (SAAS) prayed on the evening at cArafat for forgiveness and mercy for hisnation, and that his prayer was lengthy. He (cAbbas) stated that God revealedto him, "I have forgiven (all), except the oppression of one another. As for theirsins that are between Myself and them, those I have forgiven." (eAbbas went on,)"The Prophet (SAAS) said, 'O God, You have power to reward with good thisunfortunate for his wrongs done to him, and to forgive this wrong-doer.' ButHe did not respond to him that evening.
"When morning for (the passage to) Muzdalifa came, he repeated hissupplication. God Almighty responded to him, 'I have forgiven them.' And sothe Messenger of God (SAAS) smiled and one of his Companions asked him,'Messenger of God, why are you smiling at a time when you used not to smile?'He replied, 'I am smiling at that enemy of God, Satan. When he learned thatGod, the Almighty and Glorious, had responded to me about my nation, hefell down praying in distress and lamenting loudly, pouring dirt over his head.'"
Abu Da'ud al-Sijistani narrated it in his work al-Sunan from ^sa b. Ibrahimal-Burakl and Abu al-Walid al-Tayalisi, both of whom quoted from cAbdal-Qahir b. al-Sarrl, from Ibn Kinana b. cAbbas b. Mirdas, from his father, fromhis grandfather. (That account is) abbreviated.
Ibn Maja narrated it from Ayyub b. Muhammad al-Hashimi b. cAbd al-Qahirb. al-Sarri, from cAbd Allah b. Kinana b. <Abbas, from his father, from hisgrandfather. (That account is) extended.
Ibn Jarir narrated it in his Tafsir (Exegesis) from Ismail b. Sayf al-cIjli, fromcAbd al-Qahir b. al-Sarri, from a son of Kinana, whose name was Abu Lubaba,from his father, from his grandfather al-cAbbas b. Mirdas.
The hafiz Abu al-Qasim al-Tabrani stated that Ishaq b. Ibrahim al-Dabari,quoting cAbd al-Razzaq, quoting Macmar, from someone who heard Qatadastate, "Julas b. cAmr related to us, from Ubada b. al-Samit, who said, 'TheMessenger of God (SAAS) said on the day of cArafat, "O people, God this dayhas granted you more time. He has granted you forgiveness, except for your(blameworthy) interactions with one another. He has replaced your misdeedswith good and given to those of you who do good what they request. Go forth,in the name of God."
'"When they were assembled, he said, "God has forgiven those of you whoare good and has welcomed the intercession of your good men for those of youwho have done evil. Mercy descends and includes them all. And then mercy isdispersed over the land and falls upon all repentants who have guarded their
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tongues and hands. Satan and his troops are upon the mountains of cArafatwatching what God is doing with them. And when mercy comes down, Satanand his troops pray in distress and lament loudly. I would egg them on for along time at fear of forgiveness, and it encompassed them (the Muslims) And sothey (the devils) are dispersing, praying in distress and lamenting."'"
An Account of the sublime revelation at that honoured station.
Imam Ahmad stated that Jacfar b. (A\vn related to him, quoting Abu al-^Umays,from Qays b. Muslim, from Tariq b. Shihab, who stated, "A Jew came to ^marb. al-Khattab and said, 'Commander of the Believers, you recite a certain versein your Book; had it come down upon us Jews, we would have adopted that dayas an Hd, "a festival day".' 'What verse is that?' he asked. He replied, 'The wordsof the Almighty, "Today I have fulfilled for you your religion. I have fulfilledof you my grace, and I have honoured you with Islam as a religion"' {suratal-Ma>ida; V, v. 3).
"Umar commented, 'I swear by God, I well know the day when it wasrevealed to the Messenger of God (SAAS), and the hour too - in the evening atcArafat, on the Friday.'"
Al-Bukhari narrated it from al-Hasan b. al-Sabah, from Ja(far b. cAwn. Healso gave it, as did Muslim, al-Tirmidhi and al-Nasa'i, through several linesfrom Qays b. Muslim.
Accounts of the passage of the Messenger of God (SAAS),from '■Arafat to the masV-ar al-haram.
Jabir stated in his long hadith, "He remained standing there until the sun set.The yellow of the sky dissipated somewhat, until the sun-disk had gone. Usamab. Zayd then mounted behind him and the Messenger of God (SAAS) movedaway; he had so tightened al-Qaswa^s bridle that her head almost touched thefront of his saddle. With his right hand, he was making a gesture that said,'People! Go easy! Go easy!' Whenever he came to a hill, he loosened his gripsomewhat until she had climbed up.
"When he came to al-Muzdalifa he prayed the al-maghrib and the al-Hsha?,with an adhan and two iqamas; between these two prayer times he did not speakprayers."
Muslim narrated this.
AI Bukharl stated, in his chapter His journey when he left cArafat, that cAbdAllah b. Yusuf related to him, quoting Malik, from Hisham b. {Lrwa, from hisfather, who said, "Usama was asked, while I was seated, 'How did the Messengerof God (SAAS) travel on the hijjat al-wadd( when he set off?' He replied, 'He
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would travel at the al-lanaq, "canter", pace; if he found open space, he wouldspeed up even more to the al-nass "gallop", pace.'"
Hisham stated, "The al-nass pace is faster than that of al~canaq."
Imam Ahmad and the other major scholars, except for al-Tirmidhi, gavethis through several lines, from Hisham b. 'Urwa, from his father, from Usamab. Zayd.
Imam Ahmad stated that Ya'qub related to him, quoting his father, from IbnIshaq, from Hisham b. 'Urwa, from his father, from Usama b. Zayd, who said,"I was mounted behind the Messenger of God (SAAS), the evening at 'Arafat.When the sun set, the Messenger of God (SAAS) set out. When he heard thehurried jostling of the people behind him, he called, 'Take it easy, everyone!May al-sakina, "(God's) tranquillity", be upon you! Piety is not (measured)by speed!'"
Usama went on, "When the people crowded around him, the Messenger ofGod (SAAS) would move off at the al-'-anaq pace and if he found an openingahead, he would increase to the al-nass speed. When he reached al-Muzdalifa, hecombined both prayers, the al-maghrib and the al-Hsha?"
Imam Ahmad then narrated it similarly through Muhammad b. Ishaq, quotingIbrahim b. 'Uqba, from Kurayb, from Usama b. Zayd. Imam Ahmad statedthat Abu Kamil related to him, quoting Hammad, from Qays b. Sa'd, from'Ata5, from Ibn 'Abbas, from Usama b. Zayd, who said, "When the Messengerof God (SAAS) set forth from 'Arafat, I was mounted behind him. He began torein in his camel to the point that the prominent bone behind its ear almosttouched against the front of his saddle. He would say, 'People, go easy, and withdignity! Piety is not (measured) by a camel's speed.'"
He narrated it similarly from 'Affan, from Hammad b. Salama, and al-Nasa1!did so from a hadith of Hammad b. Salama.
Muslim narrated it from Zuhayr b. Harb, from Yazld b. Harun, from 'Abdal-Malik b. Abu Sulayman, from cAta5, from Ibn 'Abbas, from Usama similarly.He stated, "Usama said, 'And he proceeded forward in the same manner untilhe came to Jam'.'"
Imam Ahmad stated that Ahmad b. al-Hajjaj related to him, quoting Ibn AbuFulayk, from Ibn Abu Dhi'b, from Shu'ba, from Ibn 'Abbas, from Usama b.Zayd {who said) that he was mounted behind the Messenger of God (SAAS), onthe day of 'Arafat until the latter entered the defile. He then poured water outand performed the ablution. After that he rode away, without performing theprayer.
Imam Ahmad stated that cAbd al-Samad related to him, quoting Hammam,from Qatada, from 'Urwa, from al-Sha'bi, from Usama b. Zayd, who related,"I was mounted behind the Messenger of God (SAAS), when he rode off at amodest pace from 'Arafat, His camel did not raise its legs (in fast motion) beforehe reached Jam'."
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Imam Ahmad stated that Sufyan related to him, from Ibrahim b. ^qba, fromKurayb, from Ibn 'Abbas, who quoted Usama b. Zayd as telling him that theProphet (SAAS) mounted him behind himself from cArafat and that when theformer reached the defile, he dismounted and urinated. He did not mentionhis pouring water, but stated, "I poured water on him and he performed a lightablution. I asked, '(For) the prayer?' He replied, 'Prayer is ahead of you.'"
Usama went on, "He then reached al-Muzdalifa and performed the al-maghribprayer. People untied their saddles and I helped him. After that he performedthe al-Hsha1 prayer."
Imam Ahmad narrated it thus from Kurayb, from Ibn (Abbas, from Usama b.Zayd. Al-Nasa'I narrated it from al-Husayn b. Hurayth, from Sufyan b. "Uyayna,from Ibrahim b. <Uqba and Muhammad b. Abu Harmala, both of whom quotedfrom Kurayb, from Ibn cAbbas, from Usama.
My teacher Sheikh Abu al-Hajjaj al-Mizzi stated in this work al-Atraf, "Thecorrect (line of transmission) is from Kurayb, from Usama."
Al-Bukhari stated that cAbd Allah b. Yusuf related to him, quoting Malik,from Musa b. tUqba, from Kurayb, who quoted Usama b. Zayd as saying, "TheMessenger of God (SAAS) set forth from cArafat and dismounted at the defile.He urinated and performed the ablution, but not fully. I asked him, 'Prayer?' Hereplied, 'Prayer is ahead of you.' He rode on to al-Muzdalifa and performed acomplete ritual ablution. Prayer was held and he performed the al-maghrib. Afterthat everyone made their camels kneel at his dwelling. Prayer was again heldand he performed the al-Hsha?. Between the two he did not say any prayers."
Al-Bukhari also narrated it thus from al-Qa'nabi. Muslim did so from Yahyab. Yahya. Al-Nasa'I narrated it from Qutayba, from Malik, from Musa b. HJqba.Both scholars gave it from a hadith of Yahya b. Sacid al-Ansari, also from Musab. <Uqba.
Muslim also narrated it from a hadith of Ibrahim b. HJqba and Muhammadb. 'Uqba/rom Kurayb; their account is similar to that of their brother, Musab. <Uqba.
Al-Bukhari also stated that Qutayba related to him, quoting Ismail b. Jacfar,from Muhammad b. Abu Harmala, from Kurayb, who quoted Usama b. Zayd,as saying, "I was mounted behind the Messenger of God (SAAS). When hereached the defile on the left, which is below al-Muzdalifa, he made his camelkneel and urinated. He then came over and I poured water over him and heperformed a light ablution. I asked, 'Prayer, Messenger of God?' He replied,'Prayer is before you.' He then rode off to al-Muzdalifa. He performed theprayer and thereafter al-Fadl was mounted behind him on the morning of theassembly (at "Arafat)." Kurayb stated, "cAbd Allah b. 'Abbas informed me fromal-Fadl that the Messenger of God (SAAS) kept on reciting the talbiyya untilhe reached al-Jamra."
Muslim narrated it from Qutayba, Yahya b. Yahya, Yahya b. Ayyub and {Alib. Hijr. AH four of them quoted from Ismail b. Jacfar.
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Imam Ahmad stated that Wakl< related to him, quoting Umar b. Dharr, fromMujahid, from Usama b. Zayd, who stated that the Messenger of God (SAAS)mounted him behind himself from {Arafat. Usama went on, "The people said,'Our friend will report to us what he (the Prophet) does.' Usama said, 'When heset forth from 'Arafat he pulled back the head of his camel until it touched oralmost did, against the centre of the saddle. He gestured to the people, (calling)"Go easy!" three times until he reached Jam'. He then mounted al-Fadl b. 'Abbasbehind himself. People said, "Our friend will report to us what he does." Al-Fadlsaid, "He kept on at the same modest pace as the day before until he came to anopen wadi and he raced off down it until the land levelled out."'"
Al-Bukhari stated that Sa'id b. Abu Maryam related to him, quoting Ibrahimb. Suwayd, quoting 'Amr b. Abu 'Umax, the freed-man of al-Muttalib, quotingSa'id b. Jubayr, the freed-man of Wahba al-Kufi, quoting Ibn 'Abbas as sayingthat when the Messenger of God (SAAS) had set off on the day of the assembly(at 'Arafat) he heard a great turmoil behind him with camels being slapped. Hegestured towards them with his whip and said, "People, go easy! Piety is not(measured) by speed!"
Al-Bukhari is alone in giving this from this line of transmission. Given aboveare the accounts of Imam Ahmad, Muslim and al-Nasa3! through 'Ata> b. AbuRabah, from Ibn 'Abbas, from Usama b. Zayd. But God knows best.
Imam Ahmad stated that Ismail b. 'Umar related to him, quoting al-Mas'udl,from al-Hakam, from Miqsam, from Ibn 'Abbas, who said, "When theMessenger of God (SAAS) set off116 from 'Arafat, the people hurried after him.He ordered a crier to call out, 'People! Piety is not (measured) by the speed ofa horse or a camel!' And I saw no camel lifting its legs (in fast motion) until hehad dismounted at Jam4."
Imam Ahmad stated that Husayn and Abu Nu'aym related to him, quotingIsrael, from 'Abd al-'Azlz b. Rtfay', who said, "Someone who heard Ibn 'Abbassay the following related it to me, 'The Messenger of God (SAAS) did notdismount from 'Arafat and Jam* unless it was for urination.'"
Imam Ahmad stated that Yazid b. Harun related to him, quoting cAbdal-Malik, from Anas b. Sirin, who said, "I was with Ibn 'Umar at 'Arafat. Whenit was time for him to leave, I went along with him to the imam. He prayed withhim the first (prayer) and the al-casr. He then (entered into the wuquf) rite, as didI and my companions, until the Imam set off and we did so with him. Eventuallywe arrived at the pass below al-Ma'zimin, where he made his camel kneel, as didwe ours. We thought that he intended to pray, but his servant informed us thatwhen the Prophet (SAAS) had reached that spot, he had urinated, and that hewished to do the same."
Al-Bukhari stated that Musa related to him, quoting Juwayriyya whoquoted Nafi' as saying, "cAbd Allah b. 'Umar used to combine the al-maghrib
116. The Arabic word afsda used in this context means "to proceed forth amidst a throng ofpilgrims".
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and the al-Hsha? prayers at Jamc. However, he would pass through by thedefile through which the Messenger of God (SAAS) had passed. He would enterit, relieve himself, perform an ablution and would not pray until he reachedJamc."
Al-Bukhari, may God have mercy upon him, was alone in giving this fromthis line.
Al-Bukhari stated that Adam b. Abu DhPb related to him from al-Zuhri,from Salim b. cAbd Allah, from Ibn cUmar, who said, "The Messenger of God(SAAS) combined the al-maghrib and the al-Hshu? prayers at al-Jamc, each one ofthem with an iqama. He did not speak any other (superogatory) prayers betweenthem, nor following either of them."
Muslim narrated it from Yahya b. Yahya, from Malik, from al-Zuhri, fromSalim, from Ibn cUmar, who said that the Messenger of God (SAAS) performedthe al-maghrib and al-Hsha? prayers combined together at al-Muzdalifa.
Muslim went on to state that Harmala related to him, quoting Ibn Wahb,quoting Yunus, from Ibn Shihab (who said) that tUbayd Allah b. <Abd Allah b.cUmar told him that his father said, "The Messenger of God (SAAS) combinedthe al-maghrib and the al-Hsha prayers together at Jamc without (him making)any prayer prostrations between them both. He performed the al-maghrib withthree raka'-at and the al-Hsha* with two rakacat. cAbd Allah used to pray at Jam*the same way until he died."
Muslim then narrated it from a hadith of Shu^a, from al-Hakam, and Salamab. Kuhayl, from Sacld b. Jubayr, to the effect that he (the Prophet (SAAS))performed the al-maghrib and the al-Hsha1 prayers at one (and the same) serviceat Jamc. He then related a hadith back to Ibn <Lmar to the effect that he (IbncUmar) performed prayers like that. And Ibn Umar related that the Messengerof God (SAAS) acted thus.
He then narrated it through al~ThawrI, from Salama, from Sacid b. Jubayr,from Ibn 'Umar, who said that the Messenger of God (SAAS) combined theal-maghrib and the al-Hsha' at Jamc, performing three rakacat for the maghrib andtwo rakat-at for the al-Hsha? at one service with a single iqama.
Muslim then stated that Abu Bakr b. Abu Shayba related to him, quotingcAbd Allah b. Jubayr, quoting Ismacll b. Abu Khalid, from Abu Ishaq, who said,"Sacid b. Jubayr stated, 'We departed (from cArafat) as pilgrims with Ibn Umar.When we reached Jamc, he performed the al-maghrib and al-Hsha? prayers atone service, and then he completed (the prayer). He said, "That is how theMessenger of God (SAAS) prayed with us at this place."'"
Al-Bukhari stated that Khalid b. Makhlad related to him, quoting Sulaymanb. Bilal, quoting Yahya b. Sacid, quoting cAdl b. Thabit, quoting cAbd Allah b.Yazid al-Khatami, quoting Abu Yazid al-Ansarl (who said) that the Messengerof God (SAAS) combined the al-maghrib and the al-Hsha? prayers at Muzdalifaon the hijjat al-wadifi.
259
Al-Bukhari also narrated it in the al-Maghazi from al-Qacnabl, from Malik,and Muslim from a hadith of Sulayman b. Bilal, and al-Layth b. Sa^, all threeof them quoting from Yahya b. Sa^d al-Ansari, from 'Adl b. Thabit.
AI-Nasa'i narrated it also, from al-Fallas, from Yahya al-Qattan, from Shu'ba,from cAdi b. Thabit.
Al-Bukhari then gives a section entitled, Section on those who announced theadhan and the iqama for each of these two (prayers).
He went on to state that cAmr b. Khalid related to him, quoting Ztihayrb. Harb, quoting Abu Ishaq (who said), "I heard cAbd al-Rahman b. Yazld say,''Abel Allah went on the pilgrimage and when we came to al-Muzdalifa at thetime for the adhan, at dusk or close thereto, he gave orders to a man and thelatter announced the adhan and the iqama. He then performed the al-maghribprayer and two rakat-at thereafter. Then he called for his supper and dined. Afterthat he ordered someone - a man, I think — and the latter announced the adhanand the iqama.''''''
(Amr commented, 'I know of no one but Zuhayr who expresses such doubt."17
(The hadith continues) "He then performed the al-Hshd> prayer with tworakacat, and when the sun came up, he said, "The Prophet (SAAS) used toperform at this hour only this prayer in this place, on this day." cAbd Allahstated, "These were two prayers that were transferred from their (usual) times— the al-maghrib after the people arrive at al-Muzdalifa, and the al-fajr, when thedawn rises." He stated, "I saw the Prophet (SAAS) do this."
This wording, his statement, "and the al-fajr, when the dawn rises" is moreclear and precise than the other hadith narrated by al-Bukhari from Hafs b.Ulnar b. Ghiyath, from his father, from al-Acmash, from <Amara, from cAbdal-Rahman, from cAbd Allah b. Mascud, who said, "I only ever saw the Messengerof God (SAAS) perform two prayers at other than their usual times: hecombined the al-maghrib with the al-Hsha1, and the al-fajr before its time."
Muslim narrated it from a hadith of Abu Mu>awiya and Jarlr, from al-Acmash.
Jabir stated in his hadith, "The Messenger of God (SAAS) went to bed untildawn arrived. He performed the al-fajr prayer when the morning was visible,with an adhan and an iqama."
cUrwa b. Mudarris b. Aws b. Haritha b. La'm aI-Ta°i witnessed this prayeralong with Jabir.
Imam Ahmad stated that Hushaym related to him, quoting Ibn Abu Khalidand Zakariyya', from al-Sha^i, quoting Urwa b. Mudarris, who said, "I went tothe Prophet (SAAS), when he was at Jamc and said, 'Messenger of God, I havecome to you from the two mountains of Ta5i. I have worn myself out andexhausted my camel and, by God, I did not leave out any mountain withoutstanding on it. Does this count for me as a hajfi' He replied, 'Whoever has
117. With reference, presumably, to the identity of the person asked to announce the call toprayer.
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witnessed this prayer with us' - meaning the al-fajr prayer - 'at Jamc and stoodwith us, then proceeded on from there, having previously proceeded from"Arafat, whether by day or night, such a person will have completed his hajjand accomplished the rites.'"
Imam Ahmad also narrated this, as did the ahl al-sunan, from various lines,from al-Sha'bi, from 'Urwa b. Mudarris. Al-Tirrnidhl categorized this as hasansahih.
Division
The Messenger of God (SAAS) used to send on ahead of himself a group ofhis family during the night before the departure of the people from al-Muzdalifato Mina,
Al-Bukhari gives a section entitled, Chapter on those who send on ahead theirfamily during the night; they stand at al-Muzdalifa and pray and advance aheadafter the moon has set.
He went on to state that Yahya b. Bukayr related to him, quoting al-Layth,from Yunus, from Ibn Shihab, who said, "Salim stated, 'cAbd Allah b. HJmarused to send on ahead the weak members of his family. They would stand at themashcar al-haram at night, speaking the name of God for as long as they wished.Then they would leave before the Imam would stand there and before heproceeded ahead. Some of them would go to Mina for the al-fajr prayer, whilesome would proceed thereafter. When they arrived, they would cast stones atthe al-jamra,m "the mound". Ibn cUmar used to say, "The Messenger of God(SAAS) gave them permission."'"
(Al-Bukhari went on) Sulayman b. Harb related to us, quoting Hammad b.Zayd, from Ayyub, from qkrima, from Ibn cAbbas, who said, "The Messengerof God (SAAS) dispatched me from Jamc by night."
AI-Bukhari stated that (Ali b. cAbd Allah related to him, quoting Sufyan,quoting <Abd Allah b. Abu Yazid, who quoted Ibn cAbbas as telling him, "I wasone of those whom the Messenger of God (SAAS) sent on ahead on the night(of the assembly) at al-Muzdalifa among the weak members of his family."
Muslim narrated, from a hadtth of Ibn Jurayj, quoting cAta5, from Ibn cAbbas,who said, "The Messenger of God (SAAS) sent me from Jam* at daybreakwith the slow-movers."
Imam Ahmad stated that Rawh related to him, quoting Sufyan al-Thawrl,quoting Salama b. Kuhayl, from al-Hasan al-^rani, from Ibn cAbbas, who said,"The Messenger of God (SAAS) sent us on ahead, along with the sucklingwomen of Banu cAbd al-Muttalib, in charge of our people who were tired. Heset about slapping our thighs with his hand and saying, 'Now, kinfolk, do not
118. The pillars or steles that symbolize Satan at Mina; the pilgrims throw stones or pebblesat these during the pilgrimage rites. The word jamra (plural jamarai) is used to denote both thepillars and the pebbles.
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cast stones until the sun rises!'" Ibn eAbbas went on, "I don't imagine thatanyone cast stones at the pillar until the sun rose."
Ahmad also narrated it from cAbd al-Rahman b. Mahdi, from Sufyan al-Thawri.Abu Da'ud narrated it, from Muhammad b. Kathir, from al-Thawri. Al-Nasa1!narrated it from Muhammad b. cAbd Allah b. Yazid, from Sufyan b. Uyayna,from Sufyan al-Thawri. Ibn Maja gave it from Abu Bakr b. Abu Shayba and cAlib. Muhammad, both of whom quoted Wakic, from Mis'ar and Sufyan al-Thawri,both of whom quoted from Sakma b. Kuhayl.
Ahmad stated that Yahya b. Adam related to him, quoting Abu al-Ahwas, fromal-Acmash, from al-Hakam b. <Uyayna, from Miqsam, from Ibn cAbbas, whosaid, "The Messenger of God (SAAS) passed by us on the night of the sacrificeand it was already very dark. He set about slapping our thighs and saying, 'Now,kinsfolk, proceed forth, but don't cast stones at the pillar until the sun rises.'"
Imam Ahmad then narrated it from a hadith of al-Mas'udl from al-Hakam,from Miqsam, from Ibn cAbbas, who said, "The Messenger of God (SAAS)sent on ahead the weak members of his family from al-Muzdalifa at night. Heproceeded to advise them not to cast stones at the pillar at al-cAqaba until thesun rose."
Abu Da'ud stated that cUthman b. Abu Shayba related to him, quotingal-Walid b. 'Uqba, quoting Hamza al-Zayyat b. Habib, from '•Ata?, from IbncAbbas, who said, "The Messenger of God (SAAS) would send on ahead theweaker members of his family late at night and order them" — meaning that theydid not cast stones at the pillar until the sun rose.
Al-Nasa5i narrated it thus from Mahmud b. Ghaylan, from Bishr b. al-Sarn,from Sufyan, from Habib — al-Tabranl stated him to be Ibn Abu Thabit — from(Ata5, from Ibn cAbbas. Hamza al-Zayyat thus moved out of his customary place(in the line of transmission). With regards to the line of transmission for thehadith, it is excellent. But God knows best.
Al-Bukharl stated that Musaddad related to him, from Yahya, from Ibn Jurayj,quoting <Abd Allah, the freed-man of Asma5, who said that Asma5 stayed on thenight (of the assembly) at Muzdalifa and proceeded to pray and did so for anhour. (Abd Allah went on, "She then asked, 'My son, has the moon disappeared?'I replied, 'No,' and so she prayed for (another) hour. Then she asked, 'My son,has the moon disappeared?' 'Yes,' I replied. 'Then set out,' she said. So we didand continued on until she had cast stones at the pillar. She then returnedand performed the al-subh prayer in her dwelling. I asked her, 'Hantah, I believewe're still in dark of night.' She replied, 'Son, the Messenger of God (SAAS)gave permission (for this prayer at this time) to women borne in litters."'Muslim narrated it from a hadith of Ibn Jurayj.
If the account of Asma5, daughter of (Abu Bakr) "the trusting", castingstones before the rising of the sun, as is told here, based on established textualauthority, then her account is to be preferred over that of Ibn cAbbas, because
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the line of transmission of her hadith is more authentic than that of his. It may,however, be said that the young men are quicker and more active than the women,and so he (the Prophet (SAAS) ordered the former not to cast before sunrise andpermitted the litter-borne women to cast before sunrise, since the latter were lessagile and it was more appropriate for them to be unseen. But God knows best.
If Asma0 did not do it in accord with established textual authority, then thehadith of Ibn cAbbas is to be preferred over what she did.
However, the former is substantiated further by the statement of Abu Da'udwho said that Muhammad b. Khallad al-Bahili related to him, quoting Yahya b.Jurayj, quoting cAta°, quoting Mukhbir, from AsmaJ, who said that she cast thestones at night. (Mukhbir stated) "I told her, 'We have cast the stones at night'She stated, 'We used to do that in the time of the Prophet (SAAS).'"
AI-Bukhari stated that Abu Nu'aym related to him, quoting Allah b. Humayd,from al-Qasim, from Muhammad, from 'A'isha, who said, "We stopped atal-Muzdalifa and Sawda asked permission from the Prophet (SAAS), to moveon prior to the departure of the rest of the people. She was a woman slow ofmovement. He did give her permission and she left before the rest. We remaineduntil next morning and moved out along with him. For me to have asked hispermission as Sawda had done would in fact have been far dearer to me than anyother happiness."
Muslim gave it from ai-Qacnabl, from Aflah b. Humayd. Both (compilersof the sahih collections) gave it from a hadith of Sufyan al-Thawri, from cAbdal-Rahman b. al-Qasim, from his father, from cA}isha.
Abu Da'ud stated that Harun b. cAbd Allah related to him, quoting Ibn AbuFudayk, from al-Dahhak — meaning cUthman's son - from Hisham b. ^rwa,from his father, from 'A'isha, who said, "The Messenger of God (SAAS)dispatched Umm Salama the night of the sacrifice and she cast the stones beforedawn. She then left and proceeded onwards. And that was the day that wouldbe for the Messenger of God (SAAS)," - to be with her, Abu Da'ud added.
Abu Da'ud is alone in giving this; its line of transmission is excellent andstrong and its narrators men considered fully trustworthy.
An Account of the recitation by the Messenger of God (SAAS),of the talbiyya at al-Muzdalifa.
Muslim stated that Abu Bakr b. Abu Shayba related to him, quoting Abual-Ahwas, from Husayn, from Kathlr b. Mudrik, from cAbd al-Rahman b.Yazid, who said, "cAbd Allah said, while we were at Jam4, 'I heard him to whomthe surat al-Baqara was revealed say at this station, "Labbayka, Allahumma,Labbayk\ 'At Your service, O God, at Your service."""
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Chapter: On the wuguf (station) of the Messenger of God (SAAS), at the mask'-aral-haram, his daf (departure) from al-Muzdalifa before sunrise and his iydax(passage forth) into WadiMuhassir."9
God the Almighty stated, "When you proceed forth from cArafat, speak thename of God at al-mash^ar al-haram" {sural al-Baqara; II, v. 198).
Jafair stated in his hadith, "He performed the al-fajr prayer at dawn withan adhan and an iqama. He then mounted aI-Qaswa° and proceeded to theal-mashcar al-haram. He went to the qibla, spoke a prayer, praised and glorifiedGod and asserted His oneness. He remained standing until the dawn light wasstrong. He proceeded on before the sun rose, mounting al-Fadl behind himself."
Al-Bukharl stated that Hajjaj b. Minhal related to him, quoting Shu^a, fromIbn Ishaq, who said, "I heard cAmr b. Maymun say, 'I witnessed cUmar performthe al-subh prayer at Jam(. He then stood up and said, "The unbelievers usednot to proceed forth until the sun rose and they would call out, 'Ashriq Thabir!"Look down upon (Mt.) Thabur!'" The Messenger of God (SAAS) proceededforth before the sun rose.'"
Al-Bukharl stated that cAbd Allah b. Raja* related to him, quoting Isra'il, fromAbu Ishaq, from cAbd al-Rahman b. Yazid, who said, "I left for Mecca with cAbdAllah. When we reached Jamc, he performed two prayers, an adhan and an iqamaaccompanying each of these. Between these two prayers, he took his supper. Hethen performed the al-fajr prayer when the dawn rose." (Some narrators say"when the dawn rose" and others say, "the dawn had not risen".)
"<Abd Allah went on, 'The Messenger of God (SAAS) said, "These twoprayers have had their times changed in this place - the people (should) notarrive at Jam£ until they perform (the Hsha? prayer), and the al-fajr prayer is atthis hour."'
"He" (cAbd Allah) "stood there until it became light and then he stated, 'If theCommander of the Believers were to proceed forth now, he would act in properaccord with the sunna? And I don't know whether it was his comment or thedeparture of Uthman that came first. And he continued to recite the talhiyyauntil he cast the stones at the day of sacrifice."
The hafiz al-Bayhaqi stated that Abu £Abd Allah al-Hafiz, informed him,quoting Abu cAbd Allah Muhammad b. Ya'qub al-Shaybani, quoting Yahya b.Muhammad b. Yahya, quoting (Abd al-Rahman b. al-Mubarak al-cAbsi, quotingcAbd al-Warith b. Satd, from Ibn Jurayj, from Muhammad b. Qays b. Makhrama,from al-Miswar b. Makhrama, who said, "The Messenger of God (SAAS) madean address to us at cArafat. He praised and lauded God and then he said, 'Toproceed, those who believed in polytheism and in idols used to go on from hereat sunset, so that the sun would be over the mountain tops like mens' turbans
119. The words nmquf, daf- and iydtf represented in this title by "station", "departure" and"passage forth" are technical terms associated with the rites of the pilgrimage for which there areno effective English equivalents. Wadi Muhassir is a wadi close by al-Muzdalifa.
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upon their heads. Our procedure is different from theirs. They would go onfrom al-masfcar al-haram when the sun rose over the mountain tops like mens'turbans upon their heads. Our procedure is different from theirs.'"
He (al-Bayhaqi) went on, "cAbd Allah b. Idris related it from Ihn Jurayj, fromMuhammad b. Qays b. Makrama as being mursal."
Imam Ahmad stated that Abu Khalid Sulayman b. Hayyan related to him,quoting al-Acmash, from al-Hakam, from Miqsam, from Ibn cAbbas (who said)that the Messenger of God (SAAS) proceeded forth from al-Muzdalifa beforethe sun rose.
Al-Bukhari stated that Zuhayr b. Harb related to him, quoting Wahb b. Jarlr,quoting his father, from Yunus al-Ayll, from al-Zuhri, from <Ubayd Allah b.{Abd Allah b. cAbbas, (who said) that Usama was mounted behind the Prophet(SAAS), from cArafat to al-Muzdalifa. He then mounted al-Fadl behind himselffrom al-Muzdalifa to Mina. Each of these men said, "The Prophet (SAAS) wenton reciting the talbiyya until he cast stones at al-cAqaba."
Ibn Jurayj related it from <Ata:>, from Ibn cAbbas.
Muslim related from a hudilh of al-Layth b. Sa<d, from Abu al-Zubayr, fromAbu Ma^ad, from Ibn {Abbas, from al-Fadl b. 'Abbas, who had been mountedbehind the Messenger of God (SAAS), that the latter said on the evening of the(assembly) at cArafat and on the morning (of the assembly) at Jam* when theyproceeded on their way, "Proceed with tranquillity." He restrained his cameluntil he entered Muhassir while on his way from Mina. He said, "Gather thepebbles that will be used for casting at the jamara."m Al-Fadl went on, "Andthe Messenger of God (SAAS) went on reciting the talbiyya until he had cast(stones) at the pillar."
The hafi$ al-Bayhaqi gives the following in a section entitled, Proceeding on intoWadi Muhassir.
He went on to state, "Abu cAbd Allah al-Hafiz informed us, quoting AbucAmr al-MuqrP and Abu Bakr al-Warraq, quoting al-Hasan b. Sufyan, quotingHisharn b. cAmmar and Abu Bakr b. Abu Shayba. Both the latter men said,'Hatim b. Ismail related to us, quoting Jacfar b. Muhammad, from his father,from Jabir, concerning the hajj of the Prophet (SAAS). He (Jabir) stated, "Onarriving at Muhassir, he had urged his camel on a little." "'
Muslim narrated it in his sahih collection, from Abu Bakr b. Shayba.
Al-Bayhaqi went on to narrate from a hadith of Sufyan al-Thawri, from Abual-Zubayr, from Jabir, who said, "The Messenger of God (SAAS) proceeded onin a state of al-sakina, '(God's) tranquillity'. And he ordered them to proceedwith tranquillity. He went on into Wadi Muhassir. He ordered them to caststones that were like pebbles for sling shots. And he said, 'Adopt your rites fromme; I may not see you after this year.'"
120. The pebbles that the pilgrim uses in the rite of the rami (the stoning of Satan) are gatheredat Muzdalifa.
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Al-Bayhaqi then narrated from a hadith of al-Thawrl, from cAbd al-Rahmanb. al-Harith, from Zayd b. 'All, from his father, from <Ubayd Allah b. Abu Rafic,from cAh (who said) that the Messenger of God (SAAS) proceeded forth fromJamc and reached Muhassir. He slapped his camel until he crossed the wadl, thenhe stopped. Later he mounted al-Fadl behind himself and went on to the pillar(at Mina) and cast stones at it.
He related it thus, in abbreviated form.
Imam Ahmad stated that Abu Ahmad Muhammad b. cAbd Allah al-Zubayrirelated to him, quoting Sufyan b. cAbd al-Rahman b. al-Harith b. cAyyash b.Abu Rabl'a, from Zayd b. cAll, from his father, from <Ubayd Allah b. Abu Rafic,from <Ali, who said, "The Messenger of God (SAAS) stood at cArafat and said,'This is the station; and all cArafat is a station.' He proceeded forth when thesun set and mounted Usama behind himself. He began forcefully urging on hiscamel, while the people were jostling at his right and left. He did not turntowards them. He was saying, 'Go easy, people!'
"He then reached Jamc. There he performed both prayers with them, theal-maghrib and the al-Hshay. He spent the night there and next morning wentto Mt. Quzah. He stood there and said, 'This station and all Jamc is a station.'He then proceeded on until he reached Muhassir. He stood there, then urgedhis camel ahead until he had crossed the modi, whereupon he restrained it.Thereafter he mounted al-Fadl behind himself and travelled on to the pillar,at which he cast stones. He then went on to the sacrifice site and said, 'This is asacrifice site; all Mina is a site for sacrifice.' A young girl of (Banu) Khathcamthen asked him to make a ruling, saying, 'My father is an old man who ismentally senile. It is time for him to fulfil God's requirement of making the hajj.Will he be rewarded if I accomplish it on his behalf?' 'Yes; perform it for yourfather,' he replied."
(The narrator) stated further, "He (the Prophet (SAAS)) turned the head ofal-Fadl aside. AMAbbas asked him, 'Messenger of God, why did you turn asidethe head of your cousin?' He replied, 'I saw a young man and a young woman,and I could not trust Satan with them.'
"A man then came up to him and asked, 'Messenger of God, I have shaved(my head) before making sacrifice.' He replied, 'Make sacrifice, despite theprohibition.' Then another man came and asked, 'Messenger of God, I haveperformed the circumambulation of the hajj before I shaved (my head).' Hereplied, 'Shave or cut it short; it's no problem.'
"After that he went to the ka^ba, made the circumambulation (of the hajj)and proceeded on to zamzam. He then said, 'Banu cAbd al-Muttalib; were it notthat people would have overwhelmed you (in their wanting to emulate me) Iwould surely have drawn water with you.'"
Abu Da'ud related it from Ahmad b. Hanbal, from Yahya b. Adam, fromSufyan al-Thawri. Al-Tirmidhi related it from Bandar, from Abu Ahmadal-Zubayrf. Ibn Maja (related it) from cAli b. Muhammad, from Yahya b. Adam.
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Al-Tirmidhl stated, "It is hasan sahth. We know it as a hadith of cAll onlythrough this line."
I note that there are testimonies to it from authentic lines of transmission thatare given in the sahth collections and elsewhere. These include the story ofthe Khathcami woman; it is given in both sahih collections through al-Fadl.Reference is made to her above, in the hadith of Jabir. We will relate further aportion of it.
Al-BayhaqI related it, with its (full) lines of transmission from Ibn cAbbas,to the effect that the latter denied that there was movement at speed in WadiMuhassir. He said, "That was only on the part of the bedouin." And he went on,"And affirmation is to be preferred over denial."
I note that his assertion of affirmation over it is controversial. But God knowsbest.
That121 is made authentic according to (reports) of a group of the Companionsreferring to (the practice of) the Messenger of God (SAAS). It is also authen-ticated by the actions of the two sheikhs Abii Bakr and cUmar, who are referredto as having done that. Al-BayhaqI related from al-Hakim, from al-Najjad andothers, from Abu cAIi, Muhammad b. Mu*adh b. al-Mustahill, known as Durran,from al-Qacnabl, from his father, from Hisham b. Urwa, from his father, fromal-Miswar b. Makhrama, that as cUmar urged on his mount, he would recitethe verse,
"My camel races towards You (O God), her bridle loose-fitting,122 her faith different from that of the Christians."
Accounts of the casting by the Prophet (SAAS), ofstones only at thepillar at al-^Aqaba on the day of the sacrifice. Horn he cast them andwhen. And from what position he cast them, and how many they were.Also, his cessation of recitation of the talbiyya when he cast them.
It has been stated above from a hadith of Usama, al-Fadl and other of theCompanions, may God be pleased with them all, that the Messenger of God(SAAS) went on reciting the talbiyya until he cast (stones) at the jatnra atal^Aqaba.
Al-Bayhaqi stated that Imam Abu Uthman informed him, quoting Abu Tahirb. Khuzayma, quoting his grandfather — the Imam par excellence, Muhammad b.Ishaq b. Khuzayma, that is — quoting {Ali b. Hajr, quoting Sharlk, from cAmirb. Shaqiq, from Abu Wa'il from cAbd Allah who said, "I closely watched theProphet (SAAS), and he went on reciting the talbiyya until he cast the first stoneat the pillar of al-cAqaba."
121. The discussion relates to the movement at a fast pace through the Muhassir valley.
122. The camel is emaciated due to the distance and the speed of its long journey.
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He (al-Bayhaql) also stated that Ibn Khuzayma related to him, quoting tUmarb. Hafs al-Shaybam, quoting Hafs b. Ghiyath, quoting Jacfar b. Muhammad,from his father, from cAli b. al-Husayn, from Ibn cAbbas, from al-Fadl, whosaid, "I proceeded on with the Messenger of God (SAAS) from <Arafat andhe continued reciting the talbiyya until he cast stones at the pillar at al-cAqaba,saying Allahu Akbar 'God is most Greaf with each stone. He then broke off therecitation of the talbiyya with the final stone."
Al-Bayhaql stated, "This addition is strange and it is not present in thewell-known accounts attributed to Ibn 'Abbas, quoting al-Fadl, even though IbnKhuzayma did select it."
Muhammad b. Ishaq stated that Aban b. Salih related to him, from Ikrima,who said, "I proceeded on with al-Husayn b. cAli (from cArafat). I can still hearhim reciting the talbiyya up until he cast the stone at al~Mqaba. When he castit, he ceased (the recitation). I asked, 'Why is this?' He replied, 'I saw my fathercAli b. Abu Talib recite the talbiyya until he cast stones at the pillar at al-cAqaba.And he told me that the Messenger of God (SAAS) used to do that.'"
It is narrated above from a hadith of al-Layth from Abu al-Zubayr, from AbuMa<bad, from Ibn cAbbas, from his brother al-Fadl, to the effect that the Prophet(SAAS) ordered the people in Wadi Muhassir to throw pebbles such as are usedin sling shots in casting at the pillar.
Muslim related this.
Abu al-cAHyya stated, from Ibn cAbbas, that al-Fadl related to him, saying,"The Messenger of God (SAAS) said to me on the morning of the day forsacrifice, 'Choose me some pebbles.' So I chose him some like those used inslings. He put them in his hand and said, 'With the like of these! With the likeof these! Beware of excess; it was excess in religion that destroyed those beforeyou."'
Al-Bayhaql related this.
Jabir stated in his hadith, "When he reached Wadi Muhassir, he spurredon his mount a little, then followed the middle trail that emerges at al-jamratal-kubra (at Mina), 'the greater pillar', and then he went on to the pillar and castseven pebbles at it, glorifying God with each pebble; each pebble was small andhe threw them from the centre of the wadi"
Muslim related it thus.
Al-Bukhari stated, that Jabir, may God be pleased with him, said, "TheProphet (SAAS) cast stones on the morning of the day for sacrifice. Andthereafter he cast them after the sun began to decline."
This hadith that al-Bukhari recorded is given by Muslim from a hadith of IbnJurayj, who stated that Abu al-Zubayr informed him that he heard Jabir state,"The Messenger of God (SAAS) cast stones at the pillar on the morning of theday for the sacrifice, and thereafter, when the sun began to decline."
In both sahih collections it is given in a hadith of al-Acmash, from Ibrahim,from (Abd al-Rahman b. Zayd, who said, "cAbd Allah cast from the centre of the
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wadi and I commented, 'cAbd al Rahman, people cast stones at it from aboveit.! He replied, 'By Him other than Whom there is no God, this is the stationabout which revelation came in surat al-Baqara? "This is the wording of al-Bukhari.
In one version he quotes, from a hadith of Shu^a, from al-Hakam, fromIbrahim, from (Abd al-Rahman, who said the following about cAbd Allah b.MascOd: "He came to al-jamrat al-kubra and placed himself with the kacba to hisleft and Mina to his right. He cast seven (stones) and said, "This is how he towhom surat al-Baqara was revealed cast."
Al-Bukhari then has a section entitled, Section on those who cast seven (stones) atthe mound, glorifying God with each pebble; Ibn '•Umar stated this about the Prophet(SAAS).
This is only known in the hadith of Jabir, through Jafar b. Muhammad,quoting his father about Jabir, (to the effect that) when the latter arrived, hewould approach the pillar and cast seven pebbles, stating Allahu Akbarl "God ismost Great", with each pebble that were of the size shot in slings.
In this section, al-Bukhari narrated this from a hadith of al-Acmash, fromIbrahim, from cAbd al-Rahman b. Yazid, about (Abd Allah b. Mascud (to theeffect that the latter) cast seven pebbles at the pillar from the middle of thejpadi, saying God is most Great! with each pebble. He then said, "It is here, byHim other than Whom there is no God, that he to whom surat al-Baqara wasrevealed stood."
Muslim related it from a hadith of Ibn Jurayj, who quoted Abu al-Zubayr asstating that he heard Jabir b. <Abd Allah say, "I saw the Messenger of God(SAAS) cast at the mound seven pebbles like those shot in slings."
Imam Ahmad stated that Yahya b. Zakariyya' related to him, quoting Hajjaj,from al-Hakam, from Abu al-Qasim - meaning Miqsam — from Ibn 'Abbas, whosaid that the Prophet (SAAS) cast at the mound at al-cAqaba on the day of thesacrifice while mounted.
Al-Tirmidhl related it from Ahmad b. Manic, from Yahya b. Zakariyya3 AbuZa°ida, who said, "It is kasan". Ibn Maja gave it, from Abu Bakr b. Abu Shayba,from Abu Khalid al-Ahmar, from al-Hajjaj b. Artat.
Ahmad, Abu Da'ud, Ibn Maja and al-Bayhaqi related it from a hadith of Yazidb. Abu Ziyad, from Sulayman b. cAmr b, al-Ahwas, from his mother, UmmJundab al-Azdiyya, who said, "I saw the Messenger of God (SAAS) cast stonesat tihte pillar from the middle of the modi while he was mounted. He would say,'God is most Great!' with each pebble; there was a man mounted behind him,shielding (him from view). I asked about the man and people said, 'That isal-Fadl b. cAbbas.' People were crowding all around. The Prophet (SAAS) said,'People, don't kill one another! And when you cast at the mound, use pebbleslike those shot in slings.'"
This is the phraseology of Abu Da'ud.
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In one account he gave, she said, "I saw him at the pillar at ai-cAqaba mounted.And between his fingers I saw stones, and he cast (them). The people also cast(stones). He did not stand at it."
According to Ibn Maja, she said, "I saw the Messenger of God (SAAS) on theday of the sacrifice at the pillar at al-cAqaba. He was mounted on his mule." Hewent on to complete the hadith.
The reference here to the mule is very strange.
Muslim narrated in his sahih collection from a hadtth of Ibn Jurayj, quotingAbu al-Zubayr, quoting Jabir b. cAbd Allah, who said, "I saw the Messenger ofGod (SAAS) cast at the mound while mounted on his camel on the day of thesacrifice. And he was saying, 'You should take your rites (from me) for, I do notknow, perhaps I will not make the pilgrimage after this hijja of mine.'"
Muslim also related (it) from a hadith of Zayd b. Abu Unaysa, from Yahyab. al-Husayn, from his grandmother Umm al-Husayn. Yahya related that heheard her say, "I performed the hijjat al-wadfr with the Messenger of God(SAAS). I saw him when he cast at the pillar at al-cAqaba and (when) he leftmounted on his camel on the day of sacrifice, as he said, 'You should take yourrites (from me), for I do not know, perhaps I will not make the pilgrimage afterthis hijja of mine.'"
In one account, she stated, "I went on the hijjat al-wada*- with the Messengerof God (SAAS). I saw Usama and Bilal; one of them was taking hold of thehalter of the camel of the Prophet (SAAS), while the other man was raising hisgown to shield him from the heat, until he cast at the pillar at al-cAqaba."
Imam Ahmad stated that Abu Ahmad Muhammad b. cAbd Allah al-Zubayrlrelated to him, quoting Ay man b. Nabil, quoting Qudama b. cAbd Allah al-Kilabi,(who said) that he saw the Messenger of God (SAAS), cast at the mound atal-cAqaba from the middle of the wadi on the day of the sacrifice mounted upona reddish-hued camel he owned. And there was no striking, no pushing away andno saying, "Keep away! Keep away!"
Ahmad also narrated it from Wakic, Muctamir b. Sulayman and Abu QurraMusa b. Tariq al-Zubaydl, all three of whom quoted Ayman b. Nabil. He alsonarrated it from Abu Qurra, from Sufyan ai-ThawM, from Ayman,
Al-Nasa5i and Ibn Maja gave it from a hadith of Wakic. Al-Tirmidhi narratedit from Ahmad b. ManTc, from Marwan b. Mu'awiya, from Ayman b. Nabil. Hestated, "This hadith is kasan sahih."
Imam Ahmad stated that Nuh b. May man related to him, quoting <Abd Allah- meaning al-cUmari - from Nafic, who said, "Ibn Umar would cast at thepillar at al-cAqaba while mounted on his camel on the day of the sacrifice. Andhe did not go to any of the others thereafter unless on foot. He claimed thatthe Prophet (SAAS) used not to go to them unless on foot, whether going orreturning."
Abu Da'tld related it from al-Qacnabi, from cAbd Allah al-Umarl.
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Division
Jabir stated, "Then he left for the sacrifice site, where he sacrificed 63 camelsby his own hand. He allowed cAll to sacrifice those that remained and had himshare in his own hadi. He ordered that a piece of meat of each animal be cut outand placed in a pot, where it was all cooked. Both men ate from that meat anddrank the gravy."
We will discuss this hadith.
Imam Ahmad b. Hanbal stated that <Abd al-Razzaq related to him, quotingMa'mar, from Humayd al-Acraj, from Muhammad b. Ibrahim al-Taymi, from£Abd al-Rahman b. Mu'adh, from one of the men who was one of the Companionsof the Prophet (SAAS). The man stated, "The Prophet (SAAS) made an addressat Mina and directed them to their places. He said, 'Let the muhajirin stay there.'And he gestured towards the right side of the qibla. 'And the ansar over here.'And he gestured towards the left side of the qibla. 'And let the other people stayround about them.'"
He went on, "He then instructed them in their rites. The hearing of those atMina was accentuated so that they could hear him at their places. And I heardhim say, 'Cast at the pillar (small) pebbles like those shot from slings.'"
Abu Da'ud narrated it thus from Ahmad b. Hanbal, as far as the words, "Andlet the (other) people stay around them".
Imam Ahmad narrated it from cAbd al-Samad b. cAbd al Warith from hisfather. And Abu Da'ud did so from Musaddad, from cAbd al-Warith. Ibn Majagave it from the hadith of Ibn al-Mubarak, from cAbd al-Warith, from Humaydb. Qays al~Acraj, from Muhammad b. Ibrahim al-Taymi, from cAbd al-Rahmanb. Mu(adh al-Taymi, who said, "The Messenger of God (SAAS) made anaddress to us while we were at Mina. Our hearing was so accentuated that wecould hear what he was saying."
The remainder of the hadith was then given.
Jabir b. cAbd Allah narrated that the Messenger of God (SAAS) sharedthe hadi with cAli b. Abu Talib, and that the sacrificial animals brought by CAHfrom Yemen and those brought with him by the Messenger of God (SAAS)totalled 100 camels, and that the latter sacrificed 63 animals by his ownhand.
Ibn Hiban and others stated, "And that (figure) corresponded with his age,for he was (at the time) 63 years old!"
Imam Ahmad stated that Yahya b. Adam related to him, quoting Zuhayr,quoting Muhammad b. cAbd al-Rahman b. Abu Lay la, from al-Hakam, fromMiqsam, from Ibn cAbbas, who said, "The Messenger of God (SAAS) madesacrifice on the hajj of 100 animals of which he sacrificed 60 by his own hand. Heordered that the remainder be brought and they were sacrificed, A piece of eachone was taken and placed in a pot. He ate from it and drank its gravy.
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"On the day at al-Hudaybiyya, he sacrificed 70 animals, including thecamel of Abu Jahl. When they were blocked from the kacba, they (the camels)expressed their anguish, as though yearning for their young."
Ibn Maja narrated part of it from Abu Bakr b. Abu Shayba. cAli b. Muhammaddid so from Wakic, quoting Sufyan al-Thawn, from Ibn Abu Layla.
Imam Ahmad stated that Ya^ub related to him, quoting his father, fromMuhammad b. Ishaq, quoting a man, from cAbd Allah b. Abu Najih, fromMujahid b. Jabr, from Ibn cAbbas, who said, "The Messenger of God (SAAS)brought with him 100 animals. Of these he sacrificed 30 by his own hand, andthen he ordered cAli who sacrificed the remainder. He said, 'Divide up theirmeat, skins and pack-saddles among the people. Do not give the butcher anyof it (as payment). Take a piece of meat from each camel, place them in a singlepot so that we may eat from their flesh and drink from their gravy.' And hedid so."
It is established in both sahih collections from a hadith of Mujahid, fromIbn Abu Layla, from cAli, who said, "The Messenger of God (SAAS) orderedme to go over to his sacrificial camels and to give away their meat, skins andpack-saddles, and told me not to give any of them to the butcher. He said, 'Wewill give him some of our own.'"
Abu Da'ud stated that Muhammad b. Hatim related to him, quoting cAbdal-Rahman b. Mahdi, quoting cAbd Allah b. al-Mubarak, from Harmala b. Imran,from cAbd Allah b. al-Harith al~Azdi, who quoted cArafa b. al-Harith as saying,"I witnessed the Messenger of God (SAAS) being brought the sacrificialanimals. He said, 'Summon Abu Hasan to me.' And cAli was summoned to him.He then said, 'Take hold of the lower part of the spear.' The Messenger of God(SAAS) took hold of its upper part. They then used it to stab the camels. Whenhe had finished, he mounted his mule, seating (All behind himself."
Abu Da'ud is alone in giving this. There is some strangeness in both itsline of transmission and its content. But God knows best.
Imam Ahmad stated that Ahmad b. al-Hajjaj related to him, quoting cAbdAllah, quoting al-Hajjaj b. Artat, from al-Hakam, from Abu al-Qasim - meaningMiqsam from Ibn cAbbas, who said, "The Messenger of God (SAAS) caststones at the pillar at al-{Aqaba. He then made sacrifice and shaved (his head)."
Ibn Hazm claimed that he sacrificed cattle for his wives and sacrificed a cowat Mina. He sacrificed two fine rams for himself.
DESCRIPTIONS OF THE PROPHET (SAAS) SHAVING HIS HEAD.
Imam Ahmad stated that cAbd al-Razzaq related to him, quoting Ma'mar, fromal-Zuhri, from Salim, from Ibn cUmar, who said that the Messenger of God(SAAS), shaved his head on this hijja.
Al-Nasa3! narrated it from Ishaq b. Ibrahim - he being Ibn Rahawayh - fromcAbd al-Razzaq.
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Al-Bukharl stated that Abu al-Yaman related to him, quoting Shu'ayb, whosaid, "Nafic stated, 'cAbd Allah b. Umar used to say, "The Messenger of God(SAAS) shaved {his head) on his
Muslim related it from a hadith of Musa b. (Uqba, from Nafi'.
Al-Bukharl stated that cAbd Allah b. Muhammad b. Asma0 related to him,quoting Juwayriyya son of Asma°, from Nafr1, who quoted cAbd Allah b. <Umaras saying, "The Messenger of God (SAAS) shaved (his head) as did a number ofhis Companions; some of them cut (their hair) short."
Muslim narrated it from a hadith of al-Layth, from Nafic. He added, "cAbdAllah quoted the Messenger of God (SAAS) as saying, 'May God have mercyon those who shaved (their heads).' He said this once or twice. People asked,'Messenger of God, does that apply to those who cut (their hair) short?' Hereplied, 'And those who cut short as well.'"
Muslim stated that Abu Bakr b. Abu Shayba related to him, quoting Wakic andAbu Da'ud al-Tayalisi, from Yahya b. al-Husayn, from his grandmother, who saidthat she heard the Messenger of God (SAAS) on the hijjat al-jpadac speak a prayerthree times for those who shaved (their heads) and a prayer once for those whocut (their hair) short. Waqi^ did not include the words, "on the hijjat al-ipadac".
Muslim narrated this hadith thus from a hadith of Malik. Ubayd Allah gave itfrom Nafic, from Ibn 'Umar. cUmara gave it from Abu Zurca, from Abu Hurayra.Al-cAla3 b. (Abd al~Rahman related it from his father, from Abu Hurayra.
Muslim stated that Yahya b. Yahya related to him, quoting Hafs b. Ghiyath,from Hisham, from Ibn Slrin, from Anas b. Malik who said that the Messengerof God (SAAS) went to Mt. Mina, proceeded to the pillar, cast at it, went tohis dwelling at Mina and made sacrifice. He then said to the barber, "Take", Hegestured towards his right side (of his head), then to his left side. He begangiving the hair to the people.
In one account he gives, he shaved the right side of his head and distributedit, a hair or two at a time, to the people. He gave the hair of the left side to AbuTalha. In another account of his, the Messenger of God (SAAS) gave the hairof the right side to Abu Talha, and also gave him the hair of the left side, tellinghim to distribute it among the people.
Imam Ahmad stated that Sukyman b. Harb related to him, quoting Su laymanb. al-Mughira, from Thabit, from Anas, who said, "I saw the Messenger of God(SAAS), while the barber was shaving him. His Companions were encirclinghim, not wanting a hair to fall anywhere but into a man's hand."
Ahmad is alone in giving this.
Chapter.
After having cast stones at the pillar at al-cAqaba, the Messenger of God(SAAS) dressed in robes, put on perfume and sacrificed his hadi. Before hecircumambulated the kacba cA5isha put perfume on him.
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Al-Bukhari stated that cAli b. cAbd Allah b. al-Madlnl related to him, quotingSufyan - he being Ibn <Uyayna - quoting cAbd al-Rahman b. al-Qasim b.Muhammad, the latter being the finest of men of his era, who said that he heardhis father, the finest man of his era, say that he heard cA'isha state, "I putperfume on the Messenger of God (SAAS), with these two hands of mine whenhe adopted the ihram state and again when he declared it at an end, before hecircumambulated," and that she spread out her hands.
Muslim stated that Ya'qub al-Dawraql and Ahmad b. Manic both relatedto him, quoting Hushaym, quoting Marisur, from cAbd al-Rahman b. al-Qasim,from his father who quoted cA3isha as saying, "I would put perfume on theMessenger of God (SAAS), before he adopted the ihram state, and on the dayof the sacrifice, before he circumambulated the kalba; I used perfume mixedwith musk."
Al-Nasa'i narrated, from zhadith of Sufyan b. 'Uyayna, from al-Zuhrl, fromUrwa, from 'A'isha, who said, "I perfumed the Messenger of God (SAAS), forhis state of ihram when he affirmed it and for his state of ihlal after he had caststones at the pillar at al-*Aqaba, before he circumambulated the kalba."
Al-Shafi*! stated that Sufyan b. <Uyayna informed him, from cAmr b. Dinar,from Salim, who quoted eA5isha as saying, "I perfumed the Messenger of God(SAAS), for both his states, of ihram and ihlal."
cAbd al-Razzaq narrated it from Macmar, from al-Zuhrl, from Salim, fromcA'isha.
In both sahih collections Ibn Jurayj is quoted as saying that 'Umar b. <AbdAllah b. 'Urwa informed him that he heard 'Urwa and al-Qasim quoting cA'ishaas having said, "I perfumed the Messenger of God (SAAS), by my own hands,using perfume in powder form, on the hijjat al-wadfr, both for the ihram andthe ihlal.'"
Muslim related it from a hadith of al-Dahhak b. <Uthman, from Abu al-Rijjal,from his mother cAmra, who quoted cA5isha as above.
Sufyan al-Thawri stated, on the authority of Salama b. Kuhayl, from al-Hasanal-'Awfi, who quoted Ibn cAbbas as saying, "When you have cast stones at thepillar, your state of ihram will be concluded and all things previously haram willbe halal for you, except for women (they will continue to be haram for you); untilyou circumambulate the kalba" A man asked, "What about perfume, Abual-cAbbas?" He replied, "I saw the Messenger of God (SAAS) rub musk on tohis head. And is that perfume, or not?"
Muhammad b. Ishaq stated that Abu <Ubayda related to him, from cAbd Allahb. Zam'a, from his father and his mother, Zaynab, daughter of Umm Salama,who quoted Umm Salama as saying, "It was the night when the Messenger ofGod (SAAS) would circulate, the night of the sacrifice. He was with me whenWahb b. Zam'a came in, accompanied by a man of the family of Abu Umayya.Both men were wearing long shirts. The Messenger of God (SAAS) askedthem, 'Have you performed the tawaf (of the ifada)V 'No,' both men replied.
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'Then take off your shirts,' he told them, and they did so. Wahb then askedhim, 'Why, Messenger of God?' He replied, 'This is a day when you are givenpermission (to wear the shirts) if you have cast (stones) at the pillar and havesacrificed animals, if you had brought some. Then you would be in a state of ihldlfor all that had previously been haram for you, except for women until you havecircumambulated the kcfiba. If you have cast stones but not completed the tawafyou will remain in a state of ihram, until after you circumambulate the ka<-ba?'"
Abu Da'ud narrated it similarly from Ahmad b. Hanbal and Yahya b. Ma{in,both of whom quoted from Ibn Abu cAdi, from Ibn Ishaq.
Al-BayhaqI gave it from al-Hakim, from Abfi Bakr b. Abu Ishaq, from Abual-Muthanna al-cAnbari, from Yahya b. Macin. He adds the following at theend, "Abu cUbayda stated that Umm Qays, daughter of Mihsan related to him,as follows, 'Ukkasha b. Mihsan, along with a group of men of Banu Asad, alldressed in shirts, left my place on the evening of the day of the sacrifice. Thenthey returned to us that evening carrying their shirts in their hands.' Shequestioned them and they told her the same as the Messenger of God (SAAS)had said to Wahb b. Zamca and his companion."
This hadith is very gharib. I do not know a single other scholar who quoted it.
Accounts of the visit of the Messenger of God (SAAS)to the ancient kacba.
Jabir stated, "The Messenger of God (SAAS) then rode on and proceeded ina throng to the kacba. He performed the al-zuhr prayer in Mecca and went overto Banu cAbd al-Muttalib who were distributing the water at zamzam. He said,'Dismiss Banu cAbd al-Muttalib! Were it not for the people's preference for youhaving charge of the water distribution, I would have disputed with you!' Theyhanded him a bucket and he drank from it."
Muslim narrated this. In this text there is evidence that the Messenger of God(SAAS) rode to Mecca prior to the decline of the sun and circumambulated thekcf-ba. Having finished this, he performed the al-zuhr prayer there.
Muslim also stated that Muhammad b. Rafic informed him, quoting cAbdal-Razzaq, quoting cUbayd Allah b. Ulnar, from Nafi{, from Ibn <Umar (whosaid) that the Messenger of God (SAAS) peformed the tawaf (of the ifada) onthe day of the sacrifice and then returned and performed the al-zuhr prayerat Mina.
This differs from the hadith of Jabir; both are given by Muslim. If we analyzeboth accounts, it is possible for it to be said, "The Prophet (SAAS) performedthe al-zuhr prayer at Mecca, then returned to Mina, found the people waiting forhim there and prayed with them." But God knows best.
It is possible that he returned to Mina within the time allotted to the al-zuhrprayers, even though he had done so much that morning, because that was in
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summer and the day time was long. He proceeded that day from al-Muzdalifawell after the light of dawn had come, but before actual sunrise. He then wentto Mina and began casting pebbles at the pillar at al-cAqaba. He proceeded on tosacrifice the 63 camels by his own hand, while <AIi sacrificed the remainder ofthe 100. Thereafter, a piece of the meat of each camel was taken, placed in a potand cooked until done. He ate some of the meat and drank some of the gravy.In the meantime, he shaved his head and put on perfume. And when he hadcompleted all this, he rode to the kalba.
The Messenger of God (SAAS) delivered a major address that day; I do notknow whether that was before his departure to the kalba or following his returnthereafter to Mina. God knows best.
The outcome of this is that he did ride to the kacha and made seven circumam-bulations of it while mounted. He did not circumambulate between al-Safa' andal-Marwa, as is established in the sahih collection of Muslim, from Jabir andcA5isha, may God be pleased with them both. He then drank from the waters ofzamzam and from a beverage of dates made from water from zamzam.
All of this substantiates the assertion of those who stated, "The Prophet(SAAS) performed the al-zuhr prayer at Mecca, as Jabir related. And it islikely that he returned to Mina at the very end of noon and then also performedthe al-zuhr prayer at Mina with his companions."
This was problematic for Ibn Hazm, and he did not know what to say aboutit. And he is to be excused for this, due to the contradictions in the variousahadith relating to it that are (classified as) sahih, 'authentic'. God knows best.
Abu Da'ud stated that cAll b. Bahr and cAbd Allah b. Sacld al-Ma'm bothrelated to him, quoting Abu Khalid al-Ahrnar, from Muhammad b. Ishaq, fromcAbd al-Rahman b. al-Qasim, from his father, who quoted cA5isha as saying, "TheMessenger of God (SAAS) performed the taw?af{oi the ifada) on the last day (orthe latter part of the day) hina salla al-zuhr,123 when he had performed the al-zuhrprayer. Then he returned to Mina, where he stayed for the nights of the ayyamal-tashriq,™ casting stones at the pillar when the sun began to decline. Each timehe cast seven pebbles, saying 'God is most Great', with each pebble."
Ibn Hazm stated, "And so Jabir and cA'isha agreed that the Messenger ofGod (SAAS), performed the al-zuhr prayer on the day of the sacrifice at Mecca.Both of them - though God knows best — are more accurate in this than wasIbn OJmar."
He went on, "This does not mean anything particular; for this account of^isha does not determine that the Messenger of God (SAAS) performed theal-zuhr prayer at Mecca, though that would be likely if the correct wording inthe account were hatta salla al-zuhr (until he had performed the al-zuhr prayer).If, however, the statement read hina salla al-zuhr (when he performed the al-zuhr
123. The words used in this hadilh are the subject for discussion immediately hereafter.
124. The three days of the hay that follow the day of the sacrifice.
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prayer) - which is more likely - that, then, would be evidence that he performedthe al-zuhr prayer at Mina before he went to the kacba. This is more likely. ButGod the Almighty, may He be praised, knows best."
Ibn Hazm is therefore contradicting the hadith of Jabir. For this wouldrequire that the Messenger of God (SAAS) performed the al-zuhr prayer atMina before he rode to the katba. Yet the hadith of Jabir requires that he rodeto the kacba before he performed the al-zuhr prayer, and he did perform it atMecca.
Al-Bukharl stated that Abu al-Zubayr said, quoting cA'isha,and Ibn cAbbasalso said that, "The Prophet (SAAS) postponed it", that is the tawaf al-ziyara,until the night.
This comment given by al-Bukhari is also narrated by the scholars from ahadith of Yahya b. Sa'id, cAbd al-Rahman b. Mahdi and Faraj b. Maymun, fromSufyan al-Thawrl, from Abu al-ZubayTj from cA5isha and Ibn cAbbas, to theeffect that the Prophet (SAAS) postponed the circumambulation of the day ofthe sacrifice until the night. The scholars of the al-sunan hadith texts narrated itfrom a hadith of Sufyan. Al-Tirmidhi categorized it as hasan.
Imam Ahmad stated that Muhammad b. cAbd Allah related to him, quotingSufyan, from Abu al-Zubayr, from 'A^sha and Ibn 'TJmar, that the Messengerof God (SAAS) visited it at night.
If this is interpreted as him having postponed it until after the sun haddeclined, meaning until the evening, then that could be true. But if this isinterpreted as referring to after the setting of the sun, then that would be veryunlikely, and contrary to what is established in the authentic and well-knownahadith which state that he circumambulated the day of the sacrifice during daytime and drank from water drawn from zamzam.
The circumambulation for which he went out at night was the tawafal-wada\"the (so-called) farewell circumambulation". Some narrators refer to it as thetawaf al-ziyara, "the visit circumambulation", as we will relate, if God so willsit. Or they refer to it simply as the tawaf ziyara™ "visit circumambulation",before the tawaf al-wada1 and after the tawaf al-sadar, "the circumambulation ofthe return from the pilgrimage", that being the tawaf al-fard, "the circumam-bulation of the divine ordinance".
There is another hadith that we will quote in its proper place to the effect thatthe Messenger of God (SAAS) would visit the kacba each of the nights at Mina;this too is unlikely. But God knows best.
The hafiz al-Bayhaql related, from a hadith of cAmr b. Qays, from cAbdal-Rahman, from al-Qasim, from his father, from cA'isha, who stated, "TheMessenger of God (SAAS) gave permission to his Companions and they visitedthe kacba on the day of the sacrifice at midday, and that the Messenger of God(SAAS) visited it at night with his wives."
125. Without the definite article, that is.
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This too is a very strange hadith. (Also) there is a statement of Tawus andTJrwa b. al-Zubayr that, "The Messenger of God (SAAS) postponed thecircumambulation on the day of the sacrifice until night time."
What is authentic from the accounts and what is agreed by the majority, isthat he circumambulated on the day of the sacrifice during day time. What islikely is that this was before the sun declined, or perhaps thereafter. But Godknows best.
What is well established is that when the Messenger of God (SAAS) arrivedin Mecca, he circumambulated the kcfiba seven times while he was mounted.He then went to zamzam where Banu cAbd al-Muttalib were serving water tothemselves and the people. From it he took a bucket from which he drank. Itwas then emptied over him.
As Muslim stated, "Muhammad b, Minhal al-Darir informed us, quotingHumayd al-Tawll, from Bakr b. (Abd Allah al-Muzani, who heard Ibn cAbbassay, while he was sitting with him at the kalba, 'The Prophet (SAAS) arrived onhis camel, with Usama mounted behind himself. They brought a vessel containingnabidk;™ he drank from it and gave the remainder to Usama. He said, 'You haveacted correctly and done well. Continue in this way.'"
Ibn cAbbas went on, "And so we do not wish to change what the Messengerof God (SAAS) ordered."
In an account from Bakr, a bedouin asked Ibn cAbbas, "How come I see youruncle's folk pouring milk and honey, while you serve al-nabidhl Is this becauseof your poverty, or your miserliness?" Ibn ^bbas then related to him this hadith.
Ahmad stated that Rawh related to him, quoting Hammad, from Humayd,from Bakr, from (Abd Allah (who said) that a bedouin asked Ibn cAbbas, "Howcome Mu'awiya's kinsfolk serve water and honey, the family of so-and-so servesmilk, while you serve al-nabidh} Is this due to your miserliness or your poverty?"
"Ibn cAbbas replied, "We're neither miserly nor poor; however, the Messengerof God (SAAS) came to us, Usama b. Zayd mounted behind himself, and askedto drink. We served him this" - meaning the nabidh - "and he drank from it. Hesaid, 'You have done well. Continue in this way.'"
Ahmad related it, from Rawh and Muhammad b. Bakr, from Ibn Jurayj, fromHusayn b. <Abd Allah b. <Ubayd Allah b. cAbbas, and Da'ud b. <All b. <Abd Allahb. cAbbas, from Ibn cAbbas.
Al-Bukharl narrated from Ishaq b. Sulayman, quoting Khalid, from Khalidal-Hadhdha', from Ikrima, from Ibn cAbbas, (who said) "The Messenger of God(SAAS) came to the watering place and asked to drink. lAl-cAbbas said, 'Fadl, goto your mother and bring something from her for the Messenger of God todrink.' The latter asked, 'Give me to drink,' He (al-cAbbas) replied, 'Messengerof God, they are putting their hands into it.' He asked, 'Give me to drink!' andhe drank from it.
126. Here "unfermented date juice".
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"He then went to zamzam while they were serving its water (to the pilgrims)and working in it. He said, 'Work, for you are engaged in proper work.' Hethen said, 'Were it not that you would be overwhelmed (by people wantingto emulate me) I would also have drawn water by placing the rope on this'- meaning his own shoulder, to which he gestured."
He (al-Bukhart) also gives a hadith of cAsim, from al-Sha^bi, that Ibn cAbbassaid, "I served (water) to the Prophet (SAAS), from zamzam, and he drank itwhile standing." cAsim said, "'Ikrima swore, 'That day he rode on nothing butzbaHr, "a camel".'"
In one account the wording is, "on nothing but his naqa, 'his (she) camel'."
Imam Ahmad stated that Hushaym related to him, quoting Yazid b. AbuZiyad, from 'Ikrima, from Ibn cAbbas (who said) that the Messenger of God(SAAS) circumambulated the k&ba while (mounted) on a camel. He saluted the"black stone" with a staff he had.
He went on, "He came to the watering place and said, 'Serve me to drink.'They replied, 'The people plunge into this; but we will bring you some of itfrom the katya? He replied, 'I don't need that; serve me from what the peopledrink.'"
Abu Da'ud narrated from Musaddad, from Khalid al-Tahhan, from Yazidb. Abu Ziyad, from ^krima, from Ibn cAbbas, who said, "The Messenger ofGod (SAAS) arrived while we were drawing water. He circumambulated on hiscamel." He went on to narrate the hadith.
Imam Ahmad stated that Rawh and <Affan related to him, quoting Hammad,from Qays, and cAffan stated in his hadith, that Qays informed him, fromMujahid, who quoted Ibn <Abbas as saying, "The Prophet (SAAS) came tozamzam. We drew up a bucket for him, and he drank. Then he spat into it, andwe poured it into zamzam. After that he said, 'Were it not that you would beoverwhelmed (by people wanting to emulate me) I would draw it out with myown hand.'"
Ahmad is alone in giving it; its line of transmission meets the criteria ofMuslim.
Chapter.
The Messenger of God (SAAS) did not repeat the circumambulation betweenal-Safa and al-Marwa a second time, being content with his first. As Muslimrelated in his sahih collection through Ibn Jurayj, quoting Abu al-Zubayr, whoheard Jabir b. cAbd Allah say, "The Prophet (SAAS) and his Companions madeonly one circumambulation between al-Safa and al-Marwa."
I note that the reference here to "his Companions" is to those who had broughthadis and who were performing1 the hajj al-qtran.
It is similarly established in the sahih collection of Muslim that the Messengerof God (SAAS) said to 'A'ishal, who had joined the hajj to the Himra and was
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therefore performing the hajj al-qiran, "Your circumambulation of the ka'-baand between al-Safa and al-Marwa (once) suffices for both your hajj and yourcumra."
Those who support the teaching of Imam Ahmad consider that the statementof Jabir and his companions applies generally, to both those performing thehajj al-tamattuc and those who are performing the hajj al-qiran. Imam Ahmad,therefore, laid down that for the person performing the hajj al-tamattu\ onecircumambulation would suffice for both his hajj and his Himra even if he hadbeen (out of the state of ikram) during the interim.
This is a strange statement, taking literally from the hadith. But God knowsbest.
Those who accept the teachings of Abu Hanifa regarding the hajj al-tamattu',and also those of the Malikls and the Shaficls, state that those performing the hajjal-tamattu1 are required to perform two circumambulations (of the ka'ba) andtwo passages (between al-Safa and al-Marwa), though the Hanafls (alone) extendthat rite to those performing the hajj al-qiran as well. This, however, is a ruleunique to their school (of law). They maintain that the latter (the qiran) shouldalso perform both (circumambulations), tracing this back to cAll mawqufandirectly to the Prophet (SAAS).
We have already spoken on all that with regard to the circumambulation, andhave shown that the lines of transmission for that are weak and contradictahadith that are categorized as sahih. But God knows best.
Chapter.
The Messenger of God (SAAS) then returned to Mina after having performedthe al-zuhr prayer at Mecca, as the hadith of Jabir shows. Ibn cUmar stated, "Hereturned and performed the al-zuhr prayer at Mina."
Muslim narrated both {ahadith relating to this), as we have given above. It ispossible to reconcile between both by that having occurred at Mecca and atMina. But God knows best.
Ibn Hazm discussed this issue, but reached no decisive conclusion about it.And he is to be excused for this, since the accounts considered authentic relatingto it are contradictory. But God knows best.
Muhammad b. Ishaq stated, quoting cAbd al-Rahman b. al-Qasim, from hisfather, who quoted cA'isha as saying, "The Messenger of God (SAAS) proceededon (with the pilgrims) for the rest of that day, when he had performed theal-zuhr prayer. Then he returned to Mina, where he stayed for the nights ofayyam al-tashriq, casting (pebbles) at the mound, when the sun began to decline,seven at each mound, and saying 'God is Most Great!' with each one."
Abu Da'ud is alone in giving this hadith.
This shows that his proceeding to Mecca on the day of the sacrifice was afterthe sun began to decline. This contradicts absolutely the hadith of Ibn Umar.
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And there is also controversy over his contradiction of the hadith of Jabir. ButGod knows best.
Chapter.
On that fine day the Messenger of God (SAAS) gave a wonderful address thatnumerous ahadith reiterate. We will relate those of them that God, the Almightyand Glorious, so enables us.
Al-Bukharl gave a section entitled, Chapter on the address made during the daysat Mina.
He went on to state that cAll b. cAbd Allah related to him, quoting Yahya b.Sacld, quoting Fudayl b. Ghazwan, quoting ^krima, from Ibn cAbbas, who saidthat the Messenger of God (SAAS) made an address to the people on the day ofthe sacrifice. He said, "O people, what day is this?" They replied, "A day thatis haram, 'sacrosanct'." "And what land is this?" he asked. "A sacrosanct land,"they replied. "And what month is this?" he asked. "A sacrosanct month,"they replied. He then said, "Your blood, your possessions and your honour aresacrosanct for you, like this day of yours in this your land in this your month."
Ibn cAbbas went on, "He repeated this several times. Then, raising his head, hewent on, 'O God, have I delivered (the message well)? O God, I have delivered(the message)."'
Ibn cAbbas continued, "By Him in whose hand is my soul, it was his testamentto his nation. (He then stated), 'Let those witnessing this inform those absent.Do not revert into being unbelievers after me, striking the necks of one another!'"
Al-Tirmidhl narrated it from al-Fallas, from Yahya al-Qattan. He characterizedit as hasan sahih.
Al-Bukhari also stated that cAbd Allah b. Muhammad related to him, quotingAbu cAmir, quoting Qurra, from Muhammad b. Slrin, quoting cAbd al-Rahmanb. Abu Bakra, from his father, and a man more worthy in my view that cAbdal-Rahman Humayd b. <Abd al-Rahmam, from Abu Bakra, may God be pleasedwith him, who said, "The Prophet (SAAS) made an address to us on the day ofthe sacrifice. He said, 'Do you know what day this is?' We replied, 'God and HisMessenger know best.' He was silent, so that we thought he was going to give itsome different name. He then asked, 'Is this not the day of the sacrifice?' 'Why,yes,' we replied. 'And what month is this?' he asked. 'God and His Messengerknow best,' we replied. He was silent, so that we thought he was going to give itsome different name. He then asked, "Is this not Dhu al-Hyja}"'' 'Yes indeed,'we replied. 'And what land is this?' he asked. 'God and His Messenger knowbest,' wc" replied. He was silent so that we thought he was going to change itsname. 'Is this not the sacrosanct land?' he asked. 'Yes indeed,' we replied.
"He went on, 'Your blood and your possessions are sacrosanct for you, just asthis day of yours is holy for you, in this month of yours, in this land of yours,until the day you meet your Lord. And have I delivered (the message)?' 'Yes,' we
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replied. He went on, 'O God, bear witness! Let those present inform thoseabsent; and many who will be informed (of this) will be more conscious thanthose who hear (it now). Do not revert into being unbelievers after me, strikingthe necks of one another.'"
Al-Bukharl and Muslim narrated it through several lines, from Muhammadb. Sinn. Muslim narrated it from a hadith of £Abd Allah b. cAwn, from Ibn Sirin,from cAbd al-Rahman b. Abu Bakra, from his father. He added at its end, "Hethen turned aside to two fine rams, both of which he sacrificed. He also (turnedtowards) a herd of goats and divided them up between us."
Imam Ahmad stated that Ismail related to him, quoting Ayyub, from Muhammadb. Sirin, from Abu Bakra, (who said) "The Messenger of God (SAAS) made anaddress on his hijja, saying, 'Time has run a course, as was its way the day Godcreated the heavens and the earth. The year has twelve months, of which four aresacrosanct. Three follow one another in succession - Dhu al-QaMa, Dhu al-Hijjaand al-Muharram. And there is Rajab of (Banu) Mudar, which is betweenJumada and Sha'ban.'
"He went on, 'And what day is this?' We replied, 'God and His Messengerknow best.' He was silent, so that we thought he was giving it a different name.He then asked, 'Is this not the day of the sacrifice?' We replied, 'Yes indeed.' Hethen asked, 'What month is this?' We said, 'God and His Messenger know best.'He was silent so that we thought he was giving it a new name. He then asked, 'Isit not Dhu aI-Hijja?' 'Yes indeed,' we replied. Then he asked, 'What country isthis?' 'God and His Messenger know best,' we replied. He was silent, so that wethought he was giving it a new name. Then he asked, 'Is it not the sacrosanctland?' We replied, 'Yes indeed.' He then said, 'Your money and your possessions,'-1 think he also said 'and your honour' - 'are sacrosanct for you, as this day ofyours is sacrosanct in this your month and this your country. You will meet yourLord and he will question you about your deeds. Do not revert after me intoerror, striking the necks of one another. Have I delivered (the message well)? Letthose witnessing deliver the message to those absent. And perhaps those who areinformed will be more conscious of it than some of those who heard it.'"
This is how it occurs in the hadith collection of Imam Ahmad, from Muhammadb. Sirin, from Abu Bakra. Abu Da'ud narrated it similarly from Musaddad.Al-Nasa°i gave it from cAmr b. Zurara, both of whom quoted from Ismacll - hebeing Ibn ^liyya - from Ayyub, from Ibn Sirin, from Abu Bakra.
It is interrupted in its line of transmission because both authors of the saklhcollections gave it from another route, from Ayyub and others, from Muhammadb. Sinn, from cAbd al-Rahman b. Abu Bakra, from his father.
Al-Bukhari stated also that Muhammad b. al-Muthanna related to him,quoting Yazid b. Harun, quoting cAsim b. Muhammad b. Zayd, from his father,from Ibn cUmar. He said, "The Prophet (SAAS) asked at Mina, 'Do you knowwhat day this is?' They replied, 'God and His Messenger know best.' He went
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on, 'This day is sacrosanct; and do you know what land this is?' They replied,'God and His Messenger know best.' He went on, 'It is a sacrosanct land.' Heasked, 'And do you know what month this is?' They replied, 'God and HisMessenger know best.' 'It is a sacrosanct month,' he said. He went on, 'And Godmade sacrosanct for you your blood, your possessions and your honour, like hemade sacrosanct the nature of this your day in this your month in this yourland."'
Al-Bukhari gave it in various places of his sahih collection, as did the restof the major scholars, except for al-Tirmidhi, through various routes fromMuhammad b. Zayd b. cAbd Allah b. Umar, from his grandfather, cAbd Allahb. cUmar.
Al-Bukhari (also) stated, "And Hisham b. al-Ghaz stated that Nafic informedhim, from Ibn cUmar, that the Prophet (SAAS) stood between the pillars on thehijja he made on his pilgrimage and said, 'This is the day aial-hajj al-akbar, "themajor pilgrimage". The Prophet (SAAS) then began by declaring, 'O God, bearwitness!' He then said farewell to the people and they said, 'This is the hijjatal~wada\ "the farewell pilgrimage".'"
Abu Da'ud gave a line of transmission for this hadith from Mu'ammal b.al-Fadl, from al-Walid b. Muslim. Ibn Maja gave it from Hisham b. cAmmar,from Sadaqa b. Khalid, both of whom quoted from Hisham b. al-Ghaz b. Rabi^al-Jarashi Abu al-'Abbas al-Dimashqi.
His standing at the pillars to make this address renders it possible that it wasdelivered after his casting at the pillar on the day of the sacrifice and before hiscircumambulation. It is also possible that it was delivered after his circumam-bulation, his return to Mina and his casting (the stones) at the pillars.
However, the first possibility is strengthened by what al-Nasa'I narrated,when he said that cAmr b. Hisham al-Harrani related to him, quoting Muhammadb. Salam, from Abu <Abd al-Rahman, from Zayd b. Abu Unaysa, from Yahya b.Husayn al-Ahmasi, from his grandmother Umm Husayn. She stated, "I tookpart in the hijja of the Prophet (SAAS); I saw Bilal holding the bridle of hiscamel, while Usama b. Zayd raised a garment above him, sheltering him fromthe heat, while he was in the ihr&m state, until he cast at the pillar at al-cAqaba.He then made an address to the people, praising and lauding God and sayingmany things."
Muslim narrated it from a hadith of Zayd b. Abu Unaysa, from Yahya b.al-Husayn, from his grandmother, Umm al-Husayn. She stated, "I performedthe hijjat al-wada*- with the Messenger of God (SAAS). I saw Usama and Bilal;one of them was holding the bridle of the Messenger of God (SAAS), while theother raised his garment sheltering him from the heat until he cast (pebbles) atthe mound at al-cAqaba."
She went on, "The Messenger of God (SAAS) said many things. I thenheard him say, '(Even) if a castrated' — I think he said 'black' - 'slave should
283
become your commander, who leads you with God's Book, then listen to himand obey.'"
Imam Ahmad stated that Muhammad b. HJbayd Allah related to him,quoting al-Acmash, from Abu Salih - he being Dhakwan al-Samman - fromJabir, who said, "The Messenger of God (SAAS) made an address to us onthe day of the sacrifice and he said, 'Which day is the most sacrosanct?' Theyreplied, 'This day of ours.' He asked, 'Which month is the most sacrosanct?'They replied, 'This month of ours.' He asked, 'Which land is the mostsacrosanct?' They replied, 'This land of ours.' He then said, 'Your blood andyour possessions are sacrosanct for you as this day of yours in this country ofyours in this month of yours are sacrosanct. Have I delivered the messagesuccessfully?' 'Yes,' they replied. He then said, 'O God, bear witness.'"
Ahmad is alone in giving it with this line; it meets the criteria of the twosahih collection. Abu Bakr b. Abu Shayba narrated it from Abu Mu'awiya, fromal-Acmash.
The hadtth of Jacfar b. Muhammad is given above, from his father, from Jabirm the address given by the Prophet (SAAS), on the day at Mt. 'Arafat. Godknows best.
Imam Ahmad stated that 'All b. Bahr related to him, quoting Tsa b. Yunus,from al-Acmash, from Abu Salih, from Abu Sa'id al-Khudri, who said, "TheMessenger of God (SAAS) spoke on the hijjat al-wada1", and he proceeded togive it.
Ibn Maja narrated it from Hisham b. cArnrnar, from ^sa b. Yunus. Its lineof transmission meets the criteria of both sahih collections. But God knowsbest.
The hafiz Abu Bakr al-Bazzar stated that Abu Hisham related to him,quoting Hafs, from al-Acmash, from Abu Salih, from Abu Hurayra, and AbuSa'id (who said) that the Messenger of God (SAAS) made an address. He asked,'What day is this?' They replied, 'A sacrosanct day.' He said, 'Your blood andyour possessions are sacrosanct for you as this day of yours in this month ofyours in this land of yours are sacrosanct.'"
Al-Bazzar went on to state, "Abu Mtfawiya narrated it from al-A<mash,from Abu Salih, from Abu Hurayra and Abu Sa*id. Abu Hisham joined bothtogether for us, from Hafs b. Ghiyath, from al-A'mash, from Abu Salih, from AbuHurayra and Abu Sa(ld."
I note that the account given by Ahmad from Muhammad b. <Ubaydal-Tanafusi, from al-Acmash, from Abu Salih, from Jabir b. <Abd Allah, is givenabove. Perhaps Abu Salih gave it from three (sources).
Hilal b. Yasaf stated, from Salama b. Qays al~AshjacI, who said, "The Messengerof God (SAAS) said on the hijjat al-wadif, 'They are only four in number; donot associate anything with God; do not kill, for God has forbidden this, unlessby the right; do not commit adultery; and do not steal.'"
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Salama b. Qays aI-AshjacI went on, "And no one became more careful regardingthese four than myself when I heard them from the Messenger of God (SAAS)."
Ahmad and al-Nasa5! narrated this from a hadith of Mansur, from HiM b.Yasaf. Sufyan b. Uyayna narrated it similarly, as did al-Thawrl, from Mansur.
Ibn Hazm stated on the subject of the hijjat al-n>adac that Ahmad b. <Umarb. Anas ;il cUdhri related to him, quoting Abu Dharr cAbd Allah b- Ahmadal-Harwl al-Ansari, quoting Ahmad b. cAbdan, the hafiz at al-Ahwaz, quotingSahl b. Musa b. Shirzad, quoting Musa b. (Amr b. cAsim, quoting Abual-cAwwam, quoting Muhammad b. Juhada, from Ziyad b. cAlaqa, from Usamab. Shank, who said, "I witnessed the Messenger of God (SAAS), on the hijjatal-madcf while he was delivering an address. He said, 'Your mother, your father,your sister, your brother and then the closest to you, and the closest to you.'Some people then came and said, 'Messenger of God, Banu Yarbuc attacked us!'The Messenger of God (SAAS) said, £No person should harm any other.' Aman who had forgotten to cast stones at the pillars then asked him what heshould do. He replied, 'So cast the pebbles (now); no matter.' Another man thencame to him and said, 'Messenger of God, I forgot to circumambulate.' Hereplied, 'So circumambulate (now); no matter.' Another man came to him whohad shaved before he had made sacrifice. He told him, 'Make sacrifice; nomatter.' And that day whenever anyone asked him anything, he always replied,'No matter; no matter!'
"He then said, 'God may make all problems go away - except for a man whoborrows money from a man who is a Muslim; for him there is a problem, andhe is ruined.' He went on, 'God brought down no disease for which He did notprovide a cure - except for senility, that is.'"
Imam Ahmad and the orthodox scholars give some of this text from this line.Al-Tirmidhl stated, "It is hasan, sakih."
Imam Ahmad stated that Hajjaj related to him, quoting Shu'ba, from <Ali b.Mudrik, who said he heard Abu Zur<a relate from Jarir - who was his grandfather- that the Prophet (SAAS) said on the hijjat al-a>adac, "Jarir, listen to thepeople." He then said in his address, "Do not revert into unbelievers after me,striking the necks of one another."
Ahmad then narrated it from Ghundar, and from Ibn Mahdi, both of whomquoted it from Shu^a. Both authors of the sakih collections gave it from a hadithofShu<ba.
Ahmad stated that Ibn Numayr related to him, quoting Ismacil, from Qays,who said, "We were informed that Jarir stated that the Messenger of God (SAAS)said, 'Listen to the people. I really do not know, after what I see, (whether) youwill revert to being unbelievers, striking the necks of one another.'"
Al-Nasa'i narrated it from a hadith of cAbd Allah b. Numayr.
Al-Nasa'I stated that Hannad b. al-Sarrr related to him, from Abu al-Ahwas,from Ibn Gharqada, from Sulayman b. 'Amr, from his father, who said, "Iwitnessed the Messenger of God (SAAS), on the hijjat al~n>adac as he said,
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'People!' He said this three times. 'What day is this?' They replied, 'It is the dayof the "greater pilgrimage".'
"He went on, 'Your blood, your possessions and your honour are sacrosanctamong yourselves as this day of yours in this land of yours is sacrosanct. Letno man do harm to his child. Satan has despaired that he will be worshipped inthis your land! However, you will be obedient to him in your performance ofsome acts you think insignificant, and he will be pleased. All usury of ihojakiliyyaperiod is abolished. You have (the right to) your capital only. Do no wrong, andyou will not be wronged.'" He proceeded to complete the hadith as above.
Abu Da'ud gives a section entitled, Chapter ofthose who stated, 'He gives an addresson the day of the sacrifice'.
He went on to state that Harun b. cAbd Allah related to him, quoting Hishamb. cAbd al-Malik, quoting cIkrima — he being Ibn cAmmar — quoting al-Hirmasb. Ziyad ai-Bahill, who said, "I saw the Messenger of God (SAAS) make anaddress to the people while on his camel al-^Adbs3 on the day of the immolationat Mina."
Ahmad and al-Nasa'I narrated it from several lines, from Ikrima b. cAmmar,from al-Hirmas, who said, "My father was mounted behind myself and I saw theMessenger of God (SAAS) making an address to the people at Mina on the dayof the sacrifice while on his camel al^Adba?"
This is the wording of Ahmad. It is from one of the three volumes of hismusnad compendium.
Abu Da'ud stated further that Mu5ammil b. al-Fadl al-Harrani related to him,quoting al-Walid, quoting Ibn Jabir, quoting Sulaym b. cAmir al-Kalacl, whosaid he heard Abu Amama say, "I heard the address given by the Messenger ofGod (SAAS), at Mina on the day of the sacrifice."
Imam Ahmad stated that cAbd al-Rahman related to him, from Mu'awiya b.Salih, quoting Sulaym b. cAmir al-KaIaci, who said, "I heard Abu Umama state,'I heard the Messenger of God (SAAS), one day while mounted upon al-Jad^5,his feet placed in the stirrups, stretching out so that people would hear. He saidat the top of his voice, "Do you not hear?" One man in one of the groups ofpeople asked, "Messenger of God, with what do you charge us?" He replied,"Worship your Lord. Perform your five (prayers). Fast for your month. Andobey when you are commanded. (Then) you will enter your Lord's garden."'
"I (Sulaym) asked him, 'Abu Umama, (how old were you) at that time?' Hereplied, 'At that time I was a man of 30, controlling the camel and urging itforwards towards the Messenger of God (SAAS).'"
Ahmad also narrated it from Zayd b. al-Hubab, from Mu'awiya b. Salih,and al-Tirmidhl gave it from Musa b. cAbd al-Rahman al-Kufi, from Zayd b.al-Hubab. He stated that it was hasan sahik, "good and authentic".
Imam Ahmad stated that Abu al-Mughira related to him, quoting Ismailb. cAbbas, quoting Shurahbil b. Muslim al-Khawlani who stated that he heard
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Abu Uraama al-Bahill say, "I heard the Messenger of God (SAAS) say in hisaddress on the year of the hijjat al-jpada\ 'God has given to each worthy manhis due, and so there is no testamentary inheritance for an heir. The child appliesto the bed (to the parents). For the adulteress there is the stone, and theirreckoning is with God. Anyone making a claim to anyone but his father or claimsan association with any patron not his own, upon him shall be God's cursethat shall follow him till Judgement Day. A woman may not expend from herhousehold (funds) except with the permission of her husband.'
"Someone asked him, 'Messenger of God, not even for food?' He replied,'That is the best of our possessions.' He then went on to say, 'Things borrowedmust be returned."'
The scholars of the four orthodox schools narrated it from a hadith of Ismacilb. cAyyash. Al-Tirmidhi categorized it as hasan, "good".
Abu Da'ud, may God have mercy upon him, then gave a section entitled,Section on when he makes an address on the day of the sacrifice.
He went on to state that cAbd al-Wahhab b. cAbd al-Rahim al-Dimashqirelated to him, quoting Marwan, from Hilal b. cAmir al-Muzani, quoting Raficb. cAmr al-Muzani, who said, "I saw the Messenger of God (SAAS) make anaddress to the people at Mina when dawn arose. He was mounted on a greyshe-mule. (Ali was speaking on his behalf. Some of the people there werestanding, others were seated."
Al-Nasa*! narrated it from Duhaym, from Marwan al-Fazari.
Imam Ahmad stated that Abu MuJawiya related to him, quoting Hilal b. cAmiral-Muzani, from his father, who said, "I saw the Messenger of God (SAAS)making an address to the people at Mina on a she-mule, wearing a red cloak.And there was a man who had participated in the battle of Badr in front of himspeaking on his behalf. I then advanced and placed my hand between his footand his shoe-lace. I was surprised at how cool it (his foot) was."
Imam Ahmad stated that Muhammad b. 'Ubayd related to him, quoting asheikh of Banu Fazara, from Hilal b. cAmir al-Muzani, who quoted his father assaying, "I saw the Messenger of God (SAAS), mounted upon a grey she-mule;cAli was speaking on his behalf."
Abu Da'ud narrated it from a hadith of Abu Mu'awiya, from Hilal b. 'Amir.
Abu Da'ud went on to give a chapter entitled, Section on what the Imam refersto in his address at Mina.
He then stated that Musaddad related to him, quoting cAbd al-Warith,from Humayd al-Acraj, from Muhammmad b. Ibrahim al-Taymi, from cAbdal-Rahman b. Mu^dh al-Taymi, who said, "The Messenger of God (SAAS)made an address to us while we were at Mina. Our hearing was so accentuatedthat we could hear what he was saying while we were in our dwellings. He startedoff by instructing them on their rites, until he reached the (method of stoning)the pillars, at which point he raised both index fingers. Thereafter he gave orders
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to the muhajirin and they positioned themselves at the front of the mosque. Hegave orders to the ansar and they went behind the mosque. (The rest of) thepeople took their places thereafter."
Ahmad narrated it from {Abd al-Samad b. cAbd al-Warith, from his father.Al-NasaJi gave it from a kadith of Ibn al-Mubarak, from cAbd al-Warith insimilar form.
Hereabove is given the account of Imam Ahmad, from cAbd al-Razzaq,from Matear, from Muhammad b. Ibrahim al-Taymi, from cAbd al-Rahman b.Mu°adh, from a man who was one of the Companions. God knows best.
It is established in both sahih collections, from a kadith of Ibn Jurayj, fromal-Zuhri, from 'Isa b. Talha, from cAbd Allah b. cAmr b. al-cAs (who said)."While the Messenger of God (SAAS) was making an address to us on the dayof the sacrifice, a man got up and said to him, 'I used to think that this-and-thatwas before so-and-such.' Another man then arose and said, 'I used to think thatthis-and-that was before this.' The Messenger of God (SAAS) responded, 'Doit (thus). No matter.'"
Both compilers of the sahih collections gave it from a kadith of Malik. Muslimadded, "and Yunus, from al-Zuhri". He gives many variations, but this is not theright place to scrutinize them. The correct place is (my) work Kitab al-Ahkam.From God help is to be sought.
In the wording of both sahih collections, he stated, "The Messenger of God(SAAS) was not that day asked about anything relating (to the sequence ofthe hajj rites) without him responding, "Do it; no matter."
Chapter.
The Prophet (SAAS) then stopped at Mina where the mosque is today, so itis said. He positioned the muhajirin to his right and the ansar to his left, withthe rest of the people thereafter around them.
The hafiz al-Bayhaqi stated that cAbd Allah al-Hafiz informed him that cAlib. Muhammad b. 'Uqba al-Shaybani of aHCufa (related to him) quoting Ibrahimb. Ishaq al-Zuhri, quoting cUbayd Allah b. Mtisa, quoting Israel, from Ibrahimb. Muhajir, from Yusuf b. Mahik, from Umm Musayka, from 'A'isha, who said,"Someone asked the Messenger of God (SAAS), 'Should we not construct foryou at Mina a building to shade you?' He replied, 'No; Mina was a residenceof former people.'"
This line of transmission is not bad; however, it is not in al-Musnad, nor inthe six canonical collections of traditions from this line.
Abu Da'ud stated that Abu Bakr Muhammad b. Khallad ai-Bahili related tohim, quoting Yahya, from Ibn Jurayj, quoting Hariz — or Abu Hariz, the doubtstems from Yahya - who stated that he heard cAbd al-Rahman b. Farrukh askIbn ^mar, "When we do business (during the hijja) with the people's goods and
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one of us happens to be in Mecca, is he allowed to spend the night there (orshould he return to Mina)?" He replied, "The Messenger of God (SAAS)overnighted at Mina and went on doing so."Abu Da'ud is alone in giving this.
Abu Da'ud went on to state that cUthman b. Abu Shayba related to him,quoting Ibn Numayr and Abu Usama, from ^Jbayd Allah, from Nafic, from IbnUmar, who said, "Al-'Abbas asked permission of the Messenger of God (SAAS),to stay in Mecca for the nights (one is supposed to spend) at Mina because of(his role in) providing the water for the pilgrims; he gave him permission."
Al-Bukhari narrated it similarly, as did Muslim, from a hadith of <Abd Allahb. Numayr. Al-Bukhari added, "along with Abu Damra Anas b. lyad". Muslimadded, "and Abu Usama Hammad b. Usama".
Al-Bukhari traced it from Abu Usama and <Uqba b. Khalid, all of themquoting cUbayd Allah b. <Umar.
At Mina the Messenger of God (SAAS) would shorten (the daily prayers offour rakalat) to two raka'at, as is established in both sahih collections from ahadith of ibn Mascud and Haritha b. Wahb, may God be pleased with them both.
This is why a number of scholars of the Maliki school, maintain that theshortening (of the daily prayers, where applicable, to just two rakalat) was part ofthe rites of the hajj. They say, "Regarding those who state that the Messenger ofGod (SAAS) used at Mina to say to the people of Mecca, 'Complete (the prayeras normal); we (shorten our prayer because) we are a people who are travelling.'"But these people are mistaken; the Messenger of God (SAAS) only said this inthe year of the conquest (of Mecca) while he was staying at al-Abtah, as we havestated hereabove. But God knows best.
The Messenger of God (SAAS) used to cast stones at the three pillars everyday of those he spent at Mina, after the sun had declined, as Jabir related above.He would do so on foot, as Ibn cUmar stated heretofore, casting seven stonessaying, "God is most Great!" with each one. He would, moreover, stop and prayat the first and the second and pray to God, Almighty and Glorious is He, buthe would not stop at the third.
Abu Da'ud stated that cAll b. Bahr related to him, as did cAbd Allah b. Sacidal-Macm, who both stated that Abu Khalid al-Ahmar related to them, fromMuhammad b. Ishaq, from cAbd al-Rahman b. al-Qasim, from his father, whoquoted ^'isha as saying, "The Messenger of God (SAAS) performed the tawafal-ifada at the end of his day when he performed the al-zuhr prayer. He thenreturned to Mina and stayed there for the nights of the ayyam al-tashriq, casting(stones) at the pillar when the sun began to decline, seven pebbles at each pillar,and saying 'God is most Great!' with each one. He stood and performed prayersat the first and the second, standing at both at length and making humbleentreaties to God. At the third he cast (stones) without standing at it."
Abu Da'ud is alone in giving it.
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Ai-Bukharl narrated from more than one line, from Yunus b. Yazid, fromal-Zuhri, from Salim, from Ibn 'Umar, that the latter would cast seven pebblesat the lower pillar, saying "God is most Great!" after each one. He then would goforwards and stand on level ground at length facing the qibla, praying and raisinghis hands. After that he would cast stones at the middle pillar, move to thenorth and then stand at length, on level ground, facing the qibla, praying withhis hands raised. Thereafter, he would cast (stones) at the big pillar, from themiddle of the tvadi, but he would not stand at it. Then he would move away,saying, 'It was thus that I saw the Messenger of God, God's peace and blessingsbe upon him, do it,'"
Wabra b. cAbd al-Rahman stated, "Ibn cUmar stopped at aPAqaba longenough to recite the surat al-Baqara (II)." Abu Mijlaz stated, "I estimated hisstopping there to be long enough to recite surat Yusuf(XIl)"
Al-Bayhaqi gave both of these comments.
Imam Ahmad stated that Sufyan b. TJyayna related to him, from cAbdAllah b. Abu Bakr, from his father, from Abu al-Qadah, from his father, thatthe Messenger of God (SAAS) gave permission to the shepherds that they cast(stones) on one day and graze their flocks for a day.
Ahmad stated that Muhammad b. Abu Bakr related to him, and thatRawh informed him, quoting Ibn Jurayj, quoting Muhammad b. Abu Bakr b.Muhammad b. cAmr, from his father, from Abu al-Qaddah b. cAsim b. {Adi,from his father, that the Messenger of God (SAAS) gave permission to theshepherds to act consecutively and to cast stones on the day of the sacrifice. Theywould then pray for a day and a night and cast stones on the following day.
Imam Ahmad stated that <Abd al-Rahman related to him, quoting Malik,from <Abd Allah b. Bakr, from his father, from Abu ai-Quddah b. £Asim b. cAdi,from his father (who said) that the Messenger of God (SAAS) gave permissionto the camel herdsmen to overnight at Mina until they (could) cast stones on theday of the sacrifice. After having done this, they would also cast stones on thenext day, or on the day thereafter, for two days. And they would then cast stoneson the yawm al-nafr, "the day of the return from Mina".
He narrated it similarly from <Abd al-Razzaq, from Malik. The scholars of theal-sunan texts narrate it from the kadith of Malik, and from that of Sufyan b.^yayna. Al-Tirmidhi stated, "The account of Malik is more authentic; it is ahadith that is hasan sahik."
Chapter: Ahadith showing that the Prophet (SAAS) made an address to the peopleon the second, the middle that is, day of the ayyam al-tashrtq.
Abu Da'ud gave a section entitled, Chapter regarding which day it was that hemade an address to the people.
He went on to state that Muhammad b. al-cAla5 related to him, quoting Ibnal-Mubarak, from Ibrahim b. Nafic, from Ibn Abu Najlh, from his father, from
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two men of Banu Bakr, both of whom stated, "We saw the Messenger of God(SAAS) make an address around the middle of the days of the ayyam al-taskriq;we were close by his camel. This was the address he made at Mina."Abu Da'ud is alone in giving this.
Abu Da'ud then stated that Muhammad b. Bashshar related to him, quotingAbu cAsim, quoting Rabl<a b. cAbd al-Rahman b. Husayn, quoting his grand-mother Sarra5, daughter of Nabhan, who had headed a household before thecoming of Islam, She said, "The Messenger of God (SAAS) made an address tous on the yawm al-ru'us, 'the day of the heads'. He (Rabi'a) asked, 'And what dayis that?' We stated, 'God and His Messenger know best!' He asked, 'Is that notthe middle day of the ayyam al-tashriq?,n
Abu Da'ud was alone in giving this.
Abu Da'ud went on, "The uncle of Abu Hurrat al-Raqashi stated that hemade the address on the middle day of the ayyam al-taskriq."
Imam Ahmad narrated this hadith with a fully connected line of transmissionand at length. He stated that cUthman related to him, quoting Hammad b.Salama, quoting cAll b. Zayd, from Abu Hurrat al-Raqashl, from his uncle, whosaid, "I was holding the reins of the camel of the Messenger of God (SAAS), inthe middle of the days of the ayyam al-taskriq, keeping the people away fromhim. He said, 'O people, do you know on which day of which month and inwhich land you are?' They replied, 'On a sacrosanct day, of a sacrosanct month,in a sacrosanct land.' He went on, 'Your blood, your possessions and yourhonour are sacrosanct for you, as is this your day, in this your month, in thisyour land, on until you meet Him.' "He went on, 'Listen to me and live. Do notdo wrong! Do not do wrong! Do not do wrong! The property of a Muslim is notpermitted to you, except by his wish. All blood, money and deeds done in thejahiliyya are (crushed) beneath these feet of mine until Judgement Day. The firstblood debt abolished is that of Ibn Rabi'a b. al-Harith b. cAbd al-Muttalib - hewas fostered among Banu Sa^, and Hudhayl killed him. All the usury chargesof the, jahiliyya are abolished. God has decreed that the first usury charges to beabolished are those of al-cAbbas b. cAbd al-Muttalib. Your capital is your own;do not do wrong and you will not be wronged.'
"'Time has revolved as was its fashion the day God created the heavens andthe earth.' He then recited, 'The number of the months with God is twelvemonths in God's ordinance since the day He created the heavens and the earth.Of these four are sacrosanct. That is the correct reckoning. Therefore do notharm yourselves regarding them' (surat al-Tamba (al-Bara5a); IX, v.36). 'Do notrevert after me into unbelievers, striking the necks of one another. Satan hasdespaired that those who pray will worship him. However, he is present in thedissention between yourselves.
"'Fear God in (your relationships) with women. They are (as) captives withyou. They own nothing but themselves. They have rights over you, and you haverights over them - that they not allow anyone other than yourselves to set foot
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in your furnishings, and that they not give permission (to anyone you dislike) toenter your homes. If you fear those of them who are fractious, then admonishthem and leave them in the beds and strike them, but not viciously. They haverights to their provisions and their clothing, in kindness. It was only by God'scovenant that you took them; and it is by God's word that you are permittedaccess to their sexual organs. And whoever has a covenant should discharge itto whomever entrusted it to him.'
"He then spread out his hands and said, 'Have I delivered the message? HaveI delivered the message?' He went on, 'Let those witnessing inform those absent.Many of those who are informed are happier than those who hear.'"
Humayd stated that when these words reached al-Hasan he commented,"They have indeed delivered the message to peoples who were happier by it."
Abti Da'ud narrated an account in the Kitab al~Nikah chapter of his workal-Sunan, from Miisa b. Ismacil, from Hammad b. Salama, from cAIi b. Zayd b.jad'-an, from Abu Hurrat al-Raqqashl - his given name being Hani fa - fromhis uncle, that makes some reference to the "women who are fractious" (in theabove hadlth).
Ibn Hazm stated, "It is said that the Prophet (SAAS) made an address on theyawm al-ru>us, that being the second day, following the day of the sacrifice, as theMeccans do not dispute. It is said also that this is the awsat, 'the middle', of theayyam al-tashriq. It is likely that the word awsat is being used here in the senseof ashraf, "most noble", as in the words of God Almighty, "And likewise we havemade of you a nation that is awsat, 'most noble'" [surat al-Baqara; II, v.143).
This view adopted by Ibn Hazm is implausible. But God knows best.
The hafiz Abu Bakr al-Bazzar stated that al-Walld b. cAmr b. Miskin relatedto him, quoting Abu Hammam Muhammad b. al-Zabraqan, quoting Mosa b.tUbayda, from cAbd Allah b. Dinar and Sadaqa b. Yasar from cAbd Allah b.cUmar, who said, "This surat was revealed to the Messenger of God ($AAS), atMina during the awsat of the ayyam al-tashriq, on the hijjat al-wadac: 'When God'shelp and the victory came' (surat al-Nasr; CX, v.l). He knew that it was thefarewell, and he ordered that his camel al-Qaswa5 be brought. It was saddled forhim and he mounted it and stood for the people at al-cAqaba. There assembledaround him as many of the Muslims as God wished. He gave appropriate praiseand thanks to God and then he said, 'To proceed: O people! All blood debts ofthe jahiliyya are made null and void; the first blood debt so rendered is that ofIbn Rabl'a b. al-Harith - who was suckled among the BanO Layth and killed byHudhayl. All usury of the jahiliyya is abolished. The first such usury abolishedis that of al-cAbbas b. cAbd al-Muttalib.
"'0 people! Time has revolved as is its fashion (since) the day God created theskies and the earth. The number of the months with God is twelve, of which fourare sacrosanct. (These are) Rajab of (Banu) Mudar that is between Jumada andShaman, DhQ al-Qacda, Dhu al-Hijja and al-Muharrarn, "That is the correct
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faith; do not wrong yourselves in them" {siirat al-Tamba; IX, v.36). And "al^nasP,'intercalation', is an excess of disbelief; by it those who disbelieve are led astray.One year they make it permissible and another year they make it prohibited, inorder to conform (outwardly) with the number that God made sacred" (suratal-Tarpba; IX, v.37). One year they would make Safar halal and another year theywould make al-Muharram haram. One year they would make Safar haram andanother they would make al-Muharram halal. That is al-nasP, 'intercalation'."
" 'O people, those having deposits should award them to those who entrustedthem with them. O people, Satan has despaired that he will be worshippedin your land till the end of time. Yet he may be pleased with you, by (your)despicable acts. Beware of him (harming) your religion by despicable acts. Opeople! Women are (as) captives with you. You took them with God's covenantand you are permitted access to their sexual organs by God's word. You haverights over them and they have rights over you. One of your rights you haveover them is that they not allow others than yourselves to set foot upon yourfurnishings. And they should not disobey you in (your) permissible requests.If they so obey, then you have no right to (chastise them). They are due theirfood and their clothing in kindness. If you strike (them), then do so withoutviciousness. No man should have access to his brother's funds, unless with hisgoodwill. O people! I have left among you that with which, if you adopt it, youwill not go astray, the Book of God; behave by it.
"'O People! What day is this?' They replied, 'A sacrosanct day.' He said,'What land is this?' They replied, 'A sacrosanct land.' He asked, 'What month isthis?' They replied, 'A sacrosanct month.' He said, 'God has made sacrosanctyour blood, your possessions and your honour, just as this day in this land andthis month are sacrosanct. Let those of you who witness inform those of youwho are absent. There will be no prophet after me, and no nation after you.' Hethen raised his hands and said, 'O God, bear witness!'"
REFERENCES TO A HADITH IN WHICH IT IS STATED THATTHEMESSENGER OF GOD (SAAS) WOULD VISIT THE KA'BA EVERYNIGHT OF THOSE AT MINI.
Al-Bukhari stated, "It is recounted from Abu Hassan from Ibn ^bbas, that theMessenger of God (SAAS) would visit the kacba during the days at Mina."
He related it thus, with a comment that it was a weak tradition.
The hafiz al-Bayhaql stated that Abu al-Hasan b. cAbdan informed him,quoting Ahmad b. cUbayd al-Saffar, quoting aMUmari, quoting Ibn 'Ar'ara, whosaid, "Mu'adh b. Hisham presented us a document, saying, 'I heard it from myfather; he did not read it.' He went on, 'In it it states, "from Qitada, from AbuHassan, from Ibn cAbbas (who said) that the Messenger of God (SAAS) wouldvisit the ka^ba every night for so long as he was at Mina." He commented, 'Inever saw anyone agree with him over this."'"
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Al-Bayhaql stated that al-Thawn narrated in the book al-Jami*-, from IbnTawus, from Tawus, from Ibn 'Abbas (who said) "The Messenger of God(SAAS) would perform the drcumambulation (of the kaR>a) every night"— those at Mina, that is. This hadith is mursal.
Chapter.
The sixth day of Dhu al-Hijja, according to some, is said to have been known asthe yawm al-zina, "the day for decoration", because on it the sacrificial camelswould be adorned with garlands and other things.
The seventh day is known as the yawm al-tarwiyya, "the day for theprovisioning with water", because on it they refresh themselves with the waterand carry away what they need of it for the al-wuquf, "the stationing" (at cArafat),and thereafter.
The eighth day is known as yawm Mina, " the day at Mina", because pilgrimsproceed then from al-Abtah to Mina.
The ninth day is known as yawm Arafat, "the day at Mt. (Arafat', becausethey stand upon it that day.
The tenth day is known as yawm al-nahr, "the day of the sacrifice", and yawmal-adha*, "the day of the immolation", and as yawm al-hajj al-akbaru, "day of thegreater hajf.
The day following that is known as yawm al-qarr, "the day of rest", since onthat day pilgrims rest. It is also known as yawm al-ru>us, "the day of the heads",because on that day they eat the heads of the animals sacrificed. It is the first ofthe ayyam al-tashriq.
The second day of the ayyam al-tashriq is known as the yawm al-nafral-awwal, "the first day of the departure", because it is permissible to leave on it.It is also said to refer to the day known as the yawm al-nPus.
The third day of the ayyam al-tashriq is known as the yawm al-nafr al-akhir,"the other day of the departure". God Almighty stated, "Those who hasten awayin two days shall not be considered sinful; and those who remain behind are notconsidered sinful" (surat al-Baqara; II, v.203).
On the yawm al-nafr, the third day of the ayyam al-tashriq, that being a Tuesday,the Messenger of God (SAAS) and the Muslims with him got upon theirmounts. He departed with them from Mina and stopped at al-Muhassab, a wadibetween Mecca and Mina. There he performed the al-lasr prayer.
Al-Bukhan stated that Muhammad b. al-Muthanna related to him, quotingIshaq b. Yusuf, quoting Sufyan al-Thawn, from <Abd al-cAziz b. Rufayc, who said,"I asked Anas b. Malik, 'Tell me about something you heard related about theMessenger of God (SAAS). Where did he perform the al-zuhr prayer on the yawmal-tarwiyyaV He replied, 'At Mina'. I asked, 'Where did he perform the al~*-asrprayer on the yawm al-nafrT 'At al-Abtah; do as your leaders do,' he replied."
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It is also narrated that the Messenger of God (SAAS) performed the al-zuhrprayer on thcyawm al-nafr at al-Abtah; that is al-Muhassab. But God knows best.
Al-Bukhari (also) stated that cAbd al-Mutta<a!i b. Talib related to him, quotingIbn Wahb, quoting cAmr b. al-Harith, (who said) that Qatada related to himthat Anas b. Malik related to him that, "The Prophet (SAAS) performed theal-zuhr, the al-lasr, the al-maghrib and the al-Hsha0 prayers and laid down to restat al-Muhassab, rode to the hatha and circumambulated it."
I note that he is referring to the tawaf al-wadifi, the farewell circumambulation(after completion of the hijja).
Al-Bukhari stated that {Abd Allah b. cAbd al-Wahhab related to him, quotingKhalid b. al-Harith, who said, "cAbd Allah was asked about al-Muhassab andso 'Ubayd Allah related to us, from Nafic, who said, 'The Messenger of God(SAAS) stayed there, as did cUmar and Ibn cUmar.'"
And from Nafic (it is narrated that), "Ibn cUmar would pray there - meaningal-Muhassab - for the al-zuhr and the al-'-asr prayers. I think he said, 'and theal-maghrib prayer'." Khalid (b. al-Harith) stated, "I have no doubt about theal-Hsha* prayer. He would then he down and sleep; and he would narrate thatabout the Prophet (SAAS)."
Imam Ahmad stated that Nuh b. Maymun related to him, quoting cAbd Allah,from Nafi{, from Ibn cUmar, who said that the Messenger of God (SAAS), AbuBakr, 'Umar and cUthman stayed at al-Muhassab.
I saw it thus in the musnad of Imam Ahmad, from a hadith of cAbd Allahal-cUmari, from Nafr\
Al-Tirmidhl narrated this hadith from Ishaq b. Mansur. Ibn Maja promulgatedit from Muhammad b. Yahya, both quoting from cAbd al-Razzaq, from MJbaydAllah b. HJmar, from Nafi*, from Ibn HJmar, who said, "The Messenger of God(SAAS), Abu Bakr, Umar and cUthman would stay at al-Abtah."
Al-Tirmidhl stated, "And on this subject (there are ahadith) from cA'isha,Abu Rafic and Ibn cAbbas. The hadith of Ibn 'Umar is hasan gharib. And we onlyknow it from a hadith of cAbd al-Razzaq, from Ubayd Allah b. cUmar."
Muslim narrated it from Muhammad b. Mahran al-Razi, from cAbd al-Razzaq,from Mafoar, from Ayyub, from Nafi{, from Ibn cUmar (who said) that theMessenger of God (SAAS), Abu Bakr and Umar would stay at al-Abtah.
Muslim also narrated it from a hadith of Sakhr b. Juwayriyya, from Nafic,from Ibn cUmar, (who said) that he would stay at al-Muhassab, and that hewould perform the al-zuhr prayer on the yawm al-nafr at al-Hasaba.
Nafi< stated that the Messenger of God (SAAS) stayed at al-Muhassab, andthat the caliphs did so after him.
Imam Ahmad stated that Yunus related to him, quoting Hammad - meaningIbn Salama - from Ayyub and Humayd, from Bakr b. cAbd Allah, from IbncUmar, (who said) "The Messenger of God (SAAS) performed the al-zuhr, theal-ca?r, the al-maghrib and the al-Hshs? prayers at al-Batha' and he then slept.Thereafter he entered" - meaning Mecca - "and circumambulated the kacba."
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Ahmad also narrated it from cAffan, from Hammad, from Humayd, fromBakr, from Ibn TJmar.
At the end of this hadtth he added, "Ibn TJmar would do this."
Abu Da'ud narrated it like this from Ahmad b. Hanbal.
Al-Bukhart stated that al-Humaydi related to him, quoting al-Walld, quotingal-AwzacI, quoting al-Zuhri, from Abu Salama, from Abu Hurayra, who said,"The Messenger of God (SAAS) said that as from tomorrow, the day for thesacrifice at Mina, (they would stay in the khayf): "Tomorrow we will stay at thekhayf127 of Banu Kinana, where they pledged disbelief to one another." By thishe was referring to al-Muhassab.
Muslim narrated it from Zuhayr b. Harb, from al-Walid b. Muslim, fromal-Awza^. He related it the same.
Imam Ahmad stated that cAbd al-Razzaq related to him, quoting Macmar,from al-Zuhri, from cAll b. al-Husayn, from cAmr b. cUthman, from Usama b.Zayd, who said, "I asked the Messenger of God (SAAS), 'Where will you staytomorrow?' This was on his hijja. He replied, 'Has cAqil left us anywhere tostay?' He then said, 'Tomorrow, if God wills it, we will stay at the khayfof BanuKinana' - meaning al-Muhassab - 'where they made a pact of unbelief withQuraysh.'"
This referred to how Banu Kinana made a pact with Quraysh regarding BanuHashim - that they would not intermarry, nor ally with them, nor accommodatethem - until the latter had delivered over to them the Messenger of God(SAAS), that is.
He (the Prophet (SAAS)) went on to say, "Muslims shall not inherit fromunbelievers, nor unbelievers from Muslims."
Al-Zuhri stated that the word al-khayf meant al-wadi, "the dry river bed".
They (the authors of the two sahih collections) both gave it from a hadith ofcAbd al-Razzaq.
These two ahadith provide evidence that the Prophet (SAAS) planned to stay atal-Muhassab to spite them for the agreement the Quraysh unbelievers had madewhen they signed the pact to boycott Banu Hashim and Banu al-Muttalib untilthey delivered over to them the Messenger of God (SAAS), as we have explainedabove in the appropriate place.
He similarly stayed there in the year of the conquest (of Mecca). His havingstayed there therefore constitutes a sunna to be emulated. This is one of the twocomments made by the scholars.
Al-Bukhart stated that Abu Nu'aym related to him, quoting Sufyan, fromHisham b. TJrwa, from his father, from cA'isha, who said, "The Prophet (SAAS)only stayed there since it would be more convenient for his departure." Thisreference was to al-Abtah.
127. Al-Zuhri is quoted hereafter as interpreting this obscure word to mean modi, "dry riverbed".
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Muslim gave it from a hadith of Hashim. Aba Da'ud narrated it from Ahmadb. Hanbal, from Yahya b. Sacid, from Hisham, from his father, from cA3isha whosaid, "The Messenger of God (SAAS) only stayed at al-Muhassab so that itwould be more convenient for his departure. It is not a sunna. Staying there is amatter of personal preference."
Al-Bukhari stated that cAll b. cAbd Allah related to him, quoting Sufyan, whosaid, "cAmr stated, quoting cAta5 from Ibn cAbbas, who said, 'Al-Tahsib isnothing (of importance); it is just somewhere the Messenger of God (SAAS)stayed."
Muslim narrated it from Abu Bakr b. Abu Shayba, and others from Sufyan,the latter being Ibn ^yayna.
Abu Da'ud stated that Ahmad b. Hanbal, Uthman b. Abu Shayba al-Macniand Musaddad stated that Sufyan related to them, quoting Salih b. Kaysan, fromSulayman b. Yasar, who said, "Abu Rafic stated, 'He' — meaning the Messengerof God (SAAS) - 'did not order me to stay there. However, his pavilion waspitched and so he did stay there.'"
Abu Da'ud quoted Musaddad as stating, "He was in charge of the baggageof the Prophet (SAAS)." Abu Da'ud also quoted cUthman as stating that this(place) reference was to al-Abtah.
Muslim narrated it from Qutayba, Abu Bakr and Zuhayr b. Harb from Sufyanb. ^yayna.
The outcome of the above is that all of these are agreed that the Prophet(SAAS) did stay at al-Muhassab when he left from Mina. However, they dodiffer somewhat. Some (scholars) maintain that he had not actually planned tostay there but had done so by chance and for the conveneince of his departure.Others interpret his words to imply his having stayed there intentionally. This ismore likely.
That is because the Prophet (SAAS) ordered people that they spend their lasttime there at the kacba; before that they would leave from all parts, as Ibn cAbbasstated. And so he ordered people that their last time there should be at the kalba- this reference being to the tawaf al-wadac "the farewell circumambulation".The Messenger of God (SAAS) wanted himself and those Muslims therewith him to perform the tawaf al-wada'-. He had departed from Mina at aroundnoon and had not been able to come to the ka^ba for the rest of that day, tocircumambulate it and travel on into the outskirts of Mecca on the Medina side,since that would have been impossible for so numerous a throng. And so heneeded to spend the night near Mecca.
There was no place more appropriate for him to stay than al-Muhassab, whereQuraysh had made a pact against Banu Hashim and Banu al-Muttalib. But Goddid not fulfil anything for Quraysh, but crushed and defeated them instead,making His religion dominant, aiding His Prophet and enhancing his influence.God fulfilled for him the true religion and through him made clear the straightpath.
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And so he went on pilgrimage with the people and made clear to them God'srites and regulations. He had made his departure after having completed therituals and then stayed in that place where Quraysh had sworn a pact for evil,aggression and boycott. There he performed the prayers for the al-$uhr, theal-casr, the al-maghrib and the a!-Hshay and then he went to sleep.
He had dispatched cA'isha, "mother of the Believers", along with her brothercAbd al-Rahman, to perform the al-^mra from al-Tanlm and to come to him afterfinishing. When she had completed her himra and returned, he gave permissionto the Muslims to proceed to the ancient ka^ba.
As Abu Da'ud stated, "Wahb b. Baqiyya related to me, quoting Khalid, fromAflah, from al-Qasim, from Wisha, who said, 'I declared myself in a state ofihram for the Himra from al-Tancim, entered Mecca and performed it. TheMessenger of God (SAAS) waited for me at al-Abtah until I had finished andthen ordered the people to set off. He went to the katba, circumambulated itand left.'"
Both (authors of the sahih collections) included it, from a hadith of Aflahb. Humayd.
Abu Da'ud went on to state that Muhammad b. Bashshar related to him,quoting Abu Bakr - meaning al-Hanafi - quoting Aflah, from al-Ojsim, fromcA5isha, who said, "I went forth with him" - meaning the Messenger of God(SAAS) - "on the occasion of the final departure, and he stayed at al-Muhassab."
Abu Da'ud stated, "Ibn Bashshar mentioned her having been sent to al-Tanlm.She said, "I then came (back shortly) before daybreak. He gave his Companionspermission to depart and did so himself. He passed by the kalba before theal-subh prayer. When he left, he circumambulated it and proceeded off to Medina."
Al-Bukhan narrated it from Muhammad b. Bashshar.
I observe that it is clear that the Prophet (SAAS) performed the al-subh prayerwith his Companions that day at the katba. In that prayer of his, he recited, "ByMt. al-Tur and a book inscribed on a stretched leather! By the inhabited house andthe raised roof! And by the swelling sea" {surat al-Tur; LII, v. 1-6).
This (conclusion) stems from what al-Bukhari narrated. He stated that Ismailrelated to him, quoting Malik, from Muhammad b. cAbd al-Rahman b. Nawfal,from cUrwa b. al-Zubayr, from Zaynab, daughter of Abu Salama, from UmmSalama, the wife of the Messenger of God (SAAS), who said, "I complainedto the Messenger of God (SAAS), telling him I was in pain. He replied,'Circumambulate at the rear of the people, while mounted.' I did so while hewas praying that day beside the ka<ba and reciting, 'By Mt. al-Tur and a bookinscribed . . .'"
The rest of the scholars of the ahadith, except for al-Tirmidhl, gave it from ahadith of Malik, with a similar line of transmission.
Al-Bukhan narrated it from a hadith of Hisham b. 'Urwa, from his father,from Zaynab, from Umm Salama, to the effect that the Messenger of God (SAAS)
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was at Mecca and wished to leave; however, Umm Salama had not yet circum-ambulated but wanted to leave. He then told her, "When the al-subh prayer isbeing performed, circumambulate on your camel while the people are praying."He then gave the rest of the hadith.
Imam Ahmad narrated that Abu Mu'awiya related to him, quoting Hisham b.cUrwa, from his father, from Zaynab, daughter of Abu Salama, from Umm Salama,who said that the Messenger of God (SAAS), "ordered her to circumambulateat Mecca with him at the time of the al-subh prayer on the day of the sacrifice".
This obviously has a line of transmission that meets the criteria of both sahihcollections. However, no one (else) gave it with this terminology from this line.Perhaps this is because of the words "the day of the sacrifice" - an error fromthe narrator or from the copyist. In fact it was the yawm al-najr, "the day of thedeparture". This is substantiated by the account we have given above fromal-Bukhari. But God knows best.
The outcome of this is that when the Messenger of God (SAAS) hadcompleted the al-subh prayer, he performed seven circumambulations of thekacba and stood at the al-multazamm that is between the corner bearing the "blackstone" and the door of the kalba. He said a prayer to God, the Almighty andGlorious, and pressed his body close to the kacba.
Al-Thawrl stated, from al-Muthanna b. al-Sabbah, from cAmr b. Shu(ayb,from his father, who quoted his grandfather as saying, "I saw the Messenger ofGod (SAAS) press his face and his chest to the al-multazam."
Al-Muthanna is a weak source.
Chapter.
The Messenger of God (SAAS) then made his departure from the lower part ofMecca. As cA'isha stated, "The Messenger of God (SAAS) entered Mecca fromits upper part and left from its lower part." Both sahih collections include this.
Ibn Umar stated, "The Messenger of God (SAAS) entered from the upperpass at al-Batha5, and left by the lower pass."
Al-Bukhari and Muslim narrated this.
In one version the wording is, "He entered from Kada* and left from Kuda."
Imam Ahmad stated that Muhammad b. Fudayl related to him, quoting Ajlahb. cAbd Allah, from Abu al-Zubayr, from Jabir, who said, "The Messenger ofGod (SAAS) departed from Mecca at sunset. He did not pray until he reachedSarif, which is nine miles from Mecca."
This is very strange. There are differing views about Ajlah. Perhaps thisrelated to some occasion other than the hijjat al-wada*. As we have stated above,the Messenger of God (SAAS) circumambulated the kcfiba after the al-subhprayer. What could have delayed him until sunset? This is very strange.
128. The word means here, "the place against which the faithful press while supplicating God".
299
Unless, that is, the claim made by Ibn Hazm is true. Namely, that he returnedto al-Muhassab from Mecca after his having made the tawaf al-wada1 circum-ambulation. The only evidence he gave for this was the statement of 'A^ishawhen she returned after having made her himra from al-Tan'Tm, meeting theProphet (SAAS), at Sa^a, whether while he was going down to the people ofMecca or while she was descending and he ascending.
Ibn Hazm stated, "One thing beyond doubt is that she was going up fromMecca and that he was descending. This is because she had come in for theHimra and he was waiting until she came. He then arose to make the tawafal-wada1 and met her on his way out to al-Muhassab from Mecca."
Al-Bukhari gave a section entitled, Chapter on those who stayed at Dhu Turn anwhen he returned from Mecca.
Al-Bukhari went on to quote Muhammad b. 'Isa as stating that Harnrnad b.Zayd related to him, from Ayyub, from Nafic, to the effect that when Ibn Umarcame (on the pilgrimage to Mecca) he spent the night at Dhu Tuwan and wentin (to Mecca) next morning. When he departed (from Mecca) he would pass byDhu Tuwan where he would pass the night till next morning. He would relatethat the Messenger of God (SAAS) did this.
He related this thus, with a fully connected line of transmission, and incertainty. He, along with Muslim, substantiated this from a hadith of Hamraadb. Zayd; however, there is no mention in it of staying at Dhu Tuwan on hisreturn. God knows best.
An invaluable addendum that gives the information that the Messenger of God(SAAS) took away some of the water of zamzam with him.
The hafiz Abu Tsa al-Tirmidhi stated that Abu Kurayb related to him,quoting Khallad b. Yazld al-Jucfl, quoting Zuhayr b. Mu^awiya, from Hisham b.cUrwa, from his father, from <A5isha, (who said) that she would carry water fromzamzam and she reported that the Messenger of God (SAAS) would carry it.
He (al-Tirmidhi) then stated, "This hadith is hasan ghartb; we know of it onlyfrom this line."
Al-Bukhari stated that Muhammad b. Muqatil related to him, quoting <AbdAllah - he being Ibn al-Mubarak - quoting Musa b. ^LJqba, from Salim andNafic, from cAbd Allah b. ^Umar (who said) "When the Messenger of God(SAAS) returned from a military expedition or from the hajj or the ^mra, bewould thrice proclaim, 'God is most Great!'. Then he would say, 'There isno god but God alone! He has no associate! Power is His, and praise. He hascontrol over everything. We return, repenting, worshipping, prostrating to ourLord, praising. God has fulfilled His promise, given aid to His servant, anddefeated the factions (by Himself) alone.'"
The accounts stating this are numerous. And to God all praise and relianceare due.
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Chapter: On the narration of the hadith showing that the Prophet (SAAS) gave anaddress in a place between Mecca and Medina on his way hack from the hijjat al-wada\near al-Juhfa, a place called Ghadir Khumm.
At this place he made clear the virtue of cAli b. Abu Talib and how his honourwas untainted by the charges made against him by some of those who had beenwith him in Yemen on account of the awards he had issued then that somethought to be unjust, inadequate and miserly. However, he was in the rightin this.
When, therefore, the Prophet (SAAS) had finished explaining the pilgrimagerituals and returned to Medina, on the way he clarified that issue, makinga major address on the 18th of Dhu al-Hijja that year. It was a Sunday; it wasdelivered beneath a tree at Ghadir Khumm and in it he clarified a variety ofconcerns. He emphasized <All,s virtues, his trustworthiness and his closeness tohimself, all of which erased the doubts that many people had about him.
We will, through God's power and help, present the most significant of theaccounts relating to this, making clear what in them is authentic and what isquestionable.
Abu Jacfar Muhammad b. Jarir al-Tabarl, author of the Qui°an exegesisand the history, greatly concerned himself with this hadith. He collected twovolumes of material relating to it, giving its variations in lines of transmission andterminology. He distinguished between the authentic and inauthentic reports(contrary) to the practice of many of the early authorities on the hadith literature,who presented in this section all that came to them without discriminatingbetween those of doubtful quality from others of clear authenticity. The samemay be said of the great hafiz Abu al-Qasim b. cAsakir, who gave many ahadithrelating to this address.
We will give the major relevant accounts with notice that none of it (containsmaterial) from the Shi'a community; what we will present and explain willprovide them neither support nor evidence.
To proceed — and God's help is sought — Muhammad b. Ishaq stated in histext on the hijjat al-wada1 that it was related to him by Yahya b. (Abd Allah b.cAbd al-Rahman b. Abu cAmra, from Yazid b. Talha b. Yazid b. Rukana, whosaid, "When cAli arrived from Yemen to meet the Messenger of God (SAAS) inMecca, he hurried ahead leaving behind one of his men in command of histroops. The latter proceeded to dress each of his men in a special robe made fromthe cloth that (Ali had.
"When the army approached, he (cAh) went out to meet them and wassurprised to see them dressed in robes. 'What is all this?' he asked. He (hisdeputy commander) replied, 'I dressed up the men so that they would look wellwhen they arrive among the people.' 'Confound you!' (AIl exclaimed. 'Takethem off before you get to the Messenger of God.' His deputy proceeded toremove their robes and replaced them in the store of cloth. The army expressedcomplaints at how he (cAh) had treated them."
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Ibn Ishaq went on to state that cAbd Allah b. cAbd al-Rahman b. Ma'mar b.Ilazm related to him, from Sulayman b. Muhammad b. Ka'b b. "TJjra, from hisaunt Z ay nab, daughter of Ka<b, who was married to Abu Sacid al-Khudri, whoquoted Abu Sa'id as saying, "People complained about cAli and the Messengerof God (SAAS) arose among us to make an address. I heard him say, 'People!Don't complain about cAll! I swear by God, he is too rigorous regarding God andHis cause than for him to be the object of complaint.'"
Imam Ahmad narrated it from a fyadith of Muhammad b. Ishaq, quoting himas stating, "He is very rigorous regarding God and His cause."
Imam Ahmad also stated that al-Fadl b. Dukayn related to him, quoting IbnAbu Ghaniyya, from al-Hakam, from Sacld b. Jubayr, from Ibn 'Abbas, fromBurayda, who said, "I went on the expedition to Yemen with cAli and consideredhis behaviour harsh. When I reached the Messenger of God (SAAS), I referredto cAli with criticism. I saw the expression on the face of the Messenger ofGod (SAAS) change and he said, 'Burayda, do I not have a higher claim on theMuslims than they have on themselves?' 'Yes indeed, Messenger of God,' Ireplied. He said, 'Whoever has myself as his lord, so is (Ali his lord."'
Al-Nasa5! narrated it thus from Abu Da'fld al-Harrani, from Abu Nu'aymal-Fadl b. Dukayn, from cAbd al-Malik b. Abu Ghaniyya; his line of transmissionis similar. This line is excellent and firm; all the men quoted are consideredtrustworthy.
Al-Nasa'l narrated in hss al-sunan from Muhammad b. al-Muthanna, fromYahya b. Ham mad, from Abu Mu'awiya, from al-A'mash, from Hablb b. AbuThabit, from Abu al-Tufayl, who quoted Zayd b. Arqam as having said, "Whenthe Messenger of God (SAAS) returned from the hijjat al-wad& and stayed atGhadir Khumm, he ordered that the area under the large trees be swept. Hethen said, 'It is as if I have received an invitation and have accepted. I have leftamong you the two treasures: the Book of God and my family, my household.Watch how you succeed me in both these. They will never split apart until theycome to me at al-hawd.m'>
"He then said, 'God is my Lord, and I am the guardian of every believer.' Hethen took cAli by the hand and said, 'Whoever has myself as his lord, so is this(man) his guardian. O God, protect all who protect him, and oppose all whooppose him.'"
"I (Abu al-Tufayl) asked Zayd, 'You actually heard this from the Messengerof God (SAAS)?' He replied, 'There was no one in the tents who did not see himwith his own eyes and hear him with his own ears.'"
Al-Nasa5i is alone in giving this from this line.
Our teacher, Sheikh Abu cAbd Allah b. Dhahabl said that this was an authentic
hadtth.
129. The pool or basin near which on Judgement Day the Prophet (SAAS) is to meet hiscommunity.
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Ibn Maja stated that cAli b. Muhammad related to him, quoting Abu al-Husayn,quoting Hammad b. Salama, from 'All b. Zayd b. Jud^n, from <Adl b. Thabit,from ai-Bara' b. cAzib, who said, "We came (to Mecca) with the Messenger ofGod (SAAS), on the hijjat al-wadac that he attended. He made a halt on the wayand gave orders that there be a general prayer. He took cAll by the hand and said,'Do I not have a higher claim on the Muslims than they have on themselves?'They replied, 'Yes, indeed!' He then asked, 'Do I not have a higher claim oneach Muslim than he has on himself?' 'Yes, indeed,' they replied. He then said,'This (man) is the lord of all those whose lord I am. O God, protect those whoprotect him and oppose all who oppose him.'"
(Abd al-Razzaq narrated it thus, from Macmar, from All b. Zayd b. Jud'an,from cAdl, from al-Bara5.
The hafiz Abu Yala al-Mawsili and al-Hasan b. Sufyan stated that Hudbarelated to them, quoting Hammad b. Salama, from (Ali b. Zayd and Abu Harun,from cAdl b. Thabit, from al-Bara3, who said, "We were with the Messenger ofGod (SAAS), on the hijjat ai-wada1. When we came to Ghadlr Khumm, theground beneath two trees was swept for the Messenger of God (SAAS). A callwas made for a general prayer. The Messenger of God (SAAS) summoned cAli,took him by the hand and placed him to his right. He then asked, 'Do I not havea higher claim on each man than he has on himself?' They replied, 'Yes, indeed.'He then said, 'This man is lord of all those whose lord I am. O God, protect allwho protect him and oppose those who oppose him.'
"'Umar b. al-Khattab met him and he said, 'Good for you! Morning, noon andnight you're to be lord of every believing man and woman!'"
Ibn Jarir narrated it from Abu Zur% from Musa b. Ismacil, from Hammad b.Salama, from <All b. Zayd and Abu Harun al-cAbdi - both of whom are weaksources - from (Adi b. Thabit, from al-Bara' b. (Azib.
Ibn Jarir narrated this hadith from a hadith of Musa b. 'Uthman al-Hadrami- a very weak source - from Abu Ishaq al-Sabi% from al-Bara5 and Zayd b.Arqam. But God knows best.
Imam Ahmad stated that Ibn Numayr related to him, quoting cAbd al-Malik,from Abu (Abd al-Rahlm al-Kindi, from Zadhan Abu 'Umar, who said, "I heardcAli at al-Rahba while he was addressing the people saying, 'Who witnessed theMessenger of God (SAAS), on the day at Ghadlr Khumm when he spoke ashe did?'"
Zadhan went on, "Twelve men arose and bore witness that they had heardthe Messenger of God (SAAS) say, 'Those whose lord I have been have cAIi astheir lord.'"
Ahmad is alone in giving this; the "Abu cAbd al-Rahlm" quoted is not known.
cAbd Allah, son of al-Imam Ahmad, stated in his father's musnad hadithcollection, "A hadith of cAll b. Hakim aI-cAzdl quoted Shank, from Abu Ishaq,from Sacid b. Wahb, and from Zayd b. Yuthayc, who said, £<All addressed those
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at al-Rahba, asking, "Anyone who heard the Messenger of God (SAAS) speakon the day at Ghadlr Khumm should rise."
'"Six men arose on behalf of Sa^d, while six men arose on behalf of Zayd.They testified that they had heard the Messenger of God (SAAS) say to cAli onthe day at Ghadir Khumm, "Is not God more solicitous of the Muslims than(they are) of themselves?" "Yes indeed," they replied. He then asked, "O God,those whose lord I have been have cAll as their lord. O God, protect those whoprotect him and oppose those who oppose him.'""
cAbd Allah went on to state that cAli b. Hakim related to him, quoting Sharik,from Abu Ishaq, from cAmr Dhu Amr, a hadith similar to that of Abu Ishaq,from Sa'id and Zayd, that is. He added to it the words, "Aid those who aid himand forsake those whom he forsakes."
cAbd Allah stated that cAll related to him, quoting Sharik, from al-Acmash,from Hablb b. Abu Thabit, from Abu al-Tufayl, from Zayd b. Arqam, whoquoted the Prophet (SAAS), as above.
Al-Nasa5I stated in the book KhasaHs *-All that al-Husayn b. Harb related to him,quoting al-Fadl b. Musa, from al-Acmash, from Abu Ishaq, from Sacld b. Wahb,who said, "cAli said at al-Rahba, 'I adjure by God any man who heard theMessenger of God (SAAS), that day at Ghadlr Khumm say, "God is the lord ofthe Believers and those whose lord I have been have this (man) as their lord. OGod, protect those who protect him, oppose those who oppose him and aid thosewho aid him" (to rise and so testify)'"130
Shu'ba narrated it thus from Abu Ishaq. And this is an excellent line oftransmission.
Al-Nasa?! also narrated it from a hadith of Israeli, from Abu Ishaq, from !AmrDhu Amr, (who said) "cAll adjured the people at al-Rahba and some men got upand bore witness that they had heard the Messenger of God (SAAS) say on theday at Ghadlr Khumm, 'Those whose lord I have been (now have) cAli as theirlord. O God, protect those who protect him, oppose those who oppose him, andfavour those who favour him; hate those who hate him and aid those who aid him.'"
Ibn Jarir narrated it from Ahmad b. Mansur, from cAbd al-Razzaq, fromIsrael, from Abu Ishaq, from Zayd b. Wahb and cAbd Khayr, from 'All.
Ibn Jarir also narrated it from Ahmad b. Mansur, from 'Ubayd Allah b. Musa,who is a Shici considered a trustworthy source, from Matar b. Khalifa, from AbuIshaq, from Zayd b. Wahb, Zayd b. Yuthayc, and cAmr Dhu Amr (who said) thatcAli adjured the people at al-Kufa. He then gave the hadith as above.
<Abd Allah b. Ahmad stated that cAbd Allah b. Umar al-Qawariri related tohim, quoting Yunus b. Arqam, quoting Yazid b. Abu Ziyad, from cAbd al-Rahmanb. Abu Layla (who said) "I witnessed cAli at al-Rahba adjuring the people. Hesaid, 'I adjure by God anyone who heard the Messenger of God (SAAS), on the
130. This phrase, necessary for the sense of the text, seems to have been omitted in error fromthis one narration.
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day at Ghadir Khumm, say, "Anyone whose guardian I have been, has cAli ashis guardian" to get up and so testify.'"
cAbd al-Rahman went on, "So twelve men arose; it is as though I am atthis moment looking at one of them. They said, 'We testify that we heard theMessenger of God (SAAS) say on the day at Ghadir Khumm, 'Do I not have ahigher claim on the Muslims than they have on themselves? And are not mywives like their own mothers?' 'Yes indeed, Messenger of God,' we replied. Hewent on, 'Those whose lord I have been have cAli as their lord. O God, protectthose who protect him and oppose those who oppose him.'"
This line of transmission is daHfgharib, "weak and anomalous".
<Abd Allah b. Ahmad stated that Ahmad b. Numayr al-Waklcl stated, quotingZayd b. al-Hubab, quoting al-Walid b. 'TJqba b. Dirar al-Qaysi, quoting Simak,from cUbayd b. al-Walid al-Qaysi, who said, "I went in to cAbd al-Rahman b.Abu Layla and he related to me that he witnessed cAll at al-Rahba. He said, 'Headjured any man who had heard and witnessed the Messenger of God (SAAS)on the day at Ghadir Khumm to rise; only those who had actually seen himshould arise. Twelve men got up and said, 'We saw and heard him when he tookhim, (cAll) by the hand, saying, "O God, protect those who protect him andoppose those who oppose him. Aid whoever aids him and forsake any whoforsake him." (All) except three (who had heard him) stood up; these three didnot. He then cursed them (the three) and his curse was effective.'"
It was also narrated from {Abd al-Ala b. cAmir aI-Thaclabi and others, fromcAbd al-Rahman b. Abu Layla.
Ibn Jartr stated that Ahmad b. Mansur related to him, quoting Abu cAmiral-cAqdi and Ibn Abu cAsim narrated, from Sulayman al-Ghallabl, from AbucAmir al-cAqdi, quoting Kathir b. Zayd, quoting Muhammad b. Umar b. cAll,from his father, from cAli (who said) that the Messenger of God (SAAS) waspresent near a tree at Khumm. He went on to relate the hadith which containedthe words, "Whose lord I have been, has cAli as his lord".
Some authorities narrated it from Abu 'Amir, from Kathir, from Muhammadb. TJmar b. cAll, from cAll, with a line of transission that is munqati'-.
Ismacil b. cAmr al-Bajall - he being a weak source - stated, from Miscar, fromTalha b. Musrif, from 'Umayra b. Sa'd (who said) that he witnessed cAli onthe minbar adjuring the Companions of the Messenger of God (SAAS), who hadheard the latter on the day at Ghadir Khumm (to stand up). Twelve men didstand; these included Abu Hurayra, Abu Sacld and Anas b. Malik. They testifiedthat they had heard the Messenger of God (SAAS) say, "Anyone whose lord Ihave been has cAli as his lord. O God, protect those who protect him and opposethose who oppose him."
cUbayd Allah b. Musa narrated it from Hani3 b. Ayyub - he being considereda trustworthy source - from Talha b. Musarrif.
cAbd Allah b. Ahmad stated that Hajjaj b. al-Sha'ir related to him, quotingShababa, quoting Nu'aym b. Hakim, quoting Abu Maryam and a man who was
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a close companion of cAli, who quoted cAll as saying that, "The Messenger ofGod (SAAS) said on the day at Ghadlr Khumm, 'Anyone whose lord I havebeen, has cAli as his lord.' He went on to say that, 'Some people add to that thewords, "protect those who protect him and oppose those who oppose him".'"
Abu Da'ud narrated with this line of transmission the hadith of al-Mukhdij.
Imam Ahmad stated that Husayn b. Muhammad and Abu Nu'aym al-Macniboth stated that Qatn quoted Abu al-Tufayl as having said, "cAli assembledthe people at al-Rahba — meaning the courtyard of the mosque at al-Kufa - andsaid, 'God calls upon all who heard the Messenger of God (SAAS) speak atGhadir Khumm to stand (and say) what they heard.' Many people did stand andtestified to his having taken cAli by the hand and having asked the people, 'Doyou know that I have a higher claim on the people than they have on themselves?'They replied, 'Yes, Messenger of God.' He continued, 'Anyone whose lord Ihave been has cAll as his lord. O God, protect those who protect him and opposethose who oppose him.'
"I then left, feeling somewhat disturbed, and met Zayd b. Arqam. I told himwhat I had heard cAli say. He asked, 'What is it you are disputing? I heard theMessenger of God (SAAS) say that to him.'"
Imam Ahmad related it thus in the musnad ascribed to Zayd b. Arqam, mayGod be pleased with him.
Al-Nasa*! narrated it from a hadith of al-A'mash, from Habib b. Abu Thabit,from Abu al-Tufayl, from Zayd b. Arqam. This is given above.
Al-Tirmidhl gave it from Bandar, from Ghundar, from Shu^a, from Salamab. Kuhayl, who said, "I heard Abu al-Tufayl relate from Abu Sariha" - or Zaydb. Arqam, Shu'ba was unsure - "that the Messenger of God (SAAS) said,'Anyone whose lord I have been has cAll as his lord.'"
Ibn Jarir narrated it from Ahmad b. Hazim, from Abu Nu%ym, from KamilAbu al-'Ala5, from Habib b. Abu Thabit, from Yahya b. jacda, from Zayd b. Arqam.
Imam Ahmad stated that cAffan related to him, quoting Abu cAwana, fromal-Mughlra, from Abu cUbayd, from Maymun Abu cAbd Allah, who said, "Zaydb. Arqam said, while I listened, 'We made a halt at a place called Wad! Khumm.He ordered prayers and performed it at midday.
"'He made an address to us. The Messenger of God (SAAS) was protectedfrom the sun by a cloth placed over a tree. He said, "Do you not know" - or"do you not bear witness" - "that I have a higher claim on any believer than hehas on himself?" "Yes indeed," they replied. He went on, "Anyone whose lord Ihave been has cAli as his lord. O God, protect those who protect him and opposethose who oppose him.""'
Ahmad proceeded to narrate it from Ghundar, from Shu'ba, from MaymunAbu <Abd Allah, from Zayd b. Arqam, up to the words, "Anyone whose lord Ihave been has cAli as his lord". Maymun then stated, "Some authorities quoteZayd as saying that the Messenger of God (SAAS) also said, 'O God, protectthose who protect him and oppose those who oppose him.'"
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This line of transmission is excellent. Its sources are men consideredtrustworthy according to the criteria of the sunan. Al-Tirmidhi categorized assahih a tradition with this line of transmission dealing with al-rayth, "tardiness".
Imam Ahmad stated that Yahya b. Adam related to him, quoting Hanash b.al-Harith b. Laqit al-Ashja% from Rabbah b. al-Harith, who said, "A group ofmen came to cAll at al-Rahba and said, 'Peace be upon you, lord of ours!' Hereplied, 'How can I be your "lord" when you are Arabs?' They responded,'We heard the Messenger of God (SAAS) say on the day at Ghadir Khumm,"Anyone whose lord I have been has this man as his lord."'"
Rabbah went on, "When they left, I went in after them and asked, 'Whowere those?' They replied, 'A group of attsar; Abu Ayyub al-AnsaTi was oneof them.'"
Imam Ahmad stated that Hanash related to us, from Rabbah b. aI~Harith,who said, "I saw a group of ansar go in to see cAli at al-Rahba. He asked, 'Whoare these people?' They replied, 'Your mawali, "subjects", Commander of theBelievers.'" And he completed the hadtth similarly.
This is his phraseology; the hadtth is one of those that only he gives.
Ibn Jarir stated that Ahmad b. cUthman Abu al-JawzaJ related to him, quotingMuhammad b. Khalid b. cAthama, quoting Musa b. Ya'qub al-Zam*! - he beingentirely trustworthy - quoting Muhajir b. Mismar, from 'AHsha, daughter ofSa^, who quoted her father as saying, "I heard the Messenger of God (SAAS)speak on the day at al-Juhfa. He took 'All by the hand and made an address.Then he said, 'People, I am your guardian,' 'You are right,' the people responded.He then raised 'All's hand and said, 'This is my wait, "my deputy",131 andmu'addi, "the one deputized by me". God is the protector of those who protecthim and the opponent of those who oppose him.'"
Our teacher al-Dhahabi stated, "This hadtth is hasan gharib, "good yetanomalous".
Ibn Jarir then narrated it from a hadtth of Ya'qub b. Ja£far b. Abu Bakr, fromMuhajir b. Mismar. His version tells of the Prophet (SAAS) stopping until thosebehind him caught up and of his ordering back those who had advanced. He thenaddressed them as in the ahadith above.
Abu Jacfar b. Jarir al-Tabari stated in the first part of his book Ghadir Khumm,that his teacher Abu cAbd Allah al-Dhahabi stated that he found the following ina manuscript quoting Ibn Jarir as stating that Muhmud b. <Awf al-Ta'i related,quoting <Ubayd Allah b. Yusuf, quoting Ismacll b. Kashit, from Jamil b. <Ammara,from Salim b. cAbd Allah b. cUmar - Ibn Jarir stated, "I think he added, 'from^mar', but that is not in my notes" — who said, "I heard the Messenger of God(SAAS) say, as he held the hand of cAll, 'Anyone whose lord I have been has
131. The term could well have been used to imply "appointed successor". However, othermeanings are also possible for this word that normally gains specificity from some succeedingterm, absent here, to which it is paired.
307
this man as his lord. O God, protect those who protect him, and oppose thosewho oppose him.'"
This hadith is gharib; indeed, it is munkar, "objectionable", and its line oftransmission is daHf. Al-Bukharl stated that Jamil b. cAmmara is a questionablesource.
Al-Muttalib b. Ziyad stated, quoting from cAbd Allah b. Muhammad b. £Aqll,who heard Jabir b. cAbd Allah say, "We were at the dry-well at Ghadir Khummwhen the Messenger of God (SAAS) came out to us and said, 'Anyone whoselord I have been has (All as his lord.'"
Our teacher, al-Dhahabi, stated, "This hadith is hasan, 'good'." Ibn Lahi'anarrated it from Bakr b. Sawada and others, from Abu Salama b. cAbd al-Rahman,from Jabir similarly.
Imam Ahmad stated that Yahya b. Adam and Ibn Abu Bukayr related to him,that Isra'il related to them both, from Abu Tshaq, from Habashl b. Jan ad a - whohad, Yahya b. Adam stated, been present on the hijjat al-wada1 ~ and stated,"The Messenger of God (SAAS) said, 'cAll is of me, and I am of him; and onlyI or {Ali direct from me."'
Ibn Abu Bukayr said (that the words spoken were), "No one settles debtson my behalf except myself or cAli."
Ahmad also narrated it thus from Abu Ahmad al-Zubayri, from Isra'll.
Imam Ahmad stated that al-Zubayrl related to him, quoting Shurayk, fromAbu Ishaq, from Habashl b. Janada in similar terms, "I", (Shurayk) "asked AbuIshaq, 'Where did you hear him say this?' He replied, 'He stood over us on amare at our maj'lis, "assembly", at the al-Sabi' cemetery.'"
Ahmad narrated it similarly, from Aswad b. cAmir, as did Yahya b. Adam,from Shurayk. AI-Tirmidhi narrated it from Isma{il b. Musa, from Shurayk. IbnMaja did so from Abu Bakr b. Abu Shayba, as also did Suwayd b. Sa£id andIsma'il b. Musa, all three of these quoting it from Shurayk. Al-Nasa'i narratedit from Ahmad b. Sulayman, from Yahya b. Adam, from Israel. Al-Tirmidhicharacterized it as hasan sahih gharib.
Sulayman b. Qarm - whose traditions are rejected - narrated it from AbuIshaq, from Habashl b. Janada, who heard the Messenger of God (SAAS) sayon the day at Ghadir Khumm, "Anyone whose lord I have been has cAli ashis lord. O God, protect those who protect him and oppose those who opposehim." He went on to narrate the hadith.
The kafiz Abu Yala al-Mawsili stated that Abu Bakr b. Abu Shayba relatedto him, quoting Shurayk, from Abu Yazid al-Azdi, from his father, who said,"Abu Hurayra came in to the mosque and the people gathered about him. Oneyoung man went up to him and said, 'I adjure you by God to tell whether youheard the Messenger of God (SAAS) say, "Anyone whose lord I have been hascAli as his lord. O God, protect those who protect him and oppose those whooppose him." "Yes," he replied.'"
308
THE LIFE OF THE PROPHET MUHAMMAD
Ibn Jarir narrated it from Abu Kurayb, from Shadhan, from Shurayk. Idrisal-Azdl concurred with him, quoting it from his brother Abu Yazld, whose namewas Da'ud b. Yazid. Ibn Jarir also narrated it from a hadith of Idris and Da'ud,from their father, from Abu Hurayra.
Also there is the hadith narrated by Damra from Ibn Shawdhab, from Mataral-Warraq, from Shahr b. Hawshab, from Abu Hurayra, which states, "Whenthe Messenger of God (SAAS) took £Ali by the hand, he said, 'Anyone whoselord I have been has cAli as his lord.' And so God the Almighty and Gloriousrevealed, 'Today I have perfected for you your religion and completed Myfavours upon you'" (surat al-Ma>ida; V, v.3).
Abu Hurayra went on, "This was the day at Ghadlr Khumm; whoever faststhe 18th day of Dhu al-Hijja has credited for him a fast of 60 months."
This is a highly objectionable hadith; indeed it is mendacious! Becausecontradictory material is established in both sahih collections from the Commanderof the Believers, Umar b. al-Khattab, to the effect that this verse was revealedon the Friday, the day at 'Arafat, while the Messenger of God (SAAS) wasstanding there. We have given this above.
Similarly, his statement, "whoever fasts the 18th day of Dhu al-Hijja hascredited for him a fast of 60 months" is untrue. For what is established in thesahih collections is that fasting the month of Ramadan brings credit of 10 months.And so how could it be that fasting one day would be counted as 60 months?This is nonsense.
After relating this hadith, our teacher, the hafiz Abu cAbd Allah al-Dhahabicommented, "This hadith is extremely objectionable."
Habshun al-Khallal and Ahmad b. cAbd Allah b. Ahmad al-Nlri, both highlytrustworthy sources, narrated it from cAli b. Sacid al-Ramali, from Damra, whosaid, "This hadith is narrated from those (traced to) Umar b. al-Khattab, Malikb. al-Huwayrith, Anas b. Malik, Abu Sa'id and others, with weak lines oftransmission,"
Damra went on, "The beginning part of the hadith is successively given, withhigh certainty that the Messenger of God (SAAS) spoke it. Regarding the words,'O God, protect those who protect him', it is an addition that has strong lines oftransmission. This reference to fasting, however, is inauthentic. And, by God,this verse quoted was definitely revealed on Mt. cArafat, some days before thatat Ghadir Khumm. But God, Almighty is He, knows best."
Al-Tabrani stated that {Ali b. Ishaq, al-Wazir al-Isbaham, related to him,quoting cAli b. Muhammad al-Muqaddimi, quoting Muhammad b. Umax b.'All al-Muqaddimi, quoting cAli b. Muhammad b. Yusuf b. Shabban b. Malik b.Masmac, quoting Sahl b. Hanif b. Sahl b. Malik, the brother of Ka<b b. Malik,from his father who quoted his grandfather as saying, "When the Messengerof God (SAAS) arrived in Medina from the hijjat al-mada\ he mounted the
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minbar, gave praise and thanks to God and said, 'People, Abu Bakr never did meharm; give him credit for that. People, I am well pleased with Abu Bakr,HJmar, HJthman, £Ali, Talha, al-Zubayr, cAbd al-Rahman b. cAwf and the initialmuhajirin. Give them all credit for that. People, preserve me in my Companions,my relatives and my friends. God does not seek for you to harm any one of them.People, keep your tongues off the Muslims, and if one of them should die, thensay good of him.'"
THE YEAR 11 ah.
This year commenced after the return of the noble Prophet (SAAS), to thatcity of prophecy, Medina, "the purified", following his completion of the hijjatal-wada1.
Momentous events took place that year, among the most shocking being thedeath of the Messenger of God (SAAS). However, he was in fact transported byAlmighty God from this transient abode away into eternal ease in an elevatedplace on high, the most exalted and most splendid level of paradise. As theAlmighty stated, "The afterlife is better for you than the former; your Lord willgive to you, and you will be pleased" (surat al-Duha; XCIII, v.4).
That was after he had completed carrying out the mission that God Almightyhad ordered him to announce. He had given advice to his nation and had directedthem to the very best that he knew for them. He had warned them and restrainedthem from what would have harmed them here on earth and in their afterlife.
We have given above the hadith of ^mar b. al-Khattab narrated by bothauthors of the sahik collections, to the effect that the words of the Almighty:"Today I have perfected for you your religion and completed My favoursupon you, and willed that Islam be your religion" (silrat al-MaHda; V, v.3)were revealed on Friday, while the Messenger of God (SAAS) was standingon cArafat.
We have narrated, from a fine line of transmission, that when this surat wasrevealed, 'Umar b. al-Khattab wept. He was asked, "What makes you weep?" Hereplied, "After perfection there can only be loss." It was as though he had sensedthe death of the Prophet (SAAS).
The latter pointed to this in what was narrated by Muslim from a hadith of IbnJurayj, from Abu al-Zubayr, from Jabir, that, "the Messenger of God (SAAS)stood at the pillar at al-(Aqaba and said to us, 'Take from me your rituals, forI may perhaps not make the pilgrimage after this year.'"
We have given above what the two huffaz Abu Bakr al-Bazzar and al-Bayhaqinarrated from the hadith of Musa b. 'Ubayda al-Rabadhi, from Sadaqa b. Yasar,from Ibn 'Umar, who said, "This surat: '(Remember) when God's help andthe victory came' (siirat al-Nasr; CX, v.l) was revealed in the middle days ofal-tashriq, and the Messenger of God (SAAS) knew that it meant the farewell.
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He therefore ordered that his camel al-Qaswa5 be brought, and it was saddled."He went on to refer to the address the Prophet (SAAS) made that day, as istold above.
cAbd Allah b. cAbbas, may God be pleased with him, spoke similarly to Umarb. al-Khattab when he asked him about the interpretation of this sarat in thepresence of many of the Companions, to show them the virtue of Ibn (Abbas, hissuperiority and knowledge. This related to his having been brought forwardsand seated (in a prominent position) with the elders who had participated in thebattle of Badr. He (Umar) said, "You know from where he came." He proceeded,in the presence of Ibn cAbbas, to question them on the interpretation of thissural: "(Remember) when God's help and the victory came and you saw thepeople entering God's religion in droves. Give joyful praise to your lord, andseek His forgiveness. He is Forgiving" {surat al-Nasr, CX v. 1-3). They replied,"We were ordered, after having been given (God's) help, to speak His name, topraise Him and to seek His forgiveness."
"He (^mar) asked, 'What do you say, Ibn njmar?' He replied, 'It (referredto) the impending death of the Messenger of God (SAAS); he was being notifiedof it.' "TJmar commented, 'I know of it only what you know.'"
We have referred, in our exegesis of this surat, to the various sources substanti-ating Ibn cAbbas's statement, even though that does not contradict interpretationsoffered by the Companions.
What is narrated by Imam Ahmad is similar. (He stated) that Waklc relatedto him, from Ibn Abu DhPb, from Salih, the freed-man of al-Taw>ama, fromAbu Hurayra, (who said) that when the Messenger of God (SAAS) went on thepilgrimage accompanied by his wives, he said, "There will only be this hijja, andthen they will remain in confinement."
Ahmad is alone in giving it from this line. Abu Da'ud narrated it in his workal-sunan, from another excellent line.
What is implied here is that this year the people sensed the (impending) deathof the Messenger of God (SAAS).
We will refer to all that and present the accounts and evidences relatingthereto. And God's help is to be sought.
In way of preface to that, we will refer to what the imam Muhammad b. Ishaqb. Yasar, Abu Jafar b. Janr and Abu Bakr al-Bayhaqi narrated prior to hisdeath, in their enumerations of his pilgrimages, military expeditions and raids,documents and messages to rulers. Our references will be concise and abridged,and we will follow this material with the death.
In both sahih collections, it is stated in a hadith of Abu Ishaq al-Sablci, fromZayd b. Arqam, that the Messenger of God (SAAS) went on nineteen militaryexpeditions and, following his hijra, performed the hijjat al-wada*- but madeno pilgrimage thereafter.
Abu Ishaq stated that there was one other at Mecca.
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Abu Ishaq al-Sabici stated the same. Zayd b. ai-Hubab stated, from Sufyanal-Thawri, from Ja*far b. Muhammad, from his father, from Jabir, (who said)that the Messenger of God (SAAS) made three pilgrimages - two before hisHijra and one thereafter, along with which he also performed an Himra. To thelatter he brought thirty-six camels for sacrifice and cAll brought the complementthereto from Yemen.
We have presented information above given in both sahih collections frommore than one of the Companions, including Anas b. Malik, to the effect thatthe Prophet (SAAS) performed the himra four times, that at al-Hudaybiyya, theHimrat al-qada?, the Himra from al-Jicrana, and the himra that accompanied hishijjat al-wada1.
Regarding the military expedition, al-Bukharl narrated, from Aba cAsimal-Nabil, from Yazid b. Abu cUbayd, from Salama b. al-Akwa(, who said, "Iparticipated in seven military expeditions with the Messenger of God (SAAS),and in nine with Zayd b. Haritha, whom the Messenger of God (SAAS) hadappointed in command of us."
In both sahih collections a hadith is given from Qutayba, from Hatim b.Ismail, from Zayd, from Salama who said, "I went on seven military expeditionswith the Messenger of God (SAAS), and on nine others he dispatched (withouthimself participating). On one Abu Bakr was in command of us, and on anotherit was Usama b. Zayd."
In the sahih collection of al-Bukhari, there is a hadith from Israel, from AbuIshaq, from al-Bara3, who said, "The Messenger of God (SAAS) went out onfifteen military expeditions."
In both sahih collections it is stated in a hadith from Shu'ba, from Abu Ishaq,frofe^-Bara3, that the Messenger of God (SAAS) made nineteen expeditions, inseventeen of which he participated. The first of these was that to "al-^shayr"or "al-<Usayr".
Muslim narrated from Ahmad b. Hanbal, from Mu^tamir, from Kahmas b.al-Hasan, from Ibn Burayda, who quoted his father as saying that he participatedalong with the Messenger of God (SAAS) in sixteen military expeditions.
There is also an account of Muslim, through al-Husayn b. Waqid, fromcAbd Allah b. Burayda, who quoted his father as saying that he participated innineteen military expeditions with the Messenger of God (SAAS), in eight ofwhich he engaged in combat.
In another account from him with this line of transmission, it is said that hedispatched twenty-four military expeditions, and that he engaged in the battlesof Badr, Uhud, al-Ahzab, al-Muraysic, Khaybar, Mecca and Hunayn.
In the sahih collection of Muslim, from a hadith of Abu al-Zubayr, Jabir isquoted as saying, "The Messenger of God (SAAS) engaged in twenty-onemilitary expeditions. I took part with him in nineteen, and did not fight at Badror Uhud because my father prevented me. When the latter was killed at Uhud,I never missed any military expedition he sent out."
312
THE LIFE OF THE PROPHET MUHAMMAD
cAbd al-Razzaq stated that Macmar related to him, from al-Zuhri, who said,"I heard Sacid b. al-Musayyab say, 'The Messenger of God (SAAS) organizedeighteen military expeditions.' And once I heard him say that they totalledtwenty-four. But I don't know whether I imagined that or heard it thereafter."
Qatada stated, "The Messenger of God (SAAS) organized nineteen militaryexpeditions in eight of which he himself engaged in combat. He also sent outtwenty-four missions. His expeditions and raids together totalled forty-three."
cUrwa b. al-Zubayr, al-Zuhri, Musa b. Uqba, Muhammad b. Ishaq b. Yasarand other scholars expert in this subject state that the Prophet (SAAS) foughtat Badr in Ramadan in 2 AH, then at Uhud in Shawwal of 3 AH, at al-khandaqand against Banu Qurayza, also in Shawwal, of 4 AH — for which date S ah is alsogiven — against Banu al-Mustaliq at al-Muraysic in Shaman of 5 ah, and atKhaybar in Safar of 7 AH, dated by some as 6 AH. What is correct is that itoccurred at the beginning of 7 AH and the end of 6 AH. Then he fought againstthe Meccans in Ramadan of 8 AH, and against (Banu) Hawazin, then besieged theinhabitants of al-Ta'if in Shawwal and part of Dhu al-Hijja in 8 AH, as is toldabove in detail. In 8 AH 'Attab b. Usayd, the Governor of Mecca, made thepilgrimage with the people and then in 9 AH, Abu Bakr, "the trusting", did so.Thereafter, in 10 AH the Messenger of God (SAAS) performed the pilgrimagewith the Muslims.
Muhammad b. Ishaq stated, "The number of military expeditions which theMessenger of God (SAAS) organized totalled twenty-seven. These were, inorder, Waddan, also known as al-Abwa5; Buwat, over towards Radwa; al-^shayra,in the Yanbuc valley; the first Badr battle, in pursuit of Kurz b. Jabir; 'the greatbattle of Badr', in which God slew the Quraysh chiefs; Banu Sulaym, proceedingas far as al-Kudr; al-Sawiq, in pursuit of Abu Sufyan b. Harb; Ghatafan, alsoknown as Dhu Amarr; Bahran, a mine in Hijaz; Uhud; Hamra* al-Asad; Banual-Nadlr; Dhat al-Riqac of Nakhl; the 'other' battle of Badr; Dumat al-Jandal;al-khandaq; Banu Qurayza; Banu Lihyan of Hudhayl; Dhu Qarad; Banual-Mustaliq of Khuza'a; al-Hudayblyya, where he did not intend to do battle andwas blocked by the polytheists; Khaybar; the ^mrat al-qada pilgrimage; al-Fath;Hunayn; al-Ta'if; and Tabuk."
Ibn Ishaq went on, "He actually engaged in combat in nine expeditions- Badr; Uhud; al-khandaq; Qurayza; al-Mustaliq; Khaybar; al-Fath; Hunayn;and al-Ta>if."
I note that all this is narrated in detail above in the appropriate places and withreference to various witnesses and evidence. And to God praise is due.
Ibn Ishaq went on to state that the missions and raids he dispatched totalledthirty-eight. And he proceeded to present details of these.
All or most of this material we have presented above in the proper place. Andto God goes all praise and credit.
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Let us, then summarize what Ibn Ishaq referred to here: the dispatch of^bayda b. al-Harith to below Thaniyat Dhu al-Marwa; the dispatch of Hamzab. cAbd ai-Muttalib to the coast, over towards al-^s; some predate this to thedispatch of Ubayda, as mentioned hereabove. God knows best.
The dispatch of: Sa<d b. Abu Waqqas to al-Kharrar; cAbd Allah b. Jahshto Nakhla; Zayd b. Haritha to al-Qarada; Muhammad b. Maslama to Ka^b b.al-Ashraf; Marthad b. Abu Marthad to al-Rajic; al-Mundhir b. cAmr to BPrMacuna; Abu ^Jbayda to Dhu al-Qassa; cUmar b. al-Khattab to Turba in BanucAmir territory; cAli to Yemen.
(The dispatch of) Ghalib b. cAbd Allah al-Kalbi to al-Kadld, where he foughtBanu al-Mulawwah. He attacked them by night, killed a number of them andtook away their livestock. Some of them pursued to retrieve the livestock and whenthey drew near a modi, a flood intervened. On their way the Muslims capturedal-Harith b. Malik b. al-Barsa\
Ibn Ishaq gave account of this here, as we have dealt with it above.
(Ibn Ishaq went on), "The dispatch of: cAli b. Abu Talib to the territory ofFadak; Abu al-Awja5 al-SuIaml to Banu Sulaym, both he and his men beingkilled; 'Ukasha to al-Ghamra; Abu Salama b. {Abd al-Asad to Qatan, a well inNajd belonging to Banu Asad; Muhammad b. Maslama to al-Qarta° of Hawazin;Bashlr b. Sa<d to Banu Murra at Fadak; also Bashir b. Sa<d out towards Hunayn;Zayd b. Haritha to al-Jumum, territory of Banu Sulaym."132
Regarding the expedition of Zayd b. al-Haritha to Judham, territory of BanuKhushayn. Ibn Hisham commented that this was part of the territory of Hashml.The reason for this, as told by Ibn Ishaq and others, was that when Dihya b.Khalifa returned from his trip to the Byzantine emperor, having taken to him thedocument from the Messenger of God (SAAS), inviting him to God and havingreceived treasures and gifts, he arrived in a valley in Banu Judham territorycalled Shanar. At that time al-Hunayd b. ^s and his son <Us b. al-Hunayd, menof (Banu) al-Dulay4, a clan of Judham, attacked him. They took all he had withhim. One group of them, who had accepted Islam, fled from them, retrieving forDihya what had been seized from him.
(Ibn Ishaq went on), "When Dihya returned to the Messenger of God (SAAS),he told him what had happened and asked his permission to take the blood ofal-Hunayd and his son cOs. Thereupon the Messenger of God (SAAS) dispatchedZayd b. Haritha with a force of men against them. They approached from nearal-Awlaj, attacking Maqis from the direction of the lava field. They captured themen and property they could find and killed al-Hunayd, his son, two men ofBanu al-Ahnaf and one of Banu Khasib.
"After Zayd had captured their livestock and families, a group of them metwith Rifaca b. Zayd, who had received a letter from the Messenger of God (SAAS),
132. At this point Ibn Kathlr abbreviates and edits the account given by Ibn Ishaq. See Guillaume,op. cit. page 662 et seq.
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inviting them to Islam. Rifa'a read it out to them and a group responded. Zaydb. Haritha did not, however, know this.
"After three days riding they reached the Messenger of God (SAAS) inMedina. They gave him the letter and he ordered that it be read out in public.He then asked aloud, three times, 'What should I do about those slain?' Oneof their men, named Abu Zayd b. cAmr, replied, 'Release those who are alive,Messenger of God. Those dead are already beneath these feet of mine.'
"The Messenger of God (SAAS) ordered cAll b. Abu Talib to accompanythem^ <Ali responded, 'Zayd will not obey me.' And so the Messenger of God(SAAS) gave him his own sword as a sign. cAli then left with them, riding one oftheir camels. At Fayfa3 al-Fahlatayn they met up with Zayd, and cAll gave backto them all that had been taken from them; they lost nothing at all.
"He also dispatched Zayd b. Haritha to Banu Fazara at Wadi al-Qura, wherea number of his men were killed. He was wounded, along with those killed.When he returned home, he swore that no water would touch his head afterajanabam until he had attacked them again. When he had recovered from hiswound, the Messenger of God (SAAS) sent him off once more in command ofa force. He fought them at Wadi al-Qura, taking prisoner Umm Qirfa, Fatima,daughter of Rabi'a b. Badr, the wife of Malik b. Hudhayfa b. Badr, who wasaccompanied by a daughter of hers. Zayd b. Haritha gave orders to Qays b.al-Musahhar al-Ya'murl and he killed Umm Qirfa, allowing her daughter tolive. Umm Qirfa had been held in very high honour, maxims being in commonuse referring to her nobility. Salama b. al-Akwa took charge of her daughter andhe petitioned the Messenger of God (SAAS), to award her to him, which he did.Thereafter the Messenger of God134 (SAAS) presented her to his (Salama's)uncle, Hazn b. Abu Wahb, to whom she bore his son cAbd ai-Rahman.
"He twice sent cAbd Allah b. Rawaha to Khaybar. On one expedition he killedal-Yusayr b. Rizam who had been assembling Ghatafan to attack the Messengerof God (SAAS). The latter therefore dispatched cAbd Allah b. Rawaha with a forceof men that included cAbd Allah b. Unays. When they approached al-Yusayrb. Rizam, they wished to conduct him back to the Messenger of God (SAAS).He did proceed with them, but when they were at al-Qarqara, some six milesfrom Khaybar, al-Yusayr regretted having come. His son, 'Abd Allah, attackedhim while he was drawing his sword and used his own to strike him, cutting offhis father's leg. Al-Yusayr struck him back on the head with a staff of shawhatwood. Each Muslim then attacked and killed his Jewish companion. One of them,however, escaped on foot.
"When cAbd Allah b. Unays arrived, the Messenger of God (SAAS) spatupon his head and his wound did not suppurate or cause him pain."
133. The word in Islamic practice means a "major ritual impurity". That is, he would abstainfrom sexual relations until he had again fought Banu Fazara.
134. In the version of Ibn Ishaq translated by Guillaume, it was Salama who presented thewoman to his uncle. Op. cit. page 665.
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I note that I think the other expedition to Khaybar to have been when theMessenger of God (SAAS) dispatched him to the date-palms at Khaybar. ButGod knows best.
(Ibn Ishaq continued) "He dispatched cAbd Allah b. cAtik and his men toKhaybar and they killed Abu Rafic, the Jew. He dispatched cAbd Allah b. Unaysto Khalid b. Sufyan b. Nubayh, whom he killed at ^rana."
Ibn Ishaq narrated here his story at length. Reference is made to him in theaccount of events of 5 AH. But God knows best.
He sent Zayd b. Haritha, Ja'far and cAbd Allah b. Rawaha to Mu5ta in Syria,where they were killed as was related above.
He sent Ka<b b. "Umayr (and a force) to Dhat Atlah, in Syria, and they toowere killed.
He sent <Uyayna b. Hisn b. Hudhayfa b. Badr to Banu al-cAnbar of Tamim,whom he attacked. He killed a number of their men and then a delegation fromthem accompanied the prisoners to the Messenger of God (SAAS). He set someof them free and accepted ransom for others.
He also sent Ghalib b. cAbd Allah to Syria where Mirdas b. Nahik, their allyfrom al-Hurqa of (Banti) Juhayna was struck down. He was killed by Usama b.Zayd and one of the ansar who overtook him. When they drew their swords uponhim, he uttered the words, "There is no god but God" (but they still killed him).When the two men returned, the Messenger of God (SAAS) criticized themseverely. They excused themselves by maintaining that he had only spoken thesewords to avoid being killed. He asked Usama, "And so did you tear up his heart (tolearn whether he was feigning belief)?" He began saying to Usama, "And what willhappen to you on Judgement Day, when confronted by the statement 'There is nogod but God'?" Usama said, "And he went on repeating this until I wished I hadmyself not become a Muslim before that (incident)." We have discussed this above.
He sent cAmr b. al-cAs to Dhat al-Salasil in Banu "Udhra territory to encouragethe Arabs to attack Syria. This was because the mother of al-cAs b. Wa'il wasfrom Bali; the Messenger of God (SAAS) therefore sent (Amr to enlist them,believing he would be received most favourably by them.
When he reached a well of theirs called al-Salsal, he grew fearful of them. Hetherefore sent to the Messenger of God (SAAS) for help. The latter dispatchedto him a force that included Abu Bakr and 'Umar and was commanded by Abu^Ubayda b. al-Jarrah. When they reached him, cAmr took command over themall, saying, "You have only been dispatched as reinforcements for myself." Abu"Ubayda, an easy-going man who cared little for prestige, accepted submissively.'Ami would lead the prayer with all of them. Upon his return, therefore, heasked, "Messenger of God, who is your favourite person?" "cA3isha," he replied."And of the men?" 'Amr asked. "Her father," he responded.
He dispatched cAbd Allah b. Abu Hadrad to the Idam valley. That was priorto the conquest of Mecca. The story of Muhallim b. Haththatha, given abovewith reference to 7 AH, is narrated at length above.
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He also dispatched Ibn Abu Hadrad to al-Ghaba.
THE DISPA TCH OF <A3D AL-RAHMAN B. <A WF TO DOMA T AL-JANDAL.
Muhammad b. Ishaq stated that someone above suspicion quoted CA& b. AbuRabah as having said, "I heard a man from Basra ask cAbd Allah b. cUmar b.al-Khattab about a man's allowing his turban, if wearing one, to fly freely behindhim." cAbd Allah stated, "I will tell you about that, if God so wills it. You shouldknow that I was the tenth in a group of Companions of the Prophet (SAAS), inhis mosque. The others were Abu Bakr, tUmar, Uthman, £Ali, cAbd al-Rahmanb. cAwf, Ibn Mascud, Mu^dh b. Jabal, Hudhayfa b. al-Yaman, and Abu Sa<idal-Khudrl. I was there with the Messenger of God (SAAS), when a youngansari came in, greeted him and sat down. He then asked, 'Messenger of God,which of the Believers is the best?' 'The most virtuous,' he replied. He thenasked, 'And which of the Believers is the most intelligent?' 'The one who is themost aware of death and best prepared for it before it comes; those like that arethe most intelligent.' The young man became silent.
"The Messenger of God (SAAS) then came over to us and said, 'Muhajirs,there are five faults that I pray to God will never befall you. If immorality eversettles upon and overcomes a people, plague and disease will appear among themsuch as never did among their forefathers. If they give short measure and weight,they will be overwhelmed by famine and the ruler's tyranny. If they ever refuseto give the zakat from their wealth, they will be deprived of moisture from thesky; for were it not for the animals, no rain would fall on them. If ever they breakthe pact with God or His Messenger, an enemy will overpower them and takesome of what they had. If their imams should ever rule without God's book andwhat God revealed, then He will bring calamity among them.'
"He then ordered cAbd al-Rahman b. cAwf to make preparations for anexpedition on which he was sending him. Next morning he wore a turban madeof black cotton. The Messenger of God (SAAS) asked him to approach, anduntied and then rearranged the turban so that four, or so fingers' length werelying behind him. He said, 'That's the way, Ibn cAwf. Put your turban on thus
that is better and more usual.'
"He then told Bilal to present him with the banner, and he did so. TheMessenger of God (SAAS) praised God, spoke a prayer for himself and said,'Take it, Ibn cAwf. Combat all in God's cause and do battle against those whodisbelieve in Him. Do not defraud or use deceit, mutilate, or kill children. Thisis God's covenant and the way of your Prophet among you.'
"And so cAbd al-Rahman took the banner." Ibn Hi sham added, "He proceededout to Dumat al-Jandal."
He also despatched Aba Ubayda b. al-Jarrah. They were some 300 riders whotravelled to the coast. The Messenger of God (SAAS) provisioned him witha stock of dates. The story of the lanbar, "the great whale", cast ashore from the
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sea, relates to this expedition. It provided food for them all for close to a month.It restored them to health and they cut it up into steaks to provision themselvesfor their return to the Messenger of God (SAAS). They gave him some of itand he ate it. This story is narrated above.
Ibn Hisham stated, "There were other expeditions to which Ibn Ishaq did notrefer here." There was the dispatch of cAmr b. Umayya al-Damri to fight AbuSufyan Sakhr b. Harb, after the killing of Khubayb b. cAdi and his companions.We have related above what became of him.
With cAmr b. Umayya there was Jabbar b. Sakhr. It did not so happen thatthey killed Abu Sufyan; in fact, they killed a different man and brought downKhubayb's body from his stake.
He sent Salim b. "Umayr, one of the bukaHna, "the weepers", to Abu cAfak, ofBanu cAmr b. cAwf. He had made his hypocrisy apparent when the Messengerof God (SAAS) killed al-Harith b. Suwayd b. al-Sarnit, as was told above. Hemourned him with the following verses, criticizing may God damn him — hisacceptance of the faith:
"I have lived for an age and I have never seen a housenor a group
More true, when called upon, to promises^ nor moretrustworthy to those who have compacted with them
Than the sons of Qayla135 in their assembly, makingmountains shake and never submitting.
A rider who came to them split them apart (by sayingj'Permissible!' 'Forbidden!' to various things.
If you had believed in glory or kingship, you wouldhave followed Tubbac."
The Messenger of God (SAAS) asked, "Who will take care of this foul fellowfor me?" And so this man Salim b. ^mayr volunteered and killed him.Umama al-Muridiyya spoke the following verses on this subject:
"You deny the veracity of God's religion and the manAhmad! By the life of him who bore you, evil is he who didso!
A Afl»zy"presented you with a thrust in the night,(saying) 'Take that, Abu cAfak, despite your age!'"
He dispatched TTmayr b. cAdi al-Khatml to kill al-cAsma5, daughter of Marwan,of Banu Umayya b. Zayd. She had been satirizing Islam and those practising it.When Abu cAfak, mentioned above, was killed, she made her hypocrisy plain,speaking the verses:
"Confound Banu Malik, al-Nabit, (Awf and Banu al Khazraj!135. A reference to the supposed ancestry of the ansar of Medina.
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You have obeyed a stranger not of yourselves, not a manof (Banu) Murad or (Barm) Madhhij.
You have hopes of him, after his having killed thechiefs, as you might hope for blossoms after fruitripens!
Is there no proud man to ambush him and sodestroy the hope of the pretender?"
Hassan b. Thabit answered her with the verses:
"Banti Wa°ll, Banu Waqif and Khatma are beneath Banu al-Khazraj.
Having asked for folly, may woe be upon her in herlamenting; and death will come.
She upset a hero of fine ancestry, a man noble both inhis entering and in his exit.
He smeared her with blood shortly after the daytime andhe has no regrets."
When the Messenger of God (SAAS) had heard her words, he had said, "Willno one rid me of Marwan's daughter?" tUmayr heard this and the evening of thatnight he attacked and killed her. Next morning, he went to the Messenger ofGod (SAAS), and said, "Messenger of God, I have killed her!" He responded,'"Umayr, you have given help both to God and to His Messenger." cUrnayrasked, "Messenger of God, will I be held accountable for what happened to her?"He replied, "Not even two goats will clash about her!"
^Umayr returned to his people who were in disagreement about her death;she had five sons. cUmayr said, "It was I who killed her! Come at me, all of you;don't wait!" That was the first day that Islam gained strength among BanuKhatma. A large number of them became Muslims when they recognized thepower of Islam,
Ibn Ishaq went on to refer to those who captured Thumama b. Uthal al-Hanafiand the circumstances relating to his acceptance of Islam. We have referred tothis above in relating authentic ahadith.
Ibn Hisham stated that it was in relation to him that the Messenger of God(SAAS) said, "The Believer eats with one Stomach, the unbeliever with seven!"This was because of the little food Thumama ate after his acceptance of Islam.He related how, having left Medina, he entered Mecca to make the Htmra, recitingthe talbiyya. The Meccans forbad him from doing this, but he disobeyed them,threatening to cut off their supply of grain from Yamama. When he returnedhome there, he did deny them grain until the Messenger of God (SAAS) wroteto him and he restored it to them. A man of Banu Hanifa said, "Among us ishe who recited the talbiyya in Mecca, though forbidden, in spite of Abu Sufyan,in the sacrosanct months."
He sent cAlqama b. Mujazziz al-Mudliji to take vengeance for his brotherWaqqas b. Mujazziz the day he was killed at Dhu Qarad. He asked permissionfrom the Messenger of God (SAAS) to follow their tracks; he gave it and
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appointed him commander of a force of men. When they were on their way,he ordered a group of them to come to him, and he appointed £Abd Allah b.Hudhafa to be their leader. He liked to joke. He Ht a fire and ordered themen to enter it. When some were about to do so, he said, "I was only joking!"When this reached the Messenger of God (SAAS), he commented, "Do notobey someone who orders you to disobey God."
The haditk on this subject was related by Ibn Hisham from al-Darawardi,from Muhammad b. cAmr b. cA1qama, from cAmr b. al-Hakara b. Thawban, fromAbu Sa'ld al-Khudri.
He sent Kurz b. Jabir to fight those men who had come to Medina. They wereof Qays of (Banu) Bajila. They found Medina unhealthy and became sick andso the Messenger of God (SAAS) told them to go out to his camels and todrink their urine and their milk. When they recovered, they butchered Yasar,the freed-man of the Messenger of God (SAAS), who was the camels' herdsmanand stuck thorns into his eyes. They then took away all the milch-camels. TheMessenger of God (SAAS) sent after them Kurz b. Jabir with a force of his menand they brought them back from Bajila following the return of the Messengerof God (SAAS) from the expedition to Dhu Qarad. He gave his order and theirhands and feet were cut off and their eyes were gouged out.
It may well be that these are the men referred to in the well-accepted hadith ofAnas - a group of eight men of cUkl or cUrayna who came to Medina with thesame consequences. It seems obvious that these were they; we have narratedtheir story at length above. Should they have been different men, we have givenhere the major information given by Ibn Hisham. God knows best.
Ibn Hisham went on to relate the expedition (to Yemen) made twice by {All b.Abu Talib. Ibn Hisham quotes Abu cAmr al-Madanl as stating, "The Messengerof God (SAAS) dispatched cAli to Yemen and Khalid with a different force. Hehad stated that if the two forces were to combine, then cAli b. Abu Talib was tobe their commander.
He (Ibn Hisham) went on, "Ibn Ishaq made reference to the dispatch ofKhalid, but did not include it in the total of expeditions and raids dispatched bythe Messenger of God (SAAS). The number of these he should have givenwould be 39."
Ibn Ishaq stated, "The Messenger of God (SAAS) dispatched Usama b. Zaydb. Haritha to Syria. He ordered him to have the cavalry patrol the al-Balqa5 andal-Darum regions of Syria. The men equipped themselves and it was the initialmuhajirun who accompanied Usama."
Ibn Hisham added, "This was the last expedition dispatched by the Messengerof God (SAAS)."
Al-Bukhari stated that Ismail related to him, quoting Malik, from cAbd Allahb. Dinar, from cAbd Allah b. Ulnar, that the Messenger of God (SAAS) sentout a force under the command of Usama b. Zayd, but that the people criticizedhis appointment. The Prophet (SAAS) therefore arose and said, "Your criticism
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of his leadership is similar to your earlier criticism of his father's appointment tocommand. The former was, by God, qualified for command and one of thosemost beloved by me. And this man is also of those most loved by me."
Al-Tirmidhi narrated it from a kadith of Malik. He categorized it as a hadiththat was sahih hasan.
A large number of the senior initial muhajirin and ansar took part in thisarmy. The most important of these was cUmar b. al-Khattab. Those who saythat Abo Bakr was among them are in error. The illness of the Messenger ofGod (SAAS) was increasing in severity while the force was encamped at al-Jurf.The Prophet (SAAS) at that time apointed Abu Bakr to lead the prayer, aswill be recounted. How, then, could he have been in the army while being theimam for the Muslim community, by permission of the Messenger of God(SAAS), from the lord of the worlds? Even if it be supposed that he hadproceeded out with them, the law-giver (the Prophet) selected him out fromamong them by appointing him to leadership of the prayer, one of the mostimportant of the pillars of Islam. And when the Messenger of God (SAAS) died,Abu Bakr sought cUmar b. al-Khattab's exclusion (from the expedition) fromUsama, so the latter allowed cUmar to remain at the side of Abu Bakr. Abu Bakr,"the trusting", then led UsSma's force (for a short distance to the outskirtsof Medina).
THE VERSES IN THE QUR?AN AND AHADITH FOREWARNING OFTHE DEATH OF THE MESSENGER OF GOD (SAAS), AND HOW THEILLNESS FROM WHICH HE DIED COMMENCED.
God Almighty stated, "You (will be) dead and they shall be dead. Then, onresurrection day, you will be contending with one another before your Lord"(surat al-Zumar; XXXIX, v. 30-31). And, "We ordained no immortality for anyperson before you; and if you die, shall they be immortal?" (surat al-Anbiyya>;XXI, v.34). And, "Every soul will taste death, and you shall only be fully paidyour wages on the day of resurrection. Those drawn away from the fire andbrought into paradise will be those who succeed. Life on earth is nothing butthe baggage of vanity" (surat Al Vmran; III, v.285).
The Almighty also stated, "Muhammad is nothing but a messenger; messengershave passed away before him. If he dies or is killed, you might turn away on yourheels. Whoever runs away on his heels will cause no harm to God. And God willreward the grateful" (surat Al Hmran\ III, v. 144). It was this verse that Abu Bakr,"the trusting", recited on the day of the death of the Messenger of God (SAAS).When the people heard it, it was as though they had not done so previously.
The Almighty also stated, "(Remember) when God's help and the victorycame and you saw the people entering God's religion in droves. Give joyfulpraise to your Lord, and seek His forgiveness. He is forgiving" (surat al-Nasr;CX,v.l3).
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'Umar b. al-Khattab and Ibn cAbbas stated, "This was (referring to) thedeath of the Messenger of God (SAAS), of which he was being informed" Ibn<Umar stated, "This was revealed in the middle part of Tishrin, during the hijjatal-wadif, 'the farewell pilgrimage'. The Messenger of God (SAAS) knew itmeant farewell and he delivered to the people an address in which he gave theminstruction and prohibition." This famous address was as given above:
Jabir stated, "I saw the Messenger of God (SAAS), casting at the pillars. Hestopped and said, 'You should take your rites and ceremonies from me. I mightperhaps not perform the pilgrimage after this year.'"
The Messenger of God (SAAS) said the following to his daughter Fatima,"Gabriel would review the Qui°an with me once each year; he did so twice thisyear. I can only think that this means the approach of my death."
In the sahih collection of al-Bukharl, it is narrated from a kadith of AbuBakr b. cAyyash, from Abu Husayn, from Abu Salih, that Abu Hurayra stated,"Each month of Ramadan the Messenger of God (SAAS) would practise f-tiraf,withdraw into seclusion (in the mosque) for ten days. The year he died he sowithdrew for twenty days. The Qui°an was reviewed to him each Ramadan; theyear he died, it was reviewed to him twice."
Muhammad b. Ishaq stated, "The Messenger of God (SAAS) returned in Dhual-Hijja for the hijjat al-wada1 and stayed in Medina for the remainder of thatmonth, and for al-Muharram and Safar. He dispatched Usama b. Zayd (on anexpedition).
"While the people were engaged in that, the Messenger of God (SAAS)began to suffer from that illness in the course of which God took him away tothat mercy and honour He wished for him. This occurred shortly before the endof Safar or early in Rabic al-Awwal.
"When the first symptoms appeared from which the Messenger of God(SAAS) suffered, so I have been informed, he went out to Baqi* al-Gharqad1Min the middle of the night and prayed for forgiveness for them (the dead),then returned home to his family. Next morning and from that day on he begansuffering pain.
"cAbd Allah b. Ja'far related to me, from ^bayd b. Jubayr, the freed-manof al-Hakam, from <Abd Allah b. cAmr b. al-'As, from Abu Muwayhiba, thefreed-man of the Messenger of God (SAAS), who said, 'The Messenger of God(SAAS) sent me out in the middle of the night, saying, "Abu Muwayhiba, I havebeen ordered to ask for forgiveness for those in this Baqic. So come with me."
" 'I left with him and when he halted among them, he said, "Peace be uponyou, you people in the graves! May you be content that you do not experience thesame as people here. Troubles come like dark portions of the night, followingone another in succession, the last being worse than the first."
136. The cemetery outside Medina.
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'"He then came over to me and said, "Abu Muwayhiba, I have been given thekeys to the treasuries of the world, remaining here a long time and the (going to)paradise. I have been given the choice between this and meeting my Lord and(going to) paradise (soon)."
"'I said, "By my parents' lives, choose the keys of the world's treasuries, longlife here, and then paradise." He replied, "No, Abu Muwayhiba, I have, by God,chosen to meet my Lord and paradise."
"'He then proceeded to pray for forgiveness for the dead of al-Baqic, then left.And so began the illness in which God took him.'"
None of the authors of the books (of traditions) gave this. However, Ahmaddid narrate it from Ya^ub b. Ibrahim, from his father, who quoted Muhammadb. Ishaq.
Imam Ahmad stated that Abu al-Nadr related to him, quoting al-Hakamb. Fudayl, quoting Ya^a b. cAtaJ, from Ubayd b. Jubayr, who quoted AbuMuwayhiba as saying, "The Messenger of God (SAAS) was ordered to prayfor the dead at al-Baql*. He prayed for them three times and after the third, hesaid, 'Abu Muwayhiba, saddle up my mount.'
"He rode while I walked until we reached them. He then dismounted. I heldthe mount, while he stood" - or he said "he remained standing" - "over them.He then said, 'May your present state make you more happy than the people are.Troubles come like dark portions of the night, following one another in succession,the last being worse than the first. So may your present state make you morehappy than the people are.'
"He then came back and said, 'Abu Muwayhiba, I have been awarded' - orhe said 'asked to choose between' - 'the keys of what will be conquered by mynation after myself and then paradise, or meeting my Lord.'
"I said, 'By my father and mother, choose us!' He replied, 'To reverse whatGod intended? I have chosen to meet my Lord!'
"And it was no more than seven or eight days thereafter that he died."
cAbd al-Razzaq stated, from Mafoar, from Ibn Tawus, who quoted his fatheras saying, "I was given aid through terror and was awarded the treasuries. ThenI was given the choice between remaining (alive) to see what would be conqueredfor my people and acceleration (of my death). I chose acceleration."
Al-Bayhaqi stated, "This hadith is mursal; it does testify to the hadith of AbuMuwayhiba."
Ibn Ishaq stated, "Ya'qub b. ^tba related to me, from al-Zuhri, from ^baydAllah b. cAbd Allah b. ^tba, from Ibn Mascud, who quoted Wisha as stating,"The Messenger of God (SAAS) returned from the cemetery and found mesuffering from a pain in my head. I was complaining, 'O my head!' He com-mented, 'I swear by God, cA5isha, I'm the one with the headache!' He then asked,'Would you mind if you died before me, and I were to stand over you, put youin your shroud, pray over you and bury you?' I replied, 'I imagine that if you did
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that you would return to my house and celebrate a wedding night there withone of your wives!'
"The Messenger of God (SAAS) smiled. The pain persisted in him while hevisited in turn his wives. He was overcome by it in the home of Maymuna. Hesummoned his wives and asked their permission to be nursed in my home; thiswas agreed.
"The Messenger of God (SAAS) then left, being helped along by two menof his household, al-Fadl b. cAbbas and another man. He had his head boundand he was dragging his feet when he entered my house."
Ubayd Allah stated, "I related this to Ibn cAbbas and he said, 'Do you knowwho the other man was? That was cAli b. Abu Talib.'"
This kadith has testimonials that will come shortly.
Al-Bayhaqi stated that al -Hakim informed him, quoting al-Asamm, quotingAhmad b. cAbd al-Jabbar, from Yunus b. Bukayr, from Muhammad b. Ishaq,quoting Ya'qub b. cUtba, from al-Zuhri, from "TJbayd Allah b. cAbd Allah, whoquoted cAJisha as having said, "The Messenger of God (SAAS) came in to mewhile suffering from a headache while I was complaining about my own head. Isaid, 'O my head!' He said, 'I swear by God, ^'isha, I'm the one with headache!'
"He then said, 'Would you mind, if you were to die before myself, if I wereto take care of you, prayed over you and buried you?' I replied, 'I swear by God,I believe that if that happened, you would closet yourself with one of yourwives in my house as soon as the day was over!' The Messenger of God (SAAS)laughed.
"His pain persisted and became severe while, visiting his wives in turn, he wasat the house of Maymuna. His family assembled, and al-cAbbas said, 'We thinkthe Messenger of God has pleurisy. Let's give him medicine through the cornerof his mouth.' They did so and the Messenger of God (SAAS) came to. 'Whodid this?' he asked. 'It was your uncle al-cAbbas; he is afraid you have pleurisy.'The Messenger of God (SAAS) said, 'It is from Satan! God would never haveinflicted me with it! You should not omit giving medicine to anyone in my houseexcept for my uncle al-cAbbas!' And all the household were given medicine —even Maymuna, who was fasting. That was done in the sight of the Messengerof God (SAAS).
"Thereafter he asked permission of his wives to be nursed in my home; hereceived permission. So he left, between al-(Abbas and another man" - she didnot name him - "his feet dragging on the ground."
'Ubayd Allah said that Ibn <Abbas stated, "The other man was cAIi b. AbuTalib."
Al-Bukhafl stated that Sacid b. ^fayr related to him, quoting al-Layth, quotingcAqll, from Ibn Shihab, who quoted cUbayd Allah b. cAbd Allah b. <Utba asstating that 'A'isha, the wife of the Prophet (SAAS) said, "When the Messengerof God (SAAS) became ill and his pain intensified, he asked permission fromhis wives to be nursed in my home. And he was given permission. He left
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between two men, dragging his feet on the ground between cAbbas, Ibn cAbdal-Muttalib, that is, and another man."
fUbayd Allah said, "I told cAbd Allah" - meaning Ibn 'Abbas - "what cA>ishahad said. He asked me, 'Do you know who was the other man whom 'A'isha didnot name?' I replied, 'No.' He said, 'It was <A1j."'
cA5isha, wife of the Messenger of God (SAAS), used to relate, "When theMessenger of God (SAAS) entered my house and his pain was severe, he said,'Pour over me from seven water-skins the tops of which have not been untiedso that I will (be well enough to) give advice to people.'
"We seated him in a tub belonging to Hafsa, the wife of the Prophet (SAAS).Then we set about pouring over him water from those skins until he gestured tous with his hand saying, 'You have done it now.'
"He then went outside to the people, spoke a prayer for them and made theman address."
Al-Bukhari also narrated it in other places in his sahih collection. Muslim gaveit with various lines of transmission from al-Zuhri.
Al-Bukhari stated that Ismail related to him, quoting Sulayman b. Bilal,quoting Hisham b. TJrwa, quoting his father, who quoted 'A'isha as having saidthat the Messenger of God (SAAS) would ask during the illness in which hedied, "Where will I be tomorrow? Where will I be tomorrow?' He was referringto ^'isha's day (for his visit to her). His wives permitted him to be wherever hewished, so he was in cA5isha's house until he died there.
(The account narrates that) "cA3isha, may God be pleased with her, stated,'He died on the day he would come to visit me in my house. God took him whilehis head lay between my breasts and my throat. His saliva mixed with mine.'"
She went on, "cAbd al-Rahman b. Abu Bakr came in carrying a tooth-pickwith which he was cleaning his teeth. The Messenger of God (SAAS) looked overat him and I asked cAbd al-Rahman, 'Give me the tooth-pick, cAbd al-Rahman.'He gave it to me, and I chewed and softened it and gave it to the Messenger ofGod (SAAS). He cleansed his teeth with it while he rested against my chest."
Al-Bukhari is alone in giving this from this line of transmission.
Al-Bukhari stated that eAbd Allah b. Yusuf informed him, quoting al-Layth,quoting Ibn al~Had, from eAbd al-Rahman b. al-Qasim, from his father, whoquoted cA'isha as saying, "The Prophet (SAAS) died while between my breastand my chin. And I no longer abhor the death throes of anyone after (those of)the Prophet (SAAS)."
Al-Bukhari stated that Hibban related to him, quoting cAbd Allah, quotingYunus, from Ibn Shihab, who said, '£tUrwa informed me that cA5isha narrated tohim that whenever the Messenger of God (SAAS) was in pain, he would breatheover himself, recite the al-mu^wwidhat11 and wipe his hands over his body. Andso when he was in pain during the illness from which he died, I set about reciting
137. The final two surats of the Qur'an.
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the al-mitawwidhat over him, breathing over him as he had, and using the handof the Prophet (SAAS) to wipe over him."
Muslim narrated this from a hadith of Ibn Wahb, from Yunus b. Yazid al-Ayll,from al-Zuhri. Ai- Fa! las and Muslim gave it from Muhammad b. Hatim and allof them.
It is established in both sahih collections from a hadith of Abu 'Awana, fromFiras, from al-Sha'bi, from Masruq, who quoted cA5isha as having stated, "Thewives of the Messenger of God (SAAS) all assembled around him; none of themwas left out. Fatima came in, her footsteps not missing the style of his own walk.He said, 'Welcome indeed to my daughter!' He sat her down at his right, or hisleft. He then spoke something confidentially to her, and she wept. He then spoketo her quietly again, and she laughed. I commented to her, 'The Messenger ofGod speaks secrets to you alone, and yet you cry!'
"When she arose, I asked her, 'Tell me what he spoke to you.' She replied, 'Icould not disclose a secret of the Messenger of God.' After he had died, I askedher, 'I ask you, by my rights over you, to tell me.' She replied, 'Now I can do so.The first comment he made in confidence to me was, "Gabriel would review theQur'an with me once each year. This year he has done so twice. I can see thisonly as meaning the approach of my death. Fear God and be patient; I am aworthy predecessor to you." And so i wept. He then whispered to me again,saying, "Will it not please you to be mistress of the women of the Believers, ormistress of (all) the women of this nation?" I laughed.'"
This hadith has various lines of transmission from cA'isha.
Al-Bukhari narrated from 'All b. cAbd Allah and al-Fallas, as did Muslim b.Muhammad b. Hatim, all of them quoting from Yahya b. Sacid al-Qattan, fromSufyan al-Thawri, from Musa b. Abu cA'isha, from <Ubayd Allah b. cAbd Allah,from ^'isha, who said, "We poured medicine into the corner of the mouth of theMessenger of God (SAAS), during his illness and he began gesturing to us notto do so. We said, 'It's just the dislike of a sick person for his medicine.' Whenhe recovered somewhat, he asked, 'Did I not forbid you to put medicine in mymouth?' We replied, '{We thought it) dislike of a sick person for his medicine.'He then said, 'Let all in the house have medicine poured into their mouths whileI look on - except for al-cAbbas who did not witness what you did."'
Al-Bukharl stated, "Ibn Abu al-Zinad narrated it from Hisham, from hisfather, from cA5isha, who quoted the Prophet (SAAS)."
Al-Bukharl also stated that Yunus stated that al-Zuhri quoted cUrwa assaying, "cA5isha stated, 'The Prophet (SAAS) would say during the illness inwhich he died, "'A^sha, I still suffer pain from the food I ate at Khaybar. At thistime I sense my aorta being severed by that poison."'"
Al-Bukharl gave this as being mutallaq.
The hafiz al-Bayhaqi gave it from al-Hakim, from Abu Bakr b. Muhammadb. Ahmad b. Yahya al-Ashqar,from Yusuf b. Musa, from Ahmad b. Salih, fromcAnbasa, from Yunus b. Yazid al-Ayll, from al-Zuhri.
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Al-Bayhaqi stated that al-Hakim informed him, quoting al-Asamm, quotingAhmad b. cAbd al-Jabbar, from Abu Mu'awiya, from al-Acmash, from cAbdAllah b. Murra, from Abu al-Ahwas, from cAbd Allah b. Mascud, who said, "Iwould prefer to swear nine times over that the Messenger of God (SAAS) wasmurdered than to do so once that he was not killed! That is because God assignedhim to be a prophet and a martyr as well."
Al-Bukharl stated that Ishaq related to him, quoting Bishr b. Shu'ayb b. AbuHamza, quoting his father, from al-Zuhri, who said, "<Abd Allah b. Ka<b b. Malikal-Ansarl — Ka'b b. Malik having been one of the three men who had receivedforgiveness"* - informed me that cAbd Allah b. cAbbas told him when cAIi b. AbuTalib came out after having been with the Messenger of God (SAAS), during theillness in which he died, people asked him, 'Abu al-Hasan! How is the Messengerof God, doing this morning?' He replied, 'Thanks be to God, he is recovered.'
"cAbbas b. cAbd al-Malik took cAIi by the hand and said, 'Three days fromnow, I swear by God, you will be 'slave of the staff.1391 swear, I can see that theMessenger of God (SAAS) will die from this illness. I well know how membersof the <Abd al-Muttalib family look when near death. Let us go to the Messengerof God, and ask him to whom rule will go. If to us, then we will know it; if tosomeone other than us, we can tell him and he (the Prophet (SAAS)) can tell himto care for us.'
"'All stated, 'I swear by God, if we asked the Messenger of God (SAAS) forit (the rule) and he refused it, then the people would never give it to us after him.So I swear, I'll not ask the Messenger of God for it.'"
Al-Bukharl is alone in giving this.
Al-Bukhan stated that Qutayba related to him, quoting Sufyan, from Sulaymanal-Ahwal, from Sacld b. Jubayr, who said, "Ibn cAbbas stated, 'What a terribleThursday that was! The illness of the Messenger of God (SAAS) worsened.Then he asked, "Bring me writing materials with which I can write you adocument after which you will never go astray." People disputed over this - andthere should never be disputation in the presence of a prophet. Some said, "Whatis wrong with him; is he delirious? Question him." So they went to him to askhim. He told them, "Leave me alone; my present condition is better than that towhich you invite me." He then advised them to do three things. He said, "Removethe unbelievers from the Arabian peninsula. Treat with dignity delegationsas you saw me treat them." And he either did not speak the third request, or hespoke it but I have forgotten it.'"
Al-Bukharl also narrated it elsewhere; Muslim gave it from a hadith of Sufyanb. cUyayna.
Al-Bukfiarl then stated that 'All b. £Abd Allah related to him, quoting <Abdal-Razzaq, quoting Macmar, from al-Zuhri, from Ubayd Allah b. cAbd Allah,
138. A reference to the three Muslims who had held back from participation in the attack onTabuk ordered by the Prophet (SAAS). See above, Vol. IV, pages 29-33.
139. Under a new ruler, that is.
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from Ibn {Abbas, who said, "When death was close for the Messenger of God(SAAS), and there were men present in his home, he said, 'Come close; I willwrite a document for you after which you will never go astray,' Some of themthen said, '(But) the Messenger of God is overcome by illness, and you have theQur'an. God's Book is enough for us.'
"The household differed among themselves and disputed. Some said, 'Goover near him and let him write something after which you will never stray.'Others said the contrary. When their disputation increased, the Messenger ofGod (SAAS) told them, 'Go away!'
"^Jbayd Allah said, 'Ibn cAbbas stated, "It was truly disastrous that, due totheir noise and disputation, the Messenger of God (SAAS) was prevented fromwriting that document for them."'"
Muslim narrated it from Muhammad b. Rafic, as did cAbd b. Humayd, bothquoting from cAbd al-Razzaq in the same way. Al-Bukhan gave it in variousplaces in his sahih collection from a hadith of Macmar and Yunus, from al-Zuhn.
This hadith has served to feed the imaginations of certain foolish persons, whoadvocate improper innovative practices. These adherents of the shfa and others,all claimed that the Messenger of God (SAAS) wished to write in the documentreferred to above what they purpose in their own statements. This claim of theirsconstitutes adherence to reasoning by allegory and disregard for what is fullyestablished.™
Orthodox scholars accept what is fully established and reject what might beviewed as allegorical. This is the methodology of those firmly rooted in knowledge,al-msikhuna ft al-Hlm, as God, the Almighty and Glorious characterized them inHis Book (surat Al <Imran; III, v.7).
This area is one of those where the feet of many of the noisesome slip.Orthodox scholars, however, follow no 'school of thought' but pursue the truthalone, moving with it along whatever path it leads.
Whatever the Messenger of God (SAAS) wished to write came previously inthose ahadith that lend themselves to clear and unambiguous interpretation.
Imam Ahmad stated that Mu'ammil related to him, quoting Nafi*, from IbncAmr, quoting Ibn Abu Mulayka, from cA'isha who said, "When the Messengerof God (SAAS) was suffering from that illness from which he died, he said,'Summon Abu Bakr and his son, so that no one will lust after, or aspire to, AbuBakr's role.' He went on, 'God and the Believers reject that.' He said this twice."
(A5isha is quoted as then having said, "And God and the Believers did indeedreject that!"
Ahmad is alone in giving this from this line of transmission.Ahmad stated that Abu Mu'awiya related to him, quoting cAbd al-Rahman b.Abu Bakr al-Qurashi, from Ibn Abu Mulayka, who quoted ^'isha, who said,
140. The Arabic terms are mutaskabih and muhkam.
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"When the illness of the Messenger of God (SAAS) worsened, he told cAbdd-Rahman, Abu Baler's son, 'Bring me a shoulder bone141 or a tablet so that Ican write for Abu Bakr a document about which no one can dispute.' When cAbdal-Rahman went to do this, he said, 'God and the Believers reject there beingany disagreement over you, Abu Bakr!'"
Ahmad is also alone in giving this from this line of transmission.
AKBukharl narrated from Yahya b. Yahya, from Sulayman b. Bilal, from Yahyab. Sacid, from al-Qasim b. Muhammad, who quoted ^isha as stating that theMessenger of God (SAAS) said, "I plan to send for Abu Bakr and his son tomake a covenant, lest people argue or have ambitions.' He went on, 'Either Godrejects or the Believers impel, or God impels and the Believers reject.'"
In the sahih collection of al-Bukhari and in that of Muslim, there is a hadithof Ibrahim b. Sa*d, from his father, from Muhammad b. Jubayr b. Murtm, whoquoted his father as saying, "A woman came to the Messenger of God (SAAS),and he told her to return to him again. She asked, 'But supposing I came anddid not find you?' she seemed to be implying his death. He replied, 'If you donot find me, then go to Abu Bakr.'"
It seems obvious — though God knows best - that she only said that to theMessenger of God (SAAS), during the illness from which he died.
On the Thursday, five days before he died, the Messenger of God (SAAS)had delivered an address in which he had asserted the superiority of Abu Bakr,"the trusting", over the other Companions, as part of his direction that he (AbuBakr) lead them (in prayer).
It may perhaps be that this address should be viewed as a substitution for whathe intended to write in the document.
He had washed himself prior to making that noble address. They hadsprinkled over him water from seven water-skins, the openings of which had notbeen untied. This is referred to (in the sahify collections) in the chapter, Seekinga cure by seven (washings); ahadith referring to this are also given elsewhere thanin this section.
The point here is that the Messenger of God (SAAS) washed, went out andperformed prayer with the people, and then made an address to them. This isshown above in the hadith quoting 'A'isha, may God be pleased with her.
THE AHADITH MAKING REFERENCE TO THAT.
Al-Bayhaql stated that al-Hakim informed him, quoting al-Asamm, from Ahmadb. cAbd al-Jabbar, from Yunus b. Bukayr, from Muhammad b. Ishaq, fromal-Zuhri, from Ayyub b. Bashir, who stated, "The Messenger of God (SAAS)said during his illness, 'Pour water over me from seven water-skins from sevendifferent wells so that I can go out and make a covenant with the people.'
141. Paper not yet having been invented, sources tell us that Arabs wrote on large bones andpieces of leather, etc.
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"They did so and he went out and sat upon the minbar. The first thing hedid, after praising and thanking God, was to refer to his Companions who hadattended the battle of Uhud; he asked God's forgiveness for them and said aprayer for them. He then said, iMuhajirun, you have become very numerouswhile the ansar have remained as they were and have not increased in number.They are my saviours, those with whom I sought refuge. Honour them for theirexploits and disregard their shortcomings.'
"He went on, 'People, one servant of God has been given by God to choosebetween what is upon earth and what is with God. And he has chosen what iswith God.'
"Abu Bakr, may God be pleased with him, was one among the people therewho understood this and he wept, saying, 'We would redeem you with ourselves,our children and our possessions!' But the Messenger of God (SAAS) said,'Take it easy, Abu Bakr! Look at these doors leading in to the mosque and closethem all off, except for the one from Abu Bakr's house. I know of no one whomI consider a finer Companion than him.'"
This hadith is mursal, incomplete in its line; there are many testimonies toit. Al-Waqidi stated that Farwa b. Zabid b. Taws related to him, from cA5isha,daughter of Sa^, from Umm Dharr, who quoted Umm Salama, wife of theProphet (SAAS), as saying, "The Messenger of God (SAAS) went outsidewearing a piece of cloth around his head. When he sat down on the minbar peoplestared hard at the minbar and flocked around him. He said, 'By Him in whosehand is my soul, I am at this hour standing at the hamd, "the pool".' He thenspoke the shahada. When he had finished this, the first words he spoke were toask forgiveness for the martyrs killed at Uhud. He then said, 'One servant ofGod has been asked to choose between this world and that with God; and thisservant has chosen that with God.'
"Abu Bakr wept; we were surprised at his weeping. He said, 'By my father andmy mother! We would redeem you with our fathers, our mothers, ourselves andour possessions!' It was the Messenger of God (SAAS), who had been given thechoice, and Abu Bakr was the most aware of us what the Messenger of God(SAAS) had meant. The latter then said to him, 'Take it easy, Abu Bakr!'"
Imam Ahmad stated that Abu cAmir related to him, quoting Fulayh, fromSalim Abu al-Nadr, from Bishr b. Sacid, who quoted Abu Sa'id as saying, "TheMessenger of God (SAAS) made an address to the people and said, 'God had aworshipper make a choice between this world and that with him. That worshipperchose that with God.'
"Abu Bakr wept. We were surprised at his weeping at the Messenger of God(SAAS), having made a reference to a 'worshipper'. For it was the Messenger ofGod (SAAS) who had been given the choice and Abu Bakr was the most awareof us what he meant. The Messenger of God (SAAS) said, 'The person mostfaithful to myself in his friendship and his wealth is Abu Bakr. If I were to takeany other than God as my Companion, I would so take Abu Bakr. However,
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(what I do have with him) is the companionship of Islam and his love. Everydoor in the mosque has been shut except that of Abu Bakr.'"
Al-Bukhari narrated it thus from a hadith of Abu 'Amir aI-cAqadi,
Imam Ahmad narrated it from Yunus, from Fulayh, from Salim b. Abual-Nadr, from ^Ubayd b. Hunayn and Bishr b. Sacld, from Abu Sacld.
Al-Bukhari narrated it similarly, as did Muslim, from a hadith of Fulayh;Malik b. Anas gave it from Salim, from Bishr b. Sacid and cUbayd b. Hunayn,both of whom quoted from Abu Sacid in similar terms.
Imam Ahmad stated that Abu al-Walid related to him, quoting Hisham,quoting Abu cAwana, from cAbd al-Malik, from Ibn Abu al-Mu'alla, from hisfather (who said) "The Messenger of God (SAAS) one day made an address andsaid, 'A man has been given by his Lord to choose between living on earth solong as he wishes and eating on earth whatever he wishes, and between meetinghis Lord. And he has chosen to meet with his Lord.'
"AbO Bakr wept. The Companions of the Messenger of God (SAAS) askedone another, 'Aren't you surprised at this sheikh and the Messenger of God,referring to a fine man to whom God has given the choice of remaining on earthor meeting his Lord and him choosing to meet his Lord?' For it was Abu Bakrwho was most aware of what the Messenger of God (SAAS) had meant. AndAbu Bakr responded, 'No, we will redeem you with our possessions and ourchildren!' And so the Messenger of God (SAAS) said, 'No person is morefaithful to us in his friendship and generosity than (Abu Bakr) Ibn Abu Quhafa.And were I to take someone as my Companion, that person would be Ibn AbuQuhafa. However, there (is between us) love, brotherly feelings and faith. Yourfriend is the companion of God, Almighty and Glorious is He.'"
Ahmad is alone in giving this. The correct name in the above line of trans-mission is "Ibn Sacid b. al-Mu'alla". However, God knows best.
The hafiz al-Bayhaqi narrated through Ishaq b. Ibrahim - he being IbnRahawayh — who quoted Zakariyya0 b. cAdi, quoting ^bayd Allah b. cAmral-Raqqi, from Zayd b. Abu Anisa, from cAmr b. Murra, from cAbd Allah b.al-Harith, who quoted Jundab as having said that he heard the Messengerof God (SAAS) saying, five days before his death, "From (all of) you I havehad brothers and friends. I release each companion from his companionship. IfI were to take from my nation one companion, then that would be Abu Bakr. MyLord has taken me as His companion, as He did Abraham. A people who cameprior to yourselves treated the graves of their prophets and holy men as mosques.Do not treat graves as mosques; I prohibit you from doing that."
Muslim narrated this in his sahih collection, from Ishaq b. Rahawayh insimilar terms.
This day that preceded his death by five days was that Thursday referred toabove by Ibn cAbbas.
We have given this address from Ibn ^Abbas. The hafiz al-Bayhaqi statedthat Abu al-Hasan b. Muhammad al -MuqrP informed him, quoting al-Hasan b.
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Muhamad b. Ishaq, quoting Yusuf b. Ya£qub — he being Ibn cAwana al-Isfaraymi
— who said, "Muhammad b. Abu Bakr related to us, quoting Wahb b. Jarir,quoting his father, who said, 'I heard Ya'la b. Hakim relate from 'Ikrima, whoquoted Ibn cAbbas as saying, "The Prophet (SAAS) went outside during theillness from which he died with his head bandaged by a piece of cloth. Hemounted the minbar^ gave praise and thanks to God, then said, 'Not one of thepeople has been more faithful to me with both himself and his possessions thanAbu Bakr, If I were taking any one of the people as a companion, that personwould be Abu Bakr. However, (what I have with him) is the companionship ofIslam, which is best. Close off from me every entry-way into the mosque exceptthat of Abu Bakr."""
Al-Bukharl narrated it from Ubayd Allah b. Muhammad al-Jucfl, from Wahbb. Jarir b. Hazim, from his father. In the words of the Prophet (SAAS), "Closeoff from me every khawja, 'entry-way'" - by which he meant the small doors
- 'into the mosque except that of Abu Bakr", he was making a reference to thecaliphate. That is, so that he (Aba Bakr) could pass through it to lead the prayerwith the Muslims.
Al-Bukhari also narrated it from the hadith of cAbd al-Rahman b. Sulaymanb. Hanzala b. al-Ghasll, from 'Ikrima, from Ibn cAbbas. He stated that theMessenger of God (SAAS) came out in the illness from which he died with hishead wrapped in a blackish cloth, with a mantle over his shoulders and sat uponthe minbar. Ibn cAbbas went on to quote the address, including his counsel tothe ansar, and concluded with the words, "It was the last meeting the Messengerof God (SAAS) attended until he died." By this he meant that this was thelast address made by the Messenger of God (SAASX
This hadith is also recorded (as follows) from an anomalous and different lineof transmission from Ibn cAbbas; its wording is also gharib, "anomalous".
Al-Bayhaql stated that cAli b. Ahmad b. (Abdan informed him, quoting Ahmadb. <Ubayd al~Saffar, quoting Ibn Abu Qammash - he being Muhammad b. Isa -quoting Musa b. Ismacil Abu Imran al-Jubbuli, quoting Macan b. Isa al-Qazzaz,from al-Harith b. <Abd al-Malik b. cAbd Allah b. Unays al-Laythi, from al-Qasimb. Yazid b. (Abd Allah b. Qasit, from his father, from 'Ata1, from Ibn cAbbas,from al-Fadl b. cAbbas, who said, "The Messenger of God (SAAS) came to mewhile severely ill and having bandaged his head. He said, 'Fadl, take my hand.'I did so until he had mounted the minbar. He then said, 'Summon the people,Fadl.' I cried out, 'General assembly for prayer!'
"People assembled and the Messenger of God (SAAS) arose to address them.He said, 'To proceed, my absence from among you is near at hand. You will notlonger see me among you in this place. I have been thinking that there was noone who could dispense with my affairs unless I do it among you (personally). Ifthere is anyone whose back I have whipped, then here is my own back; let thatperson retaliate. Anyone whose money I took: here is mine from which he maytake. Anyone against whose honour I have cursed should retaliate against mine.
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Let no man say, 'I fear rancour from the Messenger of God.' Indeed not;rancour is not my nature or my character. Those of you I like best are those whowill either take their due if I am in their debt or release me therefrom, that I meetAlmighty God, without any injustice on anyone because of me.'
"One of the men arose and said, 'Messenger of God, you have three dirhamsof mine.' He replied, 'I will not give the lie to anyone, nor will I ask him to swearan oath. Why do I have your money?' The man answered, 'Don't you rememberhow once a beggar passed you and you gave me orders, so I awarded him threedirhamsT He said, 'Give it to him, Fadl!' And he told the man to sit.
"The Messenger of God (SAAS) then returned to his original address andsaid, 'Anyone of you who still has anything resulting from deception shouldreturn it.' A man got up and said, 'Messenger of God, I have three dirhams I tookby deceit.' 'Why did you do so?' he asked. 'I needed it,' he replied. 'Take it fromhim, Fadl,' the Messenger of God (SAAS) said.
"He again reverted to his original address, then said, 'People, if any of you aretroubled, stand and I will say a prayer for you.'
"One man arose and said, 'Messenger of God, I am a hypocrite, a liar and Isleep to excess.' Umar b. al-Khattab interjected, 'Confound you, fellow! Godwould have covered for you (your shortcomings) if only you had done so foryourself!' The Messenger of God (SAAS) said, 'Quiet, Ibn al-Khattab! Scandalon earth is easier to bear than scandal in the afterlife! O God, favour him withveracity and faith and take away his sleep, if he so wishes that.'
"The Messenger of God (SAAS) then said, ''Umar is with me, and I with"Uinar. And the truth after me is with Vmar.'"
In both the line of transmission and the text of this haditk there is much thatis anomalous.
An Account of the order by the Messenger of God (SAAS), to AbuBakr, 'The Trusting', to lead the prayer with all the Companions, inthe presence of them all. And horn the Messenger of God (SAAS) cameout and prayed behind him, emulating him in some of the prayers, as meshall relate, and how the latter acted as imam for the former and forthose of the Companions after him.
Imam Ahmad stated that Ya'qub related to him, quoting his father, from IbnIshaq, quoting Ibn Shihab al-Zuhrl, quoting cAbd al-Malik b. Abu Bakr b. cAbdal-Rahraan b. al-Harith b. Hisham, from his father, from cAbd Allah b. Hisham,from his father, from cAbd Allah b. Zamca b. al-Aswad b. al-Muttalib b. Asad,who said, "When the illness of the Messenger of God (SAAS) grew moreintense, I was there with him, along with a group of his Companions. Bilal madethe call to prayer and he (the Prophet (SAAS)) said, 'Tell someone to lead thepeople in prayer.'
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"So I went off and found Umar among the people, Abu Bakr being absent. Isaid, 'cUmar, get up and lead people in prayer.' When rUmar made the declarationthat 'God is most Great!' the Messenger of God (SAAS) heard his voice — he wasa man with a loud voice — and asked, 'Where is Abu Bakr? God refuses that, asdo the Muslims! God refuses that, as do the Muslims!'
"He then sent for Abu Bakr and he came after cUmar had led that prayer. Andthen Abu Bakr prayed with the people."
cAbd Allah b. Zamca went on, "cUmar said to me, 'Confound you! Whathave you done, Ibn Zam'a! By God, I only thought that it was the Messenger ofGod who told me to do it. Otherwise, I would not have led the prayer.' I replied,'I swear that was not what the Messenger of God ordered. However, when I didnot see Abu Bakr, I thought you the most deserving man present at the prayer."'
That is also how Abu Da'ud narrated it, from the hadith of Ibn Ishaq quotingal-Zuhrl. Yunus b. Bukayr narrated it from Ibn Ishaq, quoting Yacqub b. 'Utba,from Abu Bakr b. cAbd al-Rahman, from cAbd Allah b. Zam'a, as above.
Abu Da'ud stated that Ahmad b. Salih related to him, quoting Ibn Abu Fudayk,quoting Musa b. Ya(qub, from cAbd al-Rahman b. Ishaq, from Ibn Shihab, from<Ubayd Allah b. <Abd Allah b. <Utba, (who said) that <Abd Allah b. Zam<arelated to him the following account, "When the Prophet (SAAS) heard "Ulnar'svoice, he came out, so that his head could be seen looking out from his room.Then he exclaimed, 'No! No! Only Ibn Abu Quhafa shall lead the people inprayer!' He spoke this in anger."
Al-Bukhart stated that cUmar b. Hafs related to him, quoting his father, quotingal-Acmash, from Ibrahim (who stated that) al-Aswad said, "We were with 'A'ishaat her home and made reference to the assiduity (of the Messenger of God(SAAS)), to prayer and to her. She said, 'When the Messenger of God (SAAS)was suffering from the illness from which he died, and the time for the prayerarrived and Bilai made the call to it, he said, "Tell Abu Bakr to lead the peoplein prayer." He was told, "Abu Bakr is a grievously sad man; if he were to standup in your place, he would not be able to proceed with the prayer." TheMessenger of God (SAAS) repeated what he had said and the same response wasgiven him. He said it a third time, then went on, "You women are like Joseph'scompanions. Tell Abu Bakr to lead the prayer with the people!"
'"Abu Bakr went out (to perform the prayer). The Messenger of God (SAAS)felt somewhat better and went out, being helped forward between two men;I seem to see now his two feet dragging in pain. Abu Bakr wanted to stay back,but the Prophet (SAAS) gestured to him to remain in his place. He was thenbrought and seated at his side.'"
(Al-Bukharl's account continues) "Someone asked aI-Acmash, 'Was theMessenger of God (SAAS) praying and Abu Bakr praying as he did, with thepeople then following the prayer of Abu Bakr?' Using his head, al-Acmashanswered in the affirmative."
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AI-Bukhari went on, "Abu Da'ud narrated this in part from Shu*ba. AbuMu'awiya added the following to the account given by al-A^iash, 'He sat atthe right side of Abu Bakr; Abu Bakr was standing as he prayed.'"
Al-Bukhan narrated this in several places in his work. Muslim, al-Nasa5! andIbn Maja narrated it along various lines of transmission from al-Acmash. In oneof these al-Bukhari gave it from Qutayba; Muslim gave it from Abu Bakr b. AbuShayba and Yahya b. Yahya, from Abu Mu'awiya.
Al-Bukhan also stated that cAbd Allah b. Yosuf related to him, quoting Malik,from Hisham b, <Urwa, from his father, from cAJisha, to the effect that shestated, "The Messenger of God (SAAS) said during his illness, 'Tell Abu Bakrto lead the prayer for the people.'"
Ibn Shihab stated, "^bayd Allah b. cAbd Allah quoted cA5isha as having said,'I opposed the Messenger of God (SAAS) in this; the only thing making meoppose him was my concern that the people would perceive Abu Bakr's prayingas an evil portent, though I knew that would be the case no matter who tookhis place. What I wanted was to have the Messenger of God (SAAS) deflect thisaway from Abu Bakr to someone else.'"
In the sahih collection of Muslim, it is stated in a hadith of cAbd al-Razzaq,from Macmar, from al-Zuhn, who said, "Hamza b. cAbd Allah b. cUmar informedme that 'AHsha stated, 'When the Messenger of God (SAAS) came into myhouse, he said, 'Tell Abu Bakr to lead the people in the prayer.' I said, 'Messengerof God, Abu Bakr is a sensitive man; if he recites the Qur'an, he will not be ableto restrain his tears. What if you were to tell someone else?'"
"cA5isha went on, 'I swear by God, I only did this out of my dislike thatthe people would blame the first man who prayed in place of the Messengerof God (SAAS) as an evil portent. I reiterated this two or three times, but hesaid, "Let Abu Bakr lead the prayer for the people. You women are like Joseph'scompanions."'"
In both sahih collections there is a hadith of cAbd al-Malik b. HJmayr, fromAbu Burda, from Abu Musa, who quoted his father as stating, "The Messengerof God (SAAS) was ill and said, 'Tell Abu Bakr to lead the prayer for the people.'
"^isha said, 'Messenger of God, Abu Bakr is a sensitive man; when he standsup in your place, he won't be able to pray with the people.' He said, 'Tell Abu Bakrto lead the prayer for the people. You women are like Joseph's companions.' Andso Abu Bakr did lead the prayer throughout the (remainder of) the life of theMessenger of God (SAAS)."
Imam Ahmad stated that cAbd al-Rahman b. Mahdi related to him, quotingZaJida, from Musa b. Abu {A5isha, from Ubayd Allah b. <Abd Allah, who said,"I went in to 'A^isha and asked, 'Would you tell me about the illness of theMessenger of God (SAAS)?' She replied, 'Certainly. When he became very ill,he asked, "Have the people prayed?" We replied, "No; they are waiting for you,Messenger of God." He then said, "Pour some water into the wash basin forme." We did so. He then washed and made as if to get up to leave, but fainted.
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When he recovered, he asked, "Have the people prayed?" We replied, 'No; theyare waiting for you, Messenger of God." "Pour some water into the wash basinfor me," he asked. We did so and he washed and made as if to get up to leave,but fainted. When he recovered, he asked, "Have the people prayed?" We replied,"No; they are waiting for you, Messenger of God." He said, "Pour some waterinto the wash basin for me," he asked. We did so and he washed and made as ifto get up to leave, but fainted. When he recovered, he asked, "Have the peopleprayed?" We replied, "No; they are waiting for you."'"
cA3isha went on, "The people were still in the mosque, waiting for theMessenger of God (SAAS), for the al-Hsha? prayer. The Messenger of God(SAAS) sent a message to Abu Bakr saying that he should lead the peoplein prayer. Abu Bakr was a sensitive man and he asked, <cUmar, you lead thepeople in prayer.' He replied, 'No; you are more worthy of that.' But he didlead them in prayer for those days.
"Then the Messenger of God (SAAS) recovered somewhat and went out,being led between two men, one of them al-'Abbas, to perform the al-zuhr prayer.When Abu Bakr saw him, he went to move to the back, but the Messenger ofGod (SAAS) gestured to him not to do so and ordered the two men to seat himbeside Abu Bakr. Abu Bakr began praying, standing while the Messenger of God(SAAS) prayed while seated."
tUbayd Allah went on, "I then went in to Ibn cAbbas and said, 'Should I tellyou what ^'isha told me about the illness of the Messenger of God (SAAS)?''Let's hear it,' he replied. So I did tell him, and he contradicted nothing. Hedid ask, 'Did she name to you the man who was with al-cAbbas?' I replied, 'No.''That was <Ali,' he said."
Both al-Bukhari and Muslim narrated it from Ahmad b. Yunus, from Za'ida.In one account, the text states, "Abu Bakr began praying with the prayer ofthe Messenger of God (SAAS) while standing; the people repeated the prayerdelivered by Abu Bakr, while the Messenger of God (SAAS) remained seated."
Al-BayhaqI stated, "In this it is stated that the Prophet (SAAS) led that prayerand that Abu Bakr joined his prayer to it."
He went on, "Al-Aswad and Urwa related it thus, from ^'isha. Al-Arqamb. Shurahbil narrated it thus from Ibn cAbbas."
By this he is referring to the hadtth narrated by Imam Ahmad, who statedthat Yahya b. Zakariyya' b. Abu Za'ida related to him, quoting his father, fromAbu Ishaq, from al-Arqam b. Shurahbil, from Ibn cAbbas, who said, "When theProphet (SAAS) became sick, he ordered Abu Bakr to lead the people in prayer.He then recovered and went out. When Abu Bakr became aware of him, hewanted to withdraw, but the Prophet (SAAS) gestured to him and he sat downnext to Abu Bakr, on his left. He commenced with the verse at which Abu Bakr,may God be pleased with him, had finished."
He then narrated it again from Wakic, from Isra'll, from Abu Ishaq, fromArqam, from Ibn cAbbas at greater length.
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Wakic stated one time, "Abu Bakr would follow the Prophet (SAAS) (in thatprayer) and the people, Abu Bakr."
Ibn Maja narrated it from cAli b. Muhammad, from Wakic, from Isra'il, fromAbu Ishaq, from Arqam b. Shurahbil, from Ibn cAbbas.
Imam Ahmad stated that Shababa b. Sawwar related to him, quoting Shu'ba,from Nucaym b. Abu Hind, from Abu Wa^l, from Masruq, who quoted (A3ishaas saying, "During the illness from which he died, the Messenger of God (SAAS),while seated, prayed behind Abu Bakr."
AI~Tirmidhi and al-Nasa5! narrated this from the hadith of Shufya andal-Tirmidhi categorized it as hasan sahih.
Ahmad stated that Bakr b. Tsa related to him that he heard Shu'ba b. al-Hajjajquote from Nu<aym b. Abu Hind, from Abu Wa'il, from Masruq, who quoted{A5isha as stating, "Abu Bakr led the people in prayer while the Messenger ofGod (SAAS) remained in the row (of worshippers)."
Al-Bayhaqi stated that Abu al-Husayn b. al-Fadl al-Qattan informed him,quoting £Abd Allah b. Jacfar, quoting Ya'qub b. Sufyan, quoting Muslim b.Ibrahim, quoting Shu^a, from Sulayman al~Acmash, from Ibrahim, fromal-Aswad, from cA'isha, who said that the Messenger of God (SAAS) prayedbehind Abu Bakr.
The line of transmission for this is excellent; they (the major compilers) didnot give it.
Al-Bayhaqi stated, "Humayd narrated it thus, from Anas b. Malik, as didYunus, from al-Hasan as being mursal. He then gave this from the line ofHushaym, quoting Yunus from al-Hasan."
Hushaym stated that Humayd informed him, from Anas b. Malik, (who said)that, "The Messenger of God (SAAS) went out while Abu Bakr was leadingthe people in prayer and sat down by his side. He was wearing a cloak, theends of which he crossed over. Abu Bakr prayed, as did the Messenger of God(SAAS)."
Al-Bayhaqi stated that cAli b. Ahmad b. cAbdan informed him, quoting Ahmadb. cUbayd al-Saffar, quoting <Ubayd b. Shurayk, quoting Ibn Abu Mai yam,quoting Muhammad b. Jafar, quoting Humayd, who said that he heard Anassay, "For the last prayer performed by the Messenger of God (SAAS) with thepeople, he was wearing one piece of clothing wrapped around himself, and hewas positioned behind Abu Bakr."
I note that this line of transmission is excellent and conforms with the criteriaof the (compilers of) the sahih collections; they did not include it.
This addendum is excellent - that it was the final prayer that the Prophet(SAAS) performed with the people.
Al-Bayhaqi narrated through Sulayman b. Bilal and Yahya b. Ayyub, fromHumayd, from Anas, that the Prophet (SAAS) prayed while behind Abu Bakr,wearing one garment the ends of which were crossed over. When he wished toget up, he said, "Call Usama b. Zayd for me." He came and the Messenger of
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God (SAAS), rested his back against Usama's chest. This was the last prayerhe performed.
Al-Bayhaqi stated, "In this there is evidence that this prayer was that of themorning of Monday, the day on which his death occurred, because that was thelast prayer he performed and because it is established that he died in the forenoonof Monday."
What al-Bayhaqi stated here he had taken intact from the work on the militaryexpeditions by Musa b. 'Uqba, for he related it thus. Abu al-Aswad narrated itsimilarly, from cUrwa.
That conclusion is weak. This was indeed the last prayer he performed withthe people, as is in accord with his addendum given above in the other account.Because (both) are one (in meaning) it is necessary to understand the generalmutlaq tradition in light of the specific muqayyad tradition.
Moreover, it is not possible that this be the prayer of the early morning ofthe Monday that was the day he died. Because he did not perform it with thecommunity, but in his home- this was due to his weak condition.
Proof of this is what al-Bukharl stated in his sahih collection. He stated thatAbu al-Yaman related to him, quoting Shu(ayb, from al-Zuhri, quoting Anasb. Malik, who had followed the Prophet (SAAS), and been his servant andcompanion. He stated, "Abu Bakr would pray before them during the illnessfrom which the Messenger of God (SAAS) died. This was until the Monday.They (the Muslims) were in lines for the prayer when the Prophet (SAAS)withdrew the curtain across his chamber and looked out at us. He was standing,and his face was like that of a sheet from a muskaf."1 He smiled and laughed. Wewere becoming overwhelmed with delight at sight of the Prophet (SAAS), whenAbu Bakr turned around to straighten the line. He thought that the Prophet.(SAAS) was coming out for the prayer. But the latter gestured to us to completethe prayer. He then drew down the curtain. That was the same day he died."
Muslim narrated it from a hadith of Sufyan b. 'Uyayna, Sabih b. Kaysan andMannar, from al-Zuhn, from Anas.
Al-Bukhari then stated that Abu Macmar related, quoting cAbd al-Warith,quoting cAbd al-cAziz, from Anas b. Malik, who said, "The Messenger of God(SAAS) did not come out for three days. Then the prayer was held. Abu Bakrwent to advance and the Messenger of God (SAAS) said, 'Take the screen.' Heraised it. And when the face of the Prophet (SAAS) became visible, we felt asthough we had never seen any more wonderful sight than it. The Prophet (SAAS)gestured to Abu Bakr to go forward. The Prophet (SAAS) then released thescreen. He remained incapacitated (thereafter) until he died."
Muslim narrated it from a hadith of cAbd al-Samad b. cAbd al-Warith, fromhis father.
142. The word means a book or manuscript and is commonly applied to the Qur>an. A footnotein the Arabic printed text states that the phrase suggests the beauty of the face and the clarity andluminosity of his skin.
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This provides very clear evidence that the Messenger of God (SAAS) did notperform the al-subh prayer with the people on the Monday, and that he hadwithdrawn from them, not having gone out to them for three days.
We note that therefore the last prayer he performed with them was that ofal-^uhr, as is clearly stated in the hadith given above from 'A^isha. That wouldhave been on the Thursday, not the Saturday, nor the Sunday, as al-Bayhaqitold it from the work on the military campaigns by Musa b. cUqba. That hadithis weak, especially in light of the address he made following it, and of his havingbeen absent from them on the Friday, Saturday and Sunday, these being thosefull days.
Al-Zuhn stated, quoting Abu Bakr b. Abu Sabra, that Abu Bakr led them inprayer 17 times. Others give that number as 20. God knows best.
Then his noble visage appeared before them early hi the morning of theMonday, and he bad them farewell with a gaze that almost overwhelmed themwith delight. That was the last occasion on which he gathered with them. Onewho might have spoken for them, would have agreed with the poet, who said:
"I looked on as though death were only an hour away;how would it be if the time remaining were to end withJudgement Day!"
It is strange that the hafiz al-Bayhaqi would give this hadith from these two linesand then say, in effect, "Perhaps the Prophet (SAAS) remained secluded fromthem for the first rakaca then emerged for the second rakala and performedthe prayer behind Abu Bakr, as HJrwa and Musa b. 'Uqba stated, that fact notbeing apparent to Anas b. Malik. Or perhaps he gave part of the information, butremained silent about the rest of it."
This statement of his is all the more improbable because Anas said, "Heremained incapacitated (thereafter) until he died." In one account he stated, "Thatwas his last contact with them." Precedence is to be accorded to the statementsof the al-sakabi, "a Companion", over that of the al-tabiH, "an authority of thefollowing generation".
But God knows best.
The outcome is that the Messenger of God (SAAS) did select Abu Bakr, "thetrusting", as imam for all the Companions in the prayer assembly, what is inactuality the most important of the pillars of Islam.
Sheikh Abu al-Hasan al-Ash^ri stated, "This selection (of Abu Bakr) is a factabout the religion of Islam necessarily to be recognized."
He went on, "The selection of him by the Prophet (SAAS) is proof that AbuBakr was the Companion who was the most learned and the best reciter (of theQur>an). This is established in that statement of the Prophet (SAAS), acceptedas authentic by the scholars, in which he said, 'The person to act as the people's
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imam is to be the one who best recites the Book of God. Should several be equalin this, then the imam should be the one most knowledgeable in the sunna. Ifequal in this too, then the oldest of them. If equal in this, then the one of themwho first accepted Islam."
I note that these words of al-Ash^rl, may God have mercy upon him, oughtto be inscribed in gold! All these qualities, moreover,-were combined in AbuBakr, may God be pleased with him.
The fact that the Messenger of God (SAAS) himself prayed behind Abu Bakrat some of the prayers, as we have narrated above in authentic accounts, does not(of course) negate the statements recorded in the sahih collection to the effectthat Abu Bakr in fact followed him (in prayer). This is because those occasionswere at different prayer assemblies, as al-Shafi{I and other imams, may God theAlmighty and Glorious have mercy upon them all, state.
In addition, Malik, al-ShaficI and a group of scholars including al-Bukharldrew evidence from the Messenger of God (SAAS) performing the prayer seated,as Abu Bakr imitated him while standing, the people meanwhile imitating AbuBakr. This, they maintain, renders invalid the statement of the Messenger ofGod (SAAS), reported in the sahih hadith, which tells of when, while seated, heperformed prayer with some of his Companions. He had fallen from a horse andhis side had been injured. They then prayed while standing behind him. Hegestured to them to sit. When he had completed (the prayer), he said, "Thusshould you pray. By Him who bears my soul in His hand, would you behavelike the practice in Persia and Byzantium? It is they who stand over their elitewho sit!" He also said, "The imam is made solely to be imitated; if he says AllakuAkbarX 'God is most Great!', then you say it. If he performs a rak% then youdo so. If he gets up, you get up. If he prostrates, you prostrate too. If he praysseated, then you all pray seated."
They stated, "Then while he was ill, the Messenger of God (SAAS) wasseated while acting as their imam and they remained standing."
This indicates the abrogation of what is stated above. But God knows best.
The scholarly community has responded in many and various ways to thisevidence. The proper place to deal with it is in my large work al-Ahkam al-Kabir,if God so wills it, and in Him is all trust and reliance.
In summary, there are those who claim that the Companions sat in accordwith his previous order while Abu Bakr only remained standing to report tothem from him.
Others maintain that Abu Bakr was actually and essentially acting as the imam,as some of the narrators affirm, as was told above. And that Abu Bakr, due toextreme politeness with the Messenger of God (SAAS), would not act prior tohim but imitated him. Thus it was as though the Prophet (SAAS) acted as theimam of the imam. This is why they did not sit - because of their imitating AbuBakr while he stood. And Abu Bakr did not sit because he was an imam and
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because he was reporting to them the times of movement, being stationary andthe transitions in which the Messenger of God (SAAS) was engaging. But Godknows best.
Yet others maintain that there is a difference between a situation when theprayer begins behind the imam when he is standing and continues to do so, evenif he might happen to sit during the prayer, as was the case here, and a situationwhen the prayer begins behind the imam when he is seated. In such a latter caseit would be necessary to sit, because of the hadith narrated above. But God'sknows best.
THE MANNER OF HIS D YING, AND HIS ACTUAL DEA TH
Tmam Ahmad stated that Abu Mu'awiya related to him, quoting al-Acmash,from Ibrahim al-Tayml, from al-Harith b. Suwayd, from cAbd Allah, he beingIbn Mascud, who said, "I went in to the Prophet (SAAS), when he was ill andI touched him. I told him, 'Messenger of God, you are seriously ill.' 'Yes,' hereplied. 'I am ill enough for two!' I commented, 'You shall be doubly rewarded.''Yes,' he agreed, 'by Him in whose hand is my soul, every single Muslim whosuffers illness shall have God cast away his sins, just as a tree drops its leaves.'"
Al-Bukharl and Muslim gave it through various lines from Sulayman b.Mahran al-Acmash.
The hafiz Abu Yala al-Mawsili stated in his musnad collection that Ishaq b.Abu Isra'il related to him, quoting cAbd al-Razzaq, quoting Macmar, from Zaydb. Aslam, from "a man", from Abu Sacld al-Khudrl (who said) that he placed hishand upon the Prophet (SAAS), and told him, "By God, I can't bear to place myhand upon you, your fever is so severe!" The Prophet (SAAS) replied, "For usprophets affliction is doubled, just as our rewards are doubled. If one is a trueprophet one might be afflicted unto death by lice. A man might be so afflicted bynakedness as to take his '■aba'a and make ajubba out of it.143 People should rejoicein deprivation as they do in prosperity."
The line of transmission for this hadith contains reference to "a man", who isutterly unidentified. God knows best.
Al-Bukhari and Muslim narrated it from a hadith of Sufyan al-Thawri andShu'ba b. al-Hajjaj, to whom Muslim added Jarir. All three quote from al-Acmash,from Abu Wa'il, the brother of Ibn Salama, from Masruq, from ^isha, who said,"I never saw the pain of any person more intense than that of the Messenger ofGod (SAAS)."
In the sahik collection of al-Bukhari, from a hadith of Yazid b. al-Hadd, fromcAbd al-Rahman b. al-Qasim, from his father, cA5isha is quoted as saying, "TheMessenger of God (SAAS) died (while resting) his head between my breast andmy chin. And I no longer abhor the death throes of anyone after (those of) theProphet (SAAS)."143. That is, turn a lightweight wrap into a long, wide-sleeved outer garment.
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There is another haditk narrated by al-Bukharl in his sahih collection thatstates, "The Messenger of God (SAAS) said, 'Those persons most sufferingaffliction are the prophets. Then come the pure, and then so on down. A man isafflicted to the degree of his faith; if firm in his faith, he will be severely afflicted.'"
Imam Ahmad stated that Ya^ub related to him, quoting his father, quotingMuhammad b. Ishaq, quoting Sacid b. HJbayd b. al-Sabbaq from Muhammad b.Usama b. Zayd, from his father Usama b. Zayd, who said, "When the Messengerof God (SAAS) became severely ill, I came down, along with others, to Medina.I went in to the Messenger of God (SAAS), and found him totally silent, notspeaking at all. He began raising his hands towards the sky, then dropped themdown on to me. I know that he was praying for me."
Al-Tirmidhi narrated this from Abu Kurayb, from Yunus b. Bukayr, fromIbn Ishaq. He categorized it as hasan gharib.
In his work al~Muwattd> Imam Malik quoted Isma'il b. Abu Hakim as sayingthat he heard cUmar b. cAbd al-cAziz say, "The last of the statements madeby the Messenger of God (SAAS) was, 'May God destroy the Jews and theChristians! They have adopted the graves of their prophets as mosques. Tworeligions shall not remain on the land of the Arabs!'"
He narrated it thus in the mursal mode from the Commander of the BelieverscUmar b. cAbd al-cAziz, may God have mercy upon him.
Al-Bukhari and Muslim narrated from a haditk of al~Zuhri, from HJbayd Allahb. cAbd Allah b. cUtba, from <A>isha and Ibn cAbbas, both of whom stated, "Whenthe Messenger of God (SAAS) received revelation, he would immediately throwa khamisam over his face. If he felt depressed, he would take it off his face. Whilethus, he once said, 'May God damn the Jews and the Christians! They haveadopted the graves of their prophets as mosques!' He was cautioning against whatthey did."
The kafiz al-Bayhaql stated that Abu Bakr b. Abu Raja5 al-Adib informedhim, quoting Abu al-'Abbas al-Asamm, quoting Ahmad b. <Abd al-Jabbar,quoting Abu Bakr b. 'Ayyash, from al-Acmash, from Abu Sufyan, from Jabir b.cAbd Allah, who said, "I heard the Messenger of God (SAAS) say three timesbefore his death, 'Think well of God!'"
In one hadith it is narrated by Muslim from al-Acmash, from Abu SufyanTalha b. Nafi', who quoted Jabir as stating, "The Messenger of God (SAAS)said, 'Let none of you die without thinking well of God, Almighty is He.'"
In another hadith narrated by Muslim, God Almighty is quoted as havingstated, "I am as My worshippers regard Me; let them therefore think well of Me."
Al-Bayhaqi stated that al-Hakim informed him, quoting al-Asamm, quotingMuhammad b. Ishaq al-Saghanl, quoting Abu Khaythama Zuhayr b. Harb,quoting Jarir, from Sulayman al-Taymi, from Qatada, from Anas, who said,"The general testamentary statement spoken by the Messenger of God (SAAS)144. A black-bordered cloak.
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when his death approached was, '(Uphold) prayer; and (care for) what your righthands possess'. {He was saying this) until he began to gurgle over it and histongue could not pronounce it clearly."
Al-Nasa'l narrated this from Ishaq b. Rahawayh, from Jarlr b. cAbd al-Hamid;Ibn Maja gave it from Abu al-Ashcath, from Muctamir b. Sulayman, who quotedit from his father.
Imam Ahmad stated that Asbat b. Muhammad related to him, quoting al~Taymi, from Qatada, from Anas b. Malik, who said, "The general testamentarystatement made by the Messenger of God (SAAS), when his death approachedwas, '(Uphold) prayer; and (care for) what your right hands possess', until hischest began to gurgle as he spoke, and his tongue could scarcely express it."
Al-Nasa'i and Ibn Maja narrated it from a hadtth of Sulayman b. Tar khan, hebeing al-Tayml, from Qatada, from Anas.
It is also given by al-Nasa°i from Qatada, from a companion of his, from Anas.
Ahmad stated that Bakr b. Isa al-Rlsibl related to him, quoting cUmar b.al-Fadl, from Nu^ym b. Yazld, from cAll b. Abu Talib, who said, "The Messengerof God (SAAS) ordered me to take him a thin bone on which he could writewhat would prevent his nation from going astray after him. I was afraid that hisspirit would slip away before (my return). I told him, 'I will memorize and bealert.' He said, 'I charge you (to attend to) the prayer, the zakat and what yourright hands possess.'"
Ahmad is alone in giving it from this line.
Ya'qub b. Sufyan stated that Abu al-Nu'man Muhammad b. al-Fudayl relatedto him, quoting Abu 'Awanajfrom Qatada, from Saflna, from Umm Salama, whosaid, "The general testamentary statement made by the Messenger of God(SAAS), at his death was, 'prayer and what your right hands possess' until hewas gurgling with it in his chest and his tongue was not producing it."
Al-NasaJi narrated it thus from Hamid b. Mas^da, from Yazld b. Zurayc,from Sacld b. Abu 'Uruba, from Qatada, from Saflna, from Umm Salama.
Al-BayhaqT stated, "What is true is what 'Affan narrated, from Hammam,from Qatada, from Abu al-Khalil, from Saflna, from Umm Salama."
Al-NasaJI also narrated it thus, as did Ibn Maja, from a hadtth of Yazld b.Harun, from Hammam, from Qatada, from Salih Abu al-Khalil, from Safrna, fromUmm Salama.
Al-Nasa5I also narrated it from Qutayba, from Abu cAwana, from Qatada,from Saflna, from the Prophet (SAAS). He then narrated it from Muhammad b.cAbd Allah b. al-Mubarak, from Yunus b. Muhammad, who said, "He narratedit from Saflna who gave it similarly."
Ahmad stated that Yunus related to him, quoting al-Layth, from Zayd b.al-Hadd, from Musa b. Sarjis, from al-Qasim, from 'A'isha, who said, "I watchedthe Messenger of God (SAAS), while he was dying. With him there was avessel containing water. He would put his hand into the vessel then wipe his facewith the water. Then he would say, 'O God, spare me the pangs of death.'"
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Al-Tirmidhi, aI-Nasa5I and Ibn Maja narrated it from a hadith of al-Layth.Al-Tirmidhi categorized it as gharib.
Imam Ahmad stated that Wakic related to him, from Ismacll, from Mus'abb. Ishaq b. Talha, from cA5isha, who quoted the Prophet (SAAS) as saying, "Iteases me that I have seen the whiteness of cA'isha's palm in paradise."
Ahmad is alone in giving this; its line of transmission is not bad.
This gives evidence of the intensity of the love of the Messenger of God(SAAS) for cA3isha, may God be pleased with her.
People have made many comments relating to the magnitude of love, but noneof them has reached this extent. They, moreover, exaggerate in their words thathave no truth to them. These words are truth, definitely and unquestionably.
Hammad b. Zayd stated, from Ayyub, from Ibn Abu Mulayka, who said,"cA5isha stated, 'The Messenger of God (SAAS) died in my house. And hedied between my chest and my throat. Gabriel would protect him by saying aprayer when he was sick; I started to ask God to protect him, and he raised hissight to the sky. And he said, "With the Highest Companion! With the HighestCompanion!"
" 'cAbd al-Rahman b. Abu Bakr came in carrying a fresh date-palm leaf. Helooked at it, and I thought he needed it. So I took it and chewed on it and gaveit to him. He cleaned his teeth with it with more care than he ever did. He thenwent to give it to me, but it fell from his hand. And so God mixed my saliva withhis on his last day on earth, (which was) also his first day in the Hereafter.'"
Al-Bukharl narrated it from Sulayman b. Harb, from Hammad b. Zayd.
Al-Bayhaql stated that Abu cAbd Allah al-Hafiz informed him, quoting AbuNasr Ahmad b. Sahl, the jurist at Bukhara, quoting Salih b. Muhammad al-Hafizof Baghdad, quoting Da'ud, from cAror b. Zuhayr al-Dabbi, quoting Isa b. Yunus,from Ulnar b. Sa'ld b. Abu Husayn, quoting Ibn Abu Mulayka (who said) thatAbu <Amr Dhakwan, the freed-man of cAJisha informed him that ^isha usedto say, "It is one of God's blessings to me that the Messenger of God (SAAS)died on the day of my turn, in my house, between my chest and my neck, andthat he mixed my saliva with his at his death."
She went on, "My brother came in carrying a palm-wood toothpick. I wasresting the Messenger of God (SAAS), on my chest and saw him looking at thetoothpick. I knew that he was accustomed to and enjoyed using them. I askedhim, 'Shall I get it for you?' He nodded in assent. I softened it for him and heused it in his mouth. Between his hands he was holding a pot or a tin containingwater. He began putting his hand in the water and wiping his face with it. Afterthat he raised his hands and said, 'There is no god but God! Death has itspangs.' Then he lifted his left (fore-finger) and began saying, 'With the HighestCompanion! With the Highest Companion!' until he died and his hand slippedinto the water."
Al-Bukhari narrated this from Muhammad (b. TJbayd), from "-Isa b. Yunus.
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Abu Da'ud al-Tayalisi stated that Shu'ba related to him, from Sacd b. Ibrahim,who said that he heard cUrwa quote (A5isha as having said, "We used to tell oneanother that a prophet would not die until given to choose between this worldand the hereafter. And during the illness of the Messenger of God (SAAS),from which he died, I offered him a seed and heard him say, 'With those prophets,holy men, martyrs and men of purity - they would be fine Companions.' And wethought that he had been given to choose."
Both compilers of the sahih collections gave this from Shu^a.
Al-Zuhrl stated that Sacid b.. al-Musayyab and fLTrwa b. al-Zubayr wereamong various scholars who quoted cA'isha as having said, "The Messenger ofGod (SAAS) used to say - while healthy - that no prophet would be taken bydeath until he had seen his resting place in heaven and had been asked to makea choice. When the Messenger of God (SAAS) put his head down upon mythigh, he lost consciousness for a period. Then he came to and fixed his gazeupon the ceiling. He said, 'O God, the Highest Companion!' I know it related towhat we had been talking about when he was healthy, that a prophet would notbe taken in death before he had seen his resting place in heaven and had beenoffered a choice. So I commented, 'Then he is not choosing (to remain with) us.'And those words, 'the Highest Companion' were the final words uttered by theMessenger of God (SAAS)."
Both compilers of the sahih collections gave them on more than one line oftransmission from al-Zuhri. Sufyan — Sufyan al-Thawri, that is - quoted fromIsmail b. Abu Khalid, from Abu Burda, from cAJisha, who said, "The Messengerof God (SAAS) lost consciousness while he was in my lap. I set about wiping hisface and praying for a cure for him. He said, 'No; I ask God, the Most Gracious,the Highest Companion, with Gabriel, Mlka'il and Israftl.'"
Al-Nasa'i narrated it from a hadith of Sufyan al-Thawri.
Al-Bayhaql stated that Abu cAbd Allah al-Hafiz and others informed themthat Abu al-cAbbas al-Asamm related to them, quoting Muhammad b. cAbd Allahb. (Abd al-Hakam, quoting Anas b. 'Iyad, from Hisham b. 'Urwa, from cAbbadb. <Abd Allah b. al-Zubayr, that ^isha narrated to him that she heard theMessenger of God (SAAS), and listened to him before he died while resting onher chest, saying, "O God, forgive and have mercy on me; and let me join theHighest Companion!"
Both compilers of the sahih collections gave it from a hadith of Hisham b.Urwa.
Imam Ahmad stated that Yacqub related to him, quoting his father, from IbnIshaq, quoting Ibn cAbbad b. cAbd Allah b. al-Zubayr, from his father 'Abbad,who quoted 'A'isha as saying, "The Messenger of God (SAAS) died between mychest and my neck and in my domain. And I did not do harm to anyone therein.And it is because of my comfort and my youth that the Messenger of God(SAAS) was taken while in my lap. Then I placed his head upon a pillow andarose to slap myself and strike my face along with the women."
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Imam Ahmad stated that Muhammad b. (Abd Allah b. al-Zubayr, quotedKathir b. Zayd, from al-Muttalib b. cAbd Allah, who quoted cAJisha as havingsaid, "The Messenger of God (SAAS) used to say, 'Every single prophet hashis spirit taken, and he sees the reward and thereafter it is returned to him;and he is made to choose between having it returned to him or joining (God).' Ihad learned that from him. As I rested him against my chest, I looked at him ashe turned his neck and I said, 'He has decided.' I knew what he had said, I waslooking right at him when he raised himself up and stared. I said, 'Then, by God,he is not choosing us!' He said, 'With the Highest Companion, in paradise withthose prophets, men of trust, martyrs and men of purity . . . fine, those men, ascompanions.'"
Ahmad is alone in giving this. They (the other major compilers of the traditions)did not include it.
Imam Ahmad stated that cAffan related to him, quoting Hammam, quotingHisham b. Urwa, from his father, who quoted cA5isha as having said, "TheMessenger of God (SAAS) died while his head was between my breast andmy neck. And when his soul came forth, I had never experienced a finer scentthan it."
This line of transmission is sahlh, according to the criteria of both sahihcollections; not one of the compilers of the six (canonical) books of traditionsgave it.
Al-BayhaqI narrated it from a hadith of Hanbal b. Ishaq, from {Affan.Al-Bayhaqi stated that Abu cAbd Allah al-Hafiz informed him, quoting Abual-cAbbas al-Asamm, quoting Ahmad b. (Abd al-Jabbar, quoting Yanus, fromAbu Ma^har, from Muhammad b. Qays, from Abu 'Urwa, from Umm Salama,who said, "I placed my hand upon the chest of the Messenger of God (SAAS),the day he died, and a mouthful passed on to me. And (even though) I performthe ablutions the scent of musk never leaves my hand."
Ahmad stated that both cAffan and Bahz stated to him, "Sulayman b. al-Mughirarelated to us, quoting Humayd b. Hilal, from Abu Burda, who said, T went in tovisit cA5isha and she brought out to us a coarse wrap like those made in Yemenand one of those garments they call al-mulabbada, "closely woven". She said,"The Messenger of God (SAAS) died while wearing these."'"
All the scholarly community narrated this, except for al-Nasa% from severallines, back to Humayd b. Hilal. Al-Tirmidhi characterized it as hasan sahlh.
Imam Ahmad stated that Bahz related to him, quoting Hammad b. Salama,quoting Abu 'Imran al-Jawni, from Yazid b. Babanus, who said, "I and acompanion went to 'A'isha and asked if we could visit with her. She set down acushion for us and threw a veil over herself. My companion asked, 'Mother ofthe Believers, what do you have to say about the al-Hrak, "the death agony"? Shereplied, 'What do you imply with that word, al-HrakV I knocked against mycompanion's shoulder and she commented, 'Careful! You hurt your brother!'She went on, 'By al-Hrak do you mean al-mahid, "menstruation"? Speak what
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God, Almighty and Glorious is He, said about menstruation! Well, the Messengerof God (SAAS) would put a cloak over me and touch my head. There would bea blanket between myself and him when I was menstruating.
"'Whenever the Messenger of God (SAAS) passed by my door, he wouldspeak words with which God would help me. One day he went by withoutsaying anything. Then he passed by again twice or thrice without speaking. I toldmy servant girl, "Put out a cushion for me at the door." I then bandaged up myhead. He passed by and asked, "What is wrong with you, cA'isha?" "My headhurts," I replied. He commented, "And mine too!"
"'Soon after that he was brought back, being borne in a cloth. He entered myquarters and sent a message to the (other) wives saying, "I am ill and unableto make my round to you. Permit me to remain with 'A'isha." I would nursehim, though I had never nursed anyone before. One day, while he was resting onmy shoulder, he turned his head towards mine. I thought he wanted somethingfrom my head, but a cold discharge came from inside his mouth and fell at theopening of my neck. My skin shivered at it, and I thought he had fainted. So Icovered him with a blanket.
'"TJmar and al-Mughlra arrived and asked to come in; I invited themin, drawing the veil over myself. Umar then looked at him and exclaimed,"What a faint! The Messenger of God is totally unconscious!" They both arose,and when they drew near the door, al-Mughira said, u<Umar, the Messengerof God has died," I exclaimed, "You're lying! You must be planning somemischief! The Messenger of God would not die before God had wiped out thehypocrites!"
"'Abu Bakr came. I drew aside the veil and he looked at him. Then hesaid, "To God we belong, and to Him we return! The Messenger of God hasdied!" He then moved towards his head, lowered his own mouth and kissed hisforehead. He then said, "Alas for a prophet!" He raised his head, lowered hismouth and kissed his forehead, saying, "Alas for a man of purity!" Again heraised his head, lowered his mouth and kissed his forehead, saying, "Alas for abosom friend. The Messenger of God (SAAS) is dead."
" 'He left for the mosque while ^mar was making an address to the people inwhich he was saying, "The Messenger of God would not die before God wipedout the hypocrites."
" 'Abu Bakr then spoke, praising and thanking God and went on to say, "Godstates, 'You (will be) dead and they (will be) dead'" {sural al-Zumar; XXXIX,v. 30), reciting the verse to its conclusion. He went on to recite, "Muhammad isno more than a messenger. And the messengers have passed away before him. Ifhe were to die or be killed, would you turn on your heels? And those who turnon their heels" . . . (suratAl tfmran; III, v. 143).
"'He continued, "To those of you who have been worshipping God, (I say)God is alive and will not die. To those of you who have been worshippingMuhammad, (I say) Muhammad is dead."
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" 'cUmar asked, "And is that in God's Book? I never was aware that that wasin God's Book!" He went on, "People, this is Abu Bakr. He is the most prominentof all the Muslims. Pledge allegiance to him!" And they did pledge allegianceto him.'"
Abu Da'ud and al-Tirmidhi narrated it in al-Shama?il, from a hadith ofMarhum b. cAbd al-'Aziz al-cAttar, from Abu ^mran al-Jawnl, who gave it in part.
The kafiz al-Bayhaqi stated that Abu cAbd Allah al-Hafiz, quoting AbuBakr b. Ishaq, quoting Ahmad b. Ibrahim b. Malhan. quoting Yahya b. Bukayr,quoting al-Layth, from cAqll, from Ibn Shihab, quoting Abu Salama, from cAbdal-Rahman, who stated that £A?isha told him that Abu Bakr rode in on his horsefrom his house in al-Sunh.H5 He dismounted and entered the mosque, but didnot speak to the people before he went in to see cA5isha. He went over to theMessenger of God (SAAS), who was shrouded in a striped cloak. He uncoveredhis face, bent over him, kissed him and wept. He then said, "How I wish I couldransom you with my father and mother! I swear by God, God will not ever layupon you two deaths, and you have now suffered the death decreed for you."
Al-Zuhrl stated that Abu Salama related to him, from Ibn (Abbas, that AbuBakr came out while cUmar was speaking with the people. He said, "Sit down,^mar." But cUmar declined to sit. Again he said, "Sit down, cUmar!" but again'Umar declined to sit. Abu Bakr made the invocation, "I testify that there is nogod but God and that Muhammad is the Messenger of God" and the peopleassembled around him. He then said, "To proceed, to those of you who havebeen worshipping Muhammad, Muhammad has died. To those of you whohave been worshipping God, God will not die. God, Almighty is he, recited,'Muhammad is no more than a messenger. And the messengers have passedaway before him. If he were to die or be killed, would you turn on your heels?'"(surat AI <Jmran; III, v. 143).
Ibn cAbbas went on, "And I swear by God, it was as though the people did notknow that God had revealed this verse until Abu Bakr recited it. The people alllearned it from him and that was all you could hear, people reciting it."
Al-Zuhri stated, "Sa^d b. al-Musayyab informed me that <Umar said, 'I swearby God, no sooner did I hear Abu Bakr reciting it than I knew that it was thetruth and I was so awe-struck that my legs would not bear me, and I fell to theground. And I knew, when I heard him recite it, that the Messenger of God(SAAS) had died.'"
Al-Bukharl narrated it from Yahya b. Bukayr.
The hafiz al-Bayhaqi narrated through Ibn Lahi'a, quoting Abu al-Aswad,from cUrwa b. al-Zubayr concerning the death of theJVIessenger of God (SAAS),as follows, "HJmar b. al-Khattab then got up to address the people, threateninganyone who might say that he died by violence. He was saying, 'The Messengerof God (SAAS) would be under a covering if there had been any violence.' <Amrb. Qays b. Za>ida b. al-Asamm b. Umm MaktQm was at the back of the mosque,145. A suburb of Upper Medina.
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reciting, 'Muhammad is no more than a messenger. And the messengers havepassed away before him' while the people there in the mosque were weeping inconfusion, not listening.
"cAbbas b. cAbd al-Muttalib then went out to the people and said, 'People,does any one of you have any agreement from the Messenger of God (SAAS),relating to his death about which he should tell us?' 'No,' they replied. He thenasked, 'cUmar, do you have (any such) knowledge?' 'No,' he replied.
"Al-(Abbas went on, 'Bear witness, people, that no one is testifying that theyhave any claim against the Messenger of God (SAAS), due upon his death. Iswear by the God than whom there is no other, that the Messenger of God(SAAS) has tasted death.'
"Abu Bakr, may God be pleased with him, then arrived on his camel fromal-Sunh and dismounted at the door of the mosque. He came in lookinggrief-stricken and depressed. He asked permission to enter the apartment of hisdaughter ^isha and she invited him in. He entered. The Messenger of God(SAAS) had died on the mattress, and the women were all around him. Theyveiled their faces, concealing themselves from Abu Bakr, except in the caseof cA5isha. He uncovered the Messenger of God (SAAS), and bent over him,kissing him and weeping, saying, 'Whatever Ibn al-Khattab says is nothing; theMessenger of God (SAAS) is dead, by Him who holds my life in His hands! MayGod have mercy upon you, Messenger of God! How fine you are, alive or dead!'He then covered him with the cloth.
"Thereafter he hurried into the mosque, passing through the throng of people,and reached the minbar. TJmar sat down when he saw Abu Bakr approaching.Abu Bakr stood beside the minbar and called out to the people, who sat down andlistened. He reiterated the shahada several times, then said, 'God, Almighty andGlorious is He, has announced to His Prophet his own death. Yet He is aliveamong you and is making announcement to you too, of death. Eventually noneof you will remain - (all will die) except God, Almighty and Glorious is He. TheAlmighty stated, "Muhammad is no more than a messenger. And the messengershave passed away before him."'
"cUmar asked, 'And this verse is in the Qur'an? By God, I never knew beforetoday that this verse had been revealed! God Almighty did say to Muhammad,"You (will be) dead and they (will be) dead" {surat al-Zumar, XXXLX, v.30).And He did say, "Every thing perishes except for His face. Judgement is His,and to Him you shall be returned" {surat al-Qasas; XXVIII, v.88). And He said,"Every one upon it will pass away; and the face of Your Lord, Possessor of gloryand honour, shall endure" {surat al-Rahman; LV, v. 26, 7). And he also said,"Every soul shall taste death and you will only receive your rewards in full onJudgement Day"' {surat Al-cImran; III, v. 184).
"He (Abu Bakr) went on, 'God gave life to Muhammad (SAAS), and kept himalive until he had established God's religion, made God's orders plain, deliveredHis message and fought in His cause. Thereafter God took him to Himself and
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left you upon the path. And none shall perish except after clear signs and pain.Those whose Lord is God (shall know) that God is alive and will not die. Forthose who worshipped Muhammad and treated him as a god (should know) thattheir god has expired. Fear God, people! Hold fast to your religion and putyour trust in your Lord. God's religion is established. God's word is complete.God will help those who support Him and who revere His religion. God'sBook is among us. It is both the light and the cure. By it God led Muhammad(SAAS). In it it states what God considers hallal, "permissible", and what haram,"prohibited". And, by God, we will not care who of God's creation descendupon us. God's swords are still unsheathed; we have not yet put them down. Wewill fight vigorously against those who oppose us, just as we fought with theMessenger of God (SAAS). Let no one depend upon other than himself.'"
The muhajirun then left with him for the Messenger of God (SAAS). Thehadith proceeds to relate his being washed, and placed in a shroud, how prayerswere spoken over him and he was buried.
I note that we will relate all this in full detail and all evidence hereafter, ifGod Almighty so wills it.
Al-Waqidi narrated from his sheikhs. They stated, "When there was doubtabout the death of the Prophet (SAAS), some people said, 'He is dead!' Otherssaid, 'He is not dead.' Asma5, daughter of Umays, then placed her hand betweenthe shoulders of the Messenger of God (SAAS), and said, 'The Messengerof God (SAAS) is dead. And the "seal" has been removed from between hisshoulders!' It was by this that his death was known."
The hafiz al-Bayhaqi gave it thus in his work the DaWil al-Nubuwma, throughal-Waqidi. The tradition is considered daHf, "weak". The sheikhs whom hequotes are unidentified and the hadith is munqati1, "truncated', in any case, andit contradicts what is true. It contains what is exceedingly strange - the removalof the "seal". But God knows what is correct.
Al-Waqidi and others have given many reports about the death that are verystrange and objectionable. We have omitted most of these, due to the weaknessof their lines of transmission or the objectionable nature of their content,especially material given by many of the tellers of narratives, and others; muchof that is definitely invented.
In the authentic and good ahadith related in the famous works, materialcontaining untruths and of unknown lines of transmission are avoided. And Godknows best.
Section: An account ofimportant events that occurred after the deathof the Messenger of God (SAAS), and before his burial.
One of the most important and significant of these in consequence for Islamand its followers was the pledging of allegiance to Abu Bakr, "the trusting", mayGod be pleased with him.
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What happened was that on the day of the death of the Messenger of God(SAAS), Abu Bakr had performed the al-subh prayer with the people. At thattime the Messenger of God (SAAS) had briefly recovered from the throes ofthe illness from which he was suffering; he had drawn aside the curtain to hisapartment and had looked out at the Muslims lined up in prayer behind AbuBakr. This sight delighted him and he smiled at the Muslims, who, in theirpleasure at seeing him, were almost distracted from the prayer in which theywere engaged. And Abu Bakr had been about to return to the line of worshippers,but the Messenger of God (SAAS) signalled to them to remain where they wereand let down the curtain. This was their last experience of him.
When Abu Bakr had completed the prayer, he came in to him and said to■A^sha, "I see that the illness of the Messenger of God (SAAS) is somewhatalleviated. This is the day assigned to Bint Kharija." He was referring to one ofhis two wives, who resided in al-Sunh, over towards the east side of Medina. Hethen mounted a horse he owned and went to his house there.
The Messenger of God (SAAS) died in the late morning of that day; some sayafter the sun had passed the zenith. But God knows best.
Upon his death, the Companions fell into disagreement. Some said he haddied, some that he had not. Salim b. cUbayd went after Abu Bakr in al-Sunh andtold him of the death of the Messenger of God (SAAS). The latter left his housewhen he received the news and went in to the apartment of the Messenger ofGod (SAAS). He drew back the covering from over his face, kissed him andestablished that he had died.
Then he went out to the people and, from the side of the minbar addressedthem. He told them about the death of the Messenger of God (SAAS), as we haverelated above, and put an end to their confusion and doubt. All the people cameback around him, and a number of the Companions pledged their allegiance tohim in the mosque.
Some of the ansar had doubts and it occurred to certain of them that it wouldbe acceptable to appoint one of the ansar as khalifa, "caliph", "successor". Othersof them compromised and suggested that one leader be appointed for the muhajirinand one for the ansar. Eventually Abu Bakr made clear to them that the caliphatecould only be from Quraysh. They therefore came back to him and resolvedunanimously on him, as we will narrate and elucidate.
The Story of the hall of Band Sa(ida.
Imam Ahmad stated that Ishaq b. Tsa al-Tabbac related to him, quoting Malik b.Anas, quoting Ibn Shihab, from ^Jbayd Allah b. <Abd Allah b. ^tba b. Mascud,who said that Ibn cAbbas reported to him that cAbd al-Rahman b. cAwf returnedto his baggage. Ibn 'Abbas stated, "I had been teaching {Abd al-Rahman b,cAwf to recite and (on his return) he found me waiting for him; that was at Mina,during the last hijja performed by Umar b. al-Khattab. cAbd al-Rahman b. cAwf
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said, 'A man came to HJmar b. al-Khattab and said, "So-and-so is saying that ifCUmar were to have died, I would have pledged allegiance to so-and-so." At thisHJmar said, "I intend to stand up among the people this evening, if God so willsit, and I will warn them against that band who wish to seize power over them!'"'"
"cAbd al-Rahman went on, 'I told him, "Commander of the Believers, don'tdo that; the pilgrimage brings together all kinds of low-class riff-raff and theywill be in the majority in your assembly should you rise to address the people. Iam afraid you may say something they will report all over the place withoutunderstanding or placing in the right context. You should first arrive in Medina,the seat of the Hijra and the home of the sunna, and which only consists ofscholars and the leading men. Say (in Medina) whatever you want in security.They will understand and properly interpret your words."'"
"<cUmar replied, "If I reach Medina safely, I certainly will tell the people ofit at the first assembly I hold." "'
"'After reaching Medina, at the end of Dhu al-Hijja, when it was Friday,I hurried over in (a state of) sakkat al-a^na?. [I, (Ishaq b. 'Isa al- Tabs') askedMalik, "What did the narrator mean by sakkat al-a'-maV He replied, "It meansapproximately when one doesn't care what the time is or how hot or cold itmay be."]
"cAbd al-Rahman b. cAwf went on, 'I found Sacid b. Zayd at the right cornerof the minbar, he having preceded me there. I sat down facing him, my kneetouching his. cLmar was there right away. When I saw him, I said, "This eveninghe is going to speak on this minbar what no one has ever expressed before."'"
"Sa'ld b. aJmar disputed this, saying, 'What might he say that no one has saidbefore?'"
'tcUmar sat on the minbar and when the muezzin had finished making thecall to prayer, he got up and gave appropriate praise to God. Then he said, "Toproceed, I am about to speak what it was decreed for me to say. I do not knowwhether it will prove to be immediately before my death. Those who listen andunderstand it should talk about it wherever they may travel. Those who do notunderstand it I do not permit to tell lies about me.
"' "God sent Muhammad with the truth and revealed the Book to him. One partof what He revealed to him was the verse relating to stoning. We recited it andfully appreciated and understood it. The Messenger of God (SAAS) cast stones,and we did so after him. I fear that eventually people may say, 'We don't find anyverse referring to the stoning to be present in God's Book.' And so they will goastray by abandoning an ordinance revealed by God the Almighty and Glorious.The stoning in God's Book is a punishment upon married men and women whocommit adultery when proof is present, or there is a pregnancy or a confession.'
'""Moreover, we used to recite, 'Do not deny your own forebears, for it isunbelief for you to deny your forebears.' And the Messenger of God (SAAS) alsosaid, 'Do not praise me to excess as people would do about Jesus, son of Mary. Iam only a servant; say (he is), "The servant and Messenger of God."'
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'""It has reached me that one of you is saying, 'If HJmar had died, I wouldhave pledged allegiance to so-and-so.' Let no man deceive himself by saying,'The allegiance paid to Aim Bakr was accidental and then became established.'Indeed, it was that way, except that God prevented it causing evil. There is noneamong you today who could command such allegiance as was the case for AbuBakr. He was the best of us when the Messenger of God (SAAS) died."
"""All, al-Zubayr and their associates withdrew to the house of Fatima,daughter of the Messenger of God (SAAS) while all the ansar went off inopposition to the hall of Banu Sa'ida. The muhajirun assembled around AbuBakr.
"'"I told him, 'Abu Bakr, let us go and join our ansar brothers.' We set off tojoin them and were met by two fine men. They reported to us what the peoplewere doing. They asked, 'Where are you muhajirun going?' I replied, 'We wantto join our ansar brothers.' They replied, 'No; you should not go near them.Make your own decision, you muhajirun? I told them, 'I swear by God, we willgo to them!'
"'"We proceeded further and joined them in the hall of Banu Saqifa. Theywere assembled there and among them was one man heavily shrouded. I asked,'Who is that?' They replied, 'That is Sa<d b. ^bada.' I asked, 'What's wrong withhim?' They replied, 'He is ill.'
"' "When we sat down, their speaker arose, spoke appropriate praise for God,and went on, 'To proceed, we are the ansar of God, the "squadron of Islam" andyou muhajirun are the people of the Prophet (SAAS). But apparently a group ofyou wish to sever us from our origins and block us from gaining authority.'"
"tcUmar continued, "When he had finished, I wanted to speak, for I hadreadied a speech I much liked that I wanted to deliver before Abu Bakr andmitigate some of his tartness. But he was wiser and more dignified than myself,and, by God, when I remained silent he did not omit a word that I would havewished to utter, and he did so better.
"'"What he said was, 'To proceed, you fully deserve every credit of whichyou spoke. However, the Arabs will recognize this authority only in this tribe ofQuraysh, for they are the finest of the Arabs in descent and residence. I thereforerecommend to you either of these two men you might prefer.' He then took myhand and that of Abu cUbayda b. al-Jarrah. This was the only thing he had saidthat I disliked. I would rather have been taken off to be beheaded without havingcommitted a sin, or when dying, to have had my soul succumb to temptation,than to be given command of those that included Abu Bakr!
""'One of the ansar then arose and said, 'I am, as it were, my people'srubbing post, and their fruitful, propped-up date-palm. One ruler should comefrom us, and another from you, Quraysh.'
'""I asked Malik, 'What does he mean by "rubbing post" and "fruitful,propped up date-palm"?' He replied, "He's saying, 'I am their most cleverman'."
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"' "Voices rose in heated debate so that we feared a break-up. I then said, 'Holdout your hand, Abu Bakr!' He did so, and I pledged allegiance to him, as did all themuhajirun and then the ansar did so too. And we leaped upon Sacd b. ^Ubada.146Someone shouted, 'You have killed Sacd!' I responded, '(May) God kill Sacd!'"
" 'cUmar went on, "We felt we could not have been more successful than wehad been, in having allegiance pledged to Abu Bakr. We had feared that if we hadleft them without there having been a pledge, one would have been made afterwe had left; either we would have had to accept their decision that we did notwant, or we would have had to oppose them, which would have meant disaster.Allegiance made to a leader without consultation with the Muslim community isinvalid for the person making it, as is that of someone who so pledges out of fearof being killed.'""
Malik stated, "Ibn Shihab quoted Urwa as having said, 'The two men whomet them were 'Uwaym b. Sacida and Macn b. cAdi.'"
Ibn Shihab stated, "Sacld b. al-Musayyab reported to me that the 'rubbingpost' was al-Hubab b. al-Mundhir."
The scholarly community all gave this hadtth in their works, along variouslines from Malik and others, all of whom drew it from al-Zuhn.
Imam Ahmad stated that Mu'awiya related to him from (Amr, quoting ZaHda,quoting ^Asim, and I have also been informed by Husayn b. cAli, from Za'ida,from cAsim, from Zirr, from <Abd Allah — he being Ibn Mascud - who said,"When the Messenger of God (SAAS) died, the ansar said, 'A leader from usand a leader from you.' cUmar went to them and said, 'Ansar, do you not knowthat the Messenger of God (SAAS) ordered Abu Bakr to act as the people'simam? Who of you would feel at ease taking precedence over Abu Bakr?'
"The ansar responded, 'We seek refuge in God from ever taking precedenceover Abu Bakr!'"
AI-Nasa'i narrated it from Ishaq b. Rahawayh and Hannad b. al-Sarri, fromHusayn b. cAli al-Jucfl, from Za'ida.
cAli b. al-Madlnl narrated it from Husayn b. 'All, who said, "It is sahih. Iknow it only from a hadtth of Za'ida, from (Asim."
Al-Nasa5i also narrated it from a hadtth of Salama b. Nubayt, from Nu'aym b.Abu Hind, from Nubayt b. Sharlt, from Salim b. 'Ubayd, from cUmar similarly.It is also narrated from cUmar b. al-Khattab similarly through another line oftransmission.
Muhammad b. Ishaq narrated it from cAbd Allah b. Abu Bakr, from al-Zuhri,from cUbayd Allah b. cAbd Allah, from Ibn "Abbas, from {Umar, who stated, "I
146. The Arabic phrase given is ma nazawna lata Sa% that is, we "jumped upon", "mounted" or"served" Sacd. Sa^ had offered an amari candidate for Caliph. The text suggests that the -muhajirunhad thwarted Sa^'s plans, rather than done violence to him. In any case, Sa'd, an importantfigure in the early history of Islam, went into retirement thereafter and died some two years aftercUmar's accession to the caliphate.
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said, 'Muslims, the one most worthy of the authority of the Prophet of Godshould be the second of the two who were in the cave;147 and Abu Bakr is theforemost and the senior (candidate).'
"I then went to take his hand but an ansari anticipated me and touched hishand before I did. I then took his hand and the (other) people followed."
Muhammad b. Sacd narrated it from cArim b. al-Fadl, from Hammad b. Zayd,from Yahya b. Said, from al-Qasim b. Muhammad. His account is similar tothe above; he gave the name of the man who preceded cUmar b. al-Khattabin pledging allegiance to Abu Bakr as Bashlr b. Sa^, the father of al-Nu£manb. Bashlr.
An Account of the recognition by Sacd b. ^Ubada of the truth ofwhat Abu Bakr stated that day at the hall.
Imam Ahmad stated that cAffan related to him, quoting Abu cAwana, fromDa'ud b, cAbd Allah al-Azdi, from Humayd b. cAbd al-Rahman, who said, "TheMessenger of God (SAAS) died while Abu Bakr, may God be pleased with him,was in his summer residence outside Medina.
"He arrived, uncovered his face and kissed him, saying, 'Would that mymother and my father could ransom you! There was none finer than you, aliveor dead! Muhammad has died, by the lord of the kaiba.,'n
He went on to narrate the hadith as above and stated, "Abu Bakr and cUmarhurried off and joined them. Abu Bakr spoke, omitting nothing that had beenrevealed about the ansar or that the Messenger of God (SAAS) had said aboutthem. He stated, 'You well know that the Messenger of God (SAAS) said, 'Ifthe people were to take a path along a valley while the ansar followed a differentone, I would take that of the ansar.'' You well know, Sacd, that the Messenger ofGod (SAAS) said - while you were seated - 'Quraysh are those entrusted withthis authority. Those of the people who are righteous are but followers of therighteous (of Quraysh), while the sinners would do the same.' Sa<tl said to him,'You are right; we are the viziers, you the princes!"'
Imam Ahmad stated that cAIi b. cAbbas related to him, quoting al-Walid b.Muslim, quoting Yazld b. Sacid b. Dhu 'Adwan al-cAbsi, from cAbd al-Malik b.cUmayr al-Lakhmi, from Rafi( al-TsPi, the companion of Abu Bakr, "the trusting",on the expedition to Dhu al-Salssil, who said, "I asked him what had been saidwhen allegiance was pledged to him. He replied, (while telling him what the ansarhad been discussing, what he had said to them and what Umar b. al-Khattab hadsaid to the ansar) 'and he reminded them of my being appointed their imam byorder of the Messenger of God (SAAS), during his illness. And they thereforepledged allegaince to me, and I accepted this from them. I was worried that(otherwise) there would be unrest after which would come secession."'147. A reference to sural al-Tawba; IX, v.40.
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The line of transmission for this is excellent and strong.
The implication of this is that Abu Bakr only accepted the appointment asimam due to his concern that there would be unrest worse than if he had refusedto accept it.
I note that this activity took place during the remainder of that Monday. Onthe morning of the following day, Tuesday, the people gathered in the mosquewhere the pledge of allegiance was made by the entire body of the muhajirin andthe ansar. This preceded the burial of the Messenger of God (SAAS).
Al-Bukhart stated that Ibrahim b. Musa related to him, quoting Hisham, fromMa'mar, from al-Zuhrl, who quoted Anas b. Malik as having said that he heardthe final address when cUraar sat upon the minbar. That was the day followingthat of the death of the Messenger of God (SAAS). Abu Bakr was there, notspeaking. cUmar said, "What I wanted was for the Messenger of God (SAAS),to live on until he dabbarana" - by this word148 he meant until he was the lastone of them alive - "however, «ven if he has died, God has placed among you alight by which you may be guided. God led Muhammad (SAAS) aright; AbuBakr, his Companion and 'the second of two' is the Muslim most fitted to haveauthority over you. Come forward and pledge allegiance to him."
A group had pledged allegiance to him before that, in the hall of Band Sacida;the general pledge occurred at the minbar.
Al-Zuhrl quoted Anas b. Malik as having said, "I heard ^Jmar say that dayto Abu Bakr, 'Mount the minbar.'' And he kept on saying this until Abu Bakr didmount the minbar and there was a general pledge of allegiance made to him."
Muhammad b. Ishaq stated that al-Zuhrl quoted to him Anas b. Malik ashaving said, "When Abu Bakr received the pledge of allegiance in the hall, itbeing the day after (the death of the Prophet (SAAS)), Abu Bakr was seated onthe minbar. £Umar arose and spoke prior to Abu Bakr. He spoke appropriatewords of praise and thanks to God, then he said, 'People, I made a new addressto you yesterday, one I did not find in God's Book, and one that the Messengerof God (SAAS) had not authorized me to deliver. However, I had thought thathe would dabbara us' - he meant 'be the last of us'. 'God has preserved amongyou His Book by which He gave guidance to the Messenger of God (SAAS).If you adhere to it, then God will lead you to that to which He led him. Godhas given responsibility for your affairs to the very best man among you, theCompanion of the Messenger of God (SAAS), the second of two when they weretogether in the cave; arise and pledge allegiance to him.'
"And the people did make a general pledge of allegiance to Abu Bakr afterthe pledge made at the hall.
"Abu Bakr then spoke. He gave appropriate praise and thanks to God, thensaid, 'To proceed: people, I have assumed authority over you, even though I amnot the best of you. If I do well, then help me. If I err, then set me straight.148. The word can also, more normally, mean "organize", "arrange".
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Honesty is loyalty; dishonesty is perfidy. It is the weak among you who arepowerful in my view until I can do away with their infirmity. It is the strong amongyou who are weak until I can draw forth from them the right, if God so wills it.No people abandons the fight for God's cause without God afflicting them withdegradation. Depravity never spreads over a people without God making themexperience calamity. Obey me for as long as I obey God and His Messenger. If Idisobey God and His Messenger, then I should expect no obedience from you.Proceed with your prayer, and may God have mercy upon you!'"This has a line of transmission that is sahih.
His statement , "I have assumed authority over you, even though I am notthe best of you" stems from (a sense) of forbearance and modesty. They wereunited in belief that he was the most virtuous and best of them, may God bepleased with them all.
The fiafiz Abu Bakr al-Bayhaql stated that Abu al-Hasan cAIl b. Muhammadal-Hafiz al-Isfaraylni related to him, quoting Abu cAli al-Husayn b. *All al-Hafiz,quoting Abu Bakr Muhammad b. Ishaq b. Khuzayma and Ibrahim b. Abu Talib,both of whom stated, "Bandar b. Bashshar related to us, quoting Abu Hashimal-Makhzuml, quoting Wuhayb, quoting Da'ud b. Abu Hind, quoting Abu Nadra,from Abu Sacid al-Khudri who said, 'When the Messenger of God (SAAS) died,the people gathered in the home of Sa^ b. ^bada; they included Abu Bakr and"Ulnar.
" 'The spokesman for the ansar arose and said, "You should know that theMessenger of God (SAAS) was one of the mukajirin and that his successor willbe from the muhajirin. We have been the ansar, "the Helpers", of the Messengerof God (SAAS), and we will be the ansar of his caliph, just as we were his ansar.''
"Umar b. al-Khattab then arose and said, "Your speaker is correct. If you hadsaid anything other than this, we would not have agreed with you." He then tookthe hand of Abu Bakr and said, "This is your leader; pledge allegiance to him."'Umar pledged allegiance to him, as did the muhajirun and the ansar.''''
He went on, "Abu Bakr mounted the minbar and, looking out into their faces,he did not see al-Zubayr. And so he summoned al-Zubayr and said, 'I ask, wouldyou, the nephew of the Messenger of God (SAAS), and his disciple, wish tobreak asunder the staff of the Muslims?' He replied, 'Let there be no reproof,Caliph of the Messenger of God (SAAS).' And he arose and made his pledge ofallegiance to him.
"Abu Bakr then looked out into the faces of the people and did not see cA3l.He then summoned cAll b. Abu Talib, and he came. Abu Bakr said, 'I ask, wouldthe nephew of the Messenger of God (SAAS), and his son-in-law, wish to breakasunder the staff of the Muslims?' He replied, 'Let there be no reproof, Caliphof the Messenger of God (SAAS).' And he pledged to him his allegiance. Thisis approximately what was said."
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Abu 'All al-Hafiz stated, "I heard Muhammad b. Ishaq b. Khuzayma say,'Muslim b. al-Hajjaj came to me and asked me about this hadith; I wrote it downfor him on a scrap (of cloth) and read it aloud to him.'
"This hadith is worth a camel offered in sacrifice."
I say it certainly is; indeed, it is worth a whole hoard of cash!
Al-Bayhaqi then narrated it from al-Hakim and Abu Muhammad b. Hamidal-Maqburi, both of whom quoted from Abu al-cAbbas Muhammad b. Yacqubal-Asamm, from Jacfar b. Muhammad b. Shakir, from £Affan b. Salam, fromWuhayb. However, he reported that it was Abu Bakr, not 'TJmar, who respondedto the ansar spokesman. And in that account he stated that it was Zayd b. Thabitwho took the hand of Abu Bakr and said, "This is your leader; pledge himallegiance." He stated that, "They then left, and when Abu Bakr mounted theminbar, he looked out into the faces of the people there and, not seeing *Ali, askedafter him. Some of the ansar then got up and brought him." He proceededthereafter to refer to the account relating to al-Zubayr. God knows best.
Imam Ahmad b. Hanbal narrated it from trusted authorities from Wuhayb, inabbreviated form. cAJl b. cAsim narrated it from al-Jariri, from Abu Nadra, fromAbu Said al-Khudri. His account is similar to the above.
The line of transmission for this is sahlh and mahfuz, "authentic and appro-priate", from a hadith of Abu Nadrat al-Mundhir b. Malik b. Nafa, from AbuSaid Sa^ b. Malik b. Sinan al-Khudri.
This account has clear value; it refers to the pledge of allegiance made by'All b. Abu Talib, either on the first day or the second following the death. Thisis true. For cAli b. Abu Talib never once, at any time, opposed Abu Bakr andnever failed to be present behind him at any one of the prayers, as we will relate.He also went out with him to Dhu al-Qissa when Abu Bakr proceeded forth, hissword unsheathed^ to do battle with those in secession from Islam.
However, when it so happened that Fatima, may God be pleased with her,criticized Abu Bakr because she fancied that she had rights to inherit from theMessenger of God (SAAS), this was due to her not having known what AbuBakr told her of the latter's statement, "What we leave shall not be inherited butwill become a sadaqa, 'a charitable trust'". He therefore blocked her and othersof the wives of the Messenger of God (SAAS), as well as his uncle from theinheritance, due to this clear statement as we will explain in its proper place. Shethen asked him that cAll look into the land at Khaybar and Fadak made into asadaqa. Abu Bakr did not, however, respond favourably in this because he - thatman who was truthful, pious, upright and virtuous - thought it his duty toadminister all those matters entrusted to him by the Messenger of God (SAAS).She, a very human woman with no aspirations for infallibility, felt resentful andangry and never again spoke to Abu Bakr before she died. cAIi was obliged torespect her feelings somewhat. When she died, some six months following thedeath of her father (SAAS), cAli thought it best to renew his pledge of allegiance
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to Abu Bakr, may God be pleased with him, in addition to the pledge he hadmade earlier, prior to the burial of the Messenger of God (SAAS).
The authenticity of all this is further established by the statement made byMusa b. Uqba in his work on the military expeditions of the Prophet (SAAS).In it he quotes from Sa'd b. Ibrahim, quoting his father, to the effect that hisfather, <Abd al-Rahman b. cAwf, was with Uinar and that Muhammad b. Maslamabroke the sword of al-Zubayr,
(The hadith states) "Abu Bakr then made an address in which he apologizedto the people, saying, 'I was never ambitious for power, not for a single day ornight; I never asked for it, secretly or openly.' And the muhajirun accepted hisstatement."
cAll and al-Zubayr both stated, "The only thing that angered us is that wewere too late for the mashura, 'the consultation activity'. We consider that AbuBakr is the most deserving of the people for power. He is the 'companion of thecave' and we well know his nobility and goodness. And the Messenger of God(SAAS) did, while alive, appoint him to lead the people in prayer."
The line of transmission for this is excellent. And to God be all praise andcredit.
Division
Anyone contemplating what we have been reporting will clearly recognize thatthe precedence awarded by both the muhajirun and the ansar to Abu Bakr wasunanimous. They will see in this proof of the statement made by the Messengerof God (SAAS) that "God and the Believers would reject anyone but Abu Bakr".
It will be apparent to them, nevertheless, that the Messenger of God (SAAS)did not assign the caliphate to any specific person, not to Abu Bakr, as onegroup of the orthodox maintain, nor to cAll, as a group of the al-rafida,™ "therejectionists", argue.
He did, however, make an indication (of preference) so strong that any personof perception and intelligence would recognize, for Abu Bakr, as we have shownabove and will refer to hereafter. And to God be praise.
It is similarly established in both hadith collections from a.hadith of Hishamb. 'Urwa, from his father, from Ibn Umar, that when cUmar was stabbed, hewas asked, "Will you not appoint a successor, Commander of the Believers?" Hereplied, "If I were to appoint a successor, someone better than myself did so"- meaning Abu Bakr - "and if I do not, someone else better than myself didnot" — meaning the Messenger of God (SAAS).
Ibn ^Jmar went on, "I knew, when he mentioned the Messenger of God(SAAS), that he was not going to appoint a successor."
149. From the verb rafada, "reject", the term, sometimes used perjoratively, is applied to theShi1! community of Islam who "rejected" the legitimacy of the succession to the caliphate ofal-skaykkayn, "the two elders", Abu Bakr and "Umar.
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Sufyan al-Thawri stated that 'Amr b. Qays quoted cAmr b. Sufyan as havingsaid, "When {All took command over the people, he said, 'People, the Messengerof God (SAAS) left us no instructions regarding power. We considered itappropriate to appoint Abu Bakr as his successor. And he took various action,and so it went until he passed away. Then Abu Bakr decided to appoint Ulnaras his successor. And he took various actions and so it went till he passed away'- or he said, 'until his authority was formly established'. And so on."
Imam Ahmad stated that Abu Nucaym related to him, quoting Shurayk, fromal-Aswad b. Qays, from (Amr b. Sufyan, who said, "A man made an address atthe battle of Basra at which 'All was victorious and (Ali spoke, saying, "(Regarding)this uneven speaker, the Messenger of God (SAAS) came first, Abu Bakr camesecond and cUmar came third. After them we were rocked by disorders in whichGod performed His will."
The hafiz al-Bayhaqi stated that Abu cAbd Allah al-Hafiz informed him,quoting Abu Bakr Muhammad b. Ahmad al-Zakl of Merv, quoting (Abd Allahb. Rawh al-Mada'ini, quoting Shababa b. Sawwar, quoting Shutayb b. Maymun,from Husayn b. cAbd al-Rahman, from al-Sha'bi, from Abu Wa'il, who said,"'All b. Abu Talib was asked, 'Will you not appoint a successor over us?' Hereplied, 'The Messenger of God (SAAS) did not appoint a successor, so shouldI appoint one? If God wishes the people well, He will unite them, after me,behind the best man among them, as He united them behind the best man amongthem after their prophet.'"
The line of transmission for this is excellent; the compilers of the sahihcollections did not give it.
We have quoted hereabove al-Bukhari's account of the hadtth of al-Zuhri, from£Abd Allah b. Ka<b b. Malik, from Ibn cAbbas, to the effect that when 'Abbasand cAli came away from the Messenger of God (SAAS), a man asked them,"How is the Messenger of God (SAAS) this morning?" cAli responded, "Thanksbe to God, he is recovered." Al-cAbbas then said, "Three days from now, Iswear by God, you will be 'slave of the staff. I well know how members ofBanu Hashim look when near death. And I see death in the face of the Messengerof God (SAAS). Let us go to him and ask him to whom rule will go. If tous, then we will know it; if to someone other than us, we can tell him and he(the Prophet (SAAS)) can tell him to care for us." (Ali said, "I'll not ask himthat, I swear by God. If he refused it to us, the people would never give it to usafter him."
Muhammad b. Ishaq gave this from al-Zuhri. That account, "They both wentin to him the day the Messenger of God (SAAS) died", ends with the words"and he died when the heat grew intense of the late morning of that day".
I note that this was a Monday, the day on which he died; this is evidence thatthe Prophet (SAAS) died without leaving a testamentary statement concerningthe leadership.
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In both sahih collections Ibn cAbbas is quoted as having stated, "It was trulydisastrous that the Messenger of God (SAAS) was prevented from writing thatdocument."
We have narrated above how the Prophet (SAAS) sought to write a documentfor them after which they would not go astray, and how, when disputes anddifferences were expressed in his presence, he said, "Leave me alone; my presentcondition is better than that to which you invite me."
We also quoted him above as having stated thereafter, "God and the Believerswould reject anyone but Abu Bakr."
In both sahih collections it is stated from a hadtth of <Abd Allah b. cAwn, fromIbrahim al-Taymi, that al-Aswad is quoted as having said, "Someone told ^'ishathat people were saying that the Messenger of God (SAAS) made a testamentarystatement appointing (Ali as his successor. She asked, 'Regarding what? He didask for a bowl in which to urinate while I was resting him against my chest, andhe then turned aside and died, without my sensing it. How is it they say he madea testamentary statement appointing cAll as his successor?'"
In both sahih collections there is a hadtth of Malik b. Mighwal which quotesTalha b. Musrif as saying, "I asked cAbd Allah b. Abu Awfa whether the Messengerof God (SAAS) had made a testamentary statement. He replied, 'No.' I asked,'So he made us no testamentary statement?' He replied, 'He commended to usthe Book of God, Almighty and Glorious is He.'"
Talha b. Musrif stated that Hudhayl b. Shurahbil said, "Abu Bakr is behavinglike a ruler on the basis of a testamentary statement made by the Messenger ofGod (SAAS)! Abu Bakr wishes he had found some (written) testament from theMessenger of God (SAAS), but the Messenger of God (SAAS) died (withoutdoing so)." Abu Bakr would have been delighted — if he had found a testamentfrom the Prophet (SAAS) to have applied it diligently.
It is also stated in both sahih collections, from a hadtth of al-A'mash, fromIbrahim al-Taymi, who quotes his father as having said, "cAli b. Abu Talib, mayGod be pleased with him, made an address to us in which he said, 'Whoeverclaims that we have anything to read that is not in God's Book and on this sheet'— referring to a sheet suspended on his sword that contained some camel's teethand items taken from wounds — 'is telling lies!'"
Concerning it (the sheet) he said, "The Messenger of God (SAAS) stated(in it), 'Medina is sacrosanct, from Mt. cAyr to Mt. Thawr. Whoever commits asin inside it or provides sanctuary for someone who has sinned shall have uponhim the curses of God, the angels and the people combined. God will not acceptfrom him on Judgement Day any repentance or compensation. Anyone claimingdescent from someone not his father or who claims connection to those not hisprotectors shall have upon him the curses of God, the angels and the peoplecombined. God will not accept from him on Judgement Day any repentance orcompensation. Inviolability of Muslims, even those of the lowest ranks, is all one;any person who violates his pact with a Muslim shall be cursed by God, the
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angels and the people combined. God will not accept from him on JudgementDay any repentance or compensation.'"
This hadith established in both sahih collections and elsewhere from cAll, mayGod be pleased with him, refutes the claim of the 'rejectionist' faction that theMessenger of God (SAAS) made a testamentary statement appointing him tothe succession. Were it to have been as they claim, none of the Companionswould have rejected it. They were too obedient to God and to His Messenger,both during his life and after his death, to use their own judgement contraryto his and to give their preference to someone other than his choice, or todowngrade someone to whom he had given preference in his own test. Far fromit, definitely, and why ever?
Whoever would think that of the Companions, may God be pleased withthem, any would have ascribed to them sinfulness and collusion in resistance tothe Messenger of God (SAAS), and opposition to his decision and his document?Anyone who reaches this point has taken off the mantle of Islam and expresseddisbelief in the concensus of the famous imams. Spilling the blood of such personswould be more permissible than the spilling of wine!
Moreover, if <All b. Abu Talib, may God be pleased with him, did in factpossess a document why did he not use it to argue against the Companions toestablish his power over them and his role as their imam?
If he could not put into effect that document, then he was weak, and a weaklingis not fit for power. If he were able and did not act, then he was a traitor; andsuch a sinful traitor should be denied and kept away from power. If he did notknow of the existence of the document, then he was ignorant.
And then could others after him have known of it? This is impossible - a lie,foolishness and error.
This would only seem appropriate to persons of ignorance and depravity,human beings who are totally misled. Satan provides embellishment for themwithout evidence or proof but with mere use of imagination, irrationality,mendacity and false accusations.
Refuge is to be sought with God from the delirium, inadequacy, madnessand disbelief they suffer, refuge with God by adherence to the sunna, the Qut^tin,fidelity to Islam and to faith, by reliance upon certainty, the weight of evidence,to escape the flames and to attain heaven. And God is Munificent, Benign,Merciful and Compassionate.
In this hadith from 'Ali, firmly based in both sahih collections that we have givenabove, there is refutation of the claims made by those numerous ignorant cultistsand storytellers who claim that the Prophet (SAAS) made a testamentarystatement awarding him power. Their statements asserting this are many andvarious, claiming that the Prophet (SAAS) told him, "cAll, do this!", "cAli, donot do that". "'All, anyone doing this and that would be such-and-such." Theyemploy phraseology that is weak and express concepts that are largely absurd.
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Many of their statements are on paper and are not worth the ink! But Godknows best.
The hafiz al-Bayhaqi gave a hadith through Hammad b. <Amr al-Nasibi - hebeing one of those unmitigated liars - from al-Sarri b. Khallad, from Jacfar b.Muhammad, from his father, from his grandfather, from <Ali b. Abu Talib, whoquoted the Prophet (SAAS), as having said, "(Ali, I am entrusting a commandmentto you; honour it and you will be well for as long as you keep to it. cAli, thebeliever is distinguished by three characteristics - prayer, fasting and paymentof the zakat".
Al-Bayhaqi went on, "He proceeded to give a lengthy hadith concerningmotivations and morals. The hadith is fabricated. And I stipulated at the beginningof the book that I would not include any hadith I know to be fabricated."
He proceeded to relate through Hammad b. Umar, this being from Zaydb. Rufay', from Makhul al-Shaml, who said, "This is what the Messenger ofGod (SAAS) stated to cAli b. Abu Talib when he returned from the militaryexpedition to Hunayn and siirat al~Nasr (CX) was revealed to him."
Al-Bayhaqi stated, "He went on to relate a long hadith concerning al~fitna,'civil disorder'; this too is an objectionable hadith that is without proper founda-tion. Yet there are enough authentic ahadith; success is through God."
Let us here offer comments made upon the life of Hammad b. cAmr b. AbuIsmacil al-Nasibi. It is narrated from al-Acmash and others, as well as from Ibrahimb. Musa, Muhammad b. Mahran, Musa b. AyyOb and others.
Yahya b. Ma(ln stated, "He is one of those who lie and who fabricate ahadith."cAmr b. <Ali al~Fallas and Abu Hatim stated, "His ahadith are objectionable; veryweak." Ibrahim b. Ya'qub al-Jawzani said, "He would lie." Al-Bukhari stated,"His ahadith are objectionable." Abu Zur'a said, "His ahadith are feeble." Al-Nasa?istated, "To be ignored." Ibn Hibban said, "Completely fabricates ahadith." IbncAdi stated, "His whole body of ahadith are such that none of the trustworthyauthorities quote him." Al-Darqutnl said, "Weak." Al-Hakim Abu cAbd Allahcommented, "He narrates from the trustworthy authorities ahadith that arefabricated; he is simply notorious."
And then there is the hadith given by the hafiz al-Bayhaqi, who stated thatAbu cAbd Allah Muhammad b. cAbd Allah al-Hafiz related, quoting Hamzab. al-cAbbas al-cAqabi of Baghdad, quoting cAbd Allah b. Rawh al-Mada'ini,quoting Sallam b. Sulayman al-Mada'ini, quoting Sallam b. Sulaym al-Tawil, from'Abd al-Malik b. cAbd al-Rahman, from al-Hasan al~Maqburt, from al-Ash'athb. Taliq, from Murra b. Sharahil, from cAbd Allah b. MascQd, who said, "Whenthe Messenger of God (SAAS) became seriously ill, we gathered in cA'isha'shome. As the Messenger of God (SAAS) looked over at us, his eyes welled withtears. He then told us, 'The time for the parting is near.' And he went on totell us of his impending death. He then said, 'Welcome to you all; may Godgive you long life. May He give you guidance, help, benefit, success, instruction,
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protection, support and acceptance. I commend you to fear of God; I commendyou to God and ask Him to take charge of you. I am to you all a clear harbinger,warning you not to go against God by being haughty towards His worshippersand His land. God said to me and to you, "That abode, the Hereafter, We assignto those who do not seek self-agrandisement on earth or iniquity; reward shallcome to the pious" {sural al-Qasas; XXVIII, v.83). He also stated, "Is there notin hell an abode for the conceited?"' (surat al-Zumar; XXXIX, v.60).
"We asked him, 'When will your death come, Messenger of God?' He replied,'It is near; as is the return to God, to the al-sidrat al-muntaha,m to the mostbountiful cup and the highest furnishings.' We asked, 'Who is it will wash you(after death), Messenger of God?' He replied, 'The very closest menfolk of myhousehold, along with many angels who see you from where you do not see them.'We asked, 'In what should we shroud you, Messenger of God?' He replied,'In these clothes of mine, if you wish, or in a Yemeni cloth or a white one fromEgypt.'
"We asked, 'Who will pray over you, Messenger of God?' He wept and wedid so too. He said, 'Easy! May God forgive you and reward you well on behalfof your Prophet! When you have washed me, embalmed me, wound me in ashroud and placed me at the edge of my grave, then depart from me for a while.The first person to pray for me shall be my two Companions and friends, Gabrieland Mika'll, then Israfil, then the angel of death, along with troops of angels,upon whom be peace. Let the men of my own household begin prayers forme; then the women, then let others come in groups and as individuals. Do notharm me by weeping, lamenting or screaming. Give my greetings to those ofmy Companions who are absent. I ask you to bear witness that I send greetingsto all who have entered into Islam and to those who have followed me in thisfaith of mine, from this day and on to the Day of Judgement.' We said, 'Who willplace you in your grave, Messenger of God?' He replied, 'The very closest of themen of my household, along with many angels who see you from where you donot see them.'"
Al-Bayhaqi then stated, "Ahmad b. Yunus concurred with him, quoting fromSallam al-Tawil. Sallam al-Tawil is the only person who gave this."
I note that his refers to Sallam b. Salam, known as Ibn Sallm and also asIbn Sulayman. The first version is more correct - (in full) al-Tamiml al-Sa^Ial-Tawil. It is narrated from Jacfar al-Sadiq, Humayd al-Tawil and Zayd al-cAmiand a group. From Sallam a group of persons quote, including Ahmad b. cAbdAllah b. Yunus, Asad b. Musa, Khalaf b. Hisham al-Bazzar, cAli b. al-Ja'd andQabisa b. cAqaba.
cAli b. al-Madini, Ahmad b. Hanbal, Yahya b. Ma'in, al-Bukharl, Abu Hatim,Abu Zur'a, al-Jawzajani, al-Nasa°i and others consider Sallam a weak source.Some of the imams deny his veracity and others ignore him.
150. The reference is to a lote tree that grows to the right side of the throne of God.
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However, the hafiz Abu Bakr al-Bazzar narrated this hadith with this entiretext from a line that does not include this Sallam. He stated that Muhammadb. Ismacil al-Ahmasi narrated it to him, quoting cAbd al-Rahman b. Muhammadal-Muharibl, from Ibn al-Isbahanl, who quoted it from Murra, from cAbd Allah.He gives the hadith in full.
Al-Bazzar then stated that this hadith was narrated from Murra, from severalclosely similar lines, and that cAbd al-Rahman b. al-Isbahani did not hear thisfrom Murra. However, it is given from those who related it from Murra. I knowof no one who narrated it from cAbd Allah quoting from Murra.
Section: Accounts of the time at which the Messenger of God (SAAS) died,his age at the time of his death, how he was washed, placed in a shroud andburied, and the site of his grave.
There is no disagreement over the Messenger of God (SAAS) having died ona Monday.
Ibn cAbbas stated, "Your Prophet (SAAS) was born, became a prophet, leftMecca as a muhajir, entered Medina and died, all on Mondays."Imam Ahmad and al-Bayhaqi both narrated this.
Sufyan al-Thawri stated, from Hisham b. "Urwa, from his father, who quoted^isha as having said, "Abu Bakr asked me, 'On what day did the Messengerof God (SAAS) die?' I answered, 'On Monday.' 'I hope I die on that day,' hecommented. And he did so."
AI-Bayhaqi narrated this from a hadith of al-Thawri .
Imam Ahmad stated that Aswad b. <A mir narrated to him, quoting Huraym,quoting Ibn Ishaq, from eAbd al-Rahman b. al-Qasim, from his father, who quotedcA>isha as having said, "The Messenger of God (SAAS) died on Monday; he wasburied on the night of the Wednesday."
Ahmad is alone in giving this.
<LJrwa b. al-Zubayr stated in his work on the military campaigns, as did Musab. ^Uqba from Ibn Shihab (who said), "When the pain of the Messenger of God(SAAS) became severe, 'A'isha sent a message to Abu Bakr, and she dispatchedHafsa to IJmar and Fatima to cAli. However, they did not gather together untilthe Messenger of God (SAAS) had died, while resting on 'A^sha's chest and onthe day scheduled for his visit to her. This was on Monday, as the sun passed itszenith, early in the month of Rabic al-Awwal."
Abu Yala stated that Abu Khaythama related to him, quoting Ibn 'Uyayna,from al-Zuhrl, from Anas, who said, "The last look I had at the Messenger ofGod (SAAS) was on the Monday. He withdrew the screen; there were peoplebehind the screen and others behind Abu Bakr. His face appeared to me like asheet of a document. The people wanted to move away, but he gestured to themto stay. He then drew the screen across. He died late in that day."
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This hadith is in the sahth collections; it provides evidence that the deathoccurred after the sun had passed the zenith. But God knows best.
Yacqub b. Sufyan narrated, from cAbd al-Hamid b. Bakkar, from Muhammad b.Shu'ayb, and from Safwan, from cUmar b. cAbd al-Wahid, both of whom quotedfrom al-Awzaci, who said, "The Messenger of God (SAAS) died on Mondaybefore the middle of the daytime."
Al-Bayhaqi stated that Abu cAbd Allah al-Hafiz informed him, quoting Ahmadb. Kamil, quoting al-Husayn b. cAll al-Bazzar, quoting Muhammad b. cAbdal-A1a, quoting al-Muctamir b. Sulayman, from his father, he being Sulaymanb. Tarkhan al-Taymi in his book on the military campaigns. He stated, "TheMessenger of God (SAAS) fell ill on Monday, it being the 20th of Safar. Hissickness began when he was present at the home of a girl he owned namedRayhana, one of the Jewish prisoners. The first day he fell ill was a Saturday. Hedied on Monday, two days of Rablc al-Awwal having passed, at the close often years after his arrival in Medina."
Al-Waqidi stated that Abu Ma'shar related to him, from Muhammad b. Qays,who said, "The Messenger of God (SAAS) fell seriously sick on Wednesday,eleven days before the end of Safar in 11 AH in the home of Zaynab, daughter ofJahsh. All his women gathered; he was ill for thirteen days and died on Monday,two days after the beginning of Rablc al-Awwal, 11 AH."
Al-Waqidi also stated, "They say that the Messenger of God (SAAS) firstbegan to suffer on Wednesday, two days prior to the end of Safar. He died onMonday, twelve days after the beginning of Rabi* al-Awwal."
This was the assertion made by Muhammad b. Sa<d, his scribe. He added,"And he was buried on the Tuesday."
Ai-Waqidi stated that Sacid b. cAbd Allah b. Abu al-Abyad related to him,from al-Maqburi, from <Abd Allah b. Rafic, from Umm Salama, who said that theMessenger of God (SAAS) first fell ill in the home of Maymuna.
Yacqub b. Sufyan stated that Ahmad b. Yunus related to him, quoting AbuMa'shar, from Muhammad b. Qays, who said, "The Messenger of God (SAAS)was ill for thirteen days. While the pain was light, he continued to perform theprayer; when it became severe, Abu Bakr performed it in his stead."
Muhammad b. Ishaq stated, "The Messenger of God (SAAS) died twelvedays following the beginning of Rabi< al-Awwal, on the day of the week onwhich he came to Medina as a muhajir. He completed ten full years after hisHijra."
Al-Waqidi stated, "That is what is fully established among us. Muhammad b.Say, his scribe, asserted it."
Yacqub b. Sufyan quoted Yahya b. Bukayr as having said that al-Layth stated,"The Messenger of God (SAAS) died on Monday, one day having passed ofRabi< al-Awwal. It had been at the commencement of ten years before that daythat he had arrived in Medina."
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Sa<d b. Ibrahim ai-Zuhri stated, "The Messenger of God (SAAS) died onMonday, two days after the beginning of Rabic al-Awwal, at the end often yearsafter his arrival in Medina."
Ibn cAsakir narrated this. Al-Waqidl narrated it from Abu Ma'shar, fromMuhammad b. Qays, exactly as above. Khalifa b. Khayyat also stated this.
Abu Nu'aym al-Fadl b. Dukayn stated that the Messenger of God (SAAS)died on Monday at the beginning of Rablc al-Awwal in 11 AH, the year of his arrivalin Medina. Ibn <Asakir narrated it also.
It was narrated above from Urwa and Musa b. Uqba and al-Zuhrl also, aswe quoted from the works of the military expeditions. But God knows best.
What is most widely known is the statements made by Ibn Ishaq and al-Waqidi.
Al-Waqidl narrated it from Ibn {Abbas and cA'isha, may God be pleased withthem both. He stated that Ibrahim b. Yazid related to him, from Ibn Tawus,from his father, from Ibn cAbbas, and Muhammad b. cAbd Allah related to himfrom al-Zuhri, from Urwa, from 'A'isha. Both accounts stated that the Messengerof God (SAAS) died on Monday, twelve days following the beginning of Rabl*al-Awwal.
Ibn Ishaq narrated it from {Abd Allah b. Abu Bakr b. Hazm, from his fatherin similar words; he added, "and he was buried on the night of Wednesday".
Sayf b. Ulnar narrated, from Muhammad b. Ubayd Allah al-cArzami, fromal-Hakam, from Miqsam, from Ibn eAbbas, who said, "When the Messenger ofGod (SAAS) had completed his 'farewell pilgrimage', he travelled back toMedina, where he remained for the rest of Dhu al-Hijja, al-Muharram andSafar. He died on a Monday, ten days after the beginning of Rabic al-Awwal."
It is also narrated from Muhammad b. Ishaq, from al-Zuhrl, from Urwa. Ina hadith of Fatima from Urwa, from cA'isha, the statement is similar, except thatIbn cAbbas initially stated, "some days having passed since its beginning". And•A'isha's wording given was, "after some days of it had passed".
Abu al-Qasim al-Suhayli stated in his work al-Rau>ad words to the effect that itis impossible to conceive of him (the Prophet (SAAS)) having died on Monday,the 12th of Rabl* al-Awwal of 11 AH. That is because the Messenger of God(SAAS) was present at one of the stations on the hijjat al-wada1 of 10 AH on aFriday. The first day of Dhu al-Hijja was a Thursday. On the basis of calculatingthe months thereafter either as full in length or shortened, or any combinationof these, it is unimaginable that the 12th of Rabic al-Awwal could have beena Monday.
This conclusion, made in these words, has become widely known.
A number of scholars have attempted to refute this. It can only, however, berefuted in one way, by there having been a difference in the moon's rising. Thisview required the people of Mecca to have seen the new moon of Dhu al-Hijjaon the night of the Thursday, while the people of Medina did not see it until thenight of the Friday.
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This is supported by the statement of cA5isha, and others as well, that theMessenger of God (SAAS) left Medina on the hijjat al-wadcfi five days prior tothe end of Dhtl ai-Q^da.
It is clearly established, as we noted above, that the Messenger of God (SAAS)set forth (on the pilgrimage) on Saturday, not on Thursday as Ibn Hazm asserted,for he remained (away) for more than five days, without doubt. It is not possiblethat he left on the Friday, because Anas stated, "The Messenger of God (SAAS)performed the al-zuhr prayer of four rakacat in Medina and the al-'-asr prayerof two rakacat at Dhu al-Hulayfa. It is well established that he left (there) onSaturday, five days before the end of that month."
In light of this, the people of Medina saw the new moon of Dhu al-Hijja onthe eve of Friday. If that was on the first day of Dhu al-Hij'ja, a Friday, with thepeople of Medina and the months thereafter are calculated in full, then the firstday of Rabic al-Awwal would be a Thursday, and the twelfth day would be aMonday. But God knows best.
It is established in both sahib collections from a hadith of Malik, from Rabi^b. Abu cAbd al-Rahman, from Anas b. Malik, who said, "The Messenger of God(SAAS) was neither very tall, nor short. He was neither pure white nor deepbrown. His hair was neither curly nor straight. God, the Almighty and Glorious,gave him His mission when he was forty years old. He resided in Mecca ten(more) years and then for ten years in Medina. God took him to Himself earlyin his sixtieth year. At that time he did not have twenty white hairs in his headand beard."
Ibn Wahb narrated it thus, from cUrwa, from al-Zuhrl, from Anas, and fromQurra b. Rabi'a, from Anas, similarly to the above.
The hafiz Ibn cAsakir stated, "The hadith of Qurra from al-Zuhri is gharib.However, the account of RabiSi from Anas is narrated thus by a group (ofscholars)."
He then gave it with a line of transmission through Sulayman b. Bilal, fromYahya b. Sa'ld and Rabl<a from Anas, (who said) that the Messenger of God(SAAS), was sixty-three years old when he died.
He then gave it through Malik; al-Awzaci, Mis^r, Ibrahim b. Tahman, <AbdAllah b. MJmar, Sulayman b. Bilal, Anas b. Bilal, Anas b. cAyad, al-Darawardl andMuhammad b. Qays al-Madanl all gave it from Rabi<a, from Anas, who stated,"The Messenger of God (SAAS) died when he was sixty years of age."
Al-Bayhaqi stated that Abu al-Husayn b. Bishran reported to him, quotingAbu cAmr b. al-Sammak, quoting Hanbal b. Ishaq, quoting Abu Macmar <AbdAllah b. cAmr, quoting cAbd al-Warith, quoting Abu Ghalib al-Bahili, who said,"I asked Anas b. Malik, 'How old was the Messenger of God (SAAS), when hereceived his mission?' He replied, 'He was forty years of age.' 'What happenedthen?' I asked. He replied, 'He was in Mecca for ten years and then ten in Medina.He had reached sixty by the time he was taken by God, the Almighty andGlorious. He was the strongest, finest, most handsome and well-built of men.'"
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Imam Ahmad narrated it from cAbd al-Samad b. cAbd al-Warith, from his father.
Muslim narrated from Abu Ghassan Muhammad b. cAmr al-Razi, known asRubayh, from Hakkam b. Salm, from cUthman b. Za5ida, from al-Zubayr b.cAdi, from Anas b. Malik, who said, "The Prophet (SAAS) died when he wassixty-three; Abu Bakr died when he was sixty-three, and Ulnar similarly, whenhe too was sixty-three."
It is established in both sahih collections from a hadith of al-Layth b. Sa^,from cAqll, from al-Zuhrt, who quoted 'A^isha as having said, "The Messenger ofGod (SAAS) died at age sixty-three."
Al-Zuhri stated that it was reported to him similarly by Sa'ld b. al-Musayyab,Musa b. Uqba, Uqayl, Yunus b. Yazid and Ibn jurayj narrated it from al-Zuhri,from Urwa, from (A5isha. She said, "The Messenger of God (SAAS) died whenhe was sixty-three." Al-Zuhri stated, "And Sa<id b. al-Musayyab told it to mesimilarly."
Al-BukharT stated that Abu Nu'aym narrated to him, quoting Shayban, fromYahya b. Abu Kathir, from Abu Salama, from cAJisha, and Ibn cAbbas, who saidthat the Messenger of God (SAAS) remained in Mecca for ten years receivingrevelation of the Qur'an, and also ten years in Medina.
Muslim did not include it.
Abu Da'Bd al-Tayalisi stated in his musnad collection that Shu^a relatedto him, from Abu Ishaq, from cAmir b. Sa^d, from Jarir b. cAbd Allah, fromMu'awiya b. Abu Sufyan, who said, "The Prophet (SAAS) died when he wassixty-three years old. Abu Bakr also died at age sixty-three, as did cUmar."
Muslim narrated it thus from a hadith of Ghundar, from Shu<ba. It is one ofthe ahadith that he alone gives, one not included by al-Bukhari, Some give itsline of transmission from cAmir b. Sa'd, from Mu5awiya. The correct line is aswe have given it, from ^mir b. Sa{d, from Jarir, from Mu3awiya.
We also narrated it through cAmir b. Sharahil, from al-Sha^I, from Jarir b.cAbd Allah al-Bajali, from Mu'awiya.
The hafiz Ibn {Asakir gave it through al-Qadl Abu Yusuf, from Yahya b. Sacidal-Ansari, from Anas, who said, "The Messenger of God (SAAS) died at agesixty-three. Abu Bakr died when he was sixty-three, as did (Umar."
Ibn Lahi'a stated, from Abu al-Aswad, from cUrwa, from cA'isha, who said,"The Messenger of God (SAAS) and Abu Bakr made mention of their agesat my home. The Messenger of God (SAAS) was older than Abu Bakr. TheMessenger of God (SAAS) died at the age of sixty-three; Abu Bakr died afterhim, also at the age of sixty-three."
Al-Thawri stated that al-Acmash quoted al-Qasim b. cAbd al-Rahman ashaving said, "The Messenger of God (SAAS), along with Abu Bakr and Umar,died at the age of sixty-three."
Hanbal stated that imam Ahmad related to him quoting Yahya b. Sacid, fromSa£id b. al-Musayyab, who said, "The Prophet (SAAS) (first) received revelation
369
at the age of forty-three. He stayed ten more years in Mecca and lived on inMedina for ten."
This (line of transmission) is gharib from him, but sahih, "authentic" up to him.
Ahmad stated that Hushaym related to him, quoting Da'ud b. Abu Hind,from al-Sha'bl, who said, "The Messenger of God (SAAS) became a prophetat age forty; he stayed there for three years, then Gabriel was sent to him withhis mission. Thereafter he remained there for ten years, then went into exile toMedina. He died at age sixty-three."
Imam Abu 'Abd Allah Ahmad b. Hanbal stated, "What is clearly establishedin our view is (that he died) at age sixty-three."
I note that it was thus that Mujuhid narrated it, from al-Sha'bi; it was alsonarrated from a hadith of Ismail b. Abu Khalid.
In both sahih collections it is stated from a hadith of Rawh b. Ubada, fromZakariyya' b. Ishaq, from cAmr b. Dinar, from Ibn 'Abbas (who stated) that theMessenger of God (SAAS) remained in Mecca thirteen years and died when hewas sixty-three years of age.
In the sahih collection of al-Bukhari it is stated, from a hadith of Rawh b.Ubada also, from Hisham, from 'Ikrama, from Ibn 'Abbas, who said, "TheMessenger of God (SAAS) received his mission at the age of forty. He remainedin Mecca for thirteen years and then was ordered to go into exile; he did sofor ten years. Then he died at the age of sixty-three."
Imam Ahmad narrated it from Rawh b. 'Ubada, as did Yahya b. Sa'Id andYazid b. Harun, all of these quoting from Hisham b. Hassan, from Ikrama, fromIbn 'Abbas.
Abu Yala al-Mawsili narrated it from al-Hasan b. Ulnar b. Sufyan, fromJa'far b. Sulayman, from Hisham b. Hassan, from Muhammad b. Sirln, fromIbn 'Abbas, in similar words. He then gave it similarly through several linesfrom Ibn 'Abbas.
Muslim narrated it from a hadith of Hammad b. Salama, from Abu Jamra,from Ibn 'Abbas (who said) that the Messenger of God (SAAS) remained inMecca receiving revelation for thirteen years. He lived on for ten years inMedina and died at age sixty-three.
The hafiz Ibn 'Asakir gave its line of transmission through Muslim b. Junada,from 'Abd Allah b. Umar, from Kurayb, from Ibn 'Abbas, who said, "TheMessenger of God (SAAS) died when he was sixty-three." He gave this in thehadith of Abu Nadra from Sa'id b. al-Musayyab, from Ibn 'Abbas.
This statement is the most widely accepted and promulgated.
Imam Ahmad stated that Isma'll related to him, from Khalid al-Hadha1,quoting 'Ammar, the freed-man of Banu Hashim, who said he heard Ibn'Abbas say, "The Messenger of God (SAAS) died when he was sixty-five yearsof age."
Muslim narrated it from a hadith of Khalid al-Hadha'.
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Ahmad stated that Hasan b. Musa related to him, quoting Hararnad b. Salama,from <Amara b. Abu 'Ammar, from Ibn cAbbas (who said), "The Messenger ofGod (SAAS) stayed in Mecca for fifteen, eight or seven years, during whichhe saw the light or heard the sound and then eight or seven more receivingrevelation. And he lived thereafter in Medina for ten years."
Muslim narrated it from a hadith of Hammad b. Salama.
Ahmad also stated that cAffan related to him, quoting Yazid b. Zurayc, quotingYunus, from 'Ammar, the freed-man of Banu Hashim, who said, "I asked ibn{Abbas how old the Messenger of God (SAAS) was the day he died. He replied,'I did not know there was anyone in your tribe unaware of this.' I replied, 'I haveasked people but received different replies. I wanted to know what you wouldsay about it.' He asked, 'Can you count?' 'Yes,' I replied, 'Then take forty yearsat which point he received his mission. Then add fifteen he stayed on in Meccafeeling both secure and afraid, and ten more for his life in exile in Medina.'"
Muslim narrated it thus from a hadith of Yazid b. Zurayc and Shu<ba b.al-Hajjaj, both of whom quoted Yunus b. HJbayd, from(Ammar, from Ibn cAbbasin similar words.
Imam Ahmad stated that Ibn Numayr related to him, quoting al-'Ala b. Salih,quoting al-Minhal b. cAmr, from Sacid b. Jubayr, who said that a man came toIbn cAbbas, asking, "Did the Messenger of God (SAAS) receive revelation forten years in Mecca and ten in Medina?" "Who says so?" he asked. "He receivedrevelation for fifteen years in Mecca and ten in Medina; and (he died at) oversixty years of age."
This is one of the ahadith unique to Ahmad both in its line of transmission andin its content.
Imam Ahmad stated that Hushaym related to him, quoting cAll b. Zayd, fromYusuf b. Mahran, from Ibn cAbbas, who said, "The Prophet (SAAS) died at agesixty-five."
Ahmad is alone in giving this.
Al-Tirmidhl narrated in his book al-ShamcPil, as did Abu Ya'la al-Mawsilland al-Bayhaql, from a hadith of Gatada, from al-Hasan al-Basii, from Daghfalb. Hanzala al-Shaybani al-Nasaba, that the Prophet (SAAS) died at age sixty-five.
Al-Tirmidhl commented, "We do not know of any quotation Daghfal citedfrom the Prophet; he was a man during his time."
Al-Bayhaql stated, "This accords with the account of cAmmar and those whoquoted him, from Ibn cAbbas."
The account of the group quoting from Ibn 'Abbas that his age wassixty-three are more correct. They are more reliable and more numerous, theiraccount according with the authentic statement given from tUrwa who quotedcA5isha. They agree with one of the accounts quoting from Anas and the authenticaccount from Mu'awiya. That is the statement of Sacid b. al~Musayyab, cAmiral-Shati and Abu Jacfar Muhammad b. cAli, may God be pleased with themall."
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I note that this also applies to cAbd Allah b. ^qba, al-Qasim b. cAbd al-Rahman,al-Hasan al-Basri, cAll b. al-Husayn and others.
One of the strange statements given is that narrated by Khalifa b. Khayyat, fromMu'adh b. Hisham, quoting his father, from Qatada, who said, "The Messengerof God (SAAS) died at age sixty-two."
IVqub b. Sufyan narrated it from Muhammad b. al-Muthanna, from Mu<adhb. Hisham, from his father, from Qatada, similarly. Zayd al-^ma also narratedit, from Yazid, from Anas.
Also similar is the account of Muhammad b. cAmir, from al-Qasim b. Humayd,from al-Nucman b. al-Mundhir al-Ghassani, from Makhul, who said, "TheMessenger of God (SAAS) died at age sixty-two and several months."
Ya'qub b. Sufyan narrated it, from cAbd al-Hamld b. Bakkar, from Muhammadb. Shu^yb, from al-Nucman b. al-Mundhir, from Makhul, who said, "TheMessenger of God (SAAS) died at age sixty-two and a half."
Even stranger than all the above is what is narrated by Imam Ahmad fromRawh, from Sa'id b. Abu cAruba, from Qatada, from al-Hasan, who said, "TheQtu°an was revealed to the Messenger of God (SAAS), over a period of eightyears in Mecca and ten after he went into exile."
Although this al-Hasan agrees with the majority who state that the Prophet(SAAS), received revelation at the age of forty, he held the view that he lived tothe age of fifty-eight. This is very strange.
However, we have narrated through Musaddad, from Hisham b. Hassan, fromal-Hasan, who stated that the Messenger of God (SAAS) died at age sixty.
Khalifa b. Khayyat stated that Abu cAsim related to him, from Ash'ath, fromal-Hasan, who said, "The Messenger of God (SAAS) received his mission at ageforty-five. He remained in Mecca for ten years and for eight in Medina. He diedat age sixty-three."
This information, so stated, is very strange.
DESCRIPTIONS OF HOW THE PROPHET (SAAS) WAS WASHED(PRIOR TO HIS BURIAL).
We have stated above that the Companions, may God be pleased with them, wereengaged in making their pledge of allegiance to Abu Bakr for the remainder ofthe Monday and part of the Tuesday. Having gone through all the preliminarystages of this and brought it to completion, they began to prepare for the burialof the Messenger of God (SAAS), relying in all this upon Abu Bakr in what hedirected them.
Ibn Ishaq stated, "When Abu Bakr had received the pledge of allegiance,the people began preparing, on the Tuesday, for the burial of the Messenger ofGod (SAAS)."
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It has been narrated above, from the hadith of Ibn Ishaq, from cAbd al-Rahmanb. al-Qasim, from his father, from cA5isha, that the Messenger of God (SAAS)died on Monday and was buried on Wednesday night.
Abu Bakr b. Abu Shayba stated that Abu Mu'awiya related to him, quotingAbu Burda, from cAlqama b. Yazid, from Sulayman b. Burayda, from his father,who said, "When they set about washing the Messenger of God (SAAS), a voicecried out to them from inside, saying, 'Do not remove the shirt of the Messengerof God!'"
Ibn Maja narrated it from the hadith of Abu Mu'awiya, from Abu Burda - hisfull name being cAmr b. Yazid al-Tamimi Kufi.
Muhammad b. Ishaq stated that Yahya b. cAbbad b. cAbd Allah b. aL-Zubayrrelated to him, from his father, who stated that he heard cA5isha say, "When theywished to wash the Prophet (SAAS), they said, 'We don't know whether weshould remove the clothes from the Messenger of God (SAAS), as we do fromour dead, or should we wash him with his clothes on?'
"When they differed over this, God cast sleep over them, so that every one ofthem soon had his chin on his chest! Then a voice that they could not recognizeaddressed them from the direction of the house, saying, 'Wash the Messenger ofGod (SAAS), with his clothes on.'
"They got up and went over to the Messenger of God (SAAS), and washedhim while he was still in his shirt. They poured water on the shirt and rubbedwith the shirt, not their hands. cA'isha used to say, 'Had I known first whatI later learned, only the wives would have washed the Messenger of God(SAAS)."'
Abu Da'ud narrated this from a hadith of Ibn Ishaq.
Imam Ahmad stated that Ya^ub related to him, quoting his .father, from IbnIshaq, quoting Husayn b. cAbd Allah, from {Ikrama, from Ibn cAbbas, who said,"The people gathered to wash the Messenger of God (SAAS); there were onlyhis own family in the house - his uncle aPAbbas b. cAbd al-Muttalib, cAli b.Abu Talib, al-Fadl b. cAbbas, Qutham b. al-'Abbas, Usama b. Zayd b, Harithaand Salih, freed-man of the Messenger of God (SAAS).
"When they gathered to wash him, Aws b. Khawla al-Ansari, of Banu cAwfb. al-Khazraj, who had fought at Badr, called out from the back of the crowdto cAll b. Abu Talib, 1(Ali, we plead with you, by God and our fine experienceof the Messenger of God (SAAS)!' <Ali replied to him, 'Come inside.' He didso and was present at the washing of the Messenger of God (SAAS); he did notparticipate at all in washing him.
"cAll rested him (the Prophet (SAAS), who was still dressed in his shirt, uponhis own chest, while al-cAbbas, Fadl and Qutham, along with cAli were turninghim over, while Usama b. Zayd and Salih, his freed-man, both poured waterupon him. As {Ali set about washing him, not seeing from the Messenger of God(SAAS), any of what usually is emitted from the dead, he called out, 'By myfather and my mother! How sweet-smelling you are, alive or dead!'
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"When they had finished washing the Messenger of God (SAAS), havingdone so using water and lote-tree balm, they dried him. Then there was done tohim what is normally done to the dead. After that he was wrapped in threecloths, two white and one striped cloak.
"Al-cAbbas then summoned two men. He told them, 'One of you should go toAbu Ubayda b. al-Jarrah.' Abu "XJbayda would make graves for the Meccans.Al-(Abbas went on, 'The other of you should go to Abu Talha b. Sahl al-Ansan.'Abu Talha would make the burial niche151 for the people of Medina.
"AMAbbas then said, as he dispatched the two men, 'O God, choose for yourmessenger!'
"The two men left. However, the one looking for Abu cUbayda could notfind him; the man seeking Abu Talha did locate him and he came and preparedthe niche for the Messenger of God (SAAS)."
Ahmad is alone in giving this.
Yunus b. Bukayr stated, from al-Mundhir b. Tha^aba, from al-Salt, fromal-cAlba> b. Ahmar, who said, "As cAli and al-Fadl were washing the Messengerof God (SAAS), a voice called out to 'All, 'Raise your sight to the sky!'"
This is munqati1, "incomplete in its chain".
I note that the ahl al-sunan quote cAli as having said that the Messenger ofGod (SAAS), had told him, "'All, do not make your thigh visible. And do notlook at the thigh of anyone, alive or dead."
This implies that he was issuing him an order relating to himself. But Godknows best.
The hafiz Abu Bakr al-Bayhaqi stated that Abu cAbd Allah al-Hafiz informed him,quoting Muhammad b. Ya'qub, quoting Yahya b. Muhammad b. Yahya, quotingDamra, quoting cAbd al-Wahid b. Ziyad, quoting Macmar, from al-Zuhri, fromSacid b. al-Musayyab, who said, "cAli stated, 'As I washed the Messenger of God(SAAS), I watched for any discharge such as comes from a dead person, but sawnothing. He was sweet-smelling alive and dead (SAAS).'"Abu Da'ud narrated it in his work al-Marasil.
In the account from which he quotes the above, al-Bayhaqi adds the followingwords from Sacld b. al-Musayyab: "Four persons took charge of the burial of theMessenger of God (SAAS). These were: cAIi, al-cAbbas, al-Fadl and Salih, thefreed-man of the Messenger of God (SAAS). They placed him in his niche anderected bricks over it as a marker."
A number of the tabiHin, including cAmir al-Sha'bi, Muhammad b. Qays,cAbd Allah b. al-Harith, narrate approximately the same in various phraseology;it would be too lengthy to give them here.
Al-Bayhaqi stated that it was narrated by Abu cAmr Kaysan, from Yazid b.Bilal, who stated that he heard cAll say, "The Messenger of God (SAAS)
151. The Arabic word is lahd, a vault with a niche within which the corpse, is placed.
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instructed that no one but myself should wash him and that 'anyone who seesmy private parts will have his eyes lose their sight'.
"cAli said, 'Al-cAbbas and Usama would hand me the water from behind thecurtain. Whenever I took hold of a limb it was as if there were 30 men turningit over along with me, until I had finished washing him.'"
The hafiz Abu Bakr al-Bazzar gave the following line of transmission for thisin his musnad collection. He stated that Muhammad b. cAbd al-Rahim relatedto him, quoting cAbd al-Samad b. al-Nu'man, quoting Kaysan Abu cAmr, fromYazld b. BilaL who said, "'All b. Abu Talib stated, 'The Prophet (SAAS),instructed me that no one but myself should wash him and said, "anyone whosees my private parts will have his eyes lose their sight",'
"cAll went on, 'Al^Abbas and Usama were handing me the water from behindthe curtain.'"
I observe that this is very strange.
Al-Bayhaqi stated that Muhammad b. Musa b. al-Fadl informed us, quotingAbu al-cAbbas al-Asamm, quoting Usayd b. cAsim, quoting al-Husayn b. Hafs,from Sufyan, from cAbd al-Malik b. Jurayj, who said he heard Muhammad b.cAli Abu Jacfar say, "The Prophet (SAAS) was washed three times with lote-treebalm. He was washed while he still wore his shirt. The water came from a wellcalled al-Ghars at Quba3 that was the property of Sa^ b. Khaythama. TheMessenger of God (SAAS) used to drink from it. cAli and al-Fadl took chargeof washing him; al-Fadl cradled him, while al-cAbbas poured the water. Al-Fadlbegan crying, 'Relieve me! You're cutting my heart artery! Something is makingme feel faint!'"
Al-Waqidl stated that £Asim b. <Abd Allah al-Hakaml related to him, from<Umar b. cAbd al-Hakam, who said, "The Messenger of God (SAAS) said, 'Yes;that well, the well called Gharas is one of the water-sources of heaven. Its wateris the very sweetest.' The Messenger of God (SAAS) would have its sweet waterdrawn for him, and he was washed with water from the Gharas well."
Sayf b. 'Umar stated, from Muhammad b. cAdi, from *Ikrama, from IbncAbbas, who said, "When the grave had been completed and the people hadperformed the al-zuhr prayer, al-cAbbas proceeded to wash the Messenger ofGod (SAAS), and a sheet of close-woven netting made in Yemen was placedabove him. He was positioned in the middle of the house, inside the netting.Al-cAbbas then called for cAIi and al-Fadl. When he left for the well to bringwater for the two men, he called for Abu Sufyan b. al-Harith and brought himinside, along with men of Banu Hashim positioned behind the netting, and someof the ansar who had requested entry from my father. These men included Awsb. Khawla, may God be pleased with them all."
Sayf (b. Uinar) went on to quote from al-Dahhak b. Yarbuc al-Hanaft, fromMahan al-Hanafl, from Ibn cAbbas, who related the construction of the cover ofnetting, how al-cAbbas brought 'All, al-Fadl, Abu Sufyan and Usama insideit, and men of Banu Hashim; all stood inside the house behind the netting. He
IMAM ABU AL-FIDA5 ISMA<IL IBN KATHIR.
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narrated, "A drowsiness overcame them and they heard a voice saying, 'Do notwash the Messenger of God; he was unsullied.' APAbbas responded, 'No; wemust,' The members of the household said, 'The voice spoke the truth, so donot wash him.' But al-'Abbas said, 'We can't give up a hallowed sunna practicebecause of some voice we can't identify.'
"Then drowsiness overcame them a second time and a voice called out, 'Washhim with his clothes on!' The members of the household responded, 'No; no!'APAbbas said, 'I certainly will.' They then set about washing him, while he wasstill dressed in his shirt and an open mijwal.m They washed him in the clearwater, perfumed him with camphor on the parts of his body which he wouldprostrate in prayer and on his joints. His shirt and his mijwal were squeezed dry.He was then wrapped in his winding-sheet and they burned incense and perfumesover him. They picked him up, placed him on his bed and shrouded him."
This text is very strange.
DESCRIPTION OF THE SHROUD OF THE MESSENGER OF GOD (SAAS).
Imam Ahmad stated that al-Walid b. Muslim related to him, quoting al-Awza%quoting al-Zuhrl, from al-Qasim, who quoted cA5isha as having said, "TheMessenger of God (SAAS) was wrapped in a striped cloth, but then it wasremoved from him."
Al-Qasim stated, "The remains of that cloth are still with us."
This line of transmission meets the criteria of the compilers of the two sahihcollections; Abu Da'ud, however, narrated it from Ahmad b. Hanbal, al-Nasa°lfrom Muhammad b. Muthanna. Mujahid b. Musa differentiated between thesetwo men. All quoted from al-Walid b. Muslim.
Imam Abu £Abd Allah Muhammad b. Idris al-ShafW stated that Malik relatedto him, from Hisham b. 'Urwa, from his father, who quoted Wisha as havingsaid, "The Messenger of God (SAAS) was shrouded in seven white cloths fromSahul;153 these did not include a shirt or a turban."
Al-Bukhari narrated it from Ismacil b. Abu Uways, from Malik.
Imam Ahmad stated that Sufyan related to him, from Hisham, from hisfather, who quoted cA'isha as having said, "The Messenger of God (SAAS) wasshrouded in three white cloths of Sahul."
Muslim gave it from a hadith of Sufyan b. <Uyayna. Al-Bukhari gave it fromAbu Nu'aym, from Sufyan al-Thawri. Both authorities gave it from Hisham b.cUrwa.
Abu Da'ud stated that Qutayba related to him, quoting Hafs b. Ghiyath, fromHisham b. 'Urwa, from his father, who quoted 'A^isha as having said, "The
152. The word may be interpreted, as in a footnote to the Arabic printed text, as a white clothplaced over the hand of the person shuffling the arrows in the ancient Arabian gambling game ofmaysar. Dictionaries also have the word as referring to a short skirt-like garment.
153. Located in Yemen.
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Messenger of God (SAAS) was shrouded in three white Yemeni cloths made ofcotton; these did not include a shirt or a turban."
^rwa went on, "It was reported to 'A'isha that he was shrouded in two clothsand a striped cloak. She commented, 'The cloak was brought to him, but theyrejected it and did not shroud him in it."'
Muslim also narrated it thus, from Abu Bakr b. Abu Shayba, from Hafs b.Ghiyath.
Al-Bayhaqi stated that Abu *Abd Allah al-Hafiz informed him, quoting Abual-Fadl Muhammad b. Ibrahim, quoting Ahmad b. Salama, quoting Hannad b.al-Sarri, quoting Abu Mu'awiya, from Hisham b. ^rwa, from his father, whoquoted cA'isha as having said, "The Messenger of God (SAAS) was shroudedin three cotton white cloths from Sahul; these did not include a shirt, nor aturban. The ceremonial gown people had doubts about. It had been boughtespecially as a shroud for him, but it was put aside. cAbd Allah b. Abu Bakr tookit, saying, 'I'm going to keep it for myself to be buried in!' He added, 'If Godhad been pleased with it for His Prophet (SAAS), He would have buried him init.' He sold it, giving its price to charity."
Muslim narrated it in his sahih collection from Yahya b. Yahya and others,from Abu Mu'awiya.
Al-Bayhaqi then narrated it from al~Hakim, from al-Asamm, from Ahmad b.cAbd al-Jabbar, from Abu Mu'awiya, from Hisham, from his father, who quotedcA'isha as having said, "The Messenger of God (SAAS) was shrouded in astriped cloak that belonged to cAbd Allah b. Abu Bakr. He was wrapped up in it,but it was then removed. *Abd Allah b. Abu Bakr had obtained that ceremonialgown to he buried in himself when he died. He commented, after he receivedit back, 'I'd not keep for myself something that God kept from being used asthe shroud of His Messenger.' cAbd Allah donated its cost to charity."
Imam Ahmad stated that cAbd al-Razzaq related to him, quoting Mataar,from al-Zuhri, from <Urwa who quoted cA5isha as having said, "The Messengerof God (SAAS) was shrouded in three white cloths from Sahul."
AI-Nasa'l narrated it from Ishaq b. Rahawayh, from £Abd al-Razzaq.
Imam Ahmad stated that Miskin b. Bakr related to him, from Sa^d - meaningIbn cAbd aI-cAziz - who quoted Makhul as quoting Urwa that cA5isha said,"The Messenger of God (SAAS) was shrouded in three Yemeni fine-meshcloths."
Ahmad is alone in giving this.
Abu Yala al-Mawsuli stated that Sahl b. Hablb al-Ansari related to him,quoting cAsim b. Hilal, the imam of the mosque of Ayyub, quoting AyyQb, fromNafic, from Ibn Umar, who said, "The Messenger of God (SAAS) was shroudedin three white cloths from Sahul."
Sufyan stated, from cAsim b. tUbayd Allah, from Salim, from Ibn 'Umar,who said that the Messenger of God (SAAS) was shrouded in three pieces ofclothing.
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In some accounts the wording is given as, "two pieces of clothing of Suhhar,154and a striped cloak".
Imam Ahmad stated that Ibn Idrls related to him, quoting Yazid, from Miqsam,from Ibn cAbbas, who said that the Messenger of God (SAAS) was shroudedin three pieces of clothing - the shirt in which he died, and a ceremonial gownfrom Najran, the latter consisting of two garments.
Abu Da'tid narrated it from Ahmad b. Hanbal, while cUthman b. Abu Shaybaand Ibn Maja did so from lA\i b. Muhammad, all three further quoting fromcAbd Allah b. Idris, from Yazid b. Abu Ziyad, from Miqsam, from Ibn <Abbas,as above.
This is very strange.
Imam Ahmad stated also that <Abd al-Razzaq related to him, quoting Sufyan,from Ibn Abu Layla, from al-Hakam, from Miqsam, from Ibn cAbbas, who said,"The Messenger of God (SAAS) was shrouded in two white garments and ared cloak."
Ahmad is alone in giving this.
Abu Bakr al-ShaficI stated that CAU b. al-Hasan related to him, quoting Hamidb. al-Rabl{, quoting Bakr — meaning Ibn cAbd al-Rahman - quoting Isa - meaningIbn al-Mukhtar - from Muhammad b. cAbd al-Rahman — he being Ibn Abu Layla— from cAta>, from Ibn {Abbas, from al-Fadl b. cAbb3s, who said, "The Messengerof God (SAAS) was shrouded in two white garments and a red cloak."
Abu Ya^a stated that Sulayman al-Shadhkunl related to him, quoting Yahyab. Abu al-Haytham, quoting cUthman b. cAta3, from his father, from Ibn cAbbas,from al-Fadl, who said, "The Messenger of God (SAAS) was shrouded in twowhite garments from Sahul."
Muhammad b. cAbd al-Rahman b. Abu Layla added, "and a red cloak".
Several authorities narrated it from Ismacll al-Mu°adib, from Yacqub b. ^ta5,from his father, from Ibn cAbbas, from al-Fadl, who said, "The Messenger of God(SAAS) was shrouded in two white garments." And in one account the garmentswere stated to be from Sahul. But God knows best.
The hafiz Ibn 'Asakir narrated through Abu Tahir al-Mukhalhs, quoting Ahmadb. Ishaq, from al-Bahlul, quoting cAbbad b. Ya'qub, quoting Sharlk, from AbuIshaq, who said, "I happened to attend a meeting of Banu cAbd al-Muttalib,many of them being present. I asked them, 'In how many pieces of cloth was theMessenger of God (SAAS) shrouded?' They stated, 'In three garments, withouta shirt, a qiba>, "a long-sleeved outer garment", or a turban.' I asked them, 'Howmany of you were taken prisoner at the battle of Badr?' 'Al-'Abbas, Nawfal and'Aqil,' they replied."
Al-Bayhaqi narrated through al-Zuhri, from <All b. al-Husayn Zayn al-cAbidin,who said, "The Messenger of God (SAAS) was shrouded in three garments, onebeing a striped cloak."
154. A footnote in the Arabic printed text suggests that the word refers to the mountain by thatname above 'Amman.
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The hafiz Ibn 'Asakir gave it along a line of doubtful authenticity, from cAlib. Abu Talib, who said, "I shrouded the Messenger of God (SAAS) in twogarments from Sahul and a striped cloak."
Abu Sacld b. al-A'rabi stated that Ibrahim b. al-Walld related to him, quotingMuhammad b. Kathir, quoting Hisham, from Qatada, from Sacld b. al-Musayyab,from Abu Hurayra, who said, "The Messenger of God (SAAS) was shroudedin two fine-mesh cloths and a striped cloak from Najran."
Abu Da'ud al-Tayalisi narrated it from Hisham and 'Imran al-Qattan, fromQatada, from Sa^d, from Abu Hurayra.
Al-Rabic b. Sulayman narrated it from Asad b. Mtisa, quoting Nasr b. Tarif,from Qatada, quoting Ibn al-Musayyab, from Umm Salama (who said) that, "TheMessenger of God (SAAS) was shrouded in three garments, one of which was acloak from Najran."
Al-Bayhaqi stated, "From what we have narrated from ^A'isha, it is clearwhy there is confusion for people, and that the striped cloth was removed fromhim. But God knows best."
The hafiz al-Bayhaqi narrated through Muhammad b. Ishaq b. Khuzayma,quoting Ya^qub b. Ibrahim al-Dawraqi, from Humayd b. cAbd al-Rahmanal-Ru'asi, from Hasan b. Salih, from Harun b. Sa^d, who said, "cAli had somemusk, and he gave instruction that it be used for embalming. He said, 'It is someof the musk left over from embalming the Messenger of God (SAAS).'"
He narrated this through Ibrahim b. Musa, from Hamid, from Hasan, fromHarun, from Abu Wa'll, from 'All.
THE MANNER IN WHICH PRAYERS WERE OFFERED OVER THEMESSENGER OF GOD (SAAS).
The hadith narrated above by al-Bayhaqi, quoting from al-Ashcath b. Taliqand al-Bazzar from a hadith of al-Isbahani, both quoting from Murra, from IbnMascud, tells of the instruction made by the Prophet (SAAS), that he shouldbe washed by the men of his household. In it he is also quoted as having said,"Shroud me in these clothes of mine, or in a Yemeni cloth, or a white one fromEgypt." After placing him in his shroud, they were to place him on the edge ofhis grave, then leave him until the angels had prayed over him, after which themen of his household were to pray over him, with the other people to followthereafter individually.
The hadith is given above in full. There is some dispute over its authenticity,as we have stated. God knows best.
Muhammad b. Ishaq stated that al-Husayn b. cAbd Allah b. Ubayd Allahb. cAbbas related to him, quoting 'Ikrama, from Ibn (Abbas, who said, "Whenthe Messenger of God (SAAS) died, the men were brought in and they prayedover him in groups and without an imam. When the men had finished, thewomen were brought in and they prayed over him. Then the children came and
379
prayed, then the slaves. All these prayed over him in groups, without anyoneacting as imam.""
Al-Waqidi stated that Ubayy b. ^yyash b. Sahl b. Sa^ related to him, fromhis father, from his grandfather, who said, "When the Messenger of God(SAAS) had been wrapped in his shroud, he was placed on his bed. After that hewas placed on the edge of his grave and the people came in (to pray) over him ingroups, without anyone acting as their imam."
Al-Waqidi also stated that Musa b. Muhammad b. Ibrahim related to him,that, "I have discovered a document in the handwriting of my father. In it itstates that when the Messenger of God (SAAS) was wrapped in his shroud andplaced on his bed, Abu Bakr and TJmar, may God be pleased with them, arrived,accompanied by a group of muhajirun and ansar as large as the house couldcontain. The two men said, 'Peace be upon you, Prophet, along with God's mercyand blessings.' The muhajirun and the ansar made the same salutation as hadAbu Bakr and cUmar, and then they arranged in lines, though without anyoneacting as their imam.
"Abu Bakr and 'Umar - they being in the first line - then spoke, facingtowards the Messenger of God (SAAS), saying, 'O God, we bear witness that hehas delivered the message that was revealed to him and that he has properlyadvised his nation. He strove hard in God's cause until God made His religionfirm and completed His word; He has become worshipped alone and withoutassociate. Make us, O God, of those who follow the words revealed with him.Unite us with him, letting him know us, and making us know him. He wasalways forgiving and merciful towards the believers. We seek no alternative tohaving faith in him, and we would never exchange it at any price.'
"At this, those present called out Amen! Amen! They then left and otherscame in. This went on until all the men had prayed, then the women and thenthe children.'"
It has been said that they prayed over him following the sun's passing its zenithon Monday until the same time on the Tuesday, and also that they continuedpraying over him for three days, as will be explained shortly. But God knows best.
This practice, their having prayed over him individually without anyoneacting as their imam is accepted unanimously, without any disagreement.
However, there is dispute over interpreting this. If the hadith we have givenfrom Ibn Mascud is authentic, then it constitutes documentary evidence. This(behaviour) would constitute al-ta'-abbud "an act of religious devotion", thepurpose of which is difficult to explain. It is not up to anyone to say, "This wasbecause they had no imam", because we have explained above that they onlybegan preparing him for burial after completion of the pledge of allegaince madeto Abu Bakr, may God be pleased with him.
Some scholars have stated that no one acted as their imam only in order thateach person might engage in direct, personal prayer over him. This was alsobecause of the constant repetition of the prayers of the Muslims over him, one
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following the other, each of the Companions, the men, their women, their childrenand their slaves, both male and female, acting as indivuals.
Al-Suhayll stated, in essence, that God had informed him (the Prophet (SAAS))that He and His angels would pray over him, and ordered that each individualMuslim should pray directly for him after his death in this way. He stated, "Andalso the angels act for Us as imams in that." But God knows best.
Later adherents of the Shafici school differ over the question of the legality ofothers than the Companions subsequently praying over his grave. Some assertthe positive, because his body remained fresh in his grave, because God forbadthe earth to spoil the bodies of prophets, as is stated in the hadith in the al-sunancollections of the traditions as well as elsewhere; he is still just as a person deadtoday would be. Others disagreed, saying that this should not be done, becausethe early Muslims who came directly after the Companions did not do this. Ifit had been in accord with the sharfia, they would have done this early on andkept up the practice. But God knows best.
DESCRIPTIONS OF THE BURIAL OF THE MESSENGER OF GOD (SAAS),AND WHERE HE WAS BURIED. REFERENCE TO THE DIFFERENCESO VER WHETHER HE WAS B URIED B Y NIGHT OR BY DA Y.
Imam Ahmad stated that cAbd al-Razzaq reported that Ibn Jurayj, quoting hisfather, cAbd al-cAziz b. Jurayj, as having said, "The Companions of the Prophet(SAAS) did not know where to bury him until Abu Bakr stated, "I heard theProphet (SAAS), say, 'Every prophet has been buried wherever he died.' Andso they took away his bed and dug a grave beneath it."
This hadith has a link missing between cAbd al-'Azlz b. Jurayj and Abu Bakr,the former not having met the latter. However, the hafiz Abu Yala narrated itfrom a hadith of Ibn cAbbas and 'A'isha, from Abu Bakr, may God be pleasedwith them all. He stated that Abu Musa al-Harawi related to him, quoting AbuMu'awiya, quoting cAbd al-Rahman b. Abu Bakr, from Ibn Abo Mulayka, whoquoted 'A'isha as having said, "There was disagreement over the burial of theProphet (SAAS), after his death. Abu Bakr stated, 'I heard the Prophet (SAAS)say, "A prophet only dies in the places most loved by him." He went on, 'Buryhim where he died.'"
Al-Tirmidhi related this similarly, from Abu Kurayb, from Abu Mu'awiya, fromcAbd al-Rahman b. Abu Bakr, from Ibn Abu Mulayka, who quoted cA'isha ashaving said, "When the Messenger of God (SAAS) died, there was disagreementover his burial. Abu Bakr stated, 'I heard from the Messenger of God (SAAS)something I have not forgotten. He said, "A prophet always dies in that placewhere he wishes to be buried." Bury him where his bed is positioned.'"
Al-Tirmishl classified al-Mulayka as a weak source and then stated, "Thishadith is also narrated from a different line. Ibn cAbbas related that Abu Bakrquoted this statement from the Messenger of God (SAAS)."
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Al-Umawi quoted his father, from Ibn Ishaq, from a man who quoted fromTJrwa, from cA'isha, who said that Abu Bakr stated, "I heard the Messenger ofGod (SAAS) say, 'No prophet has ever been buried in any place other thanthat where he died.'"
Abu Bakr b. Abu al-Dunya stated that Muhammad b. Sahl al-Tamlmi relatedto him, quoting Hi sham b. cAbd al-Malik al~Tayalisi, from Hammad b. Salama,from Hisham b. Urwa, from his father, who quoted cA'isha as having said,"There were two grave diggers in Medina, and when the Prophet (SAAS) died,people asked, 'Where should we bury him?' Abu Bakr, may God be pleased withhim, said, 'In the place where he died.' One of the grave-diggers would makea niche, the other would dig a pit. The one who made niches did arrive, and hedid so for the Prophet (SAAS)."
Malik b. Anas narrated it from Hisham b. <rUrwa1 from his father, with a lineof authorities that was munqati'.
Abu Yala stated that Ja'far b. Mahran related to him, quoting cAbd al-Aela,from Muhammad b. Ishaq, quoting Husayn b. cAbd Allah, from Ikrama, fromIbn 'Abbas, who said, "When they wanted to dig a grave for the Prophet (SAAS),there was Abu tUbayda b. al-Jarrah who would dig down a pit as the Meccansfavoured and Abu Talha Zayd b. Sahl, who would dig for the Medinans andwould make a niche. Al-cAbbas called to two men. To one he said, 'Go and fetchAbu cUbayda.' To the other he said, 'Go and fetch Abu Talha.' (He then said)'O God, choose for Your messenger!'"
He went on, "The man sent to Abu Talha did locate him. He came and madea grave with a niche for the Messenger of God (SAAS)."
"When the Messenger of God (SAAS) had been prepared for burial onTuesday, he was placed on his bed in his house. The Muslims were in disagree-ment about his burial. One said, 'We should bury him in his mosque.' Anothersuggested, 'We should bury him with his Companions.' Abu Bakr said, 'I heardthe Messenger of God (SAAS) say, "Every prophet who died was buried wherehe died.'"
"The bed of the Messenger of God (SAAS), on which he had died, was takenaway and they dug a grave beneath it. The people were then brought in to prayover him in groups. When the men had finished, the women were broughtin. When they had finished the children were brought. No one acted as imamfor the people over the Messenger of God (SAAS). He was buried in the middleof Wednesday night."
Ibn Maja narrated it similarly from Nasr b. cAli al-Jahdami, from Wahb b.Jarlr, from his father, from Muhammad b. Ishaq; that account has the sameline of transmission. At its end, he added, "cAli b. Abu Talib, and al-Fadl andQutham, the two sons of cAbbas, along with Shuqran, the freed-man of theMessenger of God (SAAS) went down into his tomb. And Aws b. Khawla - AbuLayla, that is - asked <All b. Abu Talib, 'I charge you by God and our fineexperience of the Messenger of God (SAAS).' cAll told him, 'Come down then.'
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"Shuqran, the freed-man of the Prophet (SAAS), took a cloak the Messengerof God (SAAS) would wear and put it in the grave. He said, 'I swear by God, noone will ever wear it after you!' And it was buried with him."
Imam Ahmad narrated it from Husayn b. Muhammad, from Jarir b. Hazim,from Ibn Ishaq, in abbreviated form. Yunus b. Bukayr and others narrated itsimilarly from (Ibn) Ishaq.
Al-Waqidl narrated from Ibn Abu Habiba, from Da'ud b. al-Husayn, from^Ikrama, from Ibn <Abbas, from Abu Bakr, "the trusting", who quoted from theMessenger of God (SAAS) as having said, "Every prophet who died was buriedwhere he died."
Al-Bayhaqi narrated from al-Hakim, from al-Asamm, from Ahmad b. cAbdal-Jabbar, from Yunus b. Bukayr, from Muhammad b. Ishaq, from Muhammad b.cAbd al-Rahman b. cAbd Allah b. al-Husayn or Muhammad b. Ja'far b. al-Zubayr,who said, "When the Messenger of God (SAAS) died there was disagreementover his burial People asked, 'How should we bury him? With the people? Orin his apartments?'
"Abu Bakr said, 'I heard the Messenger of God (SAAS) say, "Every prophetwho died was buried where he died." And so he was buried where his bed hadbeen; the bed was lifted away and a (grave) was dug beneath it.""
Al-Waqidl stated that cAbd al-Hamld b. Jacfar al-Akhnasi quoted fromcAbd al-Rahman b. Sa'id - he being Ibn Yarbuc - who said, "When the Prophet(SAAS) died, there was disagreement over the position of his grave. One personsaid, 'In al-Baqi'; he made many prayers for (God's) forgiveness for them(buried) there.' Another said, 'At his minbar.^ Another said, 'In his own chapel.'
"Abu Bakr came and said, 'I have knowledge and a comment about that. Iheard the Messenger of God (SAAS) say, "Every prophet who died was buriedwhere he died."'"
The hafiz al-Bayhaql stated, "It is also given in a hadith of Yahya b. Sacld, fromal-Qasim b. Muhammad, and in a hadith of Ibn Jurayj, from his father, bothof whom quote from Abu Bakr, who quoted the Prophet (SAAS). The hadithis mursalanP
Al-Bayhaqi also stated, quoting al-Hakim, from al-Asamm, from Ahmad b.cAbd al-Jabbar, from Yunus b. Bukayr, from Salama b. Nubayt b. Shurayt, fromhis father, from Salim b.Ubayd — one of those who had resided at al-Suffa'55— who said, "Abu Bakr went in to the Messenger of God (SAAS), when hedied, and then he left again. He was asked 'Has the Messenger of God died?''Yes,' he replied. And people knew it to be as he said.
"He was asked, 'Should we pray over him? And how should we pray?' Hereplied, 'You should come in in groups and then pray.' And they knew it shouldbe as he said.
155. A shelter that was attached to the Prophet's mosque in Medina that was used by guests andhomeless people.
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"They asked, 'Will he be buried, and where?' He replied, 'In the place wherehis soul was taken. His soul would only have been taken in a good place.' Andthey knew it should be as he said."
Al-Bayhaqi narrated from a hadith of Sufyan b. Uyayna, from Yahya b. Saidal-Ansarl, from Sacld b. al-Musayyab, who said, "'A'isha described to her fathera vision she had seen; he was one of the most highly skilled of men in inter-pretation. She said, 'I saw three moons fall into my lap.' He responded, 'If yourvision is accurate, then three of the finest men on earth will be buried in yourhouse.'
"When the Messenger of God (SAAS) died, he told her, 'cAJisha, this is thebest of your "moons"!"'
Malik narrated this with an incomplete chain, from Yahya b. Sacld, from cA5isha.
She is quoted in both sahih collections as having said, "The Prophet (SAAS)died in my house, on the day of his visit to me, and resting between my chestand neck. And God joined my saliva with his in his last moments on earth andhis first in the Hereafter.'"
In the sahih collection of al-Bukhari, it is related from ahadith of Abu cAwana,from Hilal al-Warraq, from ^rwa, who quoted cA'isha as having said, "I heardthe Messenger of God (SAAS) say during the illness from which he died, 'MayGod curse the Jews and the Christians who adopt the graves of their prophetsas places of worship.'"
'■A'isha went on, "Had it not been for that, he would have made a prominenttomb; he feared, however, that it would be adopted as a mosque."
Ibn Maja stated that Mahmud b. Ghaylan related to him, quoting Hashimb. al-Qasim, quoting Mubarak b. Fadala, quoting Humayd al-Tawil, from Anasb. Malik, who said, "When the Messenger of God (SAAS) died, there was inMedina one man who specialized in making wall niches in graves and anotherwho dug trench graves. People said, 'We will let God choose; we will send forboth. And we'll let the one do it who arrives first.' They were sent for and the onewho made the niches arrived first. And so they dug for him a grave with a niche."
Ibn Maja is alone in giving this. Imam Ahmad narrated it from Abu al-NadrHashim b. al-Qasim.
Ibn Maja also stated that ^Umar b. Shabba b. 'Ubayda b. Zayd related to him,quoting cUbayd b. Tufayl, quoting cAbd al-Rahman b. Abu Mulayka, quotingIbn Abu Mulayka, from cA5isha, who said, "When the Messenger of God (SAAS)died, there was disagreement over whether he should be buried in a niche orin a trench grave. The dispute became intense, with voices raised, ^mar said,'You shouldn't make a hubbub near the Messenger of God (SAAS), whetherdead or alive' - or words to that effect. So they summoned both a man who dugtrench graves and another who dug graves with niches. The man who made theniches arrived and so he dug one for the Messenger of God (SAAS), who wasthen buried."
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Ibn Maja was alone in giving this.
Imam Ahmad stated that Wakic related to him, quoting al-^Umarl, from Nafic,from Ibn cUmar, and also from cAbd al-Rahman b. al-Qasim, from his father,who quoted cA5isha as having said that a grave with a niche was dug for theMessenger of God (SAAS).
Ahmad is alone in giving this from both these lines.
Imam Ahmad also stated that Yahya b. Shu'ba and Ibn Jacfar related to him,quoting Shu^a, quoting Abu Jamra, who said that Ibn cAbbas stated, "A redvelvet cloth was placed in the grave of the Prophet (SAAS)."
Muslim, al-Tirmidhi and al-Nasa5i narrated this from several lines, fromShufta. Wakic narrated it from Shu'ba.
Wakic stated, "This was done exclusively for the Messenger of God (SAAS)."
Ibn cAsakir narrated this.
Ibn Sacd stated that Muhammad b. cAbd Allah al-Ansari informed him,quoting Ash'ath b. cAbd al-Malik al-Humrani, from al-Hasan, that the Messengerof God (SAAS) was laid out with a red velvet garment beneath him that hehad used to wear. Al-Hasan said, "The earth was damp." Hushaym b. Mansurquoted al-Hasan as having said, "A cloth of red velvet was placed in the grave ofthe Prophet; he had won it at the battle of Hunayn."
Al-Hasan went on, "This was done because the ground at Medina is marsh-like."
Muhammad b. Sa<d stated that Hammad b. Khalid al-Khayyat related tohim, from ^qba b. {Abu al-Sahba' who said that he heard al-Hasan say, "TheMessenger of God (SAAS) said, 'Lay out for me a piece of velvet in my niche,for the earth should not be given power over the bodies of prophets.'"
The hafiz al-Bayhaqi narrated from a kadith of Musaddad, quoting cAbdal-Wahid, quoting Macmar, from al-Zuhri, from Sa'ld b. al-Musayyab, who said,"cAli stated, 'I washed the Prophet (SAAS), and I set about looking for any suchdischarge as comes from the dead, but I saw nothing; he was sweet-smelling bothalive and dead.'"
He went on, "There were four persons who, more than the other people, tookcharge of the burial and refilling the grave of the Prophet (SAAS). These menwere <AJi, al-cAbbas, al-Fadl and Salih, the freed-man of the Prophet (SAAS). Aniche was dug in his grave and unbiirnt bricks were placed over it as a marker."
Al-Bayhaqi reported, from some sources, that nine bricks were placed as amarker over his grave.
Al-Waqidl narrated from Ibn Abu Sabra, from cAbd Allah b. Ma'bad, from'Ikrama, from Ibn (Abbas, who said, "The Messenger of God (SAAS) was placedupon his bed from when the sun had begun to decline on the Monday until itbegan to decline on the Tuesday. The people prayed over him while his bed waspositioned at the edge of his grave. When they wished to bury him, they turnedthe bed towards his feet and placed him in from there. Al-(Abbas, cAli, Qutham,al-Fadl and Shuqran went into his grave."
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Al-Bayhaql narrated from a hadith of Isma'il al-Suddi, from Ikrama, fromIbn cAbbas, who said, "Those who entered the grave of the Messenger of God(SAAS) were al-cAbbas, 'All, and al-Fadl. An ansari arranged the grave-niche;it was he who had arranged the niches of the graves of the martyrs killed at thebattle of Badr."
Ibn cAsakir stated, "The correct wording should be 'at the battle of Uhud'."
Here above we have given the account of Ibn Ishaq from Husayn b. cAbdAllah, from *Ikrama, from Ibn <Abbas, who said, "Those who went down intothe grave of the Messenger of God (SAAS) were cAli, al-Fadl, Qutham andShuqran." He also mentioned the fifth person, who was Aws b. Khawll andwent on to report the story of the (red) velvet cloak that Shuqran placed inthe grave.
The hafiz af-Bayhaql stated that Abu Tahir al-Khudabadhi informed him,quoting Abu Qalaba, quoting Abu cAsim, quoting Sufyan b. Sac!d - al Thawrl,that is - from Isma'll b. Abu Khalid, from al-Sha'bl, who quoted Abu Marhabas having said, "It's as if I can still see them now, those four men in the graveof the Prophet (SAAS). And one of them was cAbd al-Rahman b. cAwf."
Abu Da'ud narrated it thus from Muhammad b. al-Sabah, from Sufyan, fromIsmacil b. Abu Khalid.
He then went on to narrate it from Ahmad b. Yunus, from Zuhayr, fromIsmail, from al-Sha'bl, quoting Marhab or Ibn 'Ammi Marhab (who said), "Theytook with them cAbd al-Rahman b. cAwf. When cAll had finished, he said, 'Onlya man's family should follow him.'"
This hadith is extremely strange. Its line of transmission is very strong, andwe know of it only from this line.
Abu cUmar b. cAbd al-Barr stated in his study, "The given name of AbuMarhab is Suwayd b. Qays." He also mentioned another Abu Marhab, saying,"But I don't know anything about him."
Ibn al-Athlr stated in his work al-Ghabay "It is likely that the narrator of thishadith is the first of these two men; or it could be a third person, someone otherthan either of these. And to God be praise."
Accounts of who was the last person to be with theMessenger of God (SAAS).
Imam Ahmad stated that Ya^ub related to him, quoting his father, from IbnIshaq, quoting his father, Ishaq b. Yasar, from Miqsam Abu al-Qasim, the freed-man of cAbd Allah b. al-Harith b. Nawfal, from his freed-man, cAbd Allah b.al-Harith, who said, "I went on the Himra pilgrimage with cAll in the reign ofcUmar - or cUthman — and (Ali stopped to visit his sister Umm Hani5, daughterof Abu Talib. When he had finished performing the Himra, he returned (to herhome) and she poured out water for him with which he washed.
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"When he had finished washing, a group of men from Iraq came in to seehim and asked, 'Abu Hasan, we have come to ask you to tell us about something.'He responded, 'I imagine al-Mughira b. Shu'ba is telling you how he was thelast person to be with the Messenger of God (SAAS).' 'Yes, that's right', theyanswered. 'That's what we have come to ask you about.' He replied, 'The lastperson to be with the Messenger of God (SAAS), was Qutham b. cAbbas.'"
Ahmad is alone in giving this from this line.
Yunus b. Bukayr narrated it from Muhammad b. Ishaq exactly the same, exceptthat he added to the beginning (of the chain) Muhammad b. Ishaq, who said,"Al-Mughira b. Shu'ba used to say, 'I took my ring and threw it into the graveof the Messenger of God (SAAS), and said, when the people left, 'My ring hasfallen into the grave." I dropped it there deliberately so that I would touch theMessenger of God (SAAS) with it and so be the last person to be with him.'"
Ibn Ishaq went on, "My father Ishaq b. Yasar related to me, from Miqsamwho quoted his freed-man cAbd Allah b. al-Harith as having said, 'I went on theHtmra pilgrimage with (All...'" and he proceeded to narrate the hadith as above.
This material narrated from al-Mughira b. Shu'ba does not necessarily meanthat it occurred as he had hoped. It could be that cAli, may God be pleasedwith him, did not permit him to go down into the grave and that he directedsomeone else to do so, and the latter gave it to him (al-Mughira). According tothe information given above, it would have been Qutham b. cAbbas whom heasked to take it.
Al-Waqidi stated that cAbd al-Rahman b. Abu al-Zinnad related to him, fromhis father, who quoted cUbayd Allah b. cAbd Allah b. Utba as having said,"Al-Mughira b. Shu'ba threw his ring down into the grave of the Messenger ofGod (SAAS). And cAli commented, 'You only did that to say, "I went down intothe grave of the Prophet (SAAS)."' And he then went down himself and gaveit back to him - or he told another man to do so, who returned it."
Imam Ahmad stated that Bahz and Abu Kamil related to him that Hammadb. Salama related to them both, from Abu cUmran al-Jawni, from Abu cAslb - orAbu cAsIm - who quoted Bahz as having said that he witnessed the prayers beingspoken over the Prophet (SAAS), and that people asked, "How should we pray?"He (presumably Abu Bakr) replied, "Go in in groups." And they entered fromone door, prayed over him and then went out through the other door.
Bahz went on, "When he had been placed in his niche, al-Mughira said,'You did not properly arrange (the shroud over) part of his feet.' They told him,'Well, you go down and do it.' So he did enter the grave and placed his handinside (the shroud) and touched both his feet. He then said, 'Now pass downsome earth to me.' They did so until it was covering half his legs. He then cameout. He used to say, 'I was later than any of you to be with the Messenger ofGod (SAAS)!"'
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WHEN THE BURIAL OF THE MESSENGER OF GOD (SAAS)TOOK PLACE.
Yunus quoted Ibn Ishaq as having stated, "Fatima told me, she being thedaughter of Muhammad, the wife of cAbd Allah b. Abu Bakr, who let me in tovisit her so that I heard it from her. She cited from cAmra, who quoted ^'isfiaas having said, 'We did not know about the burial of the Prophet (SAAS), untilwe heard the sound of the spades in the middle of the Wednesday night.'"
Al-Waqidi stated that Ibn Abu Sabra related to him, from al-Halyas b.Hisham, from cAbd Allah b. Wahb, who quoted Umm Salama to say, "While wewere gathered together we wept; we did not sleep while the Messenger of God(SAAS) was there in our apartments. We took comfort in seeing him on the bed.Then we heard the sound of the pickaxes in the pre-dawn night. We screamedin lament and those in the mosque did so too. The whole town was screamingwith one voice. Then Bilal made the dawn call to prayer. When he mentionedthe Prophet (SAAS), he wept and lamented. His pain increased our own. Thenpeople began going in to his grave, but they were shut out. What a disaster thatwas! Any later tragedy we came to suffer was alleviated when we recalled ourdisastrous loss of the Messenger of God (SAAS)."
Imam Ahmad narrated from a hadith of Muhammad b. Ishaq, from cAbdal-Rahman b. al-Qasim, from his father, from (A>isha, that the Messenger of God(SAAS) died on Monday and was buried on the night of Wednesday.
Several narrations similar to this have been given above. This represents theview accepted by many of the imams, both early and later. These include Sulaymanb. Tarkhan al-Tayml, Jacfar b. Muhammad al-Sadiq, Ibn Ishaq, Musa b. 'Uqbaand others.
Ya'qub b. Sufyan narrated from cAbd al-Hamid, from Bakkar, from Muhammadb. Shu'ayb, from al-AwzacI, who said, "The Messenger of God (SAAS) died onMonday before the middle of the day, and he was buried on Tuesday."
Im3m Ahmad narrated this similarly from cAbd al-Razzaq, from Ibn Jurayj,who said, "I was told that the Messenger of God (SAAS) died in the forenoonof Monday and was buried in the forenoon of the next day."
Yacqub stated that Sufyan related to him, quoting Sacld b. Mansur, quotingSufyan, from Jafar b. Muhammad, from his father and from Ibn Jurayj, fromAbu Jatfar, that the Messenger of God (SAAS) died on Monday and that heremained (unburied) for that day, that night and up to the end of the daytimeof Tuesday.
This statement is strange. What is most widely accepted is, as we have givenabove, that he died on Monday and was buried on the Wednesday night.
One other strange statement made in this regard is that narrated by Yacqub b.Sufyan from cAbd al-Hamid b. Bakkar, from Muhammad b. ShuSryb, from Abuai-Nucman, from Makhul, who said, "The Messenger of God (SAAS) was born
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on Monday, received revelation on Monday, went into exile on Monday and diedon Monday at age sixty-two and a half. He remained unburied for three days,with people coming in and praying in groups, not standing in lines and withoutimams to lead them."
His words, "He remained unburied for three days", is strange. What is factual isthat he remained unburied for the remainder of Monday and all of Tuesday andwas buried on the eve of Wednesday, as we have stated above. But God knows best.
An opposing view is that narrated by Sayf, from Hisham, from his father,who said, "The Messenger of God (SAAS) died on Monday, was also washed onMonday and was buried on the night of Tuesday."
Sayf went on, "Yahya b. Sacid on one occasion related all this to me from<A>isha."
This is very strange.
Al-Waqidi stated that <Abd Allah b. Ja*far related to him, from Ibn AbucAwn, from Abu {Atlq, from Jabir b. cAbd Allah, who said, "The grave of theMessenger of God (SAAS) was sprayed with water. The person who did thiswas Bilal b. Rabbah, using a water-skin. He began at his head, from his rightside, and finished with his legs. He then struck the water on the wall, but wasnot able to turn around from the wall."
Sa*id b. Mansur stated, from al-Darawardi, from Yazid b. cAbd AUlh b. AbuYaman, from Umm Salama, who said, "The Messenger of God (SAAS) died onMonday and was buried on Tuesday."
Ibn Khuzayma stated that Muslim b. Hammad related to him, from his father,from cAbd Allah b. HJmar, from Kurayb, from Ibn "Abbas, who said, "TheMessenger of God (SAAS) died on Monday and was buried on Tuesday."
Al-Waqidi stated that Ubayd b. cAyyash b. Sahl b. Sa<d related to him, quotinghis father as having said, "The Messenger of God (SAAS) died on Monday andwas buried on Tuesday night."
Abu Bakr b. Abu al-Dunya quoted Muhammad b. Sa<d as having said, "TheMessenger of God (SAAS) died on Monday, 12 days after the beginning of Rabical-Awwal, and he was buried on Tuesday."
<Abd Allah b. Muhammad b. Abu al-Dunya stated that al-Hasan b. IsraelAbu Muhammad al-Nahritln related to him, quoting Isa b. Yunus, from Ismacllb. Abu Khalid, who stated that he heard {Abd Allah b. Abu Awfa say, "TheMessenger of God (SAAS) died on Monday; and he was not buried untilWednesday."
Sacid b. al-Musayyab said the same, as did Abu Salama b. cAbd al-Rahmanand Abu Jacfar al-Baqir.
Section: On the descriptions of the grave of the Prophet (SAAS).
It has been reiterated that the Messenger of God (SAAS) was buried in theapartment of ^isha which had been set aside for her to the east of the mosque,
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in the south-west corner of the room. Later on, after him, Abu Bakr and thenHJmar, may God be pleased with them both, were also buried there.
Al-Bukharl stated that Muhammad b. Muqatil related to him, quoting AbuBakr b. cAyyash, who stated to him that Sufyan al-Taramar narrated to himthat he had seen the grave of the Prophet (SAAS), as a convex pile.
Abu Da'ud stated that Ahmad b. Salih narrated to him, quoting Ibn AbuFudayk, quoting (Amr b. cLJthman b. HanP, from al-Qasim, who said, "I wentin to cA5isha and asked her, 'Expose for me the grave of the Messenger of God(SAAS), and those of his two Companions.' She then exposed three graves thatwere neither elevated nor recessed and inscribed on the red surface of thefloor were (the words) 'The Prophet', (SAAS), 'Abu Bakr', may God be pleasedwith him, and '<Umar', may God be pleased with him."
Abu Da'ud is alone in giving this.
Al-Hakim and al-Bayhaqi narrated this from a hadith of Ibn Abu Fudayk,from cAmr b. cUthman, from al-Qasim, who said, "I saw the Prophet (SAAS) infront; the head of Abu Bakr was resting between the shoulders of the Prophet(SAAS). The head of <Umar was at the leg of the Prophet (SAAS)."
Al-Bayhaqi stated, "This narrative shows that their graves were flat, becausegravel only remains stable on what is flat."
This is a strange comment for al-Bayhaqi, may God have mercy upon him, tomake. For there is no mention in the account whatsoever of gravel. In thatregard, it could well have been made convex, with the gravel buried in the clayand other earth.
Al-Waqidi narrated from al-Darawardi, from Ja'far b. Muhammad, from hisfather, who said, "The grave of the Messenger of God (SAAS) was flat."
Al-Bukharl stated that Farwa b. Abu al-Maghra5 related to him, quoting cAllb. Mushir, from Hisham, from Urwa, who quoted his father as having said,"When the wall collapsed in the era of al-Walld b. <Abd al-Malik, they set aboutrebuilding it. A foot became visible to them and they were extremely shocked,thinking it to be the foot of the Prophet (SAAS). No one could be found whoknew about it, but eventually cUrwa told them, 'No, I swear by God, that's notthe foot of the Prophet (SAAS); that's cUmar's foot.'"
It is also given from Hisham, from his father, who said that cA5isha instructedcAbd Allah b. al-Zubayr, saying, "Don't bury me with them. Bury me with mycompanions in (the cemetery of) al-Baqic. There I'll never receive inappropriatepraise."
I note that when al-Walid b. cAbd al-Malik came to power, in the year 86 AH,he began building the Damascus mosque. He wrote to his governor in Medina,his cousin Umar b. cAbd al^Aziz, telling him to expand the Medina mosque. Hedid so, including its eastern side, and so the apartment of the Prophet (SAAS)became encompassed within it.
Ibn (Asakir narrated the hafiz with a line of transmission from Zadan, thefreed-man of al-Farafisa, who built the Mosque of the Prophet (SAAS), during
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the governorship of Umar b. {Abd aPAziz over Medina. He (Ibn cAsakir) quotedfrom Salim b. cAbd Allah approximately as had al-Bukhari, and he also gave adescription of the graves as Abu Da'ud had narrated.
Accounts of the great afflictions that befell the Muslimsupon the death of the Prophet (SAAS).
Al-Bukharl stated that Sulayman b. Harb related to him, quoting Hammad b.Zayd, quoting Thabit, from Anas, who said, "When the illness of the Messengerof God (SAAS) grew intense, he was overwhelmed by agony. Fatima exclaimed,'What agony, father!' He responded, 'Your father will suffer no more agonyafter today.'
"When he died, she said, 'O for father! He has responded to a Lord Who hassummoned him! O father, whose abode is (now) the garden of paradise! O father,we make Gabriel aware of your death.'
"When he was buried, Fatima asked, 'Anas, are you men pleased to be pilingearth over the Messenger of God (SAAS)?'"
Al-Bukharl, may God have mercy upon him, was alone in giving this.
Imam Ahmad stated that Yazid related to him, quoting Hammad b. Zayd,quoting Thabit al-Bananl, who quoted Anas as having said, "When the Prophet(SAAS) was buried, Fatima said, 'Anas, are you men now pleased that you haveburied the Messenger of God (SAAS), in the earth and have come back?"
Ibn Maja narrated it thus, in abbreviated form from a hadtth of Hammad b.Zayd. According to him, Hammad stated, "When Thabit related this hadtth hewould weep so hard his chest would heave."
This should not be considered tantamount to lamentation. It is, rather, theexpression of just admiration for him, may he receive the very best of prayersand salutations. We have made this comment only because the Messenger ofGod (SAAS) forbad lamentation.
Imam Ahmad and al-Nasa5l narrated from a hadtth of Shu'ba, who quotedQatada, quoting Mutarrif, from Hakim b. Qays b. cAsim, from his father who,leaving instructions for his children, said, "Do not lament over me; no lamentationwas made over the Messenger of God (SAAS)."
Ismail b. Ishaq al-Qadi narrated it in his al-Nawadir, from cAmr b. Maymun,from Shu'ba. He then narrated it from cAll b. al-Madinl, from al-Mughlra b.Salama, from al-Sacq b. Hazn, from al-Qasim b. Mutayyab, from al-Hasan al-Basri,from Qays b. cAsim, who said, "Do not lament for me. Lamentation was notmade for the Messenger of God (SAAS), and I heard him forbid lamentation."
He then narrated it from cAll b. Muhammad b. al-Fadl, from al-Sacq, fromal-Qasim, from Yunus b. cUbayd, from al-Hasan, from cAsim.
The hafiz Abu Bakr al-Bazzar stated that 'Uqba b. SinSn related to him,quoting Uthman b. ^thman, quoting Muhammad b. £Amr, from Abu Salama,
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from Abu Hurayra, that no lamentation was made for the Messenger of God(SAAS).
Imam Ahmad stated that^Affan related to him, quoting Jacfar b. Sulayman,quoting Thabit, from Anas, who said, "On the occasion of the return of theMessenger of God (SAAS) to Medina, everything was brightly lit up. The dayhe died everything there became dark.
"And no sooner had we finished with the Messenger of God (SAAS), thanwe were overcome by doubts."
Both al-Tirmidhl and Ibn Maja narrated it thus, from Bishr b. Hilal al-Sawwaf,from Jacfar b. Sulayman al-Dab*!.
Al-Tirmidhi stated, "This hadith is sahth gharib."
I note that its line of transmission satisfies the criteria of the sahlh collections.And it is correct from a hadith of Ja'far b. Sulayman. The scholastic communitygave it from him, and the people at large do so similarly.
Al-Kudaymi, he being Muhammad b. Yunus, may God have mercy upon him,narrated a hadith that could be considered gharib, in this regard. He stated thatAbu al-Walld Hisham b. cAbd al-Malik al-TayalisI, quoted Jacfar b.Sulaymanal-Dabci, from Thabit, from Anas, who said, "When the Messenger of God(SAAS) died, Medina became so dark that we could not see one another. Onewould stretch out one's hand but not see it" - or "not catch sight of it". "Nosooner had we completed his burial than we were overcome by doubts."Al-Bayhaqi narrated it similarly through that line.
He also narrated it similarly through a different line of hufaz, from Abu Walldal-Tayalisi, as we have given it above. It is the correct version, but God knowsbest.
The great hafiz Abu al-Qasim b. cAsakir narrated through Abu Hafs b. Shahln,quoting Husayn b. Ahmad b. Bistam at al-Abilla, quoting Muhammad b. Yazldal-Ru5asi, quoting Maslama b. cAIqama, from Da'Od b. Abu Hind, from AbuNadra, from Abu Sa'id al-Khudri, who said, "When the Messenger of God(SAAS) entered Medina everything there became bright. The day he diedeverything there became dark."
Ibn Maja stated that Ishaq b. Mansur related to us, quoting cAbd al-Wahhabb. 'Ata' al-'Ijli, from Ibn cAwn, from al-Hasan, from Ubayy b. Ka^, who said,"While we were with the Messenger of God (SAAS), we were (united) in onedirection, and when he died, we looked (disunited) here and there."
He also stated that Ibrahim b. al-Mundhir al-Hizami related to us, quoting hisuncle Muhammad b. Ibrahim b. al-Muttalib b. al-Sa^ib b. Abu Wada'a al-Sahml,quoting Musa b. cAbd Allah b. Abu Umayya al-Makhzuml, quoting Mus'ab b.'Abd Allah, who quoted Umm Salama, daughter of Abu Umayya, the wife of theProphet (SAAS), as having said, "At the time of the Messenger of God (SAAS),if someone arose to pray he would do so without allowing his sight to rise fromthe position of his feet. Then he died and there was Abu Bakr (in command) and
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if someone arose to pray, he would not allow his sight to move from the spotwhere his head rested (during prostration). Then Abu Bakr died and there was^mar (in command) and if someone arose to pray he would not allow his sightto move away from the qibla. Then cUmar died and there was cUthraan (incommand) and dissension arose, and at that time people would look everywhere,to right and to left."
Imam Ahmad stated that cAbd al-Samad related to him, quoting Hammad,from Thabit, from Anas, that Umm Ayman wept when the Messenger of God(SAAS) died. She was asked, "Why are you weeping over the Prophet (SAAS)?"She replied, "I knew the Messenger of God (SAAS) would die; what I'mlamenting for is the revelation that was taken from us."
He narrated it thus, in a condensed form.
Al-Bayhaqi stated that Abu cAbd Allah al-Hafiz informed us, quotingAbu cAbd Allah Muhammad b. Ya'qub, quoting Muhammad b. Nu'aym andMuhammad b. al-Nadr al-Jarudl, both of whom said, "Al-Hasan b. cAli al-Khulanirelated to us, quoting cAmr b. cAsim al-Kilabi, quoting Sulayman b. al-Mughira,from Thabit, from Anas, who said, "The Messenger of God (SAAS) went tovisit Umm Ayman and I accompanied him. She brought him a cordial. He waseither fasting or did not want it, and he refused it. She then went over to himto make him laugh. After the death of the Prophet (SAAS), Abu Bakr said toUmar, 'Let's go and visit Umm Ayman.' When we arrived to see her, she wept.The two men asked her, 'What is making you weep? Being with God is goodfor His Messenger.' She replied, 'I swear by God, I'm not weeping because Idon't realize that to be with God is good for His Messenger; I'm weeping thatrevelation from heaven has ceased."
"She aroused them to tears, and they began weeping."
Muslim alone (of the major scholars) narrated it, from Zuhayr b. Harb, fromcAmr b. cAsim.
Musa b. <Uqba stated, in his account of the death of the Messenger of God(SAAS), and of Abu Bakr's address on that occasion, as follows, "And the peoplecame back after Abu Bakr had finished the address and there was Umm Aymansitting weeping. She was asked, 'What is making you cry? God has honoured HisProphet (SAAS), taken him into His garden and given him rest from worldlycares.' She responded, 'I am only weeping for that news of heaven that used tocome to us like a fresh fruit every day and night. Now it has been cut off andended, and I weep for it.'
"People were much impressed by her words."
Muslim b. al-Hajjaj stated in his sahih collection that it was related to himfrom Abu Usama, by, among others, Ibrahim b. Sacld al-Jawhan, quoting AbuUsama, quoting Burayd b. <Abd Allah, from Abu Burda, from Abu Musa, fromthe Prophet (SAAS), who said, "When God wished to grant mercy to some
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nation of his worshippers, he would first take away their prophet and make ofhim a precursor and forerunner who could bear witness for them. If God wishedto destroy a nation, He would chastise them while His Prophet was still alive; Hewould destroy them while His Prophet looked on. And this destruction of themwould please the latter since they would have disbelieved him and disobeyedhis commands."
Muslim is alone in giving this, both in regard to its line of transmission andits content.
The hafiz Abu Bakr al-Bazzar stated that Yusuf b. Miisa related to him,quoting cAbd al-Majld b. cAbd aI-cAziz b. Abu Rawwad, from Sufyan, from cAbdAllah b. al-Sa'ib, from Zadhan, from (Abd Allah - he being Ibn Mascud - whoquoted the Prophet (SAAS), as having said, "God has angels who will travel allaround and pass on to me greetings from my nation."
The went on, "The Messenger of God (SAAS) said, 'My life is a good thingfor you; you take action and it comes to pass for you. And my death is a goodthing for you; your actions will be shown to me. For that which I have seen to begood I have praised God. For that which I have seen to be evil, I have askedGod's forgiveness for you.'"
Al-Bazzar then stated, "We know of the latter part of this hadith being narratedfrom cAbd Allah only from this line."
I note that the first part of this hadith consists of the words of the Prophet(SAAS), "God has angels who will travel all around and pass on to me greetingsfrom my nation." Al-Nasa'l narrated it from several lines, from Sufyan al-Thawriand from aI-Acmash, both of whom gave it from cAbd Allah b. al-Sa'ib, whoquoted it from his father.
Imam Ahmad stated that Husayn b. cAll al-Jucfi related to him, from <Abdal-Rahman b. Yazid b. Jabir, from Abu al-Ash%th al-San^I, from Aws b. Aws,who said that the Messenger of God (SAAS) stated, "Friday is one of the best ofyour days. On it Adam was created and on it he died. On it (life began with) abreath, and on it (life will end with) a thunderbolt. Pray for me often on that day,for your prayer will be made known to me."
People asked, "Messenger of God, how will our prayers be made known toyou when you will have arimta, 'disintegrated'?" By this word he meant balita,"decayed". He replied, "God has forbidden the earth to eat the bodies of prophets,may peace be upon them."
Abu Da'ud narrated it thus from Harun b. cAbd Allah, and from al-Hasan b.cAll. Al-Nasa'i gave it from Ishaq b. Mansur, all three of them quoting it fromHusayn b. cAll. Ibn Maja narrated it from Abu Bakr b. Abu Shayba, from Husaynb. cAli, from Ibn Jabir, from Abu al-Ash'ath, from Shaddad b. Aws.
Our teacher, Sheikh Abu al-Hajjaj al-Mizzi stated, "That line of transmissionquoted by Ibn Maja is imagined; the correct name is Aws b. Aws, he being knownas 'al-Thaqafi', may God be pleased with him."
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I note that this is confirmed as widely known to be correct by a copy of theline of transmission I have in my possession, just as Ahmad, Abu Da'ud andal-Nasa'I narrated it - from Aws b. Aws, that is.
Ibn Maja confirmed that cAmr b. Sawwad al-Misrl narrated to him, quotingcAbd Allah b. Wahb, from cAmr b. al-Harith, from Sa<id b. Abu Hilal, from Zaydb. Ayman, from Ubada b. Nusayy, who quoted Abu al-Dara5 as having said,"The Messenger of God (SAAS) said, 'Pray for me often on Friday, for it willbe witnessed by the angels. Whenever anyone shall pray for me his prayer willbe made known to me, right on until he finishes it.' And what about after (yourdeath)?' He replied, 'God has forbidden the earth to eat the bodies of prophets,may peace be upon them.' The Prophet of God is alive and sustained (in hisgrave)."
This is one of the ahadtth that are given only by Ibn Maja, may God havemercy upon him.
At this point in his work the hafiz Ibn £Asakir gives a section presenting thoseahadtth narrated about visitation to his sacred grave, may God's prayers andsalutations be for him until Judgement Day! The proper place to examine thisis in my work al-Ahkam al-Kabir, if God so wills it.
REFERENCE TO THE EXPRESSIONS OF CONSOLATION MADEREGARDING THE DEATH OF THE MESSENGER OF GOD (SAAS).
Ibn Maja stated that al-Walid b. cAmr b. al-Sukayn related to him, quoting AbuHammam, he being Muhammad b. al-Zibraqan al-AhwazI, quoting Musa b.tUbayda, quoting Mus'ab b. Muhammad, from Abu Salama b. <Abd al-Rahman,who quoted cA'isha as having said, "The Messenger of God (SAAS) opened adoor between himself and the people" — or lifted aside a screen - "and there theywere praying behind Abu Bakr. He gave praise at having seen them in such finecondition, and hoping that he would be succeeded by the one he was looking at.He said, "People, should any person, any believer, suffer some disaster, lethim derive strength from the suffering he was made to endure because of (mydeparture). For none of my nation will suffer after myself any disaster moresevere than that caused by (my departure)."Ibn Maja is alone in giving this.
The hafiz al-Bayhaql stated that Abu Ishaq Ibrahim b. Muhammad al-Faqihinformed him, quoting Shafi' b. Muhammad, quoting Abu Ja(far b. Salamaal-Tahawi, quoting al-Mizzi, quoting al~ShafieI, from al-Qasim b. (Abd Allahb. cUmar b. Hafs, from Ja'far b. Muhammad, from his father, that some men ofQuraysh went in to visit his father, cAli b. al-Husayn. The latter said, "ShouldI talk to you about the Messenger of God (SAAS)?" Please do, they asked. Andso he related to us about Abu al-Qasim - the Prophet (SAAS) - saying, "Whenthe Messenger of God (SAAS) became ill, Gabriel came to him and said,'Muhammad, God has dispatched me to you to express special honour and
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respect for you, to ask you about what He knows better than yourself: How areyou?' 'Gabriel, I am much afflicted. Gabriel, I am in agony.'
"Gabriel returned to him the second day, asked him the same and the Prophet(SAAS) responded to him as he had on the first day. Gabriel then came to hima third day, asking as he had on the first, and the response was the same. Thenhe came to him accompanied by an angel named Ismail, who had charge of100,000 angels, each angel in charge of another 100,000 angels. He asked tointroduce him, and he (the Prophet (SAAS)) asked about him. Gabriel toldhim, 'This is the angel of death who asks permission to visit you, having neverasked such permission of any human being before yourself, and never will of anyperson after you.' The Prophet (SAAS) responded, 'Allow him in', and Gabrieldid so.
"He (Ismail) entered and said, 'Muhammad, God has sent me to you. If youorder me to take your soul, I will do so. If you order me to leave you alone, I willdo so.' 'Would you really do that, angel of death?' he asked. 'Yes,' he replied.'That was what I was ordered, and I was ordered to obey you.'
"The Prophet (SAAS) looked over at Gabriel and Gabriel said to him,'Muhammad, God is longing to meet you.' The Messenger of God (SAAS) thensaid to the angel of death, 'Proceed as you were ordered.' And he took away hissoul.
"When the. Prophet (SAAS) died, and condolences came, people heard avoice from the direction of the house, saying, 'Peace be upon you all, peopleof the house, and the mercy and blessings of God. In God there is consolationfrom all disaster, substitute for all that perishes, permanence from all transience.And so, put in God your trust and in Him hope. Those truly afflicted are thoseforbidden reward.'
"cAli, may God be pleased with him, asked, 'Do you know who that is? Thisis al-Khidr, may peace be upon him.'"
This hadtth is mursal. There is weakness in its line of transmission with regardto al-Qasim al-TJmari. Several of the imams have categorized him as a weak source,while others of them totally exclude him. Al-Rabic narrated it from al-Shaffi,from al-Qasim, from Jacfar, from his father, from his grandfather, from whom henarrated only the story of the consolation with a full line of transmission. In thatline there is reference to the aforementioned al-'Umari. We mention him here sothat there be no delusion about him.
However, the hafiz, al-Bayhaqi did narrate it, from al-Hakim, from Abu Jacfaral-Baghdadi, quoting cAbd Allah b. al-Harith, or cAbd al-Rahman b. al-Murtacidal-Saghanl, quoting Abu al-Walld al-Makhzumi, quoting Anas b. 'Iyyad,from Ja'far b. Muhammad, Jabir b. (Abd Allah, who said, "When the Messengerof God (SAAS) died, a voice called out to people; they could hear the voice butnot see the speaker. It said, 'Peace be upon you, people of the house, and mercy,and His blessings. In God there is consolation from all disaster and permanencefrom all transience. Put your trust in God and in Him hope. Those truly deprived
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are those deprived of reward. Peace be upon you ail, and God's mercy andblessings.'"
AI-Bayhaqi then stated, "Even though one of these two lines of transmissionis weak, the one does substantiate the other, and shows that it originates from thehadith of Jacfar. But God knows best."
Abu cAbd Allah al-Hafiz informed us, quoting Abu Bakr Ahmad b. Balawayh,quoting Muhammad b. Bishr b. Matar, quoting Kamil b. Talha, quoting £Abbadb. cAbd al-Samad, from Anas b. Malik, who said, "When the Messenger of God(SAAS) died, his Companions stared at him and gathered around him weeping.Then a large, handsome man with a white beard arrived who watched themand wept. He then turned to the Companions of the Messenger of God (SAAS),and said, 'There is in God consolation for every disaster, compensation foreverything that passes away, and substitute for all that perishes. Return to Godand express to Him your wishes. His gaze is towards you in your distress, solook. The afflicted are those not restored.' He then left.
"They asked one another, 'Do you know this man?' Abu Bakr and cAli replied,'Yes; this is al-Khidr, the brother of the Messenger of God (SAAS)."
Al-Bayhaql then stated, "cAyyad b. cAbd al-Samad is a weak source. And this(tradition) is extremely objectionable."
Al-Harith b. Abu Usama narrated from Muhammad b. Sa^, quoting Hashimb. al-Qasim, quoting Salih al-MizzI, from Abu Hazim al-Madanl, that when theMessenger of God (SAAS) was taken away by God, the Almighty and Glorious,the muhajirun went in in groups, praying over him and then leaving. The ansarwould go in next and do the same, then the people of Medina followed. Afterthe men had finished, the women went in. From among them there came criesof the kind that occurred in the past.
Then they heard a thud inside the house and knew and kept silent. Suddenlya voice spoke, "In God there is consolation from all that passes away and com-pensation from all disaster, substitute for all that perishes. The person restoredis one whom the reward (of God) has restored; the one (truly) afflicted is hewhom the reward does not restore.'"
Section: Narratives telling of the knowledge of The People of the Book'(the Christians and the Jem) of the death of the Messenger of God (SAAS).
Abu Bakr b. Abu Shayba stated that cAbd Allah b. Idrls related to him, from Ismailb. Abu Khalid, from Qays b. Abu Hazim, from Jarir b. cAbd Allah al-Bajali,who said, "I was in Yemen and met two men from there, (one named) DhuKalac, the other Dhu (Amr. I began talking with them about the Messenger ofGod (SAAS). They told me, 'If what you say is true, your master passed awaythree days ago.'
"I continued on, as did they with me. On the road a party travelling fromMedina appeared before us. We questioned them and they told us, 'The
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Messenger of God (SAAS) has passed away and Abu Bakr was appointed hissuccessor; the people are fine.'"
He went on, "The two Yemenis then said to me, 'Tell your master that wecame; perhaps we will return, if God the Almighty and Glorious so wills it.'
"The two men did return to Yemen; When I arrived, I informed Abu Bakrwhat they had said. He asked, 'Why did you not bring them?'
"Later, Dhu <Amr said to me, 'jarir, I owe you a favour; I'm going to inform youof something. You Arab people will continue to be fine for so long as wheneverone of your leaders dies you appoint another to power. If, however, it happensby the sword, you'll end up a kingdom, enduring the rage of the kings and beingpleased when they so please.'"
Imam Ahmad narrated it thus, as did al-Bukharl, from Abu Bakr b. Abu Shayba.Al-Bayhaqi also narrated it thus, from al-Hakim, from (Abd Allah b. Jacfar, fromYacqub b. Sufyan.
Al-Bayhaqi stated that al-Hakim informed him, quoting cAll b. al-Mutawakkil,quoting Muhammad b. Yusuf, quoting Ya'qub b. Ishaq al~Hadrami, quotingZa'ida, from Ziyad b. cAlaqa, from Jarir, who said, "A high priest met me inYemen and told me, 'If your master was a prophet, he died on Monday.'"
That is how al-Bayhaqi narrated it.
Imam Ahmad stated that Abu Said related to him, quoting Za5ida, quotingZiyad b. 'Alaqa, from Jarir, who said, "A high priest in Yemen told me, 'Ifyour master was a prophet, he died today.'" Jarir added, "And he died onMonday."
Al-Bayhaqi stated that Abo al-Husayn b. Bishran al-Mu'addil of Baghdadinformed him, quoting Abu Ja{far Muhammad b. £Amr, quoting Muhammadb. al-Haytham, quoting Said b. Kathir b. Ufayr, quoting cAbd al-Hamid b.Kacb b. <Alqama b. Ka<b b. cAdi al-Tanukhi, from cAmr b. al-Harith, from Nairnb. Ajbal, from Ka<b b. ^di, who said, "I arrived in a delegation from the peopleof al-Hira to the Prophet (SAAS), and he explained Islam to us. We acceptedIslam and then left for al-Hira.
"Soon news reached us of the death of the Prophet (SAAS). My friends wereconfused by this and said, 'Well, if he were a prophet, he would not have died!'I replied, 'The prophets before him died.' So I remained firm in my Islam. LaterI left for Medina and passed by a monk without whose advice we never decidedanything. I asked him, 'Would you advise me about something that is botheringme?' He replied, 'Bring me some name.' I brought him a bone dice.156 He said,'Cast it into this text', referring to a text he had brought out. So I cast the boneinto it. He then leafed through the text and came upon the description of theProphet (SAAS), just as I had seen him. And it was foretold that he would dieat the time his death actually occurred.
156. The word used is ka(b, an oblong bone from an animal's foot that was used as a dice. Thegame of kalb was forbidden in the Qur>an. The narrator's name is also "Ka<b", so it is possible thathe brought the monk, who had asked for a name, something that bore his own name.
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"And so my conviction in my faith was strengthened. I went to Abu Bakr,may God be pleased with him, and told him of this, then I remained there withhim. After that he dispatched me to Chosroe, and I later returned. Umar b.al-Khattab also dispatched me to him and I delivered to him his (Umar's) letter.Then the battle of Yarmuk took place, without my having knowledge of it. He(Chosroe) asked me, 'Do you know that the Byzantines have killed and routedthe Arabs?' I replied, 'Not possible!' 'Why not?' he asked. I replied, 'God promisedHis Prophet that he would give him victory over all religions, and He is not oneto break His promise.' He told me, 'Your Prophet spoke the truth to you. TheByzantines were killed. And God did kill cAd.' He then asked me about the mostimportant Companions of the Messenger of God (SAAS), and I told him ofthem. He gave gifts to Umar and to them also. Those to whom he made giftswere *Ali, {Abd al-Rahrnan and al-Zubayr."
The sub-narrator stated, "And I think he also named al-cAbbas."
Kat> went on, "I had been a partner of Umar in a cloth business during thejahiliyya. When Umar imposed the diwan1" system, he put me in charge of BanQ<Adi b. Ka<b."
This is a strange tradition and contains surprising information. It meets thecriteria for the category of sahih.
Division
Muhammad b. Ishaq stated, "When the Messenger of God (SAAS) died, theArab tribes seceded. Judaism and Christianity became arrogant and hypocrisyspread. The Muslims became like sheep in the rain on a winter's night at lossof their Prophet (SAAS), until God united them around Abu Bakr, may God bepleased with him."iSS
Ibn Hisham stated, "Abu Ubayda and other scholars related to me that whenthe Messenger of God (SAAS) died, most of the Meccans considered leavingIslam — and indeed were intending to do so. 'Attab b. Usayd,159 may God bepleased with him, was afraid of them and went into hiding. But then Suhaylb. cAmr, may God be pleased with him, arose, gave praise and thanks to God,then made reference to the death of the Messenger of God (SAAS). He said,'That event has only increased the strength of Islam; and we will behead anyonedoubting it!' And so the Meccans reconsidered and gave up what they had beenconsidering. cAttab b. Usayd reappeared. This is the position the Messenger ofGod (SAAS) prophesied that Suhayl would take, as shown by his words to Umarb. al-Khattab. When, that is, Umar made reference to pulling out Suhayl's twofront teeth when he was among the prisoners at the battle of Badr, the Messenger
157. The system instituted by the Caliph 'Umar that regulated both taxation and payments forgovernmental empoyees, both civilian and military.
158. Ibn Ishaq is apparently quoting cA5isha in these words. See Guillaume, op. cit. page 689.
159. The Muslim governor of Mecca.
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of God (SAAS), had said, 'He may well take a position for which you certainlywon't blame him!'"
We have recounted elsewhere'68 the apostacy that occurred in many Arabtribes after the death of the Messenger of God (SAAS), and events involvingMusaylima b. Habib, the self-professed prophet in al-Yamama, and the uprisingof al-Aswad al-cAnsI in Yemen. We have there shown what became of thesepeople, until they retracted and came back to God, expressing repentance andregret for the great stupidity and ignorance they had displayed in seceding,attitudes to which they had been seduced by Satan. God then gave them aid andsettled them down, restoring them to His true religion at the hands of his caliph,Abu Bakr, "the trusting", may God be pleased with him.
Division
Ibn Ishaq and others quote poems by Hassan b. Thabit, may God be pleasedwith him, on the death of the Messenger of God (SAAS). One of the finestand most eloquent of these is that narrated by cAbd al-Malik b. Hisham, mayGod be pleased with him, from Abu Zayd al-Ansari, in which Hassan b. Thabit,may God be pleased with him, mourns the Messenger of God (SAAS):
"At Tayba traces remain of the Messenger, and a light-emittinglocality, though traces may often fade anddisappear,
The signs of a sacred building with the minbar theguide would mount will never disappear.
It signs are clear, its features lasting, and that homewith a chapel and a mosque.
There are chambers amidst which light from God woulddescend, giving illumination and fire,
Knowledge that will never be effaced, signs which, ifremoved become renewed.
There I knew the Messenger's design and commission anda grave in whose dust he was hidden and buried.
I remained there weeping for the Messenger, though theeyes of the spirits were delighted,
Recalling those blessings of the Messenger. I see mysoul unable to enumerate and so is confused.
My spirit is tormented, drained by loss of Ahmad, as itgoes on enumerating the wonders of the Messenger.
It cannot manage to account for one-tenth of all hisdeeds, and my soul has still more to suffer.
I stood long there at the mound of that gravecontaining Ahmad, my eyes weeping all they could.
160. In Ibn Kathlr's work ahBidaya wa al-Nihayya.
400
THE LIFE OF THE PROPHET MUHAMMAD
You are blessed indeed, grave of the Messenger, andblessed you, that land where the wise and rightly-guided oneresided.
Blessed be that grave that contains a good man, overwhich stands a structure of broad stones in tiers.
Hands poured earth over him, eyes their tears, and atthat the stars set.
They sent away wisdom, knowledge and mercy, that nightthey covered him, pillowless, with dirt.
Then they left sadly, their Prophet not among them,their backs and arms feeling weak,
Weeping for one whose death-day the heavens and theearth mourn, and the people were more sad.
Could ever mourning for a dead man equal that of theday when Muhammad died?
A day when the site of revelation was taken from them,a source of light that gave benefit and help.
Leading to the Merciful One those who imitated him,saving them from the horror of shame, guiding aright,
An imam for them energetically leading them to thetruth, a teacher of truth; those obeying him found happiness,
Forgiving their errors, accepting their excuse; if theybehaved well, God was very generous with reward.
If disaster struck them too hard to bear, from Him cameease for what pained them
While they enjoyed God's favour, a guide amidst them toshow the way to be followed.
It hurt him if they strayed from the true path, and hewas eager that; they go straight in right guidance.
He was sympathetic towards them, not excluding any fromhis protection, leading them towards shelter.
While there in that light an arrow sent by death struckinto their light,
And so Mahmiid was sent back to God while the angelsmourned him while giving praise.
The sites in the land of the sacred places becamedesolate at the absence of the revelation it had known,
Deserted, except for that spot with the grave where ourlong-lost friend rests, between Balat and Gharqad161
And his mosque and those places deserted at his lossare an empty area where once he stood and prostrated.
And the great stoning mound there, the houses, vacantland, encampments and birth-sites miss him.
161. Balat was the area between Medina's mosque and the market, and Gharqad was its graveyard.The words mean, respectively, "even ground" and "box tree".
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Weep tears, eye, for the Messenger of God, and may Inever know you with your tears dried up!
What is wrong with you, eye, that you do not weep forthat generous man whose ample robe encompassed the people?
Shed tears copiously and mourn aloud at loss of him thelike of whom will never again exist.
The ancients never lost the like of Muhammad, and hislike will never be mourned again till Judgement Day,
Nor any one more kind or trustworthy in obligationafter obligation, nor anyone more generous, one neverill-tempered.
Nor anyone more munificent with wealth both newlyacquired and long-held; while others are generous, some areniggardly with their inheritance.
Nor anyone more noble in descent in the clans whenancestry is checked, not more noble in ancestry to leadersof the (Mecca) valley,
Nor anyone more fortressed by eminence, nor more securein a prominence that is supported by towering supports.
Nor anyone more firm in his roots and his branches andhis trunk, watered by rain clouds, his trunk strong andsupple.
It was an illustrious Lord who reared him, bringing himto perfection in the most fine of deeds.
Instruction for the Muslims rested with him, andknowledge was not kept back, nor was opinion disaproved.
I say, and no one could complain at my words, unlessdevoid of sense and out of touch,
That it is not my intent to refrain from praising him;it may be that I will reside in paradise forever,
With the Chosen One, whose aid I hope thereto; and toattain that day I will constantly strive."
The hafiz Abu al-Qasim al-Suhayli stated at the end of his book al-Rawadthat Abu Sufyan b. al-Harith Ibn cAbd al-Muttalib said, in mourning over theMessenger of God (SAAS),
"I lay awake, my night endless, and the night of thefriend of one struck down is ever long.
My weeping cheered me, and my mourning was littleindeed compared to what the Muslims had lost.
Our disaster was enormous, momentous, that evening whenit was said that the Messenger had died.
Our very earth, because of what had afflicted it,seemed ready to quake.
We had lost the divine inspiration and its revelationamong us, that had been brought by Gabriel as he came toand fro.
402
THE LIFE OF THE PROPHET MUHAMMAD
That man was fully worthy to have the souls of thepeople flow out to him, or almost so.
A Prophet who would lift doubt away from us, by whatwas revealed to him, and what he said.
He guided us, and we never feared going astray, theMessenger being our guide.
O Fatim(a), you have excuse indeed to mourn, but if youdo not, that is the (right) path.
For the grave of your father is the most importantgrave of all, and in it lies the most important of men,the Messenger."
Chapter: Information showing that the Prophet (SAAS) did not leave a dinar, a dirham, aslave, a slave-girl, a sheep, a camel, nor anything to be inherited from him - except for land,all of which he left as a charitable offering to God, the Almighty and Glorious.
The world and all things thereon were to him - as they are to God - too insigni-ficant for him to strive after, or to leave as inheritance - may God's prayers andgreetings be upon him and upon his brother prophets and messengers, fully andconstantly, until Judgement Day.
Al-Bukhari stated that Qutayba related to him, quoting Abu al-Ahwas, fromAbu Ishaq, from cAmr b. al-Harith, who said, "The Messenger of God (SAAS)did not leave a dinar, a dirham, a slave, a slave-girl - nothing except his white mulethat he used to ride, his weapons and land that he left as a charitable bequest forwayfarers."
Al-Bukhari is alone in giving this; Muslim did not. Al-Bukhari narrated it invarious places in his sahih collection, from various lines of transmission fromAbu al-Ahwas, Sufyan al-Thawri and Zuhayr b. Mu3awiya.
Al-Tirmidhi narrated it from a hadith of Isra'il. Al-Nasa'l gave it also, from akadith of Yunus b. Abu Ishaq, all of them quoting from Abu Ishaq. cAmr b. (AbdAllah al-Sabrt, from cAm.r b. al-Harith b. al-Mustaliq b. Abu Dinar, the brotherofJuwayriyya,.daughter of al-Harith, "the mother of the Believers", may God bepleased with them both.
Imam Ahmad stated that Abu MuJawiya related to him, quoting al-Acmashand Ibn Numayr, from al-A'mash, from Shaqlq, from Masruq, from cA5isha,who said, "The Messenger of God (SAAS) did not leave a dinar, a dirham, asheep, a camel, nor did he leave testamentary statements over anything."
Muslim is alone in narrating it, al-Bukhari not having given it. Abu Da'ud,al-Nasa'i and Ibn Maja gave it from several lines from Sulayman b. Mahranal-Acmash, from Shaqiq b. Salama Abu Wa>il, from Masruq b. al-Ajda(, from themother of the Believers, cA'isha, "the trusting lady", the daughter of (Abu Bakr)"the trusting", the beloved of him beloved by God, the lady declared innocentfrom above the seven heavens, may God be pleased with her and give her pleasure.
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Imam Ahmad stated that Ishaq b. Yusuf related to him, from Sufyan, fromcAsim, from Zirr b. Hubaysh, from cA'isha, who said, "The Messenger of God(SAAS) did not leave a dinar, a dirham, a slave-girl, a slave, a sheep or a camel."
(Imam Ahmad also stated), "cAbd al-Rahman related to us, from Sufyan, fromcAsim b. Zirr, from 'A'isba (who said), 'The Messenger of God (SAAS) did notleave a dinar, a dirham, a sheep or a camel.'"
Sufyan stated, "That is the extent of my knowledge; I have doubts about (thereference to) the slave and the slave-girl."
Al-Tirmidhl narrated it thus in al-ShamaHl from Bindar, from eAbd al-Rahmanb. Mahdi.
Imam Ahmad stated that Wakic related to him, quoting Mis^r, from ^sim b.Abu al-Nujud, from Zirr, who quoted cA'isha, as having said, "The Messengerof God (SAAS) did not leave a dinar, a dirham, a slave, a female slave, a sheep ora camel."
Imam Ahmad narrated it thus, without (expression of) doubt.
Al-Bayhaql narrated it from Abu Zakariyya' b. Abu Ishaq al-Muzakki, fromAbu cAbd Allah Muhammad b. Ya'tjub, quoting Muhammd b. cAbd al-Wahhab,quoting Jacfar b. cAwn, quoting Mis^, from cAsim, from Zirr, who said, "(A5ishastated, 'Are you asking me about the inheritance left by the Messenger of God(SAAS)? He did not leave a dinar, a dirham, a slave or a slave-born female.'"
Mis'ar is quoted as having said, "I think he said, 'or a sheep or a camel'."
Al-Bayhaql went on to state that Mis'ar informed him, from cAdl b. Thabit,from cAli b. al-Husayn, who said, "The Messenger of God (SAAS) did not leavea dinar, a dirham, a slave or a slave-born female."
It is established in both sahih collections, from a hadith of al-A^iash, fromIbrahim, from al-Aswad, from cAJisha, that the Messenger of God (SAAS)bought food from a Jew for a given length of time and gave as security an ironchain-mail.
In the version given by al-Bukharl, he narrated it from Qabisa, from al-Thawrt,from al-A'mash, from Ibrahim, from al-Aswad, from cA>isha, may God be pleasedwith her, who said, "The Prophet (SAAS) died while his armour was mortgagedtoajewfof 3G."1W
Al-Bayhaql narrated it from a hadith of Yazid b. Harun, from al-Thawri, fromal-Acmash, from Ibrahim, from al-Aswad, who quoted her as having said, "TheProphet (SAAS), died while his armour was mortgaged for 30 j5c of barley."
He went on, "Al-Bukharl narrated it from Muhammad b. Katliir, from Sufyan."
Al-Bayhaqi went on to state that cAll b. Ahmad b. cAbdan informed him, quotingAbo Bakr Muhammad b. Hammuwayh al-cAskari, quoting Ja'far b. Muhammadal-QalanisI, quoting Adam, quoting Shayban, from Qatada, from Anas, whosaid, "The Messenger of God (SAAS) was invited to a meal of barley bread andrancid fat." Anas went on, "And I heard the Messenger of God (SAAS) say, 'By162. The Arabic printed text quotes al-Bukharl as adding, "For 30 sac weight of barley, that is."
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Him who holds the life of Muhammad in his hands, Muhammad's family hasno longer a sot's weight of wheat or of dates.' At that time he had nine wives. Hehad pawned a coat of armour he had to a Jew in Medina in exchange for food;and he had not found money to redeem it up to his death.'"
Ibn Maja narrated some of this from a hadith of Sufyan b. cAbd al-Rahmanal-Nahwi, from Qatada.
Imam Ahmad stated that cAbd al-Samad related to him, quoting Thabit,quoting Hilal, from cIkrama, from Ibn cAbbas who said, "The Prophet (SAAS)gazed towards Mt. Uhud and said, 'By Him who holds my soul in His hand, howit would please me if Mt. Uhud belonged to Muhammad's people and I couldspend it in God's cause! The day I die I would have two dinars worth of it; these,however, I would set aside for debt.'
"He did die, but did not leave a dinar, a dirham, a slave, nor a slave-born female.He left his armour still pledged to a Jew for thirty saH weight of barley."
Ibn Maja narrated the latter part of this, from (Abd Allah b. Mtfawiyaal-Jumahi, from Thabit b. Yazld, from Hilal b. Khabbab al-cAbdi al-Kufi. Forthe first part there is testimony in the sahih collections from a hadith of AbuDharr, may God be pleased with him.
Imam Ahmad stated that cAbd al-Samad, Abu Sa'id and 'Affan related to him,quoting Thabit - Ibn Yazid, that is - quoting Hilal - Ibn Khabbab, that is - from'Ikrama, from Ibn cAbbas, that cUmar came in to see the Prophet (SAAS), whilehe was lying on a straw mat that had left a mark on his side. cUmar asked,'Prophet of God, should you not have a more comfortable bed than this?' Hereplied, 'I'm not concerned with worldly things; I am merely like a rider travellingon a summer's day, resting for a while during the day time beneath a tree, thenmoving away and leaving it behind.'"
Ahmad is alone in giving this. Its line of transmission is excellent.
There is testimony to it from a hadith of Ibn cAbbas, from cUmar, regardingthe two women who protested to the Messenger of God (SAAS); and also in thestory of the abstinence from marital relations. The hadith, and others like it,relating this will come later in discussion of the asceticism of the Prophet(SAAS), and his disinterest in and disavowal of worldly things; all this willsubstantiate our statements that he cared nothing for things of this world.
Imam Ahmad stated that Sufyan related to him, quoting cAbd al-cAziz b.Rufayc, who said, "I and Shaddad b. Ma'qil went in to see Ibn "Abbas, who toldus, 'The Messenger of God (SAAS) left nothing except what is containedbetween these two covers.' We then went to see Muhammad b. cAll and he toldus the same."
Al-Bukhari narrated this similarly, from Qutayba, from Sufyan b. <Uyayna.
Al-Bukhari stated that Abu Nu'aym related to him, quoting Malik b. Mighwal,from Talha, who said, "I asked cAbd Allah b. Abu Awfa, 'Did the Prophet(SAAS) leave a will?' 'No,' he replied. I asked, 'Why was it, then, recorded that
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the people should make wills or that they were ordered to do so?' He replied,'He bequeathed the Book of God, Almighty and Glorious is He.'"
Al-Bukhan, Muslim, and all the orthodox scholars, except Abu Da'ud, narratedthis, from several lines of transmission, from Malik b. MiVal. Al-Tirmidhl stated,"It is hasan sahih gharib; we know of it only from the hadith of Malik b. Mighwal."
Notice.
Many ahadith exist that we will give shortly after this section, relating todwellings, apartments for his wives, slaves both female and male, horses, camels,weapons, a mule, a donkey, clothes, furnishings, a ring and various other thingsowned by the Messenger of God (SAAS) during his life. We will give theevidences and lines of transmission for the statements relating to all this.
Perhaps the Prophet (SAAS) gave many of these away as gifts to charityduring his life; and he manumitted his slaves, both male and female. He also setaside some of his belongings, along with the two tracts of land of Banu al-Nadlr,and that at K hay bar and Fadak to which God entrusted him, for the benefit ofthe Muslims.
We will explain all this, if God so wills it. However, he did not leave any ofthat to be inherited absolutely from himself, as we will show shortly. And God'shelp is to be sought.
Chapter: Evidence to the Prophet (SAAS) having said, 'We will not leave(property for) inheritance'.
Imam Ahmad stated that Sufyan related to him, from Abu al-Zinad, from al-Acraj,from Abu Hurayra to whom this evidence came. He once said, "The Messengerof God (SAAS) said, 'My heirs will not inherit a dinar nor a dirham; whatever Ileave, after the expenses for my wives and provision for my employees, is to betreated as a charity."
Al-Bukhan, Muslim and Abu Da'ud narrated it from various sources fromMalik b. Anas, from Abu al-Zinad cAbd Allah b. Dhakwan, from cAbd al-Rahmanb. Hurmuz al-Acraj, from Abu Hurayra, that the Messenger of God (SAAS)said, "My heirs will not inherit a dinar nor a dirham; whatever I leave, after theexpenses for my wives and provision for my employees, is to be treated as acharity."
This is the text of al-Bukhari.
Al-Bukhart went on to state that cAbd Allah b, Maslama related to him, fromMalik, from Ibn Shihab, from ^rwa, from 'A^isha, who stated that, following thedeath of the Prophet (SAAS), his wives wished to send cUthman to Abu Bakr forhim to ask about their inheritances. cA'isha said, "But did the Messenger of God(SAAS) not say, 'We will not leave (property for) inheritance; what we leavewill be for charity'?"
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Muslim narrated it thus, from Yahya b. Yahya. Abu Da'ud gave it fromal-Qacnabl, al-NasaJi from Qutayba. All of them quoted it from Malik.
This comment was from one of the inheriting wives — if inheritance had beendecreed - who acknowledged that the Messenger of God (SAAS) established hisestate for charity, not inheritance. It is clear that the remainder of "the mothersof the Believers" agreed with what she narrated and remembered what had beensaid to them in that regard. Her expression shows that this was a matter wellestablished among them. But God knows best.
Al-Bukhari stated that Ismail b. Aban related to him, quoting cAbd Allahb. al-Mubarak, from Yunus, from al-Zuhn, from cUrwa, from ^isha, who saidthat the Prophet (SAAS) stated, "We will not leave (property for) inheritance;what we leave will be for charity."
Al-Bukhari also stated, under the section entitled, The statements made bythe Messenger of God (SAAS) as follows, "cAbd Allah b. Muhammad related tous, quoting Hisham, quoting Macmar, from al-Zuhrl, from cUrwa, from cAsisha,that Fatima and al-cAbbas went to Abu Bakr, may God be pleased with him, toreceive their inheritance from the Messenger of God (SAAS). They were, atthat time, seeking his land at Fadak and his share of Khaybar. Abu Bakr toldthem, 'I heard the Messenger of God (SAAS) say, "Our property is not to beinherited; what we leave will be for charity. However, Muhammad's family mayfeed themselves from this property."'
"Abu Bakr went on, 'I swear by God, I will never omit doing anything I sawthe Messenger of God (SAAS) doing.'
"Fatima then left him and did not speak to him again from then to her death."
Imam Ahmad narrated it thus from cAbd al-Razzaq, from Macmar.
Ahmad then narrated it from Ya'qub b. Ibrahim, from his father, from Salihb. Kaysan, from al-Zuhrl, from cUrwa, from ^A'isha, that following the deathof the Messenger of God (SAAS), Fatima asked Abu Bakr for her inheritancefrom what he had left that God had provided him. Abu Bakr told her, "TheMessenger of God (SAAS) said, 'Our property is not to be inherited; what weleave will be for charity.'" Fatima grew angry and left Abu Bakr; she continuedavoiding him up to her death.
Ahmad stated, "Fatima lived on for six months following the death of theMessenger of God (SAAS)." And he proceeded to narrate the hadith.
Imam Ahmad stated it thus. Al-Bukhari narrated this hadith in his work Kitabal-Maghazi within his sakih collection, from Ibn Bukayr, from al-Layth, fromcAqil, from al-Zuhrl, from 'Urwa, from cA5isha, as is given above. And he added,"When she died, cAIi buried her at night. He did not inform Abu Bakr; he didpray over her."
(cA5isha stated,) "During the life of Fatima, cAIi had great prestige among thepeople. When Fatima died, he lost this special position and set about makingpeace with Abu Bakr and pledging allegiance to him. He had not pledgedallegiance for those months. So he sent a message to Abu Bakr, saying, 'Come to
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us, but don't bring anyone else.' He did not want Umar to come because ofwhat he knew of Ulnar's severity. Umar said, (to Abu Bakr), 'Don't go in tothem alone, by God!' Abu Bakr replied, 'What could they do to me? I shall go tothem, by God!'
"Abu Bakr, may God be pleased with him, then set off. cAli spoke the shahadaand went on, 'We well know your virtue and what God has awarded you. We'llnot envy you for the good to which God has led you. But you monopolizedpower, to which we thought, because of our close relationship to the Messengerof God (SAAS), we had a right to share.' cAll went on talking until Abu Bakr,may God be pleased with him, wept. The latter then said, 'By Him in whosehand is my soul, I would prefer to do good to relatives of the Messenger of God(SAAS), than to my own! Regarding the question of the properties that inspiredantagonism between us, I am not inclining in this away from what is right;I would never omit doing anything that the Messenger of God (SAAS)had himself done.'
"When Abu Bakr had finished performing the al-zuhr prayer, he mountedthe minbar and spoke the shahada. He then made reference to cAli's havingbeen late in pledging allegiance to him and the excuses he had made that hadbeen accepted. cAli, may God be pleased with him, then spoke the shahada andemphasized Abu Bakr's right and went on to refer to his virtue and precedence.He stated that his actions had not been influenced by any jealousy towards AbuBakr. He then went up to AbQ Bakr, may God be pleased with him, and expressedhis allegiance to him. The people gathered around cAli saying, 'You have donewell!' cAIi became very popular when he rejoined the common cause."
Al-Bukhari also narrated this, as did Muslim, Abu Da'ud, and al-Nasa'i, fromseveral lines of transmission, from al-Zuhri, from cUrwa, from 'A'isha in similarform.
This pledge of allegiance made by 'All, may God be pleased with him, to AbuBakr, may God be pleased with him, came after the death of Fatima, may Godbe pleased with her. It affirmed the peace between them. It was subsequent tothat pledge to which we referred first on that day in the hall, as was narrated byIbn Khuzayma and declared authentic by Muslim b. al-Hajjaj. cAli had not beenavoiding Abu Bakr for these six months, but had been performing the prayerbehind him and attending al-mashwara, "the consultative assemblies", with him.He had also accompanied him to Dhu al-Qissa.
In the sahih collection of al-Bukhari it is stated that Abu Bakr. may God bepleased with him, performed the al-casr prayer some nights following the deathof the Messenger of God (SAAS), and, leaving the mosque, found al-Hasan,'All's son, playing with the other boys. He carried him on his back and beganchanting,
"Oh, by my father, the image of the Prophet, but not the image of cAIl!"cAli was laughing. However, when this second pledge of allegiance took place,some narrators believed that cAli had not spoken a pledge before that, and denied
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that he had done so. But what is positively affirmed takes precedence over whatis negative, as we have shown and stated above. But God knows best.
As for the anger being expressed by Fatima, may God be pleased with her andgive her pleasure, against Abu Bakr, may God be pleased with him and give himpleasure, I cannot account for it.
If it was due to his refusal to award her the inheritance for which she askedhim, he had given her a reason that had to be accepted. This was his referenceto the statement by her father, the Messenger of God (SAAS), who said, "Ourproperty is not to be inherited; what we leave will be for charity." She was oneof those who submitted to the text of the law-giver that had been unknown to herbefore she asked about inheritance, just as it was unknown to the wives of theProphet (SAAS), until ^isha informed them all of it; and they accepted it.
It should not be thought of Fatima, may God be pleased with her, that shewas making some accusation to (Abu Bakr) "the trusting", may God be pleasedwith him, for what he had told her — heaven forbid that, both for her and forhim! How could this be, since 'Umar b. al-Khattab, 'Uthman b. 'Affan, cAll b.Abu Talib, al-<Abbas b. cAbd al-Muttalib, <Abd al-Rahman b. <Awf, Talha b.cUbayd Allah, al-Zubayr b. al-(Awwam, Sacd b. Abu Waqqas, Abu Hurayra and'A^sha had all agreed with him in his narration of this hadith, as we will shortlydemonstrate. And even if it had been an account narrated solely by Abu Bakr,may God be pleased with him, it would still have been incumbent upon thewhole world to accept it, and to yield to him in the matter.
If her anger related to what she had asked Abu Bakr, may God be pleasedwith him, these lands were a public charity, not an inheritance that her husbandshould supervise. His reason amounted to his assertion that, because he was thesuccessor of the Messenger of God (SAAS), he considered it his duty to doas the former had done, and to rule as he had. The hadtth quotes him as saying,"I will never omit doing anything I saw the Messenger of God (SAAS) doing."And it goes on, "Fatima then avoided him and did not speak to him again fromthen to her death."
This circumstance and her estrangement from him opened a broad fieldfor the "rejectionist faction" and extensive foolishness, because of which theyintruded themselves where they had no business.
Had they properly understood, they would have credited Abu Bakr with hisvirtue and accepted the reason he gave as it should be by everyone.
However, they are a forsaken faction, a contemptible group, people whostubbornly maintain the dubious, while ignoring what is accepted as definiteand incontrovertible by the great imams of Islam, the Companions and theirimmediate successors, and the well-respected scholars who followed themthroughout the ages and everywhere - may God be pleased with them all andgive them pleasure!
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DISCUSSION OF THE NARRATION FROM VARIOUS AUTHORITIESCONCERNING THE STATEMENT MADE BY ABU BAKR AND THEIRAGREEMENT UPON THIS.
Al-Bukhart stated that Yahya b. Bukayr narrated to him, quoting al-Layth, fromcAqil, from Ibn Shihab, who said, "Malik b. Aws b. ai-Hadathan informed me"— and Muhammad b. Jubayr b. Murtm also narrated part of this hadith, sayingthat he went in to him, (Malik) and asked him and that he replied to him asfollows - " 'I had gone in to see cUmar, when his doorkeeper, Yarfa? came andasked him, 'Would you like to see cUthman, cAbd al-Rahman b. cAwf, al-Zubayrand Sacd?" He replied, "Yes, let them come in." Yarfa5 then asked, "And cAliand cAbbas too?" "Yes," he replied.'
"cAbbas asked, 'Commander of the Believers, give judgement between myselfand this man (cAll).' cUmar replied, 'I charge you by God through whosepermission the heavens and the earth exist, do you know that the Messenger ofGod (SAAS) said, "Our property is not to be inherited; what we leave willbe for charity", and that by this he (the Prophet) was referring to himself?' Thegroup agreed that he had indeed said that. 'Umar then approached cAli and•Abbas and said, 'Do you both know that the Messenger of God (SAAS) saidthat?' They replied, 'Yes, he did say that.'"
•Ulnar b. al-Khattab went on, "I will talk to you about this matter. God choseHis Messenger for this fa?™ 'booty', as something he had not given to anyoneelse. As God stated, 'What God had awarded as faP for His messenger . . . haspower over all things' {surat al-Hashr; LIX, v.6).
"That property was therefore specifically for the Messenger of God (SAAS).He did not, however, I swear by God, keep it for himself or withhold it from you,but gave out its income which he distributed to you so that the present propertyremained. And from it he would provide the yearly expenses for his family,treating whatever remained as God's property. He acted in this way throughouthis life. I adjure you by God, do you know that?' 'Yes,' they replied. Ulnar thenasked 'All and cAbbas, 'I adjure you by God, do you two men know that?' 'Yes,'they replied.
"cUmar went on, 'Then the Messenger of God (SAAS) died and Abu Bakr,may God be pleased with him, said, 'I am the successor of the Messenger of God(SAAS).' And he took that property and managed it as the Messenger of God(SAAS) had done. Then Abu Bakr died and I said, 'Now I am the successorof the successor to the Messenger of God (SAAS).' And I took that propertyfor two years, managing it as the Messenger of God (SAAS) had done. Thenyou both came to me, each saying the same thing and making the same case.Eventually you ({Abbas) came to me asking me for your share from the propertyof your nephew (the Prophet (SAAS)). After that, this man (cAli) came requesting
163. Goods or property won at war by Muslims but without fighting actually having occurred.
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the share of his wife from her father. I told you both, 'If you wish, I will give itto you to be managed in the same way.' Are you now seeking from me a differentjudgement? By God by whose permission the heavens and earth exist, I'll nevergive you any decision that is different, not even till Judgement Day! If you areincapable of managing it, then return it to me, and I'll take care of it for you!'"
Al-Bukharl narrated this in various places in his sahih collection. Muslim andthe other orthodox scholars gave it from various lines, from al-Zuhrl.
In one narrative in both sahih collections, Umar is quoted as saying, "ThenAbu Bakr became in charge of it, and managed it as the Messenger of God(SAAS) had done. And God knows that he was truthful, pious, rightly guided,and always in pursuit of the truth. Then I took control of it and managed it ashad both the Messenger of God (SAAS) and Abu Bakr. And God knows that Itoo am truthful, pious, rightly guided and always in pursuit of the truth. Thenyou both came to me and I gave it over to your control, to manage it as had theMessenger of God (SAAS), Abu Bakr and 1.1 adjure you by God, did I not passit to you to do likewise?' 'Yes,' they said. Umar then said to them, 'I adjure youtwo men by God, did I not pass it to you both to do likewise?' 'Yes,' they said.Umar went on, 'Do you (now) seek from me some different decision? No, byHim whose permission the heavens and the earth exist!'"
Imam Ahmad stated that Sufyan narrated to him, from cAmr, from al-Zuhri,from Malik b. Aws, who said, "I heard Umar say to cAbd al-Rahman, Talha,al-Zubayr and Sa<d, 'I implore you by God by whose order the heavens andthe earth exist, do you know that the Messenger of God (SAAS) said, "Ourproperty will not be inherited; we have left it as charity"?' "Yes," they said.'"
This hadith meets the criteria of both sahih collections.
I note that what the two men asked him — though God knows best — was that,following the award of authority to them, the income would be divided betweenthem so that they would receive what would have been their right if it had beendecreed that each be an actual heir to the land.
They apparently sent ahead of themselves a group of the Companions,including Uthman, Ibn cAwf, Talha, al-Zubayr and Sacd. They had developeda serious rivalry because the management authority had been divided betweenthem. The Companions who had gone on ahead asked Umar, "Commander ofthe Believers, decide between them both. Or relieve one of the other."
It seems that Umar, may God be pleased with him, was reluctant to divideauthority between them as if dividing a heritage, even if doing so only in appear-ance, since he wished to act in accord with the words of the Messenger of God(SAAS), 'Our property is not to be inherited; what we leave will be for charity.'He therefore resisted them all and gave them an outright refusal, may God bepleased with him.
cAll and al-cAbbas continued thereafter to manage the property jointly up tothe time of Uthman b. cAffan. Then cAIi gained the advantage to it and al-cAbbas
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gave it up to him, with the assent of his son cAbd Allah, may God be pleased withthem both, in the presence of ^Uthman. Ahmad narrated to this effect in hismumad collection. It has continued to be controlled by the cAlawi1M community.
I have closely examined the lines of transmission of this hadith and itsphraseology in both musnad collections of ahadith of the shaikhan, Abu Bakr andcUmar, may God be pleased with them both. For each one I have assembled alarge volume of narrations they made relating to the Messenger of God (SAAS),and their views on what constitutes proper and useful law. I have arranged thismaterial under legal headings currently used today.
I have narrated that Fatima, may God be pleased with her, initially arguedusing analogy and general reference to verses in the Holy Qur'an. Abu Bakrresponded to her by quoting the texts restricting the rights of the Prophet(SAAS), and she accepted his words. This is what is attributed to her, may Godbe pleased with her.
Imam Ahmad stated that cAffan narrated to him, quoting Hammad b. Salama,from Muhammad b. cAmr, from Abu Salama, that Fatima asked Abu Bakr,"Who would inherit for you if you died?" "My son and my family," he replied.She asked, "Then why can we not inherit from the Messenger of God (SAAS)?"He replied, "I heard the Messenger of God (SAAS) say, 'Prophets do not leave(property for) inheritance.' However, I myself provide for those whom theMessenger of God (SAAS) provided and give money to those to whom theMessenger of God (SAAS) gave."
Al-Tirmidhi narrated it in his collection, from Muhammad b. al-Muthanna,from Abu al-Walid al-Tayalisl, from Muhammad b. cAmr, from Abu Salama,from Abu Hurayra. Al-Tirmidh! gave it with a full line of transmission andcategorized it as being hasan sahih gharlb.
There is also the hadith given by Imam Ahmad, who stated that <Abd Allah b.Muhammad b. Abu Shayba related to him, quoting Muhammad b. Fudayl, fromal-Walid b. Jumayc, from Abu al-Tufayl, who said, "When the Messenger of God(SAAS) died, Fatima sent the following message to Abu Bakr: 'Is it you whoinherited from the Messenger of God (SAAS), or his family!' He replied, 'Notme, his family,' She then asked, 'So where is the share of the Messenger of God(SAAS)?' Abu Bakr replied, 'I heard him say, "If God gives provision to aprophet then takes him away, He leaves that provision to whomever succeedshim." So I thought I should return it to the Muslims.' She responded, 'Then(do) as you (think) and heard from the Messenger of God (SAAS)."'
Abu Da'ud narrated it thus from 'Uthman b. Abu Shayba, from Muhammadb. Fudayl.
This hadith is somewhat strange and objectionable. It may have been narratedin the sense that some sources understood it. These include some who love ShicItendencies; this should be known.
164. The descendants of cAIi, that is.
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The best aspect of this hadith is her having said, "Then (do) as you (think) andheard from the Messenger of God (SAAS)." This is correct and what is to beexpected of her, appropriate to her situation, her leadership role, her knowledgeand her faith. May God be pleased with her!
It seems that it was after this that she asked him to appoint her husbandmanager of this charitable property, but he did not agree to that, as we haveshown. And because of that she scolded him. She was a woman like all Adam'sdaughters, becoming upset as they all do; she is certainly not infallible, in light ofthe existence of a text from the Messenger of God (SAAS), and her oppositionto Abu Bakr, "the trusting"; may God be pleased with her!
And we have narrated of Abu Bakr, may God be pleased with him, that he didreconcile with Fatima and treated her kindly before her death, and this pleasedher, may God be pleased with him.
The hafiz Abu Bakr al-Bayhaqi stated that Abu cAbd Allah Muhammadb. Yacqub informed him, quoting Muhammad b. <Abd al-Wahhab, quotingcAbdan b. cUthman aI-(Atki, of Nishapur, quoting Abu Jamra, from Ismacll b.Abu Khalid, from al-Sha'bi, who said, "When Fatima fell ill, Abu Bakr went andasked permission to visit with her. {All said, 'Fatima, this is Abu Bakr. Mayhe visit with you?' She asked, 'Do you wish me to give him permission?' 'Yes,'he replied.
"She permitted him to enter and he did so, in order to cheer her. He said, 'Iswear by God, I have never left home, property, family and tribe unless to pleaseGod, His Messenger and all of you, his family!' He then reconciled with herso that she was content."
The line of transmission for this is excellent and strong. It is clear that cAmiral-Sha^i heard it from cAll, or from someone who heard it directly from him.
The scholars who belong to the household of the Prophet (SAAS) acknowledgethe soundness of Abu Bakr's decision in this matter.
The hafiz al-Bayhaqi stated that Muhammad b. cAbd Allah al-Hafiz informedhim, quoting Abu cAbd Allah al-Saffar, quoting Ismacil b. Ishaq al-Qadl, quotingNasr b. cAll, quoting Ibn Da'tid, from Fudayl b. Marzuq, who said, "Zayd b. tAlib. al-Husayn b. cAli b. Abu Talib stated, 'For my part, if I had been in Abu Bakr'splace, I would have reached the same decision he reached over (the property at)Fadak.'"
Division
The al-rafiduna, "the rejectionists", have spoken foolishly in this regard,pretending knowledge they did not actually have. They lied about what they hadno knowledge and were unable to interpret. They intruded themselves intoissues not of their concern.
Some of them have tried to refute Abu Bakr's reported statement to which wehave referred above by maintaining that it is contrary to the Qur'an in which
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God Almighty stated, "and Solomon was heir to David" (surat al-Naml; XXVII,16), and also to where the Almighty quotes Zakariyya by saying, "so grant mefrom Yourself someone to be my successor to inherit from me and from Jacob'sprogeny. And make him, O Lord, pleasing (to You)" (siirat Maryam (Mary);XIX, v.5, 6).
Their quoting this as evidence is foolish from several viewpoints.
One is that in His words, "Solomon was heir to David" He was referringonly to power and to prophethood, saying, in effect, "We have made him hissuccessor in his exercise of power, management over his subjects and rule amongthe Israelites; We have made him a noble prophet like his father. Just as Wecombined kingship and prophethood in his father, so did we in his son after him."
This does not mean in inheritance of wealth. For, as is stated by manycommentators, David had very many sons, said to number 100. And why, then,should the reference have been made to only Solomon of all these, if what wasmeant was inheritance of property? What was meant by inheritance was Solomon'sassumption of the prophethood and power after David. This is why He stated,"and Solomon was heir to David", And He quoted Solomon as saying, "Omy people! We have been taught the speech of birds, and we have been given(knowledge) of everything. This is assuredly manifest grace" (siirat al-Naml;XXVII, v. 16).
We have covered this issue fully and sufficiently in our work, Tafsir (Exegesis).And all praise and credit belong to God.
Regarding the story of Zakariyya, he was, may peace be upon him, one of thenoble company of prophets. He considered this world of too little consequencefor him to ask God for a son to inherit his property; why should he, indeed,when he was, as al-Bukharl tells us, merely a carpenter, living off his earnings?Providing merely for his own sustenance, he had no savings to bequeath, for whichto need to ask God for an heir. And even if he had had property, what he did askfor was actually a righteous son to inherit prophethood from him and to workfor the benefit of Banu Israeli and to lead them to righteousness. The Almightytherefore said, "Kafhaya ^ayn sad.ni Mention of the mercy of Your Lord to Hisworshipper Zakariyya, when he called out to his Lord in a low voice, saying,'O God, my bones are become weak, and my head shines with greyness! And,O Lord, I have never been tiresome in praying to You. I fear those who willcome after my time. My wife has been barren, and so grant me from Yourselfsomeone to be my successor to inherit from me and from Jacob's progeny. Andmake him, O Lord, pleasing (to You)'" (surat Maryam (Mary); XIX, v. 1-6), Thewords were, "my successor to inherit from me and from Jacob's progeny". Bythis he meant the prophethood, as we have affirmed in our work, al-Tafsir(Exegesis), and to God be all praise and credit.
165. A number of the siirat, "chapters", of the Qur'an, as here, are prefixed by letters that offerthemselves to various interpretations. These are discussed in the standard works of exegesis towhich the interested reader may make reference.
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It is given hereabove in the account of Abu Salama, from Abu Hurayra, fromAbu Bakr, that the Messenger of God (SAAS) said, "Prophets do not leave(property) for inheritance." This is a comprehensive, all-inclusive referenceencompassing all prophets. Al-Tirmidhi categorized the hadith as hasan. Andin another hadith he is quoted as saying, "We prophets do not leave (propertyfor) inheritance."
Secondly, the Messenger of God (SAAS) was singled out from all the prophetswith ordinances in which others do not participate with him; we will give aseparate chapter on this at the end of this biography, if God so wills it. If it issupposed that prophets other than himself might leave property in inheritance -and that is not the case — then that would have been narrated in the informationwe have given from the Companions, including the "four imams", Abu Bakr,tUmar, ^thman and cAll, and this would have made clear his having beensingled out from the others by this ordinance.1*6
Thirdly, it is necessary to operate in accord with this hadith and to reachjudgement on its basis as the caliphs did, its veracity having been recognizedby the scholars, whether or not they regarded this as a unique feature of (theProphet). He did, indeed, state, "We will not leave (property for) inheritance;what we leave will be for charity."
It is possible, therefore, from the phrase used, that the words of the Prophet(SAAS), "What we leave will be for charity", represent information about hisdecision or that of the rest of the prophets, along with himself, in accord withthe above; this seems apparent. It is also possible that the words constitute atestamentary statement, suggesting that he meant, "We will not leave (propertyfor) inheritance, since all that we have left is for charity", his specific purposebeing to affirm the validity of all his property being considered to be for charity.
The first of these possibilities is preferable and is that accepted by themajority. The second might be considered strengthened by what is given abovein the hadith of Malik and others, from Abu al-Zinad, from al-Acraj, from AbuHurayra, to the effect that the Messenger of God (SAAS) said, "My heirs willnot inherit a dinar nor a dirham; whatever I leave, after the expenses for my wivesand provision for my employees is to be treated as a charity."
This wording is given in both sahih collections. It refutes the distortionsspoken by that foolish faction of the shfa who read the phrase as, "What we leaveis (to be considered) as an inheritance", considering the negative particle ma as a"fw5, 'denying categorization'".167 Yet how would this work with the first part ofthe hadith, in which he stated, la niiratku, "we will not be inherited from".168 andalso this other hadith saying, ma taraktu batda nafaqati nisa^i.im
166. That is, that he not leave property in inheritance.
167. A grammatical term; thus it would render the statement all-inclusive, meaning "whatever",instead of "not".
168. Translated above as: "our property is not to be inherited".
169. Translated above as: "whatever I leave, after the expenses for my wives . . ."
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And is this anything but similar to what is related of a certain muHazilfwho recited to an orthodox sheikh the words, "And God spoke to Moses, usingwords" {sural al-NiscP; IV, v. 164), with the word Allah in the accusative case. Towhich the sheikh commented, "Confound you! How will you, in keeping with theabove reading, be able to distort the following words of the Almighty, 'And whenMoses came at our appointed time and his Lord spoke to him.'" {surat al-A'raf,VII, v.143).
The outcome is that application must be given to the words of the Prophet(SAAS), "We will not leave (property for) inheritance; what we will leave willbe for charity", to the full extent that phraseology and meaning allow. It is astatement that makes specific the general tenor of the verse relating to inheritanceand excludes the Prophet (SAAS), either alone or along with his brother prophets,may God's peace and blessings be upon them all.
Chapter: An Account of the wives and children, may God he pleased withthem all, of the Prophet (SAAS).
God Almighty stated, "Wives of the Prophet, you are not like any other women,provided you remain conscious of God. Hence be not alluring in your speech,lest those men with sickness in their hearts be attracted. Speak with politeness.Remain in your homes and do not display yourselves as women did in thedays of ignorance. Perform the prayers, pay the alms and obey God and HisMessenger. God wishes only to preseve you from what is vile, you familymembers of the household, and to keep you thoroughly pure. And rememberthose verses and the wisdom from God that are revealed in your homes. God iskind and knowledgeable" {surat al-Akzab; XXXIII, v. 32-4).
There is no dispute over the fact that when the Messenger of God (SAAS)died, he left nine widows. These were cA5isha al-Taymiyya, daughter of AbuBakr, "the trusting"; Hafsa aMAdawiyya, daughter of ^mar b. al-Khattab; UmmHabiba Ramla al-Umawiyya, daughter of Abu Sufyan Sakhr b. Harb b. Umayya;Zaynab al-Asadiyya, daughter of Jahsh; Umm Salama Hind al-Makhztimiyya,daughter of Abu Umayya; Maymuna al-Hilaliyya, daughter of al-Harith; Sawdaal-cAmiriyya, daughter of Zam^ Juwayriyya al-Mustaliqiyya, daughter ofal-Harith b. Abu Dirar; and Safiyya al-Nadariyya al-Isra°iliyya al-Haruniyya,daughter of Huyayy b. Akhtab. May God be pleased with them and give thempleasure.
He also had two wives donated to him. The first of these were Mariyyaal-Qubtiyya al-Misriyya, from Kawrat Ansina*, who was the mother of his son
170. The mtPtazila movement seems to have initially encompassed those who lazalu, "remainedneutral or uncommitted", in the dispute over the succession in ah 35 of (All b. Abu Talib. Laterthe word became applied to a theological movement centred in Basra that differed essentiallywith the sunni orthodox community over the specifics of sin and disbelief. See article in TheEncyclopaedia of Islam.
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Ibrahim, upon whom be peace. The second was Rayhana al-Quraziyya, daughterof Shamcun; she accepted Islam and he manumitted her. She then rejoinedher family. Some claim that she remained in seclusion among them. But Godknows best.
We will proceed to give detailed information on them, drawing upon statementsmade by the imams, may God have mercy upon them.
The great hafiz Abu Bakr al-Bayhaql narrated, through Sacld b. Abu cAruba,from Qatada, who said, "The Messenger of God (SAAS) married fifteen women.He consummated marriage with thirteen of these and eleven lived with him. Hedied leaving nine widows."
He went on to name those nine, as we have done; may God be pleased withthem all.
Sayf b. 'Umar narrated this from Sacld, from Qatada, from Anas. Buhayr b.Kathlr narrated it from Qatada from Anas. The first line is more (likely to be)authentic. Sayf b. Umar al-Tamimi narrated it from Sacld, from Qatada, fromAnas, as also did Ibn cAbbas.
Sayf narrated it similarly from Sacid b. cAbd Allah , from <Abd Allah b. AbuMulayka, from cA'isha who said, "The two women with whom he did notconsummate his marriage were Vvmra, daughter of Yazld al-Ghifariyya andal-Shanba\ He was alone with cAmra, but when he undressed her he saw leprosyon her. He therefore sent her away, providing her with a dowry and she wasprohibited from contact with other men. Ai-Shanba', when brought in to him,was not receptive and he left her, waiting for her to become so. However, whenhis son Ibrahim died shortly thereafter, she commented, 'If he were a prophet,his son would not have died!' And so he divorced her, provided a dowry forher and she was prohibited from other men."
cA'isha went on, "The women who were in his household were: 'A^sha;Sawda; Hafsa; Umm Salama; Umm Habiba; Zaynab, daughter of Jahsh; Zaynab,daughter of Khuzayma; Juwayriyya; Safiyya; Maymiina and Umm Sharik."
I note that in the sahih collection of al-Bukhari, it is stated from Anas thatthe Messenger of God (SAAS) would go to his wives in sequence and that theytotalled eleven wives.
It is well established that the Messenger of God (SAAS) did not consummatehis marriage to Umm Sharik, as will be explained. The mention above of himattending his wives in sequence and their being eleven women in number was thetotal of the nine women named above and the two women gifted to him, Mariyyaand Rayhana. ■
Ya'qub b. Sufyan al-Fasawi narrated this from al-Hajjaj b. Abu Mam*1, fromhis grandfather ^Ubayd Allah b. Abu Ziyad al-Rasafi, from al-Zuhri.
Al-Bukhari gave it in his sahih collection with a full line of transmission fromthis same al-Hajjaj.
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The hafiz b. 'Asakir gave this in part, also attributing it to him, to the effectthat the first wife the Messenger of God (SAAS), married was Khadi ja, daughterof Khuwaylid b. Asad b. cAbd al-Uzza b. Qusayy, and that she was married tohim by her father prior to his having received his prophetic mission.
In one account, al-Zuhri stated, "The Messenger of God (SAAS) was 21years of age when he married Khadlja; it is also said that he was 25 and that themarriage took place around the rime that the kalba was being reconstructed."
Al-Waqidi added to this, "And she was 45 years old."
Other scholars state that his age at that time was 30. Hakim b. Hizam isquoted as having said, "The age of the Messenger of God (SAAS) was 25 yearsof age the day he married Khadlja, and she was 40."
Ibn cAbbas is quoted as having said that she was 28 years old. Ibn (Asakirgives both these accounts.
Ibn Jarlr stated, "(At that time) the Prophet (SAAS) was 37 years old. Tohim were born al-Qasim, by whose name he was commonly known, al-Tayyib,al-Tahir, Zaynab, Ruqayya, Umm Kulthum and Fatima."
I note that she was the mother of all his children, except for Ibrahim, who wasborn to Mariyya, as will be explained hereafter.
Ibn Jarlr went on to speak about each of the daughters of the Messenger ofGod (SAAS), and those who married them. His conclusion was that Zaynab wasmarried by al-cAs b. al-Rabic b. cAbd al-Uzza b. cAbd Shams b. cAbd Manaf, whowas Khadlja's nephew. His mother was Hala, daughter of Khuwaylid. To him shebore a son named cAll and a daughter named Umama. cAll b. Abu Talib marriedher following the death of Fatima. He died while still married to her. After hisdeath, she married al-Mughira b. Nawfal b. al-Harith b. cAbd al-Muttalib.
(Ibn Jarlr went on) "Ruqayya was married to Uthman b. cAffan. She bore hima son, cAbd Allah; Uthman was first known by this son's name and later by hisson (Amr. Ruqayya died while the Messenger of God (SAAS) was at the battleof Badr. When Zayd b. Haritha returned with the news (of the victory) he foundthem levelling the earth over her grave. Uthman had remained with her, nursingher, but the Messenger of God (SAAS) awarded him his payment and shareof the booty. He then married Uthman to his other daughter Umm Kulthum.This is why Uthman is known as 'he who possessed the two lights'. She died,also while living with Uthman, during the life of the Messenger of God (SAAS).
"Fatima was married by her cousin cAll b. Abu Talib b. cAbd al-Muttalib. Heconsummated his marriage to her following the battle of Badr, as we recountedabove. She bore him Hasan, by whom he was known, and Husayn who wasmartyred in 'Iraq."
I note that he was also named "Muhsin".
(Ibn Jarir went on) "Then there were Zaynab and Umm Kulthum. ThisZaynab was married by her cousin, cAbd Allah b. Jaefar. She bore him cAll and
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cAwn and died while living with cAbd Allah. Umm Kulthum was married by theCommander of the Believers, ^Umar b. al-Khattab. She bore him Zayd; cUmardied while still married to her. After him she married the sons of her uncle Jafar,one after the other. First she married cAwn b. Ja'far, and he died. His brotherMuhammad then married her and he too died. Then the brother of both thesemen, cAbd Allah b. Jacfar, married her, and she died while still married to him."
Al-Zuhri stated, "Khadl ja, daughter of Khuwaylid, had been married priorto her marriage to the Messenger of God (SAAS) to two men. The first ofthese was cAtlq b. cA5idh b. Makhziim. To him she bore Jariyya, the mother ofMuhammad b. Sayfi. The second was Abu Hala al-Taymi; to him she bore Hindb. Hind."
Ibn Ishaq gave his name and went on, "After the death of cA5idh Abu Hala,she married al-Nabbash b. Zurara, a man of Banu cAmr b. Tamim, an ally of BauucAbd al-Dar. To him she bore one boy and one girl, and he died. Then theMessenger of God (SAAS) married her, and to him she bore his four daughtersand after them his sons al-Qasim, al-Tayyib and al-Tahir. All the boys diedwhile still suckling."
I note that the Messenger of God (SAAS) did not marry another woman whileshe was still alive.
cAbd al-Razzaq narrated it thus from Macmar, from al-Zuhrl, from Urwa,who quoted cA'isha, as above.
We have referred above in the appropriate place to her marriage, and havealso made reference to her virtues, with the evidences thereto.
Al-Zuhn went on, "Then the Messenger of God (SAAS), after Khadl ja, marriedeA5isha, daughter of Abu Bakr £Abd Allah b. Abu Quhafan Uthman b. <Amir b.cAmr b. Ka<b b. Sa^ b. Taym b. Murra b. Ka'b b. Lu3ayy b. Ghalib b. Fihr b.Malik b. al-Nadr b. Kinana; she was the only virgin he ever married."
I note that she bore him no children. It is said, however, that she miscarrieda child of his whom the Messenger of God (SAAS) had named cAbd Allah.And she was therefore named Umm cAbd Allah. Others say, however, that shebore this name after the son of her sister Asma3, his father being al-Zubayr b.al-cAwwam, may God be pleased with them all.
I also note that it is also said that the Messenger of God (SAAS) marriedSawda prior to cA5isha; Ibn Ishaq and others stated this. We have mentionedabove the dispute over this. God knows best.
I have described the marriage of the Messenger of God (SAAS) to both thesewomen prior to the Hijra, and how he postponed the consummation of hismarriage to 'A^sha until after the Hijra.
(Al-Zuhrl went on) "And he married Hafsa, daughter of Umar b. al-Khattab.She had previously been the wife of Khunays b. Hudhafa b. Qays b. cAdi b.Hudhafa b. Sahm b. cAmr b. Husays b. Kat b. Lu3ayy. He died, a Muslim,while still married to her.
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"Then he married Umm Salama Hind, daughter of Abu Umayya b. al-Mughirab. <Abd Allah b, Umar b. Makhzum. She had previously been the wife of hercousin Abu Salama cAbd Allah b. cAbd al-Asad b. Hilal b. (Abd Allah b. cUmarb. Makhzum.
"After that he married Sawda, daughter of Zam'a b. cAbd Shams b. cAbd Wuddb. Nasr b. Malik b. Hisl b. cAmir b. Lu'ayy. She had previously been married toal-Sakran b. cAmr, the brother of Suhayl b. cAmr b. cAbd Shams. He died as aMuslim while married to her after his and her return to Mecca from Abyssinia-may God be pleased with them both.
"He next married Umm Habiba Ramla, daughter of Abu Sufyan b. Harbb. Umayya b. cAbd Shams b. cAbd Manaf b. Qusay. She had previously beenmarried to ^bayd Allah b. Jahsh b. Ri'ab of Banu Asad b. Khuzayma. He dieda Christian in Abyssinia. The Messenger of God (SAAS) sent to her cAmrb. Umayya al-Damri in Abyssinia to arrange his betrothal to her. cUthman b.cAffan conducted his marriage to her."
I note that this is what he stated; however, the correct name here should befUthman b. Abu al-cAs. The Negus awarded her a dowry on his behalf of 400dinars and dispatched her with Shurahbll b. Hasana. We have narrated all thisat length above - and to God be praise.
Al-Zuhri went on, "Then he married Zaynab, daughter of Jahsh b. Ri'ab b.Arad b. Khuzayma. Her mother was Umayma, daughter of cAbd al-Muttalib,the aunt of the Messenger of God (SAAS). Zaynab had previously been the wifeof Zayd b. Haritha, the freed-man of the Messenger of God (SAAS). She wasthe first of his wives to have joined him (after her death) and the first to have agrave monument constructed over her. Asma\ daughter of cUmays, made thisover her, having seen this done in Abyssinia.
"He next married Zaynab, daughter of Khuzayma. She was of Banu {AbdManaf b. Hilal b. cAmir b. Sa'sa'a. She was known as umm al-masakln, 'themother of the unfortunate', and had previously been the wife of £Abd Allah b.Jahsh b. Ri'ab, who was killed at the battle of Uhud. She lived only a shorttime with the Messenger of God (SAAS), before she died; may God be pleasedwith her."
Yunus quoted Muhammad b. Ishaq as having stated, "Prior to this she hadalso been married to al-Husayn b. al-Harith b. cAbd al-Muttalib b. cAbd Manaf,or to his brother al-Tufayl b. al-Harith."
Al-Zuhri went on, "The Messenger of God (SAAS) also married Maymuna,daughter of al-Harith b. Hazn, son of Bujayr b. al-Huzam b. Ru'aba b. cAbd Allahb. Hilal b. cAmir b. Sa'sa'a. And it was she who offered herself in marriage."
I note that in fact he did ask for her in marriage. The matchmaker betweenthem was Abu Rafic, his freed-man, as we have narrated above in the section ofthe cumrat al-qada>.
In his account, Sayf b. 'Umar stated that she had been the wife of 'Umayr b.cAmr, a son of cAqda b. Thaqif b. cAmr al-Thaqafl. He died while still married
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to her. She then married Abu Ruhm b. cAbd al-^Jzza b. Abu Qays b. cAbd Wuddb. Nasr b. Malik b. Hisl b. cAmir b. Lu5ayy.
Sayf went on, "The Messenger of God (SAAS) took Juwayriyya, daughter ofal-Harith b. Abu Dirar b. al-Harith b. cAmir b. Malik b. al-Mustaliq of Khuza'aat the battle of al-Muraysic. He freed her, then married her. It is also said thather father al-Harith, the leader of Khuza% came forward and accepted Islamand then married her to him. She had previously been married to her cousinSafwan b. Abu Shufr."
Qatada quoted from Sa^d b. al-Musayyab, al-Sha'bl, Muhammad b. Ishaqand others as having stated, "This clan of Khuzsfa had been allies of Abu Sufyanagainst the Messenger of God (SAAS). This is why Hassan (b. Thabit) spokethe verse,
'The alliance of al-Harith b. Abu Dirar and that ofQurayza among you are the same.'"
In his account from Sacid b. cAbd Allah, Sayf b. 'Umar stated that Ibn AbuMulayka quoted cA5isha as having said, "Juwayriyya had been married to hercousin Malik b. Safwan b. Tawlab Dhu al-Shufr b. Abu al-Sarh b. Malik b.aI~Mustaiiq."
Sayf went on, "The Messenger of God (SAAS) also took captive Safiyya,daughter of Huyayy b. Akhtab, of Banu al-Nadir, at Khaybar. She was then thebride of Kinana b. Abu al-Huqayq."
In his account, Sayf b. tUmar maintained that prior to her marriage to Kinanashe had been the wife of Sallam b. Mishkam. But God knows best.
Sayf concluded, "These, then, are the 11 women with whom the Messengerof God (SAAS) consummated marriage."
During his caliphate, cUmar b. al-Khattab awarded 12,000 (dirhams) to each ofthe wives of the Messenger of God (SAAS). However, he gave 6,000 to Juwayriyyaand Safiyya since they had been taken captive.
Al-Zuhrl stated, "The Messenger of God (SAAS) had kept both these womenin seclusion and had provided for them."
I note that we have commented extensively above, in the appropriate places,on his marriages to each of these women, may God be pleased with them.
Al-Zuhrl stated that the Messenger of God (SAAS) also married al-cAIiya,daughter of Zabyan b. cAmr, of Banu Bakr b. Kilab, and that he consummatedthis marriage and divorced her.
Al-Bayhaqi commented, "It is thus stated in my book. And also, in an accountfrom someone else, it is said that he did not consummate marriage with her butdid divorce her."
Muhammad b. Sacd quoted Hi sham b. Muhammad b. al-Sa°ib al-Kalbi ashaving stated, "A man of BanQ Bakr b. Kilab related to me that the Messengerof God (SAAS) married al-cAliya, daughter of Zabyan b. cAmr b. cAwf b. Ka'b
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b. cAbd b. Abu Bakr b. Kilab, and that she lived with him for a period and hethen divorced her."
Ya'qQb b. Sufyan narrated from Hajjaj b. Abu Munic, from his grandfather,from al-Zuhrl, from cUrwa, who quoted cA'isha as having said, "It was al-Dahhakb. Sufyan al-Kilsbi who pointed her out to the Messenger of God (SAAS); I waslistening from behind the screen. He said, 'Messenger of God, do you find UmmShablb's sister attractive?' Umm Shablb was the wife of al-Dahhak."
Al-Zuhri stated on this subject, "The Messenger of God (SAAS) contractedmarriage to a woman of Banu cAmr b. Kilab. Then he was told that she hadleprosy and he divorced her without having consummated the marriage."
I comment that it is evident that this refers to the woman171 previouslymentioned. But God knows best.
Al-Zuhri went on, "He also married a woman of Banti al-Jawn al-Kindi, alliesof Banu Fazzara. But she took refuge from him and he told her, 'You've indeedsought refuge with Someone mighty! Rejoin your family.' He divorced herwithout having consummated the marriage.
He went on, "The Messenger of God (SAAS) also had in his householda bond-maid called Mariyya. A son was born to her named Ibrahim. He diedwhen several months old.172 There was also a slave-born female named Rayhana,daughter of Shamcun, a Jew from Banu Khanaia, a clan of Banu Qurayza. TheMessenger of God (SAAS) manumitted her. They say that she remained inseclusion thereafter."
The hafiz Ibn cAsakir narrated, giving a line of transmission from cAli b.Mujahid, that the Messenger of God (SAAS) married Khawla, daughter ofal-Hudhayl b. Hubayrat al-Taghlibi, whose mother was Kharnaq, daughter ofKhalifa, daughter of Dihya b. Khalifa. She was carried to him from Syria, andshe died on the way.
Yunus b. Bukayr quoted Muhammad b. Ishaq as having said, "TheMessenger of God (SAAS) married Asma5, daughter of Ka'b al-Jawniyya, but hehad not consummated the marriage with her by the time he divorced her. He alsomarried cAmra, daugher of Zayd, a woman of Banu Kilab, from the sub-tribeof Banu al-Wahid. She had previously been married to al-Fadl b. (Abbas b. cAbdal-Muttalib. He (the Messenger of God (SAAS)) divorced her without havingconsummated marriage with her."
Al-Bayhaqi stated, "These were the two women referred to by al-Zuhri,though he did not name them. However, Ibn Ishaq did not mention al-cAliya."
Al-Bayhaqi also stated that al-Hakim informed him, quoting al-Asamm,quoting Ahmad b. £Abd al-Jabbar, from Yunus b. Bukayr, from Zakariyya' b.Abu Za'ida, from al-Shati, who said, "Various women gave themselves to theMessenger of God (SAAS). He consummated with some of these and with others
171. cAmra, daughter of Yazid al-Ghifariyya, that is.
172. The translation is tentative. The Arabic is, wa qad mala3a al-makda, "after he had filled thecradle".
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he delayed, not approaching them before his death. They did not marry afterhim. These included Umm Shank. This relates to the words of the Almighty,'You may postpone whomever of them you wish, and you may take to yourselfwhomever you wish. (Should) you desire those you previously set aside, then noblame is yours'" (surat al-Ahzab; XXXIII, v.51).
Al-Bayhaqi stated that it was narrated to him from Hi sham b. Urwa, whoquoted his father as having said, "Khawla" - al-Haklm's daughter, that is - "wasone of those women who gave themselves to the Messenger of God (SAAS)."
Al-Bayhaqi went on to state that it was narrated to him from a hadtth of AbuRashid al-Sa^dl that the name of the woman of Banu al-Jawn who had soughtrefuge and whom the Messenger of God (SAAS) had sent back to her family wasUmayma, daughter of al-Nu'man b. Sharahil.
Imam Ahmad stated that Muhammad b. cAbd Allah al-Zubayrl related to him,quoting cAbd al-Rahman b. al-Ghasll, from Hamza b. Abu Usayd, quoting hisfather and from cAbbas b. Sahl, quoting his father, both of whom stated, "TheProphet (SAAS), accompanied by some of his Companions, passed by us, so wewent off with him. We reached a garden called al-Shawt and proceeded in it untilwe came to two walls. We sat between them, the Messenger of God (SAAS),having told us to do so. He then went on inside; the woman of Banu al-Jawn,accompanied by her maid, had been brought to him (there) and left alone in ahouse belonging to Umayma, daughter of aI-Nucman b. Sharahil. When he wentin to the woman of Banu al-Jawn, he said to her, 'Give yourself to me!' But sheanswered, 'Should a queen give herself to a common person! I seek refuge withGod from You!' He replied, 'You have gained refuge with Him who awards it!'
"He then came out to us and said, 'Abu Usayd, present two coats of armourto her and take her back to her family.'"
Someone other that Abu Ahmad (sic) gave the wording as, "a woman of Banual-Jawn named Umayma".
Al-Bukhari stated that Abu Nu'kym related to him, quoting (Abd al-Rahmanb. al-Ghasil, from Hamza b. Abu Usayd, from Abu Usayd, who said, "We wentout in the company of the Messenger of God (SAAS), and proceeded to agarden called al-Shawt. In it we reached two walls, between which we sat down;he had told us, 'Sit down here.' He then went on inside. The woman of Banual-Jawn, accompanied by her nurse-maid, had been brought out to him (there)and had been given accommodations in a house belonging to Umayma, daughterof al-Nu^man b. Sharahil. When the Messenger of God (SAAS) went in to her,he asked her, 'Give yourself to me!' She replied, 'Should a queen give herselfto a common person!' He brought down his hand upon her so that she would bepacified. She then said, 'I seek refuge in God from you!' He replied, 'You havegained refuge with Him who awards it!'
"He then came out to us and said, 'Abu Usayd, present two white lined dressesto her and take her back to her family.'"
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Al-Bukhari also stated that al-Husayn b. al-Walid said, quoting cAbd al-Rahmanb. al-Ghasll, from cAbbas b. Sahl b. Sacd, from his father and from Abu Usayd,both of whom stated, "The Messenger of God (SAAS) contracted marriage withUmayma, daughter of Sharahil. When he went in to her, he stretched out hishand towards her, and she seems to have disliked that. He then told Abu Usaydto give her a trousseau and two white linen dresses."
Al-Bukhari then gave this haditk from <Abd Allah b. Muhammad, quotingIbrahim b. al-Wazir, quoting cAbd al-Rahman b. Hamza, from his father and from{Abbas b. Sahl b. Sa^, from his father.
Al-Bukhari is the only author of compilations of the ahadith who gives thesenarratives.
Al-Bukhari also stated that al-Humaydi related to him, quoting al-Walid,quoting al-Awzaci, who said he asked al-Zuhri, "Which one of the wives of trieProphet (SAAS) sought refuge (with God) from him?" He replied, "<Urwaquoted to me 'A'isha as having said that when the daughter of al-Jawn went in tothe Messenger of God (SAAS), she said, 'I seek refuge with God from you!' Andhe replied, 'You have gained refuge with the Great One. Go and join yourfamily."'
Abu cAbd Allah went on to say that al-Hajjaj b. Abu Manic narrated it from hisgrandfather, from al-Zuhri, who said that ^rwa quoted 'A^isha as having saidthe same.
Al-Bukhari is alone in giving this narrative; Muslim does not.
AI-Bayhaqi stated, "I saw in the book al-Ma^rifa of Ibn Manda that the nameof the woman who sought refuge from him with God was Umayma, daughter ofal-Nu^nan b. Sharahil. Her name is also given as Fatima, daughter of al-Dahhak.Her true name was Umayma. But God knows best."
They claim, moreover, that the name of the woman of Banu Kalb was cAmra,and that she was described by her father as never becoming sick. The Messengerof God (SAAS) found her distasteful.
Muhammad b. Sa^ narrated from Muhammad b. cAbd Allah, from al-Zuhri,who said, "It was Fatima, daughter of al-Dahhak b. Sufyan, who sought refugewith God from him, and so he divorced her. She would collect animal droppingsand say, 'How unfortunate I am!' He had contracted marriage with her in Dhual-Qa^a of 8 AH. She died in 60 AH."
Yunus quoted Ibn Ishaq as having said that among the women with whom theMessenger of God (SAAS) contracted but did not consummate marriage wereAsma* al-Jawniyya, daughter of Ka'b, and (Amra, daughter of Yazid al-Kilabiyya.Ibn cAbbas and Qatada gave the name as Asma', daughter of aI-Nucman b. Abual-Jawn. But God knows best.
Ibn (Abbas stated that when the woman sought refuge from him with God, hecame out angry. Al-Ash'ath told him, "Don't let that bother you, Messenger of
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God. I have someone more beautiful for you." And he arranged his marriagewith his own sister, Qatila.
Others say that this incident occurred in the spring of 9 AH.
Sa(ld b. Abu cAruba quoted Qatada as having said that the Messenger of God(SAAS) married 15 women; he included Umm Shank al-Ansariyya al-Najjariyyaamong these.
He (Qatada) also said, "The Messenger of God (SAAS) stated, 'I like to marryansar women, but I hate their jealousy.'171 And he did not consummate marriagewith her."
He went on, "He also married Asma', daughter of al-Salt, of Banu Haram,of the clan of Banu Sallm, but he did not consummate with her. And he alsobecame engaged to Hamza al-Mazaniyya, daughter of al-Harith."
Al-Hakim Abu cAbd Allah al-Naysaburi stated, "Abu <Ubayda Macmar b.al-Muthanna said, 'The Messenger of God (SAAS) contracted marriage with18 women.'
"Among these he mentioned Qatila, daughter of Qays, sister of al-Ash^th b.Qays. Some claim that he married her two months prior to his death. Othersmaintain that he married her during his illness. But she had not come to him, norhad he seen her, nor had he consummated marriage with her."
He went on, "Others claim that the Prophet (SAAS) left a testamentarystatement that Qatila be given a choice. If she wished, she could go into seclusionand be forbidden access to the Muslims, and if she wished, she could marryanyone she liked. She did choose to marry, and "Ikrama b. Abu Jahl married herin Hadramawt. News of this reached Abu Bakr and he commented, 'I'm almostgrinding my teeth in anger at them both!'
"cUmar b. al-Khattab said, 'But she is not one of "the mothers of theBelievers". He did not consummate marriage with her, nor was she placed inseclusion.'"
"Abu <Ubayda stated that some people maintain that the Messenger of God(SAAS) left no testamentary statement about her, that she apostatized after hisdeath, and Umar used her apostacy as argument against Abu Bakr by statingthat she was not one of'the mothers of the Believers'."
Ibn Manda stated that the woman who apostatized was al-Barsa5, of Banu<Awfb. Sa<db. Dhubyan.
The hafiz Ibn cAsakir narrated through several lines, from Da'ud b. Abu Hind,from 'Ikrania, from Ibn cAbbas, that the Messenger of God (SAAS) contractedmarriage to Qatila, sister of al-Ash£ath b. Qays, but died before giving her achoice, and that God freed her from commitment to him.
Hammad b. Salama narrated, from Da'ud b. Abu Hind, from al-Sha^I, thatAbu Bakr wanted to behead cIkrama b. Abu Jahl after his marriage to Qatila.Umar b. al-Khattab, however, persuaded him against this, saying that theMessenger of God (SAAS) had not consummated marriage with her, that she173. The Arabic word used is ghayra; this also connotes pride and high self-esteem.
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had apostatized with her brother, and had become disassociated from both Godand His Prophet. He kept insisting on this until Abu Bakr gave up the issue.
Al-Hakim stated that Abu cUbayda added to the number of wives given aboveFatima, daughter of Shurayh, and Saba5, daughter of Asma5 b. al-Salt al-Sulamiyya.
Ibn <Asakir narrated it similarly through Ibn Manda, giving a line of trans-mission from Qatada.
Muhammad b. Sa(d gave it similarly from Ibn al-Kalbl. Ibn Sa'd said, "Shewas Saba'".
Ibn cAsakir stated that her full name was Saba5, daughter of al-Salt b. Habibb. Haritha b. Hilal b. Haram b. Simak b. cAwf al-SuIaml.
Ibn Sa^ stated that Hisham b. Muhammad b. al-Sa?ib al-Kalbi related to him,quoting al-cArzami, from Nafic, from Ibn Umar, who said, "The wives of theMessenger of God (SAAS) included Saba5, daughter of Sufyan b. cAwf b. Ka'bb. Abu Bakr b. Kilab."
Ibn cUmar sated, "The Messenger of God (SAAS) sent Abu Usayd to arrangehis marriage to a woman of Banu (Amir named cAmra, daughter of Yazid b.cUbayd b. Kilab. He did contract marriage with her but then learned that she hadleprosy and he divorced her."
Muhammad b. Sa<d quoted al-Waqidl as having stated that Abu Ma'sharrelated to him, saying, "The Messenger of God (SAAS) married Mulayka,daughter of Kat. She was reputed to be exceedingly beautiful. £A5isha went into visit her and asked, 'Are you not ashamed to be marrying the man who killedyour father?' Mulayka then sought refuge with God from him and he divorced her.
"Her people then came to the Messenger of God (SAAS), and told him, 'Sheis just young and of unsound judgement. And she has been deceived. Take herback.' But he refused. They then asked his permission for her to marry a closerelative of hers of Banu ^dhra, and he agreed.
"Her father had been killed by Khalid b. al-Walld at the conquest of Mecca."
Al-Waqidi stated that cAbd aI-(Aziz al-Junduci related to him, from his father,from cAta5 b. Yazid, who said, "The Messenger of God (SAAS) consummatedmarriage with her in Ramadan of 8 AH; and she died while still married to him."
Al-Waqidi went on, "Our colleagues deny that."
The hafiz Abu al-Qasim b. (Asakir stated that Abu al-Fath Yusuf b. cAbdal-Wahid al-Mahani informed him, quoting Shujac b. cAll b. Shujac, quotingAbu cAbd Allah b. Manda, quoting al-Hasan b. Muhammad b. Hakim al-Marwazi,quoting Abu al-Muwajjih Muhammad b. cAmr b, al-Muwajjih al-Fazzari, quotingcAbd Allah b. Uthman, quoting <Abd Allah b. al-Mubarak, quoting Yunus b.Yazid, from Ibn Shihab al-Zuhri, who said, "The Messenger of God (SAAS)married Khadija, daughter of Khuwaylid b. Asad in Mecca. She had previouslybeen married to cAtiq b. cA'idh al-Makhzumi. He next arranged marriage, inMecca, to "A^isha, daughter of Abu Bakr. Then, in Medina, he married Hafsa,daughter of cUmar. She had previously been married to Khunays b. Hudhafa
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al-Sahmi. Next he married Sawda, daughter of Zam'a, who had previouslybeen married to al-Sakran b. cAmr, a brother of Banu ^mir b. Lu'ayy. Thenhe married Umm Habiba, daughter of Abu Sufyan, who had previously beenmarried to cUbayd Allah b. Jahsh al-Asadi, of Banu fChuzayma. He next marriedUmm Sal aim, daughter of Abu Umayya, her given name being Hind. She hadpreviously been married to Abu Salama cAbd Allah b. cAbd al-Asad b. cAbdal-Uzza. He then married Zaynab, daughter of Khuzayma al-Hilaliyya, alsoal-cAliyya, daughter of Zabyan, of Banu Bakr b. cAmr b. Kilab. He married awoman of Banu al-Jawn of Kinda, and received as a captive Juwayriyya, in theexpedition to aI-MuraysIc, in which Manat were defeated. The latter was thedaughter of al-Harith b. Abu Dirar of Banu al-Mustaliq of Khuza'a. He alsoreceived as a captive Safiyya, daughter of Huyayy b. Akhtab, of Banu al-Nadir.These two women were part of the booty God had granted him, having awardedboth to him. He also received Mariyya, the Copt, as a tribute, and she bore himIbrahim. He similarly received Rayhana of Banu Qurayza as a tribute; he sether free, and she rejoined her family with whom she remained in seclusion.
"The Messenger of God (SAAS) divorced aI-{Aliyya, daughter of Zabyan.He separated from a woman of Banu cAmr b. Kilab, and also from a woman ofBanu al-Jawn, of Kinda, because she had leprosy. Zaynab al-Hilaliyya, daughterof Khuzayma, died during the lifetime of the Messenger of God (SAAS). We havealso been told that al^Aliyya, daughter of Zubyan, whom he divorced, marriedagain before the wives of the Messenger of God (SAAS), had been declared(by God) to be prohibited. She married a cousin, from her own people, and hadchildren among them."
We have given this text in full because of the strangeness of his reference tothe marriage of Sawda as having been in Medina. The truth is that this took placein Mecca, before the Hijra, as we have related above. Though God knows best.
Yunus b. Bukayr quoted Muhammad b. Ishaq as having stated, "Khadija,daughter of Khuwaylid, died three years before the Messenger of God (SAAS)left on the Hijra. He did not marry any other woman during her lifetime; she andAbu Talib died the same year. After Khadija, the Messenger of God (SAAS)married Sawda, daughter of Zam'a. After Sawda, he married 'A'isha, daughterof Abu Bakr. ^isha was the only virgin he married; he did not receive a childfrom her before he died. After cA5isha, he married Hafsa, daughter of ^mar.Then he married, Zaynab al-Hilaliyya, daughter of Khuzayma, (known as)umm al~masakin, 'the mother of the poor'. After her he married Umm Habiba,daughter of Abu $ufyan, and after her Umm Salama Hind, daughter of AbuUmayya. After her^ie married Zaynab, daughter of Jahsh, and after her Juwayriyya,daughter of al-Harith b. Abu Dirar. Then, after Juwayriyya, he married Safiyya,daughter of Huyayy b. Akhtab. After Safiyya he married Maymuna al-Hilaliyya,daughter of al-Harith."
This sequence is preferable and more accurate than that listed by al-Zuhrl.But God knows best.
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Yunus b. Bukayr stated, from Abu Yahya, from Humayd b. Zayd al-Ta'i,from Sahl b. Zayd al-Ansarl, who said, "The Messenger of God (SAAS)arranged his marriage to a woman of Banu Ghifar, He went in to her and he toldher to undress, and she did so. He then saw a white spot of leprosy at her breastsand so kept away from her. He then told her, 'Take your clothes and rejoin yourfamily.' He paid her her dowry in full."
Abu Nu'aym narrated it from a hadith of Humayyil b. Zayd, from Sahl b.Zayd al-Ansarl, someone who had seen the Prophet (SAAS). He stated, "TheMessenger of God (SAAS) married a woman of Banu Ghifar", and he proceededto narrate as above.
I note that Umtn Shank al-Azdiyya was among those women with whom theMessenger of God (SAAS) contracted marriage but did not consummate.
Al-Waqidl stated, "It is well established that she was of Banu Daws, thoughsome say of the ansar. Others name her as of Banu cAmir, and that her name wasKhawla, daughter of Hakim al-Sulami,"
Al-Waqidl stated that her name was Ghaziyya, daughter of Jabir b. Hakim.
Muhammad b. Ishaq quoted Hakim b. Hakim, from Muhammad b. cAll b.al-Husayn, as having stated that his father said, "The total number of womenthe Messenger of God (SAAS) married was 15. These included Umm Sharikal-Ansariyya; she gave herself to the Prophet (SAAS)."
Sacid b. Abu (Aruba quoted Qatada as having stated, "He married Umm Sharikal-Ansariyya of Banu al-Najjar. And he said, 'I love to marry ansari women, thoughI hate their gkayra, "jealousy".' And he did not consummate marriage with her."
Ibn Ishaq stated, from Hakim, from Muhammad b. 'All, from his father, whosaid, "The Messenger of God (SAAS) married Layla al-Ansariyya, daughterof al-Khatim; she was very jealous. She feared for herself from him and askedhis permission to be released. And so he did release her."
WOMEN TO WHOM THE MESSENGER OF GOD (SAAS) BECAMEENGA GED B UT DID NO T UL TIM A TEL Y MARRY.
Ismail b. Abu Khalid stated, from al-Sha'bl, that Umm HanP, Fakhita, daughterof Abu Talib, stated that the Messenger of God (SAAS) proposed marriage toher. She told him that she had young children and he then left her, saying, "Thebest women are those who ride camels and righteous women of Quraysh. Theyare those most kind to their children when young, and those most careful withtheir husband's property."
cAbd al~Razzaq stated, from Macmar, from al-Zuhrt, from Sa'id b. al-Musayyab,who quoted Abu Hurayra as having said that the Messenger of God (SAAS)proposed marriage to Umm Hani5, daughter of Abu Talib, and that she replied,"Messenger of God, I am too old and I have young children."
Al-Tirmidhi stated that cAbd b. Humayd related to him, quoting cAbd Allahb. Musa, quoting Isra'il, from al-Suddl, from Abu Salih, from Umm HanP,
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daughter of Abu Talib, who said, "The Messenger of God {SAAS) proposedmarriage to me, but I asked to be excused and he did excuse me. God thenrevealed, 'We have made lawful to you your wives to whom you have givendowries, as well as those women in your power whom God has awarded you asspoils of war, along with the daughters of your paternal uncle and the daughters ofyour paternal aunts and the daughters of your maternal uncle and the daughtersof your maternal aunts who went into exile with you' (siirat al-Akzab; XXXIII,v.50). I was not made lawful for him, because I had not gone into exile; I was oneof those women divorced."
Al-Tirmidhl went on to state, "This hadtth is hasan. We know it only fromthe hadith of al-Suddi."
This (interpretation) requires that women who had not gone into exile werenot permitted to the Messenger of God (SAAS)., The Qadl al~Mawardl hasabsolutely refuted that view in his exegesis, according to various scholars. Itis said that the phrase, "who went into exile with you" refers to those womenclosely related to him to whom reference was made.
Qatada stated that this phrase means, "those who accepted Islam with you".Under this interpretation only unbelieving women would be prohibited to himwhile all Muslim women would have been permitted. This does not rule out(the possibility) for him to marry ansar women. However, he did not in realityconsummate with any single one of them.
Regarding the account given by al-Mawardl from al-Sha^I that Zaynab,daughter of Khuzayma, "the mother of the poor", was a woman of the ansar, thisis not correct. She was indisputably of Banu Hilal, as we have explained above.But God knows best.
Muhammad b. Sacd narrated, from Hisham b. al-Kalbi, from his father, fromAbu Salih, from Ibn cAbbas, who said, "Layla, daughter of al-Khatim, came upto the Messenger of God (SAAS) while he had his back turned towards thesun and tapped him on the shoulder. He exclaimed, 'Who is that? May the BlackOne devour you!' She replied, 'I am the daughter of him who feeds the birds andoutpaces the wind. I am Layla, daughter of al-Khatim. I have come to you topresent myself to you. Will you marry me?' 'Consider it done,' he replied. Shethen returned to her people and said, 'I have arranged my marriage to theMessenger of God!' People told her, 'What you did was a mistake; you are ajealous woman and the Messenger of God is already master of women who arejealous about him. He will curse you to God. Seek your release.'
"So she went back and asked, 'Messenger of God, please release me.' He didso. Mascud b. Aws b. Sawad b.Zufr then married her and she bore him a child.One day, while she was washing herself in one of the gardens of Medina, a blackwolf leapt at her and ate part of her, and so she died."
He also stated, from Ibn cAbbas, that Daba'a, daughter of cAmir b. Qirt wasthe wife of cAbd Allah b. Jud<an who divorced her. Hisham b. al-Mughira thenmarried her and she bore him Salama. She (Daba^a) was a well-built and beautiful
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woman with abundant hair covering her body. The Messenger of God (SAAS)asked her son Salama to accept his engagement to her. Salama asked, "(Will youwait) until I ask her permission?" He did ask her and she replied, "Do you haveto ask permission when it's the Messenger of God!" When her son came back,he remained silent, not giving any answer; it seems that he felt her to be too old.The Prophet (SAAS) said nothing (more) about her.
He (Muhammad b. Sa^) also stated, "The Messenger of God (SAAS) alsobecame engaged to Safiyya, daughter of Bashama b. Nadla al-cAnbari. He hadreceived her as war spoils. The Messenger of God (SAAS) gave her a choice,saying, 'If you wish, then myself; if you wish, then your husband.' She replied,'My husband.' He then sent her away. Banu Tamlm cursed her."
Muhammad b. Sa^d went on to say that al-Waqidl informed him that Musab. Muhammad b. Ibrahim al-Tayml quoted his father as having said, "UmmShank was a woman of Banu 'Amir b. Lu'ayy who gave herself to the Messengerof God (SAAS). But he did not accept her. She never married."
He also stated that Waklc informed him, from Shank, from Jabir, fromal-Hakam, who quoted cAll b. al-Husayn as having said that the Messenger ofGod (SAAS) married Umm Sharik al-Dawsiyya.
Al-Waqidi stated, "We are quite certain that she was from Daws b. al-Azd."Muhammad b. Sa^ stated, "Her name was Ghaziyya, daughter of Jabir b. Hakim."
Al-Layth b. Sacd stated, from Hisham b. Muhammad, who quoted his fatheras having said that someone stated that Sharik had presented herself to theProphet (SAAS), and that she was a righteous woman.
Those to whom he became engaged but did not marry included Hamra,daughter of al-Harith b. cAwn b. Abu Haritha al-Murri, whose father said therewas something wrong with her — though there was not. When her father returnedto her, she had contracted leprosy. She was the mother of Shabib b. al-Barsa',the poet.
Sacid b. Abu (Aruba mentioned this, quoting Qatada.
He went on, "He also sought to be engaged to Habiba, daughter of al-'Abbasb. cAbd al-Muttalib. But he discovered that her father was his foster-brother,both having been suckled by Thuwayba, Abu Lahab's freed-woman.
These, then are his wives. They were of three categories. One group consistedof women with whom he consummated marriage, and he died before theirdeaths. These were the nine who were mentioned initially. They were prohibitedto others following his death. This was universally recognized to be requiredby the faith, and that their Hdda™ would last until the end of their lives. GodAlmighty had stated, "It is not for you to harm the Messenger of God, nor everto marry his wives after him; that would be very serious to God" {surat al-Akzab;XXXIII, v. 53).
174. The period prescribed for a woman to wait from the end of one marriage to the beginningof another.
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Another category consists of those women with whom he consummatedmarriage but divorced during his lifetime. There is a question as to whether itwould be permissible for them to remarry after the expiration of the (normal)period of their Hdda. The scholars express two views. One rejects this, due to theall-inclusive nature of the verse we have mentioned. The second view considerstheir remarriage permissible, referring to the verse giving a choice. In it Godstated, "O Prophet, say to your wives, 'If you desire the life of this world and itsfinery, then come! I will provide for you and grant you a pleasant release. But ifyou desire God and His Messenger and the abode of the After-life, then God hasprepared a fine reward for those of you who do good'" {sural al-Ahzab; XXXIII,v.28, 29).
They stated, 'Unless it be permissible for someone else to marry them afterhis separation from them, then there would be no purpose in their having achoice between this world and the hereafter; if his separation from them did notpermit them to marry others, there would have been no purpose in it for them."This argument is strong; God alone knows best.
The third category of the women consists of those he married but divorcedbefore consummating marriage with them. It was permitted for other men tomarry them; I know of no dispute concerning this category.
Those women to whom he became engaged but did not actually contractmarriage were entirely able to marry. A chapter will come later in the bookal-Kkasa>is dealing with this subject. But God knows best.
Accounts of those persons awarded to the Messenger of God(SAAS) as tribute.
Two women were awarded to the Messenger of God (SAAS) as tribute. Oneof these was Mariya, the Copt, daughter of Shamcun. She was awarded to himby the Governor of Alexandria, whose name was Jurayj b. Mina. Along with herhe also presented her sister Shirin.
Abu Nu'aym stated that he presented her as one of four girls. But God knowsbest.
Included was a eunuch slave named Mabur, and a female mule called al-Duldul.The Prophet (SAAS) accepted his gifts and chose Mariya for himself. She wasfrom an Egyptian village called Ham, from the Kura Ansina region. During theperiod of his governorate (over Egypt) Mu5awiya b. Abu Sufyan exempted thisvillage from payment of the kharaj, "the land tax", in honour of her because shebore a male child, Ibrahim, upon whom be peace, to the Messenger of God (SAAS).
They say that Mariya was beautiful and fair-skinned, that the Messengerof God (SAAS) admired and fell in love with her and that she enjoyed muchfavour with him. This was especially true after she bore him his son Ibrahim.
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The Messenger of God (SAAS) presented her sister Shirin to Hassan b.Thabit, to whom she bore his son cAbd al-Rahman.
The eunuch slave Mabur was allowed to enter the quarters of Mariya andShirin without special permission, as had been his practice in Egypt. Somepeople, however, began making comments about Mariya because of that; theydid not know that he was an eunuch until the fact was manifest, as we willexplain shortly, if God so wills it.
The mule mentioned above was one the Messenger of God (SAAS) wouldride; it appears — though God knows best — that it was this donkey he rode at thebattle of Hunayn. This donkey lived on to great age and was kept by cAli b. AbuTalib during his rule. When cAll died it became owned by cAbd Allah b. Jacfarb. Abu Talib. When it grew very old, barley was crushed for it to eat.
Abu Bakr b. Khuzayma stated that Muhammad b. Ziyad b. ^bayd Allahrelated to him, quoting Sufyan b. cUyayna, from Bashir b. al-Muhajir, from cAbdAllah b. Burayda b. al-Husayb, from his father, who said, "The leader of theCopts sent to the Messenger of God (SAAS) two girls who were sisters, and afemale mule that he would ride in Medina. He took for himself one of the twogirls and she bore him his son Ibrahim; he gave away the other girl."
Al-Waqidi stated that Ya^qub b. Muhammad b. Abu Sa'sa'a related to him,from cAbd Allah b. cAbd al-Rahman b. Abu Sa'sa'a, who said, "The Messengerof God (SAAS) very much admired Mariya; she was fair-skinned and beautifuland had curly hair. He lodged her and her sister with Umm Sulaym, daughterof Milhan. The Messenger of God (SAAS) would visit them both there and itwas there that they both accepted Islam. He consummated with Mariya since shewas a slave, then moved her into a property he had at al-cAliya that had belongedto Banii al-Nadlr. He was there during the summer and at the time for the dateharvest. He would go to her there. She was devout. He presented her sisterShirin to Hassan b. Th%bit,.and she bore him cAbd al-Rahman.
"Mariya bore to the Messenger of God (SAAS) a son whom he namedIbrahim. He sacrificed a sheep for him on the seventh day after the child's birth.He shaved his head and made a donation in silver to the poor to the weight of hishair that he thereafter had buried in the ground. He named the child Ibrahim.The midwife was Salma, the freed-woman of the Messenger of God (SAAS).She came out to see her husband Abu Rafic and told him that Mariya had givenbirth to a son. Abu Rafic went with the good news to the Messenger of God(SAAS), who gave him a necklace as a gift. The wives of the Messenger of God(SAAS) were already jealous (of Mariya) and this envy grew more intense aftershe bore him the son,"
The hafiz, Abu al-Hasan al-Darqur.nl narrated, from Abu cUbayd al-Qasimb. Ismail, from Ziyad b. Ayyub, from Sacid b. Zakariyya5 al-Mada'inl, from IbnAbu Sara, from cIkrama, from Ibn cAbbas, who said, "When Mariya gave birth,the Messenger of God (SAAS) said, 'Her son has set her free!'"
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AI-Darqutni went on, "Ziyad b. Ayyub is alone in giving this, and he is areliable source."
Ibn Maja narrated similarly from a hadith of Husayn b. cAbd Allah b. cUbaydAllah b. cAbbas, from cIkrima, from Ibn cAbbas, and we have also narrated itfrom a different source.
We have devoted an individual and separate study to the issue of the sale of(slave) mothers (who bore their masters) children.175 Therein we have givenstatements made by the scholars relating to this, relevant to eight narratives. Wehave given a full line of transmission to each narrative. And to God be all praiseand credit.
Yunus b. Bukayr quoted Muhammad b. Ishaq, from Ibrahim b. Muhammad b.<Ali b. Abu Talib, from his father, who quoted his grandfather cAll b. Abu Talib ashaving said, "People kept spreading rumours about Mariya, Ibrahim's mother,and a Coptic cousin of hers who would visit her frequently. The Messenger ofGod (SAAS) said, 'Take this sword and go. If you find him with her, then killhim!' I replied, 'Messenger of God, I would do your bidding (directly) as on afully secured road; nothing would divert me until I accomplished whatever youhad ordered me to do. Or (should I be as) an eye-witness, seeing what the absentdoes not?' The Messenger of God (SAAS) replied, 'Indeed yes; as an eye-witnesswho sees what the absent does not.'
"So off I went, wearing the sword, and I found him with her. I unsheathed thesword and when he saw me, he knew that I was after him. He went over to a palmtree and climbed it, then turned over on his back and drew up his legs. He hadbeen made emasculated and completely smooth. There was absolutely no traceof a male member. So I went to the Messenger of God (SAAS), and told him.He said, 'Praise be to God, who has diverted evil from the household members.'"
Imam Ahmad stated that Yahya b. Sacid related to him, quoting Sufyan,quoting Muhammad b. "Umar b. cAli b. Abu Talib, who stated that cAli had said,"Messenger of God, when you dispatch me, should I be (proceeding directly) ason a fully secured road, or should I be as an eye-witness, seeing what the absentdoes not?" He replied, "As an eye-witness who sees what the absent does not."
He narrated it thus, in abbreviated form. This, then is the origin for theaccount we have presented above; its line of transmission consists of authoritiesconsidered fully trustworthy.
Al-Tabranl stated that Muhammad b. !Amr b. Khalid al-Harrani related tohim, quoting his father, quoting Ibn Lahi'a, from Yazid b. Abu Habib and 'Aqil,from al-Zuhri, from Anas, who said, "When Mariya gave birth to Ibrahim,the Messenger of God (SAAS) seemed almost to begin having suspicionsabout him. Then Gabriel came down to him and said, 'Peace be upon you, fatherof Ibrahim!"'
175. It is not clear why Ibn Kathir sees relevance to this issue, since there is no suggestion ofMariya's "sale" of her son.
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Abu Nu'aym stated that cAbd Allah b, Muhammad related to him, quotingAbu Bakr b. Abu 'Asim, quoting Muhammad b. Yahya al-Bahill, quoting Yacqubb. Muhammad, from a man he named who quoted al-Layth b. Sacd, fromal-Zuhrl, from 'Urwa, who quoted ^Hsha as having said, "A king of theByzantine patriarchs (sic) called al-Muqawqis presented a Coptic girl of royaldescent named Mariya, along with a young male cousin of hers. The Messengerof God (SAAS) went in to see her one day when he would go to his private roomand consummated with her. She became pregnant with Ibrahim.
"When her pregnancy became visible, I was much annoyed. The Messengerof God (SAAS) said nothing. She did not produce milk, so he bought for hera ewe giving milt from which to feed the boy. His body grew strong and hiscolour was excellent and his complexion clear. One day she arrived carrying himon her shoulder. She asked, "^isha, how do you think the lad looks?' 'NeitherI nor others see a resemblance,' I replied. She then asked, 'No comment abouthis flesh?' I replied, 'By my life, anyone fed on sheep's milk is going to havenice flesh!'"
Al-Waqidi stated, "Mariya died in Muharram of 15 AH. (Umar prayed overher and buried her in the al-Baqic cemetery."
Al-Mufaddal b. Ghassan al-Ghallabi said the same. Khalifa, Abu Ubayda andYa'qub b. Sufyan all stated that she died in 16 ah. May God have mercy on her.
Included in this category of woman was Rayhana, daughter of Zayd, of Banual-Nadlr, also said to have been of Banu Qurayza.
Al-Waqidi stated, "Rayhana, daughter of Zayd, was of Banu al-Nadlr or, it issaid, of Banu Qurayza."
Al-Waqidi (also) stated, "Rayhana, daughter of Zayd, was of Banu al-Nadlrand had married within the tribe. The Messenger of God (SAAS) had takenher for himself as booty. She was beautiful. The Messenger of God (SAAS)proposed to her that she accept Islam, but she refused to be anything but Jewish.He then placed her in seclusion, being considerably annoyed. He sent a messageto Ibn Sacya telling him of this and Ibn Sacya responded, 'May my father andmother be your ransom, I swear she will accept Islam!' He then went and toldher, 'Don't follow your own people! You have seen what Huyayy b. Akhtabbrought them to! Accept Islam; and in this case the Messenger of God is tochoose you for himself.'
"While the Messenger of God (SAAS) was with his Companions, he heardthe sound of slippers. He said, 'Those are the slippers of Ibn Sacya who iscoming to tell me the good news of Rayhana accepting Islam.' He did come andsaid, 'Messenger of God, Rayhana has accepted Islam!' He was delighted at this."
Muhammad b. Ishaq stated, "When the Messenger of God (SAAS) defeatedQurayza, he chose for himself Rayhana, daughter of cAmr b. Khanafa. She waswith him until his death, at which time she was still within his domain. He hadproposed Islam to her and to marry her, but she refused, accepting only Judaism."
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Ibn Ishaq went on to narrate her acceptance of Islam, as above.
Al-Waqidl stated that cAbd al-Malik b. Sulayman related to him, fromAyyub b. cAbd al-Rahman b. Abu Sa'sa^, from Ayyub b. Bashlr al-Ma(awl, whosaid, "The Messenger of God (SAAS) sent her to the house of Salma Ummal-Mundhir, daughter of Qays. She remained there with her until she had fullymenstruated and was cleansed of her menstruation. Umm al-Mundhir then wentand informed the Messenger of God (SAAS). He went to Rayhana in UmmMundhir's house and said, 'If you wish me to free you and to marry you, I willdo so. If you wish to remain in my domain and for me to have intercourse withyou by that right, then that I will do.' She replied, 'Messenger of God, it wouldbe easier on you and on me for me to remain in your domain.' And she remainedin his domain, with him having intercourse with her, until she died."
Al-Waqidi stated that Ibn Abu DhPb related to him, "I asked al-Zuhrtabout Rayhana, and he said, "She was a bond-maid whom the Messenger of God(SAAS) had manumitted and then married. She remained in seclusion in herfamily and would say, 'No one shall see me after the Messenger of God.'"
Al-Waqidl went on, "This is, in our view, the most secure of the two ahadith.Her husband, prior to the Messenger of God (SAAS), was al-Hakam."
Al-Waqidi stated that cAshn b. cAbd Allah b. al~Hakam related to him, fromcUmar b. al-Hakam, who said, "The Messenger of God (SAAS) manumittedRayhana, daughter of Zayd b. cAmr b. Khanafa; she had been living with herhusband who loved her and treated her honourably. She said, 'I will never goto anyone after him.' She was a beautiful woman. When Banu Qurayza weretaken captive, the prisoners were paraded before the Messenger of God (SAAS).Rayhana said, 'I was among those paraded before him; he gave orders, and I wasplaced aside. He had the practice of taking (booty for himself) on each occasionwhen there were war spoils. When I was placed aside, God selected me. TheMessenger of God (SAAS) sent me to the home of Umm al-Mundhir, daughterof Qays for some days until after he had executed the prisoners and dividedup the slaves. He then came to see me, and I turned aside from him in modesty.He called me to him and sat me down before him, saying, 'If you choose God andHis Messenger, the Messenger of God will choose you for himself.' I replied,'I do choose God and His Messenger,' When I accepted Islam, he manumittedme and married me, presenting as my dowry the weight (in silver) of 12 awqiyyaand one nash,™ the sum he customarily gave to his wives. The wedding wasconducted in the home of Umm al-Mundhir. He provided me the same expensesas to his other wives and required me to wear the veil.'
"The Messenger of God (SAAS) admired her greatly and would give heranything she asked of him. People would tell her, 'If you had asked theMessenger of God (SAAS), for Banu Qurayza, he would have set them free.' Shewould reply, 'He was not alone with me until after he had divided up the slaves.'He would spend time alone with her and desired her much. She remained with176. The weight of 20 dirhams; approximately one half of one awqiyya.
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him until her death following his return from the hijjat al-wadcf-. He buried herat the aI-Baqic cemetery."
His marriage to her was in Muharram of 6 AH.
Ibn Wahb stated that Yunus b. Yazid quoted al-Zuhri as having said, "TheMessenger of God (SAAS) received Rayhana as a captive from Banu Qurayza.He manumitted her and she rejoined her family."
Abu {Ubayda Macmar b. al-Muthanna stated, "Rayhana was the daughter ofZayd b. Shamcun, of Banu Qurayza."
Some say that she was from Banu Qurayza and that she would be in one of thepalm-groves reserved for charity, and that the Messenger of God (SAAS) wouldsometimes take a siesta with her there. He received her as a captive in Shawwalof 4 AH.
Abu Bakr b. Abu Khaythama stated that Ahmad b. al-Miqdam related tohim, quoting Zuhayr, from Said, from Qatada, who said, "The Messenger ofGod (SAAS) had two female slaves: Mariya, the Copt, and Rayha or Rayhana,daughter of Shamcun b. Zayd b. Khanafa, of Banu cAmr b. Qurayza. She hadbeen married to a cousin of hers called cAbd al-Hakam, so I have been told, andthat she died before the death of the Prophet (SAAS)."
Abu cUbayda Ma'mar b. al-Muthanna stated, "The Messenger of God (SAAS)had in his domain four bond-maids. These were Mariya, the Copt, and Rayhanaof Banu Qurayza. He also had another beautiful bond-maid whom his wiveskept from him for fear that she would gain favour with him over themselves. Healso had a valuable bond-maid presented to him by Zaynab. He had abandonedher, because of Safiyya, daughter of Huyayy, for the months of Dhu al-Hijja,al-Muharram and Safar. When the Rablc al-Awwal came in which he died, hewas pleased to go in to Zaynab and she told him, 'I don't know with what toreward you!' And she presented the girl to him."
Sayf b. ^mar narrated, from Sacld b. cAbd Allah, from Ibn Abu Mulayka,who quoted 'A'isha as having said that the Messenger of God (SAAS) wouldsometimes share funds with Mariya and Rayhana, and at others he would leavethem out.
Abu NVaym quoted Abu Muhammad b. Umar al-Waqidi as having stated,"Rayhana died in 10 AH; "Umar prayed over her and buried her in al-BaqI{. Andto God be praise."
INFORMATION CONCERNING HIS CHILDREN, MAY PRAYERSAND PEACE BE FOR THEM ALL.
There is no disagreement over all his children having been born to Khadija,daughter of Khuwaylid, with the exception of Ibrahim, who was bora to Mariya,the Copt, daughter of Shamcun.
Muhammad b. Sacd stated that Hisham b. al-Kalbi informed him, quotinghis father, from Abu Salih, from Ibn cAbbas, who said, "The first son of the
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Messenger of God (SAAS) was al-Qasim. Then came, in succession, Zaynab,cAbd Allah, Umm Kulthum, Fatima and Ruqayya. Al-Qasim died in Mecca;he was the first of his children to die. Then {Abd Allah died. Al-cAs b. Wa°ilal-Sahmi stated, 'His line had been severed, and so he was abtar, "cut off. Andso God, the Almighty and Glorious, sent down, 'We have given abundance toyou. And so pray to your Lord, and make sacrifice! It is your antagonist who isabtar, "cut off"" (surat ai-Kawthar; CVIII, v. 1-3).
He went on, "Thereafter Mariya bore him Ibrahim in Medina, in Dhual-Hijja, 8 AH. He died at the age of eighteen months."
Abu al-Faraj al-Mu^fa b. Zakariyya5 al-Juwayri stated that cAbd al-Baql b.Nafic related to him, quoting Muhammad b. Zakariyya5, quoting al-cAbbas b,Bakkar, quoting Muhammad b. Ziyad and al-Furat b. al-Sasib, from Maymunb. Mihran, from Ibn cAbbas, who said, "Khadija bore the Prophet (SAAS)cAbd Allah and after him there was a period without a child being born to him.When the Messenger of God (SAAS) was one day talking to a man, while al-cAsb. Wa°ll looked on, a man asked him (al-As), 'Who is that?' He (al-cAs) replied,'That is al~abtar? Among Quraysh, if a man were to have a child and then therewas a delay in the next birth, they would say, 'This man is abtar1. And so Godsent down, 'It is your antagonist who is the abtar.'' This implied, 'It is the oneangering you who is "cut off' from all good.'"
He (Ibn cAbbas) went on, "Then she bore him Zaynab, Ruqayya, al-Qasim,al-Tahir, al-Muttahar, al-Tayyib, al-Mutayyab, Umm Kulthum and then Fatima,the youngest of them. When Khadija had a child, she would give it to someoneto nurse. Only she, however, nursed Fatima."
Al-Haytham b. cAdi stated that Hi sham b. cUrwa related to him, from Saidb. al-Musayyab, from his father, who said, "The Prophet (SAAS) had twosons: al-Tahir and al-Tayyib. One of them he also named eAbd Shams, the other<Abd al-<Uzza."
This is somewhat objectionable.177 But God knows best.
Muhammad b. "A'idh stated, "Al-Walid b. Muslim informed me, from Saidb. cAbd al^AzIz, that Khadija gave birth to al-Qasim, al-Tayyib, al-Tahir,Muttahir, Zaynab, Ruqayya, Fatima and Umm Kulthum."
Al-Zubayr b. Bakkar quoted his uncle Mus'ab b. <Abd Allah as having said,"Khadija bore al-Qasim and al-Tahir, who was also called al-Tayyib. Al-Tahirwas born after the beginning of the prophethood. He died when young; cAbdAllah was another name given him. Then were born Fatima, Zaynab, Ruqayyaand Umm Kulthum."
Al-Zubayr also stated that Ibrahim b. al-Mundhir related to him, from IbnWahb, from Ibn Lahi'a, from Abu al-Aswad, that Khadija gave birth to al-Qasim,al-Tahir, al-Tayyib, cAbd Allah, Zaynab, Ruqayya, Fatima, and Umm Kulthum.
177. The" second names referred to were, of course, common among the polytheists. They mean"worshipper of the sun" and "worshipper of (the goddess) aPUzza".
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(He went on) "Muhammad b. Fadala quoted to me a sheikh who had been acontemporary of the Prophet (SAAS), as having said, 'Khadija bore al-Qasim andcAbd Allah. Al-Qasim lived until he could walk; cAbd Allah died while still small."
Al-Zubayr b. Bakkar also stated, "In the jahiliyya Khadija was known as'al-Tahira, daughter of Khuwaylid'. She bore to the Messenger of God (SAAS)al-Qasim, his elder son, by whose name he was himself known. After al-Qasimcame Zaynab and cAbd Allah, who was known as 'al-Tayyib', 'the good', andas al-Tahir, 'the pure'. The latter was born after the commencement of theprophethood and died while small. Then she bore him, in order, his daughtersUmm Kulthum, Fatima and Ruqayya. Al-Qasim died in Mecca; he was the firstof his children to die. And then cAbd Allah died.
"Later Mariya, daughter of Shamcun, bore him Ibrahim. She was a Copt;al-Muqawqis, Governor of Alexandria, had presented her, along with her sisterShirin and a eunuch named Mabur. The Messenger of God (SAAS) gave Shirinto Hassan b. Thabit, and she bore him his son *Abd al-Rahman. The line ofHassan b. Thabit died out."
Abu Bakr b. al-Barql stated, "It is said that 'al-Tahir' was 'al-Tayyib' and also'cAbd Allah'. It is also said that al-Tayyib and al-Mutayyab were twins, as alsowere al-Tahir and al-Mutahhar,"
AI-Mufaddal b. Ghassan stated, from Ahmad b. Hanbal, quoting (Abdal-Razzaq, quoting ibn Jurayj, from Mujahid, who said, "Al-Qasim, son of theProphet (SAAS), remained alive for seven days, then died."
AI~Mufaddal went on, "This is an error; in fact, he lived for seventeenmonths."
The hafiz Abu Nu^ym quoted Mujahid as having said, "Al-Qasim died whenhe was seven days old."
Al-Zuhn said that he was two years old. Qatada stated that he lived until hecould walk.
Hisham b. ^rwa stated, "It was the Iraqis who invented reference to al-Tayyiband al-Tahir. Our scholars say, (that his children were) £Abd al-'Uzza, cAbdManaf, and al~Qasim; the females were Ruqayya, Umm Kulthum and Fatima."
Thus also Ibn cAsakir gave it and it is objectionable; what he denied is what iscommonly accepted. He also left out any reference - which is obligatory - toZaynab. But God knows best.
Regarding Zaynab, cAbd al-Razzaq quoted Ibn Jurayj as having said, "Severalpeople told me that Zaynab was the oldest of the daughters of the Messenger ofGod (SAAS). Fatima was the youngest of them and the one he most favoured.Abu al-cAs b. al-Rabl< married Zaynab and she bore him cAli and Uniama. Itwas Umama whom the Messenger of God (SAAS) would carry during prayer.When he prostrated, he would put her down; when he stood up, he carried her."
Perhaps this was following the death of her mother, in 8 AH. This was whatal-Waqidi, Qatada, cAbd Allah b. Abu Bakr b. Hazm and others stated. She seemsto have been a small child at the time. But God knows best.
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cAli b. Abu Talib, may God be pleased with him, married her after the deathof Fatima.
The death of Zaynab, may God be pleased with her, occurred in 8 AH. Qatadastated this from <Abd Allah b. Abu Bakr b. Hazm, from Khalifa b. Khayyat, fromAbu Bakr b. Abu Khaythama and from others also. Qatada also quoted IbnHazm as having stated that she died at the beginning of 8 AH.
Harnmad b. Salama reported from Hisham b. <Urwa, from his father, thatwhen Zaynab left on the Hijra, a man pushed her and she fell on a rock and hada miscarriage, remaining thereafter in pain until she died. People considered thatshe died a martyr.
Ruqayya was initially married by her cousin, cUtba b. Abu Lahab, whosebrother cUtayba b. Abu Lahab married her own sister, Umm Kulthum. Bothmen divorced the sisters, before consummating marriage with them, out of angerat the Messenger of God (SAAS), when God sent down, "May both handsof Abu Lahab perish and may he perish! His wealth and earnings will not availhim! He will burn in fire of flames, along with his wife, that bearer of fuel,around her neck a twisted rope!" {surat al-Lahab; CXI, v. 1-5).
cUthman b. cAffan, may God be pleased with him, married Ruqayya, and shewent into exile with him to Abyssinia; he is said to have been the first personto leave for there. Thereafter they both returned to Mecca, as we narrated above.They then went into exile to Medina. She bore him his son, cAbd Allah, wholived on to age six. A cock pecked him in the eyes and he died. cUthman wasinitially named for him, and then later for his son cAmr.
She died after the Messenger of God (SAAS) had won victory at Badr, on theyawm al-furqan"s when the two forces clashed. When the messenger bearing thegood news of the victory, Zayd b. Haritha, that is, reached Medina, he foundthem levelling the soil over her grave. tUthman had remained with her nursingher, by orders of the Messenger of God (SAAS). The latter gave him his salaryand his share of the booty. Following his return, the Messenger of God (SAAS)married "Uthman to Ruqayya's sister Umm Kulthum. "Uthman was thereforeknown as dhu al-nurayn, "he who had the two lights". Umm Kulthum died inhis quarters in Shafen of 9 AH; she bore cUthman no children. The Messengerof God (SAAS) had said, "If I had had three daughters, I would have marriedthem all to cUthman!" In one account he is quoted as having said, "If I had hadten daughters, I would have married them all to tUthman!"
Fatima was married to her cousin cAll b. Abu Talib in Safar of 2 AH. She borehim al-Hasan and al-Husayn, and, it is also stated, Muhsin; she also bore himUmm Kulthum and Zaynab.
During his reign cUmar b. al-Khattab married Umm Kulthum, daughter of£Ali b. Abu Talib and Fatima, treating her with extreme honour and respect.Because of her descent from the Messenger of God (SAAS), he awarded her40,000 dirhams. She bore him a son, Zayd b. TJmar b. al-Khattab.178. See above, Vol. II, page 252 et seq.
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Following the assassination of 'Umar b. al-Khattab, his cousin cAwn b. Jacfarmarried Umm Kulthum and he left her a widow. His brother Muhammad thenmarried her and also left her a widow. cAbd Allah b. Jacfar, brother of both herprevious two husbands, then married her and she died while still his wife. cAbdAllah b. Jacfar had previously been married to Umm Kulthum's sister Zaynab,daughter of cAli, and she too had died while his wife. Fatima died six monthsafter the Messenger of God (SAAS), according to the most widely acceptedaccounts.
This authoritative information is given from 'A'isha in the sahih collections;al-Zuhri and Abu Jacfar al-Baqir also stated this.
According to al-Zuhri, her death came three months after that of the Prophet(SAAS). Abu al-Zubayr gave that period as two months. Abu Burayda stated,"She lived for seventy days and nights after him." <Amr b. Dinar stated, "Sheremained alive for eight months after him." <Abd Allah b. al-Harith said the same.In an account from cAmr b. Dinar, the period of time is given as four months.
Ibrahim was born to Mariya al-Qibtiya, as stated above. His birth was in Dhiial-Hijja of 8 AH. It has been narrated from Ibn Lahi^ and others, quoting £Abdal-Rahman b. Ziyad as having said, "When she became pregnant with Ibrahim,Gabriel came to him and said, 'Peace be upon you, father of Ibrahim! God hasgiven you a son from Mariya, his mother, and He commands you to name himIbrahim. He has blessed you in him, and has made him a source of delight foryou in this world and the hereafter.'"
The hafiz Abu Bakr al-Bazzar narrated, from Muhammad b. Miskln, from'Uthman b. Salih, from Ibn Lahi'a, from cAqll and Yazid b. Abu Habib, fromal~ZuhrI, from Anas, who said, "When his son Ibrahim was born to the Prophet(SAAS), he had doubts about him. And so Gabriel came to him and said, 'Peacebe upon you, father of Ibrahim!"'
And Asbat quoted al-Suddi - Isma'il b. cAbd al-Rahman, that is — as havingsaid, "I asked Anas b. Malik as follows, 'What age did Ibrahim, the son of theProphet (SAAS) attain?' He replied, 'He filled up his cradle. If he had remainedalive, he would have been a prophet. However, he was not to be kept alive, foryour Prophet (SAAS), was the last of the prophets.'"
Imam Ahmad stated that cAbd al-Rahman b. Mahdi related to him, quotingSufyan, from al-Suddi, from Anas b. Malik, who said, "If Ibrahim, son of theProphet (SAAS), had lived, he would have been siddiqan nabiyyan, 'one fullytrusting (in God) and a prophet'."
Abu cAbd Allah b. Manda stated that Muhammad b. Sa^ and Muhammad b.Ibrahim related to him, quoting Muhammad b. cUthman al-cAbsl, quoting Minjab,quoting Abu cAmir al-Asadi, quoting Sufyan, from al-Suddi, from Anas, whosaid, "Ibrahim, son of the Prophet (SAAS), died while a child of 16 months. Andthe Messenger of God (SAAS) said, 'Bury him in the al-Baqlc cemetery. He hasa nursemaid who will complete suckling him in paradise."'
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Abu Yala stated that Abu Khaythama related to him, quoting Isma'il b. Ibrahim,from Ayyub, from cAmr b. Sacid, from Anas, who said, "I never saw any personmore kind with children than the Messenger of God (SAAS). Ibrahim was beingsuckled in the heights of Medina. He would hurry off there, in our company. Hewould enter the house while Ibrahim was being fed. His wet nurse lived amongus. He would take hold of him (Ibrahim) and kiss him, then leave."
cAmr said, "When Ibrahim died, the Messenger of God (SAAS) said, 'Ibrahimis my son; he died on the breast. He has two wet nurses who will complete hissuckling in paradise."'
Jarlr and Abu cAwana narrated, from al-A'mash, from Muslim b. Sablh Abual-Duha, from al-Bara5, who said, "Ibrahim, the son of the Messenger of God(SAAS), died while a child of 16 months, he said, 'Bury him in al-Baqlc; he hasa nursemaid in paradise.'"
Ahmad narrated it from a hadith of Jabir, from £Amir, from al-Bara\ Sufyanal-Thawri narrated it thus from Firas, from al-Sha^i, from al-Bara> b. cAzibsimilarly.
Al-Thawri also narrated it from Abu Ishaq, from aI-Bara\ Ibn ^sakir tracedit through cAttab b. Muhammad b. Shawdhab, from cAbd Allah b. Abu Awfa,who said, "Ibrahim died and the Messenger of God (SAAS) said, 'The rest ofhis suckling will take place in paradise."'
Abu Ya'la al-Mawsill stated that Zakariyya' b. Yahya al-Wasiti related to him,quoting Hushaym, from Ismail, who said, "I asked Ibn Abu Awfa" — or "I heardhim asked" - about Ibrahim, son of the Prophet (SAAS). He replied, 'He diedwhile still young. If it had been decreed that there be a prophet after the Prophet(SAAS), he would certainly have lived.'"
Ibn cAsakir narrated, from a hadith of Ahmad b. Muhammad b. Sacid al-Hafiz,quoting "Ubayd b. Ibrahim al-Jufl, quoting al-Hasan b. Abu cAbd Allahal-FaraJ, quoting Mus'ab b. Salam, from Abu Hamza al-Thumall, from AbuJacfar Muhammad b. 'All, from Jabir b. cAbd Allah, who said, "The Messengerof God (SAAS) said, 'If Ibrahim had lived, he would have been a prophet.'"
Ibn cAsakir narrated from a hadith of Muhammad b. Ismacil b. Samura, fromMuhammad b. al-Hasan al-Asadl, from Abu Shayba, from Anas, who said, "WhenIbrahim died, the Messenger of God (SAAS) said, 'Do not wrap him in hisshroud until I look at him.' He then came and leaned over him and wept so hardthat his beard and his sides trembled."
I note that narratives from Abu Shayba are invalid.
He (Ibn cAsakir) proceeded to narrate from a hadith of Muslim b. Khalidal-Zanjl, from Ibn Khaytham, from Shahr b. Hawshab, from Asma5, daughter ofYazid b. al-Sakn, who said, "When Ibrahim died, the Messenger of God (SAAS)wept and Abu Bakr and "Ulnar told him, 'You are the one most cognisant ofGod's right.' He replied, 'The eye weeps and the heart is sad. We will not speakwhat would anger the Lord. If it were not a matter of a sincere promise anda universal compact, and that the latter of us will follow the former, we would
441
grieve for you, Ibrahim, more severely than we have ever mourned before. Weare deeply saddened for you, Ibrahim.'"
Imam Ahmad stated that Aswad b. cAmir related to him, quoting Israel,from Jabir, from al-Sha'bl, from al-Bara*, who said, "The Messenger of God(SAAS) prayed over his son Ibrahim. He died at the age of 16 months. He said,'There are those in paradise who will complete his suckling, and he is siddiq,™"innocent", "righteous".'"
It is also narrated from a hadith of al-Hakam b. 'Uyayna, from ai-Sha^l, fromal-Bara5.
Abu Ya'la stated that al-Qawarlri related to him, quoting Ismail b. AbuKhalid, from Ibn Abu Awfa, who said, "The Messenger of God (SAAS) prayedover his son, and I prayed behind him. He spoke the words Allahu akbaA 'Godis most Great!' four times."
Yunus b. Bukayr narrated, from Muhammad b. Ishaq, quoting Muhammadb. Talha b. Yazid b. Rukana, who said, "Ibrahim, son of the Messenger of God(SAAS), died while a child of 18 months, and he did not pray over him."
Ibn 'Asakir narrated, from a hadith of Ishaq b. Muhammad al-Farwi, from 'Isab. cAbd Allah b. Muhammad b. cUmar b. £All b. Abu Talib, from his father, fromhis grandfather, who quoted cAli as having said that when Ibrahim, the son ofthe Messenger of God (SAAS), died he sent {AIl b. Abu Talib to his mother,Mariya, the Copt, who was in an upper chamber. cAll carried him out in abasket, placing him before himself on his horse, and brought him to theMessenger of God (SAAS). He washed him and wrapped him in his shroud,then carried him out to the people. He buried him in the alley adjoining thehouse of Muhammad b. Zayd. cAll went into his grave, smoothed (the soil) overhim and buried him. He then emerged and sprinkled water over his grave. TheMessenger of God (SAAS) placed his hand in his grave and said, "I swear byGod, he was a prophet and the son of a prophet." And the Messenger of God(SAAS) wept, as did the Muslims around him. The sound they all made aroseabove them.
'All then quoted the Messenger of God (SAAS), as having) said, "The eyeweeps and the heart is sad. We will not speak what would anger the Lord. Weare deeply saddened for you, Ibrahim."
Al-Waqidi stated, "Ibrahim, son of the Messenger of God (SAAS), died onTuesday the 10th of Rabic al-Awwal, 10 AH. He was 18 months old. He had beenliving among Banu Mazin b. al-Najjar, in the home of Umm Barza, daughter ofal-Mundhir. He was buried in the al-BaqIc cemetery."
I note that I have stated above that the sun was eclipsed on the day of hisdeath. People said, "It has eclipsed at the death of Ibrahim!" The Messenger ofGod (SAAS) made a public address in which he said, "The sun and the moon
179. This epithet is translated throughout this text, when applied to Abu Bakr, as "trusting".However, in this context the word, that has implications of sincerity and trustworthiness, has to beappropriate for application to a small child.
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are two signs of God, Almighty and Glorious is He. Neither of them are eclipsedat either the death or the life of anyone."
Chapter: Material concerning the slaves, male andfemale, ofthe Messenger of God(SAAS), his servants, scribes and clerks.
These are arranged in alphabetical order of their names, and some informationgiven about them is included.
The following constitutes in large part all material related about them.
They included Usama b. Zayd b. Haritha Abu Zayd al-Kalbl. He wasalso known as Abu Yazld and as Abu Muhammad. He was a freed-man of theMessenger of God (SAAS), and the son of his freed-man; he was his intimatefriend and the son of his intimate friend. His mother was Umm Ayman, hergiven name being Baraka. She was the nursemaid of the Messenger of God(SAAS), in his infancy, and one of those who believed in him early after hisreceipt of his mission.
In the final days of his life, the Messenger of God (SAAS) appointed Usamaa commander of an expeditionary force. His age at that time was some 18 or 19.At the time of the death of the Prophet (SAAS), he was commander of a largearmy that included TJmar b. al-Khattab and, it is said, Abu Bakr, "the trusting",as well; this, however, is unlikely, since the Messenger of God (SAAS) hadappointed Abu Bakr to the Imamate.
When the Messenger of God (SAAS) died, the army of Usama was encampedat al-Jurf, as we have narrated above. Abu Bakr requested Usama to release'Umar b. al-Khattab so that he could remain in Medina with him to give himthe benefit of his counsel. Usama did release him. Abu Bakr reaffirmed thecommission of "Usama's army after many of the Companions had changed theirminds about it. He rejected their view, saying, "I will not, by God, take down aflag mounted by the Messenger of God (SAAS)!"
And so they proceeded forth as far as the borders of al-Balqa5 in Syria, wherehis father Zayd, Jacfar b. Abu Talib and cAbd Allah b. Rawaha, may God bepleased with them all, had been killed. He attacked that territory, acquired bootyand prisoners and then returned home safe and sound. This is why 'Umar b.al-Khattab, may God be pleased with him, never failed to address him with thewords, "Peace be upon you, commander!"
When the Messenger of God (SAAS) awarded him the commander's banner,some people complained at his having been placed in charge. The Messenger ofGod (SAAS) therefore made an address in which he said, "For you to complainabout his being in charge would be tantamount to your complaining at hisfather's having been given command previously. I swear by God, he was fullyworthy of the comand and this man, after him, has my extremely high regard."
This is included in the sahih collection, from a hadith of Musa b. "Uqba, fromSalim, from his father.
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It is established in the sahlh collection of al-Bukhiri that Usama, may God bepleased with him, said, "The Messenger of God (SAAS) would take me andal-Hasan (in his lap) and say, 'O God, I love these two; may You love them both.'"
From al-Sha^bl, cA'isha is quoted as having said, "Let whoever loves God andHis Messenger love Usama b. Zayd."
Therefore, when Umar b. al-Khattab set the salaries in the dlwan system, heassigned 5,000 (dirhams) for Usama, while he gave his own son cAbd Allah 4,000.He was asked about this (by cAbd Allah) and replied, "He was more highlyfavoured by the Messenger of God (SAAS) than you were; and his father wasmore highly favoured than your own!"
cAbd al-Razzaq narrated, from Macmar, from al-Zuhrl, from Vrwa, fromUsama, that the Messenger of God (SAAS) set him behind himself on hisdonkey, on a piece of cloth, when he went to visit Sa'd b. cUbada prior to thebattle of Badr.
I note that he mounted him similarly behind himself on his camel when heset out from cArafat to al~Muzdalifa, as we have noted above in the account ofthe hijjat al-wada1.
Several sources state that Usama, may God be pleased with him, did notparticipate with cAIi in any of the battles. And it was he who apologized to theMessenger of God (SAAS), when the latter asked him, after he had killed theman even after he had spoken the shakada, "Who will protect you at JudgementDay, from the utterance, 'There is no god but God'? Did you not kill him afterhe said, 'There is no god but God'?" And so on, to the completion of the hadith.
There are many references to his virtues. He was as black as night and flat-nosed. He was sweet-tempered and good-looking, tall, eloquent, knowledgeableand masterly. May God be pleased with him.
His father had similar qualities, except for being extremely pale-skinned. Forthis reason certain ignorant people express suspicions about Usama's parentage.On one occasion Mujazziz al-Mudliji"0 passed by them when they were bothlying asleep in an outer wrap, their feet being visible - Usama's being black, andhis father's white. Mujazziz exclaimed, "Glory be to God! These feet are ofthe same lineage!" The Messenger of God (SAAS) was most impressed by thiscomment and went in to see cA5isha, beaming with delight. He said, "Would youbelieve that Mujazziz has just looked at Zayd b. Haritha and Usama b. Zayd andcommented, 'These feet are of the same lineage!'"
Because of this hadith and the decision reached and its acceptance, scholarsof the traditions such as al-Shafi'T and Ahmad give credence to such qafa inresolving questions involving mixed lineage, as is established in the appropriateplace (in the texts).
It is firmly established by Abu "Umar that Usama died in 54 AH. Others,however, give that date as 58 or 59 AH. It is also said that he died after the
180. He was a ^ijf(plural qafa), one skilled in determining lineage from observation of similaritiesin physical attributes.
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assassination of cUthman, but God knows best. All compilers of the sahihcollections include in their books statements attributed to him.
Also there was Aslam, otherwise called "Ibrahim", "Thabit" and "Hurmuz"Abu Rafic al-Qubti. He accepted Islam before Badr, but was not present therebecause he was in Mecca with his masters of the al-cAbbas family. He used tostrike flint-iron; the story of his dealings with the foul Abu Lahab when newscame of the battle of Badr is given above;181 and to God be praise.
He then went on the Hijra and took part in the battle of Uhud and itsaftermath. He was a scribe and wrote for cAli b. Abu Talib at al-Kufa. It wasal-Mufaddal b. Ghassan al-Ghallabi who stated this. He was present at theconquest of Egypt during the rule of cUmar.
First he belonged to al-cAbbas b. cAbd al-Muttalib who presented him to theMessenger of God (SAAS). The latter manumitted him and married him to hisown freed-woman Salma. Children were born to him and he would be in chargeof the baggage of the Prophet (SAAS).
Imam Ahmad stated that both Muhammad b. Jacfar and Bahz stated, "Shu'banarrated to us, from al-Hakam, from Ibn Abu Rafic, from Abu Rafic, that theMessenger of God (SAAS) sent a man of Banu Makhzum to take charge of thesadaqa, 'the charity funds'. The man said to Abu Rafic, 'Come along with me, andyou will get some of it.' 'No!' replied Abu Rafi*-. 'Not until I go to the Messengerof God and ask him.' And so he did go to the Messenger of God (SAAS), and hereplied, 'Charity funds are not permitted for us; the freed-man of a family is oneof them (in this regard).'"
Al-Thawri narrated it from Muhammad b. cAbd al-Rahman b. Abu Layla,from al-Hakam. Abu Yala narrated it in his musnad hadith collection, also fromAbu Rafic, that they suffered from extreme cold at the battle of Khaybar. Andthe Messenger of God (SAAS) said, "Whoever has a blanket should share it withthose who do not have one."
Abu Rafi*1 went on, "I could not find anyone to share their blanket with me.So I went to the Messenger of God (SAAS), and he threw his coverlet over me.We slept until morning. Then the Messenger of God (SAAS) found a snake athis feet and he said, 'Abu Rafic! Kill it! Kill it!'"
All the compilers of the sahih collections included narrations from him. Hedied during the reign of cAli, may God be pleased with him.
Another slave was Ansa b. Ziyad Abu Mishrah, also known as Abu Misrah.He was of mixed lineage and from al-Sarrat. He was a muhajirt and participatedat the battle of Badr, according to Urwa, al-Zuhri, Musa b. ^Uqba, Muhammadb. Ishaq, al-Bukhari and others. They stated, "He was one of those who wouldallow access to the Messenger of God (SAAS), when he held a meeting."
Khalifa b. Khayyat narrated in his book, "All b. Muhammad stated, from<Abd al-cAziz b. Abu Thabit, from Da'ud b. al-Husayn, from cIkrama, from Ibn181. See Vol. II, pages 321-2.
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^bbas, who said, 'Anasa, freed-man of the Messenger of God (SAAS), wasmartyred at Badr.'"
Al-Waqidl stated, "In our view, that is not fully established. I have seen somescholars also assert that he witnessed the battle of Uhud and lived on for sometime thereafter, dying during the lifetime of Abu Bakr, during his caliphate."
They also included Ayman b. eUbayd b. Zayd al-Habashi. Ibn Manda tracedhis lineage to cAwf b. al-Khazraj; this, however, is controversial.
He was the son of Umm Ayman Baraka, brother of Usama on his mother's side.
Ibn Ishaq stated, "He was in charge of the ablution vessel used by the Prophet(SAAS). He was one of those men who stood firm at the battle of Hunayn. And itis said that it was about him and his companions that the words of the Almighty,"and he who hopes to meet his Lord should do good works, and not associate anyother (god) with the worship of his Lord" {surat al-Kahfi XVIII, v. 110).
Al-Shafft stated that Ayman was killed while with the Prophet (SAAS), at thebattle of Hunayn.
He also stated that the account quoting him narrated by Mujahid wasmunqatP, "incomplete in its line". By this he was referring to what was narratedby al-Thawri, from Mansur, from Mujahid, from cAta>, from Ayman al~Habashi,who said, "The Prophet (SAAS) only sentenced to amputation a person who hadstolen a shield; the value of a shield at that time was one dinar."
Abu al-Qasira al-Baghawi narrated this in his Mu'jam al-Sakaba, quotingHarun b. <Abd Allah, from Aswad b. cAmir, from al-Hasan b. Salih, from Mansur,from al-Hakam, from Mujahid and cAta5, from Ayman, from the Prophet (SAAS),in similar words.
This hadith, if it has not been forged, requires Ayman to have died afterthe Prophet (SAAS). It may well be that the attribution should have been tosomeone other than him.
The majority of scholars, including Ibn Ishaq and others, include him amongthose of the Companions killed at the battle of Hunayn. But God knows best.
A story is recounted of an incident involving his son al-Hajjaj b. Ayman and<Abd Allah b. <Umar.
Also there was Badhan; reference to him will be included in the life ofTahman, to follow.
They also include Thawban b. Bujdud, also known as Ibn Jahdar Abu cAbdAllah, as Abu cAbd al-Karlm and as Abu cAbd al-Rahman.
His parentage was among the people of al-Sarrat, a place between Meccaand Yemen; alternatively, he is said to be descended from the Himyar peopleof Yemen, or from al-Han. He is also said to be of the line of Hakam b. Sa<dal-cAshira of Madhhij, and to have been taken captive in the jahiliyya period.The Messenger of God (SAAS) purchased him, then manumitted him and gavehim the choice between returning to his own people or remaining one of thehousehold. He remained loyal to the Messenger of God (SAAS), until his death,attending him constantly, whether at home or travelling.
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He took part in the conquest of Egypt during the rule of ^mar and thereafterresided at Hims, where he built a house. He remained there until he died, in 54AH. This date is also given, mistakenly, as 44 AH. It is said that he died in Egypt,but the feet is that it was in Hims, as stated above. But God knows best.
Al-Bukharl gives a tradition from him in the chapter Kitab al-Adab ("Book onManners") of his sahth collection. Muslim also includes him in his sahih collection,as do the other ahl al-sunan hadith compilations.
Also there was Hunayn, the freed-man of the Prophet (SAAS); he was thegrandfather of Ibrahim b. cAbd Allah b. Hunayn.
We have narrated how he served the Prophet (SAAS), and helped him withthe ablution. When the Prophet (SAAS) had finished, Hunayn would take theremainder of the ablution water to the Companions. Some of these would drinkfrom it, while others wiped themselves with it. Hunayn would also retain it andkeep it in a jar. Eventually they complained about him to the Prophet (SAAS),who asked him, "What are you doing with it?" He replied, "I save it up and drinkit, Messenger of God." The latter commented, "Have you ever seen a slave storeaway what this one does!"
Ultimately the Prophet (SAAS) presented him to his uncle al-cAbbas, whomanumitted him; may God be pleased with them both.
They also include Dhakwan; reference to him will be made in relation to thelife of Tahman, hereafter.
Also there was Rafic, or Abu Rafic, also known as Abu al-Bahi.
Abu Bakr b. Abu Khaythama stated, "He belonged to Abu Uhayha Sacid b.al-cAs the elder. His sons inherited him. Three of them manumitted those theyhad as their share of the inheritance and he was present with them at Badr,at which battle all three were killed.182 Then Abu Rafi* purchased the remainingfreed-men from the sons of Sacld, except for the share of Khalid b. Sacld.Khalid gave his share to the Messenger of God (SAAS); he accepted him, thenmanumitted him. He used to say, "I am the freed-man of the Messenger of God(SAAS)," and his sons after him would also say this of him.
They include Rabah al-Aswad, who would grant access to visit the Prophet(SAAS). It was he who took permission to cUmar b. al-Khattab to enter in to seethe Messenger of God (SAAS), while he was in that upper room, that day he hadturned away from his wives, secluding himself alone there from them.
He is thus quoted in the hadith of Ikrama b. cAmmar, from Simak b. al-Walld,from Ibn cAbbas, from Umar.
Imam Ahmad stated that Waki< related to him, quoting Ikrama b. cAmmar,from Iyas b. Salama b. al-Akwac, from his father, who said, "The Prophet (SAAS)had a slave named Rabah."
Of them also was Ruwayfic, his freed-man. Mus'ab b. cAbd Allah al-Zubayriincluded him among the freedmen, as did Abti Bakr b. Abu Khaythama. They
182, Their names, however, do not appear in the list of the participants at Badr, as compiled byIbn Kathlr.
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both stated, "His son went to Umar b. cAbd al-cAziz, during the latter's rule,who gave him an appointment. He left no offspring."
I note that Umar b. cAbd al-cAziz, may God have mercy on him, was verysolicitous of the freed-men of the Messenger of God (SAAS). He wished to knowthem and to grant them favours. During his rule he wrote to Abu Bakr b. Hazm,the leading scholar of Medina during his time, asking him to search for thefreed-men of the Messenger of God (SAAS), including the freed-women, andhis servants.
It was al-Waqidl who narrated this. Abu cUmar also mentioned this in briefand said, "I am not aware of any hadith attributed to him." Ibn al-Athir relatedthis in his work al-Ghaba.
There was also Zayd b. Haritha al-Kalbi. We have given reference to him,may God be pleased with him, above in the account of his death at the battleof al-Mu'ta; that occurred in jumada, 8 AH, some months prior to the conquestof Mecca.
He was the commander-in-chief. After him in command came Jacfar, then,following them both, came cAbd Allah b. Rawaha.
cA5isha, may God be pleased with her, is quoted as having said, "The Messengerof God (SAAS) appointed Zayd b. Haritha as commander of every militaryexpedition on which he dispatched him. If he had remained alive, he would haveappointed him his successor." It was Ahmad who gave this quotation.
They also include Zayd Abu Yasar.
Abu al-Qasim al-Baghawi stated in his Mvfjam al-Sahaba, "He residedin Mecca. Only one hadith of which I have knowledge is attributed to him. Itwas related to us by Muhammad b. cAh al-jawzajanl, quoting Abu Salama -al-Tabudhaki, that is - quoting Hafs b, <Umar al-Ta'i, quoting Abu cUmar b.Murra, quoting Bilal b. Yasar b. Zayd, the freed-man of the Prophet (SAAS),quoting his father who quoted his grandfather as having heard the Messenger ofGod (SAAS), 'Whoever says, "I seek forgiveness from God, than Whom thereis no other, He being the Living, the Everlasting; to Him I turn in repentance",will be forgiven, even if he has fled from the battlefield.'"
Abu Da'ud narrated it thus from Abu Salama. Al-Tirmidhl gave if fromMuhammad b. Ismail al-Bukhan, from Abu Salama Musa b. Ismacil. Al-Tirmidhistated, "This is gharib. We know of it only from this one source."
They include Saflna Abu cAbd al-Rahman, known as Abu al-Bakhtari. His givenname was Mahran, and is also said to have been cAbs, Ahmar and Ruman, TheMessenger of God (SAAS) gave him his agnomen, for a reason we will relate,and it stuck to him.
He was a freed-man of Umm Salama, who set him free on condition thathe serve the Messenger of God (SAAS) until he died. He accepted thisand would say, "If she had not stipulated this, I would not have separated fromhim!"
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This hadith is recorded in the sunan (of Abu Da'ud).
He was of mixed Arab ancestry, his paternal origins being from Persia. Hisfull name was Safina b. Mafinna.
Imam Ahmad stated that Abu al-Nadr related to him, quoting Hashraj b.Nubata al-cAbsi, a man of Kufa, quoting Sac!d b. Jumhan, quoting Safina, whosaid, "The Messenger of God (SAAS) stated, 'The caliphate among my nationwill be for 30 years, and thereafter it will become a kingdom.'"
(Sacld b. Jumhan continued) "Safina then said to me, 'Take the caliphate ofAbu Bakr, that of Umar, that of Uthman, and then that of cAli. We find theytotal 30 years.'
"Later I researched the caliphs, but did not find they totalled 30 years. I askedSacld, 'Where did you meet Safina?' He replied, 'In a date-grove, in the era ofal-Hajjaj. I stayed with him for three nights, asking him to tell me things theMessenger of God (SAAS) had said. I asked him, 'What is your name?' Hereplied, 'I'm not telling you! The Messenger of God (SAAS) named me "Safina","boat".' I asked him, 'Why did he call you "Safina"?' He replied, 'The Messengerof God (SAAS) went on a journey with his Companions. Their baggage grewtoo heavy for them and he told me, "Spread out your cloak!" I spread it out andthey put their belongings on it and then placed it on me. The Messenger of God(SAAS) said, "Carry that; you're a safina^" And if I had been burdened thatday with the load of one, two, three, four, five, six or seven donkeys it would nothave been too heavy for me, though they would have been overdoing it.'"
This hadith is given by Abu Da'ud, al-Tirmidhi and al-Nasa5!. The phrasethey relate is, "the caliphate of the prophethood will be for 30 years. Then therewill be a kingdom."
Imam Ahmad stated that Bahz related to him, quoting Hammad b. Salama,from Sacid b. Jumhan, who quoted Safina as having said, "We were on a journey,and whenever anyone got tired, he would throw his clothes, shield or sword overon me until I was carrying a whole lot of that. The Prophet (SAAS) told me,'You're a safinaV"
This was widely accepted to be how he came to be named Safina.
Abu al-Qasim al-Baghawl stated that both al~Rablc Sulayman b. Da'udal-Zahranl and Muhammad b. Jacfar al-Warikanl told him that Shank b. cAbd Allahal-Nakhacl had related to them, from cImran al-Bajall, from a freed-man of UmmSalama, who said, "We were with the Messenger of God (SAAS), and passed bya gulley — or a river - and I was busy helping people across. The Messenger ofGod (SAAS) told me, 'From today on, you're nothing but a safina, a "boat"!'"
Imam Ahmad narrated it thus, from Aswad b. 'Amir, from Shurayk.
Abu cAbd Allah b. Manda stated that al-Hasan b. Makram related to him,quoting Uthman b. Umar, quoting Usama b. Zayd, from Muhammad b.al-Munkadir, from Safina, who said, "I went to sea on a ship and it was wrecked.I rode on one of its planks and it cast me up on an island where there was a lion,and that really surprised me. I said, 'Abu al-Harith, I'm the freed-man of the
449
Messenger of God (SAAS). It then began using its shoulder to gesture to me,and eventually led me to a path. Then it growled, which I took to be its (farewell)greeting to me."
Abu al-Qasim al-Baghawi narrated it from Ibrahim b. Hani5, from cUbaydAllah b. Musa, from a man, from Muhammad b. al-Munkadir.
He also narrated it from Muhammad b. cAbd Allah al-Makhrami, fromHusayn b. Muhammad, who quoted it from {Abd al-(Aziz b. cAbd Allah b. AbuSalama, from Muhammad b. al-Munkadir, who quoted Saflna, as above.
Al-Baghawi also stated that Harun b. cAbd Allah related to him, quoting cAli b.cAsim, quoting Abu Rayhana, who quoted Saflna, the freed-man of the Messengerof God (SAAS), as having said, "When the lion confronted me, I said, 'I'mSaflna, the freed-man of the Messenger of God (SAAS).' It then struck its tailon the ground and lay down."
Muslim and the ahl al-sunan quoted from him. It is given above in the hadithnarrated by Imam Ahmad that he used to reside in a date orchard, and that helived on into the days of al-Hajjaj.
Salman al-Farisi, Abu cAbd Allah, mawla al-islam, "the freedman of Islam", wasalso one of them.
He was originally from Persia and circumstances led him being owned by aJew of Medina. When the Messenger of God (SAAS) went into exile there,Salman accepted Islam. The Messenger of God (SAAS) ordered him to enterinto a contract of manumission with his Jewish master and helped him to pay offwhat he owed. He was associated with the Messenger of God (SAAS), who saidof him, "Salman is of our household".
We have given above a description of his leaving his own country and hisassociation with a sequence of monks, one after the next, until circumstancesled him to al-madina al-munawwaram, 'Medina the illuminated'. We describedhow he became a Muslim, may God be pleased with him, early after themigration of the Prophet (SAAS), to Medina. His death came in 35 AH, at theend of ^thman's rule, or early in 36 AH. It is also said that he died during thereign of ^Umar b. al-Khattab; the first date is more widely accepted.
Al-'Abbas b. Yazid al-Bahranl stated, "Scholars had no doubt that he lived for250 years; they did differ over his having lived to a greater age, up to 350 years."
Some later kuffaz, however, claim that he did not live beyond the age of 100.God knows best what is correct.
Shuqran al-Habashi was also one of them. His given name was Salih b. cAdi; theProphet (SAAS) inherited him from his father.
Mus<ab al-Zubayri and Muhammad b. Sa^ stated, "He had belonged to <Abdal-Rahman b. cAwf, who presented him to the Prophet (SAAS)."
Ahmad b. Hanbal narrated, from Ishaq b. "tea, from Abu Ma^har, whostated that Shuqran had told him that he had participated at the battle of Badr.
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Abu Macshar stated that the Messenger of God (SAAS) had not awarded hima share of the booty.
Muhammad b. Sa'd similarly includes him among those who were presentat Badr. He was a slave and therefore did not receive a share in the booty, butwas placed in charge of the prisoners taken. Each man owning a prisoner madepayment to him, and so he received more than the equivalent of a full share.
He (Muhammad b. Sacd) stated, "There were three slaves apart from himat Badr. One was owned by <Abd al-Rahman b. (Awf, another by Hatib b. AbuBalta'a and a third by Sa(d b. Mucadh. He (the Prophet (SAAS)) did give thema small present."
Abu al-Qasim al-Baghawi stated, "There is no mention in al-Zuhri's book orin that of Ibn Ishaq of him (Shuqran) among those who were present at Badr."
Al-Waqidi stated that Abo Bakr b. cAbd Allah b. Abo Sabra quoted Abu Bakrb. cAbd Allah b. Abu Jahm as having said, "The Messenger of God (SAAS)appointed his freed-man Shuqran in charge of everything found in the saddle-bagsat the battle at al-Murayslc, including minor items, weapons, cattle and sheep;he assembled the children in one area."
Imam Ahmad stated that Aswad b. cAmir related to him, quoting Muslimb. Khalid, from (Amr b. Yahya al-Mazini, from his father, who quoted Shuqranas having said, "I saw him" - meaning the Prophet (SAAS) - "making his wayto Khaybar mounted on a donkey, performing prayer as he did so, and makinggesticulations."
These ahadtth provide evidence that Shuqran, may God be pleased with him,was present at these engagements.
Al-Tirmidhl narrated, from Zayd b. Akhzam, from Vthman b. Farqad, fromJacfar b. Muhammad, who quoted Ibn Abu Rafic, as having said, "I heard Shuqransay, 'I swear by God, it was I who spread out the velvet cloth in the grave beneaththe Messenger of God (SAAS).'" Al-Tirmidhl went on to state that Jacfar b.Muhammad quoted his father as having said, "It was Abu Talha who made thegrave of the Prophet (SAAS), and Shuqran who laid out the velvet cloth."
Al-Tirmidhi categorized this hadith as being hasan gharib.
It has been narrated above how Shuqran participated in washing the bodyof the Messenger of God (SAAS), how he descended into his grave and how heplaced beneath him the velvet on which he had prayed, saying, "I swear by God,no one will wear this after you!"
The hafiz Abu al-Hasan b. al-Athir stated in his work al-Ghaba that Shuqran'sline died out and that the last of his descendants died at Medina during the ruleof al-Rashld.
Also included in their number was Dumayra b. Abu Dumayra al-Himyarl. Hewas taken captive during the jahiliyya and the Prophet (SAAS) purchased himthen manumitted him. Mus/ab al-Zubayri referred to him, saying, "He had ahouse at al-Baqi( and a child."
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cAbd Allah b. Wahb quoted from Ibn Abu Dhi>b, from Husayn b. cAbd Allahb. Dumayra, from his father, who quoted his grandfather Dumayra as havingsaid that the Messenger of God (SAAS) passed by Dumayra's mother whileshe was weeping and asked her, "What is making you cry? Are you hungry orunclothed?" She replied, "Messenger of God, I have been separated from myson." The Messenger of God (SAAS) replied, "A mother and her son can neverbe separated." He then sent for the man who had Dumayra and exchanged ayoung camel for Dumayra.
Ibn Abu Dhi'b went on to state that he (Husayn b. cAbd-AUah b. Dumayra)then read to him a letter he had, as follows, "In the name of God, the mostMerciful and Compassionate. This letter is from Muhammad, the Messenger ofGod, to Abu Dumayra and his family. The Messenger of God has manumittedthem all. They are a family of Arab descent. If they wish, they may reside withthe Messenger of God and if they wish, they may return to their own peoplewithout hindrance unless for proper cause. Those Muslims who meet with themshould treat them with kindness. Ubayy b. Ka<b wrote (it)."
They also include Tahman, also known as Dhakwan, as Mahran, as Maymun,Kaysan and Badham. He quoted the Prophet (SAAS) as having said, "Charitypayments {sadaqa) are not permitted to be made to myself, nor to my household.The freed-man of the family is one of them (and should not be given sadaqa).''''
Al-Baghawi narrated it from Minjab b. al-Harith and others, from Shank,from cAta5 b. al-Sa?ib, from Umm Kulthum, one of the daughters of cAll b. AbuTaiib, who said, "A freed-man of the Prophet (SAAS), a man named Tahmanor Dhakwan, related to me that the Messenger of God (SAAS) said . ..", and sheproceeded to quote him as above.
Also among them was cUbayd, a freed-man of the Prophet (SAAS).
Abu Da'ud al-Tayalisi stated, from Shu^a, from Sulayman al-Tayml, froma sheikh who asked 'Ubayd, a freed-man of the Prophet (SAAS), "Did theProphet (SAAS) order the performance of any prayer other than those writtendown?" He replied, "A prayer between the al-maghrib and the al-Hsha*."
Abu al-Qasim al-Baghawi stated, "I know of no one other than him whonarrated this."
Ibn cAsakir then commented, "It was not as he said."
He then proceeded to give a text through Abu Yala al-Mawsili, who statedthat cAbd al-A'la b. Hammad related to him, quoting Hammad b. Salama, fromSulayman al-Taymi, who quoted Ubayd, a freed-man of the Messenger of God(SAAS), as having said that there were two women who were fasting and wereslandering people. The Messenger of God (SAAS) called for a vessel and toldthem, "Vomit!" They did so, bringing up pus, blood, meat and flesh. He thencommented, "These two women abstained from what was permitted and broketheir fast (by eating) what was prohibited."
Imam Ahmad narrated this, from Yazld b. Harun and Ibn Abu cAdl, fromSulayman al-Tayml, from a man who related to them at a gathering held by Abu
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cUthman, quoting from {Ubayd, a freed-man of the Messenger of God (SAAS),narrating it as above.
Ahmad also narrated it from Ghundar, who quoted cUthman b. Ghiyath ashaving said, "I was with Abu cUthman when a man said, "Sa<id" - or Ubayd,cUthman was unsure of the name - "a freed-man of the Prophet (SAAS)said . . .". And he went on to narrate as above.
They also included Faddala, a freed-man of the Prophet (SAAS).
Muhammad b. Sacd stated that al-Waqidl informed him, quoting HJtba b.Khayrat al-Ahshali as having said, "Umar b. cAbd al-cAzlz wrote to Abu BakrMuhammad b. (Amr b. Hazm asking him for information about the servants ofthe Messenger of God (SAAS), including the men, the women and the freed-men.He replied to him, stating, "There were Fadala, a freed-man of his, originally ofYemen, who later lived in Syria, and Abu Muwayhiba, a man of mixed Arabancestry, of (BanQ) Muzayna, whom he manumitted."
Ibn cAsakir stated, "I find no mention of Fadala among the freed-men exceptfrom this source."
Qaftz was also among them.
Abu cAbd Allah b. Manda stated that Sahl b. al-Sari informed him, quotingAhmad b. Muhammad b. al-Munkadir, quoting Muhammad b. Yahya, fromMuhammad b. Sulayman al-Harrani, from Zuhayr b. Muhammad, from AbuBakr b. <Abd Allah b. Anis, who said, "The Messenger of God (SAAS) had oneslave named Qafiz."
Muhammad b. Sulayman is alone in giving this.
Also there was Kirkira, who was in charge of the baggage of the Prophet(SAAS), on some of his military expeditions.
Abu Bakr b. Hazm mentioned him in what he wrote to {Lmar b. cAbd al-cAziz.
Imam Ahmad stated that Sufyan related to him, from (Amr, from Salim b.Abu al-Ja'd, from £Abd Allah b. cAmr, who said, "There was a man namedKirkira in charge of the baggage of the Prophet (SAAS). The man died and theProphet (SAAS) said, 'He is in hell-fire!' Then they noticed that the man hada striped cloak or an outer garment that he had put on."
Al-Bukhari narrated this from cAli b. al-Madmi, from Sufyan.
I note that his story is similar to that of MicFam who was given to him byRifa'a of Banu al-Nasib, as will be explained.
Kaysan was also one of them.
Al-Baghawi stated that Abu Bakr b. Abu Shayba related to him, quoting IbnFudayi, from cAta° b. al-Sa^b, who said, "I came to Umm Kulthum, daughterof 'All, who said, 'Kaysan, a freed-man of the Prophet (SAAS), related to methat the latter said to me with regard to an object assigned to charity, 'We ofthe household are forbidden access to the charity. And our freed-man is one ofourselves: so do not consume charity offerings."'
Also of them was Mabur, the Coptic eunuch who was presented to him bythe Governor of Alexandria along with Mariya, Shirln and the mule. We have
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given information about him in the material dealing with the life of Mariya, mayGod be pleased with them both.
Midcam was one of them. He was a black, of mixed Arab descent fromHisma183 who was a gift from Rifa^a b. Zayd al-Jadhami. He was killed during thelife of the Prophet (SAAS), following their return from Khaybar. When theyreached Wadl ai-Qura, Mid%m was busy unloading the baggage from the camelof the Messenger of God (SAAS), when a stray arrow struck and killed him.People commented, "Lucky for him! Martyrdom!" The Messenger of God(SAAS) commented, "Absolutely not, by Him who holds my soul in His hand,the shamlaim he took at the battle of Khaybar that had not been assigned fromthe booty will light the fires of hell for him!"
When they heard that a man came up with a shoelace — or two shoelaces - andthe Prophet (SAAS) said, "A shoelace" - or "two shoelaces" - "of fire!"
Both authors of the sahih collections gave this from a hadith of Malik, fromThawr b. Yazld, from Abu al-Ghayth, from Abu Hurayra.
Also included among them is Mahran, also known as Tahman. It was he whowas referred to by Umm Kulthum, daughter of cAll, regarding the prohibitionof charity payments to Banu Hashim and their freed-men, as related above.
Maymun was also among them, he being (the same as) the person preceding(above).
Also there was his freed-man Nafr\
The hafiz Ibn cAsakir stated that Abu al-Fath al-Mahanl informed him, quotingShujac al-Sufl, quoting Muhammad b. Ishaq, quoting Ahmad b. Muhammadb. Ziyad, quoting Muhammad b. cAbd al-Malik b. Marwan, quoting Yazld b.Harun, quoting Abu Malik al-Ashjaci, from Yusuf b. Maymun, from Nafic, thefreed-man of the Messenger of God (SAAS), who said, "I heard the Messengerof God (SAAS) say, 'No adulterous old man, no arrogant pauper and no persondissatisfied with the rewards of his work for God the Almighty and Glorious,shall enter heaven.'"
Also included among them is Nufayc, sometimes known as Masruh and asNafic b. Masruh. The correct name is Nafi' b. al-Harith b. Kalda b. cAmr b. 'Ilajb. Salama b. cAbd al-'Uzza b. Ghira b. (Awf b. Qays, he being Thaqif Abu Bakraal-Thaqafi. His mother was Sumayya, Umm Ziyad.
He and a number of slaves were lowered down over the walls of al-Ta'if,and the Prophet (SAAS) manumitted him. He was born in Bakra, and so theMessenger of God (SAAS) named him Abu Bakra.
Abu Nu'aym stated, "He was a righteous man; the Messenger of God (SAAS)established brotherhood between him and Abu Barza al-Aslami."
I note that it was he who prayed over the bier of the latter, that being histestament.
183. In Syria.
184. A small turban or a body-covering cloak.
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Abu Bakra was not present at the battle of the camel, nor at the battles atSiffln. His death came in 51 AH, though some say 52 AH.
Waqid was also one of them. His name is also given as "Abu Waqid". He wasa freed-man of the Messenger of God (SAAS).
The hafiz Abu Hafiz al-Isbahanl stated that Abu cAmr b. Hamadan relatedto him, quoting al-Hasan b. Sufyan, quoting Muhammad b. Yahya b. cAbdal-Karim, quoting al-Husayn b. Muhammad, quoting al-Haytham b. Hammad,from al-Harith b. Ghassan, from a man of Quraysh who lived in Medina, fromZadhan, from Waqid, a freed-man of the Prophet (SAAS), who said, "TheMessenger of God (SAAS) stated, 'Whoever obeys God remembers God, evenif his prayer, fasting and recitation of the Qur'an are minimal. Whoever disobeysGod does not remember Him, even if his prayer, fasting and recitation of theQur'an are substantial."'
Hurmuz Abu Kaysan was one of them. He is also called Hurmuz or Kaysan.It is he who was also known as "Tahman", as mentioned above.
Ibn Wahb stated that cAll b. cAbbas related to him, from 'Ata' b. al-Sa^ib, fromFatima, daughter of cAli, or Umm Kulthum, daughter of cAli, who said, "I hearda freed-man of ours called Hurmuz, whose agnomen was Abu Kaysan, say,'I heard the Messenger of God (SAAS) say, 'We of the household are notpermitted access to the charity. And our freed-men are of ourselves. So do notconsume al-sadaqa, the charity.'"
Al-Rabi* b. Sulayman narrated it, from Asad b. Musa, from Warqa', fromcAta> b. al-Sa'ib, who said, "I went in to Umm Kulthum and she said, 'Hurmuz,or Kaysan, related to us that the Messenger of God (SAAS) stated, "We do notconsume al-sadaqa, 'the charity'.'""
Abu al-Qasim al-Baghawl stated that Mansur b. Abu Muzahim related tohim, quoting Abu Hafs al-Abbar, from Ibn Abu Ziyad, from Mu'awiya, whosaid, "Twenty slaves were present at Badr, including one slave belonging tothe Prophet (SAAS), a man named Hurmuz. The Messenger of God (SAAS)manumitted him and said, 'God has set you free. A people's freed-man is oneof themselves. We of the household do not consume al-mdaqay the charity- youmust not do so.'"
Included among them is Hisham, a freed-man of the Prophet (SAAS).Muhammad b. Sacd stated that Sulayman b. cUbayd Allah al-Raqqi informedhim, quoting Muhammad b. Ayyub al-Raqqi, from Sufyan, from cAbd al-Karim,from Abu al-Zubayr, who quoted Hisham, a freed-man of the Messenger ofGod (SAAS), as having said, "A man came and said, 'Messenger of God, mywife does not fend off the hand of someone who touches her.' 'Divorce her,' heresponded. The man went on, '(But) she pleases me.' 'Then enjoy her,' he said."
Ibn Manda stated that a group of scholars narrate this from Sufyan al-Thawri,from Abu al-Zubayr, from a freed-man of Banu Hashim, from the Prophet(SAAS). But this hadith did not name the freed-man, cUbayd Allah b. cAmr alsonarrated it, from cAbd al-Karim, from Abu al-Zubayr, from Jabir.
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Also among them was Yasar; it is said that he was killed by the ^rani(travellers) who had mutilated him.
Al-Waqidl narrated, with his line of transmission coming from Yacqub b.HJtba, that the Messenger of God (SAAS) had received him at the engagementat Qarqarat al-Kudr, along with the livestock of Banu Ghatafan and BanuSulaym. The men gave him to the Messenger of God (SAAS), and he acceptedhim from them. Because he saw that he was properly performing the prayer, hemanumitted him. He then divided the livestock among the men, each one ofthem receiving seven camels. The men were two hundred in number.
They also include Abu al-Hamra5, a freed-man and servant of the Prophet(SAAS). His name is also given as Hilal b. al-Harith, Ibn al-Muzaffar, andHilal b. al-Harith b. Zufr al-Sulami. He had been taken into captivity during thejahiliyya.
Abu Jafar Muhammad b. cAll b. Duhaym stated that Ahmad b. Hazim relatedto him, quoting {Abd Allah b. Musa and al-Fadl b. Dukayn, from Yunus b. AbuIshaq, from Abu Da'ud al-Fas, who quoted Abu al-Hamra5 as having said, "I wasstationed in Medina for seven months - it felt like one day — and the Prophet(SAAS) would come to the door of the home of cAli and Fatima every morningand call out, 'The prayer! The prayer! People of the household, God wants onlyto remove the filth from you, and to thoroughly purify you."'
Ahmad b. Hazim also stated that ^bayd Allah b. Musa and al-Fadl b.Dukayn - whose phraseology is given - stated, from Yunus b. Abu Ishaq, fromAbu Da'ud, from Abu al-Hamra5, who said, "The Prophet (SAAS) passed bya man who had food in a bowl (for sale) and he placed his hand in it (to checkits quality). He said, 'You cheated! Whoever cheats us is not one of us!'"
Ibn Maja narrated it, from Abu Bakr b. Abu Shayba, from Abu Nu'aym. Thisis the only source he quoted.
The "Abu Da'ud" referred to in the above hadith was Nufayc b. al-HarithaWWma; he was one of those sources considered weak.
"Abbas al-Duri quoted Ibn Mucln as having said, "Abu al-Hamra5 (referredto above) was a Companion of the Messenger of God (SAAS), whose name wasHilal b. al-Harith. He used to live in Hims; I saw there a young man who wasone of his sons."
Someone else said, "His home was outside the walls of Hims." Abu aI-Wazicquoted Samura as having said, "Abu al-Hamra5 was one of the freed-men."
Also among them was Abu Salama, the herdsman of the Prophet (SAAS). Hewas also known as Abu Sallam, his given name being Hurayth.
Abu al-Qasim ai-Baghawi stated that Kamil b. Talha related to him, quoting(Abbad b. cAbd al-Samad, who quoted Abu Salama, the herdsman of the Prophet(SAAS), as having said, "I heard the Messenger of God (SAAS) say, 'Whoevermeets God, testifies that there is no god but God, that Muhammad is theMessenger of God, and expresses faith in the Mission and in the reckoning willenter paradise.'"
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cAbbad went on, "We asked him, 'Did you hear this from the Messenger ofGod (SAAS)?' He placed a finger in each ear and replied, 'I heard that from himnot once, not twice, not thrice and not four times!"'
Ibn cAsakir gives only this hadith from him. Al-Nasa0! narrated another hadithfrom him in the work al- Yawm ma al-Layla and Ibn Maja quoted another fromhim.
Abu Safiyya, a freed-man of the Prophet (SAAS), is another of them.
Abu al-Qasim al-BaghawI stated that Ahmad b. al-Miqdam related to us,quoting Muctamir, quoting Abu Ka^b, from his grandfather Baqiyya, from AbuSafiyya, freed-man of the Prophet (SAAS), that the latter would lay out a leathersheet, and a palm-leaf basket containing pebbles would be brought to him. Hewould use these to repeat, subhan Allah\ "Praise be to God!" until midday. Thenit would be taken away. When he had performed al-uwla, "the first prayer", hewould go on repeating subhan Allah\ until evening.
They also included Abu Dumayra, a freed-man of the Prophet (SAAS), thefather of Dumayra referred to above and the husband of Umm Dumayra. Somemention is made of him in their letter concerning his son, Taraf, to whichreference is made above.185
Muhammad b. Sa^ stated in al-Tabaqat that Ismacll b. cAbd Allah b. Uwaysal-Wadanl informed him, quoting Husayn b. cAbd Allah b. Abti Dumayra, thatthe text of the letter written by the Messenger of God (SAAS), to Abu Dumayrawas as follows: "In the name of God, the most Merciful and Beneficent. (Thisis) a letter from Muhammad, the Messenger of God, to Abu Dumayra and hisfamily. They are an Arab family who are among those whom God has awardedas booty to His Messenger. The latter has manumitted them. He has givenAbu Dumayra the choice of joining his people, if he wishes, or, if he prefers, toremain with the Messenger of God (SAAS), he may then be of his household,having then chosen God and His Messenger, and entered into Islam. No one isto interrupt their passage, unless to do them good. Those Muslims who meetthem should treat them with kindness. Ubayy b. Ka'fo wrote (it)."
Ismacll b. Abu Uways stated, "This man was a freed-man of the Messenger ofGod (SAAS). He was of Himyar. A group of them went on a journey, bearingthis letter. Thieves blocked their path and took their belongings. They thenproduced this letter and told the thieves what it contained. The latter read it,returned their belongings to them and allowed them to pass.
"Husayn b. cAbd Allah b. Abu Dumayra presented himself to the Commanderof the Believers, al-Mahdi, having brought this letter with him. Al-Mahdi tookit, examined it carefully, and awarded Husayn 300 dinars."
They also included Abu tUbayd, a freed-man of the Messenger of God (SAAS).
Imam Ahmad stated that cAffan related to him, quoting Aban al-cAttar,quoting Qatada, from Shahr b. Hawshab, who quoted Abti <Ubayd as having said
185. The text of the letter in question, from a different source, is given above with minor variantsfrom the following account. See above, pages 450-1.
457
that he cooked a pot of meat for the Messenger of God (SAAS). The latter askedhim, "Serve me its shoulder!" Abu cUbayd did so, but again he asked, "Serve meits shoulder!" Abu cUbayd did so, but again he asked, "Serve me its shoulder!"Abu cUbayd then said, "Prophet of God, how many shoulders can a sheep have!"He replied, "By Him who holds my soul in His hand, if you'd only remainedsilent, you would have been able to give me a shoulder every time I asked for it!"Al-Tirmidhi narrated this in al-Shama'il from Bandar, from Muslim b, Ibrahim,from Aban b. Yazld al-cAttar.
They also include Abu cAsJb; some give his name as Abu cAsim. The former iscorrect. There are those who distinguish between the two men.
It is related above that he participated in the prayers spoken over the Prophet(SAAS), attended his burial, and narrated the story about al-Mughlra b. Shu*ba,
Al-Harith b. Abu Usama stated that Yazld b. Harun related to him, quotingMuslim b. cUbayd Abu Nadra, who said, "I heard Abu 'Aslb, a freed-man ofthe Messenger of God (SAAS) say, 'The Prophet (SAAS) said, "Gabriel cameto me bearing fever and pestilence. I kept the fever in Medina and dispatched thepestilence to Syria. Pestilence is a testimony and a mercy for my own nation anda punishment for the unbelievers.'""
Imam Ahmad narrated it thus from Yazid b. Harun.
Abu cAbd Allah b. Manda stated that Muhammad b. Ya'qub informedhim, quoting Muhammad b. Ishaq al-Saghani, quoting Yunus b. Muhammad,quoting Hashraj b. Nubata, quoting Abu al-Nadra al-Basn, from Abu cAsib,the freed-man of the Messenger of God (SAAS), who said, "The Messenger ofGod (SAAS) went forth one night. He passed by me and called out to me, thenpassed by and called out to Abu Bakr, who came out to him. He then went on byand called out to cUmar, who also came out to him. He then walked on andentered a garden owned by an ansari. He asked the owner of the garden, 'Provideus with some unripe dates to eat.' The man brought them and put them down.The Messenger of God (SAAS) ate, as did all the others. He then calledfor water and, having drunk some of it, said, 'This is a blessing! You will beasked about this on Judgement Day!' cUmar then took the bunch of dates andstruck it on the ground, scattering the unripe dates. He (the ansari owner of thedate-grove) then asked, 'Prophet of God, will we really be held responsible forthis on Judgement Day?' He replied, 'Yes; for everything except three things:a scrap of cloth with which a man covers his nakedness, a morsel of food withwhich to blunt his hunger, and some stones (of a structure) he enters' - meaningto escape the heat and the cold."
Imam Ahmad narrated this from Shurayh, from Hashraj.
Muhammad b. Sa^ narrated it in his work al-Tabaqat, from Musa b. Isma'il,who quoted Muslima, daughter of Aban al-Furayciyya, who quoted Maymuna,daughter of Abu cAslb as having said, "Abu cAsib would fast for three days insequence. He used to perform the al-duha, early morning, prayer while standing,
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but grew (too) old. He would also fast the ayyatn al-btdP She went on to tellhow he had a bell in his bed, the sound of which would ring out when he calledher with it; when he rang it, she would come.
Abu Kabsha al-Anmari was also one of them. He was of the Anmar clan of BanuMudhhij as is widely known. He was a freed-man of the Prophet (SAAS).
There are several versions given of his name. The best known of these isSulaym; he is also known as cAmr b. Sa<d - or Sa^ b. cAmr. He was originally ofmixed Arab descent from Daws territory. He was present at the battle of Badr.
Musa b. 'Uqba quoted from al-Zuhri as asserting this. Ibn Ishaq, al-Bukhari,al-Waqidl, Mus'ab al-Zubayri and Abu Bakr b. Abu Khaythama mention him.Al-Waqidi added, "He also was present at the battle of Uhud, and various latermilitary engagements."
He died on the day when cUmar b. al-Khattab succeeded to power. That wason Tuesday, eight days prior to the end of Jumada al-Akhira in 13 AH.
Khalifa b. Khayyat stated, "In 23 AH Abu Kabsha, a freed-man of the Prophet(SAAS), died."
It has been given above, from Abu Kabsha, that when the Messenger ofGod (SAAS) passed through al-Hijr on his journey to Tabuk, the men beganentering their houses. They were summoned to a communal prayer and theyall assembled. The Messenger of God (SAAS) then asked, "What? Would youenter in upon a people with whom God was angry?" One man called out, "We'recurious about them." "Should I not tell you of matters more curious than that?A man from among yourselves who informs you of what happened before youand what will be after you." And so on.186
Imam Ahmad stated that cAbd al-Rahman b. Mahdl related to him, fromMu'awiya b. Salih, from Azhar b. Sacld al-Hawarl, who quoted Abu Kabshaal-Anmari as having said, "The Messenger of God (SAAS) was seated amonghis Companions. Then he went inside and later came out again, having bathed.We asked, 'Messenger of God, was something wrong?' 'Yes,' he replied. 'A certainlady passed by me and I had a desire to be with a woman. So I went to one of mywives and had sexual relations with her. You should all act similarly; to have onlywhat is permitted is a highly exemplary deed for you."
Ahmad stated that Waklc related to him, quoting al-Acmash, from Salim b.Abu al-Jatf, who quoted Abu Kabsha al-Anmari as having said, "The Messengerof God (SAAS) stated, 'The like of this nation is as four persons. One is a manto whom God gave wealth and knowledge and who works for Him and expendsit as he should. Another is a man to whom God gives knowledge but not wealth;that person says, 'If only I had the wealth of this person, I would act as he does.'These two men shall be equal in reward.
"Another is a man to whom God gives wealth but not knowledge; he actsaimlessly and expends it improperly. Then there is the man to whom God gives186. See Vol. IV, page 28.
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neither wealth nor knowledge. He says, 'If I had money such as does that man,I would do as he does.' The Messenger of God (SAAS) concluded, "Those twomen shall be equal in punishment."
Ibn Maja narrated it similarly from Abu Bakr b. Abu Shayba, and cAll b.Muhammad, both of whom quoted from Wakic. Ibn Maja also narrated it fromanother line, from a hadith of Mansur, from Salim b. Abu al-Ja^, from IbnAbu Kabsha, from his father. Some sources give his name as (Abd Allah b. AbuKabsha.
Ahmad stated that Yazid b. cAbd Rabbihi related to him, quoting Muhammadb. Harb, quoting al-Zubaydl, from Rashid b. Sacd, from Abu cAmir al-Hawzanl,who stated that Abu Kabsha al-Anmari came to him and said, "Loan me yourhorse; for I heard the Messenger of God (SAAS) say, "A person who loans toa Muslim a horse that then gives birth for him will receive a reward equivalentto that for 70 horses he might have provided to bear fighters in God's cause.'"
Al-Tirmidhl narrated it from Muhammad b. Isma'll, from Abu Nu*aym, fromUbada b. Muslim, from Ytinus b. Khabbab, from Sacid Abu al-Bukhturl al-Ta'i,who quoted Abu Kabsha as having quoted the Prophet (SAAS) as having said,"There are three things to which I will swear. And I will relate to you something;remember it. Charity never diminished a worshipper's wealth. No worshipper wasever maltreated by an injustice and then remained patient in face of it withoutGod increasing his glory thereby. And no worshipper will ever open the doorto begging without God opening for him a door to poverty."
He categorized this as hasan sahih.
Ahmad narrated this from Ghundar, from Shu'ba, from al-Acmash, from Salimb. Abu al-Jacd.
Abu Da'ud and Ibn Maja narrated it from a hadith of al-Walid b. Muslim,from Ibn Thawban, from his father, from Abu Kabsha al-Anmari, who said thatthe Messenger of God (SAAS) would have blood cupped from the top of hishead and from between his shoulders.
Al-Tirmidhi narrated that Humayd b. Mas'ada related to him, quotingMuhammad b. Hamran, from Abu Sa^d - he being cAbd Allah b. Busr - whosaid, "I heard Abu Kabsha al-Anmari say, 'The caps worn by the Companionsof the Messenger of God (SAAS) were flat and close-fitting.'"
They also included Abu Muwayhiba, a freed-man of the Prophet (SAAS). Hewas of mixed Arab descent from Banii Muzayna. The Messenger of God (SAAS)purchased and then manumitted him. His given name, may God be pleased withhim, is not known.
Abu Mus%b al-Zubayrl stated, "Abu Muwayhiba was present at the battle ofal-Muraysic. It was he who would lead the camel of cA5isha, may God be pleasedwith him."
Above is given the hadith related by Imam Ahmad with a line of transmissionback to Abu Muwayhiba, who reported having gone with the Messenger of God
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(SAAS) at night to the al-Baqi* cemetery. He narrated how the latter had stoppedthere, prayed, and asked forgiveness for them and then said, "You should bemore pleased to be where you are than are some people to be where they are.Dissensions have arisen like pieces of dark night, riding the one upon the other,the latter ever more intense than the first. You should be pleased to be whereyou are."
He then came back and said, "Abu Muwayhiba, I have been given to choosebetween having the keys to those places my nation will conquer after me, goingto paradise, or meeting my Lord (soon). I have chosen to meet my Lord." AbuMuwayhiba went on, "Soon - just seven or eight days thereafter — he died."
The above are, then, the slaves of the Messenger of God (SAAS).
THE WOMEN SERVANTS OF THE MESSENGER OF GOD (SAAS).
These include Amat Allah, daughter of Razina.
What is correct is that it was this woman's mother Razina who should becredited, as will be explained. However, the former name is given in the accountof Ibn Abu cAsim, who narrated that <Uqba b. Makram related to him, quotingMuhammad b. Musa, quoting 'Ulayka, daughter of al-Kumayt al-(Atkiyya,quoting her father, who quoted Amat Allah, the servant of the Prophet (SAAS),who said that the latter took Safiyya captive at the battles against Banu Qurayzaand Banu al-Nadlr, then manumitted her and gave her Razina, the mother ofAmat Allah as her dowry.
This hadith is very strange.
They also included Umayma. Ibn al-Athlr stated, "She was a freed woman ofthe Messenger of God (SAAS)."
It is the people of Syria who narrate a hadith from her. Jubayr b. Nufayrquoted her as saying that she would wash the Messenger of God (SAAS) (beforethe prayer) and that one day a man came to the latter and asked him, "Giveme advice!" He responded, "Do not associate any other with God, even if youshould be mutilated or burned by fire. Do not deliberately omit a prayer; anyonewho does this deliberately has the protection of God and that of His Messengerwithdrawn from him. Do not drink intoxicants, for they are the chief factor ofevery sin. Do not disobey your parents, even if they should order you to abandonyour family and your way of life."
These also include Baraka, Umm Ayman, and Umm Usama b. Zayd b. Haritha.
She was Baraka, daughter of Tha'laba b. cAmr b. Husayn b. Malik b. Salamab. 'Amr b. al-Nucman al-Habashiyya.
She was generally known by her agnomen "Umm Ayman", "the mother ofAyman", her son by her first husband cUbayd b. Zayd al-Habashi. After him shemarried Zayd b. Haritha, to whom she bore Usama b. Zayd. She was also knownas "Umm al-Ziba*", "the mother of the gazelles".
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She went out on both187 Hijras, may God be pleased with her. She was thenursemaid to the Messenger of God (SAAS), along with his own mother, Amina,daughter of Wahb. She was one of those received by the Messenger of God(SAAS), from the inheritance of his father. Al-Waqidi stated this.
Others say that he inherited her from his mother. Yet others say she belongedto Khadija's sister, who presented her to the Messenger of God (SAAS), that sheaccepted Islam early and went on the Hijra, following him later on.
We have given above the account of the visit made to her by Abu Bakr andcUmar, may God be pleased with them both, after the death of the Prophet(SAAS), and how she had wept. They then asked her, "Don't you realize thatwhat is with God is better for the Messenger of God (SAAS)?" She replied, "Yes,indeed; but I am weeping because revelation from heaven has ceased." And theyboth wept along with her.
Al-Bukhari stated, in his history, "cAbd Allah b. Yusuf stated, from IbnWahb, from Yunus b. Yazld, from al-Zuhrl, who said, 'Umm Ayman suckledthe Messenger of God (SAAS), until he was weaned. He manumitted her andmarried her to Zayd b. Haritha."
She died five months after the Prophet (SAAS). Some, however, give theperiod as six months. She is alternatively said to have been still alive after theassassination of Umir b. al-Khattab.
Muslim narrated this from Abu al-Tahir and Harmala, both of whom quotedIbn Wahb, from Yunus, from al-Zuhri. He gave her name as Umm Aymanal-Habashiyya.
Muhammad b. Sacd stated, quoting al-Waqidi, "Umm Ayman died earlyduring the caliphate of ^Jthman b. cAffan."
Al-Waqidi stated that Yahya b. Sa{ld b. Dinar informed him, from a sheikh ofBanu Sa'd b. Bakr who said, "The Messenger of God (SAAS) used to addressUmm Ayman as iya ammah\ 'mother'. And he would look over at her and say,'This woman is what remains of my (childhood) family household.'"
Abu Bakr b. Abu Khaythama stated that Sulayman b. Abu Sheikh used to tellhim, "The Messenger of God (SAAS) would say, 'Umm Ayman is my motherwho came after my own mother."'
Al-Waqidi quoted his colleagues of Medina as having said, "Umm Aymanlooked over at the Messenger of God (SAAS), while he was drinking and said,'Give me to drink.' cA'isha demanded, 'Would you say such a thing to theMessenger of God?' She replied, 'I served him far longer!' The Messenger ofGod (SAAS) commented, 'You are right.' And he then brought her water for herto drink."'
Al-Mufaddal b. cAssan stated that Wahb b. Jarir related to him, quoting hisfather, who said, "I heard cUthman b. al-Qasim say, 'When Umm Ayman wenton the Hijra, she arrived in the evening at al-Munsarif, before al-Rawha'. She187. That to Abyssinia and that to Medina.
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was fasting, and she was overcome by intense thirst. A bucket of water, attachedto a white well-rope, came down from heaven for her, and she said, "I drank, andnever again did I experience thirst. I was open to thirst through fasting on theHijra journeys, but I was never actually thirsty thereafter!'""
The hafiz, Abu Yacla stated that Muhammad b. Abu Bakr al-Muqaddamirelated to him, quoting Salim b. Qutayba, from al-Husayn b. Hurayth, from Yaclab, cAta3, from al-Walld b. cAbd al-Rahman, from Umm Ayman, who said, "TheMessenger of God (SAAS) had a pottery bowl into which he would urinate.When morning came, he would call out, 'Umm Ayman, pour out the contents ofthe pot.' One night I got up feeling thirsty and drank what it contained. Andwhen the Messenger of God (SAAS) called out, 'Umm Ayman, pour out thecontents of the pot', I replied, 'Messenger of God, I got up feeling thirsty anddrank what was in it!' He commented, 'You'll never suffer from your stomach!'"
Ibn al-Athir stated in his work al-Ghaba, "Hajjaj b. Muhammad narratedfrom Ibn Jurayj, from Hakima, daughter of Umayma, who quoted her motherUmayma, daughter of Raqlqa, as having said, 'The Prophet (SAAS) had awooden bowl into which he would urinate and then place beneath his bed. Awoman named Baraka came one day and drank it. He asked where it was, beingunable to find it, and he was told, "Baraka drank it!" He stated, "She is kept outof hell-fire by a screen!"'"
The hafiz Abu al-Hasan b. al-Athir stated, "It is said that the woman who drankthe urine of the Prophet (SAAS) was none other than Baraka al-Habashiyya,who came with Umm Habiba from Abyssinia."
He differentiated between the two women. But God knows best.
I note that Burayra belonged to the family of Abu Ahmad b. Jahsh. They hadentered into a contract of manumission with her. 'A'isha purchased her from themand manumitted her. The right of walam then passed to her, as is shown by thehadlth to that effect in both sahih collections. Ibn 'Asakir does not mention her.
Khadra was also one of them. Ibn Manda mentioned her, saying that Mu'awiyanarrated, from Hisham, from Sufyan, from Jacfar b. Muhammad, who quoted hisfather as having said, "The Prophet (SAAS) had a servant called 'Khadra'."
Muhammad b. SaM quoted al-Waqidl as having said that Fa'id, the freed-manof 'Ubayd Allah related to him, from <Ubayd Allah b. cAh~ b. Abu Rafie, from hisgrandmother Salma, who said, "The servants of the Messenger of God (SAAS)were myself, Khadra, Radwa and Maymuna, daughter of Sa<d. The Messengerof God (SAAS) manumitted them all."
Also included among them was Khulaysa, the freed-woman of Hafsa, daughterof 'Umar.
Ibn al-Athir stated in his work al-Ghaba, '<fUlayka, daughter of al-Kumaytnarrated her hadlth from her grandmother, from Khulaysa, the freed-woman ofHafsa, who told the story of Hafsa and cA5isha with Sawda, daughter of Zam%
188. This refers to the right of the manumitted slave to inherit from the freed-man in the absenceof heirs.
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and their joking with her that al-Dajjal189 had come forth. And so she hid in ahouse where they would light a fire and laugh together. The Messenger of God(SAAS) arrived and asked, 'What are you two up to?' they told him about whathad happened with Sawda, and he went over to her and she asked, 'Messengerof God, has al-Dajjal really come forth?' He replied, 'No; though it is as thoughhe had.' And so she emerged, brushing spiders' eggs from herself."
Ibn al-Athir mentioned Khulaysa, the freed-woman of Salman ai-FarisT,saying, "Reference is made to her regarding the acceptance of Islam by Salmanal-Farisi, how his mistress manumitted him and the Messenger of God (SAAS)compensated her by planting 300 palm seedlings. She mentioned this as a matterof distinction."
They also include Khawla, the servant of the Prophet (SAAS); Ibn al-Athirmentions her.
The hafiz Abu Nucaym narrates her hadith on a line of transmission throughHafs b. Sa{ld al-Qurashi, from his mother, from her mother Khawla, who wasthe servant of the Messenger of God (SAAS). He presented her hadith on thesubject of the interruption in the revelation due to a puppy dog having diedbeneath the bed of the Prophet (SAAS), without anyone having been aware ofthis. When they took it away, the revelation returned, and the words of AlmightyGod were revealed, "By the early morning and the night when it becomes dark!"(surat al-Duha; XCIII, v.l, 2).
This is strange; it is well known that the reason for the revelation of this isquite different. But God knows best.
They include Razlna. Ibn cAsakir stated, "In fact she belonged to Safiyya,daughter of Huyayy, and also served the Prophet (SAAS)."
I note that it has been stated above regarding her daughter Amat Allah that theProphet (SAAS) gave her mother Razlna to Safiyya, daughter of Huyayy, as herdowry. In this case, she must originally have belonged to him.
The hafiz Abu Ya^a stated that Abu Sacid al-Jushami related to him, quotingcUlayka, daughter of al-Kumayt, quoting her mother Amina, who quoted AmatAllah, daughter of Razlna, the freed-woman of the Messenger of God (SAAS),as having stated that the latter took Safiyya captive at the battles in which Godgave victory against Banu Qurayza and Banu al-Nadir. He led her in as a captive.When she saw the women, she called out, "I testify that there is not god but God,and that you are the Messenger of God!" He then released her, having beenholding her by the arm, and manumitted her. Later he proposed marriage to her,married her and gave her Razlna as her dowry.
This is the sequence of events as given in this text which is better than thatpreviously presented from the account of Ibn Abu cAsim.
189. Al-Dajjal, "the imposter", or al-masi/i al-dajjal "the anti-Christ", the Arabic word thoughtto be derived from Aramaic and Syriac, refers to a figure variously mentioned in the hadith literature,though not in the Qur'an. See the entry under al-Dadjdjal in the Encyclopaedia of Islam.
464
THE LIFE OF THE PROPHET MUHAMMAD
However, the truth is that the Prophet (SAAS), selected Safiyya from the bootytaken at Khaybar and that he made her manumission her dowry. The referencein this hadith to this having happened at the battles against Banu Qurayza andBanu al-Nadir is nonsensical; there was a period of two years between these twoengagements. But God knows best.
The hafiz Abu Bakr al-Bayhaqi stated in his work Dala°il that Ibn cAbdaninformed him, quoting Ahmad b. Ubayd al-Saffar, quoting cAli b. al-Hasanal-Sukari, quoting 'Ubayd Allah b. cUmar al-Qawarirl, quoting cUlayka, daughterof al-Kumayt al-{Atkiyya, who quoted her mother Amina as having said, "Iasked Amat Allah, daughter of Razlna, the freed-woman of the Messengerof God (SAAS), 'Amat Allah, did you ever hear your mother relate that sheheard the Messenger of God (SAAS) mention the fast of cAshura'?"'° Shereplied, 'Yes; he venerated it highly. He would call that day for his sucklinginfants and those of his daughter Fatima. He would spit into their mouths andtell their mothers, 'Do not suckle them until night.'"
There is testimony to this in the sahih collections.
They also included Radwa.
Ibn al-Arhlr stated that Sacld b. Bashir narrated, from Qatada, who would quoteRadwa, daughter of Kacb, as having said that she asked the Messenger of God(SAAS) about menstruation causing staining. He replied, "There's no harmin that."
Abu Musa al-Madini narrated this.
(Regarding) Rayhana, of Banu Qurayza, though some say of Banu al-Nadr,daughter of Shamcun, reference is made to her above, following the sectiondealing with the wives, may God be pleased with them, of the Messenger of God(SAAS).
They also include Zarina, referred to above under the correct spelling "Razlna".
Sa5iba, freed-woman of the Messenger of God (SAAS), is included among them.
She narrated from the Messenger of God (SAAS) a hadith relating to thingsfound. Tariq b. cAbd al-Rahman quoted her. It was Abu Musa al-Madini whonarrated it; Ibn al-Athir gives it thus in his work al-Gkaba.
Sadlsa al-Ansariyya is one of them. She is said to have been a freed-woman ofHafsa, daughter of cUmar.
She quoted the Prophet (SAAS) as having said, "Satan has bowed downbefore cUmar every time he met him since Umar accepted Islam."
Ibn al-Athir stated that cAbd al-Rahman b. al-Fadl b. al-Muwaffaq quotedfrom his father, from Israel, from al-Awzacl, from Salim, from Sadlsa, and Ishaqb. Yasar narrated it from al-Fadl. He gave it from Sadlsa, from Hafsa, from theProphet (SAAS).
Abu Nucaym narrated this, as did Ibn Manda.
190. A "voluntary" fast observed on the 10th of Muharram, from sunset to sunset. In shfapractice, the day is associated with the death of al-Husayn b. 'All, and the occasion of pilgrimageto sacred shrines.
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They also include Sallama, the wet-nurse for Ibrahim, the son of the Messengerof God (SAAS).
She narrated from him a statement he made on the virtues of pregnancy,divorce, the foster-relationship and remaining awake. The hadith has objectionableaspects both to its line of transmission and to its content.
Abu Nu(aym and Ibn Manda narrated it, from a hadith of Hisham b. 'Anmarb. Nusayr, the orator of Damascus, from his father cAmr b. Said al-Khawlanl,from Anas, who quoted Salama. Ibn al-Athir gave it.
Salma was also one of them. She was the mother of Rati', and the wife ofAbu Rafic, as al-Waqid! narrated, quoting her as having said, "I used to serve theMessenger of God (SAAS), as did Khadra, Radwa and Maymuna, daughter ofSa<d. The Messenger of God (SAAS) manumitted us all."
Imam Ahmad stated that Abu cAmir and Abu Sacld, the freed-man of BanuHashim, related to him, quoting cAbd al-Rahman b. Abu al-Mawall, from Fa^id,the freed-man of Ibn Abu Rafic, from his grandmother Salma, the servant of theProphet (SAAS), who said, "Whenever I heard anyone complain to the Messengerof God (SAAS) about a headache, he inevitably responded, 'Have your bloodcupped.' When the complaint related to the person's legs, he would say, 'Dyethem with kanna.'",m
Abu Da'ud narrated it thus from a hadith of Ibn Abu al-Mawali. Al-Tirmidhiand Ibn Maja gave it from a hadith of Zayd b. al-Hubab, both of them quotingfrom FaJid, from his freed-man ^bayd Allah b. 'All b. Abu Rafi', from hisgrandmother Salma.
Al-Tirmidhi stated, "(This hadith) is gharib, but we do recognize it from ahadith of Fa'id."
She narrated a number of ahadith quoting the Messenger of God (SAAS), toomany to give and examine here.
Mus'ab al-Zubayri stated, "Salma was present at the battle of Hunayn."
I note that it is said that she would cook harira, a milk and flour soup, for theProphet (SAAS), that he greatly enjoyed.
She lived on until after his death and was present at the death of Fatima, mayGod be pleased with her. She had first belonged to Saftyya, daughter of cAbdal-Muttalib, the aunt of the Prophet (SAAS), to whom she went thereafter. Itwas she who acted as midwife at the births of Fatima's children and at the birthof Ibrahim, the son of the Messenger of God (SAAS). She was present at andparticipated with cAll b. Abu Talib in the pre-burial washing of the latter's wife,Fatima, along with Asma*, daughter of Umays, the wife of Abu Bakr.
Imam Ahmad stated that Abu al-Nadr related to him, quoting Ibrahim b.Sacd, from Muhammad b. Ishaq, from HJbayd Allah b. cAli b. Abu Rafic, fromSalma, who said, "Fatima suffered greatly in the illness from which she died, andI would nurse her."
191. "Henna" the orange-red dye produced from the foliage of the plant of that name, stillwidely used as a cosmetic.
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One morning Salma went to her as usual during her illness. She said, "cAlIwent out on some business of his and Fatima said to me, 'ya ammah\ 'Maid'!Pour me some water to wash.'
"I poured her some and she washed herself more thoroughly than I had everseen her do before. She then said, lya amtnah, hand me my new clothes.' And sheput them on. She then said, lya ammah, put my bed in the centre of the house.'I did so. She lay down on it, facing towards the kacba, placed her hand beneathher cheek and said, 'ya ammah, I am dying now. I have cleansed myself and so noone should uncover me,' And she died right there. When cAh came, I told him."
This (hadith) is very gharib, strange.
Shirin was also one of them. She was also called Sirin. She was the sister ofMariya the Copt and was therefore the aunt of Ibrahim, may peace be upon him.We have explained above how the muqawkis, the Governor of Alexandria, whosename was Jurayj b. Mina had presented her along with a slave named Mabur anda mule named al-Duldul. The Messenger of God (SAAS) gave her to Hassan b.Thabk and she bore him his son cAbd al-Rahman.
They also included ^nquda al-Habashiyya, mother of Malih. She was aservant girl belonging to cA'isha. Her early name was Inba, "a grape", and theMessenger of God (SAAS) renamed her cUnquda, "bunch of grapes".
Abu Nu'aym narrated this. Her name is also given as "Ghaflra".
Also there was Farwa, the wet-nurse of the Prophet (SAAS). She stated thatthe Messenger of God (SAAS) said to her, 'When you go to bed, recite, 'Say: "Oyou unbelievers"' {surat al-Kafirun; (XX, v. 1). It will keep you free from unbelief."
Abu Ahmad made reference to her. This is stated by Ibn al-Athir in his workal-Ghaba.
Fidda al-Nubiyya is mentioned by Ibn al-Athir in al-Ghaba as having beena freed-woman of Fatima, the daughter of the Messenger of God (SAAS). Hethen gave, through an indistinct line of transmission, from Mahbub b. Humaydal-Basri, from al-Qasim b. Bahrain, from Layth, from Mujahid, material fromIbn (Abbas, regarding the statement of the Almighty, "And they donate for loveof Him food to the poor, to orphans and to captives"(j«mf al-Insan or al-Dahr,LXXVII, v.8). He went on to relate, in essence, that al-Hasan and al-Husaynfell ill and were visited by the Messenger of God (SAAS), and by the generalpublic. They asked cAli, "To what would it be, if you were to swear a resolution?"cAli said, "If they recover from what ails them both, I will offer God three daysof fasting." Fatima said the same, and so did Fidda.
God did cure them both, and they fasted. Then cAll went and borrowed fromShamcuh al-Khaybari three sat weight of barley. That night they prepared onesat of it to eat. As they were about to eat it for their evening meal, there was abeggar standing at their door who asked, "Feed the poor! May God feed you atthe tables of paradise!" cAli gave orders and they fed him, themselves not eating.The third night they prepared the second sa( of barley and when they had it
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ready before them stood a beggar, who said, "Feed the orphan!" And so they fedhim, themselves not eating. The third night he asked, "Feed the captive!" Andso they fed him, themselves not eating.
And so God sent down regarding them, "Surely there came for man a periodof time" to "We desire from you neither reward nor thanks" {surat al-Insan;V,v.l-9).
This hadtth is objectionable. Some of the imams consider it fabricated, basingtheir views on the weakness of its phraseology. They also note that this surat wasrevealed in Mecca, whereas al-Hasan and al-Husayn were born in Medina. ButGod knows best.
Also there was Layla, cA3isha's freed-woman. She (is reported to have) said,"O Prophet of God, when you return from the wasteland (after defecation) andI go there after you, I never see anything; all I sense is the odor of musk." Hereplied, "The bodies of us prophets grow on the souls of the people of paradise;whatever filth comes forth from us the earth swallows up."
Abu Nu^ym quoted her as having said this, from a hadtth of Abu cAbd Allahal-Madani — he being an unidentified source.
Mariya al-Qubtiyya, the mother of Ibrahim, was one of them; she has beenconsidered above among "the mothers of the Believers"."2
Ibn al-Athir made a distinction between her and Mariya Umm al Rabbab. Hestated that she was also a servant of the Prophet (SAAS).
She is credited by the scholars of Basra with a hadtth narrated by (Abd Allahb. Habib, from Umm Salma, from her mother, who quoted her grandmotherMariya as having said, "I bent over so that the Prophet (SAAS) could stand onme to get over a wall when he fled from the polytheists."
He went on, "Mariya was a servant of the Prophet (SAAS)". And Abu Bakrnarrated, from Ibn cAbbas, from al-Muthanna b. Salih, who quoted his grand-mother Mariya, who had been a servant of the Messenger of God (SAAS), ashaving said, "My hand never touched anything more smooth than the palm ofthe Messenger of God (SAAS)."
Abu 'Umar b. cAbd al-Barr stated in his work al-Istf-ab, stated, "I do not knowwhether she (this Mariya) is the same one as mentioned before, or not."
They also include Maymuna, daughter of Sacd.
Imam Ahmad stated that cAli b. Bahr related to him, quoting ^sa — he beingIbn Yusuf- quoting Thawr - he being Ibn Yazid - from Ziyad b. Abu Sawda,from his brother, that Maymuna, the freed-woman of the Prophet (SAAS),asked, "Furnish us with information about Jerusalem."
He replied, "(It is) the land of both al-manshar and al-makshar, 'the dispersaland the in-gathering'. Go there and pray therein; a prayer there is as a thousandprayers (elsewhere)."
She asked, "What do you think of someone not being able to withstand thestrain of being borne there, or of making his way there?" He replied, "Then let192. The title, of course, given to the acknowledged wives of the Prophet (SAAS).
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him have oil for lamps taken there. For anyone who presents a gift for it is asone who prays there."
Ibn Maja narrated it thus, from Ismail b. cAbd Allah al-Raqql, from ^sa b.Yunus, from Thawr, from Ziyad, from his brother cUthman b. Abu Sawda, fromMaymuna, the freed-woman of the Prophet (SAAS).
Abu Da'ud narrated it from al-Fadl b. Miskin b. Bukayr, from Sacld b. (Abdal-cAziz, from Thawr, from Ziyad, from Maymuna, without any mention ofZiyad's brother. But God knows best.
Ahmad stated that Husayn and Abu Nu'aym both related to him, quotingIsrael, from Zayd b. Jubayr, from Abu Yazld al-Dabbi, from Maymuna, daughterof Sa<d, the freed-woman of the Prophet (SAAS), who said, "The Messenger ofGod (SAAS) was asked about a child born as the result of fornication. Hereplied, 'There will be no good in him; I would prefer a pair of shoes I might usehard in God's cause to manumitting a child of fornication!'"
Al-Nasa^ narrated it thus from cAbbas al-Durl and Ibn Maja, from a hadithof Abu Bakr b. Abu Shayba, both of whom quoted from Abu Nu(aym al-Fadl b.Dukayn.
The hafiz Abu Ya<la al-Mawsill stated that Abu Bakr b. Abu Shayba relatedto him, quoting al-Muharibi, quoting Musa b. cUbayda, from Ayyub b. Khalid,from Maymuna - who was a servant to the Prophet (SAAS). She quoted him ashaving said, "A woman who swaggers in finery outside her own household willbe like darkness on Judgement Day — absolutely devoid of light."
Al-Tirmidhl narrated this from a hadith of Musa b. 'Ubayda. He stated, "Weknow this only from his hadith" He categorized him as a weak source forahadith. Others also quote him for it, but without full lines of transmission.
Also among them was Maymuna, daughter of Abu ^Unaysa - or the name is"Abu <Anbasa". Abu cAmr b. Manda stated this.
Abu Nu^ym stated that this name was a misspelling, and that the correctname was Maymuna, daughter of Abu cAslb.
Similarly, al~Munjic b. Mus'ab Abu (Abd Allah al-'Abdi gives a hadith fromRabica, daughter of Marthad, who lived among Banu Qurayc, from Munabbih,from Maymuna, daughter of Abu lAslb, also known as the daughter of AbucAnbasa, the freed-woman of the Prophet (SAAS). She stated that a womanof Huraysh came to the Prophet (SAAS), and called out, "cA5isha, help me outwith some prayer from the Messenger of God (SAAS), with which you canprovide me contentment and tranquillity." He replied to her, "Place your righthand over your heart, rub it and say, 'In the name of God. O God, cure meby your cure, heal me by your healing and by Your grace let me dispense withall others.'"
Rabi'a went on, "I did use this prayer and found it excellent."Also among them was Umm Dumayra, the wife of Abu Dumayra. Referencehas been made to them both hereabove; may God be pleased with them both.
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Umm cAyyash was also among them. The Messenger of God (SAAS) senther along with his daughter to serve her after he had arranged her marriage toTJthman b. ^Affan.
Abu al-Qasim al-Baghawi stated that ^krima related to him, quoting cAbdal-Wahid b. Safwan, quoting Abu Safwan, from his father, from his grandmotherUmm cAyyash — who had been the servant of the Prophet (SAAS), that thelatter sent her along with his daughter to cUthman. She said, "I would press outdates for cUthman in the morning and he would drink it in the evening. In theevening I would press grapes that he would drink in the morning. One dayhe asked me, 'Do you mix anything into it?' 'Yes,' I replied. 'Don't do thatagain,' he told me."
These, then, were his women servants, may God be pleased with them all.
Imam Ahmad stated that Waki* related to him, quoting al-Qasim b. al-Fadl,quoting Thumama b. Hazn, who said, "I asked (A5isha about al-nabidhm wine.She replied, "This is the servant of the Messenger of God, ask her." She wasreferring to an Abyssinian servant woman. She said, "I would press grapesinto a water skin in the evening and tie it closed. Next morning he would drinkfrom it."
Muslim and al-Nasa'l narrated this from a hadith of al-Qasim b. al-Fadl.
The authorities on the sayings of the Prophet (SAAS), include this in thoseattributed to cA5isha. However, it would be more appropriate to refer to it in acollection devoted to the sayings from an Abyssinian slave-woman who was aservant of the Prophet (SAAS). She was either one of those to whom we havemade mention above, or else she was a person in addition to them.
Chapter: On those of the Companions of the Messenger of God (SAAS), mho acted as hisservants, but who were not freed-men.
Anas b. Malik b. al-Nadr b. Dam dam b. Zayd b. Haram b. Jundab b. cAsim b.Ghanm b. cAdi b. al-Najjar al-Ansan al-Najjarl, the father of Hamza al-Madani;he was originally from al-Basra.
He served the Messenger of God (SAAS), throughout the length of histen-year residence in Medina. The latter never criticized him for anything. Henever asked him why he had done something, nor why he had not done something.
His mother was Umm Sulaym, daughter of Milhan b. Khalid b. Zayd b.Haram. It was she who presented him to the Messenger of God (SAAS), whoreceived him kindly. She asked him to say a prayer for him, and he responded,"O God, increase his wealth, grant him children, give him long life and admithim to paradise."
193. Urtfermented grape-juice; the Companions were interested to know from the Prophet howlong it could be stored and remain permissible for their consumption.
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Anas stated, "I did see two of these and I await the third. I swear by God, Ihave much wealth and my children and grandchildren approach 100 in number."
In one account he is quoted as having said, "My vineyard bears fruit twicea year. And my progeny totals 106 children."
There are differences of opinion over whether or not he was present at thebattle of Badr. An Ansarl narrated from his father who quoted Thumama ashaving said that Anas was asked whether he had been present at Badr, and thathe replied, "Where else would I have been than at Badr, may you lose yourmother!"
However, it is widely accepted that he did not attend either the battles of Badror Uhud, due to his youth. He did not participate in the events of al-Hudaybiyya,Khaybar, the lumrat al-qada*, the conquest of Mecca, Hunayn, al-Ta°if and thosesubsequent.
Abu Hurayra stated, "I never saw anyone perform prayer more like that ofthe Messenger of God (SAAS) than the son of Umm Salim" - meaning Anasb. Malik.
Ibn Slrln stated, "He performed the prayer better than anyone else, whethertravelling or at home."
He died at Basra, the last of the Companions to survive there, according to cAlib. al-Madlni. His death was in 90 AH. Others give that date as 91, 92 or 93 AH.The first date given is the one most widely and fully accepted.
Regarding his age at his death, Imam Ahmad stated in his compendium ofahadith attributed to him, "Muctamir b. Sulayman related to us, from Ham id,that Anas lived to 100 minus 1 year."
The least figure given is 96 years. The highest are 107,106 and 103 years. Godknows best.
They also included al-Aslacb. Sharlk b. cAwf al-A'raji.
Muhammad b. Saed stated, "His name was Maymun b. Sinbadh. Al-Rablc b.Badr al-Acraji stated, from his father, from his grandfather, who quoted al-Aslacas having said, 'I used to be a servant of the Prophet and journey with him. Onenight he told me, "Aslac, get up and prepare to travel." I replied, "Messenger ofGod, I have experienced a major ritual impurity."154 He was quiet a while, andGabriel brought him the ayat al-satidm (silrat al-NisiP; IV, v.43), and he said,"Aslac, get up and cleanse yourself with sand." I wiped myself and prayed. WhenI reached water, he told me, "Aslac, off you go and wash yourself." He showedme how to clean using sand or earth. The Messenger of God (SAAS) plungedhis hands into the earth and then shook them and used them to wipe both arms,
194. That is, having engaged in sexual intercourse, or having experienced, as in this case, anocturnal ejaculation, one is under an obligation to perform a total ablution.
195. The verse allows the use of clean earth or sand for self-purification in the absence of waterfor those for whom a total ablution was necessary. The verse is so named because it includes thewords fatayammamii saHdan tayyiban, "make your way to high ground", to dust, sand or earth.
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the right hand wiping the left, the left the right, on both their upper andlower sides.'
"Al-Rablc went on, 'My father showed me, as had his father him, as al-AsIachad him, as the Messenger of God (SAAS) had shown him.'
"Al-Rablc also stated, 'I related this hadith to cAwf b. Abu jamila, who said,"I swear by God, that is what I saw al-Hasan do!'""
Ibn Manda and al-Baghawl narrated this in their book Mutant al-Sahaba,from a hadith of this al-Rabl* b. Badr. Al-Baghawl stated, "I do not know ofanyone else who narrated it."
Ibn cAsakir stated that al-Haytham b. Ruzayq al-Malikl al-Mudlijl narratedthis hadith, from his father, from al-Aslac b. Shank.
Asma5 b. Haritha b. Sa<d b. cAbd Allah b. <Abbad b. Sa£d b. cAmr b. 'Amir b.Tha'laba b. Malik b. Aqsa al-Aslaml was also one of them. He was from al-Suffa,according to Muhammad b. Sa^.
He was the brother of Hind b. Haritha; they both served the Prophet (SAAS).
Imam Ahmad stated that cAffan related to him, quoting Wahib, quoting {Abdal-Rahman b. Harmala, from Yahya b. Hind b. Haritha. Hind was a Companionwho had been present at al-Hudaybiyya. It was Hind's brother Asma5 b. Harithawhom the Messenger of God (SAAS) had sent to his people with orders to fastthe day of al-cashum.
Imam Ahmad went on to state that Yahya b. Hind related to him, from Asma5b. Haritha, that the Messenger of God (SAAS) had sent him (Hind) to him andsaid, "Tell your people to fast today." Asma3 asked, "But what if I found theyhave already eaten?" "Then they should fast the rest of the day," he replied.
Ahmad b. Khalid al-Dhahabi narrated it from Muhammad b. Ishaq, quotingcAbd Allah b. Abu Bakr, from Habib b. Hind b. Asma5 al-Aslaml, from his fatherHind, who said, "The Messenger of God (SAAS) sent me to Aslam's people. Itold them, 'Tell your people to fast today; those you find to have eaten alreadyshould fast for the remainder of the day.'"
Muhammad b. Sacd stated that al-Waqidi quoted Muhammad b. Nucaym b.cAbd Allah al-Mujammir, who quoted his father as having said, "I heard AbuHurayra say, 'I used to think of Hind and Asma5, the sons of Haritha, as merelytwo mamluksm owned by the Messenger of God (SAAS)."
Al-Waqidi stated, "These two men, along with Anas b. Malik were servantsof his and never left his door."
Muhammad b. Sa'd stated that Asma5 b. Haritha died in 66 AH in al-Basra, atthe age of 80.
Bukayr b. al-Shaddakh was among them.
196. The word mamluk, literally "person owned", "slave", is a term not elsewhere used inthis work to apply to any of the servants or freed-persons to whom reference is made. The termwas, of course, used to refer to the dynasty that later ruled Egypt for several centuries and to thosefunctionaries, often of high rank, who were acquired for high service in the military and thebureaucracy under the Ottomans.
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Ibn Manda stated, quoting from a line of transmission through Abu Bakral-Hudhall, from cAbd al-Malik b. Yala al-Laythl, who said that Bukayr b.Shaddakh al-Laythi was a servant of the Prophet (SAAS). When he attainedpuberty, the Messenger of God (SAAS) was aware of that. Bukayr said, "I havebeen going in to your household. But I have now attained puberty, Messenger ofGod." The latter replied, "O God, (put) trust in his word and grant him success!"
(Ibn Manda went on) "During the rule of eUmar, a Jew was killed, ^marstood to make an address and said, 'I adjure you by God, does any man of youhave knowledge of that?' Bukayr arose and said, 'I killed him, Commander of theBelievers!' cLmar asked, 'And what solution do you have, now that you havespilled his blood?'
"He replied, 'Commander of the Believers, a certain warrior left me in chargeof his family and I discovered that Jew with his wife. He was reciting:
'Ash<ath was diverted away from me by Islam; I wasleft alone with his bride on the consummation night.
I sleep upon her breast bones, while he spends thenight on dusty harnesses.
Her inner thighs are as though up and ready for all andsundry!"'
'<cUmar believed what he said and judged the blood of the Jew to have been shedwithout need for him to be avenged, in light of the prayer of the Messenger ofGod (SAAS) for (the truthfulness of) Bukayr, as given above."
They also include Bilal b. Rabah al-Habashi.
Born in Mecca, he had been the freed-man of Umayya b. Khalaf. Abu Bakrpurchased him from him for a substantial sum because Umayya was severelypersecuting Bilal to persuade him to give up Islam. Bilal, however, may God bepleased with him, insisted on remaining a Muslim. When Abu Bakr purchasedBilal, he set him free as an act of homage to God.
He went out on the Hijra with the others and participated in the battles ofBadr, Uhud and later engagements.
He was known as Bilal, son of Hamama, who was his mother.
He was one of the most eloquent of men; he did not, as some believe, mispro-nounce the letter sin as skin, despite the fact that some relate a groundless hadlthfrom the Messenger of God (SAAS), to that effect.
He was one of the four persons who made the call to prayer, as will beexplained. Moreover, he was the first to ever make the call, as we have narratedabove. He was in charge of the expenses for the children and the sum of thewealth (for distribution) was in his possession.
Following the death of the Messenger of God (SAAS), he was one of thosewho went on the military expeditions against Syria. It is also said, however, that hestayed behind and acted as the mu'azzin for Abu Bakr throughout his caliphate.The first of these two possibilities is the better and is more widely accepted.
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Al-Waqidi stated that he died in Damascus in 20 AH, at some 60 years of age.
Al-Fallas stated that his grave is in Damascus. Others say it is at Dariya.197Alternatively, he is said to have died in Aleppo; the truth, however, is that it washis brother Khalid who died in Aleppo.
Makhul stated, "Someone who had seen Bilal described him to me as ofvery dark skin, lean and hump-backed, and with thick hair, the grey of which hedid not dye. May God be pleased with him."
Habba and Sawa3, sons of Khalid, were also among them; may God be pleasedwith them both.
Imam Ahmad stated that Abu Mu'awiya related to him, quoting Wakic, quotingal-Aemash, from Sallam b. Shurahbll, who quoted Habba and Sawa' as havingsaid, "We once went in to the Prophet (SAAS), while he was mending something,and we helped him. He then told us, 'Never despair of provision (from God), solong as your heads have movement. Man is born of his mother skinless, with noouter covering, and then God, the Almighty and Glorious, provides it for him.'"
Dhu Mikhmar was also one of them; he is also named as Dhu Mikhbar. Hewas the son of the brother of the Negus, the king of Abyssinia; others say he washis sister's son. The first possibility is correct. The king sent him to serve theMessenger of God (SAAS), as a substitute for himself.
Imam Ahmad stated that Abu al-Nadr related to him, quoting Jarir, fromYazid b. Sulayh, who quoted Dhu Mikhmar, a man from Abyssinia who servedthe Prophet (SAAS), as having said, "We were with him on a journey. He madea rapid departure; this he would do because of the paucity of the provisions.Someone told him, 'Messenger of God, the rest have been left behind.' He toldus all to stop until they caught up. He then asked them, (or someone asked him)'Would you like to have a stop for sleep?' He dismounted, and they did the same.People asked, 'Who will stand guard for us tonight?' 'I will, my God make meyour ransom!' I replied. He handed me the bridle of his camel, saying, 'Take itthen, and don't be negligent.'
"So I took the bridle of the camel of the Messenger of God (SAAS), and thatof my own camel and led them a little way away. There I released them to graze.I was observing them when sleep overcame me. The next thing I knew was thesun's heat on my face. I woke up and looked to right and left and there werethe two camels, not far away from me. I took the bridle of the camel of theMessenger of God (SAAS), and that of my own and led them over to the closestof our people. I woke him up, and asked, 'Have you performed the prayer?' 'No,'he replied.
"The rest then woke one another and eventually the Messenger of God(SAAS) awoke. He asked, 'Bilal, is there water in the may da? a, "the ablutionwater-vessel"?' He was referring to the idawa, 'the water skin'. Bilal replied,'Yes, may God make me your ransom!' He took the ablution water to him, but it197. A large village near Damascus.
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did not cleanse him fully of the dirt. He then gave order to Bilal, who madethe call to prayer. The Messenger of God (SAAS) arose and performed a prayerof two rakacat before the al-subh prayer, but did not hurry. He then again gaveorders to Bilal and again performed the prayer, but without hurrying. Someoneasked him, 'Messenger of God, have we been neglectful?' He replied, 'No; Godtook away our souls, then restored them to us, and we have prayed.'"
They also included Rabl'a b. Ka^ al-Aslaml Abu Firas.
Al-Awza*! stated that Yahya b. Abu Kathlr related to him, from Rablca b.Kacb, who said, "I would spend the night with the Messenger of God (SAAS),and bring him his water for ablution and whatever he needed. He would getup at one time of the night and say, 'Glory be to God, and may He be praised!'Later he would arise again, at another time of the night, and say, 'Glory be toGod, Lord of the two worlds!' He asked me, 'Do you have a request?' I replied,'To accompany you in paradise, Messenger of God.' He replied, 'Help yourself;by often prostrating in prayer.'"
Imam Ahmad stated that Ya'qub b. Ibrahim related to him, quoting his father,quoting Muhammad b. Ishaq, quoting Muhammad b. cAmr b. ^ta*, from Nu'aymb. Muhammad, from Rabi^ b. Ka'b, who said, "I used to spend my entire dayserving the Messenger of God (SAAS), until he would perform the second Hsha>prayer. Then I would sit at his door when he went into his home. I would say,'Perhaps something might happen to the Messenger of God (SAAS).' I wouldhear him constantly repeating, 'Glory be to God; may He be praised!' until Ibecame tired and returned home, or until my eyes overcame me and I fell asleep.
"One day, because of his having observed my fulfilment of my duty andservice to him, he said, 'Rabi'a b. Ka'b, ask me and I will grant it to you.' Ireplied, 'I will consider my situation, Messenger of God, then I will tell you.'
"I gave the matter much thought, realizing that this life is transitory and subjectto interruption, and that there was sufficient bounty in what I had and mightcome to me. So I told him, 'What I shall ask the Messenger of God will have todo with my life in the hereafter: he does have that (special) status with God.'
"So I went to him and he asked, 'Have you done it, Rabi'a?' I replied, 'Yes,Messenger of God. I'd like to ask you to intercede for me to your Lord andto free me from hell-fire.' He asked, 'Who told you to ask for this, Rabi'a?' Ireplied, 'No, I swear by Him who sent you with the truth, no one ordered me.But when you said, "Ask me and I'll give you," since you have a (special) statuswith God, I did look into my situation, realized that this world is subject tointerruption and is transitory, and that I do have bounty that will come to me,I said, "I'll make a request about my after life."'
"The Messenger of God (SAAS), was silent for a long time, and he then toldme, 'I will do something; help yourself, by often prostrating in prayer.'"
The hafiz Abu Yala. stated that Abu Khaythama related to him, quotingYazid b. Hartln, quoting Mubarak b. Fadala, quoting Abu (Imran al-Jawnl, from
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Rabl'a al-AsIami, who had been a servant of the Prophet (SAAS), who said, "Oneday the Prophet (SAAS) asked me, 'Rabi'a, aren't you going to get married?' Ireplied, 'Messenger of God, I don't want anything to divert me from servingyou. And I don't have anything to give to a woman.'
"After that I told myself that the Messenger of God (SAAS) knew more aboutme than I did myself, and that he was suggesting I get married. I decided that ifhe repeated the suggestion I would agree. And he did ask me, 'Rabl^, aren't yougoing to get married?' I replied, 'Messenger of God, who would marry me; Idon't have anything to give the woman?' He replied, 'Go to BanO so-and-so andtell them the Messenger of God orders you to marry me to your girl so-and-so.'
"I went to them and said, 'The Messenger of God has sent me to you foryou to arrange my marriage with so-and-so.' They asked, 'To so-and-so?' 'Yes,'I replied. They responded, 'Welcome to the Messenger of God and welcome tohis messenger!' And they did arrange the marriage.
"I returned to the Messenger of God (SAAS), and said, 'Messenger of God,I come to you from the very best of peoples. They gave me their trust andarranged my marriage. But where do I get the dowry to give?' The Messenger ofGod (SAAS) said to Burayda al-Aslami, 'Collect for Rabl'a a dowry worth theweight of one nawat™ of gold.'
"They collected and gave this to me, I took it to Banu so-and-so and theyaccepted it. I then returned to the Messenger of God (SAAS), and asked himwhere I would get the food for a wedding feast. He told Burayda, 'Get for Rabi'athe price of a ram.' They brought it and he then told me, 'Off you go to 'A^shaand ask her to give you what barley she has.' I went to her and she gave it to me.So I took to Banu so-and-so the ram and the barley and they told me, 'We'll lookafter the barley for you, but ask your friends to slaughter the ram.' And so theycooked the barley and, I swear to God, we thus had bread and meat.
"After that the Messenger of God (SAAS) assigned to Abu Bakr someland he had and Abu Bakr and I fell into a dispute over a laden date-palm. Imaintained that it was on my land, he that it was on his. We quarrelled and AbuBakr used a word to me that offended me. He regretted it and came to me, asking,'You say to me as I did to you.' I replied, 'No, by God, I'll not speak to youas you did to me!' 'Well then,' he said, 'I'm going to the Messenger of God.'
"He did go, and I followed him. My people came along as well, saying, 'He'sthe one who used the word to you, yet he's going off to complain to theMessenger of God (SAAS)!' I turned to them and asked, 'Do you know who thisman is? This is al-Siddiq, "the trusting", the dhil shayba™ of the Muslims! Goback so that he does not turn and see you and think that you are coming to helpme against him. Otherwise he might get angry and go and tell the Messenger ofGod, and then Rabi^ will be finished!'
198. A date stone; a measure of weight equal to five dirhams in value.
199. This epithet, dhu shaybat al-muslimin, in English approximating "the Muslims' reveredelder statesman" is commonly applied to Aba Bakr.
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"When he reached the Messenger of God (SAAS), he said, 'I used againstRabl'a a word he found offensive. I told him to say it back to me, but he refused.'
"The Messenger of God (SAAS) asked me, 'Rabl'a, what's the problembetween you and "the trusting"?' I replied, 'Messenger of God, I swear I'll notspeak to him as he did to me.' He told me, 'Don't speak to him as he did to you.Say instead, "May God forgive you, Abu Bakr.'""
Say, the freed-man of Abu Bakr, may God be pleased with him, was also one ofthem. He is also known as the mawla, the "freed-man" of the Prophet (SAAS).
Abu Da'ud al-Tayalisi stated that Abu cAmir related to him, from al-Hasan,from SaM, the freed-man of Abu Bakr, who said that the Messenger of God(SAAS) told Abu Bakr to set Sacd free - Sacd being then a mamluk, a "slave",owned by Abu Bakr. The Messenger of God (SAAS) had been highly impressedby Sacd's qualities as a servant. Abu Bakr replied, "He is the only servant wehave here." The Messenger of God (SAAS) told him, "Free Sacd; (other) menwill come to you. (Other) men will come to you."
Ahmad related it thus from Abu Da'ud al-TayalisI.
Abo Da'ud al-Tayalisi also stated that Abu cAmir related to him from al-Hasan,from SaM, who said, "I placed some dates before the Messenger of God (SAAS),and people began eating them two at a time. The Messenger of God (SAAS)then forbad them from doing this."
Ibn Maja narrated this from Bandar, from Abu Da'ud.
They also include <Abd Allah b. Rawaha. On the day of the Htmrat al-qada? heentered Mecca leading the camel of the Messenger of, God (SAAS), reciting:
"Unbelievers, clear out of his path; today we willfight you about its interpretation
As we fought you over its revelation ..."
We have narrated this at length above.200
cAbd Allah b. Rawaha was killed some months thereafter at the battle ofMucta, as also narrated above.
cAbd Allah b. Mas'ud b. Ghafil b. Habib b. Shamakh, Abu <Abd al-Rahmanal-Hudhali was also one of them.
He was one of the imams of the Companions. He participated in both of theHijras and took part in Badr and engagements thereafter. He was in charge ofthe footwear of the Prophet (SAAS), and of cleaning it. He would also load hisbaggage camel if he wished to ride.
He had a major role in interpreting God's words; he had great knowledge,virtue and wisdom. There is a hadtth to the effect that the Messenger of God(SAAS) told his Companions, after they had expressed surprise at the thinnessof his legs, "By Him who holds my soul in His hands, they weigh more heavilyin the scales than does Uhud!"
200. Volume in, page 309 et seq.
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cUmar b. al-Khattab stated about Ibn Mascud, "He was a storehouse filledwith learning." They say he was frail in form, fine in character. It is said thatwhen he walked, he would be face to face with those seated (in stature, that is).He was like the Prophet (SAAS) in his manner, conduct and behaviour.
This means that he was like the Messenger of God (SAAS) in his movementsand when at rest, as well as in his speech. He imitated his performance of theprayer to the best of his ability.
He died during the rule of Uthman, in 32 or 33 AH in Medina, at the age of63, It is also said that he died in Kufa; the first is correct.
cUqba b. cAmir al-Juhani, may God be pleased with him, was also one ofthem.
Imam Ahmad stated that al-Walid b. Muslim related to him, quoting IbnJabir, from al-Qasim Abu cAbd al-Rahman, from cUqba b. cAmir, who said,"I was leading the Messenger of God (SAAS) along a mountain trail when heasked me, tcUqba, won't you ride?' I was not to be disobedient. The Messengerof God (SAAS) dismounted and I rode for a while. Then he rode again andsaid, tcUqba, would you like me to teach you how to repeat the two finest suraspeople ever recited?' I replied, 'Yes indeed, Messenger of God.' And so herecited to me, 'Say: "I seek refuge with the Lord of the dawn"' (surat al-Falaq;CXIIIjV.l), and 'Say: "I seek refuge with the Lord of mankind"' {surat al-Nas;CXIV, v.l).
"The prayer was held and the Messenger of God (SAAS) came forward andrecited both suras. He then passed by me and said, 'Recite them both wheneveryou go to sleep and whenever you get up.'"
Al-Nasa'i narrated it thus from a hadith of al-Walid b. Muslim and cAbd Allahb. al-Mubarak, from Ibn Jabir. Abu Da'ud and al-Nasa5i narrated it also froma hadith of Ibn Wahb, from MuJawiya b. Salih, from al-cAla5 b. al-Harith, fromal-Qasim Abu cAbd al-Rahman, from cUqba.
Qays b. Sacd b. Ubada al-Ansari al-Khazrajl was also among them.
Al-Bukhari quoted Anas as having said that Qays b. Sacd b. £Ubada had thesame role with the Prophet (SAAS), as does the sahib al-shurat, "the police chief,to the amir, "the ruler".
This Qays was an exceptionally tall man. His beard was scarce,201 It is said thatthe tallest of men if standing with his feet on the ground would have Qays'strousers reach up to his nose!
Mu'awiya dispatched his trousers to the emperor of Byzantium askingwhether they had a man tall enough to wear them. The emperor was amazedat this.
It is related that he was a praiseworthy and noble man of sound judgement andintelligence. He was with cAli b. Abu Talib at the batde of Siffin.
201. The Arabic word is kawsaj. A footnote to the Arabic printed text gives its meaning asreferring to a person who has missing teeth. However, the word may also refer to someone whosebeard is scarce.
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Mis%r stated, quoting Ma<bad b. Khalid, that he was always holding up hisfinger giving praise and prayer to God. May God be pleased with him and givehim pleasure.
Al-Waqidi, Khalifa b. Khayyat and others said that he died at Medina in thelast days of Mu'awiya.
The hafiz Abu Bakr al-Bazzar stated that Umar b. al-Khattab al-Sijistanirelated to him, quoting cAll b. Yazid al-Hanafi, quoting Sacid b. al-Salt, fromal-Acmash, from Abu Sufyan, from Anas, who said, "There were 20 youngansaris who would keep close by the Messenger of God (SAAS), to take careof his needs; if he wanted something, he would send them after it."
They also included al-Mughira b. Shu^a al-Thaqafi, may God be pleased withhim. He performed the function of mlahdar, "armourer" for the Messenger ofGod (SAAS). It was he, moreover, who held the sword raised above the headof the Messenger of God (SAAS), in the tent at al-Hudaybiyya. WheneverMughira's uncle "Urwa b. Mas'ud al-Thaqafi, who had come in the delegation,would reach out to take hold of the beard of the Messenger of God (SAAS), asit was customary for the Arabs to do in such conversations, al-Mughira wouldtap his hand with the hilt of his sword and say, "Remove your hand from theface of the Messenger of God, or you'll never get it back!"The hadlth is so narrated above.202
Muhammad b. Sa^ and others stated that he participated in all the battles inwhich the Messenger of God (SAAS) took part. The latter gave joint commandto him and to Abu Sufyan when they went out and destroyed the idol belongingto the people of al-Ta5if that was named al-Rabba, "the lady", al-Lat that is.
He was one of the most shrewd of the Arabs. Al-Sha'bi stated, "I heard himsay, 'No one ever got the better of me!'"
Al-Sha'bi stated, "I heard Qabisa b. Jabir say, 'I was a companion of al-Mughirab. Shu^a. If a city had eight gates through none of which one could leave withoutsome trickery, he would find a way to get out through them.'"
Al-Sha^i went on, "The al-qudat, the 'judges', were four in number: AbuBakr, ^mar, Ibn Mascud and Abu Musa. The duhat, 'those most shrewd', werefour in number: Mu^wiya, cAmr b. al^As, al-Mughira and Ziyad."
Al-Zuhri stated, "The duhat were five in number: Mu'awiya, cAmr andal-Mughira, along with two with cAll - Qays b. Sa£d b. cUbada and cAbd Allahb. Badll b. WarqaV
Imam Malik stated, "Al-Mughira b. Shu'ba was a much-married man. Heused to say, 'A man with one wife suffers menstruation along with her, and whenshe gets sick, so does he. And a man with (only) two wives is right between twoblazing fires!'
"He would marry four women at once, and divorce them all together!"
202. Vol. in, page 474.
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Other sources state variously that he married eighty or three hundred women.It is also said that he married a thousand women.
There is difference of opinion concerning his death. The most likely and mostwidely believed statement is that given by al-Khatib al-Baghdadi, who gave theconsensus as being that he died in 50 AH.
Al-Miqdad b. al-Aswad Abu Ma^ad al-Kindi, an ally of Banu Zuhra, wasamong them.
Imam Ahmad stated that cAffan related to him, quoting Hammad b. Salama,from Thabit, from cAbd al-Rahman b. Abu Layla, from al-Miqdad b. al-Aswad,who said, "I and two companions came to Medina. We made our presence knownto people, but no one offered us accommodation. So we went to the Prophet(SAAS), and told him. He took us to his home, where he had four goats. He toldme, 'Milk them, Miqdad. Divide up their milk in four portions and give oneshare to each person.' And that is what I would do.
"One night the Prophet (SAAS) was invited elsewhere and was delayed. As Ilay in my bed, my inner self told me, 'The Prophet has gone to the home of oneof the ansar. You might just as well get up and consume the drink.' The thoughtpersisted until I got up and drank his portion. When it had entered my stomachand settled there, I felt troubled about what had happened. I told myself, 'TheProphet is now going to arrive hungry and thirsty and he'll see nothing in thejug!' So I pulled a cloth up over my face.
"When the Prophet (SAAS) arrived, he voiced a greeting that someone awakewould hear but would not awaken someone asleep. He uncovered the jug andfound nothing. He then raised his head to the sky and said, 'O God, providedrink for those who give me to drink, and feed those who feed me.'
"I responded to his call, got up, took a sharp knife and went over to the goats.I felt them all to see which one was the one with the most flesh to slaughter.My hand fell upon the udder of one of them and, to my surprise, it was full!I examined the next and it too was full and so too were the others! I drew milkinto a jug and took it to him, asking him to drink it. He said, 'What's goingon, Miqdad?' 'Drink up', I told him, 'then I'll tell you.' 'One of your pranks,Miqdad?' he commented. He drank and then said, 'Now you, drink.' I replied,'No, you drink more, Prophet of God.' He did so until he had his fill and thenI took and drank it. After that I told him what had happened and he told me totell him more. I told him in greater detail and the Prophet (SAAS) then said,'This was a blessing sent down from heaven! Could you not have told me sothat I could have given some to your two companions?' I replied, 'So long as youand I have drunk this blessing, I'm not concerned about whom it has missed!'"
Imam Ahmad also narrated it from Abu al-Nadr, from Sulayman b. al-Mughlra,from Thabit, from cAbd al-Rahman b. Abu Layla who quoted al-Miqdad. Hisaccount is as above, except that in that version al-Miqdad drew the milk into thevessel they never expected to fill with it, and that he kept on drawing it until it
480
THE LIFE OF THE PROPHET MUHAMMAD
foamed on top. After he brought it back, the Messenger of God (SAAS) askedhim (according to that account) "Didn't you all have your drink tonight,Miqdad?"
(The account proceeds) "I replied, 'Do drink it, Messenger of God.' He didso and then handed it to me. I asked, 'Drink some more, Messenger of God,' Hethen again handed it to me, and I took it and drank what remained.
"When I knew that the Messenger of God, had quenched his thirst, and thathis prayer had touched upon myself, I laughed so hard I rolled on the ground.The Messenger of God (SAAS) commented, 'One of your pranks, Miqdad?'"
"I replied, 'Messenger of God, this is what I did. I did so-and-so.' He then said,'This was nothing but a mercy from God. Should you not have warned me to wakeup your two companions to share in it?' I replied, 'By Him who sent you withthe truth, I don't care whoever else were to receive it so long as you and I did!'"
Muslim, al-Tirmidhi and al-Nasa5i narrated it from a hadlth of Sulayman b.al-Mughira.
Also among them was Muhajir, the freed-woman of Umm Salama.
Al-Tabrani stated that Abu al-Zinbac Rawh b. al-Faraj related to him, quotingYahya b. cAbd Allah b. Bukayr, quoting Ibrahim b. cAbd Allah, who stated thathe heard Bukayr say, "I heard Muhajir, the freed-woman of Umm Salma, say, 'Iserved the Messenger of God (SAAS) for many years. He never asked me whyI had done something I had done, nor did he ask me why I had ever not donesomething.'"
In other accounts the wording is that she had served him for ten or for five years.
Abu al-Samh was also one of them. Abu al-cAbbas Muhammad b. Ishaqal-Thaqafl stated that Mujahid b. Musa related to him, quoting cAbd al-Rahmanb. Mahdl, quoting Yahya b. al-Wahd, quoting Muhill b. Khalifa, quoting Abual-Samh, who said, "I was a servant of the Messenger of God (SAAS). If hewanted to wash, he would say, 'Pass me my water vessel.' And I would handit to him and screen him. Once Hasan or Husayn had been brought to him andhad urinated over his chest. When I came over to wash him, he said, 'Someoneupon whom a girl has urinated should wash (the area), while someone uponwhom a boy has urinated should merely splash thereon.'"
Abu Da'ud, al-Nasa°i and Ibn Maja narrated it thus from Mujahid b. Musa.
They also included that man who was absolutely the finest of the Companions,Abu Bakr, "the trusting", may God be pleased with him. He served him byhimself on his journey into exile, especially in the cave, but after his leaving itas well, until they arrived in Medina. This has all been explained above; and toGod be all praise and credit.
Chapter: Those, may God be pleased with them, who wrote down the revelations and othermatters in the presence of the Messenger of God (§AAS).
They included the four caliphs: Abu Bakr, cUmar, cUthman, and cAii b. Abu Talib,
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may God be pleased with them all. Also of them was Aban b. Sacid b. al-cAsb. Umayyab. cAbd Shams b. cAbd Manaf b. Qusay al-Umawi.
Aban accepted Islam after his two brothers Khalid and (Amr. He did sofollowing al-Hudaybiyya. This came about because it was he who gave protectionto 'Uthman when the Messenger of God (SAAS) sent the latter to meet with theMeccans at al-Hudaybiyya. Others say that his conversion occurred at Khaybar;this is believed because of a hadith mentioning him that is recorded in the sahthcollections from Abu Hurayra concerning the division of the booty taken atKhaybar.
The reason for his accepting Islam was that, while on business in Syria, hemet with a monk to whom he mentioned the activities of the Messenger ofGod (SAAS). The monk asked him to name him and he told him his name wasMuhammad. The monk then offered to describe him, and did so exactly. Heasked Aban, "When you return home to your people, give him my greetings."
And so he accepted Islam after his return. He was also the brother of cAmrb. Sa^d al-Ashdaq, whom cAbd al-Malik b. Marwan killed.
Abu Bakr b. Abu Shayba stated, "The first person to write down the revelationin the presence of the Messenger of God (SAAS), was Ubayy b. Ka^. If hewere not present, then Zayd b. Thabit would record. cUthman, Khalid b. Sacidand Aban b. Sa{id also wrote for him."
That is his statement. This refers to Medina; for Ubayy b. Ka<b was notpresent at the revelation of the Meccan suras. These were written down by theCompanions in Mecca, may God be pleased with them all.
There is disagreement over the death of this man Aban b. Sacid. Musa b.'Uqba, Mus'ab b. al-Zubayr, al-Zubayr b. Bakkar and most of the scholarsof biography state that he was killed at the battle of al-Ajnadayn. That is, inJumada al-Uwla of 12 AH. Others say he was killed at the battle of Marj al-Sufrin 14 AH.
Muhammad b. Ishaq stated, "He and his brother cAmr were killed at thebattle of Yarmuk, on the 5th of Rajab, 15 AH." It is also stated that he livedon into the time of <Uthman, that the latter ordered him to dictate the mushafal-imam,2m 'the Qur'an', to Zayd b. Thabit and that he died thereafter, in 29 AH.But God knows best.
They also include Ubayy b. Kali b. Qays b. <Ubayd al-Khazraji al-AnsariAbu al-Mundhir, also known as Abu al-Tufayl. He was the chief reciter. Heparticipated at the second cAqaba meeting, at Badr and at the engagementsthereafter. He was of middle stature, slim and white of head and beard, the greyof which he left unchanged.
Anas stated, "Four persons" - of the ansar, he means — "collected the Qur'an.These were Ubayy b. Kacb, Mu'adh b. Jabal, Zayd b. Thabit and an ansari namedAbu Yazid."
203. An authorized version of the Qur'an compiled during the reign of <Uthman and held insafekeeping by Hafsa bt. al-Khattab.
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Both compilers of the sahih collections included it.
In both of these collections a hadith is given from Anas stating that Ubayyquoted the Messenger of God (SAAS), as having said, "God ordered me torecite the Qur'an to you."
Ubayy asked, "Did he actually name me, Messenger of God?" "Yes," hereplied. And Ubayy's eyes welled with tears.
What is meant here by "to recite the Qur'an to you" is a recitation to informand to make heard, not a recitation from which learning comes. This is somethingthat none of the scholars understand; however, we are drawing attention to thisview so that its opposite will not be believed.
In another place we have given the reason for the recitation made to him, andto the fact that he recited to him the surat: "Those of the people of the Book andthe polytheists who disbelieved could not be abandoned until clear evidencecame to them, a Messenger from God reciting pages made pure that containpriceless writings" (surat al~Bayyina; XCIX, v. 1-3).
That related to Ubayy b. Kali having berated another man for having recitedthe sura in a manner different from Ubayy's own recitation. Ubayy complainedabout him to the Messenger of God (SAAS), who said, "Recite then, Ubayy."When Ubayy had done so, he said, "That is how it was revealed." He thensaid to the other man, "Now you recite." He did so and the Messenger of God(SAAS) said, "That is how it was revealed."
Ubayy narrated, "At this doubt seized me, that I might still be in the jahiliyyalThe Messenger of God (SAAS) struck me on the chest and I broke out in sweat,feeling that I was looking differently at God." After that the Messenger of God(SAAS) recited to him this chapter to establish and explain to him that thisQur'an was truth and veracity, and that it was revealed in many recitations inmercy and kindness to the worshippers.
Ibn Abu Khaythama stated. "He was the first person to write down therevelation in the presence of the Messenger of God (SAAS)."
There is disagreement over the date of his death. It is variously said to haveoccurred in 19, 30 or 23 ah. It is also said to have been one week prior to theassassination of "Uthman. But God knows best.
Arqam b. Abu Arqam was also one of them. His name was cAbd Manaf b. Asadb. Jundab b. cAbd Allah b. cUmar b. Makhzum al-Makhzuml.
He accepted Islam early. It was he in whose home at al-Safa the Messenger ofGod (SAAS) remained hidden. That house later became known as al-khayzuran,"the tiller of the rudder". He participated in the Hijra, at the battle of Badr andthereafter.
The Messenger of God (SAAS) established a tie of brotherhood between himand cAbd Allah b. Anis.
It was he who wrote out the tenancy document for land at Fakh for cAzim b.al-Harith al-Muharibl, and other documents, as ordered by the Messenger of
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God (SAAS). This is according to the account of the hafiz Ibn cAsakir, throughcAtIq b. Ya^ub al-Zubayri, who narrated on a line through cAbd al-Malik b. AbuBakr b. Muhammad b. cAmr b. Hazm, from his father, from his grandfather£Amr b. Hazm.
He died in either 53 or 55 AH, at the age of 85.
Imam Ahmad narrated two ahadith in which Arqam is quoted. In the first,Ahmad and al-Hasan b. {Arafa stated, the wording given being from Ahmad,that cAbbad b. <Abbad al-Muhallabi related to him, from Hisham b. Ziyad, fromcAmmar b. Sacd, from Uthman b. Arqam b. Abu al-Arqam, from his father,a Companion of the Prophet (SAAS), who quoted the latter as having said,"Whoever steps over the necks of the people at the Friday prayer assembly andseparates between two (persons) after the appearance of the Imam (for thesermon) is like him who drags his intestines in hell-fire!"
In the second case, Ahmad stated that ^sam b. Khalid related to him, quotingal^Attaf b. Khalid, quoting Yahya b. cimran, from cAbd Allah b. cUthman b.al-Arqam, from his grandfather al-Arqam, who said that he came to the Messengerof God (SAAS), who asked him, "Where are you heading?" "I am heading overthere, Messenger of God," he replied, gesturing in the direction of Jerusalem."And what is taking you there; business?" asked the Prophet (SAAS). "No,"he replied, "I wanted to pray there." The Messenger of God (SAAS) commented,"Prayer over here," — and he gestured towards Mecca - "is better than 1,000prayers" — and he gestured towards Syria.
Ahmad is alone in giving both of these.
They also include Thabit b. Qays b. Shammas al-Ansarl al-Khazraji Abu cAbdal-Rahman, also known as Abu Muhammad al-Madani, the khatib al-ansar,"the orator of the ansar", and as the khatib al-nabi, "the orator of the Prophet(SAAS)".
Muhammad b. Say stated that cAli b. Muhammad al-Mada^ni informed him,giving lines of transmission from his elders from the delegations of Arabs whohad gone to the Messenger of God (SAAS). These men said, "cAbd Allah b. cAbsal-Numall and Maslama b. ITazzan al-Huddani came in a group of men of theirtribes to the Messenger of God (SAAS), after the conquest of Mecca. Theyaccepted Islam and pledged allegiance on behalf of their people. He wrote forthem a document specifying the alms payments due from their properties.Thabit b. Qays b. Shammas wrote it out, and Sa^ b. Mu'adh and Muhammadb. Maslama, may God be pleased with them, witnessed it.
This man is among those of whom it is affirmed in the sahih collection ofMuslim that the Messenger of God (SAAS) announced that they would goto paradise.
Al-Tirmidhi narrated in his hadith collection, with a line of transmission thatmeets the criteria of Muslim, from Abu Hurayra, that the Messenger of God(SAAS) said, "What an excellent man is Abu Bakr! What-an excellent man is
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cUrrtar! What an excellent man is Abu ^bayda b. al-Jarrah! What an excellentman is Usayd b. Hudayr! What an excellent man is Thabit b. Qays b. Shammas!What an excellent man is Mu*adh b. cAmr b. al-Jamuh."
Thabit b. Qays, may God be pleased with him, was martyred at the battle ofal-Yamama, in 12 AH, during the rule of Abu Bakr.
They also include Hanzala b. al-Rablcb. Sayft b. Rabah b. al-Harith b. Mukhashinb. Mu'awiya b. Sharif b. Jarwa b. Usayd b. <Amr b. Tamim al-Tamimi al-Usaydlal-Katib, "the scribe", his brother Rabah, who was also a Companion, and hisuncle Aktham b. Sayfl, who was (known as) hakim al-^Arab, "the sage of theArabs".
Al-Waqidl stated, "He wrote a document for the Prophet (SAAS)." Otherssaid, "The Messenger of God (SAAS) sent him to the people of al-Ta'if to makepeace. He participated in Khalid's campaigns in Iraq and elsewhere. He livedon into the rule of 'All, but he did not participate with him in 'the battle ofthe camel'204 and other engagements. He moved away from Kufa because of thecurses <(Jthman spoke on it, and died after the period of cAll's rule."
Ibn al-Athir narrated in al-Ghaba that after his death, his wife expressed hergrief over him, leading her neighbouring women to criticize her. She spoke thefollowing verses on the subject:
"Da^ was surprised at a woman mourning for a venerablegrey-beard!
If you would ask me today what it is that pained me, Iwould tell you what is no lie;
My eye is deathly afflicted by sorrow for Hanzala, thescribe."
Ahmad b. cAbd Allah b. al-Raqql stated, "He remained aloof from civil strifeuntil he died, after cAll. Two ahadith stem from him."I observe that in fact there were three.
Iman stated that <Abd al-Samad and cAffan both stated that Hamam relatedto them, that Qatada quoted Hanzala al-Katib as having said, "I heard theMessenger of God (SAAS) say, 'Those who observe the five prayers, performingtheir prostrations, and the kneelings and their ablution at their proper times, andrecognize that these are a duty owed to God, will enter paradise.'" Alternately,the words were "their due will be paradise".
Ahmad is alone in giving this. It is missing a link connecting between Qatadaand Hanzala. But God knows best.
The second hadtth is as follows. Ahmad, Muslim, al-Tirmidhi and IbnMaja narrated from a hadtth of Sacid al-Janrl, from Abu cUthman al-Nahdi, who
204. At Khurayba, near Basra, on 10th jumada 11 AH (December 4, 656 ad), where the caliph'All defeated the combined forces of cA3isha, Talha and al-Zubayr who were contesting thelegitimacy of his rule.
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quoted Hanzala as having (quoted the Prophet (SAAS)), as having said, "If allof you remain as you are with me, the angels will greet you while you aremeeting, while you are travelling and while you are in your beds; but you (onlyspend) part of your time with me."
Ahmad and al-Tirmidhl also narrated it from a hadith of cImran b. Da'udal-Qattan, from Qatada, from Yazid b. cAbd Allah b. al-Shikhkhir, from Hanzala.
The third hadith is as follows. Ahmad, al-Nasa0! and Ibn Maja narrated froma hadith of Sufyan al-Thawrl, from Abu al-Zinad, from al-Muraqqac b. Sayfi b.Hanzala, from his grandfather, concerning the prohibition of killing women inwarfare.
However, Imam Ahmad narrated it from <Abd al-Razzaq, from Ibn jurayj,who gave a line from Abu al-Zinad, from Muraqa£ b. Sayfi b. Rabah b. Rablc,from his grandfather Rabah b. Rabi*, the brother of Hanzala al-Katib.
Ahmad also narrated it similarly from Husayn b. Muhammad and Ibrahimb. Abu al-cAbbas, both of whom quoted from al-Mughira b. <Abd al-Rahman,from his father. And from Sa'ld b. Mansur and Abu £Amir al-cAqadi, both ofwhom quoted from al-Mughira b. cAbd al-Rahman, from Abu al-Zinad, fromMuraqqac, from his grandfather Rabah. And also through al-Mughira. Al-Nasa^Iand Ibn Maja narrated it similarly. Abu Da'ud and al-Nasa'l narrated it froma hadith of Ulnar b. Muraqqac, from his father, from his grandfather Rabah.
The hadith is therefore from Rabah, not from Hanzala. Abu Bakr b. AbuShayba therefore stated, "Sufyan al-Thawrl was mistaken about this hadith"
I note that Ibn al-Raqql was correct in stating that Hanzala narrated onlytwo ahadith. But God knows best.
Khalid b. Sacid b. al-'As b. Umayya b. <Abd Shams b. cAbd Manaf Abu Sa<idal-Umaw! was among them.
He accepted Islam early. It is said that he was the third, fourth or at mostfifth after Abu Bakr.
It is said that his accepting Islam was due to a dream he had. In it he wasstanding on the edge of hell, the extent of which only God knew.
"It was as though his father was pushing him towards it, while the Messengerof God (SAAS) was holding him by the hand to prevent him from falling. Henarrated this vision to Abu Bakr, who told him, 'Nothing but good was wishedfor you; this is the Messenger of God; follow him and you will escape what youfeared."' And so he went to the Messenger of God (SAAS), and accepted Islam.
"When news of this reached his father, he was very angry and hit him so hardwith a stick he held that he broke it over his head. He threw him out of the house,denied him food and forbad his brothers from speaking to him. And so Khalidremained with the Messenger of God (SAAS), night and day. Thereafter hisbrother <Amr also accepted Islam
"When the Muslims went to exile in Abyssinia, these two men accompaniedthem. It was he who eventually arranged the marriage betweeen Umm Hablba
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and the Messenger of God (SAAS), as we have told above. Both men thereafterwent on the Hijra from Abyssinia (to Medina) in the company of Ja£far. Theyreached the Messenger of God (SAAS), at Khaybar after his conquest of it. Afterconsultation with the other Muslims, he gave them both shares of the spoils.Their brother Aban b. Sacid also arrived and participated at Khaybar, as narratedabove, and the Messenger of God (SAAS) assigned them various duties.
"During the caliphate of Abu Bakr both men went to battle in Syria, andKhalid was killed at Ajnadayn; however, some say it was at Marj al-Saffar. Godknows best."
fAtlq b. Yacqub stated that cAbd al-Malik b. Abu Bakr related to him, from hisfather, from his grandfather, from cAmr b. Hazm, to the effect that Khalid b.Sacld wrote the following document on behalf of the Messenger of God (SAAS):"In the name of God the most Merciful and Beneficent. This has been given by■Muhammad, the Messenger of God, to Rashid b. cAbd Rabb al-Sulaml. He hasawarded him two ghalwa™ (of land) and one ghalwa at the rock at Ruhat. No oneshould fear him. He is trustworthy. Khalid b. Sa'id wrote this."
Muhammad b. Sa^ stated, according to al-Waqidl, that Ja^ar b. Muhammadb. Khalid related to him, that Muhammad b. cAbd Allah b. cAmr b. ^Uthman b.cAffan said, "Khalid b. Said remained in Medina following his arrival fromAbyssinia. He acted as a scribe for the Messenger of God (SAAS); it was he whowrote the document for the people of al-TaJif to the delegation of Thaqlf andstrove to arrange peace between them and the Messenger of God (SAAS)."
They also included Khalid b. al-Walld b. cAbd Allah b. (Umar b. Makhzum AbuSulayman al-Makhzuml.
He was the commander of the victorious armies, the man in charge of thoseillustrious soldiers, and glorious and famous battles. He was of firm judgement,great bravery and fine conduct. He was father to Sulayman b. Khalid b. al-Walld.
It is said that he was never a participant in an army that was defeated, eitherbefore or after Islam.
Al-Zubayr b. Bakkar stated, "He had the status of a chief among Quraysh andwas in command of the cavalry."
He, along with eAmr"b. al-cAs and Uthman b. Talha b. Abu Talha, acceptedIslam after al-Hudaybiyya and before Khaybar. The Messenger of God (SAAS)soon gave him charge of expeditions and then, during the rule of Abu Bakr, hebecame commander-in-chief of all the Muslim forces.
When 'Umar b. al-Khattab succeeded to power, he dismissed him andappointed Abu Ubayda as amin al-untma, "the guardian of the community", withorders that he not disregard the views of (Khalid b. al-Walld) Abu Sulayman.
Khalid died during the reign of Umar, it is said in 21 AH or 22 AH, the formerdate being correct, in a village a mile distant from Hims. Al-Waqidl stated, "Iasked about its whereabouts but was told that it had been obliterated."205. A measure of length; the distance travelled by an arrow.
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Duhaym stated, "He died in Medina." The first place of death mentioned iscorrect.
He narrated ahadlth too numerous to relate here.
cAtiq b. Ya'qub stated that cAbd al-Malik b. Abu Bakr related to him, from hisfather, from his grandfather, from cAmr b. Hazm, that the following referredto land tenancies the Messenger of God (SAAS) granted: "In the name of Godthe most Merciful and Beneficent. From Muhammad, Messenger of God, to theBelievers. The game from Sayduh and Say da206 may not be mutilated or killed.Anyone discovered so doing shall be flogged and have his clothing taken away.Those transgressing this order shall be seized and the Prophet shall be informedof him. This comes from Muhammad the Prophet. It is written by Khalid b.al-Walid upon command of the Messenger of God. Let no one transgress this orhe will do harm to himself regarding what Muhammad has ordered."
They also include al-Zubayr b. al-cAwwam b. Khuwaylid b. Asad b. (Abd al-Uzzab. Qusayy, Abu cAbd Allah al-Asadi.
He was one of "the ten"207 and also one of the ashab al-shura, "the Companionsconsulted" about whom the Messenger of God (SAAS) expressed his satisfactionat the time of his death. He was also regarded as a hawari, "disciple", of theMessenger of God (SAAS), along with his cousin, the son of his aunt Safiyya,daughter of Abd al-Muttalib, and was the husband of Asms*, daughter of AbuBakr, may God be pleased with him.
cAtlq b. ¥acqub narrated, with the line of transmission given above, that it wasal-Zubayr b. aPAwwam who wrote the document for Barm Mu'awiya b. Jarwal,as ordered by the Messenger of God (SAAS).
Ibn cAsakir narrated this, giving his line of transmission from cAtiq.
Al-Zubayr, may God be pleased with him, accepted Islam early, while he was16 years old; some say his age was 18. He took part in both exiles and participatedin all the battles. He was the first person to draw his sword in God's cause.
He participated, with the greatest distinction of all, at the battle of al-Yarmuk.That day he twice pierced the ranks of the Byzantines from front to rear,emerging safely from the other side. However, he received two wounds on hisback. May God be pleased with him.
The Messenger of God (SAAS) called for both his parents at the battle ofal-khandaq, "the trench" and said, "Every prophet has a disciple, and my discipleis al-Zubayr."
Many virtues and fine deeds are attributed to him. He died at the battle of thecamel. His death came about after he had turned around and was returning fromthe battle. (Amr b. Jurmuz, Fadala b. Habis and a third man called aI-Nacr, all ofBanu Tamim, caught up with him at a place called Wadi al-Sibac. cAmr b.Jurmuz came upon him while he slept and killed him. That was on a Thursday,
206. Locations near Medina.
207. See Vol. I.
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ten days prior to the end of Jumada al-Uwla in 36 AH. At that time he was67 years old.
He died leaving a substantial inheritance. After the deduction of 2,200,000dinars., he left a testamentary bequest of one-third. When his debts had beensatisfied, and the third had been extracted, the remainder was divided among hisheirs. Each of his wives - of whom there were four - received 1,200,000 dinars.The total amount of his estate to which we are referring was some 59,800,000dinars.
All this came to him by legitimate means during his life, from income hereceived from the al-fay> and the maghanimm and through various kinds ofpermissible business activities. All that accrued after his payment of the zakat,"the charity payments", at the appropriate times, and numerous contacts withthe recipients at the times of their need.
May God be pleased with him and give him pleasure, making the gardensof paradise his residence; and indeed He has! For the Lord of both those whocame first and those who came after, the Messenger of the Lord of the worlds,has testified that there will be paradise for him. And to God be all praise andcredit!
Ibn al-Athlr stated in his work al-Ghaba that he had a 1,000 slaves collectingthe kharaj tax payments for him, and that he would donate all that to charity.
Hassan b. Thabit spoke the following verses giving him praise and credit forthat:
"He grew up in the era and guidance of the Prophet, ashis disciple, and speech with merit rings true.
He grew up in accord with his way and his path, allyingwith the agent of truth, and the truth is fully just.
He was that famous knight, that hero who sprang forwardat every famous battle.
He was a man whose mother was Safiyya, and he descendedfrom a proud man named Asad, 'lion'.
He had close family ties with the Messenger of God, andfrom fighting for Islam comes glory deeply secure.
Many were the dangers al-Zubayr deflected with hissword from al~Mustafa, 'the chosen one', and God rewardsmost generously.
When war emerged, he would slice at it, his bladeflashing forward, charging proudly towards death.
He had no peer among them, nor was ever his likebefore, and his fame will never, for all time, fade."
It has been recorded above that cAmr b. Jurmuz al-Tamimi killed him in Wadlal-Sibac while he was asleep. Alternately, it is said that he emerged in a daze from
208. The term al-fay3 is generally applied to goods and properties taken from unbelieverswithout battle having been engaged, while al-magkanim applies to spoils seized after warfare.
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his sleep and rode away, but was confronted by Ibn Jurmuz. When al-Zubayrovercame him, Ibn Jurmuz was rescued by his two companions, Fadala andal-Nacr, and they all killed him. cAmr b. Jurmuz took his head and his sword.When he brought both of these to cAll, the latter said on seeing al-Zubayr'ssword, "Many is the time this sword deflected danger from the face of theMessenger of God (SAAS)."
Among other comments he made, cAll said, "Announce to the killer of Safiyya'sson that he's going to hell-fire!"
It is said that when cAmr b. Jurmuz heard that, he killed himself. The fact is,however, that he lived on after cAll into the rule of Ibn al-Zubayr (al-Zubayr'sson cAbd Allah). The latter appointed his brother Mus'ab to rule in Iraq on hisown behalf, and cAmr b. Jurmuz disappeared, fearing that once in authorityMus'ab would kill him to avenge his father. Muscab ordered, "Inform himthat he is safe; does he really think I would kill him for <Abd Allah's father(al-Zubayr)? Certainly not, I swear by God; they are not equal!"
This decision stems from Mus'ab's qualities of shrewdness, intelligence andleadership.
Al-Zubayr narrated numerous ahadith relating to the Messenger of God(SAAS), too many to mention here.
When al-Zubayr b. al-cAwwam was killed at Wadi al-Sibac, as related above,his wife cAtika, daughter of Zayd b. cAmr b. Nufayl, recited the following verses:
"Ibn Jurmuz deceived the army's champion knight, thatday the forces clashed; he was not one to flee!
'Amr, if you had warned him, you would not have foundhim effeminate, his hand or heart trembling.
Many were the battles he engaged, no resistance turninghim aside, you utter coward!
May your mother mourn you! You were never victoriousover his like in any that went before or ever will be.
By God, your. Lord, if you kill a Muslim, the punishmentof the Resolute One will alight upon you!"
Zayd b. Thabit b. al-Dahhak b. Zayd b. Lawdhan b. (Amr b. cUbayd b. cAwf b.Ghanm b. Malik b. al-Najjar al-Ansari al-Najjari, Abu Said, was among them.He was also known as Abu Kharija, and as Abu cAbd al-Rahman al-Madani.
He came to the Messenger of God (SAAS), in Medina when he was 11 yearsold. Therefore, due to his youth, he did not participate in the battle of Badr, norin that at Uhud. The first battle in which he took part was that of al-khandaq,"the trench". He participated in all thereafter.
He was a hafiz, a learned man of high intelligence. It is established about himin the sahih collection of al-Bukhari that the Messenger of God (SAAS) orderedhim to learn the writing system of the Jews in order to be able to read to theProphet (SAAS) whatever they might write to him. He learned this in 15 days.
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Imam Ahmad stated that Sulayman b. Da'ud related to him, quoting cAbdal-Rahman, from Abu al-Zinad, from Kharija b. Zayd, who quoted his fatherZayd as having said, after having come to see the Messenger of God (SAAS)at Medina, "I was taken to him, and he was impressed with me. People said,'Messenger of God, this youth is from Banu al-Najjar; he knows from ten totwenty or so of the sural that God revealed to you.' This delighted the Messengerof God (SAAS), and he told him, 'Zayd, learn for me the writing of the Jews; Iswear by God, I don't trust a Jew to read to me.'"
Zayd went on, "So I set about learning their writing and had mastered itbefore 15 days had passed. I used to read to him whatever letters they wrote tohim, and answered them on his behalf."
Ahmad then narrated this from Shurayh b. al-Nucman, from Ibn Abu al-Zinad,from his father, from Kharija, from his father who related it similarly.
Al-Bukhari gave it in his work al-Ahkam from Kharija b. Zayd b. Thabit in anabbreviated form.
Abu Da'ud narrated it from Ahmad b. Yunus. Al-Tirmidhi gave it from £Allb. Hajr, They both related it from cAbd al-Rahman b. Abu al-Zinad, from hisfather, from Kharija, from his father.
Al-Tirmidhi categorized it as hasan sahih.
This was truly extraordinary intelligence. He was one of those who collectedthe Qur'an during the lifetime of the Messenger of God (SAAS) from the reciters,as is established in both sahih collections from Anas.
Ahmad and al-Nasa'i narrated from a hadith of Abu Qalaba, from Anas, whoquoted the Messenger of God (SAAS) as having said, "The person most kindtowards my nation is Abu Bakr. The most severe in it for God's religion is cUmar.The one in it most sincere in humility is Uthman. The most decisive of them iscA3l b. Abu Talib. The man of them most knowledgeable of what is permissibleand what forbidden is Mu'adh b. Jabal. The one most knowledgeable about thereligious duties of Islam is Zayd b. Thabit. And every nation has an amin™ 'afully trustworthy man'. The amin of this nation is Abu Ubayda b. al-Jarrah."
There are some huffaz who consider this hadith mursal, "incomplete", exceptin so far as it refers to Abu cUbayda. It is given in this line of transmission in thesahih of al-Bukhari.
Zayd wrote down the revelations in the presence, in several locations, of theMessenger of God (SAAS).
One of the clearest evidences of this is in the statement from him establishedin the sahih collections, in which he said, "When the words of Almighty Godcame down, 'Those believers who stay back and those who strive hard in God'scause are not equal'210 (surat al-Nisa>; IV, v.95), the Messenger of God (SAAS)
209. This honorific epithet is, of course, said to have been universally applied in Mecca to theProphet (§AAS), prior to his Hijra. See Vol. I.
210. The additional words referred to in the next paragraph are, part of the text of the Qur'an aswe know it and follow the word "back" in this verse.
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called out to me and said, 'Write down, "Those believers who stay back andthose who strive hard in God's cause are not equal."'
"Then Ibn Umm Maktum arrived and began complaining about his injuries.While his leg was pressing hard against my own — hard enough to almost bruiseit — revelation again came to the Messenger of God (SAAS), with the wordsgkayru uli al-darar, 'except those who have suffered injury'. He ordered meto add these words, and I did so. And I well know the place where it was added- at a crack in that tablet - of bone, that is."
Zayd participated in the expedition to al-Yamama and he was struck by anarrow that did not seriously harm him. It was he whom Abu Bakr thereafterordered to seek out and assemble the Qur'an. He told him, "You are an intelligentyoung man about whom we have no suspicions; and you used to write down therevelation for the Messenger of God (SAAS). Therefore, seek out and assemblethe Qur>an." And Zayd did as Abu Bakr had ordered him. There was much goodin that; and to God be all praise and credit.
•TJmar twice, while making the pilgrimage, appointed Zayd to govern Medinaon his behalf, as he did when he made an expedition to Syria. "Uthman alsoappointed him to govern Medina.
cAli liked him very well. Zayd extolled cAll and gave recognition to hisworthiness, although he did not participate with him in any of his battles. Helived on after 'All, dying in 45 AH; that date is also given as 51 or 55 AH.
He was one of those who wrote the masahif al-aHmma,2" "the master copies",that Uthman b. 'Affan dispatched to all parts. It was these that gave to thereading the official stamp of consensus and approval, as we have established inour book Tafslr (Exegesis of) aI-QurJan. And to God be all praise and credit.
Al-Sijil was also one of them, as is stated in the hadith narrated on that subjectfrom Ibn cAbbas; on the assumption of its authenticity, that is, about which thereis some controversy.
Abu Da'ud stated that Qutayba b. Sacid narrated to him, quoting Nuh b.Qays, from Yazid b. Ka^j, from cAmr b. Malik, from Abu al-JawzaJ, from IbncAbbas, who said, "Al-Sijil was a scribe of the Prophet (SAAS)."
Al-NasaJI narrated it thus from Qutayba, who quoted Ibn cAbbas as havingsaid regarding the verse, "That day when we will roll up the heavens as al-sijiP'1rolls up writings" (surat al-AnbiyyO?; XXI, v. 104). This word al-Sijil refers tothe man."
This is his wording.
211. The term given to the "authorized" text of the Qur'an agreed upon by a commission formedby the caliph Uthman consisting of cAbd Allah b. al-Zubayr, Sa*id b. al-As and <Abd al-Rahmanb. al Harith. Copies of this text were dispatched to various cities with instructions that any"deviant" versions should be destroyed.
212. The word is frequently interpreted to mean "scroll"; the text would therefore read, "as ascroll rolls up writings".
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Abu Jacfar b. Jarfr narrates, concerning the same verse, from Nasr b. eAll,from Nuh b. Qays, a source considered trustworthy and among those quoted byMuslim. Ibn Macln, however, categorizes him as a weak source in one accountquoting him. Regarding his teacher Sheikh Yazfd b. Ka<b al-cAwdhi al-Basri,only Nuh b. Qays quotes from him. Nevertheless, Ibn Hibban includes himamong those to be considered trustworthy sources.
I brought this hadtth to the attention of my teacher the hafiz Sheikh Abual-Hajjaj al-Mizzi; he deprecated it strongly. I informed him that our very learnedSheikh Abu al-cAbbas b. Taymiyya used to say, "This hadtth is fabricated, evenif included in the mnan of Abu Da'ud!" Our teacher Sheikh al-Mizzi commented,"I say the same!"
I note that the hafiz Ibn {Adi narrated it in his work al-Kamil from a hadtth ofMuhammad b. Sulayman, known as "Buma", from Yahya b. cAmr, from Malikal-Bakrl, from his father, from Abu al-Jawza5, from Ibn {Abbas, who said, "TheMessenger of God (SAAS) had a scribe named al-Sijil. He is referred to in thewords of the Almighty, 'That day when we will roll up the heavens as al-Siji!rolls up writings.' Just as al-Sijil rolls up writings, thus will the heavens berolled up."
Al-Bayhaqi narrated it similarly from Abu Nasr b. Qatada, from Abu cAlial-Rafa5, from 'All b. cAbd al-cAziz, from Muslim b. Ibrahim, from Yahya b.cAmr b. Malik. This Yahya is considered a very weak source, one upon whomone should not depend. But God knows best.
Stranger still than that is what was also narrated by the hafiz Abu Bakral-Khatlb and Ibn Manda from a hadtth of Ahmad b. Sa'id al-Baghdadi, knownas "Hamdan", from Ibn Bahz, from "Ubayd Allah, from Nafic, from Ibn cUmar,who said, "The Prophet (SAAS) had a scribe called Sijil and God revealed,'That day when we will roll up the heavens as al-Sijil rolls up writings.'" IbnManda commented, "This is gharib. Hamdan is alone in giving it."
Al-Barqani stated, "Abu al-Fath al-Azdi stated, 'Ibn Numayr was alone ingiving it, if authentic.'"
This is also objectionable when narrated from Ibn cUmar, just as it waswhen from Ibn cAbbas. For a quite different statement is also attributed to both.Al-Walibi and al-cAwfl quote Ibn cAbbas as having stated with reference to thisverse, "(it means) like the rolling of a sahifa (sheet of paper etc) over writings".Mujahid stated the same.
Ibn Jarlr stated, "It is well known in the language that al-sijil means a sahifa.'1''
He went on, "No one among the Companions is known by the name al-Sijil."
And it is objectionable for al-Sijil to have been the name of one of the angels,as was narrated from Abu Kurayb, from Ibn Yaman, who stated that Abual-Wafa5 al-Ashja'l related to him, from his father, from Ibn cUmar, who said,regarding the verse, "That day when we will roll up the heavens as al-Sijil rollsup writings", "Al-Sijil was an angel. Whenever he ascended with a requestfor forgiveness, God would say, 'Write it in light.'"
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He also stated that Bandar related to him, from Mu'ammil, from Sufyan, whosaid, "I heard al-Suddi say . . ." And he went on to narrate it similarly.
Abu Jacfar al-Baqir stated the same, narrating from Abu Kurayb, fromMubarak, from Ma'ruf b. Kharrabudh, from someone who heard Abu Jacfarsay, "Al~Sijil is an angel."
ibn Jarir's denial that al-Sijii was the name of either a Companion or an angelis very convincing, while the hadtth to the contrary is very objectionable. Those,like Ibn Manda, Abu Nu'aym al-Isbahanl and Ibn al-Athlr, in al-Ghaba, onlydo so to give credibility to this hadtth, or to comment upon its authenticity. ButGod knows best.
They also included Satd b. Abu Sarh, according to a statement made by Khalifab. Khayyat.
It has been imagined that this man was his son cAbd Allah b. Sa<d b. Abu Sarh,as will be explained shortly, if God so wills it.
cAmir b. Fuhayra, a freedman of Abu Bakr, was also one of them.
Imam Ahmad stated, "cAbd al-Razzaq related to me, from Ma'mar, whoquoted al-Zuhrl as having said, "{Abd al-Malik b. Malik al-Mudliji informedme, he being the cousin of Suraqa b. Malik, that his father informed him that heheard Suraqa say . . .'" And he proceeded to narrate the Hijra of the Prophet(SAAS). In this narrative, he said, "So I told him (the Prophet (SAAS)), 'Yourpeople have put a price on your head!' And I related to them news relating totheir departure and what people wanted to do with them. Then I offered themprovisions, but they would not accept anything from me and asked me to leavethem alone. I asked him if he would write down a safe conduct for me, and hetold cAmir b. Fuhayra, who did so on a piece of leather. Then he left."
I note that the hadtth is given complete above in the material relating to theHijra. It is also recorded that it was Abu Bakr who wrote this document forSuraqa. But God knows best.
Amir b. Fuhayra - known as Abu {Amr - was of mixed blood of BanuAzd. He was black in complexion. He had earlier been a freed-man of Tufayl b.al-Harith, the brother of cA5isha through her mother Umm Roman. He acceptedIslam early, before the Messenger of God (SAAS) took refuge in the homeof al-Arqam b. Abu al-Arqam at al-Safa. cAmir was tortured along with all theothers persecuted at Mecca to make them give up their faith. He refused,and Abu Bakr purchased him, then set him free. He would herd goats for himoutside Mecca.
When the Messenger of God (SAAS) left on the Hijra, he accompanied AbuBakr, who bore him on his mount. They also had al-Dill, the guide, with them.This is narrated in full above.
Upon their arrival in Medina, cAmir b. Fuhayra stayed with Sa<d b. Khaythama.The Messenger of God (SAAS) established a tie of brotherhood between cAmirand Aws b. Mu<adh. He participated in Badr and at Uhud.
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He was killed at the battle of BPr Ma^na, as was related above. That was in4 AH, At that time he was 40 years of age. But God knows best.
^rwa, Ibn Ishaq, al-Waqidi and other scholars state that cAmir was killed atBPr Macuna by a man named Jabbar b. Sulma, of Banu Kilab. When cAmir waspierced by the spear, he said, "I have succeeded, by the Lord of the kaci>al" cAmirwas then raised up until he disappeared from sight, so that cAmir b. al-Tufaylsaid, "He was raised up until I could see the sky and not him!"
MAmr b. Umayya was asked about him and he replied, "He was one of the bestof us, and one of the earliest members of the household of our Prophet (SAAS).'
Jabbar stated, "I asked al-Dahhak b. Sufyan what he meant by what he said.He replied, 'He was referring to paradise.'
"Al-Dahhak invited me to accept Islam, and I did so when I saw what happenedat the death of cAmir b. Fuhayra. Al-Dahhak wrote to the Messenger of God(SAAS), informing him of my acceptance of Islam and of what had happened to{Amir. He commented, 'The angels concealed him and he has taken up residencewith the spiritual hierarchy.'"
In both sahih collections Anas is quoted as having said, "He recited to us aQui°an verse about them: 'Inform our people that we have met our Lord. AndHe is pleased with us and has pleased us.'"M3
Reference is made above to this in the material treating the engagement atBPr Ma<una.J1+
Muhammad b. Ishaq stated that Hisham b. 'Urwa related to him, from hisfather, that cAmir b. al-Tufayl used to ask, "Which of your men was it whom,when killed, was raised up between earth and sky so that you could see sky only,and not him?"
"That was cAmir b. Fuhayra," they would reply.
Al-Waqidi stated that Muhammad b. cAbd Allah related to him, from al-Zuhrl,from Urwa, who quoted cA5isha as having said, '^Amir b. Fuhayra was raised upinto the sky; his body was not found."
They say that the angels concealed it.
cAbd Allah b. Arqam b. Abu Arqam al-Makhzumi was also among them.
He accepted Islam the year of the conquest of Mecca and he wrote on behalfof the Prophet (SAAS).
Imam Malik stated, "He (the Prophet (SAAS)) would send out what he didand would thank him and express his appreciation."
Salama stated, quoting Muhammad b. Ishaq b. Yasar, from Muhammad b.Jacfar b. al-Zubayr, from cAbd Allah b. al-Zubayr, that the Messenger of God(SAAS) asked cAbd Allah b. al-Arqam b. cAbd Yaghuth to write letters for himin response to the (letters) of the kings. His trust in cAbd Allah b. al-Arqam sodeveloped that he would tell him to write to certain kings; he would write and
213. This verse, not present in the Qur'an, \s evidently a false attribution thereto.
214. Vol. Ill, p. 95etseq.
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the Messenger of God (SAAS) would put his seal on what he read (back) becauseof his trust in him.
He acted as scribe for Abu Bakr, who gave him charge of the treasury. ^Umarb. al-Khattab confirmed him in both positions. When cUthman succeeded, hedismissed him from them.
I note that this was after cAbd Allah b. Arqam had tendered his resignation. Itis said that cUthman offered him 300,000 dirhams as his salary, but he refusedto accept this. He replied, "What I did was for God; my reward is up to God,Almighty and Glorious is He."
Ibn Ishaq stated, "Zayd b. Thabit wrote for the Messenger of God (SAAS). Ifneither Ibn ai-Arqam nor Zayd b. Thabit were there, then someone else presentwould write.
"cUmar, cAli, Zayd, al-Mughira b. Shu^a, Mu^wiya, Khalid b. Sa<id b.al-cAs and others named by the Arabs wrote for him."
Al-Acmash stated, "I asked Shaqiq b. Salama, 'Who was the scribe for theProphet (SAAS)?' He replied, 'cAbd Allah b. al-Arqam. Uraar brought out atal-Qadisiyya a document of Abu Bakr and at its base were the words, "Writtenby <Abd Allah b. al-Arqam."'"
Al~Bayhaqi stated that Abu cAbd Allah al-Hafiz related to him, quotingMuhammad b. Salih b. Hani3, quoting al-Fadl b. Muhammad al-Bayhaqi, quotingcAbd Allah b. Salih, quoting cAbd al-cAziz b. Abu Salama al-Majushun, from<Abd al-Wahid b. Abu cAwn, from al-Qasim b. Muhammad, who quoted cAbdAllah b. cUmar, as having said, "The Prophet (SAAS) brought a letter fromsome man and he asked cAbd Allah b. al-Arqam, 'Respond for me.' He wrotethe reply, then read it to him. The Messenger of God (SAAS) commented, 'Youhave done it correctly and well. May God give him success!'
"When <Umar acceded, he would seek cAbd Allah's counsel. And Umar b.al-Khattab is quoted as having said, 'I never saw anyone more fearful of Godthan him.' He meant any one of the workers."
He was, may God be pleased with him, injured before his death.
cAbd Allah b. Zayd b. cAbd Rabbihi al-Ansari al-Khazraji, the originator ofthe call to prayer, was one of them.
He accepted Islam early and was present at the ^aqabat al-sabHn, the '"Aqabameeting of the 70".215 He participated at the battle of Badr and later engagements.
One of his greatest credits is his having had a vision of the call to prayer inhis sleep and his having repeated this to the Messenger of God (SAAS), whoresponded, "These are visions of truth. Stand with Bilal and deliver them to himso that he can use them to announce the call to prayer; he has a stronger voicethan you."
We have given the hadith relating to this above.216
215. See above Vol. II, pages 129-140.
216. See Vol. II, page 222.
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Al-Waqidl narrated, giving lines of transmission from Ibn cAbbas, that theProphet (SAAS) wrote a letter to those of Banu Jurash who accepted Islam,ordering them to peform the prayer, pay the zakat, and to donate one-fifth ofthe booty they took.
He died in 32 AH at 64 years of age. Uthman b. cAffan, may God be pleasedwith him, performed the prayers for the deceased.
Of them also was cAbd Allah b. Sacd b. Abu Sarh al-Qurashi al-cAmiri, a foster-brother of Uthman by his mother; Uthman's mother suckled him, that is.
He wrote down the revelation and later seceded from Islam, joining thepolytheists in Mecca. When the Messenger of God (SAAS) conquered it, havingdeclared it lawful to spill his blood, along with certain others there, cAbd Allahb. Sa^ went to Uthman b. cAffan and sought his protection. The Messenger ofGod (SAAS) then guaranteed his safety, as we have narrated above in the accountof the conquest of Mecca. Thereafter, cAbd Allah b. Sa^ was an extremely goodMuslim.
Abu Da'ud stated that Ahmad b. Muhammad al-Maruzi related to him,quoting cAIi b. al-Husayn b. Waqid, from his father, from Yazid al-Nahwi, fromIkrima, who quoted Ibn cAbbas, as having said, "cAbd Allah b. Sa^ b. Abu Sarhwas a scribe for the Prophet (SAAS). Then Satan made him slip, and he joinedthe unbelievers. And so the Messenger of God (SAAS) ordered that he beexecuted. 'Uthman asked for him to have protection and so the Messenger ofGod (SAAS) guaranteed his safety."
Al-Nasa'I narrated it from a hadith of {Ali b. al-Husayn b. Waqid.
I note that he was on the right wing of the army of cAmr b. al-cAs when cAmrconquered Egypt in 20 AH, during the rule of cUmar. Umar appointed eAmrhis governor there; when Uthman succeeded to . the caliphate, he dismissedcAmr and, in 25 AH, appointed <Abd Allah b. Sacd in command of Egypt.
Uthman ordered <Abd Allah b. Sacd to conquer Africa and he attacked andconquered it. There the army acquired great wealth. The share of the bootyreceived by each of the army's cavalry was 3,000 mithqal111 of gold. Each footsoldier received 1,000 mithqal. With him in that army were three men named<Abd Allah: <Abd Allah b. al-Zubayr, cAbd Allah b. Umar, and <Abd Allahb. <Amr.
Thereafter cAbd Allah b. Sacd attacked the blacks of Nubia and establishedwith them a truce that is still in effect today. That was in 31 AH. He thencommanded a naval expedition against the Byzantines; it was a great expedition.
When disagreement arose over Uthman, he left Egypt, appointing a deputyto govern it, in order to go to aid Uthman. When Uthman was killed, he tookup residence in (Asqalan (Ashkelon) - or alternatively, at Ramla and prayed toGod to take him during prayer. One day he performed the dawn prayer, in thefirst part of which he recited the fatiha and the (surat) al-Adtyat (C), and in the217. A weight equal to one-and-a-half dirham.
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second part the fatiha and a surat. When he had finished the al~tashahhud heperformed the salutation of the first tasltma. He was then about to perform thesecond taslima, but died between the two salutations; may God be pleased withhim. His death occurred in 36 AH or in 37 AH. It is also said that he lived on until59 AH. The first date of death is correct.
No narratives stemming from him occur in the six canonical collections ofahadith, nor in the al-Musnad collection of Imam Ahmad.
They also include cAbd Allah b. 'Uthman, Abu Bakr, "the trusting". I have madereference to his biography in the material relating to his caliphate. I constructed awhole volume on his life and the ahadith he narrated and the statements attributedto him.
The proof that he wrote for him is in what Musa b. Uqba related, fromal-Zuhn, from cAbd al-Rahman b. Malik b. Ju^hum, from his father, fromSuraqa b. Malik, in his account of his pursuit of the Messenger of God (SAAS),who had left the cave and was passing through his tribe's territory. When hecame upon them and the incident occurred with his mare, he asked the Messengerof God (SAAS) for a safe conduct and the latter told him to write a note for himand then gave it to him.
Imam Ahmad narrated, through al-Zuhri, with the same line of transmission,that cAmir b. Fuhayra wrote it. It is likely that Abu Bakr wrote part of it, then gaveorders to his freed-man cAmir, who wrote the remainder. But God knows best.
Also among them was MJthman b. cAffan, the Commander of the Believers. Ihave detailed his biography in the material relating to his caliphate; his havingengaged in writing in the presence of the Messenger of God (SAAS) is wellknown. Al-Waqidi gives lines of transmission narrating that when Nahshal b.Malik al-Wa5lIi came to the Messenger of God (SAAS), the latter gave orders tocUthman b. cAffan and so he wrote for him a document specifying the ordinancesof Islam.
They also included £Ah b. Abu Talib, the Commander of the Believers. I havedetailed his biography in material relating to his caliphate. It is narrated abovehow he wrote the peace agreement between the .Messenger of God (SAAS) andQuraysh at Hudaybiyya, specifying that the Muslims would be safe, that therewould be no swords drawn, nor chains used, and that there would be no warfare forten years. He also wrote other documents in the presence of the Prophet (SAAS).
Regarding the claim made by a group of Jews of Khaybar that they hold adocument from the Prophet (SAAS), concerning their exemption from paymentof ihcjizya tax, and its having been signed as having been written by {Ali b. AbuTalib and witnessed by a group of Companions, including Sa£d b. Mu<adh andMu'awiya b. Abu Sufyan - this is all a lie and a fabrication, a pure invention.
A number of scholars have made clear the falseness of their claim; however,certain early jurists were deceived and recommended that they be exempt frompayment of thtjizya. This decision is very weak.
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I have gathered all material relating to this, dedicating to it a separate sectionin which I established its falseness and the fact that it was a fabrication. Theycompletely invented it, as they are capable of doing! I have examined this fullyand gathered all the variety of statements made about it by the imams. And allpraise and credit go to God.
Included among those who wrote for him was the Commander of the Believers,Ulnar b. al-Khattab; I have given details of his life in its proper place. I havedevoted a separate volume to him and another large work that gives the ahadithhe narrated concerning the Messenger of God (SAAS), along with the statementsand regulations attributed to Umar. Reference to his having written for theProphet (SAAS) is given above in the material relating to the life of cAbd Allahb. al-Arqam.
They include al-£Ala> b. al-Hadrami; al-Hadraml's name is also given as cAbbad,and cAbd Allah b. cAbbad b. Akbar b. Rabi'a b. <Arlfb. Malik b. al-Khazraj b. I wadb. al-Sadaf b. Zayd b. Muqni< b. Hadramawt b. Qahtan. A different genealogy isalso given for him.
He was of the allies of Banu Umayya. Reference to his having written (forthe Prophet (SAAS)) is given above in the details relating to the life of Aban b.Sa<id b. al-cAs.
He had ten brothers. They included ^mr b. al-Hadrami, the first polytheistkilled by the Muslims, in the expedition of cAbd Allah b. Jahsh, the first suchforay, as is narrated above.
cAmir b. al-Hadrami was also among them. It was he to whom Abu Jahl,may God curse him, gave orders so that he exposed his private parts and calledout, "Woe for cAmr! Woe for cAmr!".218 This was when the Muslims and thepolytheists lined up to do battle at Badr. At that the warfare was waged furiously,with the outcome as we have described at length above.
They also included Shurayh b. al-Hadrami, one of the very best of theCompanions. The Messenger of God (SAAS) said of him, "That is a man whodoes not use the Qur5an as a pillow!" By this he meant that he did not go to sleepand abandon it, but was conscious of it at all rimes of the day and night.
All these men had only one sister, al-Sa'ba, daughter of al-Hadrami, the motherofTalhab. Ubayd Allah.
The Prophet (SAAS) sent al-cAla° b. al-Hadrami to al-Mundhir b. Sawa,the king of al-Bahrayn. He appointed al-^Ala5 as its ruler after he conquered it,and Abu Bakr confirmed him in that position, as did Umar b. al-Khattab. Heremained in that role there until Umar removed him and appointed himGovernor of Basra. He died while en route, in 21 AH.
Al-Bayhaqi and others attribute to him many wonderful deeds. One such ishis having led his army out upon the sea without the water having reached up
218. See Vol. n, page 270. .
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to the stirrups of their horses! Other accounts say the undersides of their horses'hooves did not even get wet, after he had ordered them all to call out, Ya Hallm!Ya cAzlm! "O Wise One! "O Mighty One!". Another incident related to his beingwith his army when they were desperate for water. He prayed to God who sentdown rain to satisfy their need. Also, when he was about to be buried, no traceat all of him could be seen! He had asked God for that.
Details relating to all this will come shortly in my work Dala'il al-Nubuwwa,if God so wills it.
He is credited with three ahadith from the Messenger of God (SAAS). Thefirst is as follows. Imam Ahmad stated that Sufyan b. ^yayna related to him,quoting cAbd al-Rahman b. Hamid b. (Ab'd al-Rahman b. (Awf, from al-Sa5ib b.Yazid, from al-cAia' b. al-Hadrami, who quoted the Messenger of God (SAAS),as having said, "The muhajir remains for three days after the completion of hisceremonies."
The scholastic community all give this from his hadith.
The second is as follows. Ahmad stated that Hushaym related to him, quotingMansur, from Ibn Sinn, from Ibn al-'Ala0 b. al-Hadrami, who said that his fatherwrote to the Prophet (SAAS), and began it by reference to himself.
Abu Da'ud narrated it thus from Ahmad b. Hanbal.
The third hadith is narrated by Ahmad and by Ibn Maja, through Muhammadb. Zayd, from Hibban al-Acraj, to the effect that al-'Ala5 b. al-Hadrami wrote tothe Messenger of God (SAAS), from al-Bahrayn concerning a ha'it - an orchard,that is - that was owned by brothers. He asked what (would be the tax con-sequences) if one of the brothers accepted Islam. He ordered him to collectal-<ushr, "the tithe", from the Muslim and then the kharaj, "the poll tax"; fromthe one who had not accepted Islam, that is.
Al-cAla° b. ^qba was also one of them. The hafiz Ibn cAsakir stated, "He was ascribe of the Prophet (SAAS). I know of no one who made mention of him otherthan as we are narrating."
He went, on to give a line of transmission to cAtiq b. Ya'qub, who quotedcAbd al-Malik b. Abu Bakr b. Muhammad b. cAmr b. Hazm, from his father,from his grandfather, from cAmr b. Hazm, who detailed land grants made by theMessenger of God (SAAS) to certain persons. He gave the wording of the deedas follows, "In the name of God, the most Merciful and Beneficent: this is agrant made by the Prophet, Muhammad to 'Abbas b. Mirdas al-Sulami. He hasgiven him Madmur. No one has a right to interfere with him there; he has fullrights. Written and witnessed by al-cAla° b. Uqba."
He also went on to quote, "In the name of God, the most Merciful andBeneficent. This records what Muhammad, the Messenger of God (SAAS), hasawarded to cAwsaja b. Harmala al-Juhani: from Dhu al-Marwa and what liesbetween Balkatha to al-Zubya, to al-Jalat, to Mt. al-Qibliyya. No one has a rightto interfere with him there. He has full rights. Written by al-cAlaJ b. 'Uqba."
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Al-Waqidl narrated, giving full lines of transmission, that the Messengerof God (SAAS) had made a grant of land to Banu Sih b. Juhaym. Their deedrelating thereto had been written and witnessed by al-'Ala' b. ^Uqba.
Ibn al-Athlr mentioned this man briefly in his work al-Gkaba. He stated,"AI-cAla> b. TJqba wrote on behalf of the Prophet (SAAS)..." He gave his namealso in a hadith of cAmr b. Hazm. Jafar included this, and Abu Musa - al-Madini,that is - gave it in his book.
Also among them was Muhammad b. Maslama b. Huraysh b. Khalid b. cAdib. Majda'a b. Haritha b. al-Harith b. al-Khazraj al-Ansari al-Harithi al-KhazrajiAbu cAbd Allah, known as Abu cAbd al-Rahman, and as Abu Sa<d al-Madani,the ally of Banu <Abd al-Ashhal.
He accepted Islam in the presence of Mus^ab b. tUmayr, or alternatively SaSib. Mu^dh and Usayd b. Hudayr. Upon his arrival in Medina, the Messengerof God (SAAS) established a tie of brotherhood between him and Abu <Ubaydab. al-Jarrah. He participated at Badr and at battles thereafter. The Messengerof God (SAAS) appointed him his vice-regent over Medina in the year of theexpedition to Tabuk.
Ibn (Abd al-Barr stated in his work al-Istfiab that he had an extremely darkcomplexion, was tall, bald and corpulent. He was one of the most excellent of theCompanions. He avoided involvement in civil unrest and carried a wooden sword.
He died in Medina in 43 AH, as is widely known. Marwan b. al-Hakam prayedover him. He narrated many ahadtth from the Prophet (SAAS).
Muhammad b. Sacd narrated, from cAh b. Muhammad al-Mada'inl, with linesof transmission back from him, that it was Muhammad b. Maslama who, at theorder of the Messenger of God (SAAS), wrote the document for the delegationfrom Banu Murra.
They also included Mu^awiya b. Abo Sufyan, Sakhr b. Harb b. Umayya al-Umawi;we have detailed his biography in materials relating to his period of rule.
Muslim b. al-Haj jaj includes him among the scribes of the Messenger of God(SAAS). Muslim narrated, in his sahih collection, from a hadith of 'Ikrama b.cAmmar, from Abu Zumayl Simak b. al-Walld, from Ibn cAbbas, that Abu Sufyanasked, "Messenger of God, are there three requests you would fulfil for me?""Yes," he replied. He then said, "Give me command, so that I can battle theunbelievers, just as I used to battle the Muslims." "Granted," he replied. He thenasked, "Appoint Mu'awiya as your scribe." 'Granted," he replied. And the hadithcontinues thereafter.
I have devoted a separate section to this hadith since it incorporates referenceto his request to the Messenger of God (SAAS) that the latter marryUmm Habiba. Moreover, it does include reference to Abu Sufyan's appointmentas a commander and to Mu5awiya's part as scribe on behalf of the Prophet(SAAS).
On this issue scholars are unanimous.
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Then there is the hadith relating to Mu'awiya given by the hafiz IbncAsalir in his work of history that is relevant here. He stated that Abu Ghalibb. al-Bana related to him, quoting Abu Muhammad al-Jawhari, quoting AbucAll Muhammad b. Ahmad b. Yahya b. cAbd Allah al-cAtashi, quoting Ahmadb. Muhammad al-Burani, quoting al-Sarl b. cAsim, quoting al-Hasan b. Ziyad,from al-Qasim b. Bahram, from Abu al-Zubayr, from Jabir to the effect thatthe Messenger of God (SAAS) sought the advice of Gabriel over appointingMu'awiya as his scribe and that the latter said, "Appoint him as a scribe; heis trustworthy."
This hadith is gharib and, indeed, objectionable. This man al-Sarl b. cAsim isAbu (Asim al-Hamadhani, who used to act as tutor to al-Mu'taz Bi Allahi; IbnKhirash stated that he was untruthful in hadith narration.
Ibn Hibban and Ibn cAdl stated that he would steal ahadith. Ibn Hibbanadded, "He would ascribe to (the Prophet (SAAS)) statements that belongedto the Companions. It is not permissible to use such materials in arguments."Al~Darqutni stated that his ahadith were weak.
His teacher was Sheikh al-Hasan b. Ziyad, who stated, "If the latter wasal-Lu5lu5i several of the imams have ignored him. Many of them asserted thathe was mendacious. If applicable to some other person, nothing whatsoever isknown about him."
The source in the above hadith named as al-Qasim b. Bahram might refer toeither of two persons. One possibility would be a man known as al-Qasim b.Bahram al-Asadi al-Wasitl al-Acraj, whose origins were in Isfahan. Al-Nasa'iquoted him from Sacid b. Jubayr, from Ibn cAbbas, at length for his statementrelating to the hadith al~qunut.m Ibn MacIn, Abu Hatim, Aba Da'ud and IbnHibban categorize him as a trustworthy source. The second man was al-Qasimb. Bahram Abu Hamdan, the qadi of Hit. Ibn Mu'in stated that he was anotorious liar.
In sum, therefore, this hadith from this line of transmission is not firmlyestablished and is one by which one should not be misled.
It is surprising that the hafiz Ibn cAsakir, a scholar of such illustrious reputationand a man of greater knowledge regarding the fabrication of ahadith than hiscontemporaries - or his predecessors for many years before — should give this inhis work of history along with many other such ahadith, without any (negative)commentary, direct or subtle. Such behaviour is questionable. But God knowsbest.
219. The reference seems to have two possible connotations. The first relates to a question posedto the Prophet (SAAS), regarding which prayer was best. To this he responded with the words,"{the one) tul al-qwrmf, "the one for which one remains standing at length". A specific prayeris therefore known as the "du'a' al-qunut", "the prayer delivered standing". Alternatively, thereference could be to a hadith telling of the curse delivered by the Prophet daily for one monthagainst the tribes of R?al and Dhakwan for their actions at the engagement at Bi'r Macuna. SeeVol. in.
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They also included al-Mughira b. Shu^a al-Thaqafi. I have given his biographyabove in the section devoted to those of his Companions apart from his freed-manwho served the Messenger of God (SAAS). I noted that it was he who wouldhold a sword above the latter's head.
Ibn cAsakir narrated from cAtIq b. Yacqub, along several lines of transmissions,as above, that it was al-Mughira b. Shu'ba who wrote out the land tenure deedfor Husayn b. Nadla al-Asadi awarded him at the orders of the Messenger ofGod(SAAS).
These, then, were the scribes who would write at his command and in hispresence.
Chapter.
Ibn cAsakir included among those who were trusted (scribes) Abu cUbayda(Amir b. cAbd Allah b. al-Jarrah al-Qurashl al-Fihrt, one of "the ten",220 mayGod be pleased with him, and £Abd al-Rahman b. cAwf al-Zuhri.
Regarding Abfl Ubayda, al-Bukhar! narrated from a hadith of Abu Qilaba,from Anas, that the Messenger of God (SAAS) said, "Every nation had an amin,'a fully trustworthy person'. And the amin of this community is Abu cUbaydab. al-Jarrah."
In one text the wording is, "The Messenger of God (SAAS) told a delegationof (Banu) cAbd al-Qays of Najran, "I will send with you an amin, a true amin.nAnd he sent Abu <Ubayda with them.
Ibn 'Asakir went on, "Among them also was Mu^yqlb b. Abu Fatima al-Dawsl,the freed-man of Banu cAbd Shams. He was in charge of his (seal) ring; it is alsosaid that he was his servant. Others have said that he accepted Islam early andemigrated with the others to Abyssinia, and thereafter to Medina. He participatedin the battle of Badr and engagements thereafter, and he was in charge of hisring. Both of the sheikhs221 placed him in charge of the treasury."
They also say that he contracted leprosy, that ^mar b. al-Khattab orderedthat he be treated with colocynth and that the disease was arrested. His deathcame during the caliphate of Ui.hman, in the year 40 AH, it is said. But Godknows best.
Imam Ahmad stated that Yahya b. Abu Bakr related to him, quoting Shayban,from Yahya b. Abu Kathir, from Abu Salama, who quoted Mu'ayqib to the effectthat the Messenger of God (SAAS) said about a man smoothing out the earthwhere he would prostrate in prayer, "If you have to do it, let it be once (only)."
Both compilers of the sahih collections gave it from a hadith of Shaybanal-Nahwi. Muslim added, "And also (from) Hisham al-Dastuwa'i." Al-Tirmidhi,al-Nasa3l and Ibn Maja also gave it from al-Awza*!. All three of them also gave itfrom Yahya b. Abu Kathir. Al-Tirmidhi categorized it as kasan sahih.
220. See Vol. I.
221. Abu Bakr and "Urnar, that is.
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Imam Ahmad stated that Khalaf b. al-Walid related it to him, quoting Ayyub,from 'Utba, from Yahya b. Aba Kathlr, from Abu Salama, who quoted Mu'ayqibas having stated, "The Messenger of God (SAAS) said, 'Woe to those (whoneglect to wash their ankles properly) from hell-fire.'"
Imam Ahmad is alone in giving this.
Abu Da'ud and al-Nasa'I narrated from a haditk of Abu cAttab Sahl b.Hammad al-Dallal, from Abu Makin Nuh b. Rabi'a, from Iyyas b. al-Harithb. al-Mu'ayqib, who quoted his grandfather — who was in charge of the (seal)ring of the Prophet (SAAS) - as having said, "The ring of the Prophet(SAAS) was made of iron with silver overlaid upon it. Sometimes it was in myhand."
I note that the ring of the Prophet (SAAS) was actually made of silver, withits prolusion integral to it, as will be shown in the quotations from the sahihcollections. He had earlier had a gold ring that he had worn for a period hut laterdiscarded, saying,"! swear by God, I'll not wear it!"
He then began use of this ring made of silver with its raised design integral,inscribed with the words, "Muhammad, Messenger of God", with "Muhammad"on one line, "rasul, 'messenger'", on another, and 11 Allah, 'God'", on the third.
After remaining in his possession, it was passed on after him to Abu Bakr,then to 'Umar and then to cUthm3n, with whom it remained for six years. Thenit dropped from him into the well at Arts. He made every effort to retrieve it,but failed.
Abu Da'ud, may God have mercy upon him, devoted an entire chapter of hiswork al-Sunan to the ring; we will if God so wishes it, shortly hereafter quotefrom it material we find useful. And God is the source of help.
The reference above to Mu'ayqlb's wearing this ring point to the weakness ofthe report of his having been afflicted with leprosy, as Ibn cAbd al-Barr and othersrelated. However, this is widely believed. Perhaps he contracted this disease afterthe time of the Prophet (SAAS), or he may have been infected by it but not havebeen contagious. Or this might indicate the nature of the strength of the trust inGod characteristic of the Prophet (SAAS). This is suggested by what the lattersaid to the leper as he placed his hand in the dish of food, "Eat; with confidencein God and reliance upon Him!"
Abu Da'ud narrated this. It is established in the saliih collection of Muslimthat the Messenger of God (SAAS) said, "Flee from the leper as you flee from alion!" But God knows best.
Regarding the military commanders of the Messenger of God (SAAS), wehave made reference to them, arranged by their names, in the materials relatingto the expeditions he dispatched. And all praise and credit belong to God.
People are in disagreement over the question of the total number of the Com-panions of the Prophet (SAAS). Abu Zur<a is quoted as having said, "Theytotalled 120,000 persons."
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Al-ShaficI stated, "When the Messenger of God (SAAS) died, there weresome 60,000 Muslims (alive) who had seen and heard him."
Al-Hakim Abu cAbd Allah stated, "There are some 5,000 Companions whonarrated akadith (from him),"
I note that the Companions whose ahadith were quoted by Imam Ahmad -with all his breadth of knowledge, extensive travels and recognized expertise— totalled 987 persons.
The six canonical collections of traditions quote from some 300 Companionsin addition to these.
A number ofhuffaz, may God be pleased with them, have devoted themselvesto establishing the names, biographies and deaths of these Companions. Oneof the most illustrious of these men was Sheikh Abu Umar b. cAbd al-Barral-Namri, whose book is entitled al-Istfab. Other such scholars were Abu (AbdAllah Muhammad b. Ishaq b. Manda, and Abu Mtisa al-Madlni.
The hafiz Ixz al-Din Abu al-Hasan 'All b. Muhammad b. {Abd al-Karimal-Jazari, known by the epithet Ibn al-Sahaba, "son of the Companions", collectedall this material. He compiled it into his book al-Ghaba, an excellent and highlyuseful work in which he gathered all such material with great care and precision.May God have mercy upon him, reward him and unite him with the Companions!Amen, O Lord of the worlds!
Chapter: Information relating to the clothing, weapons, mounts and personal effectsthat the Prophet (SAAS) used during his life.
References to the ring he wore and to the material from which it was made.
Abu Da'ud gave a separate chapter on this in his work al-Sunan; we will givehere the most important of these references and additional materials stemmingfrom reliable sources.
Abu Da'ud stated that cAbd al-Rahim b. Mutrif aI-Ru5asi narrated to him,quoting Tsa, from Sacld, from Qatada, who quoted Anas b. Malik as having said,"The Messenger of God's (SAAS) wished to write to certain non-Arabs and hewas told that they will not read a letter unless it has been signed with a seal. Hetherefore took a ring and had inscribed on it, 'Muhammad, Messenger of God.'"
Al-Bukhari narrated it thus from cAbd al-Ala b. Hammad, from Yazld b.Zuray4, from Sa<id b. cAbu al-cAruba, from Qatada.
Abu Da'ud then stated that Wahb b. Baqiyya narrated to him, from Khalid,from Sacld, from Qatada, from Anas, to the same effect as in the hadith of *Tsa b.Yunus. he added, "It was on his hand until he died; then it was worn by AbuBakr until he died, and by cUmar until he died. Then Uthman wore it. Whilehe was at a well it fell into that well. He ordered it to be emptied, but it couldnot be found."
Abu Da'ud is alone in giving this from this line of transmission.
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Abu Da'ud, may God have mercy upon him, stated that Qutayba b. Sacid andAhmad b. Salih both stated that Ibn Wahb informed them, quoting Yunus, fromIbn Shihab, who said, "Anas related to me, 'The ring of the Prophet (SAAS) wasmade of silver, and its stone was Abyssinian.'"
Al-Bukhari narrated this from a hadith of al-Layth. Muslim gave it from oneof Ibn Wahb. Talha gave it from Yahya al-Ansan and Sulayman b. Bilal. AI-NasaJiand Ibn Maja added to these Uthman, from njmar. All five scholars gave thehadith from Yunus b. Yazid al-Abll. Al-Tirmidhl categorized it as, hasan sahihgharib from this line.
Abu Da'tid went on to state that Ahmad b. Yunus related to him, quotingZuhayr, quoting Humayd al-Tawil, from Anas, who said, "The ring of theProphet (SAAS) was entirely made of silver, its 'stone' being an integral partof it."
Al-Tirmidhl and al-Nasa*! narrated it from a hadith of Zuhayr b. MiPawiyaal-Jucfi Abu Khaythama al-Kuft. Al-Tirmidhl stated that it was hasan, sahih gharibfrom that line.
Al-Bukhari stated that Abu Ma'mar related to him, quoting cAbd al-Warith,quoting cAbd al-cAzlz b. Suhayb, from Anas b. Malik, who said, "The Messengerof God (SAAS) had a ring made. He said, 'We have acquired a ring and hadan inscription engraved on it. Let no one make a (similar) inscription on it (hisown ring).'"
Anas went on, "I can still see its gleam on his little finger."
Abu Da'ud continued that Nasr b. al-Faraj related to him, quoting Abu Usama,from TJbayd Allah, from Nafic, from Ibn <Umar, who said, "The Messenger ofGod (SAAS) obtained a gold ring and wore it with its stone facing towards thecentre of his palm. And on it he had inscribed, 'Muhammad, Messenger of God'.
"People then began wearing gold rings. When he saw them doing this, hethrew his away, saying, 'I'll never wear it!' He then began wearing a silver ringinscribed with the words, 'Muhammad, Messenger of God'. After his death,Abu Bakr wore it. Then, after him, 'Umar wore it, and then ^Uthman (did so)until it dropped inside the Aris well."
Al-Bukhari narrated it from Yusuf b. Musa, from Abu Usama Hammad b.Usama.
Abu Da'ud went on to state that cUrhman b. Abu Shayba related to him,quoting Sufyan b. ^yayna, from Ayyub b. Musa, from Nafic, from Ibn 'Umar,who gave this same information about the Prophet (SAAS), and stated, "Heinscribed it with the words, 'Muhammad, Messenger of God', and said, 'Let noone (else) inscribe on this ring of mine!'" And he concluded the hadith.
Muslim and the ahl al-sunan all give this, from a hadith of Sufyan b. <Uyayna,in similar form.
Abu Da'ud further stated that Muhammad b. Yahya b. Faris related to him,quoting Abu cAsim, from al-Mughira b. Ziyad, from Nafic, from Ibn "Ulnar,who said as follows concerning this statement from the Prophet (SAAS), "They
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searched but could not locate it. And so cUthman took (another) ring and inscribedon it 'Muhammad, Messenger of God'. And he used it as a seal, or it was so used."
Al-Nasa°I narrated it from Muhammad b. Macmar, from Abu cAsim al-Dahhakb. Makhlad al-Nabil.
Abu Da'ud went on to give a chapter entitled, Horn the ring was lost.
He proceeded to state that Muhammad b. Sulayman Luwayn related to him,from Ibrahim b. Sa<d, from Ibn Shihab, from Anas b. Malik, that he saw for oneday only a silver ring on the hand of the Prophet (SAAS). The people did thesame and began wearing them. The Messenger of God (SAAS) then discardedhis, and the people did the same.
He went on to say that this was also narrated from al-Zuhri by Ziyad b. Sa^,Shufayb and Ibn Musafir, all of whom said that the ring referred to above wasmade min wariq, "from silver".
I note that al-Bukhari narrated it as follows, "Yahya b. Bukayr related tous, quoting al-Layth, from Yunus, from Ibn Shihab, who said, 'Anas b. Malikrelated to me, that he saw for one day only a silver ring on the hand of theProphet (SAAS). The people then also made and wore such rings of silver. Andso the Messenger of God (SAAS) discarded his ring, and the people did the samewith theirs."'
Al-Bukhari then gave it on a line from Ibrahim b. Sa{d al-Zuhri al-Madani,ShuSayb b. Abu Jamra and Ziyad b. Sa<d al-Khurasanl. Muslim quoted his hadith.Abu Da'ud is alone in relating it from cAbd al-Rahman b. Khalid b. Musafir. Allof these quoted al-Zuhri as given above by Abu Da'ud, with the words that thering was made min wariq, "from silver".
However, what is true is that the ring he wore for only one day and thendiscarded was made of gold, not silver. This is firmly established in both sahihcollections from Malik, from {Abd Allah b. Dinar, from Ibn Umar, who said,"The Messenger of God (SAAS) used to wear a gold ring and then he discardedit, saying, 'I'll never wear this!' And the people discarded their rings."
He wore the silver ring frequently. It was on his hand until his death. Its"stone" was integral to it; that is, it had no stone separate from it. Those whonarrate that in it there was engraved the image of a person are totally mistaken.In fact it was entirely of silver and its "stone" integral to it. And it was engravedwith the three words "Muhammad, Messenger of God", in three lines with"Muhammad", "Messenger", and "God", on separate lines.
It is likely, though God knows best, that the letters were written in reverse sothat it would print out correctly, as was typical (of such seals). It has been said,however, that the inscription was not reversed but was printed that way. Thecorrectness of this view is disputed. I do not know a single iine of transmissionfor that, neither one that is authentic, nor one that is weak.
The above ahadith we have given to the effect that his ring was made of silverrefute those ahadith we have given from the sunan collections of Abu Da'ud andal-Nasa5I through Abu 'Attab Sahl b. Hanimad al-Dallal, from Abu Makin
507
Nuh b. Rabi% from Iyyas b. al-Harith b. Mucayqib b. Abu Fatima, from hisgrandfather, who said, "The ring of the Prophet (SAAS) was made of ironoverlaid with silver."
This is further weakened by one hadtth narrated by Ahmad, Abu Da'ud,al-Tirmidhi and al-Nasa5!, from a hadtth of Abu Tayba cAbd Allah b. Muslimal-Sulaml al-MarwuzI from <Abd Allah b. Burayda, who quoted his father ashaving said that a man came to the Messenger of God (SAAS), wearing a brassring. The latter asked him, "Why do I detect from you the odour of idols?" Theman threw the ring away, then returned wearing one made of iron. The Prophet(SAAS), asked him, "Why do I see you wearing the ornamentation of thedenizens of hell?" The man discarded it and asked, "What, then, should I wear,Messenger of God?" He answered, "Have one made of silver, but do not makeit a full mithqal in weight."
The Prophet (SAAS), used to wear it on his right hand, according to what AbuDa'ud narrated, as did al-Tirmidhi in al-ShatntPil and al-Nasa'i, all quotingfrom Shank, from Abu Salama b. cAbd al-Rahman al-Qadi, from Ibrahim b.cAbd al-Rahman b. cAbd Allah b. Hasan, from his father, from cAli, may Godbe pleased with him, back to the Messenger of God (SAAS). Shank stated, "AbuSalama b. cAbd al-Rahman informed me that the Messenger of God (SAAS)used to wear his ring on his right hand."
It is also, however, narrated that he wore it on his left hand. Abu Da'udnarrated this, from a hadtth of cAbd al^Aziz b. Abu Raw wad, from Nafic, fromIbn cUmar, who said that the Messenger of God (SAAS) wore his ring on his lefthand, keeping its "stone" facing towards the centre of his palm.
Abu Da'ud also stated, "Abu Ishaq and Usama b. Zayd quoted from Na.&that he wore it on his right hand."
He went on, "Hammad related to us, from ^bda, from Ubayd Allah, fromNafic, that Ibn 'Umar used to wear his ring on his left hand."
Abu Da'ud further stated, "cAbd Allah b. Sacid related to us, quoting Yunusb. Bukayr, from Muhammad b. Ishaq, who said, 'I saw al-Salt b. cAbd Allah b.Nawfal b. cAbd al-Muttalib wearing a ring on the little finger of his right hand.So I asked him, "Why so?" He replied, "I saw Ibn cAbbas wear his ring that way,with its stone on its top."'"
He (presumably Abu Da'ud) went on, "It cannot be imagined that Ibn cAbbaswould not have mentioned that the-Messenger of God (SAAS) did not wear hisring that way."
Al-Tirmidhi narrated it similarly from ahadith of Muhammad b. Ishaq.
Muhammad b. Ismacil — al-Bukhari, that is — went on to state, "The hadtthof Ibn Ishaq from al-Salt is hasan."
Al-Tirmidhi stated, in his work al-Shamti'il, from Anas, and from Jabir andfrom cAbd Allah b. Ja^ar, that the Messenger of God (SAAS) wore his ring onhis right hand.
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AI-Bukharl stated that Muhammad b. cAbd Allah al-Ansan related to him,quoting his father, from Thumama, from Anas b. Malik, that when Abu Bakrsucceeded to power, Anas acted as his scribe and that the ring was inscribed withthree lines: "Muhammad", on one line, "Messenger" on another, and "God" ona third line.
Abu cAbd Allah stated, "Abu Ahmad went on to add that al-Ansan, quotinghis father, quoting Thumama, from Anas, who said, 'The ring of the Prophet(SAAS) was worn on his hand, on that of Abu Bakr and then after him on thatof cUmar. When cUthman ruled, he was once sitting at the well of Aris and begantoying with the ring and it fell. We stayed there with cUthman for three days; thewell was emptied, but he did not locate the ring.'"
Then there is the hadith narrated by al-Tirmidhl in his work al-ShamaHl.He quoted Qutayba, from Abu cAwana, from Abu Yusr, from Nafic, from Ibn"Uinar, to the effect that the Messenger of God {SAAS) had a silver ring he usedfor sealing, but did not wear.
This hadith is very odd. It is stated in the al-sunan from a hadith of Ibn Jurayj,from al-Zuhri, from Anas, who said, "When the Messenger of God (SAAS)went into the desert (to relieve himself), he would take off his ring."
THE SWORD OF THE MESSENGER OF GOD (SAAS).
Imam Ahmad stated that Shurayh related to him, quoting Ibn Abu Zinnad, fromhis father, from al-A£ma <Ubayd Allah b. <Abd Allah b. ^tba b. Mas'vid, whoquoted Ibn cAbbas as having said, "The Messenger of God (SAAS) acquired hissword Dhu al-Fiqar as booty at the battle of Badr. It was that sword in which hesaw the visions of the battle of Uhud. He said, 'I saw a notch in my sword, Dhual-Fiqar, and this I interpreted as a defect that was in you. Then I saw myselfwith a kabsh, "a leader", riding behind myself; this leader I interpreted as thatof the squadron. Then I saw myself dressed in stout armour; this I interpretedas Medina. Then I saw a cow being slaughtered. And a fine cow, a very finecow, by God, it was indeed!'"222
This was the statement made by the Messenger of God (SAAS).
Al-TirmidhT and Ibn Maja narrated it from a hadith of cAbd al-Rahman b.Abu al-Zinad, from his father.
The ahl al-sunan maintain that a voice was heard saying, "There is no swordlike Dhu al-Fiqar and no warrior like *All!"
Al-Tirmidhi narrated from a hadith of Hud b. cAbd Allah b. Sa^, from hisgrandfather Mazlda b. Jabir al-cAbdi aPAsn, may God be pleased with him,who said, "When the Messenger of God (SAAS) entered Mecca, he was wearinga sword overlaid with gold and silver."
He went on to categorize this hadith as gharib.
222. See a slightly different version of the wording of this vision given above, Vol. ill, page 15.
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Al-Tirmidhi stated, in al-Shatna'il, that Muhammad b. Bashshar related tohim, quoting Mu'adh b. Hisham, quoting his father, from Qatada, from Sacid b.Abu al-Hasan, who said, "The pommel of the sword of the Messenger of God(SAAS) was made of silver."
He also narrated from a hadith of Uthman b. Sa<d, who quoted Ibn Sinnas having said, "I made my sword like that of Samura, who claimed that hehad made his modelled on the sword of the Messenger of God (SAAS). He wasa hanafir' One of the swords of the Messenger of God (SAAS) passed intothe possession of the family of cAli. It was with al-Husayn b. cAll, may Godbe pleased with them both, when he was killed at Karbala3, at al-Taff. cAli b.al-Husayn b. Zayn al-cAbidin then took it with him to Damascus when he went into see Yazld b. Mu'awiya. The sword returned to Medina with him thereafter."
It is established in both sahih collections from al-Miswar b. Makhrama, that he(al-Miswar) conducted him (cAli b. al-Husayn) out to show him the route andasked the latter, "Is there anything you would like me to do on your behalf?" "No,"he replied. Al-Miswar then said, "Perhaps you would like to give me the swordof the Messenger of God (SAAS). I'm afraid people will take it away from you.I swear by God, if you give it to me, no one will get to it for as long as I am alive."
Weapons other than this are said to have belonged to the Prophet (SAAS).
These include the coats of mail to which several persons made reference.Al-Sa'ib b. Yazld and cAbd Allah b. al-Zubayr, for example, state that theMessenger of God (SAAS) put on two coats of mail at the battle of Uhud.
In both sahih collections it is stated, in a hadith of Malik, from al-Zuhri, fromAnas, that the Messenger of God (SAAS) entered the city on the day of theconquest of Mecca wearing a helmet. As he was removing it, he was told, "ThatIbn Khatal is clinging on to the curtains of the ka(ba." He then said, "Execute him."
Muslim gives a hadith of Abu al-Zubayr, from Jabir, that when the Messengerof God (SAAS) entered Mecca on the day of its conquest, he was wearing a blackturban.
Wakic stated, from Musawir al-Warraq, from Jacfar b. cAmr b. Hurayth, whoquoted his father as having said, "The Messenger of God ($AAS) made anaddress to the people while wearing a grey-black turban."
Both these accounts are given by al-Tirmidhi in his work al-Skama'il. He alsogives a hadith of al-Darawardi, from cAbd Allah, from Nafic, from Ibn cUmar,who said, "When the Messenger of God (SAAS) wore a turban, he let it hangdown between his shoulders."
The hafiz Abu Bakr al-Bazzar stated, in his musnad collection, that AbuShayba Ibrahim b. cAbd Allah b. Muhammad related to him, quoting Makhul b.Ibrahim, quoting Isra'il, from cAsim, from Muhammad b. Sirln, who also saidthat Anas b. Malik had in his possession a staff that had belonged to the Messenger
223. An adherent of the school of law, one of the "four orthodox schools", founded by its imam,known as Abu Hanlfa.
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of God (SAAS), and that when he died it was buried with him, between his sideand his shirt.
Al-Bazzar then stated, "We know of no one who narrated this except Makhul b.Rashid; he was entirely truthful and somewhat Shl'a. It is considered thereforein that (light)."
The hafiz al-Bayhaqi stated, after having recounted this hadith through thisMakhul, "He was a Shica. He quoted some individual ahadith from Isra'll thatare given by no one but him. The weak nature of his accounts is clearly evident."
CONCERNING THE SANDALS WORN BY THE PROPHET (SAAS).
It is established in the sahih collection from Ibn ^mar, that the Messengerof God (SAAS) wore sandals made of smooth cattle leather.
Al-Bukhari stated in his sahih collection that Muhammad b. Muqatil relatedto him, quoting cAbd Allah, Ibn al-Mubarak, that is, quoting ^sa b. Tahman, whosaid, "Anas b. Malik brought out for us a pair of two-thonged sandals. He said,'Thabit, these are the sandals of the Prophet (SAAS).'"
He narrated it again in his Kitdb al-Khums, from cAbd Allah b. Muhammad,from Abu Ahmad al-Zubayn, from ^sa b. Tahman, who said, "Anas brought forus a shabby pair of two-thonged sandals."
(Al-Bukhari went on) "Thabit al-Banani related to me, also quoting Anas, thatthey were the sandals of the Prophet (SAAS)."
Al-Tirmidhi narrated this in his work al-Shama'il from Ahmad b. Manic,from Abu Ahmad al-Zubayri.
He also stated in al-Shama'il that Aba Kurayb narrated to him, quotingWaklc, from Sufyan, from Khalid al-Hadha3, from cAbd Allah b. al-Harith, fromIbn cAbbas, who said, "The sandals of the Messenger of God ($AAS) had doublethongs, their laces plaited."
He also stated that Ishaq b. Mansur related to him, quoting cAbd al-Razzaq,from Macmar, from Ibn Abu DhPb, from Salih, the freed-man of al-Taw3ama,from Abu Hurayra, who said, "The sandals of the Messenger of God (SAAS)had two thongs."
Al-Tirmidhi stated that Muhammad b. Marzuq Abo cAbd Allah related tohim, quoting cAbd al-Rahman b. Qays Abu Mu3awiya, quoting Hisham, fromMuhammad, from Abu Hurayra, who said, "The sandals of the Messenger ofGod (SAAS) had two thongs, as did those of Abu Bakr and HJmar. The first totie his sandal using one thong was cUthman."
Al-Jawharl stated, "The word 'thong', qibdl, of a sandal, spelled with an 'i',is the lace that is positioned between the middle toe and the one next to it."
I note that in the period shortly after 600 AH a merchant named Ibn Abual-Hadrad became widely known as having a single sandal that he claimed tohave belonged to the Prophet (SAAS). Al-Malik al-Ashraf Musa b. al-Malik
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al-cAdil Abu Bakr b. Ayyub224 offered to buy it from him for a large sum ofmoney, but he refused to sell it. But shortly thereafter, he happened to die andthe sandal came into the possession of that al-Malik al-Ashraf. He venerated itmightily and later, having built the dar al-hadith al-ashrafiyya next to the qal% thecitadel of Cairo, placed it in one of its treasuries. He appointed a curator to lookafter it who was paid 40 dirhams a month. It is still there in that building to this day.
Al-Tirmidhl stated in al-Shama>il that Muhammad b. Rafic and various othersstated that Abu Ahmad al-Zubayri related to them, quoting Shayban, from cAbdAllah b. Mukhtar, from Musa b. Anas, who quoted his father as having said,"The Messenger of God (SAAS) owned a small leather bag from which he tookperfume."
DESCRIPTIONS OF THE DRINKING CUP USED BY THEPROPHET (SAAS).
Imam Ahmad stated that Yahya b. Adam related to him, quoting Sharlk, fromcAsim, who said, "At the home of Anas, I saw the cup of the Prophet (SAAS). Ithad a silver band."
The hafiz al-Bayhaqi stated that Abu cAbd Allah Muhammad b. cAbd Allahinformed him, quoting Ahmad b. Muhammad al-Nasawi, quoting Hammad b.Shakir, quoting Muhammad b. Ismacil, al-Bukharl, that is, quoting al-Hasan b.Mudrik, quoting Yahya b. Hammad, quoting Abu cAwana, who quoted cAsimal-Ahwal as having said, "I saw the cup of the Prophet ($AAS), at the homeof Anas b. Malik. It had cracked and he had wired it together with silver."
The narrator went on, "It was a fine, wide cup of tamarisk wood."
Anas stated, "I have poured into that cup for the Messenger of God (SAAS)innumerable times."
Ibn Sirin stated, "It had on it a ring of iron. Anas wanted to replace that witha ring of gold or silver, but Abu Talha told him, 'Don't change anything madeby the Messenger of God (SAAS).' So he left it as it was."
Imam Ahmad stated that Rawh b. cUbada related to him, quoting Hajjaj b.Hassan, who said, "We were at the home of Anas and he called for a vessel tobe brought. It had three bands and a ring, all of iron. It was less than a rub'- butmore than a half a rub*- in capacity. Anas gave orders and water was poured intoit. We then took it and drank, pouring some water over our heads and faces; thenwe spoke prayers for the Prophet (SAAS)."
Ahmad is alone in giving this.
Accounts of the antimony case used by the Prophet (SAAS).
Imam Ahmad stated that Yazid related to him, quoting cAbd Allah b. Mansur,224. The Mamluk ruler of Egypt at that time.
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from cIkrama, from Ibn cAbbas, who said, "The Messenger of God (SAAS) hadan antimony case. Before going to sleep he would put antimony into each eyethree times."
Al-Tirmidhi and Ibn Maja narrated from a hadith of Yazid b. Harun in whichcAli b. al-Madlni is quoted as having said, "I heard Yahya b. Sacld say, 'I askedcAbbad b. Mansur, "Did you hear this hadith from ^krama?" He replied, "IbnAbu Yahya told it to me, from Da'ud b. al-Husayn." "'
I note that I have heard that somewhere in Egypt there is a shrine containingmany of the personal effects of the Prophet (SAAS), that certain recent govern-ment ministers have assembled. These include an antimony case, along with, itis said, a comb and other items. But God knows best.
THE CLOAK (AL-BURDA).
The hafiz al-Bayhaql stated as follows, "Regarding the cloaks in the possessionof the caliphs, we learn from the account of Muhammad b. Ishaq relating tothe battle of Tabuk, that the Messenger of God (SAAS) presented to thepeople of Aelia a burda, 'a cloak', along with the safe conduct document hewrote for them. Abu al-cAbbas cAbd Allah b. Muhammad, the first of the'Abbasid caliphs, known as al-Saffah, 'the shedder of blood', later purchased itfor 300 dinars.'1''
The cAbbasid rulers inherited this bur da from one another. The Caliph wouldwear it over his shoulders on festival days, holding in one hand the staff said tohave been used by the Prophet (SAAS). He would appear in it with such a senseof tranquillity and dignity that would completely overwhelm and bedazzle all.They would dress in black on Fridays and festivals; this they did to emulate thepractice of him who was Lord of all, whether bedouin, farmers or town-dwellers.
This they did because of the accounts given by al-Bukhari and Muslim, thetwo prime scholars of the historical record, from a hadith of Malik, from al-Zuhrl,from Anas, to the effect that when the Messenger of God (SAAS) entered Mecca,he was wearing a helmet. In one such account, he is said to have been wearing ablack turban. And in another that he let its end hang down between his shoulders.
Al-Bukhari stated that Musaddad related to him, quoting Isma'll, quotingAyyub, from Muhammad, from Abu Burda, who said, "cA5isha brought out tous a kiscP, 'an upper garment', and an tzar, 'a waist-wrapper', made of coarse clothand said, 'The spirit of the Prophet (SAAS) was taken while he was wearingthese two garments.'"
Al-Bukhari gave a hadith of al-Zuhrl from ^bayd Allah b. cAbd Allah,from £A5isha and Ibn cAbbas which quoted them both as having said, "Whenrevelation came down to the Messenger of God (SAAS), he immediately threwa black-bordered cloak of his over his face. If distressed, he would uncover hisface and say, while thus, 'God curse the Jews and the Christians! They treat thegraves of their prophets as shrines; what they do is to be avoided.'"
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I note that the later disposition of these three items of clothing is not known.
It is stated above that a piece of red velvet upon which he had prayed wasplaced beneath him in his grave.
It would consume a great deal of time for us to detail the items of clothing hewore throughout his life. The proper place for this will be the chapter devotedto clothing in my major study the Kiiab al-Ahkam, if God so wills it. And in Himis all trust and reliance.
REFERENCE TO THE HORSES AND OTHER MOUNTS USED BYTHE PROPHET (SAAS).
Ibn Ishaq stated, from Yazld b. Habib, from Marthad b. cAbd Allah al-Muzanl,from <Abd Allah b. Razln, who quoted cAh~ as having said, "The Prophet (SAAS)owned a horse named 'al-Murtajiz', a donkey named tcUfayr' and a mule named'Duldul'; his sword was 'Dhu al-Fiqar', and his armour was 'Dhu al-Fudul'."
Al-Bayhaqi narrated this from a hadtth of al-Hakam, from Yahya b. al-Azzar,from cAli in similar words.
Al-Bayhaqi stated, "We have narrated in our work Kitab al-Sunan the namesof his horses that were with their fortunate recipients. Those horses were named'Lazaz', 'al-Lahlf also known as 'al-Lakhif and 'al~Zarib\ The horse he rodethat belonged to Abu Talha was called al-Mandub. His camels were named'al-Qaswa5', 'al-'Adba5' and 'al-Jad'a5', while his mule was named 'al-Shahba' and'al-Bayda5'"
Al-Bayhaqi also stated, "There is nothing in the accounts to indicate that hedied leaving them as inheritance, except for what information we have givenabout his mule 'al-Bayda5', his weapons, and a piece of land he left to charity."
We have made reference to his clothing, his mule and his ring in this chapter.
Abu Da'ud al-TayalisI stated that Zam^i b. Salih narrated to him, fromAbu Hazim, from Sahl b. Sa^, who said, "The Messenger of God (SAAS) diedleaving zjubba, 'a long, wide-sleeved outer garment', made of woven wool."
The line of transmission for this is excellent.
The hafiz Abo Yafo stated, in his musnad collection, that Mujahid narratedto him, from Musa, quoting cAIi b. Thabit, quoting Ghalib al-Jazarl, from Anas,who said, "When the Messenger of God (SAAS) died, a woollen garment wasbeing woven for him."
This testifies to what is narrated hereabove.
Abu Sa(id b. al-Acrabl stated that Sa^an b. Nasir related to him, quoting Sufyanb. cUyayna, from al-Walid b. Kathir, from Husayn, from Fatima, daughter ofal-Husayn, that at the time when the Messenger of God (SAAS) died, twoleather vessels were being made for him.
This hadith is mursal, "incomplete in its line".
Abu al-Qasim al-Tabrani stated that al-Hasan b. Ishaq al-Tasturi related tohim, quoting Abu Umayya cAmr b. Hisham al-Harrani, quoting Uthman b.
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cAbd al-Rahman b. cAli b. "Urwa, from cAbd al-Malik b. Abu Sulayman, fromcAta> and cAmr b. Dinar, from Ibn cAbbas, who said, "The Messenger of God(SAAS) had a sword the hilt and pommel of which were made of silver; it wasknown as 'Dhu al-Fiq5r\ He had a bow called 'al-Sidad' and a quiver named'al Jamc\ He had a coat of armour inlaid with brass called 'Dhat al-FuduP, anda spear called 'al-Sughra5'. He had a shield called £aI-Dhaqan'. He also had a whiteleather shield called 'al-Mujiz', a black horse named 'al-Sakb', a saddle called'al-Mujiz', a grey mule called 'DulduP, a camel called 'al-Qaswa0', a donkey called'Yacfur', a carpet called 'al-Karr', a woollen garment called 'al-Namir', a leatherbag called 'al-Sadir', a mirror called 'al-MiraV, scissors called 'al-Jahh', and afir-wood staff called 'al-Mamshtiq'."
I note that it has been related above from several of the Companions that theMessenger of God (SAAS) did not leave a single dinar, nor even a dirham, andnot a slave, male or female. All he left was a mule and a piece of land that he hadgiven to charity. This requires him to have fully emancipated the slaves to whomwe have referred, to have given to charity all the weapons we have ennumerated,along with his animals, and all his personal effects, whether or not mentioned bymyself above.
Regarding his mule, its name was "al-Shahba" and also "al-Bayda5"; thoughGod knows best. It was that animal that the Muqawqis, the Governor ofAlexandria, whose name was Jurayj b. MlnaJ, had given him along with othervaluables. It was this mule that the Messenger of God (SAAS) rode at thebattle of Hunayn into the very midst of the enemy, bravely extolling God's nameand placing all his reliance in God the Almighty and Glorious. It is said thatthe mule lived on a long time after him, belonging to 'All during his caliphateand surviving on after his death and passing into the ownership of cAbd Allah b.Jafar who would mash up its barley after it became too weak to eat it otherwise.
His donkey "Yacfur" is also known by its diminutive name "Ufayr". This wasa mount he would occasionally ride.
Ahmad narrated, from a hadith of Muhammad b. Ishaq, from Yazid b. AbuHabib, from Yazid b. <Abd Allah al-cAwfi, from <Abd Allah b. Razim, whoquoted cAll as having said, "The Messenger of God (SAAS) used to ride adonkey named ''Ufayr'."
Abu Ya(la narrated it from a hadith of 'Awn b. cAbd Allah, from Ibn Mas'tld.
It is narrated in a number of ahadith that he rode the donkey.
In both sahih collections, it is narrated that the Prophet (SAAS), mountedon a donkey, passed by an assembly at which <Abd Allah b. Ubayy b. Saltll waspresent with a mixture of Muslims, idol-worshippers and Jews. He dismountedand invited all to accept God, the Almighty and Glorious. This occurred prior tothe battle of Badr. The Prophet (SAAS) was intending to visit (the sickbed) ofSacd b. cUbada. cAbd Allah (b. Ubayy) said to him, "You did not do well by whatyou said! If it is all true, you still shouldn't bother us with it in our meetings."That was before Islam appeared. It is said that this cAbd Allah puckered up his
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nose at the odour coming from the dung from his donkey, and said, "Don'tdisgust us with the filth from your donkey!"
cAbd Allah b. Rawaha responded, "I swear by God, the odour from thedonkey of the Messenger of God is sweeter than the stench from you!" He wenton, "Messenger of God, do come and tell us of it in our meetings; we wouldenjoy that." The two tribes then rose to confront one another and were aboutto do battle when the Messenger of God (SAAS) pacified them.
The Messenger of God (SAAS) then went on to visit Sa^ b. cUbada andcomplained to him about cAbd Allah b. Ubayy. Sa^ told him, "Go easy on him,Messenger of God; by Him who honoured you with the truth, God has trulysent you with the truth. We were about to make a diadem with which to makehim our king. When God brought the truth, he choked on his own spittle!"
We have narrated above how the Messenger of God (SAAS) rode his donkey insome of the battles at Khaybar, and how he mounted Mu'adh behind himself on it.
This section would be over-long if we were to now give all the phraseologyand lines of transmission for this.
The qadi cAyyad b. Musa al-Sabti stated in his book al-Shifa1, as had Imamal-Haramayn225 in his great book on the origins of the faith, and as others havealso maintained, that the Messenger had a donkey named Ziyad b. Shihab.These authorities also related that he would send off this donkey to fetch one orother of his Companions; when he did so, it would stop at their door and bray,so that the man would know that the Messenger of God (SAAS) was requestinghis presence. The above scholars also state that this donkey was the seventiethin a line of donkeys, each one of which had been ridden by a prophet. Theymaintain that when the Messenger of God (SAAS) died, this donkey wanderedoff, threw itself into a well, and died.
No lines of transmission whatsoever are given for these accounts. Their veracityhas been denied by various of the hufaz, including cAbd al-Rahman b. Abu Hatim,and his father, may God have mercy upon them both. On several occasions, Iheard my teacher, Sheikh Abu al-Hajjaj al-Mizzi, may God have mercy uponhim, vehemently deny its authenticity.
The hafiz Abu Nu'aym stated in his work Dala>il al-Nubunma, that Abu BakrAhmad b. Muhammad b. Musa aPAnbarl related to him, quoting Ahmad b.Muhammad b. Yusuf, quoting Ibrahim b. Suwayd al-Jadhu% quoting cAbdAllah b. 'Udhayn al-Ta'i, from Thawr b. Yazid, from Khalid b. Macdan, fromMu^dh b. Jabal, who said, "A black donkey came to the Prophet (SAAS), whilehe was at Khaybar and stood right in front of him. He asked the donkey, 'Andwho are you?' It replied, T am cAmr, son of so-and-so. We were seven brothers,each one of whom was ridden by a prophet. I am the youngest. I was to be foryou. A Jew owned me, and whenever I thought of you, I would stumble and hewould beat me.' The Messenger of God (SAAS), replied, 'You are Ya^ur.'"
This hadith is extremely gharib.225. Al-Juwayni, a scholar of the eighth century AH.
ABBREVIATIONS AND NAME-RELATED TERMS
Abu means father. According to Arabic grammatical rules, this word changesto Abl when governed by a preceding word. While, therefore, Abu Talibwould mean Talib's father, when the word Ibn, son, is prefixed to the name,the form changes to Abl, and so Ibn Abl Talib, would mean 'the son ofTalib's father'. To avoid confusion in this text, however, the term is left hereuniversally as Abu.
The letters 'al-' before a noun represent in Arabic the definite article, 'the'.
The letter b. when part of a name represents a shortened form of the word'Ibn', 'son'. Thus, the name 'Ya(qub b. 'Utba' means 'Ya'qub, son of "Utba'.In a composite name, as are often given in this text, such as 'Ya^qub b. 'Utbab. al-Mughira b. al-Akhnas' the names of Yacqub's father, grandfather, andgreat grand-father are given.
The letters bt. a shortened form of the Arabic bint, indicates 'girl' or'daughter'. Thus the name cA5isha bt. Abu Bakr refers to 'A'isha, daughter ofAbu Bakr.
The letters SAAS are inserted after mention of the Prophet Muhammad.These letters stand for the Arabic words $alla Allaku <dlayki wa sallarn; thisinvocation, recited by Muslims after every reference to the Prophet, whetherby name or inference, is normally translated as 'May God's peace and blessingsbe upon him'.
GLOSSARY ITEMS
Words defined in footnotes associated with the text are not generally includedin this glossary.
qfkhadh: plural offakhdh (q.v.).
ahadith: plural of hadith (q.v.).
agnatic: related through descent on the father's side.
calim (pi. culamd>): scholars or theologians of Islam.
ansar: the plural of nasir, helper, or victor. Most commonly met, in this text,in the plural form, it refers to the early Medinan allies of the Prophet who
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officially fraternized with the muhajirin, those Muslims who had initially goneinto exile from Mecca to Medina in their support for Islam.
carab al-cariba\ the original Arabs, who are assumed to have spoken the languageof Yacrub b. Qahtan.
carab al-musta'-riba: 'the arabized Arabs', initially referring to those who spokethe Arabic of Ishmael, the dialects of the Hijaz, that is. The term is alsoapplied to those not descended from the Arabs of Arabia, but who have beenassimilated into Arab culture and who speak Arabic as their native tongue.
cArafat (also <Arafa): a plain some 13 miles east of Mecca. Essential parts ofthe hajj pilgrimage ceremonies occur there, centered on a small granite hill,also known by the same name.
cashim (pi. e-asha>ir): an agnatic group. The word is commonly translated astribe. An cashira is composed of several afkhadh (q.v.), while several ^aska^irform a single qabfla (q.v.).
badana: an animal, commonly a camel, to be offered for sacrifice by a pilgrimat the hajj (q.v.).
baraka: blessing, in particular that divine force that enables prosperity andhappiness. Persons of great piety or holiness are believe suffused with baraka,which radiates from them to those around them.
Bakka: an ancient alternative or original name for Mecca. In legend, the namecomes from the Arabic verb baka, he wept, applied to Adam's sadness atdescending to the barren environment of Arabia after his expulsion fromparadise.
batn (pi. butun): an agnatic group smaller than a qabila (q.v.) but larger thanzfakhdh (q.v.).
dafc: the word used to denote the act of departure from 'Arafat during thepilgrimage rites.
fakhdh (pi. afkhadh): a group of several families claiming descent from thesame ancestor.
al-fajr. the dawn; also the superogatory prayer, recommended but not required,performed immediately after dawn. It consists of two ra¥-at (q.v.) to be recitedaudibly.
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fasila (pi. fascPil): an agnatic group consisting of the nearest members of one'siashira (q.v.).
ghazwa (pi. ghazawai): armed engagements in which the Prophet Muhammadparticipated personally. Those he initiated but without his own direct participa-tion are known as saraya (pi. of sariyya).
haditk (pi. ahadtth): a saying, reported action or anecdote relating the wordsor deeds of the Prophet Muhammad. An isnad (q.v.) precedes the haditk andlists the persons by whom the reported material was transmitted.
haditk marftf: a haditk related by one of the Companions of the Prophet (seesahib) and quoted directly from the latter.
hafiz (pi. hufaz): a person who has memorized the entire Quf>an. Also one ofthe sacred attributes - the Guardian, the Protector - by which God is known.
hajj: the pilgrimage to the holy places of Mecca set annually to take place inthe first half of the month of Dhu al-Hijja.
hanif. 1) a devout pre-Islamic monotheist. 2) a person sincerely searching forthe ancient religion practised by Abraham, with whom the word is particularlyassociated.
hanifiyya: the religion of Abraham and the hanifs.
haram (or haram): a term denoting what is sacred, forbidden or inviolable.
hijaba: the office of the custodian of the ka'-ba; he is known as the hajib.
hijra (or hegira): the emigration of the Prophet Muhammad and his supportersfrom Mecca into exile in Medina. The date of this event was later adopted asthe commencement of the Muslim era, calculated as 622 AD.
ijaza: 1) rendering something legal or permissible. 2) the act of transmittinga hadith and attributing the same to an authority without actually having heardthat person recite it,
ifada: the movement or departure of pilgrims from cArafat following theirperformance of the wuquf, 'the standing'.
ikram: 1) the rendering sacred or inviolate. 2) the name given to the clothingdonned by Muslims entering the ihram state prior to their participation in thepilgrimage.
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isnad. the prefatory material to a hadith (q.v.) that lists the sequence of scholarsor witnesses who transmitted the account from the time of the ProphetMuhammad up to the time when it was written down.
izar: the cloth that covers the pilgrim from waist to knees when he commitshimself to the sacred state of ihram.
jahiliyya: denoting childlike foolishness or ignorance, the word is commonlyapplied to the period prior to the advent of Islam.
jamra {pi. jamrat): ancient stone pillars symbolizing Satan at Mina. These arepelted with pebbles during the pilgrimage rites, the stones being known asjamrat.
kalba: the ancient cube-like structure within the great mosque in Meccapositioned some feet from the sacred spring zamzam (q.v.). It is towards thissite that Muslims direct their prayers (see qiblri).
al-Khalil: 1) a town, also known as Hebron, some 32 miles south of Jerusalemand the site of the Tomb of the Patriarchs, sacred both to Jews and toMuslims. 2) a name or attribute implying close friend or confidant; the wordis particularly associated with Abraham.
lima?; 1) a flag, banner or signpost. 2) the issuance of this to those making thepilgrimage to the ka(ba.
maqam Ibrahim: the 'station' of Abraham. A sanctuary positioned a few feetfrom the kacba where Abraham and his co-religionaries would stand for prayerduring the summer months.
maghrib: the west or direction in which the sun sets. Also, the fourth canonicalIslamic prayer performed at dusk. It consists of three rakcat; at the first twoof these the prayers are spoken audibly, the third in silence.
masjid: the place where the Muslim prostrates in prayer, usually a mosque.
Mina: a location some four miles east of Mecca on the road to 'Arafat.
hadith mursak a hadith which is considered by scholars to have a fault orinconsistency in the chain of its transmission.
al-Muzdalifa: a location some half way between Mina and cArafat. It is therethat pilgrims returning from cArafat spend the night.
GLOSSARY
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nadwa: the act of presiding over assemblies of pilgrims at the kacba.
parasang: a Persian term for a unit of length, also known as a farsakh. Oneparasang equals approximately one league, some three miles, that is.
qablla (pi. qab&il): a large agnatic group whose members trace descent from asingle ancestor. Often translated as tribe. A qablla is larger than an cashira(q.v.) but smaller than a shalb (q.v.).
qadl: a judge appointed by a Muslim community to administer and adjudicateissues of Islamic law.
qibla: the direction to which a Muslim faces when praying. Initially towardsJerusalem but later changed by the Prophet Muhammad so that Muslimswould face Mecca and the katya there.
rak^a (pi. rak^-at): a unit of prayer consisting of a variety of gestures andpostures. These rafrat total 17 each day, divided between the five canonicalprayer periods.
al-rahim: The All-Compassionate; one of the sublime epithets applied to God.
al-rahman: the All-Merciful; one of the sublime epithets applied to God.
Ramadan: the ninth month of the Muslim lunar calendar. The month offasting, it was during Ramadan that divine revelation first came to the ProphetMuhammad, and it is therefore particularly venerated.
ridti?: a length of unsewn cloth that is draped over the left shoulder andaround the torso of the pilgrim. This garb is donned by the pilgrim when heenters the ihram state.
rifada: the provision of pilgrims with wheat and raisins by certain membersof Quraysh of Mecca.
al-sa'y: the ritual rapid walk or jog performed during the pilgrimage betweenaf-Safa and al-Marwa.
saba?: the community and kingdom ruling South-West Arabia for centuriesprior to the mission of the Prophet Muhammad.
sahib (pi. ashab, sahaba): companion; that community of men who knew andsupported the Prophet Muhammad during his mission.
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sahih: a hadith (q.v.) the chain of transmission of which is considered byMuslim scholars to be reliable beyond any reasonable doubt; also, a collectioncomprised only of such ahadith.
satrfan; the receipt of a hadith (q.v.) from a scholar by listening to him or herrecite it and then repeating it back. This method of transmitting and receivinga hadith was considered the most trustworthy of all.
shacb (pi. shu^ub): a tribal group larger than a qabila (q.v.); a nation, race orpeople.
shahada: the profession of faith in Islam by reciting in Arabic the words:'There is no God but God and Muhammad is His Messenger'.
shaykh (pi. shuyukh): an elderly man; a tribal or spiritual leader; a distinguishedand devout scholar.
shfa: the doctrine and its adherent, a shi% that considers cAli, son of AbuTalib and husband of the Prophet Muhammad's daughter Fatima, was thelegitimate spiritual and political heir to the Caliphate of Islam.
sunna: the body of recorded words, actions, gestures and practices of theProphet Muhammad. This material constitutes the second foundation of Islamand its legal system, the holy Qur'an being the first and prime source. In theplural form, sunan, reference is made to the compilation, by various authoritiesof the reported words and actions of the Prophet.
tafsir. exegesis and commentary, particularly applied to the Qui°an.
tasmiyya: the enunciation by a Muslim of the formula: 'In the name of God,the All-Merciful, the All-Compassionate' prior to any act or activity in whichhe or she might engage.
tawaf. ritual rircumambulation of a religious site, normally the ka'-ba.
tubba*- (pi. tababfta): the title applied to the kings of pre-Islamic Yemen.
n>udft>: the ritual ablution necessarily practiced by Muslims prior to theirperformance of prayer.
zamzam: the sacred well positioned close to the kacba (q.v.) within the haramal-skarif, the sacred enclosure encompassing the great mosque in Mecca.Muslims believe the well to have been miraculously opened through theagency of Gabriel to provide water for Abraham's wife Hagar and their sonIshmael.
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AbQ al-puha    160, 440
Aba al-Fida Imad al-Dln Ismail b. Umar
b. Kathlr see Ibrt Kathlr xixAba al-IJakam b. Hisham 283AbaHamza 130,195Aba al-JJanlfa 236Abttal-Hartta 302AbQ al-Himn aMAbdi 302Abaal-Hasan 130,155,171Aba aHJasalt 'All b. Muhammad al-Hafl?
al-Isfaraylnl 356Aba al-Hasan al"Ash<art 338AbD al-Hasan b. al-Athlr    450, 462AbnHsshlmal-Makhzami 356Abo tjatim    362,363AboHazim 513
AbO Hurayra    11, 50, 78,93,94, 119,150,205,
206, 250,304,307,308,310, +05,408,414,
453,470,471,481,483,510Abu al-Husayn    171,172, 302, 336AbQ al-Husayn b. Bash ran    160, 188AbQ <Imran al-Jawni    345,347,474AbO <La al-Tirraidhi 190Abu Ishaq    51, 61,62, 71, 142, 144, 151, 182,
188,189, 195, 197, 302, 303, 307,310, 335,
336,368, 402, 440, 507AbO Ishaq al-Fazart 78Abo Ishaq al-Muzakkt 143Abo Ishaq al-SabI<i 105,302,310,311Abnja^ 387
Abaja<&ral,Baqir 227,231,439,493AboJacfarb. Jaflr 310Abn Jaffar b. Muhammad b. Jarir al-Tabari300,306
Abajahl 498AbQjamra 178Abajuhayfe 242AbQ Kabsha 458AbO Khaythama    7-9, 364,474AbO Khaythama al-MasIsI    440, 446AbaKhaythama ZuhayrbHarb 341Aba Kubaysha    118AbO Kurayb    6, 12,307, 341,380, 510AbQ Lahab b. <Abd al-fUzza b. <Abd al-Muffialib429
AbaLubaba 253
Aba Ma<!>ad 136
Aba al-Malik 135
AbQ Ma<mar    164, 505
Aba Maryam 304
Abu Mas'fld 94
AbQ Mas'Qd <Uqba b. £Amr 94
AbQ Mijlaz 142
AbO Mu>awtya    139, 170, 190, 191, 301, 326,
327,334,340,402Aba al-Mughlra 137AbO Muhammad b. Hamld al-Maqburl 357AbaMnsa   6, 105,135,241,334,392,500Aba Mas* al-Ansan 136Aba Masa al-Qarsft xixAbfl MOsa al-Madini    464, 504Aba Muwayhiba 460
Aba al-Nadr    131, 248,369, 448, 465,473, 479
AbO ai-Nadr Hashim b. aI-Q3sim    ! 5, 268, 383
AbaNadra 25,203,356,257
Aba Nadrat al-Muudhir b. Malik b. Nat<a 357
Aba Nu<aym   xxi, 55,92,105, 153,257,262,359, 368, 375, 404, 427,433,437,453, 455,459,463,464,465,466,467,468, 515
Aba Nu'aym al-Ma^l 305
Abo Nukhayla 106
Abo al-Nu<min 238
Abn al-Nutrrfln Muhammad b. al-Fudayl 342
AboQalaba 153,184
AbQ al-Qasim b. cAsSkir 300
Aba al-Qasim b. al-Baghawl    447,448,450,469
Aba ai-Qasim b. al-Tabranl    241, 513
AbQ Qatsda 31
AbQ Qatar. 105
AbQQilaba 158,186
Abo Qudama al-Hanafi    ! 88
AbaRafi< 419,431,444,446,465
AbQ RaSn 123
Aba Sah! b. Ziysd al-Qaftan 144Abu Sa^d    86, 131, 156,301, 304, 308,329, 330,404,465
AbQ Sa<ld b. aI-A<rSbi    378, 513
Abu Sa^d al-Khudari 11,130-44,203,316,
340, 356,357Abo Sa'ld al-Khudrt 301
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AbQ Said Sa<d b. Malik b. Sinan al-Khudari357
Abo Salama   61,232, 347, 368,455, 502,503
AbO Salama b. cAbd al-Asad 313
Abo Salama b. <Abd a]-Rahman    307, 507
AbaSalih 11,283,427,430
Aba Sartha 305
AbQ Sufyan    141, 170, 478
Aba Sufyan b. Harb    312,317, 318
Aba Sufyan Sakhr b. tfarb 74
Aba Sufyan Talh b. Naft'    341
Aba Sufyana 341
AbQ Sulayman al Darinl 128
Abo al-Tahir 461
AbaTalha 511
Abu Talha Zayd b. Saht    184, 186, 190,381, 450
Abu Talib    427,431-2,438
Aba Tha1ab» 129
Abu Thawr 140
AbBal-Tufayl 301,303,305
AbO Ubayd    305,456
Abo <Ubayda 398
Abu<Ubayda 313,315,316
Abo Ubayda cAmir b. al. Jar rah    484,486, 502
AbO Uhayda b. al-Jarrah 352
AbO Uhayha 446
AbO Usama    6,46,93, 392, 505
AbO Usayd 422
Abo Uthman 451
AbO Uways 167
AbO al-Wahid 136
AboWa>ll 106,180,181,340,359
AbO Wajza al-Sa<dI 121
Abfl al-WaIld_   221, 330
AbO Yahyl al-Mawsull    340,451
Abe Yala    155,364, 380, 381,440, 462,463,
468,474,513Aba Yali al-Mawsill    302,307AbO al-Yamin    50, 66, 130, 138,337Aba Yazld al-Azdl 307Aba ZakariyyP b. Abn Lshiq    155,402Aba Zayd b. <Amr 314Abfl al-Zinad    167, 405, 485, 490AbQ Ziyad b. <Ubayd Yahya al-Ghassanl 137Aba al-Zubiyr    190,217,231, 236, 242, 309,
311,454,501,509AbQ Zubyan 137AbQ Zur«a    61, 302, 362,363, 503Abyssinia, Emigrants to 462<Adl 302
'Adi b. Thabit   258,302,403
'Aflfan    3, 51, 99,141, 185,305,345,354,370,
391,404,456,471,479,484'Aftan b. Muslim 166'Affsrtb.SaUm 357Ahmad b. 'Abd Allah b. Yomis jl
Ahmad b. 'Abd ai-AUah b. Ahmad al-Nirt 308Ahmad b. 'Abd al^abblr    103, 170, 328, 345,382
Ahmad b. Hanbal (Imam) xxi, 152, 156, 158,165,231,247,251,311, 363, 375, 377, 449,499
Ahmad b. Hteim 305
Ahmad b. Mansor    303,304
Ahmad b. Numayr al-Wakit 304
Ahmad b. Said al-Baghdadi 492
Ahmad b. Sulayman    180, 307
Ahmad b. Ubayd    331, 336,463
Ahmad b. Uthman AbO al-jawsa' 306
Ahmad b. Yonus    363, 385
al-Ajdnadayn, battle of 481
'A'isha    167,324,325,327,333,334,340,341,
342,343,348, 366,367,368,371,375,376,
380,381,383,384,387,388,394,402-9,461,
462,466,467,469,475<A>isha bt. Abo Bakr   61,216,217,226, 235,
236,512
marriage to the Prophet    152,153, 154,156,158,278,447<A>isha bt. Sa<d 306al-Akbar 103
al-<All> b. al-tfsKjraml    498,499
al-Albanl, Nasir al-Din xiv
cA!l 50,51-2, 142, 161, 177, 181,209, 212, 217,234,236,240,241,309,311,313, 316,324,335,356,357,358,359, 361,362, 364,372,373,374,378,385,386, 395,396,398,407,409,448,452,454,455,466,491,495,508,513
'All b. 'Abbas 354
'Allatal-Rahba 303
'Ail b. Abd Allah 162
'All b. Abfl Talha 105
<AU b. Abe Tilib   35, 50,51,86,87,92, 177,
182,193,201,242,303,313,314,326,342,
356,357,359,360,361,362,372,374,378,
408,451,465,477,480,497'Ah b. Ahmad 180,331,336'All b. <Asim    357,449'Ah b. Hakim 187,303'All b. Hakim al-'Azdl 302'Alt b. ai-Hasan 371,463'All b. al-Husayn 177,181'All b. al-Husayn b. Waqid 496'All b. af-Ishaq 308'Atlb. al-Ja<d 155,363'All b. al-Madim    353,363, 452,470, 511'All b. Muhammad    191,302,336'All b. Muhammad a[-MuqaddimI 308'All b. Muhammad b. Ydsuf b. Shabbin b. Malik
b. Masma' 308'All b. Mushlr    147, 164, 203, 231, 388
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{AK fa. Sa<id al-Ramall 308
{All b. Zayd 302
<AH b. Zayd b. Jud<an    187, 302
al-A<mash    11, 106, 160, 170, 180, 203,205,218,244, 301, 303, 326,333, 334,340, 341, 360,362, 368,393, 402, 458, 473,478,495
Amat Allah    460,463, 464
Amir b. Aqo 123
cAmir b. Fuhayra    493,497
'Amir b. Hadraml 498
flmirb. Sa<d 368
Amir b. Satama al-Khayr b. Qtishayr 123
<Amir b. Sa'iWa 122
ttmir b. ShaUfcll al-Sha'bi    119
<Amir b. al-Tufayl 146
Aram Anas 127
'Ammar    369, 370
'Ammar b. Yasir 24
<Amr    353, 480,496, 498
cAmr b. Malik b. Qays b. Biyid b. Ru>ash b. Kilab
b.Rabrtib 122'Amrb.AbO Hakim 141'Amrb.'Allal-Fatlas 362•Amrb.al-'As 315,478,486,496cAmr b. Dinar    192, 221,369,439<Amrb. al-yadraml 498(Amr b. al-Harith b. Bukayr 248<Amr b. al-rjarith b. Labda 402Amrb. Hazam 103'Amrb.Hazm 135'Amrb.Khanafa 433^44'Amr b. MaymQn 142<Amrb. Murra    147, 177,181'Amr al-Naqid 95'Amrb.C&ys 347,359'Amr b. Salama al-Jarmi 129'Amrb.Sha's 143'Amr b. Shi's al-Aslami 143cAmr b. Shu<ayb    150,193,251'Amr b. Sufyln 359'Amr b. Tufeyl 78'Amr b. Umayya al-Damr! 317"Amr b. al-Zubayr 343'Amr DhQ Amr 303'Arnra 387
Anas    155, 158,167, 183, 319, 341, 364, 367,368, 391, 392, 403, 465, 470, 482, 504, 505,509, 511, 512
Anasb. lyad 154
Anas b. Malik    51,78, 84, 153, 154, 155, 158,164, 182,183,184, 185, 186,243, 304, 308,311,326, 337,338,342,355,367,368,396,469, 470, 471, 504, 505, 506, 508, 509
Anasa 137,445
'Aquil 161,172,173,406,409
<Aqi]    247,368
'Aqil b. al-Bukayr al-Laythl 347'Arim b. al-Fadl 354Arqam b. Abu Arqam    482,483Asad b. Mosa   363,378al-Asamm    161, 170,206,328,341, 382Asbat b. Muhammad 342Ash'ata    158,183al-Asb.<a)h b. Tsliq 362<Asim 116,353,403,509,511'Asim al-Ah.wal 219,511<Asim b. Hamid al-SakOnl 137'Asim b. Ulnar b. Qatad* 2Aslam 219Asma b. Haritha 471Asm* bt. Aba Bakr 156,465Asma> bt. 'Umays    32,208,349Aswad    333,335,445al-Aswad 160,360,402,445Aswad b. 'Amir    147, 244, 307, 364,441,448,450
al-Aswad b. C&ys 359
<Ata    167, 170, 238,242,243,331, 445
'At* b. al-Ss>ib    160, 230,451, 452,454
'Attab b. Usayd 140,312
'Awfal-BajaHalKufi 105
'Awn 242
'Awn b. AbO Juhayfa    116
al-Awza<I    78,162, 167,375,464,474, 502
Ayman 445
<AynZaV 119
Ayynb 153, 158,164, 165, 171, 175, 176, 184,215, 239, 248, 249,328, 343,468, 503, 505,512
Azami, M. M. xxvi
al-Azd 129
Astra b. Thabit 155
B
Badr    470, 472, 508
battle of   417, 438, 445, 446, 449, 450, 454,names of those present at 458al-Bagrhawi 471Bahz    187, 345,448Bahzb. Asad    166, 386Bajlla 129
Bakr b. Abd Allah Al-Muzani    183Bakr b. Sawada 307Bandar    492,493Bandar b. Bashshar 356BanaAl-Ahnaf 313Bami'Aqi! 123Band Asad 313Banu al-Azd 100Banu Ghimid 129BanOKhasIb 3)3
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Band a!-Mulawwah    313
Band al-Nadlr    460, 463,464
BanQ Qurayza    460, 463, 464
al-Bara? 144,302,311
al-Bara> b. (Azib    142, 182, 189, 302
Baraka    460,462
Bashir b. al-Khasaslyya Abd Allah b. Malthad126
Bashir b. Say 313,354Basra 470,471Basra, battle of 359
al-BaydiP    158, 163, 165, 166, 167, 174, 186al-Bayhaql    xxi, 4, 6, 11-12, 16-18, 21, 25, 29,35-6,46-7, 59, 60,63,70, 77, 78,81, 91,108, 135, 144, 152,155, 159,160, 163, 167,170,171, 172, 180,182, 188,189, 190, 192,197,203, 206,216,217, 221,224, 234, 235,237, 242, 248, 250,251-2, 276,309, 328,330,331, 335, 337, 338, 341, 343,345, 347, 349,357, 359, 362, 363, 364, 365,373, 374, 377,378, 382, 383, 384, 385, 388, 391, 392, 395,
396, 397, 416, 420,422, 492,495, 498, 510,511,511,513
Baysan 119
a!-Bazzar    155,156, 184, 190, 364, 378, 392, 439,510
Bilsl    60, 122,241, 248,282, 316,333, 447,472,473
Bint Kharija 350
Bir Ma<ara, battle of 494
Bishrb.Baltr 157,171,185
Bishr Muawina 124
Bishr b. Sa^d    329, 330
Bishr b. Qudama al-Dibabl    156
Boulainvillier, Henri de xxiv
Bukayr b. Shaddakh al-Laythi 472
al-Bukharl    xxi, 6, 12-13,27-8, 45-6, 55, 62,64-5,66,67,69,71,91,92,93,94,95,129,135, 150, 151, 153, 154, 155, 157, 158, 160,161, 162,164, 165,167, 204,205,213, 214,215,217,218, 219,221,222,223,225,226,230,238,240,242,243,247,248,254,256-64,267-8,272-3,280-2,288-9,292-6,299,307,311,319,321, 323,324, 327, 328,340,341,343, 355, 359, 362,363,368,375,389, 390,
397, 402, 406,407,410,413,416,423, 443,445,452,458,460,490, 502,504,505, 512
Burayd b. <Abd Allah 392Burayda 301,475Burayra 462Byzantines    118
Byzantines, the legends of Persia 125
C
Chosroe, Emperor    89,90, 91
Crone, Patricia    xxii, xxv, xxvi
D
al-Dabarl 253
al-Dahbak    1, 122
al-Pahbak b. Qtys 191
al-Dahhak b. Sufyan al-Kilabl 122
Damra 308
al-Darawardi    170,509
ai-Dirqutni    129, 172,234, 362,432
Da>Qd b. "Abd Allah al-Azdi 354
Da>0d b. cAbd al-Rahman aMAftar 192
DS>od b. Abo Hind    203, 265, 356
Da>tid b. al-Husayn 512
Da>od b. Yazld 308
al-Dhahabl    306,307
Dhakwan b. <Abd Qays 445-6
DhQAmarr 312
Dha al-Fiqar 508
Dha Khalasa 107
Dhu Mikhmar 473
DhO a!-Qa<da 135
Dha al-Qissa 357
Dha al-Salasi! 354
Pihyab. Khalifa 313
Dumayra 450,451,456
Duri, A. A. xx
F
al-Fadl    211-12, 264-6,331,332,455, 464,468
al-Fadl b. <Abbas   372, 385
al-Fadl b. Dukayn 301
al-Fadl b. Mflsa    105, 303
al-Fadl b. Mosa at-Sinanl 61
Fa'id   462,465
al-Fartrad 167
Farwa 466
Farwa b. Aba at-Maghra> 388Farwa b. cAmr    117
Fatima    314, 352, 387, 406, 407,408,464,465,466
Fapma bt. Mubammad    240,321, 513Fatima bt. Qsy&    119Fidda al-Nobiyya. 466FtrSs 325
Fudayl b. Sulayman    138, 165, 213,240Fulayh    165, 329, 330
G
Gabriel    321, 325, 343, 363, 395, 432, 501
Gadamer, H. G. xxvii
Ghalib a!-Jazarl 513
Ghalibb. <Abd Allah al Kalbl 313,315
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Ghassan 129Ghatafan 312Ghawib. Abdat-Uzza 125Ghaylanb.Jarlr 119Ghunaym 191
Ghundar    106,178, 180,181, 194,219,368,452,459
Goldziher, Ignaz    xxtv, xxvi
H
Habashl b. Janada 307Habib 170
Habib b. AbD Habit    138, 301, 303, 305
Habib b. Hind 471
Hablba 229
HabshQn al-Khalfal 308
a!-HadramI 498
al~HadramI b. cAmir 120
Hafsa    161, 173,195, 364,462,464
a!-Hajj 103
al-Hajjij    84, 166,173, 174,190, 194, 228,241,
247,416,448,449al-Hajjlj b. Artat 191Hajjsj b. Muhammad al-Atyar 177,462Hajjij b. aI-Shs% 304al-Hakam    177, 178,180, 181,216, 226, 241,
244,445al-Hakam b. Ibrahim 160al-Hakim   78,161, 170,205,206, 226,325,328,
357,382,388,395,421,504al-Hakim Abo <Abd Allah 362Hakima 462Hakkim b. Salm 368Hamid    183, 378,470Humid b. Mas'ada 342Hiramid 51,90,215,221,392,507Hammad b. {Amr b. AbQ Ismail aMMaSbl 362Hammad b. <Amr al-Naslbl 362Hammad b. Salama   51,99, 149,160,217,225,
291, 302, 369,370, 381, 411, 424,448, 451,
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Hammad b. OJmar 362
Hammad b. Zayd    90, 153, 165, 176, 197, 215,
219,238, 249, 299,343, 354,390Hammam    78,177, 345Hammam b. Yahya 187Hamza b. al-'Abbas a!-(AqabI of Baghdad 362Hamza b. <Abd Allah b. OJmar 162Hamza b. <Abd al-MuRalib    313Hamza b. Habib al-Zayyitt    156Han ash 147
Han ash b. al-Harith b. haqSt al-Ashja^ 306Hanash b. al-Mu<*amir 147Hanbal b. Tshlq . 345Hani' b. Ayyltb 304
Hannad b. al-Sarri 353
Hanzala   484,485
Hannad    155, 188
a!-Harith    122,419
al-Harith b-<Amr 10
al-Harith b. <Awf 121
al-Hirith b. Malik b. al-Barsa>    313
al-Hirith b. Suwayd    317, 340
Hlrtln b. MaVOf 139
Hasan    336,480
al-Hasan    371,378, 384,407,471,476
al-Hasan b. <A!l 185,393
al-Hasan aMBasrt    61, 183, 371
al-Hasan al-Maqburi 362
Hasan b. Masi 370
al-Hasan b. Sallam al-Sawwaq 106
al-Hasan b. Sufyan 302
al-Hasan b. Ziyad 501
Hashim . 90,155
Hashraj b. Nubata    448, 457
Hassan b. Khdt 126
Hassan b. Thabit    318, 399,437,466
Hapbb. AbnBalta<a 450
Hatim b. Isrrsrti 165,170,210,212,311
Haznb.'AbnWahb 314
Heraclius, Emperor 18
Hibban 136
Himyar 125
Hisham    18, 155, 206,282,325,330,355, 375,
378,388,406,454,462, 510Hisham b. 'Ammar    170,212, 465Hisham al-Dastuwa1! 166Hisham b. <Urwa    150, 159, 168,216,226, 324,
334,344,345, 358,364,375, 381al-Hubab b. al-Mundhir 353al-Hudaybiyya    143,150, 156,174,179,187,
192,470,471,478Hudayl b. Shurahbtl 360Hudba 302
Hudhayfa b. ai-Yaman 316al-Hulayfe 157Humayd    50, 183,184,336,345Humayd b. <Abd al-Rahman   3 54,378Humayd B. Hilal al-Adawi al-Basri    184,185,194
Humayd al-Ta*H    183, 184, 187,363, 383, 505al-Hunayd b. Cs, 313Hannad    245,246
Hunayn, battle of    1 SO, 187,445,446,465,470Huraym 364Hurmuz 454Husayn    480,513
Husayn b. <Abd Allah    372, 381,385,441,451,456
Husayn b. (Abd al-RahmSn    50,290, 359Husayn b. <AH 353
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Hosayn b. cAll al-Ju<ft 353
al-IJusayn b. Harb 303
Husayn b. Muhammad 305
Hushaym    99, 147, 159, 166, 182,183, 188,336,
368, 370, 499Huyayyb.Akhfab 463
Ibn. 'Abbas    1, 35,46,60,62,65,66,80,81,82,85,136,142,150,153,154, 157,158,161,162,163,171,178, 180,181, 192,206,216,221,224,225,226,227,230, 232,233,237,244,249,251-2,260-1,264, 266-7,277,292,30!,310,321,324,326,327,330,331,335,336,341,347,350,353,359,360,364,366,369,370,372,374,377, 380,381,385,404,423-4,428,431,436,446,466,467,491, 496,500,501,507,511,514
Ibn <Abd al-Barr 500
Ibn <Abdan 463
Ibn AbB 'Asim 304
Ibn Abn Bukayr 307
Ibn Aba DhPb    249, 310,451,510
Ibn Aba Ghantyya 301
bn Abu Layla 183
Ibn Aba Mulayka    55, 327,343, 380, 383
Ibn Aba Qahafc   330,333
Ibn Abu Shayba 152
Ibn Aba al-ZinSd    168,325,490, 508
Ibn <Adi 501
Ibn Artat 190
Ibn <Asakir 366, 368,377, 378, 384,385, 390,394,437,440, 451, 452, 453, 456, 462,463,471,483,499,501, 502
Ibn al-Athlr    385,447,460,462, 463,464,465,466, 467,484, 500
Ibn <Ayyash 138
IbnBurayda 311
Ibn al-Hadd 324
Ibn HarCn 129
IbnHazm    153, 154, 158
IbnHiban 143,182,188,190,270
Ibn IJibban    362, 501
Ibn Hishim   xxi, 3,7, 23,47, 53, 58,64,80, 95,
313,316,317,318,319,398Ibn al-l?bahinl 364
Ibn Ishiq    xxi, 2-3, 5, 7, 11, 14, 20-1,26, 37-8,40,42-5,47-8,53, 54, 58, 59, 61,64, 68, 69,75, 76,78, 79, 81, 82,85,86, 88, 91,95, 96,97,98, 133, 156, 162, 163, 167, 227, 247, 312,313, 315,317, 318, 319, 332, 333, 341, 344,364, 366, 371,372, 382, 385, 386,387,399,418,423,437,445,450, 458,495, 507, 513
Ibn Jarlr 51,61, 253, 302, 303, 304,305, 306,307,308
Ibn Jurayj 55, 153, 159, 195, 205, 207, 216, 221,224, 225,231,236,242,261,263~4> 268, 278,309, 368,380, 387,437,462, 508
Ibn Kathir 139life of xix
writings of   six, xs, xxi, xxvii, xxixlife of Muhammad {The Prophet) xxiiIbn al-Khalll 148Ibn al-Khattab 348Ibn Khiwayma 407Ibn Lahl<a    22-3, 307, 347,368,432Ibn Main 143
Ibn Mija 99, 141, 148, 152, 155, 156, 162,168,170,181,189, 190,191,192,205,206,224,230,235,237,243,249,253,268-71,302,307, 334,336, 342,372, 377, 381,383,384,391, 393,394, 402,404,432,455,456,459,465,468,476,480, 484,485,499,502,505,512
Ibn Manda    464,465, 471,472
Ibn Mas<ud    10, 234, 340, 353, 379,392,477,
478, 514Ibn al-Musayyab 378Ibn al-Nu'man 176Ibn al-Numayr    137, 302Ibn Rahawayh    249, 271, 330Ibn Salama 340Ibn Sallm 363Ibn Sinn 499,511Ibn Shawdhab 308
Ibn Shihab    49, 169,172, 173, 178,191, 196,204,221,223,225,245,247, 258,260, 324,332,333,334, 347,350, 353, 364,405,409,505, 506
Ibn Shubayl 105
Ibn Sulayman 363
Ibn Tawns 202
Ibn Taymiyya al-Harranl xix
Ibn Taymiyyah xx
Ibn<Uliyya 165,175
Ibn <Umar    154,155,160, 161, 162, 164, 165,167,171,172, 174,175, 176,183,185,195,204,205,213,214,215,216,217,219,221,222,230, 235, 242,243, 247,271,274, 276, 279,288-9,294,309,310,321,358,384,505,507,509, 510
Ibn Umm MaktOm 491
Ibn 'Uyayna    364, 367
IbnWahb 164,454,201,204,205,206,217,222,223,225,247, 248,325, 367,454,460,461,477, 505
Ibn al-Zubayr 174
Ibrahim    160, 203, 218, 234, 333, 403, 465, 466,467
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